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It is quite common to believe that in the Platonic dialogues the character
of Socrates plays two roles (Wréblewski 2005: passim). First, the
character represents Socrates himself; second, it is used to express thoughts,
values, and beliefs of Plato. These two roles are so mixed together that it is
@& hardly possible to distinguish between them. In the dialogue Menon (81-84) @&
Plato lectures on his concepts about immortality and pre-existence of soul,
metempsychosis, and learning as a reminder of knowledge, which had been
gained by the soul previously: before birth (anamnesis). Naturally, Socrates
proves legitimacy of his points while delivering the lecture to one of Menon’s
slaves. The boy demonstrates — in view of his status — a surprising arithmetic
skill, a good ability of logical thinking and associating of facts. However,
before the conversation, Socrates asks whether the slave is Greek and speaks
Greek ("EM\nv pév €ott kai éANAnviles'). A seemingly innocent question
about common language may conceal much more - you can look here for
one of the most interesting features of the Greek culture in antiquity, namely
for an almost total insensitivity of the Hellenes to sounds and colours of any
other language.
Weall know that the current meaning of the word ‘barbarian’ (dppapog)
does not correspond entirely to the original one, the neutral ‘non-Greek.’
For the first time, the term appears in the Iliad in the compound form of
BapPapoewvog (11, 867), used as an epithet for Karians. It is not quite clear
whether it meant ‘speaking an incomprehensible language” or ‘speaking

* I would very much like to thank Dr. Elzbieta Olechowska for reviewing my English.
! The Greek texts are cited here after their editions found in the Thesaurus Linguae Graecae ™,
University of California, Irvine (http://www.tlg.uci.edu).
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Greek badly.”> Whatever explanation we pick we have to remember that
“[t]here is, at the élite level at least, no hint during the Archaic period of
this sharp dichotomy between Greek and barbarian or the derogatory and
the stereotypical representation of the latter that emerge so clearly from the
fifth century [...].” (Hall 2002: 103). The fact that in the Classical times the
term PdpPapog has gained gradually such a highly pejorative denotation
did not happen at random. The Greeks may have been interested in cultures
of other tribe(s), may have even been enchanted with them and believed
that their own culture owed a lot to barbarians. A good example of such
a belief may be found in Epinomis (attributed - as it seems wrongly - to
Plato himself). There, we read that whenever Greeks take anything from
barbarians, they make it eventually better.’ The figure of Anacharsis,
a Scythian philosopher in times of Solon, whom some Greeks considered
one of the Seven Wise Men, proves that even individual people, not just
entire tribes or nations, may have become in the Hellenic eyes a model
either to follow or to emulate. What must be said however is that the Greeks
lacked any desire for learning foreign languages (any known exceptions,
as e.g. Themistocles in stories by Thucydides* and Plutarch,’ only confirm
the rule). On the other hand it is interesting that the Greeks were not racist
in the contemporary meaning of the word: regardless of origin, (s)he who
takes maudeia, the Hellenic culture, for his/her own, becomes Greek. We
may find an excellent illustration of this in the life and fortunes of Lucian
of Samosata, sometimes called Voltaire of Antiquity. Born to a Syriac family
several centuries after Pericles and raised upon the Euphrates, on the
eastern edge of oikovuévn (which was already part of the Roman Empire),
Lucian learns and studies Greek in its classical Athenian variety with such
astounding success that in the end he becomes himself the conclusive
reference of what is Classical in the Hellenic style and literature. It goes
without saying that Lucian’s writings used to serve for centuries as models
how to write Greek impeccably, in addition, with plenty of humour often

2 Calling up the opinion of two predecessors Hall writes: “[g]iven the relative familiarity of the

Karians to the Greeks, it has been suggested that barbarophonoi in the Iliad signifies not those
who spoke a non-Greek language but simply those who spoke Greek badly” (Hall 2002: 112).

> Epinomis 987e: “NaPwpev 8¢ wg dtimep &VEAANveG PapPBapwv mapardBwat, kdAAov TodTo €ig
Téhog dnepydlovrar’.

* 1,138:,,0 (scil. Themistocles) & é€v 1@ xpovw Ov enéoxe Tiig Te Ilepoidog yhwaong doa édvvarto
Katevonoe kai T@v émtndevpatwy Thg xwpac™

3 Vita Themistoclis, 29: ,.énel § 1100€vtog 0D Pacidéws Ti) eikaoia kai AapPaverv kehevoavtog,
gviauTov aitnoduevog kai v Iepoida yAdttav dnoxpwvtwg ékpabav évetvyyxave (scil. The-
mistocles) Pacthel 8 abtod, Toi pev éxtdg Sofav mapéoyxe mept T@V EANvik@v mpayudtwv
StethéxBat, TOAGY 8¢ KauvoTopoLpEVWY Trept THV abAV Kai Tovg @ilovg V1o Tod Pacidéwg év
ékelvw T@ Xpovw, eBovov Eoxe mapd Tolg Suvatols, wg Kai kat €keivwv mappnoia xpfodal Tpog
AOTOV AMOTETOAUNKWS .
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bordering on sarcasm.® The figure of Lucian should be very attractive to
Poles,” since through his mastery of a foreign language he reminds them of
Joseph Conrad (Korzeniowski).

In a recently released book, dedicated to the prehistoric Aegean and
Hellenic tradition, Margalit Finkelberg examines the Greek approach to
‘Greekness” (t0 EAAnvik6v).® She recalls in this context a famous passage
from Herodotus (VIII, 144, 2), which says explicite: 10 EAAnvikov, €ov
Spapdv te kai OpOyAwooov, kai Be@v idpvpatda te kova kai Buoiat {0ed
te opdtporna’ (Finkelberg 2005: 17). Curiously, these words are spoken by
Athenians to Spartans frightened by a possible Athenian-Persian alliance.
We know from another source (Plato, Menexenus 245 d) that Athenians
used to boast of the purity of their Greek blood:

ov yap ITéhoTeg ovde Kddpot 008 Atyvmtoi te kot Aavaoi 008¢ &Alot toAAoi gvoe

pev BappPapot dvteg, vopw d¢"EXAnveg, guvotkodotv fpiv, dAN’ avtoi EAAnveg, od

pelgoPapPapot oikodpev, §0ev kabapov td picog évrétnke Tf) TONeL ThG dANoTpiag

QVOEWG. "

These words, regardless of how xenophobic and chauvinist they sound,'!
are uttered in the context of holding true to alliances and the ideal of
Greekness. The Hellenes therefore recognize being Greek nominally (vopw)
by education and culture (moudeia), although obviously it is much more
valuable (at least in declaration) to be Greek by nature (@voet).

¢ Cf. Lukian 1960: XVI: ,Lukian [...] nie byl rodowitym Grekiem. Mimo to dobrze opanowatl
zaréwno jezyk, jak i literature grecka; mimo ze znal syryjski, w twdrczoéci ograniczyt si¢ do
greczyzny i tylko nig postugiwat si¢ w publicznych wystapieniach. Z urodzenia ,,barbarzynca’,
dzieki wyksztalceniu przedzierzgnat si¢ w prawdziwego Greka. Cechowalo go greckie poczu-
cie wyzszosci kulturalnej w postawie wobec Rzymu i Rzymian. Literature taciniska ignorowat,
jezyk lacinski znal bardzo stabo, nigdzie nie wspomnial zadnego autora rzymskiego. Utwor pt.
O najemnych uczonych ujawnia lepsza znajomo$¢ stosunkéw w Rzymie; widaé, ze autor tam
dluzej przebywal. Mimo to nie przesigkl kultem dla cywilizacji rzymskiej. Przykiady z rzymskiej
historii zaczal wplata¢ dopiero w utworach napisanych w poznej starosci”

7 Cf. Holzman 1988.

8 Finkelberg 2005.

®  “[...] the kinship of all Greeks in blood and speech, and the shrines of gods and the sacrifices
that we have in common, and the likeness of our way of life [...]”, translation by A. D. Godley
(after: http://www.perseus.tufts.edu).

10 “For there cohabit with us none of the type of Pelops, or Cadmus, or Aegyptus or Danaus, and
numerous others of the kind, who are naturally barbarians though nominally Greeks; but our people
are pure Greeks and not a barbarian blend; whence it comes that our city is imbued with a whole-
hearted hatred of alien races”, translation by W.R.M. Lamb (after: http://www.perseus.tufts.edu).

' Ttis also a good pendant to the Athenian regulation on citizenship (451/450 BC), which is tra-
ditionally attributed, after Aristotle (Constitution of the Athenians 26, 3), to the growing number of
citizens and may also be combined with limiting the number of people entitled to getting any form of
the state money (Hammond 1994: 366; and Bravo-Wecowski-Wipszycka-Wolicki 2009: 479-481).
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No wonder that the Hellenistic spread of the Greek culture throughout
the then oikovpévn produces almost immediately books, in which the
‘barbarians’ depict in the Hellenic idiom their own history (-ies), tradition(s)
and culture(s) to the Greeks. We may evoke here e.g. Babyloniaca by
Berossus, Aegyptiaca by Manetho or a little bit later Antiquitates Iudaicae
by Josephus. Megasthenes, the author of Indica, might have been Greek,
although it is not entirely sure. To this kind of literature belong also the
beginnings of Roman historiography, written in Greek: the books by Q.
Fabius Pictor, L. Cincius Alimentus or C. Acilius. On the other hand
the number of books, written by Greeks, where ‘barbaric’ history(-ies),
tradition(s) and culture(s), often of ancient lineage, would be described as
equal and comparable to Hellenic is extremely low. Sergei Averincev writes
about one of them (Awierincew 1988: 67-70, ABepuniies 2004: 79-83).

This is quite an unusual book — we do not know who wrote it and what
was his name (Dionysius? Longinus? - we shall call him henceforth: Ps.
Longinus); its composition may be dated (1st half of the 1st century BC)
only on the basis of an analysis of language and style and a few ambiguous
political allusions (Korus 2005: 356-361). The book is known in Greek as
ITept Dyovg, but it is cited much more frequently under its Latin name De
sublimitate. It is an extremely valuable monograph on artistic style, and a
mine of numerous citations, including the famous poem by Sappho (51). In
Chapter IX we read:

TavTy kal O @V Tovdaiwv Oeopobétng, ovy 6 TuxWV Avnp, €meld) THv Tod Oeiov
Stvapuy kata v aiav exwpnoe kad&épnvev, e0BVG v i) eioPoAT] Ypawag T@V vopwy
«glmev 6 edgy, eroi, — Ti; «yevéaBw PG, Kai £yéveto- yevéoBw Yij, kal £yéveto.n'?

There could be no doubt that Ps. Longinus recalls here the Greek-
language version of the Bible — to be more precise: the Book of Genesis,
part of the Septuagint (often abbreviated in Roman numerals as LXX). We
know that “as the Prologue to the Book of Ecclesiasticus shows, there was
in existence towards the end of the 2nd century B.C. a Greek translation of
the whole, or at least of the essential parts, of the O[ld] T[estament]. There
is no reason for us to doubt that the LXX text of that period was in general
agreement with our present-day LXX text.” (LXX, 1971, vol. I: XXII).

It is a pity that the author does not cite the Holy Scripture precisely.
Naturally, we do not expect him to evoke the original Hebrew text (De
sublimitate is written in Greek and mingling of languages is a much more

12 “Thus too the lawgiver of the Jews, no common man, when he had duly conceived the power
of the Deity, showed it forth just as duly. At the very beginning of his Laws, ‘God said, he writes
— What ? Let there be light, and there was light, let there be earth, and there was earth””;, transla-
tion by A. O. Prickard (Longinus 1906: 18).

128 COLLOQUIA HUMANISTICA

| | humanistica.indd 128 @

2012-08-16 11:22:48 | |



| | humanistica.indd 129

A FEW OBSERVATIONS ON THE DISTINCTIVE FEATURES OF THE GREEK CULTURE

recent practice), but we could reasonably hope for an exact Greek version

of the text. Yet, we should keep in mind Averincev’s wise comments:
EfuHCTBEHHOE B CBOEM DOJie 3HAYEHNE HTOTO MECTA He MOXKET ObITh OCIab/IeHO
TeM, 4TO IlceBmo-/lonrnH nutuposan «KuHury beitna», kak Mbl BUAUM, OTHIOZb
HE€ TOYHO WU, 11O BCel BUOVMOCTH, HE MMEJI IION pyKaMI/I TEKCTa CeHTYaFI/IHTbI,
KOT/Ja IIMCAT 3T CTPOKM. JJONyCTMM HaXKe, KaK 9TO He pas JeNajoch, 9TO L{UTaTa
BOOOIIe 3aMIMCTBOBaHa U3 BTOPUX PYK [...]. [lOCTaTOYHO TOTO, YTO JTAINMIAPHOCTD
6ubrneiickoit ¢passl, obneyenHas «CeMbiofecATbi0 ToMKOBHUKaMI» B (POpPMEI
rpequKoro A3bIKa, TEMU WJIN WVHBIMU HYT}IMI/I BOII/Ta B KPYFO?:OP CTOJ/Ib
BII€YAT/INTE/IBHOTO 3/I/INHA, KaK HceB}IO-HOHFI/IH, n 6bUIa OLI€HEHA VIM 3CTETUYECKI
KaK MOHyMeHTaIIbHOCTb VI 3HAYNUTEIbHOCTD, KaK OCyIHeCTBHeHI/Ie «BO3BBILLIEHHOTO».
(ABepunes 2004: 81).

We know that almost any successive act of creation as described in
the Bible was good in the Almighty God’s eyes: ,,And God saw that it was
good” (RSV 2005: Gen. 1. 8.) (X ¥27°0 3°~vi3, BHS, 1997: 1). The Greek
text translates vi2 as kaAdv.'? The root 112 is found in all Semitic languages
but Ethiopic; it is used to express the idea of ‘good’ in any possible sense
(HALOT 2008, vol. I: 351-353). This is not the case of the Greek kaldv.
We have no idea about the etymology of this adjective, although some
rather farfetched and forced hypotheses have been proposed (cf. Frisk 1960:
766). What is important — the primary meaning of the Greek adjective was
‘beautiful’ (LS], 1996: 870). This meaning was still in use in the Roman
period of the Greek culture but the new one ‘good’ gradually was gaining
ground and eventually prevailed (Sophocles 1914: 623). Interestingly, this
later meaning of the adjective survived until today.

We owe to Pierre Chantraine a short but convincing description of the
shift in the meaning of the word: “ka)dg : «<beau», dit de la beauté du corps, cf.
chez Homere kahdg te péyag te dit en attique dans des déclarations d’amour;
employé aussi depuis Hom[ére] pour de beaux objets, armes, vétements, etc.,
avec le neutre O kaAdv « la beauté » ; « convenable, beau » au sens moral (au
neutre seulement chez Hom/[ére] et librement en ion[ien]-att[ique], etc.) ;
dit de ce qui est utile, en bon état, d’ot1 le passage a « bon, qui est bien », etc.
; I'expression kaAog kdyaog avec kalokayadia s’emploie diversement mais
exprime souvent I'idéal du citoyen [...].” (Chantraine 1984: 486). It is very
interesting to observe how the idea of physical beauty, typical for any warrior
culture and immortalized in the archaic sculpture (endless series of statues of
kouroi) meets the idea of moral beauty. “Plutdt que comme la morphologie
d’'un ensemble d’organes ajustés, a la fagon d’une planche anatomique, ou
que la figure des particularités physiques propres a chacun, comme dans un

B E.g. Gen. 1.8.: kai €idev 6 0e0¢ 8Tt kaAdv (LXX 1971, vol. I: 1).
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portrait, le corps grec, aux temps anciens, se donne a voir sur le mode d’'un
blason faisant apparaitre, en trains emblématiques, les multiples « valeurs »
— de vie, de beauté, de pouvoir - dont un individu se trouve pourvu, dont il
est titulaire et qui proclament sa timé : sa dignité et son rang. Pour désigner
la noblesse d’ame, la générosité de coeur des hommes les meilleurs, les dristoi,
le grec dit kalos kagathos, soulignant que beauté physique et supériorité
morale n’étant pas dissociables, la seconde se peut évaluer au seul regard de la
premiére.” (Vernant 1996: 20). From the point of view of history of culture the
typically Greek identification of what is ‘good’ with what is ‘beautiful’ seems
to be one of the most important features. Without such attitude we would
not be able even to imagine the history of Greek and henceforth European
philosophy, theology, arts...

On the other hand we cannot of course forget what was the most
important duty and obligation of any Greek kalos kagathos. We read twice
in the Iliad (VI, 208 and XI, 784): “ai¢v dplotevety kai Oreipoxov Eupevat
M.

Such typically Hellenic attitude towards society finds its best expression
in Greek enthusiasm, ardour and love for competition (&ywv). Not only
literary sources of any kind (beginning with Homer), but also sculpture,
vase paintings, architectural monuments remind us of amusement and
fun the Greek used to find in rivalry. Of course, we find this also in the so
called Pan-Hellenic Games (i.e. Olympic, Pythian (Delphic), Isthmian, and
Nemean), some local games, pretending to be Pan-Hellenic (i.e. Panathenaic)
or other games, competitions, plays...” We could aptly recall here the close
connection of the Greek love for contest with religion (Lengauer 2004:
passim). As it seems there are some conclusions we may draw from this Greek
characteristics. A contest (dywv) is a specific form of play - several decades
ago Johan Huizinga stressed the importance of play and ventured to say that
play might be assumed as occurring prior to culture (homo ludens).'"* On
the other hand Walter Burkert (also several decades ago, but more recently)
insisted on the significance of the ‘hunting theory’ and the idea of homo
necans for understanding the Greek rituals, offerings, and myths (Burkert
1997: passim). Thanks to his work we may reasonably argue that at a deeper
level, hunting, offering, and war (a very specific form of sport) are mutually
symbolically interchangeable.” Within the Greek culture we may conclude

14 “[E]ver to be bravest and pre-eminent above all” translation by A.T. Murray (after: http://www.
perseus.tufts.edu).

* Cf. von Ungern-Sternberg 2009: 4.

16 “Play is older than culture, for culture, however inadequately defined, always presupposes hu-
man society, and animals have not waited for man to teach them their playing” (Huizinga 2008: 1).
17 “Fiir die alte Welt sind Jagd, Opfer und Krieg gegenseitig ,symbolisch’ austauschbar: Jagd-
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that the views of these two great scholars are not contradictory, but consider
different aspects of human behaviour — homo necans becomes homo ludens
quite easily and vice versa.

This conclusion allows us also to understand the exclusiveness, self-
interest and self-attraction so typical for the ancient Greek culture. Although,
as we have already noticed, neither ka\dg ‘beautiful’, nor &ya6dg ‘good’ -
words of fundamental meaning for the Hellenes - are clear to us from the
etymological point of view; the latter might even be a pre-Greek substrate
word (Beekes 2009: s. vv.), they may be used to describe only a Greek (either
by blood or by culture), since only Greeks are entitled to take part in rituals,
ceremonies, games... and in Hellenic eyes only the Greek literature is worth
of being studied and respected. A beautiful example of the Greek reluctance
and unwillingness to accept importance or value of anything that had not
been written in Greek we find in a story told by Plutarch. In the Life of Cicero
(4-5) Plutarch tells us about Tullius meeting Apollonius Molon of Rhodes, a
famous Greek rhetorician of the time:

Aéyetat 8¢ TOV *AmoA@viov o0 cuviévta v ‘Pwpdikiv Siélektov denbivat tod

Kiképwvog “EAAnviott peletiioat tov § vnakodoar mpobipws, oidpevov obtwg

goeobat Pedtiova Ty EmavopBwotv- émel & Euedétnoe, TovG eV dANovG xmemAfjxOou

Kai Stapddoat tpdg AAARAoVG ToiG Emaivolg, TOV Y AToAwvLIov oUT dkpodpEVOV

avtod Saxvbijval, kal mavoapévov cvvvouy kabéleaBat oAbV xpdvov- dxBopévou

8¢ 100 Kiképwvog eineiv-,0¢ pév @ Kiképwv énavd kai Bavpdlw, tig § “EANGdog
oikTipw TNV TOXNYV, OpDV, & PoévVa TOV KaAdV MLy dredeineto, kal Tadta ‘Pwpaiolg

S 00D pooyvopeva, maideiav kai Adyov.

The Greek rhetorician needed Cicero’s intervention in order to
acknowledge that there was a world of learning and arts outside Greece.
We cannot however ignore the fact that Cicero had to speak Greek, since
Apollonius did not understand Latin and that it all happened when Greece
proper and the Greek oikovpévn had already been under Roman rule for a
long time.

herr, Opferherr oder Krieger ist der Pharao so gut wie Herakles; als Jager, als Krieger oder als
Athlet erscheint der griechische Jiingling auf den Grabreliefs. Die Akzente verschieden sich
wohl entsprechend der sozialen Wirklichkeit: der Ackerbauer scheint mehr im Opferritus zu
leben; nomadisierende Viehziichter, die ihren stolzen Besitz ungern durch Schlachten dezimie-
ren, werden zu erobernden Kriegern.“ (Burkert 1997: 59).

18 “Apollonius, we are told, not understanding the Roman language, requested Cicero to declaim
in Greek, with which request Cicero readily complied, thinking that in this way his faults could
better be corrected. After he had declaimed, his other hearers were astounded and vied with one
another in their praises, but Apollonius was not greatly moved while listening to him, and when
he had ceased sat for a long time lost in thought; then, since Cicero was distressed at this, he said:
“Thee, indeed, O Cicero, I admire and commend; but Greece I pity for her sad fortune, since I see
that even the only glories which were left to us, culture and eloquence, are through thee to belong
also to the Romans.” Translation by Bernadotte Perrin (after: http://www.perseus.tufts.edu).
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The Greek culture, albeit self-centred, inbred, and egotistic, had an
enormous power to attract and accommodate. The outside world used
to become Hellenized soon after it came in contact with Greece and the
Hellenic culture regardless of its own history, traditions and heritage. The
best, perhaps, example of the process can be found in Egypt. In the book on
religions in the ancient Near East Andrzej Cwiek writes about the country
on the Nile:

Symbolem skomplikowanej historii religijnej kraju nad Nilem moze by¢ klasztor
koptyjski wzniesiony w $redniowieczu w ruinach $wiagtyni Hatszepsut w Deir
el-Bahari. Chrzescijanski klasztor, powstaly w czasach i na obszarze dominacji
islamu, mial za patrona $w. Fojbammona, faczacego w swym imieniu odwotania do
greckiego Apollina (Fojbos) i egipskiego Ammona."

(Cwiek 2008: 60-61).
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Kilka luZznych uwag
co do specyfiki greckiej kultury

Artykut jest poswiecony jednej z najbardziej charakterystycznych cech starozytnej
kultury greckiej — braku umiejetnosci Hellenéw do zauwazenia piekna i kolorytu jezy-
kéw innych niz grecki. Nie jest przypadkiem, ze paoBagog ‘barbarzynca/barbarzyn-
ski’ - stowo pierwotnie pozbawione negatywnych konotacji - z biegiem czasu nabralo
takiego znaczenia, ktdre jest obecne zapewne we wszystkich nowozytnych jezykach,
czerpigcych z antyku klasycznego. Nie wynika to jednak z rasizmu — Grecy akceptuja
i uznaja za swoich innych, o ile przejma oni grecka kulture i oczywiscie jezyk; klasycz-
nym przyktadem jest Lukian z Samosat.

Rozszerzenie sie kultury greckiej na caly obszar basenu Morza Srédziemnego i da-
lej na wschod - konsekwencja podbojow Aleksandra Wielkiego — przynosi pojawienie
sie ksigzek pisanych po grecku i przeznaczonych dla Grekéw. Pokazuja one dorobek
kultur i ludéw podporzadkowanych przez Grekéw. Cho¢ pisane przez ‘barbarzyncow’
ksigzki te musza by¢ po grecku — Helleni nie zrozumiejg inaczej. Zapewne wynika to
z faktu, ze tylko Helleni mogg by¢ uznani za no$nik ideatu - pojecia kalokagathii, fun-
damentalnego dla greckiej kultury wspétzawodnictwa, potaczenia moralnego dobra,
szlachetnoéci ducha, cielesnego piekna i tezyzny (nierzadko wspartego majatkiem).
Kultura grecka - mimo swej ekskluzywnosci - potrafita jednak przyciagac innych i do
innych sie przystosowywa¢: dzieje kultury europejskiej sa tego najlepszym dowodem.
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