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Problem

The Richmond Hill Seventh-day Adventist Church has not been successful in
attracting post-modern young adults. Pastoral observation sﬁggests that a potential
contributing factor is that doctrinal study guides are not effective for reaching young
adults. Post-modems are very visually oriented and place an emphasis on the need for
experiential learning. In order to be effective, Bible studies targeting post-modern young
adults need to focus on a combination of experiential discussions, relationships and
- individuality. These three areas are the focus of a new video Bible study series that

specifically targets post-modern young adults entitled, Experiencing the Joy.



Method
The method used to evaluate the effectiveness of the Experiencing the Joy
pfogram in attracting and connecting with post-modern young adults was through a

proj ect conducted in the Richmond Hill Seventh-day Adventist Church comparing one

lesson of the Experiencing the Joy study with one lesson of Search for Certainty study
and documenting the results. The second part of the method was to implement the
Experiencing the Joy program into the Richmond Hill Seventh-day Adventist Church
with a group of young adults and document the results. The third part was to request
pastors of area churches to implement the Experiencing the Joy program into their

ministry and document the results.

Results

The result showed that the Experiencing the Joy program was an effective tool for
attracting and connecting with young adults. This tool was proven more effective at
attracting and connecting with young aduits than the traditional Bible study during the
project conducted at Richmond Hill Seventh-day Adventist Church. The program was
successfully implemented into the Richmond Hill Seventh-day Adventist Church. The
Experiencing the Joy program was successfully implemented into the College Park
Elementary School with the grade 8 students and additional high school students; the
young adult group meeting at the Harmony Seventh-day Adventist Church; the young
adults meeting at the Inmanuel Seventh-day Adventist Church; the Kitche.ner-Waterloo

Seventh-day Adventist Church; and the Kingsway College students.



Conclusions
The Experiencing the Joy program is an effective tool for reaching postmodern
| young adults. The churches that have implemented these studies provide positive

feedback in their ongoing use of the Experiencing the J Oy program.
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CHAPTER 1

INTRODUCTION

The Experiencing the Joy video clips and workbook are an effective alternative to
traditional printed Bible studies. In this series, the 'Gospel is conveyed through a
doctrinal understanding of the Seventh-day Adventist Church to today’s young adults.
This series is a complete understanding of the Gospel, speaking specifically to their
culture, perspectives, ideologies, issues, alternative realities and philosophies. As we
move from the modern era to the postmodern era, there is shift in how information is
communicated. Robert Webber, in his book, Aﬁcient Future of Faith: Re-thinking
Evangelism for a Postmodern World, writes, “These shifts are resulting in a whole new
culture and raise new quesfions about the way biblical Christianity is to be upderstood
and communicated” (Webber, 2000, p. 15). Today’s young adults long for experience. »
They need to understand how the Gospel impacts their present reality.

The video seﬁes, Experiencing. the Joy was designed by the Centre for Secular
and Postmodern Studies. The Centre for secular and Postmodern Studies is an arm of
Global Missions. Global Missions was voted at the 1990 General Conference Session as
a special initiative to reach people in the so-called 10/40 Window with the Gospel. The
Centre for Secular and Postmodern Studies is one of many study centres around the
world. It was established in order to research various people groups and belief systems in

order that Seventh-day Adventist beliefs might be shared. The Centre for Secular and



Postmodern Studies has designed a program that incorporates the needs of young adults
into a doctrinal study through media.
This dissertation is divided into six chapters. Chapter 1 is the introduction.

Chapter 2 examines the theological foundation for the use of this media presentation.

Chapter 3 is a review of the current literature on how media fits into Christ’s method in
reaching postmodern young adults. Chapter 4 describes the methodology. This includes
a profile of the Richmond Hill Seventh-day Adventist Church; a description of the
purpose and content of the Experiencing the Joy material and process of its
implementation. Chapter 5 describes outcomes and evaluations. The results of
Experiencing the Joy are compared with the use of a traditional seriés of written Bible
studies. The strengths and weaknesses of the Experiencing the Joy program are

summarized. Finally, Chapter 6 gives a summary, recommendations and conclusion.

Purposé of the Project

The énvironment is saturated by media. Most young adults are influenced by
media. My desire is to see young adults influenced to have an understanding of the
Seventh-day Adventist Church and ultimately a relationship with Christ through the use
of media. The Centre for Secular and Postmodern Studies at the General Conference
- Office of Adventist Missions has developed an outreach resource aimed at delivering our
doctrines through contextualized evangelism. The Experiencing the Joy program will be
tested at the Richmond Hill Adventist Church to determine its effectiveness with young
adults. Will this be more effective than traditional written material? During my pastoral

assignment in the Richmond Hill district, I saw the potential of using the outreach



resource, Experiencing the Joy. The purpose of this project was to implement and

evaluate Experiencing the Joy.

Justification of the Project

There are several réasons for conducting the project. First, I'am not aware of any
other program available which uses media to teach doctrines in a way that is sensitive to
the needs of postmodern young adults. It is my desire to reach postmoderns with the
Gospel. Until I came across Experiencing the Joy, I had not found an outreach resource
that taught doctrine through media, while providing aspects such as experience and
relationship that appeal to postmoderns.

Second, I believe that the approach of Jesus and Paul must be adopted by
contextualizing the Gospel. The Gospel needs to be made relevant to people’s lives. The
circumstances surrounding their lives cannot be written off as “worldliness” any longer.
My experience in the church has always been that every effort must be made to separate
ourselves at every level from outside influences. Young adults are disappearing from the
church and the many outside the church are not being reached with the Gospel. 1 believe
we must embellish the passion of Christ, Paul and Ellen White in our efforts. We must
dive in and get our hands dirty. There can be no other option outside of total immersion
in their world in order to reach them, utilizing every tool at our disposal for God’s glory.

Third, I believe tha}t the Experiencing the Joy series is compatible with Christ’s
method for reaching people, described in the book Ministry of Healing by Ellen White.

Christ’s method alone will give true success in reaching the people. The Saviour
mingled with men as one who desired their good. He showed His sympathy for them

ministered to their needs, and won their confidence. Then He bade them, “Follow
Me.” (White, 1942, p. 143) ' '

b



The Experiencing the Joy video clips and workbook incorporate His method of
mingling with people; showing sympathy for their needs; ministering to them; and
winning their confidence.

Finally, this edition of Experiencing the Joy has just been released at the 2010

General Conference session in Atlanta, Georgia. The information from this study would

prove valuable to other pastors contemplating its implementation in their local churches.

Definition of Terms
- It is important to understand three terms that will appear throughout the
subsequent chapters of this dissertation. The terms will be uséd, at times together, and at

times interchangeably. The terms are postmodern, young adult and unchurched.

Postmodern
A postmodern is a person whose values are shaped by pluralism, democracy,
religious freedom, consumerism, mobility, and increasing access to news and
entertainment. Postmoderns share in a belief that reality is no longer fixed of determined.
They have a distrust of organized religion and attempt to find a new and more truthful
version of the world. Finally, a postmodern is anyone born during the period between the

end of WWII and the present.

Young Adult
A young adult is defined as someone between the ages of 20 and 35 years of age.

All young adults are post-modern by virtue of having been born during the postmodern

era.



Unchurched
Unchurched refers to someone who is not associated with a church or someone
who has not attended a church other than at Christmas and or at Easter. This person may

be sccular or religious, atheist or agnostic.

Limitations of the Project

This project will focus on the young adults who are connected with the Richmond
Hill Seventh-day Adventist Church. The scope of the project will ne limited by the
number of young adults available and willing to volunteer in the project or become part
of a small group in the Richmond Hill Seventh-day Adventist Church. There is not
enough time to assess the results of all 42 Bible Talks in the Experiencing the Joy series
within the Richmond Hill Seventh-day Adventist Church, therefore, a sample will be
given to assess the viability of its use and the potential this series has to be an effective
means to cany the Gospel to a group of individuals within the Richmond Hill Seventh-
day Adventist Church and other neighbouring districts within the Ontario Conferenne of

Seventh-day Adventists.

Methodology
The Experiencing the Joy video series and workbook lessons were conducted in
the Richmond Hill Seventh-day Adventist Church between September 2010 and
November 2010. Two groups of young adults were taken through a Bible study series.
| One group utilized traditional Bible studies and the other utilized the Experiencing the
Joy video series. At the conclusion of each series, the participants were asked to fill out a

survey that determined the effectiveness of the approach in connecting with the target



audience and connecting them to Chriét. The questionnaires were analyzed to determine
if one of the approaches connected better with the participants and connected them better
to Christ. The standérd group was taken through the Experiencing the Joy video series.
The control group was taken through traditional Bible studies.

The tool used for the evaluation is found in Chapter 5. A more detailed account
of the project and its results and conclusions are found in Chapter 4—Methodology,
Chapter 5—Outcome and Evaluation, and Chapter 6—Summary, Conclusions and
Recommendations.

The second phase will be the implementation of the Experiencing the Joy video
series in the Richmond Hill Sevénth—day Adventist Church. The series is planned to
begin on November 27, 2010 with a small group of youth and young adults. The group
will meet between 1 pm and 2:30 pm. Soup and buns will be provided at the beginning
of the meeting. The group will continue meeting for the entire 42 sessions. Group

members will continue to invite other youth and young adults to join in.



CHAPTER 2

THEOLOGICAL REFLECTION

Introduction

After arriving at the Vancouver airport, I collected my luggage and headed for the
public transportation which would connect me to the Tsawwassen Ferry Terminal and
later, Nanaimo, on Vancouver Island. It was whilé I was waiting for the bus that I
encountered Peter. Peter had just arrived from Germany. He was a young man in his
twenties. He was friendly, and after he lit up a cigarette, our conversation began with his
questions about how to get to Nanaimo. Since I was heading for the same place, I told
him to stay with me and we could get there together. During our three-hour journey, our
conversation took us in many different directions. He asked me if I knew where he could
“get hammered,” and maybe find a companion as well. I tried to hide my shock at his
question and told him I did not know since I had a wife and family. He told me he did
too. However, their marriage had become distant. It was then that I began to wonder,
“How many of my church members would be able and willing to relate to this man?
How many had really lost touch with the young adults in our community?”

As he shared more of his life, he finally got around to asking me about the type of
work 1 did. In times past, I had covered the truth a little about my role as a pastor, afraid
that the conversation would end abruptly. I found that so many individuals had been

abused spiritually, that the disclosure of my profession could potentially lead to



ﬁncomfortable and painful experiences. At other times, I found myself being stereotyped
into a role that did not accurately reflect my ministry. He persisted in his questioning and
I disclosed that [ was a pastor of a church.

After we had said our good-byes and went our separate ways, I came to the
conclusion that I really did not know how to provide the answers he needed. I was
unprepared to minister to the millions of postmodern people outside the walls of our
church. I was living in my own world. Being a fifth generation Adventist, I did not
know how to live inside this man’s world. The sad reality lis that the majority of
Christians have become irrelevant to the larger society. Kinnaman (2007) writes,
“People’s attitudes drive their action. For instance our firm (The Barna Group) has done
community based research for hundreds of churches. Many congregations are perceived
in the same negative terms: judgmental, boring, insincere, arrogant, irrelevant and so
forth” (p. 37). My belief is that we are not reaching secular young adults with the
Gospel. Doing the same things in the same ways will bring the same resuits. If we are to
bring new results, we must seek a fresh approach. We must understand their culture,
their diversity, their issues, their perspectives, ideqlogies, alternate realities and
philosophies. |

The apostle Paul was so fervent in his efforts to reach people where they were
with the Gospel that he writes, “I became like a person weak in faith to win those who are
weak in faithr. [ have become everything to everyone in order to save at least some of
them” (1 Cor 9:22, God’s Word Translation).

The life and ministry of Jesus and Paul exemplify how to contextualize the

Gospel, often using what some would consider radical methodology. Oxford defines the



word contextualize as, “place or study in context: some Christians fail to contextualize
the word of Jesus” (Stevenson, 2003). This dictionary defines the word as placing or
studying, for example, the words of Jesus in context. By placing the Gospel in context,
they were able to make the Gospel fresh, alive, and individual. This chapter will explore
the contextualization of the Gospel in the teachings of Christ, the apostle Paul and Ellen

White.

Jesus and Contextualizing the Gospel
The Incarnation of Jesus
Paul writes in Phil 2:5-8,

Let this mind be in you which was also in Christ Jesus, who, being in the form of

God, did not consider it robbery to be equal with God, but made Himself of no

reputation, taking the form of a bondservant, and coming in the likeness of men. And

being found in appearance as a man, He humbled Himself and became obedient to the

point of death, even the death of the cross. (NKJV)
The life and mission of Jesus Christ are the ultimate embodiment of the contextualization
of the Gospel. The message of the Gospel in the New Testament was not determined by .
the audience. The content of the Gospel was unchanging but was preached differently
based on ethnicity, culture, and religious background. In Acts 17:30, Paul preached that
“God commands all men everywhere to repent” (NKJV). However, to attempt to ignore
the history, religion, and worldview would be a great tragedy which would lose the
identity of the individual. Kraft (1991) refers to the incarnation as the proper model for
all Christian cross-cultural communication. Starting with the gaps that exist between

God and humans and then, among humans themselves, Kraft tells us that God

communicated by bridging the gap in a person, the person of Jesus Christ. Jesus Christ



modeled that bridge and became the source of communication between God and man.
Kraft writes,

Rather, God identifies personally with his receptors. As a person God interacts with
and becomes vulnerable to his receptors. Finally, God becomes the message. When

God sends, he sends persons. When God comes, he comes as a person. Incarnation—
personal participation in the lives of his receptors—is his constant method. And as in
all life-changing communication, the person (whether God himself in Christ or
another person as God’s representative) is the major component of the message
conveyed. (1991, p. 17; emphasis added)
With the Incarnation as the model, Kraft stresses the responsibility of the communicator
to do the difficult work of understanding the frame of reference of the hearer and putting
the message in that hearer’s frame of reference rather than requiring the hearer to do the
difficult work of learning the communicator’s frame of reference in order to understand
the message. The best Scriptural reference of this, found in Phil 2:5-11, begins with an
exhortation from the apostle Paul: “Let this mind be in you which was also in Christ

Jesus” (NKJV). Contextualization must be employed if we are to reach every knee and

every tongue with the good news of Jesus Christ.

New Wine Calls for New Wineskins

In Mark 2:22, Jesus states, “And no one pdms new wine into old wineskins. If he
does, the wine will burst the skins, and both the wine and the wineskins will be ruined.
No, he pours new wine into new wineskins” (NIV). A more contemporary paraphrase
closes the passage with these words, “New wine calls for new wineskins” (NLT). The
key is to avoid mixture, for mixture causes damage and a lack of ability to sustain or hold
the new. This analogy can be applied to the delivery of the Gospel. Jesus commands His
disciples in Matt 28 to go out into the entire world and preach the Gospel to every

creature. However, He did not say how to do it.

10



The old wineskin would not survive the vitality of the new wine. The Gospel has
to be served with new vitality. Jesus brought a new vision of God that the old wine skins
could not hold. His message and His mission burst through the old wineskins. The
Gospel had broken out of its Jewish wine skins. The Gospel had to break out, find new

Jars of clay in which the treasures of the Gospel, hidden through the ages, could be
revealed and sniffed as a new scent, a new fragrance among those who are being saved

and those who are perishing.

God Can Only Be Known Through the Heart

In Mark 7:7, Jesus quotes from Isaiah 29:13: “And in vain they worship Me,.
teaching as doctrines the commandments of men. For laying aside the commandment of
God, you hold the tradition of men—the washing of pitchers and cups, and many other
such things you do” (NKJV). The passage in Isaiah speaks about the condition that
existed prior to and during the time of Jesus. Jesus taught that the things of God cannot
be understood without heart, much less taught to others. Matthew Henry writes, “When
work was to be done for God, which required the heart, that (the heart) was sent out of
the way on purpose, with the fools eyes, into the ends of the earth” (1998, p. 1132).
Henry writes that man not only attempted to do work for God without heart, but even
purposely sent his heart away. Therefore the Pharisees were not spreading the true
teaching about -God, because their hearts were far from Him. In Mark 7:6, Jesus says,
“This people honors me with their lips, but their heart is far from me and in vain they
worship me teaching as doctrine the commandments of men” (NKJV). In His comments
leading up to this passage, He speaks of God’s knowledge of the heart. God knows the

heart and cannot be deceived by religious performances. In 1 Samuel, the story is told of

11



how God chose a king to replace Saul. He sent Samuel to the house of Jesse to pick one
of Jesse’s sons. Samuel wanted to choose the first-born son, but God told him, “Do not
look at his appearance or at his physical stature, because I have refused him. For the
LORD does not see as man sees; for man looks at the outward appearance, but the LORD
looks at the heart”(NKJV). In the New King James Version the word “heart” is directly
mentioned 926 times. How could any work for God be done when there was no “heart”
connection to God? How could someone be introduced to a person unless he himself had
a prior relationship with that person? Up until this point, people appropriated for
themselves their understanding of God as they interpreted it through their customs,

traditions and individual peculiarities. Jesus ministered to the hearts of people.

Christ’s Method Alone

Jesus preached the Gospel in such a way that it penetrated the heart. J esus entered
into the lives of individuals who had been spiritually abused and neglected. Individuals
had tried to live up to the expectations of Judaism. Any religion, such as Judaism, is an
interpretation of an expectation that God requires. It was an attempt to meet that
expectation that met with failure. Jesus was able to articulate the Gospel to specific
people groups in a culturally specific way. Therefore, He was able to speak both with
lawyers and Sadducees, as well as with prostitutes and beggars. Jesus modeled cultural
creativity and contextualization by sharing the Gospel in different ways depending upon
both the situation and the person He was interacting with. Jesus was able to minister to
an individual’s core values. John 10:27 suggests an intimate relationship that Christ has
with His followers when He states, “My sheep hear My voice, and I know them, and they

follow Me” (NKJV). He sought innovative ways to reach people. Each individual
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processes deep character traits that define him' and rarely change over time. Some
individuals might politely respond on an exterior, superficial level, but Jesus was able to
penetrate the surface to bring lasting changes to an individual’s core.values. Ellen White
(1942) shares that each individual can be a catalyst through which God operates to
change our world for the better. In'MinislTy of Healing, she writes that hearts are crying
out for something that the world cannot offer. Christ reached out to people, bringing
physical, mental, spiritual and emotional healing. Christ’s loving initiative towards
people changes the human heart. We find

Christ’s method alone will give true success when reaching the people. The Saviour

mingled with men as one who desired their good, He showed His sympathy for them,

ministered to them to their needs, won their confidence. Then He bade them follow
me. (p. 143) ‘

There were five steps that Jesus utilized to burst the Gospel out of its Jewish
wineskins. Jesus mingled with men. He showed His sympathy for them. He ministered
to their needs. He won their confidence. He asked them to follow Him. The following

biblical narratives lay a foundation for the contextualization of the message.

Evidence of Jesus® Outreach Strategies
The Woman at the Well
John 4 records the story of an encounter between Jesus and a woman at a well.
No one knows the true name of the woman at the well. The Scriptures tell us that she
was a Samaritan. The Jews of that time treated the Samaritans like outcasts. They even
called them dogs. For Jesus to talk to a woman was considered improper in itself. Since
she was a Samaritan, it compounded the offense. Yet, Jesus chose to mingle with ihis

woman. Today men and women often mingle, but in the culture of Jesus’ day, it was
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forbidden. Jesus took the time to listen to the woman and showed her sympathy and
respect.

In addition, crossing cultural boundaries, He taught individuals, building upon
what they already understood. He sought to embrace the individual’s ideals and uplift
that .person at every opportunity. In John 4:12, the woman says, “Are you greater than
our father Jacob, who gave us the well and drank from it himself, as well as his sons and
livestock?” (NKJV). In the Samaritan woman’s dialogue with Christ, He did not
condemn her beliefs but built upoh them. His reply followed in the next few verses.
“Jesus answered and said to her, ‘Whoever drinks of this water will thirst again, but
whoever drinks of the water that I shall give him will never thirst. But the water that I
shall give him will become in him a fountain of water springing up into everlasting life”
(NKJV).

When Jesus asked the woman to go and call her husband, the woman was being
deceptive by telling Jesus she had no husband. In verse 4, “The woman answered and
said, ‘I have no husband.”” Jesus looked through the pain of her previous broken
relationships and intov her current living conditions. The Lord could have answéred,
“Don’t lie to me. You have had five men in your life and the latest relationship you have
isn’t really what God originally intended.” Instéad, the Lord picks up her deceptive
comment positively. Jesus gently challenged her to acknowledge her past and her need
of a Saviour. Jesus was seeking to free her and move her beyond the physical limitations
that she had placed upon her own iife, yet, at the same time, show her respect for the
journey that she had taken thus far. Through a series of questions, Jesus was able to

teach and facilitate a transformation in her life. He knew her temptation and so He knew
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how to sympathize with her. Through the questions Christ posed, she was brought face
to face with her present realities. She was limited to her earthbound physical perception
but Jesus was able to open her eyes to the spiritual freedom that He came to bring. Jesus
spoke in a non-threatening manner. He uses the words of the Samaritan woman as a
catalyst to deliberately turn the conversaﬁon into a spiritual challenge aimed at
confronting her with her need for spiritual life. Jesus turned the conversation away from
physical water to spiritual water.

The physical reality of my traveling companion in the introductory story was a
broken family. The man resorted to getting drunk and seeking a female companion
because he wanted to provide temporary comfort for his pain. He did not want to face his
situation. Jesus’ would have listened to the man’s story. He would not have condemned
6r judged. He simply would have accepted the fact that the man’s attempt to relieve his
pain was his best effort at providing comfort for his physical reality. Jesus would have
respected this man and at the right opportunity, might have challenged him to face his
past, accept God’s grace, and launch out from his understahding of the physical to an
introduction of the spiritual and the freedom it can offer. Jésus would have found an
opportunity to display love, acceptance and encouragement.

Media is also a tool that can act as a channel to convey God’s mercy. If Jesus had
had media at His disposal, He might have used it in the same way that He used parables,
stories, or nature to illustrate God’s saving grace. Hé would have used tools that people
can identify with. He would have understood this captivating physical reality that is used
by individuals to escape from their present circumstances. Media can be countercultural,

meaning that it can bridge race, gender and economic status. Media can be used as a
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launching poiht to usher in a spiritual reality that can offer more than temporary freedom.
Media could be a non-threatening means of conveying the good news of God’s grace.

Jesus ministered to the needs of this woman by treating her like a person,
somebody worthy of being saved. Women had not been treated this way. According to
Barclay (1960), “a rabbi might not even speak to his own wife or daughter or sister in
public” (p. 142). Josephus writes, “The woman, says the Law, is in all things inferior to
the man” (Josephus, n.d., Section 25). According to Issacs (2008), women are
categorized in the repeated rabbinical formula: “women, slaves and minors” (p. 133).

A woman, like a Gentile slave and a minor child, was under the authority of a
man and had limited participation in religious activities. Josephus (Agdinst Apion) says
that it was bad enough that she was a woman, but she also had a notorious character, as
witnessed by her five husbands. She was currently living with a man who was not her
husband and she was also a Samaritan. According to Barclay, “The Jewish-Samaritan
 quarrel was more than 400 years old” (1960, 1:142).

By ministering to her, Jesus was breaking down barriers. Paulien (1995) clarifies
this when he writes, “No longer are ethnicity and geography a barrier to God” (p. 106).
Jesus’ new way of ministry to her would burst the wineskin that had no room for
differences in gender, ethnicity, geography, or character. This woman had a need that
was buried in pride, self-pity, anger, and resentment. Jesus probed deep, until she came
to realize her need of a Saviour. Jesus won her confidence. Jesus revealed Himself to the
Samaritan woman by His intimate knowledge of he; life. At the end of their
conversation, she concluded that this was the Messiah. Jesus had proven Himself to be

the Lord of her life.
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In John 4, we read that she immediately left her water pot and ran to »share Jesus
with others. The woman had come to the well unprepared to address her needs but Jesus
was able to engage her in conversation by appealing to the best in her. Jesus appealed to
her kindness by requesting that she draw water for Him. Jesus appcaled to this woman’s
kinder instincts, thus eroding the cultural wall between them. The woman, with tension
and contempt in her voice, responded, “How is it that you, a Jew [which she could
identify by his clothing and manner of speech], asks a drink of me, a Samaritan'woman?”
(v.9). She is taken aback, but intrigued. “Who is this stranger who is willing to address
me?” Jesus continues to move the conversation to a higher level. He introduces things
that are meant to engage her by stimulating her interest. Captured by Jesus’ words and
pfesence, her original mission of collecting water was now too mundane to commit
herself to. According to v. 29, she left her water pot and ran to the town proclaiming
“Come see a man who told me all things that I have ever done” (NKJV). The story tells

us that she became a witness for Jesus to people she would not have spoken to before.

The Crippled Man at the Pool of Bethesda

In John 5, Jesus confronted a crippled man at the pool of Bethesda. The New
wine that Jesus poured would not have been held by th_e old wineskins. Jesus used the
same outreach method here as with the previous story to support the contextualization of
the Gospel. Jesus mingled with men. He showed His sympathy for them. He ministered
to their needs. He won their confidence. He asked them to follow Him. In John 5:6 He
simply asked the man a leading question, “Do you want to be made well?” (NKJV). The
man believed the water contained healing properties. After listening to the man’s excuse |

for not being able to get to the “healing water,” Jesus instructed him to rise and take up
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his bed and walk. Jesus did not try to expound upon the man’s belief that he could find
healing in the pool of Bethesda.
Jesus did not seek to question how there could be any healing attributes in the

pool of water; He simply taught the man a lesson by meeting his immediate needs. I

think it is interesting to note that the solution to the man’s problem was Jesus, but he
could not see it. The initial dialogue found in John 5:6, 7 states, “He said to him, ‘Do
you want to be made well?” The sick man answered Him, “Sir, I have no man to put me
into the pool when the water is stirred up; but while I am coming, another steps down

39y

before me”” (NKJV). He was intent on getting to the pool. He brought human reasoning
to a spiritual questiqn. He wanted to use Jesus to help him get to the pool. He was not
looki_ﬁg to Jesus for héaling. This was another instance where Jesus did not argue or
condemn his beliefs but built upon them a clearer understanding. I had a professor in
college named Tennyson Samraj whose favourite statement in his Ethics class was,
“Point out what is right, and what is wrong will be self-evident.” Jesus often taught what
was right and left the individual to determine what was wrong.

Just like in the Samaritan’s dialogue with Christ that was spoken of earlier, He did
not condemn the belief that she held but sought to move her to a greater understanding.
Jesus never condemned a currently-held belief. He respected the journey of the
individual that had led to that particular place in his/her life. When Jesus interacted with
individuals, He emptied Himself into everyone He encountered. He acted in an entirely

non-judgmental way. He allowed that person to make the decision and then respected

that decision. He respected whatever situation He found the individual in and attenided to
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their specific needs. This can be referred to as the humanity of the situation. Jesus was
able to offer both care and respect.
Context can be defined by a variety of boundaries, regionality, nationality,

culture, language, ethnicity, social and economic status, political structures, education,

-gender, age, religious or theological tradition, worldview, or values. The Gospel story
portrays Jesus as crossing all these boundaries. Most importantly, Jesus contextualized
the Gospel through His sensitivity to His surroundings. In the book, Christ’s Object
Lessons, Ellen White says that Jesus used His natural surroundings to illustrate Hié
messages. Christ would illustrate an individual’s need to place his faith in God and not
worry about the needs of the future by pointing to the lilies that were surrounding Him.
Christ said in Matt 6:28, 29, “So why do you worry about cfothing? Consider the lilies of
the field, how they grow: they neither toil nor spin; and yet I say to you that even |
Solomon in all his glory was not arrayed like one of these.” Ellen White writes that in
the multitude were individuals who were “full of worries and perplexities, and sore with
disappointment and sorrow” (1900, p. 19). This illustrates how Jesus conﬁected His

teaching to the needs of His hearers.

Wedding Feast of Cana

The festivities of the‘wedding feast of Cana in John 2, were well underway. In
the Middle East, hospitality was a sacred responsibility. .Everyone had had more than
enough to drink, but the situation was about tﬁe newly wedded couple. For one very
special week, all the focus was on them. This wedding was their occasion. The reality
was that when the wine had run out, the party was over. Jesus was not as much

concerned with the needs of the guests at the wedding as He was with the embarrassment
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of the newlyweds. According to Barclay, “It was to save a humble Galilean family from
hurt and humiliation that Jesus put forth His power” (1960a, 86). Jesus was sympathetic

to the embarrassment of the host when the wine ran out. He went along with the
humanity of the situation to teach a lesson to those who had observed. In fact, His action

coincides with an earlier truth of His efforts to sympathize with people.

Meeting Needs at Every Opportunity

* Another story is found in John 18. A large group of men was coming to arrest
Jesus. During Peter’s time with Christ, he had witnessed continual demonstrations of
non-violent acts and apparently had concealed a knife in his garment. Against
innumerable odds, Peter courageously drew his weapon against those who sought to take
Jesus. Jesus did not look for an opportunity to chastise Peter’s weakness for carrying the
knife. However, after Peter had used his knife, Jesus taught a lesson by healing instead
of murdering one of the men who had come to arrest Him. In the Garden of Gethsemane,
Jesus voluntarily surrendered His life for the sake of preventing bloodshed, re-iterating’
His unselfishness and proQiding for the needs of His friends above His own. Once again,
Jesus went along with the humanity of a situation in order to teach a higher principle.

It seems that Christ was always trying to meet people’s needs. John recounts the
story of the man who had been paralyzed for 38 years. Jesus began by proiliding for his
physical needs. After meeting him where he was and attending to his physical needs,
Jesus led him to a deeper relationship wifh God. Jesus also provided for the man’s
eternal well-being. Jesus later found the man in the temple and said, ““See, you have

been made well. Sin no more, lest a worse thing come upon you.” The man departed and

told the Jews that it was Jesus who had made him well” (John 5:14, 15, NKJV). Jesus
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provided for his physical healing and then later, at the temple, provided for his spiritual
healing. The man responded to an invitation to a personal relationship with God versus

the moral failure that he had experienced for the past 38 years.

Contextualization of the Gospel Versus Tradition

The way Jesus presented the Gospel was a radical departure from the traditional
ways men had previously come to know God and was a source of controversy between
Jesus and the religious leaders of His day. Matt 15:1, 2 says, “Then the scribes and
Pharisees who were from Jerusalem came to Jesus, saying, ‘Why do your disciples
transgress the tradition of the elders? For they do not wash their hands when they eat
bread” (NKJV). Knight (1994) explains that the Jewish leaders were asking why Jesus
was teaching his disciples to disregard tradition. He writes, “Rather, they (the Jewish
leaders) are implying that He approves of His disciples deing so (breaking the tradition)
and He must have therefore taught them to take the tradition lightly” (1994, p. 158).

Jesus was simply contexualizing the Gospel. He was pouring new wine into new
wine skins. Knight goes on to say, “Jesus does not dissapoint the suspicions of his
accusers. He has definitly taught a different position from theirs, and He does not deny
it” (1994, p. 158). The simple Gospel had been ;;ackaged up tightly inside rules and
traditions. Christ had come to bring freedom and simplicity. He came to restore the law
of God, the law of love, which had been violated by the traditions of men. It is ironic that
these very traditions or rules were established to protect people from breaking the Ten
Commandments, yet they made it impossible to keep the law of God. Traditions had
clouded the love of God but Jesus proclaimed the Gospel with His words and actions. He

gave the Gospel a new interest and a new vitality.
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There were other images that Jesus used to state that the techniques that had been
used before the ministry of Jesus had failed. One image that comes to mind is Matt
7:15-20:

Beware of false prophets, who come to you in sheep’s clothing, but inwardly they are
ravenous wolves. You will know them by their fruits. Do men gather grapes from
thorn bushes or figs from thistles? Even so, every good tree bears good fruit, but a
bad tree bears bad fruit. A good tree cannot bear bad fruit, nor can a bad tree bear
good fruit. Every tree that does not bear good fruit is cut down and thrown into the
fire. Therefore by their fruits you will know them. (NKJV)
Jesus taught that a person can know the law and have an outward show of piety, but be
wicked inwardly. The emphasis here is on behaviour, rather than on having a right belief.
There is a difference between what one professes and what one does. This teaching
seems to be tied to what Jesus said in Matt 23:25: “Woe to you, scribes and Pharisees,
hypocrites! For you cleanse the outside of the cup and dish, but inside they are full of

extortion and self-indulgence” (NKJV). The emphasis is placed on the condition of the

inner life as opposed to a previous emphasis on external things.

Jesus Taught How to Experience God

In the law, there was a sense of confusion and ambiguity. The simplicity of
God’s love had become shrouded in tradition. Jesus brought man closer to God by
teaching them how to experience God. Thus, as Jesus contiﬁued His message in the book
of Matthew, He took it upon Himself to explain how one could experience God through
the Law. He taught that a man can experience God by going beyond its previously held
requirements. Keeping the minimum requirements of the word of God brings only a
superficial level of understanding. By taking His listeners beyond the minimum

requirements with respect to murder and adultery and loving an enemy, Jesus illustrated
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the depth of the love of God for man. Jesus contextualized the message through the use
of images and illustrations that would have been familiar to His audience.

Jesus used everyday illustrations to usher His listeners beyond a preoccupation
with the ordihary and into an experience with God. Jesus had a particular style of
teaching that appealed to His audience. He found a correlation between life experience
and learning experience. Jesus built upon experience and what is understood in the law.

John Dewey contended that human experience is an essential factor in the_
learning process and without that human experience; 1ea111ing becomes nothing more than
drudgery. Long before Dewey, Jesus contextualized the Gospel through the human

experience, and left in its place, an experience with God.

Paul and Contextualizing the Gospel
All Things‘ to All Men
The strategy of Paul’s ministry was to become all things to all men. Paul knew
that people are shaped by their culture, education, their family life, and their religious
beliefs. Thus, Paul adapted himself to the thinking of the people he encountered in order
for them to hear the Gospel. A passage which is central to the need to contextualize the

Gospel is 1 Cor 9:19-23 which states,

®For though I am free from all men, I have made myself a servant to all, that I might
win the more; 2%3nd to the Jews I became as a Jew, that I might win Jews; to those
who are under the law, as under the law, that I might win those who are under the
law; 2'to those who are without law, as without law (not being without law toward
God, but under law toward Christ), that I might win those who are without law; *to
the weak I became as weak, that I might win the weak. I have become all things to all
men, that I might by all means save some. 2*Now this I do for the Gospel’s sake, that 1
may be partaker of it with you. '

Paul reminded the Corinthians that even though they had certain privileges in Christ, love
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demanded that they be willing to forsake their privileges, become as slaves in order to
vﬁn others to Christ.

. There are two outreach methods that the apostle seeks to emphasize. First, we
must identify with the background of the people we are trying to reach with the Gospel.
In other words, Paul is stating that if we are to lead a mechanic to Christ, we must be able
‘to communicate with him. That means knowing something about his trade, tools, and
challenges. If we are to lead a carpenter to Christ, we must be able to communicate with
him and know about his trade, tools and challenges. We must be able to relate to anyone,
regardless of culture, occupation, age, race, economic status, opinions, beliefs, gender, or
even sexual orientation.

Paul was a Jew and a Roman citizen. Because being a Roman citizen was a title
not enjoyed by the other apostles, it assisted him at times in his promotion of the Gospel.
This titlé even assisted him on more than one occasion to escape persecution. However,
there were also numerous times when Paul willingly forsook his rights so that he would
not put an obstacle in the way of the individuals receiving the Gospel. In 1 Cor 9:12, “If
others are partakers of this right over you, are we not even more? Nevertheless we have
not used this right, but endure all things lest we hinder the Gospel of Christ.”

As stated in the previous 1 Cor 9 passage, Paul writes, “I became all things to all
people that by all means I might save some. Ido it for the sake of the Gospel that I may
share with them in its blessings” (NKJV). I thought about Peter whom I referred to in my
introduction. How could I become all things to Peter that I might save him? Was I

willing to find opportunities to contextualize for the Gospel’s sake?
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Contextualization Through Sensitivity
The second point that Paul emphasizes is that we must remove any obstacle that

is in the way of people receiving the Gospel. There are many things that become
obstacles to people receiving the Gospel. The obstacles may vary depending upon the
individual or situation. Often, secular, materialistic, individualistic culture gets in the
way. Sometimes it is insensitivity to other people and subcultures that obstructs the good
news. According to Paul, one obstacle can be engaging in something that may be a
stumbling block to another. In 1 Cor 8:9, he writes, “But beware lest somehow this
liberty of yours become a stumbling block to those who are weak” (NKJV). Paul
expands upon his point in vv. 10-12.

For if anyone sees you who have knowledge eating in an idol’s temple, will not the

conscience of him who is weak be emboldened to eat those things offered to idols?

And because of your knowledge shall the weak brother perish, for whom Christ died?

But when you thus sin against the brethren, and wound their weak conscience, you sin

against Christ. (NKJV)

A person can be caused to stumble by another person doing something or
encouraging the first person to do something he believes is wrong. A common concern in
the Seventh-day Adventist Church is the wearing of jewellery, specifically earrings and
necklaces. There have been instaﬁces where people wearing large earrings have spoken
from the pulpit. People in the congregation have witnessed this and have verbally
expressed that the standards of the church have fallen and that they could not see
themselves becoming members of a church that allows leadership to wear jewellery. The
Bible does not state specifically that earrings and necklaces are not to be worn in the

church. The Bible teaches that we are to be modest in our apparel. In Rom 12:1, 2, Paul

writes that we need to offer our bodies as living sacrifices, acceptable to God. We are not
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are not to conform to the world but rather, be transformed to the perfect will of God. The
Bible allows for discretion, because the more important principle is to not be conformed
" to the world, but transformed to the perfect will of God. This is also the work of a

lifetime. If I were to apply Paul’s passage to jewellery, I would need to conclude that the

wearing of jewellery by a church leader may be a stumbling block to weaker members in
the congregation who feel it is wrong.

Another instance where liberty is given éWay for the sake of the Gospel is found
in Acts 16:1-5. This time, Timothy was planning on doing ministry with Paul and Silas.
His mother was Jewish but his father was Greek. Paul had Timothy circumcised because
the Jews to whom they would be ministering knew his father was Greek. Verse 3 tells us
that Timothy was circumciéed “because of the Jews” (NKJV). The purpose behind this
circumcision was to remove obstacles to their ministry. In this case, it was removing a
stumbling block that might harden the hearts of the Jews towards Timothy. Timothy had
every right to refuse to do this, but his desire to be used of God was greater than his
desire for personal comfort.

Timothy became like a Jew to win the Jews. To the pagans, the Jewish religion
was a heavy burden to be borne. The religion of the Jews did not have wings to bri;lg

freedom,; it became a burden that brought added weight.

Paul and the Law
In 1 Cor 9:3, Paul speaks of the rights he gave up in order to make the Gospel
known. He says he gave up the right to food and drink. In chapter 8, he had been talking
about food or meat that was offered to idols. Paul had no problem with meat offered to

idols, but he cared so deeply for the people for whom Jesus died, that he waited for them
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and he strived with them, until they matured in their Christian experience.
Bible scholars still argue over whether Paul believed in the Mosaic laws or not.
All we have are his writings and conclusions are drawn from those. In Rom 10:4, Paul

says, “Christ is the end of the Law.” Andrew S. Kulikovsky writes, “The word translated

‘end’ (NIV) is felios, and could also be rendered as ‘goal’ or possibly ‘fulfilment’ and
there has been much dispute in regard to how or in what way Christ is the
end/goal/fulfilment of the Law?” (Kulikovsk‘y, 1999). He observed all the feast days. His
writings indicate that Paul knew very well he was not under the law of Moses. However,
if winning people under the law meant that he observed their days, feasts, and other
practices, he would do it. He says in versc;, 20, “I myself am not under the law. But I put
myself under it. I give up my liberty if by doing that I can win those under the law to

Christ” (NKJV).

Contextualization at Mars Hill
In Acts 17:22-34, we find the story of Paul preaching at Mars Hill. In his sermon,
Paul respects and admonishes his hearers’ faith journey. Verse 22 states, “Men of Athens
1 perceive that in all things you are very religious” (NKJV). Paul built his appeal on the
foundation that was already establish_ed. Through Paul’s attention to detail that he had
observed on his expedition, He was able to share his faith with the men of Athens. His
message was not judgemental or critical. He introduced them to the love and mercy of

the true God. He gave them hope because of the risen Christ.

Anything Short of Sinning

Paul’s central message in 1 Cor 9:19-23 is that he would do anything short of
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sihning to win a woman or a man to Jesus Christ. That was his passion. He readily gave
up his apostolic privileges. First Corinthians 9 and Acts 17 suggest that Paul gave up his
privileges as part of his cultural sensitivity. Paul’s only priority was to win people, and to
make the Gospel attractive. He was obligated by the law of Christ to lay aside his own
personal preferences so that he could serve others. He used his freedom in Christ to be a
slave, to adapt his behaviour to the context. His main goal was not to uphold tradition or
to fight tradition, nor to side with one ethnic group or another, but té preach Christ and
Him crucified. \
The Seventh-day Adventist Church and the
Contextualization of the Gospel
Ellen White and the Mingling Christ

Earlier in this chapter, I quoted a passage from Ministry of Healing (p. 143) which
says that Christ’s method alone brings true success to the communication of the Gospel.
The word “contextualization” was not commonly used during Ellen White’s tirﬁe,
although her writings expressed the need for adhesion to its principles. Her writings
endorse the model of both Jesus and Paul. She emphasizes that Christ’s method will only
be employed when men and women develop His passion and His vision. This mindset
can only be attained by giving up rights. Paul said that be did this in order to become “all
things to all men.” According to White, we are in need of individuals who will reach
men and women with the passion and vision of Christ.

Christ mingled with men. White wrote that “Christian sociability is altogether too
little cultivated by God’s people” (1948, p. 172). She says that we are “not to renounce

social communion. We should not seclude ourselves from others” (White, 1940, p. 152).
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White (1879) also suggests that we need to take every opportunity to teach the things
which concern eternal life.

| We must be like Christ who was able to communicate through everyday
experiences. She writes, “He (Christ) thus bound up His sacred lessons with the flowers,
with the recurring seasons, with the rocks, the hills and the mountains, and with the
everyday occurrences of life” (White, 1879, p. 209). She says that each person has a
ministry and any efforts will be accepted and blessed by God to contribute to each
person’s receiving the Gospel. In another article, White (1885) writes, “Each rivulet will
help to swell the mountainside stream” (p. 495). She says each of us relates differently to
every individual we encounter. There are “little duties” that need to be ag:complished,

unique tasks that each Christian is given according to the encounters that are laid upon us.

Ellen White and the Self-Emptying Chﬁst
Ellen White instructs that the Christian life is not about gaining praise, but rather,
it is about doing a self-emptying labour of love. No one with a proud heart will be able to
accomplish it. Christ met each need. The article goes on to share that those He mingled
with never left the same way they arrived. Christ relieved their sorrow. She writes, “He
was acquainted with each heart, and knew how to minister to its needs. Loving words
from His lips to comfort encourage and bless; and the great principles of the kingdom of

heaven were set before the multitudes in words so simple as to be understood by all”

(1885, p. 495).

The Church Must Be a Means to a Means

Jan Paulson (2006) writes, “We need to move into the future creatively and
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without fear, knowing that every human being we encounter on the way is the object of
God’s saving love. At that time, we must admit that we don’t know precisely what God
requires in every culture and every situation in order to lift that human being from
‘lostness’ into salvation” (p. 19). Paulson, who was speaking on behalf of the Seventh-
day Adventist Church, echoed the ministry of Christ and the teachings of both Paul and
Ellen White. The Christian must be open to opportunities to work through situations to
share the Gospel with each individual through words and actions. In this article, Paulson
refers to the term contextualization of Adventism. He writes that the beliefs of Adventism
are continually filtered through cultural prisms. There is an obligation to keep the beliefs
pure, yet culturally appropriate. Adventism would be vain if it did not recognize that it is
not the end, but simply a means by which to promote the Gospel. He writes, “Through
our culture and our hiétory we experience life, and this cannot, and should not, be shed.

So, within proper limits, contextualization must happen” (Paulson, 2006, p. 20).

Contextualization Through Experiences

Earlier in the chapter we explored how Christ taught humans the 'way to
experience God. As one reads through the material written on the needs of postmoderns,
one main point rings true and is echoed through much of the current literature.
Postmoderns hunger for experience. Leonard Sweet has written extensively on this very
subject. He writesv, “Modemns want to figure out what life’s about. Post-moderns want to
experience what life is, especially experience life for themselves. They want life to
explode all around them” (2000, p. 33). The.message should be shared gently and at a
pace that can be handled by the peoﬁle. In the book Testimonies to Ministers and Gospel

Workers, White (1923) writes, “People of every culture have their own peculiar,
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distinctive characteristics, and it is necessary that men should be wise in order that they
may know how to adapt themselves to the peculiar ideas of the people, and so introduce
the truth that may do them good. They must be able to understand and meet their wants”
(p. 213).

It must be made unequivocally clear that the Christian desires peace and deeply
cares for them as individuals. She admonishes Christians to seek to gain people’s
confidence first because there is time for doctrine later. In the book Evangelism she
writes,

You should not feel it your duty to introduce arguments upon the Sabbath
question as you meet the people. If persons mention the subject, tell them that this is
not your burden now. But when they surrender heart and mind and will to God, they
are then prepared candidly to weigh evidence in regard to these solemn, testing truths.
(White, 1946, p. 228.3, emphasis mine)

Ellen White clearly indicasted her support for contextualization of the Gospel.

She advocated the adaptation of niinistry methods to reach various people groups.

Conclusion

A postmodern’s beliefs about the world cannot be compartmentalized. The
perspectives that individuals carry about the world are not neat and tidy. Individuals
want t(; know how the Gospel fits into their everyday lives. They are more relativistic
than thgy are rigid, more relational than structured. The world is always shifting and
. there must be an adaptation to it. We know that Christ made the ultimate sacrifice:
“Who, being in very nature God, did not consider equality with God something to be
used to his own advantage, ratﬁer, he made himself nothing” (Phil 2: 6-7, NIV). Christ
gave up His privileges as part of His cultural sensitivity. Instead, He chose to relate to

people through the natural world. He shifted and adapted to the people He was
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ministering to. Jesus contextualized the Gospel through human experience, replacing
moral failure with an invitation to a personal relationship with God. |
If the methods Christ employed in His day were radical, why are we still seeking

to pour new wine into old wine skins? Neither Christ nor Paul sought to condemn
individuals or place certain restrictions in their path. As Professor Samraj said, “Point
out what is right and what is wrong will be self-evident.” The Gospel must be
proclaimed in a way that seeks to encourage, rather than condemn. Ellen White echoed
these thoughts many times in hef writings.

The Lord wants His people to follow other methods than that of condemning wrong.

Even though the condemnation be just. . . . The work which Christ came to do in our

world was not to erect barriers and constantly thrust upon the people the fact that they
were wrong.

He who expects to enlighten a deceived people must come near to them and
labour for them in love” (White, 1948, pp. 121, 122).
We need to continually reflect on and re-evaluate our methods. If we do not,
there is a risk that we will repeat them without getting to the root of the problem. The
interaction of both Jesus and Paul with tﬁeir respective audiences makes one thing clear.

The only way that answers can be provided for a searching generation is through -

creativity and vision that is both culturally sensitive and true to God’s Word.
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CHAPTER 3

A REVIEW OF CURRENT RELEVANT LITERATURE

Introduction

Postmodemism is a reaction to modernism. With modernism, knowledge is
conceméd with having an understanding of the facts. These facts are objective
representations of reality. The facts are used to identify the universal laws which are the
unifying forces of nature. Knowledge of science increased rapidly as unwavering laws,
formulas and mechanics weré: applied to arrive at anticipated reactions. Testability
against the facts was seen as the identifying feature of science. Postmodernism, however,
has had its greatest impact in deflating the confidence previously held in selecting the
best practice to arrive at a conclusive standard. There is no regularity in techniques for
acquiring knowledge. To the postmodern, an over-reaching methodology is rendered
impossible by the fragmented nature of discourse-based knowledge. Therefore, the truth
is that there is no truth and the rules are that there are no rules.

Current literature and articles will be reviewed in each of the three sections of this
chapter.. This chapter will build onto the biblical foundation for contextualization of the
Gospel in Chapter 2. The first section seeks to understand the currently held worldview
of post moderns through the exploration of beliefs and values. The second section will

examine ways to connect with young adults through current avenues within the church

and lastly, following carefully the pattern of Christ’s Method Alone, introduced by Ellen
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White. The third section in this chapter will examine the various aspects of the power of

visual media within postmodernism.

Worldview of Postmodern Young Adults

Beliefs of Postmodern Young Adults
The worldview of postmodern young adults can be broken down into two areas:
beliefs and values. In this section on the beliefs of postmodern young adults, the
following areas will be focused on: beliefs about Christians, beliefs about the Gospel,
beliefs about the world, beliefs about relationship, beliefs about experience, and beliefs

about doctrine.

Beliefs About Christians

Christianity is in a state of confusion. There are a large number of North
Americans who profess a belief in God but live like atheists. There are many who say
they are Christian, but have no concept of Christian beliefs or discipleship. A quick look
around a bookstore will reveal something of the depth of the confusion with spirituality.
Books on spirituality and religion can be found in any variety, shape or form. Thereis a
great deal of confusion over how to distinguish between form and fact. | However, there
are also two distinct characteristics of Christianity which aid in the confusion, namely,
Christians who believe in and practice absolute, objective truth, and those who consider
themselves Christian and yet have compromised doctrine in order to embrace the
postmodern fad of relativity. In the later part of the twentieth century, evangelicals began
to notice that Christianity was losing its popularity with the North American population.

In the year 1970, a pastor by the name of Bill Hybels modeled the Willow Creek church
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after a seeker-sensitive paradigm. It became the fourth largest church in America with a
congregation that swelled to 23,000 people. The mission statement is simply “to turn
irreligious people into fully devoted followers of Christ.” In 2007 a survey conducted by
the group “Reveal” found that mature believers are “expecting the church to feed them.”
The survey revealed that mature believers were not being spiritually fed and needed to
spend more time with their Bibles so that they could become “self-feeders.”

He went on to say that billions of dollars were spent on programs thét they
thought would be sought after, and were not, while, “stuff that we didn’t put any money
into people were crying out for.” In a 2008 interview with Reveal point leader Bill
Hawkins, Hybels states after 30 years of ministering that his congregation has changed
from individuals who did not want to participate to more mature believers who seek to
explore and who are comfortable engaging in frank religious discussions.

Because of the popularity of this church, many churches copied their particular
“seeker” style of worship to attract individuals. Gary Johnson writes that Hybels felt that
he could rescue Christian belief and so he applied a business model such as you would
find with Disneyworld in order for the church to sell itself and the Gospel. Christianity
became just another product and the congregation became the consumers. He writes,

In no time at all, Christianity was dancing to the tune of Consumer desire, and the
majority tragedy was Biblical truth. While 45 percent claim to be born again, only
about 7 percent show even the most modest knowledge of the core essentials of a
Biblical faith. (Gleason, 2008, p. 11)

With a lack of knowledge of biblical faith, a wide range of beliefs can enfer the
church. David Kinnaman writes that “young people, even in churches are reshaping

moral and sexual rules” and that “many young believers are living out their Christian

faith with enormous moral laxity” (Lyons, 2008, p. 54). Rather than tackle the idea that
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all truth is relative, many churches are joining hands with culture and, in an effort to
reach out to postmodernity, are embracing their views. An effort to reach out to the
postmodern mind can actually result in confusion over Christianity and its boundaries.

The second characteristic that aids in the confusion is the Christian who both

practices absolute truth and exerts that absolute truth on others. They believe in a
biblical-doctrinal model. According to Johnson, even though they feel they are relating
to the Scriptures both accurately and objectively, many times they are actually relating
out of their denominational or religious traditions. It is possible that more damage is
done by those who think they have absolute truth than by those who say that truth is
relative to a situation. Johnson, who writes against Christianity’s trend to conform, also
writes that Christians do not have a right to control the truth through our judgments. He
writes that our judgments are always subjective and the truth precedes them. “We
presuppose it, and we seek to correspond to it. The truth in its binding universality
precedes our subjective judgments” (Gleason, 2008, p. 78).
A belief held by post moderns is that the church is both judgmental and negative.
Dan Kimball shares experiences of postmoderns’ interaction with Christians. In one
“particular story, he shares how these individuals hate to work on Sundays because that is
when all the Christians come into their coffee shop. He says that they are the worst
customers. They complain and they criticise others. How many Christians are aware of
the impression they are making through their actions or inactions? If the postmoderns |
already share preconceived notions of God and Christians, does this only serve to further
substantiate their claims? Kimball goes on to say that the world’s perception is based on

- seeing Christians involved in protests on abortion, evolution in schools, and
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homosexuality. He sees television evangelists telling people that natural disasters are
none other than the wrath of God being poured out on sinners.

The church focuses so intensely on the negatives that “today, one of the first

questions people new to our church ask, isn’t what denomination we belong to; instead
it’s what are we doing for the polor? What are we doing in response to the AIDS
epidemic?” (Kimball, 2007, p. 111). As Professor Samraj said, “If we point out what is
right, what is wrong will be self-evident.”

In the New Testament we find the story of Zacchaeus, a man that was condemned
by his community. Luke 19:7 tells us that everyone had called him a sinner. He was
someone who was hated. He had taken handfuls of money at the expense of the poor.
John MacArthur writes, “They had no concern for his spiritual welfare. Their sélf-
righteous eyes could see only his sin. They could not understand and would not see that
Jesus had come to seek and save sinners” (MacArthur, 1994, p. 101). Jesus refused to sit
in judgment on this man but rather focused on the positive. Through his conversation
with Zacchaeus inside his home, Jesus was able to give him a better life, both now and
eternally. The belief held by postmoderns is that Christians do not foster a culture that
contributes to the betterment of human life but rather choose to be intolerant, negative
and critical of humanity, accomplished through their adherence to and proclamation of

absolute truth.

Beliefs About the Gospel
Many postmoderns are largely unmoved by a presentation of the Gospel. During
the enlightenment period, there was an assumption that all knowledge was good. Events

of the twentieth century proved that some kndwledge brought about evil consequences,
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for example, splitting an atom produced the atomic bomb. Our modern tendency is to
preach the Gospel as a doctrine to be accepted and believed as truth. Kimball writes,
“They do not like to be approached by Christians who ask leading questions to witness to
- them, putting them on the defensive, and invading their privacy” (Kimball, 2007, p. 99).
Postmoderns do not like to be preached at and simply bélieve. They believe knowledge
is something, not necessarily subjective but also rationalized. KnoWledge is not universal
but specific to each individual. Stanley Grenz writes, “We are participants in our
historical and cultural context, and all our intellectual endeavours are unavoidably
conditioned by that’ participation” (1996, p. 166). He says that the Gospel is a story that
is filtered through our experiences, our culture, our hiétory and our ambitions. Each
person will identify it in their own individual way and no two will have exactly the same
encounter.

There are others who believe that the Gospel is presented in a way that distorts its
message. The Gospel is reduced to a book of morals which encourages right behaviours.
It does nothing more than emphasize rewards and freedom and guilt and shame. Randy
Newman agrees with this picture when he writes, “But without the context of God’s
holiness, the horror of our sinfulness, the need for repentance and the necessity of the
Cross, instead of just a guidebook to better behaviour, we’ll terribly misrepresen; the
Gospel” (2004, p. 35). We are afraid to disclose that what we really need is for a
supernatural God to make a supernatural change in our lives. There is a tendency to
downplay the shock and awe of the Gospel in lieu of an agreement that Newman terms as

a “benefits package.” That is one belief about the Gospel that seems to be in line with an
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carlier stated position. The Gospel can lose its effectiveness in favour of an attempt to
advocate moral laxity.
Still others have written that the postmodern believes the Gospel is not something

to be engaged in on an individual basis. People do not live in a bubble. People live in a

community. People arrive at knowledge of the Gospel within the framework of
community. Grénz writes, “Individuals come to knowledge only by way of a cognitive
framework mediated by the community in which they participate. Similarly the
community of partiéipation is crucial to identity formation” (1996, p. 168). Therefore,
not only does the individual gain knowledge as he is shaped by his community, but he
also gains knowledge of his community as he shapes his community. To the modern
mindset, Jesus died for one; to the postmodern, Jesus died for the community. Chuck
Colsen comments that the early Christian church did not grow because of conducting
evangelistic outreaches or crusades. He states, “The church grew because Christians
were doing the Gospel and had a community—a local éhurch where people really loved
each other” (Lyons, 2008, p. 87).

The Gospel is holistic. We are not only called to be agents of a saving grace, but
Colsen also suggests that we must be agents of a sustaining gracé. It is essential to lead
someone to a knowledge and relationship with Christ, but we must also sustain life by
taking a stand against abortion. We must sustain creation by our care for the
envirdnment. We must sustain families through our commitment to marriage. We must
sustain the hungry and homeless through our care for the poor. We are not called out of
our community. A right understanding of the Gospel means that we are called back into

our community to labour for its betterment. A right understanding of the Gospel will
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produce a Christianity that is known better for what it is, rather than what it is against.

Beliefs About the World

Postmoderns believe that community is vital to everyday life. Community can
take many forms. Once an individual.purchases a motorcycle, he becomes part of a
community of riders. Whenever the bike is ridden, a new world of community unfolds
that is expressed through friendly gestures and waves. They seem to share a bond
regardless of any prior knowledge of each other. Exclusivity is not appreciated by
postmoderns. Postmoderns view denominations as being exclusi;/e and out of touch.
Kinnaman shares the following thoughts: “Half of all young outsiders said that
Christianity seems likera club only certain people can join” (Lyons, 2008, p. 123). In the
same book, another young person said, “Christians enjoy being in their own community.
The more they seclude themselves, the less they can function in the real world” (p- 123).
- The perception is that Christians have little engagement with the world. They seem
sheltered and boring. When that perception is contrasted with the reality that today’s
young adults are driven by experimentation, it is like trying to mix oil and water.

Young adults ére very much involved in community. Their days are spent with
cell phones, texting, messa;ging, and blogging along with other forms of communication.
Kinnaman writes, “Their lives consist of an electric patchwork of diversity, perspectives,
friendships and passions” (Lyons, 2008, p. 125). How do we bridge the gap between the
postmodern community and the Christian community? Eddie Gibbs and Ryan Bolger
describe an effort to reshape church and community in an effort to make it more
appealing to post moderns. There is a new form of community which identifies itself as

The Emerging Church. The emerging church recognizes that the traditional church has
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lost its effectiveness in engaging the postmodern. Gibbs writes, “Emerging churches may
not feel like legitimate forms of church to those that are not struggling with ideas of
church practice” (Bolger, 2008, p. 95). Emerging churches can take many different

forms. These churches are a community of believers who define themselves by their

understanding of the Gospel as proclaimed by J esus. Empbhasis is placed on a people
rather than on a building. A gathering place could be a nightclub, where each person is
allowed to express himself or herself through hard or soft rock. A group could gather in a
shopping mall. Attempts are made to justify this practice by using the argument that
individuals are consumers and there is community in the consumption of goods and
services. “Communal bonding occurs when individuals consume goods alongside one
another. It is at the shopping mall where this connecting occurs, as shoppers buy similar
products and share ‘fellowship™ (Bolger, 2008, p. 92). |

The church cannot be confined to a building. The church is a movement. There
is no boundary between spiritual and physical space. Rather than existing for a specified
period of time, a believer identifies himself with Jesus seven days a week over a 24-hour
period. This community of believers exists for the purpose of edifying Christ and
edifying each other. Church is deﬁned-as a communal way of life. “Kenny Mitchell, DJ,
and leader of the group, Tribe (New York) also understands church as a communal way
of life, not a service per se. Tribe describe itself as being a community that looks out for
one another. They don’t have a context for going to church because they are being
church” (Bolger, 2008, p. 100).

In the emerging Church, both the Gospel and community are woven together. In

fact, the entire Bible is about God’s interaction with community. Grenz writes, “We
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must take seriously the discoveries of contemporary communitarians. They are echoing
the great biblical themes that the goal of God’s program is the establishment of
community in the highest sense” (Grenz, 1996, p. 168). Jimmy Long tells us that we
were created for community. Eve was created from Adam’s side to live in equality and
harmony with him. When they rebelled against community, God made the effort to bring
restoration back to community. The ultimate scene is played out in the story of the
Exodus, in which God leads His people out of bondage and back to Himself. Long
- writes, “The characteristics of the community consisted of the initiating actiyity of God

~ followed by the response of the community in worshipping God as deliverer and
sustainer. God initiated living among the Hébrews in the tabernacle” (1997, p. 89).
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