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CHAPTER 1
INTRODUCTION

Today as never before there is being inid upon the
heart and conasclence of the Churoh the burden of evungelism,
In other generaticns there wers other specific tasks: cone
feasional reztatement, theologicel reorientation, evclesl-
astical recomstructi~n, Now the demand 1s more basic and
fundamental. It 1a spiritusl resurresctiocn.

To confront a bewildered snd dishevelled ege with the
fact of Christ, to thrust upon 1ts confusion Lthe creative
word of the Croce and smite 1ts disenchantment with the
§§:§f1°r the Resurrection-~it is the urgent, overruling

It is propor tc exanmine the 1ife und the works of the

nen of ovengelism, John Wesley, who not only converted great
multitudes of people to Christ, but breathed new life and power
into the whole Church of God, He relessed &t the sane time
spiritual forces that brought sbout religlous, yolitical,
soclal end educational reforms that gave to Englend and the
world s new birth of frecdom and happiness, John Wesley, the
greatest evengeliet knglsnd ever knew, chmmged the whole course

of English history snd indirectly the history of the world,
I. PROBLEM

Statemsnt of the problem. Wesley wrote om one occaslions

liam«s S, Stewart, A Feith to Proclaim (Hew York:
Charles Scribnerts Sons, 1953), Pe Ile —
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our main doetrines which inelude &ll the reet are
repentance, feith and holiness. The first of these we

Sho door, the thirds rellgiim Leserf,as 0 ‘¢ neRbs
» »

To sighteenth century England which wes in soclael,
rolitical and econmic confusion, he declared that "Holiness"
or "pure life" was true Christianity or religion itself. Ko
wonder the theology of John Wesley and the sarly Methodists
has been interpreted as "one which links doctrine to condust.
It has the salt of reality. Here are doctrinocs realised in
humen expcrience and tested by that experience.”l Johm
Wesley was truly a Christian Pragmatist before Profesacr
William James had populsrised the term.,4 Even though man 1s
saved by faith slone, to Wesley, life.without holiness or
good works s simply antinomian® and, hence, non-Christian,
Faith lived by holiness of heart and 11fe alone is sufficlient
for personal salvetion,

With thie convietion of Wealey, it has beesn the purpose
of this study to seek the place o Christisn diseipline or the

2rdvard H. Sugden (ed.) 3gandnrd ﬁo?w of John
Wesley (Londont: The Epworth ?;n§%% s 1 .

31014,

bibid.

Santinomienism 1s, socording to Wesley, the doctrine
which makes void the law through feiths, Thomes Jackson {(ed.),
§%§‘wOrks of tho Ravornnd John Wealey (London: John Mason,
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rules of Chriatian conduct in the 1ife and the wrks of John

Wesley whose astonishing miniotry of fifty years was achieved
in no small pert by means of a strictly disciplined Christien
11 fe.

Importance of the study. The early Methodists became
& real force in & disorderly and unhappy world, under the
leadership of John Wesley. "They were largely responsidle
for the development of a soclel consclience, snd the revitule
ising of personal reliigion, in an uge of *laisseg-faire” 6
When the present day world is in s confused snd disorderly
condition, 1t is sugpestive and profitable to examine some
basic principles of Chriatisn disecipline whieh choracterised
the sarly Hethodists.

il. DEFINITIOR

That 8 nen is saved by faith was the foundation of
the Reformation theclogy over against & basle thesis of the
Romen Church, nemely, the necossity of works for salvution.
John Wesley went beyond the Reformers in that he declared
the necessity of good works for s Christisn who hed begun
the new life in Christ. To Wesley good works were not to be
divoreed from saving falth in atiaining finsl salvation.

8Leslle ¥, Church, The ierly Methodist Peoile (New
York: ¢hilosophicel Librery, 1945), pe 2.
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Any trond that appesred to destroy un emphesls on good works
and holy living was flatly rujected by Weslesy as the eneny
of the law of God, Truly a man is saved by grace through
faith, but this same man snall not see his Lord without holil~
nese in dally living. Thus in Wesley, :nliko Luther and
Calvin, Christien ethic weighs as heavy as Christisn doctrine,
To Wesley, these two &re insepsrably related to esoch other
to form Bible Christianity, Wesleyan ethic of 1ife is indesd
an original and unigue ajynthesis ¢f the Protestant ethic of
grace with the Catholie ethlc of holiness.? It wes John
Wesley who employed tie means of discipline for the develop—
ment of this unlique ethic of 1ife for every Christian,
Christien discipline iz, then, the mcens by which Christisns
are expected to grow to meturity in morsl and religious
experience. It &8 the cousiatent effort of a totael being
towsrd Christian maturity as tasught by our Lord, "You szhall
love the Lord your ¢od with all ycour heart, and with all
your aoul, and with all your mind," and "you shall love your
neighbor ss yoursalt.“8 The Christisn diecipline of life
which moves towerd maturity ie the source of continual happl-

ness and joy in the Lord. Moving toward this end, Christisn

Taeorge Crart Cell, g§§ Rediscovery of John Wesley
(New York: Henry Holt & Co., 1935)s De §E’.

8cr. Matt., 22:37=39 (Rovised Stendard Veraion)
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diseipline includes & two~fold emphasis for drawlng nigh to God,
one in ritual and the other in service., And

Christian discipline is to be distinguished from
ecclealasticel dlseipline, as not belug 1l:posed or
enforcad from without, but ar being prompted from within
the perasonal volitions of the individual. While 1t 1s
besically dependent upon the individual, 1t does not
require to be practiced in solituds, or even achleve its

fulleorbed development, for it may be soclally aggumantad.
gnd may find meny corporate forme of expression,

II1. MAIN SAOURCES

Since the present thesls seeks to deal with the life
and works of John Wesley, the main sources ought to be limited
to his blography and works. One of the best single volume
blography is The Life of John Wesley of John Telfordl?, and

1t has been used sz much e&s The Life and Times of the severend

John Wesley, M. A,, by Luke Tyermanll, which 18 perhaps the

outstanding work in this field. The Woriks of the Reverend

John Wesley, A. M., edited by Thomas Jacksonl? in fourteen

9Bernard C. Russell, "The Theory and i¢ractice of
Christiar Diseipline According to John Wesley: its Theologlcel
Basus and its Moderr Helevance" (Unpublished Doctor's thesis,
The Drew University, Modieon, Kew Jersey, 1951), pe 7.

10John Telford, The Life of John Wesley (New York: katon
and ains, 1898),

llruke Tyerman, The Life and Times of the Reverend Joim
Wesley, M.As (New York7 iarper and Brothers, 1872), Lhree volumus,

127ackson, Works.
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volumes is the one to which the most frequent reference is
made. The Standard Sermons of John Wesley in two volumes,
edited b; idward R. 8ngdon13, enbracing fifty-three sermons
of Wesley, is another maein source. In addition to these

works, The larly Methodist People by a British Methodist,

Loslie F, chnrchlu, i2 rich with valuable materials on the
Methodist Societies, Cless-mectings, ete. Thet volume, with
John Wesley and the Methodist Socleties by John 8, Simonls,

are indispensable boocks for the present undertaking, One
other title is especially important in support of the mag-
nificent achisvement of John Wesley., It 1s 4 History of
England in the Elghteenth Century by williem E, H, Leckyl®

who expressed the highest regurds for the works performsd
by the Wesleys and Methodists,

With these sourees, the class~lccture notes in @
course at Asbury Theologlcal Seminary, “The Theology of John
Wesley", Winter 1955, under Dr, Willlem M. Arnett, have besn
en inspliretion for the writlng of the preszent thesis., The

13gugden, The Standard Sermons of John Wesley, two
volunes,

lichuren, The Lerly Methodist People,

1570hn 8, Simon, John Wesley and the Methodist Societies
{London: The Bpworth Press, 1 N

16yil11am E. H, Lecky, A History of England in the
Eighteenth Century (London: Charles H, KEle, ned.}, two volumes.



course was to the writer not only a source of information
but also a chasllenge to undertake the rescarch necessary

for this work.



CHAPTER IX
JOHN WELLRYS THE KAK AND HIS TIMES
I. THH MAR

John Benjenmin Wesley, born on June 17, 1703, wis the
fifteenth of nineteen children of Semuel and Susenneh Wesley.l
Hia life having spannod nearly ell of the eighteenth century,
John Wesley, in his eightyw=eighth yusar, pas:-ed away to be with
his Lord on Harch 2, 179), leaving the heart-reviving words,
"the best of all s, God is with us."?

The sixty-six years3 of his active caroer as a
churchman were spent in working and augmenting the instie
tutions e2nd reascurcss of the Christian Church for the
redemption and improvoment of humsnlty., The fifty-five years
which John Wealey covers in his Journal¥ 1s one of the most
important periods of the history of the Chureh. Az deorge
Craft Cell says, through the constructise work of wesley:

Both doctrinal and practiecsal Christlanity belongs
casentially to the real bridge cut of the 0ld into the

1?81:@“. Sp. w.’ De 11,

2Ib!d. 2 Do 350¢

3John wesley was orduined & demcon in the Church of
England on September 1Y, 1725. It is sixty-six years between
1725 and 1791,

Lyenenish Curnock, editor, The Journel of the Rev. John
Wesley, A M+ (London: The Epworth Press, 1738), ¢ight volumes.
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Now Protestantism, not slone by resson of the megnitude of
his constructive influence~«the sphere of practicsl
Christianity, but also by resson of the method which he
pursued to discover gne domonstrato the truth--valuess of
the Christian feith.

The Younger Deys. The parsonage at Epworth, in which
Yohn Wesley spent the days of childhood, under his godly
parents, wag by no means ordinary., It wes the home of discle
pline end rules for the children. Samuel and Susanneh Wesley
exsrcised strict discipline over thelr femily end the children
wers taught to be quiet st family preyers bufore they coulid

kneel or speak,

And to ssk & blesasling by signs., As aoon as they could
speak they repea&tud the Lord's pPrayer moruing sand evening.
A praysy for thelr parents, mome volleots, Catechisn, and
Seripture, woere added &s soon &s they werc able t: learn
thenm. No profans or rude words were csver hesrd Iin the
parconage. The children were taught to ask quietly for
vwhat they wanted, Crying never won anything in this home,
Ho one wes allowed S0 speak Zo the servants without saying,
"pray give me such a thing.®

In the mind of his perants, particulsprly, that of
Susannsh, "conquering the will" of her children

Was the “omly strong and retionsl foundation of &
religious education” and then on informing their under-
standing because she desired them to be "governed by
reoason and plety"” and %o have "the principles of religion”

rooted in their minde.

Sﬂﬂll; Op. m" Ps 5.

beslrord, op» eit., ppe L4f,

Twilliam R, Canuon, The z%%gi%gx of John Wesley {(Hew
Yoric: Abingdon-Cokesbury rross, 6} s Plie ER?? Cf. %ggggg;,
Sunday, Avgust 1, 1742, lotter of Susannah Wesley to her son
John, dated July k' l‘nbag
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Thus, the very first fuct that confronts a atudent of
John Wesley ia that he, together with his brothers and sisters,
was treined for godlinese and for his extrsordinary future.
This godly discipline at home was to bear fruit through the
ministry Wealey carried on in Britain and later in America by
hies followers,

At the age of ten and ¢ half years, Hesley loft the
hone at Epworth and became & pupil at the Chartorhouse, London.
When he left the school at sixteen yoars of age, Tysrman
records: "He had, By his energy of character, his unconquer-
able patience, his assiduity, end his progress in learning,
acquired s high position among his fellows."d

In the following year, 1720, whe: he was seventeon
youra old, Wesley was elected to Christ Chureh, Cxford, and
hers he continued until after his ordination in 1725.9 rrevie
ously, Wesley had received the Bachelor's degree in 1724, In
1725 he wus elected Fellow of Lincoln College, Oxford, and in
1727 he became the Master of Arts.l10

The infiusnce of Bishop Taylor. Im 1725 an incldent

that should never be minimised cccurred in the life of Wesley.

Sryerman, op. gite, I, 20.

I1bid.

10wWilliam ¥. Arnett, "John wWesley, Hen of One Book"
(Unpublished Doctoprts Dissertation, Drew University, Madison,
Ne Jep 1954), Pe 5R2¢
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Though no one 18 sure how, Wesley found a book which was to
influenice his thinking more than any other. He says,

In the yeer 1725, being in the twenty~third year of
my age, I met with Bishop Taylor's Rules Exerolse o

iy Living and Dﬁigﬁ. In reading several parts of this

Ok, 1 was excevdingly affected: that part in particulay
which relates to purity of intention. Instantly 1
resolved to dedicate &ll my life to God: all my thoughta,
and words, snd actions: being vhoroughly convinced thers
was no medium, but that every part of my life (not some
only) must elther be & nacri{ioo to @od, or myself: that
38, in effect, to the devil,

For the first time in his life, Wesley realized the
need of purity of intention, after having reaed Blshop Taylor.
wesley mande a decision to dedicate his all, "life", "thoughts®,
"words® and "sctions" to God. e [elt he was strong enough
to nake the proper sacrifice to conform to the standards
Taylor Laud set.12 1t served to sugument his earlicr training
in iamproving Wesley with the importaence of & dedicated and
discliplined life.

The Influence of Thomes s Xempis. In the year 1726,33
nils attention was turned to the Christisn Jattern or A
Treatise of the Imitstion of Jesus Chriat by Thomes a Kempla,
e discovery he attridbuted to the providence of God. Through

1ljonn Wesley, A rlain Account of Christian Perfection
(London: The Epworth Press, 1952), Ps 5

IZCnlmon, O 0lte, PPe 5131'-

13Cannon belleves that it was in 1725 for there is a
ietter to his mother in whioh WAalai tells of beving read this
book. The letter is dated May 2, 1725,
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the reading of this book, Wealey becsme sware of the nature
and extent of inward religlon, the religion of the hearsg,
which now appeared to him 1n a stronger light than ever
befors,ll Wesley saw for the firat time that true religion
must be sected in the heart and that God's law must extend to
a man's thought as well as to his words and ections.l5 Cone
cerning the new insight Wesley received from & Kempis, he
wrote:

I set apart an hour or two & day for religlous
retirement, I communicated every weck. I watched
against all sin, whether in word or deed. I began to
sim at, and prey for, inward holiness. 8o that now,
tdoing so much, and living so gogd & 1ife,t I doubted
not but I was a good Christian.d

Thus it became clear now that cutward discipline had

its motivation from the heart.

The Influence of kWilliem Law. A year or two later,

Wesley met with Willlam Law's Christian Perfection and Sericus

Call to & Devout and Holy Life. They convinced him more than
sver of the exceeding height and bresdth and depth of the love
of God.17 wWesley wrote:

These convinced me more than ever of the absolute

Uivesiey, A Plain Account of Christian “erfection, pe 5.

155curnal, I, 466.
16Ib1d'. Pe hé?.
171bid.
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impoasibility of being helf & Christian, And I detcrained,
through Hils grace, to be all dovoted to ?od,—-to give Him
all ny soul, my body, and my substance, 1t

The light flowed in so mightily upon his soul, that

everything appeared in & new view.19

"The treatise on Christien Perfection tekes a very

practical view of religion,” esye Williom Cannon., According
to Law;

Christian perfection consists in nothing but the right
performance of cur necessary duties, in our holy and
religious conduct in every ntate of life, Ilivery day we
must live es members of the Kingdom of (od, for in very
truth we cannot 58 much as belong to that Hingdom unless
it be wlthin us.

Influenced by Law, Wesley came to believe thst duty was the
mnoet sublime idea 1n Christian living. To both Law and
Wesley, duty meant to love and obey God with all their
strength.

There is, howsver, ancther asgpect of the thinking of

Lew, which Cannon cslls "stern, austere, melancholy-"21 1t
1s the new concept on God's moral requirements which Wesley
recelved from Lew, As noted praviﬁualy, through reading of

Law!s works, Wesley was convinced =more deeply of the welght

18wesley, i risin Account of Christian Perfection, Pe 6.

1970urnal, log. cite
200"”)0“‘ SR mag Po See
Zl;hidog Pe 60,
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of the lew, and was persuaded that only by keeping the whole
law of @God he would be accepted of God. Here, the brighter
side of Christianity is not emphasized, and the joy and glad
tidings of the Goapel are silenced by the uncompromising
command of duty and of lew. Law helped weasley see the
necessity of carefully performing duties while Taylor and
a Kempis gave him an inspiration concerning the ground of
outward performance, namely, inward religion or purity of
heart,

Thus John Wesley felt that he was to yursue salvation
through fulfilling the duty and law of God. He lived 1ln the
"feverish attempt to justify himsclf through his own works
and to win salvation of God through the moral &nd spirlitual
fruits of his own endeavor."Z? "Prusting to my own works
and my own rightecusnese,” wrote Wesley, "I dragged on
heavily, finding no cocmfort nc help therein...."a3 John
vesley was not converted. He was not a genuine Christian,
though he once thought he would be & good one. He sald,"I
went to America to convert the Indiensj but oh, who shall con~
vert me? Who, whet 418 he that will deliver me from this evil

heart of unbelier."zh

221bid,
23Journal, I, L69f.

2hyournel, 1, L1E.
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The ministry of unregenerated Wesley wes inevitably a
fallure in Georgis, but thls feilure became the great stepping-
stone [or the Evangelical Revivel. Wesley out of the unhappy
sxperiences of his Georgisn minlstry now stood at the dawn of
becoming "an sltogether Christian."25 He wae soon to Ye genu=
inely oconverted, and thereby spiritually prepared for the
gipentio task which lay ahead of him,

The Moraviuns who were on board together with hir for
the trip to America showed their assurance and peace in the
storm which shook the entire being of Wesley. ILater two of
the Horavian lecders, Spangenberg and Peter Bohler, were to Le
used of the Holy Spirit in dealing with Wesliey, thel a minister
without the true light. The Moravians taught Wesley with their
victorious Christian living und bold nerssnal tsstimony that
man i saved from sin by 7aith alone. The Angliocsn theology
thet John Wesley hed known aince his childhoed was commlitied
to a legalistic conception of jJjustification end fraukly cone
fessed that man rust work out his own salvation with fear and
trembling, Such & conception must be replaced by the doctrine
of the ew Testament and the Reformers,--"justification by
faith,"

In the evening of May 24, 1738, John Wesley went to the

25Cannon, op. cite, ps 65.
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Soclety of the Church of England, His Journal reades on that
day:

In the evening I went very unwillingly to & soclety in
Alderrpate Streot, whors opne was reading Luther's preface
to the Epistle to the Romans., About @ uurter before nine,
while he was describing the change which God works in the
heart through falth in Christ, @ felt my heart strangely
warmed, I felt I did trust in Christ, Christ elone for
salvetiont and an assurance was given me that He had teken
away my 0128, even mine, end saved me from the law of ein
and death,

There John Wesley was ganuinely converted. He csme to
know Christ as his personal Seviour ag never hefore. He was
truly born of the Spirit of God. The Aldersgste experience
is significant, for Wesley had beon seeking the essence of
the experience without & clear understending of 1it. 1t also
stands as the erisis experience in Wesley's life and minisge
try. Hence, the impect of Wesley's exporience at Alderegate
cen not be minimized, and what he learned there from God,
Lutheyr, the Moravians, snd from his own expoerience is that
man 1s Justified by faith alone. This truth became Wesley's
centrsl doctrine of salvation over his long ysars of nlnis-
try. Through Werley's experience, Christian orthodoxy was
vividly revived with {ts evangelical snd Scriptural content,
This fect 1s, perhaps, the greatest meaning of the Aldersgate

experience,

26yournal, I, p. 476.
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Thus the gep was bridged betwecn the mesns of grace
and the end of grace perscnal salvation or religicn of the

hoart.

The Hethodisty lesder. The name "Methodiate" wes
given to three or four young men at Oxford by & atudeat of
Christ Church as earliy &s 1729, iaving been strusk with the
exsct regularity of their lives and studles, the same gentle=~
men egsid, "Here 18 & new sect of Methodists sprung up. "7
Anong these Nethodiste, John Wesley wss & leader in truth and
in practice long before his heart warnming experience at
Alderagate,

However, the ministry of Wesley beceme really successzful
after his conversion of 1738. How the preaching bore more
fruits tagn ever before. The people flocked after him to hear
the Word cresched to them. Their needs werc met, sine fore

glven and many found the more cxcellent way,

The listhodist preacher. The life of John Wesley after
1738 wae largely devoted to presching the Gospel, His influ-
entiel ministry took him over the United Kingdom so mueh that
he knew the country better than any man of his time. He
trovelled & quarter of s million mlles throughout the lend

277e1ford, op. cit., p. 58.
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mostly on horsebscks In 1765 Wesley states that he preached

"about eight hundred sermone a year."28  Although the estie
mates vary concerning the number of sermons he preached during
the halfecentury of his ‘bLtinerant life, none of them would
put the figure at less than forty thousand,29 His disci-
Plined life bore abundant fruit and was & blessing and a
challenge to the multitudes who heard him declare the message
of the Lord.

The Methodist Writer, John Wesley wae remarkable as

a Methodlst writer., It was not & reckless boast when he
cleimed, "I have laboured es much as many writers,"30 The
Journals are today the best sources of information concerning
the Evangelical Revival and they also form a storehouse of
information about English manners during the century, for
Wesley learned and wrote diligently about men and things of
this day to the last day of his 1life, His Letters sre also
literary masterpleces, being the work of one who for more
than half & century was accustomed to turn to account every

minute of his eighteen working hours.3l His poetie ability,

28irnett, op, ecit., p. 20.
291bid,

3%orks, III, p. 503,
311pid., p. 321.
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likewise, is evidenced by hia hymns. He not only translated
German hymng into English but contributed to the prepsration
of a lethodist hymnology.32 In Wesley's writings the Gospel
of Christ was given the fullest expression and used to

enlighten and inspire militons of the world,

The Methodist Churchman. No doubt the spiritusl crisis
Wesley rassed through in 1738 became & strong fsetor in
changing his view of the Church. And it {8 a rather natural
thing for the Church of England to have closed her doors to
Wesley and Methodiste since Tjustification by faith®” was a
strange doctrine and "Methodisteenthusiasam® appeared to them
something fanstie and entirely new, Oo the tlime came when
the Hethodiste became separated from the Church of kngland,
but the separstion was not due to the intent or purpose but
to the logic of events.33 The Wesleys very esrnestly
endeavored to keep the Methodlist movement in the Church.
Their love for the Church of England was such that to leave
1% disturbed the Wesleys. Therefore, he remained & member
of the Churoh of England, But in truth he was & chucrchmen
of the living God, whoss main concern was that men might
have pesce with God,

321b1d., p. 323.
335?:1‘39. op. m;. Pe 19,
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John Wesley wes a remarkable leadeor, who, & & trense
formed person, lived according to strict rules of oconduct,
having a high sense of discipline regarding himself end his
followers, 4And this concept of diseipline wes the means by
which & true Methodlist could enjoy heppiness as the one who
had the love of Ged shed abrosd in his heart by the Holy
Ghost given to him: one who loved the Lord his Ood with all
his heart, and with all his soul, and with ell his mind, end
with all his strength. John Waesley wes & resourceful and
happy Methodiet leader, who rejoiced as one justified freely
and having peace with God through ocur Lord Jesus Christ. A
high sense of Christian discipline was the outward expression
of a "strangely warmed heart”, end thereby & Christisn could

rejoleo more in the reality of God.
I1. BIS TIMES

Eighteenth century England wes in moral and spliritual
darkness, According to Leoky,

Thie dark pileture might sasily be enlarged, not from
poaterior writings, or even from the religious publicatione
of the period, but from periodicals, megesines, and
neuspapers, which hed no temptation to represent the
customs, manners, usages, and vices of the age in & worse
aspect then wes warranted by facts.

The nation was in & state of spiritual and sociasl

hprecky, op. eit., 1I, p. 216.
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paralysis, More than at any time in her history Englend
needed soms one with the nessage, & "Thus suith -he Lord," to
awaken the sleeping and to resurrect the deead, An undisciplined
nation and s dead Church were in need of both spiritusl and

social resurrection.

The eighteenth-century rationslism. Much of the
deadness of the Church of the sighteenth century cen be traced

to the trends of thought of the day.

The eightesnth century wee an aoge of remarkeble scien=
tific advencement--an age which profited by the labours of
N¥ewton, Lavoisier, Boyle, Flamstee, Jalley, Buffon, srnd many
others.35 And in England the naturel intellect had been turned
to the study of physicel science with an intensity that had
hitherto been unknown, znd in a few generations the whole cone
ception of the universe was chanyged. Freeing himself from
the bonde;e of Medieval thinking, and teiing ss his besis for
thought the femous proposition of Rene Lescartes, "Coglto ergo
sum,"e="1 think therefore I am,"--man tried to ap;ly such
eritical ocriteria to every things In such a day religion
ceased to be viewed as revealed truth. The human mind took
the place of supremecy with ell seriousness in religion. Hence,

the sightesnth century hed inevitably & latent scepticlan, and

35cannon, op. ¢1t., p. 15.
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& wideespresd indifference was every where in evidence among
the educated classes. There was & c¢-maon opinion that
Christianity was untrue but essential to soelety, and that
on this ground slone it should be retsined.3® fThe truth was,
sccording to the thought of the day, merely relative since the
day would not admit the abaolute or the revealed truth of God,
It 13 not surprising that the Church became dry and cold with
this type of theory und preaching. Ko wonder, having lost her
moral and social strength and compromised with the world, the
Church of England in the eighteenth century was actually desad,
It was the day which Montesquieu deseribed thus:
There 18 no religion in England; four or five members
the House of Commons attended the daily preyers, If one
speaks of religion, everybody begine to laugh. When a man
:2:gy§:d;yb§:3:e§§:,1aﬁg§;§;:§$ this &3 I believe the creed,"
Thus the religious condition of Englend in vesley's time
was pathetic with little evidence of life., The Church deaperately

needed & spiritusl revivel.

The eighteenth-century social corruption. The great
oity of London in the eighteenth century was very wicked. The

carriages, the transportation used by mostly well-to-do men

36Leoky, op. cit., pe 529.

3THatthew Lelievre, John Wesley: His Life end His Works
(Londont Charles H. Kelly, B.d.), Ps 40s
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wers glittering with gold and erystal, rattled over city
pavenent with the utmost ostentation. Ridottos and midnight
banquets were o constant concurrence. Arrayed in masks and
the strangest dresses, gemblers, actors, and prostitutes
mingled with persong of riches and of rank, and, amid the din
of music and of dancing, conversed obscenely, and whispered
indecent slenders. All classes ceught the contagion, and even
the tables of shopkeepers and mechenies were covered with
coatly dainties. Robbery was made polite and gambling waes en
every day duty. WwWith unquenchable desire men sought after
money a8 &n end in 1tself, Vice was their delight and virtue
their aversion, The com:aon people behaved badly and were kept
ignorant, superstitious, end brutal.3® The country was en apt
imitator of the vices of the big city, being likewise wicked.

Brutality was comaon among the people, even between

women. In June, 1772 the London Journal printed s challenge
as followa:

I, Blizabeth Wilkinson, of Cleriker well, having had
some words with Henneh Highfileld and required ssatiafaction,
do invite her to mest me on the stage and box with me for
three guineas, cach woman holding halfes~crown in eesch

hand, and the firat woman that drops her mcney to lose the
battle,3

38L.°ky’ op. S_LEO. PP 21&"216.

39J0nn wWesle Bready, Wegley and Nemoccracy (Toronto:
The Thorn Press, 19&6), Pe 155,
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The ccndition of the prisons showz the cruelty of the
day vividly,

Execution by heanging was not the only form of punishe

ment inflected on criminals. The barbaprities inflected on
8 nan who was found guilty of high tresson are too horrible
to be described. It 18 enocugh te say thet, so lste as 1746,
elght persons were slowly done to death by the hunds of the
executioner. If @ man refused %o plead on & capitsl cherge,
then the law directed thaat he was to be laid naked on his
back, in a dark room, snd weights of stone or iron were to
bs placed on his breast till he died, This hidﬂsua punish-
ment was inflected in fngland in 1721 end 1735.

It is known todsy that the elghteenth century was a
period of preat economic proasperity for the British Empire
because of her expaneion 8ll over the world. However, in spite
of the weal®h of the nation, the majority of the common peocple
were suffeprin; from economic misery., The laborers of Newcastle
could get fifteen shillings a8 week and at Wakefield eleven
shillings. The average weekly payment for spinning and wesaving
was eight shillings and eight pennies. The average wage of
women in textile manufactures was four shillings and four and
8 half pennies; of boys two shillings and three fourth of &
penny. The best-paid workmen in textile fabric were the wood-
combers, who carned on an average, wherever they were, sbout
thirteen shillings. The famm-laborers recelved lower then the

the wages above. The bestepald sgricultural lsborers had

LOJohn Simon, The Revival of Religion in Fngland in
the iighteenth Century (New Vork: Faton and Meins, ), Ps Elje
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eleven shilllings and four pennies a weok.ul These figures

indicate that the comion people lived in poverty, while the
high=-class society lived in extreme luxury.

Drinking and gembling were also very conspicucus in
the eighteenth century. There were many drunkards wherever
the *“ethodist minlstry extended, Gsmbling was so prevalent
that one observed, “Englend wus one vast casine."™2 Cocke
fighting was held aa & comnon practice and the money was
uselessly wasted,

England wag suffering these miserable conditions with
undisciplined, ignorent people in the Church, and multitudes
untouched by the Church's ministry, In this situation, John
Wesley had to sound his trumpet. He facsd not only a socislly
corrupt but & spiritually sick nation with the Gospel message
of galvaticn and hope as the true basis {or a welleordored

and disciplined life,

birbid., p. 55.
h21b14d., p. 82,



CHAPTER IIX
JOHN WESLEY: A MAN OF DISCIPLIRE
I. THE WEBD OF EMPHASIZING CHRISTIAY DISCIPLINE

It was noted previously thaet eighteenth century England
was in a state of religlous and social corruption, caused by
the influsnce of Delsm and the pathetio condition of a life=~
less Chureh. Thia Church with her undisciplined and
uneducated parishioners became the seat of hypoerisy.
Christian diseipline was desperately nseded, perhaps as mush
&3 the fundamental dot¢trines of the Church. John Wesley,
seeing this need from the early days of his ministry, advoe
eated the means of diseipline in the Christian life. Christe
ienity was to Viesley a religion of holiness of heart and life,
and he insisted a Christian should walk as Christ walked,
having the mind that was also in Christ Jesus.

Antinomianism. The preaching of Wesley, however, was
not only egainst the evils of his times btut also againat
Antinomlianism, & mood growing out of eighteenth century
theological emphasis.

In the Reformation period thers were eager axponsnta
of the dootrine of "justification by faith alone", some of
whom went sc far as to believe in this central affirmation of
the Reformers to the exclusion of "woris" in the Christian
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1ife. With a distrust of "Good Works" as the means of attaine
ing salvation, ons men, Johanners Agricola (14921566), began
to argue against even the moral law, He wished to establish
Luthert's condermation of the Roman Catholic doetrine of 'good
worie !, or twork-righteousnsss', on some distinetive goapel
prineiples.

After malking a secret propaganda for some ten years,
he maintained, In & public disputation at Wittenberg in
1537, thet worke are indifferent, and that a man is saved
by faith alone without any regard to his moral charaster.
He said: 'Art thou steeped in gin, an adulterer or a
thlief? If thou bellievest, thou art in salvation., All who
follow Mogesz must go to the devil., To the gallows with
Moses.'l

It was then that Luther characterized the teaching as

being "antinomian”, and identified it, in prineiple, with the
anarchiasm of the Ansbaptists.Z Taking the name of this
champion of antinomienism, Agricola, and his ideologleal
master but at the same time the opponent, Iuther, the debate
is now known as the "Agricola-Luther Controversy”.

In the mind of John Wesley, the problem of anti-

nomianism had been settled, To him, it wez entirely egainst
the law of God, and therefore, the Antinomians were absolute,

avowed enemies to the law of Cod.3 And Antinomisnism is

1-)‘. Macbride Sterrett, "Antinomianlsm", James Hastings,
"‘ag::gz., b:rr_;g'rlgczgg:o% é:;n %glﬂalag. 1;1:. gg%.w, {New Yorik:

21p14,

3uesley, "A Snort History of Methodism", Works, VIII, 349.
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indeed as Wesley says, "the doctrine which makes vold the law
through faith."4 The Antinomians of the day who belleved that
Christians were not obliged to observe the moral law, which
they thought Chriast had abolished, were misled., Christ did
not liberate the Christians from the observances of the roral
law but He did free them from the ritual law of Tiosss and the
#in of men.> John Wesley did not believe that by the merits
of Christ's death a Christian could be zo free as he would be
allowed to act as he pleased, disregarding the roral law of
Gods On the contrary he made 1t clear that a Christian
should be expected to live a holier life than the unregenerated,
because he was liberated from the law and ain, whieh resulted
in true Christian liberty. It was the firm convietion of
Wesley that "presaching without one word of sither holiness or
good works" or "teaching that has nothing to do with the law",
though it might "preach Christ”, still follows Antinomianism
which is the enemy to the law of God. In Wesley's opinion
this was a tool of Satan to atrike directly at the root of
all holiness.®

It is true that Wesley re-emphasised the dootrine of

8 I‘h’ealey, "iimates of Some Late Conversations®™, op. cit.,
Poe 278

5Inid.

6'.-;eslay, "Minutes of 3overal Conversations”, op. git.,
Pe 390¢
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the Reformers, believing it was mors Seriptural than the
Anglican theology of his day. However, to Wesley !'justifica-~
tion by faith alcne! was not by any means the rejection of
Christian ethics, Wesley's greatness ocan be seen in his
abllity to avold extreomes and to maintain the truth of Bible
Christianity. Truly not only ¥ethodism but also Bible Christ=
ianity 48 an ethical religion in the specific sonse that 1t
recognigzes no ultimate separation betwesn the gervice of God
and social behaviour. "Thou shalt love the Lord thy God”;
"Thou shalt love thy neighbour as thyself." The two basle
coamandments stand togothar.7 The main concern of Wesley was
not theologlical discusalon, thouh it occupled an important
place in him, but rather in olesn, decent wholesame living,
It was Wesley's conviction that a Christien is one whose life
is renewed after the image of “od, in righteouensss and in
true holineap. He is to walk as Christ walked on earth,
heving the mind that was also in Christ,

Moravian Antinomienism., John Wesley owes his spiritual

awalening and his conversion to the Yoravians. But he later
testified that "in ignorsnce” he once had imitated them but
now he differed from them in some important doctrines of the

73. H. Dodd, Goapel Law {'iew York: Columbia
Univeraity Preas, 19 s Do 3o
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Church.8 He pratsed cod for what the Moravians bolleved and
did, specifisally for their bellef that "Ood was in Christ,
resoneilling the world unto himself." He also was thankful
for thoir dacleration that the free grace of (God wns the cause,
end faith the condition of jJjustification, end for thelir beare
ing witness to those great frults of faithe~"righteousness,
and peace, and joy in the Holy Thost."? Yet on June 2h, 174k,
he had to write an official letter to ths Horsvians then re«
siding in England to show them in what areas he could not
approve thelr tomhinga.m

His main charge was against the antinomian tendency of
aone of the English Moravlans who taught that there is no
commandment in the New Testament but to belleve, and that
when a man does bellieve, he 13 not bound or oblized to do
anything which is commanded in the Bible., Wesley wrote that
he heard a Moravian say the way to attain faith is "to be
8t111"; that 1s, "not to use (what we term) the meens of
grace; not to go to Chureh; not to communicate; not to fast;
not to use so much private prayer; not to read the Soriptures;
not to do temporal good, and not to attempt to do spiritual
gaod.”n‘ Over against such & doctrine, Wesley felt that it

Suoris, 1T, 213.
9%eslsy, "To the Moravian Church", ope eit., P. 2hhe
101p14., p. 246. 117p1g,, 1T, 27=26.



3
would be his "bounden duty” to clear the Moravians from this
aspersion, because he thought he was perhaps the only person
thon iu kngland that both could and would do such @ thing,l2
And so in 1740, Wesley made & frank assertion concerning

Moravian Antinomianism as followss

The sum of what has been asserted, as from them, is this:
(1) That a man cannot have any degres of justifying falth,
till he 1s wholly freed from all doubt and fear; and till
he has, in the full, proper sense, a new, a clean heart,
(2) That a man may not use the ordinances of God, the
Lord's Supper in paertiocular, befors he has such a falth as
;xolndes all doubt and fear, and implies a new, a clean

eart.

In flat opposition to this, I assert,

(1) That a men may have a degree of justifying faith, bee
fore he is wholly freed from all doubt and fear; and
before he has, in the full, proper gense, & new, a clean

heart,
(2) That & man may use the ordinarce of God, tha Lord's

Supper in particular, before he has such a faith as ox-
cludes gll doubt and fear, and implies & new, & clean
heart,

Thus, John Wezley began to challenpe the faulty doetrine
of the Morsvians, and during his long minlstry, he set hime
88lf ateadfastly against all Antinomian tendencies and deeried
any tesching which compromised with sin or which falled to
exalt righteousnsass as the essential requirement of mant's
salvation.

It is evident that Wesley rather severely attacked the
Horavien Antinamlanism throughout his 1life, for his words on
the doctrine ocour quite often in the Works. Out of many

RMO. I, 81, uIb Gey Do 8a.
ibid
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referenges, one which contains his view of the differsnce
between the Moravians and the Methodlists, sume up the matter
concisely. Piret, Wesley pregents the Moravian view saying:

They believe and teach, 1. That Christ has dons all
which was necessary for the salvation of all mankind,
2. That, consequently, ws are to do nothing, as necesgsary
to salvation, but simply to belisve in him, 3. That
there is but one duty now, but one command, to belisve in
Christ, L. That Christ has taiksn away all other commands
and duties, having wholly "abolished the law®, that a bew
lisver is therefore "free from the law”, is not obliged
thereby to do or omit anything, it being ine stent with
his liberty to do anything as cormanded. . . .

And he starts hiz eriticism with the words, "We believe that
the first of thess propnositions is ambiguous, end all the rest
utterly 1'3186.”15 He continues:

This 1s ambiguous. Christ has not done all which was
necessary for the absolute aalvation of all mankind, For
notwithatanding all that Christ has done, he that be-
lieveth not shall be dammed. But he has done all which
was neceszary for the conditional salvation of all mane
iind; thet is, 1f they bellieve; for through His merits
all that believe to the end, with the falth that worketh
by love, shall be saved,lt

Wesley Insisted that & Christien rmust do more than bse

1lleve in Christ., He rmat exercise his bellef through love.
The temohing that there is but one duty or command, namely,
to believe in Christ, ia proved falae by almost every page of

the !ew Testament, And to assert that Christ o8 taken away

Waalay, "An Extract from a Short View of the Differsnce
Retween the Moravian Brethren and the Hev. Mr, John snd Charles
’séesley“, 8D glt., Xy 201=202,

lsw.ﬁ s Pe 202, 161b1d.
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@1l cormands and duties and has wholly abolished the law is
to make Christ comtradiet himself;
"Phink not that I am come to destroy the law or the
Propheta. I am not come to destroy, but to fulfill, One
Jot or one tittle shall in no wise pass from the law, till
heaven and earth pass.” "Therefore a bslisver 1s free
from the law.” That he is free from the curse of the law,
we lnow, and that he 1a free from the law, or power, of
sin and dsath. But where is it written that he is free
from the law of God? He 1s not obliged thereby to do or
onmit anything, it being inconsistent with htz liberty to
do anything as comranded. So your liberty is a liberty
to disobey Cod, whereas ours 1s & liberty to obey him in
all things. So grossly, while we eatablish the law, do
you make vold the law through falth 117
Though a believer is free from the curse of the law and from
the power of =in and death, nowhere is 1t written in the
Bible that he is free from the law of God and from the eternal
standards of holiness., "If & man regards prayer, or ssarching
the seriptures, or commmicating, as matter of duty, if he
Judges himself obliged to do these things, or 1s troubled when
he doess them not," Wesley says, "he is in bondage, he has no
faith at all, but is seeking salvation by the works of the
1aw.“18 "Thus obedience with you is a proof of unbellef, and
disobedience a proof of faith! What 1s it, to put darkness

for light, and 1lisht for darkness, if this is not ?7"+9

Lutheran Antinomianism, Concerning Martin Luther from

18

171p14., vp. 202-203. Ibid., p. 20h.

191b1d., p. 204,
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whose Preface to the :plctle of Romans Wesley had earlier
gained the true 1iht, he held a siriler attitude. He says
that he was utterly ashamed when he read Luther's Corment on
the Epistle to the Calatians. Ie simply esteemed the book
beoause it wes so hirchly commended by others. DBut now he diae
sovered himgelf that Martin Luther was quite shallow in his
remarks on meny passages, and muddy and confused almost on
allj that he is deeply tinotured with nystliecism throurhout,
and hence of'ten dangerously ummg.‘?o Thus on June 15, 1741,
Wesley says:

e » « Agiln, how blasphemously does he snesk of ~ood
works an?d of the law of Tode-=gonstantly coupling the law
with sin, death, hell, or the devil; and teaching that
Chriest delivers ngz from them all alike, Whereas 1t can
no more be proved by Scripture that Christ delivers us
from the law of Tod then that He delivers us from holiness
or from heaven, Here is the real spring of the grand
arror of the Moraviana. They follow Luther, for better,
for worse, Hence their "o works; no lew; no commandw
ments.! But who art thou that 'apeakest evil of the law,
and judgest the law?'2

On the next day, June 16, 1741, for his preachin- on

the words of Talatians 5:6, "In Christ Jesua neither circume
eision availeth anything, nor uncircumeislion, but faith that
worketh by love, "22 po pead Luther's corment upon the text,
and he recorded, "After reading lLuther's miserable comment

upon ths text, I thought it my bounden duty openly to warn

20Journal, 11, L67. 2l1vid,
221p1d,, p. 468,
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the songregation ageinst that dangerous treatise; and to o=
tract whatever recommendation I might iznorantly have given
of 14,723

From the words quoted thus far, 1t i3 clear that
Wesley could not go along fully with Martin Luther, in splte
of his admiration for the faith and worke he demonstrated in
the sixteenth ecentury end for the truth he released from the
bondage of the Homan Church., It was entirely impossible for
the mind of Wesley to execlude works and moral goodness from
their rightful place emong the requirements of salvation, To
Wesley, 'grace! and 'works', like form and matter in
Aristotelian philosophy, stood together, in the conception of
aalvation.al"

Calvinistic Antinomisnlsm, Wesley again wac not easy
on Predestinarianism of the eighteenth century. A4s late as

1788, in the letter to a lady whose soul had been disturbed

by Predestination theory and who asked for Wesley's advice,

he mentioned, "You believe the doectrine of absoluts predestina-
tion 18 false, Ie it then ri ht for you to propagate this
dootrine, . . . a8 1t 18 not only false, but a very dangerous

dooctrine, ag we have seen a thouaand tin:aa?"25 He poes on to

———

Svealey, "Letter to 'Lady'", Works, XTII, 12l.

23 id. g%monp D2. cit., pPo. 1),9=150.,
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say:
Is not Calvinism the very antidote of Methodism, the
most deadly and successful enemy whlch 1t ever had? . . .
0, let not sny money, or any friend, move you to pro)ce-
sate & lie to strike at the root of Methodlsm to grieve
:2§1ho 1est of your friends, aend to endanger your own
Among the woi.c of Wesley, the best summery and the
most effective criticism of the Predestination is perheps
presented in the serton, "Free Grace®, wiich he preached in
the year of 1740 at Bristol,?! After he diseuszod the
doctrine itself and called it "election", "preterition”,
"predeatination”, or "reprobatiom”, stating that st the end
all of these bterms are the same, he attacked 1t by saying
"the doestrine of predeatinatiom 1s not a doetrine of 7od, be-
esuge it makes vold the ordinuance of God," and "it dlrectly
tends to destroy that holiness which ls the end of all the
ordinances of God."a8
Aceording to Wesley, this Predestinarian view of
Chnristianity, rirst of all, tends to destroy several partieular
brenches of holiness, such os meelness and love, It naturally
tends to inspire, or increosse, & sharpness or eagerusss of

temper, which 1s quite contrary to the meekness of Christ,

26rp14,

.27Wor.-ks, VIiI, 373.
28 v14., pp. 375-376.
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and which is especially apparent when its advocates are
opposed on this subjeet, Tt also inspires contempt or colde
ness towards those wham we suppose are outcests {rom cod.zg
Again, Predestination tends to destroy the corfort of religion,
the happinese of Christianity. Yot only so, but such a
doetrine tends to destroy zeal for good works. And this it
does, first, by naturally tending to destroy our love for the
greater part of mankind, namsly, the ovil and the unthanizful.
Secondly, it cuts off ome of the strongest riotives to all acts
of bodlly mercy, such as feeding the hungry, slothing the
naked, ato,--the hope of saving thelr souls from death, The
doctrine would aay that the elected will be saved for eternity
eventually accordin; to the decres of CGod and the unelected
will not, But who can know who are elected? The labor of
love and rescue is, at any rate, needless to them that are
elected, for they will infallibly be saved without it, Tt is
useless to them that are not elseted, for with or without it
they will infallidbly be dammed, therefore, the Predestinariaons
oe.r'mot eonsistently, with their prineiplea, take any pains
about their salvation. Thus, such prinsiples tend to destroy
seal for good works, This doctrine is not only definitely
Antinomian in its contents, but, said Wesley, 1t has a direct
and manifest tendency to overthrow the whole Christian revelaw

21v1d., pe 377.
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tlon. In regard to their view on the Seriptures, all Calvine-
ista claim that the dootrins of Predestination rests firmly
on & Seriptural basis) but in making such a claim they are
forced to select certain passages of Soripture and interpret
thoas passages in such a wey thst they flatly contradict other
passages. Wesley suggested some Llllustrations to show that
if the Calviniste are ocorrect, the Seriptures were full of
contradictions, The eriticlem of Wesley ends with the charge
that the doctrine of Predestination is full of blasphemy,
wWesley baelieved that this doctrine makes Christ a hypoerite,

a deceiver of men and a leader without honesty or ordinary
sincerity, for the 'Slestion' doctrine tells that only elected
ones can be saved, while Christ came to the world that "whow
soever believeth on him should not perish but have severlasting
1life" and the New Teatament iz full of Jesus' saying that He
came to the earth so that all men should de saved .30

John Wesley went all the way with the Moravians and
Martin Luther on the point of justification by faith in the
grace of God, He likewise fully agreed with Calvin on
tgaving faitht, However, just as he stood against the antl-
nonian tendencies of the Moravians snd the Iutherans, he
challenged Calvinistic Predestinarianism, oalling it Antle
nomianism over uhiech the enemy of God would rejolce.

3%rm1d., pp. 376-386.
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Predestination was, to Wesley, & horrible decree concerning
which he publiely said, "I abhor the doectrine of Predestination
v o oo™ Jomn Wesley, the man of diseipline, thus, stood
for the truth of Seriptural holiness which he belleved the
Lord had called him to proclaim. This position was diametri-
cally opposed to the antinomian tendencies of the eighteenth
century. The econvietion of Wgsley that Antinomlanism was the
foremost danger of the day within the Chureh of Jesus Christ
furnished for & Christian of this day a need for a careful
examination of the way holinese is taught in the Seriptures
and practised by Wesley and the early Methodists,

II. THE OBJECTIVE OF CHRISTIAN DISCIPLINE

On Mareh 29, 1737, from Georgla, Wesley wrote to Mr,
Chapman, and in the letter, he referrsd to & "cheerfulness"
of religlon in holiness.

« « » 1 am convinced, that true religlion or holiness
camnot be without cheerfulness . . . and that true reli-
gion has nothing sour, asustere, unsoclable, unfriendly
in it . + « . Are you for having as much cheerfulness &as
you can? 8o am I. Do you endeavour to keep allve your
taste for all the truly innocent pleasures of 1life? So
do I likewise, Do you refuse no pleasurs but what is an
hindrance to some greater §§od or has & tendency to some
ovil? It is my very rule,

The limited measure of cheerfulness and pleasure in religion
which Wesley had before hils converslon experience was greatly

31pia., p. 383. 321b1d., XII, Lo=hT.
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increased by his Aldersgate experience. In 17,2 Wesley wrote
& general explanation of the kind of person he wished a
Methodist to be. ™the Character of a Methodist" is the
result of his writing, in which he says:

A Methodis?t is one who has the love of Jod shed
abroad in his heart by the Holy Chost given unto him;
one who loves the Lord his God with all hig heart, and
with all his soul, and with all his mind, and with all
his strength., God 18 the joy of his heart, and the de~-
sire of his soul; + « « He 18 therefore happy in Cod,
yea, slwaye happy, ss having in him a well of water
springing up into everlasting life, and overflowing his
soul with peace and joy. Perfect love having now cast
out fear, he rejolces evermore, He reojolces In the Lord
alwaya, even in (God his Saviour; and in the Father,
through our Lord Jesus Christ, by whom he hath now re-
celved the atonement. Having found redemption through
his blood, the forglveness of his sins, he cannot but
re joice, whenever he looks on the state wherein he now
is; being justified fresely, and having psace with God
through our Lord Jesus Christ,33

To be brief, in the mind of Wesley a Methodlst is a happy
person who has joy and peasce in Christ, because, first of
all, he has the love of God shed abroad in his heert by the
Holy Spirit and, secondly, he haes a forgiveness of sins
through the blood of Christ. Furthermore he has been re-
deemed by the blood of Christ; haes been justified freely by
the grace of God through his faith, and he has peace with
God. Therefore, a Methodist cannot help rejoicing.

Although it is true that wesley and his early preachers
condermed laughter and frowned upon a smile, Wesley expected

331p14., VIII, 341e342.
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the Methodimts to be 'heppy! and !joyful!, In the mind of
contemporery obssrvers, there might poseibly have been some
criticlsm against the Methodist Movement, if they linked the
Hethodiats to traditional Puritans who appeared stern in
eountenance and generally inclined %o be reproachful. Howw
evar, as Leslie Chureh polints out, 1t would be & mistake to
supnpose that the Methodlsts in general were sour-faced and
smugly eritical of their rellowaom And the source of this
happiness of joyfulness was the assurance of salvation and
the reality of 'holiness'! in heart and in life., ZHocause
Justification could not be separated from a pure, clean 1life,
Wesley described in his Works how

he (a Methodlist) is happy in God, being sure of his fore
giveness, forbearing and forgiving, and joyfully accepting
the commandments, of God, VWhatever God has forbidden, he
avolds; whatever God hath enjoined, he doeth; and what
whether it be little or great, hard or easy, joyous or
grievous to the flesh,35
A 1ife which genter is in a holy God cannot help being holy.
Godly happinesa and joyfulness which are frults of forgive-
ness of sins are ingeparably related to the nature of God
whish is holiness, In the day of religious deadness and
moral corruption, Wesley emphasized the holiness of Cod. In

fact, the Wesleyan emphasis was, first and last, on the

31*Church. Ihe Early Methodist Pecopls, r. 20.
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rightecusness and holiness of 00&.36 And a Chriegtian is one
who 1s seved by God through his faith, which falth, according
to Wesl.;, results in holiness of heart and life¢37 Wealoey
affirmed that holiness of heart and life 'spring from true
faith alone'.3B Justlice and love are truly aspects of Godts
character but apart from holiness they !.uvov no meanin-, and for
this reason, man must learn that without holiness he cennot

seo God, Concerning this Wemley says:

The rightecusness of Christ is doubtless necessery for
any soul that enters inte glory. But so is personal
holiness too, for every child of men, But it i1s highly
needful to be observed, that they are necessary in differe
ent respecis, The former 1e naecessary to entitle us to
heaven; the latter, to qualify us for it. Without the
rightousness of Christ we could have no eleim to glory;
without holiness we could have no fitness for it.
the former we becoms members of Christ, children of God,
and heirs of the kingdom of heaven, By the latter we are
made meet 50 be partakers of the inheritance of the saints
in light,3

Because "without holiness no man shall see the Lord“ho it be~
ceme imperative to a bellever as a fitness for heaven.,

Thus holiness is the objective of Christian discipline,
since the 3aviour is holy and each Christian 1s required to be
holy and to walk as Christ walked, It must not be misunderw
stood that the way to hls holineas 1s mere legallasm, for it

does not stand alone, With 1t are joy of salvation, happinesa

3ﬁ0lnnon. on. cit., p. 175,
enuroh, op. eit., p. 16. Byorks, V11, 31k
391114, bOrp1d., X, 364
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in the presonce of the lLord, and the assurance of etsrnael
life now and forever. Rejeeting Antinomlanism, the principle
on which a Christian must strive for eternity is that without

holiness no man shall ses the Lord.
III, THE THEOLOGICAL BASIS OF CHRISTIAN DISCIPLINE

John Wesley published a serrion, "The Seripture Way of
Salvation”, in 176", which is a compact statement of his mature
thought about the great doctrines which inspired the Methodist
Revlval.m' Today, this sermon and the treatise, A Plain
Account of Christiasn Porfection, which was also written in

1765, presents the most dependable view of Wesley on the
doctrine of Entire 3anotifiocation, or Christisn Perfection,
which 1s somatimes also salled Christian !Toliness,

The most distingulshing feature of "The Scripture Yay
of Salvation” 1s that Wealey has drawn a clear distinetion
between justification and senctification. BSays Werley,
"Justification is another word for pardon, It is the fore
giveneas of all our sins; and, what is necessarily implled
therein, our acceptance with (}od."hz "And at the seme time
that we are justified, yea, In that moment, sanctifieation
begins. In that instant we are born again, born from above,

1standara sermons, II, L3.
k2rn1d,, p. LiS.
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born of the Spirit."™ "Fram the time of our being born
again, the gradual work of sanctification takes place . . « «
We zo on from grace to grace . , ., " "It 1s thus that we
walt for entlre sanctifleatlion} for a full salvation froa all
our singse-frai: pride, self-will, an-or, unbelief; or, as the
Apostle exprasses it, 'go on unio porraction'.”hu In rogard
to ffaith' for salvation, he continues:

+ « o I have continually testified in private and in

publis, that we are senctiflied as well as Justified by
falth, And indesd the one of those great truths does
axntoding 1llustrate the other, Exaotly as we are
Justifie falth, 80 are we sanctified by falth, PFalth
iz the condition, and the only condition of sanctifioca=
tion, exactly as 1t is of jJjustiflcation. It is the
eondition: none 1s sanctified but he that believes;
without faith no man is senctiffed. And 1t 1z the only
condltion: thls alone ls sufficlent for sanctification.
Every one that belleves is sanctifled, whatever olse he
has or has not. In other words, no man 1z sanctified
till 2§ belleves: severy man when he bellsves 1B sencti-~
fled,

As 1s evident from these quotations, by making & clear
distinction between justification and sanctilfication, Wesley
deperted from the alxteenth century Proteatantism which proe=
clatmed that a Christian, on the way toward righteousness,
does not really attain the goal until bhis earthly pllgrimege
15 ended and he ig ushered into the presence of his Lord.hb
In place of this, he substituted the conceptlon of a growth
in holiness, not as & procsss of being attained, but actually

U31p1d., p. Lu6. Ubznid., pp. Wy7-LLT.
hgl"bld.. P uSBO h’bcannon, op. &0, Pe 223,
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having been resched snd hence, once reached, subject to further
developmsnt.u7

The summary thet Wesley mude in 1764 on Christian Per=
fection ie conclse and concrete,

(1) There 1es such a thing es perfection; for 1t is
again and agein mentiocned in Seripture.

{(2) It ia not so early as justification; for justified
persons sre to "go on unto perfection" (Heb., vi. 1).

(3) It 12 not so late ar desth; for Bt. Paul speaks
of living men that were perfect (Phil. 11i. 19).

(4) It is not absolute, Abeolute psrfsotion belongs
not to man, nor to angela, but to God alone,

(S) It doss not meke & man infallible; none 1is ine
fallible while he remains in the body.

(6) It im sinless? It is not worth while to contend
for & term. It is "sslvaetion from sin.”

{(7) It is "perfect love" (I John iv. 18). This 1s
the essence of 1t: 1ts properiles, or inseperable fruits,
are, rejoloing evermore, preying without ceassing, and in
cvergthing giving thanks (I Thess., v. 16, etc.).

(8)y It is improveble.

(9) It is amissible, capable of being lo8st;...

(10) It 1s conztantly both preceded snd followed by &
gradual work. L8

¢ & 6 & 6 & 2 F s+ P & B & e B s e

Christian Perfection 1s nothing but the "fullness of
salvation from sin, or ithe completeness of the Christian
11renli?, which certral reslity is love.

Thus, slthough Wesley recognizes frith in Christ as
essential tc the continuaence &a well ss the beginning of the
moral life, the doctrine of the Reformers that assign every-

L71pi4.
hawesley, A Plein Account of Christisn Perfection, p. 106.

L91. orton wiley, Christian Theology (Kansas: Beacon
Hill Press, 1945), II, p. .
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thing of a Christian life to the operation of God's grece and
which causes them to interpret the merits of the moral 1life
in terme of the imputation of the riphteousness of Christ, is
drastically modiffed in the thought of Wesley.50 He affirms
that a man is not ascounted righteous unless he is rightoocus
and that the holiness of Christ is of no avall apart from &
genuine personal holiness exemplifying itself in the life of
the Christian man, For this reason the religious ldea of
Luther and Calvin that in the ethies of salvation Ood is
everything and man is nothing is not maintained by Wesloy.sl
*'hat man is not righteous and cannot be rightecus means,"
Cannon says,

thaet his final salvation depsnds on something totally difw
forent from moral attalirment and peraonsl purity, Om the
other hand, that man can be righteous and indeed must be
richteous if he is to be Christian mesns that his final
:;1:;:::giz§o§gg;:n€:f§% attalnment and personal purity
Chrigtien Discipline in the Weslevan light Insisted on
sanctification whioh iz ths deliverance from all sin, both
inward ané outward, and the absolute conformity to the pattern
of Christ, This insistence 1z possible becanse an experience
tormed "heart nurity®, "hnliness" of heart and 1ife, or

"Christian Perfeoetion®, 1s oren to threge who wish to be perw

SOCammn, op. cite, Da 22k
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feot as thelir Pather in heaven, And this experience is the
key of Methodist theology.

IV. THE "MEANS OF GRACE" IN CHRISTIAN DISCIPLIN:

In the preface to the second part of the Journal
Wesley says, "About September 1739, while my brother and I
wers a&bsent, certain men erept in among them unawares, greatly
troublin: and subverting their souls. "33 fnese men taught
Yoravian ‘ntinonianism, stating that men would never got a
clean heart till they would leave off using the means of
grace; they warned the people that it was impossible for them
to attein the salvation of od till they would leave off rune
ning to churech and sacrament, praying, fasting, and reading
the Seripturesa, The only way %o falth, they tauzht, is to
wait on Christ and be still.gu

This preaching on "stillneas” had a stronger impact
upon those who were not assured bellevers. Wesley was fre-
quently disturbed when he met & person, whom he had left with
strong falth, who wes now all confused because of Antinomien
'stillness!. The Journal reports on Hovember 1, 1739, that
Wesley had such a discouragling expsrience.

v « The first person I met with there was one whom

I nm left straong in falth and zealous of good works; but
she now told me My, Molther had fully convinced her she

53Jounal, I, 430, Shipg.
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never had any faith at sll; and had advised her, till she

recelved faith, to be 'still', ceesing from outward works;

whigh she had accordingly done, and did not doubt but in

& short time she should find the advartu ¢ of it.55
Wesley observed that Setan took advantage of this dang.: jus
doetrine and gained his power over many unestablished Mcthode
iets. Many of those who once imew In whom they had belisved
were thrown into idle reasonin:s, end filled with doubts and
fsars, from which they now found no way to escaps. They did
not hesitate to affirm that they had never had any faith at
all, and consequently many of them fell into sins, saying
that they must now ceasse from their own works and trust in
Christ alone, for they were poor sinners and had nothing to
do but to lie at Eis fesct, To them, the Lord's Supper or the
other ordinances of God appeared to be hindrances to obdbtaln
true faith, hence, they wers rajaetod.sé

Wesley attacked this mischlevous form of Horavianism,

On ¥ovember 15, 1739 he writes:

In the afternocon I exhorted four or five thousand
people at Dristol neither to neglect nor vrest in the
reans of grace. In tha evenineg I sndeavoursd to 1ift up
the hands that hung down by declaring, ‘'He will not break
the bruised reed, nor quench the smoking flax,'57

On November 19 of the same year, he recordes!

At eight I exhorted the society to walt upon CGod in
&1)l His ordinances} and in so doing te be atill, and

55journal, 1I, 312, 561u1ds, pe 315
57;%" Pe 320'
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suffer Cod to carry on His whole uor: in their souls. In
that hour He was pleased to restore His light to many
th:at sat in darkness, two of whom, t1ll then, thoupht He
had quite 'gast out their prayer, end tuined His mereoy
from tham.'Sg‘

A sermon which Wesley preached often batween 1739 and
1746 entitled "The Means of Orace" was an antlidote to the in-
fection of this 'stillness'.’’ It is the discourse w':lch was
to examine i "od might convey to men praventing, fustifying,
or a:nctifying crace, throush the means of grace. At the
same time the sermon was an affimmation of the traditional
dostrines of the Chureh goncerning fundsmental means through
which men for many ares had recsived grace suffisient for
svery need.®® 1In this antidote Wesley declared, "the whole
body of Christianeg 18 agreed, that Christ has ordained certain
outward meana, for conveying His grace into the souls of
mn,"él It was unfortunate that some people in nrocess of
tire took the "means" for the "end™ and placed relision
rather in doing thoee outuard works than in a heart renewed
after tho Iinege of God. Over sgalnst this mistale, others
percelived that these means did not convey the grece of God to
those ehildren of the devil and began to draw o general cone
clusion that they were not means of conveying the grace of

10d.92 Having observed this sad situation, vesley restated

58114, S93tendard sermons, I, 237.
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his positions
I use this expression, 'means of grace'!, because I Imow
none better; and hecause it has been gonerally used in the
Christian Chureh for many agesw-~in particular by our owm
Chureh, which directs us to bless God both for the means
of grace, and hope of glory; and teaches us, that & sacra-
ment is tan outward sign of ard grace, and & means
whereby we receive the same,!
Wesley could not comprehend why the wWord of God would not
glve direction to a man who seeks salvation., He was convinced
that God would show the way wherein man should o in regard
to his own soul, "We have," sald wesley, "only to consult
the orasles of Godj to inguire what 1s written there; and, if
we simply abide by their decision, there can no doubt remain,”
"Assording to this," he eontinued, "acoording to the decision
of holy writ, all who desire the grace of God are to wait for
1t in the mesnas which He hath ordained; in using, not in lay-

ing them aside."ﬁh

Inatituted Means. The chief means of grace are,

scoording to Wesley, prayoer, whether in secret or with the
great congregation, searohing the Seriptures, and recelving
the Lord's luppor.65 In addition to these chief means, the
"Minutes of Zeveral Conversations" from the yesrs of 174l to
1789, which are commonly called "The Large Minutes", suggested
fasting end Christian Conference as other reans of grace whleh

314, p. 242, Ohrpiq,
¢ m1d.
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& Vethodlst must use, end enjoined the use of them on all
other persona.66 Thus, preyer, searching the Seriptures, the
Lordts tup wr, fasting, and Christian Conference form the
means of yrace which Wosley called "instituted" means. Wesley
set forth another group of means, which were termed "pruden-
tial", that could be used by either cormon Christiens,
Methodlatas or Preachers and Assistants, Thess were watehing,
denying ourselves, taeking up our eross and exercise of the
presence of God.67 The former group was probebly referred to
as "instituted" because of Lts more distinetly theological
content and because it is dedicated to preachers and essiste
ants. The latter was called "prudential® because of its more
practical nature and because of its wider application to lay-

nen, preachers and assistants,

FPrayer., The first meens of grace among the "instituted"
onses 18 prayer, whether in seeret, famlly or publie. It con-
sists of deprecation, petition, intercession, and thaniw-
giving.ba Prayer is enjoined by the express direction of our
Lord Himself. Wesley reminded the people of the faet that
our lord i{n the Sermon on the Mount directed men to ask, to
soelt, and to lmock, so that they would enter into His kinge
dom., He also says that the Lord used some effective parables

56uorks, VITI, 322323,
671b1d., p. 323. 681p1d., p. 322.
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in order that men might see the absolute necessity of using
this means, if they would receive any gift from God, With
regard to every kind of prayer, Wesley believed that the
clearest direction God has revealed to men was the one given
by the Apostle, "If any of you lack wisdom, let him ask of
God, that giveth to all men liberally, and 'upbraideth not;
and it shall be given hinm" (James 1:5). With this and other
Seripture verses, Wesley exhorted that all who desire the
grace of God were to wait for it in prayer.69 With this con~
viction Wesley raised some questions for edification of the
Methodists:

Do you use private prayer every morming and evening? If
you can at five in the evening; and the hour before or
after morning preaching? Do you forcast deily, wherever
you are, how to secure these hours? Do you avow it every

where? Do you ask everywhere,'"ﬁave you femily prayer?®
Do you retirs at five o'eclock?70

Searching the Scriptures. The second means of grace

is searching the Seriptures. It implied reading, hearing, and
meditating thereon, Our Lord's direction, concerning the use
of this means, was plain and clear: "Search the Seriptures,
for they testify of Me" (John 5:39), says the Lord., "And for
this very end,” sald Wesley, "did He direct them to aecarch the

693tandard sermons, I, 247-2L8.
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53
Seriptures, that they might believe in Hin "1t e blensing
from Jod reached the lereans, when they searched the
Soriptures daily whether those things were so. Therefore
many of them believed, . . . found the grace of (God, 1n the
way which He hed ordained {Acts 17:11, 12). 4And the general
term of searching the Scxriptures, which includes both heare
ing, reading, and meditating, 1s the means vhereby God not
only :ives, but also confirms and inoresses, true wisdom, Ue
learn from the words of 5t, Paul to Timothy: "From a child
thou hast mown the holy Seriptures, which are able to male
thee wise unto salvation through faith which is in Christ
Jasus" (II Tim, 3:115). The mame truth is delivered, in the
fullest rmanner that can be concelved, in the words which inme
medietely follow: "All Seripturs is given by inspiration of
God™} consequently, all Seripture 1s infallibly true; and is
profitable for doetrine, for reproof, for corrsction, for
instrustion in righteousnesas to the end "that the man of ZJod
may be perfect, throughly furnished unto all good works"
(versea 16, 17).72 wWith this convietion, Wesley encourages
all who desire to walk in the way of the lLord, to walt for
His gresce in searching the Seristurss. He again ralsed some
questions on searching the Scriptures for the spiritual bene-

T3tandard Sermons, I, 248,
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fit of his followers:

(1) Reading: Constantly, some part of every day;
regularly, all the Bible in order; carefully, with the
Notes; smeriously, with prayer before and after; fruite
fully, immediately practising what you learn there?

(2) Meditating: At set times? by mmy rule?

(3) Hearing: Every morning? cerefully; with prayer
before, at, after; immediately puttin% in practice? Have
you a New Testament always about you?/3

Eucharist. Thirdly, those who desire an increase of the

grace of God are to walt for it in partaking of the Lord's
supper, This is also a direction Christ Himself has glven,
The description of the Last Supner recorded in I Corinthians
11:23-26 indicates the divine imperative concerning the Lord's
v
supper. "Let him eat; let him drink" (£rQct7w » TV Tw »
both in the imperative mood); implies not only a base per-
mission only, but a clear explicit command; a command to all
those who either already are filled with peace and joy in
believing, or who can truly say, "The remembrance of our sinsg
is grievous unto us, the burden of them 1s mt;olere{ble.".n‘t
And this also 1s sn ordinary, stated mesns of receiving the
grace of God, for God conveys into man's soul the spiritual
grace, namely righteousness, peace, and joy in the Holy Chost,
through the outward, visible means of eating the bread and

drinking the cup.75 For this reason, Wesley advised all who

T3vorks, VIII, 323,
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truly desire the grace of Tod, to eat that bread and to drink
that cup. He furthermore, exhorted that they should use this
means of grace at every opportunity with solemm prayer and
with earmest and deliberate self-covotion, 19

Besides these chlef means of prace, fasting and Christ-
ian Conference, whish are also recorded In the "Lar-e Minutes"

arsong the "i{nstituted" ones, deserve some consideration,

Fasting. Asoording to Wesley, "Fasting is not to eat

for a time preseribed." He wrote:

All the inspired writers, both in the 0ld Testament
and the New, tale the word, to fast, in one sir -1s sense,
for not to eat, to abstain from food. This is so clear,
that 1t would be labour loat to quote the wnrds of I'avid,
Hehemiah, Isaish, and the Prophets which followed, or of
our Lord and hils Arostles; all agreeiny in this, that %o
fapt, is not to eat for a time prescribed.77

As to the grounds, the reasons, and ends of fasting, Wesley
mentioned, first, "Men who are under strong emotions of mind,
who are affected with any vehement passion, such as sorrow or
fear, are often gwallowed up therein, and even forget to eat
their broad."78 At such seasons they are too preoccupled to
care for food. Their minds are deeply engaged in the personal

matters and become impatient of any interruption, "and even

g4,
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loathe their needful food, as diverting their thoughta from
what they desire should engross thelr whole attention."’?
"Here 18," said Wesley,

the natural ground of fasting. One who 1s under deep
affliction, overwhelmed with sorrow for sin, and a strong
apprehension of the wrath of Ood, would, without any rule,
without knowing or considering whether it were a cormand
of Cod or not, 'forget to sat his bread,' abstailn not
only from pleasant but even from needful food; like St,
Paul, who after he was led into Damascus, 'was three days
without sight, and nor drink' (Aets 919),.80
Secondly, Wesley belisved thet many abstain from food
becaugse of thelr knowledge that they have sinned by abuse and
excess of food. They try to remove, therefore, the cause by
keoping themselves at a distance from all excess 01
Likewise, thirdly, svery wlse man will use this means
"in order to remove the food of lust and sensuality, to withe
draw the ingentives of foolish and hurtful desires, of vile
and vain arrecbions.&? "Iven a genteel, regulsr sensuality
1a", ascording to Wesley, "econtinually sonsualizins the soul,
and sinking it into a level with the bessts that perish,"03
Some good men have already insisted on fasting with an
idea of selfwpunishment, end Wesley bellieved that he could

not altogether omit this reason for festing. Ther punish
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themselves for having abused the good gifts of God,

by somstimes wholly refraining from thom; thus exercising
a lkind of holy revenge upon themselves, .u: thelr past
folly and ingratitude, in turning the things whiech should
have been for their health Into an occasion of falling.
They euppose David to have had an eye to tl.ls, when he
said, 'I wept and chastaned,' or punished, 'my soul with
fastingt; and 8t., Paul when he rmentions 'whgt revense
godly sorrow occssioned in the Corinthians,Ol

A f£ifch and more weighty reason for fasting is, that
it 48 a help to prayar.ag T.ig does not mean that there is
any natural or necessary connection between fasting an® the
blessings God conveys thereby but, Wesley sald,

He will convey whatsoever seemeth Him good by whatsoever
means He is pleased to appoint. And He hath, in all agas,
appointed this to be & means of averting His wrath, an
obtaining v%ztovor blessings we, from time to time, stend
in need of,
And it is & means not only of turning away from the wrath of
God, but also of obtaining whatever blesszings we need, In
1ike manner, the Apostles alwaze jJoined fasting with ~rayer
when they desired the blessing of God on any important underw
taking., Thus we read (Acts 13),
There werc in the church that was at Antiooh ceertain proe-
phets snd teachers: as they ministered to the Lord, and
fasted, doubtless for direction in thia very affalr, the
Holy Ghost said, Separate Me Barnabas and Saul for the
work whersunto I have called them, And when they hed a

second time fasted and prayed, and lald their hands on
them, they sent ther eway (verses 13),87
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In addition to these reasons for fasting, there is &

8till further motive for and encourazement to the performance
of this duty, even the promise which our Lord has graslously
annexed to the due dissharge of 1it:

'?hy Father, which sesth in seoret, shall reward thee
openly,.t Such are the plain grounds, reasons, and ends of
fasting; such our encouragement to persevere therein, note
withgstanding abundence of objactions which ron, wiser ghan
their Lord, have been continuelly raising againat 1t,8

Conferenge. Conecernin; the Christian conference,

Wesley raised gome questions in order to edify those who seek
the way of the Lord,

Are you convinsed how Important and how difficult 1t
is to torder your conversation right?' Is it ‘always in
grace?! gseasoned with salt? meet to minister grace to the
hearsers? Do not you converse too long at & time? Is not
an hour commonly enough? ¥ould it not be well alwavs to
have a determinate end in view; and to pray bsfore and
after 142839

Right from the start of 174};, the desire of conference was,

s0 far as Weslsy was concerned, to confexr on the bezt mothod
of carrying on the work of Oods To this end, Wesley encouraged
each narticipent of the conference to have a ‘econverzation'
right, seasoned with galt and prnece, so the session might not

be dull nor diagroceful in the smervice of Cod.

Prudentlial Means. Attention is now turned to what
wesley called "Prudential Means", Theso prudential means,

GHMu Ps 463 8%orks, vIII, 323.
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can be used ascording to Wesley, by cormon Christisns, Meth-

odlasts, Preachers and Asslutmts.% Each Christian was to
have some particular rules which were in accordance with his
oun cireumstance and situation so he could live a life w:ieh
wes pleasing to a holy Gods In a memorandum written by Mary
Lyth of York, there ls the record of a ecode she had personally
devised, and by which she tried to live, Her son cormments on
these rules, saying, "Those who lmow her will be able to
recornize in them the key of her 1life." These rules were
simple ones, dbut for that reason of greater valus to the more
typical of ths people who were struggling towerd a new and
1living experience., 3he wrote:

1., Let me rise early,

2. Hoaver let me trifle with a book with which I have no
present concernj in applylng mysslf to any book, let
me endsavour to recollect what I may learn by it, and
then beg suitable assistance from Jod.

3. ‘Hewver let ms lose one riinute of tLine, nor ‘reww
unnecessary axpense, that I may have the more t¢ spend
for God, When T am abroad let me be desirous of doing

3 lst me have in readiness some subjeot of cone-
terplation and endeavour to improve my time as I go

L. Let mo endeavour to render myself agreaable and useful
to all around mo{ by a tender compassionate friendly
behaviour; avoiding all trifling and Irvertinent
stories; remembering that impudence is sin,

Ce Never let me delar anythi-z, unlesa I can prove that
another time will be more fit than the presentj or
that some nmore lmportant duty requires ry lmrediate
attentlion,

6, O may I never enter into eny long schemes about future
events, but in genseral refer myself to God's cara.

9O1p14,
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7¢ 0O that I may be delivered from the least inclination
£1nd Tha1t withonons 26 miah o8 myseit oL Y
Hvery Methodist who had a membership at & Class and & Band
was demanded to attend, Wesley encouraged each “ethodist not
to mise a Classmesting by aakins, "Do you never miss your
class or Band?"92 Likewise the Methodist Preachers wers
required to be at every scciety, and other necessary gathers
ings. wesley asked, "Do you meet every societyj also the
Leaders and Bands, if any?"’> Again the Assistants who were
in charge of the societies and the preachings from tims to
time were edvised to carry on the ministry conscientiously.
To them Wesley questioned, "Have you throughly considered
your offlce; and do you make a conscience of exeouting every
part of 1527h
There are four more means among the prudential which,
Weslaey belisved cannot help being used without frult, There
are watching, denying ourselives, taking up our eross, and the
exarcise of the presonce of Gou.gs Firat, vWesley taught that
every Methodist should wateh against thes world, the devil,
and themselves,’? Conecerning this matter A rlain Agcount of

910hw:'ah The EBarly Muthodist People, p. 23.
_v;tp_xjsge_, loc. oit,.
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Caristian Perfestion gave considerable space for exposition.
In sumnary, Wesley emphasized these factors: (1) Wateh and
pray continually against pride. (2) Beware of that daughter
of pride, enthusiasm. (3) Beware of Antinomianism; "making
vold the law," or any part of 1it, "through faith.," (l) Bew
ware of desiring anything but God. (5) Be exemplary in all
things; oartioularly in outward things, in 1little things, in
the laying out of your money, in deep, steady seriousness,
and in the solidity and usefulness of all your oonvamation.g?
In the second place, Methodlsts should deny themselves in
order that the glory of God might be seen in their lives, In
this regard, useless pleasurs of sense, imagination, and
honour must be rejscted, One ought to be temperate in all
things and in food particularly. Wesley warned each Methodlst
by asking, "Do you eat no more than is necessary? Are you
not heavy or ammy after dinnert™ Liquor drinling was proe
hibited, since there was too much drinking in his day and
drunkards were svery where. However, esvidently Wesley thought
water gould have been good for health, for he encourased them
to drink itt "Do you drink water? VWhy not? Did you ever?
Why did you leave it off'? If not for health, when will you
begin again? Today?"?C Thirdly, all who follow after the

97"”“1'7, A Plain Agoount of Christion Perfection, rp.
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Lord are to bear the oroas daily, Seid Wesley, "wherein do
you ttake up your cross daily?' Do you cheerfully bear your
crosa (whatever is grievous to nature) as a gift of God, and
labour to profit thurnby?“w The note on Matt. 1612l revealed
what Wesley meant by "talse up his cross"”. "Should we not con=
sider all crosses,” VWesley coxmented,
all things grievous to flesh and blood, as what the
really ars: as opportunities of embrecing Codts will a%
the expense of our owni and, consequently, as so many
stops by which we nmuy advance toward perfection? We
should make & swift progress in the apiritual life, if
we were faithful in this prastice , . . 300
The last words of Wesley, "Fhe best of all is, God is with
us,” manifested the thought which formed the last edification
to the Methodisbte. It was to endeavour 4o set Sod always bae
fore them, having thelr eyes convimually fixed upon Him,.
YWegley exhorted them that the more they practise the presence
of the Lord, the more will they grow in grace, % and to him
the sssurance that God had besn with him through his entire
1ife was the best of all.
Thua, all Christians, preachers end laymen, who desire
the grace of God were to walt for it in the means which He
has ordained., The whole body of Christiens, as noted before,

have egreed that Christ ordained eertaln outward neens, for

991b1d,
1000510y, Notes, A note on Matt., 16324, ». 83.

101“01‘3; .&g_ﬁ_n _C_Lv



63
conveying His grace into the souls of men, and, thersefore, it
is an Antinomian view to state that Christians should ignore
the means of grace. Those who speak against the ordinences
of the Lord were sinning againet the Holy One of Israel, for
He himself once said in the .ord, "Ye are pone away from Mine
ordinances, and have not kept them,"102

Mesns and Grace. It is & mistake to suppose that
Wesley has emphasized human instrumentality more than thd
operation of God's Spirit in the entire plan of Codis salvew
tion. Wesley repeatedly stated that these means are poor,
dead, empty things, when they are separate fram Cod. They
thamselves do not have any power being simply leaves end
shadow,103 Fwery man and woman should use all resans in seok-
ing Sod alone, for God is above all means of grase. "You see,
you inow,” sald Wesley in comcluding his discusaion on the
neans of grace,

you feel, God is all in all. Bs abased, Sink down before
Him, Give Him all the pralse, ‘Lot dod in all things be
glorified through Christ Jesus.' Let all your bones cry

out, My song shall be always of the lovingkindness of the

Lord: with my mouth will I ever be telling of Thy truth
fram one generation to another 11104

The Bands. Onoe Dr. Fitchett raminded a Canadian

1%2svandard sermons, 1, 230.
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audlence that
there are two ideas of the religious life. There is the
tramear idea and the fireslde 1dea., In the tramecar you
8it beside your fellow-passenger., You are all going in
the same direction, but you have no fellowship, no inter=
course with or interest in one another, . . « Then
there is the fireside, where the family meet together,
where they are at home, where they converse one with ane
other of cormon pursuits and cormon interest, and where a
common relationship binds all together in a warm bond of
love and fellowship. . . « Methodlsm stands for the fire-
side 1dea.l0
The first step towards Methodist fellowship was the creation
of "Bands"™ on the model of the Moravian groupe John Wesley had
knmown in Georgia, and, later in the Relipglous Soclety which
met in Fetter Lane, London.lo6 Wesley admired the way the
Moravians took eare of the believers through Bands, In his
lotter of September, 1739, writien to some of the Moravian
brethren, Wesley mentioned, "I greatly approve of your Con-
ferences and Bands, of your methods of instructing children;
and, in general, of your preat care of the souls committed to
your ohurgu.”lo? And the Moravian model of bands which Wesley
adopted was recorded in the Journal as a part of "An Extrsct
of the Constitution of the Church of the Moravisn Brethren at
Herynhurt",
The Church is so divided that first the husbends, then

the wives, then the widows, then the malds, then the young
nen, then the boys, then the girls, and lastly the little

logchuroh, ..O..E' Qittp P 114-9-
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ehildren, are in so many distinet clasaes; vach of which
is daily visited, the married men by a married man, the
wives by a wife, and 8o of the rest., Thess larger are
also divided inteo near ninety smaller classes or bands,
over each of whioch one presides who 1s of the greatest
experience. All these Leaders meet the Senlor every
week, and lay open to him and to the Lord, whatever
hinders or turehorg the work of CGod in tho souls comuitted
to their charge.l0

Laoh Band was generally made of five to ten people, and
was visited by John and Charles Wesley as they had opportunity.
It was composed of people who sousht to deepen their spiritual
experiencs, and the two brothers did their best to gulde and,
wherse necessary, rebuke the members, A8 the Band ~row in
mmbers, it became imposazible for the two to visit cach Band
for instruction, and at the end of 1738 John Wesley drew up a
set of rules ui:lch contalined eleven questlons to be answered
by those seeking membershilp, and five others %o be asked at
every wesily moeting.loq The five gquestions which Tyerman
calls "more inquisitive than wise® and "an indieation of the
8t111l unhealthy tone of Wesley's plety" are:

1. Vvhat known ains have you committed since our last
meeting?
2, Uhat temptations have you mot with?
« How were you delivered?
.« What have you thought and sald, or done, of which you

doubt whether 1t be ein or not?
5. Have you nothing you desire to keep secret?llO

19%50urmay, 11, 53.
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Althoush the intention of ereating Methodist Bends was to
enjoy an "inner fellowship, if' nothing beyond thia first plan
had emerged, the future of Mothodism would have been gloomy
indesd 'l Ang most certainly the fireside idea of fellowship
that ciaracterizes Methodism could never have besn achleved.

After the formation of the Jociety at Brisiol in

Ootober 1739 and in London in Decembsr 1739, the development
of Methodlsm becsme more rapid. It 1s the opinlion of Leslie
Church that by 1744 the Soclieties consisted of 'awaxsned
persons?’, while the Bands were formed of those who claimed
to have received "remission of sins".}1? Tnig fact that the
rembera of the Danda were more advanced in spiritual ezper-
fience than the ordinary members of Socletles is important,
because it seers to have been the reason wuy Wealey placed a
very high value on the Band mesting. In 17068 Wealey directed
his preachers as follows: "As soon as there are four men or
women bellevers in any plece, put them into 2 Bend, In
every place where there are bande, mest them constantly and
encourace them to speak without msawe,u3 Agsin as late as
1788 Wesley wrote to an assistant of a eircuit, "You should
speak to every believer singly conscerning meeting in bend, .
. « o oireult ever 4did, or ever will flourish, unless there

ulChWOh, op. g_’_.‘!}_a 2 Po lga‘
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are bands in the large Socleties, il
Methodists considered the Band as an esaentisl part of
thelr Christian diseipline, just as thelr leaders belleved
that the "Band Rules” would be absolutely useful. The rules
which appeared to be severe to suspicious eyes wore not rew
celved as "artificial” or an an "encroachment on individual
freedom”, The rules produced an impression on the mermbers
without any record of objestlions being raised, A Liverpool
Methodist, Mary Titherington, writes in her journal in 1799:
e R T S T S P 0o
them; and much gratituds o God and his people for bearing
8o long with me, and promoting me to honour among them,
notwithstanding ail inconsistencles, I felt slso a
desire that where in I came short in times paest, T night
bear with others as I had been borme with,l115
The Select Socistles. Tho Select Socleties were made
up of the Pand members who seemed to have reached the sniritual
stage which ordinary merbers of the Band haed not attalned and
who were apparently walking in the light of God. They hed no
need of being incumbered with many rules, having the best rule
of all in their nearts 116 They wers tose who had grown in
the Mmowledge snd grace of ~“hrist rore than Wesley hincelf hed
expected and with wham Wesley felt warm Intimacy and deep de~

pendencs. And so Wesley began to mest 8 small muber of such

uMC llglbid" PO ’CTQ-}_B’B‘
Wyors, vITI, 261.



68
a8 appeared to be in this matured state, %o spend an hour
together every Mondey morning. Concerning the purnose of
this sheclal pathering, Wesley said:

My design was, not only to dirsct them how to press
after perfection, to exercise their every grece, and ime
prove every talent they had received, and to inalbo them
to love one another more and to wateh more carefully over
each other, but also to have & select company, to whonm I
could nropose to all thelr hmﬁ;;m as 8 pattern of love,
of holiness and of good works,

Among those special) little groups ha felt fres and 1t is
probable that to them he rmoke of his hopea and fears, of
his vietories and defeats more intimately than to anyone
slse, Wesley continued:

No peculiar directlions wore therefore given to them,
oxcepting only theze threese-

First, ILet nothing spolken in this soclety be spoken
aguin.-.) (Hereby we had the more full sonfidense in easch
other,

Secondly. Every member agrees to subtmit to his
Mnister in all indifferent things.

Thirdly. Every member will bring, once a wes:, all
he can spare toward & common stoslk,idd

In this description of Wealey's Belect Zoclebty, one

can easily cbsorve a more personal reason bshind the entire
pleture, %Wes there any other Mathodlst whose life, humunly
speaking, carried a greater loneliness than that of Wesley?
As & leader, suffering the isolation whilch was a gonsequence

of leadership, having no family life such as his brother

u7.&‘.‘.§ﬂ Pe 260,
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Gharles enjoyed, he needed humen fellowship os much as the
loneliest shapherd on the nothorn hills L1916 15 no surprise
that a Select Soeiety might have became a quiet and heart
warning refugs for thie lonely men of God, es well as a place
of discipline for selected members.

The Class Meeting. Although the Dands and the Select
Socletlies fulfilled thelr purposes, they 41d not provide
fellouship for the great majority of Methodists, on ascount
of such soverlity in selecting the merbers. It was only when
the idea of the Class-rieetin- wes born, in 1742, that Method=
ism had its 'fireside' warmth to which all eould gather,
whether begimners or veterans, snd feel themselves ab home as
children of the heavenly Pather, The Class~meeting soon
proved to be the ferowning clory! having done more than any
other Methodist orgeanization to influsnce the world, In a
memorable judgment Dy, R, W. Dale sald:

Methodism made one striling end original contribution
to the institutions of the Church, in the class-mesting,
Hever so far as I know, in any Church had there besn so
near &n approach to the ideal of pastoral oversight es the
Class~mpoting, in ite perfect form provides; and it also
provides for that communion of salnts whioch is almost as
nepessary for the strength end joy and the m.amonioulao
growth of the Christian 1life as fellowship with God,

The ‘classes! were orgenized in 1742, at the suggestion
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of a ship captain, Mr. Foy, when the Hethodist Socliety of
Bristol wes facing the problem of 'discharging the publie
debt?, The Soclety having accented Captain Foy's fdea,
decided that the whole gociety should be divided into little
companies or classaes of about twelve in oach.lm‘

The Class~mesting w.ish was born of the Methodlst
Soclety was, "a sompany of men heving the form and seeking
the power of godliness, united in order to pray tocether to
recolves the word of exhortation, sand to wateh over one ane
other in love, that they may halp each other to work out
their salvation."1?2 They were admitted to the fellowship
on only one condition: "a desire to fles from the wrath to
came, to be gaved from their sins,” Their sincerity was
proved by their avolding evil, doing good, mnd attending the
ordinances of jod. To them doctrinal test was not necessary
except that they should havse 2 desire to be saved from sin
through the saving faith in Jesus Christ.}23 The fellowship
of the Class~meeting was undoubtedly one of the most preclous
things in the lives of the first two generation of Hethodlists.
Bearing one another's burdens and oaring for eash other, the
mombers of the class enjoyed the spiritusl growth and endured
all kinds of physical hardsiip. 'The (lass-meeting was es=-

122114, 122y0pys, VITI, 269.
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sentially a gathering of the friends of Jesus, who beceuse of
that fyiendship shared a commou life sz surely as the several
branches of one vine. "Widow Seagram had lnown,"says Church,

what it was to endure fierce persecution for her faith,
She had borne the indignity of imprisomment, had been
stripped of all her household goods to pay an iniquitous
fine, but, strengthened by Christian fellowshin, she had
80 mnntainod hexr falth and her friendliness that even
the openly wicked and profane respected her and were
constrained to admire the excellence which they were une
willing to imitats,l2i
The Classemesting was certainly the gift of Cod to needy
people who grew in grace, as they gathered in eeger and exe
pectant fellowship. It was the sharing of experience between
the membera but not a formal procedure, The class was ready
to accoept the guldance of (God whenever and however it was
given to the minds and hearts of the members, In the sense
of solidarity they had, the membars of the classes sang toe-
gether with rreat thankfulness:
What troubles have we seen,
what conflicte have we passed,
Plaghtings without, and fear within,
Sinos we assermbled last !
But out of all the Lord
Hath brought us by His love;
And still He doth lis hslp afford,
And hides our 1ife above,i25
In the fellewship of the saints they found the Joy of Christian

14fe and learned to face whatover mirht have cormo to them with
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invineible coursge snd & senze of triumph through faith in
their God,

Thers were eritics who resented the idea of personal
questioning whieh was the characteristis practice of the
Class-meeting, and some of them went so far as to compare the
class with the confessional. However, such resentment and
oriticism was unjust, for in the Roman Church one confessed
to & priest, and in Methodism one conversed among fellow
Christians, The former wes oxsceedingly minute, extending to
every thought, word and act, while the latter was being done
only as a sound judpment would diectate. Pardon a man could
not give; advice and oomfort, Christiens were well qualified
to arford.lae And their united prayers secured a mutual
blessing., The guestioning was, therefore, for the mutual
fellowship but not for the compensation through confession.
"The more the Classemeeting became a fellowship where there
was complete sonfidence, respsct and a growing affection, the
less the 1des of an inquisition was fustified." 27 1t wes
truly the medium for deepening the intimacies of Christian
fellowship in countless ways. In this fallowshlp conversions

took place, experiences were exshanged and interpreted and,

at times, a Pentecost broke on thelr eager apirlba.lz&
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Wesley saw with smegement the sontridbution the Classw
meeting was giving to the Sccletles, Under bils leadership
not long after the day when the sea captaln made that aignifi-
cant suggestion, the Class-meeting becorie an established
orgenization in all the ﬁoaiotios.m

on May 1, 1743, the rules for the Methodist Soclieties,
which are entitled, "The Nature, Design, and General hules of
the United Societles, in London, Bristol, Kingswood, Wewe
castle” were made publis by John and Charles Wesley, John
desley hed read Cave's Primitive Christianity: or the Reli~
£lon of the Antient Christians in the Pirst Age of the Gospel
page by page in Gecorgia. He was so greatly influenced by
this book that he used 1t as & gulde when he wrote the rules
with Charles Wesley. The desire of the Weasleys was to mould
the Socletlies along the lines of the firast Chriastian come
mmity.uo According to the rules, each group of twelve
persons was to have a leader whose service was a strietly
pastoral worke The duty of the leader was, (1) To see each
person in his class once & weok at least in order to inquire
how their souls prosper. when neceasary, he was to advise,

reprove, comfort, or exhort, and alsc to receive what some of
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the people are willing to give for the relief ministry. And
(2) to meet the Minister and the Stewsrds of the soslety once
@ week in order to inform the Minister of any that ave sici,
or of any that walked disorderly, and would not be reproved.
He was aleo to pay to the Stewards what he had received from
his class in the week precedins; and to show his account of
what each person had contributed.}3l At first the leader
visited each person of the class at his own home, But before
long this visitation was found not so expedient. First of
all such visitation took up wore time than most of the lsaders
oould aparej secondly, many members lived with masters,
mistresses, or relations and could not let them visit easily;
thirdly, on the visit with ther, the lsaders could not fulfill
the duty, without enough opportunity of apsaking to thenm
alone; fourthly, there were some times differences of opinion
among the members, and frequently one affirmed what enother
denied, In such & cass the leader needsd to mest both
partlies, And lastly, there were little miasunderstandings and
quarrels of various kinds whlch frequently arocse among relaw
tions or neighbours and to effeptually remove them it was
avedful to see the members face to face. With all these con-
siderations it was agreed that those of each class should
meet &1l together, And by this means, a fuller inquiry was

1312‘%. VIII, 269=270,
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made into the bshaviour of every person. And thoss who
could not be visited by the leaders had the same advantage
with others., Advice or reproof was given as need required,
quarrels made up, misunderstandings removed. After they
spent an hour or two togethor in this labour of love, they
concluded with prayer and thnnkagiving.l32 This little
change of regulation of the Classemeeting reaped the fruits
more than any one would believe. As a result many happily
experienced Christian fellowship of which they had hot had an
idea before. They began to not only bear one another's
burdens and to care for each other, but also, as they had
daily a more intimate acquaintance, they had greater affection
for each other.133 ana Wesley 1ejolced in the fact that
they grew up into Him in all things, who is the Head,
even Christ; from whom the whole body, fitly joined to=-
gether, and compacted by that which every joint supplied,
according to the effectual working in the measure of
svery part, increased unto the edifying itself in love,. 134
The fellowship of love at the Class-meeting had many
advantages and fulfilled the ideal of Wesley. However, the
fellowship was only one side of the class, while the other
silde, discipline, presented its essential nature. The Class-
meeting was based on the "Rules” which defined the conditlon

of membarship and lay down specific rules for personal conduct
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of each clasg.memder. To thosse who steyed outaide of Methode
ism "Rules" appsered as rigldly az the repgulations of a
monastioc order bul the early Methodlsts rejoiced to live a
dlsciplined life of holiness, They inew that they should
show the fruits of the condition required upon entering the
followshlp of the Classemeetin:, "a desires to flee fram the
wrath to come, to be saved from their sins™, They were cx-
pected to preasent the evidence of their salvation, firat, by
doing no harm, by avolding evil in every kind, sspecially that
whioh is mogt generally praotised, ™"Such is," says Wesley,

the taking the name of God in vain; the profaning the

day of the Lord, elther by doing ordinary work therseon,

or by buyling or selling; drmmnkenneas, bu{ing; or selling
spirituous liquors, or drinking them, unless In cases of
extreame necessary; firhting, quarreling, brawling} brother
going to law with dbrother; returning wh for wﬁ, or
railing for ralling; the using meny words in the ~iving

or taking thingz on usury, that is, unlawful intercetj
uncharitable or unprofitable conversation, particularly
spealting evil of Magistrates or of Minlstera; deing to
others &8 we should not they should unto usj doing what

we know 18 not for the glory of God, as the "putting on
of gold or costly apparel;” the takin: sush diversions

as cannot be used in the nume of the Lord Jesusj the singe
ings those songs, or reading those books, whieh do not
tend to the knowledge or love of Jod} softness, and neadw
loss self=indulzence} 1ayin% up treasures upon sarth;
borrowing without a probabllity of paying; or taking up
goods without a probability of paying for them,l3

Secondly, they wers to show ths fruilt of salvation by being
merciful, and as they had opportunity, they were expected to
do good to all men in every way possible., Wesley sald such

135%'5 Ps 270,
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good works were with the abllity Cod has given, performed

by silving food to the hungry, by clothing the naked, by
visiting or helping them that are sick, or in prisonje=to
their souls, by instrusting:, reproving, or exhorting all
they have any intercourse wlth; trampling under foot that
enthusiastic dootrine of devils, that "we are not to do
good unless our heart be free to 1t:" By doing good
espocially to them that are of the household of %a.ith, or

ening so to be} employing them preferably to others,
g;mg; one of anotheri helning sach other in business}
end po mush the more, becsuse the world willl love its
own, and them only: By all possible dilicence and
frugality, that the gospel be not blamed: By running
with patience the race that is set before thom, "denying
themselves, and taking up thelr cross daily; sulmitting
to bear the reprosch of Chrlst, to be a5 the fil:h and
offscouring ef the world; and looking that men ghould
“say %ﬁm&mar of evil of them falsely for the Lord's
sake,

The third regquirement was in attending upon all the ordinances
of God. "Such are," said Wesley, "the public worship of ¢tod}
the ninistry of the word, elther read or expounded; the supper
of the Lord; family and private prayer; searching the lerip-
tures; and fasting, or a.bats,nenco.u? These wers the 'Hules!
of the society which they believed had come from God for the
faith and prectice of Christian disciplins. Concerning the
way of observance, Wesley sugpested:

If there be any among us who observe them not, who
habitually break any of them, 1t be made lmown unto them
who watch over that soul as they that must give an account.
We will admonish him of the error of his ways; we will

bear with him for & season: But then if he repent not, he

hath no more place amons us, We have delivered our own
souls,138

1361p1d., p. 270, 1371p3d., pe 271
138014,
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Through one's ocassual reading, it may be noticed that
these 'Rules! narrowed the lives of those who tried to keep
them, on account of a mass of prohibitions. However, the
cése was quite different. In fact, the new experience in
Christ Jesus brought them new interest and new meaning of
life. They had become subjects of & kingdom without frontiers.
The horizon of eternity was the sole voundary of their living.
That wnich appeared to bs unhappy surrsnders to superfisial
eritic were to them but the sway of the ratiles they did not
want any more,139 The rest of the 'Rules', which was the
positive aide, was o exhort the Hethodists to do all the
good they could, It was a simple forrmla, but 1t led to ime
mediate and far-reaching experiments. Out of the good works
they had performed, the evangelization of Lngland and the
world was carsfully planned. Social service took a hundred
different forms as they realized the needs end possibilities,
Education and the development of Sunday 3Scnools were thelir
concerns., They were the {riends of Jesus, and so must bew
friend ell mankind, including thelr nearest and more distant
nedghbours 140

Thus Christian discipline according to Joun Wealey,
though it appeared to many as arbitrary and almost despotle,

139(““11’6‘1. ap. _?_i_,l:_op Pe 217
12&0%" p. 219,
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was always exercised with one end in view, namely %o lead the

people into the service of their cormon Lord, Henece, no one
sould reasonably question the values of the Class-mestin; and
the Soclety in the early days of ?hthodim.m

mm&, Pe 193,



CHAPTER IV
CONCLUSION

An examination has been msde in this theals how in the
1ife and the works of John Wesley the concept nf Christian
discipline oocupled an indispansable place, In Luther and
Calvin Christian doctrine weighed heavily., For Wesley Christe
ian ethic was as essential as doctrine, both belng inseparsbly
related to each other in forming Hible Christianity. Weslsy
employed the means of discipline for the development of this
unique ethic for every Christisn. Thus Christian discipline
was the means by whiloh Christians wers expected to prow to
maturity in moral and religlous experience., It was an Ine
tentional and consistent effoprt of the total personality
toward Christian maturity.

First we have observed that John Wesley wag a man of
discipline. From his early childhood at Epworth until his
last day in March, 1791, Wesley lived a highly disciplined
1ife. Obedience and love to God whiech Wesley lemymed at the
parsonage of Epworth as a littls boy remained in him throughe
out his 11ife, The writings of Bishop Taylor influenced Wesley,
while he was & young man, showing him the need of purity of
intencion. Through Taylor Wesley came to reslize the lmpore
tance of & dedicated and disciplined 1life. Likewise Thomas
a Kermpis helped Wealsy see the nature of true religion, which
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must be scated &in the heart. He became aware that outward
discipline has 1its motivation from the heart and mind, Agein
Williem Law gonvinced young Wesley that there wes an uncompro=
nising coomand of duty and of law for every Chrictian. Thus,
though he was not an altogether Christian, prior to May 21,
1738, Jobn Wesley pursued God's salvation through fulfilling
the demands of God's law which helped to kindle a deep sense
of need for purity of heart and Inward religion.

Hesley feliled complotely in his Georglan minietry. But
his failure became a stepping stone to the great ministry of
the ivangelical Revival, for it resulted in & collapee of his
conception of justification by falth and works, & view he had
exbraced as a result of & contemporary erphasis in Anglican
theology. His fallure and disillusicmment, which coineided
with important contasts with the Moravians and a more careful
exmxination of Seripture, led him to see that Jusiification
before Uod 18 by falith alone.

The aignifigance of Wesley's Aldersgate experience was
that he was genuinely converted., Through thls experlence for
the first time in his lif'e the gap between outward observance
and inward religlon was bridged by Cod's grace. ihus Wesley
becawe apiritually prepared to mevt the chellengs of the
svangelical Revival that lay ahoad.

Hegenerated Wesley vore much frult as a8 Hethodlst
preashers People flocked to hear the messaze he proclaimed.
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He also demonstrated auperior ability ss & writer. Hie
Journals, Letters, snd hymns are remarkable productiona which
reveal not only his ability as a writer but elsc provide ample
testimony to the frultage of a carefully disciplined 1ifs,
Apart from that diseipline, the prodigous labvour of his 1ife
would heve been imposmible. Ae a man of diseipline, he
earried out his ministry in an undisciplined nation., He
preached the necessity of "inward and outward holiness", when
Englend wes socially and morally corrupt, and rellicd multi-
tudes to the New Testament standard of holiness Iin heart and
1life,

In the second lacc we have seen that Weslayan Christien
dlzelipline restrained antinomian tendencles so prevalent in the
relizious 1ife of ingland, The purpose of Christian Adlscipline
Wag to direct self Iinto orsative and jositive channels and to
bring the total being completely in subjection to the will of
God and to the serviece of men, A Christian is inwardly exe
pested to deny himself for God through falth, and outwardly to
deny himsgelf for men throupgh good works, VWesley belleved in
falth and good works as inseparably realated for attaining
final salvation, Antinomian tendencies that existed in the
Church were strongly denounsed by Wesley since these would
strike at the very root of genuine relipion.

Thirdly, we noted that the Wesleyen concent of Christe
fan diseipline is eignificant in its practical values for
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individuals. To some people it seewed the Wesleysn eomphosis
on Christien behaviour was too negative in its aporoash to
religion., PFor Wesley, howsver, Christien dlscipline was a
npositive, oonstructive means by whieh redesmed people could
channel life to worthwhile ends in the ordinary pursuits, and
at the same time provided the metiod for overcoming such evil
forcos aa the world, the flesh and the devil, It was the key
to a vlietoricus 1life in a chaotie, corrupt and frustrating
world,

Fourthly, we have discovered that Christian diseipline
for John Wesley had an inclusive application. It was not only
a diselipline but alao the way of gharing cormon experiences
among Christians. At Soeletles, Bands and Classes early
Methodists had ths jJjoy of eharing burdens and conecerns one
with another, The reality of inward religlon through faith
in Christ expressed itselfl in oubtward works by which love in
Christ was shared with otherz. It is a prime importance to
note that Methodisgm had both individualistic and soclal cone
cerns in its message. Vesloyan diselipline was a dlscipline
throush fellowship. It started with God and lived on with
neighbours,

Lastly, we have found out in this study that the key-
note of Wesleyan Christlan disoipline was holiness or right-
sous living. Luther and Calvinistic emphasis was primarily
dootrinal but the Wesleyan emphasis was upon holy living.
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Wesley preached and lived & holy and righteous life, for he
belleved that without holy living no one eould see the Lord.
It has been almest one hundred and seventy vesrs since
John wesley passed away to be with his Lord., There have been
tremendous selentifle achievements and fabulous Iindustrial
establishments in the world, But today we find a shocking
sinilarity between the world of Wesley and the one in which
we live., Just es Wesley found elighteenth eentury ‘npland to
be morally and soelally corrupt with religilously 1lliterats
people, we find ourselves in the midat of humen sufferinrs,
frastrations and sina, ‘ultitudes are satill relizlously
1gnorant and ghurches in peneral are not meeting the needs of
people. We are living in an undisciplined, sin-sick world.
e need the way which would restore morality and spirituality
to our world, Wilekedness, un;odliness and sins must be attacked
and corrested in every walk of 1life. The Chursch of Christ
rust proclaim the mensage of hope and salvation, leading men
and women to all Inwerd and outward holiness and to the
prastice of good works, for in holiness and righteousness
alone men can enjoy the abundant life here and in the world
to come, The message of John Wesley which centerg life in
Uod, and his prastical emphasis upon Christlian diseclpline and
behaviour are relevant to the challenging task which we face

in our modern world.
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