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The New Testament use of and relation to the Old Testament is well docu-
mented, especially the Old Testament echoes in the Apocalypse.1 While the 
book of Jeremiah has the least number of quotations and allusions in the book of 
Revelation,2 it plays a key role in the motif of the Fall of Babylon, a theme 
which is shared between both writings. Indeed, no other Old Testament book has 
as sustained or as dramatic a picture as does Jeremiah on this issue (chaps 25; 
50-51). For this reason, it is worth exploring the relationship between Jeremiah 
and Revelation, since the Apocalypse has also devoted much space to the same 
issue (chaps. 14:8; 16:17-19:16). 

In an attempt to avoid subjective “parallelomania”,3 we are not trying to 
prove that John borrowed from Jeremiah. Instead, we are establishing probable 
thematic links that bind both books, especially in light of the theme of the Fall of 
Babylon. This study, therefore, shows the connections between mystical Baby-
lon in the Apocalypse (identified as “all apostate religious organizations and 
their leadership”)4 and its historical counterpart in the OT book of Jeremiah. 

 
I. God’s Sovereignty 

The fact that ultimate authority rests with God is demonstrated in that He is 
the real antagonist behind the punitive actions actuated against Babylon. Inter-
estingly, He used Babylon as the agent of destruction for His own people, Judah. 
So even the judgment by Babylon shows that final power is in His command. 
We may observe this in Jer 25:8 where God calls Nebuchadnezzar “my ser-
vant.”5 Further, the strength of the statements designate God as the real antago-
nist behind the judgment: “I will summon . . . ; I will completely  
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destroy” (vs. 9). This is nothing less than the ban, that is, the irrevocable giving 
over of things or people to the Lord, often by totally destroying them.  

In a similar vein, judgment against Babylon is also directed by the hand of 
God. Note the directness and strength of the language: “I will finish . . . Baby-
lon” (vs 12); “I will bring upon that land all my words that I have pronounced 
against it . . . .” (vs. 13). 

It is also important to realize that God determines when the hour of Baby-
lon’s judgment comes. Babylon will have its way for 70 years (25: 11-12). This 
is God’s determination and not that of humankind. It is not merely the political 
movements of the international scene that dictate Babylon’s judgment. It is 
God’s determination.6  

In short, according to Jeremiah, God used Babylon to effect judgment 
against His people. However, even if Babylon was cognizant that this occurred 
because of Israel’s sin, her boastful disclaimer, “We are not guilty” (Jer 50:7), is 
illegitimate. Because God is supreme, He could use Babylon to effect His cause, 
and then in turn, adjudicate punitive measures against her. 

In the book of Revelation, however, it does not appear that Babylon was an 
agent used by God to accomplish His divine will. But here too, even though 
Babylon is the “Mother of Prostitutes and the Abominations of the Earth” (Rev. 
17:5), she too is subject to the authority of God. Even her boastful claim, “I sit 
as queen; I am not a widow” (Rev 19:7), will not suffice in the day of her visita-
tion.  

Indeed, Babylon’s allies are the ones who turn on her and render evil 
against her. Even though the horn and beast powers once supported Babylon, 
they will turn on her and render her desolate and naked, exposing her shame. 
Inebriated by hate, they will prey on her like a carnivorous beast which violently 
and completely devours its catch. Whatever is left will be consumed by fire (Rev 
17:16). 

When this ruination comes it is because God has effected it “to accomplish 
His purpose” (vs.17) and until His “words are fulfilled” (vs.17). The divine will 
is behind the devastation of Babylon, and it comes according to God’s timetable, 
not any human, political intrigue. The connotation is transparent: God is the One 
who effects judgment against Babylon. It is God’s determination. 

In both Jeremiah and Revelation, the facts indicate that despite the agents 
used in the judgment, the real protagonist behind the fall of Babylon is God. He 
is supreme. 

John Thompson’s comment concerning the prophet’s passion against the 
nations is also appropriate to the book of Revelation: 
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Prophecies against the nations were one aspect of the prophetic min-
istry. Isaiah, Jeremiah, Ezekiel, Amos, Nahum, and Obadiah all have 
considerable sections devoted to the theme, while other prophets gen-
erally mention the nations. Such prophecies indicate Israel’s view 
that Yahweh was not merely the God of Israel but was Lord over all 
the nations of the world, whose destiny lay in God’s hands.7  

 
II. Certainty of Judgment. 

Jeremiah 25:13 indicates the surety of judgment in light of “all that is writ-
ten in this book (i.e. Jeremiah) and prophesied by the prophet Jeremiah against 
all nations.” Jeremiah’s prophecies against the nations are found in chaps 46-
51,8 with 50-51 dedicated to Babylon alone. From the outset, the proclamation 
of judgment rings with the tones of absolute certainty for Babylon’s gods will be 
annihilated, her religion damned, her land decimated, and her people wasted (50: 
1-3). This theme is threaded throughout Jeremiah’s prophecy against Babylon: 
50:9-13; 18, 24, 31, 40, 44; 51:12-14; 24-26; 41-44. In 50:35-38, the prophet 
graphically describes the judgment in a sustained manner by repeating five times 
that a “sword is against” (i.e. death) Babylon’s people, leaders, warriors, and 
treasures.  

This same certainty is observed in Revelation 14:8 and 18:2, where a simi-
lar shout is heard: “Fallen! Fallen is Babylon the Great!” In fact, the Revelator 
speaks with such clarity and surety of imminent judgment, that although it has 
not yet come, it is described as though it has already occurred. The word epesen 
is in the aorist tense, indicating that this is a done deal. 

In fact, the fall of Babylon has already been spied on by Jeremiah when he 
says, “Babylon will suddenly fall and be broken” (51:8; cf. Isa. 21:9). This may 
contribute to the repetitive lament of Rev 18: 10, 17, 19 that Babylon’s ruin is 
effected in one hour. 

Kenneth Strand has well illustrated that the main part of Rev 18 denotes the 
“actual execution of judgment” after an investigation has taken place.9  

Indeed, just as both prophets describe Babylon as one who lives by “many 
waters” (Jer 51:13; Rev 17: 1,15); and being rich (Jer 51: 13; Rev 18:11-17), so 
too they underline the certitude of judgment against her. 

 
III. Reason For Judgment 

This addresses the reasons why judgment befalls Babylon. Jer 25:14b 
plainly states, “I will repay them according to their deeds and the work of their 
hands.” The judgment is further described as a “time  
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for the Lord’s vengeance” to “pay her what she deserves” (Jer 51:6). Again, 
“Repay her for her deeds, do to her as she has done” (Jer 50:29b).  

This sentiment is echoed in Rev18:6, “Give back to her as she has given; 
pay her back double for what she has done. Mix her a double portion from her 
own cup.” Judgment is depicted in terms of justice and retribution according to 
the actions of Babylon. This is consistent with scripture (Ps 137: 8-9). The basic 
factor is that Babylon is guilty (Jer 25: 12). 

Both Jeremiah and John underscore Babylon’s actions as deserving just ret-
ribution based on three factors: 

(1) She is the enemy of God. Jeremiah’s shout that “she has sinned against 
God” (50:14b) is echoed in John’s record of her prostitution and the “golden cup 
in her hand filled with abominations and the filth of her adulteries” (Rev 17:2, 
4). Little wonder the testimony of Rev 18:5 is that “her sins are piled up to 
heaven, and God has remembered her crimes” (cf. Jer 51: 9). Further, Babylon is 
seen as being blasphemous (Rev 17:3) and full of pride, boasting, “I sit as a 
queen; I am not a widow, and I will never mourn” (18:7b).  

It is precisely such hubris that led to ancient Babylon’s decimation by Yah-
weh. In her bid for world domination, Babylon “engaged in a contest” (Jer 
50:24b)10 with Yahweh and acted in proud defiance of His authority (vs. 25b).11 
In fact, the force of Babylon’s absolutely reprehensible blasphemy of arrogantly 
disregarding God is captured in the noun zadon in vss. 31, 32. Here, “Babylon is 
apostrophized as “insolence personified.”12 “Insolence” is therefore to be cauter-
ized without hope of renewal. Because of her overwhelming pride, Yahweh’s 
judgment renders Babylon to be destroyed without leaving a trace. Perhaps this 
picture lies behind Rev 18:7-8, describing speedy judgment directed by the 
“mighty . . . Lord God who judges her.” 

(2) She is the enemy of God’s people. Babylon opposes not only God, but 
by her tyrannical activity, she oppresses and opposes God’s people. The truth of 
the historical record of Babylon’s activities against Israel is clearly documented. 
The Babylonian captivity speaks of this. Babylon “pillaged my inheritance,” 
says the Lord (Jer 50:11) and claimed that she was guiltless (vs.7). But her op-
pression is magnified in verse: “’Nebuchadnezzar King of Babylon has de-
voured us, he has thrown us into confusion, he has made us an empty jar. Like a 
serpent he has swallowed us and filled his stomach with our delicacies, and then 
spewed us out. May the violence done to our flesh be upon Babylon,’ say the 
inhabitants of Zion. ‘May our blood be on those who live in Babylonia,” says 
Jerusalem’” (Jer 51:34-35 [NIV]). 

In fact, Babylon’s opposition to Israel is described as crushing his bones 
(Jer 50:17). This is why her judgment is based, in part, according  
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“as she has done to others” (vs.15). Babylon’s actions as a tyrannical imperium 
are made the grounds for her own defeat: “Repay her according to her deeds; do 
to her according to all she has done” (50:29). The same mighty Babylon who in 
her zenith of power as “the hammer of the whole earth” (vs. 23) had smashed 
the nations into subjugation will suffer similar defeat. The completion of judg-
ment is evident, in that those expected to be most resilient, young men and sol-
diers, will be destroyed (vss. 30-31). Indeed, the lack of survivors or escapees is 
highlighted in that the consuming fire of Yahweh’s wrath will destroy “all who 
are around her”(vs. 32; cf. Rev. 18:8). 

This same retributive justice is noted in Rev 18:6, “Give her back as she has 
given.” John adds a significant detail, “Pay her back double for what she has 
done. Mix her a double portion from her own cup.” Such a condemnation is de-
manded because of Babylon’s murderous opposition to God’s people: John de-
scribes her as being “drunk with the blood of the saints, the blood of those who 
bore testimony to Jesus” (Rev 17:6). Again, “In her was found the blood of the 
prophets and of the saints, and of all who have been killed on the earth” (18:24; 
cf. 16:6). 

Such repayment or retribution reflects a verdict handed down by a court of 
justice. It is based on the law of malicious witness (Deut 19:16-19). Strand 
comments:  

 
In the case of the malicious false witness, “both parties to the dispute 
shall appear before the Lord, before the priests and judges who are in 
office in those days” and “the judges shall inquire diligently.” If the 
witness was found to be a false witness, “then you shall do to him as 
he had meant to do to his brother. In our setting in Rev 18, Babylon 
has this verdict rendered against her—in double measure. . . The ver-
dict is to render against Babylon the judgment that she, the malicious 
false witness, had rendered against God’s people.13  
 

It cannot be overemphasized that Babylon is the antagonist against God and His 
people. 

 (3) Babylon is corrupt. Jer 51:7 asserts that Babylon was a golden cup (a 
reference to her great wealth) in the hand of God. She functioned as an instru-
ment of Yahweh’s wrath against the nations, making them drunk with her wine, 
the effect of which was madness. 

John, however, depicts Babylon not as a cup in God’s hand, but having her 
own cup, and with the wine of her adulteries contained therein, she intoxicated 
the inhabitants of the earth. This golden cup is “filled with abominable things 
and the filth of her adulteries” (Rev 17:2, 4; cf. 14:8). This is a reference to her 
false teachings, which are  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

142 

equivalent to the idolatrous practices of ancient Babylon, detailed by Jeremiah.  
She has divorced herself from God and is acting independently of Him. This 

is the height of rebellion (cf. Is. 14:12-14). But in the day of her visitation (Rev. 
17:1), Babylon the Unclean (the Great,16:19) is compelled to swallow the cup of 
God’s wrath (16:19). Hence, God is still sovereign. 

 
IV. Symbols of Judgment 

1. Cup of wrath. Jer 25:15 states, “Take from my hand this cup filled with 
the wine of my wrath and make all nations to whom I send you, drink it.”14 The 
figure of the “cup of wrath”15 indicates judgment in the form of a compelling 
drink which has a stupefying effect: those who drink will stagger16 and go mad 
(vs.16). Jeremiah uses the same figure in 13: 12-14 to designate a ruthless de-
struction against all levels of society: royalty, religious leaders, and common 
people, even the family unit.  

Commentators agree that the cup of raging wine17 is a metaphor which 
“symbolizes Yahweh’s resolve to consummate His judgment against them” (the 
nations).18 The manner in which the prophet is to execute the divinely issued 
command is not known (vs. 15), but the effects of drinking are clear (vs. 16). 
The cup of judgment is the sword that Yahweh will employ to effect the fate of 
the victims. 

The nature of the task is seen in the comprehensive list of nations to whom 
the prophet must fulfill this command (vss. 17-26). Probably, Jerusalem and 
Judah are mentioned first because of the unique covenant they had with God. 
The description as an object of curse reminds one of the covenant context, for 
“curse is part of broken covenant as surely as blessing is a part of obeyed cove-
nant.19  

The concern here is not to pinpoint the geographical location of each nation 
but to note two significant factors: (1) the universality of the judgment and (2) 
the inevitability of the judgment. None is exempt. Not even Jerusalem can claim 
“most favored nation” status. The striking issue in the listing of the nations is 
not the geographical movement, (i.e., starting with Egypt to the southwest of 
Judah and moving northward; or moving from neighboring to more distant na-
tions), but that all are included. Further, it demonstrates that the mighty enemies 
of Judah will also perish: from Egypt, the first tyrant, to the present antagonist, 
Babylon. This is reinforced by the inevitability of the judgment, as emphasized 
in vss. 27-29. All must drink. If the work of evil begins with Jerusalem, the elect 
city of God, how could the foreign nations be exempt? All must suffer a similar 
fate, the mighty enemies  
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of Judah as well as tribes with whom Judah had no contact. This universality 
and inevitability of judgment are subtly highlighted, in that even those already 
reduced to insignificance, “the remnant of Ashdod,” will suffer the divine wrath. 

This passage indicates that there is no safety in the multitude of nations. All 
will fall, even those that seem impregnable, like Egypt and Babylon. Finally, 
only Yahweh will remain. His sovereignty is ultimate. 

This is precisely the case with mystical Babylon as recorded in Rev 16:19 in 
a message concerning the consuming fury of “God’s wrath on the earth” (16:1). 
The entire chapter details God’s punitive actions on a universal scale. Inevitabil-
ity of judgment is seen in the exclamation, “It is done!” (vs. 17). Then the cryptic 
statement is added, “God remembered Babylon the Great (Grk., Unclean) and 
gave her the cup filled with the wine of the fury of His wrath” (vs. 19). Even 
Babylon that boasts, “I will never mourn” (18:7), will fall. Only God will re-
main. 

 (2) The mourning. Jeremiah repeatedly symbolizes the judgment in terms 
of “mourning” (50:46; 51:8-9a; 52b;54). In each instance the wail is followed by 
an indicator signaling imminent destruction. The same holds true for Revelation. 
Describing chapter 18 as “a sort of funeral litany,”20 Strand illustrates the chias-
tic structure, demonstrating that the central factor (vss. 9-19) is a litany charac-
terized by mourning at the judgment scene. Mourning is followed by an indica-
tor signaling both imminence (“in one hour”) and absolute destruction.21 

 (3) The stone. The closing act of Jer was to write out all the disaster that 
would befall Babylon, rendering it a desolate, uninhabited wasteland as divined 
by the judgment of God. He instructed the courier, Seriah22 to perform a sym-
bolic act: tie the scroll to a stone and throw it into the Euphrates, and pronounce, 
“So will Babylon sink to rise no more . . . ” (51:64). This signaled the violent 
end of Babylon.  

The closing act of divine judgment against Babylon in Revelation is nar-
rated in 18:21, “Then a mighty angel picked up a boulder the size of a millstone 
and threw it into the sea . . . .” What follows is a series of pronouncements as-
serting, “With such violence the great city of Babylon will be thrown down, 
never to be found again” (vs 21b). The absolute nature of punitive action is veri-
fied in that six times the negation (“no;” “no more;” “never”) is repeated against 
her (vss. 21-23). 

 
V. Result of Judgment 

Judgment has a two-fold result: annihilation of Babylon and salvation for 
God’s people. 

(1) Annihilation of Babylon. This may be described in terms of: 



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

144 

(a) Great reversal. In Jer 50:9-16a Yahweh directs an enemy (from the N) 
to destroy Babylon. The tumble of imperatives (”set yourselves” [irku]; “shoot” 
[yedu]; “raise a shout” [hari u]) expresses a sense of eager anticipation for this 
destruction. The vengeance of the Lord demands that Babylon’s punishment 
equals the evil she has done (vs. 15a). This is the principle of lex talionis. There-
fore, she is to be “cut off” (krt vs.16a), i.e., rooted out, eliminated, or destroyed 
by a violent act.23 This is a great reversal. Babylon had once destroyed cities 
and peoples; now she throws up her hands in surrender: nat nah yadah, “she has 
given her hand.”24  

This section expresses the “great reversal”25 of the fortunes of Babylon. 
Yahweh’s judgment of and the fall of Babylon, are introduced by a sum-

mons to battle. Yahweh commands the invading forces to destroy Babylon. Yet 
it is clear that while these are agents of destruction, Yahweh Himself is behind 
this punitive action.26 

The first intervention (vs. 21) is particularly caustic in its description of the 
unleashing of unrelenting judgment: “Attack the land of Merathaim and those 
who live in Pekod. Pursue, kill and utterly destroy,” declares the Lord “Do eve-
rything I have commanded you.’” There is more than geographical location in 
the names Merathaim and Pekod.27 This is a scorching wordplay. As Thompson 
shows, “The root mrh means ‘to rebel’, and the form of the word is a dual, 
meaning ‘(land of) double rebellion’ or ‘two-fold rebel’, that is, ‘rebel of re-
bels.’”28 The root pqd, “to punish,” points to Pekod, that is, the “land of 
doom.”29 Hence, the names correspond to what Babylon will experience when 
God’s wrath is vented on her as her enemies attack her. Further, the call for 
complete destruction is nothing less than the ban, the talionic principle.30 

A similar situation may be observed in the Revelation. Babylon made the 
nations drink the portion of her adulteries (17:2; 18:3); she now drinks the wine 
of God’s wrath (16:19). The same principle of lex talionis (just or legal retribu-
tion) is meted out as 18:6 denotes: “Give back to her as she has given; pay her 
back double31 for what she has done. Mix her a double portion from her own 
cup.” 

While it seemed that Babylon had a free hand to do as she pleased, divorced 
from God and guilty of heinous crimes, the judgment against her reverses this, 
for “God has remembered her crimes”(18:5). 

Further, reversal is noted, in that, while Babylon once enjoyed regal status 
(18:7) and ruled over the kings of the earth (17:18), these same ones will in turn 
devour her (vs. 16). Also, the wealth and luxury characteristic of Babylon (17:4; 
18:9-19) are snatched away such that she is reduced to a despicable haunt (18:2; 
cf. Jer 50:39). 
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(b) No remnant. Jer 50:26-27 continues the stinging threat of judgment. In 
brilliant images, the poet declares Yahweh’s open arsenal, the invading forces, 
tearing apart the enemy and laying waste the land. The metaphors are taken from 
the harvesting process, in that granaries bursting with produce are to be torn 
open and the precious grain spilled out in heaps. Her “bulls” (vs. 27), a meta-
phor for the Babylonian soldiers, the strong ones of the nation,32 are to be 
slaughtered. The destruction is absolutely complete, such that there is no thread 
of anything left. No remnant will survive the disaster, so terrible it will be. 
Carroll comments correctly, “Such a reversal of the harvest is the death of a 
culture. . . . Yet how well the images of destroyed granaries convey the idea of a 
powerful and politically sated empire such as Babylon being overrun and devas-
tated by invaders!”33  

Babylon’s destruction is seen as complete decimation. Not even a tiny frac-
tion of the former whole must be left. Babylon must be totally and comprehen-
sively overthrown so that the possibility of rejuvenation and rebuilding is eradi-
cated.  

This absolute lack of a remnant is highlighted in that there is a “common 
emphasis on the totality of Babylon’s destruction: it must be utterly destroyed 
(vs.21); utterly destroyed without remainder (vs. 26); and with none escaping 
(vs. 29).”34   

Indeed, the surety and absoluteness of Babylon’s judgment is portrayed in 
that it is likened to the destruction of Assyria (50:18), Sodom and Gomorrah (vs. 
40). 

While the technical term for “remnant” (loipos) is not present in the verses 
dealing with Babylon’s overthrow, the thought is certainly prevalent. No rem-
nant will be left in Babylon. The following statements indicate this: “All your 
riches and splendor have vanished, never to be recovered” (18:14); “the great 
city of Babylon will be thrown down, never to be found again” (vs.21); never 
again will the sound of music be heard; the tradesmen fly their crafts; light 
shine; and marriage be consummated (vss. 22-23). Nothing short of absolute 
decimation is in view here. 

2. Salvation. It is precisely God’s judgment against Babylon that effects the 
liberation of His people. At the very time the ban (the irrevocable giving over of 
things or persons to God, often by totally destroying them) is leveled against 
Babylon (Jer 51: 3-4), God proclaims, “Israel and Judah have not been forsaken 
by their God, the Lord Almighty. . .” (vs.5). God’s sovereignty again comes to 
the forefront: just as He inflicted punishment, He effects salvation. (And this 
according to His time schedule (cf. Jer 29:10 ff.). 

Jer 50: 4-20 provides a summary statement of salvation in terms of restora-
tion for the remnant. Four (4) factors are underscored:  
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unity of the people (vs. 4); repentance (vs. 4);35 covenant renewal (vs. 5; cf. 
31:31-34; 32:40); and forgiveness (vs. 20).36 Again, this is all accomplished by 
God, within the very context of Babylon’s defeat. At all points, “Israel’s future 
will be a commensurate reversal of its past.”37 

In Jer 50:34 God is the Redeemer of Israel. His salvific power is attested to 
in His name and activity. He is Yahweh of Hosts, that is, the God mighty in bat-
tle. This is the Warrior God who fights for His people. He acts as their advocate 
in that He Himself will plead their cause.38  

John’s description of “the punishment of the great prostitute” (17:1) indi-
cates that in the controversy with the Lamb, whose name is “Lord of lords and 
king of Kings,” the combined forces of horns, kings, and beasts will be defeated. 
In rage, they will turn on the prostitute (Babylon) and devour her (17:14,16). 
This is accomplished according to God’s purpose and time (“until God’s words 
are fulfilled”- vs.18). But within this very context of judgment, the Lamb’s vic-
tory effects salvation for those who are “with him . . . his called, chosen and 
faithful followers” (vs.14b). His name and activity clearly bespeak salvation. As 
the Supreme Commander He defeats the foe and saves His people. 

In both prophets, judgment and salvation are juxtaposed. Nevertheless, a 
solemn responsibility devolves upon the people. In view of Babylon’s despica-
ble and deplorable situation, and the verdict pronounced against her, the divine 
warning and invitation is: “Flee from Babylon! Run for your lives! Do not be 
destroyed because of her sins. Come out of her, my people! Run for your lives! 
Run from the fierce anger of the Lord” (Jer 51:6,45). 

The parallel in Revelation is certain: “Come out of her, my people, so that 
you will not share in her sins, so that you will not receive any of her plagues” 
(18:4). 

God’s salvific activity is not arbitrary. Yes, Babylon will be judged. But 
those who will escape it must make and act on a conscious decision to cooperate 
with God. Refusal to do so results in judgment. Acceptance results in salvation. 
Indeed, judgment and salvation are juxtaposed. 

 
VI. Exultation of God 

With the defeat of Babylon and the salvation of God’s people, the cry of 
victory resounds, “Then heaven and earth and all that is in them will shout for 
joy over Babylon . . . You who have escaped the sword, leave and do not linger! 
Remember the Lord in a distant land, and think on Jerusalem” (Jer 51: 48, 50). 
God is exalted because He is Creator, whose nature distances Him from fraudu-
lent idols (Jer 51:15- 
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19); and whose sovereignty allows Him to use Babylon for His purposes, yet 
punish her appropriately (vss. 20-24).  

In similar fashion, Rev 18:20 celebrates the retributive justice of God: “Re-
joice over her, O heaven! Rejoice, saints and apostles and prophets! God has 
judged her for the way she treated you. 

In fact, Rev 19:1-16 erupts in praise for God’s vengeance on Babylon and 
the salvation of His people (described as a bride ready for her wedding and 
dressed in fine linen). But note vss.1-2: “Hallelujah! Salvation and glory and 
power belong to our God, true and just are His judgments. He has condemned 
the great prostitute who corrupted the earth by her adulteries. He has avenged on 
her the blood of His servants”. 

Finally, the great prostitute with her title: MYSTERY, BABYLON THE 
GREAT, THE MOTHER OF PROSTITUTES AND OF THE ABOMINA-
TIONS OF THE EARTH (17:5) is defeated by the One who is LORD OF 
LORDS AND KING OF KINGS (19:16). This is the culmination of the fall of 
Babylon and the establishment of God’s kingdom. 

 
Conclusion 

The judgment against Babylon is effected by God. As Sovereign Lord (Jer 
50:25), the Lord Almighty (51:14,33; 58), He is “the Lord God, omnipotent,” 
whose judgments are “true and righteous” (Rev 16:7). His sovereignty as King 
(Jer 51:57) cannot be overlooked. In fact, in the grand finale celebrating His 
victory over Babylon, He is hailed as King of Kings and Lord of lords” (Rev 
19:16). 

Absolute judgment is leveled against Babylon in terms of the ban. Further, 
the principle of lex talionis is applicable. In fact, as a God of retribution (Jer 51: 
56), the Lord avenges Babylon both on His own and His people’s behalf (Jer 
51:11, 24, 36; Rev 18:5-6; 20; 19:2). But it is this very act of judgment that ef-
fects the salvation of God’s people. In both prophets, judgment and salvation are 
juxtaposed. The Fall of Babylon indicates both the destruction of that people 
and the salvation of God’s people. 
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