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Then the Lord put forth his hand, and
touched my mouth. And the Lord said unto
me, Behold, I have put my words in thy
mouth, See, I have this day set thee .
over kingdoms, to root out, and to pull
down, and to destroy, and to throw down,
to bulld and to plant.

JEREMIAH 1:9-10
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PREFACE

‘ ‘_One of the more enduring myths in.Eurqpean histo}y
has been the belief-in a future goldén age, or messiénic
kingdom, during’Which an eiect_people’would reign in a world
perfectly peaceful and berfectly happy. Recurrently,'from 
thé;early middle ages to our own‘century; people haVe,been
Seized by an eschatology, or bod& of dpétrinévconcerniﬁg
the iast state of the world, foretelling of a millennium in
whicﬁ the world WOuld for a thousand years be.transformed‘
vinto a Kingdom of Saints, a world purged of suffering and
sin. Sométimés such beliefs took on the wildest tones of
phantasy, sometimes they were the serious occupation of
respectablé séholars. Often they becéme full-fledged his-
tofical movements, vafying from the most aggressively mili-
tant to the mildest pacifism; and. they could be deeply
spiritual or utterly matérialistic.  The slogans changed
from age to age, bup the basic myth remained the same.

This study is concerned kith the ways in which
traditionél beliefs concerning the apocalypse and the mil-
lennium fit into the larger context of the theology of
American Puritans., It will attempt to show that eschatology'
provided the thrust of the Puritan mission, that it furnished
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the assurance that their mission could in fact be accom-

pliéhed.. The Puritans came to the New World with thé

intent of completing the Reformation of the Christian Church,

and of erecting the foundation upon which Christ woulé estab-

lish his millennial Kingdom on earth. Eschatology was thus

nevef separéted from the desire for church reform; it contin-

uhlly‘aSSOCiated the Kingdom with the Church, But as New

England society’gfadually.moved in the direction of becoming

a sécular community and a commercial commonwealth, theolo-

gians somehow attempted to update religion, to make théi

church relevant not just to an.elect body of saints but to

the 1argef populace. Puritanism changed partly out of the

‘necessitf to preserve the-churches,‘Since it found that the

rigid standards of reformation in 1630 were far too rigid

for the society of 1700. But it changed élso because theolo-

‘glans earnestly desired tbhaccommodate religion to the Age

of Enlightenment. Eschatolégy survived this transition,

even though it was far different in the eighteenth centﬁry‘

than it was at the beginning of the seventeenth. By the

time of Jonathan Edwards, eschatology took a place among

the progreésive ideas of the Enlightenment, foreteiling of

a millennium gradually occurring through the normal course

of history, and of a future embodying endless progress for

the world. ’
In a narrow sense, then, this study concerns itself

with the religious background of the idea of progress. But

v



that was only my secondary purpose, for I believe the Puri-
tans are worthvstudying in their own right, without drawing
implications for later historical movements. The decision
to become a Puritan was essentially a decision to withdraw
from the world, or at least from the sin of the world.

Hence it is a decision not éltogether confined to the seven-
teenth century. Thelattempt to remain one, however, was.
far more difficult than the decision to become one: as the
American Puritans found, they confronted at every Juncture
forces which compelled them to take up more of the world,
not less of it, to hold on to their mission. This, then,

is a study of how Puritans, and their eschato;ogy, grew less
sectarian, less pioué; less medieval;“apd Secame more uni-
versalized, more_pietistic, more_modern, as. they éénverted
the meaning of religion from a way of wdféhip tb a way of

living.

vi



CHAPTER 1

KINGDOM AND CHURCH

- Early in April, in the year 1630, a fleet of four
small vessels, carrying about four hundred Englishmen
together with livestock and supplies, slipped out of the
Cowes in the Isle of Wight and headed for New England, in
America. Crossing the cold North Atlantic in April and
May, the company braved stormy seas and heavy rain without
Mfear or dismayedness" until it finally cast anchor in the
Massachusetts Bay in early June, .

It would have taken a discerning‘eye to spot the
essential differences between this and the numerous other
companies already settled up and down the Atlantic ¢oast
of America., They were men and women of common social
status, for the most part, led by men of influence and
education, But they went with a larger purpose in mind
‘than many of their predecessors who sought mere private
gain; for they came to the New World not to erect é planta-
tion of traders but a plantétion‘of séints. Never béfore,
they believed, had men embérked on é mission with such
profound purpose as this: theirs would be é Holy City, a
plantétion built upon the Word of the Lord, It would in



fact be the work of God himself, for they were the men God
h#d chosen to complete the work of fulfilling His prophecieé
concerning the last age. Thelr task, set clearly'before
thém, was ﬁo prepare the way for the Kingdom of Christ.

These devout soulé were members of a vociferous
minority movement of religious non-conformity, called
Purité;ism,'which since the middle of the sixteenth century
had proved equally annoying to both the Anglican clergy.énd.
the British Crown. Whatever their individual differences,
Puritans Werevall_dissatisfied with the religious establish-
ment ih England because they thought the English Reformation
had not gone far enough., 1t brought purity in doctrine, but
not in the forms of church polity. They espoused, therefore,
a radical rupture with the immediate.past‘and were bent on
establishing new churches based entirely on Seripture. Most
importantly, they were not carrying on this enterprise on
their own, but believed they had a clear appointment from
God, They were, as one of their ministers told them in a
farewell sermon, a "people of God's Pléntation," a chosen
people "commissioned" by God to complete the work of reforma-
tion. Their plantation, sﬁid the'leéder of the company ,
was to be a "citty on a hill," in plain view for all to see.
the proper course for the reformation of the churches.

The impulse to erect pure churches, in both form

and in substance, was not without precedent. From among
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the earliest Christians there arose groups which thought the
Church of‘Christ could échieve in this world A holiness
"withoup spot and wrinkle."! St, Augustine, in the fourth
century, warned against attempting to completely purify
the churches; while the visible church on earth must strive
for purity, it must inevitably contain many spots‘énd
wrinkles, since it operated in the world 6f human corrup-
tion. Reformers often found the efforts of the Cétholic
Chnrch insufficient, however, énd in the sixteenth century
a host of zealous Protesténts left the Church to build new
ones of their own. Many reformers even found the efforts
of normative Protesténtism léqking. In their impatience
with mere reform, théy called for a more radical break with
the forms and policies of Catholicism and for the erection
of new churches, éll in an eschatological mood far more
intense than énything in normative Protestantism or Catholi-
cism.? The Puriténs who settled in Massachusetts in 1630
were part of this movement. While they continually disclaimed
separatism, they saw little hope for the Church of England
in its present course. An intense sense of mission charac-

terized these New England Puritans. They would with the

TEdmund S. Morgan, Visible Saints: The History of
a P%gitan Idea (New York: New York University Press, 1903),

2George H. Williams, The Radical Reformafion (Phila~
delphia: The Westminster Press, 1962), p. 857.




help of God establish not only holy churches, but a Holy
Commonwealth, preparing the wéy for the New Jerusalem.

This sense of mission and of expectancy was the
.driving force behind the Puritan migration to New England.
.By the time they reached the New World, the Puritans had
inherited--from medieval Christianity, from the Reformation,
and fréh English Puritanism--an eschatology, or a body of |
doctrine_concerning ﬁhe finél_state of the world, which when
combined with the impulse to purify the churches, provided_
the most convincing justification for the New Ehgland.experi;
ment. The Puritans believed that the visible church couid
be made to'correspond closely, in certain ages, with the
Kingdom of Christ to be erected at the end of human history.
As they read and interpreted the apocalyptic prophecies,
they concluded with many Protestants that tﬁey were then
livingAin thoSe'very-last days. It was therefore like1y that
God would completé the Church's reformation nbw, and He
would do it in New England. Thus the Puritans erected the
Holy Commonwealth with the conviction that they were the
forerunners of the imminent Kingdom of Christ. -

Apocalyptic ideas were potentially highly explosive.,
Recurrently during the middle éges millenniél prophets,
seiéed by a tense expectation of some final struggle between
the hosts of Christ and the hostg of Antichrist, which would

suddenly transform the world, arose to lead discontented



masses into the millennium.3 During the sixteenth century
as well, eschatology raised the hopes of many of the radi-
cal reformers to a feverish pitch. New England ministers,
in spite of the tenseness with which they awaited the end
of history, suppressed the more revolutionary implications
of eschatology. When such notions did arise, as in the
Yenthusiasm" of Anne Hutchingon or in the separatism of
Roger Williaﬁs, they were quickly and decisively dealt with.
‘At times the most orthodox and respectable clergymen verged
dangerously close to #pocalyptic speculation which might
have been, under differeht conditions, transformed into
revolutionary action. Yet no self-appointed Messiah, no
Thomas Mﬁntzer, arose out of New Englénd'Puritanism;‘
Throughout the New Engiand experience the clergy engaged
‘only in "sober chiliasm" and eschewed all form of "wild
Phansies of Enthusiasts." - |

% %k %

'UThe materials from which all Christian eschétology
wés builg consisted of a miscelléneous coilection of prophe-
cies and "visions" produced by the ancient Jews. Early
Jewish épocalyptic‘literéture, ag'oﬁé author claims, was

- "essentially a literature of the oppressed who saw no hope

3Norman Cohn gives a full account of these movements
in The Pursuit of the Millennium (2d ed.; New York: Harper
and Row, Publishers, Inc., 1961).




6

for the nation simply on the plane of human history.“h Yet
it was not Just a literature of despair, for it persistently
“held to the conviction that God would one day set right the
injustice done to his people Israel. Thus it gave history
both inevitability and meaning, promising that God's chosen
would be delivered from the oppression and suffering of
this world into a messianic kingdom in an "age to come.®
The earliest of these writings, the Book of Daniel, fore-
tells of the destruction of the earthly kingdoms and-the
coming of a Messiah, who will inaugurate a new epoch in
history in which the saints.shall.rule with the Lord:

And there was given him domxnlon, and glory, and a:

kingdom, that all people, nations, and languages,

should serve him: his dominion is an everlasting

dominion, which shall not pass away, and his kingdom

that which shall not be destroyed. . . . And the

kingdom and dominion, and the greatness of the kingdom

under. the whole heaven, shall be given to the people

of the saints of the most High.5

Early Christians readily inherited the apocaiyptic

image of history, responding to hardship ever more vigor-
ously by asserting their belief in the ultimate destruction
of their enemies and in the imminent second coming of Christ._
The first-century apocalYpse known as the Book of Revelation

became the model for Christian eschatology. For foﬁf

hD S. Russel, The Method and Message of dJewish
Apogalyptic (Philadelphla. The Westminster Press, 196~),
p. 17.

SDaniel 7:14, 27,



centuries after the death of Chrisg people took this
prophecy in the most 1iﬁéral sense, énticipating with
feverish excitement the advent of Christ's Kirig_dom.6 By
the fifth century, however, chiliasm came under increasing
criticism from the Catholic Church, now a powerful and
prosperous institution, With St, Augustine, ecclesiastical
disapproval became emphatic, and the Augustinian interpre-
tation of the millennium became official doctrine. Accord-
ingito'Augustine, the Book of Revelation was to be under-
stood as a'spirituai allegory,_and'the millennium, begun
with the birth of Christianity, was already fully realized
in the Church. In 431 the Council of Ephesus condemned
belief in.the‘millennium as a superstitious aberration,’
Nevertheless, the apocalyptic tradition did not die;
officially a heresy, it survived in the ”undgrworld“ of
popular religion, often taking on extremely radical orienta-
tions. As Norman Cohn has shown, apocalyptic phantasies
thrived especially among such displaced groups as the
unsettled peasantry, unskilled workers, beggars, and vaga-
bonds-~-"such people, living in a state of chronic frustration
and anxiety, formed the most impulsive and unstéble.elements

in medieval society"--and it was out of these that self-

6Cohn, Pursuit of the Millennium, pp. 7-12.

71bid., p. 4.



appointed saints and messiahs emerged, leading hﬁndreds of
,théif kind to do béttle'égainst the hosts of Antichrist.8
In the‘sixteenth century millennial thought re-
entered the méinstream of Western religion, at least among
Protestant theologians. At the height of the Reformation,
when Europe became divided into two bitterly warring reli-
giousw;amps, Protestant theologians recognized more and more
the need for a new set of ideés about the history of the.
Church, They needed to explain, for example, how it had
happened‘thét the'Church had fallen into the hands of a

lot of evil-doers, Why had the Reformation been'delayed so
'long? Clearly these were pressing questions;.so pressing-
in fact that, unless they could be explained by Seripture,
there could be no real justification for the Protestant
movement. Martin Luther responded to this need by accepting
once again the'Apocalypse.as an authentic prophecy of the
future of the Church, not simply as a spiritual allegory.
According to Luther, the Apocalypse was "intended as revela-
tion of things that are to happen in the future, and
especially of tribulations and disasters for the Churcﬁ;“9

The prophecy, therefore, answered the objections to the

8Ibid., pp. 13-14.

9Quoted in Ernest Lee Tuveson, Millennium and
Utopia (19&9, repr. New York: Harper & Row, Publishers,
inc., 1964), p. 26. ' '
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Reformation by foretelling of the.betrayal of the Church to
heretics and angels of Antichrist, who was now identified
in Luther's theology with the institution of the‘pépacy. It
foretold élso of a group of chosen people coming forth to
combat the forces of Antichrist, a group of valiant men
armed with the truth of the Gospel and holding against tre-
hendd&é odds, but destined to enjoy a final triumph.

Luther's approach to the Apocalypse'providéd a basic
outline for practicaliy all Protestant thinking on the sub-i
jeet. While others differed in the importance they placed
on certain epochs, or on the nature of the Kingdom of
Christ, all followed substantially the method Luther e~
pléyed. Since the Apocalypse was revelation of things to
happen in the future, said Luther, the way to interpret
these prophecies was "to take from history the events and
disasters that have come upon the Churcﬁ before now and
hold them up alongside of these pictures and so compare them
with“the words."10 After Luther, hundreds of COmmentéries
on the Revelation appeared, not just as part of a "fringe"®
movement but by respected Protestant thinkers. Eschatology
among Protestants wés perfectly serious business, as
theologians throughout Northern Europe delved into the
apocalyptic literature.in an effort to answer the mystery of

the Church's bondage to Satan. In the sixteenth century,

101bid., p. 26.
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millennialism captured the minds of the most respected and
influential Propestants. Prophetic books were for almost
two centuries the "mirror of Western Europeén hisﬁory.“11

Luther failed to develop eschatology beyond these -+
preliminary stages, and his attempts to4relate the prophe-
éies to actual events in history remained confused and
ambiguous. Yet he raised a question of immense importance
for later\Protestants,.since they were forced to define the
relationship between the Kingdom énd the\visibiefphurch with
greater- precision than Luther éttempted. Luther believed
that the‘true church existed only as a small, scattered body
of the redeemed, "united only in the bond of the spirit."12
His desire to éstébiish a territorial church, however, led
him to abandon the idea of limiting the visible church only
to the elect. Instead he concluded with Augustine that the
church could never bé_disengaged from its sinful involvement
with this world, and that the Kingdom of Christ existed only
in the hearts of the redeemed. Within the institutional
church the Kingdom of Christ and the temporal world existed
side by side, in constant diﬁlectical tension. Until

Jﬁdgement Day the two realms would never be separated, and

until then the true church would always remain invisible.13,u.g,

T11bid., p. 30,

12Roland H. Bainton, Here I Stand: A Life of Martin
Luther (New York: New American Library, Inc., 1950), p. 242.

13Joy Bourne Gilsdorf, "The Puritan Apocalypse: New
England Eschatology in the Seventeenth Century," (unpublished
Ph.D. dissertation, Yale University, 1964), pp. 3-4. '
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The relationship between Kingdom and Church has
occupied the minds of practically-all Protestants, in one 
way or anothér, since Luther, ‘The‘problem was in a sense
- fundamental to Protestantism, since the degree to ﬁgich
Protestants felt the church could be made to correspond to
the Kingdom-often determined for them the extent to which
the cﬁurch could be made universal in this world. Ernst
Troeltschfs distinction betweenv"Churchatypes" and “sect-
types" in medieval Christianity thus applies to a degree
to refofmed Christianity as well, 14 Lutheranism, insisting
that the true Church must remain invisible until Judgement,
Abelopgs essentially to the Church-type: it aspired to
universality, it accepted the secular order, and it attemp-
ted to cover the whole life of humanity. Luther's concern
with universality was gréater than his concern with purity;
by sacrificing the urge to'ereéﬁ pure churches he géined a
térritorial church. The same was true'for,Calvin, who put
off hope for a complete pure church until the Judgemeht. The
more radical reformers, however, were more confident about
reproducing the structure of the apqstolic church, or as
some saw it, the invisible church of the Kingdom of Christ.
Comprising relatively small groups, . they aspired after per-

sonal inward perfection. At the same time they were less

14Ernst Troeltsch, The Social Teachings of the
Christian Churches, trans, Olive Wyon (New York: The
Macmillan Company,.1931), Vol. I, pp. 331=43.
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~concerned with establishing a universal or territorial
church. T
| While Luther believed that the visible chufch partie-
cipated in the Kingdom only insofar as it contained a hidden -
body of the elect, Calvin was willing to assign the Church a
greater role. Since the chﬁrch‘Was the "mother of believers,®
Calvin held that the Kingdom existed somehow~-actually and
historically--within the church,15 This did not mean, how-
ever,‘that.the institutional church could become perfect in
this world. Since it was "at the same time mingled of gbod
men and bad," it was bound to be.imperféct5 often impure and
corrupt. Yet the church was no less holy for this, for its
hqlinéss was simply ihcomplete, and would remain so until
Judgement : '

The Church is holy, then, in the sense that it is daily

advancing and is not yet perfect: it makes progress

from day to day but has not yet reached its goal of

' holiness, ., . . the Lord declares that the church is to
: labor under this evil-~to be weighed down with tge mixe~

ture of the wicked--until the Day of Judgement, !
The Church, in other words, will never become completely
pure until Christ returns to make it so,'and therefore the

hope of the believer lay not in the earthly church, but in

the Judgement:

15Jean Calvin, Institutes of the Christian Religion,
ed, by John T. McNeill, Trans. Ford Lewis Battle ("Library
of Christian Classics," Vols, 20-21; Philadelphia: The
Westminster Press, 1950), Vol. II, p, 1016,

161bid., p. 1028.
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It is true that the church has been sanctified by |
Christ, but only the beginning of its sanctification
is visible here; the end and perfect completion will
appear when Christ, the Holy of Holies, truly and
perfectly fills the church with his holiness.17
The same was true for the individual saint, Pro-
jécting history's'end far into the future, Calvin insisted
that the individual believer, like the church, was'a pilé
grimlin this world, finding his hope for fulfillmen£ in the
Judgemgnt. 'He_theréfore discouraged "dangerous specula-
tions"‘about the end of the world, and enjéined his”saintsSN
to find'epcouragement‘in a daiiy witnessing of theirifaith;w
He conceived ihe life of the saint_asAa pilgrim's progresshn
between calling and consummation, a life filled with danger
and surrounded by wickedness but borne up by the hope of a
heavenly future. %If é believer's eyes ére4turned tp the
power of the resurrection,"_Calvin assure& the elect, "in
their hearts the cross of Christ will at last triumph over
tﬂe devil, flesh, sin, and wicked'men."18"Meanwhile God
hid from the eyés pf beiievers the time of”the Judgement as
an inducemeﬁt-for men to constantly watch for Christ's

coming. Men in this world must simply leave the future to

God, and "be satisfied with the 'mirror' and its 'dimmess'

Y1vid., 11, p. 1160,

18;.1523;.@.': I, pi 719.
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until we see him face to face."!9

The millennium as such did not play a central role
in.Calvin's theology, and he was reluctant to speculate
further oﬁ it. His hesitancy was not shared b& many other
reformers, however, In England, reformed theologians adopted
_thé sgbsténce of Calyinism; but were far less hesitant to
examine the Apocalypse and to draw historical'judgements
from it. English Calvinists--or Puritans és they were
called--were convinced that the'Book'of Revelation contained_
the entire history of Christ's church, prophesying the full
course of His earthly Kihgdom. ‘The ReVelatioh, they be-
lieved, was Ya full clearance to ail the chronicles and most
notable histories which hath been wrote since Christ's T
ascehsion, openihg the true natures of their ages,'fimeé, and
seasons,“zok When they examined the Apocalypse, Englishmen
cquld arrive at no other éoncluéioﬁ than'that they wére live

ing in the last age of the world. The millennium, or the

191bid., II, p. 1007. Calvin viewed the time of the
end as being deliberately obscured from men's minds, and
hence discouraged men from inquiring into this forbidden
knowledge. Men need only know that their hope lies in
Christ's coming, "yet when these things are spoken of, they
remain utterly remote from our perception, and, as it were,
wrapped in obscurities, until that day comes when he will
reveal to us his glory, that we may behold him face to
face." Institutes, 11, p. 1004. .

20John Bale, "The Image of Both Churches,“ Select
Works_of John Bale, i ed, Henry Christmas (The Parker
Society Publlcations, Vol. I; Cambridge: The University
Press, 1849), “"preface," p. 243 '
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thousand-year binding of Satan, consisted in the thousand
years sihqe Christ's’ascension} when the church flourished
in purity and truth of doctrine. But now Antichrist, re-
leased in the form of the Papacy, was free to persecﬁte
Christians. The future held in store for beliefers con-
tinuing afflictions and more encounters with the forces of
thé devil uﬁtil the final victory over Antichrist° Not
surprisingly, sixteenth-century Protestants all over the
world tried to determine when the end would arrive.ti

‘One of the earliest of these works was written by
a converted monk, John Bale, Born of a poor famlly in
Suffolk and educated at Jesus College, Cambridge, Bale left
his order, married, and subsequently became one of Englandfs
most ardent propagandist of the Reformatign.' His Bitter
denunciations of the Catholic Church twice got him into
t?ouble for hgresy and forced him to'flee'England. In 1548,
when he returned from his first period of exile, he_pufliShed
a commentary on the Book of Revelation entitled The Image
of Both Churches. The purpcse of this work was tb instruct

the believer in how to discern the true church from fhe
false. Revelation, Bale felt, provided the key to that
understanding:

.. Herein is the true christian church, which is the
meek spouse of the Lamb without spot, in her reigh-
fashioned colours described. So is the proud church
of hypocrites, the rose-coloured whore, the paramour
of antichrist, and the sinful synagogue of Satan, in
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her just proportion depainted, to the merciful fore-
warning of the Lord's elect.zf

The Book of Revelation was an authentic prophecy of the
entire history of the church. Bale, however, was»most inter-
ested in the application of the prophecy-to‘recent events.
While Antichrist had seized power in Rome, he 1nsisted,

the cause of the true church had not yet perished.- Count~
less devout men--Wyclif, Hus, Luther, and others-ohgdiled
the elect into béttle against Satan{‘ Bale wrote exéitedly
that the prodigious final struggle between the saihts and
the host of Antichrist, through which hlstory would attain
its fulflllment, was near. This fact, he emphasized, should
be of great comfort to the faithful, ]

While all of this was familiar<enough in Pf;ﬁestaﬁt
eschatology, in Bale s work there appeared 2 difference.
which would set off ‘English eschatology from eschatology
produced in other nations. Continental reformers were
‘content to give a place in their pages to all persons who
had suffered under Antichrist, whatever their natiohélity,
but "those to whom Bale gave place were preponderantly'
English as well."?2 This view gained tremendous popularity
in the years after Bale. One book-~Jdohn Foxe's Acts and

Monuments--expressed it more memorabiy than any other, This

211bid., p. 251.

22yi11iam Haller, The Elect Nation: The Meaning and
Relevance of Foxe's "Book of Martyrs'™ (New York: Harper and
Row, 1903), p. 69.
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A'work, known popularly and éffecfionately as Foxe's Book of
Martyrs, appeared ih-England in 1563, and within‘a very
few years became the most popular book, next to the Bible,
in England. More than any other narrative, the Book‘of
Martyrs made plain~that by all ﬁhe evidence of scripture-
and his?;c;ry the will of God was about to be fulfilled in
England. From the Book of Martyrs Englishmen gained con-
qrete assurance that they were indeed an “elect nation.“23

» In splte of the patriotic tribute ‘made to Eliza- ¢?i§%’
bethan England by Bale and Foxe, Puritans were clearly
dissatisfied with the lack of reform of Anglican church
polity. By the end of the century this dissatisfaction
made itself evident in apocalyptic thought, as later Puri-
tans tended increasingly to view the Kingdom in terms of
the purification of the church. Thus, in the late six-
téenth century, eschatology combined with a vigorous pro-
gram of church reform: ~while the.martyrologists rarely
used the Apocalypse to formulafe a reform program, later
Puritans drew upon the tradition to fashion a far more
radical policy concerning the church and its discipline,

Already this transformation was appﬁrent_just one

generation after Bale, in the work of Thomas Brightman.

23For a full account of the Book of Martyrs and its
meaning, see Haller's Elect Nation, a brilliant analysis
which goes far beyond its announced subject to illuminate
Christian eschatology and historiography as a whole.
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Born in Nottingham in 1562,'Brightman became a fellow at
| Queenfs College in 1584. He wrote a number of works on
the Apdéalypse,_éll*of which he claimed were written under
divineé inspiration. The most important of these was his

Revelation of St, John, published in 1616, nine years after

his dgath.zh While Bale had insisted that the Kingdom
existed only in the hearts of the elect, and could not be
identified with any earthly church, Brightman held that at
certain'points in history the Kingdom of Christ existed to
a great extent in the visible church of this world, In
fact, for Brightman the Kingdom of Christ on eérth corres-
ponded with a specific form of church government--the
presbyterian--and he found evidence for this in thé»éecond
Aghapter of the Book of Revelation.  ‘ o |

In this chapter, St. John described seven letters
written by_Christ to the churches of seven Asian cities.
Taking each of the cities as types of churches existing in
the'ages after Christ, Brightman interpreted the chapter
as the history of the Christian Church through'seven ages,
According to Brightman, the purity of the apostolic church '
lasted only until the time of Constantine, ﬁhen the Church
began its headlong descent. The city of Pergémns'repre-
sented the church ét the depth of its corruption, lasting

24" Thomas Brightman," Dictionary of National

, ed, Leslie Stephen'333~§IEEE§—TEE_(fEH§33:

Biography
190%), Vol. 11, p. 1247,
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until about 1300, when such pious men as Wyclif, Hus, and
Luther came forth to challenge the evil practices of the
Papacy. These reformers made great progress, but the most
no;éworthy advances were made in the Calvinist churches.

In the cﬁurch of Philadelphia--~which Brightman took to
represent the reformed churches of Geneva, Huguenot Frande,
Rolland, and Scotland--"the ordinance of God was in vigour |
of old." The reason for this, he explained, was that the
presbyterian churches exercised strict.disciplinea _Phila-
delphia prospered first because it uncompromisinglyJééét
out all the relics of Antichrist, o
but most of all because the true use of excommunication
is restored, whereby the gates of heaven are both shut
and open, as also the dores of every mans conscience are

unsealed, that so Christ may come easily in without
any stay. 5

The last letter, written to the churches of "luke-warm
Léodicea," described the Anglican Church. The Church of
England was not cold, "in asmuch as it dothbprofesse the
sound, pure, and sincere doctrine of salvation, by which
Qee ha#e_renounced that Antichrist of Rome, and are risen

out of that death as cold as yce wherein wee lay before.,"

Yet neither was it hot, for its "outward regiment is as yet

for the greateSt parte Antichrisﬁian & Romish."26

25Quoted in Gilsdorf, "The Puritan Apocalypse," p. 37.
261b1d., p. 4O,
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The purpose of Brightman's treatise on Revelation
was to show the correspondence between the millennium and
the visible church of this world. He‘believed, with most
Protestants, that hévwas entering the age of the New Jeru-
salem. But in his eschatology, the Kingdom would not be
‘realized only in the hearts of the elect, but in the church
reformed, purified, and maintained by the proper form of
discipline:
This new Jerusalem . . . is not that ¢itie which the
Saintes shall enjoy in the Heavens, after this life,
but that Church, that is to bee looked for upon earth,
the most noble and gure of all other, that ever have
.. been to that tyme.? o -
Thus he thought of the Kingdom as appearing in a gradual
fashion with the progress of the Reformation. The millen-
nium had actually begun about the time of Wyclif; and
Brightman expected the woes of the world to gather and
increase around the faithful, purifying them by their
trials, as the forces of Antichrist prepared for that final
struggle, When that occurred, of course, Antichrist and the
Papacy would be utterly overthrown:
The victory being obtained, the souls gather to the
prey and do fill themselves with the spoils . . .
That whole late popish nation shall be subject after-
ward to the Reformed Church. Every country being a
nourrison of the purer truth, shall have some part of

the regions, before tige given up to the superstition,
made subject to them.? -

271bid., p. 39.

28Quoted in Michael Walzer, Revolution of the Saints
(Cambridge, Mass.: Harvard University Press, 1965), p. 297n.
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Puritans living at the dawn of the seventeenth

century could not héve avoided feeling that they were living
in the moét momentous times of humén history. dJohn Bale
and . John Foxe--whose authority;in the minds of-Enélishmen
was unimpeachable-~-had discovered scriptural justification
.for Eggland's break with Rome, and had proven her phosen
destiny in God's'design for the world. In Brighﬁman, Puri-
téns found supﬁort for the idea that theré existed only
one divinely ordained form of church government. These
abocalyﬁtic writings, in other words, set Puritan activity
within a world-historical context; their agitation for
‘reform of church polity was not only‘according to Scriptural
standards, but actually set English Puritanism at the fore-
‘front of the work of redemption.: Even as Brightman wrote.

his Revelation of St. John, another generation of Puritans

reached maturity explicitly correlating the Kingdom with a
program of church reform. These Puritans, steeped in six-
teenth-century millennial thought, took up a program far
more revolutionary than those of their pfedecessors. By
1630, ih fact, many Puriténs were convinced of the practi-
cability of themselves erecting the Kingdom of Christ on

earth, modeled after a pure visible church.



CHAPTER IT
THY KINGDOM COME

— By the end of the sixteenth' century the Puritan
clergy constituted a vigorous, radical element within
English society. Exiled on the Continent during the reign
_oﬁ Queen Mary, increasingly dissatisfied with the Church
after their return, many of the ministers became,convinced
that li?tle by way of refofmation could be accomplished
within the established system. Many advocated independent
political action, and ultimately radical overthrow of the
traditional ofder. Others gave up hope for reform and
left England altogether. Still others left England to
begin these reforms, independently, hoping that England
‘might follow their example., All of them, howevef, shared
ideas incompatible with the traditional system, ideas which
tended to produce radical and innovative activity.1 What-~
ever their programs were concerning the spec;fics‘of“churghf
reform, all Puritans were deeply influenced by the apocalyp-
ticAimage of history. Millennialism continuélly nourished
Puritan radicalism, instilling confidence thét the purposes

of God could be ascertained and carried out by'humans;

1See Ibid., Chapter IV.



23

Puritans demanded that all remnants of the Catholic
hierarchy be completely torn down; it had not beén'enough
to defy the Pope. They considered it the duty of Chris-
tians to determine from scripture the proper form of church
" organization, and by this standard they found glaring abuses
in the English Church. All Puritans knew that there must
be an end to bishops and érchbiéhops, an end to idolatrous}
ritual, bdt disagreed ébout what Scripture required to
replace them. One group, still thinking in terms of a
national church, insisted that bishops be replaced by
another organization, with'churcﬁesiéﬁd clergy arranged in
a pyramidal structure, embracing all members of the commu-
nity. These were known as Presbyterians. Another group,
who ultimately took the name of Congregationalists, preferred
to carry the reformatioﬁ further by destroying bishops
completely, substituting for the national church independent
churches sufficient to themselves, Presbyterians preferred
a church coextensive with society,.Congregationalists viewed
it as a covenanted»body of elect saints. Presbyterians
eventually gained'é méjority'in England, while the-majority I
of those migrating to New England were Congregationalists.

At first the Puritans attempted to institute reform
through the established channels of government., In 1604,
a group of presbyterians petitionéd King James I to feform

some of the more glaring abuses of the Church, ésking‘that
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the religious life of the people be placed in the hands of
the ciergy along the lines of presbyterién policy. - James,
however, while éssuring‘the Puritans thét he adhered to
orthodox Calvinism, would have nothing to do with presbyter-
ianism., "Rather foolishly he promised to harry non-conform-
ists out of the land. "No bishop, no King," James insisted,
thus committing the monaréhy against the Puritan program.?

Alienaged from the monarchy, the Puritans lay their.
hopes for reform in the Parliament, where they gained a
vociferous minority. Parliament seemed to the Puritans the
last bulwafk’against an obstinate monarchy, and Puritan
leaders in the House of Commons reSolutely set about to
affirm their privileges and their independence. But if
James seemed obstinate, his son, Charles, proved to be an
implacable_foe of Puritans. As if it were not enough to
defy the independence of Pérliément Charles proclaimed his
sympathy to Arminianism!3 He consistently app01nted
Arminians to fill vacated government posts, and in 1628 hé
made William Laud, one of the most notorious of them,

Bishop of London. The King met Parliament's demands with

2M, M. Knappen, Tudor Puritanism: A Chapter in the
History of Idealism (Chicago: University of Chicago Press,
1939), pp. 324-25." )

3Arminianism was the belief that men could by their
own will power achieve faith and win salvation. Such a be-
lief was heresy to Puritans, who believed that men gained
fgithi hence salvation, not through human endeavor but by
election,
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a heavy hand. In March, 1629, Charles dissolved Parliament
and méde'it clear he had no intention of c#lling another,
At the same time he pledged his support to the Church of
Enéland and promised to admit no "backsliding either to
VPépery or schism."t With Parliament dissolved, the last
channels of oppositioh were ciosed. The saints saw but
two choices,for“accomplishing their reforms: radical
‘conspiracy or emigration. Ultimately, when the politiéal
situation became desperate, thg first alternative would be
faken. But between 1630 and 1640 a growing'ﬁumber of Puri-
tans found the second more palatable, "This land érowes
wearye of her Inhabitants," wrote one, “If the Lord seeth
it wilbe good for us, he will provide a shelter and a
hidinge place for us and ours "> |

The idea of leaving England altogether was not new,
for a small band of sepafatists’had been living in Plymouth
in the New World since 1620. The Puritans who emigrated
after 1630, eventually settling the Massachusetts Bay area,
shared many of the emotions which guided the Plymouth pil-
grims, :They both were intimately conscious of the trials

of the elect in a sinful world; both groups had abandoned

bQuoted in Maurice Ashley, Eng;énd'in the Seven-
teenth Century (3d ed.; Baltimore: ~Penguin Books, 1961),

p. 66.

5Quoted in Edmund S. Morgan, The Puritan Dilemma:
The Story of John Winthrop (Boston: Little, Brown, and
Company, 1958}, pp. 36=39. S
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hope for reform through established legal channeis; and both
experienced the frustration of beiﬁg estranged from the Eng-
lish political situation. There the similarity endé&. Tﬁe
Plymouth pilgrims, following Roberq_Browne's dictum of
"reformation without tarrying fof.any,“ separated completély
from_phe English Church'pn the grounds that it was so corrupt
that it no longer deserved the name of church. The Massa-
chusetts Bay Puritans, however, left England for quite an-
other reason. Disavowing separatism, they contiﬁuaily pPro=-
'féssed théir‘attachment and gratitude to the Church of
England. They were not withdrawing from the world or from
the struggle for reformé£ion.’4Instead, ﬁhéy were ieéving
to furnish Protestantism with a model for_reformgrand to
demonstrate to England what yet remained to be achiéved.‘

H It was this authentic reforming impulse that made
Puritanism unique in the American experience. They associa~-
téd withhtheir enterprise an eschatological purpOSe far

more intense than anything in the other colonieé, conceiving
their migration as a crucial turning point in history. ‘The
Puritans‘insiéted that they had not simply fled an undesir-A
able situation in England, but that they had entered into

a covenant with the Lord regarding this mission.  If the
reformation were to be déléyed in England, God would have

it completed elsewhere; thus He commissioned a select body

of devout men to carry on the reformation in the wilderness.,



27

As John Cotton told the emigrants in his farewell'sermon,
"The placing of a people in this or that Countrey is from
~the appointment of:the Lord."® God provides a place for all
nations to inhabit, but there was a great difference between
this company and other nations. Here, as in the case of
ancient Israel God's involvement was far more direct:

Here is meant some more speciall appointment, because

God tells them it by his owne mouth; . . . that is, He

gives them the land by promise; others takethe land

by his providence, but Gods people take the land by

promise: And therefore the land of Canaan is called a

~ land of promise.7 -

Cotton gave great encouragement to the company, comparing
them to vines planted and sustained by God' '“every planta-
tion his rlght hand hath not planted shalbe rooted up, but
his owne plantation shall prosper & flourlsh ng. Flnally,
lest some of the company harbor separatist impulses, Cotton
admonished them to be mindful of England the "Jerusalem
at home." Their reform must never come to separatlon, as it
had at Plymouth. "As God contlnueth his’ presence with us,"
said Cotton, "so be ye present in spirit with us, though
absent in body: Forget not the wombe that bare you and the

brest that gave you sucke,"9

6John Cotton, "God's Promise to His Plantations"
(1630), 01d South Leaflets, number 53, p. 5.

7Ibid., p. 7.
8Ibid., p. 15.

9Tbid., p. 14.
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~ John Winthrop, leader of the company‘and later

governor of the colony, expressed similﬁr sentiments.‘ In
a 1ay-sermon deliveredléboard the flagship of the expedia
tion, he outlined the purpose of Massachusetts more succinctly
than did any other Puritan. It was “ﬁhrough a speciall
overruleing providence,"™ he told the company; that they had
gone ;ﬁt "to seeke out a place of Cohabitation and Consort-
ship vnder a due forme of Government both ciuill and
ecclesiastical."10 There stood é cause between God.énd
these eﬁigrants;‘"We are entei‘ed into Covenant with Him for.
this worke, Wee haue taken out a.c'ommission."‘11 “This
worke" was of no small importance, for the Massachusetts
Bay settlement was to stand as a.model and a .guide for the
still uncompleted reformation of the church and civil gov~"
ernment of England and the world. If New England remained
féithful to her commission, “men shall say of succeeding

plantations, 'the Lord make it likely that of New England."

But if they rebel against God, surely there would be calama-
tous times ahead:

For wee must consider that wee shall be as a citty upon
a hill, The eies of all people are uppon us, Soe that
if wee shall deale falsely with our God in this worke
wee haue undertaken, and soe cause him to withdrawe his
present help from us, wee shall be made a2 story and

10John Winthrop, "A Modell of Christian Charity,"
Massachusetts Historical Society, Collections, Third Ser;es,
VII (1838), 45.

111bid., ». 46.
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a by-word through'the world. Wee shéll open the

mouthes of enemies to speake evill of the wayes of
God, and all professors for God's sake. Wee shall-
shame the faces of many of God's worthy servants, and
cause theire prayers to be turned into curses upon us
till wee be_consumed out of the good land whither wee:
are going.12 )

In justiffing their migration tohNew.England‘on

- these grounds Puritans made a profound departufe from the
eschatology of both Calvinism and English Puritanism. The
eschatology of reformed Christianity generally held that
the millennlum had already begun, that Christians must look
for the fulfillment of history in Christ's coming to Judge-
ment., Then, after the destruction of Antichrist, the rule
of the saints begins. For the New England Puritans, howe
ever, the Book of Revelation implied a millennium to begin
in the future. Since the binding of Satan was yet to occur
the future took on a different aspect. New England saw the
course of history during the Reformation as an upward move-
.mént ieading inevitably to Christ's earthly Kingdom, and
their expedition és the vanguard of that movement. Only a
decade later, Puritans in England found in these arguments
a program for radical political action.13 A century later’
this interpretation, brought within the normal course of
history, implied a progressiﬁe view of all human history.

But for New England Puritans, it provided scriptural

121p3d., p. 47.

138¢e Tuveson, Millennium and Utopia, pp. 75=77,
and Walzer, Revolution of the Saints, pp. 290-99,
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justification for the Congregational form of church polity.
,The~Puriténs,believed thét the final stéges in the prepara-
tion for the Kingdom of Christ on earth would be to purify
the churches in both form and substance. The Congregational
. gsystem provided the model for organizational :eform, but to
purify the churches in substance meanﬁ building churches
whose ;embership included only the regenerate. It was
" possible even in this world, Purifans thought, to tell
who was a saint, Hence hembership could be rightfully
conferred only on those_who were truly regenerate. ?he
Puritans, in other words, would themselves erect Christfs
Kingdom by completing the work of reforming the visible‘
church, 14 . o -

| This was a new direction in eschatological thinking.

It did not, however, constitute a revolution. Rooted deep
ih_the English Protestant tradition, it was but a logical
exﬁension of the demands Puritans had made upon the Church
sincé the middle of the sixteenth century. The raison
d'etre of Puritanism during the Tudor and Stuart dynasties
had been to purge the English Church not only of "popish
influence," but of all wickedness and corruption. The

failure of the Anglican Church was that it embraced evildoers

- Yhpor the development of Puritan ideas concerning
church membership, based upon the ideal of the pure visible
church, see Edmund S. Morgan, Visible Saints: The History
of a Puritan Idea. .
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and wicked persons along with the regeneréte or sincerely
repentant. Whate§er their dispositions were regarding the
details of organization--whether they were inclined toward
Presbyter;anism or Congregationalism;-all Puritans agreed )
that the churches should éxpel the wicked.

~ By projecting the millennium into the'future, the
Puritans carried'these.érguments one step furﬁher in the
direction of making the millennium the guaréntor of réli-
gious progress.!5 While Thomas Brightman had correlated
the Kingdom with the visible church, he insisted that the
millenhial reign of Christ was aiready in progress, and‘thaﬁi
the future of the world until Judgement was uncertain. But
the New Engiand Pﬁfitans focused their eyes on the beginning
of the millennial Kingdom, convinced that at thét very time
the‘Kingdom was being unfolded in history. The prepara-
tions for Christ's reign 6n earth were being made through

16 .

the calling of the saints in the American wilderness.

15Tuveson finds this process developing in England
at about the same time through the writings of Joseph Mede.
For his comparison between Mede and Brightman see Millennium
and Utopia, pp. 75-80. For the implications of this view
for political developments in England at mid-century see
Walgzer, Revolutlon of the Saints, pp. 290-99,

16The question of whether Christ would reign per-
sonally during the millennium or only in spirit seemed to
cause little contention among New England ministers. While
everyone spoke of His reign in the most literal terms, most
thought of it as a "powerfull Presence and Glorious bright-
nesse of his Gospell," This was the opinion held by John
Cotton, Edward Johnson, Thomas Shepard, and others. John
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Thus the reforms of previous generations were notable, but
the New Jerusalem being erected in New England was.e repre=
sentation of the imminent.Kingdom of Christ. |

The foremost exponent of early New England escha-
tology was John Cotton. 'Born in Derby in 1584, Cotton was
educated for the ministry at Trinity, and migrated to the
'New World in 1633. There he settled at Boston, and-soon
became the Bay Colony's most respected minister;17 When he
examined‘the-course of history Cotton assumed, as the exis-
tence of Antichrist implied, that he was then living in the
last age of the world. But he felt that Christ's earthly
Kingdom would be perfected ohly,upon completion of the
Reformation, and that the Reformation had to include the
purification of the churches. In his eschatology, as in
other aspects of his.theology,'Cotton stressed the necessity
of a rure visible church. 'By 1639-1640, he was positively
aséociating thelnotioniof a visibly regenerate church with
the second coming of Christ. In that year, he preached a
long series of sermons on the Book of Revelation, most of

which were taken down in shorthand and published later in

Davenport,{however, was considered staunchly orthodox, and
he believed in a personal reign of Christ. There was never,
however, any "official” position taken on the matter.

175ee Larzer Ziff, The Career of John Cotton (Rrince-
ton, N.J.: Princeton University Press, 1962), for details
concerning Cotton's English and American careers., Ziff
writes that Cotton was "the acknowledged leader in the acknowl-
edged leading class" of New England, vii.



33
London., _

Like many of his predeéessors, Cotton felt thét,the
sixteenth chapter of Revelation was pérticulérly relevant
to his~age. In the text, the Spirit describes the pouring
out of seven vials of the wrath of God upon the earth
These vials, Cotton felt, began the Reformatlon and would
bring it to én end in the establishment of Christ's‘Kingdom

on earth. The first vial was poured out "upon the lowest

| ano basest Element in the Antichristian world, and that can
bée no other, but the lowest sort of vulgar Catholist“’s

- This began during the reign'of Henry VIII, and was continued
by martyrs in the time of Mary and Edward VI, "who ais-
covered unto you, that all ﬁheir~Religion was but the wor-
ship of God after the devices of men,"!9 But during the
time of this vial,lfeformers'did not penetrate to the root
of the trouble; they "fumbled at thg_;iveé of the.Papists,"
blaming men, not religion, for the evils in the chﬁfcﬁs
Early reformers, including Luther, failed to realize that
"the whole part was sicke, and the whole ﬁead and body
mortally distempered."zo |

The next vial, however, was poured out on the

18John Cotton, The Powring Out of the Seven Vialls
(London, 1642), "First VIall,™ p. 4.

19Ibid., "First Viall," p. 5.
201pid., "Second Viall," p. 23.
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Catholic ordinances themselves: "“the Viall is poured on
them so farre'as they Aiffer from Reformed Churches."?1
The "holy Séinté of God" to whom Cotton,éttributed this
action included such eminent English divines as William
Ames, William Perkins, and William Whitaker.?? Queen
Elizabeth was responsible for the third vial, which she
poured on the "fountains and rivers" of the Catholic reli-
gion. Elizabeth accomplished this in 1585; by assenting
‘to a law expelling Jesuits, who were "these rivers and
fountains of waters that run to a fro to fill all the world
with their sea, with their Rellglon."23 &

The fourth vial, said Cotton,.could be interpréted
in either of two wayé. The reader might take it to have
emptied on the House of Austria, "the chiéf governor in the
Antichristian staté.“ The instrument of this action was
the‘King of Sweden, who during the Thirty-Years War “came
forth to represent the Angel, he and his followers, to pour
oﬁt a Vial of GODS wrath upon the Imperiall state of Germany,
‘and consequently upon the rest of that house that were '
allyed to them, whether Spaniards or others."2k It was also
reasonable that Queen Elizabeth poured out this vial upon

the Pope, when she made it treason for anyone to acknowledge

21;91Q., "Second Viall," p. 18,
221bid., "Second Viall,"™ p, 19,
23Ibid., "Third Viall," pp. 3-lk.
2kIbid., "Fourth Viall," p. 6.
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his suprémacy. "Takeyphe one, or the other," saidACotton,
"both will stand together."25 '

All "Nationail,‘Provinciall,_and Diocesan Churches"
were the targets of the fifth and most recent vial, The
attacks on episcopacy began in the sixﬁeenth century with
the work of such men as Theodore Beza and Thomas Carfc
wright, "but these were drops." The real instruments of
this vial were at work élsewhere,ﬁfor it wés out of this
background that Christ decided to call up a select body of
Séints‘and bring the Reformation to the wilderness of .
America. Having made clear the laws of'His covenant, God
assigned the Puritans the task of ordering their churches
®according to his holy ordinances," in order that the world
might be instructed and the reformation completed. Cotton
therefore gave the Puritans a strong adménition not to
default on the articles of that covenant: ‘

If you be corrupt in New-England, if you be unfaithful
here, if you be worldly here, false of you words and
promises here, injurious in your dealings here, beleeve
it one of these two will follow, either all England will
Judge your Reformation but a dilusion, and an invention

of some of your Magistrates, or Elders, or otherwise
look at you, as not sincere but counterfeit.<

But for God's elect saints the times were encourag-
-ing. As Cotton preached these sermons in 1649, the reforma-

tion proceeded apace in Scotland: "you now see whole

25Ibid., "Fourth Viall," p. 8.

261bid., "Second Viall," p. 23.
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Vialls full of wrath powred out by the whole Church of
Scotland,"27 King Charles, unsuccessful in his efforts to
chastize Scotlénd by arms, once again summoned Parliament
in 1640. Every Englishman knew that the convening of a
Parliament meant that grievances would be dealt with before
any g?ants, and that the turn of affairs represented a
severe check to Archbishop Laud.?8 The time was at hand,
Puritans felt, when the English Church would be reformed
according to their principles. Cotton wrote:
I doe concelive and believe, that this Viall will goe
on from our native Countrey to all the Catholickes
Countries round about them, until it come unto the
very gates of Rome it selfe.
Events in England, Scotland, and the success of the
New England experiment seemed to Cottoﬁ clear evidence that
the time was ready for the pouring out of the sixth vial
which would be manifested 'in the reformatlon of rellgion
in other nations and in the cutting off of revenues to the
Papacy:
Now as these Christian Kings are so far converted unto
God, as that they shall see the wickednesse, of all
these revenues, then will they suffer no more Image
worship, no more sorceries, nor murders, and when these

things are thus remooved, then is the Euphrates dryed
up, that maintaineth old Babylon; then is the Fountaine

271bid., "Fifth Viall," p. 4.

28For Cotton's response to political events in
England and Scotland, 1639-1640, see Zlff, The Caregr of
John Cotton, pp. 170-179

29Cotton, Seven Vialls, "Fifth Viall," PP. 6-7.
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of the Turkish maintainance cut off also.30
How soon these things would come to pass Cofﬁon could not
say for certain, but "the next newes you shall heare qf,
will be, phat Christian Princes bégin'to see_the lewdnesse
" that is found in their woréhip.“,B1 The angels would stand
ready with thg seventh and final vial, which would accom-
plish gbthing.less than the complete ovérthrow of Antichrist,
the binding of Satan, and the perfection of Christ'!s earthly
Kingdom. Upon pouring this vial, ; ‘..
the Lord will send forth such é bright'éhd clearé,knowl-
~edge of his Christ, and Church, and Saints, and holy
things which will prevaile so far, as to dispell all
the fogs and mists of darknesse, not alone in the Anti-
christian chate, but in all the World: so that all
Nations shall be brightened with the knowledge of
God .32 o :

In his sermons on the millenniuﬁ, Cotton associated
the Kingdom with the church reformed along Congregational
lines. After the pouring of the seventh vial there would
be two‘resurrectiops, one immediaiely, another a thousand
years later. The last resurrection, which Cotton projected
far into the future, would come with the Judgement; But
the first resurrection occupied his attention the most, for
it would inaugurate the millennium. This resurrection itself

consisted of two parts, according to Cotton. Its early

301bid,.,"Sixth Viall," p. 20.
31Ibid., "Sixth Viall," p. 28.-
321pid., "Seventh Viall," p. k.
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stages, the resurrection of "particular persons, . . .
1ifted from a State of sinne to a state of life_énd'Grace,“
had been going on for centuries. But the second part was a
resurrection "also of churches, when as they are recovered
agéine from their Apostatical and dead estate in Idolatry
and Superstition."33 This resurrection-~"the Reformation
of the Churches after the ruin of Antichrist"--Cotton com-
pared to the resurrection of Christs:.. . o

- They had a time to be established by the Apostlés, and

such as they appointed: Afterward they grew to a dead
frame. . . . And as they had a time of dying, that is
to say, of Apostacy by the Catholicke Mother Church,

so afterward they cadme to a new Reformation, such a
Reformation as doth not onely reform the outward face
of Worship and Doctrine, but the inward frome of the
Members of the Church, that they are reformed by a
regenerating power: they arise_from a state of formal-
ity to the power of Godlinesse. .

The millennium Cotton described, coming after the
first resurrection, sounded very much like the New England
system he spent his life defending from its critics. During
that time, men "begin clearely to see which is the true
Church of God, that it is not Cathedrall, nor Provinciall,
nor Diocesan, but congregational only, the officers whereof
are godly Pastors and Teachers, and ruling Elders, and
Deacons."32 Moreover, the saints "shall reigne in the

Church, and have the Judicature ah& Government of the Chufch

33John Cotton, The Churches Resurrection (London,
1642), p. 8.

34Ibid,, pp. 16=17.
35Cotton, Seven Vialls, "Seventh Viall," p. 16.
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together with these Angells or Messengers, and Ministers of
God, that have the keys in their hands, they shall execute
spirituall Judgement according to the will of Christ, for a

thousand yeares."3® These were precisely the principles

upon which New England was based. Thus by 1640, just ten
years after settlement, Puritans had achieved the essential
purpoéé of their exodus, to establish a pure model in the
wilderness. While still anticipating Christ's return,
Cotton was satisfied that the Congregational way was the
model for the millennium. For the time remaining until

the return of Christ, Cottén foresaw no further fulfillment
of the prophecy.37 It héd élreédy been fulfilled in New
Englénd: now the saints needed only await Christ's descent
té his Kingdom, and in the meantime remain exemplars of

Christian virtue.38

36Cotton, Churches Resurrection, p. 6.

37Jesper Rosenmeier, "The Teacher and the Witness:
John Cotton and Roger Williams,"™ William and Mary Quarterly,
XXV (July, 1968), L24. Rosenmeier illustrates this point
further by contrasting Cotton's two versions of the Song of
Solomon, one given in sermons preached in England at the
beginning of the Thirty-Years War, the other in sermons
preached between 1646 and 1649, In the earlier of these,
Cotton stressed the future glories of Christ's Kingdom., In
the later ones he stressed the marriage of Christ to his
Churches already consummates; see 425-29.

38Cotton apparently came to this conclusion shortly

after his arrival in New England. Years later John Daven-
port reported that in 1636, when Davenport was living in
Holland, Cotton wrote him “that the Order of the Churches
and of the Commonwealth was so settled, by common Consent,
that it brought to his mind, the New Heaven and New Earth,
wherein dwells Righteousness," quoted in Ibid., p. 427.
Persuaded by Cotton's appraisal of New England, Davenport
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By 1640 this brand of eschatology prevailed in New.
England. The inpe{lectual %eadérs'of the colony ai@ost
without exceétion agreed that the light of the resurrection
had been shed on America. They agreed too that the final
stages leading to the culmination of world history had begun,
and that the reign of Christ's saints on earth was imminent.
In 1640, Cotton thought the .Kingdom so far advanced that he
tentatively set 1655‘as the date for the beginning of the
millennium.39 Clearly the phrase, "Thy Kingdom come," had
undergone great change since the time 6f Calvin., first;
generation Puritans in New England no longer uttered it
with the’hope for its fulfillment in a far-distant future.
Ihsteéd it expressed the very essence of their wilderness
experiment: New England had brqught.the Kingdom to earth
by proving to the rest of the wdrld,what femained to be

accomplished in preparation for Christ's millenﬁial Kingdom,

himself came over to the colony a year later, and subse-
quently became one of the most immovable supporters of New
England orthodoxy. As minister of the New Haven congre-
gation, Davenport, like Cotton, endeavored to bring the New
England reformation to its eschatological conclusion,
Cotton Mather later wrote, "He did all that was possible to
render the renowned church of New-Haven like the New-
Jerusalem," Magnalia Christi Americana, ed. Thomas Robbins,
1852 érepr. New York: Russell & Russell, 1967), Vol. I,

po 23 . : -

39 ohn Cotton, An Exposition Upon the Thirteenth
Chapter of the Revelation (London, 16555, p. 93: "So far
as God helps by Scripture light, about the time 1655, there
will be then such a blow given to this beast, and to the
head of this beast, which is Pontifex maximum, as that we
shall see further gradual accomplishment and fulfilling of
this Prophecy here."




L1
While the times were encouraging for New England
saints, the age of the millennium had not yet come. Hence
the ministers of the colony warned their followers to main-
tain a strong defense against Antichrist. "“These thousand
yeares . . . doe most properly begin from the throwing down
of Antichrist and destruction of Rome," Cotton reminded
them, End clearly Satan still exerted his power undiminished
in many parts of the world.
Here is in the text . . . Satans Satanicall powér'
restrained before this thousand yeares begin, And
that will not be . . . till Satan be cast into the
bottomlesse pit, and the Roman Catholicke Church
damned from the face of the Churches also, and cast
out: which yet continues though they be taken, and
‘not a little restrained, but into the bottomlesse pit
then the thousand yeers are not yet begun, and so the
first resurrection not begun,40 :
While the saints had erected the foundation for the Kingdom
in New England, Christ would not descend to his Zion until
Poperf‘was banished from the earth. New England, meénWhile,
would remain the bulwark of reforméd religion, the exemplar
of what was to come during the rule of the saints.
_New England's overriding importance in the advance-
ment of the Kingdom was the theme of the first full-length
‘historical work to come out of the colony. This work,

entitled The'ander~WOrking Providence of Sions Sa§iqr41n

New England, was written in 1651 by Edward Johnson, a mili-

tia captain and prominent‘member of the General Court.

AQCotton, Churches Resurrection, p. 20. ”p;
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Deeply influenced By medieval apocalyptic lore, Johnson
wrote that when the English churches began to sink in
religion, "like luke-warme Laodicea," Christ decided to
raise an army of saints out of England to create "a New
England to muster up the first of his Forces in, n41
Accordingly, He personally issued a proclamation for
vdlunte;fs to do battle against Antichrist's armies:
Oh yes! oh yes! oh yes! All you the people of
Christ that are here Oppressed, Imprisoned and scurri-
lously derided, gather yourselves together, your Wives
and little ones, and answer to your severall Names as
‘you shall be shipped for his service, in the Westerne
World, and more especially for planting the united
Colonies of New England; Where you are to attend the
service of the King of Klngs.42
The proclamation was essentially a call to arms, commanding
the saints to re-group their forces in the wilderness. But
it also ihcluded iﬁstruction for organizing the foundations
of Christ's Kingdom. Thus the main task for the Puritans
~was to carry forward the reformation in accordance with
Christ's command:

. Let the matter and forme of your Churches be such as
_were in the Primitive Times (before Antichrists Klngdome

41 John Franklin Jameson, ed., Johnson's Wonder-
Working Providence, "Original Narratives of Early American
-History," (New York: Charles Scribner's Sons, 1910), p. 23.

L21bid., P. 24. The idea of being issued a divine
revelation, often in the form of a letter, appeared recur=-
rently in medieval millennial movements, Dozens of prophets
believed that since the last days were at hand, Christ was
communicating directly with his elect, and that he had
commissioned certain men to summon the elect for the final
struggle against Antichrist. Johnson thus took up a tradi-

tion centuries old when he wrote about this proclamation.
See Norman Cohn, Pursuit of the Millennium.
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prevailed) . . . neither Nationall nor Provinciall, but
gathered together in Covenant of such as might meete
together in one place, and built of such liv1ng stones
~ as outwardly appeare Saints by calling.43
New England's mission, then, was to prepare the way for
Christ's advent by erecting Congregational churches in the
American wilderness. In this, without question, Johnson
felt, the Puritans were emlnently successful,

Most of the eschatology produced in New'Englahd
followed the moderate toﬁe of Cotton, emphasizihgtfhe‘influ-
ence of the Holy Spirit in the reformed churches, worklng
toward the inauguratlon of the mlllennlum. Johnson's work,
however, was far more chlliastlc in the sense that 1t
emphasized with greater detail the final struggle of Christ
against His adversariés. At that very momeht, Johﬁson}
"believed, Satan prepared his forces fbr that great battle.
"Assure your selves," he warned his couﬁtrymep, "the time
is at hand wherein Antichrist will muster up-all.hié Forces,
and make war with the People of God."k The saints®
struggles would not be just spiritual coﬁflicts, buﬁ real,
physical skirmishes. Antichrist had to fall both spiritu-
ally and ﬁhysically before Christ could reigﬁ ih His King-
dom:. L

Behold the Lord Christ marshalling of his invincible

Army to the battell: some suppose this onely to be
mysticall, and not literall at all: assuredly the

L3Ibid., pp. 25-26,
bh1vid., v. 33.
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spiritual fight is chiefly to be attended, /but/ the
other not neglected, having a neer dependancy one upon
the other, especzally at_this time.45 _
This battle, by which Satan s armies would be "utterly over-
thrown," would prepare the world for Christ's ascendancy.
Like other New Englanders, Johnson thought this rule forth-
coming immediately, and he awaited Chrlst's advent with |
anxious anticlpatlon.
Now is the time, when the Lord hath assembled his
Salnts together, now the Lord will come and not tarry
< o o every true-hearted Souldier that falls by the
sword in this flght, shall not lye dead long, but stand
upon his feet agagn and be made partaker of the triumph
of this Victory.h .
When John Cotton bade farewell tp the Winthrop com-
pany in 1630, he encouraged them to preach the Christian
faith to the Indians, to "winne them to the love of Christ,
for whome Christ died."™47 ' The Puritans, in fact, frequently
listed the conversion of the natives among their reasons for
removal to New England. Partly this was an expression of
the missionary spirit characteristic of Christianity since
its beginnings. For the Puritans, however, it rested
firmly upon eschatological grounds as well. The Bible
clearly prophesied a great outpouring of the Spirit just
before the establishment of the Kingdom, resulting in the

conversion of the heathen aﬁd the calling of the Jews.

45Ibid., o. 270,

Lb1pid,, pp. 270-71.
h7cotton, "God's Promise to His Plantations," p. 14.
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Hence many Indian missionaries undertook their work with
the sincere conviction that they were furthering the advance
of the kingdom. Now that they had "setled these Churches,
according to the institution of Christ," they considered it
. the duty of the saints to work actively at converting the
heathen throughout the world as a prelude to Christ's rule
in His Klngdoq.~ Richard Mather thought the missionary work
was rapidly fulfilling the prophecies,
For Hereby it will appear, That the Kingdom of the Lord
Jesus which every faithful soul, doth so much desire
* to see enlarged, is now beginning to be set up where it
never was before, even amongst a poor people, forlorn
kind of Creatures in times past, who have been without -
Christ, and without God in the world.48
Many Puritans considered these missionaries to be modern-
day Jphh the Baptists, preparing the way for Christ's King-
dom in the wilderness: | ) '
The utmost ends of the earth are designed'andApromised .
to be in time the possessions of Christ; and hee sends
his Ministers into every place where he himself intends
* to come, and take possession. Where the Ministry is

the Harbinger and goes before, Christ and Grace will
certainly follow after.L9

These “apostles to the Indians" believed they were

48Richard Mather, "To the Christian Reader," in John
Eliot and Thomas Mayhew, 'Tears of Repentance ‘(London, 1653),
Massachusetts Historical Society, Collections, Third Series,
Vol. IV (1834), 218,

L9vEpistle Dedicatory" in Thomas Shepard, The Clear
Sunshine of the Gospel Breaking Forth upon the Indians in New
England (London, 10648}, Massachusetts Historical Society,
Collections, Third Series, Vol. IV (1834), 29. This preface
was signed by twelve eminent English Puritans, including
Philip Nye and John Goodwin, friends of Cotton, leaders of
English Independency, and supporters of New England.
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making much progress in the wilderness. To charges that
they actually converted few Indians, they had a ready
answer, After all, had not Christ said that many are called
but few chosen? Moreover, conversions among "such rubbish®
. '(as Mather put it) required some time, and miracles could
not be expected immediately. Still, there was reason to be
encouraged. Thomas Shepard, minister of the Cambridge |
Church, hoped that "these beginnings are but preparatives
for a brighter day then we yet see among them, wherein East
& West shall sing the song of the Lambe." He had reason to
hope, he thought, for |

God is at work among these /Indians/; and it is not
usual for the Sun to set as soon as it begins to rise,
nor for the Lord Jesus to lose an inch of ground in the
recovering times of his Churches peace and his own
eclipsed and forgotten glory (if these bee such times)
“untill hee hath won the whole field, and driven the
Prince of darknesse out of it.>
There was another reason for these efforts, however,
for it seemed clearly possible to some that the Indians had
descended from the lost tribes of Israel, A frequentiy-
quoted source for this belief was a certain Rabbi-ben-Israel
of Amsterdam, who suggested that some of these tribes mi-
grated to America by way of Asia. If the evidence was not
entirely conclusive, it seemed at least that
It is not lesse probable that these Indians should come
from the Stock of Abraham, then any other Nation this

day known in .the world: Especially considering the
Juncture of the time wherein God. hath opened their

501bid., p. 60.
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hearts to entertain the Gospel, beihg so nigh the very
years, in which many eminent and learned Divines, have
from Scripture ground, according to their apprehensions
foretold the conversion of the Jeves.51

Since they were living in the last days, then, Puritans
' thought it even more likely that the work among the savages
was of great historicalnimportance. If the Indians had
indeed descended from the Jews, then the missionary work was
related dlrectly to the Apocalypse: as Cotton predicted,
-once God pgurs.out the sixth wvial, “down falls Popish, and
Turkish tyranny together,-and the Jewes shall comé forth
marching ﬁo fight that great battell of the Lord God'aln
mlghty n52 . AM

When after 16&5 events in England seemed to 31gn1fy
the rising of the Kingdom there as well, Indian missionaries
increasingly began to assqciaté their work withAthose'Engf
lish developmepts. For‘John Eliot, minister of the qubury
congregation.and one of New England's most energetic'
missionaries, the Indian conversioné and the ascendancy ofv
English Puritanism seemed to be parts of one.historical
movement. Eliot ﬁhought, therefore, that the work "in thesg

Western Parts” ought to be of great encouragement to the

English saints, for it indicated the first fruits bf}g great

51Edward Winslow, The Glorious Proeress of the Gos~
pel amongst the Indians in New England {London, 1649},
Massachusetts Historical Society, Collections, Third Series,
Vol. IV (1834), "Epistle Dedicatory," 73-7h.

5200tton, Seven Viells, "Sixth Viall," p. 2?.
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outpouring of the Spirit prophesied for the last age of
history. Hence he implored his English brethren to pro-
mote the advancement of the Kingdom on the New England
frontier also: '3

: Now this glorious work of bringing in and setting
up the glorious kingdome of Christ, hath the Lord of
his free grace and mercy put into the hands of this
renowned Parliament and Army; . . . And when the Lord
Jesus is about to set up his blessed Kingdome among
these poor Indians also, how well doth it become the
" spirit of such also, being the same businesse in some
respect which themselves are about by the good hand of
the Lord.53 ‘
Political events in England after 1640 intensified
the expectations not only of missionaries but of all New.
Englanders. The Puritan Revolution signailed the extension
of Christ's Kingdom to the 0ld World as the very next stage
in the work of redemption. Encouraged by the success of
their English cousins, many colonists returned to their |
homeland to take part in the activities of the Long Parlia-
‘ment and the Protectorate, Hugh Peter, one of the earliest
promoters of the Massachusetts Bay Company and prominent
minister of the Salem church, returned to England in 1642
to become a chaplain in Cromwell's army. Thomas Weld, who
went along with Peter, prepared a number of booklets adver-
tising the accomplishments of New England to encourage

Englishmen to invest in the interests of the colony. Other

53Henry Whitfield, The Light Appearing More and More
Towards the Perfect Day (London, 1661), Massachusetts His-
toric?l Society, Collections, Third Series, Vol. IV (1834),
120~2
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New Englanders took an active part in Interregnum politics;
no less than five of them served as members of Parliament.54
Edward Johnson believed that the exodus of prominent Puri-
tans from New England was a decisive factor in the victory
of the Puritan Parliament.55

_ Those who remained in New England expressed fond
expect;;ions about the state of religion in the home coun-
try. John Cotton hoped in 1645 that the Puritans would
¥"reduce the estate of the Congregations in England, to such
a reformétion, as is suitable to the patterns revealed in
the Gospel, according to the way of Primitive simplicity.“56
Others took their role as advisors more seriously than
Cotton. John Eliot even drew up plans for a new government
for the "Rising Kingdom of Jesus Christ" in England, a

government based entirely on Scripture.,

% John Cotton, however, was cautious about the wide-
spread zeal to return to England, and he warned, "If men be
weary of the Country and will back to England because in
heart they are weary . . . I feare thereis no Spirit of
Reformation," Churches Resurrection, p. 21. On the return of
the colonists to England after 1640, see William L, Sachse,
"The Migration of New Englanders to England, 1640-1660,"
American Historical Review, LIII (January, 1948), 251.78.

55"What assistance the Gospel of Christ found there
by their preaching, is since clearly manifested; for the
Lord Christ having removed that usurping power of Lordly
Prelates, hath now enlarged his Kingdom there, and that not
onely by the means of these men, but by divers others, both
godly and eminent servants of his, . . . who have since gone
from hence."™ Wonder-Working Providence, p. 262.

56Quoted in Perry Miller, Orthodoxy in Massachu-
settsé 1630-1650 (1933, repr. Boston: The Beacon Press,
po 27. i
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Eliot composed his tract in 1650 and published it
under the title, The Christian Commonwealth. "The late great

changes, which have fallen out in great Britain and Ireland,"
he said, were sign of the coming oflChrist to set up His
Kingdom there. According to Eliot, the Catholic religion
so deeply corrupted civil institutions that in order to
overthrow "thatldirty Roman Religion," Christ and his~saints
had to "beat down withall the strongest Iron sinews of civil
States, which are propugnators, and supporterS‘thereof,
whether professed or secretly.”57 Thus the English Puritans
had not simply torn down the monarchy in order to replace
it with a government of their own design, butmhad'attacked
the corrupt Engliéh religion. The government, rotted to
the core with that religion, simply fell in the process:
Now it seemeth to me that the Lord-Christ is now accom~
plishing these things in great Britain. The faithful
: Brethren in Scotland gave the first blow at the dirty
toes, and feet of this image; with whom the faithful
brethren in England, presently concurred. But the Iron
of the Civil State, stuck so fast to the miry clay, that
~according to the Word of Christ, they are égeyond all
the thoughts of men) both fallen together.
Surely the fall of the English monarchy, coming so
close to the end of human history, was a clear sign that

Christ prepared to erect His Kingdom there as well. John

5730hn Eliot, The Christian Commonwealth: or, The’
Civil Policy of the Rising Kingdom of Jesus Christ, Massa-
chusetts Historical Society, Collections, Third Series,
Vol. IX (1846), YPreface," 137,

581pbid., p. 132.
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Eliot was not about to let such an opportunity pass. There
could be no clearer evidence, he felt, that God was now
instructing England to follow the example of Massachusetts
in setting up "a forme of Civil Government instituted by God
himself in the holy Scriptures":

- That which the Lord now calleth England to attend is
not to search humane Polities and Platformes of Govern-
ment, contrived by the wisdom of man; but as the Lord
hath carried on their works for them, so they ought to
go unto the Lord, and enquire at the Word of his mouth,
what Platforme of Government he hath therein commanded
and prescribed; and humble themselves to embrace that
as the best, how mean soever it may seem to Humane Wis-
dom, 59

Thus Eliot outlined a system of government sanctioned by
Scripture, a system which he himself tried unsuccessfully
to establish among'thevlndians a yeaf later. The plan he
offered was to choose one man for évery ten of the people
to Jjudge small matters, another for every fifty and still
another for every hundred to judge greater matters. Not
only was this the plan chosen by Moses, but it was the one
governing the "Myriades of Angels . . . and so the Saints
shall find them ordered when they come to heaven,"60
Surely England could do no better than this. Never would
there be a time more opportune, he thought, to hasten the
advance of the Kingdom. The English saints,. long sustained

by God's grace in spite of a corrupted government, now had

591bid., pp. 133-34.
60Ibid., p. 137.

i ¢ ¥
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the chance to erect a new governmeht; Eliot begged them
not to succumb to the devices of men, but to remain stead-
fast to the Word:
Therefore in the name of the Lord Jesus Christ, King
of Saints (whose Kingdom I desire to advance, with all
my might and heart) I do beseech those chosen and holy
and faithful Saints, who by Councils at Home, or by
Wars in the Field, have fought the Lords Battels against
Antichrist, and have carried on the Cause of Christ
hitherunto, That you would now set the Crown of England
upon the head of Christ, whose only true inheritence
it is, by the gift of his Father: Let him be your .
Judge, Let him be your Law-Giver, Let him be your King.61
John Eliot's plea rested'squarély on his understand-
ing of the New England experiment. The Puritans were not
merely pilgrims, but apostles in the wilderness, preparing
the way for the advancing Kingdom of Christ. They intended
not merely to reforn, but:tohcompletely refashion the reli-.
gious life of England. Yet this purpose would not be
achieved through radical conspiraéy or political acﬁion, but
by taking up a covenant with God to build a model of that to
which England might yet be reclaimed, This is whaf_Winthrop
meant by a "Modell of Christian Charity": in order to save
England, the elect needed to demonstrate by a strict perform-
‘ance of articles in a covenant how a society thrives.62

In the apocalyptic prophecies of the Bible they

found evidence which incontesﬁably proved that the times

611bid., pp. 138-39.

62Perry Miller; The New England Mind: From Colony
to ggovince (Cambridge: Harvard University Press, 1953),
p . . . ‘ :
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were ready for the.kihd of reformation they proposed.
Entering the iast-stages of the drama of human history, the
Puritans co@ld be sure that the model for the Kingdom estab-
lished in New England would, by God's grace, be established
in England as well, Yet their millennialism was not the
kind conducive té radical messianism. New England produced
no Thomas Muntzers; no selfuappointéd millennial prophet
tried to lead the populace to a state of carnal security..
Their "commission" required them instead to erect a form of
ecclesia#tical and civil government based upon Scripture
only, a foundation upon which Christ might begin his millen-
nial rule with the saints. Not by revolutionary actidn,
but Sy religious reformétion,would the Kingdom come; and it
did not guarantee saiéation for the disconﬁented mésses, but
only for those who had unquestionably experienced the saving
grace of God's mercy. . | ;

o New England was superbly succeésful'in carrying out
its ﬁission. By 1650, the Kingdom was a reality in Massa-
chusetts; the city on a hill was complete, The Puritans
had established a "due forme" of government for both Church
and State that had withstood all the threats Antichrist could
muster up., In order to‘translate the philosophy oan'city
on a hill into action, however, the Puritans had to not only
make it work in their own right, but to make other nations
see the practicability of it., It had to be a city clearly
visible to the rest of the world, especially to England,



P10
Thus when Eliot drew up his plans for the Christian Common-
wealth he did it with the assurance thaf the English saints
would emulate the New Ehgland Way. But to their surprise--
to their horror--Puritans found that after 1650 they were
no longer listened to in England. The English Independents,
in whom the New England Puritans placed such great hdpe,
yielded to the heresy of toleration, and even eétablished'af
dictatorship to impose it by force. The model built by
Winthropwand the clergy of New England made not the‘siight-
est impact, it seemed, on the Puritans in the mother country.
After twenty years of struggling in a wilderness to erect a
model for civil and ecclesiastical reformation, the Puritans
lost their audience., "Having failed to rivet the e&es of
the world upon their city on the hill, they were lefﬁ alone
with America.“63

,' . 63Perry Miller, Errand into the Wilderness (Cam-
bridge, Mass.: The BelknapAPress, 1956), p. 15.




CHAPTER IIIX
GOD'S CONTROVERSY WITH NEW ENGLAND

B The Puritans who migrated to the New World in 1630,
and in the decgde or two after, believed they were at the
forefront of God's work of redemption. The inevitable out;
come of the Refofmation, they heid, was the millenniél reign
of Christ in His earthly Kingdom. Hence while they were
constantly watchful of'Satan‘s forces, they looked forward
to-the»further progress of,tﬁe work of redemption, antici-
patihg the immediate return of Christ to assume His reign
with thé saints. They expected hardship, even setbacks from
their larger mission, but still the pattern of history was
progress toward the Kingdom. They were, after all, brought
to\the wilderness in covenant with God, so that He ﬁight
discipline His chosen. The task of setting up a city on a
hill embodying the most rigorous ideals of the Reformation
was itself not an easy one. But when even England rejected
the lesson of the city on a hill, the Puritans were forced
to turn inward upon America. When their errand into the
wilderness seemed no longer part of a world-historical move-

ment, they were forced to find in it a purpose sufficient

unto itself.
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The Puritans, fond of comparing themselves to the.
ancient Israelites, based their enterprise entirely upon a
théolbgiéal'argument. Long before migrating to New England,
they had inherited the doctrine now known as "federal™ or
"covenant" theology.1 According to this revised form of
Calvinism, personal redemption consisted not simply of an
infusion of grace, but an explicit contract between the
saint and God, wherein God promised salvation and the saint
promised to remain steadfastly faithful to God. Thié con-
tract, célled the covenant of grace, was modelled afﬁér the
one made between Abraham and Jehovah in the Book of Genesis.
In it Puritans found not only a determinate relationship
between God and His elect, but the basis for the church and
state as well. Thus the essence of Congregational polity
was a voluntary consociation of saints.in covenant with
God, joined together for the purpose of worship. As Thomas
Hooker argued, "Mutual covenanting and confedoeration of the
Saints in the fellowship of the faith according to the order
of the Gospel, is that which gives constitution and being
to a visible Church.“2 The Puritans argued that a naﬁion of
saints was also bound in a covenant with the Lord, swearing

allegiance to God's law in return for temporal prosperity.

TFor a full explication of federal theology, see
Perry Miller, The New England Mind: The Seventeenth Cen-
tury (New York: The Macmillan Company, 1939), PP, 365—
LOZ2,

szuoted in Miller, Orthodoxy in Massachusetts, p: 170.
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Other societies might come about by accident or through
natural growth, but in New England, as the Puritans never
tired of declaring, a voluntary agreement existed between
God and His Chosen, the spécific purpose of ﬁhich was to
erect a.hoiy commonwealth.

?his formulation of social theory'had important
implications for the New England mind. It meant that‘Goq,
himself bound by the articles of'the'covenant, would deal
Justly and”rationally with New England. It'guaranteéd'that‘
if the coloniéts performed the articles of the agreement
they would be rewarded with peace and prosperity. If;'on
the other hand, the Puritans failed to ‘uphold these articles,
the& would surely bring down the wrath of God upon tbeﬁselves.
"When God gives a speciéll commission," Winthrop reminded
the settlers, "he lookes to have it strictly:observed in
every article."3 The social covenant, then;‘made the course
of ckvil society rational and predictable., Any hardéhip or
- disaster thatvcohfronted a covenanted community came as a
result not of the caprice of natﬁré-but of God's anger with
his people when they breached the covenant, As Winthrop
summarized the matter, .

there is now sett before us life ahd good,‘Deaﬁh and

evill, in that wee are commanded this day to loue the
Lord our God, and to loue one another, to walke in hiw
wayes and to keepe his Commandements and his Ordinance
and his lawes, and the articles of our Covenant with

him, that wee may. liue and be multiplied, and that the
Lord our God may blesse us in the land whither wee goe

3Winthrop, Modell of Christian Charity, p. L6.
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to possesse it. - But if our heartes shall turne away,
soe that wee will not obey, but shall be seduced, and
worshipp . . . other Gods, our pleasure and proffitts,
and serue them; it is propounded unto us this day, wee
shall surely perishe out of the good land whither wee
passe over this vast sea to possesse it.4

The focal point of the Puritan migration, however,
was not the state but the church. They were not political
revolutionaries. They wiéhed chiefly to establish churches
organized exactly as God commanded. . "The partes of Church-
Govefnment are all of them exactly described in the word of
God;"'thefministers concludeq, and they found there the
basis for the‘Congregational system.5' The Puritans held
thatﬁchu:ches were organized by the mutual gathering of
believers, bound together in aicovenant, an "Agreemeﬁt; or
consent wherby they give up themselves ﬁnto the Lord, to the
observing of the ordinances of Christ together in the same
society."6 The church cdvenant, they argued, was essentially
the same as the covenant God made with Abraham and his
family, and Puritans carefully pointed out that both the
converted saints and their children were parties to the
contfact. "The same Covenant which God made with the’

Nationall Church of Israel and their Seed," Cotton said, "is

the very same (for substance) and none other which the Lord

hIbid., pp. 47-48.

SNMThe Cambridge Platform" (1648), Chapter I, par. 3,
Williston Walker, The Creeds and Platforms .of Congregationm
alism (New York: Charles Scribner's sons, 1893), p. 203.
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“maketh with any Congregationéll Church and our Seed."?

The concept of the covenant committed Puritans to
an apocalyptic view of history. Theirs was no ordinary
migration, but a company of believers whose sole purpose
was to erect the New Jerusalem. In their frequent defenses
of the New England system, the Puritans emphasized that
‘Chrisgwled them out of England not simply to provide them
a refuge, but to put them to the task of erecting the
Kingdom of Christ on earth:

And what if God will have his Church and the Kingdom

of Christ go up also in these remote parts of the World,
'+ o« o and to this end will send forth a company of o
weak-hearted Christians, which dare not stay at home to
suffer,’why.§hou1d we not let the Lord alone, & rgjoyce
that Christ is Preached howsocever, & wheresoever?

if the‘coﬂgregational churches were to becoﬁe;
feformed enougﬁ:to qualify as microcosms ofvthe Kingdom of
Chrisﬁ, they had to correspond as closely as possiblé to
the invisible:church in heaven. For the Puritans, this
meant that the churches had to be restriéted only to the
regenerate saints. "Visible Saints," said Hooker, “afe_the
only true and meet matter, whereof a visiblé—Church should be

gathered."9 But how does one distiﬁéuish‘between the

TQuoted in Ibid., v. 246.

: ‘ 8Thomas Shepard and John Allin, A Defense of the
Answer (1648), in Massachusetts: or, the First Planters of
New England (Boston, 1696}, p. 35. ‘

9Thomas Hooker, "The Way of the Churches of New
England" (Preface to Survey of the Summe of Church Discip-
line, 1648), 0ld South Leaflets, no., 55, p. 11.
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regenerate and the unregenerate? According to Puritan
theology, a mere confession of faith or intellectual under-
standing of Chrisﬁian doctrine did not constitute salvation.
Salvation was a free gift of God, given to men not because
they earned it, but because God was infinitely merciful,

Yet the parties to the covenant of grace were known only
to-God,"So how could the Puritans hope to restrict church
membershlp to ﬁhem alone? Li

When they first arrived in Massachusetts, the Puri-
tans requlred only a profe331on of faith for membership in
the church, But as the demands for purer churches grew more
inteﬁée, another system evolved for determining one's quali-
fications for membership. This required that the‘pfoépec-
tive member somehow demonstrate that the work of grace had
aéfually taken place in his soul. Generally this M"test"
consisted of having the individual present a narrative
describing his conversion experience; if the congregation
were convinced of its truth, they would vote to admit the
individual into full membership.!® | -

The practice of requiring prosfective church members
to offer proof of their conyersion became entrenched in the
colony by 1636. The extent to which the test was empha-
sized, of course, varied-from congregation to congregation.

John Davenport, for example,

1OOn the origins and development of the New Engiand
system of church membership, see Morgan, Visible Saints.
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used a more than ordinary exactness in trying those
that were admitted into the communion of the church
« « o very thoroughly, and, I had almost said, severely
strict, were the terms of his communion.11
Thomas Hooker, on the other hand, required no relation of
expefiences before the church (he éxamined the candidates
privately), and maintained that a man was fit for church
membership if he "live not in the commission of any known
sin, nor in the neglect of any known duty, and can give a
reason of his hope towards God."12 1In fact, the colony's
enthusiasm for the test offended Hooker so much that he led
his Newtown congregation from Massachusetts into the’Con-
necticut Vélley. Nevertheless, the majority of the minis-
ters supported the use of the test. In 1648, a group of
them met in a synod at Cambridge and made the system offi-
cial doctrine:
The doors of the Churches of Christ upon earth,
doe not by Gods appointment stand so wide open, that
all sorts of people good or bad, may freely enter
- therein at their pleasure; but such as are admitted

“therto, as members ought to be examined & tryed first;

whether they be fit & meet to be received into church=

society, or not. . . . A personall & publick confe331on,

& declaring of Gods manner of working upon the soul, is

both lawfull, expedient, & usefull, in sundry respects,
& upon sundry grounds.‘j

The Puritans, of course, did not literally close

the doors of their churches to the unregenerate. The

238 Mcotton Mather, Magnalia Christi Americana, I,
pP. . :

12Quoted in Morgan, Visible Saints, p. 107.

13"Cambridge Platform," Walker,-Creeds and Platforms,
pPP. 221-23.
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Massachusetts General Court, in fact, passed a law in 1635
requiring all persons in the colony_to‘attend regular church
worship. But full membership was granted onli to those who
could demonstrate saving grace, and it entitled the saint to
éértain'privileges not granted to non-members. Only memberé
could partake of the Lord's Supper. Moreover, just as
Jehovah had entered into a covenant with Abraham “énd his
seed," Puritans permitted only the children of saints to
be baptized, as a sign of the sealing 6f the‘covehani; When
these children reached maturity, it was expected that.they
too would experience conversion; thus insuring the growth
of the churches.'4 The early Puritans never doubted that
the land would be fully supplied with céhﬁérts'bécauée God,
according to the condiiions of the covenant, would pour forth
His blessing where the éxtgrnal conditions Wéfé maintained.,

While insisting that the work of grace depended only
upon God's wiil, Puritans attempted to limit God's arbitrari-
ness by devising what became known as thé doctrine of prepara-
tion. According to many Puritan theologians, every man
could in a sense "prepare" himself to receive God's grace.
Ih other words, by diligent studyvof God's word aﬁd of the
‘morphology of conversion, men could makehthémselves ready for

the infusion of grace. It was chiefly Thomas Hooker who

Thps Morgan rightly points out, this was an arrogant
and absurd assumption, for it implied that salvation was
hereditary. Morgan, Visible Saints, p. 126. ‘
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expounded the notion of "preparation for salvation." He
insisted that "The soule of a poore sinner must bee prepared
for the Lord Jesué Christ, before it can receive him,"15
Not every minister concurred, and the idea never became.
official doctrine in New England. But preparation came into
increasing prominence as a descriptive term as theologians
were_obligéd to‘distinguish the stages of regeneration. in
addition, ﬁhe éoncept had social implications: all hen could
be called upon to prepare themselves, thus bringing thenm-
selves to fulfill ﬁhe terms of the external covenanf.

.. The Puritans expected that in a Bible Commonwealﬁh
many would "prepareﬁ for, or "endéavor“ toward, salvatibn}
If God responded to these efforts; as many thought He would,
the clergy might expect a great outpouring of the Spirit in
New England. This was pfecisely what the scriptures prophé-
sied for the last days; and as the end of history drew
nearer, Puritans anxiously anticipated a greét release of
the'Spirit and a universal éwakening of religion. As John
Cotton predicted of the last days,

The Lord will send forth such a bright and cleare

knowledge of his Christ, and Church, and Saints, and
holy things which-will prevaile so far, as to dispell
all the fogs and mists of darknesse, not alone in the

Antichristian state, but in all the world: so that all
Nations shall be brightened with the knowledge of God. 16

15Quoted in Perry Miller, "Preparation for Salvation
in Seventeenth-Century New England," Nature's Nation (Cam-
bridge, Mass.: The Belknap Press, 1967}, p. 68. This arti-
cle is the authoritative statement of the subject.

76Cotton, Seven Vialls, "Seventh Viall," p. 4.
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New England, the Puritans hoped, would be a gathering place
fdr.the saints.

After 1650,~however, it became clear that the
expected outpouring of the Spirit had been deléyed. As New
England's children grew to maturity, the majority of them
didknot experience ponversion at all. While the children
of church members were often virtuous in the extreme, they
“could‘nbt coﬁé;up to that gXperimehtal account of their own
regeneration, which would sufficiently embolden their
access to the other sacrament."!? In the decade following“
the Cambridge Synod-of 1648, the clergy grew painfully
aware of the awesome possibility that the Holy Common-
wealth's churches would soon be filled with unregenerate
adults, |

- .. Some ministers recognized this possibility as early
asv1645, when the problem revealed another dimension. By
that time many of the unconverted children of church members
had children of their own. Were these children also in
some sense members of the church? Should they be baptized?
In 1646, the Massachusetts General Court reported that many
ministers simply ignored this difficulty by baptizing‘“ye
children if ye grandfather or grandﬁother_be such member,

though the immediate parents be not.“18 In order to establish

17Quoted in Miller, Colony to Province, p. 89.

18Journal of the upper house, in Walker, Creeds and
Platforms, p. 169. ,
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some uﬁiformity in baptism and membership policy, ﬁherefore,
the Court.. summoned the ministers to meet in a synod at Cam- -
bridge. In 1648, the synod released a formal statement of
church policy. The hope of ministeré who wished the;synod
to deal directly with the problem of the unconverted chil-
drén and'grandchildren of church members were not fulfilled.
The synod reinstated the doctrine that only "the children-
.of»such, who are holy" were entitled to_membership.19

Most historians have concluded that -the Cambridge
Synqd failed to face up to the problems of baptism;zo
Doubtless this is true, but Miller's conclusion that this
was due to the clergy's cowérdice is somewhat exaggerated.
The problem was not urgent enough'in 1648 to warrant this
judgemeht, and the ministers were not merely pretending‘(as
Miller suggests) when they ignored these complex questions.
What seems more likely is that many, if not most, New England
ministers viewed New England's destiny in terms of the
apocalyptic, and were content to leave the future of the
churches up to God. Even if they could not agree with
Cotton that the millennium would commence in 1655, New
Englanders.daily expected the qutpouring of the Spirit which

would immediately precede the millennium. The Synod's

19"Cambridge Platform," Chapter III, par. 2, Walker,
Creeds and Platforms, p. 208. ‘

20gee, for example, Miller, Colony to Province,
pp. 89-90; and Morgan, Visible Saints, p. 120.
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inaction was thus predictable; since they were nearing the
last days of history, there was really no need to be con-
cerned about their grandchildren's salvation, for the work
of the Spirit would soon be greater than ever, and the bright
day for the church was within sight. As the Synod prayed;

- "he who is the King of his Church, let him be pleased to
exercise his Kingly powr in'pur spirites, that so:his
.kingdome.may‘come into our Churches in Purity & Peace."??

‘If the questions of baptism'couldAbe ignored in
1648, however, they constituted a crisis by the late 1650's.
By then, the unconverted children of the first-generation.
church-members had(préduced a full generation of their own
children; Naturally, they wished to raise their children
&s members of the church. But when they asked that their
children be baptized, the ecclesiastical leaﬁers found them-
selves in a dilemma. Had the clergy consented, they faced
the possibility of having the majority of the third genera-
tion's church membershib unconverted, Had théy refused to
baptize_these childreﬁ, ﬁhe churches would doubtless dwindle
in membership and ultimately vanish completely. When Christ
did not descend to His Kingdom as expected, it became clear
by the end of the decade that some more artificial solution
to the problem was needed. o

Since the future of the churches was clearly:at

21preface to "Cambridge Platform," Walker, Creeds
and Platforms, p. 202,
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‘stake, another synod met in 1662. This time the ministers
decided both to allow the unregenerate second generation to’
remain in the church and to have their children béptized.
Neither they nor their children, however, were allowed to
partake of the Lord's Supper. This arrangement was deris-
ively labeled the "Half-Way Covenant™ by its opponents, and
it prompted a/pamphlét war in the colonies wﬁich lasted for
two decades. The opponents of the Half-Way Covenant shrieked
thgt‘the_deciSion was stafk apostacy, that the Synod'hadu
sufrendered the city on a hill to dissemblers. Its sup-
- porters, evén though a majority, had to plead that it was
no innovation: "thié is onely a progress”in practisihg
according thereunto, as the encrease of the Churches doeth
require."22 The dissident minority, of course, was fight;
for the.Covenant decision was innovation, it was‘é-départure
from the original tenets of federal theology. But in the
th;ee decades sinée the founding, the Puritans had learned
that not all proﬁlems could be solved adequately by the
stfict logic of the covenant; this was one of the leésons
leafned by the loss of their English audience, which shook
the concept of the city on a hill at its very foundations. ;
Already the American experience had changedmthe criterion
of New England's accomplishment., "It ié the way of Christ
in the Gospel,ﬁ said John Allin in.1664; ®to set up the

practice of his Institutions as the necessities of the

22Quoted in Miller, Colony to Province, p. 97.
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people call for them,"?3

Still, the reaction of the minofity to the Héif-Way
Covenant was typical of the response of‘the.clerg& in.éen~‘
'éral to the "Americanization" of the wilderness experiment,
The fact fhat the young men of New England came of age
lacking the spirit of their fathers seemed‘to most_ministers
sympto?atic of a largéf problem: all of New England>ap-
peared to be backsliding in its religious zeal. Beginning
as early as 1652 and reaching a crescendo in the 1660'
and 1670'5, the clergy lamented over the “declen31on" of
New England. In scores of jeremiads preached in the second
half of the century the ministers reviewed the shortcomlngs
of society and railed agalnst the sin that had beset the
land, Always the message was that New England was faillng
ﬁo fulfill the articles of its covenant with God, and that
ﬁnless New England hastened to restore the model of.hpli-.
ness, God would surely lose favor with His Chosen. a

The facts of the matter, howevef, seem to be not so
much that New England was deélining, but that it was chang-
:lng;,m+ The society had been founded by men who were moti-
vated solely by religion and dédicated to realizing on earth
the revelation of God. Yet by the very necessities of their
situation, the people bgcame increasingly involved iﬁ'the

work of settlement, of fishing, and of trade, so that the

23Ibid., p. 97.

2kPerry Miller, "Declension in a Bible Commonwealth,"
p. 45. '
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society gradually emerged into the pattern not of a commu-
nity of saints but a commonwealth of farmers and merchants,
The founders had envisioned, and erected, a society of status
and subordination, where the lower ranks of men were obedi-
ent to gentlemen, scholars; and ministers. But by the
middle of the century, class lines weakehed, scholars and
'ministers became less important as businessmen became more
influential,/end class lines increasingly became drawn on
the basis of wealth. New England, in short, had become
something other than what it started out to be; iﬁ'ceased
to be, even in the minds of the people of New England, a
city set upon a hill. Powerless in their atteﬁpts to stem
the tide of this transition, the bewildered clergy held up
the ideal of the founders and chastised the people for for-
saking that ideal. ,

The theme of New England's declension was“first'

fully set forth in 1662 by Michael Wiggleeworth in a

lengthy verse meditation entitled God's Controversy with
New England. In it Wigglesworth represented the monarch
of creation wringing His hands in distress over the lang-
uishing state of New England: could this be the men, God
asked, who at His command "Forsook fheir ancient seats and
native soile"™ to follow Him into a desert?

If these be they, how is it that i find

In stead of holiness Carnality,
In stead of heavenly frames an Earthly mind,

For burning zeal luke-warm Indifferency,
For flaming love, key-cold Dead-heartedness,
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For temperance (in ggat, and drinke, and
cloaths) excess?

"Our fruitful seasons have been turned/Of late to barren-
ness," Wigglesworth declared, and he gave New Englaﬂd a
stiff warning of the dangers of continued backsliding:
Beware, O sinful Land, beware; “
And do not think it strange ,
That sorer judgements are at hand,
: Unless thou quickly change.
Or God, or thou, must quickly change,
, Or else thou art undon:
Wrath cannot cease, if sin rezaln,
Where judgement is begun.<
"The jeremiads reflected a profound éhange-in the
attitude of clergymen toward New England's accomplishments:-
their fathers had come to New England in covenant with God,
but now wherever the -ministers turned they saw men violating
the covenant. Along with this change came a corresponding
shift in the emphasis of Puritan apocalyptic literature.
For the first two decades of its history, New England's
ministers remained unshaken in their conviction that the
Kingdom was about to settle there. Satisfied that their
church was the model for the millennium, Puritan ministers
exerted most of their efforts in a holding action, main-
taining a sturdy defense of the New England Way. But the

trouble was that Satan would not leave New England»alone.

25Michael Wigglesworth, "God's Controversy with New
England," in Perry Miller and Thomas H, Johnson, The Puri-
tansg: A Sourcebook of their Writings (New York' Harper
and Row, Publishers, 1963], Vol. II, p. 613,

261vid., p. 616.
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He continually lured here children into the snare of mater-
ial wealth and comfort, to the neglect of their spiritual
duties. To lead them back into the right path, the minis-
ters began to take up the theme of the Judgement Day.

"Nothing hath a greater tendency to awaken unto Repentance

than serious Thoughts about the’great DAY of JUDGEMENT,™
cried increase.Mather.27 After.1660, the standard warning
to sinful New England was to repent, for the Judgement was
at hand. |

One of the first and most vivid of works in this
long 1ine of‘"Judgement-literature" was another ovaiggleso

worth's poems, The Day of Doom. Wigglesworth described a

secure and slumberinglworld, "Wallowing in all kind of sin®
bbefore the appearance of Christ as the-Judgé; In a wholly

traditipnal manner,AChrist brought the apbcalypse'down upon
both wise and unwise, letting none escape His judgement: ’

His wlnged Hosts flie through all Coasts

: together gathering

Both good and .bad, both quick and dead,

. and to all Judgement bring.

Out of their holes those creeping Moles,
that hid themselves for fear,

By force they take, and quickly make
before the Judge appear.?

When Christ judged the damned, he served a sentence from

27Increase Mather, The Greatest Sinners (Boston,
1686), "Preface."

28Michael Wigglesworth, The Day of Doom (1662)
Kenneth B. Murdock (New York: Kussell & Hussell, 19665
stanza 20, p. 14.

ed.
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which there was no appeal. "Sad is their state," Wiggles-
worth warned, "for Advocate to plead their Cause there's
none."29 ' In stanza after stanza Wigglesworth described the
horrible pﬁnishment meted out to sinners at Judgement,

For day and night, in their despight,
their torments smoack and ascendeth,
. Their pain and'grief have no relief,
- ‘their anguish never endeth.
- There must they ly, and never dy,
though dying every day:
There must they dying ever 1ly,
and not consume away.
| Other ministers took up Wigglesworth's théﬁe with
equal enthusiasm, and for more than three decades pulpits
thundered with the warning to repent or burn in Hell. The
most reserved warning. came from.John Whiting, who wrote
tersely that "the Sentence of Christ in Condemning the
wicked to Punishment and in Rewarding his Elect Saints with
Happiness,_shall be duely put in execution at the last day."31
Increase Mather was decidedly.less restrained in his sermons
on the Day of Judgement. "The terrour of this day no heart
is able to conceive, nor tongue able to express," he
exclaimed, "it will be a Fiery daz."B2 "The world will be-

utterly consumed by fire, the noise of which will be terrible

29Ibid., stanza 188, p. 56.
301bid., stanza 210, p. 61.

31Samuel Whiting, A Discourse of the Last Judgement
(Cambridge, Mass., 1664), p. 151,

32Increase Mather, The Greatest Sinners, p. 72.
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to hear." Sinners may be certain of their fate, that they

"must be burnt to déath for ever, that they must be thrown

alive into the lake which burns with fire and brimstone."33
In spite of their warnings to New England of the

danger of breaking its covenant with God, and to individual
saihts of the danger of -being caught slumbering on Judgement
_Déy, the ministers saw only continued "declension" and fur-
ther obstinac} to reform., Chief among New England's sins
was what the clergy thought of as the decline of visiblé
piety. "Where is the old New England Splrlt that once was
amongst us”" asked Increase Mather in 1674, "Where ;s our
first love: Where is our Zeal for God . . . ?“3h. Tﬁe
clergy's sense of alarm about the state of New England was
greatly intensified after the outbreak of King Philip's war
in 1675. The cost of this Indian war was enormous: hew'
England lost five to six hundred men, and countless women
and children perished by the tomahavk in brutal massacres
on the frontier. So ghastly an experience seemed to the
,ministry a special outpouring of God's wrath. In 1677,
Samuel Hooker saw no hope for the land except the return.of
Christ:

Truly we have had time wherein to experience the

naughtiness of our own hearts, how bent we are to back-

slide and go off from God, as also our weakness and
utter insufficiency of all means in themselves considered

P

331vid., p. 76.

3kincrease Mather, The Day of Trouble is Near (Cam-
bridge, Mass., 1674), p. 27.
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to keep us with God or reduce us to him when turned
away: But it may be Christ will shortly come down,
and then all will be mended . . . Let us seek him
therefore till he comes, for he loveth Righteousness,
and hath not forsaken them that seek him,35 ‘

New England had fallen so deep into corruption, said its

ministers, that God had apparently put the land "“under

judgement." If such was truly the case, then only God could
redgeﬁlthe.cq;onies:
. If God hath once so far taken a people in hand as
to set them under a dispensation of Judgement, there
is no grounded hope of their deliverance and release
in mercy, till God do in a gracious manner pour out his
Spirit upon them, or wonderfully work a saving change
in them and among them by the effectual operation of
his holy Spirit: Till abundance of grace be given
forth for thg procuring and effecting of their sound
conversion.3 : .

Thus the clergy, finding no solution to New England's apos-

tacy in mere reform, turned desperately to the apocalyptic.

As in the 1630's and 1640's, the ministers again in the

1670%s prayed for the pouring out of the Spirit prophesied

for the last days. Only this time it was not to extend the

New England Wéy to the rest of the world, but to redeem. the

New England Way that was now lost,

‘New England had long since accepted the fact that
there would be tribulations for God's people as long as they
lived in this world. “In the world“to come,“ Increase

Mather affirmed, “the Church shall be freed from trouble,"

35Quoted in Gilsdorf, "The Puritan Apocalypse,"
pp. 156-57. . ,

36Wil1iam Adams, The Necessity of the Pouring Out of
the Spirit (Boston, 1679), p. 12.
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But until then Satan was free to tempt the saints, "so that
Christians must look for evils, théy must look for troubles,

as long as the present world shall endure."37 Still, it was

clear to the ministers by 1679 that New England had under-
~gone more than her share of troubles. The élergy, in faCt,
concluded that the people had brought down the Lord's judge_
ment upon themselves by their apostacy. In 1679, therefbre,'
the ministers/ﬁet at a "Reforming Synod" at Bostbn in order
to consider "What are the Evils that have provoked.thé Lord:
torbring'his Judgements on New England," and‘“What\is to

be done that so those Evils may be Reforméd?“38 The Synod's
iresult, known as The Nécessity of REFORMATION, was ﬁritten

by Increase Mather, by then Massachusetts' most prominent
minister. It took the form of a lengthy jeremiad, claiming,
as did practically every jeremiad since 1660, that "God
hath a Controversy with his New-England People.“39 The
Synod concluded that the chief evil’afflicting New England
was the "great and visible decay of the power of Godiiness
amongst many Professors in these Churches."40 1In the stan-

dardized fashion of the jeremiad the rest of the evils were

371ncrease Mather, The Day of Trouble is Near, pp.

3-h.

38 fTncrease Mather/, The Necessity of REFORMATION
(Result of the Synod of 1679), Walker, Creeds and Platforms,

p. 423, ,
391bid., p. 426.

LO1bid., p. 427.
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then listed in order of importance: the root of it all was
the sin of pride; then came heresy, swearing, Sabbath- |
breaking, angry passions, and "Inordinate affection unto
the world,"k] '

The Synod's solutions to these evils were not ﬁnlike
those suggested in the scores of jefémiads that preceded it.
In essence, it called for a restoration of the waysibf the
founding fathers. "Solemn and explicit Renewal of the
Covenant is a Scripture Expedient for Reformation,"™ the Synod.
declared.*? Yet these pleas had been made for nearly two
decades without success in reviving the old Néw England Way.
This time the ministers conceded that reformation could not
be accomplished through their efforts alone. Only if God
poured out his Spirit .upon New England would'thé apostatical
land be restored. The ministers, then, turned to the
apocalypse for New England's last hope:

Inasmuch as a thorough and heart Reformation is
necessary, in order to obtaining peace with God . . .
and all outward means will be ineffectual unto that
end, except the Lord pour down his Spirit from on High,
it doth therefore concern us to cry mightily unto God, -
both in ordinary and extraordinary manner, that he
would be pligsed to rain down Rightecusness upon us,

e o o Amen!

In spite of the jeremiads, the doomsday'sermons;

and the reforming synod, God continued to pass judgement on

b1lvid., pp. 427-32.
21bid., p. 435.
43Ivid., p. 437.

=~
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New England. . The General Court responded chéracteristically
by proclaiming day after day of humiliation. But in the
years after the.Reforming Synod the.Holy Commonwealth faced
its most serious threat ever. Even as Increase Mather threw
himéelf,péssionately into conducting the Synod, proceedings
were underwaj in England against Massachusetts for her
policy of independence from the Crown. The very foundations
of colonial society were placed in"jeopardy when, in 1683,
1egal action was taken by the British colonial administra-
tion to nullify the Massachusetts charter. |

'During the Interregnum, the English government had
allowed the colonies to progress undisturbed. Since-they
had taken their charter-with them to New England, the Puri-
. tans were able to secure a large measure of autonomy, so
that by 1660 the coionieé were virtually self-governing.
The restored Stuarts, howe#er, proved-less willing to allow
the colonies to pursue their accustomed course of'inﬁépen-
dency. There was little the clergy or the magistrates could
do when, to their shock and dismay, the goverhment of Charles
11 abrogafed the charter in October, 1684, For nearly two
years, while the British Administration made up its mind
about what to do with New England, the governments of the
colonies continued to function. The death of Charles in
1685 delayed the inception of the plannedy“Dominion of New
England,"'but his Catholic brother, now James II, gave

royal assent to the plan, In May, 1686, Edward Randolpﬁ
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flanded in New England .with a commission that estabiishédza
provisional government with Joseph Dudley as its president.
In December, Sir'Edmund.Andros came to replace Dudley and
to institute a permanent Dominion of New England.

In the eyes of‘New Eng1and's‘ecclesiastical leaders,
the Andros government was a hideous abomination. It broved
inimical to the interests of the settled orthodoxy in prac-.
tically everyéhing it stood for. New England was founded
upon a Holy Covenant; this had nothing to do with aAcoven;
ant. New England would have fulfilled the hopes of the
Reformation; now she was given over to “the great'Scarlet
Whore." In the Connecticut eléction sermon delivered the
&ear”Andros came to power, John Whiting summarized the
mood of orthodox New England wiﬁh, "It looks to me like the
‘Approaches of a GENERAL DELUGE."44

The only redeeming feature of the Andros “tyranny“
was its briefness. On April 4, 1689, news was smuggled
'into Boston of the proclamation of William of Orange as King
of England. Two weeks later, rebellion broke out in Boston.
‘Andros and his associates were taken prisoner and packed
off to England to face charges of oppression. With the
'Dominion torn down by a unique and temporary union of magis-
“trates, ministers, and‘moderate non-freemen, New England

‘lay once again in pheihands of the Puritans,

khQuoted in Miller, Colony to Province, p. 146.
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The Glorious Revolution had a profound effect on New
England's sense of its historical destiny. Characteristi-
cally, the events since the Restoration were vieWed-within
the larger context of the hiétory of the Reformation. From
this perspective, the Puritans looked upon the Andros regime
as the inspiration of a Catholic plot, while the "Noble
‘Undertaking" of the Prince of Orange was “to rescue the
English Nation from imminent POPERY and SLAVERY,"45 Recent
history, then, could again be made intelligible: the
humiliation of New England under Andros was a coveﬁant
affliction, while the victory of Williaﬁ and1Mary was a
proVidential deliverance, accordihg to.the promise.h6 The
Glorious Revolhtién, fulfilling God's seérét désign fdr the
universe, once more enabled New.Engiand to take up a special
role in history. |

In a sense, of course, the optimism generatéd_ﬁy
the events of 1689 reinforced the eschatological assump-
tions of the jeremiads preached after 1660. While they
bewailed New England's deélension, even the earliést jere-
miads incérporated the theme that the trouble came frbm both

within and from without. New England's sins, in other words,

5% an Account of the Late Revolutions in New Eng-
land by A, B.," in Michael Hall, Lawrence Leder, and Michael
Kammen (eds.) The Glorious Revolution in America: Documents
on the Colonial Crisis of 1689 (Chapel Hill, N.C.: he
University of North Carolina Press, 1965), p. 49. '

46Miller, Colony to Province, p. 138.
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were not entirely New England's_fault, for

Without, there is Satan to raise storms of affliction.

Indeed, if the Devil were cast into the bottomlesse

pit, and shut up there, we might think that there would

be less trouble in the world: But we know, that as yet

though he be a Prisoner, yet he is a Prisoner at large,

he hath a long chain given him, and goeth with his

ranging and raging to raise Persecutions against the

Church.47
Thus until the ad#ent of the~millennium; when Satan would-be
fully bound, New England could expect some troublous times.
An ironic sense of hope filters through many of these indict-
ments of society. By taking up the sériptural prophecy that
the Lord's people would be inflicted with great miseries
before experiencing the outpouring of the Spirit forecast
for the last times, the ministers could still maintain that
God had not yet forsaken New England. Viewed within the
larger context of God's design for the uni#erse, the "“day
of trouble" which followed the Restoration was merely a
temporary setback before more glorious times ahead.

It was not surprising, under these circumstances,
that New England after 1689 experienced a resurgence of
millennial thinking comparable to that of the late 1640's.
This came not just as a consequence of New England's release
from the "Andros tyranny," however. It came also as part
of a long and bewildering process whereby Puritans attempted’

to find a meaning apart from the world-historical movement

they had originally led. Encouraged by thé events of 1689,

W7Increase Mather, The Day of Trouble is Near, p. 5.

-
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the ministers attempted to salvage what théy could of the
city on a hill by reviving the eschatological hopes of early
New England. The jeremiad still survived as the predominant
mode of expression, but in place of the overwhelming emphasis
on Judgement Day, characteristic of the apocalyptic litera-
ture of the period 1660-1689, the clergy now increasingly
felt that New England again had a place in the future King-
dom of Christ. " The present dark state of the churches, said
Samuel Willard, "may be a symptom of the hastening of.this
blessed time,"48 just as the darkest part of night immedi-
ately precedes the dawn: " 'T

It will not be long before these days Commence.“ﬁio
though we cannot tell the day, or month, or year when
that time shall be, yet we are fully assured that it
is hastening. . . . and we may expect that God will
make a short work of it, when it draws nigh its accom-
plishment. Nor need the present face of things, though
dismal, affright us; or make us think it afar off, for
how often is the darkest part of the night just before
the day breake.%
| - This conception of New England's place in history
drew much from the Christian tradltlon of the w1lderness
condition. The motif of the wilderness as a place of the
covenant, recurrent in Christian thought, was inheritéd by

Puritans aﬁdvused to buttress their federal"theology.50

L8Samuel Willard, The Checkered State of the Goapel<
Church (Boston, 1701), p. 63, :

49samuel Willard, The Fountain Opened (Boston,‘
1700), p. 120,

503¢e George H. Williams, Wilderness and Paradise
in Christian Thought (New York, 1961}, especially pp. 98-
113. See also Alan Heimert, "Puritanism, the Wilderness,
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Just as Israel was led out of Egypt and bound in a covenant
with God in the Sinai desert, the Puritans were led out of
England to erect a covenanted community in the New World.

In his preface to Cottbn Mather's Magnalia Christi Americana,

the aging John Higginson articulated the Pufitan concept of

the American wilderness:

began at-the first coming out of the darkness of Popery,
was aimed at /by the Puritan migration/, and endeavored
by a great number of yoluntary exiles, that came into
a wilderness for that very end, that hence they might

. be free from humane additions and inventions in the

worship of God, and might practice the positive part of.
divine institutions, according to the word of God,

In assuming that they were the heirs of God's covenant with

Israel, of course, the Puritans could also assume that God
had led them into the "howling dessert" in order to discip-
line His Chosen. After a season of purgation, God wpuld
lead them to Paradise, just as He led Israel to thé lahd of
Canaan. The Book of Revelation, moreover, treats the Church
ofyChrist as a woman'who, having fled int; the wilderness

to escape the clutches of the red dragon, must remain there

1260 days.52 Willard drew upon both traditions when he

and the Frontier," New England Quarterly, XXVI (1953), 361-
382; and Kenneth B. Murdock, "Clio in the Wilderness: His-
“tory and Biography in Puritan New England," Church History,
XXIV (1955), 221-238. o .

51John Higginson, "An Attestation to this Church-.
History of New England," in Cotton Mather, Magnalia Christi
Americana, p. 16. :

52Williams, Wilderness and Paradise, p., 25. -
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commented on the Puritans' wilderness condition:

There are happy Times predicted for the Church, after

her wilderness estate shall be over. As there was a

time, when after God had brought his People out of

E t, they went through the wilderness in order to

their glorious Settlement in Canaan, so we are told of

the Gospel Church, that soon after its being called

it should go into the wilderness, and be there per-

plexed for a time, . . . But God hath promised to it

in this world, a more §lorious Conspicuous state after

these days are ended.> . :

After éhe Glorious Revolution, the Puritan:clergy

felt New England had indeed emerged from its wilderness
estate. "Though we know not the time _just when," said
Nicholas Noyes, "there are signals given wheréby the Church
‘of God may know that their Redemption draws nigh.“54. Hope-
fully New England had'a share in the redemption, and Noyes

aéked if America might after all be "the New Jerusalem, or

a part of it, and this New World that’is under the Eastern
Earth, be the New Heaven and New Earth.®55 Noyes could not
answer his own question with certainty, but he did know that,
while Antichrist had once tried to take possession of the
New World, |

the Son of GOD followed him at the heels, and took

possession of America for Himself . . . And I am not
without Hope, but that He will hold his Possession:

53Willard, The Fountain Opened, p. 114. Two years
earlier, in 1698, Nicholas Noyes had written, "The Church
must get out of the Wilderness, as well as out of Egyet,v
Before the Glorious Reformation of it can take place."™ New
England's Duty and Interest (Boston, 1698), p. 66. .

ShkNicholas Noyes, New England's Duty, p. 65,
551bid., p. 7h.
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not only to the end of this World, but to the end of
the World, 56

Judge Samuel Sewall was more convinced of New
England's special place in these final events of history.
While Satan's power was much diminished b& the workfof pfe-'
vious saintsvin other nations, the final'encounter would
‘occur in America. "Neither can I believe," he wrote, "that
the C;ntain of our Salvation hath landed his”Foroes here,
to disturb,and vex Satan only; but to fightehim inagood
Earnest and break his Head."57 Already five angeis had
poured out thelr vials of God's wrath, Sewall concluded,

"And the Sixth Angel seems now to stand ready with his

. Vial, waiting only for the Word to be given for the
pouring of it out. The pouring out of this Vial will

- dry up the Antichristian Interests in the New World:
and thereby prepare the way for the Kings of the East.58

If many Puritan mlnlsters found occas1on to re301ce
in the success of the Glorlous Revolutlon, the tone of the
literature coming out of the post-revolutionary perlod was
no% always optimistic. "Glorious '88" did not 51gnal the
death of the jeremiad. Indeed, by confirming the theology
of the covenant as the basis of New England soc1ety, the
revolution tended to reinstate the relevance of the Jeremlad

with more force than ever. The Andros tyranny, was, as we

561Ibid., p. 75.

57Samuel Sewall, Phaenomena Quaedem Apocalyptica
(Boston, 1697), p. 33.

581bid., p. 24.
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have seen, a punishment for a breach of the covenant. It
was the -visible sign of God's anger with New England be-
cause of her declension. After 1689, the clergy at once
seized upon the moral of the Dominion as the subject of théir
:jeremiadszliGod's judgements now included not oﬁly famines,
droughts, plagues, and Indianlwars,ibut also political
~oppression. The people of New England‘were subjected tév
the tyranny 05 Andros because they had féiléd to heed the
advice of the Reforming Synod of 1679,°9
I ‘Yet ironically, precisely because the jeremiad
focused on New England's declension, ﬁt_threatened to
become a sterile form. It could contemplate nothing but
‘continued declension, Obviously} the society could not
remain Viablg as long as its future held in store only
further degeneration. Whether Increase Mather and his'son
Cotton recognized this peril instinctively will never be
known. But in any case, the Mathers threw themselves ihto
speculation about the millenqium with more enthusiasm than
any other members of the Puritan clergy. "Norhing is more
clearly expressed in the Scriptures,” Incréase deélared;in
1686, "than that the Saints of God shall one day posSess
a glorious Kingdom they shall not have in heaven dhly, but

in this lower visible world."60 By 1710, he was regretting

59See Miller, Colony to Province, ch., XII.

601ncrease Mather, Greatest Sinners, pp. 78=79.
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that "this Doctrine is no more inculcated by the present
Ministry.“61 As Miller writes, "possessed by the true
apocalyptic'spirit, Zshe Mathers/ marched into the Age of
Reason loudly crying that the end of the world was at
“hand,"6? |

In his first book, published in 1669, Increase
Mather ;ﬁvestigated the conversion of’the-Jews, a subject
of special interest to him because of its proximity to
the last days. "The news of the Jews conversion will put
lifé.into:all the Churches upon the earth," he wroté.
"Upon the salvatidn of all Israel there will follow a
reformation of all things, there will be a glorious rénewall
of thé whole Universe."®3 Increase refrained, in this early
investigation, from determining precisely when all this
would take place, for "An infallible demonstration of the-
exact time when Israel shall be saved, cannot be given."6h
Yet he was certain that it could not be far off. From the
signs of the times--New England's apostacy, and the "great
and general expectation"vof God's people--Increase had

"reason to hope that the salvation of the Tribes of Israel

61Increase'Mather, A Discourse Concerning Faith and
Fervency in Praver (Boston, 1710), "Preface."

62Miller, Colony to Province, p. 185.

631ncrease Mather, The Mvstery of Israel's Salvation
(London, 1669), p. 64.

6L1bid., p. 18.
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is near to be revealed . . Oﬁly in general, that the time
is near, we may safely conclude."65:"ﬁé also exercised
caution in-his discussion of Christ's earthly Kingdom, dis-
avowing any notion that Christ would reign pefsonally on’
earth.- In(a preface to the work, the venerable John Daven-
pqrt exposed himself as a more radical chiliast, dehying.
that the millennium was to be merely spiritual. in’ the hearts
of ‘the elect. "There is anothér, é Political Kingdom of
Christ to be'set up in the'lést times."v This work, he
wrote, would not be done by man,

but by Christ himself, sitting upon his white horse,
who will in righteousness judge, and make war, who hath-
eyes as a flame of fire, and a Name written that no man

knew but himself, and will be clothed with a Vesture
dipt in blood.00

Young Increase Mather would not allow himself to go
this far, just yet. But as he was drawn into what his son
described as "the Delectable Study of the'Prophecies;“ he
- grew bolder. In 1710, he wrote another work dealing more
extensively with the millennium itself. By this time he had
changed his mind about phé "Glorious State of Christs King-
dom" : |

That World to come shall not be put into Subjection to
Angels, whether Good or Evil ones (as this world is),
but unto Christ: It is a world made on purpose for Him
to Reign in . . . He will then remove his Throne from

Heaven to this Visible world. Then will His Visible
Kingdom appear in the greatest Glory. When also there

651bid., p. 37.

66 John Davenport, "Preface," in Ibid.
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will be a Personal Reign and Residence of Christ in this
lower world, throughout the Glorious transactions of
that Great & Long Lasting Day: But I am speaking of a
Kingdom to be over all the Earth before the Universal
Resurrection and Judgment.67

Increase could hardly let the opportunity pass of chés-
tising New England for its decline from the purity of the-
fathers., One of the few survivors of even the second gen-
eration, he calied for a reformation upon the model of
"primitive"™ New England. To heighten the tragedy of the
land's declension, Increase made his mlllennlum like early
New England:
There will then be nothing practised in:Religion, or
received in the Churches but what the Lord Himself
had commanded. Human Inventions and Additions to
. Divine Worship corrupt the Purity of it . . . The
"~ Church doors will not be found open for any but Right-
eous ones . . . None will in these Times be esteemed
fit matter for the Church but such as have experienced
a work of Conversion and Regeneration in their own
Souls.68 .

Cotton Mather was as taken up with the apocalypse
as his father. He, too, worked the millennium into the
jeremiad, lamenting that "the World is a little while hence
to have a New Face upon it; and in that New World, the Lord
Jesus Christ shall have as much influence in the Hearts and

Lives of men, as now the Devil has."69 In 1691, Cotton

§7Increase Mather, Discourse Concerning Faith and
Fervency in Prayer, pp. 40-41.

681b3id., pp. 47-50.

' 69Cotton Mather, Things to be Look'd For (Cambridge,
Mass., 1691), p. 10. .
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attempted to quicken the hearts of his fellow countrymen by
preclaiming that history was much farther advanced'toward
its last etages than men had heretofore supposed. Accordlng
to Cotton, the sixth vial of God's wrath, poured out in
the Apocalypse on the River Euphrates, was already emptied
as long ago as 1529-1532. During that time the vial

ran out, while the Turks got over, the Bosphorus which
was the Second Euphrates . . . and push'd on their
Victories, till Charles the Fifth made them Raise the
Siege which they had invested Vienna with. It was in
this period, that the Canon Law, . . . was Compleated.
Here the unclean Spirits Compile the Laws, Order, -
Oracles of the Popedom, and every Canon ends with an
Armageddon, or an Anathema and Excommunication, (for
that is the English of it), by the Fright whereof,
the Subjects of the Popedom, have been kept in the
greatest Awe imaginable.70

<

.'ffObviously, the time of the seventh vial was at hand. Cotton

applied a mathematical computation to his evidence, and
announced that Antichrist would finally be crushed sometime
around 1700.71 |

While Cotton acknowledged that "The Peaceable King-

éégiof our Lord Jesus Christ, ‘has ever now and then begun
a little to show itself," such as during the times of the
apostolic church and in early New England, he constantly
hammered home the theme of New England's present declension,??

Seizing upon the epidemic of witchcraft that swept Salem in

70Ibid., p. 43. _
TiCotton Mather, A Midnight Cry (Boston, 1692),

p. 63.
72Cotton Mather, Things to be Look't For, p. 27.
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1692 as the latest sign of.God's displeasure with the |
cothies, Cotton warned that "ihe time is short" for re-
pentance. In his commentary on the affair of the witches,

‘entitled The Wonders of the Invisible World, Cotton specu-

lated that New England was one of Satan's chief targets in
his war against the saints:

It was a rousing alarm to the Devil, when a great Com-
pany of English Protestants and Puritans, came to erect
Evangelical Churches, in a corner of the World, where

he had reign'd without any controul for many Ages; and
it is a vexing Eye-sore to the Devil, that our Lord
Christ should be known, and own'd, and preached in this .
howling Wilderness. Wherefor he hds left no Stone un-
turned, that so he might undermine his Plantation, and
force us out of our Country.73 ‘

Thus New England needed to be especially watchful lest
Satan consume the land. "But what will become of this poor

New-England after all?" Cotton asked. "Shall we sink,

expire, perish, before the short time of the Devil shall

be finished?"7% Cotton could not bring himself to admit
that the errand into the wilderness had failed. Sgrely God
' haa‘not intended to bring a company of his mbét vaiiant
warriors to the ends of the earth merely to have America
fall and become'"the Devils propri;ty":

But if God have a purpose to make here a seat for any
of those glorious things which are spoken of thee, O

City of Uod; then even thou, O New England, art within

a very little while of better days than ever yet have

73Cotton Mather, The Wonders of the Invisible World
(Boston, 1692; repr. Mount Vernon, N.Y.: The Peter Pauper
Press, 1950), p. 62.

7h1vid., p. 63.
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dawn'd upon thee.75
In 1709, Cotton Mather composed his first (and
only) treatise dealing exclusively with the millennium;

This'work, entitled Theopolis Americanza, was a sermon preaéhed

.before the General Assembly, describing a city with golden
streets, "A CITY, where God shall dwell with men." Since
1692, d;tton had almost daily expected the fulfillment of
the apocalyptic promises, and now in 1709 he was still

anticipating that "The Seven last Plagues, of the VIALS,

are to be”Poured out, upon the Papal Empire, These aré‘ﬁﬁe ”
very Next Things to be look'd for."76 But his chief concern
was not with determining the time of the millennium, but
with showing why "AMERICA is Legible in these Promises."

To be sure, Cotton could not‘preach an entire sermon with-
out chastising New England for her sins, and in this case
intemperance seemed to be the most obhoxiouS‘of'them: .he
implored his listeners not to let America become "a Country
‘of Drunken Protestants." Yet while New England may not

have lived up to all her promises, Cotton still believed
that she would have a share in the coming Kingdom. "There
are many_Arguments to perswade us," he speculated, "That our
Glorious LORD, will have a Holy City in AMERICA; a City,

the Street whereof will be Pure Gpld."77

75Ivid., p. 6h.
76Cotton Mather, Theopolis Americana (Boston, 1710),

p. 51.
771bid., p. 43.
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New England underwent an immense transition between
the;timé of its settlement and the publication of Cotton

Mather's Theopolis Americana. With its original mission as

the fuifillment of the reformation having lost much of its
meaning, society committed itself more and more to business
interests, the accumulatioﬂ of riches, and4the life of com-
fort. Such a transition may have been perféctly normal,
but to the watchmen of the Holy Commonwealth nothiﬁg could
have been more insidious. New England's ministers, cling-
ing desperately to the cohcept of a ciﬁy on a hill, reiter-
ated the theme that the wilderness plantation had degenera-
ted intb sin and corruption, that the people had defaulted
on ﬁhe‘articles of their éovenant with God.  But New England
was no longer a wilderness plantation, a holy city set
upon a hill. It was by the end of the century a bustling
commercial colony whose standards were not the Bible but
the life of London society. The jeremiads, however, judged
society by the ideal of the founding fathér, and by this
standard they found it failing. Thus they exhorted New
Englahd to a reformation that never came.78

Yét in all this literature of self-cdndemnation
there was an authentic urge to re-assign Amefica g-mission.

Through it all, New England's pursuit of the millennium

78Miller, Nature's Nation, v. 43. For the transition
to a commercial colony, see also Bernard Bailyn, The New
England Merchants in the Seventeenth Century (Cambridge:
Harvard University Press, 1955), especially chapter V,
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had not'really waned; if Ameripa was not the piace of'
'Chrisp's Kingdom, it was monetheless “legible" in.the prom-
ise ofﬁworld;redemption. Cotton Mather had grown accustomed

to this change by 1710. Without question, Theopolis Ameri-

cana was in every sense a jerémiad} Yet Cotton in his own
wéy conﬁemporized his jeremiad and attempted to judge
society on the more secular standards of the ‘eighteenth
century. How far New England had come by 1710 was evident
in Cotton's acknowledgement that "the Bus1ness‘of‘the-CITY
shali.be ﬁanaged.by the Golden‘Rule,“ a rulewwhich, he
thought was by nature "Engraven on the Mind of mén n79

If New England was not what 1t was in 1630, it still deo
served its share in the glory of the Klngdom B To) NEW | 7
ENGLAND There is Room to hope, That thou also shalt belong
to the CITY , . . Thy Name shall then be, Jehovan Shzmmah,

THE LORD IS THERE."80

79%Cotton Mather, Theopolis Americana, pp. 5, 16.
801bid., p. 50. s



CHAPTER IV

REASONABLE REBELLION

For a large segment of the.populace the notion of

a Holy Commonwealth had lost its meaning. But many minis-
ters, refusing to surrender the vision of America's chosen
déstiny, carried their vision well into the eightéenth
century with the logic of federal theology. New England,
they insisted, still had a covenant with Géd, even if its
terms were not the same as they were in 1630. But_the logic
of the covenant responded neither to the necessitiés of the
American experience nor to the intellectual climate of the
eighteenth century. While the'covenaﬁt described reality
for John Winthrop, the anxious, bustling society of the
eighteenth century demanded new descriptions., If the church
was to be relevant to the lives of men, it had to respond
not just to a select body of saints, but to the‘larger
~community. If theology itself was to be meaningful in the
Age of Enlightenment, it had to get below the surface of
doctrinal and sectarian dissension which had obscﬁred the
divine simplicity and rationality of religion. Somehow,

in other words, religion had to come up with a new defini-

tion of the end and purpose of living,



95

In a sense the Half-Way Covenant marked a turhihg;_
point in the hiétory of New England Congfegationalism. It
ended a phase during which church members, dazzled by the
purity of their institution, could ignore their obligation
to the rest of New England. While it did not expand the
~church's reéponsibility to the lérger'populace, it at least
turned attention toward the prOblem'of propagating the
churches.! By decidingrthat the children of church members
could be admitted to the churches, even though théy had no
ﬁ;rked experience of grace, the Half-Way'Covenant atAieast
.temporarily insured the growth of the churches. Though
these "half-way memb§rs" could make no profession of faith,
‘they could "own the covenant" of baptiém and in turn present
their own children, and thus further.generations could be
‘gept under the watch and care of the churches.
- Yet instead of solving the long-range problem of
church membership, the Half-Way Covenant merely brought into

the open the dilemmas inherenf in federal theology. It gave

~ the "lukewarm" children legal church membership, but it

could not make them regenerate, and federal theolbgy still
held that a covenanted church was a body of regenerate
saints. The clergy, there, had somehow to encourage or
force the baptized to "improve" their obligation: "they had

to drive them to the Supper of the Lord, or else the churches

IMorgan, Visible Saints, pp. 137-38.
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would periéh.“2 They.exhorted and prayed, they exerﬁed 
pressure apdearned that mere half-way status was not
enough. But as long as they remaihed faithful to the federal
standards‘éf the fatheré,‘they could admit none but those
" who made a voluntary profession of faith énd repentahce. As
the number of communicants decreased, the ministers begameA
desperate in their efforts to bring half;way membersito the
Lord's Supper. But there were llmits to what they could do.
They ‘could beg the children to come to the Supper and they
could explain that conversions were necessary for the contin-
‘uation of the churches; and they could warn that God would
withdraw His grace from New Ehgland if more did not épproach
the table. But the ministers could not allow them fo com-
mune unless they did it willingly, and ‘that w1111ngness came
only with the 1nfu51on of God's grace° Thus by the end of
the century, half«way members faced a profound dllemma'

"It is a sin to come unworthily to, but it is also a sin to

stay unworthily from, that Blessed Ordlnance," but the

distinction between holiness and depravity was so blurred
that they were unable to discover their own worth or lack

of it.3

2Perry Miller, "Solomon Stoddard, 1643 1729 n Har-
vard Theological Review, XXXIV (1941), 295.

3Cotton Mather (1690), quoted in Ibid., p. 297.
On the dilemma of the sacraments, see also Miller, Colonx
to Province, Chapter XIV,
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In the decades following the Half-Way Covenant, many
of New'England's'ministers, including the Mathers, attempted
to géin converts by making baptism available to all Chris-
tians of good behavior and to their children, not just to.
descendents of church members. While this "silent revolu-
tion".brought a change more'drastic than had the synod of
1662, those who took part in it continued to restrict the
Lord‘'s Supper to the»regenemte.‘+ This practice did not
solve the dilemma of the sacrament, but it pointed outlto
some ministers that a solution couid be found only in offer-
ing full communion on the same liberal terms. The man who
'saw this most clearly, and who consequently brought a revo-
lution of his own to the Connecticut Valley, was Solomon
Stoddard of Northampton. Stoddard, who graduated from Har-
vard the year the Half—Way Covenant wés adopted, wentrto
Northampton, Connecticut, in 1669, to take the pulpit vacated
by the death of Eleazar Mather, Increase's brother.5 _Al-
though a bitter pamphlet war broke out bétween Stoddard and
the Mathers over his innovations, Stoddard shared the
Matheré' concern for the decline of the churches. At the
Reformiﬁg Synod of 1679, he, too, lamented over the decline
in piety and the lack of conversion. Yet Stoddard, recog-

nizing that the Half-Way Covenant had in practice séparated

kMorgan, Visible Saints, pp. 143-45.

SFor biographical details on Stoddard, see Miller,
"Solomon Stoddard," 277-320,
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the church»covenant from the inward covenant of grace,
proposed to sunder them completely. The Mathers shrank from
doing this since it amounted to a frank confession that the
founders had been wrong.® But Stoddard took the logic of
the Half—Way Covenant one fatal step further, even though it
meant discarding one of the fundamental tenets of thg New
Englan;-Way; |

Stoddard's firstlsignificant departure frdm tradi;

tional theology came in 1687, with the publiéatioﬁ of The

Saféty of Appearing at the Dav of Judgement. Puritan the-
ology~held that God eﬁtered into.alcov§nant with man; bind-
ing h;mself with its conditions, and agreeing to termsvwhich
were esSentially rational. Stoddard disagreed, asserﬁing

that "The only reason why God sets his love on one man and

not upon another,ﬁbecause'hegpleases.“7 All federal theolo-
gians; of course,'had acknowledged that the covenént.fésted,
uléimately, on the will of God, but they attempted to mini-
mize this awareness by insisting that Christians couid deal
with God on a rational basis. They minimized it eveﬁ more
by the improvisation of the doctrine of preparation, Stod-
dard, however, denied all this, entrﬁsting the Christian's
hope for salvation on the naked will of God, and asserting

that the essential characteristic of God's will was that it

61bid., p. 306.
7Quoted in Ibid., p. 287.
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was non-rational:
God in loving of man acts arbitrarily, he acts as the
Potter in forming his Vessels to diverse uses out of
the same lump: the will of God is sufficient to move
him to chuse one and reject another, he can bestow his
- love upon men where there is nothing to draw it, the
will of God can act independently, and indeed it cannot-
have a dependence upon any other thing: there is nothing
out of God that can incline the will of God.®8
—Even thls might have been agreed upon by other
ministers. Orlglnal federalists, however, held that salnts
in covenant with God could be distinguished from sinners,’
and that therefore the churches could be limited tolﬁhe
regenerate. But Stoddard's conclusion was precisely the
opposite: he reasoned that if God elected men to salvation
only on the basis of His arbitrary will, then no one but
God could know who were the saints. Thus the Puritan at~
tempts to limit church memberéhip were based on a misunder-
standlng of the covenant. OSince no objective standards
x1sted enabllng man to determine Ged's will and Hls choices,‘
Stoddard made church membership open to all, Since faith
could not be truly discerned in this life, Stoddard decided
that the sacraments were not designed merely to increase
faith in those who already had it, but as "converting"
ordinances for all men. -While Increase Mafher contemptu-
ously regarded this as "a Popish Assertion, Condemned and

Confuted by our Divines,"9 Stoddard did not change his

85010mon Stoddard, The Safety of Appearing at the
Day of Judgement (Boston, 1687), P. 327.

9Increase Mather, The Order of thé Gospel (Boston,
1700}, p. 22,
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opinion, reasserting instead that the Lord's Supper'should
be opened to all "who are not scandalous," for the purpose
of bringing them to Christ:

This Ordinance has a proper tendency in its own
nature to Convert men. Herein men may learn the necess-
ity & sufficiency of the Death of Christ in order to
Pardon . . . All Ordinances are for the Saving good of"
those that they are administered unto. This Ordinance
is according to Institution to be applyed to visible
Saints, though Unconverted, therefore it is for their
Saving good, and consequently for their Conversion, !

"Visible Saints, though Unconverted," was ﬁhe crux

of Stoddard's position. The churches, he insisted, could
act only "upon what is visible."!! True sainthood, known
only to God, was not an issue, Contrary to the Mathers,
Stoddard conceived visible saints as "Such as make a serious
profession of the true Religion, together with those that

do descend from them, till rejected of God."12 A man is a
visible saint, and a church member, in other words, if he
can say "yes" when the minister recites the creed to him.

All professing Christians should approach the communion

Qfﬁmtaﬁles even if they are destitute of saving grace. The same

was true for baptism. All children‘ought to be baptized, and
as soon as possible brought to the Lord's Supper in the hope

that they would be converted. Stoddard went even further:

10Quoted in Walker, Creeds and Platforms of Congrea
gationalism, p. 282,

11Quoted in Miller, "Solomon Stoddard," p. 306.

12Quoted in Walker, Creeds and Platforms, p. 282,
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if there were no way of telling who were true saints, and
if churches could legitimately admit all professors, then
there was oﬁviously no sense to the church covenant. "There
is»no’Syllable in the Word of God, intimating any such'thing,"
Stoddard declared, and he further insisted that "neither is
there any need of it."13  Thus in one blow Stoddard sundered
the outwardicovenant of.the church from the inward covenant -
of grace, outrightly denying New England's claim to pure
churches. . LT

For the Mathers, all of this amounted to stark
aposﬁacy. To their charges that he was betraying the ways
of the ancestors, Stoddard replied that while‘the anéestors
were indeed holy men, it may also be a virtue, and an
eminent act of Obedience to depart from them in some things.*’k
Change, Stoddard insisted, was not always abostacy. chie-
ties--even Holy Commonwealths--needed ideas that correspon-
ded to reality: both he and Increase Mather agreed to that.
But Stoddard, unlike Mather, was prepared to act on that
‘principle.. Incrgase Mather would rather have died than
admit the ancestors were wrong. Stoddard asked that New
England take a critical look at the principles of the
fathers, to choose from them those which were relevant to

his age, and to reject those which were not. In 1708, when

13Quoted in Miller, "Solomon Stoddard," pp. 309-310.

14Solomon Stoddard, The Inexcusableness of Neglecting
the Worship of God (Boston, 1708}, "Preface."
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the reformation he advocated had already swept Connecticut,
Stoddard articulated this attitude,.which placed a premium
on realistic, critical examination:

Men are wont to make a great noise; that we are
bringing in of Innovations and depart from the 0l1d Way:
But it is beyond me to find out wherein the iniquity
does lye. We may see cause to alter some practices of
our Fathers, without despising of them, without priding
our selves in our own Wisdom, without Apostacy . . . And
there is no reason that it should be turned as a re=-
proach upon us. A
Surely it is commendable for us to Examine the prac-
tices of our Fathers; we have no sufficient reason to
take practices upon trust from them: let them have as
- high a character as belongs to them, yet we may not look
s~ upon their principles as Oracles . . . If the practises
’ of our Fathers in any particulars were mistakes, it is
fit they should be rejected, if they be not, they will
bear Examination; if we be forbidden to Examine their
practices, that will cut off all hopes of Reformation.15
The inevitable outcome of Stoddard's line of reason-
ing was thus more than just a denial of the church covenant.
It was more, too, than just a critical examination of the
ways of the ancestors. Ultimately, by denying'the contrac-
tual relationship between man and God,_Stoddard's 1bgic
utterly rejected New England's claim to a special apocaiyptic
destiny. No people, he held, could presume to build their
‘churches on the model of the Kingdom of Christ'since the
‘objective criteria to Jjudge true sainthood did not exist in
this world, Moreover, for God to énter into a covenant with
an entire nation, for the fulfillment of His design'for the .
world, was absurd and inconsisteht with His infinite free-

dom. If men could not.expect God to bind Himself in an

151bid.

—e——
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explicit covenant with an individual man, there was even
less reason to suppose that He would bind Himself with an
entire nation. There would therefore be no city on a hill,
in New England or anywhere else. Sweeping away the para-
phérnaiia of logic and covenant, Stoddard left New England
naked before the Almighty.

-~ Increase Mather very shortly recognized these im-
plications, and in 1708 attempted to counter Stoddard's
denial of New England's apocalyptic status. By attaching
to one of his attacks on Stoddardeanism a'chiliastic,appene
dix confirming the New Ehgland mission, he hoped to disprove
Stoddard's position. He explained:

Me. S/Toddard/ his Sermon is a Melancholy Subject
since it tends to the Deformation of these Churches.
I.was the rather willing to conclude my Dissertation,
with a Comfortable Appendix, relating to the Great

Reformation of the Churches in Europe, now (I hope)

at the Door. It will (I doubt not) shortly appear,

whether the design of Providence in Planting churches

in New-England, was not . . . to shew unto the World a

Specimen, of what shall more Generally obtain in the
Glorious Times Approaching.l

Increase was extfemely apprehensive that Stoddard's reforms
-«or "deforms," as he would have jt--would result-in_the
totai surrender of the covenant, the utter degeneration of
the churches, and the consequent loss of New England's
status as the land of the Kingdom: -

The Bold Attempts, which have of late been made,
to Unhinge and Overset ‘the Congregational Churches in

16Increase Mather, A Dissertation, wherein The Strange
Doctrine . . . is Examined and Confuted (Boston, 1708),
"Preface."
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New-England in such, by Decrying the Holy Covenant,
whereby they are Formed and Distinguished; and by
Endeavors to debase the Matter of them that instead of
Golden Candlestocks (as they have been5 they should
become Brass, and Tin . . . Giveth us just cause of
Trembling for the Ark of God; and lest his Glory should
- depart. from us.17

For Increase Mather, the outlook for New England
could not have been more dismal than at the turn of the
century. One by one the towns of the Connecticut Valley
fell behind Stoddard, despite Increase's rousing denuncia-
tions of his practices. Then, in 1701, after a long and:
bitter fight, Increase lost his Presidency of Harvard Col-

1ege.78 This portentous series of events, seen through

171Ivid., p. 91.

18Increase's loss of his Harvard position was unlre-
‘lated to Stoddard, for he was forced to resign because of
his extended absences from Cambridge. From 1688 to 1692
he was in England pleading for the restoration of the Massa-
chusetts charter, ané when he returned to the colonies he
-could not bear to reside in Cambridge, as the General Court
required. The issue, however, was not wholly unrelated to
the general question of church polity, for liberals began
to galn increasing control of Harvard as early as 1686. In
‘Mather's absence, the college was run by two able tutors,
John Leverett and William Brattle, both instrumental in
founding the famous Brattle Street Church, both liberals on
the question of baptism and communion. When Mather resigned
in 1701, the General Court allowed Samuel Willard to assume
absentee control of the college under the title of Vice
President, an obvious rejection of Mather. Both Increase
and Cotton Mather were embittered by their defeat, and their
anger was intensified when, upon Willard's death, the Har-
vard Corporation passed over them both and chose John lev-
erett President. But as far as any control of the college
by the Mathers was concerned the action of 1701 was final.,
See Samuel Eliot Morison, Harvard College in the Seventeenth:
Century (Cambridge, Mass,: Harvard University Press, 1936),
Part 11, Chapters XXIII-XXIV.




105
Increase's chiliastic eyes, could mean nothing less than the
disintegration of the once proudly unified New England
vsociety;‘it couldvportend nbthing less than the total col-
lapse of its eschatological mission. In one of the more
“extreme of his jeremiads, preached in 1702, Increase pro-
claimgd that "The Glory of the Lord seems to be on the wing.
Oh! Tremble, for it is going, it is gradually departing.®19
All the symptoms of this dire pfophecy were present: Har-

vard, once New England's "Fountain," had lately become a

f"Seminari for Degenerate Plants";zq_sundry of New England's
ministers "have in print Mock't and Scoff'd at the Holy
Covenant and other Holy Practices which héve been the Glory
of these Churches of the Lord;"21 Unable to perceive events
outsidelof‘the framework of the jeremiad, Increase was drawn
inevitably, at the sight of such remarkable changes, to the
conclusion that New England's errand had failed: |

That which some have thought was the special design
of Providence in bringing a choice People into this part
of the world, seems as if it were now over. It has been
by Good and Wise men conjectured, that the Lords more
peculiar design in Planting these Heavens and Laying the
foundation of this Earth, was, that the world might see
a Specimen of what shall be over all the Earth in the
Glorious limes which are expected, and will certainly
be accomplished in the appointed season of them, In.”
these days what manner of persons will there be in Power
as to Civil Government, and what kind of Laws shall
‘there be established?. A Prophet has told us, . . . 1

19Increase Mather, Ichabod, or, The Glory Departing
from New England (Boston, 1702), p. 66.

20Tbid., p. 75.
211bid., p. 78.
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will make they Officers Peace, and thy Exactors Right-
eousness. And in those dayes how will Church-Members
be qualified? That we see in the same Prophet, . . .
Thy People shall all be Righteous. It was very much
thus in New-England many years ago.  But neither our
Civil or our Ecclesiastical state is ever like to be
what it once was. All these things considered, we have
-just cause to fear that a éreater Departure of the
Glory is hastning upon us.4< |

_Ih his less impaséioned_moments, however, increase
was more hopeful of the future. In 1708, the aging Jere-
miah declared that "the Kingdom of Christ is on the rising
Hand."?3 The Stoddardean crisis might prove fatal, he
wrote, "were it not that the Happy Time draws near, when
ﬁhere will be a Great Reformation of the Churches throughout
the World."2k Drawing upon the apocalyptic tests and English
millennial treatises’, Increase computed mathematically that
"Antichrist's Reign will‘Expire in the Year 1716." Thus
there was all the more reason for New'Englandvto repudiate
Stoddardeanism and to renew its covenant with God,,ﬁhat it
might take part in the "Glorious Exaltation of the Kingdom
of our Lord Jesus Christﬂ"25.'In 1710, in a lengthy dramati-
‘zation of his death, Increase wrote, "I Dye in the Faith of

the Speedy accomplishment of those glorious Things.“26

22Ibid., pp. 80-81,

23Increase Mather, "Appendix," Dissertation, wherein
The Strange Doctrine, p. 104, .

2L1bid., p. 92.
25Ibid., p. 97.
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Thirteen yeérsvlater, in 1723, he died, unreconciled to
Stoddard's, and to New England's, rejection of the assump-
tions ofnthe founders. o
increase Mather, for his enormous intellectual capa-
bilitiés,:went to his death trying to make an outdéted»and
dying system work. His son, Cotton,.however, was determinéd'

not to do that. To be sure, Cotton Mather diagnosed society

with the jerémiad; his greatest effort, the Magnalia Christi
Americana, was a colossal jeremiad. Yet he was far more
flexible than his father, sensing that New England had taken
a new course from whiéh there was no-tufning back, and his
intellect was put. severely to the test as he attempted to
éccommddate himself, and federal theology, to'phe transition.
By 1717, he realized ﬁhat Stoddard's'reforms“wereAthe inevi-
ﬁable 6utcbme of the crumbling strﬁcture of covenant'theoloéy.
Writing in that year, instead of turning upon Stoddard for
opening the church doors to the unqualified, as he was
accusfomed to doing, he turned upon those ministers whose
membership qualifications were too strict. "Our Church-
State is not Right," he claimed, "if it wont admit into it
all that have a True PIETY visible upon them."@7 In theory
this was what he had been éaying for years, but there wasfa
noticeable shift in emphasis from the way he had previously
stated the position. This time he emphasized that God would

2Tcotton Mather, Malachi (Boston, 1717), p. 57{
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be pro#oked at "The Churches which keep up instruments of’

- Separation, that will keep out from their Fellowship, those

whom our SAVIOUR will Receive to the Inheritance of the

Saints in Ligh;."zs While refusing to surrender the cove-

nant in theory, Cotton recognized its limits in fact. By

1726, he had fully reconciled himself to Stoddard's reformé;

which.were then widespread. In the Ratio Disciplinae, he
wrote of the“Stoddardean view held’by-some, and then de-
scribed the more conservative theory defended by his father,
Resigningahimself;to the change, he concluded, "Indeed
there is a Variety both of Judgement and Practice in the

churches of New-England upon this Matter; However it pro-

duces no troublesome Variance or Contention among them."??
In accepting Stoddardeanism as a sociologicai fact
Cotton revealed his awareness of a discovery Stoddard had
made years earlier: that the rigid'framework of federal
theology had become a sterile form. Consequently he turned
to simplicity itself, and attempted to keep religion alive
by shoving aside doctrinal hair-splitting and concentrating
upon simple piety.3o As early as 1709, Cotton became ac-
quainted with the work of August Hermann Francke, at Halle,
Sﬁortly thereafter he began a'correépondence with the:

Lutheran Pietist, evidently impressed by his efforts toward

[

281bid., p. 57.
2% uoted in Walker, Creeds and Platforms, p. 283.

30Miller, Colony to Province, pp. 406-07.
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"a Glorious Revival of the Primitive."3! It occurred to

Mather that the people of New England, who could no longer

see the relevance of the national covenant to their daily

grind of farming and of shqp—keeping, might be stirred by
the "vitals" of Christianity. The Reformation had been
delayed because Puritanism was hobbled with scholasticism;
only when religion dispensed with "Windy and Empty Specula-
tions" could it find a meaningful place»in men's lives. The

Pietism of Halle, thought Mather, provided the needed re-

lease from formalism:

f/} There has been awakened of late Years, in the Minds
of Men, a vehement Inclination to shake off those Reli-
gious Formalities, by which they do not find themselves
brought nearer to GOD; and to get more into a Real,
Vital, Splrltual Religion, and such as will have the Life
of God in the Soul of Man, with a more ‘transforming
Energy operating in it.32

By 1717, Cotton was convinced "That the Recovery of the

Church, and of Mankind, unto Desirable Circumsténces, must

be by a lively Propagation of Real and Vital PIETY in the

World."33

"Piety," of course, was the impulse behind the first

migration to New England, but among Puritans of Mather's

generation it meant something quite different. For John

31For the correspondence between Mather and Francke,
see Ernst Benz, "Pietist and Puritan Sources of Early Pro-
tgstant World Missions," Church History, XX (June, 1951)
28=55

32Quoted in Miller, Colony to Province, p. 407.

33Cotton Mathér, Malachi, pp. 4-5.
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~ Winthrop and John Cotton, piety‘flowed from man's desire to
transcend his imperfect self; from a deep sense of man's |
depravity and imperfection these men conceiVed“of a God of
flawless perfection, a God to whom man must appeal for
deliverance. It waé,-in short, a sense of man's humility
as he stood alone before God. But Cotton Mather attempted
to trénsférm piety into a social force, hinting that the
sign of faith was a life of doing good unto others. In
1710, he even suggested that a "work of grace"™ was reaily
"A Work, which disposes a man to carry it well in all Rela-
tions; to Do Good unto all, with Alacrity, with Assiduity."3k
Such a religion--or way of livinge-Cotton thought
 supfemely rational. No longer was it necessary to engage in
the‘hair-splitting dialogue about the stages of regenera-
tion, the refinements of the covenant, or the abilifies of
half-way members: look“éfter your conduct, and your creed
will-take‘care of itself. By 1717, Mather had decided that
true religion éould be distilled down to three universal
"maxims of piety," which could be understood by all humans
with the power of reason. The first two were essentially
vows to make God‘the main intention of life, and to acknowl-
edge belief in Christ as the divine mediator. The third was

that "I must heartily Love ny Neighbour, and forever Do unto-

other Men, as I must own it Reasonable for them to do unto

3kcotton Mather, Theopolis Ameriéana, p. 10.
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4me.“35 Here was religion in capsule form, free of sectarién
distinctions; and liberated from'ﬁhe'cumbersome theology of

the covenant. Best of all it was ?discovered, inculcated,

required, even by the Light of Nature it self.n36

This Religion in our Everlasting MAXIMS of PIETY,
is a Religion of so Reasonable and Superior and Substan-
tial a character; that no Man can ever have any Reason
to be ashamed of it.37

"Here is a Reasonable Religion," the excited Cotton Mather

told the readers of Malachi on page after page:

These Morals are but MAXIMS of Reason, as 1ncontest1ble
as that Three and Four make Seven, or, that a Sguare is
double to a Iriangle of equal base and Height . . . Had
the Grace of GOD bringing Salvation in the Gospel never
‘appeared as it has, yet REASON might have told you, that
you must live Godlily, and Soberly, & Righteously; and
that gBVengeance of GOD will follow a Life of Wicked-
ness.

To a large extent,ACotton Mather's redefinition of
reiigion was a response to external defeat. The witchcraft
-episode, Harvard College, Brattle Street, Stoddard's defec-
tion, and countless other eventszlgft'the "Mather dynasty"
-shorn of power, prestige, and.influence. But Cottpn's fdig~
covery" of piety and reasonable religion was more than just
an attempt té reassert the leadership of the ministry. It

was a response to, or at least a recognition of, a social

35Cotton Mather, Malachi, pp. 34-35.
361bid,

37Ibid., p. 38.

381Ibid., pp. 38-39.
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change that had gone in the direction of financial concern,.
freedom pf conscience, and religious indifference. Mather
was characteristic of a generation of Puritans who felt free
to modify the rigid tenets of federal theology, to loosen
the vice-grip of the jeremiad. They knew that to raise the
banner of a sect, as the foﬁnders had done, and expect
farmers and merchants to die under it was absurd. That is
why in 1726 Mather advised young men preparing for the minis-
vtry to ‘dispense entirely with the burdensome study of logic,
since "The Power and Process of Reason is Natural to the
‘Soul of Man."39' When Thomas Prince in the séme year brought

out the late Samuel Willard's Compleat Body of Divinity, he

had to apologize because modern taste would find Willard

"less exact in his Philésophical Schemes and Principles“

than it qemanded.ho It was an imposing summary of the seven-
teenth century intellectual experience, but conceived entirely
‘out of the logic of the covenent, it ﬁas ﬁardly relevant to
the eighteenth century Puritan mind. When John Bulkeley dis-

cussed The Necessity of Religion in Societies, he argued that

religion was important not in terms of "the particular Form
or Manner of Worship in Society's," but in what he termed a

"subjective sense': "Subjectively, for the internal

39Cotton Mather, Manuductio ad Ministerium (Boston,
1726), p. 35.

bOMiller, Colonv to Province, v. 434,
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Principles and Acts of it,"h1 By 1730 he was arguing with
Mather that "Reveal'd Religion or Christianity, as we
commonly call it, taken in its full Extent or Latitude, is
as to the Main, Substantlal Parts of it, no other than
‘Natural Religion. nh2
A similar transition‘occurred, among many ministers,
in Puritan eschatology. The more enthusiastic millennial
accounts of the previous century seemed no longer adequate
to the mind dominated by Reason. When they did preach about
thé,miliénnium and about Judgement, many ministers attempted
to prove that man's assurance of the fulfillment of the
prophecies came from "Natural Light and Reason." Preaching
in 1714, Henry Flynt maintained that men know of God's
prbvidences through "the Light and Law of Nature": ‘
_ Now the Natural Notions which we have of God and
His Providence instruct us in this Truth, for if God
. be a Good and Holy, and Just God, and Loves Goodnesse
. & Holiness, and Hates Iniquity, as Nature teacheth us
that He does, He must, as the Supream Ruler and Gover-
nour of Mankind, approve and countenance Vertue and
Goodness, and nghteousness in them; and disaprove . . .
vice & wickedness; He must reward Vertue, and Punish
Sin and Sinners, otherwise He don't treat them agreeable
to His Own Nature . . . And as the Nature of God and
His Providence does thus infer a future Judgement upon
Men, so also the consideration of the Nature of Man
does likewise prove it: for Man is made a reasonable

Creature, capable of moral Actions; God has given him
a rule to act and live by, a Law written in his Heart;

L1John Bulkeley, The Nece851tv of Religion in
Societies (Boston, 17135, p. 9.

42 30hn Bulkeley, The Usefulness of Reveal'd Rellgion
(New London, Conn., 1730), p. 9

i
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and endowed him with free Powers and Abilities of
chusing good & refusing evil. . . .43

In Benjamin Colman's treatise on the parable of the ten
virgins, a subject which traditionally lent itself to mil-
lenial enthusiasm, there was a conspicuous absence of any
discussion of the millennium. Colman proclaimed,7mqreover;
that God had put off the Day of Judgement, and that this was
one reason for the spiritual laxness of New England:
_ One great Cause of the Sleepiness of Christians is’
the Goodness and Forbearance of God in the delay of the
. Appearance of Christ to Judgement. While the Bridegroom
- tarried. He spares us through a considerable Time of
- many Years, and because Judgement is not speedily

executed we grow secure and negligent, and harden our
selves, : SR

ﬁ ~ - While many ministers of the eighteenth century dis-
carded the doctrine of the millennium, just the opposite was
the case with Cotton Mather. The religign.of piety, which
was for‘him of such a "reasonable character," rekindled
within him a‘sense of'urgeﬁcy about the millennium. In his
correspondence with Francke, Cotton found a concern which

ﬁe himself held in common with the Pietism of Halle: an
intense expectation of the end of time, centered in the.
expectation of a new}pourigg.outhgf the Holy Spirit. Writing
to Francke, Cotton excitedly asked if finally, "after 1260

years of the Anti~Christ,“ the Holy Spirit might now "roar

43Henry Flynt, The Doctrine of the Last Judgement
(Boston, 1714), pp. 4-5..

bl Ben jamin Colman, Practical Discourses on the Para-
ble of the Ten Virgins (2d ed; Boston, 1747), P. 127.
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again like the beginning of a mighty rain?mh5
I do not know whether the time will be soon at hand
which is appointed by God for the pouring out of the
Holy Spirit and whether the kingdom of God will be
revealed soon. I believe, however, that it is at hand. 46
The refqrmulation.of Puritan eschatology in the early
Qighteenth century was a reflection of the more coﬁprehen-
sive changes in the ways in which Puritans accommodated
themselves to the Enlightenment. Cotton Mather was an heir
to both the tradition of the fouhders and to the Age of
Enllghtenment He gave'the founderS'their due,»but relegated
thelr dream to the status of mere tradltlon he could admire
-;t, even venerate it, but he recognlzed that it was»inappbo-
priate to the Age of Reason. The vision of the city on a
hill was by that time long outdatéd._ To be sure, America was
'still "legible in the apocalyptic promise, But not on the
basis of its churches beéomihg'the model'for the Kingdoh. The
apologetical defenses of Congregationalism‘and the sophisti.
cal quibbling of federal tﬁeblogy were replacéd, in Matherfs
theology, by a non-sectarian rellglon of 51mple piety. Hence
the millennium was now conceived not in terms of the clean-
sing of the churches, but of the everlasting gospel of the
"maxims of piety":

‘Of the Day wherein the MAXIMS of the Egerlasting

h5Quoted in Benz, "Pietist and Puritan Sources of
Early Protestant Missions," p. L .

héIbld.,,p. 50,
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Gospel are to be entertained, & established as the
Governing MAXIMS of the World, it is foretold, That a
Glorious CHRIST . . . shall stand for the Ensign of the
People. The SON OF MAN shall appear as the ENSIGN and
the Banner, whereto the Nations are to repair, when
they are quickly thereupon, to see Him Coming in the
Clouds of Heaven, with Power and Great Glorv.47

Cotton never abandoned his vision of America's
apocalyptic destiny. Even if New England could not be con-
sidered a city on a hill, America would still, he hoped,
become an important part of the Kingdom-on earth, He even
suggested that his countrymen might further the spread of
piety at home, thus hastening the advance of the Kingdom, by
forming feligioué'societies which would have to ignore the
sectarian differences among its members:

It may be proposed, that there should be formed

SOCIETIES of Good Men, who can own some such Instru-

. ment of PIETY, and make it their most inviolated Law,
to bear with Differences in one another upon the Lower
~and Lesser points of Religion, and still at their
Meetings have their Prayers for the growth of the People
who being Established on the Grand MAXIMS of Christian-
ity are to become a Great Mountain and fill the whole.
Earth, accompanied with Projections of the most unex-
ceptlonable Methods to accomplish it.4

Having lost the original dream of the city on a hill, Cotton
Mather nevertheless recaptured the vision of the Kingdom‘in
a religion of Pietism, so that in 1710 he could still pro-
claim, "Yea, the Day is at hand, when that Voice will be

heard concerning thee, Put on they beautiful Garments, O

47cotton Mather, Malachi, p. 88.
481bid., pp. 92-93.
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America, the Holy City!"49

The Puritans of New Englandiaccommodated themselves
to.the'séiehtific discoveries of thé seventeenth century
even more readily than they did to the more general ideas
of the Enlightenment.{ The Puritans, in fact,vfrom the be-
ginning had/been hospitable to physical science, since_;hey
were obliged to interpret God's will from the study of
ordinary physicai events, While New England was-conceived
within the framework of scholastic, Aristotelian logic. and
physics, the discoveries of Copernicus, Galileo, and Newton
caused them no visible distress,’0 Even Increase Mather was
veréed in contemporary science, and was coﬁfident of hié
ébility to determine God's providences within that frame-
work, As they were compélled to assimilate the new science
into their theology, the‘Puritans of the eighteenth century
found7Newfdn even more congenial than the science of anti-
quity.

How thoroughly‘lncrease Mather was a product of his
culture was evidenced by the uses he made of the new science.

In his Kometographia of 1683, he scoffed at the "Popish

Authors" who would "strain their wits to defend their Pagan

Master Aristotle his Principles."?1 He qudted liberally and

L9Cotton Mather, Theopolis Americana, p. Lb4.

50Miller, Colony to Province, p. 437.

5lIncrease Mather, Kometographia (Boston, 1683), p. 7.
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sympathetically from the Royal.Society, Bacon, Kepler, and
Robert Hooke. But he never seriously conéidered a com-
pletely haturalistic view of the world, and his scientific
treatises never got outside a chiliastic view toward nature.
His treatises on comets were jeremiads: when God creates
some "New thing" in the heavens, "He hath some Strange work
to do in the. Earth."52 Thus comets--and earthquakes and
blaguesf-were the signs of God's anger with a sinful world.
“Ceftain itkis that mény things which may-happen according
t6 theiédurse of nature, are portenteous signé 6f divine
anger, and prognosticles of great evils hastening upon the
world, . . "33

Increase's eschatology, however, was influenced in
other ways, indirectly, by the rise of the new science.
Toward the end of the seventeénth'century Puritans became
familiar with the work of a number of English thedlogians
and students . of the new science who devoted themselves to
proving that modern pﬁysics confirmed the eschatological

predictions.SA In 1684, Thomas Burnet, Chaplain—in—Ordinary

>2Increase Mather, The latter Sign (Boston, 1682),

p. 7.

23Increase Mather, Kometographia, p. 18. See also
Heaven's Alarm to the World (Boston, 1682), p. 7.

SkFor these "physico~-theological™ theories, which
gained prominence in England during the decade of the 1690's,
gsee Ernest Tuveson, "Swift and the World-Makers," Journal
of the History of Ideas, XI (January, 1950), 54-74L. See

. also, Basil Willey, The Eighteenth Century Background (London:
Chatto and Windus, Ltd., 1940}, Ch, II,
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to William III and a disciple of Descartes and of Boyle,

published his Sacred Theory of the Earth. In this work,
Burnet éttempted to show that the leading events in God's
drama-«the'creation, the deluge, and the final consumption
by fire of the present earth--were all explicable, largely
in Cé;tesian terms, by the operation of natural forces.
Burnet's naturalistic account of sacred histofy made a great
impression in its day, encouraging others to take up the
same theme. The most important new theory of this kind was
developed by William Whiston, clergyman, mathematician,_and
successor to Newton as Lucasian professér at Cambridge.>5
Where Burnet had been a Cartésian, Whiston was a Ngwtonian,

working‘but the idea in even greater detail in his New Theory

of the Earth, of 1696. For Whiston, as for Burnet; the

earth took shape as the result of gravitation, and.the
deluge occurred as the result of a comét. The millennium
was aiso to be inaugurated by the fire resulting from the
collision of a comet with the earth. in-thése theories, and
in subsequent physico-theologies by John Ray and Thomas:
Derham, the vision of the physical, mathematical universe
was dominant. God acted not through divine intervention, but
through the immutable laws of the universe. .

The physico-theologies coming out of the.laté seven-

teenth century marked an important transition in Protestant

55Tuveson,'"Swift and the World-Makers,"™ p, 56.
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eschatology. They give place to miracles, they assert that
some special intervention will be necessary to inaugurate
the millennium. But they set out to show that the trans-
formation of the earth could be accounted for without re~
course to the immediate intervention of Providence. While
the outline of history was traditional, the plot was written
in the structure of the universe itself. The events of
history, including the final conflagration, were analyzed as
natural phenomena. Thomas Burnet imagined God as a wonder-
ful clock-maker, whose mechanical universe ran by itself
without His intervention:

We think him a better Artist that makes a Clock that
strikes regularly at every hour from the Springs and
Wheels which he nuts in the work, than he that hath so
made his Clock that he must put his finger to it every
hour to make it strike: And if one should contrive a
piece of Clock-work so that it should beat all the
hours, and make all its motions regularly for such a
time, and that time being come, upon a signal given,
or a Spring toucht, it should of its own accord fall

‘all to pieces; would not this be look'd upon as a piece
of greater Art, than if the workman came at that time 6

>

prefixt, and with a great Hammer beat it into pieces?
In time, the transference of Providence to Nature Qés made
much more skillfully, so that in the nineteehth century
Providence disappeared as a factor operating in history.
Even at the opening of the-eighteenth>century,'however, the
distinction between Providence and "natural law" was becom-
ing less distinct.

English physico-theologies had a~discernible impact

56Quoted in Tuveson, Millennium and Utopia, pp.
1 1 9"'20.
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in the American colonies. Increase Mather showed his famil-

iarity with them in his Discourse Concerning Faith and Fer-

vency in Prayer, his classic contribution to New England

eschatological literature. On the "Restoration of the Earth,"

Increase wrote, "They that would have a fuller Satisfaction

in that Mysterious Subject, may consult Mr. ‘Burnet's Theory,
who has with great Learning handled that controversy.® ‘He
also referred his readers to the work of John Ray, "in his
Treatise of the dissolution of the World."57 1In 1717, the
.ﬁreéident of Harvard College, John Levérett, gave a commence-
ment speech in Latin "taking the Whistonian Notion_ébout the
Flood."58 Even the incomparable Newton, to the great satis-
‘faction of the New England ministers, cohcluded that modern
‘physical science confirmed the apocalyptic prorhecies,

:Few New England ministers, however, were as sympa-
‘thetic to the new science as Cotton Mather, and few expended
‘such tireless effort as he to incorporate it irzo theology.

In 1721, he published The Christian Philosopher, a compila-

tion of Newtonian sources which attempted to demonstrate

Mthat Philosophy is no Enemy, but a mighty and vondrous

“Incentive to Religion."29 He, too, scoffed at <he

57Increase Mather, Discourse Concerning Faith and
Fervency in Pravyer (Boston, 1710), "Preface."

58Quoted in Miller, Colony to Province, ». 186.

59Cotton Mather, The Christian Philosowar (1721),
facsimile reproduction, Josephine K. Piercy {ed.) (Galns-
ville, Fla.: Scholar's Facsimiles & Reprints, '368),

L]
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Paripatetics, and hailed Newton as "the Perpetual Dictator

of the learned Wbrld."60 What delighted Cotton most, as he
had written earlier, was that Newton proved himself “the_
most Victorious Assertor of an Infinite GCD, that hath ap-.
peared in the bright Army of them that have driven the baf-
fled Herd of Atheists away from the Tents of Humanity.“61

- Cotton also cited the English physico-theologies
in his SCientific'treatiSés. Taking up the current trend Qf
transferring the burden of Providence to népure, he wrote in

1712 that 'he was not "without Suspicions, That a Comet may

be intended by the Vapour of Smoke, which is to Bring on the

Great and Notable.Day of the Lor'd.."‘62 But Cotton seemed un-

willing to concede, with his father and with Thomas Burnet,
that the end ofvthé wofld wouldAinvolve tremendous, cataclys-
mic changes; The tendency of‘eighteehth century millennial-
ism was to emphasiZe less and less thé catastrophic aspect

of the last time, and more and more to draw it into the
stream.éf history.63 Certéinly Cotton Mather was no complete
gfadualist; nor was he able to completely separate himself

" from the notion of a final conflagratidn. ‘But he had, to

601bid., p. 56.

61cotton Mather, Thoughts for the Day of Rain (Bos-
ton, 1712), "Preface."

621vid., p. 10.

-63Tyveson, Millennium and Utovia, Ch. IV.
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say the least, reservations about the subject. In 1726, he
had this advice to give aspiring clergymen:

- ‘I am willing that the Cometomancy which has hith-
erto so much reigned, even in the most Honest Minds, be

laid aside with you; and that you be 8nprehensive of
nothing Portentious in Blazing Stars.Oh ‘ '

In 1712, he wrote,

~ . It seems that the Descent of our Saviour, at, and
for the Destruction of Antichrist, and the Beginning of
-the Blessed Millennium, will not be without a Conflagra-
tion. Then, Our God shall come, and a Fire shall devour
before Him, . . . But it looks as if this Conflagration
would be Partial & Progressive. The first and Main
Effects of it, will be on the Italian Territories. And
a Total Consumpt%on of the whole world is not as yet to
be accomplished.b5 :

This conflagration was to be, it appears, a gradual cleans-

ing of the world to make way for the joyful state of the

righteous during the millennium: "A Total Consumption of
them, could ﬁot be proposgd, as that wherin they might be
g;gg; and be Joyful, and Rejoxée."66

In 1728, Cotton Mather died. A year later Solomon
Stoddard followed him. At first glance, no two men éould
appear so dissimilar: Mather the staunch defender of New
England orthodoxy, Stoddard the critic of that orthodoxy.
Yet in a general sense the two were not so far apart, for

they reflect the tension of ideas present through New

6hcotton Mather, Manuductio ad Ministerium, pp. 58-59.

65Cotton Mather, Thoughts for the Day of Rain,
pPp. R6-27. '

661vid., p. 27.
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England's transition from the seventeenth century into the
modern wofld. The«rhetoric of.both was the jeremiad, but
both saw‘the dilemma of federal theology, and both attempted
to deliver New England from the hold of ideas which had lost
their meaning. Stoddard did it by following the logic of
the Half-Way Covenant to its conclusion, sundering the in-
ward_covenant of grace from the outward covenant of the
church, In doing so,,however; he deprived New England of
the premise upon which its historical destiny'was based.
Cotton Mather became even less federal than Stoddard when
hé abandoned the theological hair-splitting of covenant
doctrine and turned to the religion of simple pietj. Yet he
found another premisé for New England's ﬁlegibili;y"_in the
promise of redemption. For Mather, "bractical piety;" more
than a special covenant with God, determined that "legibility."
Pietism, natural religion, and the breakdown of federall
thédlogy were signs that New England was gradually and stub-

bornly making its way into the Age of Enlightenment.



CHAPTER V
JONATHAN EDWARDS

While the jeremiads preached since 1660 did not
accurately appraise the state of religious'life in New
England,»doubtless_the:zeal shown by the founders had:
klargely disappeared by the beginning of the eighteenth cen-
tury. The intense religious concern of early New England,
gréunded‘upon the»expectation that New England would one
day become the New Jerusalenm, was set aside by generations
who gavevtﬁemselves.éntirely to the ethic of a commercial
age., Hence, the ministers, finding society in decay, per=-
iodically arraigned.their people for their "declensiqn?,frOm
the virtues of the fathers and called for a "reformation®
| which‘albne could recover New England's status as a coven-
:ianted community. But that reformation did not come,\at least
not in the lifetime of second- and third;generation minis;
ters,'énd certainly not in the form called for by ministers
bound to covenant theology. 'What came instead was a "ereat
and general awakening" that in 1740 swept through pfacti-_
cally every element of the populace in New England. It was
not merely a reformation, 'according to its proponents, but
a "revival" of the vitél Chfistian spirit, a cultivation of

the "religion of the heart."
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From the standpoint of religious developments in

the late seventeenth century, the “great awakening" was not
wholly unexpected. While chastising the people for their
"backsliding," the jeremiads also expressed the hope, indeed
the certaiﬁty, that New England would one day expefience a
gfeat outpouring of the Holy Spirit prophesied for the last
days of history. Yet most_ministers were only able to talk
about the oufbouring of the Spirit: there was little room
in covenant theology for large-scale conversions, since that
theology stressed the intensely individual nature of the
covenant of grace. The sinner had to experience the infusion
of grace in solitude, give a'"relation" of that experience
before the congregation, and only then could he claim his
right to the covenant. Only when this aspect of federal
‘ﬁheology was softened; or openly disavowed,‘could there in
reality. be any extraordinary "oﬁtpoﬁring of the Spirit.n?
Solomon Stoddard, for one, was determined to do what he could
to bring about such "outpourings." The first of New Eng-
land's great "revivalists," Stoddard extended the covenant
to all whq would enter in the hope of being converted. During
his mihistry at Northampton, he brought about five "“har-
vests," in 1679, 1683, 1696, 1712, and in 1718.!

| Other ministers were unwilling to follow the course

taken by Stoddard, but saw just as clearly the inadequacy of

Miller, Errand into the Wilderneés, p. 160.
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religion committed to the theology of the covenant. The
most notable of these was Cotton Mather, who finally rele-
gated the‘arguments of federal theology to a secondary,
though not wholly unimportant, role, meanwhiie urging
people to lead a life of simple "piety."™ Yet he did not
close his argument with an appeal to cultivate piety on an
vindividual basis, but attempted instead to‘transform it
into a social force. Gradually, almost imperceptibly, the
New England clergy led by Mather discouraged doctrinal
spéculations and sectarian distinctions, urging the peopie
‘instead to take up "social virtues." In 1710, Mather pub-

lished one of his most important works, Bonifacius, or as. it

was most commonly calied, Essays. to Do Good.2 «Here he sup-
plied a perfect slogan for a generation of Puritans trying
to rekindle the flame of religion that the last of the

federal theologians -had virtually smothered. Essays to Do

Good was fundamentally an appeal for men to center their
lives on good works. If it was not outright Arminianism, it
vérgéd déngerously close, implying that grace, now identi-
fied with the all-inclusive term of piety, was dependent more
on the cultivation of morality than on the supreme will of

God.3

2Miller calls it "possibly the most imvortant work
in the early eighteenth century." It was by far the most
popular of Mather's writings, running through eighteen edi-
tioz?owell into the nineteenth century. Colony to Province,
p._ [ ]

31bid., pp. 410-16.
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In 1726, Cotton Mather boasted that there was not a
single Arminian in New England; just eight years later, John
White preached a jeremiad asserting that Arminianism was one
of the greatest sins afflicting the land.* If the latter
Judgement was typical of the 1730's, as it seems to have been,
it reflected not so much a sudden outburst of Arminianism
between 1726/énd 1734, but a reaction against a trend in
religious teachings of which Mather himself was a_part.5
Had he lived until 1734, perhaps Mather would havé come
under attack as an Arminian, and taken back some of what he
'said about "do-good." More likely, though, he would simply
have denied the charge, and himself become a partiéan of the
Greét Awakening. . In any case, he did not live to hear
Arminianism challenged, for he died in 1728, and so did
‘Solomon Stoddard in the followiﬁg year. In‘fact, long be-
fore the Great Awakening practically all the ministers of
Mather's generation were deadf It was left, therefore, up
to a new generation of ministers to redefine Puritanism for.
the decades to follow.

Chief amohg the ministers of this new generation

Lkivid., p. 462; John White, New England's Lamenta-
tions (2nd ed.; Boston, 1734). ' '

5Jonathan Edwards reported that "About this time be-
gan the great noise that was in this part of the country,
about Arminianism, which seemed to appear with a very threat-
ening aspect upon the interest of religion here." Narrative
of Surprising Conversions, in Jonathan Edwards, The Works of
President Fdwards (New York: Leavitt & Allen, 1854), Vol,
III, p. 233.
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was Solomon Stoddard's grandson and successor at Northamp-
ton, Jonathan Edwards. Edwards was born in the remote
frontier town of East Windsor, Connecticut, in 1703. He:

. was'educated for the ministry at Yale, and accépted his
first call at a Presbyterian church in New York. Questions
of church organization had been fundamental to the founders
of New Englané, but Edwards' acceptance of the Presbyterian
pulpit reveals much concérning the ecclesiastical'pomblexion
of Connecticut in 1722. ‘That a child of New England Congre-
gationaliém should take his first pulpit in a Presbyterian
church indicates how indifferent New Englandérs had become
‘since the dayé of the founders to the forms of church
po.'l.ivt:y.'6

Edwards returned to Yale to'accept'the offer ;f
tutor in 1724, remaining there until 1726. That yearhthe
church at Northampton sought a colleague pastor for the
aging Stoddard, and in November invited Edwards to settle at
Northampton. Stoddard's death in February, 1729, made Ed-
wards sole minister of the congregation. Edwardé very
shortly proved himself an accomplished heir to his grand-
father's pulpit, for within five years Northampton enjoyed
a spiritual refreshing far exceeding any of Stoddard's earlier

"harvests." As Edwards reported a few years later, "Just

6Perry Miller, Jonathan Edwards (New York: William
~Sloane Associates, 1949], p. 38.
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after my grandfather's death, it seemed to be a time of - =~

extraordinary dullness in.religion."7 Then suddenly, in
1734, L e

a great and earnest concern about the great things of
religion, and the eternal world, became universal in
all parts of the town, and among persons of all degrees,
and all ages; the noise amongst the dry bones waxed
louder and louder; all other talk but about spiritual
and eternal things was soon thrown by . . .

This work of God, as it was carried on, and the
number of true saints multiplied, soon made a glorious
alteration in the town; 'so that in the spring and summer
following, anno 1735, the town seemed to be full of the
presence of God . . . Our public assemblies were then
beautiful; the congregation was alive in God's service,
every one eager to drink in the words of the minister
as they came from his mouth; the assembly in general
were, from time to time, in tears while the word was
preached; some weeping with sorrow and distress, others
with joy and love, others with pity and concern for the
souls of their neighbors.8

News of the revival in Northampton quickly spread
throughout Connecticut, and soon the "outpourihg" Was eX-
perienced in other towns, Concurrently, revivals ih the
vMiddle Colonies occurred, originating in the work of Theo-
dorus Frelinghuysen among the Dutch Reformed, and culminat-
ing in the fiery preaching of William~Tenneﬁt and his song.
These "spiritual refreshings" soon subsided, however,. at
least long enough to allow Jonathan Edwards to take‘stock
and reflect upon their meaning.

The revivals of 1734-1735 gave Edwards<compelling

7Edwards, Narrative of Surprising Conversions, in
Works, III, p. 232.

8Ibid., PP. 234-35,
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evidence that God was about to perform a great work of
redemption. In 1739, he‘de1ivered a series of sermons in
which he'attempted to show that "all revolutions,Vfrom the
beginning of the world to the end of it, are but the farious'
parts 6f‘the séme scheme, all conspiring to bring to pass
that great event which the great Creator and Governof of the
worléwhas ultimately in view."gl For Edwards, the revivals
vappeared to be "forerunners" of a more extraordinary dis-
pensation of grace.- .

| He did not have to wait long. In the fall of 1740,
the anticipated "work of God" came, prééipitated by the
arrifal‘ih the colonies of the English evangelist, George
Whitefield. In an extended tour that took him through Mass-
~achusetts and Connecticut, Whitefield stirre& hundreds of
souls to:repentancé‘as pulpits in town after towh thundered
with the force of his mighty voice. No one, it seemed,
remained unaffected by Wﬁitefield, who shortly became the
most controversial figure of the GreatAwakening., Even the
ﬁough—minded skeptic, Benjamin Frankliﬁ; came under the
spell of Whitefield's oratory. When he visited Northampton,
Whitefield preached four times from Edwards' pulpit, and

reported that even "dear Mr. Edwards wept‘dﬁring almost the

whole time of the exercise,"10

- 9Jonathan Edwards, A Historv of the Work of Redemp-
‘tion, in Works, I, p. 511,

10Mi1ler, Jonathan Edwards, p. 146

L]
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The revival spread throughout the Connecticut Val-
ley. Like many ministers, Edwards was often called to
preach in other parishes than his own. Ih July, 17&1,'he‘
‘nfﬁégﬁinvited to preach;at'Enfield; where the revival had és

yet made little progress. There he delivered his most -

famous‘sermon, 1atef puBlished as Sinners at -the Angry Hands
of God, which more than any other sermon established his
‘reputation as a ranting revivalist who "“devoted hisilogic

to ag assiduous stoking of the fires of hell."!! ' Edwards
depicted'éod}holding the sinner over the pit of heli, "much
as one holds a Spidér, or some loathsome insect,”6§er the
fire." Man, Edwards said, is "ten.ﬁhousaﬁd‘times so abom~
inable™ in God's eyes "as the most hateful and venomous
serpent is in ours,"12 Edwards brought to mind the fire and
brimstone of Stoddard in more ways than just in his‘rhetoric;
In the Enfield sermon Edwardé took the final step_ih the
direction toward which Stoddard had moved earlier: it was a
final rejection of federal theology, discarding the covenant
as a hindrance to the arbitrary will of God., Mankind is
without refuge, said Edwards, and "all that preserves them

every moment is the afbitrary will, and‘uncovenanted,

" Vernon Louis Parrington, Main Currents in American
Thought, Vol. I: The Colonial Mind, 1620-1800 (New York:
Harcourt, Brace,and World, 1927), p. 159. Today, however,
historians recognize that the Enfield sermon was not nearly
so representative of Edwards as.it was of his time.

12Quoted in Miller, Jonathan Edwards, p. 146,
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‘unobliged forbearance of an incensed God."13  Stoddard came
close to this, but by formulating his argument with the
logic of the covenant he centered on a secondary, though:
‘less objectionable, proposal concerning church membership.
He never rejected the covenant of grace; he only maintained
ﬁ:that men could not know who belonged to it, and therefore
allvmen should be admitted into the churches. But Edwards
rejected the covenant and severed completely what remained
of Puritanism's ties with the legalism of seventeenth century
4theolog§. § o R |
| Contemporaries of the Great Awakening described it
~as "great and general." Spread throughout New England and
the Middle Colonies, it found supportefs among, both ufban
and rural groups, from upper as well as lower classes., In
Boston, theycu;tural and political center of New England,
~ the established ministers'opposed to the Great Awakening were
:voutnumbered three to one.' Yet general or not, the reviVal
‘subsided almost as suddenly as it began. By 1742, a reac-
tion set in against itinerant preaching, mass éonversions,
and hysterical exhibitionism. The Great Awakening virtually

divided New England into two bitterly warring camps:

13Ibvid., p. 147.

MEdwin Scott Gaustad, The Great Awakening in New
England (New York: Harper & Brothers, 1957), p. 55. Ch, 1V
discusses the extent to which the Awakening was "great and.
general." Gaustad concludes that there is "abundant evidence
that this religious turmoil in New England was ‘in fact 'great
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revivalists were designated "New Lights,“ their adversaries,
"0ld Lights." While the events of the years following the
revival éontinually redefined the issues, the_contest between
these camps continued throughout most of the century. For
mofe,thaﬁ_;hree decades the intellectual life of American
‘Protestantism was dominated by debates among the spokesmen of
rationalism and-of evangelical religion.15

In the years following the Great Awakening, Edwards
became the acknowledged leader of evangelical Protestantism.
Defending the revival against Old Light criticism, he devoted:
‘dozens of sermons to prbving that the revival was truly a
great work of God. He remained at Northampton to practice the
theology of the revival untii 1750, when his own "excesses"
caused the congregation to publicly reject him and renounce
him as their minister. This breach began over a queétion of
church polity. .For nearly twenty yearé Edwards ran his:churéh
according to his grandfather's-system of admitting anyone to
the Lord's Supper who would partake with the hbpe of conver-
sion. In 1748, however, he denounced the system and demanded
that admission into the church be granted only to those who

truly believed. Unfortunately, to most of his congregation it

and general,' that it knew no boundarles, social or geogra-
phical, that it was both urban and rural, and that it reached
both lower and upper classes," p. 43.

15A1an Heimert, Religion and the American Mind from
the Great Awakening to the Revolution (Cambrldge, hass..
Harvard University Press, 1966), pp. 1-8.
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seemed that he was reviving a long dead'issue.16 A churchA
council finally called in 1750 decreed the immediatevsepéra~
tion of Edwards from the church.ﬁ7 The néxt;year Edwards
accepted a call to Stockbridge, Massachusetts, a frontier
settlement about sixty miles from Northampton. There he
rema;ped deeply involved in his writings and in his minis-
try, until 1758, when he was offered the presidency of the
'College.of New Jersey. Convinced that the call was from
qud, Edyards accgpted'the offer and Jjourneyed to Princet@n
”ih'January. He 5erved as president of the college for 1less
“than two months, for in March he died, tﬁe victim of a smail-
pox innoculation.18.

| The Great Awakening revived the urgent sense of
expectation aboﬁt_the end of history that had characterized
. early Puritanism. That sense‘of urgency.héd largely waned
by the opening of the éigﬁteenth century, but from 1740 on,
‘the thought and expression of evangelical Protestantism-"wés
7above alI)characterized by a note of‘expectation."19 Deeply

encouraged by the revivals of 1740-1742, New Lights discarded’

161n the heat of the controversy, in 1749, Edwards
wrote An Humble Inguiry into the . . . Qualifications Re=
- quisite to a Complete Standing and Full Communlon, setting
forth his attack against Stoddardeanism,
\
17For the events surrounding Edwards' dismissal,
_see Miller, Jonathan Edwards, pP. 209-29.

-181bid., pp. 230-33.

19Heimert, Religion and the American Mind, ﬁ. 59.
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the themes of the jeremiads and'ceased'lamenting over de- )
parted spiritual glories. No longer did the course of his-
tory seem to be one of continual declension; the revivals
seemed clear signs that the millennium was imminent. It was
Edwards above all who led the way in this direCtion, purg-
ing New England theology of the seventeenth century elements
which were symptoms of cosmic despair. With Edwards, Puri-
tén eschatology took a new turn. It pointed not toward a
day of deom and Judgement, but toward a millennium'being
reallzed progre331vely within history. |
Puritan eschatology during the seventeenth century,

and in fact well into the elghteenth century, was charac-

teristically pre-millennial in that it envisioned the occur-
rence of some eschatological crisis before the advent of the

millennium.20 4 hundred years before the Great Awakening,

2O"Pre-millennialism" in this sense is distinguished
from "post-millennialism." The former was characteristic of
seventeenth century eschatology, and the latter came into
prominence in the eighteenth century. The distinction gen-
erally made is that pre-millennial eschatology foresees the
day of judgement as preceding the mlllennlum, and that post-
millennialism foresees the judgement as comlng after the
millennium. This distinction, however, is not always appli-
cable to New England Purltanlsm because many seventeenth
century chiliasts whose theological dispositions were pre-
millennial could not, by this definition, be considered so
--Increase Mather being the foremost example. A more ade-
quate distinction is that pre—mlllennlallots foresee some
kind of eschatological crisis, bringing about the end of
‘human history, before the advent of the millennium. But it
is not always the Judgement, specifically; it may be any '
apocalyptic event--such as a comet, an earthquake, the per-.
sonal appearance of Christ, or a general cataclysm; in any
case the history of the world is brought to a close. Post=-
mlllennlal thinkers, on the other hand, foresee a mlllennium
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John Cotton predicted "terrible thunderings, and lightening"
upon the destruction of Antichrist. He warned Christians
that before the advent of the millennium,

they must look for battells, great battells: There is

no hope that Satan will rest, the Dragon cannot rest

when his Kingdome is shaken . . . Then look for Warres,

and Tumults of Warres, great Warres, mustering up of

Popish Princes, and their Armies, and Pagan Princes,

and their Armies. . . .21 |
In 1662, Micﬁééi Wigglesworth riveted New England's eyes on
the Day of Doom, when Christ would come_toljudge mankind.
'In doing so he set the pattern for the eschatology of the
jeremiad, which dominated the New England,mind for the rest
of the century. The pattern persisted well into the eight-
eenth century, particularly in the cataciysmic eschatology
of Increase Mather. 'Butfamong ministers of Johnathan Ed-
wards'! generation such chiliasm seemed outdated. In 1734,
John White confessed he was the voice of an old order when

he wrote of the final conflagration as occurring "before

the happy State of the Church." The contrary opinion, he

acknowlédged, generally vrevailed: the millennium was

achieved through the normal processes of history, with the
Judgement and cataclysm coming after the golden age. The
important distinction, in other words, is not where the
Judgement is placed, but that in one history ends abruptly,
and in the other mankind progresses by stages, through
history, into the millennium. Jonathan Edwards, as the rest
of this chapter will attempt to .show, was America's first
major post-millennial thinker. :

21John Cotton, Seven Vialls, "Second Part of the
Sixth Vial," p. 41.
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foreseen this side of judgement and’cataclem;22
For Jonathan Edwards, the revivals of 1734 and 1740
established ﬁhe millennium as coming gradually, before
judgement, free of a cataclysm. He conducted his first in-
quir& into the apocalypﬁic prophecies a few yeers after the
firsg»Northampton revival in a leﬁgthy series of sermons

compiled and/published, after his death, as A History of the

Work of Redemotlon. In thls 1n1t1a1 statement of the sub~

ject, the scheme of hlstory Edwards described was the tradi-
tional Protestant view. Thus Revelation predicted the
‘apostacy of the Roman Catholic Church, the rise of Anti-
‘christ, and his decline since the Reformation. 'Bﬁt'Edwards
made a significant departure froﬁ the traditional view by
bringing on the millennium without either a personal appear-
ance of_Christ‘or the end of history as such., Edwards, in
other words; foresaw the Kingdom of.Christ on earth achieved
within history through the normal course of propagating the
goepel in the power of the Holy Spirit.23

The larger design of history was for Edwards one of
constan€ progress, pulsated at certain intervals by "special
seasons,”‘leading all the while to the ultimate goai of

redemption. The work of redemption "is a work that God is

22White, New Eng;and's.Lamentations, pp. 7-9.

23c. C, .Goen, "Jonathan Edwards: A New Devarture
in Eschatology," Church Hlstory, XXVIII (1959), 26.
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carrying on from the fall of man to the end of the world;"
and all the events of history "are parts of this scheme.,"

But the work itself is so long a doing, even from the
fall of man to the end of the world, it is all this .
while a carrying on. It was begun immediately upon the
fall, and will continue to the end of the world, and
then will be finished. The various dispensations of
God that are in this space, do belong to the same work,
and to the same design, and have all one issue; and
therefore are all to be reckoned but as several parts
of one work, as it were several successive motions of
one machine, to bring about in the conclusion one great
event.?4
For Edwards, God was utterly committed to the work of redemp-
tion. Whatever troubles may beset Christians, whatever
uncertainties they have, they may be sure of one thing:
that Scripture, nature, and reason all confirm the promise
of redemption.
It was with some difficulty that Edwards recon-
-ciled his post-millennialism with the cataclysmic aspects of
the Apocalypse. He acknowledged that "There will be some
way or other a mighty struggle between Satan's kingdom and
the éhurch," but still maintained that "this great work of
God will be wrought, though very swiftly, yet gradually,"?5
Such contradictions were perhaps unavoidable given the cir-’
cumstances under which he wrote: this was his first explora-

tion into the "work of redemption;" and he was compelled to

2L Jonathan Edwards, A History of the Work of Redemp-
tion, in Works, I, pp. 300-01.

25Ibid., pp. 481-83.
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follow many of the traditional accounts. In later works the
cataclysmic aspects were entirely absent, and he gave

greater and greater precedent to the historical millennium.

Even in The Work of Redemption, however, the implications

of his thinking were clear:

« . . though there are many things which seem to hold
forth as though the work of God would be exceeding
swift, and many great and wonderful events should very
suddenly be brought to pass, and some great parts of
Satan's visible klngdom should have a very sudden fall,
yet all will not be accomplished at once, as by some
great miracle, . . . but this is a work which will be
accomplished by means, by the preaching of the gospel,
and the ordinary means of grace, and so shall be gradu-
ally brought to pass.?

This. interpretation Edwards théught not only more reasonable,
but more consistent with God‘s nature. Certainly God could
have set up His Kingdom “at once," but

It is W1se1y determlned of God, to accomplish his great
.design by a wonderful-and long series of events, that
the glory of his perfections may be seen, appearing, as
it were, by part, and in particular successive manifes-
tations: for if all that glory which appears in all
these events had been manifested at once, it would have
been too much for us, and more than we at once could
take notice of; it would have dazzled our eyes, and
overpowered our sight.

The revival of 1740-1742 gave Edwards even more con-
clusive evidence of the imminency of the Kingdom. When a
reaction set in against the excesses of the Awakenihg, Edwards

attempted to defend it as a "glorious work of God" by

261pid,, n. 481,
271bid., p. 430,
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publishing in 1742 Some Thoughts Concerning the Pfééent'

Revival of Religion. There was now, he thought, "abundant
reason to'hope that what is now seen in America, and es-
pecially in New Englénd, may prove the dawn of that glorious
day."28

It is not unlikely that this work of God's Spirit, -
that is so extraordinary and wonderful, is the dawning,
or at least, a prelude of that glorious work of God, so
often foretold in Scripture, which in the progress and
issue of it shall renew the world of mankind. If we
consider how long since, the things foretold, as what
should precede this great event have been accomplished;
and how long -this event has been expected by the church-

. of God, and thought to be nigh be the most eminent men
of God in the church; and withal consider what the state
of things now is, and has for a considerable time been,
-in the church of God, and world of mankind, we cannot
reasonably think otherwise, than that the beginning of
this great work of God must be near.?9 '

Moreover, Edwards‘spéculatéd_that "there are many things
that make it probable that this work”will begin in'America.“
Aftervall, the revivals'of 17&0-17h2lwer¢; in both “degreé
and circumsténces,"'"vastly beyond any former outpouring of
the Spirit."3o The prophecies themselves; Edwards proclaimed,
point out America, as the first fruits of that glorious
day':

God has made as it were two worlds here below, the

old and the new . . . the latter is but newly discov-

ered, it was formerly wholly unknown, from age to age,
and is as it were now but newly created; it has been,

316 28Edwards, Thoughts on the Revival, in VWorks, III,
Pe . ’

291bid., p. 313.
301bid., p. 309.
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until of late, wholly the possession of Satan, the church
of God having never been in it, as it has been in the
other continent, from the beginning of the world. This
new world is probably now discovered, that the new and-
most glorious state of God's church on earth might com-
mence there; that God might in it begin a new world in
a spiritual respect, when he creates the new heavens and
new earth,31 .

Edwards composed his most mature full-length treat-"
ment of the mlllennlum in 1747, in answer to the obgectlon of
some that the "glorious deliverance" of the church would be
ushered in only by a "terrible devastation." The occa51on
was a "memorlal lately sent over. 1nto America, from Scotland
by a number of ministers there" prop031ng a union among

Chrlstlans "for those great effusions of the Holy SDlrlt,

‘which shall brlng on that advancement of Chrlst' church and

kingdom."32 Edwards endorsed the prdposal in A Humble At-

tempt to Promote Expiicit Agreement and Visible Union of

God's People in Extraordlnary Pravyer, for the Revival of

Religion and the Advancement of Christ's Klngdom on Earth,

Pursuant to Scripture Promises and Prophecies Concerning

the Last Time. In this work Edwards formulated the theme he

had been developing since he first inquired»into'the work of

redemption: that the millennium was the last state in a

series of stages developing progressively within Aiseory:
This view rested ultimately on Edwards' concept of

the nature of history, in many reSpects far more modern than

311bid., p. 314.
32Edwards, A Humble Attemot, in Works, III, p. 434.
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anything yet coming out of New England. History was not,
for Edwards, the working out of Satan's battles against the
Saints. Instead, it was a record of éteady progress from
creation to millennium:

All the changes that are brought to vass in the world,
from age to age, are ordered in infinite wisdom in one
respect or other to vrepare the way for that glorious

- issue of things, that shall be when truth and righteous-
ness shall finally prevail, and he, whose right it is,

.. shall take the kingdom, All the creatures, in all their

operations and motions, continually tend to this. As

in a clock, all the motions of the whole system of
wheels and movements, tend to the striking of the hammer
at the appointed time. All the revolutions and restless
‘motions of the sun and other heavenly bodies, from day
to day, from year to year, and from age to age, are con-
tinually tending hither; as all the many turnings of the
wheels of a chariot, in a journey, ten to the appointed
goUrney 's end. The mighty struggles and conflicts of
nations, and-shaking of kingdoms, and empires of the
world, from one age to another, are as it were travail
pangs of the creation, in order to bring forth this
glorious event,2

.Edwards often compared God's providence to a long river:
its many branches issue from diverse sources, but all "dis-
charge themselves at one mouth into the same ocean."3k Thus
hiétory-proéeeded toward a destined goal,.and its gréat |
events occurred not by sudden'leaps, but gradually and pro-
gressively. R

| Such an attitude toward history predisposed Edwards
against a cataclysmic view of the last times. "There is not

the least reason to think" that the destruction of Antichrist

331bid., pp. 45-51.
3hyork of Redemntioh; in Works, I, p. 511,
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and the inauguration of the millennium "will be brought to
pass as it were at one stroke":
This would contradict many things in Scripture, which
represent this great event to be brought to pass by a
gradual progress of religion; as leaven that gradually
spreads, until it has diffused itself through the whole

lump; and a plant of mustard, which from very small seed
gradually becomes a great tree.35

Edwards was deeply impressed by the "excellent harmony and
_cdhsistehce"/bf history.36 The events of this world were
brought about by the influence of God working “aCCQrding to
those constant methods that we call the laws of'nature," not
.g& mifacles or any'sudden intervention, God did not neéd
ﬁto disturb or‘interrupt-the course of nature according to
its stated laws" to pring on the millenniﬁm, for the power -
of the Holy Spirit, working through "naturél causes," was
more than sﬁfficient to accomplish this.37 Thus Edwards
regarded the creation of a new earth unnecessary to‘the
establishment of the new heaven. The work of redemption was
progressive and gradual, the millennial state the pinnacle_
in man's progress accomplishéd by the work of the Spirit: u
'Tis probable that the world shall be more like Heaven
in the millennium in this respect: that contemplation
and spiritual employments, and those things that more
dlrectly concern the mind and religion, will be more
the saint's ordinary business than now. There will be

so many contrivances and inventions to facilitate and
expedite their necessary secular business that they

35Humble Attemot, in Works, III, p. L93.

36Work of Redemption, in Worké, I, p. 511,
37Humble Attempt, in Works, III, p. 450,
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shall have more time for noble exercese, and that they
will have better contrivances for assisting one another
through the whole earth by more expedite, easy, and safe
communication between distant regions than now . . .

And so the country about the poles need no longer be hid

to us, but the whole earth may be as one community, one

‘body in Christ,38

While Edwards considered the work of redemption a

work of the Holy Spirit, he maintained that Christians could
: through'their own efforts contribute to the advancement of
the Kingdom.’ﬂThus he heartily acceded to the proposal of
the Scottish divines, for "this union in such prayer is
foretold as a becoming and happy thing, and that which would
bé,aéceptable‘to God, and attended with glorious success."
The prophecy not only proclaims'it the duty of pious men "to
be much in'prayer for this mercy," but it Yalso affords then
the‘strongest assurances that their prayers shall'be success-
ful."39 Those who held that "before the fulfillment ofAthe
promises relating to the church's latter day glory, there

must come a most terrible time," not only bespoke a lack of

confidence in the Spirit's power, but inhibited such earnest

, '38Harvey Townsend, ed., The Philosophy of Jonathan
‘Edwards From His Private Notebooks (Eu§ene, Ore.: Univer-
sity of Oregon Press, 1955), pp. 207-08.

39Humble Attemot, in Works, III, pp. 434; 454. The
earliest Puritans, of course, also thought it the duty of
the saints to advance the Kingdom; this was, for example, the
theme of Johnson's Wonder-~Working Providence. But in con-
trast to Johnson, who envisioned great battles and terrible
destruction, Edwards thought of the Kingdom as advancing
through the normal, progressive course of history. Hence
the duty of the saints for Johnson was to don armour, but
for Edwards it was to pray earnestly for the outpouring of
the Spirit.
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prayer for the outpouring of the Spirit .40 Now, more than
ever, Edwards felt, Christians ought to unite in pra&er;
for the recent revivals in Europe and in America clearly
signal the coming of glorious times:

.« . « that the Spirit of God has been of late so won-
derfully awakening and striving with such multitudes,
in_so many different parts of the world, and even to
this day, in one place or other, continues to awaken
men, is what I should take great encouragement from,
that God was about to do something more glorious, . . .
and that these unusual commotion are the forerunners
of something exceeding glorious approaching. . . R
Although Edwards himself may not have beenﬂfully'
'cbnScidus of it, his post—millennial'eséhatology puéhed
Puritanism well into the eighteenth century. In'fact;
Edwards was in this respect far ahead of many of therleéding
liberal clergy. While Edwards' interpretation of the mil-
lennium predicted spiritual and material advancement;'the
Liberals were more pessimistic. While Edwards! eséhétology
‘assured the continued progress of %he work of rédemption,
the Liberals regarded the tendency of history as agaihst
improvement in the human condition, 42 Charles'Chauﬁcy,
'éonsidered by many historians one of New England'stﬁbre
"enlightened" ministers, wrote that the earthquake of 1756
gave evidence of drastic changes in the earth prior to the

millennium:

40Ibid., pp. 471-72.
L1Ibid., p. 462.

,hzﬁeimert, Religion and the American Mind, pp. 69-74 .,



147

The present constitution of nature is incompatible with
unmingled happiness. . . . The present heaven & earth
must pass away and a new heaven and earth rise up in
their room, before any son or daughter of Adam can
possess life without passing through a multiplied
variety of inconveniences, disappointments, vexation,
and sorrows .43
Such a view was incomvatible with Edwards' cosmic optimism,
His millennium was an earthly paradise, brought on neither
by the personal avpearance of Christ nor a cataclysm, but
as the culminating stage in the progressive march of history.
In de-emphasizing the catastrophic elements of the
Amillennigm, and by drawing it into the stream of history,
Edwards moved Calvinist thought a considerable distance to-
ward a complete gradualism. Among his successors this ten-
dency was carried even further, Writing in 1758--the year
of Edwards' death--Joseph Bellamy virtually put the dis-
solution and Judgement out of his consideration altogether.
According to Bellamy, the duration of the millennium ought
to be reckoned on the same basis as that of the dark period
of the church, namely by the standard rule of interpreting
one day in the prophecy equal to one year in history. By
this standard the millennium ought to last about 360,000
years instead of a thousand, Bellamy cdmputed.bh Whereas

- Edwards believed that relativély few would be saved during

the millennium, Bellamy thought that during this extended.

k3Quoted in Ibid., p. 69.

. MhJgoseph Bellamy, The Millennium (1758), in David
Austin (ed,), The Millennium (Llizabethtown, 1794), p. 39.
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period of felicity the greater part of the human race would
find mercy. "The scripture no where teaches'that the
greatest part of the whole human race will verish," he wrote;
and he proceeded to show mathematically that the ratio of
saved to damned durihg}the_millennium would be more than
seventeen thousand to one.*> Other Calvinists concurred,
 though perhaps with less mathematical precision, for Ed-
wards himself had made it clear that mankind could antici-
pate progress, not decline. Throughout the eighteenth cen-
tury Calvinistévtook pride in the fact that they'could main-
tain the doctrine of the millennium, and by softening the
severity of God's wrath, make it respond appropriétely to

the intellectual climate of the Enlightenment.

.,hﬁlbid., pp. 38-42,



CHAPTER VI
"CONCLUSION

- Apocalyptlc ideas, long a_part of the Puritan tra-
“dltlon became W1th Jonathan Edwards the guarantee of secu-
lar and rellglousiprogressf The prophecies no longer fore-:
téid of great battles with the hosts of_Antichrist; nor
cétastfophies, nor impending doom, but of a great onward
'énd upward~movement toward the golden ége. While the idea
of ﬁrogress became explibitly stated among Puritans only
with Edwards, it‘was'submergéd even in the eschatology of
John'Cotton. The found@fs of New England envisibhed an
éarthly Kingdom of Christ unfolding as‘phe reformation of
ihe Church prdgressed in New England. Yet it was a Kiﬁgdom
associated with a way of worship, a way of organizing
churches; it thought of the Kingdom of Christ as settling
upon the Congregational churches only. When sectarian dis- -
tinctions became less important, later Puritans defined
religion, out of necessity, not as a way of worship but as

a way of living. While the founders of'New England insisted
that men must live piously and do good unto .others, they
denied that that was thebtrue meaning of religion; for them
America was a city on a hill only because it had taken up a

‘covenant with Cod with the purpose of reforming the Protestant
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Church,

By the time of EdWardé, the vision of the founders
had become a distinct anachronium, lew England society bore
little resemblance to a covenanted community. There re;
mained, of course, a few clergymen for whom federal theology
continued tb_have some meaning; generally the,survivors of
vén older genération<than the partisans of the revival, they
persisted in defining America's destiny in terms of its
cévenant with God, and in chastising New England for de-
fauiting on the terms of its covenant. But for most New
Englanders, Edwardé had effectivelyﬂdémolished the covenant
%in theory, even though it had already perished in fact.

‘ " Puritan ministers began the arduous task'of reas-
Fsigning America a mission long before Edwards, however.

‘When Cotton Mather recognized that the purpcse of the origi-
‘hal exodus was all but fbrgotten, he attempted to salvage
lﬁhe éity on a hill by basing the Kingdom not on election

.buﬁ on dd—goqd. Even Mather was more concerned with affairs
Abf thié Qofld than with the New Jerusalem; he wrote that the
motto on thé gates of the holy city was: "None tut the '
Lovers of Good Works to enter here."!. For Edwards the task
~was far easier, for by that time there was little doubt about

America's future. For Edwards, the revival gave compelling

1Quoted in Howard Mumford Jones, O Strance New World,
American Culture: The Formative Years (1952 repr.; hNew York:
The Viking Press, 1967], p. 205.




151
evidence that "The latter-day glory, is probably to begin in

/

America," and he in effect made the Great Awakening Ameri-
ca's declaration of independence from Europe. "When God

is about to turn the earth into a Paradise," he wrote, "he
does not begin his work where there is some good growth
"already, but in a wilderness." The 01d World had had its
"chanéé, but wasted it. Therefore God opened up the New
World to mankind in order "to make way for»the introduction.
of the church's latter day glory, that iS»ﬁo have its first
seat in, and is to take its rise from that new world,"?

What made it possible for post-Awakening Protestants
to cling so tenaciously to a belief in the comingvKingdom
was ihe tendency of millennialism to guarantee endless pro-
gress for America. The eschatology of Winthrop and»Cotton
gave America a world-historical mission; the eschatology of
the Awakenihg put religion in step with the progressive march
oflthe eighteenth century. In short, tﬁe spirit aroused in

1740, even in 1630, was the_spirit of American nationalism.

" 2Edwards, Thoughts on the Revival, in Works, III,



BIBLIOGRAPHY
Primary Sources

Adams, William. The Necessity of the Pouring Out of the
Spirit. Boston, 1679.

Bale, John. Select Works of John Bale. Edlted by Henry
: Christmas. ("The Parker Society Publications,"
Vol. I) Cambridge: The University Press, 1849.

Bellamy, Joseph. . The Millennium. In David Austin, ed.,
The Millennium. Elizabethtown, 1794,

Bulkeley, John. The Necessity of Religion in Societies.
Boston, 1713.

. The Usefulness-of Reveal’d Religion, to Preserve

and Improve that which is Natural. New London, 1730,

‘Calvin, Jean. Institutes of the Christian Rellgion. Edited

by John T. MeNeill, translated by Ford Lewis Battles.
("Library of Christian Classics,™ Vols. 20-21) Phil=-

adelphia: The Westminster Press, 1960.

Colman, Bengjamin. Practical Discourses on the Parable of
" the Ten Virgins. <2d ed. Boston, 1747.

Cotton, John. The Churches Resurrection. ‘London, 1642,

. An Exposition upon the Thirteenth Chapter of
the Revelation. London, 1655, .

. God's Promise to His Plantations. London, 1630.
Reprinted in 0ld_South Leaflets, number 53.

.6 The Powring Out of the Seven Vialls. London,
1042,

Edwards, Jonathan. The Works of President Edwards. 4 vols.
New York: Leavitt & Allen, 1854.

Eliot, John. The Christian Commonwealth: or, the Civil
Policy of the Rising Kincdom of Jesus Christ,

Massachusetts Historical Society Collections. Vol.
IX (1846), 127-64,




153

Eliot, John, and Thomas Mayhew. Tears of Repentance: or,
a Further Narrative of the Progress of the Gospel
amongst the Indians in New-England. London, 1653.
Reprinted in Massachusetts Historical Society
Collections. Third Series, vol. IV (1834), 197-260.

Flynt, Henry. The Doctrine of the Last Judgement. Boston:
1714,

‘Hall, Michael G., Lawrence H, Leder, and Michael G. Kammen
(eds). The Glorious Revolution in America: Docu-
ments on the Colonial Crisis of 1689. Chapel Hill,
N.C.: The University of North Carolina Press, 196h

Hooker, Thomas. "The Way of the Churches of New England."
(Preface to Survey of the Summe of Church Discip-
line, 1648),  Reprinted in Old South Leaflets,
number 55. '

Jameson, John Franklin (ed.). Johnson's Wonder-Working
' Providence. "Original Narratives of American
History." New York: . Charles Scribner's Sons, 1910,

Mather, Cotton. The Christian Philosovher. Facsimile repro-
.- duction edited with an introduction by Josephine K.
Piercy. Gainsville Fla.: Scholar's Facsimiles and
Reprints, 1968, : '

. Magnalia Christi Americana: or, the Ecclesiasti-
cal History of New England. 2 vols., Edited by
Thomas Robbins, 1952. Reprinted New York: Russell
& Russell, 1967. 5

. Malachi. Boston, 1717.

[

. Manuductio ad Ministerium. Boston, 1726.v

. A Midnight Cry. Boston, 1692,

. Theopolis Americana. Boston, 1710.

. Things to_be Look'd For. Cambridge, Mass., 1691.

. Thoughts for the Day of Rain. Boston, 1712.

The Wonders of the Invisible World. Boston,

1692 Reprinted Mount Vernon, New York: The Peter
Pauper Press, 1950.

Mather, Increase. The Day of Trouble is Near. Cambridge,
Mass., 1674,




154

Mather, Increase. A Discourse Concerning Faith and Fer-
vency in Prayer. Boston, 1710, '

. A Dissertation, wherein The Strange Doctrine

Lately Published in a Sermon, The Tendency of which,

i3, to kncourage Unsanctified Persons (while such)

to Approach the Holy Table of the Lord, is Examined
~and Confuted. Boston, 1708,

. The Greatest Sinners. Boston, 1686.

. Heaven's Alarm to the World. Boston, 1682.

. Ichabod, or, the Glory Departing from New Eng-
land. Boston, 1702.

. Kometographia. Boston, 1683.
. 'The Latter Sign. Boston, 1682,

. The Mystery of Israel's Salvation. London, 1669.

. The Order of the Gospel., Boston, 1700,

Miller, Perry, and Thomés H. Johnson (Eds.). The Puritans:
A Sourcebook of their Writings. 2 vols. New York:
Harper and Row, Publishers, 1963.

Noyes, Nighglas. New England's Duty and Interest. Boston,
1698, ‘

Sewall, Samuel, Phaenomené»Quaedem Apocalvptica. Boston,

1697.

Shepard, Thomas. The Clear Sun-shine of the Gosvpel Breaking
Forth upon the Indians in New-England. London,
164,8. Reprinted in Massachusetts Historical Society,
‘Collections, Third Series, vol. IV (1834), 25-67.

Shepard, Thomas,and John Allin., A Defense of the Answer.
1648, In Magsachusetts, or, the First Planters of
New Fngland. Boston, 1696,

Stoddard,,Solgmon. The Inexcusableness of Neglection the
Vorship of God, Under a Pretence of being in an
Unconverted Condition. ‘Boston, 1708.

. The Safety of Appearing at the Day of Judgement
in the Righteousness of Christ.




155

Townsend, Harvey (ed.). The Philosophy of Jonathan Edwards
' ‘From His Private Notebooks., Eugene, Ore.: The
- University of Oregon Press, 1955.

Walker, Williston. The Creeds and Platforms of Congrega-
tionalism. New York: Charles Scribner's Sons, 1893,

White, John. New England's Lamentations. 2d edition,
Boston, 1734. ‘

Whitfield, Henry. The Light Appearing More and More Towards

‘ " the Perfect Day. London, 1661. Reprinted in Massa-
chusetts Historical Society, Collections. Third
series, vol. IV (1834), 100-147. -

Whiting, Samuel. A Discourse of the Last Judgement. Cam-
bridge, Mass.: 1664,

Wigglesworth, Michael. The Day of Doom. Edited with an
introduction by Kenneth B, Murdock. New York:.
. Russell and Russell, 1966.

Willard, Samuel. The Checkered State of the Gbspel Church.
Boston, 1701, . . _

. The Fountain Opened. Boston, 1700.

Winslow, Edward. The Glorious Progress of the Gospel,
'~ amongst the Indians in New England. London, 1649,
Reprinted in Massachusetts Historical Society,
Collections, Third Series, vol. IV (1834), 69-98.

Winthrop, John. A Modell of Christian Charity. 1630.
Reprinted in Massachusetts Historical Society,

Collections, Third Series, Vol, VII (1838), 33-48.

Secondary Works

Ashley, Maurice. England in the Seventeenth Century. 3d.
edition. Baltimore: Penguin Books, 1901,

Bailyn, Bernard. The New England Merchants in the Seventeenth
Century. Cambridge: Harvard University Press, 1955.

Bainton, Roland H. Here I Stand: A Life of Martin Luther.
New York: New American Library, 1950,




| 156
Benz, Ernst. "Pietist and Puritan Sources of Early Pro-

testant World Missions," Church History, XX (June,
1951), 28-55. ~

Cohn, Norman. The Pursuit of the Millennium: Revolutionar
Messianism in Medieval and Reformation Europve and its
Bearing on Modern Totalitarian Moverients, 2d edi-
New York: Harper and Row, Publishers, Inc., 1961,

Gaustad, Edwin Scott. The Great Awakening in New England,
New York: Harper and Brothers, 1957, :

Gay, Peter. A Loss of Mastery: Puritan Historians in
Colonial America. Berkeley, Calif.: The University
of California Press, 1966.

Gilsdorf, Joy Bourne. "The Puritan Apccalypse: New England
Eschatology in the Seventeenth Century." Unpub-
lished Ph.D. dissertation, Yale, University, 1964,

Gden, C. C. "Jonathan Edwards: A New Departure in Escha-~
tology," Church History, XXVIII (1959), 25-40,

Haller, William. The Elect Nation: The Meaning and Signi~
ficance of Foxe's "Book of Martyrs." HNew York:
Harper and Row, Publishers, 1963.

. The Rise of Puritanism. New York: Columbia
University rress, 1938. .

Heimert, Alan. Religion and the ‘American Mind from the
Great Awakening to the Revolution. Cambridge, Mass,:
Harvard University Fress, 1960,

. "Puritanism, the Wilderness, and the Frontier,"
New England Quarterly, XXVI (1953), 361-82,

Jones, Howard Mumford. O Strange New World. American Cul.’
ture: The Formative Years. 1952, reprinted New
York: The Viking Press, 1967.

Knappen,,M,'M. Tudor Puritanism: A Chapter. in the History
of Idealism. Chicago: The University of Chicago
Press, 1939.

Miller, Perry. Errand into the Wilderness. Cambridge,
Mass.: The Belknap Press, 1956,

. Jonathan Edwards., New York: William Sloane
Assocliates, 1949, -



157

Miller, Perry. Nature's Natlon. Cambridge, Mass.: The
‘Belknap Press, 1967

. The New England Mind: From Colony to Province.
Cambridge, Mass.: Harvard University Press, 1953.

. The New England Mind: The Seventeenth Cent&ry,
New York: The Macmillan Company, 1939.

. Orthodoxy in Massachusetts, 1630-1650. 1933,
reprinted Boston: The Beacon Press, 1959.

-"Solomon Stoddard, 1643~ 1729 " Harvard Theolog_-.
cal Review, XXXIV (19h1), 277~ 320

Morison, Samuel Eliot. Harvard College in the Seventeenth
Century. Cambridge, Mass.: Harvard University
Press, 1936, '

Murdock Kenneth B, "Clio in the Wilderness: History and
Blography in Puritan New England," Churgh History,
XXIV (1955), 221-238.

Morgan, Edmund S, The Puritan Dilemma: The Story of John
. Winthrop. Boston: Little, Brown, and Company,
- T958. | | S

. Visible Saints: The Historv of a Puritan Idea.
New York: New York University Press, 1963.

Niebhur, H. Rlchard The Kingdom of God in Amerlca. New
York: Harper & Row, Publlshers, 1937,

Parrington, Vernon Louis. Main Currents in American Thought.
- Vol. I: The Colonial Mind, 1620-7800. New .York:
Harcourt, Brace, and Company, 1927.

Russel,’D. S. The Method and Message of Jewish Apocalyptic.
Philadelphia: The Westminster Press, 1964.

Rosenmeier, Jesper., "The Teacher and the Witness: John
Cotton and Roger Williams," William and Mary Quar-
terly, XXV (July, 1968), ;,0g= 4371,

Sachse, William L, "The Migration of New Englanders to
England, 1640-1660," American Historical Review,
LIII (January, 1948) 251-78.,

Schneider, Herbert W, The Puritan Mind. "New York: Henry
Holt and Company, Inc., 1930.




158

Stephen, Leslie, and Lee, Sidney (eds. ). Dictionary of
National Biography. London, 1908,

Troeltsch, Ernst. The Social Tenchings of the Christian
Churches. Translated by Olive Wyon. New York:
The Macmillan Company, 1931.

Tuveson, Ernest. Millennium and Utopia: A Study in the
Background of the lIdea of Progress. 1949, reprlnted
New York: Harper and Row, Publishers, Inc., 1964.

. "Swift and the WOrld-Makers,“ Journal of the
History of Ideas, XI (January, 1950), 5L4-7L.

Walzer, Michael. The Revolution of the Saints: A Study
- in the Origins of Radical Politics. Cambridge,
Mass.: Harvard University Press, 1965,

Willey, Basil. The Eighteenth Century Background London:
Chatto and Windus, Ltd., 1940

Williams, George H. The Radical Reformation. Philadelphia:
The Westminster Press, 1G62. '

. Wilderness and Paradise in Christian Thought.
New York: Harper and Brothers, 19671,

Ziff,hLarzer; The Career of John Cotton: Puritanism and
the American Experience. Princeton, N.J.: Prince-
ton University Press, 1962,




	Kingdom and church in New England; Puritan eschatology from John Cotton to Jonathan Edwards
	Let us know how access to this document benefits you.
	Recommended Citation

	00001.tif

