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It is a pleasure to be with the memﬁers of
the Holy Name Society this morning as we gather for
our monthly communion breakfast. I have been hard
put to decide upon a subjecp'for my brief talk this
morning ~ bui have conclud;d that it would be most
appropriate to say a few words on the subject of
prayer., In doing so, I retrace a talk I made a
couple of months ago to the Newman Club on the
campus. It will probably not be repetitious for any-
one in this group.

May I begin then with a simple story:

Not;very'iong'ago, I went ;ith a Catholic
friend to attend the funeral of a protestant man -
a charitable Christian - he was a man with whom my
friend and I had been rather closely associated a
number of years agoe. Driving home from the funeral,
we exchanged some conversation concerning the hope-
less, terrible and swift incurable disease which

had, all too quickly, taken our friend from us.
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I observed: "Today certainly brings clearly home
age v

s, the central fact thatone should be prepared to die
at any time." I was not surprised at my friend's
response, I knew he was a devout Catholic, an active
man, a frequent communicant, but I was greatly
impressed at the completeness, the feeling and the

W\t,' chcu h KC‘{

faith together with the confldencefmlrrored n his
immediate answer.

WMac" he said "I would be truly afraid to live
any other way. I want to need only a second's notice;
I want to be ready," he said emphatically "at any
time. And when I look back'" he said "and consider
that there were times when I was not prepared to go -
I realize how thanxful I should be and how &Xind
the good Lord has been to me to let me live." Re-
ferring to our deceased friend, a non-Catholic, he
related how he had satisfied himself as far as he could
that our friend was prepared prior to his death. Then
he said: "bpyt you know, I am puzzled. He was not told

by hor farly
of his approaching deatq’of the hopeless character of

A

his illness - he found it out for himself, but



fortunately in time to prepare., Had I been in his

20 curly vo fromtsc
place" he said "I would have wanted to knqy{ because
I would have wanted to spend every minute that I could
in prayer and in preparation." "Here" he said '"was
a man facing the greatest event of his entire lifej;
facing the very purpose for which he was created -
namely eternity and thMerlasting life and he
did not know that he was going to die. Believe me'he
said %I would want to be prepari{zé/f{"gze;ternity." And
he went on to say: "Not long ago, 1 had a truly
horrible nightmare. I dreamed that I could not pray
any longer. I had lost the capacity to 1lift my heart
and mind to God -~ I was unable to lay my necessities

. . e
before him. Prayer and its consolation waé no longer

with me. Believe me ~ there is no greater tOrture,’
he said,:;han to realize the importance of prayer
and yet be unable to pray. There is the feeling of
being completely lost, of being detached from all

sources of peace, consolation and salvation."
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Well, I am sure this statement would not be

|
A
% unusual if made /‘Q/ a clergyman - but the sincerity of

this layman impressed me because it seemed to embody such

an abiding conviction in the(hereafter, and the efficacy

e wua1auan44qbomscL

of prayer, , the Catholic faith

ﬁf"“ﬂ 1o
and, supreme confidence of a member of the Church militant,

who is perfectly at peace with the knowledge that man has
a higher destiny - a destiny to be achieved by the
prayers of a life well lived with every action keyed

to a reallzatlon of man's last end,# /' fvére JecC

1)7(678, plCtaone 7 42 offewid R0 weele e S Slan f piees,

Now if one wishes to rationalize the splrlt of
Catholicism, the meaning of prayer and its importance
in the life of grace - there~is-—nro-better-repository

M & w“ﬂ. 6 &h.nw

for the Catholic readez;,them—a‘m the writings of
the great Cardinal Newman -~ who has so beautifully and
with such depth and keenness of intellect explored the
philosophical basis of Catholicism and the meaning of
prayer.

Our priceless gift of the true faith - belief
in God and in his Holy Church, in the immortality
of our souls made to God's image - is a gift and a

Cougse /«.’ut. VeS

grace which must be nurtured and preserved. -
- M LoeaS Hu /"{ B jJ



foebunatedy, We live in an increasingly materialistic
age in which man seeks to find self-satisfaction and
the answer to human ills in the human intellect alone.
Men repudiate the doctrine of a Divine Indwelling
in our souls of a Holy Spirit - of which Newman wrote so
LYWE SFice <o de
beautifullyiaatheists‘claim disbelief at the efficacy
of "continual prayer' as the certain road to peace and
the practice of the virtues. The convictions of our
Catholic faith and our confidence in divine revelation -
stand tgfggzaae as the major hope in an age of con-
fusion akin to despair.
I have said I would draw upon the
prose of Cardinal Newman - he has pointed the way of
putting God before uﬁgin all things ~ iﬁ continual
rayer thro i 3 is i : 3
o g L Lot o5 ol g
1tcism - He tells us:
"A man who is religious, is religious
morning, noon and night; his religion is a

certain character, a mould in which his thoughts,
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words and actions are cast, all forming
parts of one and the same whole. He sees
God in all things; every course of action
he directs towards those spiritual ob-
jects which God has revealed to himj every occurrence
of the day, every eveht, every person met with,
all news which he hears he measures by the
standard of God's will....To be religious is,
in other words, to have the habit of prayer, or
to pray always. This is what Scripture means by
doing all things to God's glory; that is, so
placing God's presence and will before us, and
so consistently acting with reference to Him, that
all we do becomes one body and course of obedience,
witnessing without ceasing to Him who made us,
and whose servants we are...

"Thus religious obedience is, at it were,
a spirit dwelling in us, extending its in-

fluence to every motion of the soul...



"If it be said that no man on earth does
thus continually and perfectly glorify and wor-
ship God" says Newman ﬁthis we all know too well;
this is only saying that none of us has reached
perfection. We know, alas! that in many things
all of us offende But I am speaking not of what

we do, but of what we ought to do, and must aim

the knowledge of our Savior, we shall be

approximate to Him in obedience, who is our
great example, and who alone of all the sons of

Adam lived in the perfection of unceasing prayer."

Though such standards of perfection as
Cardinal Newman referred to are not attained - they are the
We 2o Calloliiy Moutd Srieerf.
ideal of prayerful lives for whicqua%he&éeisaps$¥iuea-

And it is the emphasis of Catholicism on prayer ~ the

habit which Newman describes as the "practice of turning



to God and to the unseen world, in every season, in
¥V L2t glt-s afasi "::-J'_J

every place, in every emergency" thagncausee the %

T Lt .im H_:)

forces of irreligion/to rally(agalnst bellef in God

as exemplified in practicagzﬁzzﬁgridﬁggé' Never was

there greater need for universality of prayer when

»
Y
standards of morality based upon human dignity are S §\
being subjected to attack on a scale threatening p 4§
the, Mv&v&%éf clv1llzat.19n itsekf., It is \§‘

significant that both at Lourdes and at Fatima -~ the ‘r- *§
emphasis was upon the importance of rayers ; ’m§

_'EA_E,C, Ry QA ransths \ St |J— (¥lar '

As laymen of the Catholic faith, ours is
(SAH

a special responsibility. The lay apostolate must y the
good example of well ordered lives, make men realize
the importance of bringing God back into the affairs of
men; te—bringHim;—forexample;—into—the—halis of the

O o Mo Wg,é,;‘ér
United-Natiens4 to combat the inroads of the atheism
and materialism so characteristic of our times and to
replace it with Christian principles. As Catholics,
Sl
your dedication to the ideals so beautifully expressed
by Newman in relation to prayer will result in further

strength -« an alliance with the Mystical Body to enhance

the prospects of peace of soul and to inculcate order and



«Gs

Justice in economic and social affairs of men.

And so today - we draw inspiration from each
other and from the good example implicit in such
an impressive gathering of men of the Holy Name
Society - in that example, there is a strengthening
of the cause of our holy religion and we all, in turn,
are made better Catholics as we become stronger members
of the Holy Name Society. There is no mpre effective
prayer than the good example you have given as men of
the Holy Name Society this morning. Let's.ask for

strength to keep up the good work.
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Mr. Toastmaster, brother - -
Knights, distinguished [
guests, ladies and gentle-,’
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Columbus Day =.0cCtolher.
12, 1938. - Tonight, let us
pull aside the veil of ~otmenl
history and journey back in
spirit to Ascension Day,
May 20th, 1506. In the
little town of Valladolod
of the Xingdom of Spain. We
approach the bedside of one
of the greatest heroes the
worla has ever known or ever
will know. Lying on his
deathbed, garted in the
frock of the religious order

of St. Francis, we find a
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tall, blue-eyed, dis-
tinguished looking man.

His blond hair aged by many
cares and much worry is now
& snowy wintry white. His
usually florid complexion,
owing to illness has given
way to that pale, hue so
often seen as the herald of
epproaching death. An ex-
pression of calmness, of
‘benignity rests upon his
countenance. He realizes
full well that for him only
one voyage is left - the
trip into"that undiscovered
country from whose borne no
traveller returns" - that
voyage in which all travel-
lers, be they rich or poor,
famous or unknown, must
tread with equality meted
out by Divine Justice.
Having received all the
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sacraments of Holy Mother
the Church, with the same
assurence that he had in
undertaking his earlier
epoch-making journeys -
Hark! he speaks his last
words: "In manus tuas,
Domine, commendo spiritum
meum® - "Into thy hands,
0 Father, I commend my
spirit."™ And thus, with the
words of his crucified

Savior on his lips -
Christopher Columbus —[:he
patron of our order - dled.

Gathered here teﬂight
on this Columbus Day, pore
than four hundred)y Ay
after the life and death of
Christopher Columbus, as
members of a Knighthood



(4)

bearing his name, we may
with propriety pause to re-
hearse and re-tell the oft
repeated and well known
facts of his life, but in so
doing we should not permit
ourselves to lose sight of
the beautiful lesson to be
learned from the manner of
his death.

Who was Columbus and
what did he accomplish? Let
us briefly recall some of
the high points of his
career. 1t is genereally
accepted that Cristoforo
Colombo, as he is called
in Italian, or Cristoval
Colon, in the Spanish, was
born in Genoa in 1451. At
a very early age he under-
took the practice of navi-
gation. The Genoese were
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noted for being enterpris-
ing and daring seamen.
Schocled in this tradition
of his native lend, Columbus
supplemented his practical
experience with study. He
became a dreamer and a
thinker. He acquired a

fair knowledge of astronomy
and cosmography and gradu-
ally came to the view that
the earth was not flat; that
it is a sphere and that by
sailing westward a shorter
route to the rich East
Indies might be discovered.

But how was he, in his
poverty, to obtain the men
and money, the ships and
supplies needed for such a
voyage? For more than ten
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years Columbus sought to
obtein the backing and
support of the most power-
ful princes in Furope with-
out success. The King of
Portugal refused to sponsor
the enterprise. Undaunted,
he went to Spain in 1485
and, through the influence
of some learned clergymen,
he obtained an audience with
Ferdinand and Isabella. A
junta, or commission appoint-
ed to consider the matter
turned in an adverse report
which their Catholic
majesties felt constrained
to follow. Henry the VIIth
of England and Charles VIIItl
of Frence likewise turned
down the schemes of Colum-
bus. But Columbus was not
easily to be discouraged,
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returning to Spain, he had
the plan reconsidered only
to receive an unfavoreble
report from a second junts.
Reduced almost to beggary,
he betook himself to a
Frenciscan monastery and
sought admission for his
young son. This was in
January of 1492. The prior,
Father Juan Perez, con-
fessor to Queen Isabells,
became interested. Father
Perez was able to convince
Isabella to back the ex-
pedition and she in turn,

as women often can, easily
influenced her husband King
Ferdinand. In the short
study that I have been able .
to make I have not found
historical corroboration of
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the pawning of Isabella's
jewels. It is, however,
reliably reported that Luis
de Santangel was "receiver
of the ecclesiastical re-
venues of Aragon" and that
he advanced funds to
Isabella for Columbus's
first voyage - so, in
reality, it was the Church
that furnished the money for
the voyage. Three vessels,
the Santa Maria, the Pinta,
and the Nina with 120 men
were provided. Before leav-
ing Columbus received the
sacraments of Penance and
Holy Eucharist, at the hands
of Father Juan Perez and the
officers and crews of the
little squadron did likewise.
With stout hearts but not
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without misgivings of the
terrors of the deep, the ex-
pedition l1eft Spain on
August 3, 1492. Weather
conditions were ideal. Al-
though Columbus feared in-
subordination and revolt,
there is no actual evidence
that mutiny really broke out.
In Columbus'!s log book it is
reported that at 10 o'clock
P.M. October 11th, 1492 land
was sighted. In the forenom
of October 12th the party
landed planting a cross on
the shore and taking posses-
sion in the name of their
Catholic majesties. The
island, one of the Bahama
group, off the southeast
coast of Florida, was called
San Salvador. On this, his
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first voyage, Columbus also
discovered and explored a
part of Cuba and establish-
ed a Spanish colony on the
coast of Haiti or Santo
Domingo.

Returning to Spain in
1493, Columbus was received
in triumph. He displayed
the proofs of his discovery,
still erroneously believing
that he had reached eastern
Asis.

Columbus made three
other voyages - on his
second voyage in 1493 he
discovered the Caribbean

islands - Jamaica and other
minor groups. On his third

voyage in 1498 he reached
the coast of South America.
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On his fourth and lsest
voyage in 1502 he reached
the coast of Honduras. But
"when trouble comes it

comes not single spies but
in bettalions™ - The 1life

of Columbus is evidence of
this assertion. He was
constantly beset with
troubles in the colonies.
Columbus was probably &a very
poor administrator. Further
more he was interested
primarily in exploring. He
was forced to leave the ad-
ministration of the colonies
in the hands of his brothers
or other subordinates while
away on trips of explor-
ation. The climate was bed
and unhealthful, the food
scarce and the natives
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goaded on by Spanish
brutality had become hostile
Columbus was blamed for all
of this. In addition the
colonists, most of whom

were Spaniards, resented be-
ing governed by the Italian
Columbus and his Italian
brothers. The character of
the Spanish colonists, many
of whom were ex-convicts or
others from the lowest
stratum of Spanish society,
was not such as to result

in the traits of loyalty to
a ruler.

Complaints against
Columbus multiplied. In-
vestigations followed,
culminating in the return
of Columbus to Spain in
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irons after his third voyage.
He was deprived of the
Governorship of the East
Indies. He was discredited
in Spain becasuse he had
failed to find gold in as
large quantities as had
been originally expected.
Columbus was released and
permitted to undertake his
fourth voyage from which he
returned in feeble health

in 1504. Shortly after his
return his patroness, Queen
Isabella died. Although he
was not destitute and was
treated with honor in Spain,
his usefulness as an ex-

plorer was definitely ended.

Christopher Columbus
was a genius - a bold and
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skilful navigator - an in-
telligent man - a man of
courage, a man of ideals,

a man of ideas! He could
surmount great difficulties.
Columbus also was human -
we know that he sinned and
sinned greviously. Yet at
the same time he was deeply
religious and repentant.
One of the powerful moti-
vating forces that spurred
him on in his voyages of
discovery was his desire to
spread christianity among
the pagan natives.

Columbus, although he
did not know or believe it
himself, gave us a new
world. He believed, up
until his death, that he
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had discovered a short route
to Asia and that the West
Indies were merely the east-
ern fringe of the Asiatic
continent.

Columbus was & pioneer.
Every ship whether of land
or air that wends its way
between Furope and Americs
today obtains its chart of
navigation from Columbus.
His pioneering spirit led
the way for others - for
John Cabot and Americus
Vespucius in 1497; for
Balboa who reached the
Pacific Ocean in 1513, for
Cabral, Verrazano, Cartier,
Coronado, Hudson, Cortesz
and other gallant and in-
trepid early explorers. His
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achievement pointed the way
even for Lindbergh, Corrigan
and others.

And the same pioneering
spirit that led the way to
achievement by many in the
mundane explorations of this
life - furnishes a guide to
Knights of Columbus and to
8ll who must surely and in-
evitably undertake that
future journey into the
realm of death. Emuleting
his example may we all be
privileged to approach that
journey with the same con-
fidence that wes his saying,
like him in our last
moment - "Into thy hends O
Father, I commend my spirit"
-~ In manus tuas, Domine,



(17)

commendo sSpiritum meum."
For us - this then 1is

the real lesson of the 1life
of Columbus.

363K ¢



Worthy Grand Knight and brother knights -

It is & great honor for me to be invited to address the
Council on this occasion, I have been r equested to say something
on Communism, socielism, fescism and Nazism, and I suppose I am
expected to cover any other pernicious "ism" that may happen %o Ye
floating around zt the moment. When Brother 4ndrew Bahlinger ex-
tended the invitetion to me I explained to him that I knew nothing
about the subject matter but, as most speakers do, I accepted the
invitation nevertheless. I have since had occasicn to regret my
hasty acceptance, becsuce in the studies I have mede over the summer,
I have come to realize more and more the complexity of the subject
matter with which we are to deel tonight, and quite frankly I have
been &t a2 108sS how best to handle this most difficult assignanent. I

trust, therefore, that in your charity you will make due allowances.

Communisn

Now we hear a great deal about communism and we hear public
sbeakers say on every occasion that the democratic form of govern-
ment is on trial and may succumb, even in America, to communism. We
are interested, therefore, in getting some idea or concention of the
theories or basis upon which communistic doctrine rests. If we cen
get this before us, I think that we mey resdily understend why the
Cetholic church does n§z"and why we as Catholics cennot subscribe
to the theory and doctrines of the communists.

First of all one vword of warning - the oupolar concention of
a communist is that of a heavily bearded fellow, unclean, unkemvt,

unshaven, with long hair and dirty clothes going a2bout with a bomb



in his right hand looking fér some avprooriate building to tlow un.
Such is far from the truth. Communists in many c ases are outstanding
intellectuals who are motiveted by sincerity and a belief that in the
doctrine that they preach lies the salvation of the world and mankind.
The besis of communism is as follows - in »resent socisy, says
the communist, there is unequal distribution of wealth and hapviness;
in an ideel society the principle of equality should apply, especially
in the economic system. The communist sees capitelism a&as oporession
of the leborer. They vpreach the doctrine that the laborer does not
get what he is entitled to for his labor and thet he never will un-
til our whole system of society has been reconstructed. This recon-
struction of society, according to the communistic doctrine is
inevitable, and is bound to come since the interests of the laboring
class are opvosed to the interests of the ruling or capitalistic class.

Communism rejects the idea of orivste pronerty (2 right defended by

our Holy Father the Pove in his encyclical Quedrogesimo Anﬁo) and
advocates ownership of all meens of production in the community.

L Hico wﬁza‘, Cormp —1ae 2% a votiadiTce »murpeame o —

Communism end the communist movement, therefore, aims at the abolish-
ment of capitalism and, with the sudport of the masses of industrial
workmen, the proletariat, and with the aid of numerous classes of
lower clerks and etc., through & world-wide revolution of the orole-
tariat it is expected that this aim will be accomnlished. National
ownershio of the means of production such &s factories, industries
end warehouses is the basis of the communist economic theory.

Communism as a broad concention can be traced back to Plato'!s

Republic in which orivate oroverty was abolished. 4&nd in More's



Utopia there in criticism of the sociel system there are latent
ideas of communism in a broader sense. But the modern communistic
movement is attributed to Karl Marx - who was the first to identify
communism with the idea of & class war and through the movement to
bring about a radical reorganization of all conditions of 1life and
to alter the spirituel 1life of the world. ilarx gave communism a
definite movement and objective; he suggested the idea thest the
laboring class and the cavitalists could never become reconciled and
that the laboring class by capture of the means of oroduction will
be able to liberate the oppressed and to emancipate the proletariat.

But says communism, with private ownershio there are other ideas
which must likewise go. First of all there is the matter of govern-
ment. In all democretic forms of government and in most governments
the vower of the Stste is on the side of the capitelists. Therefore,
they r eason the achievement of the aims of communism &re not possitle
without first overthrowing the government. Therefore, it follows,
says the communist that revolution is absolutely necessary and in
fact is the only means of outting communism into effect. Modern
communism r egards revolution as essential snd that a neriod of dietator-
ship of the proletariat based on o»en terror is the only means of
creeting the Communist economic and social systen.

Religion also must go, say the communists - and why - because
the leaders of the communistic movement are wise enought to see thet
religion - love of God and love of neighbor are incompmatitle with
the orincivoles of communism. Accordingly, Xarl Marx preached the

doctrine that "religion is the opium of the peovnle". Or, to state




it more clearly, the communists tesch that there is no God, no here-
after. Religion is merely &n invention of the cavpitalists designed
to meke the laboring class, the oroletarist, become resigned %o
their lot in the world and to make them submissive to the ends of
capitelism. "Religion is the opium of the veovle" - The Pove of
Rome is the Chief of the Big Opium Joint - Rise you workers, throw
off your shackles, murder - there is no hereafter; steal - there is
no God!; follow &ll of your carnal inclinations - there is no God!
%Why should you not have a divorce for 15¢ like in Pussia if you want
itl You poor deluqed fool! You tool of the canitslists there is no
hereafter - These are the things that communism teaches about religion.

If time nermitted, illustration upon illustration might be piled
up to show you the sed vlight of religion under communism in Pussia and
in Spain. I commend to your reading the book on "Isms" nubliished by
the American Legion.

With your indualgence I should like to tell of a few of the
things that have been done to religion in Russia.

Sunday has been abolished. In fact, there is no designation of
eny day except by number. Church holidays have been abolished. The
few churches that remain hsve been converted into vublic muszums to
teach hatred for & belief in Good. idarx and Stelin heve teen sub-
stituted for God, and Lenin has been substituted for Christ. If you
oossess & bible you may be tarowa into »rison...this is counter-
revolutionary. If a verson attends a religious ceremony or if it is
discovered that he still believes in God he crnnot remain a member of

the communist perty end may be "liquidated". In the schools since
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the Bolshevistic revolution of 1917 hatred of religion is teught -
a generation of Russians 18 years of age today have been taught
these doctrines from the cradle. How different from conditions in
America whers our government is founded uvon the orinciple of the
inalienable right of every citizen to worship God according to his
own belief.

One of the most deplorable things about communism is the great
imnetus as an international movement that it has received since the
world war after the advent of communism in Russia. Communism is li%e
a cancer, it soreads as is testified by conditions in Spain. It is
gaining a strong foothold in Javan, Mexico and in many Euronean
countries. In our own Americe -~ the Communist Party of the United

States is actively at work. ALmerica must be vigilant.,

Nezis

Now let us pass to Nazism., The term Ngzi is merely the pooular
abbreviation for a member of Adolph Hitler's National Socizlistic
German Workingmen's Party. The varty was formed in 1920.

Some idea of the basis of National Socialism in Germany may
be obtained from the Nazi Primer - a little textbook which has been
designed for the 7,000,000 children in the Hitler Youth Movement.
The Nazi doctrine is a mystic theory designed to appeal to the ore-
Judices of the masses of German people through the doctrine of race

superiority and blood preservation. According to Hitler there are

six orincinal Furovean races each with its own veculisr character-
istics - the Nordicec race, the Phalic, the Western, the Dinariec,

the Eastern and the East Baltie - of which the Nordiec race is



superior both physicelly and mentally. The doctrine then goes into

2 lengthy exposition of the importance of race and of the destiny of

the German neople, ovrevonderantly of the Nordic race, to vpreserve
these outstanding vhysical and mental characteristics which meke for
superiority and leadership. Based uoon deductions drawn from the

Mendelian laws of inheritsnce the necessity of "pure breeding" for the

German veovle is stressed. According to the Nazi doctrine it is the
destiny of the German veovle to breed for racial imnrovement. But
the German race cannot imorove and soread its culture throughout
civilizstion 2s long as they are contaminated by contact with

"Foreign neople". The one type of foreign »eonle with whom the

German people have direct contact is the Jews, so that for the German
veople, fostering the German r&ce is cne and the gseme thing as a
defensive warefare between mind and blood contamination of the Jews.
The Nezi doctrine furnishes a long story of the early greatness of
the Nordics and the advanced state of their culture; it relates how
they spread over Eurovne, illuminsting the darkness, snd how, through
the centuries, they were divided, pished back, deprived of their
lands, until their German successors were brought at last to their
ultimsete victimization by the Treuty of Versailles after the World
War. Hitler, der Fuhrer, is the leader who is to liberate the German
neovle and to right the wrongs thst the Germans see in the Treaty of
Versailles.

According to the Nagzi doctrine, meny Germany lands are still
outside the German political area; but they are still Germen lands;

the existing vpolitical area o6f Germany is insufficient to supvort



exlsting Germans, to say nothing of the added numbers requirgd for
eugenic vurposes under the German orogram ef pure breeding for race
improvement. 1It, therefore, inevitably follows that the border
areas must be reunited to the Fatherland, hence the Austria ptusch
and the »resent Czechosloavokian crisis; there is therefore the
additional neces3ity of acquiring colonies and raw msterials for
achieving the objectives of Hitler.

Nazism is a religion in itself; it suppresses religous be-
lief beceuse it wents no ovoosing mationalism %o its doctrine. 1In
fact Goebbels, the minister of »ropaganda and one of Hitler's right
hend men expresses it this way - he says: "The Nazi party is a
political church, where for hundreds of thousands of years German
people will be trained to be true National Socialists. We are the
politicel pastors of our people." The German doctrine under the
Nazi's is to recognize no higher allegiance then that to National
Socialism - the Nazi Party is above God - in fact many of the Nazi's
even preach that the insane Hitler is himself a God incarnate.
The Nazi party advocates "positive christianity" a vague sort of a
religion., In actual practice the activities of all religious grouos
in Germany, including Catholics, Lutherans and Calvinists have been
severely restricted. The Encyclopedia Brittanica reports - "Today,
just as Christians draw their fsith from the Bible and the words
of Jesus, so Nazis find the expression of their faith and belief in
HYitler's book.

The intolerance of Nazism is inconsistent with the ideals of

Americanism. Nazism differs from communism in that it does not



conpletely abolish private pronerty as communism advocates. It sub-
stitutes regimentation and it mekes the Jews the scavegoat. Nazism
has also not gone as far as communism in the matter of religion.
Nazism will tolerate religion if it accedes to the will of the state
and assists in National Socialistic propagaqda.

As you know, the future of Nazism is today hanging in the

balance.
Fascism

Passing now to Fascism. As you know, the Italian Fascistic
movenent was founded by Benito ¥ussolini in 1913, The word fascio
means a bundle and fascism signifies unity of members of the move-
ment. Throughout Italy in 1919 and 1220 the fascistic narty of
Mussolini acting with other »olitical groups combined to defeat
red or communistic movements. The communistic organizations were
rapidly growing in Italy and it was the fascists who, through
organization, g reatly aided in suvppressing communistic riots. The
Fascists thus began to arm themselves for the defense of the nation.
The struggles between communists and fascists continued through
1921 and 1922. Because the fascists or black shirts as they v ere
sometimes celled were ready to sacrifice their lives in the cause
of national defense against the communists, the fascists received
suvport from the liberals and Catholics in Italy. Catholics suvported

M‘anbecause they saw in the movement the only hove for the country
in the chaos due to daily riots of the communists. The vprovertied

class, landlords and manufacturers likewise supported fascism.



Gradually definite theories of government evolved in the movement.
Fascism advocates a powerful State wherein the action of individuals
in the economic sphere or as nroducers should be controlled by the
State through technical councils and not through parliament.

Fascism aims at first, restoring the orestige of the State; develov-
ing oroduction; olacing finances on a firm foundation.

Unlike communism, fascism recognizes the right of orivate
property and orovoses a system of State discipline over class con-
flicts. Employers should be organized and invested with resoonsibility.
Workmen are to be organized likewise. ©Some enterorises so closely
connected with the national welfare should be taken over. OQOthers
left to vrivate enternrise.

Mussolini came into power in 1922, and has gradually taken more
and more power untohimself and varty. He does not act through a
party. HBis decrees with the approval of a national council are the
law,

Fascism is, in general favorable to Catholicism. There are
minor conflicts between the Vatican and Mussolini on metters of
education - but in general the relation is a friendly one.

Fascism, it is true, rejects democracy. It teaches that
society does not exist for the individuwal, but the individual exists
for society. Fascism rejects socialism and believes in private
enterprise. Fascism however does seek to secure justice between the
classes just as it seeks to establish justice between individuals., .

Fascism aims at a totalitarian state - i.e., @ highly centralized
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government under control of a political group which allows no re-
presentation to other politicsl parties. The right of the individual
to express himself is subordinated to the good of the State.

Although Fascism has always resulted in a dictetorship - and
there has been much deplorable violence, Mussolini himself has
sought to sunpress this violence.

Germany is often referred to as another example of a Fascistic
state. It allows but one political party and has a dictatorship.

In the politicual sphere fascism is the outstanding contemporary
challenge to the system of parliamentarism. Parliament under
fascism is merely a means of registering the decisions of the inner
group of the Fascist party. Recently there have been rifts tetween
the Vatican and the Fascists. In fact it has been reported thet con-
sideration is being given to moving the Vatican to France.

Mussolini is a gquestion merk in Furope today. He sided with
Hitler in the Austriean cris#s. He has been silent so far in the
Czechoslovakian crisis. Where he will stand in the event of war is

still a question.

Socialiam

Is the doctrine thet the orincipal means of production and
distribution should be owned and orerrated by governmental authority
for oublic use rather than for »orivate profit. There are & number
of 8ifferent schools of socialism because of differences of ovinion
&s to the speed of transition &nd the method of its atteainment. The

two princival schools are Marxien and Fabian. The Marxien theory has
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alreedy teen touched on. The Fabiasn socielists favor comvensation

for proverty taken over and a more gradusl transition.
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Worthy Grand Kmight and Brether Knights

It is indeed a privilege and an homor te be invited to address you
an this oocasione I am afraid that I am guilty of choosing too serious and
weighty a subjest for discussion at & time when we might all prefer t¢ relax
in the pleasant association and good fellowship of this meeting. I shall
strive not to postpone unduly our anticipated relaxmtion.

But these are serious times and as Catholie mer we all have the
obligation of keeping alert to the importent end fundamental doetrines of
our holy religion as these doetrines may affect us in our daily lives. It
should be a souree of great oomsolation in this age of oomfusion and
npsterialism for us to realize that Catholie philosophy has an answere the
ocorrest answer based upon divine teachirng for eash of the burning issues
of the daye

Among many ehanges in Ameriean life during the past tem years,
the problems of labor have ceoupied a prominent positione Polieies to be
adopted in the solution of labor problems are being comstantly discussed -
in the offices of employers, in the legislative brancsh of gavermments,
both national and State and in the halls of labor organisations.

In recent years we have heard much about the organization of labore
of CIO and AFof L =« of labor's right to eollective bargainimg, of the
attitude of the New Deal on the problems of labor- of the Wagner Act, the
wages end hour law, the national labor relations Boarde We have witnessed
in Anerisa - strikes, both site-down and walk-out; boyeotts and an era
of pioketinge

Indeed we ean easily recognize that the reconcidiation between the
respective positions ofxixkwk labor and ocapital is ome of the gravest scoial
problems of the daye And &s we look at the contamporary evidense all
sbout ue and see scme of the cutward mamifestations of unrest being oreated

almost daily, we are apt to believe that theee procblems are entirely new,



and we may easily forget that there is a definite Catholic socoial philosophy
on these important subjeots- a philosophy that does not attempt to deal
intimately and mimitely with eaeh phase of the labor problem, since the
details may canstantly chsnge imxkixaim as ocur complex industrial socoliety
is always ohanging, but a definite Catholic philosophy which holds the
olrrect christien principles before the faithful for their guidance,

The moral aspests of this great sooial problem - the relation between
capital snd labor - were very olearly eminoiated almost fifty years ago,
to be exact on May 15, 1891, when his holiness Pope Lec XIII addressed his

great encyolical Rerum nsvarmm dealing with the condition of the working

classes to all the faithfule, This great emoyclioal has been desoribed by
one writer as "the sccial Magna Carta of Catholiocism " and it merited for
Pope Leo XIII, the name of "the workingean'’s pope". The enmeyoclical

Rerum novarum has been transleted into the chief mcdern languages. Thousands

upon thousands of copies have been cireulated among the working elasses.
During the fifty years since its appearsnce it has had a far-reaching effect
in aiding soocial reforms designed tc xtixkhkm improve the conditicn of the
working classes., Such for example as faoctory laws governing child labor;
old age pensicns; minizamm wage laws; the eight hour day; and the revival
of the trade guilds and countless other reforms which mey be traced directly
to the influenee of Pope Leo's encyclical.

Bearing evicdance of the fact that when the Church speaks on
matters of morals she speaks for all ages - is the fact that on the fortieth
anniversary of the encyolical, Pope Pius XI re-affirmed the doctrines so ably
expressed by his predecessor Leo XIII and in the emcyclical Quadragesimo Amno
pointed out the applicabisity of the principles of the great statement of
Leo to present day problems.



As Catholiee we should know more of the detaile of this wonderful
document Rerum Novarmm for therein we oan find the oorreet moral

presentation of the social aspeots of the labor probleme as we know them

three main-perks, first, the refutation of socialism and tbe defense of
the inviolability of private property; seoond, the emmeration of the
admonitions of religiom to the workigig olass and to employere; and

thirdly, the responsidbility of the govermment or the State with
reference to this metiese hies ~—Al < —

LS R T EEN

In the language of Leo XIIl., " it is no easy matter to
define the rslative rights and mutual dutiee of the rioh and of the poor,
of oapital and of labore and the danger lies in thie, that erafty
agitatore are intent on making use of these XXX differences of opinion
to pervert men's judgments and to stir wp the pecple to revolt. “ He
was referrring, of ecurse, to Marxianism which was then on ite aseendenoy
Txxkkmx smang the working olaesee of continental Burope. He pointed out
" eee The Socialists, working on the poor man's emvy of the rieh, are
striving to do awmay with private property, end oontend that individual
possession should bscane the oammon property of all, to.be
administered by the State..s " On logiocal grounds the enoyelfoal
proceede to assert that soscialism ie opposed to the intereat of the
workingmam for it deprivee him " of all hope and possibility of inoreasing
his stoek and of bettering his condition in life." Private property
and private ownership of property is asserted to be in admirable harmony
with man's nature, because man mmst plan for his recurring neede and that
by the natural law he ie entitled to the eocumulated fruits of his labors.

The right of private property is not dmly conducive to peace and tranquility
in human affairs but it ie also recognized in the divine law whioh states :
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¥ Thou shall not covet they neighbor's wife; nor his house, nor his field,
nor his man servant, nor his maid<servant, nor his ox, nor his ass, nor
anything whioh ia his. "
Furthermore, the enoyolioal states, the right of private property is ocorallary
to the duties imposed upon a man as head of a familys, The family as a
sooial inetitution exists in response to God's compand " Inorease and Multiply",
and as a head of a family man must be permitted to aocuwmlate property to
provide sustenance for his family and to transmit to the members of his
family the acoumulation of property that ie needed for their ocontinued
sustenanee, The heretiocal ideas of sceialimm with regard to the family
are stremicusly rejeotsd ; X The State or civil govermment should not
intrude into the femily or household ; 1t may ameliorate extreme neceesity
with publio aid; but patermal rights or breaking up of the family is not
within the lawful provioce of the States " The socialists, therefore, in
setting aside the parent and setting up a State supervision, aoct against
natural justice, and break into pieces the stabliity of all family life."
In sumaryp therefors, XME Leo XIII points oub ee« " oo the main
tenst of socialism, cammunity of goods, mnst be utterly rejested, since it
only injures those whame it would seem meent to benefit, is direotly ocontrary
to the natural righte of mankind, and would introduce dimmrimraamix confusion
and disorder into the commonweal. "

To anyone therefore, who would ameliorate the condition of the masses,

the fundamental principle of the inviolability of private ;;roporty must be

accaptede But LeoXII1I reeognizes that the aocoumlation of wealth and
ite misue had oreated grave problems, He describes same of the injustioces
in almost the EEX aame langnage as Marx. However, the remedy he

proposee is ome founed on religion.



Q’

The oonfliot between oapital and labor eannot be solved, mocording te
Leo, by leaving religion oub of oonsideration. In faot he demonstrated,
labor, pain, hardship and all of the troubles of this life are the oonsequences
of sin, We must acoept the fact that there will alwanys be differences based
SXEEXIERIEIXEL aptitudes and xkx abilitiss, We will always have the
wealthy and the EFEX poor.ee bYbut in approaching the problem of the working
class it is a great mistake to " take up with the notion that-class is
naturally hostile to olass, and that the wealthy and workingmen are intended by
nature to be in mutual oanfliote So irratiomal and so false is this view , that
the direot oontrary is the truth," This great Pope asserts that " in a
State it is ordained by nature that these two olasses should dwell in harmony
and agreement, and should, as it were, groove into one another, so as to
maintain the balansce of the body polities " For, in his oft quoted words,
" each needs the other : Capital camnot do without lebor, nmor lLabor without
Capitale" This harmony oan be brought abou} says Leo, ZEEXXEE throagh
the medium of religioan. Beligion ocan draw the righ and the ZE& poor
tojether, and avoid oonfliet by remindiang each oclass of its duties to the
XREXZX other, and especially to the obligations of justice, *

And what does religion teaoh the laboring man ? We find the answer

in the emoyliocal - religion teaches the MAFHINFXEXXX laboring man -

(1) to ecarry out honestly end fairly all equitable agreements
freely entered into;

(2) never to injure the property, nor to outrage the person of an
employer;

(S) never to resort to violenoce in defending their own ocause; nor to
engage in riot or disorder;

(4) to have nothing to do with men of evil prinoiples, who work upon
the people with artful promises, and exoite foolish hopes whioh
usually end in useless regretse

In turn religion teaches the wealthy owner and the employer :
(1) that their work people are not to be aocounted their bondemen;

(2) that in every man they must respest his dignity and worth as
& man and as a Shriatian;



(s) that labor is =mmkk not a thing to be ashamed of, if we
lend ear to right reason and to Chrietian philosophy, dut
is an honorable oalling, enabling mxx a man to eustain
his 1ife in a way both upright and oreditable;

(4) that it is shameful end imlmmxkms i{nluman to treat men like

chattels to make money by, or to look upon them merely ae
eo muoh mrsole or physisal power;

(6) that, as Religion and things spiritual and mental are mmong
the workingman's main conocern, the employer is bound to see
that the employee has time for his religlous duties, that
he be not exposed to corrupting influenoes and dangerous
oooasions; and that he be not led awmay to negleot his hame
and family or to squander his earmings;

(6) that the amployer must never tax his work people beyond their
strength,or employ them in work unsuited to sex or age;

(7) that everyone shall be given a fair ware - for to defraud a
alborer of wages that are his due is oandemned by all laws,
luman and divine-~ end is a orime oalling to heaven for
vengeancee

(8) the rich mmst religiously refrain fram cutting down the
workmen's earuings, whether by foroe, fraud, or by usurious
dealings; and with all greater reason becanse the laboring man

is, as & rule, weak and unprotected, and because his slender
means should in proportion to their scantiness be acoocurnted

saored,

This ppefiolo emmeration of the duties of the two olasses, if observed, would
do mueh to bring about that desirable harmony of whioh Bope Leo XIII speakss But
in addition to the foregoing, the Chureh lays down general ohristian precepts
designed to EE bring olass to olass in friendliness and good feelings To both
olnasses she says ; "the thinge of this earth are transitory or temporarye In the
oeternal future life for whioh man ie destined, it matters not whether we are
rioh or whether we are poore L

Moreover to the riseh - heed well the admonition- W whosoever has
received from the divine dounty a large shale of temporal blessings , whether
they be external or oorporeal or gifte of ths mind, he has reoceived them for the
purpose of perfecting his own nature, and at the same time, that he may employ
them, ne the steward of §8 God's providenoe for the benefit of others.”
Heavy indeed on the obligations imposed on the rieh« they will have to give
an aooount of their stewardship.



4nd to the poor= the Church teaches that povery 1s mo disgracd; that the

Son of God became a carpenter and that "the true worth and nodlity of man

lies in his moral qualities « or in the priotice of virtue.”"  The virtuous
ZEEX poor man is rich indeed and of the rich * what shall it profit a manm if
he gain the whole world and suffer the loss of his soul t " These precepts
of our hold religion emmnoiated in the great encycliocal should be

oonsling thoughts to the working oclase and to the porr as they survey their
state in 1ife.

fleligion teaches im addition, that men rioch and poor alike should
realize that we are all the ohildren of Gode The righ menm realizing this will
see clearly the obligations that his reiches entail and the poor man with
resignation will aococept his etation with resigmation and confidence in the
hereafter as his rewurd.

Brother knights- it is in tese Christian precepts we f£ind the reason
for the BEEKLK persecution of our h8ly religiom by EEXIXX solialists and
oommmistse The camunists says - " religion is the opiwum of the pecple”
is must be stamped out if our program is to suoceede They fear the logie
and the influsnce of the mmmxt ecnsoclatiln engendered by the great enscycliecal.

Pope Leo XIII admoulshes that the Church is not impractical « her

desire is that the poor should rishe above poverty end gqretchedness, and better
their oondition in life - the practioce of Christian morality leads to imx
taporal XEEEE FEEJEX prospertity because it merits the Blessings of God

the course of all blessings, whether temporal or spiritual,

(1R seese v beiladanes e veliing



It 1s realiszed that selfish men may shirk the duties imposed by religion
in these matters and this raises the question of what is the funotion of
the State ¥ Pope Leo' encyolioal anwers :

" Whenever the general interets or any partioular oclass euffers, or
is threatened with misohief which ¢an in no other way be met or prevented,
the public authori®y must step in to deal with it, Now, it intérets the publis,
as well as the individual, that peace and good order should be maintained;
that family 1ife should be earried om in acocordanse with God's laws and those
of natuye; that religion should be reverenced and obeyed; that a high
standard of morality should prevail, both in publiec and in primate life;
that the sanetity of justice should be respeoted, that no one should injure another
with impunity; that the members of the cammonwealth should grow up to man's
estate strong end robust, and capable, if need be, of guarding and defending
their countrye If by a strike, or other ocambinatian of workgen there should
be imminent danger of disturbance to the public peace; of if oiroumstances were
susoch ZXXX as that among the laboring population the ties of family life were
relaxed ; if religion were found to suffer through the operatives not having time
and opporutinty afforded them to practice their duties; if im workshops and
faotories there were dangers to morals through the mixing of the sexes or
fran harmful oocasions of evil; of £f the employers laid burdens upon their
workmen which were unjust , or degraded th.qn with oonditions repugmant to their
dignity as human beings; finally, if health were sndangered by excessive
labor, or by work unsuited to sex or age - in such cases, there san be a0
question but that, within certain limits, it would be right to inmvoke the aid
and authotiryt of the lawe The limits must be determined by the nature of the
oocasion whioch calls for the law's interference - the prinocifle being that the
law zmst not undertake more, nor prooceed further, than is required for the
renedy of the evil or the removal of the mischief, "

We are familiar with thenextent to whioh it has been necessary for
govermmant, though the medium of legislation to improve the position of the

workingmmne



It is also the obligation of the State to * inmtervene to put restraint upon
firebrands who would spread revolution, attack private property emd stir wp
the working olasses, The working oless must be proteotef from the

seditious arts of euoh people and lawful ovners must be protected fram their
ESEIXXEASAY spoliation,

In earrying out its obligations govermment should be motivated by a
realization that man's dignity is such that he should not be used as a
mere instrument for making money, Hours of work shonld not be longer than
man's strnegth permits; due regard being had to his need for rest,
recuperation and reoreation, This may XX vary with time, place and
oiroumstanoe.

In the matter of wages- labor mmst be allowed suffioient remumeration to
support a frugal and well-behaved wage-earner. If a living wage is not
aot aooorded, the S8tate under proper oiroumstances shoould intervene to see
that justioe is fone, The wage-earner must be allowed sufficient to maintain,
himself, his wife, and his ohildren in reasomable camfort. It should be
hte policy of the law to enoourage the wage-ssrner to beamce an owner of
propertye

The pohievemsent of justice in the matter of wages tends to bridge the
gap between vast wealth and sheer poverty- there will be greater production end
more interest in man's work.

Similarly the objeotives of employers and of workingmen can be aochieved
through organization~ mutual benefit sooities; insurance and death benefits eto,

Leo XIII desoribes the position of labor organization by saying
that uzions can ascomplish much good, but they should be suited to the
oconditions of the agee The privilege of forming labor organizations is a
natural right of mankind, is should be protected by the State provided the
purposes of the organisation are good and lawfule Heed these words :
" Assooiations of everykind, and especially those of workingmen, are now

far more oammon than heretofore, As regardsmmany of these tlsixoro is 10 need at

present to inquire when they spring, what are their objeots, or what the means



VD,

they employe There is a good deal of evidence, however, which does to prove

that many of these societies are in the hands of seoret leaders, and are
managed on principles ill-according with Christianity end ¥he publie well-being;
and that thet do their utmost to get within their grasp the ehole field of
labor, and foroe workingmen either to join X&E them or to starve, Under

these oiroumstanoces Christian workingmen mst do one of two things; either

join associations in which religion will be exposed to peril, or form
assooiations among themselves - unite their forces for throwing off courageocusly
the yoke of so unrighteous end intolerable as oppressione No one who does

not wish to expose man's chief good to exreme risk will for a mcment heeitate to

say that the second altermative should be all means be adopted. ®

The important thing in labor wrnions according to the encyclical is
that the officers be selected with prudence and dsicretion; that the
6unds of such orgenisations be administed with strietest honesty; that
there be due regard for the rights snd duties of employers as occmpared with the
rights and duties of employses; that there be eunocouvragement for
resorting to peaceful arbitration of disputes; and that there be

measures adopted to insure against the haszards of sickmess, ¢ld age and

~ distress.

But adove all by realiszing that labor must forget its prejudioes and

capital must forget its greed for money and that both mmust realize that
thie life is transitory.




"The Cathkolic Church - An American Institution"

My subject is: "The Catholic Church - An American In-~
stitution" and I have selected that topic because we, as Catholics, are so
frequently misunderstood by some of our nen-Catholic brethren. Sometimes,
it goes beyond misunderstanding - it descends to invective and we Catholics,
because we are the Eoly Roman Catholic Church, and because we express our
loyalty and allegiance to the Holy Father in spiritual matters, are
occasionally the victims of calwiny. Wwriters like Blanshard and others
advance the thesis that the Catholic Church is Un-American; that it is a
form of conspiracy that is the antithesis of what the American way of life
stands for. As Catholics, we know how false this is, but can we convincingly
demonstrate to our critics in an affirmative fashion just why they are
wrong. We can, of course, attack specific false statements and show wherein
they lie, but as Catholics, we should have a deep understanding of just why
we may be proud qf the fact that our Catholic Church, in America, is truly

compatible with and in harmony with all true Arerican ideals.
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There is an organization of Catholic laymen called the
Serra Clubs. We have a young Serra Club in Baton Rouge. Its basic purpose
is to work for vocations to the priesthood by prayer and by some financial
assistance toward that end. 1he Serra Club is an organization concerning
which you will be hearing much more in the coming years as it is a relatively
new movement, In its programs, it seeks also to educate Catholic laymren
to their otligations and the position of the Church on the pressing problems
of our day. The outline of my remarks is taken from a Program, as outlined by
one of the Project Committees of a Serra Club on the general subject of the
Catholic Church, an American Institution. Using that outline as a basis,
I will attempt to show that the ideal Catholic should te a good American
citizen because he is expected to perform a social role as a Catholic, be-
cause he is devoted to the ideals of family life which makes a nation
strong, because as a businessman or professicnal man, the Church teaches
him his responsibilities and duties, because the Church teaches him to
assume his duties as a citizen, and becaus%‘the Church's emphasis upon a
type of education that will develop intelligent and morally sound citizens.

Now, first - as to the role in society of the American Catholic -~

what is the situation? Here it is at once apparent that the teachings of the

s i



Church make for good moral conduct. A Catholic must act always according

to his religious beliefs. A Catholic cherishes the American religious

freedom which makes this possitle. We know that Catholicism is one of the

greatest bulwarks against the communist and other subversive movements.

Because atheistic communism negates and seeks to undermine religion and is

in opposition to basic religious truths - a Catholic is not free to suprort

any subversive system. The Holy Father himself has made this clear in

numerous addresses and public pronouncements, If the teachings of the

Church were followed, then Catholics would not be found in any subversive

movement. Moreover, the Church,in all of its teachings, emphasizes the

dignity of the human individual. It points out that each of us is made in

the image of our Creator, with a free will, which we have a responsibility

to direct, and control in a personal way. The personal responsibility which

is taught by the Church maikes for strength in the shaping of the individual

citizen. In the eyes of the Church, the moral order extends to all fields of

human activity. This means that Catholics are expected to live close to

Cod; they are expected to be just and fair in their dealings with their

fellow men; it means that there is a "right" and a "wrong" connected with

s



every actim of society and that the criteria by which to determine this is
that an action must be in harmony with the moral law. This teaching
harmonizes with the views of our founding fathers. They recognized that
religion and morality are indispensable supports to good citizenship. That
the religious man of sound morals will be a good citizen. If, for example,
a religious ana moral man is a legislator - it could be expected that he
would support the general welfare. Particular measures might vary , of course,
with thie neecs of society at any given time, but the strongest citizens that
we could possibly have are those who sincerely follow the precept: "Thou
shalt love the Lord, Thy Cod, with they whole heart and soul and Thou shalt
love thy neighbor as thyself." So the broad conception of the Church as to
Joeoak
Sole RRole of the American Catholic, indeed, makes for good citizenship.

Now, secondly, the position of the Church on the Family and
Marriage is calculated to produce the strong citizens of a strong nation,
Just what is that position? You know it well, The Church teaches the
sacredness of marriage; that marriage is a livine Institution; that as it was

created by God, that man cannot change the basic laws that govern inarriage,

we know,of course, that our American divorce statistics constitute a national
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disgrace. How much stronger indeed we would be as a nation if there

were true fidelity to the marriage bond among all Americans. Our Church

teaches that marriage is a sacrament; that the sacramental marriage bond ie

indissoluble. Consider just for a moment the Church's emphasis on the

value of children in marriage. Pope Pius the XI, in his great encyclical,

Casti Connubii has declared that children hold the first place among the

blessings of marriage. He has said that children are a sacred trust;

that their training is very important,

All of the teachings of the Church on the subject of the

family and marriage make for a healthy growing nation - a nation that

will not decline in population, but which will continue to be strong

founded on the beauty and strength of family life., Moreover, the Church

is the outstanding opponent of the corroding practices of birth control,

abortion and sterlization which uncermine the morality and sap the strength

of a growing nation., The teaching of the Church makes for good morals in

family life - when it condemns adultery and denounces sins against chastity,

it adds to the strength of America. In summary, the Amnerican Catholic,if he or



she is true to the teaching of Church, will carry out in admirable fashion

the social roles of husband and wife and father and mother and they thereby

add to the physical and spiritual well-being of the nation.

Now, thirdly, we turn to the area of social and ecoromic

justice. 1o the businessman, the Church says - "You have definite responsibilities

to the social order of which you are a part." Pope Pius XI, in his great

encyclical Quadragesimo Anno, has eloquently stated the position of the Church

in defending the right of property, but as he also clearly points out, the
Church at=a takes the position that private property must be used for the wel-
fare of all - it must be employed for the common good. While the Church is
a staunch defender of private property and the individual's right to accumulate
property, it views property in a two~fold aspect -~ individual and social.
Private property must be used to promote the common good and each of us will
be required to give an accounting in proportion to the property rights that
we have enjoyed.

The Church has been outspoken in teaching the Catholic business-
man to respect thke rights of the laboring man. Pore Leo XIII was the great
champion of social justice for the working classes. In his encyclical Rerum

Novarum he posed a broad charter covering the rights of labor, which charter
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was elaborated upon by Pope Pius XI, in the encyclical Quadragesimo Anno.

It is the teaching of the Church that the Catholic businessman must treat
those who work for him as human beings; that he nust acknowledge the right of
labor to organize for effective bargaining through the influence of the
organized group; and that it is the obligation of the businessman to

pay the workingman a living wage. The Catholic Archbishops and Bishops,

A AN J.I o "L":Ll:L"-’“‘E,‘?_\

ag—early--as 1940%_issued a strong statement setting forth the obligation im-
posed on the businessman to help the workingman to attain security for
himself and family.

Conversely the Church admonishes the laboring man as to
his duties and obligations, In the same encyclicals, the laboring man is
told that he must respect the rights of his emplover, that it is his duty to
work and support himself and that worker must always respect the rights of
others. The Church, though it supports the right of workers to organize, never-
theless teaches union members that the power of organization must rot be
misused and that union members are under the positive duty of exercising a sense
of responsitility.

A fourth area of importance lies in the constant teaching of

the Church that each Catholic has a personal responsibility to the putlic
;i



order or to the political orcer. Thus, the Church teaches that each
Catholic is under a duty to become an active citizen. ‘e, as Catholics,
do not do our full duty if we merely shrug off the problems of government.
Ve do not do our part unless we are actively interested, as citizens, in the
processes of our government, The duty to vote is emphasized by the Church.
Moreover,the Church teaches that there must be respect for civil authority
as such authority is necessary if men are to live together in peace and
harmony. The Cnurch holds out a high ideal for those who hold public office.
Advancement of the common good is the goal constantly held before those
who hold public office,

Fifth and lastly, the field of education must be mentioned
as an area of teaching in which Catholicism makes major contributions to the
development of an intelligent and morally sound citizen., Parents have, under
Catholic teaching, the primary duty to educate their children and it is
parents who are responsible for the kinc. of education their children receive.
More than twenty-five years ago, when the State of Oregon sought to force
parents to send tbeir children to public schools, the United States Supreme

Court in the celebrated Orgeon School case gave legal recognition to the

-



corstitutional right of parents to choose the kind of education their children

are to receive. The Catholic educational system, indeed, gives to its

students a lmowledge and an appreciation of religion and this makes for a

better system. Catholic education does not limit itself to matters of

the intellect alone. It rcfuses to confine itself to the mere developrent of

secular knowledge - important as the fields of knowledge may be and seeks

to strengthen the will of the students, In other words, Catholic ecucation

seeks at developing the "whole man" composed as man is of intellect and will.
Thus, we see that if a Catholic is true to the teaching of

the Church, he will carry out admirably the socizl role of the citizen

and will shoulder the burdens of citizenship as well as enjoy its privileges.

In its conceptimof the social role of the American catholic in its support

of the institutions of the family, in its admonition to capital and labor of

our industrial society, in its furthering of the individual obligation of the

citizen to take part as a citizen in his duties as such and in its conception

of Christian education founded on morals and religion as well as intellectual

mowledge, the Catholic Church takes positions which, if widely accepted, could

not fail to add to the strength of the nation. We have no reason to bte apologetic
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about being Catholics because in our faith - in addition to the inner
comfort we get from grace and solace of the sacraments - we have a body of
social and economic teaching which will stand the test of time, even in
a society which grows more complex from day to day. Let us then live up
to our obligations as citizens and take to heart the teaching of the Church in
our every action because each of us is being otserved and judged by our
non-Catholic friends and associates.

I wish to conclude with a quotation from a seventeen-year
old Catholic youth, Robert Nugent of St. Patrick's Cetholic High School, Norris-
town, Pennsylvania. On the occasion of the fourth annual observance of National
Catholic Youth Week, COctober 31 to November 7, he wrote an essay declaratory
of his Catholic creed. His essay was so beautiful it was reprinted in the
national Catholic Weekly - Ave llaria. Let us allow that youth to speak to us

now. He says:

Port Allen Knights of Columbus
Tuesday, January 18,1935 ~ 7:30 p.nm.

10~



Tonight, let us for a moment journey back to another May 20th
four hundred and fifty-six years ago. It is Ascension Day in the year
1506. In the little town of Valladolid in the Kingdom of Spain, we
approach the bedside of one of the most intrepid explorers the world has
known. Lying on his deathbed, garbed in the frock of the Order of St.
Francis, we find a tall, blue-eyed, distinguished looking man. His blond
hair, aged by cares and worry, is now a snowy wintry white. His usually
florid complexion, owing to illmess, has given way to that pale hue so
often seen as the herald of approaching death. An expression of calmness,

of benigpity rests upon his countenance. He realizes that for him only

one voyage is left. [ The poet calls it the trip into "that undisc;;;;;aﬂﬁﬁ)

<::ngffry from whose borne no traveller retgiii;;)‘zzjlg the voyage which

all travellers, be they rich or poor, famous or unknown, must tread in the

equality meted out by Divine Justice., Having received the last Sacraments,
we are told that with the same assurance and confidence which he had in
undertaking his earlier epoch-making journeys, he commended his spirit to
his Almighty Father, and with the words of the crucified Savior on his lips,
the patron of this Order - Christopher Columbus passed into eternity.

On this 1962 anniversary of the death of Columbus, as the Louisiana
Knights bearing his name gather in this 57th Annual meeting, it is appro-
priate again to publicly acknowledge the unending indebtedness to Columbus
for the heritage he has left us. It has been well described as "a legacy
which is twofold - *%*¥% a heritage of great spiritual, as well as material
value."” This western world, his discovery, with its two continents, pro-

natural

vides access to vast/resources. Its growth in human resources in the four

and a half centuries since Columbus, provides challenging opportunities



for hopeful developments as the Alliance for Progress will testify. This
half of the world must be the bastion of freedom in the death struggle

which now engages us and in which Christianity is our mighty bulwark.

We gain inspiration especially from the spiritual heritage which
we associate with Columbus. Never have men had greater need for such endow-
ments of the spirit as courage, piety, patriotism, loyalty and steadfastness

which Columbus so truly exemplified. | As members of a dedicated order of B

Catholic laymen, more than a million strong in the Americas, we face the

grave responsibilities of our age. With our fellow Americans we must do our

share in measuring up to the need for those qualities as we visualize the

difficult problems of an uneasy world._‘{h

Not many weeks ago, a distinguished American Banker in a signifi-
cant public address listed what he called the three most far-reaching
developments of our time. The list was:

"First, the rise of communism with its threat to the
foundations of our society.

"Second, the rise of a vast world of one billion hungry
men and women in the new nations who are struggling to
create political stability out of chaos and economic
growth out of poverty.

"Third, the rise of Western Europe to a position of

potential power so great that it may with the United

States now decisively influence the course of world

events."

I would add a fourth - the rise of new technology in which man

has acquired awesome power over his environment. Father Walsh, President

of Boston College well describes it:



""Man has discovered new resources to his abilities;
uncovered new limits to his powers. He has explored this
planet and is ready to step beyond it. He is at the point
of tapping the sun's source of energy, of manipulating the
weather and of farming the oceans. Man has come to realize
that the power at his command is not only technical power,
but also an evolutionary power, the power to create new
species [of matter.] In all the fields of science, there
is the expenctancy of imminent discoveries. In this moment
before the dawn of the new day, man has an opportunity to
review the resources at ‘his command, to evaluate the various
directions in which he can expead the new energies he now
commands, to control not only the quality of his own life

but the very fate of the planet." [Vital Speeches, May 1,
1962 - Rev. Michael P. Walsh, S.J., President of Boston
College.])

If you ask at this point - "What does this have to do with the
Knights of Columbus in a 1962 Convention assembled?" The answer is simple.
It has everything to do with your mission as patriotic American Catholic
laymen. The four developments which I have listed are related. Together
they pose not only the problems of survival but more importantly, they

sound the unparalleled call for unusual service in ouf'iﬁiij,iggr;;;;;;iate

of the Catholic laity must, in our times, furnish a generous part of the

work which will be necessary to realize the mission of the Church in guiding
men to meet the needs of a world beset with the problems of the type so
briefly listed. As Cardinal Spellman has reminded us, "Today perhaps more
than at any other time man must realize that our Catholic faith embraces

everything in life and nothing is beyond its orbit #¥ %%

In the brief space of slightly more than forty years since the

Russian revolution of 1917 the power of athestic Communism has spread to

Milloom

hundred people in the
A NPEP

world. Its denial of God, denial of freedom of expression, freedom of

approximately one billion of the two billion nine



religion, and of political freedom would make slaves of all mankind. It
is the antithesis of what we believe as Catholic. Yet is is a militant
faith with an appeal in the world of today to millions of men and women
who are without shelter, food, health and without literacy. All Catholic
laymen at this time share the definite mission of becoming strong links

in the struggle against the fallacies of the Commun?EfE;JfWe all need to

”étudy-moré deeply the pronouncements of the Popes, ﬁotably the 1937
Encyclical on Atheistic Communism and the various expressions of Pope Pius
XIL, and Pope John on the incompatibility of Catholicism and Marxism.

Each of us in his particular sphere, by an increasing knowledge of the
evils and deceits of Communism and by correcting abuses with Christian
principles can strike mighty blows for the kind of society that will spell

the death knell of communism. Vigilance here is a patriotic as well as a

religious duty.

Next let us consider another call to the intelligent Catholic
laity. I refer to another kind of struggle for the dominion over the mind
of man which is separate and apart from the context of the Communist menace.
Cardinal Spellwan sums it up by warning:

"In addition to the cold war being waged on many fronts
throughout the world, the skeptic, the materialist and the
atheist are intensifying their violet assaults against
religion and moral truth.

"Free people everywhere'", he reminds us, '"must be ready
and prepared for this test of strength since the struggle for
the mind of man goes on without pause. Ultimately, he said,
"It is the spiritual dynamic of our Faith which constitutes
our greatest and most powerful force for a truly human
society."



We need, I think, only to look at the daily press for confirma-

tion of the struggle to which the Cardinal was refEffiEz;}’We find it

e

= — e
|/ reflected in litigation seeking to perpetuate programs that are deliberately

designed to make all education Godless. We even find it rampant on many a

college campus)[—E;;ently, for example, a leading American University held

a large convocation of scholars commemorating the 100th Anniversary of the

publication of Darwin's Origin of the Species. Some 2,000 scientists were

reported to be in attendance. An Associated Press News report carried in
a Louisiana paper stated: (I quote:)

"A new order of thinking will doom all religions,
Sir Julian Huxley of London, intermationally famed
biologist, has predicted.

"Huxley said - "There is no longer either need or
room for supernatural beings capable of affecting the
course of events in the wwolutionary pattern of thought.

"The earth was not created" he said "it evolved.
So did all the animals and plants that inhabit it, includ-
ing our human selves, mind and soul as well as brain and
body.

"Evoluticnary man can no longer take refuge from his
loneliness by creeping for shelter into the arms of a
divinized father figure whom he has himself created, nor
escape from the responsibility of making decisions by
sheltering under the umbrella of divine authority, nor
absolve himself from the hard task of meeting his present
problems and planning his futwvre by relying on the will
of an ommipotent, but unfortunately inscrutable providence.
A religion of some sort is probably necessary, but is not
necessarily a good thing."



This viewpoint did not go unchallenged. A scientist of religious faith arose
to give expression to that which is ABC to men of faith. Said the Catholic
speaker in rebuttal:

"God is the creator of man, body and soul, Whether he

used the method of evolution for preparation of the

human body or created it from unorganized matter is not

of primary importance. Ineither case, He is the Creator.'

Does not this incident emphasize a great responsibility intrusted to
the guardians of the Faith when men must live in a society ever prone to question
all values and to deny the very existence of objective truth? In alarming pace
such attitudes continue to compete in the intellectual market place of the
society in which we live. These attitudes are extant despite the humility which
men should have before the miracles of God's creation which our scientific progress
is so rapidly unfolding before us. Does this not heighten the responsibility
of the individual lay Catholic to be constantly alert to the challenge that
religion faces in this kind of struggle for the intellect of man?

Broadly may we ask - Are these not areas in which the apostleship of
the laity can be even more effective than that of the clergy for to quote the
great Cardinal Archbishop of Quebec, Cardinal Léger, '"The laity are the Church,
too, as Pope Pius XII has said, because they participate in Christ's offices
of King, Priest and Prophet(that is teacher) by their baptism."

Today in the Church, a great call is going out to the laity emphasizing
the new role which they amcalled upon to perform as individual Catholics each in
his own proper walk of life, Through the ecumenic movement the Church seeks and
prays for the return of separated brethren to achieve a greater unity in belief.
Yhrough the liturgic movement, the Church encourages a greater lay participation

in public worship. Through the apostolic teaching mission of the Church there is



world-wide leadership for the achievement of social order more consistent
with the Christian social principles embodied in the Church's teachings.
It was about a year ago that we had from the Holy Father, his landmark
encyclical, Mater et Magistra, reminding men of the fundamental Christian
view which refuses to see man as a mere tool of Society or of the State and
which re-emphasizes the individual and personal responsibility of all men
to work for moral truth and social and economic justice. This great
encyclical is already taking its rightful position among the immortal
documents exercising the solemn teaching authority. It points the way
toward the solution of the social crisis so world-wide in its dimensions.
It strikes at the heart of the causes out of which false social teachings
evolve.

Thus the importance of the lay apostolate grows in urgency from
day to day. The task of Columbus, our Order's patron, was to discover a
new world while the task of his Knights of this age is that of sharing in
the work of remaking the whole world so that all things are restored to
Christ., There were reasons why the role of the laity,now so greatly em-
phasized, was for long periods of time not stressed in its full implications.
The Protestant Revolt was in large measure a revolt against the clergy in
general and against the authority of the clergy in particular. It was
necessary, therefore, that with and after the Council of Trent there should
be renewed emphasis placed upon the roleof the hierarchal church and the
special position of the clergy. This was necessary to combat other evils.
For example, as we all know, the United States in the 18th Century witnessed
many attempts by misguided laymen to supersede the clergy in the administration
of parish affairs. Because of the necessary stress on hierarchal authority

coupled with grave dangers of error from an uneducated population, the



clergy was inescapably forced to reserve to itself all major aspects of

the work of the Church. Catholics grew up with the habit of seeing re-
ligion as anly something persomal and individual. The thinking of many laymen
ignored the full and rich implications of the Church as the mystical body

of Christ and its social character was also ignored. Such attitudes, as

the general teaching of the encyclicals and the particular teachings of

our bishops remind us, cannot successfully meet the pressing problems

of this modern world. Unfortunately, it is not uncommon to meet Catholics
who still believe that the Church in its teaching on social and economic
matters isstepping outside "the strictly religious field." It has been aptly
said that such expressions afford "prime examples of the secularistic spirit
which originally drove Christ from the warket place."

Today the laity can no longer expect the clergy to do everything
called for by the mission of the Church. The work of the Church in the
administration of grace through the sacraments must always remain that of
the clergy and the prime teaching authority must also rest with the clergy.
But the teaching burdens which multiply so greatly will have to be per-
formed by laymen assisting the clergy. This is profoundly so because life
is now extremely complex. All of the complexities must be Christianized,
that is, ordered in the light of Christian principles. Experts in
particular fields of activity, laymen working in that field as well as
clergy, must bring Christianity to that field as no person can alone claim
a sufficient knowledge of all conditions which must be subjected to Christian
order. Pope John has said: '"Men's needs today, in what concerns Christianity,
are so extensive and so varied that priests and religious***seem now inadequate
to the task of providing the complete remedy, The religious cannot make
contact with every class of citizen., Not all paths are open to them, for many

ignore them, or escape their attention."



This means that if Catholic laymen are to be able to bring
Christianity to all phases of life, the laymen must learn more, not only
of the basic religious doctrines of the Church, important as these are, but
in addition laymen must learn more of those general principles which the
Church teaches should be employed in bringing all things to Christ. It
also means that the laity must take prominent part in the educational
process of discovering the particular means whereby the general principles
might best be put into effect in the particular sphere or calling each
pursues.,

To specify only a few examples of what laymen can do, I would
suggest:

First, engage in a program of study of the doctrines and
teaching of the Church., It is through such study that we as Catholics
can come by mutual effort to a better understanding of what is expected
of us. The great encyclical, Mater et Magistra, unfolds vast areas for
study and action by the individual Catholic if he but takes this teaching
to heart and if he is resolved to do his part.

Second, the layman can study more deeply his own particular
activity or calling in life., He can ask himself the question - How can I,
in my own individual profession, business, employment or activity in life,
change those things that ought to be changed to inculcate those principles
of justice and charity which should characterize the truly Christian
society for which all men of good will should work.

Third, the layman who rises to the obligations of the lay apostolate
must with true humility submit himself to the teaching authority of the Church.
He must seek counsel where doctrine is involved remembering always that in

social
matters of morals, including the conditions for morality in a just/and economic

order, the Pope and the Bishopsare in the apostolic succession and they are
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the primary teachers. One must fully understand that he canot properly
lay claim to being Catholic if he arrogates to himself the prerogative
of defying the teaching authority of the Church as reflected in the
authority and teaching of its Bishops,
Our Christian philosophy has a definite conception of man's
nature, his destination and the social and economic relationships which
we should obtain in our society. A philosophy which sees man as a child
of7God who will hold him accountable for his personal decisions, including
those that affect one's neighbor , has within its content the ultimate
answers to the problems of world-wide dimensions which beset man on this
Earth. The Almighty has given man reason and free will. This gives to him
the capacity to participate in the perfection of creation., Reason and free
will makes it possible for man to become more Godlike. It is a supreme gift
which can, if we will use it properly, result in eventually creating good
order out of this chaos in human affairs. May God grant that from the ranks
of this Order there may continue to rise a vast array of men of good will
imbued with the need for purposeful action. In this connection may I close
with a reminder for the words of Pius X:
"k%x*These good people, whom I call call optimists,
will wait in vain for Society to re-Christianize itself simply
by prayers of the good. Prayer is absolutely necessary be-
cause in the ordinary economy of salvation God does not con-
cede except to him who prays, but India and Japan would never
have been converted by the prayers alone of Xavier; the Apostles
never would have conquered the world if they had not done the

work of heroes and martyrs., It is necessary to join prayer
with action,'"

Address by Dean Paul M. Hebert
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Your Excellencies of the hierarchy, Your Excellency the Supreme
Cﬁnrlain, Right Reverend and Very Reverend Nonsignori, members of the
clergy, Lieutenant Governor Aycoek, Congreseman Boggs, ¥ayor Christian
and other distinguished guests, worthy Xaster of the Fourtl Degree,
Worthy Btate Deputy and other Worthy State Officers, q&;ther Knights,

ladies and gentlemen :

If, by any conceivable oversight that should exclude anyone =
make the most of its In secepting the symbolic gavel as the presiding
officer of this dinner, I shall, as a man of the law, exercise the prerogative
of lawgiver. My promulgation shall be the advice = for I lack the sanction
in such company to make it an sxmxm inexorsble command -~ that all speaking
participants in this evening's program are at liberty to avoid the horrendus
exemple your toastmaster has just set. You are hereby dispensed from the
unwritten law of BANQUETRY which eustomarily for some non-discernable
reason exacts from each spesker a detailed recitation (sometimes irreverently
referred to as the litany) of all the distinguished personages who

grace the assembly. This pgasure is prommlgated ex necessitate because

we are fortunate in having a galaxy of persons of high rank here at

your annual dinners You have carte blanche, therefore, to abbreviate,
eliminate or refluce the litany to the maximum degree your own good judgment
dictates. In so acting one could not detract from the gratitade we all
feel at the rresence here this evening of an outstanding array of

leaders from the Church, from the Govermment at all levels, and

from our order of the Third and Fourth Degrees. Their very presence

is a tribute to the high esteem in which the Kinights of Columbus

are held as a fraternsl order dedicated to the service of God and

country. An order whose American patriotism has been tested in the crucible

of time and whose religious emphasis has been a somxxmx source of



edification to fellow Ameriocans of good will,

This convention is the means of adding strength to our motivation
as mambers of the Xnighkts of Columbus. Through this anmal association
as friends and brother knights we have opportunity to gain renewed
dedication to our responsibility for leadership in Catholic activity,
a2 clearer perception of constructive areas for council and fraternity
activity, and we engender the requisite enthusiasm to carry forward the

work of the ensuing vear's program at an increased level of' etiectiveners,

To bn -s}rrg to share in such an enterprise with the Tpme*waeter's
rasronsibility this evening is a ¥k high and unexpected hor.or for which
I express apjreciation to the Convention's Banquet Committee., I am
grateful also to my good friend Brother Fglix Dugas, Vice Chairman ofthe
Convention, for his too kind introduction. Those of you who know me will
know the proper rate of discount to be attached to the nice things he

has saide I appreciate it none the less.

Now may I say that the procedure of this dimer will be
informale. e hope to corduct it with the maximum permissible degree of
exredition. I wkx ask, therefore, that you be at ease and we will be

back a bit later, after you have been served.



3.
( Introduction of T.S. Fglligen)

The success of this convertion is due in large measure to the
hardwork of an able group headed by ZXMKXKEX the Fast Grand Knight of
Council 3298, Baton Rouge. He is well known for his long and devoted service
to our order. I present the General Chairmen of the Comvertion with the
familiar lyricd :
H- A- doubleL - Y -G -A - N~ Spelle“Halligan" .

PROTEER TOM HALLIGAN

Thank you Brébher Halligan. We are in your dedt for what you

and your oomnitte have done for this Convention.

* K Kk ko K ok ok ok %k Kk K % X

(INTRODUCTION OF KAYOR CHRISTIAN)

It is an honor now to presert the MayorsPresident of Baton
Rouge - & staunch friend of worthwhile causes - The Honorable

John Christisn will exterA words of official welcome. MNavor Christian.

* ok ok ok ok Kk & %k Xk Xk %k % X%

Thank you ¥r, Egyorr for that cordial greetirg.

k %k %k ok Kk % %k %k %k Xk

{RESPONSE BY MR. REGGIE)

The response to the gracious vords of welcome you have heard will
.
now be given by one who has richly merité the highest offices within the gift

of the Knights of Columbus in Louisisnae I take plessure in presentirg & past
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State Deputy and the Worthi)aster of the Knights of Clumbus of the

Fourth Degree- Brother Emile A. Reggie, Sr,

* % % % % %

Trank you wvery much Brother Rgggie.

*x % % % % % % % % % % % % %X % %

(Introducticn of Lt. Gove Aycoock)

Our next speaker is widely known throughout Louisiana. Your
teastmaster first met him many years ago when he was a young law student
at Loyola University of New Orleans and I was a young law #xEx teacher,
He has had a MX¥XXNXX caree{{ of true distinetion in his chosen profession
of the law and as an able public servant. A former member of the
flouse of Rgpresentatives and its Speaker, he now holds the higher office
of Lieutenant Governor. He is herekronight in his own right but also
&8 the representative of the Governor of Louisiana. It is a privilege now

to call on our good friend, the Honorable C.C. Taddy Aycocke Governor Aycocke

* % % % % % % %

Thank you Mr, bieutenant Governor.



g

(Introduction of the Principal speaker - Congressman Boggs)

Our principal speaker is a still young Louisianian of whose public
record the citigzens of this State have every reason to be proud and Lxomx
mefuture career can be well expected to more than match his already
numerous accomplishments of l:éelbc;xceptionally busy paste He was
born in that coastal section of Mississirpi which actually should be
a part of Loujisiana. Educated in the public and parocial schools of
Jefferson Parish he vent to Tulane whers he earned a Phi Beta Kappa key
for his bridliant scholastic record, He earned his Bachelor of Arts
degree and received the law degree in 1937, At the age of 25 (the
minimum age permitted by the Constitutien) he was the youngest Democrat
to serve in the 77th Congress. During World War II he left politics for
a time to serve as an officer in the United States Naval Reserve and
with the Maritime Service, After he was separatedfrom the service in
1946, the people of the Second Conrgessional District had the good
judgment to elect him to Con@ress in the Fall of that year. He has
continonsly served in the Congress sginee 1946, His Comnittee assigrnments
have been varied and inportant posts of responsibility covering a wide
range of sutject-metter, As American delegate to the Interparlismentary
Union and on a variety of congressienal assignments he has gained
extensive experience in working with leading statesmen in many quarters of
globe. Highly respected for his inkellect, fer his character and for
his ability, he has been high in the cournsels of the REZMMEAXANEX
Democratic Party. In the 85th Congress he served as the Deputy Democratic Vihip. .
Currently he is a member of the Ways and Means ard Joint Economic Committees
of the fkk 87th Congress. He is lmown as a man of courage who votes his
convictions unafraid to be counteds He walks in high places as proud of
his Cgtholic faith as he is of the fact that his brother is a priest. Although
he is under the demands of a terrific schedule as a mammber of congress, he
has generously found the time to came to this ® nvention %o serve as your
principal speaker of the eveninge. I am pleased, therefore, to introduce the

Honorable H,le T. Boges . Congressman and Brother Boggse
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Thank you Congressman Boggs. Louisiana is fortunate to &kx hsave a
man of your stature with the vision exemplified by your remarks here
this evening, a =ww® one of its representatives in the Congress. We thenk
you wxxkex sincerely for a magnificent adress and for the time you
have tken to be with us, to contﬂ&‘kz’#f PEXIKFX to the success of this

dinners.

B0 oo e oo sk oo o e o o o o e e e e ok ke

And now Brtoher Kpnights, I call on ane who regquires no introduction
G/
to this gathering for he is our,(esteemed, efficient and dedicated Worthy

State Deputy John J. Puissegur of New Orleans.

* * % % % % % %
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To Louisiana there came an exceptiomal ho‘nor wi®n His Excellen;y

beloved
the /Bishop ef Alexandria was named and he accepted the appointment as the
Supreme Chaplain of the Knights of Columbus, His zeal for the good works
which he seens reflected in the program of the K.C.'S makes him a familiar
figure at these annual meetings. I take pleasure in asking His Excellency,

v
the Supreme Chaplain, to speak to us/]for TEE GOOD CF THE ORDER., Bishop

Charles P. Greco of Alexandria,

Trank you your excellencys
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As we bring this énmr to a close - may I express thanks to
¥r. FoW. Dyvis and his camittee who were responsible for the

splendid arrangements for this banquet,

The benedictionwill be given by the Right Reverend Monsignor Hermann
P. Lohmann, Pastor of Stes Josph's Chureh of Baton Rouge. Following the

benediction you are asked to remain standing es we are dismissed with

God Bless America led by Brother LeCavell, w*)‘ W
& 1,

| g




It i1s an honor to beinvited t.o discuss the subject of "The Family
and the State." We are interespa{in the subject of the Christian marriage
and approach it from the vi int of the doctrines of our religion as Roman
Catholics.

As a lawyer ,I will begin with a celebrated case. We turn back to the
October term of the United States Supreme Court in 1924, The Governor of the
State of Oregon and the Society of Sisters of the Holy Names of Jesus and Mary,
a religious corporation of the State of Oregon, are before the Court. The
issue 1s the constitutionality of the Oregon Campulsory Education Act which
statute, adopted by the electorate of that State in 1922, required every parent,
guardien, or other person having control of a child between the ages of eight
and sixteen years to send that child to thepublic school in the district where
he resides. In this day, some thirty years removed from that enactment, we, as
Americans, may find it difficult to imagine that such a law was actually put
on the statute books. But such a statute was enacted by the State of Oregon.
Counsel for the Governor of the State argued to the Court that it was a perfectly
proper enactment to promote "tle health, safety, peace, morals and education or
general welfare® of the people of the State of Oregon, And the further argument

was made by counsel for the Governor:

"As to minors,the State stands in the position of parens
patriae and may exercise unlimited supervision and control over their
contracts, occupation end conduct, and the liberty and right of those

who assume to deal with them.,"

The Governor and his counsel argued that this was no threat to re-

ligious liberty nor interference therewith; rather, it was said the statute
-1-



reflected a policy of maintaining separation of church and staté and a policy

favoring a single public school system free from influences in favor of any
religious organization, sect, creed or belief,

The Society of Sisters had for many years been engaged in the work
of religious and secular education, conducting such systematic moral training
according to the faith of the Catholic Church. The Oregon statute threatened
an atrupt destruction of this good work. As counsel for the Society of
Sisters argued, its true purpose, "as well as its intended practical effect,
was the destruction of private preparatory and parochial schools; for they
certainly could not survive the denial of the right of parents to have their
children thus educated in the primary grades,'

Thus the question which the Court faced assumed historic proportions.
It involved issues transcending the rights of the privateand parochial schools.

The brief for the Soclety of Sisters pointed out:

"itHthere 18 involved in the case at bar a far more im-
portant group of individual rights, namely, the rights of parents
and guardians who desire to send their children to such schools, and
the rights of the children themselves. Reflection should soon con-
vince the court that those rights, which the statute seriously abridges
and impairs, are of the very essence of personal liberty andfreedom, ¥

In this day and under our civilization the child of man is his parent's
child and not the State's. 'Take away from the parents all care and

concern for their children's education, and you make a social life an
impossible and unintelligible notion.' Pufendorf's Law of Nature and
Nations, Book VI, ¢ II, §4. It need, therefore, not excite our wonder
that today no country holds parenthood in so slight esteem as did Plato

or the Spartans - except Soviet Russia,'

—Le



Thus was the issue framed and the United States Supreme Court
struck down the Oregon statute as a violation of the Fourteenth Amendment to
the Constitution of the United States, holding, among other things, that the
statute was an unreasonable interference with the liberty of parents and guardians
to direct the upbringing and education of children under their control. Said the

Court:

The fundamental theory of liberty upon which all govern-
ments in this Union repose excludes any general power of the State
to standardize its children by forcing them to accept instruction
fram public teachers only. 'i'he child is not the mere creature of
the State; those who nurture him and direct his destiny have the
right, coupled with the high duty, to recognize and prepare him for
additional obligations."

The purpose of this citation and discussion is apparent. It
illustrates the basic idea, that the family, as such, has certain fundamental
rights which are beyond the legislative competency of the State; that there are
rights so closely related to the function and purposes of the femily that they
fall outside of the sphere permissible interference of the Government. That
the judiciary in a proper case will scrutinise a legislative expression of the
power of the State to ascertain whether there is an infringement of constitutional
rights. At least this is true under our American constitutional system. That case,
by the same token, however, illustrates, that there is a broad area of per-
missible action in which the State and the Family as agencies of society have
Joint and concurrent responsibilities, though from the wviewpoint of the issues
of liberty that are involved, basic and fundamental rights may not be infringed.

But, one may say, those are platitudinous generalities and how is

one to determine the relative functions and sphere of canpetency of the family
.,



and the State? How is one to fashion the relationship tbat should exist
between the family and the State?

The question is a live one because we exist in a complex world where
there is a tendency to grasp for solutions of every social and econcaic
problem through the agency of legislation and by utilization of the power
of politically organlzed society = the power of the State. In this very
tendency there is always the danger of misguided effort and there is always
a threat to an infringement upon basic moral values and basic ideals of free-
dom. The one true guide, however difficult its application to individual cases
may be, is found in the Catholic doctrine echoed through the age, that "the
State and the Church are both perfect socieities, both sovereigns in their
respective fields, the State having exclusive jurisdiction over teamporal
matters and the Church having exclusive Jurisdiction over spiritual matters."l
It is this principle tranelated to the area of the family, which serves to
assist in the resolution of potential conflicts by resort to the moral law,

Father Schmiedeler of the Benedictine Order = to assist Catholics
in their thinking on the vital question of "Family Rights" has written an
enlightening pamphlet bearing that title, He has pointed out that a Committee
of the National Catholic Wel fare Conference has sutmitted to the Human Rights
Commission of the United Nations a statement or declaration which sets forth
distinctions between the rights of the human person, the rights of the family,
the domestic rights of States and the rights of States in the international

2
camunity.

1. See O'Brien, Book Review of "The First Freedam by Wilford Parsons, S.J,"
24 Notre Dame Lawyer 134,

2. Rev, Edgar Schmiedeler, OeSeB., Oh.D. (The Paulist Press) 1948, p. 5.



The preamble to the section pertaining to rights of the family con-~

taine the following significant declaration:

"The family is the natural and fundamental group
unit of society and is endowed by the Creator with inalienable

rights antecedent to all positive law. amily does not exist

for the State, but on the other hand is not indemndent."s

This document to which Father Sclmiedeler refers lists nine basic
rights of the family. They are rights which are of great concern not only
to us as Catholics, but all right-thinking people of the international and world
comnunity. As listed in the document, and as quoted from the mentioned author,

they include:

le The right to marry, to establish a hame and beget children.

2. The right to econamic security sufficient for the stability
and jndependence of the family,

3« The right to the protection of maternity.

4o The right to educate the children,

S The right to maintain, if necessary, by public protection
and assistance, adequate standards of child welfare within
the family circle.

6+ The right to assistance, through community services in the
education and care of the children.

7« The right to housing adapted to the needs and functions of
family 1ife,

8. The right to immunity of the home from search and trespass,

9. The right to protection against immoral conditions in the
cammunity. 4

3. Quoted from Father Schmiedeler; pamphlet, op. cit,, supra,p. 6.
L. Father Schmiedeler, ope cit., supra pp. 56.
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This enumeration of family rights obviously includes liberties and
rights inherent in the very nature of the family as a creation of God, which
are not subject to destruction at the hands of the power of the State, But
recognizing that the family is not completely independent of the State, there
are also enurerated rights which must be protected, safeguarded, and defended
by the power of the Government or the State. From this statement we deduce that
while the State may not intervene to deprive families of inalienable
or natural rights, the State is nevertheless in a position to, and has definite
responsibilities to help families by making secure these rights,

Vigilance must be constant, however, to insure that activities
of the State do not go too far in the direction of trespassing upon the rights
of the family. As Catholics we can never concede that the State should exercise
authority in the guise of social policy to sanction violations of the moral law,
While we have extremes of interference posed by the fascist, totalitarian and
comuunist regimes which have been notably ruthless in their onslaughts on human
rights, including those of the family, dangers may exist even under a regime
dedicated to advancement of human rights -~ dangers in the form of misguided social
measures which strike at such rights as those of begetting and educating children.
Catholics are rightfully vigilant when such specific threats appear.

The State, moreover, hypermitting the continusnce of economic conditions
threatening the stability of the family may, by such acts of omission, indirectly
undermine the family as a social institution. In the adjustment, therefore,

of the delicate relationship between the family and the State, the problem is
one of avodding the dangers of neglect on the cne hand and the danger of extreme

interference on the other. As Father Schmiedeler puts it:

b=



"One must begin, in considering the relation of the State

to the family, with the fundamental and highly important proposition
that the family is an institution in its owm right. That is to eay,
the fanily arises spontaneously fram nature. It would exist even

if there were no State. It gets its rights not from the State but
from nature or, in other words, from nature's God. Obviously then,
the State may not rob the family of its rights. It may not trespass
upon them. Contrariwise, the State has an obligation to protect and
further the exercise of the rights of the famfly. Indeed the State

exists in great part for that purpose.,”

Not only is it the duty of the State to protect the family, but the
State likewise has the power and the duty to adopt appropriate regulatory
measures in the common interest of the State and the family,

For example, it is a legitimate exercise of the power of the State
to provide, through legislation, for the issuance of marriage licenses and to
regulate the manner of their recordation, Such rules and regulations facilitate
the purposes of marriage and the family and contribute to stability of the family.
The State may likewise enact measures of child welfare - for the protection of
neglected children and may even provide that the neglected child in extreme cases
may be taken from parents who are not fit parents for the rearing of children,
Grave are the responsibilities of the State for the protection and maintenance
of the marriage institution which thereby involves the maintenance and protection
of the family. In a variety of ways it recognizes and exercises this responsibility -
it commonly prohibits marriage within prohibited degrees of relationship of con=-

sanguinity and denouncing bigamous marriages; it prescribeé certain regulations
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governing formalities to evidence the marriage ceremony to insure its stability,
and all American jurisdictions quite properly permit solemnization of marriage
by religious officers, thereby giving recognition to the religlous beliefs of
millions of Americans that marriage is more than a "civil contract" and has been
raised to the dignity of a sacrament. The State, however, views marriage
as a "civil contract" in the sense that it regulates its civil effects and
regulates the subject of civil annulment of marriage and the subject of civil
divorce, As Catholics, we recognize that there is a marked distinction between
the power of the State, tlrough the processes of law and its administration to
terminate a marriage in its "civil aspects'" and the power which it does not
have to effect a spiritual severance., The latter falls in the realm of the
moral law and is governed by the basic doctrine ~ "What God hath joined to-
gether, let no man put asunder." At this point, the Catholic viewpoint of
the indissolubility of marriage comes into play for us. Amnerican citizens
generally today, non-Catholics as well as Catholics, are gravely concerned over
the ever-rising divorce statistics. If one were to eliminate entirely the
religious considerations that are involved, snd merely to contemplate the broken
homes and blasted futures for the children of such homes, one can well realize
that the very stability of our society is threatened by the national disgrace
of divorce, Citizens may, therefore, rightfully camplain that civil divorce
has been made too easy by the power of the State and, in this respect, that the
State often fails in its duty to protect and maintain the stad®ility of marriage
and the family.

If we turn to the rights of the family previously enumerated - we
can point out that "the right to marry, to establish a home and to beget children"
are rights which have been threatened with infringement by the State under
proposals having as their objective the prevention of marriage in the interest

of averting the risk of defective offspring.

-



Father Schmiedeler sums up Pope Pius XIfs encyclical on Christian
Marriage on this danger, by pointing out the fundamental principles recalled

by His Holiness:

(1) Man has a natural right to enter matrimony;

(2) The procreative faculty must not be destroyed freely or
under compulsion;

(3) The family is more sacred than the State;

(4) It is not a crime to enter marriage even if defective children
only will be born of the unionj

(5) Public authority has no direct power even over the bodies
of its subjects.®

Marriage, in the eyes of the Church, has been sanctified by God
and has been raised to the dignity of a Sacrament. But it is fundamentally one
of the most important rights of man. The right to marry should not be
tampered with by the State even under the guise of the betterment of the race.
In the eyes of the Church, this does not afford a justification for action by
the State. We saw the extremes of the policy of betterment of the race under
the Hitler regime and the human misery it left in its train. For similar
reasons, the Catholic view maintains that sterilization laws are immoral, un-
ethical and beyond the power of the State. God, the author of 1ife, has con-
farred on man the faculty of participation in His will of creation. To strike
at this faculty, through the power of the State, is to strike at the very
pur;')oae of the family and is in violation of the natural rights of wan,

Thus the moral law is a limitation on the power of the State in

dealing with the family. Catholics should ever be mindful of these limitations,

But Catholic families should likewise not voluntarily fall victims to the current

5, Father Schmiedeler, Family Rights, op, cit. supra, p. 1l1l.



paganisms resulting in such immoralities as birth control, or the slaughter
of the innocents. Our clergy constantly stress this to us as crimes inconsistent
with the purpose of marriage and the family,

The state has a duty to protect the right of the family to economic
security and to moral security. The great encyclicals of the Popes have stood
forth as beacon lights in emphasizing the necessity of achieving social justice
in the modern world. This includes the basic principle that the worker must be
paid a wage sufficient to support himself and his family, in order that he may
bring children into the world. When private funds cannot achieve social and
economic Justice in this regard, public assistance on the part of the State is
an ohligation. Here the State works in harmony with the purposes of the family,

Pope Pius XI, in his encyclical, has stated:

"If, however, for this purpose, private resources do
not suffice, it is the duty of the public authority to supply
for tteinsufficient forces of individual effort, particularly
in a matter which is of such importance to the commonweal,
touching as it does the maintenance of the family and married
people. If families, particularly children, have not suitable
dwellings; if the husband cannot find employment and means of
a livelihood; if the necessities of life cannot be purchased ex-
cept at exhorbitant prices; if, even the mother of the family to
the great harm of the home, is compelled to go forth and seek a
living by her own labor, if she, too, in the ordinary or even extra-
ordinary labors of childbirth, is deprived of proper food, medicine,
and theassistance of a skilled physilian, it is patent to all to what
an extent married people may lose heart, and how home life and the

observance of God!s camands are rendered difficult for them; indeed,
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it is obvious how great a peril can arise to the public
security and to the welfare and very life of civil society
itself when such men are reduced to that condition of
desperation that, having nothing to lose, they hope for
advantage from the upheaval of the State and of e stablished
order ."6

This makes it clear, as His Holiness has pointed out, that the
State cannot neglect the needs of married people and their families without harm
to the State and to the common good. Such social legislation as the Social
Security Act, the Fair Labor Standards Act, the Wagner Houaing Act, are illustra-
tions of the enactment of social legislation of benefit to the family and such
enactments, though not perfect as all human institutions are jmperfect, illustrate
tendencies toward the ide2ls of social justice on wages, security and housing.

Just as it is the duty of the State to supplement, where individual
enterprise fails, the economic measures necessary for the orderly existence of
the family, there is a sirilar duty to protect the "moral health and safety
of its citizens and its family groups ."7 This means law enforcement, suppression
of indecent literature and amusements and a constant war on vice and corruption.
In this latter area, the State should match the vigilance of the family. If we
do not assume this full burden, we will reap the rewards of neglect, as evidenced
by the recent emphasis that has been placed on the growing prevalence of crime and
Juvenile delinquency,

I have said enough to irdicate tha the Catholie viewpoint of the

"family and the state" envisions a hamonious partnership between the functions of

6. Quoted from Father Schmiedeler, op., cit., supra pp. 15-16,

7« Father Schmiedeler, op. cit,, supra p. 21.
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both the State and the family. Certain dangers that threaten the family
today are properly the concern of the State - having, as it should, a great
interest in the stability of marriage and the family,

In conclusion, I should merely like to say that young Catholics con=
templating matrimony should constantly have before them the Catholic conception
of the dignity of the family and its very purpose. The Catholic Encyclopedia
in discussing "The Christian Family' states:

Christ not only restored the family to its original

type as something holy, permanent, monogamous, but raised the
contract from which it springs to the dignity of a sacrament, and
thus placed the family itself upon the plane of the supernatural.
The family is holy inasmuch as it is to cooperate with God by procreat-
ing children who are destined to be the adopted children of God, and
by instructing them for His Kingdom. The union between husband and
wife is to last until death. (Matt. xix, 6 sq.; Luke, XVI, 18; Mark,
X, 11; 1 Cor. VII, 10, see Marriage, Divorce)

That this is the highest form of the conjugal union, and
the best arrangement for the welfare both of the family and society,
will appear to anyone who compares dispassionately its moral and ma-
terial effects with those flowing from the practice of divorce.
Although divorce has obtained to a greater or less extent among the
majority of peoples from the beginning until now, 'there is abundant
evidence that marriage has, upon the whole, become more durable in
proportion as the human race has risen to higher degrees of culti-

vation,!



As Christians we shculd never permit ourselves to forget that
"the end and ideal of the Christian family are likewise supernatural, namely,
the salvation of parents and children." With these ideals a part of your
thinking as you approach the sacraerent of matrimony and its responsibilities,
you should gain the strength not to falter in building a strong family unit
which can carry out these high purposes under the protection of the State,
but consistent with the principles of morality, liberty and human dignity
to which we should adhere.

The importance of the responsibility imposed upon each family

today becomes clear because it has been pointed out:

The American family sense has been greatly weakened in
our day by such rampant evils as childlessness and near-
childlessness, by divorce and various immoralities. The shift-
ing of the duty of child care from the home to the State or
private agency, from parent to hireling, and the ebbing away of
certain rights of the family is all serving to add further fuel
to the harmfulness of the situation. It is a wvery unfortunate
development. To kill the family sense of a nation is to deal
a deadly blow both to the country and its people. Everything
feasible should be done at this time to strengthen rather than
weaken that famlly sense of the nation. That is really to say
that the utmost care should be used both to safeguard and to
strengthen the rights of the family. Because of the disturbed
conditions and the ideological ferment of the time these have be-
come most urgently pressing matters. (Family Rights by Rev. Edgar

Schmiedeler, p. 32,]



Let us resolve, each of us, that we will do our respective parts
in every way that we can to strengthen, rather than weaken, the family
sense of our nation. To no more useful purpose could your married lives

be dedicated.,
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