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Problem

Problems have been identified in the African family that is
caught up in a cross-cultural situation between the traditional
African culture and the Western culture. This study set out to ~
collect and organize information about the changing patterns of
African family life and the new structures which have emerged. The
magnitude of the problem and the size of the population invelved
call for a serious attempt to understand the situation and to sug-

gest probable solutions.
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Method

Six churches were chosen as a sample, three from the Trans-
Orange Conference and the other three from the Cape Field. Adult and
youth questionnaires were sent to tne presidents of the two organiza-
tions who administered the questionnaires to the members of the six
churches. The responses were tabulated with the aid of the Andrews
University Computing Center and the data were analyzed by means of

percentages and Chi-squares.

Conclusions

The results of the study showed that in the Trans-Orange
Conference, the decrease in church marriages was even more marked than
that of the general population. Premarital children and uncertainty
about how reliable the future spouse might be were seen as the main
contributing factors to decreased church marriages. Although the res-
pondents practiced the lobola custom, they were not sure whether or
not it violated any Christian principle. A certain section of the
constituency is still holding on to initiation schools and they would
like to see a greater involvement of church members rather than kins-
men in the custom. The study also revealed that with little kinsmen
structure in urban areas and limited pastoral visitation, the marriage
union lacks support from important societal groups. The adult respon-
dents indicated that a greater percentage of them disapproved of com-
paninnship between opposite sexes and this lead to fifty percent of
them havirg difficulty in guiding their youth in sex matters. Child
rearing practices were found to parallel those of the industrialized

societies wnere mothers worked and had little time for children.
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Recommendations
1. The church restudy its position on lobola.

2. Family life education should be developed.
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CHAPTER I

INTRODUCTION

The Qriginal People of South Africa

History recorded three different groups of people who inhab-
ited South Africa before the arrival of the Europeans. The first
group were the Bushmen. According to Walker (1959) the Bushmen wan-
dered over all Africa south of the Sahara till stronger psoples drove
them from their hunting groups (p. 6). A much travelled Moslem,
Massoudi of Baghdad, found them in the early tenth century just south
of Zenj, "'the black man's land' off which lay Zanzibar" (ibid.).
Zenj was probably East Africa, and in this particular case the modern
Tanzania.

Although Walker believes that probably Massoudi's Bushmen
included Hottentots yet research indicates that they are distinct
(ibid.). It would seem that the Bushmen were the first to arrive in
the southern part of the continent of Africa. They lived on hunting
and made the caves their dwelling places. They knew no property
ownership and thus to them the cattle of the Hottentots and later of
the Europeans "were merely fat lethargic game and their owners tres-
passers on the hunting grounds” (1928, p. 35).

The second group, the Hottentots, were distinct from the

Bushmen. A thousand years before the landing of the Europeans. the
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2
Hottentots lived around the Great Lakes in East Africa. They were
sushed southwards by the Negro or Bantu group (ibid., p. 35). One
view states that in an attempt to avoid wars and the tsetse fly of
the Zambesi valley they moved down the southwest coast until they
reached the Cape Peninsula. From there they moved eastward as far
as Natal, mixing with the Bushmen as they went. Another view holds
that they came down the east coast, pushed on by the Bantu whose
Xhosa vanguard certa{nly mixed with them (ibid., pp. 35, 36).

Some researchers believe that the Hottentots were a Negro-
Bushman hybrid (Howe, 1966, p. 10). Others believe that both the
Sushmen and the Hottentots sprung from the same stock. The Hottentots
were bigger than the Bushmen, although they were of the same color.
They spoke in clicks 1ike the Bushmen (Fieming, 1969, p. 35). One of
the main differences between the Hottentots and the Bushmen was that
the Hottentots were pastoralists. Philip mentions that they were
rich in cattle, living in a happy and comfortable manner (Philip,
1969, p. 3). They lived together in their kraals, or villages, like
members of the same family, having their cattle and chief property
as a sort of common stock to which all had an equal right.

The Bantu or Negro group moved into Southern Africa by way
of the Great Lakes of East Africa. Different groups came down and
settled in Namibia, Botswana, Transvaal, and the Orange Free State.
Another group came down the east coast, through Natal towards the
west (Walker, 1928, pp. 114, 115). The Bantu were also pastoralists
and practiced agriculture as a side line. The cultivation of the

gardens, the tending of corn and pumpkins, and the making of beer
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3
fall to the women, while the care of the cattle was the man's privi-
lege. The cattle were the wealth and pride of the Negro, the central
facts in their lives (ibid., p. 113).

It is the Bantu or Negro group that comprises the black South
Africans today. The Hottentots are either extinct as a group or
mixed with Europeans, Africans, and other oeople from the East Indies
to form the present colored race. The Bushmen exist in small numbers

in Namibia and Botswana.

Background

Jan van Riebeeck and the 130 men and women accompanying him
settled at the Cape of Good Hope in 1652. This event marked the
introduction of Western culture to the southern tip of the African
continent. Jan van Riebeeck had been sent by the Dutch East India
Company, not to colonize the Cape but to tame the wilderness in Table
Valley, to build a fort and hospital, and to orovide meat and fresh
vegetables for passing ships (Were, 1974, pp. 19, 20).

After some disappointments, van Riebeeck managed to acquire
more than 200 horned cattle and 600 sheep from the Hottentots and in
exchange provided them with tobacco, brass wire, and copper bars.
Inspite of this acquisition, problems persisted for the Dutch settlers.
The availability of cattle and sheep depended on the arrival of the
wandering, pastoral Hottentots as well as their willingness to part
with their stock (ibid., pp. 21, 22).

In an effort to solve the meat and food-production problem,
van Riebeeck recommerded to the company in 1657 that soldiers released

from service be allowed to start farming (de Kock, 1971, p. 8). These
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4
farmers were called free burghers and the establishment of their
settlement marked the real beginning of the process of the European
colonization of South Africa. Almost immediately these new settlers
began to import slave labor from Madagascar (now Malagasy). Mozambique,
and the East Indies (ibid., p. 8).

The free burghers began to expand their farmland toward the
east (ibid., p. 11). The expansion was caused by a combination of
factors--geographical, economic, social, and administrative. In
their eastward expansion, they met the Xhosas at the Great Fish River
after 1770. The Xhosas were part of the Bantu or Megro group that
came down the east coast toward the west. De Kock (1971) mentions
that the clash between these two cultures led to nine wars in the
course of a century (p. 11). The final defeat of the Bantu led to
the gradual introduction of the Western culture to South African
blacks.

Christianity and education played an important part in influ-
encing the African culture. The diamond discoveries in Griqualand
West between 1867 and 1871 and the discovery of the world's richest
gold-bearing reef on the Witwatersrand in 1886 hastened the social
change among Africans.

The new culture introduced a cash economy which disrupted the
traditional 1ife where families stayed together all the time. Men
went to work in the mines and in industries in the cities. These
workers were discouraged from bringing their families and establishing
homes in these industrial cities. From the time the Europeans and

the Negroes met, they were segregated. From time to time, the two
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groups agreed cn boundaries that separated them. After the defeat of
“he Megroes, special areas were apportioned for them. Ngubane (1961)
writes that "in 1913, Parliament passed the Land Act, making residen-
tial segregation in rural areas compulsory" (p. 85). The 1936 Land
Act determined the amount of land to be purchased for the Negroes.
That land comprises the present homelands.

Since land had been apportioned for the Africans, regulations
were passed which prevented many families from staying together in the
cities. The separation of families resulted in many children growing
up without fatherly care. It also encouraged adultery and homosexu-
ality in the separated spouses.

Hammand-Tooke (1974) observes that Christians frequently
attacked polygamy with militant zeal because they regarded it as
caused by sinful lust, while Africans looked upon it as a social obli-
gation. When the economy based on cattle as legal tender was replaced
by a cash economy, it became necessary for money to be used as bride-
orice. The Christian churches condemned this custom as a commercial
transaction. The use of cash resulted in the distortion of the appli-
cation of the bride-price custom. The initiation schools were also
regarded as heathen practices by the churches. All traditional sex
education and practice was looked down upon by converts to Christian-
ity. In marriage the traditional emphasis was on linking of twc groups
of kin, while the new culture stressed the union of a man and a woman
standing alone and independent of their kin (p. 187).

Price (1956) notes that

. in every section of the population victims of chang-
ing circumstance are left without adequate support, and

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



-

0

irresponsible individuals find it possible to escape
control, entering on unions which can hardly be expected
to develop into stable households and assured family
1ife. The wiser observers, native and foreign, agree
that something must be done; but it has still to be
ascertained what would be both widely effective and gen-
erally acceptable. (p. 21)

Statement of the Problem

The traditional family organization has been broken down by
the introduction of Western culture and the greater social diversity
and interdependence created. Problems have been identified in the
changed African family and so far Christianity has failed to properiy
address or solve these problems. The African churches are aware that
something needs to be done. This awareness has resulted in efforts
such as the "Al1-Africa Seminar on the Christian Home and Family Life"
and studies by “The International Missionary Council." No one has
ever carried out a systematic data-based research concerning the black
Seventh-day Adventist family in South Africa. The magnitude of the
problem and the size of the population involved call for a serious

attempt to understand the situation and to suggest probable solutions.

The Purpose

The aim of this study is to collect and organize information
about the changing patterns of African family life and the new struc-
tures which have emerged and to suggest some of the possible solutions
to the problems caused by the extensive social change which has
occurred in South Africa during the past century.

Both adult and youth questionnaires were used to compare the

perceptions of these groups about changing patterns of African family

life.
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Significance of the Study

The information gathered in this study will be beneficial to
the Seventh-day Adventist church in South Africa as it takes its stand
on certain issues, to ministers as they pastor their flocks, to family
life educators as they deal with this new cultural situation, and to
couples who are interested in making a success of their marriage and

the training of their children.

Questions to Be Answered

From the statement of the problem, the clarification of the
purpose of the study, and the review of iiterature, nine questions
have emerged. The information collected in response to these ques-
tions will give guidance to the suggestions for family-life education
among black Seventh-day Adventists in South Africa.

Following are the questions related to the social changes
that have affected the family:

1. Government statistics indicate that church marriages are
decreasing; is this true of the Seventh-day Adventist church as well?

2. If it is, what are the causes of this problem?

3. Do African Seventh-day Adventists approve of the practice
of the lobola custom?

4. Do people feel that lobola has any relationship with a
longer marriage union?

5. Do people believe initiation schools have any moral
training value?

6. Is initiation an acceptable practice by those who profess

the Seventh-day Adventist faith?
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7. Are the factors that ensure a strong marriage union present
in the African family?
8. How do black South African Seventh-day Adventists look at
intimate friendship between opposite sexes among their youth?
9. wWhat are common child-rearing practices of black South

African Seventh-day Adventists as compared with traditional practices?

Definition of Terms

Anthropologists: Anthropologists referred to here either have a

Christian background or are missionaries with a training in
anthropology.
Cluster: People grouped closely together by relation form a cluster.
Conference: Each union is further divided up into conferences and/or
fields. A conference is a legally and economically viable
administrative body of a group of churches in a province,
state or section of a country.

Customary Marriage: A customary marriage is one where the marriage

union nas been entered upon according to the traditional way.
There are no papers signed and no government involved. It
takes place in the rural areas among the kinsmen of different
groups.

Dagga: Dagga is a wild tobacco whose dried leaves are sometimes smoked
for their intoxicating effect.

Division: A division is a part of the General Conference that admin-
isters the Seventh-day Adventist work for the General Confer-

ence in that section of the world field. At present there

k
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are ten divisions operating in the world and they are sub-
sections of the General Conference.

Field: A field performs the same function as a conference with the

exception that it is not economically viable. Unlike the
conference, its officers are not chosen by the constituency
but are appointed by the union.

General Conference of Seventh-day Adventists: The highest administra-

tive body of the world field of the Seventh-day Adventist
church is referred to as the General Conference. Its offices
are located in suburban Washington D.C.

Initiation School: Before a person is admitted into adulthood among

Africans in South Africa, he or she goes through an initiation
ceremony. These initiation ceremonies differ according to
different tribes. The Sothos put their boys and girls through
this ceremony when they reach a certain age. The Xhosas cir-
cumcise their boys at the age of about eighteen to twenty
years. DOuring this time, the youngsters stay away from home
(at initiation school), in a temporary shelter, and undergo
an intensive and strict instruction on proper behavior. At
the end of three months or more, a big ceremony is conducted
and the young people are formally admitted into adulthood.
On that day of feasting and ceremonies, elderly men and women
give the youth their last words of counsel.

Lobola: Lobola refers to the cattle that a young man gave to the
parents of the girl he wanted to marry. The number of cattle
exnected from the young man differred according to different

tribes. Since the introduction of a cash economy, money is
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sometimes used in the place of cattle. Some writers call it
the bride-price, but as Lucy Mair has observed, "the term
'bride-price' . . . has been rejected by many anthropologists
because of its suggestion of a sale" (1969, p. 5). It is for
this reason that the word 'lobola‘' is used in this study. It
is a word used by the Nguni tribes which make up the majority
of the blacks in South A¥rica. The transfer of cattle or the
promise to transfer them to the father of the bride was the
act which made the union legal.

Location: A location is a residential area for black South Africans
near a city. Every city or town in South Africa has a location.

Matrifocal Family: In a matrifocal family the woman is the head of

the household. In such a family, the woman makes all major
decisijons for the family.

The Migrant Worker: In this study, the migrant worker is a black

South African who leaves his home in the country and goes to
work in industrial cities and the mines. He goes by contract
and the contract specifies the time he can spend working in
the city or mine. Many of the migrant workers continue to
renew their contracts for the rest of their lives. The law
does not allow them to bring their wives and children with
them to the cities. They usually visit their families once
for a period of one month or more in a year.

Moral Training: The traditional African moraiity referred to here

should not be judged by the Biblical decalogue. The moral

training here refers to right and wrong as measured by pagan
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African values. Some of the values were in agreement witn the
8iblical values, e.g., the honoring of parents, the condemna-
tion of stealing and adultery.

Pastor: The pastor is a minister of religion. In this study, the
pastor referred to will either be an ordained or unordained
minister who is in charge of a congregation of the Seventh-day
Adventist church.

Seventh-day Adventist Church: The Seventh-day Adventist church is a

conservative protestant denomination which is world wide in
extent and evangelical in doctrine. It places strong emphasis
on the imminent second coming of Christ and observes the
seventh-day Sabbath of the Bible--hence its name "Seventh-day
Adventist."

Southern Union: Each division is further divided into sub-sections

called unions. The Southern Union is one of the unions that
makes up the Trans-African Division. [t administers the
Seventh-day Adventist work among blacks in South Africa, and
the Seventh-day Adventist work in Lesotho, Swaziland, and the
Caprivi Strip of South West Africa. Its headquarters are in
Johannesburg.

Township: A township is a location that is situated very close to a
city.

Trans-Africa Division: The Trans-Africa Division is made up of the

countries of Zambia, Malawi, Zimbabwe, Botswana, Namibia,
South Africa, Lesotho, and Swaziland. Its headquarters are

in Salisbury, Zimbabwe.
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Tsetse Fly: An African tropical insect, the tsetse fly, was notorious
for killing cattle.

Tsotsi: Tsotsis are young men between the ages of about sixteen to
early twenties who often rob people. They usually carry
knives and force people to hand over to them the money they
have. Some tsotsis have jobs although the majority of them
do not.

Veld: A veld is a place away from the residential area where animals

usually graze.

Delimitations

This study does not deal with the problem of polygamy since
westernization is fast doing away with that practice in South Africa.
Kith the exception of isolated cases, the Seventh-day Adventist church
in South Africa does not face this problem.

The non-white people of South Africa are divided into three
main groups, namely, the Indians, the Coloureds, and the indigenous
Africans. This study deals only with the indigenous Africans; the
other non-white groups are not discussed since they have different
cul tures.

Although there are slight differences in certain ceremonies
and customs, the cultures of all the blacks in South Africa are very
similar. A few references are made to Africans outside of South
Africa but within the countries of Southern and East Africa since the
cultures of these groups are similar. The study does not consider

individual tribes but deals with South African blacks as a group.
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The greater percentage of the membership of the Seventh-day
Adventist church lives in urban areas. The problem of migratory labor
affects only a small percentage of those who live in rural areas.
This research does not deal with this problem, but it will be men-

tioned in passing.

Organization of the Study

This study is divided up into five chapters. In chapter one,

a historical background of the problem is given, the probiem is stated,
the purpose of the study outlined, questions to be examined specified,
terms defined, delimitations stated, and the organization of the rest
of the dissertation outlined.

Chapter two deals with the review cf the literature. Proce-
dures for assessing needs and developing survey questionnaires are
outlined. The historical background of the traditional family life
is discussed. Chapter two also deals with the introduction of Western
culture to the African culture and the implications for social change
in the African family 1ife. The present state of the African family
is described. Finally a report of what has been done to help the
African family is given.

In chapter three, the method followed to obtain the informa-
tion necessary to this needs assessment is presented. Because of the
uniqueness of the African culture, a special instrument was developed.
The first part of the chapter reviews the questions to be examined and
describes how available information from existing sources was organized

and reported. The last part explains the instrument used to collect
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data about opinions, facts, and feelings of South African black
Seventh-day Adventists concerning family 1ife.
Chapter four deals with the analysis of the data, while the
last chapter summarizes the findings obtained from the questions inves-

tigated. Recommendations presented are drawn from the conclusions.
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CHAPTER II

REVIEW OF LITERATURE

This chapter is divided into four main sections: the first
section deals with the theoretical basis for the study; the second
describes traditional African family life, beginning with courtship
and including the raising of children; the third describes the African
family life as it is today; and the fourth is a summary of the studies

done in this area.

Theoreticai Basis for the Study

The literature reviewed here deals with two topics: (1) needs

assessment and (2) questionnaires.

Needs Assessment

Pratt (1980) defines needs assessment as “"an array of proce-
dures for identifying and validating needs and estabiishing priorities
among them” (p. 79). English and Kaufman (1975) call needs assess-
ment a "logical problem-solving tool" and "a tool which formally
harvests the gaps between current results . . . and required or
desired results, places these gaps in priority order, and selects
those gaps (needs) of the highest priority for actions" (p. 3).

Pratt (1980) is particularly concerned with needs assessment

in a school situation, but he states the general principle of needs

15
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assessment. According to him, needs assessment involves the collec-
tion of both opinion and factual data (p. 80). He mentions three
groups of people who need to be consulted: (1) people who have a
right to be consulted; (2) people whom it is pelitically expedient to
consult; and (3) people who have special insight or expertise (p. 81).

The following are some of the methods for obtaining data that
Pratt lists:

1. OQuestionnaires: The advantage of questionnaires is that
they allow for anonymity and aim to elicit judgments directly. Their
disadvantage is that they require expertise for the respondents to
understand. Pratt therefore suggests guidelines for a non-expert:
(a) the subjects should be asked questions on which they have some
experience, (b) the researcher should refer to the literature on
measurement of attitudes, (c) use should be made of ready-made ques-
tionnaires for needs assessment, and (d) the questionnaires should be
one of a number of data-gathering instruments and the results should
be cross-checked with the other information.

2. Interviews: Interviews allow exploration of issues in
depth a face-to-face encounter. The disadvantage of interviews is
that fewer subjects can be contacted.

3. Public hearings: The collection of data in public hear-
ings is done in a very short time, but the most influential or elo-
quent participants usually dominate the proceedings.

4. Analysis of social indicators: Statistics already summar-
ized and tabulated on various problems are usually available. This
information is usually longitudinal and emerging trends may be dis-

cernible.
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5. Observation: The observer needs to be an expert in
observing and recording behavior. This information may be useful as
an addition to a questionnaire or interview.
6. Reading: It is important to review the results of the
needs-assessment research.

7. Thinking/Brainstorming: This is what is sometimes refered

to as "armchair needs assessment” (pp. 84-87).

Questionnaires

Henerson, Morris, and Fitz Gibbon (1978) state that "if you
have a variety of concerns, most of which can be covered by asking
straightforward questions, consider the use of a questionnaire. Since
you are not likely to find an existing questionnaire that will serve
your particular needs, you must allow sufficient time to develop a set
of questions and try them out" (p. 30).

The same authors give suggestions to help in the development
of an effective questionnaire. These are as follows:

1. Identify the objectives for which the questionnaire is
being made; determine what specific information is sought.

2. Choose a response format. The developer of a question-
naire has to make a decision as to whether the questionnaire will be
composed of closed-response questions, open-response questions, or a
combination of the two. The closed-response format is preferable if
there are more than twenty or thirty respondents, because it produces
summaries of the results quickly and accurately.

3. Identify the frame of reference of the respondents. Use

the vocabulary that is appropriate to the group. Consider the
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question of how well-informed the respondents are likely to be. Take
into consideration any particular bias they may have.

4. Write the questions. An excellent procedure that assists
the developer in making the first draft is the conducting of inter-
views with a few respondents.

5. Prepare a data-summary sheet. This helps to search for
patterns of responses that allows for attitudes toward the piCgiam
to be cnaracterized.

6. Critique the questions; try them out and revise them.

Ask the following questions:

a. Does the question relate to one idea?

b. Is there no simpler way to ask the gquestion?

c. Are all the words in the question clear?

d. Are there words or phrases that are likely to
influence a person's responses for reasons not
related to the issue?

e. Is the question asked negatively?

f. 1s the question loaded--does it encourage one
answer and discourage another?

7. Assemble the guestionnaire. The appearance is important.
[t should appear easy tc fill out.

8. Administer the questionnaire (pp. 57-81).

Summary
Needs assessment is a method of determining the difference
between what is and what ought to be. It does this by means of
questionnaires, interviews, public hearings, observation, reading,

and analysis of sccial indicators and thinking.
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The questionnaire method seems to be the most popular in
collecting data. The authors reviewed spent more time discussing the
questionnaire mehtod. Guidelines and procedures for the development

of a questionnaire are given to help 2 non-expert.

The Traditional Historical African Family

Interest in the study of the African family has caused anthio-
pologists and sociologists to look into the traditional African family.
This section will report the traditional procedures for the founding
of an African family beginning from courtship through child rearing
practices. More space will be devoted to such areas as lobola and

initiation.

Courtship and Bethrothal

Sibisi (1977) mentions that courtship in the African society
is, by tradition, quite different from the Western manner of court-
ship. “A Zulu young man makes no dates but, instead, surprises a
young woman by waiting for her at a waterhole, on the road to a store,
or wherever she is l1ikely to be on her own, away from her parents”
(p. 168). At that time he will tell her of his love for her, using
the best phrases and oratory he can master. In most cases the woman
responds by ignoring him or by expressing disapproval. He does this
on several occasions until he wins her heart. He only gives up, if,
after several attempts, it becomes clear that his efforts are in vain
(ibid.).

Winning a young woman's heart gave no guarantee that she would

5e his wife. Mair (1969) states that
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[t was sometimes customary for marriage arrangements

to be concluded by the parents, and the couple only informed

afterwards. . . . Girls were, however, sometimes offered by

their fathers in return for or in expectation of favours--

to close friends, to warriors who had stood by them in

battle, to the king. (p. 12)
Price (1956) emphasizes the same thought when he writes that "in
tribal conditions those ready for marriage seldom had free choice of
a partner" (p. 40). In his anthropological study of the life of the
Red Xhosa who live around East London, South Africa, Mayer (1971)

has to be prearranged b

observes that "marriage, in Red society,
two families. . . . Even the younger informants supported the idea of
arranged marriage, which means marriage arranged by the senior kin"
(pp. 97, 98).

Sometimes a young man was betrothed in his absence 0 a girl
he didn‘t know. In most cases the girl was abducted for the purpose
of marriage, with her parents' connivance (Mayer, p. 98). In his
study of one of the South African tribes, Schapera (1941) found that
often boys and girls had no particular preferences of their own and
accepted willingly enough any reasonably suitable mate chosen by
their parents. It was not unusual for a boy, when he wished to get
married, to leave the selection of a wife largely in the hands of his
parents (p. 58). According to Steyn and Rip (1968), although in some
tribes marriage was arranged between families and young persons had
little say in the matter, yet the wishes of the young people were not
completely ignored. There was opportunity for the young people to
meet but the choice had to conform to the prescribed rules and also

be approved by the families concerned (p. 505).
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facn of the families whose young people were to be betrothed
carried out investigations of the backgrounds of the other family.
[t was probably for this reason that the young Red Xhosas that Mayer
interviewed expressed satisfaction and confidence in their parents'

ability to choose good wives for them (p. 98).

Marriage

There are slight differences in the way different tribes per-
formed their customs. However, as Steyn and Rip (1968) observe,
these different groups show a marked degree of cultural cohesion
(p. 500).

Staples (1974) writes that in African communities, marriage
was not just a matter between individuals; it was the concern of all
family members. A woman, for instance, was not just a man's wife,
but "the wife of the family" (p. 2). Hammond-Tooke (1974) emphasizes
the same point when he writes that "the stress in marriage is upon
the linking of two groups of kin rather than merely upon the union of
a man and a woman standing alone and independent of their kin® (p. 187).

Wwhen the young man's kinsmen came to a decision that the young
man had to marry, they began negotiations with the girl's family.
According to Steyn and Rip (1968), negotiations for marriage were
entered into between the two families by means of a go-between (p. 505).
Schapera (1941) writes that negotiations could never be made directly
by the boy himself but had to be undertaken on his behalf by his rela-
tives (p. 60). Sibisi (1977) mentions that marriage negotiations
tended to stretch over a long period (one to ten years) because of

poverty combined with the desire to marry according to the traditional
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rules (p. 168). There were many ceremonies and exchanges of gifts
during the negotiation period. Mair (1969) writes that "a marriage
conducted in the prescribed manner was, then, a long-drawn affair
characterized by a series of rites laid down by custom, from the
opening of negotiations to the final establishment of the bride in
her husband's home" (p. 14).

At times negotiations were affected by abductions. When the
girl had been abducted or had eloped with a lover, the union was
regularized much more rapidly than in the usual process (ibid.). In
most cases, abduction in the bush or near a waterhole had been pri-
vately authorized by the girl's parents. Mayer (1971) writes that a
girl was taken by surprise and carried off by force to the suitor's
home where she would be made to put on the clothes and insignia of a
newly married wife. In most instances, she did not know the husband
for whom she was being captured and might never have set her eyes on
him (pp. 239, 240). Elopement was not regarded with approval because
it was not sanctioned by parents. Since it was a disgraceful act,
very few couples eloped.

No matter whether there was an elopement, an abduction, or
the following of the normal procedure, lobola formed the indispen-
sable element in the validation of a marriage. When the boy, through
the negotiator, had been formally accepted by the girl's kinsmen, dis-
cussion centered around lobola, which dominated the procedures. While
there was a generally recognized number of cattle for lobola, Barnes
(1970) notes that at times, the number of cattle depended on the
status of the woman's father (p. 5). Many more cattle than usual were

given as lobola for a chief's daughter.
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Some writers have termed lobola "the bride's-price”. They
feel that this was a commercial transaction in which a girl was bought
by the boy. Anthropologists who have studied deeper into the life of
the African people reject this interpretation because, according to
Mair (1969), it suggests a sale (p. 5).

The question that arises is, "What then was lobola?" Steyn
and Rip (1968), call it a sign of thankfulness and an exchange for the
woman's fecundity potential (p. 505). Staples (1974) writes, "This
was not the purchase of a woman who became her husband's property.
After marriage, a woman remained a member of her own family, since
they retained a sincere interest in her well-being” (p. 2). Price
(1956), explains that “the bride-price is not originally for the pur-
chase of the wife's person. It has been rather recompense to her kin
for the children she is expected to bear and whe will reinforce the
husband's group" (p. 15). The importance of this aspect of marriage
is expressed in the saying found in many of the African Societies:
"Cattle beget children" (Gluckman, 1950, p. 184; Jeffreys, 1951,

p. 188). Hammond-Tooke (1974) observes that it was the facts of
lobola transfer that fixed a child's social position in society

(p. 188). Gluckman (1950) goes on to explain that an impotent man
might ask one of his kinsmen to have intercourse with his wife and

so give him children and, most important, an heir (p. 184). In the
same way, according to Kuper (1950), children of an adulterous union
entered into by a married woman belonged to the family of the husband.
The genitor might have to pay a fine for adultery but could not claim
guardianship over his children (p. 92). Lobola, therefore, had a Tot

to do with the expected children from the marriage union.
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Lobola payment was made by the young man's father to the
girl's father. Sometimes other relatives helped. While no relatives
were obliged to help a man find lobola, yet a man with a few cattle
looked to the head of the cluster for assistance (Barnes, p. 5).

Lobola was not regarded as a source of profit to the man who
received it. Price (1956) explains that the wife's people could and
did employ the wealth so acquired to consumate marriages for young
men of their group to restore the balance (p. 15). Mair (1969) points
out that some of the lobola was distributed to other relatives accord-
ing to rules which varied from tribe to tribe. If a marriage was dis-
solved, the recipients of lobola were expected to return the cattle.
Therefore there was a high degree of interest in maintaining marriages.
Similarly, those who had helped to pay for the lobola also had an
interest that the marriage union was maintained (p. 6). The tribesmen
of the young man felt it was their social obligation to see that the
couple remained married.

The next question that needs consideration is, What happened
to a young man whose people were so poor as to be unable to afford
lobola? In some tribes, a man who could not make the payment was
allowed to marry on the basis of service and residence with his wife's
father who claimed the children of the union as his (Mair, p. 7). In
other tribes the girl was given to the boy with the understanding that
the lobola of the first daughter of this marriage union would go to
the girl's parents.

After lobola had been settled, the wedding ceremony was
arranged. It frequently proved to be an elaborate and prolonged

affair and
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. involved rites symbolizing the transfer of the bride

from ner parents' to her husband's home, solemn reminders
of the duties of marriage, feasting and dancing, and the
invocation of the blessings of the ancestors. (Mair, p. 14)

Some tribes expected a girl to be a virgin before she was
married. Junod (cited in Mair, 1969) states that among the Pedi,
marriage of a girl found not to be a virgin might be cancelled (p. 12).
Barnes also points out that the approved mode of behavior for women
was "chastity before marriage, submission in the choice of husband,
and fertility and fidelity in marriage. These obligations were clear-
cut and definite and of universal applicability" (p. 4). Among Zulus
and other Ngoni groups, girls were examined at marriage to see that
they had not been deflowered (ibid., p. 3).

Unlike the Western tradition, marriage in the traditional
African setting did not end with the death of one of the spouses.

To understand this, it is important to note the statement made above
(p. 16) that a woman was the "wife of the family." The death of the
husband was not the death of the whole family group. According to
Schapera (1941), if the girl died, her parents were expected to give
her fiance a younger sister or some other relative to marry instead;
if the boy died, the girl would be married to a younger brother and
the children of that union were considered the offspring of her orig-
inal fiance (p. 67). If the husband died when they were already old,
the widow was expected to stay with the husband's family and her chil-
dren would support her. If she was young and all her sons minors,

her husband's younger brother, "even if already married, should 'enter
her hut,' so that she might continue to bear" (p. 316). He was not

regarded as her husband, merely her guardian. He protected and
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supported ner and ner children. He also looked after ner husband's
estate.

Writers consulted (Ardener, 1962; B8arnes, 1970; Hammond-Tooke,
1974; Schapera, 1941) agree that divorce was rare. Hammond-Tooke
maintains that this was not due to the amount of lobola nor to the
difficulty of achieving its return (p. 194). Gluckman (1950) suggests
that sound structural reasons existed for the infrequency of marriage
failures (pp. 191-192).4 Krige (1964) noted that the use of lobola by
girl's brothers made divorce difficult in the olden days (p. 171).
Monnig (cited in Hammond-Tooke, 1974) describes how both groups of
relatives would do their utmost to disuade any applicant from a
divorce. They would do their best to remove any cause of complaint
(p. 194). Mair (1969) also explains that the relatives would do their
best to reconcile the pair (p. 65). Divorce was the last resort after
all efforts had failed.

Writers (Gluckman, 1950, p. 184; Hammond-Tooke, 1974, p. 188;
Kuper, 1950, p. 92; Price, 1956, p. 15; and Steyn & Rip, 1969, p. 505)
agree that lobola had a lot to do with the expected children of the
marriage. What then if the woman was barren? Was she divorced? Mair
(1969) writes that "her lineage [was] expected, if [she was] proven
barren or died childless . . . [her kinsmen must] provide a substitute
for her, usually receiving no payment or a reduced payment" (pp. 15-16).
A full sister was preferred. Among the Pedi the barren woman herself
demanded a substitute from her parents (ibid.). Schapera (1941) notes
that no woman could be forced into such a marriage (p. 206). The

bringing of a substitute did not mean that the barren wife was divorced.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



27
The barren woman was not sent home, the second wife was there to bear
children for her (Gluckman, 1950, p. 185).

It would seem therefore that among the Southern Africans pro-
creation was one of the major goals for marriage as it was in other
traditional cultures. Hammond-Tooke (1974) states this fact suc-
cinctly when he writes:

[t is a basic precept of all Southern Bantu societies
that, once established, a house should not be allowed
to die out. The greatest internal threats to the con-
tinuation of the house lie in barrenness on the part
of the woman, in her failing to bear a male heir and in
the premature death of either spouse. These visissitudes
are to some extent ensured against by the sororate and
levirate as secondary unions. (p. 188)

Child Rearing

Modern Western educationists believe that education should be
aimed at uncovering and developing the potential aptitudes and quali-
ties of each individual. The emphasis is on the cultivation of
individuality and unigueness. There is a desire in the Western world
for change and progress and the educational goals are directed towards
that goal (Hammond-Tooke, 1974, p. 211). The African traditional
system on the other hand, was "an education in conservatism and con-
formity, in acceptance of and loyalty to a traditional way of life”
(ibid.).

Raum (1940) observed that African tribal education covered
the whole range of the tribal code.

They deal with the solidarity of kin, obedience towards

parents, reverence towards ancestors, the duties of a
brother to his sister and those of the first born to his

younger brothers. They go into the delicate problems aris-
ing through marriage, giving advice as to the qualities to
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5e looked for in a mate. They describe the relations

setween husband and wife, the causes of quarrels between

them and their composition by dipicmatic cunning or moral

restraint. They offer prophetic advice as to the educa-

tion of offspring, and give tips as to the treatment of

parents-in-law. Hints are not forgotten for securing

and retaining the chief's favour, and, at present, for

relations with the white man. (p. 47)
Tn the Western life, an extended period of time is spent in formal
educational institutions where children arc trained vocationally and
in the development of skills. The Africans were concerned with train-
ing in social rather than vocational behavior.

Lijembe (1967) noted from personal experience that moral
training was part and parcel of every aspect of traditional education.
Children were trained to be obedient, respectful, and manneriy.
Punishment was to be accepted without question or complaint (p. 15).
Moral training was sometimes done by rewards for right action and
punishment for the wrong even though there had been no previous warn-
ing (ibid., p. 17). The family usually gathered round the courtyard
fire after an evening meal, and these were occasions for moral train-
ing by means of a story. The stories were about animals or people,
stressing the rightness of certain traits which always own out (ibid.,
p. 18).

while Africans were putting greater emphasis on social train-
ing, they did not neglect the vocational training. Apoko (1967)
observes that boys went with their father when he went to work although
they came back earlier. As the boys grew older, they would take walks
with their father who would show them the limits of their iand, teach

them about animals, defense, and which trees were good for building

{p. 64). Girls by contrast, remained with their mothers. They actad
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as baby nurses from the age of about six, thus learning the skills
necessary for motherhood (ibid.). Schapera (1941) points out that
mothers assumed the responsibility to teach their daughters how to
cook, mend, wash clothes, and clean out the huts (p. 244).

The training and teaching of a child, however, was the respon-
sibility of all the kinsmen as well as of parents and siblings. The
importance attributed to the wider kin and the senior people generally
in enforcing discipline and transmitting proper moral ctandards was
emphasized by Mayer (1971) when he wrote that many Xhosas "might go to
the other extreme and say that there would be something abnormal or
improper in being brought up by the parents alone" (p. 274). Apoko
(1967) mentions that older brothers were very particular about the way
grown-up sisters behaved in the presence of their boy friends. If a
sister misbehaved, the brother was authorized by parents to give her
a beating. She had to be well-behaved enough to be married early
(pp. 66-67).

Although child rearing was the collective responsibility of
parents, kinsmen, and elders, Schapera (1941) says that training was
primarily the duty of parents who were often judged by the conduct of

their children (p. 251).

Initiation
When children passed the adolescent stage at about the age of
twenty, they were initiated into adulthood. A custom commonly asso-
ciated with male initiation ceremonies in South Africa is circumcision.

A few tribes had girls' initiation schools as well.
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An important element of the initiation school was that young
people had to be separated from the rest of the community for at least
some part of the duration of the school. A temporary dwelling place
for the initiates was built in a secluded place away from the village
(Hammond-Tocke, 1974, p. 229). This separation period was sometimes
preceded by a symbolic act signifying the separation of the initiate
from his/her former state. The duration of initiation schools for
girls varied according to different tribes. Tswana and Pedi schools
lasted for only one month, the Lobedu school lasted a year, and the
Venda lasted anything from three months to two years (ibid., p. 233).
There was a time when all tribes in South Africa practiced circumci-
sion, but some have since abondoned the practice. Those tribes that
observe the custom do not treat a man who has not been circumcised as
an adult. Men who had not been through the aporopriate ceremonies
were not allowed to marry, though girls sometimes did (Mair, 1969,

0. 10).

The initiation ceremonies were held at regular intervals
several years apart and were among the most important occasions. All
the eligible boys about age twenty, led by the son or brother of a
chief, were initiated simultaneously in a group (Schapera, 1941,

p. 255). In most tribes boys were secluded out in the busn for a
period of three to five months, in a camp specially built for the
occasion.

Before the initiation ceremonies began, the boys to be initi-
ated frequently spent time together. Among the Lobedu they spent a
fortnight out in the veld learning songs in preparation for the open-

ing of the school. Among the South Sotho they herded cattle together,
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collected Firewood, made ropes for the lodge, and learned a number of
secret songs. Among the Pedi this time of preparation was spent work-
ing for the chief (Hammond-Tooke, 1974, p. 229).

Initiation schools begin with ceremonies. Among the Cape
Nguni, the ceremony was 2 local affair. Boys of a local area were
circumcised together and their schools were usually smaller. Among
other groups, the ceremony was conducted on a wide scale and the
chief was involved. The ceremony began with a ritual killing and a
feast.

The most important part of the ceremony on the first day of
the school was the operation which finally separated the boy from
his childhood. Wilson, Kaplan, Walton, and Maki (1952) write:

There is often specific reference to this change by the
boy or the onlookers at the moment the operation is
completed. For instance, among the Xhosa and Mfengu,
after he is cut the boy is told to say "I am a man" and
the surgeon answers "you are a man." (p. 208)

From there the boys went to their secluded camp where they
were subjected to various hardships and ordeals. Beatings, either
routine or for some real contravention of the laws of camp, prohibi-
tion on drinking of water, uncomfortable sleeping conditions, and
bathing in icy rivers early in the winter mornings were some of the
common ordeals they had to go through (Hammond-Tooke, 1974, p. 230).
Schapera (1941) obser?es that "children known to have been disobedient
or insolent towards their elders were treated with special severity
in the initiation camps" (p. 267) and this served as a powerful dis-

ciplinary force. Children behaved with restraint for fear of addi-

tional hardships and tortures at initiation time (ibid.). In these
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schools the Xhosas received some sex instruction, but the Bomvanas had
no curriculum of learning. Among the Sothos tribal loyalty in addi-
tion to sex education was also stressed (Hammond-Tooke, 1974, p. 230).

According to Mair (1969), girls at an initiation school were
harangued on the importance of virginity at marriage. They were told
that if they were deflowered, their husbands with all the husband's
folk would take them away from the wedding and hate them. [t would
be a disgrace to the family and all the people would spit at them
(p. 47).

Raum (1940) pointed out that lessons at the initjation schools
dealt with legal and moral conditions of married 1ife, the proper
education of offspring, and the controls of human conduct. He writes
that they

. deal with pre-marital “"purity" as a basis for suc-

cessful marriage; they describe the minor morals which
make relations between marriage partners pleasant and

help to tide over periods of strain; they discuss the
economic rights and duties of husband and wife, incul-
cating at the same time such virtues as thrift, diligence,
and providence; they expose peculiarities characteristic
of the male and female sex and give advice as to how one
is to behave with regard to them; they alsc set out the
rights which husband and wife may claim in their marriage,
such as the privilege of eating in the absence of the
partner. (-o. 361-362)

Graduation from initiation schools promoted boys into the
society of adult men in contrast to that of boys and women. Similarly,
girls were promoted into the society of adult women.

There were four main occasions in the 1ife of a person--birth,
initiation, marriage, and death. At these occasions both the individ-

ual and those closest to him/her changed their social status. Wilson

(1969) writes:
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At the birth ritual a child was accepted as a member of
the lineage, and the mother, especially at the birth of
her first child, went up in the world. At a male initia-
tion not only the novice changed his position from boy to
man, but his parents, if he were their eldest son, moved
to a more senicr position in society as parents of an
adult man. And similarity, when a girl was initiated she
changed from child to bride, or potential bride, and her
mother changed in status also. (p. 30)

It is interesting to note that pre-marital purity was not
just the concern of parents and elderly people in the community but
that of the young people as well. Hammond-Tooke (1974) observes that
defloration would bring shame not only on the girl but, among the
Zulu and Mpondo, on her whole age-group who would punish ser for her
fall from grace {(p. 237). Among the Venda, according to Stayt (1931),
she was spat on and derided by other girls and the community at large
(p. 123). Mayer and Mayer (cited in Hammond-Tooke, 1974) examined a
Khosa senior youth organization and writes:

Throughout the youth organizatior “private love" (a stock
phrase) is vigorously discouragea. There are various ways
of ensuring publicity . . . one of the young people's
stated objections to "private" iove is that a girl might
have more than one lover at a time. This would be a bad
training for marriage . . . The other objection is that
the couple might be tempted to full intercourse instead

of metsha (intra-crural intercourse), with danger of preg-
nancy ensuing. (p. 237)

As has already been pointed out (see p. 25), there was a time
when all tribes in South Africa practiced initiation. According to
Krige (1965), it is generally believed that Tshaka was responsible for
the abolition of circumcision among the Zulus. It is thought that the
long period of training in the initiation schools would have proved a
serious hindrance to his military projects (pp. 116, 117). Gryant

(cited in Xrige, 1965) stated that circumcision was dying out during
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the reigns of Tshaka's father Senzangakhona and his grandfather Jama
(p. 117). The abolition of circumcision did not leave a vacuum among
the Zulus. They replaced it with "ukubuthwa" which corresponds in
function to the circumcision schools except that there is no operation
or strict seclusion of the circumcision school (Krige, 1965, p. 117).

Missionaries and government officials wanted initiation
schools to be banned because of the association of the schools with
sex instruction (Hammond-Tooke, 1974, p. 236). Levin (cited in Mair,
1969) suggests that "the widespread European idea that sex instruction
must lead to immorality" was later taken over by Africans (p. 33).

When young people had graduated from the initiation schools,
they were regarded as of marriageable age although in practice they

often were not married for a few years.

Summary

Marriage, in traditional African life brought together two
groups of people rather than just two individuals. Parents of a boy
chose and negotiated for a wife for their son. The whole process of
marriage rested in the hands of the elders of both groups.

One of the important elements of marriage was lobola. The
loss of a member distributed the equilibrium between the two groups
and lobola was used to restore that equiiibrium. Lobola was used
to bring another girl from another group to close the gap created by
the lost member. Besides this, lobola fixed children's position in
society.

when children were born, African education concentrated more

in social behavior and moral education. Vocational training was not
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emphasized although boys grew up as apprentices to their fathers and
girls to their mothers.

After the adolescent stage, young people went to initiation
schools which were a bridge between childhood and adulthood. At the
initiation schools they received education in responsible adult behav-
ior, especially in their future marriage. Graduation from the initia-

tion schools promoted them tc adulthood and to eligibility for marriage.

The African Family Life as [t Is Today

The traditional African institutions of family life have been
affected by external influences and the extent of the effect of these
influences differs by regions and groups. Industrialization, Western-
ization, education, urbanization, and Christianity have been largely
responsible for the breakdown of the traditional life. Christianity
condemned polygamy and the initiation schools and some churches con-
demned all forms of marriage payment. Mair (1969) has rightly observed
that "more pervasive than any direct attack by authority, religious or
secular, has been the impersonal influence of modern economic condi-
tions" (p. 19).

The African family should not be contrasted with the Western
family, in which the latter is held to rotate to the nuclear family,
to depend upon the free choice ¢f two people only, and to express
personal love more than the desire for offspring, because in Many
European cultures of the past, as well as in ancient Israel, marriage
would have been classified as 'African’ rather than 'Western'.

Hastings writes:
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In tngland, too, the young, especially among the upper-
class, had very little say as to whom they were to marry
for many centuries. Here too the most vital considera-
tions did not relate to interpersonal love but to the
continuance of the lineage and the accumulation of prop-
erty. The bridewealth of Africa is exactly paralleled
by the 'weotuma' of the ancient English which continued
long after they had become Christian. Indeed 'wife-
purchase' was still apparently practiced in Denmark in
the fifteenth century. [t was succeeded by customs of
dowry and property settlement which could be just as
exacting, probably more so, and these continued right
into the nineteenth century. (1973, p. 29)

Courtship and Bethrothal

Modern conditions have introduced a new pattern of life. A
man leaves his home in rural areas and goes to the ¢cities to seek
employment and often finds it difficult to communicate with his people,
especially if he is illiterate. Sibisi (1977) mentions three cate-
gories of migrant workers in South Africa: (1) Those who work in the
city while their families live in the countryside; (2) Women who work
in the cities while husbands and children live in the countryside;
and (3) Those who with their families, work in the city and live in
the townships--their presence in the cities being determined by the
continued employment of the husband. Should the husband die, the
widow and the children would have to vacate the house in the city
(p. 167). This practice has disrupted tribal life so mcuh that “the
while tribal scheme of subordination and responsibility has been
broken down" (Price, 1956, p. 29). In many instances the honored
position of the father has disappeared. Abbott (1976) said that the
father was the supreme ruler of the homestead. He owned practically

everything, or in other words, he was the custodian of the family
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sroperty. All members of his family group respected and obeyed him
(p. 169).

In the absence of the father or a male kinsman, as if often
the case in the cities, the choice of a marraige partner is an indi-
vidual matter and not the concern of the elders. Steyn and Ripp (1968)
say young people are influenced by the idea of romantic love as in
Western society. The individuals concerned arrange matters themselves.
They merely inform the parents as to their intentions (p. 507). While
there is far more personal choice now than in the past, there is also
far more elopement and a good deal of real i1legitimacy (children born
outside a lasting union of any kind) (Hastings, 1973, p. 38). Price
(1956) observes that

. in the townships and locations, where people are con-

stantly coming in or moving on, the choice of partner is
enormously extended; and the old directions of chioce to
particular groups do not apply, for all are equally isolated
individuals. For people unpracticed in dealing with a wide
range of possibilities, and facing a situation in which the
future can scarcely be estimated, the temptations to hasty
misuse of temporary advantage and to jrresponsible change
are strong. (p. 41)

Lijembe (1967) mentions that the elderly still wish to exer-
cise tnis right to advise and be he2ded because they believe that the

modern youth selects a partner more for externals like beauty and

dress than for good up bringing, manners, and ability to work (p. 31).

Marriage
Although the choice of a marriage partner has become an indi-
vidual matter, yet marriage is still the concern of all family members.

Negotiations for marriage are still carried on by the relatives of the
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young people. "The masses of the people still try to fit traditional
institutions to the new circumstances" (Price, 1956, p. 49).

Lobola is still the focal point around which the negotiations
are carried. Hastings (1973) notes that the church has in fact
attempted a frontal attack upon the bridewealth system a number of
times in different places but without success (p. 109).

The introduction.of a cash economy has affected the lobola
custom. Due to the reduced number of cattle because of drought and
overpopulation and to the fact that people work and earn money, cash
has to a great degree replaced cattle as a lobola commodity. This
change, as Mair (1969) observes, has undoubtedly introduced a commer-
cial element into marriage (p. 37). In many instances, people con-
sider the money spent for the education of their daughters and this
is figured into the lobola. Young men not only find the demands far
beyond their means but discover that their kinsmen are unwilling to
contribute towards the abused custom (Price, 1956, p. 17). Today,
therefore, lobola is the young man's responsibility rather than a
shared one as it was in traditional life.

Yery high lobola presents social and moral problems. It may
delay and sometimes prevent sound marriages. It may also leave a
young man in debt (Hastings, 1973, p. 109). In an attempt to solve
this problem, some churches have laid down a maximum sum for Christians,
but nobody adheres to that sum. The Adventist Church condemns the cus-
tom (see the Church Manual Southern Africa Supplement, 1959, p. 309).

Hastings (1973) believes that "blanket condemnation should be
avoided and the positive value of traditional bridewealth openly recog-

nized" (p. 110). He suggests that lobola should be transformed into a
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dowry which would contribute to the establishment of the new home
(ibid.). Kisembo, Magesa, and Shorter (1977) note some inconsistency
in the way the church has acted. Churches teach young people in
school that they should exercise freedom of choice in marriage, on the
other hand they side with the parental generation over lobola when it
comes to marriage itself (p. 30).

Besides lobola, churches are concerned with the nontraditional
wedding that goes on today (the modern wedding is a mixture of tradi-
tional and Western). The concern is in the area of expense. One of
the reasons for the high expense in marriage is that the idea of invi-
tations to special guests is foreign to Africans. All who want to
come are welcome. The girl's parents and the young man's parents are
expected to provide the wedding feast for all the multitudes present.
Price (1956) writes that

. the wedding day assumes importance as the occasion for

conspicuous consumption and even waste, such as marked the

handing over of bride-price or the feasts at various stages

of the tribal marriage transactions. (p. 19)
In tribal life, the expenditure was that of perishable local produce,
whereas today it involves an outlay of money--much of which, all too
often, is borrowed.

The idea of chastity at the time of marriage is no longer a
concern. The custom of examining a girl to see whether or not there
has been defloration has been discontinued (Mair, 1969, p. 26).
Probably this custom has been discontinued because, according to
Lijembe (1967), it is realized that the youth engage in premarital
sexual relationships much more freely than before (p. 30). Mair also

mentions that missions opposed this examination of girls because it
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destroyed modesty (ibid., p. 27). Now, the girls themselves refuse to
submit to such an intrusion on their personal lives.

In his book Townsmen or Tribesmen, Mayer (1971) contrasts the

traditional Xhasas and the Westernized or Christianized Xhosas. The
traditionals are referred to as the red people because of their attire,
while the Westernized group is referred to as school people. Mayer
mentions that "a sore point for school people is the apparently much
higher proportion of school girls who have illegitimate babies" (p. 38).
In Keiskammahoek area where studies were conducted, nearly half the
mothers were found to have borne one or more illegitimate children
(ibid.).

I11egitimate children often become a burden to the mother's
parents. When the girl finally gets married to somebody other than
the father of the premarital child or children, she leaves the chil-
dren with her parents. ™A husband is not expected to take responsi-
bility for his wife's premarital children by other men" (Mayer, p. 239).
whatever the girl contributed towards the support of her children will
most likely be discontinued when she is another man's wife. The
premarital children present a big problem to the parents of the mother
who are usually in retirement with a reduced income. The situation is
such that Mayer writes: "Pregnancies of girls are so common that
school parents have come to accept them in a sense, and the daughters
know excatly how to behave during the temporary fury" (ibid., p. 243).

It has been noted that divorce was rare in traditional 1ife
(see p. 21). Hastings (1973) observes that where bridewealth was of

high social importance, divorce was in fact a very rare matter (p. 35).
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Today there is more divorce and there are more people living in more
or less impermanent unions lacking any legal status (ibid., p. 38).
oreston-Whyte (1978), in her study of families without marriage, found
that there was an emergence amongst the African population of the
'matrifocal' family (p. 55). In one area Pauw (1975) found that 42
percent of the households had female heads (ibid., 0. 56). Many of
the women had been widowed, divorced, or abandoned by husbands while
1iving in the country and they had to come to town to find support.
There were also single women who had to support themselves and their

children (ibid., p. 58).

Child Rearing

The traditional situation where the child's models of behavior
were all around him/her has changed also. No longer is there a whole
community that is interested in the child's progress. He/She is no
longer presented with a single set of beliefs, values, and behavior
patterns. Steyn and Ripp (1968) find that only the child's parents
are solely responsible for discipline and they cannot depend on the
support of the relationship structure (p. 510).

In some areas there is confusion, as Lijembe (1967) testifies
from his own experience. He mentions his own frustrations as he tried
to bring up his children in line with the counsel provided in Western
books on child-rearing and child development while they lived with
other children in the traditional society (p. 31).

Again Steyn and Ripp (1968) mention that the closest attach-
ment known to the African is that between mother and child (p. 509).

If in some areas forty percent of the household have female heads,
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then it means those children grow up not only without a father but
also without the care of the mother who has to work as the bread-
winner. Besides the 'matrifocal' problem in the cities, the migrant
labor system has resulted in women acquiring sole responsibility for
maintaining and providing for the children. Since there are hardly
any subsistence resouces in the rural areas, many younger women seek
work in the towns. This leads to the abandonment of children. "As
many of the non-white women are employed as domestic servants to care
for white children, the family is often separated still further"
(United Nations Center against Apartheid, 1978, p. 13).

Under such complex situations parents surrender their respon-
sibility to the school. Many schools do not concern themselves with
the religious and moral formation (Kisembo, Magesa, & Shorter, p. 123).

This lack of collaboration results in a slackening of parental
authority over many aspects of the child's 1ife. Many of the children
end up as "tsotsis'. Hammond-Tooke (1974) saw 'tsotsis' as “violent
and boisterous, smoke dagga, fight with knives and are anathema to
the decent people” (p. 463). Junod (1970) saw this as one of the most
alarming features of present conditions (p. 93).

The biggest probiem that the majority of Africans face today
in cnild rearing is that they neither have a traditional nor a Western
model to foliow. The economic and social situation makes it impossible
for them to follow the traditional model. The scarcity of a good
Nestern model in their community and the ignorance of Western methods
of child rearing are a cause of their reluctance to adopt the Western

way for child rearing.
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Initiation

Initiation schools continue to be maintained by those tribes
that still practice this custom. Even the educated or Westernized
young people still go through this custom. Hammond-Tooke (1974)
remarks that boys from tribes that do not have circumcision as part
of initiation, often get circumcised after meeting boys from circum-
cising tribes in universities and other centers of higher learning
(p. 228).

Today initiation schools do not last as long as they once did.
In her discussion on initiation, Mair (1969) holds that "out of its
tribal framework the circumcision of boys has lost much of its former
value" (p. 34). The general instruction that was carried on in initi-
ation schools is disappearing (ibid., p. 33). This is understandable
in the 1ight of the present child-rearing practices. The function of
the initiation school was not isolated in traditional life. The
strict discipline under which young people went was a continuation of
discipline in various forms from childhood. There is no point in
teaching premarital 'purity' to young people who have lost what
Staples (1972) called "firm family and community controls” of sexual
impulses.

The initiation of girls is fast disappearing among those
tribes that practiced it. Among some tribes, the general impression
is that

. both divorce and adultery are increasing, and they

attribute this largely to the weakening of supernatural
sanctions through the almost complete abandonment of the

girl's initiation and the condemnation by missions of
other rites. (M2~ 1969, p. 104)
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The churches have become aware of the function, even where
they cannot approve of the procedure, of the initiation schools
(Price, 1965, p. 44). The emphasis on sex in many initiation schools,
rather than encouraging immorality, is in fact a method of teaching
the future behavior required by the mores of the society concerned

(Hammond-Tooke, 1974, p. 237).

Summary

Industrialization, Westernization, and Christianity have
changed the traditional way of life. Some of the institutions of the
African family 1ife have either been directly attacked by missions or
have been undermined by changes in the economic situation.

Today the choice of a marriage partner is a matter of indi-
vidual choice, although the kinsmen are still responsible for conduct-
ing the necessary negotiations. In spite of personal choice, elope-
ment is on the rise. Parents have reluctantly lost the privilege of
choosing mates for their children.

Although there was condemnation from various quarters, lobola
is still maintained. On the whole, cattle and cther traditional arti-
cles of importance have been replaced by cash. This has resulted in
the lobola custom being transformed into a form of commercialism.

Each young man, rather than the kinsmen, is largely responsible for
finding his own lobola. Churches have tried in vain to lay down
maximum sums for Christians. There is a concern in the area of expen-
diture when it comes to the modern Christian marriage.

One of the most alarming features of the present condition is

the problem of illegitimate children. In traditional 1ife, it was
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rare to find premarital children in any African community. Now the
illegitimate children tend to be a burden on the parants of the
mother.

Divorce is now common. Anthropologists have observed that in
some places there are up to forty percent of females as heads of house-
holds.

The burden of child rearing no longer rests on the community
and kinsmen but is the sole responsibility of the parents. In many
homes children stay with single parents who have to work to support
the family. Moral training has been largely left to the school which
is usually not interested in religious or moral training.

The result of these inadequate child-rearing practices is that
young people end up as tsotsis and become a menace to the decent peo-
ple. There is confusion also as to whether to follow the traditional
or the Western model in child rearing.

Initiation schools for the boys are still continuing while
those for girls are dying out. The school period is much shorter and
it would seem that schools are not as effective as they used to be in

traditional life. The element of sex education in them has died out.

Studies and Experiments

The problems of the African family have been a concern of the
church and, as a result, experiments and studies have been carried
out. Gutmann in northern Tanzania (then German East Africa) and
Lucas, in the southern part of the same country, devised 'Christian
Initiation' and enlisted indigenous social services in the service of

Christianity. This experiment has been criticized as based on
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misinterpretation of tribal tradition (P~ice, 1956, p. 44). There
were those missionaries who strongly opposed the experiment as a
dangerous mixture of Christian ideas and heathen rites (Junod, 1966,
p. 524). Most of the first missionaries encountering Africa in the
mid-nineteeth century were Protestants. These men appeared as moral-
ists who judged most of what they saw of African 1ife as immoral and
inconsistent with Christianity. DOances, drinking, initiation rites,
and, above all, marriage customs were all condemned as immoral
(Hastings, 1971, p. 194). Polygamy and lobola stood out above every-
thing else in this respect.

In 1862 John Colenso, the Anglican bishop of Matal, argued
for the acceptance of converted polygamists into church fellowship.

He was strongly opposed by Bishop Callaway. Although Colenso's argu-
ments were considered the best ever made for the acceptance of polyga-
mists, yet he had other theological problems with the Anglican Church
and his arguments therefore did not carry much weight. In the 1888
Lambeth Conference, four of five bishops of the committee appointed

to consider the polygamy problem were from South Africa and they stood
with Callaway in rejecting the acceptance of polygamists (ibid.,

p. 195).

In South Africa where the issue had originally been debated,
developing social conditions were increasingly inimical to simulta-
neous polygamy, but the question became a burning one in West and
East Africa.

The argument over lobola took a different direction. Catholics

and high church Angiicans refused to ban it. They felt that lobola
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had a positive function as a stabilizing factor in marriage. They
even defended it as a seal of a sound marriage. In the last three
decades a new wave of church objection to lobola began with Archbishop
Zoa of the Camerouns leading the opposition.

while the debate continued, interest shifted to the relation-
ship between traditional marriage and church marriage. This was due
to the refusal of the young baptized Christians to accept church
marriage. The legal implications of divorce in a church marriage
seemed frightening. Only a small minority of Christians were being
married this way and it was also expensive.

Hastings (1973) observed that the central problem in South
Africa was now being seen,

. not as traditional patterns of iiving such as polygamy,

but instead the 'disintegration of Bantu domestic institu-
tions,' with more and more divorce and temporary 1iasons
entered into without any traditional customs or ob11gat1ons
Too late it was now being realized as well that missionary
offort had itself contributed to bring about this deteriora-
tion through far too negative an appraisal of the traditional
domestic institution. (p. 199)

In 1938 the International Missionary Council held its world-
wide meeting at Tambaram, Madras. In that meeting African delegates
requested the Council to undertake a study of a group of social prob-
lems among which Christian marriage in 2 polygamous society was first.
The war delayed this undertaking. Finally a massive Survey of African
Marriage and Family Life emerged in 1953, edited by A. Phillips and
written by Phillips, Lucy Mair, and Lyndon Harris. This Survey,
together with the symposium on African Systems of Kinship and Marriage,

edited by Radcliffe Brown and Daryll Forde in 1951, represents the

thinking characteristic of the post-war years. The praoblem with this
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Survey was that it was too vast and too complicated to stimulate the
churches into action. The purpose of the Survey was to depict what
was or has been in the life of the African people. From there it was
hoped that the roots of what ought to be would take hold and find
nourishment. The survey covered such topics as (1) safequards of
the married state, (2) number of wives, (3) consequences of marriage,
and (4) disturbance and dissolution of marriage.

Price (1956) comments on that report by pointing out that the
church was working in departments, one concerned with Africans and
taking account of a pagan background not yet remote; the other con-
cerned with Europeans who have been in Christianity for so long that
they have become careless (p. 52). He felt that the less the European
example was expressly pointed, the better. Exhortations had to deal
with common human principles, and example was left to make its own
silent impression (ibid.).

Price also felt that it was equally dangerous to pour contempt
on any African custom which was observed by honest tribesmen and was
still providing social discipline (ibid., p. 53).

In 1958 the first A1l Africa Church Conference was held at
Ibadan, Nigeria. The Church, Youth, and Family were the first of the
five themse of the conference. Five years later, the Al11-Africa
Seminar on the Christian Home and Family Life, sponsored by A1l African
Church Conference, was held at Midolo, Zambia. In this Seminar, anthro-
pologists and sociologists were not involved as they were in the 1953
Survey. Delegates to the Seminar described the state of family life

in their various countries and what the church, government, and social
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agencies were doing for the family. According to this report, the
African finds himself in a state of confusion because he is a crea-
ture of two different worlds. One foot stands in the traditional
society where the material has meaning only in terms of the spiritual,
and with the other he stands in a new world where there is dichotomy
between the spiritual and the secular (p. 8).

The subjects that were of special concern to the delegates

were: (1) Customary Marriage, (2) Bride-Price, (3) Polygamy,

(4) Christian Marriage, (5) Family Planning, (6) Unmarried Life,

(7) Work for the Christian Home and Family Life, (8) Church Discipline,
(9) Divorce, and (10) Prostitution. (p. 12)

The following are the recommendations that came from this
Seminar:

1. Customary Marriage--That it be recognized as valid and
that partners of such union be not 'married' again.

2. Bride-Price--That the system in itself be not condemned
because of its acknowledged abuse. It was further recommended that
traditional exchanges.be 'Christianized' into some form of covenant
between the partners and their families, as a part of the integration
of customary with Christian marriage rites.

3. Polygamy--That the pagan polygamist, when converted, be
accepted into the church together with his wives and children; and
that the church should pursue policies which will hasten the disappear-
ance of polygamy.

4. Christian Marriage--That the church snould educate its
members for that covenant union of two members of Christ which is

called marriage.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



50
5. Unmarried Life--That people be taught to recognize the
status and value of the unmarried person in church and society.

6. Home and Family Life--That programs of study, training,
and action be undertaken regionally be National Christian Councils
and Churches in every country.

7. Divorce--That the church exercise all its pastoral care
both in preparation and in counsel for the married, in order to pre-
vent disruption of marriage which leads to divorce.

8. Prostitution--That the church study to recover and commend
the mind of Christ towards the prostitute (pp. 55-59).

Another study of African and Christian Marriage was undertaken
by Gaba Pastoral Institute in association with Notre Dame University.
There were six different denominations involved. The study originated
from a background of pastoral anxiety about Christian Marriage in
Africa and in the world as a whole. Statistics reveal that few bap-
tized Christians were marrying according to the rites of the church
and this was a serious obstacle to the formation of churches. There
was also a desire to close the ever-widening gap between dogmatic
positions of the churches on one hand and the emerging social patterns
of modern Africa on the other.

Finances posed a problem to this study. International meetings
of the project's executive could not meet. It was therefore decided

that position papers would be circulated.

Summary

In this chapter, the theoretical basis for the study has been

established by the discussion on needs assessment and questionnaires.
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The literature has been reviewed concerning the traditional African
family life in order to give the reader an understanding of certain
African family-life practices. The literature was also surveyed con-
cerning the impact of Western culture on the African family life.

Evidence was found that experiments have been conducted and
studies have been carried out in an attempt to solve the cross-cultural
problems of the African family. The discussions have centered on such
topics as polygamy, lobola, initiation, customary marriage, divorce,
Christian marriage, and family 1ife. The studies reviewed suggest
various approaches to the problems, however, many of their recommen-
dations have not been carried out.

The review of the literature evidences that scholars over a
period of forty years have wrestled with the family-1ife problem of
the African people, however, no systematic data-based treatise was
found deaiing with the Seventh-day Adventist African family.

while it is recognized that Seventh-day Adventists have a
common cultural base with other Africans, yet the size ofAtheir popu-
lation and the possible distinctive impact of their doctrines and
way of life justify a detailed and systematic investigation of this

group.
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CHAPTER III
METHODOLOGY

It was hoped that responses to the questions raised in this
study would help to assess the needs of the South African black fam-
ilies. The responses solicited were made to the following questions:

1. Are church marriages decreasing among black South African
Seventh-day Adventists as compared to civil marriages?

2. If they are, what are the causes of this probiem?

3. Do African Seventh-day Adventists approve of the practice
of the lobola custom?

4. Do people feel that lobola has any relationship with a
longer marriage union?

5. Do people believe initiation schools have any moral train-
ing value?

6. Is this an acceptable practice by those who profess the
Seventh-day Adventist faith?

7. Are the factors that ensure a strong marriage union present
in the African family?

8. How do black South African Seventh-day Adventists look at
intimate friendship between opposite sexes among their youth?

9. What are child-rearing practices of the black South

African Seventh-day Adventists?
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Population and Sample

South Africa is situated at the southern tip of the continent
and covers approximately 472,359 square miles. The entire population
of the country is about 28 million. [t is divided into four main
racial groups (see table 1). The figures include the homelands as

well (Africa South of the Sahara, 1980-1981).

TABLE 1

DISTRIBUTION OF THE SOUTH AFRICAN POPULATION
ACCORDING TO RACIAL GROUPS

Race Population
Asians (Indians) 792,000
Coloreds 2,533,000
Whites 4,446,000
Blacks 20,600,000
Total 28,371,000

The homelands are certain sections of the country that have
been given to blacks by the South African government. They are mostly
rural and predominantly inhabited by blacks. They make up 13 percent
of the country of South Africa. Four of these homelands have been
given independence by the South African government, although their
independence is not recognized by any other country except South Africa
itself. The independent homelands recognize each other. The first of
these homelands to be independent was the Transkei in 1976. The

Transkei has a population of 2.5 million. The Baphutotswana homeland
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received its independence in 1977. Baphutotswana homeland has a
population of 1.25 million. Vendaland was the third homeland to gain
independence in 1979. It has a population of about .5 million people.
The Ciskei was the last so far to gain independence. It also has a
population of .5 million people. The other homelands have not opted
for independence yet. These homelands are divided according to differ-
ent tribes in South Africa and each tribe has a homeland. The map in
figure 1 pictures South Africa with its different homelands.

South Africa has a per capita income of $1,450 (Almanac, 1982).
Tt should be realized that the per capita income for whites is much
higher. In fact, the tithe per capita of the South African Union
Conference (Union of whites, coloreds, and indians) is comparable to
that of the British Union. The black South Africans have a much 1ower
per capita income.

Among the blacks there is a 2.8 percent population growth
annually and a 7.3 percent unemployment rate (excluding the homelands)
(RSA Statistics in brief 1981). In the homelands, unemployment is
much higher. Besides the blacks who live in the homelands, more than
ninety percent of the blacks in South Africa live in urban areas and
the average income per home is $338 per month (The New Soweto). The
level of education among the blacks is grade 6 (RSA Statistics).

There is a sixty percent literacy rate.

Swaziland is a small independent African kingdom situated on

the borders of the north eastern side of South Africa and has a popu-

lation of 550,000 people. Lesotho is also a small independent African
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<ingdom completely surrounded by the South African territory and has a
population of 1,375,000.

The population for this study comprised black Seventh-day
Adventists in South Africa, the homelands, Lesotho, and Swaziland.
The countries described above make up the Southern Union in the Trans-
Africa Division. The Southern Union is made up of six local organiza-
tions, namely, the Trans-Orange Conference, the Cape Field, Matal
field, Lesotho Field, Swaziland Field, and Caprivi Field (see Table 2).
The Union runs a hopsital, six medical and dental clinics, one junior

college--situated in the Transkei, and two secondary schools.

TABLE 2
ORGANIZATIONS OF THE SOUTHERN UNION

Conference/Field Number of Organized Churches Membership
Cape Field 67 6,000
Caprivi Field 15 3,358
Lesotho Field 14 1,314
Natal Field 40 3,499
Swaziland Field 7 723
Trans-0Orange Conference 71 7,140
Southern Union 214 22,034

Besides the 214 churches that make up the Southern Union,
there are companies of believers in every conference or field and in

each organization the companies are almost double the number of
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churches. The Union has a yearly membership growth rate of 8.3 percent
and a tithe per capita of $40.18 (General Conference Statistics).

One sample of the population was taken from the Trans-Orange
Conference which is the largest organization in the Southern Union.

It is also composed of all the different tribes in South Africa. Three
churches were randomly selected from among the churches of this con-
ference. The churches seiected were Diepkloof church, Jabavu church,
and iondi church. Ninety-five percent of the membership in the Trans-
Orange Conference is in urban areas.

Another sample was taken from the Cape Field wiich is the
second largest organization in the Southern Union. The Cape Field is
predominantly made up of one tribe--the Xhosas. Sixty-five percent
of the Cape Field membership lives in urban areas. Three churches
were again randomly selected from the Cape Field churches, namely,

Mdantsane church, Zwelitsha church, and Saltpan church.

The Instrument

Because of the uniqueness of the African family, no family-
life survey questionnaire from North America could be used. A special
instrument had to be developed. Several Andrews University faculty
members reviewed the instrument and made suggestions. Ninety percent
of the suggestions were taken into consideration. The following per-
sons reviewed the instrument:

samuel T. Harris, Ed.D. -- Assistant Professor of Teacher

Education and chairman of the

researcher's doctoral committee

Wwilfred G. A. Futcher, Ph.D. -- Professor of Measurement and
and Evaluation
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Robert J. Cruise, Pn.D. -- Associate Professor of Measure-
ment and Evaluation

John B. Youngberg, Ed.D.-- Associate Professor of Religious
Education and a member of the
researcher's doctoral committee

Norman K. Miles, Ph.D. -- Associate Professor of Urban
Ministry and a member of the
researcher's doctoral committee

Cedric C. Ward, Ph.D. -- Associate dean of the Graduate
School, professor of history, and
a member of the researcher's doc-
toral committee

Jonas Dalton, Ed.D. -- Berrien Springs, Michigan

The questionnaire was drawn after some literature on the

African family was reviewed. It was also based on personal acquaint-
ance with the situation, since the writer grew up in the rural areas,
lived in some of the South African cities, and worked as a pastor and
departmental director of the Seventh-day Adventist church in South
Africa for thirteen years.

The questionnaire contained fifty-four questions which sought

facts, opinions, and feelings on nine questions raised (see p. 49).
It was designed for adults over thirty years of age. A separate
questionnaire for young people between the ages of sixteen and thirty
was also prepared. It was made up of twenty-five questions taken

from the adult questionnaire but seeking to obtain information from

the young people themselves.

Pilot Study
The instrument was revised three times and then used in a
pilot study with a group of African students. Any question that

seemed unclear was immediately revised. The South African students
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were nelpful in suggesting some questions which were originally

omitted.

Mailing the Questionnaire

Correspondence was sent to the presidents of the two organi-
zations where the study would be conducted. They responded with all
the needed information {see correspondence in iappendix B). How the
questionnaire would be administered was explained in detail. The
Trans-Africa Division Secretary, A. R. Birch, a Doctor of Ministry
graduate of Andrews University, visited the presidents and explained
in person the administration of the questionnaire.

After the questionnaire had been approved by the doctoral
committee, the necessary copies were reproduced. Fifty percent of
the questionnaires were sent to the president of the Trans-Orange

Conference and the remainder to the president of the Cape Field.

Analysis of Data

The questionnaires were processed and analyzed with the use
of the computer center at Ardrews University. Responses to various
sections of the questionnaire are reported by the use of tables which
include both the number of responses and the percentage of people
responding in a particular manner. Tables for adult responses are
separate from tables of youth responses.

In order to make comparisons between Seventh-day Adventist
data and government statistics an analysis of percentages was used
to see if any parallel trends were present in questions 1 and 2. In

questions 48-52, a categorical scaling was used placing the ten
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practices on a scale in order to see the relative need. In the rest
of the questions, a descriptive summary of responses was given.

One suprising factor emerged after the data were collected
and analysis begun. It was noticed that there were marked differences
in the responses of the Cape Field and the Trans-Orange Conferences.
Chi squares were computed to see if there are any significant rela-
tionships between youth responses and adult responses and comparisons
were made between the Cape Field which is predominantly one tribe and
the Trans-Orange Conference which is composed of all the South African
tribes. The data are interpreted and their meaning assessed in rela-
tion to the purpose of this study.

The samples were chosen from these two organizations because
they represent the largest membership in the Southern Union. [t was
felt that the influence of the presidents would ensure a high rate of
return.

This study is based on how the respondents perceive the current
family life practices among Seventh-day Adventists. [t is not an
evaluation nor is it intended to establish a cause effect relationship.
It is simply a descriptive study regarding the respondents' perceptions

of current problems.

Summar
This chapter has reviewed the questions raised in this study,
described the population and sample, explained the preparation of the

instrument and procedure for analysis of the data.
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CHAPTER IV
SURVEY RESULTS

This chapter presents the data concerning facts, opinions and
feelings of Seventh-day Adventists on family-life practices of South
African blacks. A description of the population sample is given first,
and then each question raised is reviewed with the supporting data.

The needs of the African families that become apparent are commented
upon in each section. The results generated by the questions are

reported in order by issue and question.

The Returns

A total of 413 questionnaires were sent to the presidents of
the Trans-Orange Conference and the Cape Field. These questionnaires
were administered to the members of the six churches: three in the
Trans-Orange Conference and three in the Cape Field. [t was suggested
that one person should administer all questionnaires in all three
churches in the Trans-Orange Conference, and one in all three churches
in the Trans-Orange Conference, and one in all three churches in the
Cape Field. The two presidents were responsible for receiving the
questionnaires from the churches and returning them to the researcher.
Of a total of 413 questionnaires, 407 (98.55 percent) were returned.

Some items on the adult questionnaire and the youth questiornaire that

61
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sought the same type of information were worded identically but not

necessarily numbered identically.

Description of the Population

The data provided by the sample of the population show definite
trends in the age of the adult population and the length of time they
have been Seventh-day Adventists. The youth are treated as one group

and the educational level and average per capita income are shown.

Age of the Adult Population
More than fifty percent of the adult population in the sample
were in the 31-50-year age range. Adult population here refers to all
over thirty years of age. More people were in the 31-40-year group
than in other age group (see figure 2). There were 17.46 percent of
the people who did not responde to this question and their lack of res-
sonse possibly could have affected all the responses both in figure 3

and figure 4.

31-40 yrs.

41-50 yrs.
33.33% 51-60 yrs.

19.44% 61-70 yrs.
18.65% 71-80 yrs.

7.54% Over 80 vrs
2.78% 79%

Fig. 2. Percentages of population in various age groups
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Length of Church Membership
Fifty percent of the respondents have become members of the
Seventh-day Adventist church within the last twenty years. Since more
than fifty percent are in 31-50-year age range, it appears that quite
a large percentage of the population has come into Adventism as adults

in the last two decades (see figure 3).

1-10 yrs.

11-20 yrs.

28.57% 20-30 yrs.
21.43%

31-40 yrs.

12.70% 41-50 yrs.
11.90%

7.94%

l

Fig. 3. Percentages of population according to
years of Adventist membership.

Educational Level of the Youth
The youth referred to in this study, is comprised of young
people between the ages of sixteen to thirty years. Out of a total
of 155 young people, 101 were either in school or not workirg, and 54
were working. A large majority (86.45 percent) had a level of educa-
tion between grade five and grade twelve and was made up of young
people both in and out of school (see table 3). The average level of

education among young people is estimated at the ninth-grade level.

Per Capita Income of the Youth
f -

a total of 155 youth, only 54 were working (see table 4),

The data show a big disparity in monthly earnings, ranging from less
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TABLE 3

CDUCATIONAL LEVEL OF COMBINED YOUTH

Level Number Percentage
None - -
Grade 1-2 2 1.29
Grade 3-4 7 4.52
Grade 5-9 58 37.42
Grade 10-12 76 49.03
College degree, diploma, or equivalent 6 3.87
Graduate degree 1 .65

TABLE 4

PER CAPITA INCOME OF COMBINED YOUTH

Monthly Earnings Number Percentage
R 10 - R 49 4 7.01
50 - 99 6 10.53
100 - 149 8 14.03
150 - 199 9 15.79
200 - 249 13 22.81
250 - 299 4 7.01
300 - 349 5 8.77
350 - 399 1 1.75
400 - 449 3 5.26
450 - 499 1 2.22
500 - 599 - -
600 - 699 - -
700 -1,000 3 5.26
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than R100 to R1000 ($115 - $1,150). Even though the range of income
seems to be quite large, the median income per capita per month is

between R300 - R343, approximately $345 - $401.35.

Survey Results

Church Marriage
Items 1 to 13 on the adult questionnaire and items 14 to 16 on
the youth questionnaire are questions related to (1) "Are church mar-
riages decreasing among black South African Seventh-day Adventists?"

and (2) "If they are, what are the causes of this problem?"

Place of marriage

Item 1 sought to find where people were married and item 2 at
what age they were married. In this study, people married in church or
in the pastor's office were combined to represent church marriages.

The questionnaire dealt separately with church marriages and ‘pastor's
office marriages' in order to remove any possible confusion on the part
of the respondents. In table 5, the data show that 52.78 percent of
people married in church and 32.54 percent married in the magistrate's
court; 14.68 percent were married either in a traditional setting,

were unmarried, or did not respond to the question.

However there is a significant difference when the two fields
are examined separately. In the Trans-Orange Conference, 33.61 percent
of the respondents were married in church, while 55.74 percent were
married in court. This finding supports tne conclusions found in the
review of literature that there is an increasing trend towards civil

marriages and away from church marriages. The Cape Field, however, had
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TABLE 5

PLACE OF MARRIAGE
(Item 1 of Adult Questionnaire)

Location Number Percentage

Adults Combined

Church 91 36.11

Pastor's office or house 42 16.67

Magistrate's court 82 32.54

Traditional setting 12 4.76

Unmarried 18 7.14

No response 7 2.78
Total eviiiiiie e 252

Trans-Orange Conference Adults

Church 32 26.23
Pastor's office or house 9 7.38
Magistrate's court 68 55.74
Traditional setting 5.74
Unmarried 4 3.28
No response 1.64
Total et 122
Cape Field Adults
Church 59 45.38
Pastor's office or house 33 25.38
Magistrate's court 14 10.77
Traditional setting 5 3.85
Unmarried 14 10.77
No response 5 3.85

Tota]l i ittt 130

There was a significant difference in the way the Trans-Orange
Conference and the Cape Field answered this item (x? = 63.094, d.f. =
4, prob. = .000 where a = .05).
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70.76 percent church marriages against 10.77 percent civil marriages
which shows a marked difference from the Trans-Orange Conference.
This organization does not seem to follow the trend found in the
review of literature. The deviation may have resulted because the
constituency of the churches in the Cape Field is made up largely of
one tribe.

Steyn and Rip (1968) gave figures of the declining church
marriages in South Africa. In 1937 there were 82.2 percent church
marriages against 30.2 percent civil marriages (p. 506). The Human
Science Research Council of South Africa was unable to supply figures
for the twenty years following 1975.

In the absence of population figures from wnich the government
percentages were computed, no significant relationship between the
government figures and the data could be computed statistically. How-
ever, by merely looking at the percentages, it would seem evident that
the general trend of the decrease in church marriages and increase in
civil marriages found in thé general population was also present in
the Seventh-day Adventist church.

When comparing the data of the present study for the period
1951-1960 with that of Steyn and Rip (1968) it would seem that the
decline in church marriages among black Seventh-day Adventists in the
Trans-Orange Conference was even greater than the decline for the
general population. This trend of declining church marriages was con-
sistent among Seventh-day Adventists in the Trans-Orange Conference
in the twenty years following 1960 (see table 6).

Since the national trend of decreasing church marriages and

increasing civil marriages is evident even in the Seventnh-day Adventist
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TABLE 6

YEAR AND PLACE OF MARRIAGE
(Combined items 1 and 2 of Adult Questionnaire)

Time Ch. Marriages Pastor's Office Mag. Office Trad. Set.
Period

No. Percentage No. Percentage No. Percentage No. Percentage

Adults Combined

1971-1981 27 38.03 11 15.49 27 38.03 6 8.45
1961-1970 21 38.18 12 21.82 20 36.36 1 1.82
1951-1960 20 35.71 12 21.43 21 37.50 1 1.79
1941-1950 18 51.43 7 20.00 8 22.86 2 5.71
1931-1940 5 38.46 - - 6 46.15 2 15.38
Trans-0Orange Conference

1971-1981 6 17.65 3 8.82 22 64.71 3 8.82
1961-1970 7 25.93 2 7.41 17 62.96 1 3.70
1951-1960 11 35.48 1 3.23 17 54.84 1 3.23
1941-1950 7 41.18 3 17.65 7 41.18 - -

1931-1940 1 16.66 - - 4 66.66 1 16.56

Cape Field

1971-1981 21 56.76 8 21.62 5 13.61 3 8.11
1961-1970 14 50.-0 10 35.71 3 10.71 - -

1951-1960 S 36.00 11 44.00 4 16.00 - -

1941-1950 11 61.11 4 22.22 1 5.56 2 11.11
1931-1940 4 57.14 - - 2 28.57 1 14.28

Church, there is a need to find the factors that may contribute to this

trend. The following items related to the two questions under discussion
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attempt to discover the factors that may have contributed to declining

church marriages among black South African Seventh-day Adventists.

Effect of cost on church marriages

"Reducing church marriages, do expenses
play a part?"

In comparing the adults and youth the data revealed that less
than one quarter (23.81 percent) of the adults, and slightly more than
one quarter (26.45 percent) of the youth feel that expenses cause a
reduction in church marriages. Even though more adults (45.63 percent)
and more youth (38.48 percent) believe that expenses had no effect on
church marriages, there is not a clear majority in this direction
either. However, one can see differences in the opinions of the adults
and the youth. The adult respondents marking the "not sure" category
(36.13 percent) is greater than either the "yes" (26.45 percent) or
the “no" (34.84 percent) categories (see table 7). It appears that
expenses have little effect on reducing the number of church marriages.

Statistical analysis shows that there is a significant differ-
ence in the way the adults and the youth responded to the question
(x? = 8.411, d.f. = 3, prob. = .0382 where o = .05). While more adults
than youth feel that expenses of a church marriage do not contribute
to a reduction of church marriages, a greater percentage of youth are
not sure. Considering the fact that an overwhelming majority of the
youth are either in school or not working, it probably may be concluded
that they are not sure of the effect of the expenses because they have
never been involved in the financial plans of marriage. Comparisons

were further made between the responses of the Trans-Orange Conference
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TABLE 7
THE EFFECT OF EXPENSES ON CHURCH MARRIAGE

(Item 3 on Adult Questionnaire; item 14
on Youth Questionnaire)

Responses No. Adult Percentage No. Youtn Percentage

Combined Churches

Yes 69 23.81 41 26.45
No 115 45.63 54 34.84
Not sure 58 23.02 56 36.13
No response 19 7.54 4 2.58

Trans-Orange Conference Churches

Yes 21 17.21 17 20.48
No 57 46.72 32 38.55
Not sure 31 25.41 32 38.55
No response 13 10.66 2 2.41

Cape Field Churches

Yes 39 30.00 24 33.33
No 58 44 .62 22 30.56
Not sure 27 20.77 24 33.33
No response 6 4.62 2 2.78

A significant difference between the Trans-Orange Conference and
the Cape Field (x? = 7.8898, d.f. = 2, Prob. = .019 where a = .05).
The youth also showed a significant difference (x2 = 8.5045, d.f. = 2,
Prob. = .014).
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«ith those of the Cape Field. Statistically there was not a signifi-

cant relationship in the responses of these two organizations (x

7.8898, d.f. = 2, prob. = .019 where 2 = .05).

Lobola and church marriage

church marriages?"

[tem 4 on the adult questionnaire and 16 on the youth question-
naire sought information on whether or not lobola had an effect on
reducing church marriages. Half of the adults and 39.35 percent of the
youth do not believe that lobola plays a significant part in reducing
church marriages (see table 8). A chi square analysis fails to show
any significant relationship between the way the adults and the youth
responded (x* = 8.9970, d.f. = 2, prob. = .01l where a = .05). Again,
when the two organizations were compared, no significant relationship
existed (x? = 13.5332, d.f. = 2, prob. = .001, x = .05). Among the
youth a nigher percentage (39.35 percent) of the respondents fall in
the category of “not sure." As in the case of expenses of church mar-
riages this may be a result of less experience or knowledge concerning
lobola.

Although both church marriage expenses and lobola might have a
small influence in the reduction of church marriages, they are not con-

sidered by the people as the main factors in reducing church marriages.

Effect of premarital children

"Does having children before marriage
also contribute to decreased church
marriages?"

This item deals with the possible effect of the presence of
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TABLE 8
EFFECT OF LOBOLA ON CHURCH MARRIAGES

(Item 4 on the Adult Questionnaire and
16 on the Youth Questionnaire)

Responses No. of Adult Percentage No. of Youth Percentage

Combined Churches

Yes 72 28.57 50 32.26
No 126 50.00 61 39.35
Mot sure 39 15.48 42 27.10
No response 15 5.95 2 1.29

Trans-Orange Conference Churches

Yes 32 26.23 23 27.71
No 57 46.72 31 37.55
Not sure 27 22.13 29 34.94
No response 6 4.92 - -

Cape Field Churches

Yes 40 30.77 27 37.50
No 69 53.08 30 41.67
Not sure 12 9.23 13 18.06
No response 9 6.92 2 2.78

Trans-Orange Conference compared with Cape Field (x? = 13.5332,

d.f. = 2, prob. = 001, @ = .05). Youth compared with adults (x? =
8.9970, d.f. = 2, prob. = .001, o = .09).
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premarital children on reducing church marriages. A definite majority
of the adults (69.05 percent) and the youth (60.65 percent) believe
that premarital children contributed to decreased church marriages.
The percentages of both adults and youth in the "no" and "not sure”
categories are far below the clear-cut majority in the "yes" category.
Though lobola and expenses of a church marriage may be contributing
factors in reducing church marriages, in this case, the majority of
respondents believe that premarital children have a definite effect
(see table 9). Statistically there was no significant relationship in
the way the two organizations responded to this item (x? = 14.5931,
d.f. =2, probl. = .001, a = .05).

Probably there are many factors that contribute to premarital
parenthood. About a quarter of the respondents seemed to imply that
expenses of a church marriage and lobola could be among the contribu-
ting factors. There may be many other factors which were not investi-

gated in this study.

Fear of marriage

"Do young people fear binding them-
selves in marriage with partners
they are not sure of?"

More than half (54.76 percent) of the adults are of the opinion
that young people fear binding themselves with partners of whom they
are not sure. Respondents falling in the "not sure" category are 21.83
percent. Even though this data do not show an overwhelming majority of
respondents who are of the opinion that the youth have this fear, the

response gives an indication that the adults believe this is another

factor contributing to decreased church marriages (see table 10). The
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TABLE 9

EFFECT OF HAVING CHILDREN BEFORE
MARRIAGE ON CHURCH MARRIAGE
(Item 6 on the Adult Questionnaire and
Item 15 on the Youth Questionnaire)

Responses No. of Adult Percentage No. of Youth Percentage

Combined Church

Yes 174 69.06 94 60.65
No 43 17.06 26 16.77
Not sure 25 9.92 33 21.29
No response 10 3.97 2 1.29

Trans-Orange Conference Churches

Yes 78 63.93 40 48.19
No 22 i8.03 19 22.89
Not sure 17 13.93 23 27.71
No response 5 4.10 1 1.20

Cape Field Churches

Yes 96 73.85 54 75.00
No 21 16.15 7 9.72
Not sure 8 6.15 10 13.89
No response 5 3.85 1 1.39

Trans-Orange Conference compared with Cape Field (x% = 14,5931,
d.f. = 2, prob. = .001, x = .05). Adults and youth also showed no
relationship (x* = 9.6070, d.f. = 2, prob. = .008, where a = .05).
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TABLE 10

FEAR OF YOUTH TOWARD MARRIAGE
(Item 5 on the Adult Questionnaire)

Responses Number Percentage

Combined Adults

Yes 138 54.76
No 40 15.87
Not sure 55 21.83
No response 19 7.54

Trans-Orange Conference Adults

Yes 70 57 .38
No 14 11.48
Mot sure 25 20.49
No response 13 10.66

Cape Field Adults

Yes 68 52.31
No 26 20.00
Not sure 30 23.08
No response 6 4.62

Trans-Orange Conference compared with Cape Field showed a signifi-
cant relationship (x* = 3.1308, d.f. = 2, prob. - 2.09, a = .05).
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adults from the Trans-Orange Conference and the Cape Field have a high

degree of agreement on this item.

Church or civil marriages

“"Does it make any difference to you
whether young people get married in
church or at the magistrate's court?"®

The people seem concerned about the place where the youth are
married. A majority of the adult respondents (61.51 percent) indicate
that it makes a difference to them where marriage takes place. Nearly
one-fourth (24.60 percent) of the respondents say it makes no differ-
ence where their youth are married (see table 11).

Although the data show the existence of some measure of indif-
ference to church marriages, they also reveal that it is not a major
factor contributing to decreased church marriages {see table 11). The
difference between the Cape Field respondents and the Trans-Orange
Conference respondents is clear. In the Cape Field the respondents wno
feel that it makes a difference to them where the marriage takes place
are a clear majority (66.92 percent) while in the Trans-Orange Confer-
ence they are only slightly more than half (55.74 percent). This dif-
ference may be attributed to the fact that the Cape Field constituency
seem to be more spiritual than the Trans-Orange constituency (see table
33 on p. 119).

"If you have no money for a church
wedding, what would you rather do?"

The aim of this item was to seek the same information needed in
item 7 but from another perspective. Only 12.70 percent of the respon-

dents feel that the magistrate's court would be an alternative if they
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TABLE 11

ADULTS' PERCEIVED IMPORTANCE OF CHURCH MARRIAGE
(Item 7 on the Adult Questionnaire)

Responses Number Percentage

Combined Adults

Yes 155 61.51
No 62 24.60
Not sure 24 9.52
No response 11 4.37

Trans-Orange Conference Adults

Yes 68 55.74
No 35 28.69
Not sure 14 11.48
No response 5 4.10

Cape Field Adults

Yes 87 66.92
No 27 20.77
Not sure 10 7.69
No response 6 4.62

Trans-Qrange Conference compared with Cape Field showed a signifi-
cant relationship (x? = 22.2492, d.f. = 4, probo. = .000, » = .05).

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



78
nad no money for a church wedding. A large percentage (44.05 percent)
would have been willing to wait till they had money and another con-
siderable percentage (32.94 percent) would have a pastor conduct the
marriage in his office (see table 12). The same difference between
the two population segments which was observed under item 7 shows up
under item 8. Many more resnondents (20.49 percent) in the Trans-Orange
Conference consider the magistrate's court an alternative as compared

to few (5.38 percent) in the Cape Field.

Encouragement of church marriages

when the respondents were asked how they would rate various
influences in encouraging church marriages, i.e., the home, the school,
the church, place of work, or friends, the home and the church received
identical percentages (70.63 percent), then comes the school (57.14
percent), and friends (46.03 percent). The place of work ranks last
(42.46 percent). These figures are displayed in table 13.

The above data reveal that the home and the church are probabiy
represented as the institutions considered by the respondents as the
centers of religious education. Even though the church school repre-
sents another center of religious education, the scarcity of such
church-related schools in the areas surveyed may have caused respon-
dents to think about public schools and hence schools rated lower as
compared to the other two institutions.

Summary of responses related to
questions on church marriage

The data reveal that there is a more serious decline in church

marriages among Seventh-day Adventists in the Trans-Orange Conference
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TABLE 12
ALTERNATIVES CHOSEN IN PLACE OF CHURCH WEDDING

WHEN MONEY IS LACKING
(Item 8 on the Adult Questionnaire)

Alternatives Number Percentage

Combined Adults

Wait until I have money 111 44 .05
Go borrow money 5 1.98
Have a minister conduct the marriage

in his office 83 32.94
Go to the magistrate's court 32 12.70
Conduct the marriage in the

traditional way 5 1.98
No response i6 6.35

Trans-Orange Conference Adults

Wait until [ have money 35 28.69
Go borrow money 3 2.46
Have a minister conduct the marriage

in his office 44 36.07
Go to the magistrate's court 25 20.49
Conduct the marriage in the

traditional way 3 2.46
No response 12 9.84

Cape Field Adults

Wait until I have money 76 58.46
Go borrow money 2 1.54
Have a minister conduct the marriage

in his office 39 30.00
Go to the magistrate's court 7 5.38
Conduct the marriage in the

traditional way 2 1.54
No response 4 3.08

Trans-Orange Conference compared with Cape Field showed no signi-
ficant relationship (x? = 22.2492, d.f. = 4, prob. = .000, 2 = .05).
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than among the rest of the population of the country. Neither lobola
nor church marriage expenses are seen as major contributing factors to
decreasing church marriages. The data show a limited indifference to
church marriages on the part of the population. Two problems emerge
as contributing factors in the decreasing number of church marriages:
namely, (1) the birth of children before marriage and (2) the fear that
young people have of binding themselves with partners of which they are
not sure. Two institutions, the home, and the church, emerge as the
most helpful in encouraging church marriages. The school comes next.
Probably the school does not rank high because of the scarcity of
Christian schools in the area.

Loboia--As Perceived by

Seventh-day Adventists

Items 14-16 on the adult questionnaire and items 1-7 on the

youth questionnaire are related to question 3: "Do South African
Seventh-day Adventists approve of the practice of the lobola custom?”

This main question was divided into several sub-questions.

Seventh-day Adventists and lobola

"Is lobola still practiced by Seventh-
day Adventists you know?"

In order to deal with this question, it first had to be estab-
lished whether or not the custom was practiced. The question was
directed to both the adults and the youth.

An overwhelming majority (84.52 percent) of the adults and of
the youth (76.77 percent) said that the lobola custom is still practiced;

9.13 percent of the adults and 21.29 percent of the youth believe that
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lobola is no longer practiced and 4.67 percent did not respond to
that question. When the two organizations (Trans-Orange Conference
and Cape Field) are considered separately, it becomes clear that the
larger number of those who believe lobola is no longer practiced,
come from the Trans-Orange Conference and very few from the Cape Field.
In the Trans-Orange Conference 77.05 percent of the adults and 62.65
percent of the youth confirmed that the custom is still practiced;
13.93 percent of the adults and 34.94 percent of the youth believe it
is no longer practiced and 6.34 percent did not respond. The Cape
Field has 91.54 percent of the adults and 93.06 percent of the youth
who acknowledge the practice of the lobola custom; 4.95 percent deny
its practice and 2.97 percent did not respond (see table 14).
Traditional practices seem to have persisted in the homogeneous
Cape Field constituency much more strongly than they have in the Trans-
Orange Conference constituency which has a diversity of tribes. There
is also a significant difference statistically in the way the adults
and youth responded to this question (x? = 10.7169, d.f. = 1, prob. =
.001, 2 = .05). A greater percentage of the adults than youth tend to
be more traditional. This difference may be explained by more exposure
of the youth to Western infiuence than their parents were in their youth.
The small percentage of those who do not believe that Seventh-
day Adventists practice this custom could probably be either new mem-
bers who are not yet acquainted with the practices of Seventh-day Adven-
tists or old Adventists who have resolved within themselves to break
with the custom. However, the €igures indicate that on the whole, black

South African Seventh-day Adventists still practice the lobola custom.
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TABLE 14

CURRENT PRACTICE OF LOBOLA AMONG SDA'S
AS PERCEIVED BY CHURCH MEMBERS
(Item 14 on the Adult Questionnaire and 1
on the Youth Questionnaire)

Adults Youth
Responses
No. Percentage No. Percentage
Adults and Youth of Combined Churches
Yes 213 84.52 119 76.77
No 23 9.13 33 21.29
No response 16 6.35 3 1.94
Trans-Orange Conference Churches
Yes 94 77.05 52 62.65
No 17 13.93 29 34.94
No response 11 9.02 2 2.41
Cape field Churches
Yes 119 91.54 67 93.06
No 6 4.62 4 5.56
No response 5 3.85 1 1.39

There was no significant relationship between the Trans-Orange
Conference responses and the Cape Field responses (x* = 27.9239,
d.f. = 1, prob. = .000 where o = .05). Adults and youth responses
also showed no significant relationship (x* = 10.7169, d.f. =1,
prob. = .001 where a = .05).
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Lobola and Christian principles

"0o you think lobola violates any
Christian principle?"

The question that comes to mind is whether Seventh-day Adven-
tists practice this custom out of a free conscience or not. Items 15
on the adult questionnaire and 2 on the youth questionnaire dealt with
the question. In responding to this question more than a quarter
(27.38 percent) of the adults and 36.77 percent of the youth felt that
lobola violates some Christian principle; 37.30 percent of the adults
and 34.19 percent of the youth believe that lobola does not violate
any Cnristian principles. Almost one-fourth of both adults (25.79
percent) and youth (25.81 percent) are not convinced whether it does
or not, and 7.13 percent made no responses (see table 18).

Those who feel that lobola does violate a Christian principle
were asked to identify the principle violated. In spite of the fact
that some nad indicated that loboia does violate some Christian prin-
ciple or principles, many either could not write down any principle
violated or contradicted themselves by saying that lobola does not
violate any Christian principle.

Only thirty-five respondents wrote what they feel are viola-
tions of Christian principles. Scme of the comments and the number of
respondents who made them are: (1) nine feel that Tobola violates the
principle of love; (2) six feel that it is a commercial transaction;
(3) four believe that it is a heathen custom; (4) six condemn it for
the financial problems it brings; (5) three feel that it violates the
ten commandments; (o) one says it destroys unity; (7) one feels it

encourages selfishness; (8) one believes it leads to fornication;
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TABLE 15
LOBOLA AND CHRISTIAN PRINCIPLES

(Item 15 on the Adult Questionnaire and 3
on the Youth Questionnaire)

Responses Adults Youth
No. Percentage No. Percentage
Aduit and Youth Combined Churches
Yes 69 27.38 57 36.77
No 94 37.30 53 34.19
[ don't know 65 25.79 40 25.81
No response 24 9.52 5 3.23
Trans-Orange Conference Churches
Yes 42 34.43 31 37.35
No 49 40.16 29 34.94
I don't know 18 14.75 19 22.89
No response 13 10.66 4 4.82
Cape Field Churches
Yes 27 20.77 26 36.11
No 45 34.62 24 33.33
1 don't know 47 36.15 21 29.17
No response 11 8.46 1 1.39

Trans-Orange Conference compared with Cape Field showed no signi-
ficant relationship (x* = 12.8678, d.f. =2, prob. = .002, 2 = .05).
There is a significant relationship between adults and youth (x* =
2.5437, d.f. = 2, prob. = .280, 2 = .05).
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(9) two argued that Adam paid nothing for Eve; (10) one feels it
reduces church marriages; (11) one argued that according to the 8ible,
the gifts were given to the bride and not to the parents. The case of
Isaac was given as an example.

Some of the comments made by the thirty-five respondents are
not violations of Christian principles. Even those comments that might
be regarded as mentioning specific principles violated, are varied and
do not point to the same principle or principles.

The young people were also asked if they would like to pay
lobola or to have lobola paid for them before they got married. O0Of a
total of 155, eighty-two (52.9 percent) responded affirmatively; thirty-
one (20 percent) do not want to pay or have lobola paid for them; and
forty-two (27.09 percent) made no responses. A difference in the way
young people from the two different organizations responded is noted.
In the Trans-Orange Conference, 36.14 percent of the youth responded
affirmatively; 28.92 percent do not want to pay or tc have the lobola
paid for them, and 34.94 percent made no responses. The youth of the
Cape Field seem to favor the practice of the lobola custom as 72.22
percent of them responded affirmatively. Only 8.33 percent do not want
to pay or to have lobola paid for them, while 19.44 percent made no
responses.

In spite of the fact that the Cape Field youth have had a
similar exposure to Western influence as the Trans-Orange Conference
youth, there is a vast difference of opinion on the practice of the
lobola custom. This difference may again be attributed to homogeneity
of the Cape Field constituency as compared with the diverse tribal

constituency of the Trans-Orange Conference.
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Lobola as a commercial transaction

"Do you regard lobola as a
commercial transaction?”

Response to this item does not show a clear position adopted
by young people (see table 16). On the whole, 34.19 percent do not
know whether or not it is a commercial transaction; 31.81 percent feel
it is; 26.45 percent believe it is not, and 5.81 percent did not res-
pond. The data show that there is a difference of opinion when it
comes to lobola as a commercial transaction. The same traditional
tendencies of the Cape Field youth are again evident.

There may be a number of possible reasons why young people
nave not adopted a clear position on this question. In the culture
where they have their roots, lobola is not considered a commercial
transaction. The new culture to which they are now exposed views
lobola as a commercial transaction. There is also a possibility that
tney lack convincing arguments either to prove loboia as a commercial

practice or to defend it as a non-commercial transaction.

Money and delay of marriage

"Wwill the lack of money delay your
desired date of marriage?"

A majority (58.06 percent) of young people feel that the prac-
tice of lobola would definitely delay their desired date of marriage.
Only 27.10 percent felt it would not, 12.90 percent were not sure, and
1.94 percent did not respond (see table 17).

It should be noted that only 57 of the 155 respondents were
employed at the time data were collected for this study. Furthermore,

it appears that the youth might perceive lobola a5 becoming an
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TABLE 16
RESPONSES AS TO WHETHER LOBOLA CUSTOM IS

CONSIDERED A COMMERCIAL TRANSACTION
(Item 5 on the Youth Questionnaire)

Responses Number Percentage
Combined Youth
Yes 57 31.61
No 41 26.45
[ don't know 53 34.19
Mo responses 9 5.81
Trans-Orange Conference Churches
Yes 31 37.35
No 16 19.28
[ don't know 30 36.14
No responses 6 7.23
Cape Field Churches
Yes 18 25.00
No 25 34.72
I don't know 26 36.11

No responses

A significant relationship existed between the Trans-0Orange
Conference and the Cape Field (x? = 5.2878, d.f. =2, prob. =

x = .05).

.071,
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individual responsibility while the adults tend to view lobola still

in the context of a kinsmen responsibility (see table 17).

TABLE 17

EFFECT OF LACK OF MONEY ON MARRIAGE DATE
(Item 6 on the Youth Questionnaire)

Responses Number Percentage

Youth in Combined Churches

Yes 90 58.06
No 42 27.10
[ don't know 20 12.90
No responses 3 1.94

Trans-Orange Conference Youth

Yes 42 50.60
No 28 33.73
[ don't know 12 14.46
No responses 1 1.20

Cape Field Youth

Yes 48 66.67
No 14 19.44
[ don't know 8 11.11
No responses 2 2.78

A significant relationship existed between the Trans-Orange
Conference and the Cape Field (x? = 4.9502, d.f. = 2, prob. = .084,
where % = .05).
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Premarital children and lobola

"Sometimes a child is born before
marriage. Would you blame this
problem on lobola?"

More than half (56.13 percent) of the respondents do not think
that the problem of premarital children could be blamed on lobola. On
the other hand, more than a quarter (28.39) view lobola as one of the
contributing factors to the presence of premarital children (see table
18).

The percentage of the group (28.39 percent) that views lobola
as one of the contributing factors to the presence of premarital chil-
dren is close to the percentage of the group (32.26 percent) that views
lobola as playing a part in reducing church marriages and the percen-
tage of the group (26.45 percent) that views expenses as contributing
to decreased church marriages.

While the majority of the respondents see no relationship
between lobola and decreased church marriages and between expenses and
decreased church marriages, more than a quarter of the respondents
indicated by their responses that lobola, expenses of a church mar-
riage, premarital children, and decreased church marriages may be

interrelated.

The Effect on Length of Marriage
[tems 17-20 on the adult questionnaire are related to question
4: "Do people feel that lobola has any relationship with a longer

marriage union?"
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TABLE 18

EFFECT OF LOBOLA ON NUMBER OF CHILDREN

BORN OUT OF WEDLOCK
(Item 7 on the Youth Questionnaire)

Responses Number Percentage
Youth in Combined Churches
Yes 44 28.39
No 87 56.13
I don't know 19 12.26
No responses 5 3.23
Trans-Orange Conference Youth
Yes 20 24.10
No 48 57.83
[ don't know 11 13.25
No responses 4 4.82
Cape Field Youth
Yes 24 33.33
No 39 54.17
[ don't know 8 11.11
No responses 1 1.39

No significant relationship existed between the Trans-Orange

Conference and the Cape Field (x? = 1.3455, d.f. = 2, prob.

a = ,05).

.510,
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Xinsmen and lobola

“0o kinsmen of a young man feel
responsible to contribute towards
lobola?"

Nearly half (49.21 percent) of the respondents feel that kins-
men have some responsibility to contribute to lobola; 22.22 percent
are not sure; 17.86 percent believe that the kinsmen no longer feel
responsible; and 10.71 percent did not respond (see table 19). A
majority (57.69 percent) of Cape Field respondents continue to show
the traditional tendencies as compared to the 40.16 percent of the
Trans-Orange Conference.

Responses to this item reveal how much of the traditional
kinsmen structure is still operational. This is important to know

since it was pointed out in the review of 1iterature that kinsmen coop-

eration is believed to engender longer marriage unions.

Kinsmen and the modern wife

“Does the modern wife feel responsible
not only to the husband but also to the
husband's kinsmen?"

The aim of this item was to inquire into the kinsmen structure
(as in item 17) from a different perspective. There were 57.14 percent
who responded affirmatively; 21.88 percent no longer feel responsible;
14.29 percent are not sure, and 6.75 percent did not respond to the
question (see table 20).

When one considers the responses of item 17 together with those
of item 18, it is safe to estimate that more than half of the people

are still trying to maintain the traditional kinsmen structure. In

spite of the fact that the majority of the Seventh-day Adventists
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surveyed lived in the urban areas, yet the traditional kinsmen ties

are still operational.

TABLE 139

RESPONSIBILITY OF KINSMEN IN REGARD TO LOBOLA
AS PERCEIVED BY ADULTS
(Item 17 on the Adult Questionnaire)

Responses Number Percentage

Combined Adults

Yes 124 49.21
No 45 17.86
[ don't know 56 22.22
No response 27 10.71

Trans-Orange Conference Churches

Yes 49 40.16
No 25 20.49
[ don't know 32 26.23
No response 16 13.11

Cape Field Churches

Yes 75 57.69
No 20 15.38
I don't know 24 18.46
No response 11 8.46

_ No significant relationship existed between the two organizations
(x* = 6.4203, d.f. = 2, prob. = .040 where 2 = .05).
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TABLE 20
THE MODERN WIFE'S PERCEIVED RESPONSIBILITY

TO HUSBAND'S KINSMEN
(Item 19 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 144 57.14
No 55 21.83
[ don't know _ 36 14.29
No response 17 6.75

Trans-Orange Conference Churches

Yes 67 54.92
No 23 18.85
[ don't know 21 17.21
No response 11 9.02

Cape Field Churches

Yes 77 59.23

No 32 24.62

[ don't know 15 11.54

No response 6 4.62
ignificant relationship existed between the two organizations

A

sig
(x* = 2.4555, d.f. = 2, prob. = .293, 2 = .05).

Kinsmen and the marriage union

"Do kinsmen of both parties feel
responsible to see that the couple
stay married?"
T+ is clear from the responses given that there is a strong
feeling of responsibility from the kinsmen of both parties to maintain

the marriage of the couple. A large majority (75.40 percent) indicated

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



95
that the kinsmen feel responsible; 9.13 percent of the respondents are
of the opinion that the kinsmen do not feel any responsibility; 10.32
percent do not know, and 5.16 percent did not respond to the question
(see table 21).

In the urban areas money and not cattle is used for lobola.
Although in the traditional system kinsmen benefited from the lobola
(cattle), they do not benefit from a lobola that is paid in cash.
Since a greater percentage of Adventists surveyed live in the urban
areas, money is mostly used as lobola. It can therefore be stated that
in spite of the fact that kinsmen no longer penefit from lobola, there
is a strong feeling of responsibility to see that the couple stays
married.

This may probably be an indication that in the traditional
structure the kinsmen were not interested in the longer marriage union
of a couple just because they had benefited from lobola, but were

interested because it was part of their cultural expectation.

Lobola and the dissolution of marriage

"Do you feel the absence of lobola
makes it easier for a marriage to
be dissolved?”

More than half (55.56 percent) of the respondents fear the
zbsance of lobola makes marriage dissolution easier; 36.11 percent
believe it does not; and 8.33 percent made no responses. When table 22
is observed, one notices that the majority (68.46 percent) who feel that
the absence of lobola makes it easier for a marriage to be dissolved

come from the more traditional Cape Field, while a large percentage of

those who have opposite feelings come from the Trans-Orange Conference.
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TABLE 21
KINSMEN'S PERCEIVED RESPONSIBILITY

IN PRESERVING MARRIAGE UNION
(Item 19 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 190 75.40
No 23 9.13
[ don't know 26 10.32
No response 13 5.16

Trans-Orange Conference Churches

Yes 83 68.03
No 17 13.93
I don't know 14 11.48
No response 8 6.56

Cape Field Churches

Yes 107 83.31
No 6 4.62
[ don't know 12 9.23
No response 13 5.16

No significant relationship existed between the two organizations
(x* = 7.9569, d.f. = 3, prob. = .047, a = .05).
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TABLE 22
PERCEIVED EFFECT OF ABSENCE OF LOBOLA

ON DISSOULTION OF MARRIAGE
(Item 20 and the Adult Questionnaire)

Responses Number Percentage

Adult in Combined Church

Yes 140 55.56
No 91 36.11
No response 21 8.33

Trans-Orange Conference Churches

Yes 51 41.80
No 56 45.90
No response 15 12.30

Cape Field Churches

Yes 89 68.46
No 35 26.92
No response 6 4.62

No significant relationship existed between the two organizations
(x* = 13.9851, d.f. = 1, prob. = .000, x = .05).
Considering responses to all the items that relate to this ques-
tion, it would seem that although lobola might be one of the factors
contributing to a longer marriage union as some (55.56 percent) view it,

it seems that the kinsmen structure is mostly responsible for maintaining
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a long marriage union. The kinsmen take an interest at the inception
of the marriage and the woman respects those who were interested in
the formation of the unicn. This mutual interest and respect continues

for a long time after the union has been consumated.

Summary of responses related to lobola

[t seems evident that lobola is still practiced by black South
African Seventh-day Adventists. There seems to be a confusion as to
whether lobola violates any Christian principle or not. If lobola does
violate a Christian principle, this needs to be pointed out and the
people be discouraged from practicing it. If it does not violate any
Charistian principle, people need to be set free from guiit feelings as
they practice their traditional custom. If South African Seventh-day
Adventists were taught to discontinue the custom because of its viola-
tion of Christian principles, it is obvious that they did not stop
practicing it and the principles involved were never clear to them. No
clear position was adopted by the youth on the question of Tobola as a
commercial transaction.

Although a majority (58.06 percent) feel that the practice of
lobola would delay their desired date of marriage, a similar percen-
tage (56.13 percent) do not think that the problem of premarital chil-
dren could be blamed on lobola. It also seems that while some view
lobola as a contributing factor to longer marriage unions, the real
force behind the maintenance of a longer marriage union is the kinsmen

structure.
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Initiation Schools
[tems 22-25 on the adult questionnaire and items 19-21 on the
youth questionnaire are related to questions 5 and 6: (5) "Do people
believe initiation schools have any moral training value?" and (6) "Is
initiation an acceptable practice by those who profess the Seventh-day

Adventist faith?"

Seventh-day Adventists and initiation

"What proportion of Seventh-day
Adventist in your tribe practice
initiation?"

Less than half of the respondents (42.06 percent) believe
initiation is practiced all the time; 6.75 percent said more than half
of the people practice it; 14.68 percent believe tnat less than half
practice it; 17.06 percent said it is not practiced at all; and 19.44
percent of the people made no responses.

Almost every tribe reported some limited practice of the custom.
Initiation seems to be more prevalent among the respondents of the Cape
Field. While in the Trans-Orange Conference only 14.75 percent believe
it is practiced all the time against 27.87 percent who feel it is not
practiced at all, in the Cape Field there are 67.69 percent who feel it
is practiced all tne time against 6.92 percent who pelieve it is not
practiced at all (see table 23).

The data from the multi-tribal Trans-Orange Conference confirm
that some tribes continue to practice initiation while others have
abandoned it as was reported in the review of literature. Obviously
the Cape Field constituency comprises a tribe where the custom is still

very much alive. It is also possible that the 14.75 percent of the
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TABLE 23

SEYENTH-DAY ADVENTISTS AND THEIR PERCEPTION
ON TRIBAL INITIATION PRACTICES
(Proportion of Seventh-day
Adventists Tribe Practice)

Responses Number Percentage

Adults in Combined Churches

Not practiced at all 43 17.06
Less than half practice it 37 14.68
More than nalf practice it 17 6.75
Practiced all the time 106 42.06
No response 49 19.44

Trans-Orange Conference Churches

Not practiced at all 34 27.87
Less than nalf practice it 23 18.85
More than nalf practice it 10 8.20
Practiced all the time 18 14.75
No response 37 30.33

Cape Field Churches

Not practiced at aii 9 6.92
Less than half practice it 14 10.77
More than half practice it 7 5.38
Practiced all the time 88 67.69
No response 12 9.23

No significant relationship between the two organizations (x* =
59.6928, d.f. = 3, prob. = .000, 2 = .05).
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Trans-Orange Conference respondents wno believe that the custom is
practiced all the time might have come largely from the same tribe as

the Cape Field group.

Initiation and moral training

"Does the training and instruction at
an initiation school affect the behav-
ior of young people favorably?"

No clear position emerges from the responses to this question.
Even in the Cape Field where the practice of the custom is prevalent,
the feeling that training and instruction at an initiation school has
a positive outcome, is minimal (25.38 percent). On the other hand,
only 5.95 percent of the respondents feel the training has unfavorable
results (see table 24). More than a quarter (26.19 percent) responded
in the "I don't know" category.

If some tribes practice the custom on a limited scale, it is
understandable that they would be ignorant about the effect of initia-
tion schools on the behavior of young people. However, the fact that
only about a quarter (25.38 percent) of the respondents in the Cape
Field where the custom is prevalent, feel that initation schools have
a positive effect reveals that the respondents do not view this issue

in the context of moral training.

Initiation and Christian practice

"Do you believe it is right for
Christians to practice initia-
tion?"
The percentage of the combined group could be misieading. It
could easily give the impression that on the whole Seventh-day Adven-

tists believe that it is right for Christians to practice initiation.
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TABLE 24

SDA PERCEPTION OF THE EFFECTS OF INITIATION

SCHOOL ON YOUTH BEHAVIOR

(Item 23)
Responses Number Percentage
Adults in Combined Churches
Not at all 59 23.41
To a stight degree 33 13.10
To a greater degree 43 17.06
Unfavorably 15 5.95
I don't know 66 26.19
No response 36 14.29
Trans-0Orange Conference Adults
Not at all 36 29.51
To a slight degree 4 3.28
To a greater degree 10 8.20
Unfavorably 6 4.92
I don't know 40 32.79
No response 26 21.31
Cape Field Adults
Not at all 23 17.69
To a slight deqgree 29 22.31
To a greater degree 33 25.38
Unfavorably 9 6.92
[ don't know 26 20.00
No response 10 7.69

No significant relationship between the two organizations (x

35.4468, d.f. = 4, prob. = .000, a = .05).

2 =
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As in item 22, the overwhelming majority (78.46 percent adults and
70.83 percent youth) who feel that Christians could practice initiation
with no guilty consciences come from the Cape Field. The story is dif-
ferent in the Trans-Orange Conference. Only about a quarter (25.41
oercent) of the adults and 10.84 percent of the youth might come from
people of the same tribe as the Cape Field constituency (see table 25).
The statistical difference is significant in the way the adults and
the youth answered the question (x* = 57.8152, d.f. = 2, prob. = .000
where 31 = .05). This vast difference may be explained by the fact
that the adults who know more about the custom have not found it
opposed to Christian 1ife although on the other hand they do not see
it as making a positive contribution. The youth, being more western-

ized, may be looking upon the practice as a heathen custom.

Initiation and Christian principles

"Does initiation violate any
Christian principle?”

On the whole there seems to be uncertainty as to whether initi-
ation violates any Christian principle or not. The Cape field youth
lean more on the side of no violation of Christian principle. This
should be expected since under item 19 and overwhelming majority (70.83
percent) of them feel that Christians could practice initiation with no
quilty consciences (see table 26).

Item 21 on the youth questionnaire asked those who feel that a
Christian principle is violated to state the principle. In spite of
the fact that 20.65 percent feel that initation does violate a Chris-

tian principle, only eleven (7.09 percent) were able to write down what

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



104
TABLE 25

SDA'S PERCEPTION OF THE ROLE OF
INITIATION BY CHRISTIANS
(Item 24 in the Adult Questionnaire and
19 of Initiation by Christians)

Responses Adult No. Percentage  Youth No. Percentage

Adult Combined

Yes 133 52.78 60 38.71
No 78 30.95 37 23.87
Not sure - - 32 20.65
No responses 41 16.27 26 16.77

Trans-Orange Conference Adult and Youth

Yes 31 25.41 9 10.84
No 63 51.64 28 33.73
Not sure - - 24 28.92
No response 28 22.95 22 26.51

Cape Field Adult and Youth

Yes 102 78.46 51 70.83
No 15 11.54 9 12.50
Not sure - - 8 11.11
No response 13 10.00 4 5.56

No significant relationship between the two organizations (x% =
114.2780, d.f. = 2, prob. = .000, 2 = .05). Adults compared with the
youth also showed no significant relationship (x* = 57.8152, d.f. = 2,
prob. = .000 where 2z = .05).
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TABLE 26
INITIATION AND ITS PERCEIVED VIOLATION

OF CHRISTIAN PRINCIPLES
(Item 20 in the Youth Questionnaire)

Responses Number Percentage

Youth in Combined Churches

Yes 32 20.65
No 46 29.68
Not sure 47 30.32
No response 30 19.35

Trans-Orange Conference Youth

Yes 17 20.48
No 12 14.46
Not sure 30 36.14
No response 24 28.92

Cape Field Youth

Yes 15 20.83
No 34 47 .22
Not sure 17 23.61
No response 6 8.33

No significant relationship existed between the two organizations
(x? = 13.8941, d.f. = 2, prob. = .001 where a = .05).

they think are violated Christian principles. There were three who

feel that initiation is a heathen custom; two believe it has connections
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~ith ancestor worhsip; one feels that the very act of cutting one's
body is contrary to Christ's will; one believes that it alienates
those who do not practice it; one is against the tendency of mixing
with unbelievers in the custom; one feels that it destroys unity; one
calls that those who are in Christ do not need the custom, and one
calls that it results in many children without fathers. It is not
clear what is meant by the last explanation. The rest of the young
people did not respond to this question.

As was the case with lobola, it is again difficult to pick out
the principles violated from the explanations given above. The res-
ponses indicate that although a custom may be called a heathen prac-
tice, it does not necessarily violate a Christian principle. It is
possible that the respondents lacked words to explain what they meant.
How initiation destroys unity was not explained. Other explanations
are equally unclear. Even though the respondents who practice this
custom view it as of little moral training value, they do not categor-

ize it as a violation of Christian principle.

The operation of the initiation custom

“whom would you prefer to help you
in the initiation custom?"

On this item, responses from the Trans-Orange Conference and
those from the Cape Field are almost identical with the largest dif-
ference being 2.92 percent. The Trans-Orange Conference, whose data
reveal that the practice is on a minimal scale, had a higher percen-
tage (59.84 percent) than the Cape Field (56.92 percent) of those who

prefer the help of the church members (see table 27).
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TABLE 27
SELECTED HELPERS IN INITIATION CUSTOM

AS CHOSEN BY SDA'S
(Item 25 of the Adult Questionnaire)

Responses Number Percentage

Adult in Combined Churches

Kinsmen 34 13.49
Church members 147 58.33
Either group 21 8.33
No responses 50 19.84

Trans-Orange Conference Churches

Kinsmen 15 12.30
Church members 73 59.84
Either group 9 7.38
No responses 25 20.49

Cape Field Churches

Kinsmen 19 14.62
Church members 74 56.92
Either group 12 9.23
No responses 25 19.23
A significant relationship existed between the two organizations

s
(x? = 0.5901, d.f. = 2, prob. = .745 where a = .05).

Most likely, some respondents object to this practice because
of the involvement of kinsmen who usually play a leading role. In most

instances the kinsmen are not necessarily Christians. The thinking of
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the respondents seems paradoxical because under the section on lobola,
it was observed that the kinsmen structure is, to a certain extent,
operational. On the other hand, it may not necessarily te naradoxical
thinking on their part, but may be a desire to replace the kinsmen
structure with a closer working relatoinship with church members.

Summary of responses related to
initiation

Apparently there is a concentration of the practice in the
Cape Field and very little in the Trans-Orange Conference. In spite
of the fact that initiation is practiced by some, there is no clear
conviction on their part that the initiation custom has any moral
training value. The majority of those who practice the custom believe
that it is right for Christians to continue with it and they also tend
to see no violations of Christian principles in the custom. The
involvement of church members is preferred to other groups.

The Seventh-day Adventist church has avoided taking a stand on
the question of initiation. Since this custom is practiced regularly
by a certain section of the constituency, the church needs to make a
statement on it. If it violates Christian principles, the church
should come out and condemn it. If it does not violate any Christian
principle, this also needs to be stated that people may be guided in

their actions.

The Marriage Union
Items 41-52 in the adult questionnaire are related to question
7. “Are the factors that ensure a strong marriage union present in the

African family?" Item 41 was included in the questionnaire to sift
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out those who were not married because this group of questions were not

applicable to them.

The state of marriage

"How would you rate your marriage?"

Only 41.67 percent rate their marriages as very happy; 23.41
consider their marriages as usually happy; 11.90 percent have marriages
that are usually troubled; and 7.14 percent have very troubled mar-
riages (see table 28). Many (15.87 percent) did not respond to this
question. It is unlikely that the 15.87 percent who did not respond
could have fallen in the "“very happy" category. On the other hand,
it is possible that they could have fallen either in the “"usually happy”
"ysually troubled" or "very troubled" categories. They might not have
responded lest their spouses would ask how they answered the question.

Since the strength of the church, and on a broad basis the
strength of the nation, depends on the strength and happiness of the
family (White, 1954, p. 549), the small (41.67 percent) percentage of
the "very happy" marriages is a disturbing factor. The usually
troubled group could easily develop into the "very troubled" category
unless help would come to those couples. This would mean that nearly
twenty percent (19.04 percent) of the marriages would have a potential
of being "very troubled." Probably this figure could be even greater

if the 15.87 percent who did not respond had done so.

Expression of love

"which of the following do you regard
as the best way of showing Tove to
your spouse?”

More than a quarter (28.57 percent) of the respondents renorted
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TABLE 28
HAPPINESS IN MARRIAGE AS PERCEIVED BY

ADULT RESPONDENTS
(Item 42 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Very happy : 105 41.67
Usually happy 59 23.41
Usually troubled 30 11.90
Very troubled 18 7.14
No responses 40 15.87

Trans-Orange Conference Adults

Very happy 44 36.07
Usually happy 32 26.23
Usually troubled 19 15.57
Very troubled 9 7.38
No responses 18 14.75

Cape Field Adults

Very happy 61 46.92
Usually happy 27 20.77
Usually troubled 11 8.46
Very troubled 9 6.92
No responses 22 16.92

A significant relationship existed (x? = 5.2358, d.f. = 3, prob. =
.155, 1 = .05).
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that they showed their love to their spouses by buying them special
gifts; 27.38 percent shiow love by having special times with their
spouses; 25 percent did not respond to the question; 16.27 percent
show their love in ways other than those mentioned above (see table 29).

One would think that the 19.04 percent whose marriages have a
potential of being very troubled and the 15.87 percent who dic not
respond to this item probably comprised most of the qurater of the
respondents who did not respond to this item. This item sought to find
whether South African blacks believe in expressing their love to their
spouses. On the whole, it can be concluded that they do, although they

seem to prefer expressing their love privately.

Couples in church

"Do you usually sit next to your
spouse in church?”

Traditionally African men conduct their affairs separately
from the women folk. In beer parties, marriage ceremonies, initiation
ceremonies and all other social occasions they sit by ﬁhemselves while
women gather in their own spot. Even in church this tendency has
persisted. Usually men sit as a group on one side of the church while
women sit on the other. The children usually occupy the front seats.

[tem 44 continued to seek the same information sought in item
43. Over a quarter of the respondents (27.78 percent) sit next to
their spouses always; a similar percentage (26.98 percent) do not sit
next to their spouses at all; 21.83 percent occasionally sit next to
their spouses; and 23.41 percent did not respond (see table 30). The
majority of those who did not respond probably fell into the category

of the "unmarried.” Almost five percent more couples sit together in
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TABLE 29
WAYS OF SHOWING LOVE FOR SPOUSE AS

REPORTED BY SDA ADULTS
(Item 43 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Kiss your spouse publicly 41 16.27
Special time with your spouse weekly 69 27.38
Buying your spouse a special gift 72 28.57
Other 7 2.78
No response 63 25.00

Trans-Orange Conference Adults

Kiss your spouse publicly 20 16.39
Special time with your spouse weekly 28 22.95
Buying your spouse a special gift 40 32.79
Qther 3 2.46
No response 31 25.41

Cape Field Adults

Kiss your spouse publicly 21 16.51
Special time with your spouse 41 31.54
Buying your spouse a special gift 32 24.62
Other 4 3.08
No response 32 24.62

A significant relationship existed (x? = 2.6094, d.f. = 3, prob.
.456, 2 = .05).
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TABLE 30
FREQUENCY WITH WHICH SPQUSES SIT

TOGETHER IN CHURCH
(Item 44 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 70 27.78
No 68 26.98
Sometimes 55 21.83
No response 59 23.41

Trans-Orange Conference Adults

Yes 37 30.33
No 30 24.59
Sometimes 22 18.03
No response 33 27.05

Cape Field Adults

Yes 33 25.38
No 38 29.23
Somet imes 33 25.38
No response 26 20.00
A significant relationship existed between the two organizations

2

"

(x 2.2173, d.f. = 2, prob. = .330 where a = .05).

the Trans-Orange Conference than in the Cape Field where traditional

tendencies have appeared consistently.
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Although more than a quarter of the respondents sit next to
their spouses always, traditional terdencies still exist. This back-
ground information and the present situation revealed by the data is
vital to family-life education that might be planned for the black
South Africans. As was mentioned under item 43, and re-emphasized by

the results of item 44, Africans prefer expressing their love privately.

Family prayer

"How often do you have family prayer
in your home?"

This item was an attempt to inquire into the spiritual life
practices of the family. More than half (55.95 percent) of the res-
oondents reported having family worship regular morning and evenings;
11.51 percent have only occasional worship (see table 31). A higher
percentage of the people in the Cape Field (63.85 percent) had regular
morning and evening prayers than in the Trans-Orange Conference (47.54
percent).

Comparative data reveal a seemingly more spiritual tone in the
Cape Field than in the Trans-Orange Conference. As has already been
observed, the Cape Field reported 70.76 percent church marriages against
10.77 percent civil marriages, while the Trans-Orange Conference had
33.61 percent church marriages against 55.74 percent civil marraiges.
In the Cape Field, 66.92 percent of the respondents are concerned about
the place where young people get married wnile this is a concern to
55.74 percnet in the Trans-Orange Conference. More than twenty per-
cent (20.49 percent) of the respondents in the Trans-Orange Conference

see the magistrate's court as an alternative if there is no money for
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TABLE 31
FREQUENCY OF FAMILY PRAYER

(Item 45 on the Adult
Questionnaire)

Responses Number Percentage

Adults in Combined Churches

gvery morning and evening 141 55.95
Every morning only 2 .79
Every evening only 39 15.48
Occasionally 29 11.51
Never 2 .79
No response 39 15.48

Trans-Orange Conference Adults

Every morning and evening 58 47.54
Every morning only 2 1.54
Every evening only 15 12.30
Occasionally 27 22.13
Never 2 1.64
No response 18 14.75

Cape Field Adults

Every morning and evening 83 63.85
Every morning only - -
Every evening only 24 18.46
Occasionally 2 1.54
Never - -
No response 21 16.15

Mo significant relationship (x* = 26.4384, d.f. = 4, prob. = .000).
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a church wedding as compared to 5.38 percent of the Cape Field.
Probably, the erosion of traditional practices does not necessarily

make people more spiritual.

Special prayer

"How often do you have special prayer
with your spouse besides family
prayer?"

[tem 46 was a further inquiry into the spiritual life practices.
There were 32.92 percent of the respondents who had regular private
prayers with their spouses and more than a quarter (25.40 percent) had
occasional special prayers. The percentage of those who did not res-
pond to this question was high (22.22 percent). From looking at the
figures, it is evident that a greater percentage of the people engage
in reqular family prayers than they do orivately as couples (table 32).
Again there are more (36.92 percent) in the Cape Field who engage in

this kind of spiritual exercise than there are in the Trans-0range

Conference (28.69 percent).

Pastoral visits

"ow often do you get a pastoral visit?"

The visitation into which item 47 inquired went beyond a pas-
toral visit by a pastor and this was made clear in the questionnaire.
It included visitations by church elders, deacons, or any other church
officers. Those who reported a monthly visit from the church were
19.8 percent; 13.10 percent received the average of one visit per
quarter; 6.75 percent on the average of one visit per six months; and

18.65 percent on the average of one visit per year. The questionnaire

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



117
TABLE 32

FREQUENCY OF SPECIAL PRAYER WITH SPOUSE
(1tem 46 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Daily 83 32.92
Sometimes 64 25.40
Rarely 19 7.54
Never 30 11.90
No response 56 22.22

Trans-0Orange Conference Adults

Daily 35 28.69
Sometimes 30 24.59
Rarely 9 7.38
Never 17 13.93
No response 31 25.41

Cape Field Adults

Daily 48 36.92
Sometimes 34 26.15
Rarely 10 7.69
Never 13 10.90
No response 25 19.23
Significantly related (x* = 1.8817, d.f. = 3, prob. = .597, 2 =
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did not include an option for those who never got any visit at any
time. In spite of this omission, 13.09 percent of the people felt
they had to add "never" below "once per year" (see table 33). The
biggest percentage was of those who made no responses (28.57 percent).
There is a possibility that a big percentage of those who did not
respond could have also fallen under a “never" category.

Church members face many spiritual problems. The data have
already revealed that nearly twenty percent and possibly more (consid-
ering the 15.87 percent in the "no response® category under item 42)
need help if their marriage is to be restored to a happy and healthy
condition. It is likely that the majority of these respondents will

not get neip with the kind of pastoral visitation shown by the data.

Possible areas of conflict

Items 48-52 on the adult questionnaire dealt with the conflict
areas. These items were scaled in order to determine the areas of
need. Money is ranked higher than any others as the center of argu-
ment between the married couples. Second to money is the establisn-
ment of who is to be the dominant decision maker. Jealousy appears
third; "conjugal rights" fourth; and "cruel treatment" last (see
table 34). The questionnaire sought this information to alert the
family-1ife educator to areas needing the most attention.

Summary of responses related to the
marriage union

The data show that there are areas that need improvement in
the African family. The percentage of those who feel that their mar-

riages are very happy is low. There seems to be some reluctance on
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TABLE 33

FREQUENCY OF PASTORAL VISITS
(Item on the Adult

Questionnaire)
Responses Number Percentage
Adults in Combined Churches
Once per month 50 19.84
Once per quarter 33 13.10
Once in six months 17 6.75
Once per year 47 18.65
Never 33 13.09
No response 72 28.57
Trans-Orange Conference Adults
Once per month 9 7.38
Once per quarter 13 10.66
Once in six months 10 8.20
Once per year 26 21.31
Never 21 17.21
No response 43 35.24
Cape Field Adults
Once per month 11 31.54
Once per quarter 20 15.38
Once in six months 7 5.38
Once per year 21 16.15
Never 12 9.23
No response 29 23.77

No significant relationship (x* = 1.8817, d.f. = 3, prob.

x = .05).

.597,
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the part of the couples to show affection for each other in public,
nevertheless, they show love to their spouses in ways that would be
more private. The data also reveal a poor pastoral care for the mem-
bers. When some of the causes of arguments between spouses are

scaled, "money" and "power of decision making" rank higher than others.

Relationship between Opposite Sexes
[tems 26-31 on the adult questionnaire and items 8-13 on the
youth questionnaire are related to question 8: "How do black South
African Seventh-day Adventist look at companionship between opposite
sexes among their youth?" The purpose of item 26 on the aault ques-
tionnaire was to sift out those who had no children old enough to be

interested in the opposite sex.

Companionship between opposite sexes

“Do you approve of companionship
between boys and girls?"

A greater percentage (47.22 percent) of the adults do not
approve of it, wnile a greater percentage of the youth (67.10 percent)
do approve. The adults who approve of companionship between opposite
sexes make up 32.54 percent of the adult population; and 29.68 percent.
of the youth do not approve.

The difference is significant statistically in the way the
adults and youth responded to the item (x* = 28.0817, d.f. = 1, prob. =
.000 where o = .05). Companionship between opposite sexes is regarded
as acceptable and natural in traditional society. Probably some of the
practices of the youth are such that the whole idea of companionship

is rejected when Christianity comes. This, of course, seems an extreme
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reaction. This rejection persists to the present day--as the data
show. The youth, however, who are more exposed to western influence
than parents were and who read more books than their parents reject
the thinking of their parents. They see companionship as natural and

acceptable (see table 35).

TABLE 35

APPROVAL ‘OF COMPANION BETWEEN SEXES AS
PERCEIVED BY ADULTS AND YQUTH
(Item 27 on the Adult Questionnaire;
item 9 on the Youth Questionnaire)

Responses Adult No. Percencage Youth No. Percentage Total

Adult and Youth in Combined Churches

Yes 82 32.54 104 67.10 186
No 119 47.22 46 29.68 165
No response 51 20.24 5 3.23 56

Trans-Jrange Conference Churches

fes 32 26.23 63 75.90 95
No 58 47.54 17 20.48 75
No response 32 26.23 3 3.61 35

Cape Field Churches

Yes 50 38.46 41 56.94 91
No 61 46 .92 29 40.28 90
No response 19 14.62 2 2.78 21

There was a significant relationship between the two organizations
(x* = 1.1060, d.f. = 1, prob. = .293 where o = .05). However, the
adults and youth showed no significant relationship (x* = 28.0817,
d.f. = 1, prob. = .000, = = .05).
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The adults of both the Trans-Orange Conference (47.54 percent)
and the Cape Field (46.92 percent) have similar opinions on this item.
To both these groups companionship between opposite sexes is unaccept-
able. The opinions of the youth of these two organizations differ
vastly. An overwhelming majority (75.90 percent) of the Trans-Orange
youth approve of the companionship between opposite sexes as compared
with 56.94 percent of the Cape Field youth.

Statistically there is a significant relationship in the way
the Trans-Orange Conference and the Cape Field responded to this ques-
tion (x* = 1.1060, d.f. = 1, prob. = .293, where 2 = .05). A greater
percentage of the youth in the Trans-Orange Conference and a greater
percentage of the adults in the Cape Field approved of companionship

between boys and girls.

Intimate friendship

"Do you teach your son or your daughter
about intimate friendship with the
opposite sex?"

Less than half (49.21 percent) of the respondents take time to
teach their sons and daughters about friendship between opposite sexes
(item 28), 32.54 percent do not and 18.25 percent made no responses.
The percentage of the adults (49.21 percent) who teach their sons and
daughters about friendship with the opposite sex is very close to the
percentage of those (47.22 percent) who do not approve of companion
between opposite sexes under item 27 (see table 36). On the other
hand, the percentage of those (32.54 percent) who do not teach their

children is identical to the percentage of those who approve of com-

panionship between opposite sexes.
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TABLE 36
RESPONSES OF ADULTS ON TEACHING YOUTH ABOUT

INTIMATE FRIENDSHIP WITH OPPOSITE SEX
(Item 28 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 124 49.21
Mo 82 32.54
Mo response 46 18.25

Trans-Orange Conference Adults

fes 54 44 .26
No 42 34.43
No respond 25 21.31

Cape Field Churches

Yes 70 53.85
No 40 30.77
No response 20 15.38

A significant relationship existed between the two organizations
= 1.1672, d.f. = 1, prob. = .280 where a = .05).

(x*

It would seem that the percentages under item 28 represent the
same groups under item 27. Probably, teaching their sons and daughters
about friendship between opposite sexes means warning them against any

companionship to that group. Similarly, the other group sees no need
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of 'teaching' their children since companionship of opposite sexes is

acceptable to them.

Sex education

“Do you find it difficult to speak
about sex matters to your children?"

The number of respondents who find it easy to speak about sex
matters (42.46 percent) is approximately equal to the number (42.86
percent) who find it difficult. The rest (14.68 percent) made no res-
ponses to that item 29 (see table 37). This item is one of the rare
ones where the respondents of both organizations have similar views or
experiences.

Ttem 30 on the adult questionnaire and 10 on the youth ques-
tionnaire further asked,

“Where you taught about intimate
friendship with the opposite sex?"

More young people are currently getting instructions on sex
matters than adults did when they were youth. There were 41.67 per-
cent of the adults who received instruction concerning intimate friend-
ship with the opposite sex compared with 54.84 percent of the ycuth
who are currently receiving instruction. Nearly fifty percent (48.81
percent) of the adults and nearly forty percent (38.06 percent) of the
youth have not received any instruction on sex (see table 38). Again,
as in item 29, the respondents of both organizations name similar
experiences.

In the light of what was seemingly a misunderstanding of what

instruction on sex matters mean, it is possible that the 41.67 percent
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of the adults who stated that they had received instruction on sex

matters, meant that they nad been warned against companionship.

TABLE 37

ADULTS PERCEIVED DIFFICULTY OF SPEAKING
TO CHILDREN ABOUT SEX
(Item 29 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 107 41.80
Mo 108 42 .86
No response 37 14.68

Trans-Orange Conference Adults

Yes 51 41.8C
Mo 53 43.44
No response 18 14.75

Cape Field Adults

Yes 56 43.08
No 55 42.31
No response 19 14.62

There was a significant relationship between the Trans-Orange Con-
ference and the Cape Field (x? = 0.0428, d.f. = 1, prob. = .836, where
2 = ,05).
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TABLE 38
PREVALENCE OF SEX INSTRUCTION

(Item 30 on the Adult Questionnaire
and 10 on the Youth Questionnaire)

Responses Adults Youth
No. Percentage No. Percentage
Adults and Youth of Combined Churches
Yes 105 41.67 85 54.84
No 123 48.81 59 38.06
No response 24 9.52 11 7.10
Trans-0Orange Conference Churches
Yes 47 38.52 44 53.01
No 55 45.08 32 38.55
Mo response 20 16.39 7 8.43
Cape Field Churches

Yes 58 44.62 41 56.94
No 68 52.31 27 37.50
No response 4 3.08 4 5.56

There was a significant relationship between the Trans-Orange
Conference and the Cape Field (x?* = 0.0003, d.f. = 1, prob. = .986
where a2 = .05). Adult responses and youth responses showed no sig-
nificant relationship (x? = 5.9462, d.f. = 1, prob. = .015 where
1 = .09).

Item 31 on the adult questionnaire and 11 on the youth ques-

tionnaire pursued the topic by asking the question,
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"who was mostly responsible for teach-
ing you about intimate friendship with
the opposite sex?"

For both adults and youth parents top the list of those respon-
sible for teaching youth about intimate friendship with the opposite
sex. Nearly forty percent (38.89 percent) of the adults had received
sex instruction from parents compared with about a quarter (25.16 per-
cent) of the youth. Second on the list of those responsible is friends
for both adults and youth. However less than a quarter of both adults
(22.22 percent) and youth (23.23 percent) were instructed by friends.
The church ranks third for the youth (19.35 percent) but not for the
adults (see table 39).

It was noted above that the home and the church emerge as the
main institutions that promote church marriages. In this item (item 31
adults, 19 youth), friends are second as a channel of sex instruction
and the church is in third place. It is possible that while church
marriages are regarded as a church related activity, sex instruction is
probably not. Since companionship and sex instruction are both related,
it is possible that the church might have resisted involving itself in

those areas dealing with friendship between sexes.

Talking on intimate friendship

"If one of your parents were to speak
to you about intimate friendship with
the opposite sex, how would you feel?"

"Whom would you rather have talk to
you on this?"

Although some young people (38.71 percent) feel that they would

be happy to have their parents speak to them on sex matters, there are
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TABLE 39
PERSONS OR AGENCIES WHO GAVE SEX EDUCATION

(Item 31 on the Adult Questionnaire
and 11 on the Youth Questionnaire)

Adults Youth

No. Percentage No. Percentage
Adults and Youth in Combined Churches
Parents 98 38.89 39 25.15
Brothers/sisters 10 3.97 7 4,52
School 19 7.54 2 1.29
Church 17 6.75 30 19.35
Friends 56 22.22 36 23.23
Kinsmen 3 1.19 - -
Other 6 2.38 - -
No response 43 17.06 41 26.45
Trans-Orange Conference Churches
Parents 42 34.43 18 21.69
Brothers/sisters 4 3.28 2 2.41
School 9 7.38 - -
Church 4 3.28 16 19.28
Friends 34 27 .87 26 31.33
Xinsmen 3 2.46 - -
Other 3 2.46 - -
No response 23 18.85 21 25.30
Cape Field Churches
Parents 56 43.08 21 29.17
Brothers/sisters 6 4.62 5 6.94
School 10 7.69 2 2.78
Church 13 10.00 14 19.44
Friends 22 16.92 10 13.98
Kinsmen - - - -
Other 3 2.31 - -
No response 20 15.38 20 27.78

No significant relationship between organizations (x? = 13.0329,
d.f. = 6, prob. = .043). Adults compared with youth showed no rela-
tionship (x? = 25.9342, d.f. = 6, prob. = .000).
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32.90 percent who would be shy (see table 40). When they were further
asked whom they would prefer talk to them about sex matters, the big-
gest percentage prefer parents (43.23 percent) and next to the parents
come friends (24.52 percent). The church leader or officer is pre-
ferred by a small group (8.39 percent), yet the church ranks third as
a channel of this instruction (table 41).

The home should be the main institution that teachers religious
education. As it should be, the parents are preferred above all other
people. Next to the home should be the church and the Christian school.
However, the data reveal that the situation is different. Friends rank
higher than the church. As has already been mentioned under church
marriages, the school ranks low because of the scarcity of church-
related schools. However, the church ought to be ranked next to the
home or the parents when it comes to religious instruction.

Summary of response related to rela-
tionship between opposite sexes

The youth seemed more convinced than adults that companionship
between opposite sexes is natural and acceptable. A greater number of
the adults feel it is unacceptable. The aduits indicated that they are
engaged in some teaching about sex matters, but the content of their
teaching is not clear. Almost half of the adults have difficulty talk-
ing about sex matters to their children and the other half have no
difficulty. It would seem that more youth are receiving instruction
on sex matters than the adults did when they were young. The adults
received most of their instruction from the parents. The youth indi-

cated that the parents are less involved. The responsibility is divided
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TABLE 40
YOUTH'S PERCEIVED REACTION TO PARENTAL

TEACHING ABOUT SEX
(Item 12 on the Youth Questionnaire)

Responses Number Percentage

Youth of Combined Churches

Shy 51 32.90
Happy 60 38.71
Embarrased 16 10.32
Angry 7 4.52
Amused 11 7.10
No response 10 5.45

Trans-Orange Conference Youth

Shy 37 44.58
Happy 29 34.94
Embarrased ) 7.23
Angry 2 2.41
Amused 5 6.02
Mo response 4 4.82
Cape Field Youth
Shy 14 19.44
Happy 31 43.06
tmbarrased 10 13.89
Angry 5 6.94
Amused 6 8.33
No response 6 8.33
Significantly related (x? = 9.4399, d.f. = 5, prob. = .093, where

x = .05).
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TABLE 41

YOUTH'S PREFERRED INSTRUCTOR IN SEX MATTERS
(Item 13 on the Youth Questionnaire)

Responses Number Percentage

Youth in Combined Churches

Parents 67 43.23
3rothers or Sisters 9 5.81
Friends 38 24.52
Church leader or officer 13 8.39
School 23 14.84
Kinsmen 2 1.29

No response - -

Trans-Orange Conference Youth

Parents 31 37.35
Brothers or Sisters 5 6.02
Friends 23 27.71
Church leader or officer 6 7.23
School 15 18.07
Kinsmen 1 1.20
No responses 2 2.41
Cape Field Youth

Parents

Brothers or sisters 4 5.56
Friends 15 20.83
Church leader or officer 7 9.72
School 8 11.11
Kinsmen 1 1.39
No response 1 1.39

Significantly related (x*=2.5578, d.f. =5, prob. =.789, x= .09).
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among parents, friends, and the church. Young people still prefer

parents above any other people to talk to them about sex matters.

Child-rearing Practices
Ttems 32-40 on the adult questionnaire were related to ques-
tion 9: "What are the child-rearing practices of black South African

Seventh-day Adventists?"

The working mother

"Ooes the mother in your home do work
other than being a wife or mother?"

"How much work does she do?"

The responses indicated that the majority (68.65 percent) of
the mothers are doing some work other than being a mother; 14.68 per-
cent are not involved in any other work; and 16.67 percent did not
respond to the question. Of those who do extra work, 31.35 percent
are fully employed outside the home; 14.29 percent work half-days out-
side the home; 30.56 percent do an extra job at home; and 23.81 percent
did not respond {see tables 42 .and 43).

[tem 34 on the adult questionnaire inquired into the care of
the children when the mother was at work.

People have different ways of caring for the children in the
absence of the mother. Less than a gquarter (23.81 percent) of the
working mothers have relatives caring for the children; 13.49 percent
have non-relatives caring for them; while a further 19.05 percent take
their children to the child-care center. The data also reveal that
15.87 percent of the respondents have no children to care for, and

27.78 percent made no responses (see table 44). In the urban areas,
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mothers can no longer rely on relatives to help care for their children
because in many instances those relatives are scattered in different

narts of the country.

TABLE 42

RESPONSES CONCERNING MOTHER'S EMPLGYMENT
QUTSIDE THE HOME
(Item 32 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes 173 68.65
No 37 14.68
No response 42 16.67

Trans-Orange Conference Adults

fes 81 66.39
No 13 10.66
No response 28 22.95

Cape Field Adults

Yes 92 70.77
No 24 18.46
No response 14 10.77

There was a significant relationship in the way the Trans-Orange
Conference and the Cape Field responded to this item (x* = 1.6834,
d.f. = 1, prob. = .194, where a = .05).

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



135

TABLE 43

AMOUNT OF TIME MOTHER IS EMPLOYED
(Item 33 on the Adult
Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Extra job at home 77 30.56
Half-day outside the nome 36 14.29
Full-time outside the home 79 31.35
do response 60 23.81

Trans-Orange Conference Adults

Extra job at home 30 24.59
Half-day outside the home 19 15.57
Full-time outside the home 43 35.25
No response 30 24.59

Cape Field Adults

Extra job at home 47 36.15
Half-day outside the home 17 13.08
Full-time outside the home 36 27.69
No response 30 23.08

A significant relationship existed in the way the Trans-Orange
Conference and the Cape Field responded to this item (x* = 4.1585,
d.f. = 2, prob. = .125 where a1 = .05).
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TABLE 44
AGENCIES WHO CARE FOR CHILDREN

WHILE MOTHER WORKS
(Item 34 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Relatives 60 23.81
Mon-relatives 34 13.49
Child-care center 48 19.05
No children 40 15.87
No response 70 27.78

Trans-Orange Conference Adults

Relatives 26 21.31
Non-relatives 18 14.75
Child-care center 20 16.39
No children 27 22.13
No response 31 25.41

Cape Field Adults

Relatives 26 21.31
Non-relatives 18 14.75
Child-care center 20 16.39
No children 27 22.13
No response 31 25.41

Significantly related (x?=7.4176, d.f. =3, prob. = .060, z=.05).
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Bible stories

"How often do you take time to tell
Bible stories to your children?"

When both parents in a home work, sometimes the children do not
get all the spiritual attention they need. [t becomes worse in situa-
tions where the majority of the people commute by public transportation.
They leave their homes early and come back home late in the evenings.

The data reveal that 35.71 percent of the respondents regularly
tell Bible stories to their children; 34.13 percent do so occasionally,
6.35 percent rarely do; 9.92 percent never do; and 13.89 percent did
not respond (see table 45). It is possible that the 35.71 percent who
tell Bible stories to their children regularly comprise mostly those
who have no other job besides being a mother and those who do an extra

job at home.

Treatment of children

“Are you usually agreed in the way
children should be treated?”

"When your child does something
wrong, how dJo you react?"

Most of the questions in the "Child-rearing Practices” area
were designed to determine areas of need in child rearing. It is hoped
that the "nailing down" of specific problem areas will help in the
formulation of family-1ife education for the constituency of the
Southern Union.

An overwhelming majority (70.24 percent) of the respondents are
usually agreed; 12.30 percent usually disagree and 17.46 percent made

no responses (see table 46). When asked what their reaction is when
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TABLE 45
FREQUENCY WITH WHICH PARENTS TELL

BIBLE STORIES TO CHILDREN
(Item 35 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Usually 90 35.71
Sometimes 86 34.13
Rarely 16 6.35
Never 25 9.92
No response 35 13.89

Trans-Orange Conference Adults

Usually 44 36.07
Sometimes 38 31.15
Rarely ) 4.92
Never 11 9.02
No response 23 18.85

Cape Field Adults

Usually 46 35.38
Sometimes 48 36.92
Rarely 10 7.69
Never 14 10.77
No response 12 9.23

Significantly related {(x?=0.9106, d.f.=3, prob. =.823, 2= .05).
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TABLE 46
AGREEMENT OF PARENTS IN CHILD DISCIPLINE

AS PERCEIVED BY PARENTS
(Item 36 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Yes, usually agreed 177 70.24
No, usually disagree 31 12.30
No response 44 17.46

Trans-Orange Conference Adults

Yes, usually agreed 84 68.85
No, usually disagree 11 9.02
No response 27 22.13

Cape Field Adults

Yes, usually agreed 93 71.54
No, usually disagree 20 15.38
No responses 17 13.08

There was a significant relationship statistically in the way the
Trans-Orange Cor.ference and the Cape Field responded to this question
(x* = 1.5243, d.f. = 1, prob. = .217 where a = .05).

where children do something wrong, 53.57 percent stated that they become

angry; 26.19 percent remain calm; and 20.24 percent made no responses

(see table 47).
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TABLE 47
PARENTS PERCEIVED REACTION WHEN

THEIR CHILDREN MISBEHAVE
(Item 37 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Become angry 135 53.57
Become calm 66 26.19
No response 51 20.24

Trans-Orange Conference Adults

Become angry 75 61.48
Become calm 20 16.39
No response 27 22.13

Cape Field Adults

Become angry 60 46.17
Become calm 48 35.38
No response 24 18.46

Significantly related (x?=11.3411, d.f.=1, prob.=.001, 2=.05).

Child discipline

"Do you tend to punish your child
when you are angry?"

"At what age do you begin to disci-
pline a child?"

Less than half of the respondents (46.67 percent) punish their
children when they are angry; 35.71 percent wait until anger has passed;

22.62 percent did not respond to that item 38 (see table 48). Host of
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TABLE 48
FREQUENCY WITH WHICH PUNISHMENT IS METED OUT

WHEN PARENT IS ANGRY
(Item 38 on the Adult Questionnaire)

Responses Number Percentage

Adults Combined

Yes 105 41.67
No 30 35.71
No response 57 22.62

Trans-Orange Conference Adults

Yes 51 41.80
No 42 34.43
No response 29 23.77

Cape Field Adults

fes 54 41.54
No 48 36.92
No response 28 21.54

Significantly related (x*=8.8707, d.f. =4, prob.=.064, a= .059).

the respondents (65.08 percent) started disciplining their children
from the first year of life; 4.76 percent started when children were
over two years; 1.98 percent started when children were over three
years; 2.78 percent started when they were over four years; and 16.27

percent did not respond to the item 39 (see table 49).
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TABLE 49

AGE AT WHEN CHILD DISCIPLINE IS BEGUN
(Item 39 on the Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

0 - 1 year 164 65.08
Over 1 year - 2 years 23 9.13
QOver 2 years - 3 years 12 4.76
Over 3 years - 4 years 5 1.98
Over 4 years - 5 years 7 2.78
No response 41 16.27

Trans-Orange Conference Adults

0 - 1 year 69 56.56
Over 1 year - 2 years 14 11.48
Over 2 years - 3 years 7 5.74
Qver 3 years - 4 years 3 2.46
Qver 4 years - 5 years 7 5.74
No response 22 18.03

Cape Field Adults
0 - 1 years 95 73.08

QOver 1 year - 2 years 9 6.92
Over 2 years - 3 years 5 3.85
Qver 3 years - 4 years 2 1.54
Qver 4 years - 5 years - -

No response 19 14.62

The responses oTf the Trans-Orange Conference and those of the
Cape Field were significantly related statistically (x? = 0.0705,
d.f. = 1, prob. = .791, where a2 = .05).
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Since the majority of the mothers are working and the children
are cared for in various ways, it would seem that parents nave limited
time to do their disciplining. Relatives, non-relatives, and child-
care centers probably spend more time with the children than do their
parents. If this be the case, then most of that disciplining is done
through those who care for the children. It can also be concluded that
those who care for them become models to the children rather than

parents.

"How do you discipline your child?"

Counseling and corporal punishment are the most popular methods.
Nearly half (48.81 percent) of the respondents used this method; 19.44
percent use counseling alone; 18.65 percent use corporal punishment;
and 13.10 percent did not respond to this item (see table 50).

Summary of responses related to
child-rearing practices

The majority of the mothers work either full time, half day,
or do extra jobs at home. When they are away, their children are cared
for in a variety of ways including relatives, child-care centers, and
non-relatives. Since the mothers are working, only a few tell Bible
stories regularly to their children.

Most of the parents start disciplining their children from the
first years of life. The most popular method of discipline is counsel-
ing and corporal punishment combined. Many parents tend to administer
the punishment when they are angry.

Chapter IV has presented the findings of the study. Chapter V
#i11 present summary, conclusions and recommendations based on these

findings presented in Chapter IV.
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TABLE 50

DISCIPLINARY METHODS ADMINISTERED BY PARENTS
(Item 40 on Adult Questionnaire)

Responses Number Percentage

Adults in Combined Churches

Spanking 47 18.65
Counseling 49 19.44
Counseling and spanking 123 48.81
No response 33 13.10

Trans-Orange Conference Adults

Spanking 27 22.13
Counseling 31 25.41
Counseling and spanking 44 36.07
No response 20 16.39

Cape Field Adults

Spanking 20 15.38
Counseling 18 13.85
Counseling and spanking 79 60.77
No response 13 10.00

The responses of the Trans-Orange Conference and those of the Cape
Field showed no significant relationship statistically (x2 = 13.4868,
d.f. =2, prob. = .00l where a = .05).
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CHAPTER V
SUMMARY, CONCLUSIGNS, AND RECOMMENDATIONS

This chapter summarizes the findings which respord tc the
questions investigated. It also presents the conclusions provided
by the study, recommendations derived from those conclusions, and

recommendations for further research.

Summary

Summary of the Problem
The introduction of Western culture into the African 1ife has
resulted in family-1ife problems with which African churches have been
grappling. Seminars and studies have been conducted on the African
family-life problems, but no one has ever carried out a systematic
data-based research concerning the black Seventh-day Adventist family

in South Africa.

Summary of the Purpose
The aim of this study was to collect and organize information
about changing patterns of African family life and the new structures
which have emerged and to suggest some of the possible solutions to
the problems caused by the extensive social change which as occurred
in South Africa during the past century. This study sought to answer

the following questions:
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1. Government statistics indicate that church marriages are
decreasing; is this true of the Seventh-day Adventist church as well?

2. If it is, what are the causes of this problem?

3. Do African Seventh-day Adventists approve of the practice
of the lobola custom?

4. Do people fee! that lobola has any relationship with a
longer marriage union?

5. Do people believe initiation schools have any moral train-
ing value?

6. Is initiation an acceptable practice by those who profess
the Seventh-day Adventist faith?

7. Are the factors that ensure a strong marriage union pres-
ent in the African family?

8. How do black South African Seventh-day Adventists look at
companionship between opposite sexes among their youth?

9. What are common child-rearing practices of black South

African Seventh-day Adventists as compared with traditional practices?

Summary of Methodology

The sample of the population for this study was drawn from
the constituency of the Southern Union of Seventh-day Adventists in
the Trans-Africa Division. The sample of the population was made up
of six churches, three of which were randomly selected from the Trans-
Orange Conference and the other three also randomly selected from the
Cape Field.

Two questionnaires, one for the adults and the other for the

youth, were administered to the members of the six selected churches.
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The questionnaires were processed and analyzed with the use of the
computer center at Andrews University. Responses to various sections
of the questionnaire were reported in the form of tables which included
both the number of responses and the percentage of the people respond-
ing in a particular manner. Chi squares were computed to determine

any significant relationships between youth responses and adult res-
ponses and between the Cape Field which is predominantly one tribe and
the Trans-Orange Conference which is composed of all the South African

tribes.

Summary of Findings

Some of the problems of the African family cited in the review
of literature are found among black Seventh-day Adventists of South
Africa. The decline in church marriages is even greater than that of
the population in one section of the country. Lobola is still prac-
ticed and there is uncertainty as to whether or not it violates a
Christian principle. Although initiation schools seem to have lost
their moral training value, they are still operative in one section
of the country. The marriage union is found to be weak with few
couples reporting happy marriages. The adults disapprove of companien-
ship between opposite sexes among the youth, wnile the youth feel it
is a natural and acceptable phenomenon. Child-rearing practices par-
allel those of the industrialized societies where mothers work and
children are cared for in various ways.

In addition to percentage analysis, a chi square analysis was
utilized to determine the relationship between youth and adult res-

ponses. With an alpha level of .05, the results of the chi square

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



148
analysis showed that there was a significant difference in the way
the adults and youth responded. In most of the items, the Trans-
Orange Conference and the Cape Field also show a significant differ-
ence in the way they responded. The Cape Field reveals traditional

tendencies.

Conclusions
This section is organized to provide conclusions which corres-
pond to each of the nine questions raised on pages 7 and 8 of this
study. Each conclusion is followed by a discussion which examines
the possible reasons why people responded the way they did. The fol-

lowing conclusions have been drawn from the findings of this study.

Church Marriages

The results of the present study suggest that while the
decrease of church marriages among black South African Seventh-day
Adventists in the Trans-Orange Conference is even more marked than
that of the general population, this trend is not the same in the
Cape Field which reported a greater percentage of church marriages
than the general population. Among many possible contributing fac-
tors to this problem, two are evident, namely, (1) birth of children
before marriage and (2) uncertainty about how reliable the future
spouse might be.

There are a few possible explanations to these problems.
With regard to premarital children, the following explanations may
be given:

1. The traditional social structure which had rules and

norms that safeguarded young people against this problem is crumbling.
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This was pointed out in the review of literature and the results of
the study show that’ the Cape Field which tends to be more traditional
had more church marriages.

2. The lack of guidance for the youth in their relationships
with opposite sex might be a contributing factor to this problem. The
data reveal that parents look at companionship between opposite sexes
with disfavor. In such a situation, a discussion on sexual matters is
considered inappropriate by adults. Thus youth do not receive proper
orientation on sexual ethics, and apparently this results in premature
sexual relationships. When the youth experience parenthood out of
wedlock, they are disinclined to seek for a church wedding.

With regard to uncertainty about how reliable the future spouse
might be, the following explanations may be given:

1. There is a lack of understanding of commitment to marriage.
Reponses to this item were opinions of adults about young people and
showed that the older generation felt that the youth did not understand
marriage commitment.

2. Possibly the youth see poor examples of marriages that are
either unhappy or end in dissolution. The results of the study con-
firm that there are few happy marriages.

About a quarter of the respondents believe that lobola and
the expense of a church wedding contribute to the decrease in church
marriages. It is therefore concluded that a solution to the problem
of premarital children should not completely ignore lobola and expenses

of a church marriage.
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Lobola

The findings suggest that there is a confusion as to whether
or not lobola violates any Christian principle. This may be explained
by the occasional condemnations of the custom by the African churches
including the Trans-African Division (see the Church Manual Suppiement,
1959, pp. 309, 310). Reasons for the findings on lobola may be:

1. Some of the youth may igno}e what the official position
of the church has been and are undoubtedly infiuenced by the exampie
of the parents and leaders who continue to practice the custom. It
is also possible that convincing arguments have not been presented
which would clearly demonstrate that lobola is at variance with Chris-
tian principles.

2. Approximately a quarter of the respondents felt they
could blame the presence of premarital children on lobola. This
figure corresponds approximately with the number of those who believe
that lobola is a contributing factor to decreasing church marriages.

3. The present study also suggests that it is more the tradi-
tional kinsmen structure that may contribute to longer marriage ynion
rather than lobola in itself.

4. The statistical significant differences of the responses
of the adults and youth may suggest that the more westernized youth

are moving toward a non-African traditional life.

Initiation Schools
The results of the present study show that approximately 42

sercent of the respondents perceived that initiation schools have
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either very little or no moral training value, yet a certain section
of the constituency continues to hold on to the custom. This sug-
gests that those who practice the custom do it out of tribal social
obligation.
The preference for the involvement of church members, even by

those who do not practice the custom, suggests that the respondents
are suspicious of what goes on in the initiation schools even though

they cannot point out any specific Christian principle violated.

The Marriage Union

The findings lead to the following conclusions on the marriage
union:

1. Some of the factors that may contribute to unhappy mar-
riages are contenticns over money and decision making, lack of private
devotions, and poor pastoral care.

2. Family disunity seems to be one of the many problems intro-
duced by the breakdown of tribal relationships. The more tribal con-
stituency of the Cape Field perceive their marriages to be happier
than did the multi-tribal constituency of the Trans-Orange Conference.

3. With very little kinsmen structure in the urban areas and
very limited pastoral visitation from the church, the marriage union

lacks support from important societal groups.

Relationship between Opposite Sexes
The results of the present study suggest:
1. The disapproval of companionship between opposite sexes by

adults is a problem of a cross-cultural situation. This disapproval
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was not there in traditional life and the more westernized youth
believe that companionship between opposite sexes is both natural
and acceptabie.

2. Teaching youth about sex matters seems to mean to many
adults warning the youth against any companionship with the opposite
sex.

3. The results of the study suggest that the adults consider
discussions on companionship and sex matters as inappropriate. Fifty
percent of them find it difficult to talk about sex matters to their
chiidren.

4. The attitudes of the adults on sex matters have resulted
1n youth getting instructions concerning sex more from peers than
from the church.

5. The youth seem to realize that peers are pot the best
source of sex instruction, hence their preference for parents to take

primary responsibility in this matter.

Child-Rearing Practices

Two results of the present study concern child-rearing prac-
tices:

1. It appears that the pressures of industrialized societies
have caught up with the South African black Seventh-day Adventists,
thus leading to limited spiritual activities such as religious instruc-
tions of their children.

2. The preferred method of discipline is counseling and cor-
poral punishment and this is administered by relatives, non-relatives,

and child-care centers since the majority of mothers work .
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Recommendations

The recommendations in this section relate to the questions

raised on pages 7 and 8 and which were the focus of this study.
Recommendations Related to Church Marriages and
Relationship of Opposite Sexes

1. It is recommended that the church get involved in parental
education in order to facilitate parents communicating with their
children about such matters as premarifa] children, companionship, and
church marriages.

2. It is also recommended that the church, while not condon-
ing premarital children, should foster a warm and loving relationship
to aid young people through difficult and problematic times of life.

3. To alleviate the danger of secret friendships and secret
meeting places which often lead to premarital parenthood, it is also
recommended that the Seventh-day Adventist Church should conduct
family-life seminars for its constituency in which people will be
taught that companionship between opposite sexes is natural and
acceptable.

4. A special committee composed of adults and youth should
be formed to study and recommend appropriate courtship practices that
are relevant to the cultural situation where appropriate.

5. It is also suggested that church schools and youtn and
Sabbath school departments should study ways and means by which the
church can bring about a deeper commitment to Christ on the part of
the youth.

6. Since approximately 25 percent of the respondents felt

that the expense of a church wedding is a contributory factor to
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decreased church marriages, guidelines should be drawn up for simpler,
less expensive church weddings which would not leave poorer constitu-

ents in a position of inferior social status.

Recommendations Related to Lobola
1. It is recommended that a committee of both native and
foreign theologians be set up, study and recommend a statement that
declares the practice of lobola as either appropriate or inappropriate.
2. It is further recommended that the union should propagate
the findings of this special committee and take steps either to dis-

courage the practice or to free people from guilty consciences.

Recommendations Related to Initiation

1. It is recommended that the above mentioned committee also
study the initiation custom to determine the role of the kinsmen in
initiation practices as it relates to Seventh-day Adventists.

2. Based on the results of this study, it is recommended that
those who practice the initiation custom should enlist the help of
church members rather than rely on the kinsmen.

3. Whatever teaching goes on in initiation schools should be

based on Christian principles.

Recommendations Related to Marriage Union
Realizing that the strength of the church depends on the
strength and happiness of the family, the suggestions are made:
1. The conferences and fields together witn the pastors and
church elders should work out a regular program of pastoral visita-

tion.
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~

2. Family leadership courses should be conducted for the
ministers who will in turn conduct seminars for their districts.

3. A family-life committee composed of both men and women
should be organized both on union and local conference ievels to
study ways and means of fostering a healthy and happy family life.

Recommendations Related to
Child-Rearing Practices

It is suggested that since the majority of the mothers are
working, and since relatives are not always available to look after
the children, the Seventh-day Adventist Churches in close proximity
should run their own child-care centers and that qualitied Seventh-
day Adventists te employed to run those centers. The program of the
suggested Seventh-day Adventist child-care centers should include a
period of religious instruction. This does not in any way relieve
the parents of their responsibility. It is a way in which a church
can come to the aid of its members who are caught up in this situa-

tion.

Recommendations for Further Research

The recommendations in this section are based on observations
made while conducting the study, information obtained from related

literature, and the general results of the study.

Recommendation 1
Considering the fact that there seems to be a strong relation-
ship between traditional customs and family unity, it is recommended

that research be undertaken to study those aspects of traditional
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oractices that parallel Christian practices so as to facilitate the

transition from non-Christian community.

Recommendation 2
The aspect of the migrant worker and its effect on family life
was beyond the scope of this study. However, the review of literature
revealed that this is a problem affecting the stability of family life
among black South African families. Therefore, it is suggested that
further research be undertaken to study these relationships and their

effects on family 1ife among black Seventh-day Adventist families.

Recommendation 3
The present research sought to point out the trend among
black South African Seventh-day Adventists in regard to church mar-
riages. It is suggested that further research be undertaken to study
the relationship between decreasing church marriages and increasing
civil marriages and how this relationship affects the Seventh-day

Adventist church.

Recommendation 4
As a colollary to Recommendation 3, it is suggested that
divorce rates among Seventh-day Adventists be compared with the
divorce rates of the rest of the population of South Africa to estab-
1ish whether there are relationships between decreased church mar-

riages and family stability.
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1. cCircle the nuzber of the place where you were rarcied.

1. Church

2. Pastor's ocffice cor nouse
3. Hagistrate's court

4, Traditional setting

5. Unmarried

2, In what period vere you zarried?

1. 1971-1981
2. 1961-1970C
3. 1851-19¢60
4, 1941-1950

3. Do expenses oI a caurch aarriage play a part in reducinoy
church marriages?

1« Yes
2. Yot surce
3. No

4>
.

Does *lobola'" tlay a parct in reducing cauzch narriages?
r -

1. fes
2. Not sure
3. N¥No

S. Do vcung people fear binding themsalves in marciage wita
partners they are not sure of?

1. Yes
2. Not sura
3. W¥o

5. Does naving children before marciage also contribute to
decreased church marcciages?

1. Yes
2. Not sure
3. So

7. Does it makc any difference to jou whether young people
get married in church or at the tagistrate®s court?

1. Yes
2 dot sure
3. Vo
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8., If you have nc noney for a church wedding, what would you
rather do?

1, Wait until I have aoney
2. Go borrow ooney
3. Have a ninister conduct the marriage in his office

4. Go to the magistrate's court
5. Conduct th marriage in the traditional way

jow would rate you rate the following in encouraging chucch narccia.

9. The hone

1. Good
2. Fair
3. Poor

4. VYery goor

13. The schecol
1. Good
2. Fair
3. Poor

i1, The church

1. Good
2. rairc
3. foor
4. Yery poor

12. Place of work

1. Good
2. Fair

3., Poor
4. Very poor

13. Friends

1. Gccd
2., Fair
3. Poor
4. Very poor

14, Is lobola still practiced by Seventh-day Adventists you know?

1. Yes
2, Mo
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15. Do you think lobcla violates any Christian principle?

1. VYes
2. I don't know
3. No (if no, go to question 16)

16. What Christian principle does lobola violate? #rite it down.

. . . ] . . (] L] . . . 3 . s . L] - . 3 3 s z 2 = . - . - . - .
- - - - - - - - - - - - - . - - - - - - - - - - - - - . - - -

17. Do kinsameo of a youay man feel responsible to contribute
towards lobola?

1. Yes
2. I don't know
3. VYo

18. Does the zodern wife feel responsible not only to the
hustand but also to the huskband's kinsaen?
but also to the hustand's <ipscen?

1. Yes
2. I don't know
3. Vo

19, Do kinspen of both parties feel respoasible to see that t
couple stay zarried?

Ly
0

1. fes
2. I dont't «now
3. Vo

20. Do you feel the absence of lobola makes it easier for a
parriage to ke dissclved?

i.

es
o]

“ <

21. What is your tribe?

1. 2Zulu

2. Tsuana

3. Pedi

4. Sotho

S. Xhosa

6. Venda

7. Tsonga

8. Ndebele

9, Other (Speclfy). + « o s+ o o o &

If your tribe does not practice initiation, go to question 25.

[

. what propcction of Jeventh-day Adventists in your tribe
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24.

25.

26‘

27.

29.

160

practice initiation?

1. Mot practiced at all

2. Some practice 1t (less thaa half)
3. Many practice 1t (more than half)
4, pPpracticed all the tice

Does the training and instruction at an initiation school
affect the opehaviocur of young people favourably?

1. Not at all

2. To a slight degree
3. To a greater degree
4, I don't know

5, Urnfavouratly

Do you telieve it is right for Christtians to coctinue with
initiation?

1. Yes
2. N¥o [if nec, go to guestion 25]

whom would you prefer to help youa in the initiation
custon?

{. Xinsaen
2. Church aexters
3. Eitner group

Jo you have children old enough to be interested in the
opposite sex?

1. Tes
2. Yo [(if no, go to guestion 291}

Do you apgprcve of iatinmate ¢friendship between boys and
girls?

1. Yes
2. VNo

Do you teach your son or daughter about intimate friendship
with the opposite sex?

la Yes
2. XNo

Do you find it difficult to speak abtout sex matters to your
children?

. Yos

e Mo
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31,

32.

33.

34.

35.

36.

37.
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dere you taught about intinmate friendship with the opposite
sex?

1. Tes
2. No

iho ¥as mostly respuusible £or teaching you about intimate
friendship with the opposite sex2?

1. Pareats

2. Brothers and sisters

3. Schkool

4, Church

5. Frieuds

6. KXirosaen

7. Other [specifyjs « « ¢ « = ¢ « -

joes the mother in your home do work other ttan
wife or aother?

tr
{4
'A
2]
Vo]
fu

1. Yes
2. Yo [if nc, §o to guestion 351}

tow cuch worx does she do?

1. She does an extra job at bhorme
2. Sue wocks outside the home for half-day
3. She works outside the hocre full tiac

wher she is at work, who looks after the childrcen at aone?

1. Relatives look after them at home

2. Non-relatives lcok after thez at hote
3. They go to a cipild care centre

4, No children at hoge

How often do you take time to tell 3ible stories to ycour
children?

1. Usually
2. Sometimes
2. Rarely

4. Never

Are you usually agreed in the wvay children should be trezted?

1. Yes, usually agceed
2. No, we usually disagree

Uhen your child doces something wrong, howu do you react?

1. Becoac angry
2. Bocoae cala [if you hecosre calm, go to guestion 39]
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33. Do you purnish the child at the ZomeLnt +hen you are angrv?

1. Yes
2. No

39. wWhen do you begin to disciplirce a ckild?

t«. 0 - 1 year

2. Over 1 year - 2 years
3. Cver 2 yeacrs - 3 years
4, GCver 3 years - U4 years

5. Over 4 years - 5 years
40. How do you discifpline your child?

1. Beatiny
2, Counselling
3. Counselling and beatirny

41. Are vocu married cI single?

!. Harried
2. Singlie [ if single, go on to ¢uestiox 48 ]

42. Hew would you rate your rarriaye?

1. <Tery hagpy

2. Usually happ?

3. <Usually troubled
4. Very troubled

43, hich of the follecwing do you regard as the pest way of
showing love to your spouse?

1, Xiss your spouse publicly

2. Special tize with your spouse every week
3. Buyilng your spouse a special grLft

4. Otuer (specifyle ¢« « o o o o « « < =

44, Do you usually sit pext to your spouse in church?

1. Yes
2. Somnetimes

4S. Illow often do you have family prayer in your aome?

1. Every morning and evening
2. Every morning only

3. Every everning only

. Occasionally

S. laver

16, How often do you have special prayecs with your spouse
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besides family prayer?

1. Daily

2. Scmetimes
3. PRarely

4, Never

47. Uow often do you get a pastoral visit? 1Mot necessarily
from the pastoc cnly but also from the church elder or
deacon?

1. Once per acnth

2. Once per quarter
3. Once in six wmonths
4, Once per year

48. How often is an argument in your hoze between you and
your spouse cexntred around "Whosc Word should be last?"

1. EBarely
2. Sometinoes
3. GOsually

39, llow often is an argument in your hLome between you and your
spouse centred around aoney?

1. Rarely
2. Sometikces
J. Usually

SO). How often is an acgument in your Lhome between you and your
spouse centred arcuad refusal to give cach other conjugal
rights?

1. Sarely
2. Sonetiames
3. Usually

S1. How often is an argument in your hoae between you and your
spouse centred around jealousy?

1. Rarely
2. Sometiaes
3. Usually

52. How often is an arqument in your hLome between you aad your
spouse centred around cruel treataent by the spouse?

2arely
Sozetlnces
Usually

N
s =

e
.
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53. In which age tracket are you?

1. 31 - 40
2. 41 - 50
3. 51 = &0
4, 61 - 70
5. 7t - 80
6. Over 80 years

S4. How long have you deen an S.D.a.?

1. 1 10 years
2. 11 - 20 years
3, 21 - 30 years
4, 31 - 40 years
5. 41 - 50 years
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YOUTH SURVEY

O]

m™HE BLACK SOUTH AFIICAN S.D.a. TAMILY LIFZ SUERVEIY
1. Is lobola practiced by Seventh-day adverntists you know?

1. Yes
2. REs)

2. 4Yould you lixe to pay lobola or to nave lobola paid €or you
nefore you get married?

3. Does lobola violate any Chraistian principle?
1.

b4
2. I
3. ¥

es

don't KiOw

o (it no, go to guestion 3)

4. 4What Christiarn principle does lobola violate?

Urite it dOWDe o o s o o s s s e s 2 e s s e

S. Do vou regard this custol as a comnercial transaction?

le Tes
2. I doaft xnow
3. Yo

6. Wiil the lack of aoney delay 7vour jesired 3ate of marrciage?

1. .
2

3.

-~

(4]

2

(K]

dortt know
o

-l

7. Sometizes a child is horn before rzarriage. Would you blame
this problexz on lolola?

1. Yes
2. I dont't Xnow
3. No

§. Do you have a bey friend or girl friend?

1. Yes
2. ©¥No

g, Do you approve of intimate friendship between boys aad

girls?
1. Yes
2. No
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11,

12.

19,

15.

16.

Did any body teach you about intizate Sriendshiz with
opposite sex?

1. Yes
2. No (if no, go to guestion 12)

Kho taught you?

1. Parents

2. B2rother or sister

3. gelatives

4, Friends

5. Other (SPeCLEY) e « & o o o o o v v 0

the

If one of your parents were to speak to you on intimate
relacionsnip with the opposite sex, how would 7ou feel?

1. Shy

2. itappy

3. =mbarrased
4. Angry

S. Aaused
shom would you rather uaave talk to you on tais?

1. Parents

2. 3rcother or sister

3. friends

4. Church leacer or office
5. School

6. Linsaen

8]

Do cxpenses oI a church marrrage play a part in reduci

churcch aacrciages?

1. 7es
2. Yot sure
3. Vo

ng

Joes having childrer sefore marriage also contribute to

decreased church marciages?

1. fes
2. Not sure
3. No

Does lobola play a part inm reducing church marriages?

1. Yes
2. Not sure
3. No

R . . .
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17. Hew aacty CauLch aarrlayes nave taken place this yearc
in your church?
1. 0
2. 1
3. 2
4, 3
5. 4
18. What is your trikbe?
1. Zulu
2, Tswana
3. Pedi
4, Sotho
5. Xhosa
6. VYenda
7. Tsonqa
8. ‘hdebele
9, Other (specify). + « « o o« 2 o
If your tribe does not practice initiation, Jo to guestion
19. Do you telieve it is rignt fOC Christiacns to practice
initiation?
1. Tes
2. I don't KXnow
3. VMo
20. Does initiaton violate any Christlacn scinciple?
1. Yes
2. XNot sure
3. do (if no, go to gquestion 22)
21. «+hat prianciple does it violate? lrite it down. . .+ .
22. What is the level of your educatiomn?
. None
2. Sub A - Std. 2
3., std. 3 - Std. 5
4., std. 6 - std. 8
5. Sctd. 9 - std. 10
6. UOniversity Education (Diploma, B.&., B.ScC., Of gquivalent)

7. “asters or doctorate
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Garland G-3 Apts.,

Berrica Springs
168 MI 49103

U.S.A.

lov. 17, 1681.

The Secretaxry
Tmns-ASrica Division of Seventh-day Adventists
P.0. Box H.G. 1CO
Highlands
ALI330RY, Zimbabwe.

Dear AlLL.,
I greatly appreciate your willingnsss to to:'talk to the Southern Union
4

yo
Conaittee and urge thea to help n2 collect tne data I read. I have be2n
in correspondznce with

Fastors Fesi and Moepeng and they have heen very
proapt in sugrlying me with all the information I need.

Enclesed is a copy of the survey questionnaire. I had hoged to s

=3
earliar but I was delayed by oracadural 3:teps that I had to take b
it was approvzd.

nd
2fo:

ty e
W cF

¥han you go to the Southem Union Comaittee, you will find Fa

and ¥oepeng ianformed abdout oy anizd survey. I will be wri

since I a2 picking churches froa thair fields. I %ill send the ques

to the two above namzd president + the cnd of lovenber and I ko

have tham back by the end of Januwarv, IT I #ill get this éata by

of Jznuary, then there will %e no problem at all in finishinz =
end of Marcn or Sezinning of Azril. Th2 Comnittas has a

e (Y

al ths poroved five
chaziers for =y dissertation. I hope to finish tha sacond chapter at the
end of Dacembar.

This questisnazire will need to be adninistered to six churches - 3 in the
Trans-Orange Conference and 3 in the Capz2 Fiecld. The following are the
nanss of %ine churches:

Trans-Oranze Conference Cape Field

Dierxloof Church Mdantsane Church

Zoadi Churcsh Zwelitsha Church

Jabavu Church Saltpan Church

It would be ideal if we could get oms man to administer the questionnaire
in all thres churches in the T.0.C. and another man to administer it

to ihz three Cape Ficld Churcnes. If this is not possitle, we will
settle for the rastor or an educated layman in that church to adzinister
it.: Here are some important instructions:

1. The person adainistering the questionn ire should not in any way
infiuence the reople in the way they should respond.
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2. Peopla are not expectd to write their nzmes on the questiouraires
and their respamses will reanin anonymous. Soasbedy should stand
in front of Lhe church with a big eavelcpa, and explain to thea
that as coon as they finish, thz questionnaires will be dropped
into the ecnvelore and that it will be closad in their presence;
ready to te posted to the Ficld or Conference Q0ffice. Croopla
should te cncowmged to answer as honestly as possible.

3. I suggest that pencila chould be used. Poople will Lo expected to answer
by writirg 1 or 2 or 3 or 4 ctc on the side box nex to the question.
This matarial has been stored in the computer and will be corrected by
the coaputer. I wonder if ths Southern Union would b2 willing to
buy aboutl 1OO pencils and then charge my account. (persenzl account).

4, The person adainistering "tha questionnaire will have to read every
question aloud and nake sure that the peopla urderstand overy question
without indicating kow they should respend.

5, Thosz who have sufficient education can fill their questionnaires on
their own. There will also be a short questionnairs for the youth.
An educated young:person can administer the vouth questionnaire
while the adults are £illing theixrs.

6. I request that the Conference or Field prpsident bz responsible to
see that the materizl is sent to me by air mail., Thay will be the
the only ones who will realize how important and how urgently the
raterial is needed.

Again, I apprecizie your willingmass to help ne collect the information I
need.

Yours sincarely,
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Garland 3-3 Apt.
Berrien Springs,
U.S.A.

Dec. 7, 1931.

Th2 Treasurer

Southern Union ¢f Seventh=day Adventiistis
P.0. Box 46041

Orange Grove, 2119

Dear =ldar Wilmore

I 2m collecting some information by means of a questionnaire fron
- 3 in the Cape and 3 in thes T.0.C. To sand back thos2 gue stlonna
air-mail will cost tiose two fields a lot of aonzy. Froa this end

spent $172 posting then.

({4

I have requssted those iso fi to send me a d2bit note throuzgh
Southarn Union. I realize th

I write to requast that vou ac

f

“T 149
s3ix chr
iras by

I rzva

1ds ths
+ I have no aczcount therz at the monant.
cept thos= dedit notes on ay dbzhalf and I

&

v
i1l +hea when I com2 back. I will greatly appreciate your helpo
=Y ) ET T

in this regaxd.
with test wishes
Yours sincerely

‘7\ )

7.S. Wakam.
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Garland G 3 Apt.
171 Barsien Springs

MI 49103

U.S.A.

Nor., 18, 1931,

Tha Tresident,
Trans-Orange Conference
?.0. Zox 259Q

ul.n.’\u.l 1 IS8 U UG
South Africa

- 3 T ..2
.‘.5'&.1.2" L Lov

with the informa

T balieve I did inform you of my intended study. I‘nged sone informaticn
for ny dissertation. My topic has to do with the African fo nllg life, .
There are quastions thai nead to be answercd by tha peorle tnenaa}ves. I
will b2 usi.g tn=am churcnes fron your Confarence. T@a churchss that I

will ba working with are: Dispkloof, Jatavu and Zondi.

Dr. Birzh (T.A.D. Secre tary) was here, and he ﬂroml-ed that he would explzin
more about this in the commitice. I have written ©o hia and expla 1ned

all the nocessazry siops to b2 iaicen. I anm sure that when vou will tTe
aitfendinz tnz Southarn Union year end conmities, ha will sp2ak to you

dad Pasicr Fosli.

ose sjuestionnaires next weeck. I will send thex through
your ramaa. Ehcv will b2 accoazanricd by a letter similar to the on2 I hava
writien itz Dr. 3Birch.

Office staff.

2]
~
(4]
0}
o
}»Io
U)
o+
o
<
Q
i
2
-
[
“
&
.
<
o g
0

V.S, lakaba
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CGarland G-3 aApt.

Berrien Springs
175 MI 49103

U.S.A.

Decenb=r 7, 1981.

The President

Trans-Orange Conference of S.D.A.,
P.0. Zox 2599

Johanneshurg, 2000

Dear Zlder Moep2ngz,

Protably ty now you have met elder Birch. I decided to write you again and
emphasize some of the points I have made in elder Birch's letier.

As I mantionad in my previous letter, I want this survey conducted in thuee
churchas - Diepxloof, Jabavu and Zondi. In elder Birch's letter, I requasied
that on2 person should conduct this survey in all those three churches, if
possible. If this is not possible, the pastor or an educated layman in that
particular chursh can conduct this survey. I hope you will use capable nen
or wozen who will translate the quasiions into ths languagzes of the people

as they adainister the questionnaire.

It cost me about $172 for posting all the questionnaires to you and the.
Cape Tiald. I would like to rsquest that whan you send them back, please
use air-~2il. I knod that is vory expensive. I will write to thes Southern
Union and request that they accept a debit note on my behalf. All you will
hzve to do, is %o debii my nams in the Southern Union and I will zay the
account when I com2 tack., The reason why I want you to use 2ir-mail is
becaus2 surface mail takas about four months to reach this place.

I have sent three hundred qusstionnaires. Two hundred of tnose questionnairss
are designed for adults - 31 years up in all three churches. The other
hundred questionnaires are designasd for youth - 16 years - 30 years in all
those three churches. I will leave it to you to divide them according to the
asmbazsnid af the church2s. Thsre may 2e no provlams with youtn questliornaices
as nost of the young psople will understand ©Saglish. The man or wWoman #ho will
administer the questionnaire for adults will have to make sure that the people

understand each question well. The following are some of the important points
to nots:

1. The adninistrator of the questionnaire should not influence the people in

* any way in %he way thay should answer. We want their opinions. Sometimes
you ray get an enthusiastic brother or sister who maxX voice out his or her
response. This nust be discouraged.

2. People should not write their names on the questionnaires. Assure thea
that nobody will know what responses they will give as individuals. What
is needed is an honest answer to each question.

3. In elder Birch's letter, I suggested that the people should write 1,2,3,
I

or % eic. cn the side box. I have changed that arrangement. They will
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only ncal to maxe u circle in an answer that agrees with their opinions
oxr factis they know. fnclosed herewith is a copy of the questionnaire

and zn exnaple cf what needs to be done. I have requested the Southern
Union to provide pancils and I believe this will make the job much casier.

Each question will have to be well understood before people can answer.

5. =Zducated people wWill do the questionnaire without any

assistancs.
Zldsx Moepang, I request that you should personally supsrvise the sending back
of thaae questionnaires bacause if they are sent back by surface mail, they
#ill B2 useless and a lot of monsay will have been lost. They should be s:nt
%y 2ir-aail and I hope T can raceive than by the end of Jzowuazv Tash fav s

3
aou*t 10 days - 2 weeks from thare to this placs. To rmach here in tiaz
it nust be posted from there not later than January 20,

{iZaca

1)
-

Zing receipt of the

Pass our grestings to your family and to a2ll the believe
Yours sincerely

-ﬁ(r,:,\J M’l.\.‘(hx
V.S. Wakaka
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The Iresident
Capz Field of S.D.A.
P,0. Box S
MDANTSANZ
st London, South Africa.

Dear lfundisi,

Sisaphila wwell cala saye sinzavuya nani ninjalo.

kaknvlu nzala nkcukacha wandit! unelela yona.

Ardazi nokuba ndakha nda
i )

acisa na ngarthanbili.
mbaia lcdam i e

o
c
i :
zifundo (diss

Carland G 3 Api.
Berrien Sprin gs
MI 49103

U.S.A.
Mov. 18, 1981

Ywakhona ndiya bulela

Ndithala irherha loxujuqu-

neapilo yarakhaya xwelo cala. Xukho 1vau o endingwenela ukuca
o

n*ab_ﬁtu ngokwa

nazathzi*u eT.0.C. Amatandla endiza kusebenza ngawo arho nzala:

Mdznisane, Zwelitsha, and Saltran.

Uafindisi uBirch (T.A D. Secretary) ubelapha, wat

nzaiiuabli xa ese.

rtation). Xe ndithala nzzntloko enxulumene

iphendulwe

. Y¥e ndiza kusebenzisa anabandla arathathu 9pqo aCape

1 \embisa ukuba uya kucacisa
%snitini. Mdimkhalele =e ndincacisela onke amnany

athelo

okuhzntisa le ﬁibuzo. lldiginisekile xa ufiia zkomitini uya kuthetha nawe

nomSundisi wioejang.

Ndalayibhala ngzegama lakho.

Ndi.a wuyithunela lemibuze kule vexi izayo.
Ndaimurinanbisa nalcta echaza agokolunlobo ndichaze nzals kuifundisi
udirch,

Nje ngoko ndiza xuthala ma ndinganabi. 3Bulisa ekhayeni naseClis

Owal:no wenene,

// v'- /Av/‘ )
r,,,»-\ -< .
Vv.S. dakaba
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Carland $-3 Aut.,
Berricen Oprings
MI 49103
U.S.A.

Nov. 27, 1931,

178

The Prasident,

Cap2 Field of S.D.A.,
P.0. Box 6

HDAWTSANZ

Eist London, S.A.

Dear Mfundisi

Mhlawuabi ngolu senidiheane nomfundisi u2irch. Ndithi ma ndizipninde
zonke ezanto ndiziyaleze kwincwadi yazhe.

Nje nzoko bendikhe ndatsho kwincwadi engaphambili, ndinqwensla ukuza

le niduzo iphendulwe ngamarandla amathzthu - Mdantsane, Zweliisha ne Saltiparn
Ndithe “winswadi kamfuadisi ulirch baadinasicelo soxuba ibe ngunntu onnye
makzghube le nibuzo kula matandla mathathu eCaps, abemnye 125e7.C.C.

uute kinakho ukute nj2lo. Uxuba kunziza,. singzcela umfundisi welo bandla
asincede,

Mfundisi, Tesendiyitolike nangesixhosa l2 nituzo xodwa ndibethwa zindlexo
zokuzosza. L2 nibuzo ndirithu=mela zpio eCape n2se7r.0.C. indidlz nzaphazulu
we 3150.00. Ndicela uxolo ngokungabdbi nazo iicopies zesixhosa. Kdiya
themta uantu oyz huyighuba uyz xuyitolixa nj2 ngdliuba eyifunda.

Enys into mfundisi ndinesicelo soikubs xa niyiithunela Kwell cala ize nge
air-rnzil, Ndiya vazi usuba idulu ggitha loo ndl=la., Kdiza kubnalela
kwiSouthern Unioa, ndiyicele uxuka yaziele ityala lam endakulithatiala
ndakafika. Nina ninsadabhitha izama lax xwiSouthamm Union. Uxuba ixabiso
lokunosa iprinted material lifana nalatha, ninzayivhatala ne 270.00.
Imbanzi yokuba ndifune ize nge air-nail kungokuta isurface mail ithatha
iinvyanza ez inse.

Ke nfuadisi ndithunela inibtuzo eyil00. Eyi 200 iya kughendulwa nzabantu
abanall iminyaka ukubneka phezulu kulz mabandla mathathu. Eyi 100 iya
kughendulwa lulutsha oluna 16 yeminyaka ukuya ku 30 yesninyaka. kwa kula
mabandla nathathu., HNdiya kuyekela kuni uxuioa niya ruyoniula-nlula njani.
Mhlawuabi 1 80 kwinibuzo yabadala ingasemdantsane, 1 60 eZwelitsha nenys

i 60 e Saltpan. PMhlawuabi i 40 kweyo lutsha ingaseidantszans, i 30
eZwzlitsha, nenye i 20 eSaltpan. HNdinsthemba lokuba akunakubzkho bunzina
elutsheni, uninzi 1walo luya kuyilandela le mibuzo lungayitolikelwanaza.
Kweyatadala kwakufumeka uantu oyighutays aqiniseke ukuta taya qonda le nto
ibuzwayo kakuhle. Nazi ke iindawo ezibalulexileyo mfundisi:

1. Uz=ntu oyighubayo ancede angabarhenbeleli nangaluphina uhloto ulube
taphendule dothini. Sifuna iziavo zabo., Ngelinye ixesha kunokubakhs
atathanda ukuphendulela abanye kwalapha ebandleni. HMa Lanceds bagcine
izinvo zabo ngaphalkothi.
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2.  Atantu pa bangabhali magama 290 kula mashecgon Ngoko =1 taginisekisue
pcube akutho mabs enolwanl vimaby noutand 7?""LuLe vathini Ndicebisa

wWoubr kubeihn want:t oal praphaasbiil nzcard Wx, aceclice u&wLa ra

bazqiba le mibuzo iya kuthuayelwa LTisind, Xuazadbilths bani wactiyo
ukuba nuhani obhale ntoni. Fyon: nto knkuta uanlu apnandule
nzskunyanisekileyo.

3. ¥wincuadi endaylbhalela wafundisi udirch ndzzebd
1,2,3,0or I etc kuitnokisi esccxlendi. Mdiyijild

nje icangna xulo my"ﬂiuxo jvumslany nabs.  Bond

Z

ukuba ithenze iipencils kuba abaniu akbaphatihi
;fumntu oghula le mibuzo enapencils, loo nio iya

sa uxuba by kadhila
loo nto. BakWenza
ale iSouthern Unicn
nto zakubhzla. Xa
kwenza umszbenzi lula.

o
>
~
-

Sie pae pad pa

4, Uabuzo nzamnye na ufund«e uviwe ugondwe phaabi koxuba abantu taphendule.

5. Abantu abineafundo eyaneleyo banokuyiphendula le mibuzo nzaphandle
kokuncediswa,

2 nokuthunyelia kwayo kuba uxuta

s. It must b2 sent by air-mail
£ January. Post takes about

c To reach here in tinsz,

han Janulry 20.

Bendicela afundisi ukuba ucze uthi supexv
ingathuny2l#a nye surface n 31, inzausel
and I hope I can receive ithem by the end
10 days - 2 weexs from there to this pla
it zust b2 posted from there not later i

Xule ncwadi ndifeke ikopi zale mibuzo rdabonisa nendlela emacizhendulwe nzayo.
Yzunzekelo nje. HNje ngo no 16, umntu ubhala ngcxokholo lwakhe.

Bulisa atho ckhaya nakubtazalwana noodade kwelo cala.

Owakho eltosini

V.S. ¥akaba
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Andraws Unlversit

Gzrland G-3 Aparizent
180 Berrien Springs

MI 49103

U.S.A.

November 16, 1681

Tne Secretary

Human Scienc~3 Research Council
Private Bag X~1,

PREZTORIA

Republiz of South Africa.

Dear Sir/Madanm

I 21 a stuient at the above nared university and at present ergaged in the
writing of a doctorzl dissertation. My topic has to do with the needs
assessa2nt of an Afrizan family in South Africa. I n2ed some informaiion
and I bslieve thai your council will be in a position to help me. I will
need thz following information tartly for ny dzmozrathic data and for othar
sections of ny dissertation. I realize that you may not be adble tc supply
ne some of the information I need tut I will apn*eciate it if you will
direct ne to those who may have the needsd information.

1. ¥hat is the size of the counizy of South Africa (including uh°
independent honelands of the Transkei, Baputotswana and Venda)?

2. Wnat is the toital population of South Africa Luicluding the above
honelands? Please give the figures for each racial group.

3. What percentage of Africans live in ths cities and tonﬁa (ustan aveas)
axd what sercantazzs of thes live in the rural areas

nat is the inflation rate in the country at the moament?

. Please give me the psrcentage rate of unenployment among Africans.

-~

. Wmat is the sercentaze iz of population increase anong Africans?

4
6. ¥rat is the income per capita anmong Africans?
“
8. ¥What would you consider as the average standard of education among
- =]
Africans?

9 In a study done by Anna F Steyn and Colin ¥ Rip, entitled "The Changzing
Urtan Bantu Fanaily" (Joumnal of Marriage and Family, 1968, 30,3, Au3.,
493 - 517), I read that in 1937, £2.25 of marriages among Africans
were Causch marriages and 17.5% were civil. In 1957, 69.8% were cnurch
rarriages and 30.2% were civil marriages. Up to 1977 what percentage
of rmarriages were civil and what percentage were church rarriages?

10. khat was the rate of divorce among Africans in 1637, 1957 and 19777

I will g

reatly appreciate it if you can also send me a copy of "Evaluation
of bou“h Afric t

an and Forecisn Frducaticnal Qualifications.™

5 sincerc ly

JLM«

A -7 \7 A .,‘.'15-1
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B Raad vir Csesteswetenskaplike Navorsing g Eatae Xat foyate Bag X1

300t Pretona
Repubiiek van Suig-Alrika  Reoublic of South Africa

. . Teleqramme RAGEN Telegrams RAGEN
Human Sciences Research Council Teleks 3-C893 Teiex 30893
Suid-Afrikaanse Instituut vir South African Institute for
Sosiologiese, Cemongraliese en Sociological, Demographic and
Kriminologiese Navorsing Criminological Research e
A e———
(SAISDKN) (SAISDCR) —
= =

. = ==
Navrze Or J.M. Létter Verwysing N/ —
Enquiries Reference e ——
Telefoon (012)22-3944 Bylyn U verwysing
Telephone (012)28-2944 Extension Your relerence RGN HSRC

V.S. Hakaba

Andrews University

Garland G-3 Apartment

Berrien Springs )

M1 49103 1982 -02- 15
USA

Dear Sir/Madam

DEMOGRAPHIC DATA: RSA

[ am very sorry that [ am only now in 2 position to enswer some of the enquiriss
in your letter of 1981-11-16, but some of the data you require were not immediately

available:
1 Size of region
Republic of South Africa (excluding states men=
tioned below) 1 126 470 km?
Transkei 41 000 km2
Bophuthatswana 40 000 km2
Yenda 6 500 km2
Ciskei 7 630 km?
2 Population
2.1 According to the 1970-census (including Transkei, Bophuthatswana
and Venda):
Asian 630 000
Black 15 340 000
Coloured 2 051 000
White 3 773 000
TOTAL 21 794 000
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2.2 According to first preliminary results of the 1980-census
(excluding Transkei, Bophuthatswana and Yenda):
Asian 795 000
Black 15 970 000
Coloured 2 554 000
White 4 453 000
TOTAL 23 772 000
3 Rural-urban distribution

According to the 1970-census, 33 % of the Black population resided in
urban areas (including the present Bophuthatswana, Transkei and Venda).
According to the 138C-census, 38 % of the 8lack population (excluding
population of above-mentioned states) live in urban areas.

4 Inflation rate
Approximately 15 % p.a.

5 Unemployment rate

The unemployment rates (% males; according to a Statistical Newsletter
of 21-04-1380; excluding Transkei, Bophuthatswana and Yenda) are:

Asian 8 %
Black 6 %
Coloured 5%
White <t %

Very recently it was reported in the media that 7 % of Blacks (women
included) were unemployed.

6 Per capita income

Unknown. The follicwing is quoted from the O0fficial Yearbook of the
Republic of South Africa {1979): "At current prices, the per capita net
national income amounted to R1 050 in 1978. At first glance this figure
might seem rather Tow. A large number of the Black population still
practice subsistence agriculture, however, with a per capita income

only slightly better than that earned in the greater part of the African
continent. This situation is, however, changing rapidly as an increasing
proportion of the Blacks are drawn into the modern sector of the economy,
where incomes compare favourably with the industrialised countries of

the worid" (p. 353).

7 Population increase
A comparison of the size of the popuiation groups in 197G and 1980

(on an equal area basis), shows the following average annual growth
rates:

-2-
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Asians 2,4 %
Blacks 2,7 1%
Coloureds 2,2 %
Whites 1,7 %

Although the registration of births is required for all population
groups, registration of births by Blacks is considered to be incom=
plete with the result that no “official birth rate" for Blacks is
available. The birth rate of Blacks in South Africa has now probably
declined to beneath the 40 mark and research by the HSRC shows that
many urban Blacks avail themselves of family planning services. girth
rates for Asians, Coloureds and Whites are approximately 25, 27 and

17 respectively.

8 Educational standard

According to the 1970-census, approximately 50 I of the Black
population 15 years and older is literate. In urban areas the
literacy rate is 69 % and in rural areas 39 %. Slightly more than
80 % of the urban Black population between 15 and 24 years is
literate. Data on the average level of education do not seem to
be available.

: 9-13 Marriages and divorce rates

Ac far 25 could be ascertained, statistics are not available. The
number of “legal® <iverces granted would, in any event, serhaps
not adequately reflect the magnituce of family disruption as a
social problem.

Prof. Colin Rip has passed away but if you would like to centact
Prof. Anna Steyn, write to her at the following address:

Cepartment of Sociology
Rand Afrikaans University
P.0. Box 524
JOHANNESBURG

2000

The Council no longer publishes the Evaluation of South African and
Foreign Educational Qualifications. Qualifications are evaluated on an
3d hoc Dasis on receipt of transcripts of Record and copies of degree certifi=
cates.

I sincerely hope that the above data will prove to be of value to you.
Do not hesitate to write if I can be of further assistance to you.

Yours sincerely

l——

J.¥./ L6TTER
DIRECTOR:  I1SODEM
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312311
4122311
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3212223
3323121
1333111
1323133
3433111
5922111
3391239
3122111
3133113
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TRANS-ORANGE CONFERENCE ADULT RESPONSES

1111111

3111111
2114221

1111111

1221421
3111119
3221321
3111119
3111112
3121229
3112211
9999999
111111
2122322;
411112

3211312
3122221
24111911
3111111
3121142
3121441
3111111
3234442
4999929
3111111
4231221
3211112
1999992
4111111
1111112
9934991
4221221
4111131
3111141
3222221
5211121
1111211
4221321
1113211
1111111
4131222
3111221
9192291
3233331
1121211

321121
121122
222214
221115

121129
122218
212111
122218
111121
111124
913111
122125
122112
111325
313325
131121
211111
11125
11312}

22225
112311
222225
232111
1321129
133125
211121
221118
111221
211115
111125
¢51191
211127
211117
211115
221121
311128
291112
211127
313324
212223
213111
333124
293329
221124
121115

41292111
15221112
24122222
44121122

31122222
11121121
22132119
11121121
25121221
992122991
91222112
99922933
94222121
32222112
212299282
99¢2299¢
94921222
94291112
21221221
42222112
14292221
41211112
41121112
98222991
23222112
34222991
23122221
94221121
21222221
22122222
94221212
31222992
14221211
44221211
24221212
99991221
24111221
11221121
31191112
44191121
11212221
24229122
91221221
14222922
95222222

25123111
15914111
13134412
24111211

21121311
25131111
23219119
25131111
25212211
29924391
25234111
2599¢492
25121211
11191111
25212311
20132112
26132121
25112111
25131111
23223112
22132211
11134312
11134111
14284112
21139919
25133112
25112212
25121129
11131211
25121212
11931191
21119222
11214211
11134111
11122111
25134411
22113211
11112111
27124111
29124212
23123111
27132421
13231211
11119221
191141J1

21214221
21213111
21311213
11111223

12213223
15211314
23212331
15211314
21211231
21312324
21311113
21312211
11113934
11211311
11211121
93311224
113134321
112113111
113122¢

11314311
11116994
21112311
91312133
93311211
99911311
813213211
99912321
92213221
11111221
22312323
19228999
212133924
24312331
11214311
21213233
11211434
22111234
25212931
21213331
21312331
2122) 311
12112224
11111192
14311315
21311131

1432219

1411212
1411999
1499999
2911291
1422222
1422212
1422222
2422522
443311}
14222272
2921291
999992
2311213
2912121

1911111
3212121
993993¢
2932232
4922111
1923113
1913311
3412211
2322222
2912131
4923121
4922222
4291111
4311212
19911.2
4912211
1132131

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

VU LD R G N G = ke RN 0 b RO N D OO W

WD LY b= ED D = b e e B D) ) b tD = D DD\D

PN e

S B SO

N W WA L = UL B0 B ND R~ A DD 1) ree D pee

oG G N P U= B ) e e

S N
N



0048
0049
0050
0051
1052
0053
0054
0055
Q056
Q057
0GCs8
0059
0060
Q061
C062
0063
0064
0U65
0066
067
0068
0669
0G70
0071
0072
0073
0074
0075
0076
0077
CC78
0079
0080
0681
o682
0oCs3
oCc84
Q085S
0086
0087
cogs8
0089
0090
0091
0092
0093
0094
0095
0ou6

3333111
3332912
2423113
1433933
3222112
3293919
3333333
1323223
3123113
3433312
3312131
3221231
3212131
3133132
3393112
3111123
1331232
3331123
3222211
3222112
2121212
1433911
2232211
1433211
1333131
1333121
3492211
3491931

4933213
2233111
33235111
3133113
3133113
3233112
3133111
4333113
3332111
1422113

1111921
3132112

3211111
1132111
3121113
3391111

3199991
4999991
3222221
4111111
1219111
1991991
3393331
4111111
1111991
2111112
1191321
1122211
S111111
1211321
1111111
3111411
1199991
1111911
3111111
4111111
1431441
5111142
3111111
1114441
1111Ci)
3212221
3111911
4132911

4222211
1129991
2191192
3111111
1121221
4111111
1221441
3121221
3121211
2121231
4121341
3111111

211115
391111
311115
221124
211111
219115
111111
111115
221191
221124
2222il
Z11114
333125
122129
111111
113325
911112
911112
233221
221122
113321
121122
221111
223114
311119
331111
211122
191319
311119
111311
322321

- -

21111l
221122
121124

222121
212223

311121
211121
1321322
933391
231113
133115
211111
223195
113315
131122
133314
211121
119122

186

91111221
14211112
41132111
91221211
14221211

29112211,

31111111
11132222
44222221
14221222
23221112
41122211
25221211
21122222
11922921
43122112
95212912
14211211
44221211
15222211
12222992
11221222
14211112
14231212
24221212
14221221
91229211
34221211
41211211
21211211
14121221
14221112
11291921
11222111
14212112
91221221
21292992
21291111
14221112
99922912
34911912
13231221
11211222
24129999
33192291
99921222
33191211
41122221
99921212

11133211
12114991
11193212
11133111
26121212
11192111
11111111
25133121
29112491
251231111
14214111
13111111
13219111
25111222
11111111
23133212
25112111
25131211
23123421
25123211
91919212
24121211
11121112
16123211
27124911
25139112
11139911
11991111
11194321
11133211
25112211
29124112
99999999
11114111
11114491
25132211
25131411

25121411

21122211.

91934299
11131211
21133111
12113111
91912111
11133221
11299111
11134229
11213211
11299112

11313331
19112931
21314224
22211321
91212224
11711211
11111111
21312131
11113934
11111121
11113334
21111111
21212231
12314234
11111111
92312313
11112191
15112921
12313324
11311223
11312311
21311321
21312211
22211324
23311211
21211313
21211131
21112991
12112221
15311331
15312231
21212311
11312994
21311111
11112221
13213324
12312313
23312314
11211231
21324311
11112224
11311311
11212321
99213339
21312123
21311111
21324935
14212194
21311111

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

4211999
4999999
3911121
2421211
2992222
1199111
1111111
3211111
4933231
1222212
2222132
1112222
1422222
3232213
1122222
2113131
1922222
1192212
2433213
2022122
3411111
1411111
1211222
2011111
2499121
1412111
1311111
9992222
4322313
13422222
4211112
6122211
9995926
1222222
1322212
4423121
1321211
2911111
3911779
9929999
2322229
3922113
1311111
1222222
2922131
2911119
4991133
2022233
2911219

1

(ST ST VUT SO IR
— L) tor

= W WO
PORNTEN N S SN ]

WW k== (0 Wk D~
DO K Nl N U d



0098
0099
0100
0101
0102
0103
0104
0105
0106
0107

R Yals
v ivo

0109
0110
0Olll
0112
0113
01il4
0Ol15
Olle
0117
0lls
9119
0120
0121
0122
o122
0124

wr—Ww
[N
LIt —
LN
—
lanl S AT
e ]

2411111
4992922
2413111
5933111
9329991
3912223
5922212

YA
1433113

1213111
3921111
3321211
4121111
1123111
3922211
1411133
3193%¢%1
2432233
991121

1333311
12233111
3233111
36329¢°
13999299

32¢9999

4999991
1222321
4229911
9999999
9992491
1111111
1191291
9999999
9291992
1999991
1222212
1111212
3111111
3111221
3999999
3999991
3121332
9111112
3111111
1934991
1131941
1111441
3991991
9999399
2999999
9219199

222291
311111
131325
999999
999991
111115
131121
299113
239999

122199
alr1ll4

- -

231121
291119
999999
131121
122213
212119
299999
392192
933329
923212
133221
1322322
233121
99%9299
93999%°
2999¢1

187

94292921
99921212
41999999
99999999
99292212
24999999
11929999
99229299
99192212
99921212
19229112
99921212
49999221
14299222
24139129
9312299¢
14121212
99999999
9922299¢
43921991
9g9221¢l2
©99999¢%9
14239999
19999999
99999999
9¢9999¢9¢
94929992

96999999
11124211
999999929
999992929
11139211
99992999
15123299
99919211
99999919

11131291
11194411

15199299
25994229
99992999
25134¢19
15929¢99
29132211
999999929
g999c9c9¢c
95399299
25933119
9990c9%9
89229279
999299¢9
99¢e992e9
99999939

99999229

91311399
15113293
99999999
99999999
1192491¢
99999999
99929924
131113¢%4
99191912
22229994
99999999
9999999¢
12121293
21314331
9999399¢9
99911414
21311991
929393992
399999¢9

O WO
c
L) \O
= O
0
{a]
‘O D
o}

Al
\

W \C WL
[Ve2x¥e)

\D
O
(6] \
o)
WO D
DO 0D

O \O
L0
O O
O O
O
[}
O

O 0
O QO
O O
O O
O O
[Yo 2Nl
0 O
O O

11213293

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

9992999
2933232
9999999
9999999
2911133
ga9agaq
102199¢
99939232
99992899
842829279
99999<S9
9999g¢e9

e}

DO O DD D
O AOD O DO W L0

\0

D O

WO N WD
WO W W D

0 \O W

SoJECoJEVo Vo BRYo RV U JEY

W DD D -

O OO

folR¥e IRV Vo Vo Ve JEVo NN

O W O WO W WO

WO 0 W 0D VD

O WD WO WYWW OO0
OO 0 WD O

W O W 0D
W W W0 Dl

O W WO O

O tur—~
O N

O
0

w
DM W0 WD RV WO RN Wk D O -

10 A0 WO AW DD T W R W 0O Lot O by O o WO
D0

[ Ve BRRS)



0125
0126
0127
0128
0129
0130
0131
0132
0133
0134
0135
0136
0137
0138
0139
0140
0141
0142
0143
0144
0145
0146
0147
0148
0149
0150
0151
0152
0153
0154
0155
0156
0157
0158
0159
0160
0161
0162
0163
0164
0165
0166
0167

0168
0169

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

2139911
1123312
1111312
2223111
1221121
1311111
1921122
1121311
1333311
1333311
1331311
1333311
1193311
2321111
1211311
1111312
1221111
2123321
2211222
1111312
1121311
1231311
2212321
2191322
1211322
2211311
2211111
9311119
2191319
2213211
1111112
1323311
1513321
1121311
1313111
2123311
2993111
1122111
1323311
1113111
1131911
1232211
1221311

1333311
2113311

TRANS-ORANGE CONFERENCE YOUTH RESPONSES

1525232
1411211
2921333
1125212
2113131
2921311
2114322
2953223
1515212
1521121
2413232
1121323
1524311
2131111
1513111
1521313
2913912
2412313
2512222
1436211
9921332
2521223
1411133
1121212
1591313
1413333
1514122
2121211
1521212
1113222
2913111
1543223
2143132
1121313
2115323
1515213
1515213
1515332
2533311
1125311
2915223
2421111
9913122

2921313
1211222

15224
11114
33315
38995
15235
11225
18224
31224
29995
21995
25225
35225
45995
11224
31925
13195
91395
11214
32323
98235
31314
18335
12214
19325
32315
31294
11995
15124
23995
11225
99999
11315
12126
31925
31224
22994
21994
11314
25124
31315
15335
19335
11224

39236
11334

188

2109

2109-

2109
21309
1205
2209
1902
19G3
2109
2109
2209
1907
1907
1905
2109
1905
2109
2109
2109
1907
2109
9909
2209
2109
1905
2109
2209
1909
2209
2109
1109
2109
2109
2209

2109
2109

2109

2109
2209

2109

1903
1106

1902

2109
1902



0170
0171
0172
0173
0174
0175
0176
0177
0178
0179

niQn
~

o

0l81
0182
0le3
0184
0185
Olee
0187
0188
0190
0191
0192
0193
0194
0195
0196
0196
0le7
0198
0l99
0z00
0201
0202
0203
0204
0205
0206
0207

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

2321911
2112219
2121111
1223121
2222221
1323211
2122111
1222222
1231311
2231121
1111211
2311112
1213321
2223211
2132111
1123211
2222211
1233311
9913311
1111312
2211321
1331322
1111311
2123311
1323311
2923311
1191312
1311211
1293111
2131322
1111312
1121321
1211311
1212311
1332311
1211311
2222312
1211921

9413331
1413323
2953111
1295111
9193332
1125333
2423213
1525323
1524321
1411132
2921312
2999131
1524313
2413222
1551233
14112312
2913222
1515212
1415221
2921311
2952212
1534313
9912223
1151212
2933312
1535992
1521113
1413333
1521113
2911233
9919213
2512213
2923221
2911222
9111222
1423113
1111221
1121331

11395
18334
19339
19335
94294
12225
14324
14224
14315
21324
33597
21324
24324
17224
22315
14324
11225
24995
18124
19996
51995
21995
12995
15114
25125
21995
11995
35315
25315
11315
12234
17315
94225
34135
35223
25995
21993
55919

189

2109
1904
2109
2109
9909
2109
2109
2109
1904
1901
210GS
1909
1903
2109
2109
2109
2109
2109
1903
1909
2109
1902
2109
2109
1907
2109
1304
2109
2109
2109
2109
2109
2209
2109
1¢01
1904
13805
93909



208

209
0210
0211
0212
0213
0zl4
0215
0216
0217
0218
0219
0220
0221
0222
0223
0224
0225
9226
0227
0228
0229
0230
0231
0232
0233
0234
0235
0236
0237
0238
0239
0240
0241
0242
0243
0244
0245
0246
0247
0248
0249
0250
0251
0252

13
LY
19

u [ W]
w ww
[ N

11
11
11
2311311
2411313
2321232
LLAILL1LOL
9999999
1133133
1133111
2123112
3132111
2213232
3193311
3221111
3133231
1231113
1323331
1133111
1233211
1923221

1133311
1132331
1233131
3933313
292¢g9Qea
5021211
1222211
4413211
2122231
1313331

1911111

9233131
1313111

5933111
5911112
2122222
5933211
4111111
2113113
S911111
2413113
1413111
1113111
1233111

190

CAPE FIELD ADULT RESPORNSES

1
1
3

b
- =N

1
2
2

HoHWw
o NN
— =

3999991
3221441

1113211
113111l
9999999

3111111
1111111
3113111

3111111
1999999
1111211
1111211
1121121
1122992
1199929

‘1111111

1121221
1232222
1431222
1431222

11222211

4111121
1221221
2199121
1122111
1111111

L4111111

3231441
1111111
1111211
3111441
¢111111
3111111
1111111
1231221
1111111

211115
311125
322125

311115

211215
293225

2225
223225
213115
113125
999999

222215
223225

292115
921115
311125
321115
211125
313115
311215

321115
322215

322115
311115
321115
213125
111115
211115
333325
911115

42191111
43111112

43111112
32111212
99991112
43121221
99999999
99999999
42131112
14929121
43122212
11222121
93999999
42121112
42121112
11212121
44192199
11111112
41221121
15121121
24122111
24121111
24121111
4422222

14222222
99999999
94221111
241213121
99991221
94129921
12121212
91221212
45121221
43111112
14121221
44192129
32112221
24112992
31121112
43112121
43121212
43111111
41121111
43132112
22231111

913
199
1999292
23122221
25119291
25113111
99999999
99999999
11113112
21112119
21132321
23111211
99999999
14211212
14211292
21211122
15299912
25119119
25123211
29113411
24133212
22131411
22131411
21132112
21214999
99999999
13299211
20131411
25111111
25231111
11111121
29114411
22123211
25114912
23111112
13299291
25132322
12214211
14133212
25299311
11131291
21111211
11111212
24134112
13134111

2 9912
1 9211
1

91311221
11312134
21312933
11314233
11311221
11311111
RS
99992995
21211221
21911321
21313213
11111233
99999999
21313321
21313331
11311221
11311921
91211121
21313131
113122253
999959999
13312113
13321113
21312231
91324999
89999299
12312111
13312113
13311221
21113234
11311311
29999999
12312311
21311311
22121221
11129221

‘i\ I
23311221

21129999
22312223
11312233
21329699
11211221
21313221
21311211
11311211

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

1211111
2132112
929999y

3913232
1422222
9999999
4211

4211311
1111222
1122211
1122311
2423322
3422322
3322212
1222322
1232323
4411311
9929999
9929999
1113332
1421322
2111211
2223222
2132111
1132223
2222232
3421511
1222222
1222222
2411111
9922227
2411111
4211111
9999539
1422111
1422222
1921121
1223212

DD W S to O )
L p= = D WL tar— UL Iv W0

B GVl bee r= ) = =t P R VD e D
Y pee AN AN D e

VO Iy o Lt ta b e 0L

Gy

PO IS N R YO W4 I o]

poo

[P

(VAN YY I

b

P = )b

wa AD LD L) D F o e s

re = ) Lo DO 1D ND
[N

3]



0253
0254
0255
0257
0258
0259
02¢0
0261
0262
0263
0264
0265
0266
0267
0268
0269
027¢C
0271
0272
0273
0274
0275
0276
0277
6278
0279
0280
0281
0282
0283

0284
0285

0286
0287
0288
0289
0290
0291
0292
0293
0294
0295
0296
0297
0298
0299
0300
0301
0302

1131111
4133111

1133111
5931111
1233311
2233113
1121221
5933111
1113111
1131111
1411211
3339231
1423223
1323221
1131111
1411111
5933113
4422111
5933111
1413111
3133121
5912911
1133111
2133111
2333111
1431311
1133311
2313113
3213111
1933131
1233111
1411311
2133112
1113212
1121131
1131111
2333311
2211211
2411111

3113211
2333313
2313231
1233112
1499399
2499999
1112313
2322213
9939991
3233111

3122431
1222221
1111111
111

— ke N~
— = NN

112
1434441

3111221
3312421
3121421
3423231
2111111
3111111
1111221
3111229
311221
1132431
3111111
4211311
1111121
3231221
3113431
1111111
1122431
3111421
5111331
3121431
1111111
1421331
1131431
4111111
2111321
1131141
3121441
4121441
1111111
9111111
3121331
1111111
3121221
3111111

3111111
1111111
1111111
1111111
1119991
1119991
1119111
1111111
1119991
1111111

w W
— —{)
—

1
1
1

N =N
wn nn

333125
311115

333315
133225
331125
332125
123125
232215
311125
333115
322115
111125
211115
221125
311115
333125
311315
291115
221115
331115
311115
111115
222225
211115
211115
131324
321115
213215
919995
211115
923125
113325
211125

911115
211115

231115

211115
311115

311125
211115
191115
191195
119115
111115
323111
113115

191

4222111
4311212

32232212
21121222
43122221
21121211
12122991
43122912
45122912
41192992
42122991
41121212
44121222
44121222
33122212
23121112
44192992
22121121
42122992
34121111
41192199
25122192
43121112
421232921
45121111
41121112
41121111
421212%1
21221111
41121112
43122112
99199111
21122221
93211122
49199111
42121112
42121212
42191219
43121219
43192212
43221229
43111212
43111221
49929291
44999299
45122221
45122221
11121219
43111222

2
1

14133292
291353212

29299212
23932211
27912322
11119221
22119912
14123212
13119111
11219111
24221211
22295112
21299111
24299111
20111222
11113112
11999422
25121211
17134222
29133211
17131392
14119411
11119111
13132311
25122212
11111112
25121121
25111321
25132211
21219919
15123311
1111919¢9
29111112
11113122
29991111
11131111
11133211
11132211
11219211
11112212
21111212

14133412
11111211
11999119
11999119
11199119
11199112
21999999

21123119

8D

13112311
1313311
21329999
11329999
11112213
11312233
91111213
21329999
91311111
21212321
91214213
12311221
11311411
11311231
99329299
21312211
91329999
212213321
12329999
11111421
21212293
11329999
91311111
11312923
21313111
21211311
11312333
24311223
91312313
213112321
24324423
99992999
22211321
11111211
19912999
21312221
11311231
11312331
91311331
11314333
21291321
21311321
12212221
99911991
99191991
29211121
29211121
99999999
21311111

(=

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

9999999
1133233

9933111
4433123

2122112
4219999
9999995
1923211
2422323
2932113

991123Z2
4321222
9922122
2922222
9111911
9933211
1922
4422221
1422211
1922229
3111111
3421111
4233232
1922222
34331322
2999¢29
29199972
312111:
19299y
1221111
1922222
23222z1
1111111

3133222
1999999

AR
4 -

D

o0 O N

2122233
119919¢
1199129
2992292
2992299
1299919
1112111

O -2 b= N D

R O S R PR Yo I SN R VA RN I Bl o

da U v

£

(1= £ D N

FVRN TS T I SO LN ¥ V)

RN S R e
)

[SSRRTE D BN PR

DD e+ el

(SR N I
DD da == N VT et

— G MO D DL g e

= D= N



0203
0304
0305
0306
0307
0308
0309
0310
0311
0312
0313
0314
0315
0316
0317
0318
G319
0320
0321
0322
0323
0324
0325
0326
0327
0328
0329
0330
0331
0332
0333
0334
0335
0336
0337
0338

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

9331331
5912332
2211111
1231113
1223111
2223213
1123223
2321119
1223213
3499911
4121113
2321219
5923331
5923113
1433113
1233233
2311311
22113173
2111223
2311311
2223111
1331233
2211131
3332212
1131111
5932111
1133211
2222211
33111112
12192171

3222121
1111111
1111921
3211321
1111111
12212

5111111
1111111
3111111
1111121
1111111
1111111
3111111
1133931
1111111
1111111
1111111
3411131
1111411
1111431
3111411
1111411
3211121
3111111
1122211
4111111
1111111
1111921
1111111
3111141
1111111

331115
233115

311115
122115
222125
211115
112115
221125
311115
122115
311115
211115
231115
183325
321115
131115
111115
182115
211115
211125
212115
111125
913115
313115
211125
312115
313115
113115
211115
231125
311115
231115
211115
913115
311115
111115

192

41121211
41131212
43111212
45921119
45921292
42191221
42191221
44991929
42121212
43129212
44121212
43191219
42199221
21192229
42111212
44222212
43131221
44991921
49111212
42121221

43131219

44121212
43191211
43131111
43132222
42121112
431212121
41111211
44131121
42221212

41132999
44122999
42122991
43121211
42121221
94121112

11294911
21114211

11121111
13123229
11111412
29132311
21122212
29193219
11119112
11134111
11131221
11191111
11121219
21123419

21113111

11112111
25134429
11193229
21129499
25131211
21133421
24133111
11214191
29299412
15113321
11113112
11292112
25133112
21999119
29131212
29122222
15134212
25229199
11299119
29111212
24133111

12111431
21111131

11112131
21394991
21314139
11312931
21111121
99299991
213112112
11324931
11312231
19311331

.21114231

19992933
211123231
11111311
29211231
11199929
19929993
11122331
11113231
21311321
11311111
21211311
21211231
21311911
91311211
11311121
11211321
21312293
91311331
11329911
91211221
51311211
91311321
11211331

1411193
2392111

1411222
9199929
9932222
3222111
1912999
9999999
2131121
91899992
1122211
9311191
1292222
999¢349
2133222
1111111
4922221
1122119
©99¢99¢
2229992
1413222
1111191
2122112
2121111
2113121
2111111
2111111
1111131
1412111
4912121
4121111
23992929
2912191
2111111
2111111
1111111

(SN S EN RN NG PN

N Ja B tnror—

e Q) k= I b= O~ N WM N LY N
(Vo N ¥ B S I

Wk P WN) -

(6 JN 5N

L W b D= k= = NS~ D= PO L) s b=
C N S I N

(SIS I



0339
0340
0341
0342
0343
0344
0345
0346
0347
0348
0349
0350
0351
0352
0353
0354
0355
0356
0357
0353
0359
0360
0361
0362

363
0364
0365
0366
€367
0368
0369
0370
0271
0372
0373
0374
0375
0376
0377
0378
0379
0380
0381
0382
0383

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

1121311
1111211
1121212
1313392
1133322
1331121
1233311
1213111
1132112
1121122
1231321
2111191
1191112
1123321
1331122
1331111
1321111
1331312
1321111
2311111
1111311

1339111

1211119
1221211

1211122

1131322
1222311
2231321
2222311
1221111
1222322
1223311
1231311
999999¢
1331111
1323122
1211311
1313312
111111l
1122211
1111311
1111312
1221212
1131311
1121311

CAPE FIELD YOUTH RESPONSES

1111211
1121222
1121213
1111213
1221131
2013113
1524112
1245313
2423113
9434221
1293233
1151311
2921911
1131113
2912111
1121113
1453113
2921313
1453113
1453311
2525111
2995211
9921211
1222222
1121121
2596111
1121223
2943212
1121222
2453211
2443111
2412213
1521333
9999999
1453311
2334111
1131333
1921313
1121111
9991222
2933113
2533113
1443119
1121211
1431211

35134
15134
251232
35115
35324
25135
55125
25125
25333
35134
25224
45124
25135
35134
25295
15315
15134
15134
15134
15135
15316
15115
15324
35125
15135
15132
15124
25114
25125
55225
15124
99999
35315
99999
15125
11112
35125
15114
25134
95914
25134
35134
35113
15225
35135

193

2109
2109
2109
1903
2209
1913
2109
2109
1109
1905
1905
2209
2109
2209
1904
1109
2109
1905
2201
1906
1913
21C9
2109
1902
2109
1909
1205
2109
1904
1905
2109
1903
1903
ac09
1906
2109
1903
2209
2109
2109
2109
2109
2109
1907
1902



194

0384 1111111 1515212 15315 1909
0385 1121322 1111313 15124 2209
0386 1121312 2111313 15135 1901
0387 1211311 2921113 15135 1904
0388 1221311 2921112 15134 2109
0389 1221312 2911112 15134 2109
0390 1121222 1121112 11224 2109
0391 1321111 2935311 35135 1904
0392 1331322 2924111 15316 1913
0393 1113312 2924331 45134 9909
0394 1331322 1515313 25225 1910
0395 1221211 1112211 45196 2109
0396 1231311 2424213 35115 1905
0397 1233212 1191232 45135 2109
0398 1232122 1443121 15114 9909
0399 1112311 1121213 35235 2109
0400 1331322 1321213 35135 1905
0401 1193322 2521311 25214 19C8
0402 1333222 2935222 25135 1906
0403 1231111 1212311 35194 2109
0404 1231322 2421313 35135 1904
0405 1333121 1524313 35135 1905
040G 1221311 2933313 235333 2109
0407 1121311 1111211 35134 2209
0408 1122212 1111222 25124 2109
0409 1211111 1521333 15995 2109
041l 1333311 1521313 35135 2409

Re . o .
produced with permission of the copyright owner. Further reproduction prohibited without permission



BIBLIOGRAPHY

Abbot, Susan. “Full-Time Farmers and Week-end Wives: An Analysis of
Altering Conjugal Roles." Journal of Marriage and Family,
February 1976, pp. 165-174.

Africa Commentary Record 1979-1980. New York: Africana Publishing
Company, 1981

Africa South of the Sahara 1980-1981. London: Europa Publications,
CEN)

p-pe i Xl

Al1-Africa Seminar on the Christian Home and Family. Lausane:
Imprimerie La Concorde, 1963.

Apoko, A. "At Home in the Village." East African Childhood. London:
Oxford University Press, 1967.

Ardener, Edwin. Divorce and Fertility. London: Oxford University
Press, 1962.

Barnes, J. A. Marriage in a Changing Society. Manchester: Manchester
University Press, 1970.

Beetham, T. A. Christianity and the New Africa. New York: Frederick
A. Praeger, 1967.

Bohannan, P. Africa and Africans. New York: Natural History Press,
1964.

Divorce and After. New York: Doubleday and Company, 1970.

Bohannan, P., and Middleton, J. Marriage, Family, and Residence.
New York: American Sourcebooks in Anthropology, 1968.

8ohannan, P., and Plog, Fred. Beyond the Frontier. New York: Natural
History Press, 1964.

Cape Field Church Bulletin. East London, South Africa: n.p., 1981.

Carter, Gwendolen M. Which Way Is South Africa Going? Bloomington:
Indiana University Press, 1980.

Church Manual, Southern-African Division Supplement. General Confer-
ence of Seventh-day Adventists, 1959.

195

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



196

de Kock, W. J. History of South Africa. Pretoria: Heer Printing Co.,
i971.

English, fernwick W., and Kaufman, Roger A. Needs Assessment: A Focus
for Curriculum Development. Washington, D.C.: Association for
Supervision and Curriculum Development, 1975.

Facing the New Challenges--the Message of Pacla. Kisumu, Kenya:
Evangel Publishing House, 1976.

Fleming, Francis. Southern Africa. New York: Negrec Universities
Press, 1969.

General Conference of Seventh-day Adventists. Statistical Report.
Washington, D0.C.: General Conference, 1981.

Gluckman, Max. Custom and Conflict in Africa. Oxford: Basil Black-
well, 1965.

. Politics, Law and Ritual in Tribal Society. Chicago:
Aldine Publishing Company, 1965.

. "Bridewealth and the Stability of Marriage." Man 53 (April
1953):10-22.

"Kinship and Marriage among the Lozi of Northern Rhodesia
and the Zulu of Natal." In African Systems of Kinship and
Marriage. London: Oxford Univeristy Press, 1950.

Gundamwala, P. P. "Marriage and the Changing Society." Students'
Theological Survey 1 (Septemoer 1971):15-18.

Hammond-Tooke, W. D. The Bantu-Speaking Peoples of Southern Africa.
London: Routledge & Kegan Paul, 1974.

Hastings, Adrian. Christian Marriage in Africa. London: William
Clowes & Sons, 1973.

African Christianity. Londen: Geoffrey Chapman, 1976.

. “"The Church's Response to African Marriage." AFER 13
(1971):193-203.

"A Report on Marriage." New Blackfriars 54 (June 1973):182.

Henerson, Marlene E.; Morris, Lynn Lyons; and Fitz-Gitbon, Carol Taylor.
How to Measure Attitudes. London: Sage Publications, 1978

Hollenman, J. F. "Tnree Papers on African Marriage." Race Relations
Journal 4 (February 1961):23-28.

Howe, Russell Warren. Black Africa. New York: Walker and Company.
1966.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



197

Hughes, Kenneth. “The Church and M
Century 82 (March 1965) :3i-

riage in Africa.” The Christian

ar
35

Jeffreys, M. D. W. 'Lobola is Child-price." African Studies 10
(March 1963):35-37.

Jermann, T. "Can the Young Make Good Marriages."” America 128
(February 1973):160-162.

Junod, Henri A. The Life of a South African Tribe. New York:
University Books, 1966.

Junod, H. P. Bantu Heritage. Westport, Conn.: Negro University
°ress, 1§70. '

Kisembo, Benezeri; Magesa, Laurenti; and Shorter, Aylward. African
Christian Marriage. London: Cassell & Collier Macmillan
Publishers, 1977.

Klewin, T. W. “The Changing Image of Teenage Marriage." Pastoral
Life 17 (May 1963):34-38.

Krige, Eileen Jensen. The Social System of the Zulus. Pietermaritz-
burg: Shuter & Shooter, 1965.

"Property, Cross-cousin Marriage, and the Family Cycle
among the Lobedu." In The Family Estate in Africa. London:
Routledge & Kegan Paul. 1964.

Kuper, Hilda. The Swazi: A South African Kingdom. New York: Holt,
Rinehart and Winston, 1963.

Urbanization and Migration in West Africa. Westport, Conn.:

Greenwood Press, 1977.

“Kinship among the Swazi." In African Systems of Kinship
and Marriage. London: Oxford University Press, 1950.

, .. "The Valley Between." East African Childhood. London:
Oxford University Press, 1967.

Le Vine, Robert A. “"integrationai Tensions and Extended Family
Structures in Africa.” In Marriage and the Family. New York:
Random House, 1970.

Mair, Lucy. African Marriage and Social Change. London: Frank Cass
and Company, 1969.

Marshall, J., ed. The Future of Christian Marriage. London: Oxford
University Press, 1969.

Mayer, Philip. Townsmen or Tribesmen. Cape Town: Oxford University
Press, 1971.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



198

Ngcobo, S. 'The urban Bantu Family as a Unit." Journal of Race
Relations 14 (June 1968):21-2%

Ngubane, Jordan K. An_African Explains Apartheid. New York:
Frederick A. Praeger, 1963.

Pauw, B. A. Christianity and Xhosa Tradition. Cape Town: Oxford
University Press, 1975.

Pauw, B. A., and Mayer, P. The Second Generation: A Study of the
Family among Urbanized Bantu in East London. Cape Town:
Oxford University Press, 1963.

Philip, John. Researches in South Africa. New York: Negro Univer-
sities Press, 1969.

Pomeroy, W. B. Boys and Sex. London: Oxford University Press, 1970.

Pratt, David. Curriculum: Design and Development. New York:
Harcourt Brace Jovanovich, 1980.

Preston-Whyte, Argyle. Social System and Tradition in Southern Africa.
Essays in honour of Eileen Krige. Cape Town: Oxford
University Press, 1978.

Price, Thomas. African Marriage. London: SCM Press, 1956.

Raum, 0. F. Chaga Childhood. London: Oxford University Press, 1940.

Republic of South Africa. Statistics in Brief, 1981. Pretoria, South
Africa, 1982.

Schapera, I. Married Life in an African Tribe. New York: Sheridan
House, 1941.

Studies in Kinship and Marriage. Llondon: Oxford University
Press, 1950.

Shorter, A., and Kataza, E. "Churches' Research on Marriage in Africa.”
AFER 14 (1972):145-149.

. African Culture and the Christian Church. London: Geoffrey
Chapman, 1973.

Sibisi, Harriet. '"How African Women Cope with Migrant Labour in
South Africa." Signs 3 (Autumn 1977):167-177.

Smith, E. W. "A Survey of African Marriage and Family Life." Journal
of African Administration 5 (May 1972):24-26.

Soguth Africa Official Yearbook. Pretoria: South African Department
of Information, 1975.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



199

Staples, Robert. “The Black Family in Evolutionary Perspective.”
The Black Scholar 5 (June 1974):2-9.

. "The Effects of Apartheid on the Status of Women in South
Africa." The Black Scholar 10 (September 1978):11-19.

Stayt, H. A. The Bavenda. London: Oxford University Press, 1931.

Steinnetz, Y. G. The Present and Future of Marriage. Notre Dame,

Ind.: 1969.
Steyn, Ania F., and Rip, colin M. "The Changing Urban Bantu Family.”
Journal of Marriage and the Family 30 (August 1968):499-517

Trans-Orange Conference Bulletin. Johannesburg: n.p., 1981.

Verryn, T. D. Church and Marriage in Modern Africa. Johannesburg:
Zenith Printers, 1975.

Walker, Eric A. A History of Southern Africa. London: William
Clowes and Sons, 1959.

. A History of South Africa. London: Longmans, Green and
Co., 1928.

Were, Gideon S. A History of South Africa. New York: Africana
Publishing Company, 1974.

whisson, Michael G., and West, Martin. Religion and Social Change
in Southern Africa. Cape Town: David Philip, 1975.

Wwhite, £1len G. Child Guidance. Nashville: Southern Publishing
Association, 1954.

Wilson, Monica. Religion and the Transformation of Society. London:
Cambridge University Press, 1971.

Wilson, Monica; Kaplan, S.; Walton, E. M.; and Maki, T. Social
Structure. Pietermaritzburg: Keiskamahoek Rural Survey,
1952.

World Almanac and Book of Facts, 1982. New York: Newspaper Enter-
prise Association, 1981.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



200

VITA

Name: Velile S. Wakaba

Place of Birth: Transkei, South Africa

Education

1968 B.A. Equivalent - Religion
Solusi College
Zimbabwe

1979 Master of Arts - Religion
Andrews University
Berrien Springs, Michigan

Professional Experience

1962-63 Ministerial Intern
South African Union Conference Group II
Johannesburg, South Africa

1665 Pastcral/Evangelistic Work
Eastern Transvaal, Trans-(Crange Conference
Johannesburg, South Africa

1969-74 Youth, Sabbath School and Lay Activities Director
Cape Field
East London, South Africa

1972 Ordained to the gospel ministry.

1975-78 Youth, Temperance and Voice of Prophecy Director
Southern Union
Johannesburg, South Africa

1982 Secretary

Southern Union
Johannesburg, South Africa

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



	The Black Seventh-day Adventist Family in South Africa : a Needs Assessment and Implications for Family Life Education
	Recommended Citation

	tmp.1433444407.pdf.Vp8PS

