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Iam fully aware of the fact that the proh)lem of manology does not seem
to be central i in, Chnstlan preoccupatlons today. I r;efer not noly fo non-
mariological churches but even to, Chnst:lans belonging to churches that
were over-manologlcal at times. “When I attended Vatican II asan observer
a peritus said-to me, “Well, we'll get rid of manology very soon.” .1 still
remember the shock T experlenced then. .In all honesty, we Orthodox
are not ready to “get rid” of marlology On the contrary, I think that if
we understood the crisis in which we find ourselves today, if we truly
understood the depth of today’s problems and that the real crisis is on the
level not of “adjustments” between the Church and the world (relevance !)
but on “that of the ultimate Christian vision of Go(d "world and man, then

o

] g i

¥ 4i
The Rr. Rev. Alexander, SCHMEMANN, 8.1-D., LLI5,, D.3,, is Dean
of St. Vladzmtrs Orthodox Theologu:al Seminary in Crestwood New York.
He serves as adjunct professor in the Department of Slavic Studies i in the Columbia
_ University Graduate Faculty and lecturer in Eastern Orthodoxy at the Union
Theological Semmary in New York. He is also a member of the Metropolttan

Council of the Russian Orthodox Church of America. 1A

His* publications in English include the following: The Historical' Road of
Eastern Orthodoxy (1963), Sacraments and Orthodoxy:(1965) and Intro-.
duction to Liturgical Theology (1966). -

25



A ALEXANDER SCHMEMANN

we would have also understood what for centuries was expressed in the
veneration of Mary.

I realize that it is difficult to see the connection between our “modern
problems” and Mary because in the Catholic West she has become the
object of an almost separate cult. In the East, however, she is “taken for
granted” and provokes no theological questioning or reflection. There is
no “mariology” in the Orthodox Church if this term is taken to mean a
specific theological discipline, a separate intellectual set of problems. The
veneration of Mary permeates, so to speak, the entire life of the Church;
it is a “dimension” of dogma as well as piety, of Christology as well as
ecclesiology. It is this “dimension” that is to be made_explicit today and
in connection mostly with the problems that seem so’alien to it. In'other
words, one is to ask the question: Is marlology a type of piety relevant
in the past but no longer of value today? My preliminary answer is no.
Something is expressed in mariology which is fundamental to the Christian
faith itself, to the Christian experience of the world and of human life.
It is in this area that I will try to share some thoughts with you. !

II

Although I will not discuss the historical development of mariology,
I must stress that the Orthodox understanding of it has always been in
“Christological terms.” To use a somewhat paradoxical approach, I would
say that if nothing else were revealed in-the Gospel than the-mere fact
of Mary’s existence, i.e., that Christ, God and man, had a mother and

" that hér p;llme was Mary, it would have been enough for the Church to
love her, to think of her relationship with her Son, and"to draw"theologi-
cal conclusions from this contemplation. Thus, there is no need for addi-
tional or special revel;ltions;_ Mary is a self-evident and essential “dimension”
of the Gospel itself. "

As to liturgical veneration, manology developed at first within the
frame~-work_of the so called “concomitant feasts.” The oldest feast of
Mary seems to have been the “Synaxis” in her honor. on December 26,
immediately following the Nativity.” This means that liturgical veneration
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of Mary followed the development of Christology; it was a part of the
Church’s contemplation of the mystery of the Incarnation. In the East
at least, this Christological character of the veneration of Mary has always
been preserved. We have, of course, popular forms of Marian devotion,
but even these remain organically connected with the mystéry of Christ.
And this remains the inner norm and criterion of Orthodox mari-
ology.
- The liturgy is the main, if not exclusive, locus of mariology in the
Orthodox Church. As I said before, Mary has never become the object
of any special and separate theological speculation; one would seek in

-

vain for a mariological treatise in our manuals of dogma. This liturgical
veneration has, to be sure, been adorned with much piety,” symbolism
and allegory, and this has led to questions about the biblical character
and justification of these forms. Where in the Bible do we find stories about
her nativity, her-presentation in the Temple, her dormition—all themes
of the- principal mariological celebrations. To this the Orthodox answer
is that whatever their poetical, liturgical and hymnological “expressions,”
all these events are real in the sense that they are self-evident. Mary was
born, as with every pious Jewish girl she was, at some moment of her life,’
taken into the Temple, and, in the end, she died. The fact, therefore,
that much of the liturgical expression of these feasts is taken from the Apo-
crypha does not change or alter their “reality.” It is the ultimate meaning
of these events that the Church contemplates, not the poetical elaborations
of Byzantine hymnographies.

Mariological feasts are only one aspect of the veneration of Mary.
Indeed, it permeates the entire worship of the Church. Thus, we find
her veneration at the end of each liturgical unit, as its conclusion or epi-
logue. Each group of hymns or prayers is always concluded with a Theo-
tokion, a special hymn to Mary. On Wednesdays and Fridays, days dedi-
cated to the Cross, this prayer takes the form of a Stavrotheotokion, a hymn
in which Mary is contemplated standing at the Cross. N

Finalfy, a very important dimension of mariology is to be found in
iconography. It is enough, for example, to look at one of the best Marian
icons of the Orthodox East—Our Lady.of Valdimir—to understand that
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herein there is a: wonderful- revelation- about the ceritral mystéry of the
Christian faith, as well as the méaning of man;-his body, his life, his destiny.
. All this material—and -one-could add- to it, the’ homilies, "sermons,
meditations; etci—has never-been “organized” into: a, consistent- body of
doctrine. It seems that the Church-is-reluctant to *touch” that mystery]
that it has no_ adequate words-for it. .“Come, taste, see’’ .and-then-under-
stand—such seems to be the invitation. This makes a rational or analytical
presentation- of mariology very difficult. - e tAY
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But this is bemg challenged today; an attempt to explain becomes
inevitable. Such an explanatlon must’ of necessity dessrcate an’ organic
whole and show its dlﬂerent strata In the first place, we find'the very im-
portant themé of Mary as 'the'New Eve. It can be ternied 'the * cosmologl—
cal” aspect of mariology. At the same timie it sets the frafe-work for the en~
tire ' mystery: the relationship between God and the world (cosmology)
God and his chosen people (hlstory of salvation), God and the Church (ec*
clesrology) and finally, the consummation of all thmgs in God. All this is
expressed ptimarily as a mystery of love, in terms of* marital un1ty *The
second thefhe is that of Mary as Temple It finds its ultimate expressron in
the feast of the’ Presentatlon of Mary in’ the' Temple. The' Temple is the
placé of Divin&’presencé, of encotnter bétween: God and miaii; of the reve:
lation of Divine glory. In this feast the ultimate mystery"of man as the
Temple of God is fevéaled torus: " Mary represenits all of ‘us’in this’ fulﬁll—
ment “of orié Temple’ in and through the other—the human—Temple
Finally, thé death of  Mary; ‘the gfeat theie of Dormition. IfTam permitted
a word héré by way ofa frlendly ecurtiéhical critique,” the Catholics should
have. never permJtted their’ theolograns to-“clabotate” the mystery of the
Assamption (as also that> of the Tmmaculaté Céfiception).  They missed
the whole pomt for they tr1ed to ‘explain rationally*-and in mappropnate
terms—an- eschatolog1cal mystery The: Orthiodox Church does not “ex-
plain” “what happened whern Mary “died: Tt siiply ‘states that her death
signifiés the “‘morning 'df a mysteriotis day,”" that Mary,” in’ vittue of her
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total love for God and surrender to him, of her absolute obedience and
humility, is the. beginning of that common resuirection which Christ
annnounced to the world. P . A
Each of .these'themes Tequires a long' and elaborate treatment. Here .
I will only touch upon one aspect. of mariology: its. meaning for the doc-

trine .and understanding. of the Church.. . ... - £
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+  Ecclesiology is one of the great therhes of our ecumemcal age. And
the first thing one must say about eccles1ology is that today it is polanzed "
It is polarlzed between the notions ‘of authorlty and fréedom: One can
say that "the’old presentatlons -of De_ Ecclesia are commg % an end As
we know today, the classmal Dé Ecclesza with its emphas1s on structure;
institution and legahsm i€ 'the product of “confessional polemlcs ‘of “the
great Western crisis of Reforsiation - Countér-Reformation. "It is this
institutional or structural reduction:of ecclesiology that is bemg challenged
and denou.nced today Yet, as it always happens one extreme leads to
another. When people tire of “structures” and *“institutions,” they Jump
into a kind of illusion of freedom, not realizing that in shaking oné
set of structures, they prepare another one. "Today’s freedom' will be-
come tomorrow’s “institution,” and so on ad mﬁmtum Perhaps’it is time
for us to realize that as long as we débate mst1tutlons ‘and structures, and not
the mystery “of the Church’ it her depth, we'are by—passmg the real issue.

. Whatis the Church? On the ‘one hand the Church is certamly structure
and mstltutlon, order and h1erarchy, canons and" chancer1es Yet this i
only the visible structure. What is its content?' Is it not also, and primarily}
that which is to change and to transfigure life itself? Is'it not' the antici-
pation, the * ‘Sacrament” of the kingdom of God? Yes, the Church is struc-
ture, but the unique purpose of that structure is to be an ep1phany, to
inanifest and to fulfill the Church as expectation and fulfillment, as pilgrim-
age and ant1c1pat1on The Church is thirst and hunger and she is also
the * food of immortality.” She is the “not'yet” and the already is ..o
Now, ‘it is'in this perspective—that of 'the Church as life, and not only
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structures—that we can understand the unique place of Mary in “ecclesio=
logy,” i.e., the attempt to understand the Church from within.

It is, of course, in worship that this experience of the Chuich is given.
It is in her.litourgia that the-Church transcends herself as institution and
structure and becomes “that which she is”: response, adoration, encounter,
presence, glory, and, ultimately, a mystical marriage between God and
his new creation. It is precisely here that Mary stands at the center—as
the personification, as the very expression, icon and content of that response,
as the very depth of man’s “yes” to God in Christ. In the worship of the
Church there comes the moment when all structures qua structures disap-
pear; they are fulfilled. They are essential, necessary to bring us up to
that moment, to make that moment possible. Yet when it comes, it is
life and life alone that triumphs. It is that perfect experience of unity and
joy that is given—and here stands Mary as, indeed, the personal “icon”
‘of the Church, of that movement of love and adoration.

There is no’ “icon” of the Church except the human person that has
become totally transparent to the Holy Spirit, to the “joy and peace
of the Kingdom. If Christ is the “icon” of the Father, Mary is the “icon”
pf the new creation, the new Eve responding to the new Adam, fulfilling
the mystery of love. .

She is the New Eve because to God’s request she answered, “I am the
servant of the Lord, be it done to me according to his word.” At that
moment all human: “structures” which originated in man’s alienation from
God—freedom and authority, rights and obligations, etc.—all this was
transcended. The new life entered the world as life of communion and
love not of ° authorlty and “submission.” Thus, being the “icon” of
the Church Mary is the image and the personification of the world.
When God looks at his creation, the “face” of the world is feminine, not
masculine, "We, men are, to be sure, co-workers with God. We are the
heads of families, churches, institutions, etc. We become bishops, priests,
superintendants. Unfortunately, some women today think that they should
also become priests and bishops. They are wrong, for when it comes to
holiness and joy, to ultimate reality and transfiguration, it is the “feminine”
qualities of humility, beauty,. obedience and total self-giving that triumph
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in the “new creation” and crown it with Divine glory. It is symbolic
indeed that on Mount Athos, the great monastic center of the Orthodox
East, no. woman is admitted. Yet, the whole mountain is considered to
be the particular possession of the Mother of God. The intuition of the
great Russian novels like Anna Karenina or Dr. Zhivago is.that in spite
of all its ambiguity, its tragical identification with the demonic temptation,
its deviation from the Divine beauty, it is here, in the mystery of woman
that the last word of creation is to be revealed. She—Mary—is the ultimate
“doxa” of creation, its response to God. She is.the climax, the personifi-
cation, the affirmation of the ultimate destiny of all creation: that God
may be finally all in all, may fill all things with himself. . The world is the
“receptacle” of his glory, and in this it is “feminine.” And in the present
“era,” Mary is the sign, the guarantee that- this is-so, that in"its mystical
depth the world.is already achieving this destiny. I

Our world today is “masculine” in the sénse. that it concentrates
almost everything on forms and structures, on institutions and categories,
but not.on the content in which ‘these. structures exist and which is their
final justification. This “masculine” approach has contaminated theology
itself. But the “epiphany”-of the:Church always takes place beyond the
structures, as their fulfillment. Theré comes a.time when the institution
disappears, although without the institution that moment would have
never come, would have been impossible. This is when, the Church is
actualized as “joy and peace” in the Holy Spirit, is the taste—here and
now—of the Kingdom which is to come. At the heart of that moment,
as its expression, movement and perfection, we find Mary. She is not, the
“object” of prayer and adoration, but its very expression. She is the Church
as prayer, as joy, as fulfillment. It is this combination of beauty and humi=
lity; matter and.spirit, time and eternity,. that is the real experierice of the
Church and of that experience Mary is the focus and the life. It is for, this
experience that the world is longing today.

We think that:we can solve all:problems today by “masculine” mieans
—by changing institutions and adopting new laws, by planning and calcu-
lating. In the end, however, this alone cannot and will never triumph.
What will always win while being defeated is something quite different:
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a vision, an éxperience which is behind all thése structures and alone can
give thef significance, the victorious humility of the Chuirch as personified
in Mary. The*Church should* not adopt—as she seems to:do today-a
“me-too” attitude; that ofisimply joining the world in its struggles, pro+
,tests, pickets, and iniall £human all too himan” wisdom and ‘passion.
Throughout the- centuries shehas-accumulated another wisdom, another
experience, something: for which ‘every.man‘and woman, every society
and generation, is really nostalgic. For behind all the struggles and‘conflicts
which fill the world there is the secret, inknown and unconscious desire
for the ultimate”synthesis, a convincing' image of man and manhood.
This is. what the Church, and she alone, can offer to the world.

This is what I call the mariological dimension of ecclesiology. I do
not find it discussed in modern theology. On the contrary, what we want
to prove to ourselves and to the world is how “masculine,” structured,
and; in-general, how “this-wordly” we are. We are indeed ashamed of
mariology,- perceiving it-as”weakness and sentimental deviation. There
must be someone, then, who'in the'midst of this surrender would simply
affirm and proclaim the. eternal validity of the mariological “focus” of
the Church. -And if we take one by one the various problems which con-
stituté the “agenda” of our times and study them in the light, not of super-
ficial mariology, but of its deep implicatioris and insights, of the silent vision
behind it; this may be, inispite of*all theological inflation and the noise of
our days, the best way to servé the world. We have received 4 gift from God
and we can share it with the world, thirsty and hungry, in joy and beauty.
Mary is the secret joy'of all that the Church:does in this world. It is she
who- can and will purify the world, not priest’s unions and masses of pro-
test..She will reveal to us that:which weare losing every day, the myste-
rium' of ther Church, that without which everything in the Church looses
all medning. Thisis why the mariological theme is actual. We have not
yet started to work on it, but I would suggest that instead of adding to the
world’s crowds of specialists-in.all. possible areas we return' with 2 new
interest to the oné in whom God has given.us both “icon’ and power”
to become that. which Christ wants us to be.

o i il ¥+ o Alexander SCHMEMANN
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