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CHAPTER |
INTRODUCTION
Background
In the last decade of the 19" century and first decade of the 20", a group
of Catholic scholars in England, France, and Haly began to apply the methods of
historical criticism to Scriptural exegesis in an aftempt to develop a new
apologetic and to bring Scripture scholarship up to date with the scientific
discoveries of the time. Their intent was to claim that the modern mind is entitled
to judge what is true or right in accordance with its own experience, regardiess of
whether or not its conclusions run counter to tradition or custom.” Some of this
group later became known as Modernists, and they and their ideas were
condemned by Pope Pius X in his encyclical Pascendi Dominici Gregis.® As a
working definition for my purposes in this research, | will define a Modernist as
someone whose work was perceived by the hierarchy of the Roman Catholic
Church as falling within the scope of the papal encyclical Fascendi and the
Congregation of the Holy Office condemnation Lamentabile Sane Exitu.*

The most prominent figures in the Modernist tableau were the French

' Bermard M.G. Reardon, Roman_Catholic Modernism (Stanford, CA: Stanford University
Pmm.ﬁ?ﬂ;,ﬂl

 Pope Pius X. Pascendi Dominici Gregis, September 8, 1907. As quoted in R. Joseph
Hoffman, ed, The Gospel and the Church (Buffalo, NY: Prometheus Books, 1988), 217-268
* Congregation of the Holy Office, Lamentabile Sane Exitu. July 3, 1907. As quoted in Reardon,
Roman Catholic Modernism, 242,
1






3
than her intellectual achievements outside Modernism.”® However, in the course

of my research, | determined that she had her own interests and foci outside the
scope of Modemism.

Because of her association with the Modemists, she came to the attention
of the Curia, and was put under pressure by the members of the hierarchy to sign
the anti-Modernist cath. Her refusal to do so gained her a certain amount of
notoriety, in both the religious and secular press,” and the whole controversy
linked her primarily with Modernism.

Although never formally excommunicated, as were Tyrrell® and Loisy, she
was forbidden by the bishop of Southwark, Peter Amigo, to receive the
sacraments in his diocese.” The notoriety and association with Modemism placed
the primary emphasis on Petre as a quasi-associate member of the Modernist
group, in a supporting role to the principals. The effect being that her other
writings, outside of the world of Modernism, have been relatively ignored.'® As a
result her status as a Catholic, Victorian, female, intellectual has been

subordinated to her relationship to Modernism.

® Ellen Leonard, Unresting Transformation. The Theology and Spirituality of Maude Petre (New
York: University Press of America, 1991). Hereafter Transformation. Clyde F. Crews, English

Catholic_Modemism (Notre Dame, IN: University of MNotre Dame Press, 1984) Hereafter
Mlﬂ.
She explains har position in letiers to the editors of the London Times (Movember 2, 1910), and
the London Tablet (Movember 12, 1910).
Tymell was not excommunicated in the same sense as Loisy. He was deprived of the
sacraments, with the case reserved to the Holy See. Amigo made a point of notifying the press
that Tyrrell was not excommunicated. The distinction seems somewhat moot M.D. Petre,

Mﬂﬂﬂ@. 2 vols. (London: Edward Arnold, 1912), Vol. I, 341
Herecuﬂer Life | and Life I,
Ehe was a daily communicant in the neighboring diocese of Kensinglon,
® Clyde Crews makes two comments to this effect He states that Petre is listed near the top
echelon of British Modernists, but that she Is not studied in her own right, and thal many of the
standard references on Modemism (Houtin, Lilley, Reardon, Riviére) only refer to her role as
friend and biographer of Tyrrell, Crews, Modernism, 108, n.1, 2.
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However, in her lifetime she wrote numerous essays, articles, letters, and

a significant number of religious studies of her own, many of which fall outside
the scope of the areas generally associated with Modernism. The scope of her
writings is extremely diverse. Her first essay, in 1885, was on the life and
writings of Victor Hugo; her next work, also in 1885, was an essay commenting
on Thomas Carlyle writing on religious ceremonies."” Her first book, in 1896,
was a study of the life of Peter Claver; in 1906 she published a 6 part study
criticizing the anti-Christian philosophy of Friederich Nietzsche, and laying out
her own ideas on eschatology.'”? In 1923, she translated and wrote an
Introduction to a book on Italian Fascism, with a preface by Benito Mussolini; in
1942, she wrote an essay on the Anglo-Russian alliance.”> Her other religious
writings outside of the realm of Modernism covered asceticism, mysticism,
religious authority, the priesthood, Christology, ecclesiology, and a variety of
other intellectual topics that touched her eclectic interests. However, other than
a few biographical works, she is relatively unknown outside of her association
with Modernism.

On December 16, 1942, Petre died, at the age of 79, and was buried in an
Anglican cemetery in Storrington next to George Tyrrell. She had seen the

beginning and the end of the Age of Victorian England, and was the last survivor

"' M. D. Petre, “Victor Hugo,” Month 54, July 1885, 318-30. M. D. Petre, “Carlyle on Religious
Ceremonies,” Month 55, November 1885, 314-21.

2 M. D. Petre, Aethiopum Servus: A Study in Christian Altruism (London: Osgood, Mclivane,
1896). Hereafter AS. M. D. Petre, “Studies on Friedrich Nietzsche.” Catholic World. A six part
series running from December 1905 through June 1906.Crews states that her ideas on
eschatology were in an area seldom covered by the other Modernists. Crews, Modernism, 35.
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of the controversy over Roman Catholic Modernism - a controversy which, for a

while, turned the Catholic Church into an organization with some of the
characteristics of Communist Russia under Stalin, with networks of informers,
secret committees, and attempts at mind control. She died unrepentant,
because she saw nothing for which she had to repent. She refused to take the
oath rejecting Modemism because she could never gain the assurance from the
Church authorities that it did not require her to abandon her fundamental beliefs
in the Apostle's Creed and the basic tenets of Catholicism. Who was this

woman, and what was her role in the whole controversy?

The Nature of Modernism

Before going further, it is necessary to define what we are discussing,
namely, the nature of Modemism. Defining Modernism is not a simple task. The
term is an essentially contested concept, and means different things to different
people. It was certainly not the “synthesis of all heresies" as set forth in
Pascendi. It was certainly not the unified and organized subversive movement
intended to overthrow the Church as depicted in the Vatican condemnations.
The sixty-five anathemas laid out in Lamentabili were in many cases taken out of

context when compared to the original writings of the Modemists." In reality,

" Ppietro Gorgolini, The Fascist Mgvement in Italian Life, Trans. Maude D. Petre (London: T.
Fisher Unwin, 1923), 9-20. Maude D.M. Petre, “What Russia Can Teach Us®, Hibbert Journal 40
Hanu-ﬂnr 19421 113-24.

Gerald P. Fogarty, .., American Catholic Biblical Scholarship (San Francisco, CA: Harper &
Row, 1988), 164,
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biography of Loisy would also have been acceptable, although borderline, as

suitable for a woman, since on the surface these were perceived as requiring no
significant scholarship.

In such a world, at the turn of the century, for a woman to write for
publication was considered to be eccentric, at best, and for one to write serious
scholarly works was passed off as inappropriate and therefore not worth serious
consideration. Given this social context, it would be expected that Petre would
have written with a style and content consistent with her education and
upbringing; she might have written articles decrying mistreatment of the poor, or
advocating support for widows, or advocating some form of social reform that
was accepted as “safe” for a woman of her class and time. She would not have
been expected to write scholarly works on such topics as asceticism or
spirituality. Petre defied this stereotype and produced significant, meaningful
work of her own choosing.

However, some of the works written during the Modernist period of her life,
such as Devotional Essays (1902), Where Saints Have Trod: A Study in Christian
Asceticism (1903), or The Soul's Orbit or Man's Journey to God (1904), fall

outside the conventional topic areas for a Victorian woman.™ It is evident that

she not only transcended the intellectual boundaries set by conventional

Victorian wisdom, but also produced significant theological works that deserve to

“ M.D. Petre, Devotional Essays (London: Catholic Truth Society. 1902). M.D. Petre, Where
ints H Trod: im Chri icism (London: Catholic Truth Society, 1903).

Hereafter Saints. M.D. Pelre, The Souls Orbit or Man's Journey 1o God (London: Longmans,
Green, and Co., 1904). Although Tyrredl tried to destroy this work, Petre did her best o restore iL
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her own unique intellectual characteristics outside of any of the areas developed

by the Modernists with whom she was in contact. A longitudinal study of Petre’s
life and work over the entire writing period of her life, using the time periods
previously mentioned, demonstrates this.
In each of these periods, her works are grouped into broad categories,
then into sub-categories or themes according to the following topical breakdown:
History: Defined as concerned with the past actions of people or
organizations. This category will include both biographical works and
descriptions of the Modernist movement.
Religion: Defined as those works pertaining to human relationship with a
Supreme Being. This category will include ascetics, mysticism, systematic
theology, scriptural exegesis, ecclesiology (to include Church structure
and religious authority), pastoral works, and spirituality.
Social Thought: Defined as those works concerned with the present
behavior of people or organizations. This category includes works on
government, international relations (to include war), politics, and social

reforms.

Literary Criticism: Defined as works primarily intended to convey Petre’s
evaluation of the writing of a particular person.

Apologetics: Defined as explaining or defending either a concept or a
person.

These categories and themes are not ironclad, and there certainly is overlap and
excursions where a work does not totally fit into one of the above categories or
themes, but they serve as a framework for the analysis.

One of the problems in this research was determining if there is an overall
topical category that fits Petre. Was she an historian? Yes. Was she a
theologian? Yes. Was she a sociologist? Possibly. Was she a mystic?

Probably not. Was she a deeply spiritual woman, deeply devoted to the Catholic
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aspect of the research was to develop a picture of Petre herself - her thought

processes, interests, opinions, and prejudices.

Method of Analysis

Once the intellectual range of Petre herself was established, it was
necessary to compare her work with that of the other Modernists.® In order to
limit the scope of the research somewhat, the primary comparisons were with
Tyrrell and von Hiigel, with Bremond and Loisy in secondary roles ** Petre was
Tyrrell's literary executor, and most closely associated with him and his writings
during the Modernist period, and von Higel is a constant factor in her life, from
her childhood.

My original thesis was that Petre influenced the work of the other
Modernists. However, based on my research, this becomes a less significant
factor in her intellectual growth than | had originally thought. The quantity and
diversity of her work outside Modernism leads to the conclusion that Modemism
and her friends within it, were more of a re-direction of Petre's own capabilities,
and that she was a consumer of Modernist ideas, not a producer.

The research on the first phase established a baseline. Before she

became involved with Modernism, all of her writings were original. Subject areas

* | had originally planned to investigate Evelyn Underhill, in order to determine if she and Petre
had any cofrespondance on mysticism, but there is no evidence of any direct contact, aithough
Underhill had read both Petre and Tyrrell, and considered herself a Modemist. Dana Greene,
Evelyn Underhill: Artist of the Infinite Life (New York: Crossroad Publishing Company, 1990, 28)
Underhill was in cormespondence with von Higel, who was probably the source of her interest in
Modernism. Grace A. Brame, "Evelyn Underhill: The Integrity of Personal intellect and Individual
Religious experience, * Papers of the Working Group on Roman Catholic Modernism (Mobile, AL:

ing Hill College, November 1982}, 41 and n.&

This approach fits with Petre’s own assessment of the importance of Tyrrell and von Higel to
theology. M.D.Petre, Vion Higel and Tyrrell (NY: E P. Dutton & Co., Inc., 1837), vi.
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from this time was her own thoughts, focused on personal spirituality and

mysticism.

Modernist Phase
In this section, | analyzed her Devotional Essays (1902), Catholicism and
Independence (1907), her introduction to Tyrrell's Christianity at the Crossroads

(1909), Autobiography and Life of George Tyrrell (1912), the various essays she
published in The Month, and her journals. These works established a baseline of

her thought and style, her overall approach to theology in the context of her
understanding of the work of the Modernists, and provided indicators for her
interest in other areas. These areas are coverad in more detail in the appropriate
chapters.

The next step in this phase was the comparison of Petre's works with
selected writings of Tyrrell, von Higel, and Loisy, looking for comparisons and
contrasts between them and Petre, comparing content and the time when they
were written. Of particular interest were any areas where she takes positions
that differ from Tyrrell, von Higel, or Loisy either factually or conceptually. Again
there was very little material that showed Petre as presenting her own original
ideas concerning Modernism.

Another example of possible contrast in style and content between Petre

and Tyrrell is her two volume Autobiography and Life of George Tyrrell, which

was placed on the Index in 1913, indicating that the Congregation of the Index

considered it as a source of potential harm to the faithful. In the first volume,
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attitudes in her later life differ from her earlier positions, and if they do, can these

changes be attributed to her association with Modernists and their ideas.

| will argue that this dissertation shows three major points. First of all, that
Petre was in fact a biographer/historian of Modernism. However, she did so from
the point of view that she felt it was her mission in life to carry on what she
perceived as Tyrrell's work. Although she may have contributed to the
development of Tyrrell's thought, her main value to him was as an intellectual
sounding board. Her effect on von Hilgel is problematic, based on his
personality.* Her effect on Loisy was also minimal, given that his main area of
interest was historical criticism, which she seldom entered. Secondly, Petre
developed and published a significant body of intellectual work in her own right,
not only in areas related to Modernism, but also in ecclesiology, spirituality, and
social thought. This second point is the main thrust of my position that she
should be considered as one of the first significant female, English, Catholic,
intellectuals of the twentieth century. Finally, | will demonstrate that Petre
developed her own unigue theology of the nature of doubt and its relationship to
faith.

There were several areas | discovered in my research that were not
evident at the beginning. First of all, my original assumption was that Petre had
a significant theological impact on the writings of her fellow Modernists. This

turned out to be far from the case. | had expected that there would be extensive

' won Hogel was uncomfortable with opinions that differed from his own. See M.D. Petre,
*Friedrich von HOgel Personal Thoughts and Reminiscences,” Hibbert Journal Vol XXIV,
October 1925-July 1926, 88










CHAPTER I
BIOGRAPHICAL

Introduction

The purpose of this chapter is to investigate Petre’s life in order to assess
the factors that may have had an impact on her writings and attitudes, and to
establish a framework within which to analyze her various writings. These
analyses will be located in the following Chapters and in some of the
Appendices. With a few exceptions, most of the information in this chapter,
particularly about her childhood, is taken from her book, My Way of Faith, which
she began in 1932, and published in 1937." Her location within the Cisalpine
community is of particular importance because it is a defining factor in her
attitude towards authority within the Church. As Ellen Leonard says:

Von Hiigel and Petre both recognized the importance of the pope and

Rome as the center of the universal Church, but they objected to the

exaggerated devotion to the person of the pope and to the centralized

control that Rome was exercising over national churches.?

Although biographical in nature, her intent in writing this book was to

document her faith journey and the factors that influenced it. In using this book

as a primary source, the question arises as to how accurate and objective she

' Maude D. Petre, My Way of Faith (London: J. M. Dent & Sons, 1937). Hereafter MWF.
2 Ellen Leonard, C.S.J. “English Catholicism and Modernism,” in Catholicism Contending with
Modernity, ed. Darrell Jodock (Cambridge: Cambridge University Press, 2000), 272.

26
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younger than herself.’ Her home was at Coptfold Hall, about a mile from the

village of Magaretting, in Essex. The whole area was filled with different
branches of the Petre family, many of whom were content to remain in a rural life,
without yielding to the lures of London society, some 10 miles away.

Her parents were members of the minor British aristocracy. Her father,
Arthur Petre,® was the younger son of the 13" Lord Petre, and her mother, Lady
Catherine Howard,” the fifth daughter of the Earl of Wicklow.® Her father was a
member of one of the Old English Catholic families, which had maintained their
faith through repression and persecution since the time of Henry VIIl. Her
mother was a convert to Catholicism before her marriage to Arthur,

Petre has an extensive discussion of her childhood, and particularly her
religious environment in MWF. She emphasizes several aspects of her
personality as a child — her temper, “. . . | probably inherited from my father a
disposition to fits of most violent tEranr'-'g - her stubbornness, her independence:

| had, especially as a little child, strange fits of obstinacy, unreasoning

obstinacy, when my will seemed to take on an independent life of its own . . . .*"°

but most of all, her faith as the bedrock of her existence. Speaking about her

® One child had died at birth. The remainder were: Ralph William (Rodelph): b. 1857 d. 19 April
1884; Stillborn child: b.1858; Beatrice (Bee): b.1859 d. 7; Cecil. b, 1860 d. 7 at school, Adela:
b 1861 d. 7, Emma: b. February 1862 d. 7 (Sister of 5t. Vincent de Paul), Maude Dominica
Mary: b. 4 August 1863 d. December 16, 1942; Lawrence: b. October 1864 d. 7, Vincent
{(Vinnie): b. 1855 d. 7 at Woburmn College; Louis: b. 1867 d. April 1884 at Benedictine College;
Margaret b. 7 d. ?

® Born 1829, died December 1883.

" Bom August 1831, died February 1884,

® The other daughters were Isabella (died young), Eleanor (Lady Eleanor Ellenborough), Jane
sLal:ly' Jane Milford), Frances (Lady Frances Lindsay), Maria (died young). Petre, MWF, 56.

Petre, MWF, 48.
" Ibid., 46
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Mow we return to Petre's parents, from the aspect of their religious

practices, and their effect on Petre's upbringing. Looking first at her father, it is
necessary to understand the situation of the Old English Catholic families, who
were almost exclusively members of the nobility or aristocracy. From the time of
Henry VIII, repressive laws had been enacted against Roman Catholics, or to
use the derogatory term - "Papists”. Even excluding the outright persecutions,
the suppression and confiscation of religious houses, and the banning of the
Mass, Catholics could not hold public office, could not be officers in the Army or
Navy, paid double land taxes, could not inherit land,*” etc. These restrictions
began to be relaxed by the Relief Bill of 1778, and were further relaxed by the
Act of Relief of 1791.%® (Petre's ancestor, Robert Edward, the Ninth Lord Petre,
was a major factor in the Catholic emancipation of the late 18™ century).” The
Old Catholic families, or recusants, held to their religion in spite of the difficulties,
and survived by not drawing attention to themselves, and whenever possible,
actively supporting the monarch.® However, their loyalty to their faith was
equally strong, and became a part of their very existence. Petre comments at
some length on her father's aftitude toward his faith. He was unabashedly a

Cisalpine Catholic. *'

' In the event of the death of a Catholic landowner, the land could only be inherited by a
Protestant relative. It was not uncommon for families o agree on a “designated Protestant” to
gmeﬂ an inhartance

Petre, SLP, 98, 239. As previously noted, final relief did not occur until 1926.
“ See Chapter VIIl for further analysis.
* Petre, GLP, 97 ff, describes a petition from the Catholic Commitiee to King George Ill in 1778
making these points,
¥ The Cisalpines believed that papal authority should be limited to spiritual matters, and that
Church authorities should not interfera in secular matters. See Chapter VIl

33










36
case of scrupulosity. The question of spiritual doubt is another topic area that will

be addressed in Chapter VI, it stands out as a major theological topic in which
Petre differed from her associates within Modernism and from other Victorians.

Another area on which she dwells at some length is that of suffering. Here
she specifically contrasts her present thoughts with those of her childhood: “I
think this gquestion of suffering is one of those on which | find the greatest
difference between the present generation and that of my childhood.” 2

In her childhood, suffering was seen as character building — as "an
element of sanctification that we accepted and revered.™® However, judging by
her position in 1837, her earlier ideas changed. Much of her later position is
based on suffering as an element of love, both human and divine. She says in
MWE: “. . . we knew that we could not care deeply for any one without some
corresponding pain; and that the love of God was beset with trial and pain.™*

It is likely that she refers to both her love for Tyrrell and her difficulties with
the Church authorities after 1800, however, as she discusses her childhood, it
takes on more of the heroic fantasizing of an adolescent child, i.e. her desire to
be a martyr.

Her religious instruction as a child was primarily from her governesses,
loosely supervised by the parish priest, Father Batt, from the nearby parish of
Chelmsford. She leamed her catechism, and a child's overview of the Old

Testament, probably similar to the "Bible History” texts that were used in this

“ Ibid., 71.
“ Ibid., 73.
* Ibid., 72.

36
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restore the balance in her relationship with God, and to be rid of whatever sins

she may have confessed.

Her attitude toward sin is also reminiscent of the post-Vatican Il Catholic
mentality that has led to the vast decline in the use of the Sacrament of
Reconciliation. She says:

. . . | cannot help thinking that sin, real quintessential sin, demands a
capacity for evil that is beyond the reach of ordinary mortal beings,
compounded of spirit and matter, in whom there is an admixture of
weakness that qualifies the character of their every action.*®

From the context in which she is discussing this, she is developing this idea from
a position of later life rather than her childhood,*®
Her next discussion continues on the subject of eternal punishment, and
moves into her major problem with scrupulosity.
And now | come to speak of a doctrine which was the haunting terror of
my childhood, my youth, and a portion of my adult life; and which, along
with the above mentioned theoclogical distinction between mortal and
venial sin, was responsible for that horrible disease of scruples. . . %
Later she says:

We were told that this life was but the prelude of eternity - that our soul
would never die - but that its unending future depended on our conduct
during a short period of mortality. And not even on the totality of that short
period, but really and finally on the last action of that short life.”’

a8
Ibid., 84.
** The previous and subsequent passages obviously refer to her life as an adult
* Petre, MWF, 86.
' Ibid., 87.
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definite, and totally contrary to the code of justice and charity as conceived
by humanity at its best.*

Adolescence (1876 - 1882)

Petre's discussion of her adolescence is relatively sketchy. The overall
tone is one of repression, by her mother and by the society of the time. In
speaking of her mother she says.

My mother was so jealous, or, rather, so anxious, in regard to all alien

influence that we were kept almost entirely to ourselves; we hardly had

any parties and most of the girls never went to school. We were not
encouraged to care for our personal appearance; we were taught extreme
reserve in our social relations. . . ¥

Her discussion of her attitude toward sexual matters leaves the impression
that she and her sisters were held to a standard even beyond the conventions of
what is now perceived as Victorian prudery,® with the end result being that Petre
had little social life, and almost no experience in what | will call, for lack of a
better term, the Victorian mamiage market. She mentions one non-reciprocal
romance at 17, but with the death of her parents when she was 19, she was
effectively left on her own as far as life choices. However, as she says, she was
rather plain, did not know how to dress, had not been introduced at court, and
was uncomfortable with the casual small talk that would have been expected in a

social environment. As the granddaughter of both an earl and a baron, with a

" patre. MWF. 96.
" Ibid., 121
™ lbid., 228
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vocation fit well with her own belief that whatever she did should be to the glory

of God, and that she should follow whatever path would best carry her to her
eternal end.®™ In her mind, her choices were marriage™ or the religious life, but
first she had to deal with her recurring problems of doubt and scrupulosity. Her
feelings of doubt are extremely important to any analysis of her theology, and
deserve an extensive treatment.”

Petre faced and dealt with her problems of doubt in her early childhood,
but now as she faces her decision as to what path to take in her future life, the
question of moral doubt becomes an overriding issue.

And what can | doubt? Why, everything, God, Christ, my own soul, and

every religious doctrine. | know Newman's celebrated dictum, that no

number of difficulties make one doubt. But like so many celebrated dicta,
there is a Tgrﬂirn of sophistication in this remark - a kind of sophisticated
optimism.
Later she says: “Now let me say that this skeptical tendency of mine shows itself
in everything else as well as religion. | am insubmissive in science as in faith, a
disbeliever in the expert as well as the religious teacher.” Next she gives an
indication of what will occupy her interest in later life: “Thus science staggered
me when | was young - history when | was middle-aged - and now it is the

prevailing sociological conception of humanity sufficient to itself.”™

* Ibid., 151.

™ It should be noted that a significant percentage of upper class women in Victorian society
never marred. | am indebled to Dr. Carol M. Engelhardt, of the Wright State University History
Department, for her insight into the life and status of Victorian women.

" See Chapter V1.

™ Petre, MWF, 161
™ Ibid., 162

™ Ibid., 163,
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teacher at the College of Propaganda® with whom she studied Thomas and “that

terrible, dry-as-dust Liberatore.”™
Petre enjoyed her study of Thomism, but she makes no secret of her

atfitude toward neo-Thomism, with particular reference to that version heid by

von Higel.
Her comment is worth quoting in its entirety:

For St. Thomas did indeed aim at rendering religious truth impregnable
according to human reason. His building was sound - good bricks, good
mortar, good beams - but then you must come inside it, and this is what
the anti-scholastic refuses to do. He maintains that a rationally
constructed system of belief denotes a method of spiritual compulsion;
that it is a forcible imposition of faith from without, whereas faith should be
a free and spontaneous act of adhesion.

And his resentment is the stronger because of the ecclesiastical
sanction of Thomism, for thus it seems to him that Thomism becomes the
property of a certain school, who administer it in their own intellectual
interests.*

She provides an extensive discussion on the differences between Maritain
and Laberthonniére, and then moves into a direct statement of her differences
with the other Modernists. She says that:

Men like Laberthonniére, men like Tyrrell, and von Hlgel was not without
the same tendency, were ever inclined to make men more responsible for
the happenings in which they took part than, to my mind, they ever
actually are. . . . It was on this point that | sometimes had sharp
differences with Father Tyrrell; he blamed men when | put things down to
a congeries of causes, in which men had part and responsibility, but not
whole responsibility, because each human action becomes qualified by it
sefting in the midst of countless other human actions.®'

™ Ibid., 173. Matteo Liberatore was a leading Jesuit advocate for the restoration of Thomism
'Euh-e later was able 1o study with a Monsignor Guidi, who was apparently more enlightened.

Ibid., 175.
* Ibid., 176. Original italics.
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church.”® Pope Pius VIl verbally approved the order in 1801. The spiritual life of

the DHM is based on a combination of Marian devotions and the Exercises of St.
Ignatius of Loyola.

The unique character of the Order allows its members to work in all
aspects of society. Although they are attached to a community, they do not
necessarily live in community, and their vow of poverty is based on necessity
rather than total surrender of worldly possessions. Members of the DHM may
take temporary or permanent vows of poverty, chastity, and obedience. In
Petre’'s case, she never took permanent vows in the DHM, and in 1907 she was

refused permission to renew her temporary vows because of her unauthorized

publication of Catholicism and Independence.®
Little information is available about her time in the DHM; we know that she

took temporary (5 year) vows in February 1896, and shortly thereafter was
promoted to local and then provincial superior of the community in England and
Ireland.®' She was deeply involved in promoting orphanages, settlements among
the poor, and instruction of converts. She makes a statement in her diaries

about her feeling toward religious life: “Work among the poor delights me, but

** *A Double Spiritual Legacy”. Signum, 28 October 1990, Vol 18, No 18, 137,
* Crews, Modernism, 112, n.24. Crews seems more negative in his treatment of this situation
than James Walker in his “introduction” to Alfred Loisy where he refers to her as holding the
position with “distinclion™. According to Leonard, she resigned as local superior in London in
18900, aithough she remained as provincial until 1905 and provincial councillor unfil 1908,
(Leonard, Transformation, 39)

Ibad,. 9.
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In late 1906, she bought Mulberry House, in the village of Storrington,

where she had a small cottage built for Tyrrell, who by this time was having
severe struggles in his relationship with both the Society of Jesus and the Church
hierarchy.®

Tyrrell, as mentioned previously, was very aware of Petre's feelings, and
both flattered and irritated by them. Throughout their relationship, he alternated
between relying on her friendship, especially as a sounding board for his writings,
and seeing her as an omnipresent burden.

1907 was a tumultuous year in Petre's life. Not only was Tyrrell in more
and more controversy with the Vatican, her own writings were becoming suspect.
When she published Catholicism and Independence™ in 1907, without
ecclesiastical permission, she came in conflict with the local Church authorities
'® and with the DHM.'®" As a result, the DHM refused her permission to renew
her vows in December of 1907." Also in 1907, the Church had come down
hard on the whole Modernist "movement”, with the condemnation Lamentabile
Sane Exitu by the Holy Office of the Inquisition in July '™, and the encyclical
Pascendi Dominici Gregis,"™ Modemism was officially proscribed by the full

* Also during this time, she provided Tyrrell with a life annuity of £100 per year, so that he would

be free to write without worrying about funds.
M. D. Petre, Cathglicism and Independence

Longman’s, 1907). Hereafter C & |.

" In February, 1907 Petre had submitted C & | to the Archbishop of Westminster, Francis

Bourne, whose censor saw her work as “likely to do harm.” Crews, Modernism, 120. PP. Add.

MS. 52374 (London: BL, February 8, 15 1807).

"' pp.Add. MS. 52374 (London: BL, December 14, 1907).

"2 Crews, Modernism, 120, n.2. Crews cites comespondence from the DHM indicating that the

matter was handled entirely within the DHM and that the Curia was never involved.

" Lamentabils, as quoted in Reardon, Roman Catholic Modernism, 242 - 248,

" Pascendi, as quoted in Hoffman, The Gospel and the Chyrch, 217-268,

arty (London:
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authority of the Church; Loisy was eventually excommunicated; Tyrrell left the

Society of Jesus and was denied the right to celebrate Mass, and later the
sacraments; Brémond was forced to recant, and committees of Vigilance were
set up in every diocese to enforce the prohibitions against what Pius X had called
“the synthesis of all heresies.”

The next significant trauma to afflict Petre was the relatively sudden death
of Tyrrell on July 15, 1909. The effect on her was devastating.

My one desire, after the first days of stress, was to be alone, and | was

thankful to be quite by myself at Mulberry House. | was suffering as much

as | was capable of suffering, and, like a stricken beast, | shrank from

every human contact,"®

One of her main concerns at this time was to prevent the press and other
radical elements in the anti-Modernist factions from spreading either the idea that
Tyrrell had died outside the Catholic Church, or that he had retracted and
submitted to the anti-Modernist oath. In reality, he had received conditional
absolution from Fr. Dessoulavy, a priest of the Southwark diocese, and had
received Extreme Unction from the Prior of Storrington, and had made his
confession and received absolution several times from Brémond."™ She made
the situation very clear in a letter to the Guardian, in which she described the
funeral, and printed Brémond's final words at the funeral, for which he was later
censured by Bishop Amigo, and forbidden to say Mass in Southwark.”™ Both

she and von Hiigel sent a letter to the London Tablet three days later, refuting in

' Petre, MWF, 288,
"% Ibid.
"7 M.D. Petre, “The Late Father Tyrrell.” Letter to the Editor, The Guardian, July 28, 1909,
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under tortures, should such a crisis occur, for the least word of these documents

as for the Apostle's Creed.'"
Tyrrell had appointed Petre as his literary executor in his will,"'? and after
his death she began to prepare his last work''® for posthumous publication. After

that she began work on his Autobiography and Life, which she published in 1912,

Later Life: (1914 - 1942)
The beginning of World War | changed the direction of Petre's interests for a

while. Although she continued to write, she went to France, as did many women
of her class, from November 1915 through July 1916 to assist in nursing
wounded soldiers, and later opened her home to Belgian refugees. Initially she
pondered the idea of pacifism, but the great British patriotic fervor of the time,
tied with her reading of the Book of Maccabees: “Better to die in war, than to
behold the sorrows of our people™ ' allowed her to accept the fact of the war;
“And yet | was not, and am not, a pacifist unconditionally,” '® although she began
to question the idea that everything that the Allies did was right, and everything
the Germans did was wrong. She later came to the realization that “Knieg ist

Krieg", and that both sides were often guilty of brutality.''’

" bid.

"2 petre, Life Il 433.

" George Tyrrell, Christianity at the Crossroads (London: Longmans, Green, & Co..1809),

"™ Peatre, MWF. 305. She returned to England for the month of March.

"% ibid., 300. 1 Mc 3:58. The NAB transiation is “It is better for us o die in battle than to witness
the ruin of our nation and our sanciuary.”

"8 Ibed., 303

"7 Ibed., 301.
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their denial of the place of God in the overall scheme of existence, and their

failure to acknowledge individual human rights. She had continued what she
perceived as her vocation and even her duty - that of an apologetic for
Modernism. She saw herself as: “. . . a solitary maroconed passenger; the sole
representative of what has come to be regarded as a lost cause - the cause of
Modernism in the Roman Catholic Church."™'

The death of von Higel in January 1925 had a profound effect on her.
Even though she had drawn apart from von Higel after Tyrrell's death, with the
feeling that he had given in to pressure and not supported Tyrrell as he should
have, and that he had sidetracked Tyrrell from pastoral writing into historical
criticism, ' still, he had been a major character in her life. “It is, to me, like a
piece of life hacked out. My feeling for von Higel proves its strength by its
survival of so much deep disagreement - even disappointment.”'?

In opposition to the English Catholic papers that attempted to portray von
Higel as either uninvolved in Modernism or as a moderating influence on the
other members, she insisted that he was, in fact, the leader, and made his choice
to submit to the rulings of the Church because he believed, intellectually and
morally, that it was the better choice.'” She also responded to those who

attempted a comparison between von Higel and Tyrrell:

"I M. D. Petre, “Still at It: The Impasse of Modermn Christology,” The Hibbert Journal 20 (April
1922): 401.
"% Ellen Leonard. “Friedrich von Higel: Spiritual Liberator and Teacher,” Papers of the Working
Group on Roman Catholic Modernism (Mobile, AL: Spring Hill College, November 1980), 53.

PP. Add. MS. 52376 (London: BL. January 30, 1825).
" M.D. Petre, “Friedrich von Higel: Personal Thoughts and Reminiscences,” Hibbert Journal
JOXIV {October 1825 - July 1926); BS.
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Hence, to correct and continue the comparison which the Catholic writer

. instituted between him and such a man as George Tyrrell, | would
venture to say that F. von Higel was almost surely a saint, but very surely
not a martyr; whereas George Tyrrell was not very surely a saint, but was
most assuredly a martyr.'®
After von Higel's death, Petre renewed her relationship with Loisy, which

had waned somewhat over the years since their participation in the décades at
Pontigny in 1910,'%® and the two developed an extensive correspondence, often
reviewing and critiquing each other's manuscripts. Their friendship continued
until his death in 1940.

The 20s and ‘30s saw Petre continuing her eclectic interests. She
continued to write on a variety of topics - spiritual as well as mundane, but
perhaps the greatest indicator of her developing character was the variety of her
activities. She was involved in local projects in Storrington, family matters,
national meetings in England, and international meetings in France and lItaly.
She was instrumental in forming the Storrington Labour Party, and provided her
home for its meetings. In 1925, at the age of 62, she participated in a 36-mile
bicycle tour.'”” She sold her large house in Storrington, bought a smaller one,
and continued to divide her time between England and France, with occasional
visits to Italy.'?®
In 1934, Petre’s brother-in-law, Ralph Clutton, attempted to convince

Bishop Amigo to remove the quasi-excommunication that prohibited her from

receiving the sacraments in Southwark. Amigo consulted two of his advisors, Fr.

"% |bid., 85.

'?5 See Chapter VIII.

127 | eonard, Transformation, 92-3.
"% |bid., 95.
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France at his funeral in Paris: "It was a holiday through France, a day of

excitement and merrymaking, the day of Victor Hugo's funeral. ... He is glorified,
not for his genius and elevating doctrines, but for his tolerance of crime and his
irreligion.”"* Her conclusion is a summary of her opinion:

Truth lives and falsehood dies. As time goes on we shall forget the Victor

Hugo who wrote against religion and against law. That was not the true

man as God made him, but a perversion. Let that part of him die, and let

us remember only the great poet and novelist, who has taught us tender
lessons of pity and forgiveness, and who has left us the better part of
himself in the portraits of Jean Valjean and Bishop Myriel_”'

In any analysis of Petre's intellectual and spiritual development at this
time, we need to remember that this article was probably written during her time
in Rome,”™ while she was still under the effects of her traditional religious
upbringing. Traces of her father's Cisalpine attitudes toward the independence of
the state vis-a-vis any religious strictures may be seen in her disavowal of
Hugo's position on the death penalty: “. . . the right which law possesses to inflict
death, flows from its duty to protect life.””’ Given that her early education was in
the home, it seems likely that her exposure to Thomist systematics was her first
formal training in any kind of structured analysis. Her key point is that Hugo

might have been a good writer, but he should have avoided politics. However,

overall, the content and organization of this work is mainly the commentary of a

" Ibid., 329.

"* Ibid., 330. Referring to characters in Les Miserables

" \We know she was in Rome in 1885. See n.11 and Chapter I, n.81.
T Petre, *Victor Hugo", 324.
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Peter Claver, one of the major topics that Petre uses in her descriptions is the

aspect of suffering, both by Peter Claver and by the slaves he served throughout
his life. As a point of reference, many aspects of her discussion of Claver's life
among the slaves bears a strong resemblance to the concept of Inculturation

which Peter Schineller describes in A Handbook on Inculturation, as well as that

of praxis that Roberto Goizueta discusses in Camenemos con Jesis. ™ When
Peter Claver described himself as “Petrus Claver, Aethiopum semper servus,™
he was dedicating himself to the slaves and placing himself in their human
condition. This ties in directly with the attitude toward suffering which Petre
discusses at length in MWF, relating it back to her childhood training. There she
points out that her early training was to see suffering as a means of character
building. Suffering was something to be overcome, and for the true Christian,
suffering was a means of uniting with the suffering of Christ. Through suffering,
the body was made subject to the soul, and thereby directed toward the ultimate
life of the soul in the Kingdom. ™

In Aethiopum Servus, Petre builds the picture of the miserable condition
of the African slaves on their way to Cartagena - their abuse and degradation

and total lack of hope. "We have seen that the squalid and hopeless

* Peter Schineller, S.J., A Handbook on Inculturation (NY: Paulist Press, 1990). Roberto 5.
Gozueta, Camenemos con Jesis (Maryknoll, NY: Orbis Books, 1985). For example, Schinefier
says: "Dne overarching idea is the need for insertion, The leaders of the church, the ministers
and the theologians, must be inserted in, involved in, and committed to the concrete lives of those
they sernve.” Goizueta echoes this with his comment: “Implicit here, is an assertion that, if God is
g&s&nl among the poor, we can only know God if we place ourselves there also.”

Petre, AS, 146
¥ Petre, MWF, 70.
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child she was taught that suffering was valuable for building character; as a

woman of 35 she commented on the topic with a certain degree of neutrality, and
in her later years, condemned it to the extent it is not related to love of God.

It is not good in itself, but it is good in its results. ... And yet | cannot but
feel that there are ascetical teachers whose doctrine of suffering, as of
death, lays the Christian conception open to genuine criticism and
objection. This is when our mortal existence is represented as
contemptible save as a probation for the next one; and when earthly life
and earthly happiness are allowed no value of their own.*'

Finally, she sums up her ideas regarding those who are "professional
philanthropists:" "But God is the Master of the system, and why need He fashion
it so that one man must always suffer that another may rejoice, unless indeed
there be some positive fitness of suffering to human life.™

A review of AS referred to her portrayal of Peter Claver as “graphically
and sympathetically told”, and pointed out the value of the book for anyone
working to correct the social and political problems between “the colored races
and the more powerful whites,”™

In AS Petre addresses two main themes which are relevant to the
development of her view of asceticism: suffering and philanthropy. She
maintains that suffering has merit only when there is a spiritual component. She
also believes that true philanthropy must relate the help given to a consideration
of alleviating suffering for love of God, not purely from a mechanical or
“‘professional” philanthropy. Rather than allowing God to provide, these people
feel that they should provide. The philanthropists have thus usurped God's

place in the scheme of things.

Y Petre, MWE, 72.

“ Patre, AS, 184,

“ Review: “Life of Peter Claver and Work with Slaves.” Catholic Word 62, March 1896, B4B.
This is the first notice of her work in the U.5., where she will later publish extensively.
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trade or science, they will always remember that they have bodies, and apply

prudence, caution, and moderation to business dealings, but their connection to
their soul may disappear. On the other hand, a mystic is just the opposite, and
focused his or her concem on the world outside the mundane. She is here again
drawing a distinction between the secular and spiritual worlds in order to support
her deep belief that true spirituality consists of an inner relationship with God in
all things.

How many realize that the great part of their thoughts and words are
concerned with the mere surface of their lives - that their lives are spent
not so much in living, as in guarding and multiplying the means of
livelihood.™

This article displays two aspects of Petre's character: first, her constant
concern for the importance of the synthesis of body and soul in the life of human
beings, and secondly, her concern that the society of the time had become so
engrossed with the twin pressures of profit and efficiency that it no longer found

a place for the spiritual.®

Lawful Liberty and Reasonable Service (1899)™
This was Petre's first published work in the United States. It is a review of
George Tyrrell's book Hard Sayings™, which he had published in 1898. Tyrrell
had joined the staff of the Month in Farm Street in 1896, where he remained, off

* Ibid., 386.

kol Strangely enough, the only place in the whole article where Pelre uses either the word "God” or
*Divine” is in @ quote from Blessed Angela of Folignio, and yet she is obviously comparing and
contrasting the secular and the Divine,

** M.D. Petre, “Lawful Liberty and Reascnable Service,” American Catholic Quarterly Review, 24
July 1853, 80 - 101. Hereafter, "Lawful Liberty”

. George Tymell, Hard Sayings. A Selection of Meditations and Studies (London: Longman's,
1898).
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and on, untili he was discharged in 1900. Petre and Tyrrell had been in

correspondence since 1897.% Although she states that they had met prior to
1800, there is no record of when or why, but Petre was living in Richmond, a
London suburb, at the time, and Farm Sfreet only about two miles away, so it is
certainly possible they had met during this period. Publication of this review in
an American periodical was a new venture for Petre. She was certainly not in
any trouble yet with her English superiors, and Tyrrell had not yet published “A
Perverted Devotion,™® which was to cause him his first overt problem with the
censors, and "had excited the vigilance of his Italian supeﬁum."“ However, as
Petre implies, he was definitely suspect by this time.

Up until the end of the year 1900, Father Tyrrell had no definite
external trouble with his religious or ecclesiastical superiors. With care
and subtlety, such as are exercised by many an extremely orthodox writer
as well as by liberal ones, he had evaded the condemnation of the
censors . . . and had won a hearing for ideas that might otherwise have
been suppressed.™

One possible explanation is that she published in the United States,

&

where Tyrrell was considered less of an irritant by the censors,” in order to avoid

calling direct attention to him, with possible negative effects if the English

censors decided to look at his book further. However, the most likely explanation

*" M.D. Petre, ed., George Tyrrell's Letters, (London: T. Fisher Unwin Ltd., 1920), 38. Tyrrell had
written to V. on Movember 25, 1897 on the subject of Myslicism, obwviously responding to
amtms she had asked him

George Tyrrell, “A Perverted Devotion,” Weekly Reqgister, December 16, 1899,
* Petre, MWEF, 290
® M.D. Petre, Autobiography and Life of George Tyrrell, 2 vols. (London: Edward Amold, 1912).
Hereafter Life | and Lifg 11,
! William L. Portier, “Tyrrell in America,” U.S. Catholic Historian Violume 20, Number 3 (Summer
2002): BB.
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runs through both works is a criticism of professional philanthropists who

compulsively seek to eliminate all human suffering without regard for its value or
without considering any spiritual dimension. Tyrrell, in his position on the
Month, would have had ready access to religious books and periodicals. It is at
least possible that the simplest answer to account for this pattern of similarities is
that Tyrrell had read Aethiopum Servus prior to his 1896 sermon, and that his
treatment of human suffering in “The Gospel of Pain” is derivative from Petre's

writing.

Several of Petre's themes can be related back to her previous works. As
she did in "Shades of the Prison House", she mentions the problem of the pace
of modern life that leaves no time for assimilating art or spiritual reflection,
quoting from Tyrrell.® She also questions those ascetics who adopt a utilitarian
approach to art and spirituality and eliminate everything that is not obviously
related to the modern age.*® She relates to her criticism of modern philanthropy
from AS:

When shall we leamn, in things that concern the mind and heart, that it is
as tyrannical to shout in a man's ears when he does not want to hear, as
forcibly to prevent him from listening when he would. That we can sin
against man's liberty as much in stripping him of what he likes to wear as
in covering him with wraps he feels heavy and oppressive.™

Her ideas of freedom of conscience are reflected toward the end of the
article; “It comes then to this - the rebel, whether civil or religious, is always right
in resisting compulsion, but is often wrong in his estimate of what compulsion
- Tyrredl. "The Hidden Life”, Hard Sayings, 25 The article in the American Catholic Quarterly
Re-me.w erronecusly refers to it as “The Higher Life”.

® See "Shades of the Prison House", 383
™ Petre, “Lawful Liberty,” 94-5
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really is."”' “The principle of personal independence is based then on the
presence of God in the soul, speaking by the voice of conscience, and if thus
understood cannot be Exagg&rat&d.'” “It is in that hall of conscience, that seat
of the particular judgment, that the dispute must finally be terminated, . . . "™
This aftitude reflects both the Cisalpine position that she will later develop in
MWTF and SLP and the training in honor characteristic of the English aristocracy.

One final point concludes the article; although still relating to freedom of
conscience, it again points to her developing antipathy toward the attitude within

the Church that authority is to be unhesitatingly accepted, not to be questioned.

But just as there exists a political party which would force the public law
into private affairs, . . . so has there also been a certain school of
asceticism which would regulate the diverse and varying needs of the
individual according to an iron law of common convenience and would
crush personal energy rather than liberate the slightest divergence from
the beaten track.™

Much of this aricle is more a presentation of Petre's own ideas,
particularly on individual freedom of conscience, than a pure literary review of
Tyrrell's work. Since this article and “Shades of the Prison House" were written
only two months apart, it is not surprising that many of the same thoughts recur.

Petre's writing in this article covers a number of themes, Although it falls
into the overall category of literary criticism, it cerfainly spills over into the
categories of religion, with her comments on anarchy in religion and asceticism,
and even somewhat into sociology when she bemoans the effect of modem life

on spirituality and her criticisms of philanthropy.

: Ibid., 98. Original italics.
Ibid.. 99.
™ Ibid.
™ Ibid., 100. It is impossible to tell if Tyrrell's work influenced this essay.
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are its life, and are cherished, not for their instant result, but for their own truth

and beauty.™ The danger being: “we must speak quickly lest others speak
before us, and our half-formed conceptions are hurried to the light, lest others

should produce a similar article first, "

Feminism: This article is the first time Petre introduces her ideas on the role of
women in society, so a brief digression at this point seems appropriate. Her
ideas on feminism and the suffrage movement will be addressed in more detail
in Chapter VIll. In an article in 1988, and again in Transformation, Leonard
refers to her as a “soft feminist” and properly points out that the term means
different things to different people.™ She would have disagreed strongly with
those feminists of the late 20" century who sought total equality with men,
because she would have seen their approach as denying their basic feminine
nature. In Petre's opinion, the danger in total equality was the abrogation of
those characteristics that are unique to the feminine character.

Although Petre refers to her mother as “what we would now call a

feminist, ™ it is in the context of an advocate of women's rights in a society which

* Ibid.

* Ellen Leonard, C.S.J., “Other Modernisms: Maude Petre and the Place of Dissent,” Month
December 1988, 1010, Her usage is taken from a paper delivered by Bewverly Harrison in 1874,
referring to those who accepl the notion of woman's "special nature”, but use this as a reason wiy
women should move beyond the home to “faminize” the public world, See note 15 of the above.

* Petre, MWF, 11.
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denied women the right to vote, own property, inherit land, etc., and where

domestic viclence against women was treated as a trivial misdemeanor. In
Petre's case, her position is that of someone who felt that women had a right to
their own intellectual and social independence, while still retaining those
intellectual and emotional characteristics that contribute to their distinct
femininity. As Ellen Leonard points out: "She was clearly nol interested in
‘women's rights,’ but she was very interested in ‘women's emancipation’."®® She
is hard on the suffragette movement in England in the late 19" century and early
twentieth nentury“ because she felt that it was too one dimensional, and that the
cause of seeking the vote would not gain the freedom of choice and
independence which she saw as women's rights. Petre was a person who cared
about people, regardless of gender, race, religion, but from the viewpoint of
someone who still saw her world comprising a distinct class structure, in which
her own status required her to take an active part in improving the status of those
in the lower classes, whether it be that of better religious instruction, improved
living conditions, or opposition to unjust laws. In this article, she says:

We have no intention of entering on the discussion of professions suitable

or not suitable for women... It is certain that many single women, and a

few married ones, are bound to make a living somehow, and that

educated women are no more bound than educated men to eke out their
existence by manual drudgery.”

** Leonard, Transformation, 120.
* PP, Add. MS. 52374 (London: BL. July 7, 1908)
* Petre, “Stray Thoughts”, 189.
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The general themes of this article fall into the categories of religion and

sociology. In religion she addresses pastoral concerns with her compassion for
the poor and her plea for a spiritual dimension in altruism. In sociology she
touches on international relations in her discussion for the need for intellectual
exchange between nations. Her opinions on feminism fall primarily into the
sociology category. She is concerned about marginalization of the women of her
time, and the importance of intellectual freedom and the right of women to choice
in their lifestyle. A common minor thread running through the article is that of
Petre's uncritical, or perhaps even unconscious, acceptance of the intellectual

and social gap between the various social classes of her day.

“The White Robed Army"” (1900)°"'

This article was written after an address by the Prime Minister, Lord
Salisbury, warning missionaries in China of the dangers they faced during the
Boxer Rebellion® In this work, Petre is pointing out that the concept of
martyrdom has changed from the early days of the Church, when a person's faith
and his or her adherence to it were the only criteria that were important. She
says:

The missionary of the nineteenth century is no longer a simple preacher of
the gospel truth . . . he is, nevertheless, a representative, at the same

*' M.D. Petre, “The White Robed Army,” Month 96, September 1900, 225 - 32,

% The Boxer Rebellion began in 1899 with the rise to power of a nationalist Chinese group known
as the Society of the Fists of Righlecus Harmony, which became known in the West as the
Boxers. In 1900 they besieged the foreign embassies in Beijing for 55 days unfil an international
relief force of some 20,000 troops relieved the city. The Boxers were notorious for their harsh
treatment of foreign missionaries, which sparked Lord Salisbury’s waming.
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fantasies from her early childhood, when her goal in life was to be a philosopher,

a saint, and a martyr.”’ However, the most obvious rationale for this book is her
growing pastoral concern for the marginalized, rising out of her experience with
the poor as a member of the DHM.

A minor thread of mysticism runs through much of her early work, e.g. in
“Shades of the Prison House,” although it is not a dominant or even a major
theme. Minor topics include thoughts on separation of Church and state in
“Lawful Liberty & Reasonable Service,” and a criticism of modern progress as it
interferes with intellectual pursuits in “Shades of the Prison House,” which is also
reflected briefly in “Lawful Liberty & Reasonable Service,” in a quote from Tyrrell.

Although not a theme, per se, the concept of social class is frequently
evident in many of Petre's writings. It is evident that she considers all humans
as equal in the sight of God, but it is equally obvious that their equality does not
extend to the social or intellectual world. She would have had no compunction
about working with the marginalized persons of her day, as a matter of fact, she
would have seen it as her duty, but she would never have considered them as
her social or intellectual equals. For Petre, her status as an educated Victorian
aristocrat was simply a fact of life, not much different from the fact that her hair
might be brown - she could do nothing to change either.

As would be expected, there is little in her writing for this period that

indicates any significant Modernist content, or that appears to be derivative from

* Patre, MWF, 65.
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any Modernist authors. Her pastoral concerns would track with those of Tyrrell,

as would her insistence on an immanent vs. a transcendent God, but her
interests appear to be those formed through her own study and spirituality.
During this period, Tyrrell had published several articles, and three books,™
Loisy had not yet published L'Evangile ef L'Eglise or Aufour d'un Petit Livre, and
von Higel was primarily in the letter writing mode while working on his later
books. It is almost certain that Petre had access to Tyrrell's work, and after 1899
or 1900 she was under von Higel's tutelage.™

Two ideas that Petre focuses on during this period appear totally outside
the scope of any writings of the other Modermist principals - those of the
legitimacy of spiritual doubt, and of the criticism of professional philanthropists.
The other themes, pastoral concerns, suffering, mysticism, and Divine
immanence have developed from her own beliefs, even though they will later
parallel some of the thoughts of Tyrrell, von Higel, and Loisy. Her
correspondence indicates that these men saw her as a discussion partner, not a
bystander. For example, in one series of letters, Tyrrell is obviously in a
discussion mode over the nature of the subconscious;

| see more clearly where we split in our view of the subconscious self,

With you, as with F.W. Myers, it is the fuller, realer self of the future,

forcing itself up into the light. With me it is the accumulation of past life,
the formed or dead matter which gets pushed behind and congested as

* He had published at least T articles in the Month between 18593 and 1895, Mova el Vetera

(1897), Hard Savings (1898). and External Religion: Its Use and Abuse (1888), all of which went
into multiple reprints,
* Bernard Holland, ed. 024 (London:

J.M.Dent & Sons Ltd., 1827), 82. In lhns partrcular Ieﬂar wrrtlzn D-m:amn-ar 5, 1899, von Higel is
recommending a series of books on German myslics for Petre to read.
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subject of mysticism.* In a letter somewhere around the 1* of September 1900,

she had written to him explaining her feeling, and aithough her letter has not
survived, the tone of his response and her own comments indicate that both had
intially accepted the relationship as a platonic, intellectual friendship. Petre
added an additional factor: “And from that time forth, my friendship with George
Tyrrell tock on, ever increasingly, the character of a spiritual vocation.™ This
attitude, even at the secular level, was perfectly in keeping with the prevalent
attitude of Victorian women that their role in life was to support men's work.®

It is important to understand the total scope of her relationship with
George Tyrrell. Her journal indicates that she was deeply in love with him, and at
the same time realized the impossibility of their ever marrying. “To me the
continuance of his life as a Catholic priest mattered more than anything else, and
| would have certainly died to secure his spiritual safety.” *. . . quite frankly, |
was conscious, in my friend, of what seemed to me a kind of satanic daring in
regard to his spiritual destiny.” Crews says: “The diaries for the early part of the
Petre-Tyrrell friendship reveal a deeply troubled woman. They show Maude

Petre as emotionally attached to Tyrrell, but ‘determined to make this affection all

* MD. Petre, ed., George Tymell's Letters (London: T, Fisher Unwin LTD., 1920), 38. Hereafer
Letters. Her question was apparently whether it was inappropriate to apply the word “miyslicism”
to love of God. Petre also references a letter of August 4, 1900, where Tyrrell is discussing his
fegling about going to Richmond. Petre, Life [1, 131,

* Ibid., 276

* Leonard, Transformation, 126

" Petre, MWF, 278-8

® Ibid., 279. It is interesting to note that this idea of “satanic daring” is prevalent in Tyrrell's
description of his religious experimantation leading up to his becoming a Catholic, as reflected in
Yol. | of Life.
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that it ought to be; to constantly raise it and purify it . . . ™ Leonard says,

referring to the years from 1900-1807;
Despite the anxieties of the modernist struggle and the pain that the
relationship with Tyrrell brought her, Petre looked back on these turbulent
years as the catalyst of her own mission, and her commitment to Tyrrell
and his mission. It was a precious time that transformed her utterty.'
Loome has stated, in speaking about the Autobiography and Life of George
Tyrrell:®. . . it was precisely her devotion to Tyrrell's memory that prevented her
from seeing him whole and made it impossible for her to achieve the distance
and objectivity prerequisite for approaching the man.""' The significant question
for the present work is not whether Petre was or was totally unbiased in her
analysis of Tyrell's writing, but rather the effect that the relationship had on
Petre's own work. Because of her love for Tyrrell, she obviously presented a
favorable picture of him. For example, a comparison of the first and second
volumes of the Life shows this. Tyrrell wrote the first volume, even though Petre
edited it, and presents himself as self-centered - initially interested in Catholicism
because of the social danger involved - something to shock his Protestant friends
and relations. He was generally critical of those he first met after joining the
Jesuits because of their lack of intellectual prowess. In the second volume,
Petre's biography of Tyrrell, she shows him more as a troubled soul, unfairly
prevented by the Jesuits and the Church hierarchy from fulfilling his true role in

providing spiritual guidance. What is interesting and revealing is the analysis of

® Crews, Modernism, 13

" Leonard, Transformation, 23.

" Thomas Michael Loome, Liberal Catholicism, R lic mism (Mainz,
Germany: Matthias-Grinewald-Verlag, 18739), 17.
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1900 - September ..... In Paris with Brémond for a General Chapier of the DHM '®

1901 - February 2...... Renewed her vows in the DHM for 1 year ?

1901 -May 23 .......... . Took a vow of perpetual chastity %'

1802 June - 1904 September. . . Living at 24 Newbiggin in Richmond, Yorkshire
caring for her nephews. Tyrrell also in Richmond *

1905 - January ........... Resigned as provincial superior, still provincial councilor *
1905 - February 22.... Petre resigns as provincial councilor of the DHM **

1805 -Late .............. Tyrrell leaves Richmond **

1906 - February 1...... Tyrrell expelled from the Society of Jesus™

1906 - April 24........... Tyrrell moves to Clapham, near the Shelleys 2

1906 - October 28 ..... Petre moves to Storrington - buys Mulberry House
1906 - December ...... Tyrrell muves to Storrington - living in Premonstratensian

manastery “°
1907 - May............... Tyrrell moves to Mulbe r:}v House cottage.™
1907 - July 3.............. .Lamentabile Sane Exi

1907 - September 8 ... Pascendi Dominici G
1908 - February 2....... Petre leaves the DHM
1909 - July15.............. Death of Tyrrell™

First of all, there is absolutely no evidence that there was at any time an
improper sexual relationship between the two. Petre would have seen such a
relationship as hostile to Tyrrell's status as a priest, although, as will be shown,
she was frequently taken with thoughts and desires in that direction. Petre saw

Tyrrell as her vocation in life, but at the same time, her own human desires often

" Ibid., September 30, 1900
" Ibid., February 2, 1901
' |bid., May 23, 1901
2 Petre, MWF, 283
“ PP Add. MS. 52373 (Londen: BL, January 18, 22, 30, 1905)
* Ibid., February 22, 1905,
% petre, MWF, 283
“* Patre, Lie Il, Appendix Vil, 502
" Ibid., 299,
* PP, Add. MS. 57374 (London: BL, October 28, 1906).
* Petre, Life Il, 311
* Jhid., 315
= Lamentabidi, as quoted in. Reardon, Roman Catholic Modernism, 242 .
Fazcendi, as quoled in Hoffman, The Gospel and the Church, 217 - 268,
¥ She formally left when her temporary vows expired. Leonard, Transformation, 50. She began
renewing her temporary vows for one year at a e in 1901, PP, Add. M5, 52372 (London: BL,
FEbI'l.lﬂl"_l' 2, 1801).
* Petre, Life Il, 433.
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disastrous effect in that respect, atthnugh | do not care to write down the
exact way in which it was brought about *'

Again, it should be emphasized that there is no evidence that Petre ever acted
on any of her temptations. On the contrary, she seems to have used them as a
motivation for increased prayer, although sometimes it appears that she dwells
excessively on the suffering aspect, e.g. “| am willing to be pilloried with him, but
not to cause him to be pilloried. How simple death would be!™?

Tyrrell, although some writers have raised the question whether he was a

homosexual, **

seems more likely to be socially immature - a description which is
reinforced by his description of his childhood and adolescence in his
Autobiography,™ which portrays him as a “loner," more interested in mechanics
and intellectual exercises than in any kind of significant social life, with men or
women. How then did their relationship of more than 10 years begin and what
was its nature? In most cases their own words paint the picture, and | will use
extensive quotes, with minimum interpretation.

As previously mentioned, the earliest extant letter between the two is one

that Tyrrell wrote to Petre on November 5, 1897,* on the subject of mysticism.,

* Ibid., June 14, 1908. The iliness she refers to was a fall while visiting in France, leading to a
dislocated shoulder, which required extensive recuperation at a sanatorium in Montreaux, Again,
it is difficult to determine just what it is that she doesn't care to writeé down, but in the overall
mntﬂ:t of her journal entries for this ime, sexual desire seems likely,

Ibld August B, 1905

“ In her book, Prophets and Guardians (London: Hollis & Carter, 1969) Meriol Trevor raised the
question of Tymrell's possible homosexuality. Even though she eventually concluded that he was
emotionally immature rather than homosexually inclined, the potential question was raised, and
despite Thomas Loome's refutation of the possibility in “Tyrrell’s Letters to André Raffalovich,”
Month, March 1970, 138-40, the question still arises. See David G. Schultenover, $.J., George
Tyrrell: In Search of Catholicism (Shepherdstown: Patmos Press, 1981), 384-5 n. 28, and
Leonard, Transformation, 24.
“ Petre, Life |, passim,
“* Petre, Latters, 38
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Judging from his response, she had written questioning whether it was

appropriate to use the word “mysticism” to apply to love of God. Tymell's
response is friendly and scholarly, basically agreeing with her position, and
encouraging her to push further,

Multiple letters from Tyrrell to Petre between 1897 and 1900 still exist in
the British Library, and indicate a deepening intellectual relationship. Some brief
excerpts include:*® "July 8, 1898 - Wimbleton College: Commerce and machinery
are undoubtedly at the root of the evil you combat.™’ Later in the same letter he
writes:

If you have influence or interests to get it with one of the quarterlies | think

it would do good. | should omit the explicit allusion to America on p. 9

because you have many sympathelic readers who would be offended.

We can hardly afford to throw stones across the Atlantic in this matter. *

Then later he says;

April 19, 1899 - Wimbleton College - | am afraid there is not too much
intelligent interest abroad in matters of asceticism and their ethical
bearing, nor do 3% of the readers of Hard Sayings see the far-reaching
which it quickly assumes,

Sometime between 28 May and 15 August, 1899, while Tyrrell was working at
Farm Street, he wrote, conceming Petre's “Temperament of Doubt™:* “| like this

more than | can tell. It is very bold and yet very sound.™®

e

‘& Al quotes in this section are from PP. Add. MS. 52367 (London: BL), dates as indicated.
‘" Possibly referring to the ideas that she expressed in “Shades of the Prison House®, published
1‘: April 1889, See Chapter IIl.

There is no evidence as to what work is being discussed. Aethiopum Servus had been
published in 18896, but it seems unlikely she would be trying to get it inlo a quarterly after it had
been published as a book.

“* Later published in Catholicism and Independance.
“ PP. Add. MS. 52387 {London: BL, sometime between May 28 and August 15, 1900).
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On August 15, 1900, after Tyrrell had been dismissed from the staff of the

Month, he moved to Richmond, in MNorth Yorkshire, and wrote to Petre
recommending that she give up her office as local superior of the DHM, which
indicates that Petre had corresponded with him enough that he felt she would be
open to advice. In addition, a week earlier, he had written to her about his feeling
on being transferred to Richmond. The tone of this letter is very open and
friendly, e.g. “l feel horribly selfish in running away from my responsibilities to this
haven of absolute quiet, but can only justify it by the thought that my leisure may
eventually be more profitable to others than my fussiness.™’

Both Petre and Tyrrell had been in London™ prior to Tyrrell's move to
Richmend in August 1900. However, her first significant contact with him that
can be established with certainty was when he gave a retreat to members of the
DHM in July 1800,

| had met Father Tyrrell a few times before we became closely acquainted

during the course of a retreat he gave, in the religious house to which |

was attached™, In July 1900. Shortly after | went for a rest to Engelberg
.. mm‘en‘.'p!aﬁng the problems of life, which had taken on a fuller
significance to me.

It seems highly probable that one of the problems she was contemplating
was the development of a feeling for Tyrrell, since the next letter that we have is

a response to her from Tyrrell on September 3,1900 (once again, as she says,”

* Patre, Life. Vol. Ii, 131.

" Tyrrell was at Farm Street, while Petre was probably at a house of the DHM at § John Street.
These locations are less than two miles apart

= Possibly at 9 John Street, London,

* Petre, MWF, 273-4, Italics added.

% |bid., 274.
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on? He seems to understand me so little; | wish he knew me better.”®® This

concern continues: "He is so cold - so apathetic. But | have chosen, and | will
persevere, and | will love him with all my heart,”*

It appears that Tyrrell finally became upset with her protestations of
affection: “"He wishes no further mention in my letters of my affection for him . . . It
may be better for us to practice more reserve.”™ Her devotion continues despite
Tyrrell's indifference: "My nightly prayer is ‘Forgive him and let me bear his
faults."™® Finally, it seems that she has again almost reached the breaking point:
‘| have found it so hard not to give way to bitterness against my dearest - that
horrible letter of Sunday comes back to my mind again and again . . . and that
growing indifference seems to gall more and more."™

Shortly after the letter cited above, life took a change for both Petre and
Tymrell. As previously mentioned, after his dismissal from the staff of the Month,
Tyrrell had moved to a small Jesuit mission in Richmond, North Yorkshire, some
200 miles north of London.™ From time to time, Petre would visit, renting rooms
in the town. In the autumn of 1801, Petre obtained permission from the DHM to
care for her two nephews, Arthur and Philip, for two years, while her younger

sister Margaret joined her husband, Ralph Clutton, a naval officer assigned to the

* Ibid., January 15, 1901

* |bid., September 11, 1901

*" bid., January 2, 1902.

** \bid., February 7, 1902

* Ibid., March 28, 1902

" Petre, MWF, 132, The mission was maintained by the Jesuits as a sort of convalescentirest
home for priests. See furher discussion in Sagovsky, On God's Side, Chaplers 2 & 10,
Sagovsky implies that Tyrrell had been sent there to get him away from the public life in London.
For Tyrrell it was a case of being thrown in the briar patch, since he despised London and what
he perceived as Jesuit hollowness in ministering to London society. For him, Richmond was a
frue rest home where he could think and write with no pressure or duties,
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Sabatier there. So that after all, we shall all be together to work for ‘The Church

of the Future."™ Tyrrell had also considered living with Brémond at Aix.

On January 1, 1808, Tyrrell left Richmond, spending a month in Tintagel,
in Cornwall, and then visiting friends in England until his final dismissal on
February 11, 1906."° After his dismissal, he wandered England and Europe,
visiting his friends in and around London, traveling to Paris to meet Brémond,
and then to Freiburg, returning to Paris in the spring, and to England sometime in
April.”” In the middle of May, he moved to the Premonstratensian priory in
Storrington, in Sussex, where Petre had bought a home - Mulberry House.™

After Tyrrell left Richmond, Petre had begun to express some irritation at
his failure to settle down in some specific location, or at least to come up with a
viable option for his future life. Tyrrell wanted to go to Paris for an extended stay
with Brémond, but Petre was unwilling to join them for reasons unspecified: "I
cannot do Paris."™ Her journal gives a hint that all was not well: “They have
misjudged me grievously in this whole business. They have seen feminine

jealously and susceptibility where such indeed have existed, but have not been

* PP. Add. MS. 52373 (London: BL, July 1, 1905). The fitle was probably taken from a
pseudonymous book attributed to Tyrrell: Hillaire Bourdon, The Church and the Future (London:
Tumbull & Sons, 1903). It is also the title of Chapter XX of Volume II of the Life.

™ |t should be noted that Tyrrell was not laicized, he was dismissed from the Jesuils and had he
been able to find a bishop o incardinate him, could have remained a priest in good canonical
standing. He was allowed lo receive communion, but not to say Mass. Only after 1907 was he
forbidden the sacraments.

" Sagovsky, On God's Side, 203

™ She later built a small adjacent cottage for Tymrell on the grounds.

™ PP. Add. MS. 52374 (Londen: BL, April 22, 1906).
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and irritation and bnreds::m caused by her intensity and her at times
pathetic devotion to him.®®

Petre sounds surprised that she and Tyrrell could have developed a friendship:
Tyrrell and | were as unalike as possible in temperament and character;
he was elusive, | was direct; he was rebellious, | was law-abiding; he was
subtle, | was simple; he was utterly without self-regard, | was self-
conscious.®

The point that Petre will make over and over is that Tymell leaped before he

looked, without any regard for the effect of his actions on him personally. For

example, his letters™ to the London Times attacking Pascendi resulted in his
prohibition from receiving the sacraments.

Their similarity arose from the very deep and sincere love that both had for
Catholicism, and their equally deep love of God. Tyrrell was, and in his mind
always remained, a priest - dedicated to bringing humanity closer to God. Petre,
as previously mentioned, saw her vocation as supporting Tyrrell in this effort.
However, she also chose her own paths, separate from his, or any other of the
Modernists. For example, there s one tantalizing entry in her journal:
“September 12, 1908 - Have begun my manual for the instruction of children,™'
Apparently such a manual was never published, but it indicates a direction she
planned to take on her own.

Because of her emotional attachment, Petre was not about to give up

Tyrrell, regardless of how he may have mistreated her psychologically, and

0 Eagm-sky God's Side, 104

Petra MWFE, 271

Gﬁﬂrgu Tyrredl, Letter to the Editor, Times (London), September 30 and October 1, 1907,
" PP Add MS 52374 (London: BL, September 12, 1908).
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As will be shown in the next chapter, the attitudes and ideas that Petre

developed during the years of her relationship with Tyrrell infiltrated much of her
writing. Her ideas of love and suffering are a constant theme. Much of her work
in the 1900 - 1807 period deals with asceticism, with the suffering motif very
noticeable. She was a very devout woman, and with few exceptions, most of her
work can be related to advice to others in the development of personal
spirituality. In many ways the woman of her journals is a totally different person
from the woman of her published writings. Although her personal pain shows in
many of her works, particularly in the area of suffering, the overall image
portrayed in her published writing is that of an educated intellectual, providing
pastoral guidance, rather than that of a love-struck Jesuit groupie.

This chapter has described the personal relationship between Petre and
Tyrrell, in order to provide a baseline for analysis of the content of Petre's writing
on Modernism, as well as her perception of her mission in life after Tyrrell's
death. The next chapter will investigate the content of Petre's writing during the

period before Lamentabile and Pascend.
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| was homibly anxious and afraid. | had a feeling that my friend was

capable of desperate solutions, and that the very heroism of his character,

and his indifference to his own fate and fortune, constituted a danger. To

me the continuance of his life as a Catholic priest mattered more than
anything else, and | would certainly have died to secure his spiritual
safety.’

Given her concern for Tyrrell's state of mind, and her own feeling of
frustration at being unable to help, her essay provided an opportunity to express
her own pain and probably her own identification with the “Englishwoman.” She
writes: “There is but one heart to give, and love is the giving of it, whether the
term be one or several."""

As early as 1885, when she wrote Aethiopum Servus Petre had
demonstrated her concern with pain and suffering. “For why is the world so
constituted that happiness must be bought by pain, and that the meek and
generous must purchase the joy of others by the sacrifice of their own.”"" In “An
Englishwoman's Love Letters” Petre is taking the position that those who are
most spiritually alive are the persons who are bound to suffer the most in their
relationship with God.

Hence, the spiritual life of those most spiritually alive resolves itself into a

two-fold struggle, whereof the first element is the wrestling of the mind to

believe what it cannot see, the second the straining of the heart to love
what it cannot hold."
Her whole discussion is reminiscent of Augustine's "restless heart” - the idea that

the human soul can never be truly happy until it rests in God. Her approach in

* Petre, MWF, 278-9.

"“ Patre, “Letters”, 117
"' Petre, AS, 181.

" Petre, "Letters”, 123-4
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“Human Love and Divine Love” (1902)"

Petre wrote this as a review of Tyrrell's essay “Poet and Mystic”, which he
had included in The Faith of the Millions.'® However, it reflects her position on
the importance of human affection. The significance of the review is that it is her
first publication discussing the work of any of the principal Modernists," as well
as the fact that she disagrees with Tyrrell in print. Tyrrell, in turn, had written his
essay as a commentary on Coventry Patmore's'” poetry, particularly his position
on the whole question of human love. Patmore maintained that marmried love was
the highest form of human emotion, “. . . the very blessed of heaven and the
flower and consummation of love between man and woman.”® Any other form of
human love was of a lesser quality, with the potential for human corruption.

Tyrrell's objection was that he saw Patmore as taking the position that
only through married love could human beings truly attain love for God, and that
Patmore was therefore maintaining that ascetics, specifically those in religious
life, having taken a vow of celibacy, could not reach the same level of love of

God as those in the married state:'®

" Petre, “Love.”

** George Tyrrell, The Faith of the Millions: A Collection of Past Essays. Two volumes (London;
Longman's, 1801)

* “Lawful Liberty and Reasonable Senvice” was a review of Tyrrell's Hard Sayings in 1889, but
this was before her connection with Modemnism.

" Coventry Patmore (1823 - 1896) was an English Catholic poet, noted for his opinions on
human vs. Divine love.

" "Covenlry Palmore”. hiip/iwew iath virginia edu/coursesienncBBBiclass’bios/patmore, himl.
Accessed 29 November 2002

" It is interesting to note the following undated, anonymous marginal note in a copy of the 3°
adition from the Marian Library. “A lot of wasled energy, dear Tyrrell - as if anybody - besides a
few athalaf English pseudo-mystics - had ever given a hoot for Patmore's rubbish and worse than
rubbish!®
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Hence, the second Adam and Eve came, not to repair for that which was

in the order of nature and would never have been anything but holy had
man been faithful to his trust, but rather to atone for the great sin which
had divorced nature from grace, and separated the interests of soul and
body.
She quotes Tyrrell, who says that Patmore had fallen into a one-sided theory that
ignored the whole question of asceticism as proper to sinful human nature *

In the next section, Petre begins a long series of quotes from Tyrrell®'
discussing how he has reconciled the two opposing and mutually exclusive
ascetic views of intense human affection and intense sanctity. The crux of the
matter is: “Briefly, it is a question of the precise sense in which God is a ‘jealous
God' and demands to be loved alone.” As she explains it, the first view is one
that sees God anthropomorphically, in competition for human affection; therefore,
human affection involved a diminution of love of God. This seems to be the
concept that a person is only capable of x pounds of love, and if y pounds are
given to another human, then only x - y are available for God, and God cannot be
loved perfectly until He is loved alone™ The second view is that for which
Patmore claims authority from such mystics as Sts. Bernard, Teresa, Francis,
etc. In this view God's love is seen as similar to a light shining through humanity,
whereby any positive human attributes are seen as reflections of God's presence

and the love that they excite passes back to God through them ™ Thus it is God

* Ibid., 445,

* bid.,

*' Al of these particular quotes are taken intact from Tyrrell's work, and do not contain any of
Petre's analysis or comments.

¥ patre, “Love,” 446,

* Ibid.,

* Ibid., 446-7.
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will have to modify his own.™® On July 23, speaking about the love of God vs. love

of creatures, she says: “Anyway, for me there can be no separation."

This leads into an analysis of the more theological content of the three
works., Patmore maintains that the highest form of human love is that between
husband and wife, and that in achieving that level, human beings have reached the
level equivalent to that involved in love of God. Tyrrell takes issue with that
approach, citing the two commonly held Catholic positions that: first, love of an
individual human being diminishes the potential for complete love of God, which
then justifies monasticism and clerical celibacy, and second, that true asceticism,
i.e. the monastic life, allows individuals to love God more totally since human love is
a reflection of God's presence and thus is not diminished.

Petre, on the other hand, disagrees with both, and stresses the fallen nature
of humanity as the primary cause of the difference between love for a human and
love for God - if humanity were still in the garden, the love would be the same.
Quoting Julian of Norwich she says: “To God, all the world is as one man, and one
man as all the world." She then continues her own comment:

We are all organs of the mystical Body of Christ; and not only organs, but

each one a vital organ. Like the soul in the body, so is the love of God in all
humanity, whole in the whole, and whole in each part. And thus God can be

“* Ibid., April 6, 1901. It is worth noting that Tyrrell's original essay was dated December 1900;
however, despite his comment to Petre, he did not change a word in either the second or third
editions.

* Ipid., July 23, 1901.

* Petre had recently become acquainted with the writings of Julian of Norwich, sometimes
referring to her as Mother Juliana, and found great spiritual comfort in her ideas. She was
particularly impressed with Julian's explanation of how God would resolve the problem of
salvation for different religions. Julian of Norwich, Shewings, 13" Revelation.
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but incorrectly. ... St. Jerome, whose proneness to austerity makes him an
especially valuable authority on this point, thus writes to Celantia:

Be on your guard when you begin to mortify your body by
abstinence and fasting, lest you imagine yourself to be perfect and
a saint; for perfection does not consist in this virtue. It is only a
help; a disposition; a means though a fitting one, for the attainment
of true perfection.
In her comments on various aspects of the ascetic life, Petre will again and again
stress the need for asceticism to be engendered as a method of achieving a

closer union with God, not a retreat from society.

Asceticism vs. Mysticism: Another important distinction in terminology needs to
be highlighted at this point - that between asceticism and mysticism. This
distinction becomes relevant in considering von Higel's possible influence on
Petre, given his predilection for studies on mysticism, e.g. The Mystical Element
of Religion,” and his very early advice to Petre on reading in the German

mystics.>” The Catholic Encyclopedia cited above states:

Neither should asceticism be identified with mysticism. For although
nuine mysticism cannot exist without asceticism, the reverse is not true.
ne can be an ascetic without being a mystic. Asceticism is ethical,
mysticism, largely intellectual. Asceticism has to do w&h moral virtues,
mysticism is a state of unusual prayer or contemplation.

* Friedrich von Hogel, The Mystical Element of Religion a5 Studied in Saint Catherine of Genoa
gﬁd_Hqﬁ_rlﬂ!_uLundun J.M. Dent & Sons, Ltd., 2™ ed. 1923)

FvH to MDP, December 5, 1899, As guoled in: Bernard Holland, ed.,
Higel: Selected Latters: 1896 - 1924 (London: J.M. Dent & Sons. Ltd., 1927). As an aside, von

Higel considerad Meister Eckhart, a condemned heretic, as the greatest of the German mystics.
See p. B3 of the above work.

* As a point of comparison, Richard P. McBrien gives definitions in the Glossary of his 1981
Catholicism. ASCETICISM: Exercises undertaken to live the gospel mare faithfully, especially in
the light of the Cross of Christ and the sacrificial nature of His whole life. MYSTICISM: A
human's experience of God. Christian mysticism is the experencing of God in Jesus Christ in
light of the Holy Spirit Richard P. McBrien, Catholicism (San Francisco, CA° Harper & Row,
1981), 1238, 1250
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This distinction needs to be stressed in analyzing Petre's writing, because

her interest in mysticism, in spite of von Higel's attempts to influence her,
remains minimal throughout her life, while that of asceticism dates from her
earliest writings, and pre-dates her involvement with any of the principals of
Modernism.

Despite Leonard's quoting of a letter from von Higel to Tyrrell: “. . . how
fully and deeply that living mystical way of taking religion is working in her . . " in
which she implies that Petre was somehow living a mystical life, Leonard's
reference is more of an indication of her consistent prayer life and spiritual
development® There is absolutely no evidence in her journals or in any of her
writings that Petre had or sought any sort of mystical experience, or that she was
particularly interested in mysticism as anything but an academic topic.

Where Saints Have Trod contains Tyrrell's Preface, Petre's Prologue, and

12 individual essays. The last essay, "Deus Mea et Omnia” is a slightly rewritten
version of her previous essay "Human Love and Divine Love”. In this version she
eliminates any references to Coventry Patmore and Tymell's critique of him, but
she maintains the same basic theme of asceticism as equal to conjugal love as a
valid method of loving God. The remainder of the essay covers a variety of
ascetical topics that give a good insight to Petre's sense of the context of

asceticism. In the Prologue, Petre asks the question whether past “institutions

“  Leonard, Transformalion, 21. Von HOgel to George Tyrrell, June 18, 1853, M.D. Petre,
Selected Letters of Baron Friedrich von HOgel: 1896 - 1924 (London: JM. Dent & Sons, Lid.,
1928}, 76.
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“Catechism and Catechists” discriminates between religious learning and

faith® Petre describes spiritual teaching as an attempt to “rouse our
consciousness to those inner realities which it is in our power to disregard,”
whereas scientific teaching deals with outer, material facts which we cannot
ignore. ™ In the case of spiritual teaching we have faith calling upon faith, not as
in scientific teaching where evidence provides testimony. She maintains that
faith is not dependent on teaching, whether as a child or an adult, since humanity
always has free will and the power of choice, and often moves away from the
teachings of childhood. Even though early religious teaching may have an
impact on later life, a loss of faith may or may not be a function of the quality of
early training.® She feels that the important factor is the quality of the catechist,
rather than that of the catechism. When a teacher demonstrates a high, sincere
level of faith, based upon his or her own beliefs, then the student learns by the
teacher's example rather than by the content of the lesson. She also maintains
that the lessons should be difficult, so that the student feels that he or she is
working for something worthwhile, To Petre, a sincere mother, who genuinely
believes in and loves her child, is the paradigm of instruction. The child
perceives the mother's faith as well as her love. Therefore, when a child is faced
with the problem of distinguishing between instruction about the kingdom of
heaven, and fairy tales - both of which are outside the material, visible world - the

love and faith of the mother cooperate with the grace of God already within the

** Petre, "Catechism and Catechists,” Saints, 35.
= |bid,, 35,
* Ibid., 37.
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own sake, but only as the road that leads to a kingdom."™ It is difficult to

determine whether any of this material is derivative; although she had certainly
read Hard Sayings ®* Tyrrell's approach in “The Gospel of Pain” is more oriented
toward uniting human suffering with that of Christ on the Cross than as a
necessary condition of human life. However, both Petre and Tyrrell constantly
bring forward the “auf pafi, aut mon™ dictum, that indicates both equate pain and
suffering with human existence.

In Where Saints Have Trod, Petre has put together a series of essays
setting forth some of her ideas with the main theme being asceticism. In this
process she often uses a Thomistic style of argument, presenting a thesis, with
its supporting arguments, and then presenting the refuting argument, with its
supporting evidence. However, she sometimes uses this approach to present
both sides of an issue rather than to refute one side or the other. In this work,
she has written a practical commentary on asceticism, in opposition to the formal
Church manuals which she often criticizes. There is no significant overlap with
any material from Tyrrell or von Higel, and almost all of the content appears to
be her own original compesition. Although there are frequent allusions to
modernizing the Church, they are more from her perspective as a liberal rather
than from that of a Modernist. Although again it is possible to ascribe some of
her thoughts to her position as a superior in the DHM, the nature of that order is

more aligned with pastoral care than personal asceticism.

* Ibid., 95.
* See Chapter Iil.
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The Soul's Orbit (1904)*

This work is the end product of over three years of rescue work by Petre.
In the late 1880s, Tyrrell had conceived the idea of a major work based on the
Spiritual Exercises of St Ignatius of Loyola. His intent was to bring the
“Exercises” into a modern context. As Petre says:

He regarded St. Ignatius as a great innovator, and held that some of his
much criticized rules (e.g. "manifestation of conscience”) had been
instituted wholly in the interests of individual liberty, and as a substitute for
mechanical rule. But under the formalizing process this Ignatian system of
flexible, spiritual government was being transformed into a closely knit and
ultra-conservative organism, while the “Exercises” were becoming petrified
by the prevailing lack of mysticism.

In 1800, the Jesuits reacted unfavorably to Tyrrell's "A Perverted
Devotion." They ordered him to cease giving retreats, and more closely
monitored his writing. He responded by becoming more and more disillusioned
with the Society, and destroyed much of the manuscript he had already written.
He felt that the Jesuits were becoming so engrossed in formalizing the structure
of the “Exercises” that they were destroying the spiritual content, and therefore it
was pointless for him to try to preserve the original spirit of Ignatius. "It would
have only created a false idea of the teaching and principles of the existing S.J.
which would have been neither fair to the Order nor to the public.™

Partly at Petre's instigation, and partly through his own desire to publish

on the topic, Tyrrell sent Petre the sections he had not destroyed as well as

some of his draft notes. This allowed her to reconstruct Tyrrell's work and

o Petre. Orbit,
Peire, Lifg II, 78.
*7 Letter from Tyrredl to *V", September 24, 1900. As quoted in Life 1), 80
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eventually publish it as The Soul's Orbit in 1904. Tyrrell's name does not appear

anywhere in the work.® On the Title Page, the entry is “Compiled, with
Additions, by: M.D. Petre,” Although she does include a short note “To the
Reader” describing in generalities the origin of the material, it was not until 1912
that Petre admitted, in the Life, that she and Tyrrell had collaborated on the book.
| took the materials and used them as my own; thus at times | was merely
a compiler, at times a sort of commentator, at times an author.
Sometimes whole passages were put down as they stood; more frequently
they were interpreted from the rough MS.; or again | would use the latter
as suggestive of further ideas. . . . until certain parts were of such mixed
authorship that now, as the MSS. are destroyed, | can hardly myself
distinguish the twofold authorship. . . . Roughly we may call him sole or
chief author of Chapters |, Il lll., IV., V., IX., XI., XIV.; and part author of
Ehﬂ::tem VI, VIL, VL, XIIL; with the remaining chapters he had little to
do
The Soul's Orbit is basically “expanded notes of sermons, exhortations,
and addresses.”™ The format is intended to lay out the journey of a soul seeking
salvation through pilgrimage. As Petre says in the “Prologue™ The aim of this
work is to prepare such a devotional attitude of mind as will be undisturbed by
any intellectual cataclysm.”’ Appendix B gives an overview of the author, title,
and thematic content of each chapter.
As Petre said, without her specification of authorship mentioned above, it
i5 almost impossible to separate out the sections written by each. In some cases

it is obvious, as in Chapter | where the author (Tyrrell) is obviously an

* His authorship was a poorly kept secrel. Reviews in both the Catholic World LxXXX, January
1805, 552, and the American Ecclesiastical Review XXX, February 1905, 197, identify Tyrrell as
the author. Both reviews ane extremely favorable,

" Petre, Life Il 83

® petre, Orbit, “To the Reader.”

" Ibid., 5
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experienced confessor, or in Chapter X, where Petre takes some phraseology

from Where Saints Have Trod.** There are other indicators; for example, the
parts written by Tyrrell tend to be more abstract while those of Petre are more
personal. Tyrrell uses extensive Scriptural quotations, while Petre's use is
minimal.

In 1900 Tyrrell is moving out of what Petre describes as his “Mediating
Liberalism® period into his “Militant Action” phase. He is becoming more
disillusioned with the Society of Jesus. Two comments help to explain this
situation: Petre: “He had thought first to work through the Society for the Church,
and through the Church for the world; he now definitely abandoned the first of
these aims."® Tyrrell: “No effort of my will could ever again make me trust the
Society - or regard it as otherwise than the prison house in which | have been put
for my sins."™

Even though what he had envisioned as his great work on the "Spiritual
Exercises” was not to be, The Soul's Orbit is still a major piece of pastoral
spiritual writing. There are occasional traces of what might be seen as
foreshadowing Modemnism: Petre in the “Prologue”™ “Our hope is to present in
these pages a few thoughts which will enable all to bear the change which is
surely coming, fo be prepared for the storm, and to have a dwelling ready before

the old one is demolished.” Or Tyrrell in Chapter IV: “His sayings and doctrines

¥ She refers to “Not Peace but the Sword”, the title of Chapter X in Saints.

= petre, Life II, 84.

™ Letter from Tyrrell to Petre, Add. MS. 52367 London: BL, January 29, 1801
* Petre, Orbil, 4. Italics added.
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must have formed that first nucleus of the Apostolic tradition to which the events

of His life were added later, as of subordinate interest, yet it is only partially

true."*

However, the overall book is in no way polemic, but rather something
written “for those whose religious sense is quickened and comforted only by
spiritual doctrine that is presented in a more modem form and style."™ It is
strong evidence of Petre's intellectual capabilities that she was able to pull
together the disparate fragments of Tyrrell's work in such a way that the book is
almost totally transparent to the actual authorship of individual parts.

This book can be seen as almost entirely reflecting the theme of

asceticism, but from the aspect of pastoral concern. It is meant as a spiritual

guide.

Literary Criticism
As mentioned in the beginning of the chapter, Petre published several
critiques of individuals during this period. She is now demonstrating her abilities
to move into the literary world outside of the religious sphere. By engaging and
critiquing some of the prominent literary figures of the time, she is asserting not
only her independence, but her belief that she has something important to say.
Her piece on Coventry Patmore has already been discussed, but three
more should be touched upon briefly, since the content indicates that they are

her work and her ideas alone. The three works include short critiques of Oscar

* Ibid, 54. (written by Tyrrell)
* “Criticisms and Notes,” American Ecclesiastical Review XXXII (February 1905), 196
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Arthur Schopenhauer

In her analysis of Schopenhauer, she attacks his concept of the mindless
“overwill" that controls all human destiny. In place of his “will not to live" as the
ultimate goal of the thinking person, she brings forth some of the thoughts on
love that she proposed in "Human Love and Divine Love.” As she ends the
essay, she tries to salvage some of Schopenhauer by saying: “Had his
contemplation been blended with love his philosophy would have at once been
more human and more personal.”’™ Her conclusion includes the spiritual
dimension, relating “the denial of the will to live” to Christ by framing that denial in
terms of breaking down the barriers of self-love in order to allow God to enter - a
denial of “all that would obstruct and contract the infinite power of living.”'™

This essay, even though it ventures into the realm of philosophy, is
another example of Petre's own thought processes. In this case, she had
obviously read Schopenhauer, and as part of her own intellectual activity,
submitted it for publication as a scholarly critique.’™ However, once again, her

care for people allows her to find some good even in Schopenhauer.

Friedrich Nietzsche
Petre became interested in Friedrich Nietzsche in 1903. She and Tyrrell
began reading his works in February of that year. The following comments

indicate her initial impressions: “We have begun to do some Nietzsche together -

"™ ibid., 42,
™ Ibid., 43.
"™ PP. Add. MS_ 52373 (London: BL, March 15, 1805).
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very sardonic-very horrible in its ruthless earnestness.”™ Later she writes: “Both

much pleased with Ecce Homo - seems so entirely in accordance with modern
lights."'™ She makes an interesting comment that fits with her effort in the series
to present some positive aspect of Nietzsche: "Am reading Zarathustra - | believe
Nietzsche has a very real philosophy - not mere license and blasphemy - am
trying to reach it.""""

In 1804, she was asked by the editor of the Catholic World to write some
articles, which led to this 6 part series. Petre addresses six characteristics of
Nietzsche in a style that might be described as a balanced apologetic. These
articles are not related to Modernism, but rather carry through her themes of
suffering, pastoral concern and spirituality. As she says in the fourth article,
particularly focused on the concept of the Superman: “"Our task will be rather, as
in the other points we have considered, to fix attention on the positive and
original elements of Nietzsche's conception, dwelling less on its negative
aspects.”'™ This describes her approach to all of the areas she discusses. She
does not hesitate to criticize where she feels Nietzsche is wrong, as in his
concept of the Superman, or his contempt for women, but she also attempts to
find positive elements in his philosophy, based on trying to consider his work as a
whole, and not just to dwell on those negative aspects that were popularized and

taken out of his total context in later years. Generally she tries to put Nietzsche's

" |bid,, February 17, 1903,
"% |bid., February 19, 1903,
:: Ibid., March 21, 1803,
M.D. Pelre, "Sludies on Friedrich Mietzsche: Mo, IV Superman,” The Catholic Word 82,
March 1208, 773
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patriotism, pacifism, and international relations. These areas will be covered in

more detail later in this chapter.

The primary goal of this chapter is to address the changes in Petre's
writing and attitude through these four events, as well as new intellectual
directions she chose after the condemnation of Modernism and Tyrrell's death.

Two major themes are reflected in her writings for this period: first, her
concern about the question of doubt in religious beliefs, and second, her
advocacy for the need for the Church to change in its dealing with the people and
institutions of the 20™ century, i.e. her advocacy and defense of Modernism. In
addition, she moved into a broader scope of investigation, leaving the ascetical
and spiritual realms for more investigation into the social and political disciplines.

As in the past, Petre wrote on a variety of topics. Her most important
books of this period’ are Cathalicism and Independence (1907),% which was a
primary cause of her leaving the DHM, and the Autobiography and Life of George
Tyrrell (1912),* which had been in preparation since 1901, One other work
deserves special attention. On November 2, 1910, she sent a long letter to the
London Times, outlining her rationale for refusing to sign the ocath against
Modernism, and her opinions about the condemnations. Some of her other

writings during this period provide some insight into her thoughts and

' Although Modermism: Its Failures and lts Fruits falls within this period, it will be treated
separately in Chapter ViI

M. D. Petre, licism and In ndence: Being Studies in Spirtual Liberdy (London:
Longmans, Green, 1907). Hereafter C & |

® Petre, Life 1& 11

* PP. Add. MS. 52372 (London: BL, 2 February 1901).



160
motivations, but can be grouped together to illustrate their contributions to the

changes in her scope or attitude.®

The Ethics of Belief Debate:

Before starting into the analysis of Petre’s writing, it seems appropriate to
briefly discuss the Ethics of Belief debate that occupied many of the Victorian
intelligentsia during the last part of the nineteenth century. This has direct
bearing on the content of Petre’s spiritual positions, since she makes extensive
reference in MWF to her problems with doubt as a child, and her continued

questioning throughout her life. As she says: “. . . doubts began early, and
persisted, in one form or another, throughout life.”

However, rather than doubt per se, the fundamental question that
concerned the Victorians was how to quantify the extent of a person’s belief.
One side, known as “proportionism” or “equationism”, originated with Locke and
Hume, and held that we must proportion the confidence we have in our beliefs to
the amount of evidence for those beliefs. William Clifford (1845 - 1879) narrows
the option and holds that we assent only to those propositions for which we have
sufficient evidence.”

In the Victorian era, social, scientific, and political change had left many

people in a position where the loss of the old order had given rise to an air of

skepticism, particularly with regard to established religion. The accepted

® E.g. her writings on the war and pacifism.
® Petre, MWF, 110. Her overall discussion of doubt is in Chapter XIIl of MWEF.
" Gerald R. McCarthy, ed., The Ethics of Belief Debate (Atlanta, GA: Scholars Press), 2.
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religious world-view developed by the rationalists in the seventeenth and

eighteenth centuries was under scrutiny, and the fundamentals of religious belief
itself were now being questioned® Darwin had struck a major blow at the
comfortable certainties of the previous centuries; his Origin of Species and The
Descent of Man threatened the very fabric of Christian, particularly Protestant,
belief in the inerrancy of the Bible, thereby threatening belief in Divine
Providence. If the Bible was not literally true, for example, in the creation story,
then how can the rest be relied upon?

In order to deal with these questions, “The Metaphysical Society" was
formed on April 21, 1868 and continued meeting on almost a monthly basis until
November 16, 1880. Even after the Society disbanded, the debates continued in
the pages of such journals as the Spectator, the Dublin Review, and many other
prominent intellectual periodicals.® Men such as John Stuart Mill, John Henry
Cardinal Newman, William George Ward, and many of the prominent scholars of
the time, in a variety of disciplines, across religious boundaries, involved
themselves in the debate. Although by the 1890's the discussions had died
down, articles on either side were still being published. For example, both Wilfred
Ward and Auguste Sabatier published articles on the topic.

Although there is no direct evidence that Petre's work was affected by the
debate, particularly since it had died down by the time she started writing, the
basic concepts had permeated English intellectual circles, and it seems likely that

she would have been aware of the problems involved when she wrote “The

? Ibid., 12.
* Ibid., 15.
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belief, by challenging the authority of the Church. For Leo, the secularizing ideas

of liberalism posed a real danger to the spiritual health of the Church. This last
concern led to the encyclical Proventissiumus Deus'™ that proclaimed the total
inerrancy of the Bible, providing theological grounds for the later condemnation of
Loisy's works."" Since much of the theology of the past had been built on
Scripture, a threat to inerrancy was seen as a threat to the Church herself. The
stage was now set for Pius X to condemn Modernism.

Pius X was at heart a pastor, having come up through the ranks of parish
priests rather than through the diplomatic bureaucracy of the Vatican; however he
often surrounded himself with men who were familiar with Vatican politics. The
result of his personnel selections created a cadré of advisors who were firmly
entrenched in the ultramontane attitudes of Pius IX and Leo XlIl. Although basically
concerned with the welfare of souls, Pius X was also totally adamant when it came
to matters that he perceived as threatening papal authority. The idea of any form of
liberalism in Church matters was anathema to him. Within months after his election
in 1903, five of Loisy's books, including L'Evangile et L'Eglise and Autour d'un
Petite Livre had been placed on the Index of Forbidden Books for “very grave
errors” in regard to the primitive revelation, the authenticity of the gospel history and
teaching, Christ’s divinity and knowledge, His resurrection and the divine institution

of the Church and the sacraments."” Although Tymell was not formally

" Leo X, Proventissimus Deus (Movember 18, 1893} America on Line
hitp:ifwww.papalencyclicals net/Leo13/13provihtm. Queried 3 September 2003

" Joseph H. Jacobs, “The Rise and Fall of Roman Catholic Modemism™ {Daylon, OH: The
University of Dayton, 1987), 12.

"® Reardon, Modernism, 35-6,
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excommunicated until October 1907, after the promulgation of the Vatican

condemnations, his writings were published in Italy, and familiar to both the Curia
and the Cardinal Secretary of State, Rafael Merry del Val. In 1907, Pius X defined
Modernism as the “synthesis of all heresies” in his encyclical Pascendi Dominici
Gregis.'"®  Although many of the 65 condemnations of Lamentabil?® were
directed at Loisy, and scriptural exegesis, the primary thrust of both condemnations
was against all of the “isms” that had developed in the post-Enlightenment world -
rationalism, liberalism, socialism, Gallicanism, Americanism, and now the
“synthesis of all heresies”, Modernism. In the minds of the Vatican hierarchy,
virtually all errors, whether theological, political, social, or moral, originated from the
error of private judgment. In the case of Modernism, this led to disobedience and

defiance of the Church’s authority.”’

Catholicism and Independence (1907)%

Petre published this book in December 1907, after the promulgation of
Pascendi and Lamentabili. 1t is a collection of 11 articles and essays, with a
prologue and an epilogue. Six of the pieces had been previously published,
which was one of the arguments Petre used when she applied for (and was

refused) an Imprimatur. This book was the direct cause of her leaving the

"% Pascendi, as quoted in Hoffman, The Gospel and the Church , 217-268.

2 Lamentabili, as quoted in Reardon., Roman Catholic Modernism, 242 - 248.

! David G. Schultenover, S.J., A View from Rome (New York: Fordham University Press, 1993),
162.

2 petre, C & |. This book was to be the cause of Petre's first major conflict with the Church, and
ultimately was a factor in her leaving the DHM.
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DHM.** In February 1907, she had written to Cardinal Bourne®® asking for a

review and Imprimatur®® Cardinal Bourne referred the review to a Benedictine,
Father Bergh, to act as censor. His reply to the Cardinal's secretary is worth
quoting:
Miss Petre's book won't do at all. It would have to be rewritten to pass,
though some of her Essays are good & the whole is very clever indeed. It
is an apology for reformers & a vindication of the rights of private
judgement (sic) against the authority of the Church. If printed, it is likely to
do harm, as the objectionable views are very plausibly put.
As for how Petre saw the content of the book, she says in the “Prologue:”
If, as the writer hopes, they have one dominant note, one pervading and
connecting thought, it is that of the right, the necessity, the duty of every
mind to work out its own salvation by the mur?ﬁems facing of its own
difficulties, the resclute following of its own lights.
Appendix C provides a thematic overview of the content of the aricles and
essays.
Two major topics run though this book - the right, even the duty, of a
person to doubt in religious matters, and the primacy of individual conscience vs.
the authority of the Church. As with her previous works, | will look more closely

at some selected essays as examples of her style and content.

* The DHM asked her to withdraw the book; she refused and stated that she would leave the
order when her vows expired in February 1908. Leonard, Transformation, 45, 49.
* Then Archbishop of Westminster.
¥ Leonard, Transformation, 46. The original title of the book was Through the Letter to the Spirit
PP, Add. MS. 52374, London: BL, February B, 1807,

Francis Bourne Papers, Archives of Westminster, Book 1/32. As quoted in Leocnard,

[ransformation, 46.
Petre, C & |, ix.
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Typical Essays

“The_Temperament of Doubt”?® This is the first essay in the book. It was

originally published in 1901 by the Catholic Truth Society after several attempts
by Petre to have it accepted elsewhere: “Fr. Sidney Smith is afraid to publish
‘The Temperament of Doubt’ in the Month. | must now cut it up into 3 and try the
Pilot.”?® Tyrrell was quite pleased with the essay: “I like this more than | can tell.
It is very bold and yet very sound.”® This work reflects a classic Victorian
difficulty rooted in the Ethics of Belief Debate,®' i.e. whether it is morally licit for a
person to doubt in matters of religious belief. Although there is no direct
evidence that Petre was trying to interject herself into the debate, her ideas
reflect a cultural ethos resulting from the multiplicity of social, political, and
scientific changes that had occurred during the Victorian era.

Most of the debate, by men like Cardinal Newman and William Ward,
centered on an attempt to quantify the extent of an individual's belief. Petre, on
the other hand, was specifically concerned with the opposite side of the coin, that
of doubt. She begins by stating the problem as she sees it: “The epidemic of
doubt seizes on populations now where it only affected individuals in former
ages.”? She then limits her investigations:

. . . to depict our mental attitude towards certain theories, principles, facts,
or fictions which we have never held, but are approaching for the sake of

% M.D. Petre, “The Temperament of Doubt,” C & |, 1-32. Hereafter “Doubt.”
2 Pp. Add. MS. 52372 (London: BL. September 14, 1900). Apparently Tyrrell agreed. See PP,
Add. MS. 52367, September 15, 1900.
% Letter, Tyrrell to Petre, PP. Add. MS. 52367 (London: BL, between May 28 and August 15,
1900). This indicates that “The Temperament of Doubt” may have been written as early as the
gnd of 1899.

See above.
% petre, “Doubt”, 4.
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one hand criticizing the priesthood, are in fact fundamentally anti-clerical. As

Crews quotes her: “. . . many are severe critics precisely because they demand
much of the priest that is not his duty to supply; thus they show themselves much
too dependent on their priests in the first place."*® She later relates back to the
dual nature of the priesthood she expresses in this essay when she says: *. . . he
was believed in by me in his double destiny, as one who had both spiritual and
intellectual responsibility; who had to dare much but who had also to ‘save God's
word in all things."® A sub-theme that appears in this piece is that of the
universal priesthood of all believers. Notice in note 53: *. . . so may the spiritual
power of the priesthood exist in those who do not bear its official mark.” Later; ",
. in some sense, every man or woman may be a priest, yet to him [referring to
an ordained priest] it is the one calling of life."”’
This essay focuses primarily on religion, but Petre has introduced several
new themes - the priesthood of all believers, and the nature of the priesthood.

These themes are unique to this essay, although the nature of the priesthood can

be seen as related to the question of authority within the Church.

“Unum Necessarium™™ Petre originally published this work in the Month ister
of September 1902, on the occasion of the publication of Dr. Albert Ehrhard's
Katholicismus und der Zwantzigste Jahrhundert (Catholicism and the Twentieth

o Crews, Modemism), 19.
* Petre, MWF, 282
i o Petre, C& 1, 90.
* M.D. Petre, * Unum Necessarium,” The Monthly Register, (1902): 224 - 6. Later published in

Catholicism and Independence as “The One Thing Needful * Hereafter “Unum.”
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his wishes: “. . . elle ne le comprend pas et ne veut pas le comprendre.””

Having been unable to convince either Tyrrell or Petre to leave, the Prior turned
to Bishop Amigo for help. Both the Bishop and the Prior felt that the continual
visits of “Modernists" in Mulberry House were a cause for scandal,”™ and finally
Amigo wrote to Cardinal Merry del Val for assistance.™ The Cardinal responded
that if Petre continued to protect and defend Tyrrell, she should be denied the

sacraments.*

After Tyrrell's death, Amigo had refused permission for Tyrrell to have a
Catholic burial, unless there was definite evidence that he had retracted his
Modernist ideas, and Archbishop Bourne had managed to avoid the whole issue
by spending the weekend in Rheims, effectively out of touch.*’ In order to
forestall any attempts by Tyrmrell's detractors™ who might claim that Tyrrell had
renounced his “apostasy” on his deathbed, Petre sent letters to both the Times
and the Daily Mail giving an eyewitness account of his last hours and death,®

and clearly stated that Tyrrell had not recanted, but had received absolution from

" *She does not understand, and does not want to understand.” As quoted in a letter to the
?e;:limr. “The Deathbed of Father Tyrrell®, London Tablet {July 31, 1909).

Lecnard, Transformation, 55.
" Rafael Cardinal Merry del Val, Vatican Secretary of State

It should be noted that there was never any formal excommunication action taken against
Patre. The denial of the sacraments was completely an action of Amigo, acting as the Ordinary of
the diocese, on the recommendation of Merry del Val His action seems highly questionable
under canon law. Amigo also consulted with Bishop Whiteside of Liverpool, whao left the matier
up o Amigo, and Bishop Hedley of Newport, who recommended Petre be left alone. Lecnard,
%ﬁﬁﬂ- 25, quoting the minutes of the Vigilance Commiltee of Southwark for December
1,1 .
* Bishop of Westminster and senior prelate of England. He had gone for the cancnization of
Joan of Arc. Leonard, Transformation, 59-61.
* The Telegraph was particularly hostile to Tyrrell,
' Her “Letters to the Editor” on this matter consisted of five letters written between July 16, 1909,
and November 2, 1910. Two were to the London Times, one o the Guardian, and one o the
Tablel They are all concerned with the death of Tyrell, and the circumstances surrounding his
last days and death.
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both “Fr. D."* and from Abbé Brémond, as well as Extreme Unction from the

Prior of Storrington, despite Petre's reluctance to call him in because of his
hostility. Both she and von Hiigel®™® wanted to make it very clear that Tyrrell had
not retracted his opinions, and that he had died considering himself a good
Catholic. There is little or no theological content in these letters; they are strictly
the attempt by friends to protect Tyrrell from those who sought to use his death
for their own ends, either in support of Modemist ideas, or opposed to them.
Petre attempted to clarify Amigo's reasons for his actions, meeting with
him on one of his visits to Storrington. After Tymell's death, she devoted a long
section in her journal to the conflict. Some excerpts include:
Visit of the bishop at Storrington - | do not go to see him there but dine at
Oppington to meet him - next moming a talk -he objects to my receiving
'modernists.’ . . . A letter from Margaret®™ and the bis has repeated our
conversation l,-;n Mrs. Wilfred Ward (a private and confidential
conversation) and wants her to put pressure on me to leave Storrington. |
write to the bishop, complaining of breach of confidence (Nov 15) and
asking him to deny the reports that he has forbidden me to go to
communion, since he said the very opposite. He answers evasively and

tells me | should consult my mnfessnr | answer that | want the answer
from him and not from my confessor.®

The problem was never resolved. Petre coped with the prohibition by
going to the adjacent diocese of Westminster for daily Mass and communion,®
but the “irregularity” of her status continued to concern her. In 1939, shortly after

the election of Pius Xll, she wrote him, apparently in an attempt to clarify her

™ Petre, MWE, 429. Fr. D. 8 Fr. Charles Dessoulavy, a priest of the Southwark diccese.
Lﬂﬂﬂﬂﬂj Transformation, 59.
A letter to the Editor from von Higel supporting Petre’s denunciation of the Prior was also
blished in the London Tablet for July 31, 1909, immediately following hers,
Her younges! sister, Margaret Clutton.
PP Add. MS. 52374 (London: BL, December 1, 1908). Original underlining and parentheses.
™ Crews, Modemism, 65
















187
Lamentabili as seeming to “condemn writers like Cardinal Newman and Father

Tyrrell, who had been our greatest Catholic apologists.” Further, the documents
“seemed to hamper the mind in the acceptance of historical and scientific facts,
and . . . advocate a line of action contrary to general notions of charity.” Finally,
she specifically attacks the actions of the hierarchy: “it is not, so far as | know,
against any doctrine of the Catholic Church to hold that even our ecclesiastical
superiors may exceed their rights; and that every form of resistance is not jpso
facto unlawful.” Later, when she was criticized by the editorial in the London
Tablet for her refusal to sign the oath, she responded;

... it is, | most positively maintain, as impossible for anyone else as it is
for myself fo adhere with one’s whole soul to any statement of whose
entire and lasting truth one is not absolutely certain and convinced. . . . |
can only assume that | am required to give complete internal assent fo
every word of the documents concerned, without the counter-assurance
that the Church herself regards them, in their entirety, as absolutely de
fide.*

Petre's attack on Amigo is a strong indicator of her independence.
Although she was technically incorrect in asking for assurances that the items of
the condemnations and encyclical were de fide,™ since none of the contents
were dogmas, she refused to compromise her beliefs by accepting what she saw
as a false oath. Certainly Amigo was without grounds in canon law in asking her
to sign the oath, and her insistence that he provide her with an episcopal

guarantee that Lamentabili and Pascendi were basically infallible, on a level with

¥ Maude Petre, "Conscience and Subscription.” Tablet (London), November 12, 1810. Original
italics.

*® The condemnations and contents of the encyclical were not matters of dogma, requiring an
assant of Divine Faith. According to the Catholic Encyclopedia of 1810: "When the definition
commands an imevocable assent of Divine faith as well as of ecclesiastical faith, the defined
dogma is said to be de fide in the technical sense of this phrase.” America On Line:
hitp-\fwwwinewadvent org/cathen/04675b.htm. Accessed 15 May 2003
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blamed; quoted, misquoted, discussed on every side."'™ Reaction to the book

was mixed. The Vatican placed the Life on the Index of Forbidden Books; Alfred
Fawkes,'"™ in The Quarterly Review, praised it the Tablet claimed that her
objectivity was colored by her emotions.

Although she later claimed in MWF'™ that her intent had been to gather
Tyrrell's spiritual and devotional works together, the content of the Life was much
broader than that. The first volume, written by Tyrrell as an autobiography,
covers his life up until he completed his novitiate in 1884, Petre characterizes it
as “nearer to the 'Confessions’ of St. Augustine than to the ‘Apologia’ of Cardinal
Newman,”'® and in many ways, Tyrrell may have intended it as just that. I
began the story of my paltry life a few days ago. . . ; | am writing so principally for
my own sake, in order to piece together this battered personality of mine into
some flattering semblance of unity and coherence . . . =1

Petre acknowledges a certain selectivity in the letters she used as
supporting documentation in Volume 1'" but overall the volume can be
considered as almost exclusively Tyrrell's work.

The same cannot be said for Volume |l. What she basically did in Volume
Il was to portray Tyrrell as a prophet, continually restrained by both the Society of

Jesus and the Church hierarchy. Referring to a comment in one of Tyrrell's

"2 petre, Life |, vil

"2 alfred Fawkes (1850-1930). A former Anglican cleric who became a Catholic priest and then
returned to Anglicanism. A Modemist sympathizer and writer well known to Petre, Tyrrell, and
Loisy.

"™ Patre, MWF, 256.

" patre Life | ix

"% bid., wi.

"“" Ibid., x. She does not mention that she destrayed a great deal of correspondence.
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letters to her, she says: “This example of Moses, moving ever forward with his

people towards the land that he himself was not to enter, recurs often: . . ."'%
Tyrrell himself had written a similar quote in his breviary in 1896: “Thou shalt see
from afar the land which the Lord God will give to the children of Israel, but thou
shalt not enter therein."'™

As his biographer and literary executor, Petre was free to pick and choose
the topics and quotations as she saw fit. She not only presented Tyrrell's major
theological positions, she added her own comments when she felt it necessary to
defend his position. Crews points out several instances where she did so:"" for
example, Tyrrell was severely criticized for publishing his views on Pascendi in
the London Times and the ltalian Giomale difalia. Petre pointed out that
criticism of the Pope was nothing new in Catholicism; Sts. Catherine of Siena

111 In

and Robert Bellarmine were well known for public criticism of papal failings.
a rather dubious further argument, she proceeds to try to justify Tyrrell's actions
on the grounds that, while it would be inexcusable for a priest in ordinary
circumstances to attack the Pope in his official capacity, since Tyrmrell was a priest
without a bishop, "he made use of his state of outlawry to say what a protected

citizen could not have said.""'* The following sections discuss some of Tyrrell's

major theological positions as presented by Petre's vision of him as a prophet.

" Petre, Life 1. 4.

b= I

"0 Crews, Modernism, 66.
"' Peire, Life Il, 335

" patre Life ll, 336.
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well as his virtues.""*® Loome takes a more negative view: “It must be stressed

that almost everything we know about Tyrrell is what Miss Petre permitted us to
know and what was filtered through her (i.e. what she was able to understand
concerning him, what she thought important and worth publishing).”™ Although
Sagovsky, in his life of Tyrrell,"*® does not specifically address the Life, his
generally negative attitude toward Petre leaves the overall impression that he
feels she was biased in her writing. In one case, referring to Storrington, he
writes: “Maude Petre was away, so one cause of friction was removed.”™' In
another, he says, referring to Petre: "When she and Tyrrell read together in the
evenings, she was too passive, too serious, she did not stimulate.”™* Although
each of the authors has his or her own perspective on the issue, Petre's own
stated purpose was to paint an objective picture of Tyrrell and his characteristics:
(I}t has been the objective of the compiler of the second [Vol. Il] that its
subject should move through its pages just as he was, with his strength
and his weakness, his greatness and his litleness, his sweetness and his
bitterness, his utter truthfulness and what he himself calls his “duplicity”,
his generousness and his tenderness, and his hardness, his faith and his
skepticism. "
Regardiess of her stated objective, her deep feelings for him were bound

to accentuate the positive aspects and minimize the negative ones. For

example, referring to his selflessness, she says:

" Leonard, Transformaticn, 76.

" Thomas Michael Loome, “Revelation as Experience: An Unpublished Lecture of George
Tyrrell,” The Heythrop Journal 12 (Apnl 1971), 125 n. 5. Loome also points out some
inconsistencies in the Life concerning Petre's descriptions of Tyrrell's relationship with the
Shelleys and the Cluttons. See aboven. 6

"** Sagovsky, On God's Side

" 1bid,, 211

" Ihid,, 185,

' Petre, Life I, 2
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This self-detachment was perhaps the chief source of that personal

attractiveness, recognized by most of those who came into immediate

contact with him: but it was also the cause of trouble with his friends, in so

far as it made him very uncalculating of the weight of his own words.'**
Regarding his sense of humor, she says:

He had, indeed, a fund of sheer merriment, but his was, in general, the

humour (sic) of the tragic, and not of the cheerful temperament; the

humour that is associated with a sense of sin and sorrow, and that is not
bestowed on the innocent and happy. "*°
Referring to his early writings, she says:

It must be plainly admitted that, in spite of his youthful agnosticism, partly,

indeed, by reason of it, George Tyrrell passed through that phase of

militant orthodoxy, during which a man will be as vigorous in the
repression of his own mind as he is intolerant in his disputes with
others."*®

Petre has repeatedly referred to Tyrrell in the context of a prophet.'* In
the “Conclusion” to MWF, referring to the Church’s reaction to Tyrrell's attempts
at comection, she says that: His answer would have been, not, | am right but: Ich
kann nicht anders; the answer which the prophet must ever give, though men
may call him true or false,”"*

Walter Brueggeman poses a possible description of a prophet that fits this
concept well: “The task of prophetic ministry is to nurture, nourish, and evoke a
consciousness and perception alternative to the consciousness and perception of
the dominant culture around us.”"*® Tyrrell was certainly attempting to change

the nature of the Church with regard to the culture of the time, and as Petre says,

"* Petre, Life II, 4.

"5 1bid., 9.

"8 1béd., 51.

" see p. 176, n. 104, and pp. 177

" petre, MWF, 449. She is cbvicusly comparing Tyrrell's position to that of Martin Luther

" watter Brueggemann, The Prophetic Imagination (Philadelphia, PA: Fortress Press, 1978), 13,
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Superior General of the Jesuits, Cardinal Ferrata, and Cardinal Merry del Val as

well as her own discussion in the text. Tyrrell's arrogance and impatience with
restraints are evident, but by the same token, the inflexibility of the authorities

also stands out clearly.'®

The War Yea 910 - 1918

This period covers roughly from the end of 1910 through the end of the
First World War. The war had its effect on Petre, as it did on countless others
throughout the world. It also changed the topical content of her writing. She
would continue to defend Tyrrell and Modernism, most notably in Modernism: Its
Failures and Fruits"®, which will be covered in the next chapter; however, she
wrote on a variety of social topics, such as the women's movement in England,
using a letter to the editor of the London Times as a vehicle for her opposition to

"7 She wrote on her attitude toward the war, as

the suffrage movement.
discussed below.'™ Her article on “The Advantages and Disadvantages of
Authority in Religion” in the Hibbert Journal is both an apologetic for Modernism
and a polemic against the abuse of authority."™ Appendix D provides a list of the
main works during this period with their general themes.

Petre became involved in humanitarian efforts during the Great War. In

the early days of the war, she took a group of Belgian refugees into her home at

"5 Petre, MWF, Appendices, 451 - 506.

" Petre, MFF

:"' M.D. Petre, “The Women's Movement,” Times (London), (October 29, 1913), 51-4.

* M.D. Petre, "Confidence and Strength,” Times (London), {October 26, 1914}, “Christianity and
War,” The Edinburgh Review 222 (October 1915), 294 - 311

"% M.D. Petre, “The Advantages and Disadvantages of Authority in Religion™ Hibben Journal 12
(January 1914}, 285 - 305,
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apparently unpublished article,” she discusses what would happen if a nation

unilaterally disarmed. She then comments:
Well, of course, such sentiments at an international congress would sound
as foolish as the most unconditional pacifism; though the idea is totally
different from that of conscientious pacifism. The latter has always
seemed to me to imply a detachment from the country and community to
which we belong that is, in its own way, inhuman, '™
There is one very prominent change in Petre's writing during this period.
Whereas before Tymrell's death her writing was more theoclogically abstract, e.g.
Catholicism and Independence, it now becomes more focused and explicit. The
Autobiography and Life, while primarily an historical record of Tyrrell's life,
contains specific references to theological issues.'™ After the death of Tyrrell
and her own controversy with Bishop Amigo and the Church, she openly and
directly attacks what she sees as inconsistencies and abuses within the Church,
e.g. “An Open Letter to My Fellow Catholics.” She now sees Tyrrell's mission as
hers - to carry on in an attempt to reform the Church in spite of the Papal
condemnations, and in that mission she has become the advocate of Modernism.
Since Pascendi and Lamentabili had effectively silenced the clerical advocates of
Modemism, she became the sole major advocate of Tyrrell's attempts to
reconcile the Church with the 20™ century. Loisy had been excommunicated and
left the Church and von Higel had retreated to safety after Tyrrell's death.
Looking at the nature and scope of Petre's writing during this period, it is

possible to detect a distinct change in her subject matter and in her style. In the

" MWEF, 303. She mentions an anti-war article she submitted to the Crusader in July 1923
however, | have been unable to locate a copy.

* Ipig., 3034

" For example, Chapter XX of MWF deals with “The Christological Problem.”










CHAPTER VII

MODERNISM: ITS FAILURE AND ITS FRUITS

Introduction

Meodernism: Its Failure and Its Fruits' is a comprehensive analysis of the
entire Modemist controversy from Pelre's perspective. She says: "My task is . . .
seeking to lay bare the most intimate characteristics of the movement. of
describing its chief manifestations; of explaining its difficulties and acknowledging
its failures; of indicating its aims and justifying its hopes.” By this time the
Vatican Vigilantes have been suppressed by Benedict XV: “Certain vexatious
measures have been arrested; but the anti-Modernist oath is still exacted.”
Tyrrell has been dead for almost 10 years, von Higel is quietly pursuing his own
scholarship, and Loisy has left the Church and is teaching and writing while
holding the chair of the History of Religions at the Collége de France.”

Petre has three distinct purposes in writing this book. First, she uses it as
an apologetic to explain and defend her perception of the nature of Roman
Catholic Modernism as she saw it first hand. As part of her apologetic, she
describes the Modernist viewpoint on the major theological issues that brought

the movement in conflict with the papal and episcopal magisterium, and her

' Petre, MFF
* Ibid., 4
* Ibad., xiii
* Ibad., 157
206
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needs. This allows her to introduce a pastoral dimension into her apologetic, an

attitude that pre-dates her involvement with Modernism.'?

In keeping with her positive emphasis on her friends,'” she also portrays
Loisy as concerned with the care of the average Catholic:

. . . not referring to the rare attainments of the scholar . . . but to the

common education and everyday wits of the simple faithful. . . . Their

minds are not bewildered by too much knowledge, but by the conflict

between two forms of instruction, to both of which they have to submit "
Petre's view of Loisy as being pastorally concerned is dubious. His concerns are
much more focused on the abstractions of theology and historical criticism than
on the effects of theology on the ordinary Catholic. Neither L'Evangile et I'Eglise
or Autour d'un Petite Livre are particularly directed at pastoral applications. For
example, L'Evangile et 'Eglise discusses the Church only in terms of its history
and organizational structure rather than showing any concern for the needs of
individuals.'® Petre is trying to portray her friends in a positive light in contrast to
the individuals within and outside the Church who, in her mind, caused the failure
of Modernism.

Before she begins her analysis of the second group, Petre draws a
contrast between opposing viewpoints among the “learned” as to the nature of

the concern, in relation to the “needs of the unlearmed.""® To the first group,

% Her concern for individuals, in this case the slaves, is evident as early as 1886, in AS.
* None of her discussions in this book portray any Modernists in ather than a positive light
" Ibid., 17. These comments are Petre's. She is referring to Loisy's position in Autour d'un

ﬁgrﬁgr_rg' 2
Alfred F. Loisy. I c {Buffalo, NY: Prometheus Books, 1988). First
ished as L Evangile ef L Egiize (Paris: Alphonse Picard et fils, 1902}, Part IV,
% Petre, MFF, 10. This focus on “the unlearned” is one shared with Tyrrell. E.g. see “The
Relation of Theology to Devolion,” in which Tyrrell refers to the “peasant” and the "vulgar” mind,
in contrast to that of the philosopher.
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sacraments His direct institution, was every one of her definitions, explicitly or

implicitly, included in His Teaching? *

She chooses Loisy as her authority in developing her arguments on these
items, quoting from L'Evangile et L'Eglise.” his “Letter to an Archbishop on the
Divinity of Christ”* and r d'un Petit Livre,* in which he counters each of
the problem areas mentioned above. Her choice of quotes and the lack of any
contradictory argument again indicate that she agrees with Loisy that each of the
statements must be answered in the negative.

Petre tumns from quotations to her own commentaries as she critiques
various attempts to resolve the problems. Addressing those who made an effort
to draw a “. . . distinction between Jesus as an historical figure and Christ as an
object of faith,™* she believes that viewing Jesus as an historical figure stresses
the connection between the Divine Jesus and the Jesus of history, while seeing
Christ as an object of faith emphasizes primarily the Divine, and minimizes or
eliminates the historical record. This second approach almost totally eliminates
the immanent Jesus; "Christ becomes the soul of the Church in such sense that
He is nothing else but her soul, and Christianity is made independent of Christ.

She obviously prefers the first approach, since for Petre the immanence of Jesus

* Ibid., 84-5.
* Alfred F. Loisy, The Gospel and the Church (Buffalo, NY: Prometheus Books, 1988). First
Elul:rllshad as L Evangile gl L Eglize (Paris: Alphonse Picard et fils, 1902).
Alfred F. Loisy, “Letter to an Archbishop on the Divinity of Christ.” As quoted in MEE, B7.
med F. Loisy Autowr d'un Petit Livee (Panis: Alphonse Picard et fils, 1903).
* Petre MEFFE, 50
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is @ major component of her spiritual life, predating her involvement with

Modernism. ¥

The Polemic Problem

Lack of Social Concern

In this, the greater portion of the book, Petre first returns to her concern for
people by critiquing the position of the Church hierarchy on social programs and
politics. Although she acknowledges that the Church played an important role in
social programs in the Middle Ages, she points out that society has progressed,
and that the needs of the poor and the working class are different in her time.
The failure of the Vatican to acknowledge these changing needs has led to the
growth of organizations within Catholicism that attempt to fill the gap. She
specifically addresses organizations such as the Christian democratic movement
in ltaly, and asks the question: “. . . whether both democracy and socialism could
find a place in the Church.”® She answers her own question in the negative,
referring to the same Church: “she had no place for democracy, nor democracy
any use for her.”’ Petre uses as an example of this attitude the condemnation of
the French social movement, the “Sillon,” by Pius X in August 1910 in a letter to
the French bishops. Pius’ condemnation specifically described the distinction of

social classes as having been given by God. “. .. [it was] in conformity with the

% See note 38. She also takes this position as early as 1885, well before meeting Tyrrell, in

“Carlyle on Religious Ceremonies,” 318.

% petre, MFF, 69.

" Ibid., 70. Quoting a motu Proprio of Pius X, 18 December 1903, “A Fundamental Rule for
Popular Christian Action.”
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order established by God that there should be, in human society, princes and

subjects, patrons and proletariat, rich and poor, learmned and ignorant, nobles and
plebeians . . ."*® Her argument fits with the mindset of the Church of the time -
democracy implies such ideas as freedom of speech, freedom of religion,
freedom of the press, and separation of Church and State - all liberal ideas that
were anathema fo the ultramontanists in Rome. Catholic social groups that
accepled governance by Vatican authorities could be approved, but . . . any
concerted Catholic action, independent of ecclesiastical authority, was, by
various regulations, rendered illegitimate. ™

Finally, as an adjunct to her social concern, in an era when Catholicism
was considered by the Church authorities as the only road to salvation, she takes
a stand on plurality of religion by supporting salvation for all.

Our difficulties begin when Jesus Christ must not only be to us the chief

manifestation of the Divinity, but must be it in such a way that those who

are without Him are without any such revelation. The mystical Christ of

the Church is God, and God belongs fo all men, and is revealed in a

greater or less degree in every religion.*
Here she agrees with Tyrrell, who says in Christianity at the Crossroads: “. . . it
seems intolerable that only those who have heard the name and teaching of
Jesus of Nazareth should attain eternal life; that two-thirds of present humanity,
and nine-tenths or far more of past humanity, should fail of salvation.™’

Her attack on Church officials and their attitude toward social action is not

completely justified. Although the instances she cites are certainly evidence of

* Ibid., 71.

* bid.

“ patre, MFF, 95. Italics added.

*' George Tyrrell, Christianity at the Crossroads (London: Longmans, 1909), 272.




217
the negative attitude of the Vatican under Pius X toward any organization that

might be seen as liberal, and therefore a threat to authority, she would certainly
have been familiar with Rerum Novarum and the position of Leo Xl toward
social justice. A blanket condemnation of the hierarchy's attitude toward the poor
and working class is overstated. By attacking the Church on social issues, she is
reinforcing her argument that Rome does not really care about the average

person other than as the ecclesia discens.

Lamentabili and Pascendi

As might be expected, given the impact on her and her friends, Petre is
severely critical of the position of the papacy and Curia toward Modermism in the
decree Lamentabili and the encyclical Pascendi. She believes that Modernism
was an attempt to convince the Church to recognize the need for intermingling of
human and divine knowledge stemming from the advances in science and
criticism, and maintains that the Church saw religion as separate from human
knowledge, but with dominion over it ** Specifically, she claims that

In the first place, the Church had never acknowledged the complete

autonomy of science and history, even in their own domains. . . . The

modernist attitude in this matter was so incomprehensible to Rome that

their respect for the rights of science was taken to imply, not only that

science was independent of faith, but that faith was dependent on

science.

She includes other examples of statements within Pascendi with which

she takes issue: “[referring to Modernism] the most pernicious doctrine which

“ Petra, MFF, 115.
* Ibid., 117-8. Her reference is to Pascend, paragraph 17, which specifically attacked this point.
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would make the laity a factor of progress in the Church," and the objection to

the Modernist call for reforms in external trappings among the hierarchy.

Since the end of the Church is entirely spiritual, the religious authority

should strip itself of all that external pomp which adoms it in the eyes of

the public. And here they forget that while religion is essentially for the
soul, it is not exclusively for the soul, and that the honor paid to authority is
reflected back to Jesus Christ who instituted it **

This aspect particularly angered the Pope and the Curia, who were still
smarting from the loss of the Papal States, since it was seen as a further
example of the attempts by the Modemists to introduce democratic ideas into the
Church and undermine papal authority.

Given her feelings for Tyrrell, and her conviction that she is continuing his
mission, it is not surprising that Petre supports Tyrrell's attacks on Pascendi in
his letters to the editor of the London Times.*® He had provided his arguments
against a variety of the points made by Pius X, such as the encyclical statement
that it is "most absurd” that God reveals Himself through subjective experience or
through the voice of conscience.”” Tyrrell claims that if this were allowed, the
admission would then support the Modernist tenet that “The religious conscience

5 a universal law, on a par with revelation, to whom all, even the head of the

Church should be subject.™*

* lbid., 120. Pascendi, paragraph 27. Her aftitude toward this lopic can be seen as early as
1807, in the "Epilogue” to
S Ibid., 121. Pascendi, paragraph 25.
“ George Tyrell, “Letter o the Editor” (London Times, Seplember 30™ and October 1%, 1907).
:_’ Petre, MFF, 125.

Ibid.
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sacraments, and other essential institutions of Catholicism as now existing) to St.

Linus and the episcopate united with him; . . .’ leads to the concept that the
disciples were purely passive recipients of His teaching and guidance. Petre
accuses the Church authorities of maintaining that a similar distinction exists
between the ecclesia docens (the Pope and the bishops) and the ecclesia
discens (the laity). Here she agrees with Tyrrell that the hierarchy is forced to
support this distinction or acknowledge that the laity might have a contribution to
make toward the religious thought of the Church.® Both she and Tyrrell are
condemning the Church authorities for their absolute refusal to admit anything
that smacks of anti-clerical European style democracy or of evolution of doctrine.
Their opposition to the democratic governments of Europe blinds them to any
sort of democracy, or even lay involvement in the governance of the Church,

FPascendi even specifically condemns lay participation. . . . that most pernicious

doctrine which would make of the laity a factor of progress in the Church.™®
Tyrrell had taken the position that historical criticism has indicated that the
Church has developed from what was in the sub-apostolic era:

. . . a loose federation of loosely organized communities of a strongly democratic
type, into the present highly centralized ecclesiastical empire, in which all the
teaching power has been vested in the Pope, and practically taken away from the
episcopate and the Ecumenical Council. . . . the brain of the Church is not
mnsidalgd to be diffused over the five continents, but to be concentrated in the
Vatican.

" Petre, MFF, 135-6. Quoting Tyrrell in The Church and the Future, 29-31. Hereafter CF.

* Ibid., 136. Quoting Tyrrell in CF. See also note 43 on her position on the place of the laity.
* Pascend, paragraph 27

® Ibid., 136-7. Quoting Tyrrell in CF.
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Petre limits her supporting comments in this case to the somewhat

sarcastic remark that: "If this be a just estimate of ecclesiastical authority, then
there is a Divine Right of Popes as truly as there is a Divine Right of Kings.™'
Both Tyrrell and Petre obviously felt that Vatican | had severely limited the
collegiality of the episcopate, and that the Pope alone was the de facto arbiter of
morality.* However, for Petre, the role of the Pope in the salvation of humanity
is not that of God, but only as the representative of God. “We absolutely need
God's assistance in the work of salvation; we only relatively need that of the
Church.™

She acknowledges the need for authority in human society, even religious
authority, and states her opinion as to the place of the authority issue in
Modemism: “The more we consider this question the more it would appear as
though it had been the fundamental one in the whole recent controversy.”™ To
her, the Pope is a means, not an end - someone who rules the Church, but is not
vital to its existence.®® “Meanwhile, the Pope is there, and it is not his person or
his office that constitutes the difficulty, but the idolatry which is offered to the first,
and the abuse which is made of the second.™ She continues her polemic

against abuse of the papal office, quoting Tyrrell on the decline of the episcopate:

* Ibid., 139.
* For Tyrrell's opinion see his letter to Bishop Herzog, Chapter VI, note 111, for Petre, see “An
Open Letter to My Fellow Catholics.”
 Petre, MFF, 140.
" big. Although this is her opinion, it is doubtful that Tyrrell, Loisy, or von Higel would have
seen it as the paramount issue.
% Ppetre, MFF, 142 She supports papal primacy of honor but not necessarly primacy of
amﬂmanm. God could decide on anocther method to rule the Church.

Petre, MFF, 142,
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Although this stance may have its roots in Loisy's beliefs, the wording

bears the stamp of Petre's stress on real world examples, rather than Loisy's
more abstract thought.

Petre finds it impossible to comply with the requirement for total internal
acceptance of both Pascendi and Lamentabili. Quoting SA, she says: “[Next
comes a declaration of] adhesion of the whole soul to all the condemnations,
declarations, and prescriptions contained in the encyclical Pascendi and the
decree Lamentabili; especially in all that concerns the history of dogma.” She
replies: “This declaration could not be made without an implicit condemnation of
the Modernist leaders; nor could it be made by one who had himself taken any
part in the movement, without disavowing his own action.” This is the same

argument she used in “An Open Letter to My Fellow Catholics."®

Enemies within the Church
Petre steps up her polemical attack even further when she deals with what
she calls "anti-Modernism” within the Church. She defines the first characteristic
of the anti-Modernist as “. . . a devotional attitude to the Papacy which is akin to
personal idolatry.”® She uses two examples of this attitude, an Italian devotional

card and a French pamphlet. In her analysis of the pamphlet she says:

:: Ibid., 182. Quoting SA, Section Il, “The Form of the Oath,” Sixth item

Ibid
% See Chapter VI.
® |bid, 189. She cites as exampes an ltalian devotional picture bearing the double inscription:
Glona Marae Immaculatas! Gloria Pio Decimo!, and a French pamphlel, published in 1904,
{which she refers to as “this treatise on papolatry™) enlited De la Dévolion au Pape that equated
lowve for the Pope with love for God, since the Pope is God's representative.
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spits venom, in fact, at every religious ideal that is beyond its understanding, and

still more, beyond its moral and spiritual capacity.”™ She believes that anti-
Modernism will disappear, and that it would not have survived as long as it has if
it were not for the great mass of the “"simple and devout,” who believe whatever
they are told by Church authority.® She believes that Modernism will also perish,
because it rose during a crisis, and will be absorbed with that crisis into whatever
the future holds.® She restates her basic concept of the nature of Modemism -
her belief that it was a movement that insisted that religious faith must accept the
results of scientific investigation, and not interfere with such investigations when

L)

they remain within their own realm of knowledge.” From our twenty-first century

perspective, in the aftermath of Vatican Il, it appears she was right.
Her final blow is contained in a note at the end of her chapter on this topic:
The struggle between two conflicting conceptions of authority is surely
very similar to the contest between the political ideals of the Allies and
those of Central Europe. The respect shown, by the Vatican, to German
protests is not unlike symptoms that have manifested themselves during
the war. Altogether, a certain sympathy is apparent between the
representatives of absolute ecclesiastical authority and those of autocratic
militarism.®

Possibly this is a harsh criticism, but from her perspective on how her friends

were treated, an understandable one.® In all faimess, we must consider that

MFF was written and set in type in 1914. The quote above is a Note, obviously

added after the War, with its attendant negative attitudes toward Germany.

: Petre, MEF, 200. Obwviously containing a reference to the press’s treatment of Tymell's death
fhid., 200-1.
® Ibid., 201. Referring to the controversy over exegesis and modern science.
" Ibid., 201.
* |bid., 154. She also mentions two other non-Modernism related occasions when the Vatican
hﬂd deferred to German civil authority.
* See comments in Chapter V1 on "Obedience Spiritual But not Military.”
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devotion, so the historical and scientific assertions of theology have troubled their

faith,"¥
Her own position on neo-Thomism is not surprising, given Tyrrell's
insistence that the Church needed to return to the basic schema of St. Thomas

rather than the interpretation of such theologians as Suarez.™

Conclusion

Petre has produced a work that some might see as the swan song of
Modernism. It is at times angry, and often bitter, but it is a compendium of the
theological concepts that guided the principals, as well as the external forces and
internal attitudes that brought the movement to a close. Even though she speaks
of the failure of Modernism, there is still a strong theme of hope for the future,
when she believes that the Church will have outgrown the crisis conditions that
led to the development of Modernist ideas.

This chapter has shown that Petre has moved further into developing her
own opinions and abilities. Although this work belongs primarily in the category
of an apologetic, it contains themes from religion, such as her pastoral concern,
and concemns over abuse of Church authority. She continues to support the
goals of the Modernist movement, as she perceives them to have been
developed by Tyrrell, Loisy, and von Higel, while at the same time lashing out at

the structures and individuals that she sees as having caused Modernism to fail.

* Petre, MEF, 17
- Although her earlier works do not deal with Thomism per se, she is quite emphatic in MWFE
about her respect for Thomas and discomfort with neo-Scholasticism. See MWEF, Chapter XIV.






CHAPTER VIl

“IN HER OWN RIGHT"
Intreduction

After World War |, Petre's life took a new direction. Although she
continued to write articles and books defending Modernism and her friends, her
life and intellectual interests changed. The purpose of this chapter is to
investigate those changes both in her personal life and in the content of her
writing from roughly the end of 1918 until her death in 1942. It will show that,
while she continued to wrte prolifically for the whole time, her main written
emphasis shifted from the religious context to the biographical and socioclogical.’
A great deal of her attention turns to what will later be called sociclogy and
international relations, although she will still maintain a basically Catholic outiook
when dealing with the various topics that she chooses to investigate. Whereas in

Modernism: Its Failure and Its Fruits her writing style had been both polemic and

apologetic, it now becomes that of the biographer, historian, and social

commentator in her own right.

' Although she never specifically says so, it is my impression from reading her journals that she
had a set of well developed lectures on Tyrrell, Loisy, and von Higel that she gave quite
frequently to a variety of audiences. One of the last entries in her Journal: “Gave my lecture on
von Hogel at Friends.” PP. Add. MS. 52378 (London: BL, October 1, 1942)
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the better known included four Nobel Prize winners for Literature, ' Paul Valery,

and Paul Masson-Oursel.”® Others came from Germany, Austria, England,
Russia, and even Japan." Men like Emile Durkheim, Albert Einstein, Albert
Schweitzer, and Max Weber, to name only a few more, either visited Pontigny or
participated in one of the décades.

There is little specific information available on Petre's participation in the
various décades over the years. We know from her Journals that Pontigny was a
very special place in her personal and intellectual life from 1910 until the late
1930s. At Desjarding’ invitation, she also spent time there during WW | helping
in the hospital that had been set up in the chateau. She devotes a short chapter
in My Way of Faith to France and Pontigny, expressing her love of the French
people and admiration for the scholars who attended the 1111;'.=|;'=1jngs.15 Both Petre
and Loisy were involved very early in the proceedings at Pontigny. For example,
the third décade of 1910 was organized around Loisy, while Petre herself spoke

on George Tyrrell.'®

"2 Roger Martin du Gard (1881-1958) novelist and dramatist, winner in 1937; André Gidé (1869-
1851), author and social commentator, winner in 1947; Frangois Mauriac (1885 - 1970) novelist
and newspaper columnist, winner in 1952, Jean-Paul Sartre refused his award for 1964,

* Paul Valéry (1871-1845), French playwright and poet. Considered by some to be the greatest
French writer of the 20™ century. Paul Masson-Oursel (1882 - 1956) Professor of philosophy at
the Sorbonne. Editor of the Revue phiosophigue de la France et de l'efranger (1840 -1852),
Nated for his work with Eastern raligions and philosophies.

" Nikolai Berdyaev (1874 - 1948). Former Chair of Philosophy at the University of Moscow,
Expelled by the Communists in 1922, In 1928, Prince Shuzo Kuki participated in the décade on
L'homme el le famps; la repnse sur le temps. Immortalitd ou élernifé? Anne Heurgon-Desjardins.
Paul Desjarding el les : gy (Paris. Presses Universitaires de France, 1964),
1685. Hereafter PDDPZ.
' Petre, MWF, Chapter XXIIl. There is some confusion as to her first contact with the décades;
the reference in note 5 has her participating in 1910, while in MWF she claims it to be 1911.

" Petre, MWF, 309.
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MS of the autobiography.™’

Much of 1921 was spent in traveling in France and Iltaly. She became
interested in the life of Fogazzaro, following up on the interest expressed in her
earlier article “Il Santo and Another Saint.*

Her negative feelings toward von Higel, although they may have publicly
lessened, are still present.

Went to see the Baron by appointment for his advice re appeal to the

Pope. he did not help me as much as he could because | could not get
him to accept fully my statement that everywhere in England | should be

prohibited as soon as definitely recognized. He advised me to continue as

| am [illegible] - said he would do so in like case. (Would he? or, if he

would, is it not because he always manages to escape censure?)™

Despite any negative feelings, when von Higel died in January of 1925, it
had a profound effect on Petre. He had been part of her life since her early
childhood. “It is, to me, like a piece of life hacked out.™ Even though she had
disagreed with him in the stance he had taken after Pascendi, and still resented
what she perceived as his seduction and abandonment of Tyrrell, he was still her
oldest friend, and had contributed a great deal to the growth of her spirituality.
Much of her later biographical work on von Hiigel was intended to counter the

impression given by the English Catholic newspapers that von Higel was not

" bid., March 2, 1920. She gives no reason for her destruction. It is possible that she felt it
better to destroy anything such as letters that might reflect negatively on Tyrrell, but the MS. of
the Autobiography should not have fallen into that category since the work was already published.
Although there is no evidence, one possible explanation might be that she had edited the

gﬁgﬂﬂﬂ_ﬂm maore heavily than she admitted.
See Chapter V

F‘F‘ Add. MS. 52376 (London: BL, May 28, 1920). Italics added.
* Ibid., January 30, 1825,
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sites in the Middle East. Although she never comments on the subject, it is at

least possible that she would have seen such a trip as excessive devotionalism *

There is an interesting entry in 1935 that indicates she was still focusing
on her pastoral concemns:

Oxford - first meeting® - A Communist, Jimmy Watt, said that in

Communism he sought as (sic) remedy for the troubles of the world, but

had not found an answer to problems of his own life - and there was much

said, in general, of surrender - the giving up of self to God's direction - a

great faith in God's plan for the world and for each one. "’

She continued her friendship with Loisy until his death in 1940, often
stopping in Paris to visit him on her way to and from Pontigny. As we will see
later, she retained great respect for Loisy, although with some reservations about
his interpersonal relations. For example, when reviewing a revision to Loisy's
biography, she writes: “. . . re-proofing Leoisy's autobiography - not a word of his
friends or anything but his own work and ideas - very subversive and yet a
faith.™"'

In 1938, Petre began a correspondence with Teilhard de Chardin, sending
him a copy of her book on Tyrrell and von Higel.* She felt that he would form
some sort of intellectual relationship with her, similar to that with Tyrrell: "Have

had letter from Peré Teilhard. | think that something will be done between us -

*® There are hints in MWE, xviii and 174 that Pelre was not paricularly fond of devolions at
gaeaﬁ such as shrines.

Her entries are tantalizing for this meeting. She never says what kind of a meeting, but the
overall context implies that this was a group of substance abusers. ARer her unsuccessiul
atternpt to reform her nephew Louis, it is logical that working with such a group would have
attracted her.

““ PP, Add. MS 52378 (London, BL, July 18, 1935).
*! Ibid., October 8-15, 1935,

“ Ibid., June 4, 1938, Referring to M.D. Petre, Von Higel and Tyrrel: The Story of a Friendship
(NY: EP. Dutton & Co., 1937).

—
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celebrated at the Assumption Convent in Kensington. She was buried in the

Anglican Churchyard in Storrington, next to Tyrrell, without a graveyard service.®'

Petre’s Writing after World War |

In the period from roughly 1920 until her death in 1942, Petre wrote seven
books and over 40 essays or articles in English. She also contributed to French
and ltalian periodicals, and gave numerous lectures throughout Europe.
However, her writing now begins to have a different character. She continues to
write about Modernism, but from the perspective that the movement has ended.
She is not so much advocating as explaining both the movement and her friends
who participated in it. The other writings show the biggest difference, ranging

across a variety of themes outside religious topics.

Democracy at the Crossroads
This book is important as a signpost for the directions that Petre will take
in her writing for the remainder of her life. Published in April, 1918, while the
Western World was still in the grip of World War |, Petre is facing a major social
change, as England moves from a government primarily controlled by aristocrats
to one of democracy, with the Labour Party gaining more and more power. This
book is unique among Petre’s works, because it is not primarily oriented toward

religion and spirituality, but rather toward social issues - specifically the future of

*' Bishop Amigo had refused permission for a Catholic burial unless she was buried other than
next to Tyrrell; Leonard, Transformation, 115, Crews, Modernism, 99.
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democracy. Petre is not discussing Catholicism, or even Christianity; her only

inclusion of religion at all is whether democracy should have a religion (in a
generic sense). She addresses "Woman's Part in the New World,” explaining her
own ideas as to their role in the new democratic government. She summarizes
with some overall comments, some of which might be taken from the social
commentary of John Paul Il. For example, she says, referring to the idea that
WW | was “the war to end all war™: “. . . there is yet a task before society as
mighty as the abolition of militarism, and that is the abolition of unbridled
commercialism."

When Petre discusses the future of democracy in Great Britain, the overall
tone of her comments is that of resigned acceptance. Many of the potential
government leaders of her class were killed in the war, and the whole social
structure of the British Empire has changed. She obviously feels that democracy
is a fait accompli, and that government by the aristocrats, her class, is fading
away. “It is good to fight a losing battle when we are in the right, but | can never
believe that it is good to fight a lost one.® She asks the guestion: *. . . if the
world is to be made safe for democracy, must we not also insist that democracy
be made safe for the world?™>* She is making the point that over the centuries,
safeguards were built in to prevent, or at least minimize, abuse of power by the
ruling class, but democracy has no similar safeguards. As the working class

enters into a position of power in government, they must guard against using

% petre, DAC. 122.
* bid.. 13-4,
* Ibid., 7-8.
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and later in MWE on feminist considerations have their origin in this work,

establishing her opinions on suffrage and feminism as original.

Petre deals with two situations in this chapter. In the first, she addresses
women in public life. Here she is giving a waming to women in the new
democratic society, now that suffrage has been passed and women have the
vote. “For those of us, then, who were opposed to female suffrage the discussion
is now closed.™® She feels that women had placed too much reliance on
obtaining the vote as a solution to their marginalized status - that once they had
the right to vote, all their problems would be solved, without their having to take
actions, either individually or collectively, against injustice.

We have been told, as an argument for female suffrage, that certain moral

evils cried out for female intervention. So they did, and so they do, but the

question, to my mind, has always been whether that intervention could not
be much more effectually exercised by other methods than the vote. ™

Pefre's first point in her argument sounds like twenty-first century equal
rights rhetoric. Speaking about women in the new democratic society,
particularly in government, she says: “By her individual merits a woman has then
to stand or to fall; as woman she can make no claim,™

Her second point concerns “woman as woman.™' It is perfectly clear that
she sees that the better role for women to be that of wife and mother. °| take it

that a woman's chief moral force is in the power of self donation."™ Petre feels

Petre, DAC, 91.
Ibid., 100-01
Ibid., 98,

Ibid., 103.

Ibad., 104,
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this dissertation, but in this section | will focus on those parts in which she

addresses some of her religious beliefs and her conclusions about

totalitarianism.

Spirtual Responsibility: One specific area that Petre addresses is one in which
she disagreed with Tyrrell and von Higel - the question of spiritual responsibility.
And here we touch on one characteristic of a good many of those who
took part in the Modernist movement, a characteristic which | never could
share. Men like Laberthonniére, men like Tyrrell, and von Higel was not
without the same tendency, were ever inclined to make men more
responsible for the hapeenings in which they took part than, to my mind,
they ever actually were.”’
In Petre's mind, responsibility was a function of both human action and the
circumstances surrounding the action. She would thus see sin as not a question
of black or white, but rather as shades of grey, depending on the circumstances,
thus tuming a possibly serious sin into something less serious. Although in
Chapter V of MWF, she dwelt at some length on her scrupulosity as a child, and
her terror of mortal sin, as an adult she has managed to put a broader
perspective on the issue, in keeping with the concern for people that she has

consistently displayed in her writing.

Thomism: In dealing with Thomism, Petre agrees with Tyrrell, although her own
position was developed during her studies of St. Thomas in Rome, prior to her

joining the DHM. Even though she refers to Laberthonniére, Maritain, Bergson,

* Petre, MWF, 176.
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near are the effusions of the mystics to some hint of pantheism.™ She speaks

about the union of the mystics to God, particularly the comments of John of the
Cross, referring to the soul: “, . . at this point of union with God and absorption in
Him she has become God by participation.™ However, for Petre, the presence
of God's Divinity throughout the universe, and yet above and beyond it. is
consistent with the transcendence and supremacy of God.'™ Her conception is
really closer to panenthism than pantheism; she does not consider the presence
of God in every human as diminishing God in any way. Her recurring insistence
on the immanence of God is clearly stated: “| find it more and more difficult to
think of God as ever outside and beyond us; and the notion of separateness
becomes to me increasingly the rock of offense on which spiritual belief is

shattered. ™"

Totalitarianism: The last area of this book that | intend to discuss is that of
Petre's attitude toward totalitarianism. In both DAC and MWF she indicates
some sympathy toward communism; in DAC , she comments that:
In spite of contrary influences and surroundings, | was democratically
disposed from my early years; | even had a romantic attraction for a purely

communistic form of society, in which all men should be equal, and, still
more, all men should be friends,'™

* Petre, MWF, 185.

:nIhid.. 195, Quoting from St John of the Cross. The Living Flame of Love
Ibid.

! Ibid., 197.

" Petre. DAC, 11-12.
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Biographical Works

Petre’s two main biographical books during this period, other than SLP

and MWF, are Von Hiigel and Tyrrell: The Story of a Friendship'® and Alfred

7

Loisy: His Religious Significance.' Petre is not trying to advance the cause of

Modernism in these books as much as she wants to leave a record of how the
three of them really interrelated with each other and how they reacted during and

after the Modernist controversy.

Von Hiigel and Tyrrell: The Story of a Friendship

In vHT, Petre is reacting to attempts by some of von Hiigel's followers to
portray Tyrrell as the one who drew von Higel into the Modernist conflict, and
pictured von Hugel as “. . . a kind of broken-hearted guardian angel, vainly
endeavouring to keep his friend on the straight path.”’® She chooses to refute
them by publishing a variety of the personal correspondence between the two
men, her goal being to establish the real nature of the relationship. She has
done this earlier in her articles: “Friedrich von Higel: Personal Thoughts and

Reminiscences” [1925)'° and in “George Tyrrell and Friedrich von Hiigel in Their

'% M.D. Petre, Von Hiigel and Tyrrell: The Story of a Friendship (NY: E.P. Dutton & Sons, 1937).
Hereafter vHT.

' M.D. Petre, Alfred Loisy: His Religious Significance. With an Introduction “Maude Petre” by
James A. Walker (Cambridge: Cambridge University Press, 1944). Published posthumously.
hereafter AL.

"% Petre, VHT, 5.

% M.D. Petre, “Friedrich von Hugel: Personal Thoughts and Reminiscences,” Hibbert Journal
24, (October 1925), 77 - 87.
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tension in their relationship. Petre's main concern in discussing Loisy was to

explain his attitude toward religion. “lt was not with religion that his quarrel
consisted; it was not with the Church as a purely religious organ. He was
religious as a Catholic, and he never ceased to be religious.”" " “Loisy believed to
the end in religion as the essential moral and spiritual factor of life, and he also
believed in Christianity as far its noblest presentation.”"*

Although Loisy continued his work in exegesis, he became more and more
preoccupied with the concept of religion itself. In his mind, it was impossible for a
human being to comprehend God, and therefore, any religious doctrine
attempting to explain God was an impossibility. He believed in the existence of
God, but also that it was impossible for any human definition could be
adequate.”’ What Loisy believed in was humanity, and human faith. He
maintained that the promise of eternal life was a myth, promised by Christianity
as a reward for living a good life. As Petre says: "Loisy was resolute in his
exclusion of all that cannot be based on any form of human experience.” He
believed that the source of human spiritual faith lay within humanity itself. His
religion was faith. However, “he persistently recognizes the impact on mankind
of something greater than man can comprehend. Ewvery religion is, for him, the

expression of faith in this unseen, indefinable mystery.”'* He believed that the

" Petre, AL, 61
" bid., 44
" Ibid., 91
" \|bid., 93
"3 |bid., 94.
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makes it very clear that she considers him to have been the driving force, at least

in the inttial stages:
. . . von Higel was nothing if not a leader in any cause in which he took
part; and if he thought it his duty to check some of the later developments
of Modernist thought, he was certainly an initiator in the first stages of the
movement.'?
Later she says: °. . . | would maintain that he was not only a leader but an arch-
leader of Modemism in its early history."'®
With regard to Tyrrell, she often focuses on Tyrrell's mission as a pastor of
souls, and his disregard for his own welfare. In “George Tyrrell and Friedrich von
Higel in Their Relation to Catholic Modernism,” and in “New Wine in Old Bottles™
she continues the approach that she began in the Autobiography and Life of
trying to portray the weaknesses in Tyrrell's character as well as his strengths.
. . . he was inspired by extraordinarily little regard for his own personal
welfare, here or hereafter; for his indifference to his own fate was such as
|, personally, have never met with in anyone else. It almost amounted to a
vice, for it was the root cause of his extraordinary recklessness, and of
many injudicious words and actions.'*®
... Tyrrell was reckless in his methods of attack just because he had no
care for his own reputation, and his personal disinterestedness kindled
affection while its manifestations roused irritation. '
In Petre's social commentary, there are two major themes that she

repeats in her warnings about the various “isms.” The most dominant is her

T M.D. Petre, “Friedrich von Hilgel: Personal Thoughts and Reminiscences,” Hibbert Journal
XXIV (October 1825-July 1926), 83

" Ibid., 85.

" M.D. Petre, “George Tyrrell and Friedrich von Hogel in their relfation to Catholic Modemism,”
Modern Churchman 17 (June 1827), 151. Although she acknowledges his iliness, Petre neglects
the possibility that his constant pain and the buildup of ureic poisons in his brain may have
contributed to Tyrrell's instability. See Chapter V.

¥ M.D. Petre, "New Wine in Old Bottles,” Modern Churchman 22 (July 1932), 217.
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conscience. However, she does not limit her questioning to the doctrines and
actions of the Church hierarchy. Her approach goes much deeper than just the
external conflict that may arise between an individual and the magisterium. She
finds the need for questioning at every level of faith, including the interior beliefs
a person may have about his or her relationship with God. Through her continual
questioning, she is attempting to live the faith that she inherited from her
Cisalpine ancestors, balanced against the crisis of belief still prevalent in
Victorian intellectual society, resulting from the Enlightenment, Darwinism, etc.

Victorian society's aftitude toward the crisis of belief is reflected in
Matthew Amold's poem, "Dover Beach,” which sees faith, like the tide, as
“Retreating, to the breath of the night-wind . . ."' Petre's approach, on the other
hand, by placing doubt as an essential part of faith, was in direct opposition to
the Victorian controversy on the nature of belief and established her unique
position in the theological and philosophical thinking of the Victorians. In her
mind, only someone who doubls can have genuine faith, because the presence
of doubt indicates an active faith - the person is working at their faith. In her own
words: “For the faith that knows no doubt is a faith of circumscribed dimensions;
the faith that reaches out beyond sense and reason is inevitably subject to the
gnawing of doubt and uncertainty."”

One of the themes of social thought that Petre began to develop was her

attitude toward feminism, specifically the women's suffrage movement. In her

' Matthew Amold, “Dover Beach,” The Collected Works of Matthew Arnold, Miriam Allott, ed,
gLnndun: Longman, 1978), 258,

Petre, MWF, 66.
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debate, but her intention, as she stated it regarding the book, was that he “. . .
should move through its pages just such as he was . . . -

During World War |, Petre dealt with a variety of social topics, continuing
her opposition to the suffrage movement, but also writing on the war and
international relations. She condemned war as an evil, but took a pragmatic
approach that patriotism was still required, and that war is inevitable as long as
the world is made up of imperfect human beings. In almost all of her writing,
however, her spirituality is still evident; she based her positions on fundamental
Christian principles, and continued to display her concern for ordinary people.

After World War |, Petre published Modemnism;: Its Failure and Its Fruits,

which she had actually written before the war. It was both an apologetic and a
polemic. She sought to explain the nature of Modemism and of her friends that
were involved in it, and she attacked the people and organizations both within
and outside the movement that led to its failure.

In her apologetic, she described the theological issues that brought the
movement into confrontation with Church authorities, and provided her own
analysis of the validity of the Vatican arguments. In this she was amplifying and
explaining the work of the other Modemnists rather than providing any original
theclogical positions. In the polemic aspect she was particularly strong in her
attack on the anti-Modernist oath and the instructions for implementation issued

by Pius X in 1910. This led to expression of her concern about abuse of Papal

* Petre, Life I, 2.
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consciously working at her faith. Modernism was a factor in her doubt; the issues
raised by Loisy, Tyrrell, and von Hugel called into question the traditional
teachings and structure of the Church. Her ability to deal with these questions,
and still remain a member of the Catholic Church, reflects her unique approach
to her faith. If she had not questioned and criticized, she could not have been
true to her way of faith and to her background.

Another of the themes Petre addressed in My Way of Faith was the

dangers of totalitarianism, a topic that she dealt with often in her later writing.
She often warned about the problems in dealing with Bolshevism, fascism,
communism, or any other form of totalitarianism. One of her main points was
that these ideologies have replaced worship of God with worship of the State,
and unless people began to see totalitarianism as a form of religion, they could
not combat it effectively.

As she continued her apologetic for Modernism, she still maintained that
its fundamental principles were valid - that the Church hierarchy must eventually
accept that advances in science and history will have to be considered in the
future development of Catholicism. Even her polemics were intended to correct

what she perceived as injustices or abuse within the Catholic Church.

CONCLUSIONS

There are two main conclusions that can be drawn from this research -

one concerning the Petre’'s status as a public intellectual, and the other
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However, regardless of conventional wisdom, and ignoring Tyrrell's
criterion that a Modemist had to be a member of the clergy, | maintain that Petre
was not a Modernist in the sense of someone who actively contributed to the
development of the ideas that led to the Vatican condemnations. As | have
mentioned before, she was a consumer of Modemist ideas, not a producer. She
supported the positions of her friends, and was a vocal advocate of their beliefs,
but she did not develop new ones of her own. Petre contributed no major
theoclogical input to the ideas of Modernism, but rather mainly defended those
who did. She attacked problems like abuse of Church authority, true - but much
of her thinking in this area was derivative from her own background as a
Cisalpine aristocrat. Her concept of doubt as an inherent part of faith is original,
and falls outside the scope of Modernism. In addition, | am unaware of any other
Victorian intellectual who finds doubt, rather than difficulties, an inherent part of
faith.

Possibly the best way to describe Petre is not as a Modernist - in the
context of the Modernism of the reign of Pius X, but as a modernist in the sense
of someone who believed in human progress, in both the spiritual and temporal
realms. Whether or not she deserves the title of “The Last Modernist” is
problematic. She was certainly the last survivor of the controversy labeled as
Modernism during the reign of Pius X; however, she has her own prophetic voice.
She believed that opposition to Modernism would disappear, because the
conditions that generated Modernism itself would disappear. If we look at the

status of the Catholic Church today, the Modernist “heresy” is far from anyone's
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time that has passed, and the reluctance of the DHM to provide access to

personnel records, this seems a remote possibility.
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APPENDIX A

Topical Content of Whe

Chapter/Title
Preface (Tyrrell)

Prologue

| if past rellgmus systems are not apphcabla to

Theme ]
True development calls for continuity with the
p&al asc:e-trmsm is still as valid as in

the present, they should be changed.

| “Commandments and
Counsels”

The evangelical counsels are not an end in
themselves, but rather a way some choose
to accomplish more completely the will of
God.

"Il “The Buried Life®

It is necessary 1o distinguish between

- external spiritual exercises and that form of
| continuous prayer that is the life of the soul

| and union with God.

| Il *"Devotion and Devotions™
(Rewrite of 1901 series in The
Weekly Register)

Devotions should be subordinate to devotion; |
they should actively contribute to spiritual
growth, not be a mere habit based on

antiquity.

IV “"Catechism and Catechists”

There is a difference between religious
learning and faith; the true faith of a catechist
should be evident to a student and will
positively shape the student.

V “The Chastisement of Our
Peace”

VI *The Sacrament of Love”

The community needs to actively share in the
suffering of Christ through the Mass;

suffering is necassary for true union with
God.

In the Eucharist, Christ gives His strength to |

weak humanity; it is necessary to support

| those in the Mystical Body who are alone
| and suffering.

VIl *Felix Culpa”

"Vl “Death Before Dishonour”

Penance is a vehicle for restoring the
balance between God and humanity; we
must learn to forgive ourselves as well as
others.

How do we cope with the contradiction
between Church teaching that we must
despise our own reputation and the need to
give good example by leadership.

IX “Spiritual Ennui”

Spiritual dryness can only be remedied by
biind faith in God.
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Topical Content of Where Saints Have Trod: continued

X “Not Peace but the Sword"

There is a dichotomy between the philosophy
that says true life is a continual struggle and
the spiritual teachers who claim that peace is
the inheritance of those of good will.

XAl "Self Will and Freedom”

Those in monastic life, even though they |
submit to obedience in an effort to curb self-
will, still retain personal freedom and
conscience to follow their own path to God.

Xil “Deus Mea et Omnia”

| vs. Divine love.”

' See the previous discussion of “Human love |
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APPENDIX B

Structure and Composition of: The Soul's Orbit

of Initiative

¢Hahﬁr."i‘ itle  Author ~ Theme
Prologue Petre | Aim of the book
|.(a) Preparation - Need | Tyrrell | The Holy Spirit will only be revealed

through human actions, not passive
debate.

I.(b) Preparation - Need | Tyrrell | The sinner must wander in the dark until

of Guidance realizing that God is the only true light. |

Il.(a)The Goal Defined - | Tymell | Faith alone can lead us to act as dmne['gr as |

In Relation to Myself | possible in loving God in heart and

. conduct. )

Il.(b) The Goal Defined - | Tymell | We must always try to do the right thing in

In Relation to My whatever circumstances we find ourselves.

Surroundings i

. “l Am the Wan_.r Tyrrell | In order to come to the Father it is

| necessary to grow in our relationship to
! Christ. ]

V. "Art Thou a King?”~ | Tymell | Jesus assumed His spiritual role as

Messiah in terms of the Jewish
| understanding of His day.

V. “In Spirit and in Tyrrell | The content of our religion is primarily

| Truth® mystical and spiritual, not focused in
— human institutions.

VI. “He was Subject to | Tyrrell | Mechanical obedience has no place in the

Them"” & Petre | spiritual realm; honest doubt is always
valid.

VIl *If Thou be the Son | Tyrrell | Jesus’ temptations were as human as ours;

of God" & Petre | His strength was in not exercising His

|| Divine power to overcome them,

Vill. “The Devil and His | Tyrrell | The Devil actually exists; we can only

Angels” & Petre | overcome him by believing in his existence
and turning to faith to overcome him.

IX. “What will It Profit?” | Tyrrell | Christianity is an outgrowth and
development of Judaism; we must love
righteousness for its own sake, not fear of

. | | punishment, I

X. “Love not the World” | Petre Ouwr true task of self-growth requires

developing unselfish love.
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' X1 “Christ Crucified” Tyrrell | Growth of the Kingdom on Earth depends ]
on establishing a God centered conscience
and the love of rightecusness for its own

sake.
XIl. “The Valley of the Petre | Surmounting life’s trials will enable us to
Shadow see death as a victory; suffering allows the
- soul to grow in spirituality.
XL, *I Have Risen” Tyrrell | The deeper and more spiritual the love, the

& Petre | more it is detached from worldly existence,
our whole being should strive to be joined

= with Christ.
XIV. “The Spiritand the | Tyrrell | It is through the Holy Spirit that Christ lives
Bride" in us; the Church developed gradually into

its present form as inspiration faded; all

[ gy g believers are members of the Church.
XV. “In My Father's Petre God is the human birthright; the Kingdom
House” must be a fulfillment, not an exchange of

existence, and we must consciously strive

for God, through a deliberate effort of will

and choice.
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APPENDIX C
Main Themes of Catholicism and Independence
Title Previous Source | Main Theme
“Prologue” n/a Conscience is the ultimate arbiter

in matters of faith and morals.
Truth has nothing to fear from
conscience.

' “The Temperament of | London: Catholic

Acceptance of an article of faith

Undenominationalism”

| Doubt” | Truth Society, must be based on fundamental
- 1901, personal acceptance that it is true.
Doubt is an essential component
offath.
| "Obedience Spiritual | Written in 1905 | There is sometimes a duty to
“and not Military but publication | disobey even the Church. Reform
delayed. | must be spiritual, not military style
(S —— - | discipline. !
“Black but Comely” unknown The visible Church has not the
- same claim to eternity as the
- . spiritual Church. B
“The Order of Monthly Register ~ Every priest is not at the same
Melchisedech” - October 1902 | level in both intellectual and
== - spiritual characteristics. I
“Personal unknown Personal responsibility and
Responsibility and conscience may take precedence
Expert Authority” over Church authority when it
e B steps outside its proper realm.
“Before and After - Weekly Register - | Even devoted converts may find
Conversion” April 12, 1901, as | the need to continue to question
“Inquiry and within the Church.
' EE.“EF _—
' “Underground Forces” | Weekly Register - | Catholics too often focus on
March 14, 1902, | visible, worldly successes rather
as “Alma Mater” | than spiritual progress. s
“The One Thing Monthly Register | The secular and religious worlds
Needful” - September must cooperate for the best growth
1902, as “Unum | of culture and society
[ B _Haﬂassanum 1D N
“Minorities” unknown Truth cannot be subject to the
outcome of a vote. Minorities have
| aright to be heard.
“The Fallacy of unknown Indifference in religion is not the

same as tolerance. Indifference
will not advance the search for
truth.
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those who accomplish the most
good.

Paternalism no longer has a place
in the Church.
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APPENDIX D

Petre's Works: 1910

- 1918

Title Date General Theme(s)
Autobiography and Life | 1912 Vol. | - Tyrrell's autobiography through
of George Tyrrell (Book) | | 1885. Vol. |l - Petre's biography of Tyrrell
| through his death
Reflections of a Non- 1915 Discussion of the nature of war and of
Combatant (Book) various forms of pacifism. Necessity of
| patriotism even in the face of the horrors of
war. Pragmatic view of the unlikelihood
that war will ever be eliminated. Advocacy
for international laws, enforced by an
1 international force.
The Women's October | Anti-suffrage. Most of the social evils of the
Movement: Neglected 1913 day are common to both men and women,
Opportunities and women gaining the vote will not change
that. Most of the problems can be traced to
, 2 women themselves failing to act in unity.
The Advantages and January | Apologetic for Modermnism. Necessity for
Disadvantages of 1814 the principle of authority in the Church.
Authority in Religion True nature of obedience as set out by St.
Ignatius of Loyola, A superior only stands in
God's place when he claims no honor for
- himself.
Confidence and October | Nationalistic appeal to the British pecple to
Strength’ 1914 | support the French and to treat German
(== prisoners humanely
Christianity and War October | There is a contradiction between
1915 Christianity and war, but wars will not end
until humanity becomes perfect in the
eschaton. Patriotism must be a factor in a
person's position on war. Criticism of
Benedict XV's lack of a stance on WWI. |
Machiavelli and Modem | July No modern state will be able to totally
Statecraft 1917 ignore the principles of Machiavelli in either

governance or in waging war until true
Christianity is accepted by humanity.

' Although Petre refers to this article as “Let Us Be English®, it was published by the Times as

*Confidence and Strength.”
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Speculations on the post-war nature of
religion and a call for understanding and
tolerance between different denominations. |

Divine and Human Faith

Religion and Patriotism

Comparizon and crrtrque'ﬁf'La Helg;u: by |

Alfred Loisy, and God the Invisible King by
H.G. Wells. Highly critical of Wells,

unfriendly to Loisy.

| Apologetic for Catholics as good citizens,

whose loyalty to England is not in conflict
with their loyalty to the Church. In respon
to anti-British activities by Irish clergy. w‘

Defense of the Old Catholics.
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APPENDIX E

Thematic listing of Petre’s Essays and Articles: 1920 - 1942

achieved through political means
alone, but only through the guidance
of religion. The League of Nations
must have a religious dimension in
order to succeed.

| Apologetic for the immanence of |

' The Roman Catholic Church can

Jesus - the Christological question
in the Anglican Church - the
possibility of Jesus’ being revealed
in other ways in other religions.

' never reunite with the Anglican, since
| the Roman Catholics cannot accept
compromise.

| Aticle/Essay Tile | Date

' The City on Earth, the City April
in Heaven and the League 1920
of Nations
Still at It: The Impasse of April
Modern Christology 1922
The Roman Catholic April
Church and Reunion 1823
An Open Letter to Lord June
Halifax® 1923
Religious Authority July

1923

Comments on the difficulties
involved in a reunion between the
Roman Catholic and Anglo-Catholic
Churches
Upﬂﬂt& and re-statement of two of

her previous articles on the question

| of lawful authority within the Catholic
| Church.’

The Church in Its Relation

September | The place of the Church is to putits |

members in touch with God, as a

means, not an end. The Catholic

Church does not contain all religious
| guidance.

to Religion 1923
The Moral Factor in Society | June
1924

— .

' Review of Loisy’s thinking on moral
responsibility and humanity as a
religion - comparison with Bertrand
Russell's humanism.

? Lord Halifax (Sir Charles Lindsay Wood) 1839 - 1934, was the driving force behind the English
Church Union. His hope was to facilitate a reunion between the Roman Catholic Church and the
Anglo-Catholic portion of the Anglican Church. This reunion was seriously set back in 1896 when
Lea X declared Anglican ordinations to be invalid.

¥ "Obedience Spiritual but not Military,” and “Advaniages and Disadvantages of Authority in

Raligion." Sea Chapber V1.
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Thematic listing of Petre’'s Essays and Articles: 1920 - 1942: (continued)

Fawkes*

Friedrich von Hiigel: October | Eulogy for von Higel - his reluctance
Personal Thoughts and 1925 to involve himself in moral questions
Reminiscences - his position as one of the early
| initiators of Modemism - his
| | anfipathy toward immanence.
An Deus Sit? April | Argument against the possibility of
1926 proving the existence of God
' through reason alone - a person can
only find God through personal faith.
George Tyrrell and June  Differences between Tyrrell and von
Friedrich von Hiigel in Their | 1927 Higel - Tyrrell's focus on the needs
Relation to Catholic of the human soul - his indifference
Modemnism to his own fate - von Higel's
concern with history and mysticism.
Fascism and Its Relation to | October The dangers and evils of Fascism -
Freedom 1927 Fascism can only be combated if it is |
seen as a religion - comparison
between the tyranny of Fascism and
that of the Church in the negation of
personal liberty.
The Creative Elements of | March Tyrrell's insistence on truth in the
Tyrrell's Religious Thought | 1929 face of condemnation- his reaction
| to what he saw as intellectual and
moral tyranny in the Church during
the Modernism controversy -
religious doctrines have value only in
i | relation to life.
Some Thoughts on the January Commentary of de Lamennais’ idea
Career of Feli de 1830 that Church authority had no place in
Lamennais religion - his attempt to eliminate the
element of doubt in religion.
Feli de Lamennais |I: Essai | February | Critiques of de Lammennais' Essa}f
sur l'ndifférence 1930 on Religious Indifference - his
insistence on the importance of civil
! authority is overstated. i
George T'_.rrrell and Alfred | 1930 Eulogy for Alfred Fawkes - contrast

between he and Tyrrell on the
question of Church authority.

-
4

Alfred Fawkes was a convert to Catholicism, who became a priest, and then returned to

Anglicanism in 1909 as a result of the Modemism controversy,
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Thematic listing of Petre's Essays and Articles: 1920 - 1942: (continued)

Review of a Pontigny décade on the
relation of the learned to the
unlearned®- difference between the
methods of science and the truths it
arrives at - only in religion can we

_ | arrive at truth without being learned.

| Letter to the Editor of the Dublin
' Review arguing thal Bolshevism must
' be fought as a religion rather than an

. autobiography - his controversy with
' the Church - his search for a religion
' based on humanity - the Church’s
| failure to make proper use of his

Von Higel's greatness was in the
nobility of his quest for truth - his
insistence on transcendence vs.

the safer path, not necessarily the

immanence - his tendency to choose |

Tyrrell's lack of concern for his own
reputation - his hostility to theology
when presented as a science -
theologians are more concerned with
preserving the form than spreading

" Commentary on Aldous Huxley's

E!’EE ew World in light of her own
views on the dangers of Bolshevism. |

Discussion of Laberthonniére's
phnlusuphy especially his ideas on
wtal immanence, condemned by
Pascendi - most believers are the
unlearned.

“Ignorance and Wisdom January
1931
‘Bolshevik Mentality | April
1931
anti-religion.
M.Loisy's Autobiography July ' Commentary on Loisy's
1931
talents.
Von Higel and the Great December
Quest 1831
i easiest one.
New Wine in Old Bottles July
1932
L. | the content.
Bolshevist ldeas and the | October
“Brave New World™® 1932
Pere Laberthonniére Aprii | Discus:
1933

S-ee also Chapter VIl. She uses the same l,ermmn&ng-‘gr in her apologetic for Modemism,
® A greatly expanded version of “Bolshevist Mentality.”
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Some Reflections of DH. | 1933 | Commentary and critiques of D.H.
Lawrence from the Catholic ' Lawrence - critical of his attitude
Point of View | toward sex and human relationships,
chauvinism - his human descriptions
fail through lack of relationship to a
S | personal God.
Babel and Anti-Babel January Plea to support the League of Nations
1937 by ascribing to the intellectual and
social ideals being developed at
| Pontigny. —
Anti-Babel Society June ' Further support for Pontigny - the
1938 anti-Babel society now admits
students as well as established
[ —— scholars.
Commentary on M. Loisy's | July Article in support of Loisy's efforts to
Articles 1938 prove that Jesus was an historical
person - attack on those who would
- o . forget the realities of history
Parliament and Peace | 1938 Criticism of Parliament for their
advocacy of war preparations after
— - —————l| ﬂ'IE e peace Conference at Munich.
Paul Desjardins: Personal | July Eulogy - his background in the Uinion |
Reminiscences 1940 pour 'action Morale and Union pour
_____ la Vierité
Alfred Loisy September | Eulogy and apologetic for Loisy - his
1940 belief that all should have some form
— o | of religion
Alfred Loisy October | Obituary article for Loisy - more
1840 biographical than the previous article
The Individual and the 1941 | Condemnation of National Socialism
Collective and its raising of the State over the
| nights of the individual
' What Russia Can Teach January | England can learn from association
Us 1942 with Russia - understanding what has
happened within the Russian State
may help to fix English society -
dangers of atheistic Communism -
[ . Communism compared to Christianity
A Religious Movement of November | Commentary on the personal and
the First Years of Our 1942 religious character of von Higel,
. Century Tyrrell, and Brémond. B
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