“BEARERS OF HEAVY BURDENS”
A SIGNIFICANT TEXTUAL VARIANT *

JAMES ]. C. COX
Andrews University, Berrien Springs, Michigan

In the Syriac version of the Didascalia Apostolorum,
Mt 11:28 is cited explicitly! four times (see table on p. 2).

All four citations are identical; all four have the significant
textual variant ~hia. Sam Jioe “bearers of heavy
burdens.”’

The equivalent of this lectio varia is nowhere attested
in either the Greek or the Latin text traditions, neither in
the gospel manuscripts nor in the patristic citations.?

* Abbreviations employed in this article, which are not spelled
out on the back cover of this journal, indicate the following series:
BO = Biblica et Orientalia; BPM = Biblia Polyglotta Maltritensia;
CBM = Chester Beatty Momnographs; CBU = Contributions of Baltic
University; CCL = Corpus Christianorum, Series Latina; CSCO =
Corpus Scriptovum Christianorum Orientalium; HS = Hovae Semiticae;
PETSE = Papers of the Estonian Theological Society in Exile; PO =
Patrologia Orientalis; PS = Patrologia Syriaca; SBT = Studies in
Biblical Theology; SNT = Supplements to Novum Testamentum;
TU = Texte und Uniersuchungen zur Geschichie der altchvistlichen
Literatur.

1 That these are explicit citations is clear from the formulae with
which they are introduced. Citations 1, 3, and 4 are introduced
by the formula {=r/a ‘‘and he said’”’ the subject of which is paia
“our Savior” (5:7), e3> “‘our Lord” (103:28), and @oi2 “our
Savior”’ (110.27), respectively; while citation 2 is introduced by the

longer formula i ook _ aulagordso “and again in the Gospel
he said,” the subject of which is ~si=» ‘“‘the Lord” (41:10).

These references indicate page and line in Paulus de Lagarde,
Didascalia A postolorum Syriace (Leipzig, 1854 ; reprint Osnabriick, 1967).

2 See among others S. C. E. Legg, Nouum Testamentum Graece
secundum Textum Westcotto-Hortianum: Euangelium secundum Mai-
thaeum (Oxford, 1940), ad loc.; Adolf Jiilicher, Itala: Das Neue
Testament in altlateinischer Uberlieferung, I: Matthius-Evangelium
(Berlin, 1938), p. 69; and I. Wordsworth and H. I. White, Novum
Testamentum Domini Nostvi Iesu Christi Latine, secundum editionem
Sancti Hievonymi (Oxford, 1889-1898), I, 84.
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BEARERS OF HEAVY BURDENS 3

In view of this, one might be inclined to dismiss it as an
ad hoc variant introduced by the author of the Syriac Didas-
calia® were it not for the fact that it is widely attested in the
Syriac and Armenian text traditions.

3 These references are given according to the widely used system
of F. X. Funk, Didascalia et Constitutiones Apostolorum (Paderborn,
1905; reprint Turin, 1964); see I, 16.7 f., 118.21 ff., 330.10 ff., and
356.14 f. For the Syriac text see Lagarde, op. cit., pp. 5.9 f., 41.15 ff,,
103.28 ff., and 110.26f., or Margaret D. Gibson, The Didascalia
Apostolorum in Syriac (HS, 1; London, 1903), pp. 8.22 f., 85.14 ff.,
186.17 ff., and 197.5 {., respectively.

4 In the text itself, Lagarde’s edition reads i+, but, as Lagarde
himself notes in his introduction (op. cit., p. vii), this is a typographical
error. It should read &5\ as I have rendered it. Cf. Gibson, op. cit.,
p. 186.17.

5 It does not occur in the three citations of Mt 11:28 in the extant
fragments of the Latin Didascalia:

a) Didasc IV. 61.

Venite ad me, omnes qui laboratis et onerati estis.

b) Didasc XXVIII. 23 ff.

Venite ad me, omnes qui laboratis et onerati estis, et ego repausabo vos.
Tollite iugum meum super vos et discite a me, quoniam mansuetus
sum et humilis corde, et invenietis requiem animabus vestris: iugum
enim meum suave est, et onus meum leve est.

c) Didasc LI. 22 1.

Venite ad me, omnes qui laboratis et onerati estis, et ego vos repausabo.

See Edmundus Hauler, Didascaliae Apostolorum: Fragmenta Vero-
nensia Latina (Leipzig, 1900), pp. 6.21f., 41.14ff, and 72.11f,
respectively. Cf. Eric Tidner, Didascaliae Apostolorum, Canonum
Ecclesiasticorum, Traditiones Apostolicae: Versiones Latinae (TU,
LXXYV, Berlin, 1963), pp. 7.6 f., 46.3 ff., and 83.22 {., respectively.

Nor does it occur in the only citation of Mt 11:28 in the Greek
Constitutiones Apostolorum, the first six books of which are, without
doubt, based on the Greek Didascalia:

Constit Apost 1, 6.10: 3ebte wpbe e wdvreg ol xoméivreg xal TEPOPTLG-
wévor, ®&yd dvarabon dpdc.

See Funk, op. cit., pp. 17.6 {.

Since the Latin renderings are clearly ad hoc translations of the
Matthaean citations as they appeared in the Greek text of the Didascalia
and not ‘“dubbed in” versions drawn on popular contemporary
Latin text traditions (note, e.g., the readings repausabo, instead
of reficiam as in Itala, Vulgate, Cyprian, Hilary, Ambrose, Augustine;
quoniam, instead of guia as in Itala, Vulgate, Cyprian, Hilary, Ambrose;
and mansuetus, instead of mitis as in Itala, Vulgate, Cyprian, Hilary,
Ambrose, Augustine, readings which, with the exception of quoniam,
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In the Syriac text traditions it is attested
a) among the Syriac gospel manuscripts by
Codex Curetonianus (ad loc.): ®

seem not to occur elsewhere in the Latin traditions), and since they
imply underlying Greek forms identical with that preserved in the
Constitutiones Apostolorum, I am persuaded that the variant under
consideration did not occur in the Matthaean citations as they appeared
in the original Greek text of the Didascalia.

For the Itala and Vulgate evidence see Jiilicher, loc. cif., and
Wordsworth and White, loc. cit. For the patristic evidence see Cyprian,
Testimonia ad Quirinum, 1, 13; I1I, 119 (in Guilelmus Hartel, S. Thasci
Caecili Cypriant Opera Omnia [CSEL, III; Vienna, 1868; reprint
New York, 1962], pt. 1, pp. 48.8 ff.; 183.22 ff.); Hilary, De Trinitate,
IX.15 (in Sawncti Hilarii Pictaviensis Episcopi Opera Ommnia juxta
editionem Monarchorum Ordinis Sancti Benedicti e Congregatione
S. Mauri [PO, X; Paris, 1845), col 293; and Tractatus Mysteriorum,
1, 13, 2 (in Alfredus Feder, S. Hilarii, Episcopi Pictaviensis Opera
[CSEL,LXV; Vienna, 1916; reprint New York, 1966], pt 4, p. 13.21 {f.);
Ambrose, Expositio Evangelii Lucae, V, 54; VII, 230 (in Carolus
Schenkl, Sancti Ambrosii Opera [CSEL, XXXII; Vienna, 1902;
reprint New York, 1962}, pt. 4, pp. 203.41f.; 385.71); Expositio
Psalmi CXVIII, 7, 2; 14, 20; and 14.46 (in M. Petschenig, Sanct
Ambrosii Opera [CSEL, LXIIL; Vienna, 1913; reprint New York,
1962)], pt. V, pp. 127.20f.; 310.24 ff.; and 329.15 ff., respectively);
Explanatio Psalmorum XII, 37.29; 43.78; 45.16; 48.15; 48.1 (in
Petschenig, op. cit. [CSEL, LXIV; Vienna, 1919; reprint New York,
1962], pt. VI, pp. 158.11 f., 318.21.; 341.19 ff.; 370.31.; 362.11 {f.);
Augustine, Confessionum VII, 9, 21 (in Pius Knéll, Sancti Aureli
Augustini: Confessionum [CSEL, XXXIII; Vienna, 1896; reprint
New York, 1962], pp. 155.22 f., 156.3 f., and 168.9 {. respectively);
De Civitate Dei, IV, 16 (in Emmanuel Hoffmann, Sancti Awurelii
Augustini : De Civitate Dei[ CSEL, XL, Vienna, 1899; reprint New York,
1962], p. 183.24 ff.); In Iohannis Evangelium, XV, 17, 6; XXV, 18, 7;
and XXXIV, 8, 18 (in R. Willems, Sancti Aurelii Augustini: In
Iohannis Evangelium [CCL, XXXVI; Turnholt, 1954], pp. 156, 258,
and 315 respectively; and many more citations of Mt 11:28{. in the
vast corpus of Augustine’s writings.

The reading under discussion is also attested in the Ethiopic version,
70308 he DO 20 N0 LE 20 D) A0C DAY

See T. Pell Platt, The Ethiopic Didascalia; or, the Ethiopic Version
of the Apostolic Constitutions (London, 1843), p. 9.10 f.

¢ Francis C. Burkitt, Evangelion da-Mepharreshe: The Curetonian
Version of the Four Gospels, with the Readings of the Sinai Palimpsest
and the early Syriac Patristic Evidence (Cambridge, 1904), I, 58.

Syr® does not have this reading; nor do syrP and syr®. Nor is it to
be found in the Syriac lectionaries (syrpal).
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b) among the Syriac patristic writings by
i) Acta Thomae (Act. g):7

sas ulinvo i) | aala hal ado ... im e oo i
e Qo aro Chtin,

ii) Martyrius (Sahdona) (Letter 4, 103):8
e Qanar e hiias lias Jiaro il | aals Jhal ok
Hals orﬂr(.u.u.'l,.\.‘no&l.-c\ .\c\;.d.s. »lu Qo
am lilo \sasa.om s by i \c\ak\un& [ ATV \o.\nz.kxc\
iii) Philoxenus (Discourses, 9): *?
e fnur rara hiia, lSas liava i) | aala el xl ok

7 So the Cambridge codex Add. 2822 (see Burkitt, op. cit., p. 58,
apparatus criticus), and the Berlin codex Sachau No. 222 (see Paulus
Bedjan, Acta Martyrum et Sanctorum Syviace [Leipzig, 1892; reprint
Hildesheim, 1968], 111, 87, n. 5). It does not, however, occur in the
British Museum codex Add. 14.645 (see William Wright, Apocryphal
Acts of the Apostles [London, 1871; reprint Amsterdam, 1968], I, 252),
as Arthur Voobus, Researches on the Civculation of the Peshitta in the
Middle of the Fifth Century (CBU, LXIV; Pinneberg, 1948), p. 48,
indicates.

That hiaa. l3a= ine is probably the more original reading
is implied by the allusion to Mt 11:28 which occurs later in the same
paragraph (see Bedjan, op. cit., III, 87.13) where the adjective
~hiaa. iS attested by both B.M. Add. 14.645 and Sachau No. 222.

The Greek version follows the Greek text tradition. See R. A.
Lipsius and M. Bonnet, Acta Apostolorum Apocrypha (Leipzig, 1898;
reprint Darmstadt, 1959), vol. II, pt. 2, p. 198.

8 Andre de Halleux, Martyrius (Sahdona). Oeuvres spirituelles, IV :
Lettres a des amis solitaives, Maximes sapientiales (CSCO, 254 [syr 112,
Louvain, 1965), p. 51. Martyrius explicitly cites the same passage
on two other occasions (Letter 1, 7, and Book of Perfection, 1, 4, 53);
see Halleux, op. cit., p. 2, and Martyrius (Sahdona). Oeuvres spirituelles,
I: Livre de la Perfection, 1¢ Partie (CSCO, 200/syr 86, Louvain, 1960),
P- 102), on each occasion employing the reading «hjan. S o Jline

® E. A. Wallis Budge, The Discourses of Philoxenus, Bishop of
Mabbiogh, A.D. 485-519 (London, 1893), I, 270 f. In a letter addressed
to Patrikios of Edessa (Ms. Br. Mus. Add. 14649, fol. 180b), Philoxenus
again cites Mt 11:28, and in precisely the same form. See Vdo6bus,
Studies in the History of the Gospel Text in Syriac (CSCO, 128/sub 3,
Louvain, 1951), p. 199.
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c) among the Syriac translations of Greek patristic writings by

i) Athanasius (Ad Serapionem, 4.23):1°
e Qs o hiaa. lias Jine ,hal ok
ii) Chrysostom (Homily on the Incarnation, 10): 1t
‘e fasurde has lsas Jiavoe i) \mh yhal ok
There is also a clear allusion to it in the Liber Graduum
(19.7): 12
hisns lodm o hulper Khoian Wia (O ( dr @t am
<his Zoduid lloo oums WHus gaso ihaskhs oduaa
) lsdsmsa
And Ephraem (?) 13 undoubtedly drew on a text of Mt 11:28
which had this reading:
(hians lod oo ihaneins ‘I.rt\.\ ord :us{-»t.\.» ab yhal ok
(ERAMASS s AL00 sl \c\al. ORI ana o
~lla N Asama :\cx:)_s.k\ o om xumo i

In the Armenian traditions it is attested

a) among the Armenian historians by
i) Agathangelus (History, 221): 14

bluwp wn pu, wilbiuh Jwuwnulbuy p & wfumbuy p b njp nibfip
[zlm[tﬁu Swhnbu, L Ly [mﬂqnlymﬂbﬂ gdkq.

10 See Robert W. Thomson, Athanasiana Syriaca, 11 (CSCO,
272 /syr 118, Louvain, 1967), p. 15. The reading e isn. lSasn \ine
occurs again in a British Museum manuscript (Add. 14650, fol. 222a)
attributed to Athanasius. See Voobus, Studies, p. 187.

11 F, Nau, Documents pour servir a I’Histoive de I’ Eglise Nestovienne,
I: Quatye Homélies de Saint Jean Chrysostome (PO, XIII; Paris, 1919),
p. 156.

12 See Michael Kmosko, Liber Graduwm (PS, 11I; Paris, 1926),
col. 465.

13 4See Petrus Benedictus and Stephanus E. Assemanus, Sancét
Patyis nostri Ephraem Syri opera omnia (Rome, 1743), III, 372; cf.
Louis Leloir, L’'Evangile d’Ephrem d’aprés les ceuvres éditées: Recueil
des textes (CSCO, 180/sub 12, Louvain, 1958), p. 24.

4 History of Armenia (Armenian) (Tiflis, 1909), p. 221; cf. Leloir,
Citations du Nouveau Testament dans U'ancienne tradition arménienne:
1A, L’Evangile de Matthieu, 1-XI1 (CSCO, 283 /sub 31; Louvain, 1967),
p. 163.
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il) Lazar of Pharb (History, 199): 18

bluyp wn pu, enlbliugh wyfumnkay p b fwmnwlbuy 2k npp mbfip
g Fl;n[rfm dwhmbu, L &o (mﬁqm.gwﬁlnf q&lnl.

b) among the Armenian translations of Syriac patristic
writings by
i) Aphraates (Demonstrationes, 13): 18

blpwyp wa fu ma[umwl;ml_,g, L Jwumumljbw; p, L app mbfip gpknpiu
dwlimfiv, & bu Lwhgmyghy gdkg.

ii) Ephraem (Commentary, 10): 17

blup wn Jv, web, Jwunwlbwy p b wyfuwinkuy p, L np mbfp
phnplu sulinifu, b by Lwhgnigubki qakq.

c) among the Armenian translations of Greek patristic
writings by
i) Cyril of Jerusalem (Catecheses, 2.3): 18

blwyp wn fo widbiumh mz[mmul;ml_,g, k nyp mklipp g phnfiln Swhinifn,
b bu {whgmgwbbs gikyq.

ii) Severian of Gabala (Homilies, 374):'°

Gimyp wn fu wilbibpbuwl njp Jwwmmlbuy bp, b mbpp gplnpin
Smbimbu, & bu {whgnigubbd gaky.

Further attestation is to be found in two Armenian gospel
manuscripts (mss. 129 and 308) housed in the library of
the Mechitarists, Vienna, which read dwlpwphnplip and

18 History of Armenia (Armenian) (Tiflis), 1904), p. 199; cf. similar
quotes on pp. 180 f{.; also Leloir, Citations, IA, p. 162.

16 See N. Antonelli, Sancti Patris nostri Iacobi, episcopi Nisibeni,
seymones cum praefatione, notis et dissertatione de Ascetis (Rome, 1756),
P- 335; cf. Leloir, Citations, 1A, p. 164. The Syriac text does not have
the additional adjective ~hians. See 1. Parisot, Aphraatis Sapientis
Persae Demonstrationes (PS, 1; Paris, 1894), col. 757.

v Leloir, S. Ephvem: Commentaive de I’ Evangile concordant. Version
arménienne (CSCO, 137/arm 1), Louvain, 1953), p. 141.

18 Catecheses (Armenian) (Vienna, 1832), p. 2; cf. Leloir, Citations,
1A, pp. 161 f.

19 J. B. Aucher, Seberiani Gabalorum episcopi Emesensis homilae
(Venice, 1827), p. 374; cf. Leloir, Citations, 1A, p. 162.
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wyfumnbuy p b dwhpwplnibwy p respectively ;20 in the Armenian
Breviary 388, which reads wyfummnbuwy p b dubpuwplnbibuy p ; 2
and in the Armenian translations of the Greek fathers,
Chrysostom®* and Hesychius of Jerusalem,® which employ
the “adjectif compos€’’ dwhpupbnpip in place of the peri-
phrasis k ajp mipp ypbapiu dwinihu 24

Such extensive and independent lines of evidence suggest a
single written source prior to the earliest of the witnesses,
that is, at least as early as the early third, if not the late
second, century.

That this source was a gospel harmony is probable. That
it was Tatian’s Dzatessaron is possible.

I am persuaded that this particular rendering of Mt 11:28
was probably drawn on a gospel harmony, on the one hand,
because of its wide usage in the eastern churches (the

liima  aulgore “mixed gospel” was rather popular in
the eastern Christian communities 28) and, on the other hand,
because of its meager support in the manuscripts of the
wriama . culagar “separated gospel.” 26

I am not, however, as confident as some?? are that we can

20 P, Paul Essabalian, Le diatessavon de Tatien et la premiéve traduc-
tion des édvangiles arméniens (Armenian, with a French résumé)
(Vienna, 1937), pp. 43, 119.

21 S, Lyonnet, Les origines de la version arménienne et le Diatessaron
(BO, XIII; Rome, 1950), p. I9.

22 Concerning the Evangelist Maithew (Armenian) (Venice, 1326),
PP- 577, 579; cf. Leloir, Citations, 1A, pp. 161, 164. See also Interpreta-
tion of the Prophet Isaiak (Armenian) (Venice, 1880), p. 453; cf. Leloir,
Citations, 1A, p. 162.

28 See C. Tcherabian, Commentary on Job (Armenian) (Venice, 1913),
p- 590; cf. Leloir, Citations, 1A, p. 162.

24 See Lyonnet, op. cit., p. I9.

2 Voodbus, Early Versions of the New Testament: Manuscript Studies
(PETSE, VI; Stockholm 1954), pp. 22-26.

26 It is possible that Codex Curetonianus was influenced by Tatian’s
Diatessaron. See Vodbus, Studies, pp. 34 ff. But note the cautious
remarks of Bruce M. Metzger, The Text of the New Testament (2d ed.;
Oxford, 1968), pp. 69, 91 f.

27 V6obus, Researches, p. 48, holds that it ‘‘certainly originated
from Tatian’s work’’; and Lyonnet, op. cit., p. 206, contends that it
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identify the conjectured harmony as Tatian’s Diatessaron.
In the first place, there were probably a good many gospel
harmonies, particularly of the synoptic gospels, available
to the early church. Bellinzoni has rather forcibly demonstrat-
ed that there were in use, before Justin, in whose school
Tatian studied, “written gospel harmonies, which served
as models for the harmonies used and perhaps composed by
Justin,” 2 and, no doubt, by Tatian.?® And in the second,
it is by no means clear from the extant evidence that this
particular reading occurred in Tatian’s Diatessaron.

While the Armenian version of Ephraem’s Commentary
on the Diatessaron 3 clearly employs the reading under dis-
cussion,3! the Syriac does not ;32 and, while the Persian Dzates-
saron reflects this longer reading,3® the Arabic does not.34

In this connection, it is of interest to note that while
Leloir, in his recent studies, based on the early Armenian

is a reading which belonged “‘hors de doute” to the Old Armenian
Gospel text and was ‘‘non moins certaine’’ of Tatianic origin. See also
Leloir, Le Témoignage &’ Ephvem suv le Diatessaron (CSCO, 227/sub 19;
Louvain, 1962), p. 146.

28 Arthur Bellinzoni, The Sayings of Jesus in the Writings of Justin
Martyr (SNT, XVII; Leiden, 1967), pp. 48, 142.

29 Tatian’s particular contribution seems to have been his use of the
fourth Gospel. See Bellinzoni, op. cif., p. 142.

30 Leloir, S. Ephvem: Commentaire (Armenian), p. 141. For the text
see p. 7 above.

31 Lyonnet, op. cit., is persuaded that the Armenian version re-
presents the original Tatianic rendering more accurately than does
the Syriac text.

32 Leloir, Saint Ephrem: Commentaive de l’Emngile concordant,
Texte Syriaque (Manuscrit Chester Beatty, 709) (CBM, VIII; Dublin,
1963), p. 50. The text reads:

e fanar o liam Jiave i) yhal »\ ok

33 Dialessaron (Persian), I1I, 3. See Giuseppe Messina, Diatessaron
Persiano (BO, XIV; Rome, 1951), pp. 196 f. The text reads: Vogliate
venire a me, o voi tutti affaticati con pesi gravi e grandi, affinche a voi
dia riposo nella mia misericordia (translation by Messina, loc. cit.).

3¢ Diatessaron (Arabic), XV, 39 ff. See A.-S. Marmardji, Diatessaron
de Tatien (Beyrouth, 1935), p. 146 f. The text reads: Venez a moi,
vous tous, les fatigués et les porteurs de fardeaux, et je vous donnerai
du repos (translation by Marmardji, loc. cit.).
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writers, is confident that the longer reading (i.e. the reading
with the adjective “heavy”) was employed in Tatian’s
Dzatessaron, Ortiz de Urbina, in his recent attempt at a
reconstruction of the Syriac Diatessaron, based on the early
Syriac fathers, seems to be similarly confident that it was not.36
The purpose of this essay is to attempt to determine the
nature of the reading under discussion, and the motives
which inspired it.%?
There can be little doubt that this is a conflate reading.
I conjecture that it has resulted from the conflation of
Lk 11:46 (syr®),38 )3 o _ aal y0 _ asl o ol imee
hisns lods ned 8ol | oduw with Mt 11:28 (syre),3e
e fanar o lods Jlare i) | aala shal ode
I also conjecture that this conflation was inspired by
apologetical/polemical motives. These sayings were probably
brought together first in a florilegium of dominical logia,
the common denominator of which was their expressed
opposition to the mn 2w, “yoke of the Torah,” a florilegium
used, no doubt, as some sort of vade mecum in the apologetical/
polemical preaching and teaching of the early Palestinian
church.# In such a context, Lk 11:46 very likely influenced
Mt 11:28 and the reading ~hio. lnds line resulted.

3 Leloir, Le Témoignage, p. 146.

38 Jgnatius Ortiz de Urbina, Vetus Evangelium Syrorum et Exinde
Excerptum Diatessaron Tatiani (BPM, VI; Madrid, 1967), p. 237.
Unfortunately, Ortiz de Urbina does not give his reasons for rejecting
the longer reading.

37 As far as I have been able to determine, no one has heretofore
attempted this.

38 See Agnes Smith Lewis, The Old Syriac Gospels or Evangelion
da-Mepharveshé (London, 1910), p. 160.

39 See Lewis, op. cit., p. 27.

4 Cf. a comparable conjecture, made in another context, by
Bellinzoni, op. cit., pp. 106, 140 f. With regard to a group of four logia
in Justin Martyr’'s Dialogue with Trypho (Dial 35.3), he observes that
they are “apparently derived from an early Christian vade mecum
of sayings against heresies, and it is likely that this manual or a
similar manual for use against heresies was known to the author of
the Apostolic Constitutions and perhaps also to Didymus, Lactantius,
and the author of the Didascalia.”
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I furthermore conjecture that this conflation came into
existence before it was taken up into the harmony on which
the fathers who employed it drew.4

Within the extant witnesses to the Diatessaron I am
unable to find any evidence to support the view that the
reading “bearers of heavy burdens” originated with Tatian.42
However, within the Matthaean gospel itself, and within
the patristic literature which draws ultimately upon it,
I do find evidences that lend support to my conjecture.

Already, in its Matthaean form, the complex of logia 43 that

41 L eloir, Le Témoignage, p. 237 £., recognizes the probability of this
reading’s antedating Tatian’s Diatessaron. He concludes, ‘“Bon nombre
de ces legons, soit d’Ephrem-syriaque, soit d’Ephrem-arménien,
sont probablement tatianiques, non en ce sens que Tatien en serait
le créateur — beaucoup lui sont antérieures, ou ont existé dans des
traditions paralléles & Tatien — , mais simplement parce que, reprises
et comme cristallisées dans le Diatessaron de Tatien, elles ont, a partir
de cet ouvrage, exercé forte influence sur les écrits subséquents.”
Mt 11:28 is included in his list of ‘“legons.”

42 Pace Vo6bus, Researches, p. 48; and Lyonnet, op. cit.,, p. 206.
See n. 27 above.

43 That Mt 11:28-30 is a complex of logia is made evident by a
comparison of the Matthaean pericope with its parallel in the Gospel
of Thomas (Logion 9o):

Mt. 11:28 ff. Gospel of Thomas, 9o
1a) debre mpbe pe. . . 1a) AMHAUTN wapoer’
2a) K€ OFYPHCTOC Ne
nanaph,

2b) ATW TAMNTXOEIC
oTpApay TE

1b) xai edpioete 1b) ATW TeTHAQE
dvdmavoLy ATaNATIIACIC
taig Yuyais OGOV, MHTH

2a) 6 yap Quydg wpou
XeNoTOG

2b) xal goptiov pov
Ehappdv Eomiv.

That both of these passages are drawn on originally Aramaic
traditions is probable. Note especially the incidence of parallelismus



12 JAMES J. C. COX

make up the pericope Mt 11:28-30 reflects the apologetical/
polemical attitude of the western Syrian church# toward
the synagogue.

In the first place, Matthew employs the pericope,
Mt 11:28 ff., as an introduction to two fypical instances
(The Plucking of Grain on the Sabbath, Mt 12:1-8; and the
Healing of the Man with a Withered Hand on the Sabbath,
Mt 12:9-14) of the ypmorétne of the ZLuyds 7ol xvplov 48

membrorum in both the Greek and Coptic forms (part 2, a and b);
the use of vy for the reflexive pronoun in the Greek text (part 1b);
and the use of chiasmus in the Coptic text (part 2, a and b). On the
Aramaisms in the Matthaean pericope see, e.g., Arnold Myer, Jesu
Mutiersprache (Leipzig, 1896), p. 84; and Matthew Black, An Arvamaic
Approach to the Gospels and Acts (3d ed.; Oxford, 1967), pp. 183 if.
On the Aramaic background of the logia of the Gospel of Thomas see,
e.g., G. Quispel, “The Gospel of Thomas and the New Testament,”
VCh, X1 (1957), 207; ““Some Remarks on the Gospel of Thomas,"”
NTS, V (1959), 277, 290; Hugh Montefiore, “A Comparison of the
Parables of the Gospel according to Thomas and of the Synoptic
Gospels,” in H. E. W. Turner and Hugh Montefiore, Thomas and
the Evangelists (SBT, XXXV; London, 1962), p. 78; and Helmut
Koster, “TNOQMAI ATA®OPOI: the Origin and Nature of Diversifica-
tion in the History of Early Christianity,”” HThR, LVIII (1965),
295 {., although they do not deal specifically with Logion go.

That there were originally two basic Aramaic Jogia is patent;
the one, in the form (probably), pDWbb Rn% nowm /*m‘r NX, and
the other (possibly), X1 2*9p 2211/ X1 owe

It is also obvious that these two logia were related, the one to the
other, prior to the independent developments manifest in the Matthae-
an and Thomas traditions. It is not easy, however, to determine how
they were originally related. Were they connected tandem-like
(fogion 2 following logion 1 linked by a simple connective), as in the
Matthaean tradition, or sandwich-like (with logion 2 intercalated
between the two members of logion 1), as in the Thomas tradition?

1t is not possible to decide this question with any degree of finality.
I am inclined to think, however, that the Matthaean order represents
the primary development. On the one hand, it seems to reflect a stage
in which several related logia were simply strung together catena-like
(cf. the logia of Q). On the other hand, the Thomas arrangement appears
to be more contrived, and thus likely represents a secondary develop-
ment.

For the Coptic text with English translation see A. Guillaumont,
et al., The Gospel according to Thomas (Leiden, 1959), pp. 46 £.

4 See Késter, op. cit.,, pp. 287 ff.

45 Cf. Did 6.2 where the 8tdayn xvplov (1.1 to 6.1) is referred to as
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as compared with the 7o 3uvoPdstaxtov @optiov4 of the
Cuyds Tol vépov (= N Dw) required by the Rabbis,4?
and thereby reveals his apologetical/polemical understanding
of the logia of which it is composed;4® and in the second,
when one compares the Matthaean passage with its parallel
in the Gospel of Thomas*® and at the same time takes into
consideration the ‘“‘pre-history” of the logia involved,? it
becomes evident that whereas the Thomas tradition has
retained the heavy accent on the term azvanarnacie (sic!)

¢

the Cuydc Tob xvuplov; Barn 2.6 which speaks of the ‘“‘new’ véupog tol
wvpiov which is “without” the Quydc dvdyxwme (see F. X. Funk and
Karl Bihlmeyer, Die Apostolischen Viter [Tiibingen, 1956], pp. 5 and 11
respectively); and Justin Martyr, Dial. 53.1 (see J. C. T. Otto, Tustini
Philosophi et Martyris Opera [‘‘Corpus Apologetarum Christianorum
Saeculi Secundi,” II; 3d ed.; Wiesbaden, 1877; reprint, 1969], bk I,
pt II, p. 178).

46 Cf. Lk 11:46.

47 Cf. the logion of R. Nehunjah ben ha-Kanah (Pirke Aboth, 3.6):

IR 777 5w mbn L e pavave gn w oy Sapni Bo

See R. T. Herford, The Ethics of the Talmud: Sayings of the Fathers
(New York, 1962), pp. 69 ff.

48 See also Alan H. M’Neile, The Gospel according to St. Matthew:
The Greek Text with Introduction, Notes, and Indices (London, 1915;
reprint, 1957), pp. 166 f.

49 See n. 43 above.

50 There can be little doubt that the /Jogia of Mt 11:28 ff. are rooted
in the Wisdom traditions of Judaism. Note, for instance, the remarkable
parallelism between Sir 51.23 ff., and Mt 11:28 ff.:

Siwr 51.23 ff. Mt 11:28 ff.
a) é&yyloure mpds pe Selre mpbe pe . ..
b) tév rpaynAdov Huév Spate TOV Luydv pou
Onébere dmd Quydy ¢’ Opdg
c) ol émdefacbn sol pabete
7 oy Suév ar’ guob . ..
moudetay
d) wai ehpov Epavtd xol ebpnoeTe
TOAAT)V  GVATTLUGLY. AVATTOLGLY

Toig uyoaic dpdv.

Cf. Sir 24.19 ff., Prov 1:20 ff., and 8:1 {f.,, and see Rudolf Bultmann,
Die Geschichte der synoptischen Tradition (5th ed.; Gottingen, 1961),
pp- 171 f.; Koster, Synoptische Uberlieferung bei den apostolischen
Vitern (TU, LXV; Berlin, 1967), pp. 106 f.; and Francis W. Beare,
The Earliest Records of Jesus (Oxford, 1962), p. 8g.
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“rest,” the Matthaean tradition has shifted it to the term
Cuydg, thereby again revealing the Matthaean apologetical/
polemical understanding of the logia concerned.

This apologetical/polemical attitude in which the Zuyéc
Tob xvplov is consciously opposed to the Luyde Tob vépou
continued to have an influential impact on some sectors
of the Aramaic-speaking church, in the East as well as the
West, and upon the gospel traditions which they transmitted.

The Liber Graduum, for instance, in an obvious allusion
to Mt 11:28 ff.,, with measured phrases, deliberately sets
the rehlilo ~elod, the “light burdens,” of the ~has rZodua,
the “new covenant,” to which the Christian is “subject,”
over against the whiua. ~lods, “the heavy burdens,”
of the ~hauds ~aoduy, the ““0ld covenant,” from which
he has been “liberated.” 52

Similarly, the Didascalia, after carefully distinguishing
between the ~asnin Zwa=n, the “first law,” which consists
of the “‘ten words and judgments,” 58 and which is “in accord
with the gospel,” and the ~®oa=s @ the “second law,”
which contains the ~hin, lod=y gihem «la iaww,
the “bonds which may not be loosed of keavy burdens,”
from which the “Savior” has set the Christian free,5 through
baptism,® cites Mt 11:28 with the comment, ..00iay @3 @uan

51 ANATIATCIC is an important term in the Gospel of Thomas,
as in Gnostic literature generally, and has rather specialized connota-
tions (cf., e.g., Logion 60 in which ANMATIATCIC serves ‘“‘to describe
that condition in which man, having allowed himself to be illuminated
by gnosis, is no longer in the power of, and can no longer be corrupted
by, the material world.”” So Bertil Géartner, The Theology of the Gospel
according to Thomas (New York, 1961), pp. 265 f.). It is no doubt
intended to receive special emphasis in Logion 9o. So also Robert
M. Grant and D. Noel Freedman, The Secret Sayings of Jesus (London,
1960), pp. 173 ., and R. McL. Wilson, Studies in the Gospel of Thomas
(London, 1960), pp. 57 f.

82 The Syriac text is cited on p. 6 above.

83 Since the ‘“Ten Words’ are patently the 0%2% of Ex 2o0:1ff.,
the ‘“Judgments”’ are most likely the D'WBWM of Ex 21:1 ff.

54 Didasc 4.23 ff.; cf. 41.10 ff.; and 109.27 ff. (Lagarde, op. cit.).

8 Didasc 109.28 f. (Lagarde, op. cit.).
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eids dus 1 ool ) el i sl oo )

uns Zu)) =m0 lodm = e .Wom s
“now we know that our Savior did not say this to the Gentiles,
but he said it to us his disciples from among the Jews, and
brought us out from burdens and a heavy load.” %

To summarize, there can be little doubt that Mt 11:28,
as cited in the Syriac Didascalia, and in a number of Syriac
and Armenian fathers, was drawn ultimately on a single
source, a source which represented a text tradition that had
developed independently of the Greek and Latin traditions
in the early eastern Christian communities, a source that
probably dated from as early as the second half of the second
century A.D.

That source was probably a gospel harmony. It is possible
that it was Tatian’s Diatessaron.

The significant conflate reading ‘‘bearers of heavy burdens,”
which it transmitted, probably did not originate in its com-
position, but earlier in a florilegium of dominical logia,
employed in the debate between the church and the synagogue,
in which Lk 11:46 influenced Mt 11:28.

8¢ Didasc 110.27 ff. (Lagarde, op. cit.).



