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This project attempts to discover some criteria (or
characteristics) that can be used in contemporary preaching,
based in the 0ld Testament. So I selected seven 01d
Testament preachers (prophets) and analyzed seven of their
sermons (or messages) or parts thereof. Somehow they cover
the history of Israel as a nation starting with Moses down
to Haggai. The other five are; Joshua, Solomon, Elijah,
Amos and Jeremiah.

Once I discovered the contents of their messages, I
tried to relate them to contemporary preaching. I believe

it is useful and contains helpful materials for the use of



ministers and preachers. Also, it is intended to be used as
a segment of a course in Homiletics.

This study is divided in three main parts as
follows:

Part I deals with a comparative analysis of the
seven selected serméns to discover the homiletical
characteristics that they might provide.

Part II suggests a segment of a Syllabus for a
Course in Homiletics. .It contains a brief discussion of the
pedagogical methodology to be used, a Syllabus, one full
lecture and two sermons.

Part III presents some conclusions and personal
reflections on how this project helped me to improve my
ministry in preaching.

One interesting feature in this study is that all
seven sermons have the covenant between God and Israel, at
Sinai, as background. It undergirds all the messages of the
prophets.

I hope that this study will help preachers to become
more familiar with 0ld Testament preaching, and thus not
only them, but their listeners as well can benefit from

their sermons.



NOTE

1
This Doctor of Ministry project report falls in a

category described in the Seminary Bulletin as "Project II"
in fulfillment of requirements for an alternate.curriculum
plan under which the candidate prepares two related papers--
a theological position paper addressing some issue or
problem in the church theologically, and a professional
paper addressing this.iséue or problem froﬁ the standpoint

of ministerial practice.
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INTRODUCTION

Justificstion of the Projest.

The development of this projectIWas'motiVated by'ﬁhe
conviction that the 0ld Testaﬁent-couldiprovide, as God's
word, a model for contemporaryvpreaching. Wheh one looks at
books on preaching, one discovers that.most of them explore
mainly New Testament sermons (Jesus,:Paul, Peter) as models
for contemporary preaching,ibut«there are some powerful
sermons in the 0ld Testament; so it seems appropriate to
consider whether their chsracteristics can fit into modern
preaching to the benefif of todéy's churches. Personally, I
like the 01d Testament as much as the New, and I want to be
more familiar with selected 0ld Testament sermons so I can

preach from them.

Purpose of the Project

The purpose of thisbproject was to learn, through a
study of the sermons of seven selected Old Testament
preachers (prophets), some criteria (or characteristics)
that could be applied to contemporary preaching. It was
anticipated that this study would offer helpful materials

for the use of ministers and preachers of the Seventh-day
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Adventist Church in Brazil. Also it was intended to be used

as a segment of a course in Homiletics.

This project did not intend to be an exhaustive
analysis of 01d Testament pfeaching, or a deep exegetical
study, but a segment only to be inéluded in a course on 
Homiletics. Otherwise, it would have become too cumbersome.

Nevertﬁeless, in order to have some insights on the
subject and to learn how 0ld Testament sermons can enhancerf
contemporary preaching, I selected seven 0ld Testament
sermons preached throughout 0ld Testament times. These
seven sermons were preached at some high and critical points
in the history of Israel, by seven men as follows:

Moses - Mainly his fourth address just before
_entering the promised land, Deut 29, 30 (c. 1400 B.C.).

Joshua - Farewell speech and renewal of the covenant
after the conquest and settlement in Canaan (some 25 years
after crossing the Jordan River).

Solomon - Address at the dedication of the temple, a
kind of confirmation of kingship in Israel (10th century
B.C.)..

- Elijah - Speech at a time of near total apostasy in
Israel (9th cenﬁury B.C.).
Amos - A speech in times of great apostasy in Israel

(8th century B.C.).



3

Jeremiah - His so-called "Temple Sermon" at a very
critical time when God's peoplé were being taken into
captivity because of total apostasy (7th to 6th centuries
B.C.). | |

Haggai - After the return of the exiles from the .
Babylonian captivity, at a time when ﬁaterialism and -
disbelief had settled in and the people ﬁere very sluggish
in obeying God concerning the rebuilding of the templé.(iate
6th century B.C.). | |

Homileticians have developed some criteria on whicﬂ
to more or less model contemporary preaching. iiAis ndt the
scope of this paper to analyze all these criteria agéinst
the sermons discussed below. However, this'study chobses
some "characteristics" which are common among-thésé 0ld
Testament preachers. I want to learn if these sermons can
help to establish a model for contempdrary preaching. (This
does not mean that other criteria could notvapply.) Since I
expect this study to offer some helpfulimaterials for the
use of ministers and ministerial students in Brazil,'I made
avsurvey as how Brazilians react to sermons that would have
the characteristics discussed in this paper. Thé survey was
done at random, given to pastors and memberé-of the Seventh-
day Adventist Church spread all'ovef Efazii, in order to

have answers from a wide variety of people.
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Overview of the Project

This study is divided in three main.parts:'

Part I deals with a‘comparative analyéis of the
seven selected sermons to discover the homiletical -
characteristics proposed for'discussion in thié paper.
These include: |

Focus on one specific subject

Clarity and simplicity

Only two 6ptions

Positive and negative aspects clearly pfesented

Practical/adépted to life |

Use of illustrations

Some dialogue (style)

Call for urgent decision

Call to action

Emphésis on the Redeemer aspect

This last aépect is singled out because I believe
the 01d Testament is as concerned with salvation as much as
the New Testament; one can see such texts as Gen 3:15; Isa
53, 54:5, 63:16; Jer 31:3, 50:34; John 3:16; Rom 6:23; etc. '

The reason for choosing_the characteristics above is
that they all are very common among the preachers chosen for
the purpose of this'study; also, they are advocated by

modern homileticians."

_ 1Anybf the books on Homiletics listed in the
Bibliography deal with this subject.
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An evaluation on the applicability of these
characteristics for contemporary preaching follows the
comparative analysis.

Part II suggests a segment of a syllabus for a
course in Homiletics. It contains a brief discussion of the
pedagogical methodology to be used, the preparing of the
syllabus, one fullvlecture, and two sermons.

Part III presents some conclusions and reflections
on how this project helped me to improve my ministry in

preaching.



PART I

A COMPARATIVE ANALYSIS OF ONE SERMON
BY EACH OF SEVEN SELECTED OLD
TESTAMENT PROPHETS



 CHAPTER T
CHARACTERISTICS OF THE SERMONS

The first part of this paper is an analysis of the
seven chosen sermons. Perhaps not all of them were actual-
sermons, but they were "the word of the Lord" or messages
from the Lord; nevertheless, they present some criteria
which can be usea in preaching today. For the purpose of
thisvpaper, the 01d Testament passages studied are called
sermons.

A Study of Seven 0ld Testament Sermons to
Discover Some Homiletic Characteristics

Seven 0ld Testament sermons have been chosen; they
are: (1) Moses' fourth address to Israel just before
entering the promised land (Deut 29, 30); (2) Joshua's
farewell speech (Josh 24); (3) Solomon's address at the
dedication of the temple (1 Kgs 8:12-21, 55-61); (4)
Elijah's speech atVCarmel (1 Kgs 18:21-40); (5) Amos'$A~
sermon to apostate Israel (Amos 1:1-6:14; 8:4-9:15); (6)
'Jeremiah's "temple" sermon (Jer 7-10, 26:1-6); and (7)
Haggai's sermons encouraging Israel to rebuild the temple

(Hag 1, 2).
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As soon as a preliminary study was begun, I
discovered thét all these sermons had the covenant made at
Sinai as a background. Although the term covenant is not
always clearly stated, one or more elements of it undergird
the messages of these preachers.

In a preliminary form this covenant was made

with Adam at the Fall (Gen 3:15), and later with
Noah (ch. 9:12, 15, 16). But it was first with
Abraham and his posterity that the covenant became
fully effective (chs. 12:1-3; 15:18; 17:1-7; etc.).
The covenant was ratified in a more formal way at
Sinai, when Israel as a nation bound itself to
comply with the divine requirements and accepted the
promises (Exod 19:5-8; 24:3-8).'

Ancient covenants were of two kinds, those between
lord and vassal and those between equals.

Ancient covenants had several elements, but usually
the following six elements were found in the Hittite treaty
texts, and they are:typical of the format of ancient
coventants:

1. Preamble

2. The historical prologue

3. The stipulations

4, Provision for deposit in the temple and periodic

public reading

5. The list of gods as witnesses

'Francis D. Nichol, ed., Seventh-day Adventist Bible
Commentary (SDABC), 10 vols. (Washington, D.C.: Review ‘and
Herald Publishing Association, 1978), 8:243. S
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6. The curses and blessings formula.'

Throughout Scripture, the covenant type most
commonly used is the former which describes the formal
relationship between God and Israel. As in the covenants
between lord and vassal, God determined the provisions for
Israel (who could accept them or not), and thus the covenant
was considered binding upon both God and His people.

Throughout Scripture, however, the term

"covenant" most commonly describes the formal
relationship that existed between God on the one
hand and Israel as the chosen people on the other

.« « « « On His part, God promised to bless His
people, to give them the land of Canaan for a
possession, to make known His will to them, to send
them the Messiah and to make them His chosen
instrument for the conversion of the world. On their
part, the people were to yield implicit obedience
and to cooperate with all of God's requirements.?

- The covenant between God and His people was a mutual
agreement on conditions, privileges, and responsibilities.
By studying these sermons (with the exception of Jonah's),
one can quite easily discover that they contain the
stipulations once agreed upon by God and Israel (Exod 19:5-
8; 24:3-8, etc.), stipulations mentioned over and over again
by the prophets. Basically the sermons were reviews of the

stipulations of the covenant with appeals to Israel (who

broke it over and over again) to abide by it for their

'George E. Mendenhall, "Covenant Forms in Israelite
Tradition," The Biblical Archaeologist (New Haven,
Connecticut: The American Schools of Oriental Research,
September 1954), 50-76.

?Nichol, SDABC, 8:243.
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héppineSS. When the prophets reviewed the good deeds of God
'oh behalf of israel, they expected the people to be moved to
fbllow Hiﬁ only. God's graée and love should be enough

reason for Israel to be faithful.

Sermon 1: Moses'! Fourth Address to Israel
Just before Entering the Promised
Land (Deut 29, 30)

The book of Deuteronomy is an oration based on the
' .covenant; in it Moses appeals to Israel to live according to
‘the covenant. Four sermons are recorded in this book: (1)
"Moses' Announcement.of Deposition" (1:6 to 4:43); (2) "A
Review of the Law" (4:44 to 26:19); (3) "The Blessing and
the Curse" (27:1 to 28:68); and (4) "The Covenant in Moab"
(29:1 to 30:20)."

The substance of the material presented here in
summary form is a recollection of God's acts in
history, from the Exodus, through the testing period
in the wilderness, and up to the arrival of the
people on the plains of Moab. To the reader, the
repetition may seem somewhat tedious at first sight,
but the significance of the repetition appears in v.
3: "the Lord has not granted you, up to this day, a
mind to understand, and eyes to see, and ears to
hear." With the perspective of time, the Israelites
could learn to see God's presence in their past
experience, but it required insight and perception.
. . . Hence there is a continual return to the
theme in the address of Moses, in order that the
audience might be brought to real "understanding" of
the ways of God, real "seeing" of the acts of God,
the real "hearing" of the words of God. If the days
ahead were to be successful, it was necessary to

'Ibid., 1:954.
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have this profound understandlng whlch was so closely
associated with faith in God.'

Moses was a prophet, a priest, a great leader,_and
an administrator. In the fourth sermon he addresses all
Israel (29:1) presenting to them very plainly their
faithfuiness to the covenant as a prerequisite to being
established in Canaan. He reminds the Israelites of their
past history and how loving and fair God had been with them.
He exhorts the peopie to be faithful to the stipulations of
the covenant, exhorts them to keep the law, explains the
results in blessings and curses, appeals for an immediate
response, etc.

Moses starts by reviewing God's dealings with Israel
since they were in Egypt and up to that time (vss. 2-8); it
is a typical way of confessing faith in the Lord. God had
been very good to Israel (past history); His faithfulness in
keeping His part of the covenant was the basic reason (vs.

- 9) for Israel to be faithful to Him, so they "could prosper
in all" that they'did. God's grace and love should motivate
the Israelites to respond positively in obediencé to Hinm.

In vss. 10-15, Moses summons everyone, starting with
the leadefs énd proceding down to the children and
"sojourners" (vss. 10, 11), even those absent (future

generations, vs. 15), to enter into the covenant with God.

'R. K. Harrison, ed., The New International
Commentary on the 0ld Testament (NICOT), 13 vols. (Grand
Rapids, Michigan: William B. Eerdmans Publishing Company,
1976), 2:356.
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Two parties of a covenant relationship are méntioned: (a)
the people (vss. 10-12) and (b) God (vss. 13-15).. God
wanted to continue to be in covenant with Israel.

In vss. 16-28, Moses reviews hqw Israel dwelt in
Egypt and later when passing through the midst of different
nations on their way to Canaan, focusing on the pdint that
the Israelites weré well aware of the worship of idols and
all other gods pertaining to these nations (vss. 16, 17).

The purpose of this covenant renewal is evident
from Israel's own experience of idolatry and
abominations among the nations (vs. 16-17).
Consequently, the nation must be on guard
particularly against that member of the community
who, having taken the vows, now feels that he is
safe to do as he pleases (vs. 18-19).'

Then he admonishes Israel to not follow and worshipv
those idols and gods (vss. 18-21), lest they suffer the
curses for breaking their allegiénce to the God of their
covenant.

Moses stresses in his address the
interrelationship between the parts and the whole -
within the covenant community of God. It was the
community as a whole which was bound to God in the
covenant and which would receive God's blessing in
the promised land. Yet the emphasis on the
community did not mean that the individual was an
anonymous non-entity. The health and vitality of
the whole community depended on the health and.
vitality of the religious commitment of each-

" individual within it.?

'Nolan B. Harmon, ed., The Interpreter's Bible (IB)
12 vols. (New York: Abingdon-Cokesbury Press, 1953), 2:505.

2Hérrison, NICOT, 2:359.
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As an illusifétion of how thoroughly Israel would be
'uprootéd-(in case 6f breaking the covenant), Moses mentioﬁs‘
what hapéened to Sodoh and Gomorrah, Adma and Zeboim.(vs.
23). |

In vss. 22-28, Moses emphasizes his point by
infroducing a dialogue, where future generations ahd
foreigners (vs.-zz); even all nations (vs. 24) would ask,
"Why has the Lord done thus to this land? What means the
heat of this great anger?" (vs. 24). The answer would be
given by men who would say, "It is because they forsook the
covenant of the Lofd"'(vss. 25-28). Future generations and
even visitors wou1d remark in astonishment about the
calamities that God would send upon the rebellious Israel.

The covenant was something very well known to
Israel. God_had revealed to them the terms of the covenant
(vs. 29) and thus the people should give heed, obey, and be

faithful to God.

"The secret things," i.e., the future, belong to
God. In our limited knowledge we cannot know them.
Yet sufficient has been revealed to us in the
covenant that we may not live. We are to do what we
shou}d while it is day, for the night belongs to
God.

Chapter 30:1-10 presents how the blessings could be
restored. God in His mercy (Redeemer aspect) would bless
His people again, though they broke the covenant, if they

would only come back to Him. God's protection and guidance

'Harmon, IB, 2:507.



14

since the deliverance from Egypt, andAthrough0ut Israel's
wanderings in the wilderness up to then, were evidences of
His unmerited grace and love (éf. Deﬁﬁ 7:7-9; 9:1-5). That
should be enough reason to motivate Israel to be faithful
(obedient) to the covenant. God would even take upon
Himself the responsibility of helping Israel to kéep its
part of the covenant, in love and obediehce (vs. 6). He
woulg "circumcise"‘their hearté or "touéﬁ" them to make the
Israelites His (circumcised) peoplei(éf. Lev 26:41; Jer
31:33). "To circumcise'the‘heart;meAns to quicken one's
spiritual perception and.make'tender‘one's conscience."'

1t would not be diffiqultffor Israel to keep its
part of the.covehant because (bésides having it in writing)
they had itvfight then and;thgrefWith them; it was not
something that.wés faintly knoWn;to them due to distance,
for examplé (Vss. 11-14), so they could "do it" (vs. 14).

In vss. 15-20; Moses suhs up his sermon mentioning
the advanféges (blessings, vs. 16), Ana disadvantages
(curses, vsé. 17, 18) of ‘the covenant relationship. He
makes a.hearty cali to israel by proposing an "either/or"
choice, "life and Qood, or death and evil" (vs. 15),
appealing at the same time to Israel to choose "life" and
the'“bieésings" of keeping its part in the covenant. Before
preseﬁting the stipulations of the covenant, Moses presented -

the grace of God as manifested in His care and love for His

'Nichol, SDABC, 1:1060.
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people since Egypt. Grace precedes (is greater, and only
reason, motivation) 6bedience. The historical prologue
reminds Israel of God's goodness. The redeemer aspect
(grace) preCedés obedience (the stipulations of a covenant).
Blessings or surses are the cénsequences of. acceptance or
rejection of God's grase. It was an important matter
requiring an urgent decision; four times the expression
"toda&" appears (vss. 15, 16, 18, 19), and his appeal for
the welfare of Israel is also fourfold: (a) "choose life";
(b)‘"love‘the Lord"; (c) "obey His voice"; and (d) "cleave
td Him" (vss. 16, 19, 20). The appeal also includes a call
to "heaven and earth" (vs. 19) as witnesses of the fair
_ proposal to Israel to be faithful to the covenant
relationship, so they could "dwéll in the land which the
Lord swore-to your fathers, to Abraham, to Isaac, and to
Jacob, to give then" (vs. 20).
Sermon 2: Joshua's Farewell Address to Israel
on the Renewal of the Covenant
(Josh 24: 1-28)

Covenant (Josh 24:1-28)

At Shechem, after Israel was partly settled in
Canaan, Joshua reviewed the history of Israel; fecounting
the wonderful deeds of God on its behalf, so all the people
could once more appreciate how much God loﬁes them, thus
continuing to serve Him with all their hearts. It is a
moving sermon climaxed by Israel's renewal of its allegiance

to the covenant.
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They were at a solemn crisis. God had chosen
them for His work. . . . To fail to do that work to
which God calls is, by that failure, to nullify the
choice. It was, then, a matter of life and death
for Israel. How would they decide?'

In vss. 2-13, Joshua reviews Israel's past history
- since God's call to Abraham (vss. 2, 3); then he goes on to
mention Isaac and Jacob and the time Jacob went down into
Egypt and th God brought Israel out of Egypt (vss. 3-5).
Joshua then reminds the people how God took caré of them in
the wilderness, how later on He destroyed the Amorites and
other nations in order to settle Israel in Canaan,'thus
fulfilling His part of the cbvenant'(vss. 5-13). Joshua
gives several examples of God's loving care, even giving
Israel a land with cities ahd "vineyards and oliveyards
which" they had not worked for (vs. 13). It was God whé had
given them the victory. God's redemptive acts in the past
should motivate Israel to obey Him, so Joshua appeals to
Israel to do its part 6f the covenant (vs. 14) and to act
promptly by throwing away all idois,'etcf. He presents
before the people his personal decision (and of his family
as well) to serve the Lord (Qsa 15) as a challenge to Israel
to do the same. |

The covenant involves a free and moral act in
which the people engage to put away all other gods
and to serve the Lord alone. . . . By an act of

mutual choice Israel had become the people of the
Lord. They were bound therefore to keep the

~ 'James Hastings, ed., The Great Texts of the Bible,
20 vols. (New York: Charles Scribner's Sons, n.d.), 2:135.
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covenant on pain of rejection. . . . The mighty

acts of the Lord have been rehearsed he has proved

himself to be God.’ :

There is a sense of urgency in Joshﬁa's pfoposal;
"choose today"; any delay in taking full comﬁitﬁent on the
covenant could be disastrous (curses). Joshua's personal
testimony was intended to move the peoﬁle to act promptly,
and in‘this it was successful, as the dialogue that followed
between him and the peeple indicates (vss. 15-25). The
people answered positively (vss. 16-18) deciding to servei
the Lord. They recognized that it was indeed God and only
God who had aone marvelous things for them; and in
recognition of His grace and love they declare their
intention of serving Him alone. Joshua stresses (vss. 19,
20) that God would not accept them because He is holy and
they are sinners, breakers of the covenant by worshipping
other gods. Joshua remonstrates with them that the claims
of the God of Israel are exclusive; a burst of enthusiasm is
not enough. But the people again reinforce their decision
(vs. 21). -
Joshua warns the people that they are making a

choice to which they must expect to be held accountable:
"You are witnesses against yourselves" (vs. 22).

| Before there could be any permanent reformation,

the people must be led to feel their utter
inability, in themselves,to render obedience to God.

'Harmon, IB, 2:669. (Compare the people's reaction
to Peter's sermon in Acts 2:37-41.)
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They had broken his law, it condemned them as
transgressors, and it provided no way of escape.
~While they trusted in their own strength and B
righteousness, it was impossible for them to secure
the pardon of their sins; they could not meet the
claims of God's perfect law, and it was in vain that
- they pledged themselves to serve God. It was only
by faith in Christ that they could secure pardon of
sin, and receive strength to obey God's law. They
must cease to rely upon their own efforts for
salvation, they must trust wholly in the merits of
the promised Savior, if they would be accepted of
God.' -

The appeal is twofold: (a) "choose" (or decide
right‘away, vss. 15, 22) and (b) "put away the foreign gods
_which are among you" (action, vs. 23). A decision to serve
God is the first thing in keeping His covenant and being in
good stand before Him.

The people were moved by Joshua's appeal and a
ceremony of reconsecration (vss. 24, 26) highlighted
Israel's decision; even a monument (vss. 27, 28) wéé erected
to (a) commemorate the renewal of the covenant and (b) to
remember the people of their decision.

Sermon 3: Solomon's Address Based on the
Covenant at the Dedication of the
Temple (1 Kgs 8:14-21, 55-61)
Solomon was of noble origin, a prince by birth. At

his father's death he became the king of Israel. He carried

on his father's desire to build a "house for God". When the

'Ellen G. White, Patriarchs and Prophets (Mountain
View, California: Pacific Press Publishing Association,
1943), 524.
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house was completed, Solomon made a speech to dedicate it as
"a holy place" where people could meet to_wdrshipiGod.

- Though Solomon's address perhaps is.not a sermon
(some people could loosely call it a sermon), it is included
heré because Solomon's wordé—-including_the prayef-—have>the
covenént_as background and also becaqse they Qere spoken at
a’high.point in the hisﬁory of Israel as a nation--
 confirmation of kingship.

He startéd by addressing God (in poetry), focusing
on His majesty (vs. 12), telling Him about thé house he. had
built as "a place for thee to dwell férever" (vs. 13). "The
.qriginal dedication of the temple bvaolomon was in the form
. of an ancient song 'which the LXX says was taken from the
Book of Jashar (upright)'."' |

Solomon, then, faced the congregation (vs. 14) and
addressed it with a short discourse (vss. 15-21) which was
followed by his préyer of dedication of the Temple (vss. 22-
54) and concluded with a sermon pronouncing a blessing upon
the people and appealing for their faithfulness and
obedience to God. This discourse, though short, "is a
solemn declaration (vsé. 15;21) that the temple was

undertaken and finished according to Jehovah's word and

'Harmon, 1B, 3:71.
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will." God had been good to Israel ahd the temple was
evidence thét‘the God of thefcovenant was with them.

Facinglthe-congregétion,VSolomon.starts by exalting
the God of the covenanﬁ: ~"Bleésed be the Lord, the God of
Israél, who with His hadjhas fulfilled what he promised with
His mouth to David my father"A(vé. 15) .

In vssg 16—26i he presents sémeiaspects of Israel's
past history,'Sta#tihg with the time when Israel was in
Egypt; in other words, first, the God of the covenant had .
redeemed them frpm Egypt and had also been with his father
David; second;‘he, Solomon, was God's instrument to
accomplish the task ofvbuilding'a house for the Lord. The
redemptive acts of God were motives for obedience to God and
faithfulness to the covenant.

David's old dream of building "a house for the name
of the Lord, the God of Israel" (vs. 17) was now fulfilled
_throuéh the kindness and will of God. God prevented David
from building a house for Him (vss. 18, 19), but permitted
his son Solomon to build it (vs. 19); now God's promise had
been fulfilled (vs. 20).

A main reason to build the temple was to provide "a
place for the ark, in which is the covenant of the Lord
which he made with your fathers, when he brought them out of

the land of Egypt" (vs. 21).

'John Peter Lange, ed., Lange's Commentary on the
Holy Scripture, 24 vols. (Grand Rapids, Michigan: Zondervan
Publishing House, n.d.), 6:98.°




21

The tables of stone laid up in the ark were

enduring witnesses of the covenant into which
Jehovah had entered with His people. The erection
and consecration of the Temple was another evidence
of the faithfulness of God to His part of the
covenant bringing Solomon great joy.'

At this‘point Solomon offered a préyer of dedication
and intercession (vss. 22-34), afterward, he blessed them
and appealed to them to abide by the covenant. God had been
with them all the way from the deliverance from Egypt to the
present. Solomon acknowledges and praiées God for
fulfilling His past promiséé (covenant, vss. 55, 56) and
asks God to continue with him and the people into the future
(vss. 57-59). The reason why God was to keep His part of
the covenant was to spread the knowledge of Him; (vs. 60),
and thus all the earth should know about such a great God.

Solomon finished his sermon with an appeal to Israel
to keep its part of the covenant. The reason was tﬁat God
had been so good to them; His love and constant care had
been seen since the days of the deliverance of bondage in
Egypt. God's love should motivate the people to be faithful
to Him. Solomon makes an appeal to Israel to respond to the
love of God by being loyal to Him, "Let your heart therefore

be loyal to the Lord our God, to walk in His statutes and

keep His commandments, as at this day" (vs. 61).

'George Barlow, ed., The Preacher's Homiletic
Commentary, 32 vols. (London; Funk & Wagnhalls Company,
1892), 8:112.
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Sermon 4: Elijah's Sermon: '"Who is theATrue‘God,'
: Jehovah or Baal?" A Call for Israel to be
in Covenant with God or with Baal (1 Kgs
© 18:21-40). o '

There was almost complete apdétasy in Israel. The
people of God had broken the covenant and turned to "Baal
and Asherah." The result was hardship for Israel,
culminated by a terrible droughtldf three and a half years
(for curses, fulfilling the covenant; see Deut 28:23, 24;
Lev 26:19; 1 Kgs 16:30-33; 17:1). When King Ahab,'the false
prophets, and the people were gathered on Mt. Carmel at the
appointed time, Elijah addressed them with a clear-cut
question: "How long will»YOuAgO-limping with two. different
opinions? If the Lord is God, follow Him; but if Baal, then
follow him" (1-Kgs'18:21);

We have_in this story of Elijah the record of

the actual struggle which went on in Israel for at
least fifty years between monotheism and idolatry,
between puritanism and immorality, between the
individual con- science and a despotism, between
nationalism and foreign influences. Politically,
socially, morally, and religiously Elijah
represented and concentrated this struggle.'

The sermon contents reflect what was happening
concerning to the covenant relationship. The drought
'(cufse) was upon them because of disobedience (breaking of
the covenant), and.Baal (the god of nature and rain) had not

been'able to‘helpb(bléss) Israel by sending rain upon the

land.

'James Hastings, The Great Texts of the Bible,
2:413, '
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| Elijah did not use any preliminaries or
introduction; he started addressing the problem directly, -
making a strong appeal at the very beginning. He challenged
all in the audience to decide right away "who" is the true
God, and then dared them to "follow him" (action).
The prophet went on to boldly claim to be the only
true representative left of the Lord's prophets (vs. 22),
whereas Baal's prophets numbered:450 men.
It wae the battle field ef two religions, and
Elijah concentrated the struggle in the first words
that fell from his lips, words marked as much by his
stormy contempt as by his religious passion; words -
that carry their impassioned appeal to us: "How
long halt ye between two opinions? if the Lord be
God, follow him; but if Baal, then follow him".'
In order to settle once and for all "who" the true
God was, Elijah challenged the people with a fair proposal:
"Let two bulls be glven to us; and let them choose one bull
for themselves, and cut it in pieces and lay it on the wood,
but put no fire to it; second, I will prepare the other bull
and lay it on the wood, and put no fire to it. And you call
on the name of your god and I will call on the name of the
Lord; and the God who enswers by fife, he is God" (vss. 23,
24). |
Sensing the fairness of the proposal the people
agreed to it sayingv "It is well spoken" (vs. 24).
The test that Elijah proposed was entlrely falr.

The issue at stake was, Who was God, Jehovah or
Baal? 1If Baal was what the pagan prlests claimed

'Ibid., 2:415.
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him to be, then let him demonstrate that fact by
bringing forth fire from heaven. If he has, indeed,

- the power of the rain and the storm, let him send
forth his lightning bolts. Even the priests of Baal
could not deny the fairness of the offer made, -
though they must have feared the results.'

‘The test. 1. This test was fair to the
Baalites. They acknowledged Baal as the god of
fire. If he could manifest his power in any way,
surely he could in the way proposed. 2. It was
honorable to Elijah. His appeal was to the special .
prerogative of Baal. He does not ask for a _
manifestation of power not claimed for him by his
followers. 3. It was adapted to the multitude. It
was one upon which they could all judge. It would
appeal to their senses, involving no mystery, and .
leaving no room for doubt.?

Like Joshua, Elijah uses a kind of dialégue’style in
his Sermon. He also calls for an urgent (immediate)
decision: "Then Elijah said to the prophets of Baal,
'Choose for yourselves one bull and prepare it first, for
you are many; and call on the name of ybur god, but put no
fire to it'" (vs. 25).

Now there is a break in the sermon, so the people
can appreciate a living illustration of Elijah's challenge
and proposal on how could they decide "who" was the true
God. The false prophets made their offering (vs. 26) and
pleaded with Baal to answer their call by sending fire, but
nothing happened.

Elijah speaks again using ironic language against

Baal and its prophets (vs. 27).

'‘Nichol, SDABC, 2:819.

’Barlow, PHC, 8:292.
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‘These priests of Baal needed to learn that their
god could not answer their prayers. Elijah's words
" to them were expressions of supreme contempt. His
scornful ridicule was not lost on the spectators,
who were there to make their decision between
Jehovah and Baal.'

Another break, and the people watch the useless
devilish efforts of the false prophets to have Baal answer
their prayers (vss. 28, 29). Elijah gives time to the
peéple-to consider and reflect about which God is worth
-“following" (covenant). Exhausted at last, the false
prophéts give up. Their crazy craftiness prove to be
useless.

Elijah speaks again and calls the people to draw
near to him (vs. 30a). He has full control of the
situation. He speaks with authority because he represents
well the true God; and all the people come near to him
(vs. 30b).

There is another break in the sermon while Elijah
-takes "12 stones, according to the number of the tribes of
the sons of Jacob" (vs.ijl), and he "built an altar in the
name of the Lord" (vs. 32). To make a deeper impression
upon the people, Elijah dug a trench around the altar and
ordered some people (participation of the audience) to fetch
water and pour upon the altar and fill the trench (vss. 33,

34).

'Nichol, SDABC, 2:819.
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Having all set, Elijah speaks again, introducing a
brayer (like Solomon) in his sermon (vss. 36, 37). The
' praye; is in the context of the covenant. It is a request
(according to the initial proposal, vs. 24) to the "Lord,
God of Abraham, Isaac, and Israel" (the God of the covenant)
to answer by sending fire as evidence of (a) "Who is the
true God," and (b) "God's mercy as being still available--
"and that thou hast turned their hearts back" (vs. 37,
Redeemer aspect). |
"Then the fire of the Lord, fell, and consumed the
burnt offering, and the wood, and the stbnes, and the dust,
and licked up the water that was in the trench" (vs. 38).
No sooner is the prayer of Elijah ended, than
flames of fire, like brilliant flashes of lightning,
descend from heaven upon the up-reared altar,
consuming the sacrifice, licking up the water in the
trench, and consuming even the stones of the altar..
The brilliance of the blaze illumines the mountain
and dazzles the eyes of the multitude.’
Greater_demonstratién of "who" was the true God
(vs. 39) could not be presented. Justice and mercy were
portrayed there. Because of apostasy (break of the
covenant), Israelrdeserved the fire of judgment. Instead
the fire fell on their substitute,vthe sacrifice upon the

altar. It was a beautiful representation of righteousnéss

by faith. And in awe and fear, the dumbfounded pedple'could

'Ellen G. White, Prophets and Kings (Mountain View,
California: Pacific Press Publishing Association, 1937),
152, 153.
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do nothing but cry out, "The Lord, He is God; the Lord, He
is God" (vs. 39).

The people recognize God's justice and mercy in
withholding the dew and the rain until they have
been brought to confess His name. They are ready
now t? admit that the God of Elijah is above every
idol. :

Once the people confessed their acknowledgement
about "Who" was the true God, Elijah made his final appeal
for immediate action (eradication of the cause of evil;
slaying of the false prophets, vs. 40); and the people
responded accerdingly and promptly, thus opening the way for
spiritual reformation and renewal of the covenant

- relationship.

Elijah will not have the people's zeal waste
itself in mere words. He requires that they show
their conversion and conviction by deeds which might
bring upon them the wrath of the unholy queen, but
which, once committed, will make a break between
them and the curse of Baal. As a result of the
wonderful manifestations of that day the multitude
had acknowledged the fact that Jehovah is God--all
except the priests of Baal, who had refused to
repent. Elijah's summary execution of these priests

-was fearful vengeance, but it was necessary and

- showed God's indignation against those who persist
in rebellion, and who are willing to corrupt and
demoralize an entire people for selfish ends. The.
sentence against them served both as an example and
a warning.®

'Ibid., 153.

*Nichol, SDABC, 2:820.
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Sermon 5: Amos's Sermon rebuking the Norﬁhern
: Kingdom for the Breaking of the Covenant
and urging them to come back to the Lord
(Amos 2:6-6:14; 8:4-9:15). ’

Amos, a farmer or herdsman for cattle and sheep, a
layman from the Southern kingdom, was commissioned by God to
go to Samaria, the capital of the Northern kingdom and
"prophesy to Israel" (7:14, 15). His ministry probably took
Uplace between 767 and 753 B.C.'

The location of Amos' preaching was Bethel, where
there had been a center of Baal worship since Jeroboam, who
at the beginning of his reign, had set up a golden calf
there (1 Kgs 12:26-33). At Solomon's death, in‘931 B.C.,?
ten of the tribes of Israel rebelled égainst Rehoboam's
tqugh policies and elected Jeroboam (a former servant of
Solomon, then in exile in Egypt) as their king (1 Kgs 12:1-
20). Since then, the worship of the calf at Bethel was
widely spread.

Israel (North) was openly breaking the covenant.
Apostasy had spread all over, and they were about to be
taken into captivity by the rising Assyrian nation. 1In
order to prevent that, God in His mercy sent Amos (Hosea and
others) to warn them about the peril they were facing.

For the purposes of this study, discussion here is

limited to the "prophetic messages" for Israel (North), as

‘Tbid., 4:954.

’Ibid., 8:220.
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outlined in the chiastic structure bfepared'by Dr. William
Shea', of the book of Amos (Amos 236;t0 6:14; 8:4 to 9:15).
(See Fiéure 1.) 1In the first.partAbf the book (1:1 to 2:5)
Amos deals with messages to féreign-nations and judah._ The
jﬁdgments that God would send té»them should warn Israel of
what would happen to it also.  And chapters 7:1 to 8:3

contain some visions and personal biographic data.

'Personal interview with Dr. William Shea, May 24,
1988. ' ' )
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Dr. William Shea
Chapter Chapter Chapter Chapter Chapter Chapter
1- 4 a 5 6a 7b 9b
Address to Key Word: Biographical
Foreign Nations| Noble Women Justice Noble Men Temple
Judah, Israel Judgement - Confrontation Promise
- of
4 b 8:1 Hope
Judgments Judgments call to Judgments 4) God not turns
(seven) (past) Repentance (future) Foreign
5) God not turns Nations
1) Syria 1) People 5 a Visions
Judah
2) Filistia 2) did not 1) Seek and 1) God repents 9: 5, 6
live Israel
3) Tyre 3) repent - 2) God repents Creator Hymn
5: 8, 9 .
4) Edom 4) and 3) God not turns
Creator Hymn
5) Moab 5) turn back
6) Judah 4: 13 2) Seek good
not evil
7) Israel Creator Hymn
Hate evil
love good
3) Do Justice

Figure 1. Chiastic Structure Chart.

SOURCE: Personal File

From an homiletical viewpoint, Amos very cleverly
started his sermon by addressing the foreign nations
(ch. 1), mentioning God's judgmenté on them because of their
sins, and thus building up some rapport with his hearers to
gain the full attention of Israel. Then he turns on themn.
There is an element of surprise in this. Were not the
Israelites éupposed to have all the blessings from God (for
they were the people of the covenant), while the curses were

to fall upon the wicked nations around? But now Amos told
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fhem that the same judgments against the heathen nations
' wduid fall upon Israel because of its sins.
| Amos's message is based also on the covenant between
" God and Israel, starting back at the time when God brought
Israel out of Egypt (past history, 2:10; 3:1); and the
élection of Israel to be His only people, all other nations
'being excluded, comp. Deut 7:1-8; 9:4-6.

The sermon starts with an explanation of why God
would punish Israel, that is, because of their sins (break
in the covenant, 2:6-16). - |

Chapter 3 focuses dn the greathessrof God and His
desire to save Israel (Redeemer aspect) before it would be
too late. The people had’broken:thé covenant (vss. 9; 10),
so God would not protect them to prevent destruction at the
hands of the Assyrians. God's judgments would come upon
Israel as much as upon the other (foreign)‘nations.

In vss. 3-6,7Amos uses a figure of speech known as a
"metaphor" (or illustration). 1In fact(»he uses seven
altogether, stating different causes and their corresponding
effects as warnings to Israél=of what was about to come to
pass (the causes being already thére); and without cause (or
reason), there would be no effect, that is, what God was
about to bring (destruction for breaking the covenant) was
already known (causes,_vs. 7, é). These metaphsrs are in

the form "of incisive rhetorical questions, employing vivid
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figures of speech drawn from both the country and the
city."
| In His mercy (Redeemer aspect), God would do
nothing wifhout first warning the people through His
prophets.
 But he reveéleth his secret unto his servants

the prophets. They are in strict correspondence

with him, and he shows them things to come. Such

secrets of God are revealed to them, that they may

avoid evil, and, by walking closely with God, secure

the continuance of his favour.?

However, the warning had already been given (God had
sent His "servants the prophets"); and the covenant
stipulations were clear also. At this point, God had
already "roared" (vs. 4), so something great (destruction)
would surely come -(as sure as a cause-effect relationship).
Therefore, the Assyrians would cbmé and destroy Israel
(effect, vss; 9-15) because of their break of the covenant
(cause--sins, vs. 1l--these are listed in detail in the
following chapters).

In chap. 4, the prophet focuses on the "curses"
(according to the covenant, Deut 28), which would come
because of sin (4:1-5); here Amos addresses the noble women
who were as great sinners as men (vs. 1, comp. 6:1). ". . .

the Hebrew verbs and pronouns in vs. 1-3 suggest that Amos

is rebuking the luxury-loving lives of the leading men and

'Harmon, IB, 6:795.

°Adam Clarke, Clarke's Commentary, 6 vols. (New
York-Nashville: Abingdon-Cokesbury Press, n.d.), 4:677.
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women of the Capitél of Israel."' And in vs. 2 "God pledges

by His own holiness to avenge Israel's unholiness. God's |

very nature cannot tolerate iniquity forever."® 1In fact,

many curses had already come (vss. 6-11), but to no avail.

. Past judgments did not do any good, because the people did

 not'

turn back to God. Therefore, God would punish them

- further to the point of wiping them out (vs. 11); and one

can

see that Israel's sins were terrible by the comparison

with what had happened to Sodom and Gomorrah (vs. 112) and

the

resulting punishment.

Verse 12 is a moving appeal to Israel: "Therefore

thus I will do to you, O Israel; because I will do this to

you,

not

prepare to meet your God, O Israel."

The prophet's message in effect was, '"Make ready
to meet the coming judgements of the Lord." Those
who would heed the call and repent would be forgiven
and would be assured of God's protection in the day
of the dreaded punishment. The LXX reads, "prepare
to call on thy God, O Israel." God never bids men
to prepare to meet Him without making a provision .of
mercy for those who do so prepare. :

. . . God warns Israel that He is about to haul
the nation into court, as it were. They will do
well to prepare their case, if they have ong'.3
The judgments (curses) that God had sent so far did

aim at destroying Israel, they were'warnings to arouse

Israel into faithfulness to the covenant with Him, and the

'Nichol, SDABC, 4:966.

*Ibid.

*Ibid., 4:968.



34
blessings therein. And now, before a final blow, God gives
énother opportunity (Redeemer aspect), though the people who
break the covenant--as Israel used to do over and over
again--did not deserve it. The expression "prepare to meet
your God"'has a twofold meaning: (1) opportunity to make a
case before God (if they could) and (2) opportunity to make
provision (repentance) to avert doom. God would, if it
were, bring Israel to court, like the kings in ancient times
when they would mbve a lawsuit against their subjects for
- breaking the covenant existing among them.

Verse 13 is a beautiful "Creator Hymn" where Amos
stresses the omniscience and power of God, for only He is
the "Creator" and "Lord of hosts", the one who has
everything under His control (comp. 5:8, 9; 9:5, 6).

Chapter 5 is the heart of Amos's sermon where he
appeals to Israel to mend its ways, by seeking the Lord
(Redeemer aspect). He starts the appeal with a
"lamentation,"‘kind of contrast between the sovereignty of
God (Creator Hymn) and the fate of Israel because of their
sins.

In vs. 1-3 Amos laments the fall of Israel.

After pronouncing woes upon the rebellious
Israelites, the prophet changes his tone to that of
a mournful spectator looking upon fulfilled
judgements. In this he reflected the spirit of
Christ, who is so gracious that He not only shows us

our sins but sorrows when He must punish us for them
(see Luke 19:40-44).'

'Ibid., 4:969.
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on the one hand;'Aﬁos points.out the sins
straightforward and boldly; but on the 6ther hand, he pleads
with the pebple,-over—and §ver again, ﬁhat they turn back to
the Lord and be faitﬁful tbrthe covenant (a call to action).
Thé following expressioﬁs emphasize the willingness of God
in continuing to-bleés Hié'peoble (Rédeemer aspect): "Seek
me and live".(vs..4); "do'ﬁot séek-Bethel and do not enter
into Gilgal“’(§$;'5); "seek the Lord and live" (vs. 6);
"seek good not evil" (vs. 14); "hate evil, and love good"
(vs._15);aiIsr§él was to seek the Lord, the Creator, as
exalted again in vss. 8, 9 (second "Creator Hymn").

IhAchap. 6 Amos begins by condemning the noble men
(vs, 1), "those who lie upon beds of ivory" (vs. 4), that
is} the leadership of apostate Israel. He presents a "woe"
to those putting off the day of the Lord and states that
judgment will come because of sin and transgression. He
gives some illustrations to stress his message. For
instance, in vs; 12 he asks, "Do horses run on rocks? Does
one plow there with oxen?" It is not natural; nobody Would
run with horses over rocks or plow among rocks; however, the
people were doing unnatural and incongruous things like
turning "justice into gall, and the fruit of righteousness
into wormwood." Therefore, punishment and destruction would
be the consequence. Amos makes generous use of
illustrations throughout his sermon (3:36, 12: 4:10, 11;

5:3, 19, 24; 6:2, 12).
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Though appealé'are made throﬁghout the sermon, they
are mainly at.the_centérgof it (chép. 5, chiastic structure,
Fig. 1). However, after some more céndemnation of sin and
warnings (8:4 - 9:10), Amos ends his sermon wiﬁh promises of
hope, restoration, and blessing (9:11-15), thus showing
again the merciful'and loving character of'God (Redeemer
aspect). Verse 11 says that "in that day I will raise up
thé tabernacle of David, which has fallen down, and repair
its damages. . . . " Though Israel deserved some punishment
(and complete rejection by God becauéé of breaking the
covenant), Amos gives it hope with.glbrious promises of
future restoration.
Sermon 6: Jeremiah's Sermon Rebuking Judah

Southern Kingdom) for Breaking the

Covenant and Urging Them to Return to

the Lord (Jer 7-10, 26:1-6)

Jeremiah was a priest and prophet of the Lord (c.

600 B.C.). He was emotional and timid. It must have been
very hard for him to be the "mouthpiece" of God to Judah--
especiallyvas he pointed out their sins (breaking of
covenant) and declared the consequent results in destruction
and captivity. About a century earlier, God had sent Amos
to "prophesy" to the Northern Kingdom for breaking the
covenant. Now God commissioned Jeremiah to stand at the
gate of the temple in Jerusalem and "proclaim" the "word of
the Lord" (7:1) to all who came in there "to worship the

Lord."
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It has been suggested that this sermon was givén
on the occasion of a national festival, when the
Temple was crowded with worshipers.
To worship. The prophet implies that since the
people had come to worship God,; they should listen
to the word that God had for them.' .

The so-called "Temple Sermon" is within the
"chiastic" framework of Jeremiah's book and a part of the
whole message that God gave him to tell the people. 1In
order to avoid much discussionwinvolving all the book of
Jeremiah, I chose the "Temple Sermon" as a sample because I
wanted to have some insights for preaching from Jeremiah
(and in this paper I cannot discuss the whole book). The
part/portion chosen is a part of the "Divine Judgment on
Judah and Jerusalem" (2:1-25:38).

The book of Jeremiah can be divided as follows:

_ Prophetic commission - 1:1-19.
Condemnation of Judah - 2:1-25:38.
Conflicts of Jeremiah - 26:1-29:32.
Future restoration of Jerusalem - 30:1-33:26.
Present fall of Jerusalem - 34:1-45:5.
Condemnation of nine nations - 46:1-51:64.
Historic conclusion - 52:1-34:32.

The message of the book is given in the context of
the covenant between God and His people (cf. 7:23). And
because Judah had broken it (sin), Jeremiah rebuked and
warned the people of the consequences thereof. The heart of
Jerémiah's’meSsage is in chap. 31, where God promises to

restore both houses (Israel and Judah) under a new covenant

(Redeemer aspect, cf. vss. 31-34).

'Nichol, SDABC, 4:386.
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The people in Judah at this point were in as bad a
condition regarding the'covenant as were those in the
Northern Kingdom a century before. Chapter 26:1-6 provides
some 1n51ghts on the background for the "Temple Sermon."
Judah knew very well what had happened (curses) there,
nevertheless, the people_dld not learn the lesson, and now,
before their turn came (curses), God sent Jeremiah as a last
effort to awaken them and, thué, through repgntance, to
avoid destruction.
The sermon deals with the problem of false worship
“and judgment. Judah had broken its covenant with Yahweh and
was worshipping (in covenant) other pagan gods (7:16 ff.).
Jeremiah starts his sermon with an appeal (7:2-7)
for the people of Judah to mend their ways and make the most
of God's willingness to forgive (Redeemer aspect); by doing
so, the covenant relationship would continue and God would
grant them to continue "to dwell" in the land (vs. 7).
The sermon is at heart a call for a radical
change of lifestyle; 'Amend your ways and your
doings" (v. 3). And it spells this out in a series
of "ifs" (v. 5-6). The kind of lifestyle God
expects from his people means unquestioning 1oyalty
to the one God, a loyalty which will find practical
expression in a caring society. Only if that call
is heeded can the people lay claim--as they are only
too anxious to do--to the promises of God: "then I
will let you swell in this place" (v. 3, 7) or

perhaps better, with some versions of the text,
"then I will dwell with you in this place".’

'Robert Davidson, Jeremiah (Philadelphia:
Westminster Press, 1983), 72, 73.
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In the first part of the sermon (7:1-8:3) there are -
five separate sections,

(i) the Temple Sermon (7:1-15); (ii) an attack
on the worship of the Queen of Heaven (vv. 16-20);
(iii) an oracle condemning the attitude that
regarded the offering of sacrifice as a substitute ,
for obedience (vv. 21-28); (iv) an oracle condemning -
child sacrifice and other evil practices in the ' '
Hinnom Valley (vv. 29-34); (v) a condemn- ation of
the worship of astral gods (8:1-3).'

At the very'beginning Jeremiah makes an_appeal,
"Amend your ways" (vs. 3).

Jeremiah's message that day was simple and
direct. "Reform your way of life and your actions"
(1it. "make good your ways and your doings"). The
whole direction of the worshipper's lives and the
deeds that flowed from their wrong outlook needed to
be transformed, amended, reformed.?

Jeremiah goes on telling the people ﬁot to take for
granted that nothing evil would happen’(VS.‘4), though they
had the Temple and in spite of their mahy sins which are
specifically pointed out.

The popular idea that Yahweh was in some way
bound to Zion was therefore wrong. His presence in
the temple was an act of pure grace. The temple
was, no doubt, a means by which God could show his
grace among his people; but the temple in itself was.
of no value if God no longer manifested his grace
among the people. As a concomitant to such thinking
it is implicit that the temple was not essential to
the fellowship between the man of Israel and his
God.

'R. K. Harrison, ed., The New International
Commentary on the 014 Testament NICOT, 8 vols., Jeremiah by
J. A. Thompson (Grand Rapids, Michigan: William B. Eerdmans
Publishing Company, 1980), 272, 273.

*Ibid., 275, 276.

*Ibid., 276.
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The people rejected time after time when God called
on them over and over again (vss. 13, 14). Now God would
destroy even "the house which is called by my name" (vs. 14,
compare God's answer to Solomon's prayer at the dedication
of the temple, 2 Chr 7:20--covenant context); as an example,
Jeremiah points out what had happened to Shiloh many
centuries back (1 Sam 4:12-22).

Verses. 16-20 mention God's order to the prophet not
to intercede on behalf of JUdah because their sins and
worship of other gods (break of covenant); and the bad
consequences (curses) of this situation would fall upon the
people, not upon God (vs. 19).

In vss. 21-26, the prophet said that God was not as
much interested in sacrifices as in obedience (to the
covenant). And as a way of reviewing their stubbornness and
rebellion as being an old problem, the prophet reminded them
what their forefathers had done (since Egypt); they despised
the prophets God had sent them and were even worse (vs. 26).

Alongside the temple practices was the deep-

rooted worship of the Queen of Heaven which
demonstrated a fundamental insincerity in the nation
(vv. 16-20) and was a symptom of the people's
refusal to accept the sovereignty system had become
meaningless to Yahweh (vv. 21-28). It was never his
intention that either the temple or the sacrifice
should become an-empty form.'

The following verses (7:27-8:3) are a message of

doom because of Judah's sin. Wickedness and rebellion were

'Ibid., 287.
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:bof such a nature and so cherished by the people that they
. simply did not want to turn back. It was a hopeless
situation. The worship of idols and the sacrifice of
children formed part of the idolatrous worship of the pagan
nations around. This horrid practice was taken over by Ahaz
and Manasseh (2 Kgs 13:3; 21:6). This kind of sacrifices,
the psalmist declared, were offered "unto dévils" (Ps |
106:37, 38). Jer 8:47 contain four illustrations from real
life to illustrate the nature of such idolatrous-worship'and
the rebellion of the people to mend their ways: ‘(1) “"men
who fall" (at least they try to get up again, vs. 4); (2)
"if one turns away" (eventually they will come back, ys.v4)}
(3) "like a horse plunging headlong into battle" (everyone
followed his own ways, vs. 6); (4) "birds know their time of
migrations" (whereas the people did not know "the ordinances
of the Lord", vs. 7). "The prophet draws a sharp céntrast .
between the fidelity of the birds to their migratory
instincts and the unfaithfulness of man to the laws that
govern his being."' God's concern for His people was
useless. |

In vss. 8-12, Jeremiah aadressés mainly the leaders
(priests, prophets) condemning their soothing words,to'célm
the people's fears about their fate while qompromising with

sin. "It was they who boasted of the knowledge and

'Nichol, SDABC, 4:393.
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possession of the law in spite of their heedlessness to the
divine requirements.™

As a result God would destroy them all the same.
They were all like barren trees (vs. 13), thus ready to be
pulled out.

The spiritual leaders, the prophets, and the
priests dealt in "fraud" (seqer), and had nothing to
offer a broken people but empty assurances that all
was well when the nation was sick. And were they
ashamed that they acted thus? Not at all, for they
neither felt shame nor knew how to blush. It was
the end. The question had been answered. Could men
reach a stage of apostasy where they would never
repent? VYes they could, and Judah had reached that
point. Now they would fall among the fallen and go
down on the day of Yahweh visitation.?

In vss. 14-17, there is an ironic invitation to go
into fortified cities to perish. Jeremiah puts himself in
the place of those about to go into captivity (kind of
dialogue style), and he utters the words they would say and
relates what they would do, even though it would be useless
any attempt to avoid their doom. Although there was
deliverance from serpents in the time of Moses, now there
would be none (vs. 17). To make his point stronger and to
express the personal anguish on the fate of the people,
Jeremiah utters a lamentation for Judah (8:18:9:11). 1In

8:20, Jeremiah expresses what the énguished cry of the

people would be. Thompson suggestsAthat perhaps it was

‘Ibid.

*Thompson, Jeremiah, 300, 301.
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" . . a popular proverb used in daily life when
men encountered a hopeless situation from which no
deliverance or escape seemed possible. Jeremiah
pictured the people of Judah as having passed by one
opportunity after another to repent of their
rebellious ways and so be delivered or saved (Eb.
nosa) from coming judgment).’

Rebellion and stubbornness had so widely spread out
that though "balm" and "physicians" were available (vs. 22),
the people did not want to be cured (abide by the covenant).

The people's lack of healing was not due to the

absence of means to effect a cure, but to the
refusal of the nation to come to the Great
Physician. Perhaps the people had become insensible
to their needs. Perhaps they were too proud to
accept the remedy, and thought they could cure
themselves. Perhaps they had grown to love the
disease. At any rate they would not look to the
Healer and live.?

It seems that Jeremiah's lamentation has a threefold
aspect: (1) Sorrow for the people's stubbornness to turn
back to the Lord; (2) sorrow for what would happen to them:;
and (3) sorrow for the gross wickedness of God's people
(vss. 2b-11, sins already pointed out).

The hopeless misery of God's people touched
Jeremiah, and however deeply he may have entered into the
impending agony of Judah's suffering (8:18-23), he was
faithful to tell Judah about their impending doom. He wept

bitterly because of Judah's helpless situation.

'Ibid., 306.

Nichol, SDABC, 4:394.
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Verses 12-16 reports a simulated dialogue between
Jeremiah and God, about Judah's breaking of the covenant and
its consequences.

To Jeremiah's pressing question, "Why does the land
perish and burn up like a wilderness, so that no one can
pass through?" (vs. 12), God's answer given, 1is "Because
they have forsaken My law which I set before them and have
not obeyed My voice, nor walked according to it, . . .

(vs. 13). The reference to the covenant is clear. Back in

the time of Moses, Israel accepted Yahweh's covenant and

acknowledged His sovereignty (Exod 19:4-8). Obedience was
very much in focus (19:5). To this demand, Jeremiah
returned again and again (cf. Jer 7:23-26). Thus the

prophet links the destruction of Judah now with disobedience
to God's law (covenant).

Verses 17-22 provide another lamentation; this time
Jeremiah invites the women to mourn over the fate of Judah,
that is, in the same way hired women would do when mourning
over the dead.

In the Middle East even today, on the occasion

of deaths or calamities, mourning is carried out by
professional women who follow the funeral bier
uttering a high-pitched shriek.'

Jeremiah pictures the catastrophe to the nation

as having take place, and suggests that the usual
honors paid to the dead be carried out.?

'Thompson, Jeremiah, 316.

*Nichol, SDABC, 4:398.
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In vss. 23, 24, Jeremiah cohtrasts the false reasons
Judah had for boasting (wisdom, power, riches) against the
true reason one could have for "bbééting," that is, "to know
and obey the Lord" (covenant), the only reason for one to
"boast," that is, to be happy was to have all goodness from
God as portrayed in the covenant. The prophet states here
the true nature of wisdom and knowledge which the wise men,
the warriors, and the rich people of Judah had forgotten in
the midst of concentrating on their own activities and
achievements. The knowledge of God is the only true reason
for "boasting" (cf. 1 Cor 1:31; 2 Cor 10:17).

Man is to serve God with all the mind (Matt
22:37). But knowing God goes beyond a merely
theoretical understanding. It is an experimental
knowledge. It is practical. It manifests itself in
walking in God's ways (see Job 22:21; Jer 22:16).'

In this brief statement therefore we have a
succinct summary of the religion of Israel at its
highest. Wisdom, strength, and riches, however
valuable they may be when properly used, are
altogether subordinate to the knowledge of God.

True religion consists in acknowledging the complete
sovereignty of God in life and allowing him to fill
life with those qualities of steadfast faithfulness,
justice, and righteousness which he possesses, in
which he delights, and which he desires to find in
his people.?

In vss. 25, 26, Jeremiah equals Judah's sinful ways

as to the pagan nations round about; circumcised (covenant)

or not, they were all alike, and therefore would all be

punished in the same way by God. The total picture here is

'Ibid., 4:398.
’Thompson, Jeremiah, 321.

/
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that Judah was no bettér than the pagan nations around it.
Hence Judah could expect to be punished.

Chapter 10:1-16 portrays the foolishness of
worshiping "lifeless," "powefless" idols. Instead, the
people should be-in covenant with the true God, the only One
who can aétually do good to them. |

Theologically, these verses are very important
because they set Yahweh apart from every other gpd'or object
of worship. "There is none 1ike thee, O Lord" (Qs. 6); "the
‘Lérd is the true" and "living God" (vs.'lo); thé.creafor of
"the earth" and "the heavens" (vs. 12): the controller of
the "rain" and "wind" (vs. 13); the one who alone is worthy
of the "fear" (réverence) of all men (vs. 7). Moreéver God
claims Israel as His own (vs. 16). |

As Lord of the covenant Yahweh demanded total

unswerving loyalty from his subjects. Any attempt
to share allegiance to him with another merited
judgment, for it amounted to a rejection of the
covenant. In that case the curses of the covenant
became operative.' :

Verses 17-22 present as certaih the invasion of
Judah and the captivity of its inhabitants. After thé
digression in the beginning of this chapter (vss. 1-16),
dealing with the folly of idblatry, the prophet returns to

the subject of chap. 9, namely, the impending exile. He

pictures the departufe of the people in a dramatic way. He

‘Ibid., 326.
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“even (ironically) admonishes the people to "gather up" a few
articles and to prepare for immediate'departure into exile.
Then Jeremiah finishes his sermon with a prayer
(vss. 23-25), pleading with God for mercy even when sending
His judgments against His people. It is an intercessory
prayer in which Jeremiah speaks as Judah's representative.
It is a confession of sin and a plea for moderation in
punishment. The theology of this prayer is that, if God
punished pagan nations around because they did not "know"
‘Yahweh, He would do the same to His own people who also did
not “knowﬁ Him (through personal knowledge, commitment).
That Israel also should need to be punished in

the way prescribed for the Gentiles was the tragic

result of centuries of unrestrained apostasy and the

rejection of Yahweh's covenant and its demands. It

was simply not true that Yahweh would overlook sin

and rebellion in his own people, however much they

reasoned that they lay beyond divine judgement

simply because he once chose them to be his people.

Jeremiah offered the people a theology for disaster

before it struck. The weight of his words was not
fully appreciated till many years after his death.'

Sermon 7: Haggai's sermons encouraging the
rebuilding of the temple (after the
Babylonian captivity, (Hag 1, 2).
Haggai preached his sermons around 520 B.C.,? that
is, roughly 15 years after the decree of Cyrus ordering the

rebuilding of the temple when many Jews returned from the

exile (cf. Ezra 1, 2).

'Ibid., 338, 339.

*Nichol, SDABC, 4:1076.
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Haggai falks to Zorobabel (who represented the civil
poWer—-king—ship),'to Joshué, thé high priest, and to the
people (Hag 1:1, 12, 13} 2:2, 4). He preached four short
- speeches, but they all have 6nly one theme centered on the
rebuilding.of the temple--the restoration of which would be
a token qf ﬁhe full restoraﬁion of the covenant relationship
with its corresponding blessings. (Presently Israel was
under cufses; éf.;beut 28).

‘The pfobiem that prdmpted the prophet's message was
that thosé who-had'returned from Babylon were neglecting the
job ofv“rebuilaing the house of the Lord" (1:2). It is true
that there‘&és much opposition (Ezra 4) but had they not got
wqrd fr&m'Géd, thfough Cyrus, to rebuild the temple? (Ezra
1:1-4)." mhéy were disobeying God's word and thus bringing
~ upon themsélves all kinds of hardships and suffering
(curses).“'While facing all kinds of difficulties, they were
-more interested in building "paneled houses" for themselves
while the "house of the Lord lay in ruins" (vs. 4).

The content of Haggai's message has the covenant as
' béckground and the temple with its services was a kind of
visible token of the relationship between God and Israel
(cf. 1 Kgs 8:25-53). 1In 2:4, 5, God assured Israel that He
was still willing to abide by the covenant made at Sinai.
In vs. 17, God said that He sent the calamities that His

people were suffering. He wanted to arise His people and

'Nichol, SDABC, 3:325.
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~bring them back (cf. Lev 26:14-46; Deut 28:15-67), but they
 did not return (Hag 2:17). In spite of this, God still
wanted to do His part and bless His people again (cf. Hag
1:8, 13, 14; 2:4-9, 18, 19, 21-23).

Haggai sermons can be outlined as follows:

I. First Message, 1:1-5--6th month 1st day, 2nd
year of Darius (520/519 B.C.).

II. Second Message, 2:1-9--7th month, 21st day,
2nd year of Darius (520/519 B.C.).

III. Third Message, 2:10-19--9th month, 24th day,
2nd year of Darius (520/519 B.C.).

IV. Fourth Message, 2:20-23--9th month, 24th
day, 2nd year of Darius (520/519 B.C.).'

‘Chapter 1:2:15--Haggal starts his preaching stating
the attitude of the people who were despising the word of
the Lord about rebuilding temple (cf. Ezra 1:1-4), by
excusing themselves that the time for it "had not yet come"
(Hag 1:2). He presses on, accusing the people for dwelling
in their "paneled houses" (vs. 4). For that, the people'had
found time and means--to reconstruct their homes--but what
about the temple? Before proceeding further, the prophet
makes a twofold appeal right at the beginning of his
address:

(a) Vs. 5, "Consider how you have fared.ﬁ This
appeal 1is repeated in vs. 7. Haggai goes on explaining what

was happening (1:6, 9-11; 2:16, 17, 19).

: 'Nichol, SDABC, 4:1076-1080 (dates can be
checked) .
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_The hardships Israel was facing--shortage of food,»

drought, etc.--were not simply due to natural causes, but to
the God who controls nature (1:11); to Him whose "house" the
people had neglected. God was helping them and caused Cyrus
to grant them permission to return. He also issued a decree
ordering the rebuilding of the temple (cf. Isa 44:28; 45:1;
Ezra 1:1-4). By despising and neglecting.this opportunity
and by going after their own méterial intereéts, Israel was
again putting aside the covenant relationship, and therefore
subjecting themselves to the burses tﬁerein (cf. Deut 28).
And through Haggai, God appeals to Israel to "consider how
they had fared". |

| (b) Vs. 8, "Go up to the hills and bring wood.and
build the house, that I may take pleasure in it and that I
may appear in my glory, éays the Lord." Here there is an
appeal fér action and.it is very specific. God would "take
pleasure in it." He was displeased that the people were
.building only for themselves, but He would be pleased when
 the people built His "house"; that should be enough reason
to raise the people to action. And God would be
"glorified." He would be "served and worshipped in the
temple when it is built, and sanctified in those that come

nigh to him."'

'Matthew Hénry, Commentary on the Whole Bible,
6 vols. (0ld Tappan, New Jersey: Fleming H. Revell Co.,

n.d.), 4:1392.
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Vss. 12-15--Haggai's messagé was so convincing that
the people responded aécordinglyQ

Then Zerubbabel the son of Shealtiel, and Joshua
the son Jehozadak, the high priest, with all the
remnant of the people, obeyed the voice of the Lord
their God, and the words of Haggai the prophet, as
the Lord their God had sent him; and the people
feared before the Lord. . . . and they came and
worked on the house of the Lord of hosts, their God.
(Hag 1:12, 14). '

The first fruit of the command of the hearing
was, that the people feared before Jehovah; the
second is mentioned in v. 14, namely, that they
resumed the neglected building of the temple. Their
fearing before Jehovah presupposes that they saw
their sin against God, and discerned in the drought
a judgment from God. :

This penitential state of mind on the part of
the people and their rulers was met by the Lord with
the promise of His assistance, in order to elevate
this disposition into determination and deed.' '

"Then Haggai, the messenger of the Lord, spoke to
the people with the Lord's message, 'I am with you, says the
Lord'" (Hag 1:13).

The people "worked on the house of the Lord of hosts
their God" (vs. 14), starting as soon as they could gather
some materials, on the twenty-fourth of the sixth month (520
B.C.,? vs. 15), that is, some twenty-three days after

Haggai's powerful sermon, and they worked hard until they

'Keil and Delitzch, Commentaries on the 01d
Testament, 27 vols. (Grand Rapids, Michigan: Wm. B. Eerdmans
Publishing Company, 1952), 27:183.

®Nichol, SDABC, 4:1077.
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had finished it some four years later (515 B.C., cf. Ezra
6:14, 15).'

2:1-9~~In the second year of Darius the king, in

" the seventh month, on the twenty-first day of the
month, the word of the Lord came by Haggai the

- prophet, "Speak now to Zerubbabel the son of
Shealtiel, governor of Judah, and to Joshua the son
Jehozadak, the high priest, and say, 'Who is left
among you that saw this house in its former glory?
How do you see it now? Is it not in your sight as
nothing? Yet now take courage, O Zerubbabel, says-
the Lord; take courage, O Joshua, son of. Jehozadak

~ the high priest; take courage, all you people of the
land, says the Lord; work, for I am with you, says
the Lord of hosts, according to the promise that I

- made you when you came out of Egypt. My Spirit
abides among you; fear not. 'For thus says the Lord
of hosts; Once again, in a little while, I will
shake the heavens and the earth and the sea and the
dry land; and I will shake all nations, so that the
desire of all nations shall come in, and I will fill
this house with splendor, says the Lord of hosts.
The silver is mine, and the gold is mine, says the
Lord of hosts. The latter splendor of this house
shall be greater than the former, says the: Lord of
hosts; and in this place I will glve prosperlty,
says the Lord of hosts'

These words were spoken about a.monﬁﬁfafter the work
had restarted (520 B.C., see above); There is no rebuke in
them, only words of eneouragement andvpromiees of gfeater
splendor connected with the temple. At the climax of it
all, "the desire of all hations" wouid come (vs. 7).

Some older people in'the_audience who had seen the
beauty and majeety of Solomon's temple, now felt very sorry
(cf. Ezra 3:12).V'Haggai's question, "Who is left among you
that saw this house in its former glory?" suggests that the

temple before captivity was far superior in all aspects. So

'Ibid., 3:360.
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much so that the present, rebuilt temple was "as nothing in
their sight" (vs. 3). AHoweQer, thé:prophet assures them
that this temple will far supérsede the first one. And he
enumerates a series of encoufaging wonderful statements and
promiées of God: | |

(a) "I am with.you" (vs. 4).

(b) "My Spirit abides among you; fear not" (vs. 5).

(c) "I will shake the heavens, . .'." (vss. 6, 7).
This reference probébly is an allusion to the naturél
phenomena that acCoﬁpanied God's manifestations at Sinai
(Exod 20:18; 21:18-21), and it would happen again.

(4) "The desire of all nations shall come" (vs. 7).
The coming of the Messiah was the climax of all expectations
of the Jewish nation.

(e) "I will £ill this house with glory" (vs. 7, cf.
1 Kgs 8:10, 11; 2 Chr 7:1-3).

(£) "I will give you peace" (vs. 9).

In order to assure His people that He is able to
fulfill these promises, God stated, "The silver is mine, and
the gold is mine" (vs. 8). Everything, even the precious
ﬁhings.qf this earth, belong to God, and as such, He can use
them at His will; so likewise God has the ability to fulfill

‘His promises.

'Some translations have "the treasure" or "the
desirable things" instead of "desire" of all nations, but
that is not very accurate either from the context or from a
grammatical point. (See SDABC, 4:1079).
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Vss. 10;19-—Here again Haggal uses an object lesson
concerﬁing the "hbly flesh" of animal sacrifices. He
dialééﬁes with his'hearers. One of the duties of the
?riesﬁs.Was to teach the people God's requirements; so
: Hagéai addresses two questions to them, and because of their
§ositioh; ﬁheir_answer should be considered authoritative:

| (a) "If one carries holy flesh in the skirt of his
:'garment, and touches with his skirt bread, or pottage, or
wine, or oil, or any kind of food, does it become holy?"
(vs. 12).

(b) "If one who is uhclean by contact with a dead
body touches any of these, does it become unclean?" (vs.
13). |

Then Haggai concluded: This is exactly what is
happening right now:

The prophet here gives the inter-~ pretation of

vs. 11-13. Not only the exiles themselves, but also
everything to which they put their hands brought the
divine curse instead of the divine blessing. Their
disobedience in not building the Lord's house was
their pollution. This message is definitely a -
reproof for the previous action of the people.'’

Nevertheless, Haggai continued, God is willing to
reverse the bad situation of His people (vss. 15%19). They
should now "consider what will come to pass from this day

onward" (vss. 15, 18), and they could count on it, for God

said, "From this day on I will bless you" (vs. 19). Haggai

'Nichol, SDABC, 4:1080.
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forecast abundance of harvest and all other good things;
when the people returned to God (cf. Deut 28:2-14).

Vss. 20-23--Haggai's message concluded with a
promise of restoration. Zerubbabel here, as governor of
Judah (2:2), represented the continuation of the house of
David. God would send His judgments (vs. 21) against
whoever tried to oppbse His purposes. God Himself would
take care of His people, as represenﬁed by Zerubbabel. God
would make him "like a signet ring" (vs. 23), or a seal,
which was regarded as an object of great value, importance,
and authority. |

| “As in the beginning of His message, Haggai concluded
his last address, stressing that all of his words were but
~the word of the "Lord of hosts." What a blessed assurance
then, to have such promises spoken by the Commander of the

heavenly armies. They will certainly be fulfilled.

An Analysis of These Sermons to Determine the
Homiletical Criteria Which They Provide

As stated above, the sermons have as background the
covenant relationship between God and Israel. The sermons
were powerful and moving messages urging God's people to be
faithful to the Lord and/or turn to Him when they broke the
covenant. | |

These serﬁpns provide us with some homiletical
characteristics, and the analysis below attempts to

demonstrate this.
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Moses Sermon (Deut 29, 30,

Reminding Israel to be ,
faithful to the covenant)

Moses addresses a specific subject: Israel's
attltude toward the covenant (which they once accepted)
would determine their prosperity (blessings, good and life),
or their destruction (curses, evil and death).

The issue at stake was faithfulness to God or to
other gods.:-Mcses presents very plainly and clearly all the
implications and results of keeping or not the covenant.

There-are illustrations to enlighten Moses'
statements (2§:23: 30:11-14). Also a very important
“either/or“ prcposal, "life" or "death"; there is no middle
way when it comes to commitment (30:15-20). The sermon

contains a call to action; four verbs stress Moses' appeal, "

(1) "choose," (2) "love," (3) "obey," and (4) "cleave"
(30:16, 19, 20). It calls for an urgent decision; the
expression "today" appears four times (vss. 15, 16, 18, 19).

Moses introduces a dialogue to call attention to the'
importance.of his sermon (29:24-28). And the redeemer
aséect is there in expressions like: (God) "will have
compassion," "will gather you again," "choose life," "love
'chd," etc. (30:1-10, 16, 19). God's concern, love,vand
7m§;gy are emphasized as enough reason for Israel to be
faithful to Him.

This sermcn contains the homiletical characteristics

proposed in this study as one can see in the summary below:
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1. It addresses a specific subject: Faithfulness
of Israel to the covenant.

2. It addresses an important and-decisive»matter?—
"life or death"--(clarity and objectivity).
- 3. Positive and negative aspects'are»clearlyA
presented. |

4. It cOntaihs illustrations.

5. :There is a very plain proposal--only two
choices——(nbt multiple alternafives).

6. .There,is a call to action (practical aspect).

7. A dialogue is introduéed in the sermon_ét one
point. |

8. It is a métter of urgent decision (today).

‘9. Emphasis on the redeemer aspect (past history in
this case)'gives reason to keep the covenant).

Joshua's Sermon (Josh 24) . .
(Renewal of the covenant)

Joshua addresses a specific subject: Faithfulness

and renewal of the covenant (at a time when some breaking of
it was already in progress) as a pre-~requisite to being
established in Canaan. It is presenﬁed aé an impértant and
Adecisive matter with blessings or curses; it is a matter of
continuing to be or not being Gdd's people (vss. 19, 20).
The issue at stake W§s thét isréel already was
breaking the covenant by‘ﬁéféhippiné the gods of the

surrounding pagan peoples (specific problem is mentioned).
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Joshua uses jllustrations from past history (vss. 2~

13) to make his point about the goodness df God in‘keeping
His part in the covenant aé.reasbn for Iéfael to keep its
part. It is of practical nature.: |

Like Moses; Joshua presentsva”pfoposal (vs. 15)
which is followed by a dialogque (vss; 16—27)-that céme out
naturally as the people'werévmovednby Josﬁua's‘peréonél
testimony (vs. 15) and appeal fqr Israel_to serve the Lord;
in his appeal there is a call for action (“cﬁoose," "put
away," vss. 15, 23): it.éaIISrfbr an urgent decision (choose
this day).

The redeemer aspect is presented in the historic

prologue (vss. 2-13, about half of the sermon) where Joshua
recounts the marvelous way God helped His people, starting
with Abraham down to the settlement in Canaan; how many
times God had kept them from harm and evil, and delivered
Israel from the haﬁds of their enemies; etc.

Joshua's sermon also can provide the following
characteristics as applied to homiletics:

1. It addresses a épecific subject: Renewal of the
covenant (at a time when some breaking of it was already in
progress).

2. It has important and decisive elements--
blessings or curses.

| 3. Its positive and negative aspects are clearly

presented.
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4., It contains illustrations.

5. It offers a very plain proposal, only two
choices (no multiple alternatives). |

6. It contains a call to action (practical aspect).

7. It is presented as a matter for urgent decision
(this day).

8. It produces a spontaneous dialogue.

9. It contains the spéaker's personal testimony.

10. It emphasizes God's goodness as Redeemer as the
primary reason for obeying Him.

Solomon's Sermon (1 Kgs 8:12-21,
55-61). (Dedication of the

Temple as "keeping place" for
the covenant)

Solomon's sermonris quite short, but it was
augmented by the lengthy»intercessory prayer which
accdmpanied it. The specific subject is the dedication of
the Temple, so it would be a "keeping place" for the
" covenant (ark with thé Ten Commandments) between God and
Israel; and as such the Temple would be a kind of token of
the covenant relationship. It includes praise and
thanksgiving to God for His past mercies (historic
prologue).

The message is very clear, namely, about the
goodness of God in providing a temple according to His

promises to David. The construction of the temple was a

living illustration of God's concern for His people, as well
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as God's dealings with David and Solomon. The people were
confronted with only two options based on theée positive
aspects of the covenant relationship. In other words,
Solomon emphasizes how God had been faithfﬁl on HiS side,
and he appeals to the people to do their part, thus -
encouraging them to choose the fight path and-avéid the

negative results (implied, if they-did not follow the Lord).

' The sermon contains an appeal for action (vs. 61),

and the decision thatvis expected, though not stated as

being urgent, isvnonetheless very important (blessing would
come as a resuit of obedience only). God:had,beén good to
Israel and the building of the temple was evidéncej(vss. 15-
21) of the grace and loving care‘of God for Hisvpeople; the
redeemer aspect is also emphasized in ﬁss.'56-59; God's care
in the past was a guarantee for His care into the future, an
excellent reason for Israel to dontinue,to be faithful to
Him.

There is no proposal in the sermon. And the
homiletical characteristics can be outlined as follows:

1. It addresses a specific subject: Dedication of
the temple aﬁd confirmation of the covenanﬁ.

2. The address is clear and simple.

3. It implies onlyvtﬁé Sptiohs.

4. It contains illustrations.

5. It presents positive and negative aspecté

clearly.
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6. It focuseé on practical aspects of life.
7. It offers a call for action (practical aspect).
8. Greatly emphasizes God as Redeemer.

Elijah's Sermon (1 Kgs 18:21-~40)
(A _call for Israel to decide once

for all about whom they want to serve)

"Elijah challenges Israel to decide once for all
their choice between the two gods they were presently

pretending to serve. The specific subject is "to serve the

Lord" (covenant) or "Baal." Elijah's personal-téstimony was
“that he alone was still serving the Lord. It aimed at
reenforcing the prophet's arguments. |

The message 1is an important and decisive matter.
Elijah's main point was to convince Israel to get out of
their "limping" opinion between serving the Lord and Baél;
while professing to be God's people (covenant), they were
actually serving (in covenant with) Baal. o

The sermon starts with a confrpntation (no
introduction or preliminaries) folloWed by a very fair
proposal, with only two options, and~thé people promptly
accepted it. At the same time it required an urgent answer
(implicit, "choose right now about the bulls"). The
development of the sermon is in a dialogue style, with

"alive" illustrations focusing on positive and/or negative

aspects; there is also a prayer in the sermon.
Though the sermon is not long (in words, but

actually the whole presentation took about a full day),
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Elijah condemns boldly the folly of serving Baal in a very
clear manner; actually the fairness of his proposal and the
dévelopments of the day demonstrated in very practical ways
the content of the message he wanted to convey to the
people. He even addressed the false prophets with
contemptuous words.

The redeemer aspect is portrayed in the prayer of
Elijah, "that this people may know that thou, 0 Lord, art
God and that thou hast turned their hearts back" (vs. 37):;
the sacrifice itself pointed to the Redeemer to come.
Elijah's sermon was convincing and moving, and when he méde -
the call for action (vs. 40), the people acted promptly.

This sermon can also provide the homiletical
characteristics which are being discussed in this papéf.

1. It addresses a specific problem: Indecision
(limping, compromising) about serving God and Baal.

2. The message is very clear and simple. It is an
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