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CHAPTER I
INTRODUCTIONR

In the 0ld and New Testaments the verdb "to forgive" and its
derivatives appear in one-hundred and twelve passages, and the nouns
"forgiveness” and "remission" in eighteen passages, In the 0ld
Testament the idea "to fargive" is conveyed by the three Hebrew

words kafar, nasa and salah, in the New Testament by four Oreek

words, namely apolyo, aphiemi, charizomal and aphesis.

I. THE PROBLEM

Statement of the problems The problem was that of examining

the three Helbrew and four Greek words translated "forgive" and
"forgiveness.,” It was the purpose of this study to ascertain the
specific usage of each word with a view to finding normms of inter-

pretation.

Inportance of the Eroblem. Three times "forgive" is the
translation of a Hebrew word which occurs altogether in one-hundred
and fifty-four passagess in sixteen texts it is the translation of
a word which appears in about six-~hundred and fifty passages; and
thirty-three instances of a 'elrew word that occurs fifty times. In
the Yew Testament "forgive" and "forgiveness" appear sixty-six times

as the translation of four Oreek words used about two-hundred and fifty
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places. On account of these differences in translation, it is impor—
tant that careful study be made in order to arrive at a full concep=-

tion of "forgiveness."

Sources. This investigation is based chiefly on primary
sources consisting of the Helrew 0ld Testament, Creek lew Testament,
Septuagint, apocryphal books and the classical (reek literature and
Orecek papyri. The works of Riblical expositors, commentaries,
lexicons, and grammars comprise the secondary material.



CHAPTER II
THE TIEPRE® PIBLE WORDS KAFAR, NASA AND SALAN

The words "forgive" and "forgiveness" in the 0ld Testament
of the English Diblel are the translation of three Mebrew words,

narely kafar, nasa and salah.

I. KAFAR

The Hebrew word kafar and its derivatives appear in 154
passages in the Hehrew Bible.z The original meaning of this word
is "to cover,” "to cover over" or "to mrapreati."3

In Gen, 621} is given an example which expresses the original
meaning, both the verb and the noun are used: "!'ake thee an ark of
gopher wood; rooms shalt thou make in the ark, and shalt pitch
(kafar) it within and without with pitch (khofer)." As a noun,
kafar is used to signify a place of shelter.

A noun formed from it, answering to the modern Arsabic

s is scmetimes used to signify a%as abplaoe
) ter, e.ge Caper-naum (the village Nahum) o

T e Authorized King James Yersion has been used.

- shman's elrew and Chaldee Concordance, pe 6li. Herein-
after referred to as Enslishman,

3 Samuel Prideawx Tregelles, translator, Jesenius' Hebrew and
Chaldee lexicon to the 0ld Testament Scriptures, p. 41l. lereinafter
referred o as Gesenius. =

L Robert Baker Girdlestons, ’%nma of the 0l1d Testament, p.
127+ ereinafter referred to as G estone.




h
To atons or atonement. In about eighty paasagus of the one=-

hundred and fifty-four instances in the Hebrew 0ld Testament kafdr
is translated "to atone" or "to make atonement."” Host of these
eighty passages are found in the Levitical lLaw. The idea atonement
as designated by kafdr is typically illustrated in these words:

And he shall bring his trespass offering wto the Lord for
his sin which he hath simed, a female from the flock, & lamb
or a kid of the goats, for a sin offering; and the est shall
meke an atonement (kafa¥) for him concerning his sin.

How a sinner received atonement by the sacrifice of the animal
is ‘Vi.v‘i.dly described by Mrs. E, G. Whites

The repentant simner btrought his offering to the door of
the tabernacle, and placing his hand upon the viectin's head,
confessed his sins, thus in figuwre transferring them from
himself to the innocenit sacrifice. By his own hand the animal
was then slain, and the blood was carried by the priest into
the holy place and sprinkled before the wveil, behind which was
the ark conteining the law that the sinner had transgressed. . « «
As Christ at his ascension appeared in the presence of God to
plead his blood in behalf of penitent believers, so the priest
in the daily ministration sprinkled the blood of the sacrifiea
in the holy place in the sinnerts behalf.7

This statement brings the idea atonement into connection with the ark
containing the ten commandwents. Tt is interesting to notice that
the cover of the ark, the mercy-seat, as it is described in Fxodus
the twenty-fifth chapter and leviticus the sixteenth chapter, is the
noun kipporéth derived from kafar,

5 Enslishmen, p. 61l
6 teviticns 515,
7 Ellen G. White, Patrisrchs end Prophets, ppe 35k, 357.
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Purge. Iiimplmsint}m&glimﬁihhjm_f_i_r_iamhm
"purge.® Psalms 7939 is an illustration of this: "Help us, O Cod
of our salvation, for the glory of thy names: and deliver us, and
purge away (kafir) our sins, for thy name's sake.,” When the words
"purge away," are given as the translation of kafar, then it is
suggested that the "making atonement® is strongly connected with
"purging sins."” Thamiatrminﬂnnh'mmlm;_hr_&_
is translated "be merciful,” "put off," "be pacified" or "pardon.,"
Of a few other renderings of kafdr Girdlestone says:
The word reconciliation has been adopted by our translators

instead of a and must be considered identical with

it in lLev. 8330, 8115, 16:20; Ez. 45:15,17,20; Dan. 912k,

32, bethe DB 15033 Aps Si12y oum of motay 1 Bry E3130)"
3 £33 tlcs sum O ™ 2303

ransom in Ex. 30:12; Job 33:2h; Jéolmu._h%w. 62353

13183 21:18 and Isa. 43:3. The usage of the word in these pase-
ages, many of which were not ceremonial or conveys
mi&dwaﬂhgaasme]mtinatmmnt,mdﬁ:unlhna
it with redemption.

Forgive. In the English Bible kafdr is used three times to
express the idea "fargive,”
Be merciful, O Lord, unto the people Israel, whom thou
hast redeemed, and lay not imnocent blood unto thy people
of Israel's charge. And the blood shall be forgiven (kafir)
them,?
Vhen the first innocent blood was shed God said to Cain, "thy
trother's blood crieth unto me from the ground® (Gen. 4:10). ILiterally

B Girdlestene, pp. 130-131.
9 Deut. 2118,
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it 1s said to Israel "the blood shall be covered (kafar)* and the
means of covering is that “the blood shall be atoned (kafar).® In
the Psalms we find the second use of kafar to express the idea
Sforgive."

But he, being full of compassion, forgave, (kafar)
their iniquity, and destroyed them not: yea, many a

time turned he his anger away and did not stir up all
his wrath.10

The seventy-eighth Psalm describes God's wonders toward Israel
both in Egypt and in the desert. It is literally said that God be-
cause of his compassion "covered (kafar) their iniquity® or “"made
atonement (kafar) for their iniquity.®

The third passage where we find "forgive® given as the trans-
lation of kafar is in the book of Jeremiah:

Yet, Lord, thou knowest all their council against me to

slay me: forgive ar) not their iniquity, neither blot

out their sin from sight, but let them be overthrowm be-

fore thee; deal thus with them in the time of thinme anger.ll
In this verse Jeremiah speaks against those who make devices against
him as Qod's prophet. Literally, he says to God, "thou shalt not
cover (kafar) their iniquity." By the use of kafar Jeremiah indicates

that he has in mind Ood's atoning i.e., covering of sin.

10 pyalms 78:38.
U jeremiah 18:23.




IT. NASA

Nasa and its derivatives appear in the Hebrew Bible about
six hundred and fifty times.l® The meaning of this verb is first
"the 1ifting up; secondly, the carrying; and thirdly, the taking
away of a burden,"13

The three basic ideas of nasa are illustrated by the following
verses:

Deut. 32:40 "For T 1ift uwp (nasa) my hand unto heaven,
and say, I live Tor ever,"

Gen. L6125 "And Jacob rose up from Beersheba: and the
sons of Israel carried (nasa) Jacob their
father, and their lic¢tle ones, and their
wives, in the wagons, which Pharoah had
sent to carry (nasa) him.,"

Amos l12 "The Lord God hath sworn by his holiness,
that, lo, the days shall come upon you,
that he will take you away (nasa) with
hooks and your posterity with fishhooks."
Acceptance, Tt is interesting to notice that nasa is ome of
the Hebrew words used to represent acceptance, This is the case 13
times. Tts use is illustrated in the story of Lot praying for Sodom,
vhere Cod says to Lot, "See, T have accepted (nasa) thee concerning

this thing also" (Gen. 19:21).

12 Englishnan, p. 8LO.

13 Girdlesm, De 137.



Nume 14218 *, o o forgiving (nasa) iniquity and transgres-
sione « » <" ‘

Vhen nasa is translated "forgive" it implies that the sin is
"taken away" as exemplified in losea 1L32: ". . . take away (nasa)
all iniquity." lasa means "forgiveness" or "taking away sin" only
because it implies an "atonement” is made, The levitical law states
that if a man transgresses the law then "shall he bear (nasa) his
iniquity”(lev. 5:17).

Cain is an illustration, who said after he had killed his
brother: "My punishment (the sin and its consequences) is greater than
I can bear (nasa)" (Gen. 4:13).

In the Levitical law it is thought that the priest made atone-
ment for the congregation by "eating the sin-offering in the holy
place™ and in this way did "bear (nasa) the iniquity of the congrega-
tion" (Lev. 10:17). Prophetically it is said of Christ: "He bore
(nasa) the sins of many* (Isa. 53:12).

When the idea "forpiveness" is expressed by nasa then the three
basic meanings of this lebrew word are interpreting in an expressive
way one aspect of the doctrine of forpiveness., lasa stands far the
"11fting up" and "bearing awsy" of the burden of sinj Christ lifts it
up, and in this sense it is "taken away."

ITT. SALAX

Salah and its derivatives appear approximately fifty times, This
root is translated thirty-three times "forzive," twice "forgiveness,"
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once "spare® and fourteen times "pardon."ls Gesenius says about this
words "The primary idea seems to be that of lightness, lifting \Qu"16

It has been noticed that in each place salah is used it exe
presses the Divine pardon extended to the simner. llo other idea has
been assigned to its In no case has the word been used of human
forgiveness beiween men. The following two passages exemplify the
use of salah:

Exod, 3L:9 "“And he said, if now T have found grace in
thy sight, 0 Lord, letl my Lord, T pray thee,
go anong us; for it is a stiffnecked peopls;
and pardon (salah) our iniquity and our sin,
and take us for thine inheritance."

1 King 8330 "ind hearken thou to the supplication of
thy servant, and of thy people Isresel, when
they shall pray toward this placej and hear
thou in heaven thy dwelling place: und when
thou hearest, forgive (salah)."

Salah is given to those who "twrn to Cod,” "give supplica-
tions" or "that secketh the truth.," To the one "whose heart turneth
away from the Lord," it is said: "The Lord will not spare (salah)
him « « <" (Ibut- 29!20)0

The full use and application of salsh is sumarized by
Girdlestonet

It appears on the whole, that the process represented by

this word Salah is the Divine restoration of an offender into

favor, whether through his own repentance or the intercession
of another, Though not identical with atonement, the two are

15 Englishman, pe 877
16 Gesenius, p. 508,




nearly related. In fact, the covering of the sin and the
forgiveness of the sinner can only be understood as two
aspects of one truth; for both fo their fulmess in God's

provision of mercy through Christ. 7
IV. SUMMARY

In the FHebrew Bible it is found then that God "covers" the
sin or "makes atonement" for the sinner; that the sin is "lifted
up,® "taken away" or "borne" by the one who makes atonement for the
sinner, and that the sinner is "restored into favor” by Gode The
English word “forgive® is used to express these three essential
aspects of "forgiveness" and "acceptance"” that are inherent in
kafar, salah and nasa.

Girdlasbtma, De 136-




CHAPTER TIT
APOLYD, APHIEMT, CHARIZOMAI AND APHESIS IN THE PAPIRY

The papyri show that the Greek of the New Testament is not a
language which stands by iteelf put "its main feature was, that it
was the wﬁmmmkofﬂnperiod."
In the study of the New Testament, whether doctrinal or devotional,
a word study of the papyri becomes valuable,
For a great part of the essence of the New Testament lies
hidden in its langusge., Whoever has understood the nature of

the language of the Few Testament has also understood a great
deal of the essence of the llew Testament and of Early Christianity.l

The writers of the liew Testament use four different words to express
the idea "to forgive" and "forgiveness." These words are: apolyS,
aphi®ini, charisomal and aphesis. Their use in the papyri was examined,

I. APOLYD

A discharged veteran. In 2 contract for a loan of 38 dracmae
addressed to a certain Palles, apolyS conveys the idea of "discharge."
The Papyrus is from A D.81.

T 4dolf Deissmann, The Philology of the Greek Bibls, p. k2.

2 George Milligan, Here and There Among the Papyri, p. 58.

3 Adolf Deissmann, The lNew Testament in the Light of Modern
MEM,P-T’JQ




To Pallas, priest, archidicastes, and superintendent
of the chrematistae and the other courts, from M.

Longinus Castrpsius, an honoursbly discharged (apolyd)
veteran, « « « '

Cancelling the morigage. fram a late second century papyrus
apolyo is translated "cancelling." The papyrus describes a modifica=

tion of an agreement:

I acknowledge that the contract of representation has been
made with you for the sole purpose of your issuing a receipt
to the officials without re?i.ving anything, and for cancelling
(M the maﬂﬁ’ o @

Release of a debtor. An official of fairly high rank requests
of his brother in a letter from about 100 B.C. to take steps for the
release of some one who had been arrested for debts

As soon as you receive this letter go with orus son of

Kotys to see Hermias the komogrammateus about the person he
has arrested, and to Chaeremon the collector, and let him be

released (apolyd) and not be troubled by amybody.d

Release from an engagement. From B.C. 114 is a letter con-
taining a request that certain keepers of the sacred crocodiles, who

U pernhard P. Grenfell and Arthur T. Hunt, editors and
translators, The % vol. 12, p. 207. lerein-
after referred to as us Papyri.

5 ITbide, vol. 3, pe 240.

6 Bernhard P, Orenfell, Arthur T. Hunt and Gilbart Y.
Smyly, editors and translators, The Tebtunis P vole 1, pe 129,
flereinafter referred to as The Te 8 B
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had given security for a payment of wheat, should be released from
that engarement:

The keepers of crocodiles from whom you took security
for the payment of 2 artabae of wheat each have never made
the payment. Please therefore to release o) them and
return the articles pledged, in order that they may be able

without hinch-m?a to furnish the supplies of food for the
sacred animals,

Liberation from perfarming duty. A physician in a letier of
AJDe 140-1)i3 requests to be relieved from some compulsory dutiess

« « « wherefore I entreat you my preserver to have pity

on me, and order me to be released ( from my duties
sot.tmt.ﬁmbeabhtorawmﬁom effects of my
labours.

Discharge from public service. In another letter the same
idea of being released from duty is illustrated. This papyrus is of
an early date, namely, B.C. 2lLli=33

Hiceas to Argaeus, greeting. Though I have often written to
you about Zoilus and Praximachus, to release (apolyd) them when
they are called upon to serwe, you have never listened to me.
So now at last be careful to release ( them from their
present service at Alabasiropolis because it is not al present
their turn to serve; and if people are be chosen from the
Osyrhynchite name release (apoly0) Zoilus.

7 1bid., vol. 1, p. 167.

8 Bernhard P. Grenfell, Arthur T. Funt, and David G. Hogarth,
editors and translators, g’$ Towns and Their Papyri, p. 257.
Hereinafter referred to as ayum Papyri.

? Bernhard P. Grenfell and Arthur T. Hunt, editors and

translators, The Mibeh Papyri, vol. 1, p. 233, Hereinafter referred
to as The Hibeh Papyri.



As an addition to these illustrations of the word apolyd
a few more are taken from Moulton and Milligan's collection of
Greek words from the papyri. They give examples of this word used
to express the idea of "dimmiss," "send away on & mission," "release

from prison,” and "let gc:v.‘|F10

Ir. APHYEM

let free from slavery. An excellently preserved papyrus from
A 156 contains the will of 2 certain Acusilans. This papyrus ex-
presses Acusilans' desire that his slaves obtain their fyreedom after
hi.nduth..
But if T die with this will unchanged, I set firee
( under sanction of Zeus, Earth and 5un, for
ir goodwill anﬁarfoctimtwmdau, wy - slaves
Psenamounis . « «
Freedom from public burdens. AphiSini expresses the idea of

release. In a petition to a strategus, A.Ds 254, the following is

read:

« « « by you the most high epistrategl, who not only release
us from all external offices and burdens but also
puni lawlessness of those who attempt to offend against

i0
James Hope Moulton and George ¥illigan, The V
of the Oreek Tostament, p. 66. Hereinafter Mt%

! e ogyrhymehus Psprrt, vol. 3, 2. 202




15
the Tmperial legislation and the judgments of the praoﬂaetu.u

Have leit undone, In 2 letter from a man by name Gemellus

to one Egagethus some instructions are given concerning olive-yards,
"Up to-day you have left (aphiSmi) it unharvest, wherefore I blame
you grnﬂy.'n

Forgive us our debis. A very interesting text was discovered

on a Christian asulet. It contains a petition in which the Lord's
Preyer is offered, A part of the prayer is here gucted:
e ¢ » t0 say the prayer of the Gospel (thus): Our father

who art in heaven hallowed be thy name, Thy kingdom come,
Thy will. be done, as in heaven o on earth. Uive us to-day
our bread,

and forgive (aphi®hi) us our debts, even
as we also forgive (aphi®ni) owr debtors.il ;
Remit money. In some royal ordinances decreed by Euergetes
II, B.C. 118, the idea "to remit’ is conveyed by aphiSmis *. . , and
they remit (aphi®mi) to all persons the arears up to the same period
:l.nromhofhcthmtcinmmdmytm."s

AphiBimi is also used for the following ideass "allow” as in

nmdo, vol. 8, Pe 206,

B e rayun Papyrt, . 267

T
orge Milligan, Selections from the Greek .
133,13, foreimarter coforred o on tomogs NI o, s PP

15 the Tebtunis Papyri, pe 21, lines 10-13.
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the sentence "aphes auton eisagagein . . . allow him to collect;"
"total remission” from "eis telos apheken" and "relieve" as used

in the sentence "malista men oyn t¥n pasan spoyd®h poesai to y
aphetSnai se dia teloys + « » above all things, then, make every
effort to be finally relieved of your duties,"16

ITI. CHARIZOMAI

To be gracious. The Lord's Prayer which is found on a
Christian amalet closes by asking God to be gracious in these words:
"Ho phUs ek phWtos, th(eo)s alethinos charison eme ton doulon sou
Yo phos . . « O Light of light, true God, graciously give Thy servant
1ioht,"17

To deliver over a person to the grace of the people, A lin-

guistic parallel to Christ's trial before Filate as we find it in
Kark 15115 occurs in a Florentine papyrus from the year A.D, 85.
This papyrus contains a report of judicial proceedings and quotes
the following words of the governor of Lgypt before whom the case was
tried to a certain Phibion: "sxios m ¢ n es nastigdthdnal . . »

charizomai de se tois ochlois, thou hadst been wortly of scourging
...but.lmlginthntothopooplo.'m In other words, he

pid Moulton and Milligan, aphiSmi, p. 97e
17 george uilligan, p. 13L.
13 pdolf Doissmann, Light from the Ancient Rast, p. 269.
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will give the man to the grace of the people, to let them do with him

what they find good,

Grant oue a favor. In a late second-century papyrus is written

an interview with an emperor, The interviewer is sentenced to death,
but asks a certain favor of the emperor.

Cassar ordered him to be led away. Appianus as he .as Lein-
led off said, 'Grant me this one favor (charisomai), Lord

Caesar,' The Bmperor: "What?' Appianuss that I may
wear the of my nobility on the way.' The emperor:
Take then.'

hknother illustration of charizomai to express the idea of
showing favor is found in a papyrus of about A.De 25, This papyrus
1s a letter of recomsendation.
I have also written to yowr lrother Hermias asking him
to commmicate with you about hime You will confer upon

me a very great favor (charizamai) if Heraclides gains
mnﬂﬁﬂczo

Yo be under obligation 10 a poerson. A man by name Petssuchus

in a letier from the late second centwry BeCe asks a certain larres

to do something for hime. He closes the letter by stating, that if

he does, he will feel under obligation to him. The thoughtof being

under obligation is expressed Ly the perfect participle of charizomal.
Please therefore in the first place to give thanks to the

gods, and secondly to save many lives by seeking out in the
neighborhood of your village 5 arourae for owr maintenance

T Me Ogmiymehus Paget, vol. 1, p 66.

20 1hid., vole 2, Pe 292.
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so that we may thence obtain food. If you do I shall be
eternally obliged (charizomai) to you. Good bye.

Show kindness to and graclously bestow upone foulton and
¥illigan say that "The two meanings usually assigned to this verb
*show kindness to' and *graciously bestow® can hardly be separated.
e« 22 The papyri show thet this is the main idea assigned to
this word.

IV, APHESIS

In the New Testament "forgiveness" and "remission" with one
excepiion are translated from aphesis. The use of the verb aphifSini
has already been illustrated from the papyris we now cxamine the
substantives '

Freedom from public duty. A papyrus from A.D, 198-201 contains
some imperizl rescripts. One of them tells that the prefect in a

certain case should giwe release from a duly in the court. "If you claim
tie sssistance due to immatwre age, the prefect of the province shall
decide the suit for release (M)' Published in Alexandria. « « o*o3

% e omiymetus Papyrt, vol. 7, pe WT.
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mm;ggmmm In the correspondence of the diocetes

in Egypt B.Ce 113, mention is made of the official release of the
harvest after the claims of the goverrment had been met in the follow-
ing words:
e e o kal mneri to peri tes aphese 0s programa
ckt®the®l ean m¥ panton hon deon esii paradothentSn

e » » » and let nothing go mtil the proclamation con-
cerning the release (M)ofﬂw&opsuwblim&

Release of water. The Flinders Petri Papyri end the Oxyrhyn-

chus Papyri give & few examples of aphesis used to express "release
of water” through a "chamel" or “sluice."

exprossim f%‘ﬁu%% :;.s water ?’rt:g .ﬂn sluices

fomnﬂ or the purpose of irrigation, e.g. P Petr II.
1 (2) é(n.c 258«3) ‘hina Egmg

%E se0s mmm%
ore the letting loose of the water! (Ed-) ibe

11, 3 ,andhhvaruo'rhl?ftmkntal’tolmidu

a phese®n enoisman b thy ras . In this sense the noun may
be concrete, ms apparently a 'channel! or 'sluice:’

P Oxy VI. 918Ve €Y (17/8.D,) 2pS)(15tou) hodo(s) déinosi(s)
en hé aphesis 1ithind,

Ve SIMMARY

The word aphesis and its verb form aphi®l are assigned to
express the idea of "release;™ 1t 1s intaresting to notice that

ﬁmnmm Pe 1094

25 Moulton and ¥illigan, aphesis, p. %.
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charizomai and apolyd also are used to indicate this idea, AphiSimi
is translated "remit," "set free,” and "forgive,” but each time it
implies the idea of "release.,” ipolyS scems in the instances exmmined
to be synonymous with aphi¥mi, perhaps with a stronger emphasis on
separation as in "discharge" and “cancelling," Chorizomai is definitely
used to express the idea of "granting & faver® or "showing grace,"




CHAPTER IV

APOIYU, APHI®NI, CHARTZQOMATI AND APHESIS

IN THE CLASSICS

The term "classical literature is usually applied to the
literature of Greece and Rome, though separate periods of these
and other literatures are also called classical.*l The term
"classic" in this chapter refers to the ancient or classical Greek
writings from Homer to Demosthenes covering a period from about
700 BuCe to 300 BoCa

I. APOLYD

Relieved from military duty. Xenophon describes the special
duties of artisans and uses apoly0 to express their relief from

service,
And they shall be relieved (apoly®) of assigmments to
duty under arms, but they shall occupy the position ulips
to them and there ply their trades for pay at the order of
whoever wishes their service.l
Delivered from 2 certain responsibility. A wealthy man by name

of Pheraulos is ready to enter military service for another man if

"I Charles V. Bain, "Classical Literature,” The
_i_m’w.m_'m’ﬁ. The Enoyelopedia

m Vi, pare. 2, sec. 37. (Translated
by nlﬁnr ¥iller, Library). Hereinafter referred
to as Cyropaedia.
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he can only be delivered from the responsibility of caring far his | ]
wealth.

And if I sccare anything more of value either through my
attendance upon Cyrus or {rom some campaign, I will bring it

to you, so that you may have still more wealth at your command,
Only deliver (apoly®) me from this care.’

Relieved from an accusation. Xenophon in the Anabasis is
accused of giving certain false orders, He uses apoly® to describe

the declaration of his innocence of this accusation,

For my om part, therefore, - for I hear that Dexippus
is saying to Cleander that Agasias would not have done what
he did if he had not given him the order, - for my own part,
IW‘IHEW (apoly®) both you and Agasias of the accuse-
tion.

The release of captives. One named Diphridas is described by
Xenophon as a successful warrior in Asia, where he received a large
ransom for release of some captives,

set sbout these things, and he was

Diphridas accordingly
successful not only in his other undertakings, but particularly
in capbwring Tigranes, the husband of Struthas' daughter, and

his wife also, as they were J toaarc.iés,mdinobtain-
ing 2 large ransom for their release

3 Ibid,, book VIII, par. 3, sece 47.

b Xenophon, Ansbasis, book VI, par. 6, sec. 15. (Translated
by Oe Je Todde The ssical Library.) Hereinafter referred
to as Anabasis.

s!nephm, Hellenica, book IV, par. 8, sec. 21. (Translated
by Carleton L. Brownson, The Loeb Classical Library.) Hereinafter
referred to as Hellenica.
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Let go. In spealdng of the demobilisation of soldiers Xeno-
phon uses the word apoly¥. It is translated "let go," but the idea
is that they are "set free,” "discharged,"” "releecsed" or "dismissed” .
from service: "And after he had arrived in Laconia, he let the L.
Spartiatae go (apolyS) home and dismissed the Periceci to their |
several citiea.'s

To loose. Another illustration of the use of apoly8 is found

in the Odyssey of Homer where he uses it to express the idea of loosing
one thing from another.
How when the fair lady had

In the Classics we also find illustrations where apolyS has the
commotation "to divorce,” "to be separated or detached,® "acquit of
the charge,” "to be anmulled” and #remove 5

II, APHIEMT

et go. Homer describes a meeting of Odysseus with his wife

Em" Mu, mﬂ 5' SEC, 21.

7 Homer, The book 21, lines h2-k6. (Translated by A.T.
Murray, The Loeb « Hereinafter referred to as Odyssey.

ammmmmnmmtt, un%
lexicon, p. 208. Hereinafter referred to as LiddeIl am
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after having escaped some dangers., "Even so welcome to her was her

husband, as she gased upon him, and from his neck she could in no
wise let her white arms go (aphifini),"?

Aphi@si in this case could also have been translated "tale
away,” The idea "let go® is used by Demosthenes: "ien of Athens,

you must not let slip (aphiSinl) the opportunity that offers, nor make
the blunder you have so often made before."10

To remit. Demosthenes in his oration against Dionysodorus
speaks of certain creditors and uses aphi®ini in the following con-

nections
If any man has remitted ) to you any part of what
was due him, no wrong is either party to the

arrangement. But we have not remitted (aphi¥ml) anything to
you, nor have we consented to your voyage to Rhodes, nor
owr judgment is anything more binding than the agreement.
Shedding. The idea "to cast off* or "to throw off" is assigned
by Homer to aphi®mi in describing a vineyard:s ". . . but in front are
mipmathtmahedﬁng(ﬂ)ﬁoblmmdomm
mtmingpm'ph.'n

—

9 e 0dyssey, book 23, lines 239-2k0.

10 pemosthenes, thiace, part 1, par. 8. (Translated by J.
He Vince, The Losb Cl. « Hereinafter referred to as Olynthiacs.

11 nemosthenes mtd.mL‘l’I pare 26
(mmwx.r.'x%% + Hereinafter

nfcmdtou_glinat

12 the Odyssey, book VIT, line 126.
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Released from peril. The Ureek historian Thucydides tells

about a certain proclamation given in Thrace after it was conquered
and makes use of aphiSmi

'...mmmam,mmymm
loose their civil rights but to retain them as before and
also, contrary to thelr expection, were to be released
(aphiBint) from peril.13
To send out soldiers. Thucydides also uses aphifinl to express
"send out.” ". . o The Corinthians sent out (aphiSmi) 500

hoplites, 14

Wmm. Aristotle seeks to define a eitizen

in the absolute sense, and mentions old men, who have been aphiemenous.

« « «» but these are only citizens in the manner in which
children are who are as yei too young to have been enrolled
mﬁmustmdoldmmohmmaw(#)
must be pronounced to be citizens in a sense . «

Liddell and Scott also assign to aphiSimli the idea "to loose,"
"set free,"” "put away," "divorce" and "ret rid of 16

&)

Thucydide of the Pe War, book 4 .

106, sec. 1. {Tranaists 1o Fostor BaTthe Mae’ Loeb Claceieel
+ Hereinafter mromdtoum.

1 1uid., book VIT, par. 19, sec. k.

15 sristotle, P bosk 3, per 1, « ko (Transiated
wg.mm&-‘vﬁm < ‘e

mm&nmw,mm.




ITI. CHARIZOMAI

Twenty-two passages have been examined in the Classics, where
charizomal and its derivatives appear. It is interesting to notice
that in nine of these charizomal is translated "show or grant a favor.,"”
In the other passages the underlying idea is still the same even though
it is translated "to please," "to indulge," "to gratify," "to be
obliged to," ete.

Orant & favor. A few quotations are given to exemplify this
most comoon idea assigned to charizomail. XYenophon says: "For violence,
by making its victims sensible of loss, rouses their hatred; but per-
suasion, by seeming to confer a favor (charizomai) wins goodwill."l7

From Plato the following sentence is taken: "Don't be obstinate
but do me the favor (charizomai) to reply."18

To appeal to one favorably. Homer speaks about Icarius and his
daughter, who is ready to be married and says: “. « « give her to whom
he will, even to him who meets his favor (charizomai).*1?

ﬂxm,m I, pare 2, sec, 10, (Translated
by E. C. Marchant, Library). Hereinafter referred
to as Memorabilia.

18 prate book I, par. 338a. (Translated by Paul
Snovey, The Loss DYRssTest Livrary).

19

The Odyssey, book II, line SL.
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Be gracious, Another idea ofter assigned to charizomai is .

"to be gracious.,” An illustration is taken from Homer: ;fi
Verely thou art a god, one of those who hold broad heaven, '

Nay then, be gracious (charizomai) that we may offer to thee l
acceptable sacrifices 20, gifts, finely wrought; but ]

do thou spare us.20 '

To grant a person his wish, In Herodotus an example is given

of charizomal to express the idea of granting a person his wish, The

quotation is taken from Cleisthenes' wedding feast for his daughter,
at which he became so angry towerd his son-in-law, that he broke up
the wedding feast.,
Then Cleisthenes bade them all be silent, and spole to the
company at large. ‘Suitors for my daughter's hand,' said he,
1] thank you one and ally and were it possible I would grant

charizomai) each of you his wish, neither choosing out one
to se above another nor disparaging the rest.'2l

Be dear to one's heart. Homer speaks of a young girl whom the

goddess loved, and makes use of charizomai in the following way:

" o o o and spoke to her, taking the form of the daughtsr of Dymas,
fapes for his ships, a girl who was of like age with Nausicaa, and
was dear to her heart (charizomai)."2?

m&mm:ﬁ,m&.

21 gerodotus, book 6, par. 130. (Translated by A. D. Godley,
The Loeb CTassical fibrary). Hereinafter referred to as Herodotus.

* e odyesey, book 6, 1tne 23.
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Give pleasure, In the Odyssey Demodocus 1s playing on his

Jyre and Homer commemds his music by saying, ". « « he gives pleasure
(charizomad) with this song."23

Give freely a gift. Charizomai is also used by Homer to
express the idea "give freely." Aleinous 1s to give a speech at a
feast for Odysseus and asks the people to bring a gift to Odysseus
and then it is said, ". . « it were hard for one man to give freely
(charizomai), without requitad w2l

Lcceptable sacrifice. As a perfect participle charizomal is
used az an adjective., This is illustrated in the Odyssey: "It was

a god himself that had given him this sikill, even Mermes, for to him
he was want to burn acceptable (charizomal) sacrifices of the thighs
of lambs and kids»25

Io gratify. Xenophon says that all which is good and honorable
in conduct is the result of tralning; then he asks all the good to
", . o make haste e mratify (charizomai) us.v26

To indnlge. In the Anabasis Xenophon exemplifies another use

23 Tbid., book 8, 1ine 538,
2 n44,, book 13, line 15,
25 1hid., book 19, line 397
26 yemorabilia, book 1, pare 2, sec. 23.
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of charizomai., Me speaks to his soldiers sbout the result that will !
follow ™, . « if we indulge (charizomal) owr angar."n

W, APHESIS ‘L

Release. Temosthenes in his oration "Against Stephanus” tells I
how Stephanus had made false accusations and said that he was released J',
from all claims, Then Demosthenes sayss

If, then, you should believe in the genuineness of the
release sis), this, more than anything else, would
prove tha 1low has given false testimony, and has
deposed to a will that is forged. For who would be so
senseless as to give a release ( sis) in the presence
of witnesses, that his discharge binding, and yet
to suffer the articles of agreement, the will, and other
documents regarding which he gave the release sis) to
remain under seal as evidence against himse

Another example of aphesis used to express the idea "release"
is taken from the writings of Polybius in speaking of the release
of certain captivess:

It is not,' he said, 'with the intention of sparing their
lives that he has taken this course regarding his captives,
but by releasing sis) them he designs to get us into his
power, so that he may vengeance not on some, but on all
of us who trust him,'29

21 anabasis, book 7, par. 1, sec. 25.

28 mmm, Private Orations, oration h5. S5@Ce ul‘
(Translated by A. T. Murray, T'he Loeb sical Library).

29 polybius, The Histories, book 1, sec. 79, par. 12.
(Translated by W. R. Patonm, b Classical Library).




let go. Plato in his work "The Stateaman," tells how the
universe received only good things from its Creator, but

e » « in becoming separated from him it slways got on
most excellen during the time immediately after it was
let go sis) but as time went on and it grew forget-

ful, the ancient condition of disorder prevailed more and
more,"30

Leave of absence, In "The Athenien Constitution" of Aristotle,

aphesis is used to express "leave of absence”from governmental dutys

A member of the Counecil not coming to the Council~-
chamber at the time previously announced to be liable
to a fine of a drachme for each day, mlnuﬁobtﬁn
leave of absence (aphesis) from the Council

Starting place. A very interesting use of sphesis is found
in Pausanias' "Description of Ureece," The starting place for the

runners and the race-horses is expressed by aphesis.

Haidens are not debarred from looking on at the games,
nmmamm«mumw
‘%_)fwthem,ﬂmu the Lleans say, the

..a.hﬂhdﬂhofthenﬂrﬂm
(ﬂ__)ismthmfmhm&adthtm 33

When aphesis is used to express "starting place” then it is no

~ doubt that it contains the idea of release. The horses at the starting

Ne Fowler and W R. M. Lamb. The Loeb Classical Library).

31 iristotle, The Athenian Consti sec. 30, par. 6.
(Translated by H. mmnﬁam' {1

of Greece, book 6, sec. 20, par. 9
1. ﬂmudwib‘ﬁgs The Loeb Classical Library)s
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32

place were kept behind some bharriers, At the moment of -the start,
those barriers were taken away and the horses began to rune. This
method of starting the horses was called hippaphesing>> 1iterally
| translated it means "Mhaae;' but is used to express "start-
; ing=-post in a m.’ﬁ

Ve SUMMARY

In the investigation of the Classics it has been noticed
that as a whole they make use of the four Greek words under examina-
tion in the same way as the papyri. Charisomai stands alone by cone
veying the idea "grant a favor" or "be gracious."” Apoly® and
2aphiSini seem to correspond to each other in their usage. The basie
idea of aphesis is "release.”

33 Tbid,, par. li.
3k ;344611 end Seott, p. 833




CHAPTER V

APOLYD, APHIRMI, CHARIZOMAI AND APHESIS ..
IN THE SEPTUAGINT

The New Testament writers often make use of the Septuagint
version® instead of the Hebrew text. There is a close connection |
between the general phraseology of the IXX and the New Testament.2 |
"Thus we may see that the study of the Septuagint is almost needful
to any biblical scholar who wishes to estimate adequately the phraseo-
logy end usus loguendi of the New Testament,"3

The four Greek words which have been studied have also been

examined in the apocryphal books. The value of this is stated in
the following words:

These books called Apocrypha, though destitute of all

authority, have much value in connection with the Hellenistic

of the New Testament. The Septuagint version had
been formed on a Hebraic mould, so that Hebraisms were sure to
manifest themselves; but in those books of the Apocrypha which
were originally written in Greek, we find just the same Hebrew
cast of thought and expression. Thus the Hellenistic phraseology
dthﬂe'hm%ramtammm,mmappmm

original compositiond

1
Henry Barclay Swete, The 0ld Testament in CGreek Ac
&%%WBW. éiaemnm Here
re as Lik.

2 The Greek Septuagint Version of the 0ld Testament, Introduc~
tion ReVey Do Ve

3
Loc. git. THE LIBRARY
b 114, pp. xvervi. S.D.A. Theological Serinary




I. APOLYD

The translation of halik, The He!rew word halik conveys the

idea "to go," "to walk,” "to go slong," "to go away® ar "to vanishJ*d
Only once is apolyS given as the translation of this word, namely,
in Gen. 15:2: “And Alwam said, Lord God, what wilt thou give me,
seeing I go (apolyd) childless, « « "

Shuve The LXX reveals only one text which gives apoly® for
Shuvs "And the Lord spake unto Moses face to face, as a man speaketh
unto his friend. And he turned (apoly®) again into the camp.”
Gesenius says, that shuv signifies "to return," "to restore," "to
bring back," or "to renew."’

Gawdi. The third place apolyS appears in the IXX is in Nu.
20:29: "And when all the congregation saw that Aaron was dead
(2polyS), « « «* The idea of the Helrew word gawi'is "to expire,”
"to hreathe out one's 1mg'auhanﬂtistnkesplmumperm,in
a metaphorical sense, is said to "have gone" (apolyS), or as the
English Bible expresses it "was dead,"”

> Gesenius, pp. 22h, 225.
6 Exodus 33:11.
7 Gesenius, pp. 807, 808.

8 Ibid., Pe 163.
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Apolyd in the apocryphal books. The twenty-seven passages in
which apoly® appears in the apocryphal books have been examined, It

has been noticed that the ideasassigned to apolyS are "put away,"
"release," "discharge,” "set free," "dismiss" and "be delivered from
death," that is to say, apolyd in the apocryphal books expresses the
general ideas conveyed by this word in the Papyri and the Classics.

II. APHIEMI, THE TRANSLATION OF SIXTEEN HEDREW WORDS

Hadal, In three passages aphi®mi is the translation of hadal.
They are found in Judges 9:19,11,133 here aphi®mi conveys the idea
"to leave" and "to forsake," which is synonymous with hadal.’

Yagza. The LXX reveals only one text in which aphiSimi is used
for yaza, namely (en. 35:18: "And it came to pass, as her soul was

in departing (aphi®ni), « « «" AphiSmi here closely expresses the
meaning of yasa, which is "to go out," "to go forth 10

Kafar, Cesenius says that this word sigmifies "to cover" or "to

cover over,"1l Once the IXX gives aphimi for kafar. "And it was re-

vealed in mine ears by the Lord of hosts, Surely this iniquity shall not be

7 Tbid., p. 261.

10 mid., pe 359.

11 14, pe hlle
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purged (aphiSind) from you till ye die, saith the Lord God of hosts,"12

Nadh, This word is said by Gesenius to denote "to rest," “to
sit down,” and in the Hiphil, "to set down," "to lay down.,"13

Eighteen times aphiSini is the translation of niidh; and with one
exception midh is in the Hiphil. These passages have been examined,
and it is found that the idea expressed is "separation.,” The King
James Version gives us "to leave," "withhold" or "let him alome," as
the translation of this verb,

Hatdéshe Fowr times the LXX uses aphiSini to translate natdsh,

namely 1 Sam. 17:20,22,28; and Jer. 1237. AphiSini is here synonymous
with natdsh conveying the idea "to send away,” "to let go.'u'

Nasa. The meaning of this word is rendered "to take wp," "to
1ift up," "to bear," and "to my.'w

In elght passages the IXX has aphiSmi for nasai Six times it
is translated "forgive” and the other two times, namely, Gen. L4113
and 18126, "forgiveness" or "release" is implied. Cen. l:13 reads:
"And Cain said unto the lord, ¥y punishment is greater than I can bear
(aphi®mi).* Gen. 18:26 is rendereds "And the Lord said, If I find

T2 Toaian 2211,

13 gesenius, pp. 538, 539.
1 mid., p. Sh7.

15 Ibid., pp. 567, S68.

e
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in Sodom. fifty righteous within the city, then I will spare (aphiSmi)

all the place for their sake,"

-

sathin, The eight times aphiemi is given as the translation
of nathin it conveys with that verb the semse of "to give,*16

Saldh, The meaning of this word is "to pardon® and "to
forgive."t7 Fifteen times aphifini is given for galdh. In the
nmimﬁmdthuﬁ!hanmgnitisw&dtb&tﬂ&m
each case expresses "forgiveness," but a forgiveness which only can
be granted because somebody has made atonement.

‘Azdve. Gesenius says of this word that it means "to loosen
bands," "to leave,” and "to cease from avthing."n In each of the
six passages where aphifiul is the translation of azdv it is rendered

Tleave "

Pathih. Psalms 105120 is the only text where aphi®mi is the
word used for pathéh. The verse reads as follows: "The king sent
and loosed himj even the ruler of the people, and let him go free
(aphi@ini)." This verse speaks of Joseph and how he was freed from
prison. The root idea of pathih is "to open," "to let loose" ar

T id., p. S72.

N Ibide, pe 588.

18 Ibid., p. 617.

ol




"to begin,"l? In this text sphiSal approximates in idea the
Hebrew word of which it is the translation.

Kalil, Before Rehoboan was elected king, the people told
hims ¥, . . ease (aphithd) thou somewhat the grievous servitude
of thy father . « « and make thou it somewhat lighter (aphi®ini)
for us."20 The idea here assigned to sphi®hi is "to make less"
their burdens. The Helwew word kalil comveys this idea.2l

Rafah, Twice 1s aphifial given for rafsh, namely, Frov. L:13
and Cante 3:lie In both passages it is rendered "let go" in connec-
tion with a person. Rafsh signifies "to cast," "to throw," "to let
£211" or "to be let down,"22 and this idea is retained in the
Greek.

~ Sh'vik. In the book of Daniel it is said in comnection with
the insanity of king Nebuchadneszar, "« « « leave (aphiSini) the
stump of his roots. . ." (Dan, 4123). Aphi®mi here expresses for
sh'vily the thought "to leave" or "to allow to remain,*23

T 1oid., p. 6%.
20 17 Chron. 10sh,10.
21 gesenius, pe 733.
22 1hid., p. 776.
2 1vid., p. 803.
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Shalsh, Shaldh is in the intensive form in the two passages

in which the IXX translated it by aphiSmi, Tt has the sense of
"to dismiss,” or "to let go." These texts are Ex. 2235 and Job
39:5. The meaning is "to leave" or "to allow” one's property to be 3

destroyed, and "to send out" a wild ass as free.

Shamit. This Hetwew word signifies "to amite," "to throw
down," "to £all,” "to let be,” and "to remit."2k The last meaning
is conveyed by aphiSmi in the one passage where it is the transla-
tion of shamit. The text is Deut. 1532 and speaks about the release
of remission of the debt of a poor person each seventh year.

Satsh. The IXX has only one text where gphiSml is the transla-
tion of sa*sh. *Therefore said I, Look away from (aphiSisi) me; I
will weep bitterly, . « ." (Isa. 223h). The idea expressed by sa‘sh
15 "to 100ks"2> When the IXX translates it by aphiSil, then it is
no doubt in order to emphasize. the thought of "look sway from."

Aphi¥ad in the apocryphal books. Thirty passages have been
examined, and it has been noticed that the general ideas expressed by

aphi¥ini in the apocryphal books are the same as in the LXX,




TIT. CHARIZOMAT

In the IXX charizomal only appears once, namely in Esther
827

Then the King Ahasuerus said unto Esther the Queen

and to Mordecai the Jew, Behold, I have given (charizo-
;na_j._) Esther the house of laman, and him they have hanged
upon the gallows, because he laid his hand upon the Jews.

The Hebrew word of which charizomal is the translation is
natan, The basic idea of natan is "to give," "to place™ and "to
nake 26 When the IXX makes use of charizomal in Esther 8:7 then
the reason is, no doubt, to express the favor the king extended to

Esther.

Charizomai in the apocryphal books. Ten times charizomai

avppears in the apocryphal books. All of these passages have bheen
ezamined, and the usages are as in the Classics and in the Papyri.

IV, APHESIS

Aphesis appears in about foriy-iwo passages in the LXX, and
is the translation of nine different words.2!

Yovel, Aphesis is given twenty times for yovel and each time

is translated “jubilee." Outside Leviticus, aphesis appears only in

2[6 Ibido’ DPs 57'2, 573.

27 Eawin Hatch end Nenry A. Redpath, A Concordance to the
Septuazint and Other Oreek Versions of the OId Testament, p. 102
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Humbers 36the Yovel appears twenty-six times in the lHebrew Bible and
is translated "jubilee" twenty times, once "trumpet" (Ex. 20:13) and
"ran's horn" (Jos. 615), and five times as "ram's horns" (Jos. 6:li,6,

8,13). "The word yovel is . . . an onomatopoetic word, signifying, if

I Jjudge aright, jubilum or a joyful sound, then applied to the sound
of & trumpet, a trumet sirnal. o o o20

According to Lev, 25:9 a loud trumpet should proclaim liberty
throughout the country on the 10th day of the 7th month each Tiftieth
year. The febrew Bible calls this year the "year of yovel."” The
translators of the IXX call this year "the year of aphesis," and thus

express the religious significance of the year, namely that it was "the

- — =

year of liberty," or "the year of release.,” This twofold purpose of
the Jubilee is stated in Leviticus 25:10:

- —— S———

And ye shall hallow the fiftieth year, and proclaim liberty
(aphesis) throughout all the land unto all the inhabitants
ereolt it shall be a jubilee (aphesis) unto you; and ye shall
return every man unto his family.
The year of jubilee restored personal liberty to those who had
become alawa.29 A full restitution of all property also took plm.3°
So far as the tillage of the land went, the Jubilee was to have the same |

effect as a sabbatical year.n

2 Gesenius, pe 339.

29 Yev. 243391, She

30 1ev, 25:23-28, 31, L7-BL; 27:17-25.
3 rev. 25111, 18-22, r
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The Jubilee year, being the crowming point of all sabbatical
institutions, gave the finishing touch as it were to the whole
cycle of sabbatic days, months and years. It is, therefore,
quite eppropriate that is should be a year of re
D'ror. The seven times aphesis is rendered "liberty" in the
English Bible it is the translation of d'ror. Gesenius’> says that
d'ror signifies "swift {light, gyration,” "free or abundant flow" or
"liberty, freedom,® The seven instances are herewith quoted:

Leve 25:10 "Proclaim liberty M) throughout all the
land.®

Ez, L6117 "It shall be his to the year of liberty (aphesis)."
Isa. 61:1 "“To proclaim liberty (aphesis) to the captives."
Jer. 3428 “"Proclaim liberty (sphesis) wmto them,”

Ji 15 *In ¥ - sis to
er, 3k hisproclain:.:)g berty (aphesis) every men

Jere 3L1l7 "In proclaiming liberty (aphesis), every ome to
his brother,” g

Jere 34217 ®Behold, I proclaim a liberty (aphesis) for you."

Leve 25110 and Es. 46117 refer to the liberty granted in the
year of Jubilee. Isa. 611l is a prophesy of Christ, His work and
preaching, as it is evident from Luke L4118, and yet it primarily refers
to Isaish proclaiming the message of deliverance to the Jews. Jer.
3428 has been commented upon in the following way:

3% 31114em Bauer, "Jubilee Year," The International Standard
Bible Encyclopedia, ppe 1756-57.

” mm. Pe 207.
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The phrase, a very peculiar one, is taken from the law
of jubilee (lev. 25:10), though the prescription on which
the covenant was based refers em}ﬁsively to the 7th year
of the slave's servitude (v. ).

Shamate Seven times aphesis is given as the translation of
the Hlebrew word shamat. Tt is sald by Gesenius> to convey the idea
"to smite," "to strike,” "to cost," "to fall," "to let lie," or "to
remit.," As a noun it has a sense of "remission" or "release." Out~
side Deut. 15:1, 2, 3, 9, aphesis is only given for shamat in Ex.
23:10 and Deut. 31:10; six times the English Bible renders it
"release" and once "rest" in connection with the Sabbatical year,
Like the year of Jubilee, the laws respecting the Sabbatical year
embrace three main rules: f{irst, the soll is to have perfect rest;
secondly, the growth of the field is to e free for the poor, and

thirdly, remission of all debts.

Shillghhim. The Mebrew noun shilluhhim, from the verb root
shalak appears only in three places., Cesenius renders the original
meaning as: "dismission," "sending w."36 The LXX reveals only one
text which gives a&aia as the translation of shilluhhims "Then

Jethro, loses' father-in-law, took Zipporah, Moses' wife, after he had

3 H. D. Mo Spence and Joseph S. Exell, Comment on Jer. 3kL:8.
The Pulpit Commentary, YXVI, 86.

35 Gesenius, p. 83kL.
% Ibidl’ p. 825‘
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sent her away (meta t&n aphesin autfs) M37 Here aphesis expresses

the idea of "divorcement,"

Aza'zel. Concerning this word Cesenius sayst ". « « only
found in the law of the day of atonement (lev. 16:8, 10, 26), re=-
specting which many conjectures have been made ,#30 Only once does
the LXX translate it with aphesis. "And he that let go the goat for
the scapegoat (els aphesin) shall wash his clothes, and bathe his
flesh in water and afterward come into the canq)."39 The importance
of the scapegoat for the whole religious life of the Israelites is
described by ¥rs. E. 0. Hhites

Once a year, on the great day of atonement, the priest entered

the most holy place for the cleansing of the sanctuary. The work
there performed, completed the yearly round of ministration. « « «
Not until the goat had been thus sent away, did the people regard
themselves as freed from the burden of their sins, . . « And as

the goat bearing these sins was sent away, ﬂ'lez were with him
regarded as forever separated from the people.t0

The important fact is that by sending away the scapegoat the Israelites
were separated from their sins. It is interesting to notice that
literally the LXX speaks of the scapegoat as the goat "for the purpose

of remission," "for the purpose of letting go" or "for the pwrpose of

37 Bxodus 10:2.

3 Gesenius, p. 616.

39 teviticus 16:26.
40 gy1en G. White, Patriarchs and Prophets, pp. 355, 35%.
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separation.” The Creek preposition eis comveys the idea "for the
purpose of," "to the end of,"

JAfik. This word conveys the idea of "a channel,” "end of a
stream,” ¥a brook” and "a valley itself,” especially as "watered by
asmﬂ

The three times the IXX translates this word by aphesis aves

2 Sammel 22:16 (IXX 2 Kings 22:16) "And the chamels (aphesis)
of the sea appeared,”

doel 1320 ", . o for the rivers (aphesis) of waters are
dried up.”

Joel 3:18 *, ., . 2all the rivers (Em}otmmm
flow with water."

The Hebrew word ?afik has ﬂn"ideaefcmtﬂning,"mmm
the IXX translates it by aphesis, it may well be because of the
departwre of the water.

Hanahsh, The idea of this ward is "pest” or "grant of rest i3
Only in Esther 2:18 is it translated by aphesiss:
Then the king made a great feat wrto all the princes
and his servants, even Lsther's feast; and he made a
release sis) to the provinces, and gave gifts, accorae
ing to the of the iing.
lLewis Boyles Paton gives different readings and interpretations

of this verse:

E: &m‘uﬂ’ Pe Tle
12 500, ctt.
3 mwid., p. 220.




Apparently this benquest followed immediately after the
choice of Esther as Queen in the seventh year of Xermes, -
And T2 & when Yerzes heard this word he made a release

T1 ¢ from paying tribute for LLJc-all the
Re]m,nt.aﬁ althonsh
and many commn, ( :
release from prison (cf. 1 Mac. 10133, ¥t. 27315. see Eq:pt “
as 6o) Others think au]pmﬁuwk,ahaliday(u L

Se Jo Bert, Sieg.), or a from mili service
Hors TITs6].  Crusye odl o g gt

Jaftshi. This word has the force of being "free, as opposed
t.oaalmorcaptiw-"'s Only in Isae 5836 is this word translated
by aphesist ". . « to let the oppressed go free (en aphesei). . "

P8lég. Gesenius gives the meanings of this word as " a stream,"
"a river,” but adds "I suspect, however, the root pSlég also to have
the meaning of flowing, fluctuating, bubtling W 1o doubt 1t is
this last idea which made the translators of the IXX use aphesis for
pSl8g in Lam, 3t48, "iine eye ruwmeth down with rivers (aphesis) of
water for the destruction of the daughter of my people.”

Aphesis in the Apoaryrhe. Four places in the Apoeryphal/ have
beenamimdmdﬂnymalmgamalumofm. The English
translation is the A, R.

44 Tewis Boyles Paton, Comment on Esther. The Internatienal
Critical Commentary, XI1T, 18k,

hs Gem' Pe 399-
4 myid., p. 67k

47 naton ond Redpath, p. 182,
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1Es. L4162 "And they praised the Cod of their fathers,
because he had given them freedom and liberty
sent some

(2phesis)”

1 Mac. 10:3); "Let them a1l be doys of inmmity and release
for all the Jews that are in my
L

1 Mac. 13:3L "And Simon chose men, and sent to King Demetrius,
to the end he should give the country on
immunity ( » because that all what
Tryhon was plunder.*

—




CHAPTER VI

APOLYD, APUTEMI, CTARTZOMAY AND APHESIS
IN THE NEA TESTAMENT

In the ew Testement we find the verb "to forgive™ and its
derivatives in sixiy passages. The nouns "forgiveness" and "remis-
sion" appear sixteen times, Both words are the translation of

aphesis with one exception.

I. APOLYD

ApolyS appears sixty-eight times in the New Testament, all
of which have been examined.

Send away. Thirteen times apolyD is translated "send away."
A typical illustration of its use is Matt. 1l:15:
And when it was evening, his disciples came to him,
saying, This is a desert place, and the time is now pastj
send the multitude away (yzorlﬂ), that they may go into
the village, and buy themselves victuals.
let go. In thirteen passages apolyd is translated "let go."
Tts use is exemplified in the following: "And they held their peace.

And he took him, and healed him, and let hinm go (apolyB)."l

Put awey. Tn all the fourteen passages where apolyd is trans-
lated "put away" it is in connection with divorce. A typlcal text is

B Luke lhlh.
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Yatt 5:31: "It hath been said, Whosoever shall put away (apolyd)

his wife, let him give her a writing of divorcement."

Release. Apoly® is translated seventeen times "release,” and

each time in comnection with the release of Barabbas or Christ in
the court of Pilate; it is illustrated in Matt. 27:17: "Therefore
when they were gathered together, Pilate said unto them, Whom will
ye that T release (apolyt) unto you? Barabbas or Jesus which is
called Christ™

Loosed. Twice apolyD has "loosed" as its translation; in both
instances it expresses what Christ does for a person when He forgives
hinm.

Hatt. 18327 "Then the lord of that servant was moved

with compassion, and loosed (apoly®) him,
and forgave him the debt."

Luke 13312 "And when Jesus saw her, he called her to

him, and said unto her, Woman, thou art
loosed (apoly®) from thine infirmity."

Dismissed, The word "dismiss" appears twice in the llew Testa-
ment as the translation of apolyS. In both passages, namely Acts

15330 and 19311, apolyB conveys the idea of dismissing an asserbly.

Depart. In the three passages where apolys is trenslated
"depart" it corresponds closely to the form "lel go."

Iuke 2:29  "Lord, now lettest thou thy servant depart
(apolyt) in peace, according to thy word."
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Acts 23:22 "So the chief captain then let the young
man depart (apoly®)."
Acts 28125 "And when they agreed not among themselves
they departed (apoly®)."
Set at liberty. Twice it is found that apolyS conveys the idea

"set at liberty" from prison.

Acts 26132

Hebe 13 323

"Then said Agrippa unto Festus, ™is man might

have been set at liberty GM) if he had
not appealed to Caesar." =

"inow ye that owr bhrother Timothy is set at

liverty (apolyB), with whom, if he come shortly,
I will sece you.”

Divorcede. Only once does the word "divorced” appear in the New

Testament and is the translation of apolyS.

Matt. 5332

"But I say unto you, that whosoever shall put
away (apoly®) his wife, saving for the cause
of fornication, causeth her to commit adultery:
and whosoever shall marry her that is divorced
(apoly8) committeth adultery."

Forgive. The only text in which apoly® is translated "forgive"
is in Luke 6:37: "Judge not, and ye shall not be judged: condemn not,

and ye shall not be condemed, forgive (2polyS), and ye shall be fore

given (apolyd)."

Man's part in obtaining divine forgiveness is here emphasized:
he must have the attitude expressed by M towards his enemies before

hccmminaoinﬂarﬂﬁmﬂod.
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II. APHIEMI

Aphi®ni appears in the New Testament in approximately one
hundred and forty-six passages. In lorty-two of these it has been
translated "forigive."

Leave. Aphifmi is translated "leave" fifty-one times, Its

uses are illustrated in the following examples:

Matt, 4222 "And they immediately left (aphifSini) the
ship and their father and fo "

John 14:18 T will not leawve (a ) you comfortless:
I will come to you.

Suffer. In each of the thirteen passages where aphi®mi is
translated "suffer® it gives the idea "permit" or "allow," This is
exemplified in Jesus' request to John the Baptist for baptism:

Matt., 3:15 "And Jesus answering said unto him, Suffer

(aphifmi) it to be so now: for thus it be-
coreth us to fulfill all righteousness.
Then he suffered (ﬂi&d) him."

When a person permits something, raaistaﬁoe on his part has

coased, This could be the philosophy behind the use of aphi®ni to

express the idea "permit."

Forsake, In six passages aphi®mi is translated "forsake."
The following is an illustration:
Luke 5211 *"ind when they had brought their s:ips to

land, they forsook (aphi®mi) all, and
£011;wd hin”
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Let alons. Aphi®mi is translated in six passages "lot alone."

This conveys iis basic idea, i.e., "send awgy" or "let go," as it
is illustrated in the following text:
Johm 11:48 "If we let him thue alone (aphi®hai) all men
will believe on him: and the Romars shall
come and take away both our place and nation.”
In eight passages aphifad is translated "let" in connection with
the verbs "go," "pull" or "bury":
John 113kl "And he that was dead came forth, bound hand

and foct with graveclothss and his face was
bound about with a napkin, Jesus said unto

them, Loose him, and let (aphiSmi) him go.
A few other renderings of aphifiai in the Fnglish Bible have
been feund. Examples ave "let go,” "remit" or "put away." They only
appear once or twice and imply the basic thought of the Greek words

Forgive, It is interesting to notice that out of the sixty
pessages in which the English lew Testament reads "forgive," forty-six
are given for aphi®mi, kach time the idea is that of being "taken®
or "sent away."

Luke 5:21 "And the scribes and the Pharisees began to
reascn, saying, Who is this which speaketh
blasphemies? ¥Who can forgive (aphiSmi) sins,
but God alons "

Rome 437  "Saying, Tlsssed arve they whose inigaities
are forgiven (aphifimi), and whose sins are
covered.”

1 John 1:9 ®If we confess our sins, he is faith®ul and
Just to forgive (ephi®nl) e owr sins, and
cleanse us from wrighteousness.”




ITT, CHARIZOMAY

Charisomal appears twenty-three times and has five different

e p—

renderings in the English Pible,

Give, In six passages it is found that charizZomal is rendered
"give,* In each case CGod or Christ iz the Giver. The context as well
as the use of charizomai show that the receiver has been given a favor.

Imke 73121 ", . ¢ he cared many of their infirmities
and plagues, and of evil spirites and wnto
uany that were blind he gave (charizomai)

sight."

Acts 27:2; ". o o Fear not, Panl; thou must be brought |
before Caesar; and, lo, God hath given
(charizomai) thee all them that sail with thee."

Gal. 3118 “For if the inheritance be of the law, it is
no more of promise: but God gave (chariszomai)
it to Abraham by promise."

Phil, 1329 “For unto you it is given (chariszomnl) in the
vehalf of Christ, not only to believe on him
but also to suffer for his sake,”

Phil, 219 "herefore God a2lso hath highly exalted him,
and given (charizomai) him a name which is
above every name,

Philemon 22 "But withal prepare me also a lodgingt for I
trust that through your prayers I shall be
given {charizonai) unto you."
Freely give, Twice charizomai is translated "freely give."
This rendering is equivalent to tic previous one, where the translation  \J
"give" really implies "freely give,"
Roms 8:32 "He that spared not his omn San, But delivered him

up for us all, how shall he not with him also
freely give (chariszomai) us all things.
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1 Cor. 2212 ™Now we have received not the spirit of the
world, but the spirit which is of CGod, that
we may inow the things that are freely given
(charizomal) to us of God,"

Deliver. Two cther texts correspond in thought to the pree
ceding ones. They appear in the story of Paul before the judgment
seat of Festus,

Acts 25311 ", ., . T refuse not to dies but if there be
none of these things whereof these accuse me,
no man may deliver (charizomai) me unto them,
T appeal unto Ceasar.”

Acts 25316 ", . . It is not the manner of the Romans to
deliver (charizomai) any man to die, before

that he s accused have the aceusers
face to face.”

Oranted. Charizomai, when it expresses the thoughts "to give,"

"freely give" or "deliver,” has the significance of "to grant."

Acts 33114 “But ye denied the Holy One and the Just,

and desired 2 murderer to be granted
(charizomai) unto you."

Forgive, In twelve passages it is found that charizomai is
translated "forgive," and in each one it is possible to read the basic
idea assigned to charizomal, namely, "to show grace" or "grant a
favor," Forgiveness expressed by charizomai is "'pu-dm.'

Luke 732 “And when they had nothing to pay he frankly

forgave (charizomai) them both, Tell me
therefore, which of them will love him most?*

Luke 7343 "Simon answered and said, I that he,
to whom he forgave (chm; moste"
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2 Cor. 237 "™So that contrariwise ye ought rather to
forgive (charizomal) him and comfort him.,"

2 Core 2:10 "To whom ye fargive (charizomal) any thing,
I forgive alsoj for ' ? charizomai)
any thing, to whom T forgave (chari "
fwyow;;a}mfm-gawIitinﬂnparaonof
Christ.”

2 Cors 12313 "For what is it wherein ye were inferior to
other churches, except it be that I myself
was not burdensome to you? forgiwe (charizomai)
me this wrong."

Ephe 4332 “And be ye kind one to mnother, tenderhearted,
forgiving (charizomai) one another, even &s
God for Christls sake hath forgiven (charizomai)

you."
Cols 2313 "™ind you being dead in your sins and the
uncircumeision of your flesh, hath he quickensd

together with him,having forgiven (charizomai)
you all trespasses,”

Col.s 3513  “"Forbearing one another, and forgiving
(charizomal) one another, if any man have a

quarrel egainst anys even as Christ forgave
(charizomal) you, so also do ye,"

IV, APHESIS
Aphesis appears in sevenicen passages in the New Testament.

Remission. [ine times it is found that aphesis is expressed
by "remission."

Matt. 26228 "“Por this is my blood of the new testament,
which is shed for many for the remission

(aphests) of stns.”

Mark 13k "John did baptize in the wildernmess, and preach
the baptism of repentance for the remission

(aphesis) of sins.”
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Tuke 1277 "To give Imowledge of salvation unto his people
by the remission (aphesis) of their sins."

Luke 3:3 "And he came into all the country sbout Jordan,
preaching the bapﬁndnpentm for the
remission (aphesis) of sins.®

Tuke 2lsl7 "™And that repentance and remission (aphesis)
of sins should be preached in his name among
all natione, begimning at Jerusalem,"

Acts 2138 "Then Peter said unto them, Repent, and be
baptized every one of you in the name of Jesus
Christ for the remission (aphesis) of sins,
and ye shall receive the tha Holy (host.®

Acts 10s}3 "To him giwve all the prophets witness that
throngh his name whosoever believeth in him shall
roceive remission (sphesis) of sins.”

Hebe 9:22 "And almost 211 things are by the law purged
with blood; and without shedding of blood is
no remission (aphesis)."

Heb, 10:18 "lNow where remission (aphesis) of these is,
there is no more offe or sins.,"

Deliverance and Libertyy. Two different renderings are given of

aphesis in Luke 4:18:

« « o he hath sent me to heal the brokenhearted, to
preach deliverance ( sis) to the captives, and recovering
of the sight to the s to set at liberty (aphesis) them
that are truised.”

The idea of aphesis in this verse corresponds closely to the
significance of the Jubilee,

Forgiveness, In six texts M is found to be translated
" forgiveness,”



Mark 7129

Acts 5131

Acts 13138

Acts 26118

Sphe 117

Col. 1:lh
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"But he that shall blaspheme against the Holy
Ghost hath never forgiveness sis) , but
is in danger of eternal damna

"Him hath God exalted with his right hand te
be a Prince and 2 Saviour, for to give
repentance to Israel and forgivemess (aphesis)
of sins,"

"Be it known unto you therefore, men and
brethren, that through this man is preached
unto you the forgiveness (aphesis) of sins."

¥, o o« that they may receive forgiveness
) of sins, and inheritance among them
are sanctified by faith that is in me,"

"In vhom we have ndsnpti,m through his blood,

the forgiveness ?B‘ts) of sins, according
to the riches of

"In whom we have redemption through his blood,
even the forgiveness (aphesis) of sins,"




CHAPTER VII
SUMMARY AND CONCLUSION
I. SUDARY

The English words "forgive" and "forgiveness" are the transla-
tion of the Hetrew words kafsr, nasa? and galih. The original mean-

ing of kafdr is "to cover;" as a noun it signifies a place of shelter;
it is mainly used to express the idea "make an atonement."” The basic
meaning conveyed by nasa® is "to 1ift up,* "to carry" and "take away."
it is also one of the Hebrew words used to represent "acceptance."
m'mnunﬂndiﬂmpm-donemndadtot}wm.

The writers of the New Testament used four different words to
convey the thought "to forgive" and "forgiveness,” These words are

ﬂ, aphiSmi, charizomai and aphesis. Illustrations of their use
in the Papyri and the Classics were exanined, It was noticed that
both the Papyrl and Classics as a whole make use of the four Greek
words in the same way. The basic use of aphesis and the verb aphifimi
is "release.” ApolyS in the instances examined expresses in a
stronger way the idea of "separation" than aphifui does. Thie is
illustrated by its use to "annul,” "divorce," "discharge” and "be
delivered from.," Charizomai gives us the idea "grant & favor" or "be
gracious,”

To provide a base for the religious application of the four
Greek words under examination the Septuagint and the Apocrypha were
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consulted. ApolyS in the Septuagint sugres® the idea "to go away,"
"to vanish," "to turn” and "to expire™; in the Apocrypha it conveys
the same general sense as appears in its use in the Papyri and Classics.
AphiSmi is the translation of sixteen different Hebrew words, but its
basic meaning is maintained, namely, "to leave," "let go" and "send
away." The same sense is the case in the apocryphal books, Charizomai
is found only once in the Septuagint. In this place as well as in the
Apocrypha it gives the thought "to grant or show a favor.” The Year
of Jubilee in the Jeptuarint is translated by aphesis to stress the
significance of that year, which is restoration of personal liberty
and property lost. Aphesis is also used to carry the idea #1iberty,"
"remission," "dismissal," and "release™ both in the Septuagint and the
apocryphal books.

In the Yew Testament apoly® appears sixty-eight times, but only
once is translated "forgive.,"' Tt is translated "send away," "let go,"
"put away," "release,” "loosed," "dismissed," "depart," "set at liberty,"
and "divorced.," Of the sixty passages the verb "to forgive" appears
in the New Testament thirty-three are translations of aphiSmi. Aphiemi

is also translated "leave," "sutfer," "forsake," and "let alone.,"
Charizomai is found in nineteen passages and has five different render-
ings, "give," "freely give," "deliver," "granted," and "forgive.," The
last translation appears in eight passages. Aphesis is given nine
times as "remission," once as "deliverance™ and "liberty" and six times

as "forgiveness.”



II. CONCLUSION

It is the object of the conclusion to pgint out that the
application and significance of each Hebrew and Greek word ‘t.ranslatad
"forgive® and "forgiveness" express the essence and the nature of the
doctrine of fm-given;ss. The conclusions_ arrived at are compared
with the writings of !rs. E. G. White,

“ny using the Creek o charizonal to express the idea "to for-
give" the writers of the lew '.-"estme;it emphasize that forgiveness is™
a gift freely bestowed and a favor or grace bounteously granted.) This
idea inherent in charizomai points to the fact that u the ground of all
forgiveness is found in the unmerited love of God." L (That the Divine
pardon extended to the simner is different from human forgiveness is
suggested by the usage of the Hebmwwrdﬂ, for in no case has
this word been used of human forgiveness between men, but only to
express the Divine favor and pardon toward a sinner. The Divine forw
giveness as a gift is portrayed in the following ways:

Forgiveness, reconciliation with God, comes to us, not as

a reward for owr works, it is not bestowed because of the merit
of sinful wen, butitisagiftmtoua,hwmglnﬂ}e spotless
righteousness of Christ its foundation for bestowal.

When the 0ld Testament of the English Bible has "tc forsive" as

the translation of the Melrew word kafar, then a close comnection and

1 Ellen 0. White, Christ's Object Lessons, p. 251.

2 Fllen 0. "hite, Thoughts from the lMount of Flessing, p. 169.
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conception is suggested between forgiveness and justification. In
the Psalms it is said of God, "But he, being full of compassion, for-
gave, (kafar) their iniquity, and destroyed them not." Literally
this verse says, "But he, being full of compassion, covered their
iniquity." The idea that sin can be covered does not seem sirange
to the writers of the New Testament. The apostle Peter says "love
covers up a host of sins,"3

Christ describes in the parable of the wedding garment in the

twenty—-second chapter of Matthew, how God covers our sins, This
parable is comented on by !ors. E. G. White:

Only the covering which Christ Himself has provided, can make
us meet to appear in God's presencea, This covering, the robe of
is own righteousness, Christ will put upon every repenting, be-
lieving soul. « « o Christ in is humanity wrought out a perfect
character, and this character He offers to impart to us, « « »
Then as the Lord looks upon us, 'le sees not the fig-leaf garment,

not the nakedness and deformity of sin, but liis own robe of K
righteousness, which is perfect obedience to the Law of Jehovah,

¥When a person's sins are forgiven, then it implies that he stands

covered by the righteousness of Christ and is in the eyes of God justie
fied. 'The Swedish bishop and theologian Gustaf Aulen discusses the
subject of forgiveness and describes"justification® saying: | "From
a positive point of view, when this word is used in its deepest

meaning, its content is the same as 'forgiveness of ains."‘s

371 Peter 418, The Complete Nible. An American Tramslation.

4 len 0. White, Christ's Object Lessons, pp. 311-312.

5 Gustaf iulen, The Faith of the Christisn Church, p. 291.
Hereinafter referred to as Aulen.
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For this reason Aulen calls "justification,” "in reality a technical
theological word."

Not only does the Hebrew word kafdr point to a synonymous
conception of forgiveness and justification, but also suggests a close
connection between forgiveness and atonement. The idea "to make an
atonement,” as it is found in the 0ld Testament of the Emglish Bible,
is a translation of kafdr. In the lLevitical law the following command
was given to the sinner:

And he shall bring his trespass offering unto the Lord for
his sin which he hath simned, a female from the flock, a lamb
ot i Chmmtat (uabie? for him (Smys) owmeeraing Mo sinds

Literally it is said, "and the priest covered over him concern=-
ing his sin,” The death of Christ has its source in God's desire to
forgive and its effect the covering of sin as suggested by kafdr, which
describes forgiveness as the atoning covering of sins. This mutual

relationship between forgiveness and atonement is described in this
ways

g

in Christ gave Himself for our sins. He suffered the
death of the crods, bare for us the burden of guilt,
*just for the unjust,' that He might reveal to us His love,
draw us to Himself,7 :

EEE

The Hetrew word nasa!, and the Greek words apolyS, aphiSmi and

aphesis, when used to express forglveness, suggest a broad conception

0 leviticus 516.
7 Ellen G. White, The Story of Patriarchs and Prophets, p.

372.
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of the doetrine of forgiveness, namely the actual reclaiming frem
sin, lirs, E. G. Vhite speaks about a deeper understanding of fare
giveness in the following manner:

But forgiveness has a broader meaning than many suppose.
When Cod gives the promise that lle 'will abundantly pardon,'
He adds, as if the meaning of that promise exceeded all that
we could comprehend: *My thoughts are not your thoughts,
neither are your ways My ways, said the Lord. For as heavens
are

not only forgiveness for sin, but reclaime
the outflow of redeeming love that trans—
forms the heart., David had the true conception of forgiwveness
when he prayed, 'Create in me a clean heart, 0 Gody and renew

me,' and again he says, 'As far as the
Misrsmthwlt, so far hath He removed owr transgressions
from us.'

In the Psalms David prayes "Forgive (nasa’) all my sins.*?
Literally the prayer is "1ift up or take away ny sins,” The Hebrew
word nasa! is also one of the words used to convey the truth of
acceptance of God. This twofold purpose of forgiveness suggested by

nasa'® is beautifully portrayed by Mrs. E. G. White:

David's repentance was sincere and deep. There was no effort
to palliate his crime., No desire to escape the judgment threat=
ened, inspired his prayer, But he saw the enormity of his transe
gression against God; he saw the defilement of his soul; he
loathed his sin. It was not for pardon only that he prayed, but
for purity of heart., David did not in despair give over the
struggle. In the promises of God to repentant sinners, he saw
the evidence of his pardon and acceptance.lO

T 51len 0. White, Thoughts from the Mount of Blessing, pe 157.

? Psalms 25:18.
10 rllen C. White, The Story of Patriarchs and Prophets, p. 725.
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David's conception of sin reached down to the sphere of his
perverted will and the evil inclination of his heart. [ not only
asked for release from the guilt and the punishment of sin but from
the sin itself. It is interesting to notice that this positive con- /'
ception of forgiveness of sin is advocated by Aulen, a present day
Lutheran theologians

Forgiveness does not imply simply a remission of punishment.

As long as the relationship between God and man is conceived of
in juridical terms, the question is principally about acquittal
and freedom from punishment. . « « What happens is simply that
the punishment is remitted and the accused is set free, It is
quite a different situation when it is a question about a purely
personal relationship. « « «

The question is whether the former confidential and intimate
personal relationship can be reestablished and continued anew,
This can be done in only one way - forgiveness. « « « According
to the testinmony of the history of Christian thought the principal
danger is that forgiveness might be interpreted negatively as
simply a remission of punishment. OSuch an interpretation is not
satisfactory and does not exhaust the rich content of this idea.
The essential element is the positive re-establishment of the
broken fellowshipe. “hen Luther so consistently uses fargiveness
as the principal word in his Cathechi=ms and elsewhere, he pours
into it this full positive significance: whaﬁ there is forgiveness
of sins, there is also life and blessedness,.

When the writers of the Yew Testament convey the idea "to for-
give" by apolyB and aphi®ni, then they malke use of words which strongly
emphasize separation. This is illustrated by their usage to express
"divorce," "put away," "liberation" and "release" or "freedom.” MNuch
"evangelical” preaching disregards this significant fact of forgiveness

and gives it the character of laxity, but Aulen sayss

]I RII:LBII, pp. 2%’ 291'
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lio approach could be more foreign to faith than the asser-
tion that forgiveness has the character of laxity and pallia-
tion. Even though human forgiveness often may have this
character, divine forziveness is immensely different. On the
contrary, it is clear to faith that forgiveness does not weaken
or cancel Cod's opposition to evil, but that this_is expressed
most emphatically in the very act of forgiveness.

e i e

The actual "taking away" of the sin makes forgiveness a regener-—
ative power in the simner's life. This is beautifully illustrated in
Jesus' healing of the paralytic. The actual taking away of the sin
by forgiveness as a recreative power is stated in the following words:

The same voice that spoke life to man created from the dust
of the earth had spoken life to the dying paralytic. And the
same power that gave life to the body had renewed the heart. !He
who at the creation 'spake and it was,' who 'commanded, and it
stood fast! (Ps. 33:9), had spoken life to the soul dead in
trespass and sins., The healing of the body was an evidence of
the power that had renewed the heart. Christ bade the paralytic
arise and walk, 'that ye may know,' le s 'that the Son of
man hath power on earth to forgive sins,!

The recreative power which outflows from forgiveness is not to
be considered as a separate gift or grace, but is a pari of fargiveness
in its work of re¢laiming from sin, This fact is very clearly brought ]
out by bishop Aulen:

When Christian faith conceives of the salvation obtained

through forgiveness as life, the meaning is no* that 'life?’ i'

is something added to forgiveness, so that we might speak of
two separate *pifts.!

12 Ibid.’ Pe 295-

13 E13en G. “hite, The Desire of Ages, ppe 269-270. i

1 julen, p. 304 ;
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It has been noticed that in the writings of ¥Nrs. E. G, White V

forgiveness as a rule in some form or another is tied up with the
regenerated life as illustrated in the following lines:

The 'new covenant' was established upon 'better promises,'
- the promise of forgiveness of sins, and of the grace of
God to renew the heart, bring it into harmony with the

principles of God's law
The positive aspect of forgiveness as a regenerative power is
expressed by Aulens
The opposition between God and evil is apparent in the fact
that forgiveness becomes a regenerating power in human life, . « «

Forgiveness cannot be explained on the basis of regeneration,
but is caused solely by divine love and includes regeneration.l®

The Greek word sphesis, which in the New Testament is translated

"forgiveness" and "remission® also is translated "deliverance™ and
"liberty." In the Epistle to the Colossians an illustration is given
of the use of aphesis. Paul writes of Christ, sayings "In whom we
have redemption through his blood, even the forgiveness (sphesis) of
sins,"17 literally translated this verse would reads "In whom we
have redemption through his blood, that will say, release (liberty,
freedom or deliverence) from sins,” The plural t3n hamartiGn ®"the

sins" is considered an ablative expressing separation. Understood in

this way the actual reclaiming from sin is also expressed by the use

15 Ellen G. White, The Story of Patriarchs and Prophets, p.

372.
16 Aulen, p. 296.
17 gollossians 111k,

e L
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of the Creek word aphesis,
then considered in its fulness it can be said that forgive-
nesg of sins is that divine act through which divine love, as it is
manifested in the crucified favior, covers the sinner with the
righteousness of Christ; then by the same loving act subdues sinful
man and makes him actually free from sin. Redemption is an objective

fact as seen in the atonement, redemption is a subjective experience

as 1s seen in justification.
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