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Ministering to Men

ABOUT THIS ISSUE

BY JAMES L. FURROW

n the midst of the hundreds of

thousands of men gathered last

year on the Mall between the
Capitol steps and the Washington
Monument, one small boy's
perceptions of manhood changed.
Never in his ten years of life had
he seen so many men cry. This
experience brought him closer to a
different side of masculinity. His
story joins those of many others
whose lives have been touched by
recent gatherings of Christian
men. Miles away a local church
staff is revising its budget. The
resources they had dedicated to
men’s ministry are being reallo-
cated. Their small-group ministry
to men has lost its numbers as
men directed their attention to
larger regional rallies. Some staff
members were pleased to have the
additional resources, while others
questioned how a once-vital
ministry could be out-sourced.

This edition of Theology News
and Notes explores several issues
related to ministering to men.
While this journal previously
addressed “Women and Ministry”
(in March 1995) and “Women in
Ministry” (in October 1985), this
issue focuses on ministry to men.
The role of organizations such as
Promise Keepers is undeniable in
the dramatic rise of interest in the
Christian men's movement.
Millions of men have responded to
this movement which emphasizes
a “godly manhood.” While media
scrutiny has sought to provide a
balanced coverage, a sociological
analysis of the movement has
received limited attention.
Jack Balswick, professor of

sociology and family development

in Fuller’s School of Psychology,
has written extensively on men’s
issues for the past three decades.
He provides a sociologist’s analysis
of the Christian men's movement.
Two essays follow in response to
Balswick’s analysis. Mary Stewart
Van Leeuwen, resident scholar at
Eastern College’s Center for
Christion Women in Leadership,

The articles in
this edition . . .
address many
issues facing
today's church
and the men it
seeks to serve.

presents biblical feminist concerns
with this movement. Then re-
nowned author and conference
speaker Gordon Dalbey reflects on
his concern about the need to
restore masculine identity through
a spirit of sonship and surrender to
God.

The second group of articles
in this issue responds to three
areas related to ministering to
men. These include ministry to
men in the local church, in the
inner city, and in the later stages
of life. A popular speaker at men's
rallies, Fuller's Isaac Canales,
associate professor of theology and
Hispanic ministry, motivates
pastors with his experiences in
ministering to Latino men in the
local church. Bernard Franklin,
vice president of the National

Center for Fathering, provides an
African-American perspective of
the plight of urban men who deal
with despair and hopelessness. He
challenges ministry professionals
to work to help restore responsible
fatherhood. Judson Swihart, noted
author and therapist, describes the
important contribution that
grandfathers can make in their
families and churches, and reveals
some important considerations in
bringing these men into a more
vital ministry.

Taken together, the articles
in this edition of Theology, News
and Notes address many issues
facing today’s church and the men
it seeks to serve. W

JAMES L. FURROW, Ph.D., Marriage and
Family Department chair and assistant
professor of marital and family therapy in
Fuller's School of Psychology, specializes
in parenting and marriage counseling. A
member of the American Association of
Marriage and Family Therapy, he has
written numerous articles in professional
journals and has frequently spoken at
nationwide conferences on marriage and
family relationships.
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The Men's Movement

A SOCIOLOGIST'S OVERVIEW

BY JACK O. BALSWICK

ince masculinity and feminin-

ity are each defined by the

other, it is not surprising that
the emergence of the new men's
movement follows the modern
women’s movement. The emer-
gence of the modern men's
movement took place in the early
1970s. As the women'’s movement
gained momentum, men who
found themselves supportive of
feminist goals searched for ways
to act out their support.

It has not been easy for men to
participate directly in the
women's movement. To keep from
diluting their political goals,
women in the movement believed
that the movement needed to be
for women and by women. Men
who were sympathetic to women's
goals received a loud, clear
message: “If you are supportive of
the women's movement, the best
thing you can do is to find ways
to reduce the sexism in men!”

This was evident to me when
I participated in a committee
forming a women'’s studies
program at the University of
Georgia in 1975. As the only male
faculty representative, I proposed
a gender studies program as an
alternative to limiting the empha-
sis of women studies alone. As a
sociologist, I reasoned that if
sexism were the problem, then it
might make sense to study men
too! Research on ethnic and race
relations unfortunately empha-
sized understanding the effect of
discrimination on minority
groups, rather than on the racist
structures of majority groups.
While the committee heard my
concern, they argued that a
genders studies program would
not have the political effectiveness
of a women’s studies program in

bringing change. (Many universi-
ties now include the study of men
as part of their curricular
agenda.)

THE EARLY MEN’S MOVEMENT
The men’s movement of the early
1970s began as an expression of

Men began to
discover that the
traditional
masculine values
were oppressive to
women and
repressive to men.

men wanting to support feminist
concerns. Their participation
effected a personal consciousness-
raising. A social science influence
pervaded the initial focus upon
how men overtly and covertly
participated in sexist social
structures that discriminated
against women. Consequently,
men came to realize that they too
were in need of “liberation.”
Women struggled against struc-
tures denying them equal partici-
pation, and men countered with a
restrictive traditional model of
masculinity. In The Forty-nine
Percent Majority, D. David and R.
Brannon described the traditional
model in four descriptors. These
restrictive qualities include an
emphasis on competition,
achievement-oriented self-
affirmation, toughness, and the
demonstration of strength
through aggression and the

inexpression of emotion. Men
were not to show their vulnerabil-
ity either through tears or through
tenderness.

Men began to discover that
the traditional masculine values
were oppressive to women and
repressive to men. Some realized
the hazards of the masculine
reserve in the form of cardiac,
intestinal, and emotional disor-
ders. As a result they began to
form a “modern man response.”
The goal was to create a new
male, one which was more
“feminine” than the macho one
that had long been emulated.

Similar to the leaders of the
women'’s movement of the 1970s,
the leaders of the early men's
movement were strongly influ-
enced by structuralist theory—the
underlying assumption being that
males and females are born with
a relatively clean slate upon
which society “imprints” its
definition of masculinity. A social
reconstruction was needed to
bring change. Debate continues to
the present day regarding the
genetic versus social origins of
gender characteristics.

The men’s movement grew
slowly during the 1970s, eventu-
ally culminating in the emergence
of the National Organization for
Changing Men. The organization
had a number of regional chap-
ters and a regular newsletter
called Brother, but it failed to
capture the attention of the
majority of American males. The
movement was most effective in
reaching men in academic circles.
It was instrumental in establish-
ing men’s studies programs on
several campuses, and in convinc-
ing directors of some existing
women's studies programs to
expand to include women's and
men’s studies. (I could have used
their help at Georgia a decade
earlier.) They continued to
support the concerns of feminists
and raised awareness about the
restrictions of a traditional
masculine role.

In my estimation, the
movement was correct in chal-
lenging many aspects of tradi-
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tional masculinity, even though
the movement as a whole polar-
ized a progressive versus tradi-
tional view of masculinity. It
failed to find positive qualities in
some aspects of traditional
masculinity. Rejecting the tradi-
tional male's excessive emphasis
upon strength, the early men’s
movement too often led to what
Robert Bly referred to as the “soft
male.”

THE NEW MEN’S MOVEMENT

Bill Moyers introduced America to
Robert Bly in a television docu-
mentary titled “A Gathering of
Men.” Bly became an icon for the
new men's movement. His
publication Iron John, in 1990,
became the first book about men
to reach the Top Ten list of
nonfiction bestsellers. It stayed
there for 30 weeks. The male
mythopoetic movement was
associated with a back-to-nature
emphasis. “Wild man weekends”
provided cathartic events for male
emotional cleansing. Interest grew
in this expression of a new
masculinity which was strangely
distant from the early movement
of the 1970s.

The new men's movement
was not a direct outgrowth of the
earlier movement. The Making of
Masculinities: The New Men’s
Studies, an edited collection
written by men in the early men’s
movement, did not include one
reference to Joseph Campbell,
Robert Bly, Robert Moore, or
Douglas Gillette—all influential
thinkers and spokesmen of the
new movement. Likewise, Bly, in
Iron John, and Robert Moore and
Douglas Gillette, in King, Warrior,
Magician, Lover, mentioned
nothing of the work of the early
men’s movement.

The new men’s movement
clearly captured the public’s
attention. Why has this new
movement received greater
acceptance than the first? Al-
though in part it may be a matter
of timing, two factors are impor-
tant: First, the new men’s move-
ment rejects the cultural deter-

minist position of the early
movement. Rather than assuming
that masculinity is a purely social
construct, the leaders in the new
movement, say Moore and
Gillette, assume that there are
“fundamental deep structures of
the human self, both masculine
and feminine.” Second, the new
men’s movement stepped away
from the earlier calls for an
androgynous masculinity by

In my estimation,
the movement
was correct
in challenging
many aspects of
traditional

masculinity.

affirming a full range of mascu-
linity, not simply calling for men
to develop their feminine side.

Feminists have been reticent
in responding to the new move-
ment, fearing its formation as a
form of feminist backlash. This is
due, in part, to a tendency by
men to concentrate on their own
masculine wounds, while missing
how they might be participants in
the woundedness of women. The
movement’s mythological empha-
sis has concerned others who fear
a New Age spirituality. This has
been aided by such easily satirized
practices as men dancing around
a campfire dressed in animal-skin
loincloths, attempting to get in
touch with their inner masculine
selves. It is in this social context
that the Christian men’s move-
ment has taken shape. The
Christian movement has outdis-
tanced and overshadowed its
media predecessors, as best seen
in the impact of the organization
Promise Keepers.

THE CHRISTIAN MEN’S MOVEMENT
In the last decade, Christian
writings for men, such as Gordon
Dalbey’s Healing the Masculine
Soul, reflected a growing interest
in, and a questioning of, mascu-
linity. The sparks that were
ignited in men's lives were
brought to full blaze with the
emergence of the Promise Keepers
men’s stadium events. Led by
university football coach Bill
McCartney, the formation of
Promise Keepers (PK) followed his
vision to see men commit to vital
relationships with God, their
family, their church, other men,
and Christ’s Great Commission.
Promise Keepers’' exponen-
tial growth, from 72 men in
attendance in 1990 to over one
million in 1996, characterizes the
center of the men's movement.
The staff for Promise Keepers has
grown from 22 to 452 and the
budget from $4 million in 1993 to
an estimated $117 million in
1997. Its impact can be felt in the
church, as evidenced in the
proliferation of men’s literature
and interest in male-oriented
small groups. PK’s message in
these men's groups and materials
is characterized by the emphasis
on a Christian life that is mascu-
line, reconciling, and committed.

Masculinity. The fact that
McCartney was a successful
football coach of a nationally
ranked college football team gave
Promise Keepers instant “mascu-
line security.” PK members
embraced this stalwart spiritual-
ity, adorning T-shirts emblazoned
with the phrase “A Man's Man Is
a Godly Man.” Masculine appeal
is a necessity for reaching a broad
spectrum of American males.
There remains a strong warrior/
athlete resonance in the American
culture’s definition of masculinity.
This stands in contrast to the
image of the domesticated
“churchman,” often seen as a
meek and mild Christ-figure.

This masculine appeal is not
new to evangelistic outreach.
Traditional masculine imagery
was used in the Jesus Movement
of the 1960s and 1970s. Jesus was
portrayed as a true radical who
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challenged the existing authori-
ties of his day. The challenge was
for youth to follow a leader who
was not mealymouthed or wishy-
washy, but rather a strong, tough,
defiant man who stood by his
convictions.

In Manhoeod in America,
Michael Kimmel documents a
similar attempt in the early
1900s: “The goal of the muscular
Christians was to revitalize the
image of Jesus and thus
remasculinize the church. Jesus
was ‘no dough-faced, lick-spittle
proposition,’ proclaimed evange-
list Billy Sunday, but ‘the greatest
scrapper who ever lived.’ Look to
Jesus, counseled Luther Gulick of
the YMCA, for an example of
‘magnificent manliness.”” Men's
organizations surprisingly similar
to Promise Keepers emerged,
reports Michael Messner in
Politics of Masculinities. The Men
and Religion Forward movement
of 1911 to 1912 “swept the
country like a spiritual storm,”
increasing the number of men
coming to church by up to 800
percent in some communities.

Reconciliation. From its start,
Promise Keepers included a strong
emphasis on racial reconciliation.
As the head football coach at the
University of Colorado, Bill
McCartney was noted for empha-
sizing harmony between white
and African-American members
of his team. At PK’s second event
in 1992, the leadership led a
group of white Christian leaders
in asking for forgiveness from the
ethnic leaders who were present.
The organization has also empha-
sized diversity in the staffing of its
organization—from the chief of
operations to the speakers at
stadium events. The theme of
racial reconciliation is an integral
part of the worship and messages
given at these events. With this
emphasis, Promise Keepers is
unique in contrast to other
evangelical ministries that have
not given prominence to issues of
social justice.

Commitment. Finally, perhaps the
strongest emphasis in Promise
Keepers is for men to be commit-

ted—especially in their relation-
ships—to Christ, family, and the
church. By definition, the organi-
zation calls men to integrity in
the Christian life. This emphasis is
clearly expressed in the ministry’s
small sharing groups, structured
to hold men accountable to their
commitments, a repeated theme
being that “real men keep their
promises.” The message implies
that failing to follow through on
one's commitment to God, to
others, and to care for one’s
family is to be a wimpy Christian.

AN EVALUATION OF PROMISE
KEEPERS

Careful attention must be given to
the Promise Keepers ministry,
particularly as it in part embodies
the mainstream of today's
evangelical men’s ministries. The
assessments of this ministry come

The Christian
movement has
oultdistanced
and overshadowed
its media
predecessors.

from different points of view. In
1995 Ms magazine sent a female
reporter incognito as a male to
observe a stadium event first-
hand. Her evaluation was strik-
ing. She concluded that the
speakers’ emphasis that men
should show their feelings and
develop supportive relationships
with women, children, and other
men sounded a lot like feminism.
Messner’s observation is less
optimistic. He sees the emergence
of Promise Keepers as an attempt
by Christian males to regain the
power and control they lost
during the women’s movement.
His concern focuses on conserva-
tive political endorsements, a
“remasculinization of Jesus,” and
the call for men to “retake
leadership in their families.” The

latter is an oft-quoted excerpt of
Tony Evans’ remarks at a stadium
event. It is offered as a harbinger
of the movement’s “real social
motives.” Spokeswomen for a
number of feminist organizations,
such as the National Organiza-
tion of Women (NOW), express
similar criticisms of Promise
Keepers.

I believe that we should be
thankful for Promise Keepers and
be guardedly optimistic about its
ability to contribute to a construc-
tive church-based men’s ministry.
We should applaud PK’'s emphasis
upon reconciliation as a bold,
biblically based response to a
societal need. The movement’s
emphasis upon commitment and
integrity is a necessary contrast in
an age often characterized by
pessimism and cynicism. Further
reflection is needed on considering
the impact and importance of this
movement to men’s ministry in
the life of the local church.

A PROMISE STILL TO KEEP

Promise Keepers’ call to racial
reconciliation represents a
significant step forward in
embodying the Body of Christ—
that “all are precious in his sight.”
Yet a call to reconciliation must
also account for the wounds of
sexism that separate men and
women in the Body of Christ. The
emphasis on masculine Christian-
ity and the focus on reconciliation
is ironic, given the concern of the
earlier men's movement with
sexism. The leaders of Promise
Keepers have remained strangely
quiet on the cultural issues of
sexism. They espouse strong
masculine archetypes and empha-
size male responsibility in the
home, while institutional sexism
has not been formerly addressed—
at least with the same rhetoric
and tone that has been used for
racism.

I long to hear a clearer call
in Promise Keepers for individual
and collective repentance for overt
and covert acts of sexism by men
against women. Calls for repen-
tance of racism or sexism are
precarious, given such a diverse

constituency. Yet a biblically
informed social ethic does not
afford one the luxury of picking
and choosing one’s regrets. Facing
sexism may mean that men will
need to reevaluate their under-
standing of a masculine model of
leadership in the church and in
the home. Absent in publications
and silent in the stadiums are
clear messages affirming the
coleadership of women in the
church and mutual submissive-
ness in marriage. The emphasis
on male leadership as servitude in
the home is a better form of
patriarchy than the more strin-
gent authoritarian formulations
of traditional masculinity still
found in some fundamentalist
congregations. Mary Stewart Van
Leeuwen's article “Servanthood or
Soft Patriarchy?” in the fournal of
Men’s Studies, expresses significant
reservation on this point, finding
PK’s message to be “nothing if not
contradictory, in calling for
servanthood and soft patriarchy.”
Promise Keepers' emphasis
on masculine rhetoric and its
appeal might inadvertently blind
men from seeing gender discrimi-
nation as a cultural justice issue.
With this risk, it must be recog-
nized that PK does provide a
corrective vision for the tradi-
tional patriarch, though it is not
the clear vision that I would hope
from the church on this issue.
Perhaps the wisdom of
“going slow” on this issue is
necessary. I'm personally con-
vinced that if Promise Keepers
goes too far in focusing upon
sexism, the cost will be the loss of
its broad constituency and, worse,
a reification of the traditional
masculinity of old. It is easy to
criticize an organization for what
it does not do, rather than affirm-
ing it for what it is doing right.
There is a potential danger in
Promise Keepers, but I personally
believe that the organization is
trying to walk a balanced line on
a most sensitive issue. Let us hope
that Christian men will lead the
way in repenting of our attitudes
and behaviors which have
prevented women from being all
that God meant for them to be.

FROM MOVEMENT TO MINISTRY
Christian feminism emerged after
much of the ideology of the wider
feminist movement was in place.
The current men’s movement still
seems to be in search of a strong
ideological guiding force. Does the
Christian men’s movement have
the potential to make a signifi-
cant contribution to the secular
men’s movement and to the local

The current men's
movement still
seems to be in

search of a strong

ideological guiding
force.

church’s ministry to men? I think
it does, but it will do so only
under certain conditions.

First, stadium events are a
powerful tool. They have been
significant in leading men to a
conversion or recommitment to
Christ and raising the conscious-
ness of the men in attendance.
While many women experience
consciousness-raising through
small groups and informal
networking, men are attracted to
the electrifying current generated
by enthusiastic masses of men
gathered together. The collective
power and strength generated at
such gatherings allows men to
reflect on themselves as males.

Second, we need to realize
that consciousness-raising is only
the beginning of what needs to
take place to sustain a genuine
Christian men's movement. Of
most importance is what happens
when men return home! The
Promise Keepers' influence has
been like a rush of the Spirit. But
what will sustain this movement
over time? Integrity is rooted in
keeping promises as well as
making promises. How will this
movement move men toward new
relationships with women?

Third, a Christian men's
movement will sustain itself only
by integrating men’s experiences
into the fabric of the local church.
Promise Keepers is aware of this,
and is searching for models for
how this can be done. In its
October 6, 1997, cover story on
PK, Time magazine reports that
about 20,000 fellowship groups
are in existence around the
United States. The most fruitful
models include the development
of small supportive accountability
groups within which men con-
tinually will be called to be
“keepers of promises.”

Fourth, the strong emotional
appeal and power generated by
Promise Keepers' major-event
orientation needs to be wed to
more serious Christian theological
reflection on masculinity and the
male role in modern society and
the church. Raw male enthusiasm
may pack with it a betraying
ethic. Perhaps Christian seminar-
ies need to share in the leadership
here. There is some evidence that
this is already being done at
several seminaries.

Fifth, it is probably prema-
ture to concentrate on males and
females coming together at this
time. What is needed for this to
fruitfully happen is further
consciousness-raising on the part
of men, a consciousness that will
lead to true repentance for our
participation in sexism. To the

—Please turn to page 22.

JACK 0. BALSWICK, Ph.D., is professor of
sociology and family development and
director of marriage and family research
at Fuller’s School of Psychology. He is a
popular speaker and author of 10 books,
among them Men at the Crossroads
(InterVarsity, 1992) and The inexpressive
Male (Lexington, 1988) and coauthaor,
with Judith Balswick, of The Dual-Earner
Marriage (Revell, 1995) and Families in

Pain (Baker, 1997).
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Men Behaving Not So Badly

A BIBLICAL FEMINIST'S RESPONSE

BY MARY STEWART VAN LEEUWEN

| ack Balswick has done a good

job of introducing the general

reader to the contemporary
North American men’s movement,
both secular and Christian. He
could of course have said much
more, given additional space, and
I'm sure he does say much more in
his classes. For like feminism—and
indeed, like Christianity—the
men's movement is a multideno-
minational one, with a history of
both ecumenical coalitions and
doctrinal disputes.

Thus the National Organiza-
tion for Changing Men represents
a sometimes-uneasy alliance
between liberal feminist men, who
believe that restricted gender roles
damage women and men more or
less equally, and profeminist men,
who insist that male sexism is an
additional problem men must face
honestly and overcome. At the
same time, these two groups are
united in criticizing the “men’s
rights” movement for claiming
that men are now the real victims
of discrimination in divorce courts,
child custody battles, and job
competition. They also join in
faulting the mythopoetic men's
movement, spearheaded by Robert
Bly, for what they perceive to be its
atavistic glorification of masculine
archetypes. Additional strands
within the secular men’s move-
ment include socialist-feminist
men, who hold that patriarchy
and capitalism together explain
current distortions in gender
relations, and gay and black men
who reflect on what it means to be
members of “marginalized
masculinities” in a world where
acceptable masculinity is defined
by a powerful majority of straight
white males.

However, even taken to-
gether, these various men’s-
movement expressions have not
even begun to attract the follow-

ing and the resources among men
that feminism has attracted
among women. One obvious
reason is that it is much easier to
mount a political movement
based on clear evidence of social
and economic discrimination (as
women have done) than on the
vaguer notion that men are
“psychologically oppressed” by
their gender roles. Even less
palatable to baby boomer men
who have imbibed the tenets of

The meteoric rise
of the Promise
Keepers came as a
surprise to
Jeminists of both
sexes and all
political stripes.

pop psychology with their moth-
ers’ milk (“I'm OK, you're OK, and
sin is reducible to poor communi-
cation”) is the profeminist men’s
call to form a movement around
recognition of, and struggle
against, one’s own sexism. In the
absence of any belief in grace,
how many people would want to
sit around and confess their sins
to each other? It's too demoraliz-
ing.

Hence the meteoric rise of
the Promise Keepers came as a
surprise to feminists of both sexes
and all political stripes. Yet their
responses have been anything but
uniform. As Jack Balswick has
noted, organizations such as
NOW and men’s studies scholars
such as Michael Messner and
Kenneth Clatterbaugh view the

humility and emotionalism of
Promise Keepers’ gatherings as a
mere smokescreen for a campaign
to reinstate patriarchy in the
family (albeit in a kinder, gentler
form) and to entrench conserva-
tive politics—perhaps even a
theocracy—nationally. Robert Bly
agrees that there is no place the
Promise Keepers can go except
into the pocket of the religious
right. As he stated in a 1995
interview, “Pat Robertson is
waiting.”1

Other feminists, as Balswick
notes, have just the opposite
criticism: that Promise Keepers is
too focused on individual piety
and personal navel-gazing to the
exclusion of confessing and
reversing institutional sexism,
racism, and (for some) capitalism.
All this seems to boil down to the
message that it would be fine for
PK to engage in political activism,
as long as it was the activism of
the secular and religious left. The
vaunted wall of separation
between church and state is, it
seems, a movable one.

At the same time, a lesbian
Jewish reporter from Ms maga-
zine, who attended a 1995
Promise Keepers stadium event in
Florida disguised as a teenage
boy, concluded that although her
fellow feminists might scoff at the
Promise Keepers’' emphasis on
personal healing and self-growth,

“I don’t see how society can change
in the ways we want it to if men have
no support to start acting less like
‘men’ and more like caring, loving,
ethical and nondominating human
beings. . . . [AJpart from a few lonely
male activists, [feminist] progres-
sives have never been able to
mobilize men for this sort of healing
and change. The Promise Keepers
have stepped into this vacuum.”2

Nor are all religious histori-
ans agreed that Promise Keepers is
simply a postmodern replay of the
“muscular Christianity” move-
ments of earlier in this century.
Historian Gail Bederman, a self-
styled secular humanist who has
made a detailed study of the
1911-1912 Men and Religion
Forward Movement, has observed
of its leaders that

“they never, ever spoke about their
wives. They never spoke about
domesticify at all. . . . And they
never, ever blamed men for failing
with their families . . . [or] conceded
that masculinity was anything but
masterful, powerful, and in constant
control. In contrast [the] very name
Promise Keepers refers to the idea
that men have broken their promises
to their wives and are treating them
poorly. Indeed, sense of husbandly
failure is evidently the source of
much of the emotion at Promise
Keepers events. Nothing could be
more unlike the Men and Religion
Forward Movement.”3

In light of these diverse
portraits, the average person in
the street might be forgiven for
asking the real Promise Keepers to
please stand up. But right now
this may be asking too much,
because PK has grown so fast that
it’s bound to be something of a
moving target, even to its own
leaders. Moreover, it is a classic
evangelical revival movement,
which means that its focus is
mainly experiential and prag-
matic. Its leaders do not try to nail
down every theological detail in
an attempt to be totally consistent
before taking their show on the
road.

Thus, as Jack Balswick
observed, Promise Keeper leaders
have failed to take a strong stance
either on male headship or on
gender equality in church and
home. Their stated reason for
doing so is that male headship is
not a confessional issue, but one
on which evangelicals with
equally high views of Scripture
differ. So they have not made it
part of their statement of faith. By
letting their speakers and writers
take different stands on this issue,
they hope to appeal to as large a
constituency as possible across the
spectrum of evangelicalism.

The default option of most
academics like myself is to be
driven slightly crazy by this kind
of equivocation. Elsewhere, I have
written that I would prefer PK to
take a consistent stand, either for
or against male headship,
because then I would know what
I'm dealing with, even if it's a
position I disagree with. And yet

from a practical standpoint, I can
understand Jack Balswick’s
“wisdom of going slow” on this
issue, even to the point of tolerat-
ing some equivocation.

We have perhaps forgotten
just how recently evangelicals,
especially in the South, have
gotten used to the idea of racial
equality—an issue on which
Promise Keepers, to its credit, does
take a strong and consistent
stand. Since the current feminist
movement postdates the civil
rights movement, perhaps there is
bound to be some culture lag in
evangelicals’ appropriation of
their respective messages. Without

Despite its mixed
messages on
gender equality,
Promise Keepers as
a revival move-
ment may be
improving the lives
of some women.

taking this into account we may,
as Balswick suggests, be risking
the possibility of a more oppres-
sively gender-traditionalist
backlash.

In the meantime, for many
women—especially those who do
not have the financial and
educational safety net that
protects most liberal feminist
women—Promise Keepers’ “soft
patriarchy” may represent a
distinct improvement over the
male irresponsibility that they
and their children have known in
the past. PK'’s leaders do not
mince words when pointing out to
their audiences the damage that
sexual addiction, broken prom-
ises, and male hubris have done
in the past few decades.4 In this
respect, despite its mixed mes-
sages on gender equality, PK as a
revival movement may be

improving the lives of some
women in the same way that the
Pentecostal and evangelical
movements have done in Latin
America. As one young woman
commented to me some 20 years
before Promise Keepers was even
thought of, “I have no problem
submitting to a man who loves
me as Christ loves the Church.
The problem is to find one.”

There are, however, a couple
of other Promise Keeper inconsis-
tencies that need to be exposed
and not glossed over by Christians
concerned with gender reconcilia-
tion. First, if PK has no formal
stand on the biblicality of male
headship, then why does Bill
McCartney, the organization’s
founder and CEQO, continually
imply publicly that it does? In
more than one media interview,
including one with PBS just prior
to PK’s October 1997 gathering on
the Washington Mall, McCartney
quoted the second half of Isaiah
38:19 as a locus classicus for the
defense of male headship in the
family.

Ironically, if you check the
context of this verse (which is part
of King Hezekiah's dialogue with
the prophet Isaiah before Judah's
exile to Babylon) you will find
that it is not at all a commentary
on male authority in families.5
Yet McCartney publicly invokes
this text (among others) in his
defense of male headship. It will
not suffice to reply that
McCartney is speaking merely for
himself and not for Promise
Keepers as an organization. One
cannot that glibly separate the
pronouncements of a person from
the organization of which he is
head, especially when he is being
interviewed in that capacity and
when he does not make a point of
distinguishing his personal from
his organizational stance during
the interview.

The honest—and consis-
tent—approach would be to
answer his interviewers the same
way Promise Keeper media
representatives have answered
journalists (including myself)
when pressed on this issue:
namely, that PK does not have a
formal position on male
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headship, since it does not
consider this a confessional issue
and recognizes that evangelicals
with equally high views of
Scripture come to different
conclusions about the issue.
Anything less is at best confusing
to the public and at worst devious.
Either way it does damage to the
credibility of Promise Keepers in
particular and to evangelical
movements in general.

Second, there is an issue
arising from Promise Keepers'’
practice of having all-male
gatherings. I for one have no
problem with the selective separa-
tion of the sexes for teaching and
fellowship purposes. After all,
single-sex retreats have a long
history in the Christian church.
But PK'’s leaders would not dream
of trying to effect racial reconcilia-
tion while failing to include men
of color among their speakers and
writers. Yet they seem to think
that they can figure out the shape
of ideal gender relations with
virtually no input from women
(cameo appearances by Promise
Keeper leaders’ wives being
almost the sole exception).

I do not think that this is
the result of willful malice on the
part of PK leaders. But it may help
explain the ironic disconnect that
has recently been exposed be-
tween Bill McCartney’s enthusias-
tic sponsorship of Promise Keepers
and the state of his own family
life until recently. In his most
recent book, as well as in various
media interviews it has been
made clear (also by his wife,
Lyndi) that while McCartney was
busy telling other men how to fix
their marriages, his wife was
suffering from an eating disorder
and contemplating suicide,
resentful that her husband had
added the workaholism of Prom-
ise Keeper leadership to his
workaholism as a college football
coach.

McCartney also seemed to
think that it was perfectly ad-
equate for him to confess to his
wife in 1993 his sexual infidelity
of 20 years earlier just as he was
rushing out the door to coach a
Fiesta Bowl football game. Like
the U.S. Senate Confirmation

Committee that saw nothing
wrong (until their female congres-
sional colleagues confronted them
otherwise) with their severe males-
in-dark-suits grilling of Anita Hill
regarding her relationship with
Clarence Thomas—some men just
don't get it.

The truth of the matter is
that, in the absence of any
systematic evaluation research
(which Promise Keepers could
easily have done, given their
annual budget) we simply don't

Promise Keepers
does not have a

Jformal position on

male headship,
since it does not
consider this a
confessional issue.

know how PK wives in general are
reacting to this movement. Until
more of them speak up for
themselves, or, better still, until
independent evaluation research
is done, we cannot be sure that
Promise Keepers’ program of male
reform is good for women, even in
the short run.

However, I am happy to
note that, as time goes by, there is
less talk about traditional gender
roles and more sensitivity to
institutional sexism in Promise
Keeper circles. This is evident in
the magazine New Man, which,
while no longer the official organ
of PK, still has a friendly relation-
ship with the organization. A
recent issue of the magazine
included an account of the
positive experience one man had
being the primary caretaker of his
children for a year, and its Nov.-
Dec. 1997 issue theme was
“Sexism: What Are the Feminists
Trying to Tell Us?” In addition, as
this article is being written,
Promise Keepers is planning a
pastors’ rally in January 1998 at

Philadelphia’s Apollo Stadium—
and this time, women pastors and
lay leaders are invited. Indeed,
Bill McCartney, who sends mixed
messages about PK’s stance on
male headship in families,
recently proclaimed publicly that
he has no problem with women
as pastors.

Some say this move may in
part represent a marketing ploy to
expand Promise Keepers' financial
support base and boost the sales
of PK teaching materials. But it
may also mean that PK’s ambigu-
ous nod toward male headship is
beginning to die the death of a
thousand qualifiers, whether for
principial or practical reasons. I
and many of my biblical feminist
colleagues plan to encourage this
process further. W
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Healing the Father-Wound

THE ULTIMATE MEN'S MOVEMENT

BY GORDON DALBEY

1 will send you the prophet Elijah
before that great and dreadful
day of the Lord comes. He will
turn the hearts of the fathers fo
their children, and the bearts of
the children to their fathers.
MALACHI 4:5,6

arly in 1990, in a ground-

breaking PBS television special

“A Gathering of Men,"” poet
Robert Bly blasted through the
gender-muddling of previous
decades with a jarring truth. The
average man today, he declared,
has learned well from his mother
to embrace his “soft feminine
side” and become tender and
receptive. But he hasn't learned to
embrace his more deliberate
“masculine side,” because his
father has been emotionally and
often physically absent.

Without a father to secure
him in his masculine identity, Bly
declared, the man abdicates his
destiny and looks to the woman,
Mom, to define his nature and
purpose. Ultimately, therefore, he
embraces a false femininity and
becomes passive.

This epidemic “father-
wound” has been the finest
revelation from the secular men's
movement of God’s momentous
work among men today. Tragi-
cally, the growing mainstream
Christian men’s movement has
largely ignored it—even though,
as the above text indicates, God
has displayed its truth clearly in
Scripture.

To Balswick’s insightful and
informative historical framework
of the men’s movement, therefore,
I would add here its foundation.
Significantly, the Malachi text is
the final passage in the Old
Covenant. Its promise—and

warning—frame the very doorway
to the New Covenant, the thresh-
old to the coming Messiah. It
implies that the brokenness in this
world between children and
fathers reflects the brokenness
between humanity and God. That
is, restoring relationship with the
Father is, in fact, the very focus of
God'’s saving power in this world.
Thus, Jesus came to recon-
cile humanity to the Father (John

The father-wound
is a wound of
absence. Therefore,
it's harder to
recognize than
other wounds and,
ultimately, more
destructive.

14:8-13). Nowhere in this world is
the impetus for that reconciliation
more keenly felt than in relation-
ship with our earthly fathers. The
father-wound portrayed in the
Malachi text is the difference
between what Dad has given you
and what Father God wants to
give you. Thus, every man bears
its sting. No pain strikes more
deeply into a man’s heart than
being abandoned emotionally
and/or physically by Dad. For
men, the father-wound is a curse
unto death. No pain, therefore,

more directly beckons the saving
power of Father God.

That's why God's escato-
logical vision focuses directly on
healing it—as in the Malachi text.
And that's why the Enemy of God
is hell-bent to make us deny not
only the father-wound itself, but
the fatherhood of God. (I respect-
fully leave it to women to articu-
late what the father-wound and
its curse mean to a daughter.)

As a man, I know it’s no
mere theological or psychological
construct. It's a crippling reality
which, for starters, renders a man
inadequate with the woman,
distrusting of other men, myopic
in his view of God and, therefore,
divorced from his destiny.

The father calls forth the
masculine in the son. Without
this essential input from Dad, the
boy can't later see himself as a
man. Quickly, fearfully, the gap
between the man’s inadequacy
and who he longs to become fills
with shame. His spirit cries out for
a father to save him. Without
other men to introduce him to the
“Father from whom all father-
hood in heaven and on earth
receives its true name” (Eph.
3:14), his cry echoes in the
darkness. Enter the Father of Lies
(John 8:44), who promises to
cover this deep shame in men
today by urging us into a variety
of compulsive/addictive behav-
iors, from drugs and pornography
to workaholism and religious
legalism.

The father-wound is a
wound of absence. Therefore, it's
harder to recognize than other
wounds and, ultimately, more
destructive. “I'm still waiting for
my father to talk to me about sex
and success, money and mar-
riage, religion and raising kids,” a
Men’s Health magazine editor
confessed after his father died.
“The shame of it is, I don’t know a
man my age who doesn't feel like
he's navigating his life without a
map.”!
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Several years ago, shortly
before my son was born, I spoke
to 350 fathers at a men’s confer-
ence sponsored by a large, well-
known church in Southern
California. Confessing my fears of
inadequacy as a dad, I asked the
men this question: “When your
first child was born, how many of
you had your father reach out to
you with support, encouragement,
or helpful advice?” Only five
hands went up.

Stunned, I resolved to test
this statistic as I spoke at other
Christian men’s conferences
around the country. Everywhere,
the proportion came out roughly
the same: one or two out of a
hundred. At another men's retreat
of 150 men, I asked, “When you
were growing up, did your father
ever talk to you helpfully about
your sexuality?” Two hands. In
my ten years of speaking to men
across the country, these propor-
tions have varied little.

Consider afresh the Malachi
prophecy: Is it any wonder that,
as fathers and in our sexuality, we
men often mediate the prophetic
curse of destruction? You can kill
a living organism, such as a
plant, in two ways: You can
actively destroy it—cut it down,
smash it, beat it up. But there’s
another way—just leave it alone.
Don't water it. Either way, it dies.
Abandonment kills.

We men today are displac-
ing the deadly impact of father-
abandonment on the world
around us—from abortions and
sexually transmitted diseases to
violence and misogynist music
lyrics. Insofar as Christian men
shrink from facing the father-
wound, we abdicate to the world
our sacred calling to proclaim the
true Father of all. Hence, the
secular men’s movement.

Apart from Father God,
secular men can respond only out

of their own human-centered
vision. In fact, the first men’s
movement, which Balswick notes
sought “to support feminist
concerns,” was in reality not a
men’s movement at all, but a
boys’ movement—that is,
unfathered men still abdicating
their own agenda to Mom.

Bly unmasked this deception in
portraying the “soft male”:

They’re not interested in harming the
earth or starting wars or working for
corporations. . . . But something’s
wrong. Many of these men are
unhappy; there’s not much energy in
them. They are life-preserving, but

The awful vacuum
in men's
unfathered souls
must be filled
with something
authentic, lest we
destroy ourselves
and women.

not exactly life-giving. And why is it
you often see these men with strong
women who positively radiate
energy? . . . The male was able to
say, “I can feel your pain and I
consider your life as important as
mine, and I will take care of you and
comfort you.” But he could not say
what he wanted and stick by it; that
was a different matter.2

“We wanted men to get
sensitive,” a woman friend of
mine lamented, herself an
accomplished professional, “but
we didn’t want them to get
passive.”

The second men's move-
ment which Bly spearheaded
exposed a generation of men as
boys who overbonded with Mom

and withdrew from manly
responsibility because Dad was
not present to engage and call
forth their masculinity. In the
absence of Christian voices, the
secular leaders have awakened us
to the deadly effects of the father-
wound in men today. Their
drumming in the woods has
announced the first-stage agenda
for healing: The man must mourn
his father, differentiate from his
mother, and bond to the company
of men. Indeed, Bly and his
counterparts are intelligent
enough to know that the awful
vacuum in men’s unfathered
souls must be filled with some-
thing authentic, lest we destroy
ourselves and women. Since none
of us has that “something” to
give, it must come from some-
place else besides other men.

“What good does it do to get
together with other men?” as one
man asked who had been talked
into attending one of my confer-
ences by his friends. “I mean, if
we're all so broken and needy,
how can we get something
together that none of us has to
give?” This man is asking the
right questions. Broken, we men
can’t heal ourselves (Rom. 7:18).
Yet in order to bear authentic
masculinity, that something we
need can’t come from women.
We've tried that and it doesn’t
work.

Here at last, in the full and
terrifying face of our helplessness,
stirs the cry which beckons the
ultimate men’s movement: “Who,
then, will save us from this body
that's taking us to death?” (Rom.
7:24). In fact, we need super-
natural input. Clearly, the next
move of healing in and among
men requires spiritual power.
That's what the drums and the
chanting of the secular movement
promise. But because these men
are not surrendered to Jesus, they
cannot know the true Father—and

ultimately can deliver only the
counterfeit (John 1:12-13; Luke
10:16).

Here lies the great danger
for the men’s movement—the fork
in the road at which Christian
men must begin to take the lead.
The leaders of the secular men's
movement know that authentic
masculinity requires a spiritual
life-view. For witness to healing
presence and power, they look not
to God’s acts in human history,
but to pagan myths and fairy
tales, which can reveal the heart
of a man but not the character of
the Father who created him.

The wound of father-
absence can be acknowledged by
simple human henesty and
stayed by grieving. But it can be
healed unto fulfilling one’s
destiny only by father-presence,
which no human power can
provide. Only Jesus can heal the
father-wound, because only he
can overcome our sin-nature and
restore relationship with the true
and present Father of us all (John
14:6-14). Only the dignity of
sonship can overcome the shame
of abandonment (Rom. 8:14-16;
Psalm 27:10).

Overwhelmed by the father-
wound and its shame, the men of
the world can carry the sword of
truth no further. In fact, in 1994—
just four years after Bly’'s break-
through insights—a feature article
in Esquire magazine declared that
the men’s movement was dead.
“In retrospect,” it declared, the
movement simply did not “stick”
because the self-disclosure and
“nakedness of it all” caused too
much embarrassment in men.

Our task as Christian men is
finally at hand: neither to worship
manhood as religiously correct,
nor to curse it as politically
correct, but to redeem it—that is,
to restore manhood to its true and
ordained vitality, as only those
who know the Creator can.
Indeed, men committed to this
task will discover that the cel-

ebrated liberal vs. conservative
split is a diversion to cover the
shame of fatherlessness in both
camps.

Men who haven't taken
their shame to the cross won't
dare recognize this momentous
battle for Truth, because they
haven't received the Father's
resurrection power to win it.
Instead, they will hide their
wounds, often behind a perfor-
mance-oriented religious facade.

A men's movement that
doesn’t begin emptied and
surrendered at the cross can only
become ingrown and, ultimately,
capitulate to false spirituality—
thus beckoning the old spirits of

Restoring
relationship with
the Father is . . .
the very focus of
God's saving power
in this world.

male idolatry, from misogyny to
militarism.

The average man today
longs to feel secure in his man-
hood. But he’s afraid to face his
sin-nature which sabotages that
security, because he’s already
overwhelmed by shame from
having been abandoned by Dad.

When the True abdicates,
the False plunders.

Betrayed by relationship, he
takes refuge in technique and
grasps after control. Desperate for
manhood, angry for not getting
from Dad what he needed to
secure it, he becomes vulnerable
to a host of worldly (and even
religious) counterfeits which
promise to silence the voice of
shame, restore his control, and
render him a “real man” at last.

If, on the other hand, a man
cries out to Jesus and presses

through his pain to the truth, he
can pray, “Lord, show me my Dad
as you see him.” He thereby
discovers that Dad had been
abandoned himself by his own
father, and therefore was simply
unable to confirm manhood in
his son. He sees that Dad is not
the enemy, but rather, a fellow
victim.

A boy cries from his father’s
wounds: Dad hurt him, and he
cries. A man cries for his father’s
wounds, as an intercessor. This
leads him into compassion for
Dad and, by grace, forgiveness.
And, at last, it leads him into
freedom from the generational
cycle of destruction to walk in his
own true destiny.

The man who doesn’t trust
Jesus to bear his shame, however,
seeks to cover it himself with
religion—that is, to compensate
for lack of relationship with both
Dad and Father God by “doing
the right thing.” He extols the
sanitized, civilian question of
manhood, “How do I do it?” It's
too fearful to let the abandoned
boy ask the authentic, warrior
question, like the Apostle, “Who
will rescue me from this body that
is taking me to death?” (Rom.
7:24).

The problem is not that we
men are ignorant. We're dying.
Yet most Christian teaching for
men today simply tells us what we
should do, the terrible conse-
quences of not doing it, and
perhaps the wonderful benefits of
doing it.

It's basic, Old Covenant
teaching—an appropriate and
essential reminder of God's
standard to an unprincipled,
pagan society. As such, it's
altogether right and necessary—
but, like Moses without Jesus,
eternally deficient (John 1:17).
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Christianity is not, as
conservatives insist, a moral code.
Nor is it, as liberals insist, an
ideology. Christianity is a rela-
tionship with the living Father
God. This growing wave of men
confessing their sin before God
might well be seen as “the third
men's movement.” I thank God
for it.

Yet even as we fill stadiums
to promise higher standards of
behavior, we must press on to
appropriate the fullness of what
Jesus died to give men, namely,
sonship. Herein lies the ultimate
men’s movement, beckoned by
this central New Covenant truth:
Jesus did not come to tell us what
to do, but rather, to show us who
does it (Rom. 7:21-25; Ezek. 36:24-
28; Phil. 2:13; Rom; 12:1,2; Eph.
3:21).

This authentic movement of
God in men is prompted not by
the shame which makes us strive
to do right, but by the grace
which allows us to be real. It's
sustained not by trying to mea-
sure up, but only by confessing
that we can’t. It proceeds not from
a determination to do the right
thing, but from a longing to know
the true Father (Gal. 5:1-6; Rom.
7:18).

A real man is a man who's
real. Only real men can lead us
into this New Covenant man-
hood—men who have dared face
the shame of their own helpless-
ness and surrendered it to Jesus
for him alone to bear. The gospel
tells us “what is of paramount
importance,” as radio personality
Garrison Keillor declared, namely,
“To lead an honest life. To be able
to walk to anywhere without fear,
without self-consciousness, and
without worry that your lies will
be discovered.”

Today, we men need leaders
who aren’t afraid that their lies

will be discovered. Not those who
exhort us to obey, but who invite
us to trust. Not those who com-
mand us to do right, but who free
us by their own vulnerability to be
real. Not those who warn us to be
strong, but who promise the
Father’s strength.

Real manhood is not
achieved by striving fearfully after
standards of masculinity or
principles of manhood, no matter
how biblical, godly, or Christlike.
It's called forth by the Father
(John 1:12,13; 17:25,26).

This ultimate men's move-
ment is today stirring, even
trembling, in the hearts of men.
But it has yet to break forth from

Real manhood is
not achieved by
striving fearfully
afier standards of
masculinity or
principles of
manhood, no
matter how
biblical, godly, or
Christlike.

the churches, largely because we
haven't dared to discover that
self-discipline, like the many
manly character traits we seek, is
a fruit of the Spirit—not a natural
product of our own efforts, but a
supernatural consequence of
surrender to the Father (Gal.
5:2:2,

As Paul proclaimed, “For
you did not receive a spirit that
makes you a slave again to fear,
but you received a Spirit of

sonship. And by him we cry,
‘Abba, Father.”” (Rom. 8:15). May
we be so real. B
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Machismo a2 Hombre de Dios

A HISPANIC PASTOR'S CHALLENGE*

BY ISAAC |. CANALES

am from a culture that is very

machismo, the Hispanic culture.

My family experience is
predominantly male-oriented. I
was raised as a pastor’s son, and I
am now the father to three sons. I
am raising men up for the Lord in
my home and at the church I
pastor.

My challenge is that we
need to redirect the attention of
men in our society to the Church
of Jesus Christ. For a long time the
church has lagged in capturing
the imagination of men. It's our
responsibility to get their atten-
tion. Among some cultures today,
there’s a stereotype that church is
only for women. Yet in the New
Testament, the women were at the
cross and waiting at the tomb
while the disciples were some-
where else. Jesus discipled men
and prepared them for leadership,
but in the years that followed,
many men distanced themselves
from the work of God.

Men today long for spiritual
direction. They hunger for ethical
direction, for family orientation,
and for meaning in life. We know
that men need a personal rela-
tionship with Jesus Christ. But
some Christian leaders fall into a
top-down leadership style—the
temptation to attract men to
ourselves as leaders and misuse
our influence. John the Baptist
illustrates how effective leaders
can reach and direct men to
Christ. John 1:35-39 illustrates
four ideas that are helpful in
reaching men in our society. John
points his followers away from
himself to Jesus Christ. He deflects
the attention that they have given
him and focuses it on Jesus. He
says, “Behold, the Lamb of God.”

The word “behold” could be
paraphrased “to allow your eyes
to rest upon.” It means to con-
tinue or steadily gaze at the direct
object. This suggests contempla-
tion or reflection. The word means
to steadily focus attention upon
the Lord. As a model for today’s
local pastor, John shows us how to

We need to redirect
the attention of
men in our society
lo the Church of

Jesus Christ.

teach men not to look at us, but
to follow the Lord Jesus Christ. In
my ministry experience, there
have been four areas which I try
to keep in mind when directing
men to Christ and developing
them into leaders within the
church.

RECLAIM MEN FOR CHRIST

As leaders we are to go out to
scout and recruit men. In base-
ball, scouts are sent out to recruit
good players. When scouting a
high school player, scouts evalu-
ate their candidate’s character as
well as his natural ability. They
develop a vision for the player
and imagine how he could
contribute. It is not just whether
the player can catch the ball. The
scout is looking for how this
person responds when the ball is
dropped. Can he bounce back? Is
he resilient? I believe that is how
Jesus looked for his disciples. He

saw that John's disciples were full
of potential.

We need to go out and look
for men. We can find leaders out
there in the local park in our
town. These men may be coach-
ing a baseball, track, or football
team. I enjoy watching men
coach my sons. I watch these men
who don't know the Lord, and I
pray for them that God will lead
them to himself. Then I make
myself available to them. They
are God's creation. It's our task to
win them for God.

“Coach Bobby” is a good,
example. Bobby was a natural
leader. He always had parents
and kids around him while he
coached them about football. He
would always show up on the
field in shorts, sandals, and dark
sunglasses. He was never without
his sunglasses. [ prayed that God
would give me an opportunity to
share the gospel with Bobby. He
wasn’t the best coach, but he
loved kids. After practice one day,
I told him that I really appreci-
ated that he took the time to
coach the kids even though he
didn’t have a son on the team. He
responded, “You know, anything
that I can do to help the commu-
nity! You know, I'm one of the
better citizens in the community.
And we need to reach out and do
everything we can to turn these
kids around.”

I found out later that he was
one of the biggest drug addicts in
the entire area. But [ had a vision
for this man. I could see that
coach in church with his arms
raised during worship, praising
and worshiping the Lord. I saw
him becoming a leader, an usher,
or a deacon. One day at practice,
after he found out I was a pastor,
he asked if I minded him coach-
ing my son. I told him that I
thought he was doing a good job.
Then he asked me to give a prayer
at the end of the game. After I
prayed, the coach had a tear
rolling down from under his
sunglasses. I asked him why he
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always wore dark glasses, but he
evaded my question. He said that
I wouldn’t want to know his story.
Then I invited him to our church.
He said the walls would fall down
before he made it to church.

The following Sunday,
Bobby walked into the service. He
watched the entire service behind
his dark glasses. He came again
that night. After the service, he
told me his story—a life filled with
drugs, family problems, and
unemployment. The only thing he
had to hold onto was coaching
these kids. Later, after I invited
him to a rally where Los Angeles
Raider’s quarterback Vince Evans
gave his testimony, Bobby knelt
down on the cement floor of our
Fellowship Hall—without his
sunglasses—and gave his heart to
Jesus Christ. He was reclaimed for
the Lord.

My experience with Bobby
taught me not to wait for men to
surface in our church. We need to
go out into the community and
bring them into the church. Men
will not come to us. We must go
to them. John, our example,
reclaimed men by pointing them
to Jesus.

REGAIN MEN FOR CHRIST
I don't think there is a more
powerful way to regain men who
have left the church than to point
them to someone who is following
Christ. Some men are totally
unchurched, others no longer
attend services. They left out of
disappointment, bitterness, or
hurt.

As men, we love to be active.
We like to be on the move, to be
challenged. We seek progress—
ways to move forward. We need
challenge. Jesus’ disciples did not
simply follow him, they moved
forward with great expectations.
As they followed him, they
expected great things (John 1:37).

One day, my son's track
coach came to talk with me. He
had envisioned my son as a track
athlete. I had a vision as well. I

began to see what this man could
do for the Lord. I had a vision of
him as a leader among men. He
had a deeply religious back-
ground. His father had been
active in the church all his life.
But this coach hadn’t been to
church in a long while, and his
family wasn’t committed to God. I
felt a burden to regain him for
God.

Jesus asked his disciples
when they followed him, “What
are you looking for?” He didn’t
say, “Who are you looking for?”

If you're going to
make yourself
open to bonding
moments, you may
have to take some
risks.

because Jesus knew that they were
looking for leadership. They were
looking for the Messiah, someone
they could follow. Leadership
qualities are best expressed when
they result from following another
person. There is no one greater to
follow than the Lord Jesus Christ.
Jesus’ task as the Master was
to teach his disciples by example.
He taught them to serve by
example. The disciples resisted
Jesus’ washing their feet because
they felt insecure about their
manhood. It is only when we feel
secure about ourselves that we are
able to allow other people to serve
us. Jesus was the teacher par
excellence when it came to teach-
ing men to face their manhood.
Some men are threatened by
close relationships, whether with
women or other men. We don’t
want to open up and let someone
else know how we feel inside. In
my Latino culture, men will hug
each other. But sometimes it is
just an act. Outside, we try to
maintain this macho image. Yet

we know, deep down inside, that
we have a desire to share, to be
intimate, to be relational. But this
won't happen unless we are able
to follow Christ in servanthood
and humility.

My son's track coach had a
church background, but he was
afraid of losing his macho image.
But after he gave his life to Christ,
he became a faithful leader in our
church.

RETRAIN MEN FOR CHRIST
Retraining men begins when we
give them an invitation into our
personal life. John 1:39 tells of
such an invitation. Jesus said,
“Come and see where I live. Come
and see how I live. Come and see
what I live. Come and see life.”
Jesus knew the importance of
leadership in terms of retraining
men. Retraining men involves
teaching them how to bond
together in the presence of Christ.
In his presence there is affirma-
tion and confirmation. There is no
other leader that we can give our
complete devotion and attention
to. Jesus invites others to “come
and see.” And his disciples did just
that. The text describes how they
stayed in his presence. In today’s
language, they hung out together.
They were with him from the
sixth hour to late at night—just
—Please turn to page 23.
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Restoring African-American
Fatherhood

MINISTRY TO INNER-CITY MEN

BY E. BERNARD FRANKLIN

ames, 24, is enrolled in a court

diversion program for a drug-

related offense. This program
includes a fathering class that I
conduct, in which I instruct these
men to write a letter to their
father. James’s letter was venom-
ous and violent. Beneath his
hostility was the rage and pain of
a lost and broken soul.

James was eight years of
age when his mother was killed.
He witnessed the drive-by shoot-
ing and cradled her bleeding
body. After she died, James
moved in with his father who
locked young James in the house
while he went to work. James
would be left alone with chicken
and beer for his meal. Evenings
in this household involved drug
abuse and sexual promiscuity.
When James was 12, his father
coerced him to join in these
activities.

Today, James is the man-
ager of a fast-food restaurant. He
is often sexually involved with his
female employees. He is the
father of three daughters—each
with a different biological
mother.

In my ministry, I seek to
restore the relationships of men
like James to their children. I try
to understand the conditions of
these men, and how they can be
encouraged to become more
involved in their children’s lives.
My work takes me into drug
treatment programs, inner-city
schools, churches, and juvenile
detention facilities. I am learning
what needs to happen to restore
African-American fatherhood.

The mental, spiritual, and
emotional condition of today’s
inner-city African-American
fathers is extremely fragile. These
men have low self-esteem and a

great deal of anger. Through
generations of frustration, bitter-
ness, and rage, they have grown
faint toward their responsibility to
themselves and their families.
How did they get this way?

A HISTORY OF SHACKLES

AND SLAVERY

In Na'im Akbar’s book, Chains
and Images of Psychological Slavery,
he states: “In order to fully grasp
the magnitude of our current
problems, we must reopen the

For decadles afler
slavery began,
African-American
Jathers . . .
attempied to
marry and raise
their families the
same as white
Americans.

books on the events of slavery. . . .
We should seek to enlighten our
path of today by better under-
standing where and how the
lights were turned out yesterday."?
African historians report
that most African families were
once relatively stable, secure
groups subjected to the mores and
folkways of their particular tribe.
The women of the tribal or
kinship unit were the primary
caregivers until the child reached

the age of 8 to 10. At that point
women initiated the girls into
womanhood and the men took
the boys away for their rites of
passage. If the child's mother or
father were not present, aunts or
uncles or other adults assumed
the role.

This stability changed with
slavery. In order to meet the
demands of the slave markets,
generally the young, most
vigorous African men were
captured and shipped to the New
World. They were packed into
slave ships in inhumane condi-
tions, then brought to American
shores in shackles and sold. It was
not until about 1840 that the
number of female slaves began to
equal the number of males.

Often immediately sepa-
rated from their families, slave
fathers struggled against insur-
mountable barriers. Their wives
were often raped by white owners,
many of whom later abandoned
their babies. Slaves were forbidden
to speak their African languages,
and teaching them to read and
write was illegal. Fighting against
these conditions could be pun-
ished by death.2

Even under these brutal
conditions, fathers tried to play a
vital role in their family’s life and
pass on a sense of family commit-
ment. When they were forced to
cope with the break-up of their
families, some men simply wept,
while others cut off their arm or
mutilated other body parts to
avoid separation.3

For decades after slavery
began, African-American fathers,
influenced by the black church,
attempted to marry and raise
their families the same as white
Americans. They believed they
would have acceptance and
freedom when slavery ended, but
instead they found contempt and
discrimination. In the South,
belief in “white supremacy”
emerged. For generations, sepa-
rate and unequal conditions
existed. The public schools
provided for blacks were a
travesty. The courts set up one
standard of justice for white men
and another for “coloreds.” Many
men were subjected to brutal and
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often fatal violence involving
lynchings and burnings by the Ku
Klux Klan. In spite of this, many
former slave families continued to
find refuge in the black church. In
1925 more than 6 out of 7 black
homes in Harlem still had two
parents. Eventually, however, the
hostile environment began to take
its toll.

In 1965, Daniel Patrick
Moynihan, Democratic Senator
from New York, wrote a report
titled “The Negro Family: The
Case for National Action.”
Moynihan advised policy-makers
that the government’s economic
and social welfare programs
should be designed to encourage
the stability of the black family.
He argued that too many black
marriages broke up and too many
children were born out of wedlock
because of the systematic weaken-
ing of the black male. His report
was rejected and criticized as
being racist. Rather than heeding
Moynihan's concerns, policy-
makers formed a welfare system
that worsened the situation.
Essentially, the welfare system
offered each single mother a
contract with the government that
ensured her a monthly check if
she fulfilled two conditions: She
was not to work, and she was not
to marry an employed male (often
the father of her children). This
welfare program undermined
black fathers, families and,
especially, the children.

THE ALARMING CURRENT
CONDITIONS

The social condition of many of
today's urban African-American
men is not simply one of violence,
drug abuse, and child neglect. As
Na’im Akbar notes, these men
have yet to break the “chains and
images of psychological slavery.”
No other group of men in history
have faced more subjugation.
Today, African-American men
have a higher death rate, a lower
life expectancy, and a greater
incidence of serious disease when
compared with men in other
racial groups. There are more
African-American men in prison
than there are on American
college campuses, reports

Kunjufu.# And, according to the
American Courncil on Education’s
report in 1996, the number of
African-American men enrolled in
and graduating from college has
steadily declined for the last 20
years. Almost one-third of young
black men between the ages of 20
to 29 are on probation, parole, or
incarcerated. For this generation,
the rates of unemployment, teen
fatherhood, educational dropout,
and death far exceed those of any
other demographic group in
history.5 Unless this trend is
reversed, the NAACP has pre-
dicted that by the year 2010, 70

Too many black
marriages broke
up and too many
children were born
out of wedlock
because of the
systematic
weakening of the
black male.

percent of all African-American
men will either be dead, in prison,
or hopelessly hooked on drugs.

These fathers are increas-
ingly both physically and emo-
tionally absent from their chil-
dren. The fathers of over two-
thirds of the children in African-
American neighborhoods will not
be present when they go to bed
tonight. Research reveals that
children raised with little or no
contact with their fathers are
more likely to drop out of school,
join gangs, be sexually active,
and become teenage parents.
These youth are more likely to use
drugs and alcohol, commit
crimes, and have lower earnings
as adults.

How does the history of
African-American families that
began with strong, involved

fathers end so tragically with
broken, absent fathers? Akbar
attributes the social and psycho-
logical condition of the African-
American community to the
psychological damage of slavery
and racism: “Slavery ‘legally’
ended in excess of 100 years ago,
but over 300 years experienced in
its brutality and unnaturalness
constituted a severe psychological
and social shock in the minds of
African-Americans. This shock
was so destructive to natural life
processes that the current genera-
tion of African-Americans . . . still
carry the scars of this experi-
ence."s

When I meet with men like
James, I always ask about their
family. They tell stories of parents
and grandparents that include
rejection, divorce, sexual promis-
cuity, brokenness, and poverty.
Patterns of anger and bitterness
have been passed through each
generation. You hear it in the
men'’s voices and see it on their
faces. Their spirits reek of years of
unresolved anger.

When [ ask juvenile offend-
ers about their crimes, most of
them aimlessly say, “I don't
know"” or “I was in the wrong
place at the wrong time."” It is
hard to conclude that these boys
woke up one day and decided to
become murderers. In my estima-
tion, they didn’t have a chance.
They were conceived and born in
anger, past down from years of
abuse, and their crimes are the
result of years of neglect.

African-American men have
been denied an opportunity to
speak about the atrocities their
forefathers faced. Fear of being
harassed by angry mobs silenced
their fathers’ anger during slavery
and the years that followed. Many
men have seen their fathers hold
onto anger, repress it, or express it
in destructive ways. They have
not been able to express their own
anxiety about being “the last
hired and first fired.” They lack
the ability to express their anger
constructively.

The once strong, vibrant
African has been reduced to a
cold, empty, shallow man whose
health is being destroyed by

anger. Men get angry if they are
cheated, lied to, hurt, punished,
betrayed, or prevented from
realizing their desires. They get
angry when those they care for
are being mistreated. Most black
men believe they were born into a
hostile world that doesn’t care
about them. So how do they
survive? They're advised to deal
with the pain, pull themselves up
by their bootstraps, and get on
with their lives.

Anger manifests itself in
powerfully negative feelings that
sometimes override reason.
Addictions may compensate for
inner turmoil by providing
temporary pleasure. The slightest
negative word from someone may
elicit deep feelings of rejection,
suspicion, and mistrust. Many
inner-city murders result from
these feelings. America may very
well be paying the price for the
sins of the forefathers who
enslaved these men, then be-
grudgingly set them free and
resisted giving them an opportu-
nity to become the men they were
intended to be.

HEALING THE ALIENATION

Social reforms have not resolved
the alienation many urban
fathers feel. I believe today’s
challenge for the church is for all
Christians to empathize with
these men's condition and to ask
God to enable us to be reconcilers
to our brothers. Only the cross of
Christ fulfills the demands of the
law and sets us free from the
generational patterns of destruc-
tion.

“When those days come,
people will no longer say, ‘Fathers
have eaten sour grapes, and their
children's teeth are set on edge’”
(Jeremiah 31:29). “A son will not
be punished for his father's sins,
and a father will not be punished
for his son’s sins” (Ezekiel 18:19-
20). The promises of Jeremiah and
Ezekiel wait upon one thing for
fulfillment—faith in the cross of
Christ.

Many African-American
men have few personal relation-
ships with men of faith—black or
white. Consequently, they have
few to love, encourage, or teach

them. The church should be the
source of healing for these men.
But many in the church appear
more concerned with their own
comfort. There are many good
folks praying for the urban poor,
and conferences with an inner-
city focus, but little has come of
these efforts. Yet we can't leave
this problem only to the black
churches. Many good people in
these communities cower behind
high fences, barred windows, and

Only the cross of
Christ . . . sets us
Jree from the
generational
paiterns of
destruction.

steel doors. They huddle in their
places of worship, hoping they
can sing, pray, and preach their
problems away. But the reality is
that the problems are too large for
the neighborhood churches that
remain in the inner city.

It is my belief that the
“white church” has avoided some
of its brotherly obligation. Many
in this church have left the inner
city for a better lifestyle, instead of
using their resources to restore the
lives of those trapped in urban
poverty. If church and parachurch
organizations want to help restore
urban fatherhood, their people
will need to go and live among the
people in the inner city. Stadium
apologies do not reach the men
who really need to hear them.

I believe urban African-
American men are searching for
truth. I believe they want to
experience truth in relationship!
But meeting them at their point of
need means listening to them,
then helping them, not simply
addressing them at a rally.

As Christians, we can all
commit ourselves to reaching out
to these men in friendship. These
fathers must be guided into an

intentional relationship with the
Father who created us. We need to
call for the blood of Jesus Christ
to flow back through the family
bloodlines of African-American
men. We need to help them come
to a place where they can forgive
the sins of their fathers—both
their biological fathers and their
white forefathers—so that the
chains of Satan’s stronghold can
be broken.

In working with African-
American fathers in the inner city,
I am struck by the number and
degree of unresolved issues facing
them. Mental health counseling
has not been a high priority in the
black community. Hatred and
bitterness accompany the chaos
and self-destruction in many
troubled urban areas. Planned
social reforms and job programs
are not enough.

As the Church of Jesus
Christ, we must turn the hearts of
these fathers toward their chil-
dren. We will begin by meeting
them at the cross. Then and only
then can we begin to see the
rebuilding of the ancient ruins
and the restoration of past
generations. Then, as in the words
of Isaiah, “You will be called the
rebuilder of broken walls and the
restorer of streets where people
live” (Isaiah 58:12). W

—Please turn to page 23
for endnotes.
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An Untapped Spiritual Power

THE GRANDFATHER IMPACT

BY JUDSON SWIHART

Only give beed to yourself and keep
your soul diligently, least you forget
the things which your eyes have seen
... but make them known to your
sons and your grandsons.
DEUTERONOMY 4:9

') rad is an outgoing, friendly
young man who projects a

#' contagious enthusiasm. As we
talked and interacted, I found
myself enjoying his indomitable
spirit. He is attending a Christian
college in preparation for the
ministry and can scarcely wait
until the day he becomes a pastor.

Did he arrive at this stage
because he grew up in a warm
Christian family? Unfortunately,
no. His story tumbled out as we
discussed his life journey that led
him to this point. His mother had
deserted the family when he was a
young boy. She had little contact
with him after his parents di-
vorced. His father had a drinking
problem and was extremely
irresponsible.

Without flinching, he told
me, “My father brought me into
this world, but my grandparents
did all the rest.” Brad had a godly
grandfather who took time to be
with him. He spent leisure time
with him, lectured him, took him
to church, and taught him about
God. His grandfather not only
talked about God, he lived his
faith. Brad sensed his grand-
father’s deep commitment to the
Lord.

Brad’s relationship with his
grandfather and his love for him
became the soil in which his own
faith took root and grew. Now in
his early twenties, Brad has
committed his life to transmitting
that faith to others. The baton of
faith has been passed from one
generation to another.

OUR POPULATION IS GRAYING
An interesting sociological change

is going on in today's American
culture that has important
implications for the church. As we
enter the new millennium, the
baby boomer generation is
turning gray. Not only that, they
are going through life transitions

Of oo i e
population who
are 65 or older,

94 percent are
grandparents.

that allow them to minister
within the church in new and
powerful ways.

By the year 2000 many of
this generation will be in their
fifties. In 1995, 55 million people
were 55 or older. By the year
2000, this group will increase by 4
million. By the year 2010, they
will number nearly 75 million.!
The importance of this change is
not simply the aging of the
population. It means that we will
have potentially 75 million
people in our churches that have
reached a new stage in their
developmental life cycle. It also
means that we will have many
parishioners that have moved
into the role of grandparents.

Of course not all of those in
this age group are grandparents,
but most of them are, or will
become grandparents in the
future. Of those in the population
who are 65 or older, 94 percent
are grandparents and 46 percent
are great-grandparents.?

GRANDFATHERS POSSESS INCREDIBLE
POWER
What is particularly significant is

the developmental changes men
go through at this point in their
lives. Erickson noted that at mid-
adulthood, the developmental
task is that of “generativity.”? This
is the desire of a mature adult to
transfer some aspect of one’s
person to another generation.
Adults do this to establish or
preserve in the new generation
something of great personal
worth. After studying this issue, 1
have concluded that generativity
not only applies to men in middle
life, but also extends to grandfa-
thers in their relationships with
their grandchildren. I believe
many grandfathers today are
actively engaged in the process of
generativity.

Although there appears to
be few articles or research on
generativity in the grandparent-
grandchild dyad, psychologist A.
Perlin suggested that such a
phenomenon does exist, when he
stated, “Perhaps the caring for
and commitments to succeeding
generations . . . extends beyond
one's children to embrace one’s
grandchildren as well.”¢ Psychia-
trist Arthur Kornhaber, who did
considerable research on
grandparenting, noted that the
grandparent-grandchild relation-
ship is the second most powerful
of all relationships.s

In some cases, such as
Brad’s, I would even say that it is
the most powerful relationship.
With the extremely high divorce
rate in our country, and the
number of unwed mothers, the
grandfather’s potentially powerful
influence has become an even
larger resource in our modern
culture. Especially when children
have very young mothers, grand-
fathers can have a strong influ-
ence in the lives of their grand-
children.¢

Not all grandfathers activate
the potential they have as a
positive influence. Some have not
had good grandfather models
themselves. Some do not have an
interest in their grandchildren.
Some have not seen their poten-
tial. Some have been too preoccu-
pied with their own life issues. But
many have simply not realized
that their influence could make
such a difference in young lives.

CAN THE CHURCH REDEEM THIS
POTENTIAL?

Why does this relationship have
so much power to influence? First,
because the relationship between
a grandfather and his grandchil-
dren is characterized by an
unusual love. The grandfather
can interact with, but is free from
having to worry about the
responsibility of raising the
grandchildren. Grandfathers are
free just to love them and enjoy
them. In the restaurant Dad and
Mom are concerned whether little
Johnny is spilling his milk, sitting
still, fighting with his sister,
eating his vegetables, being too
loud, or using his spoon to beat
on the table. Granddad is not in
the least concerned about these
matters. He is happy just to be
with his grandson.

I think of parents as typify-
ing the “Old Testament” and
grandparents as the “New Testa-
ment.” Parents are concerned
about laying down the law while
grandparents are the living
epitome of grace and mercy. This
relationship of grace and uncon-
ditional acceptance gives a
grandfather incredible power.
Grandparents can leave the nitty-
gritty, day-to-day matters to the
parents and focus on the “inner
child” of their grandchildren.”

The second reason this
relationship is so powerful is that
there is built into the human race
a spiritual dynamic: “For I the
Lord your God am a jealous God,
visiting the iniquity of the fathers
on the children to the third and
forth generations of those who
hate me, but showing mercy to
thousands, to those who love me
and keep my commandments”
(Exodus 20:5). The blessings of
grandfathers can spiritually
impact not only their own
grandchildren, but many future
generations.

GRANDFATHERS NEED A CALL
Today’s grandfathers need a
wake-up call about the potential
that they have. The church isin a
position to provide that call and
challenge grandfathers to actively
engage in the process of making a

difference in the lives of children.
The challenge to equip men to
fulfill this role may come from
organized men'’s groups and
classes through which they can
become aware of their mission
and can continue to grow and
strengthen each other.

The challenge to become a
godly grandfather (or grandfather
image) can be issued through
many forms, one of which may be
a sermon from the pulpit. In

Grandfathers can
have a strong
influence in the
lives of their
grandchildren.

issuing such a call, men need
models from Scripture that
demonstrate the potential that
grandfathers can have upon
children.

My favorite grandfather
passage in Scripture comes from
Genesis 48, a poignant scene in
which Joseph takes his two sons to
their Grandfather Jacob. We note
that this was at Jacob’s request.
He initiated this interaction
because he wanted to give his
grandsons a blessing before he
died. This is a great model of what
grandfathers might be doing in
some form today. In Jacob, we see
the ultimate in generativity.

The initiative to spiritually
bless grandchildren lies in the
hands of the grandfather. Jacob
praised God that he had been
allowed to see his grandchildren.
He considered just experiencing
his grandchildren a great bless-
ing. Jacob did not show indiffer-
ence, or apathy, or passivity
toward his grandchildren. Jacob’s
actions toward them changed a
whole new generation.

In this beautiful scene, he

hugs and kisses his grandchildren
as an expression of his warmth
and love. The two little boys stand
and watch their father Joseph
honor their Grandfather Jacob by
bowing before him. Jacob then
reminds them of the credit he
gives God for seeing him through
life and redeeming him from evil.
Jacob praises God for his life
events. Then Jacob has something
of great value he wants to confer
on his grandchildren. He confers
his name on them. In the Hebrew
culture, this meant he was giving
them his identity. He was confer-
ring on them who he was and all
that he stood for.

Grandfather Jacob then told
his grandsons how God was going
to continue in them the work he
had started in his own life. Jacob
had obviously spent considerable
time in communion with God
about his grandchildren. He knew
that while the older children
would become part of a great
nation, the younger would be
even greater.

I doubt that Jacob's grand-
children ever forgot this occasion.
No doubt it changed their lives
forever. Later, in Numbers 26, we
read about the fulfillment of
Jacob’s promises to his grandsons.

Years later Joseph would
also take his grandchildren on his
knees and repeat this model (see
Exodus 50:23). These passages of
Scripture provide an excellent
foundation and numerous points
of application that can assist
today’s grandfathers in under-
standing their great potential for
spiritually impacting their
grandchildren.

GRANDFATHERS NEED A FORUM

The second part of what churches
can do to mobilize this spiritual
power is to put into place a
program that allows grandfathers
to encourage and teach one
another, as steel shaping steel. All
mature men have something to
contribute and can share their
experiences and wisdom with
each other. In my work with
grandfathers, I find that often
they do not know what they have
to offer. I find they sometimes
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have no vision for what can be
accomplished by them in further-
ing God's Kingdom. Many
churches have no plan or organi-
zation for mature men. A senior
men’s group can facilitate
discussion to bring clarity to these
issues.

Churches need to develop a
special group just for men of
grandfather age, to provide a
forum where they can interact
with one another and develop
their ability to impact young lives.
A curriculum for study could
include topics such as building
relationships with grandchildren,
being a teacher, speaking the
truth, becoming a stable force in
children’s lives, linking grandchil-
dren to their past, emotional
bonding, and teaching children
how to adjust to their world. These
forums could provide roll prepara-
tion for those who are or will soon
become grandfathers. Such topics
offer a way to address some of the
major components between the
elder and younger generations.
Forums can offer ways for grand-
fathers to pass on their spiritual
heritage and their faith to the new
generation.

For example, in our church
we are blessed with “Grandpa
Bob.” He is in his seventies, and
has 35 grandchildren. Bob thinks
about them, includes them in his
life, and prays for them con-
stantly. Over the years, he has
offered them a scripture memori-
zation program, and nearly all of
them have taken him up on it. He
assigns verses for them to memo-
rize. He calls those who partici-
pate in the program every Satur-
day morning, so they can repeat
their assigned verses to him, word
for word. Recently, I watched two
of his teenage grandsons excitedly
planning a trip with him and his
wife, Mary, as their reward for
memorizing a hundred verses.

Every church has men who
could create a focus group on
becoming godly grandparents to
the new generation. Grandfathers
(as well as grandfather images)

will begin to see the possibilities of
their role as another aspect of
their life that allows them to
minister in new and significant
ways.

A lot of influence can come
from just being present and being
interested in the life of a child. I
am convinced that these relation-
ships can be very powerful and
can provide incredible spiritual
strength to the young generation.
Grandfathers con become a new
dynamic in the church as it moves

All mature men
have something to
contribute and can
share their
experiences and
wisdom with each
other.

into the new millennium.

The grandfathers sitting in
the pews of our churches today
have the power to spiritually
impact the generation that will be
leading our country through the
twenty-first century. These men
need to be called, presented the
vision, then challenged and given
the tools to make a difference in
the lives of young children. B

JUDSON SWIHART, Ph.D., is the director
of Cornerstone Family Counseling
Center in Manhattan, Kansas. In
addition, he teaches part-time in the
area of family studies at Kansas State
University. Among the popular books
Dr. Swihart has authored or coauthored
are: How Do You Say | Love You?
(InterVarsity, 1977); Making Up the
Difference (Baker, 1984); and Counseling
in Times of Crisis (Word, 1987).
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The Men's Movement

—From page 7

extent that this has happened in
a community, true dialogue can
take place. Hopefully, this issue of
Theology, News and Notes, by
noting what has been done up to
this point, can give direction and
be an impetus for developing the
type of thinking and the pro-
grams needed to allow men to
realize the fuller manhood that
God intended. The potential fruits
of a vital men’s ministry for
lasting positive individual,
familial, ecclesiastical, and
societal change are tremendous! B
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hanging out with the Lamb of
God, asking him questions,
talking with him, enjoying his
fellowship, being close to him.
Men need that opportunity to
fellowship with God. They need
the opportunity to fellowship with

each other. And they need to just
hang out with their pastors and
leaders.

But there are risks involved.
I've had guys call me at 3 a.m.
“Pastor?” “Yeah, who is this?”
“It's Frank.” “Where are you?”
“I'm up on this crane, driving
these crates off the ship. Pastor,
you can’t believe how happy I am
to be a Christian! It's beautiful
here in the harbor at night. I'm
just praising God with my donut
and coffee! And I'm reading the
book of Job like you told me to.
Hallelujah!” “Hey, Frank! You
know it's 3 a.m.?” “Yeah, I work
the night shift.” “Yeah, Frank, you
work the night shift.” “Yeah,
praise the Lord!”

If you're going to make
yourself open for bonding mo-
ments, you may have to take
some risks. This may mean giving
some of your time and energy to
give your love to guys who need
direction. Some have never had a
father, brother, uncle, or a
significant role model in their life.
Maybe they were fatherless, and
they look to you as a father
image. There are times when I just
listen. And I'm not ashamed to
share what I believe about Christ.
I'm also not ashamed to turn a
round of golf into a counseling
time. And being transparent is as
important as being a good
listener. I've found that it's
important to let others know
about my difficulties—how God
has used my own weaknesses and
handicaps to season me as a man
an a pastor.

RETAIN MEN FOR CHRIST

Retaining requires bonding
moments. It means being avail-
able, accessible, and dependable.
I like the T-shirt that my sons
Joshua and David have in their
high school baseball team. On the
front of the shirt it says, “Carson
Colts.” And on the back, it says,
“Go hard, or go home!” I like to
say that to men. “If you are going
to walk with God, it has to be so
meaningful to you that you give
110 percent to the Lord.”

Coach Vincent Lopez,
recently voted one of the best
coaches in college baseball,
sought me out for pastoral

counseling at important times in
his life. Each time he took a new
coaching position, we would pray
together. Before he decided to get
married, we prayed. We prayed at
each important step in his life. As
his pastor, I was accessible. And
he has been accessible to me. We
need to remain accessible to other
men and to encourage them to do
their best for God—to “go hard, or
go home.”

We need to reclaim men—to
go out and scout them. We need
to regain men. If they've left the
church, to go out and bring them
back. We need to retrain men—to
bond with them and show them a
better way. We need to retain
men—to be available to them and
give them a way to serve the Lord.
But more than anything, we need
to help men become better at
what they love to do, which is to
lead others. We need to point men
to the Lord Jesus Christ. B

*Note: This article is excerpted from
a lecture given to a gathering of
pastors.
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14

17 to 18

18 to 25

24 to 25

27

APRIL

JUBILEE CELEBRATION, Fuller Seminary Southwest,
in Phoenix, Arizona, featuring Richard |. Mouw

NEW TESTAMENT COLLOQUIUM, School of Theology,
featuring New Testament scholar C. K. Barrett

PROFESSORIAL INAUGURAL LECTURE, School of
Theology, and installation of Cecil M. Robeck, |r.

JUBILEE CELEBRATION, Fuller Seminary in Northern
California, in Menlo Park, featuring Richard |. Mouw

ANNUAL SPRING FESTIVAL OF THE ARTS

REGIONAL JUBILEE CELEBRATION in Grand Rapids,
Michigan, featuring Richard |. Mouw

REGIONAL JUBILEE CELEBRATION in Chicago, lllinois,
featuring Richard ). Mouw

GLOBAL CHURCH HISTORIOGRAPHY CONSULTATION,
with Andrew Walls (Edinburgh), Lamin Sanneh (Yale), and
Wilbert Shenk (Fuller).

MAY
SEMI-ANNUAL DAY OF PRAYER

CHILD ABUSE WORKSHOP, School of Psychology,
featuring child psychologist Tammi Anderson

JUBILEE CELEBRATION, Fuller Seminary in Washington,
in Seattle, featuring Richard ). Mouw
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