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Contextualizing the Christian Concept of God Among the Baganda in Uganda

CHAPTER ONE: GENERAL INTRODUCTION
1.0 BACKGROUND OF THE STUDY

1.1 Statement of the problem
For many centuries, the Christian gospel has bperad to the rest of the world in a

western European cultural context and this was Imajpearheaded by the first Christian
missionaries especially in Africa. The Biblical wns were also influenced by a
particular culture from which they came and rfookthe writers is told to have been an
African; the missionaries were also western, infltedl by their cultural backgrounds and
experiences.

Christianity was made known to a people who wenesiciered ignorant, illiterate,
and ‘pagan’-Africans without a consideration of ithigackground, context, experience
and cultures. The way the gospel was presenteldet@\fricans created resistance from
some followers of the traditional African religiospme refused to accept it and talked ill
about the tactics they used to win Africans to Sfanity. The hatred grew stronger
when mission work turned into colonialism in somkcps. With the coming of
missionaries, they opened the way for the arriataonial powers and the African
could not differentiate what were purely a Christact and a colonial oheAs Martey
asserts that, ‘Western Christianity condemned thiean background, culture and belief
systems; and in so doing has not only thrown ogbitant African values in Africa, but
also invited unnecessary resistance from many @&fiscand making others give up the
Christian faith yet others have began to questins African Christianity. African
Christians have learned how colonialism drainedcafr societies of their very essence,
trampled African culture underfoot, undermined Adm institutions, confiscated its
lands, smashed its religions, destroyed its maggifi artistic creations and wiped out

extraordinary possibilities (Martey 1993:8).

YImasogie 1983:68,231, The suspicion is heightenethb awareness that all theological formulations,
having bear the imprints of the cultural and cottakheritage of the theologians...the current thgick
formulations, having been forged in the North Atlarcontext, have not taken cognizance of certain
important data, namely the typical African worléwi and the resultant traditional religions.

2 Mbiti (1969:231): that time, Britain, Europe artunited states increased their interest in Afridar
our purposes here we must note that Christian omasies from Europe and America penetrated into the
interior of Africa either shortly before or simufi@ously with colonial occupation.
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Contextualizing the Christian Concept of God Among the Baganda in Uganda

The gospel also seemed foreign to them, most ofeiaehings were against African
culture and beliefs, and the African culture wagarded as pagan, barbaric and
primitive. They also told the Africans to give #tiat they had that the lord will repay
them in heaven. It could be that some of thoseiamasies had not known and studied
well Biblical interpretation and the African culadrvalues that they could not manage to
fit the gospel to this context. This made it difficfor most African peoples to accept
Christianity for fear of losing their cultural idegty as well as their property. Perhaps the
missionaries intended to spread a gospel relewattet people but the need for material
wealth from Africa made them stray a way and absy tcould have been influenced or
forced by their imperialistic racist masters.

In their invasion of African traditional practicesd cultures, the missionaries came
loaded with western cultures and values. It seeasetthough the Africans did not know
God and neither did they have any form of worshigphe creator. Unbelievably, some
missionaries openly uttered statements that pattajpow African beliefs were
undermined. For instance, in 1867, the exploreBamuel Baker presented the following
report about Africa, ‘without any exception, thege avithout a belief in a Supreme
Being, neither have they any form of worship orladiy; nor is the darkness of their
minds enlightened by even a ray of superstitutibheir mind is as stagnant as the
morass, which forms its puny world’ (Ray 1976:3heTmissionaries thus had to preach
and teach the Africans how to worship the ‘onlyetrGod. Coming from such a context,
and unaware of the presuppositions that shapedpéiiseption of the African self
understanding, the missionary could not be expettetbe emphatic in his feeling
towards the African world view and cultural backgmds. The Christian God was
presented as the only true God, worthy of worshd the only source of salvation
through Jesus Christ his only begotten son ancettied do not believe in him would not
have everlasting life. The African God and goldsh@aale’s the Kiganda name for gods)
were destroyed and a “white God” named Jesus wasn do save their souls in heaven.
The African temples and shrines were destroyedepldced by the Christian church.

Surprisingly enough, most of those who acceptedisGanity would in most
circumstances be seen shifting back to the Afrisarines, customs, beliefs, values,

heritage €byobuwangwdhe traditionalKiganda name for culture) and practices yet

Thesis by Kagoya Miriam 2




Contextualizing the Christian Concept of God Among the Baganda in Uganda

others combine the practices of both Christianitgt the Traditional Religion; a religious
concubinage took place between Christianity andittcanal religions. The end result is
what we can call half caste Christians, those whhaat have a belonging, those who are
Christians when in church but ‘witches’ outside tu Magesa analyzed something
about this concubinage when he says, ‘Many Afrigariessors, ministers of government
and members of parliament have been known to r@avescret to diviner and medium in
order to know what lies ahead, while at the same trigorously protesting in public that
diviners are relics of by gone primitive times ahdt they posses no mystical powers’
(Magesa 1997:9). If this trend is not checked, dsgs a threat to the universal
Christianity. We therefore ought to find a propgpiach that will enable an African
Christian practice Christianity just like a Europed&ut in a way that is understood to
him, using what is available to him, speaking @weguage he understands, using idioms
and anecdotes in the Bible that he knows. What Idhbe done should be as Shorter
proposes that until there is a place in the wolidrch for an African theology, for
African rites and for church structures of Africaspiration, an African Christianity will
never be a reality (Shorter 1977:22).

In this thesis, | will deal with the concept of ¢textualization of the Christian gospel
in Africa; but the concept contextualization isexywwide topic to accomplish in a single
master’s thesis, | will therefore concentrate oa ttontextualization of the Christian
concept of God in Africa with the case of the Batmnn Uganda. From the above
background, we can rightly say that there is neeckdefine and redirect Christianity in
Buganda such that it fits within the cultural setfpthe people. We need a kind of
Christianity that is understood by the adherentsind that is indigenous, local and yet
universal-in line with the universal Christian le# and dogmas. The Africans need to
worship God in a way they understand him, usingrtlenguages, customs, belief
systems and traditions yet forming part of the arsal church. In this same way,
Fernando observes that, The greatest challengechidi® church is making Christ known
to every creature; those who have been exposed haamyonly a superficial knowledge
(Fernando 1987:9). It is therefore the reason Il fsdould investigate into this and find

out the proper possible way of making Christiankfrican, indigenous, local and
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universal especially among the Baganda in Ugarddist as the final communiqué of the
Pan African Conference of third world theologiaesldred,

We believe that African theology must be understiothe context of

African life and culture and the creative attemptAdrican people to

shape a new future that is different from the ciglbpast and the neo

colonial present. The African situation requiresnew theological

methodology that is different from the approachéshe dominant

theologies of the west. African theology must rgjeberefore, the

prefabricated ideas of North Atlantic theology (K&ippiah 1979:11).
Many issues are involved in this phenomenon of edotl theology and with the
African situation in mind, | will in connection Witthe phenomenon of contextualization
talk about issues like indigenization, universalisiirican theology, syncretism, and
dialogue in my discussions.

However, before we look at what contextualizateeans, let us first look at the
contents/beliefs/dogmas of Christianity. Christiaiis at least three basic things; it has to
do with a set of beliefs, a way of life and a commityiof people (fellowship). Different
Christian groups place different weights on thegseats, emphasizing one aspect at the
expense of the other, like the conservative Cath@nd Anglicans emphasize beliefs yet
the Pentecostal Christians put more weight on viedlops and way of life, however,
these aspects always work together. They are sfichan the life and teachings of Jesus
Christ and the Bible is regarded as their inspilety book for instructions.

Christianity in summary is based on the Trinityg thelief in God the father, Son
and the Holy Spirit. Christianity teaches about tedief in one Supreme God, who
created the universe and all that is in it. GotlaBeved to be active in history, guiding
and teaching the people on what is right and wrdinglso teaches about the belief in
Jesus Christ as the son of God. Christians ses J&dwust as in some sense embodying
God, he is God incarnate-that God manifested Hinisehe world in flesh through Jesus
Christ the messiah. The Holy Spirit is also ackremlgled by Christianity and is known
for giving power to the Christians to face the wlodnd he is also a comforter. On
addition to the Triune teaching, Christians alshebe in eternal life after death and that
this will be offered to those who would have domeading to the will of the Father
(God) while on earth. The different practices araysvof worship by the Christians in
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different parts of the world largely stem from ashepend on the above beliefs and the
differences in the ways of worship and Christiaacgice lies in the cultural differences.
Christians always recite the Holy creed which sumrea their faith (I believe in God,

the father, son and the Holy Spirit).

1.1.1 Contextualization defined
It is of paramount importance for us to know wha term contextualization means

and what it will be referring to in this thesis, thés is the core of this research. In my
own simple terms, the term contextualization asdusea theological manner means,
making the gospel indigenous, local and humaneekins communicating the gospel in
understandable terms appropriate to the audieneeuld use the word humane because |
believe that if the gospel is just imposed on samem a foreign culture, context and
tradition, it means that the receiver is seen &siritari because all humanity have a
belonging, a culture and belief system which theljofv. In this thesis, | will propose
some ways in which the gospel ought to be presdntageople of a foreign culture.

The terms contextualization and indigenization Wil used interchangeably in this
thesis. To indigenize means to transform thinggittthe local culture. The adjective
indigenousis derived from the Latin compourid, de, genugwithin, from, to beget)
which means, produced, growing or living naturaily a particular region or
environment. It refers to that which is native arrb from within, in contrast tehat
which is foreign or alien. In theology, it is wigelised to refer to making the gospel be
understood in the language and thought forms ofdbal people and to efforts to make
the church autonomous in its organization.

Etymologically, the term contextualization was intedl by linguistics in the
20"century as a technical term meaning recognitionttef various phonemes by
determining their lexical and grammatical functioAsong theologians, it was rooted in
dissatisfaction with traditional modes of theol@ajieducation. Leaders in the world

council of churches and the ecumenical movemengldoto address the ‘widespread

% As Ray asserts that what underlies this earlypeetsve is the view of Africa as a savage ‘otheoid,
the reverse of European civilization (1976:3)
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crisis of faith’ as well as ‘issues of social jestiand human development’. What this
meant was the development ofcantextual or experientialipproach to theology which
gives preference as a point of departure for syatientheological thinking, to the
contemporary historical scene over against theidibtraditiorf. As Ray noted that most
early accounts by European travelers and missiemaenders many people to question
the authenticity of the Christian gospel. It regetiie cultural bias of the authors who
wrote them and of the public for which they weretten. They were based on inaccurate
information and cultural prejudice, making Africagligions appear to be a morass of
bizarre beliefs and practices (1976:3).

Contextualization takes place when the presentatr@houtworking of the gospel is
done in such a way as to be appropriate to theegbim which it is found. It becomes
necessary when we work with a person of a cultifferdnt from ours. As a point of
caution, contextualization should be distinguistiemin syncretism. Syncretism takes
place when, in the presentation and outworking céligion, elements essential to it are
dropped or elements incompatible with its beligtsiacorporated with it. It may mean in
the simple terms to ‘compromise’ with the teachafig particular religion.

In as much as many Africans and other scholars cayeng for the issue of
contextualization, there is need for the scholaissionaries and the African converts to
beware of the original message, how to interprebitectly in the local culture and not
loose the original meaning of the texts and gospetés is so because some cultural
values and beliefs are so contrary to the Chridigrefs (as we will see from the Ganda
beliefs). Now, the question is, what values shdnddnaintained, to what extent and who
is to determine? Is it possible to communicategbspel to a foreign land in a way that
suits their cultural beliefs and practices? Sinoe gospel is originally presented in a
western culture, should it be changed to suit thga®da culture? As Gehman suggests
that there are also areas where the Christian khuay use the traditional culture for the
glory of God. He suggests that there must be atheddalance between form and
freedom, liturgy and spontaneity (1989:221). Howeireso doing, we should be careful

as we may turn into syncretism (blending of twarare religious belief systems into a

“Rev. Ralph Allan SmithThe Trinity and Contextualizatipfrom,
www.berith.org/essays/trin_contxt/01.htri.01.2008.
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new system, or the incorporation into a religiotsdition of beliefs from unrelated

traditions).

1.2 Motivation
From the above background, through my experiencana&frican and having been

born and lived in the Buganda region for a longetimhave experienced many rituals
and practices in African tradition, the way theyrglop and the attributes they offer to
God and | have always asked myself why they donsbhew their kind of worship can
be used for the betterment of African Christianifrere has been a tendency by some
Christians looking down upon the traditional Afmc&hristian ways of worship and
practices; some have even preached against thanunbess they follow the western
way-using the western modes of worship, hymns,aeskitc, they will not go to heaven.
They act as if Africans do not have anything tceepfo the practice of Christianity and
the building of the universal church of Christ.

Some of those customs are related to the westensti@h traditions and practices
(determinant of Christian teachings and practiges) others are seen as contrary to
Christianity in the sight of the African Christiaasd missionariés but what we need
here is how to make it all look Christian and fietuniversal Christian beliefs. This has
encouraged me to investigate about this phenomehaontextualization and find out
whether we can make the gospel of Jesus Christisiakkhe minds and ways of life of
the African peoples, whether the African Christigas practice Christianity that fits the
universally accepted understanding of Christiamityile using the African customs and
cultural backgrounds. | also want to identify sois®les, practices, beliefs and customs
that are contrary to general wellbeing of humaratyd also identify those that can
contribute to the Christian development and enhdéimeeinderstanding of Christianity in
Africa in a way understandable to them.

The kind of double game played by some African §tfans and pretence is also one
of the main reasons that attracted me to investigdb this phenomenon. | would like to

find out why they do it, yet they accepted Chrisitia and they are expected to live a

® Mbiti (1972:147), the way they see Christianitytielf affected deeply by the traditional religtgs
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Christian life. Perhaps if the gospel is made cduoed, indigenous and local, they might

stop the game and practice the universal Chrisgiani

1.3 Purpose and aim
The main purpose of this thesis is to make a dmuion to the existing body of

knowledge concerning African traditional religiom igeneral and the concept of
contextualization or indigenization of the Chrigtigospel in the African context. The
aim is to investigate and analyze the relatednessden these two traditions and how
they can work together in an African context inealthy manner that can enable African
Christians to practice the same kind of Christia@nd worship like the rest of other
continents and cultures, yet practicing it in ami@en cultural manner, language, context,
expressions, customs and belief systems. Perhagtesbrings the point closer when he
noted that,

The most important thing that should be said aldritan Christianity

is that it is Christian....the church in Africa isepented from carrying

out a conscious dialogue with African religiousditons because it is

shackled by alien structures. It is prevented fim@coming officially

aware of its identity and of the currents benettsurface because an

equation has been made between ‘universal’ and témgs

(Shorter1977:22).
It is particularly important to establish the truthout ATR and African Christianity,
critically examining its negative and positive leé&di and customs as well as examining
western Christianity too. As such we can see whatilsl be upheld or thrown away and
therefore we can find a proper way of fitting Ctiasity within the African context such
that it can be practiced by the African Christiam& way that they are used to. There is
need for the African Christians and Traditionaliatke to practice out their religions
from an informed point, as this might also help ifitending missionaries to present the
gospel to a foreign land in a way that suits toaltures and ways of life.

The aim of this study is to investigate and findt dwow the Christian gospel

especially the doctrine of the belief in God andrsthip can be made contextual,

indigenous, local and African. This will be reachadby having an African context
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which gives a clear picture of what ATR believesaind how Christianity is being
practiced by them. With the help of ideas from msrgonal experience among the
Baganda and the information gathered during myarese coupled with views from
different scholars of religion and theologians,ill week to find out the proper way of
dealing with these two traditions such that theig&in Christians can feel at home while

practicing Christianity as well as being part of tiniversal Christian church.

1.4 Methods and approaches
In this thesis, | intend to use qualitative methenige the data which will be used in

analyzing the concept of contextualization of theigtian concept of God in Africa with
the case of the Baganda were collected througl fieearch among the Baganda in
Uganda using interviews, formal and informal comsedions and collection of
documents. In so doing, | will present three ddferviews of different theologians who
have done a great deal on this topic. Their viewk v tested on empirical grounds
using the data from the Ganda ways of life andarust

However, theological methods will be the main meghased in this thesis since | am
writing in the field of Systematic Theology and Dwoatics. | will employ the critical
historical interpretation methods while analyziig tways in which the Christianity is
practiced and understood among the Baganda, howekeern Christians look at ATR
and the way Christianity is practiced in Africa. iJhwill also be employed while
examining the views of the theologians, Mbiti, Idowand Karl Barth in relation to
Christianity and ATR in Buganda.

The historical methods will be used to study ana@lyae briefly the historical
development of the theological thinking in Africaradition especially the Baganda
basing on their cultural backgrounds and religiexperiences. This will give us the
picture why the Africans behave, worship, act dndk the way they do and as such help
me in testing the theologian’s view of ATR and Ghainity.

A descriptive approach will be used here when loglat the history of the Baganda,
their cultural setup, economy, rituals, their ursti@nding of God and how they practice

Christianity. | will also apply this method whileeskcribing some Baganda attributes of
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God, the names they call him and how they view @od why they refer to him that

way.

1.5 Sources
Both primary and secondary sources deem importarthis thesis. The primary

sources will be the information obtained during megearch among the Baganda in
Uganda. The information here was obtained througild study among the Baganda in
Uganda using interview guides and informal conu@sa and also my personal
experience with the Baganda. The respondents’ namiésnot be included in my
bibliography because most of them asked me nonhdtude their names due to their
religious beliefs. This information will guide ushavhat is on the ground and how
Christianity should approach such a setup.

The secondary sources will be the information fritnva already existing literature
especially the documents and the big bunch ofditee from other scholars in the same
field. The internet data about the concept of cdosdization, the definition, the
etymology and also about the Baganda since thdittlésor no written literature about

the Baganda in Uganda.

1.6 Disposition
The thesis will be divided into six chapters. Cleapbne will be a general

introduction which will contain the background dietstudy, statement of the problem,
motivation, purpose and aim, method and approacioesces and disposition.

In chapter two | will include therein, the Christiaunderstanding of God as
interpreted from the African context. In this chaptl will present perspectives of three
different theologiarfswhose ideas will help us into analyzing the Afrideaditional way
of life and the way Christianity is practiced inrisf.

The third chapter will be a presentation of the &@atp and their world views. | will

present their religious organization, economictwal and geographical setup. | will also

®Gehman adds that, in many ways, there is a continatseries of theological viewpoints as in a line,
stretching from those who emphasize an extreme @frexclusion (that God has not granted revelation
other peoples and nations, but only to the propdedsapostles of Judeo-Christian faith) to an extre
form of pluralism which sees all religions as adgguevelations from God by which men may be saved
(1989:245).

Thesis by Kagoya Miriam 10




Contextualizing the Christian Concept of God Among the Baganda in Uganda

present the African traditional understanding ofiGod practice of Christianity and how
this will enable us evaluate the theological pettpes presented in chapter two in
giving us a clue on how we will advocate for thetextualization of the concept of God.
This presentation will depend on my experience amtire Baganda as well as the
information obtained during field research.

Chapter four will contain an analysis of the Cliaistconcepts about God basing on
the theological views presented in chapter twesdrdoing, | will analyze their views in
accordance with the African traditional understamdjture and their practice of
Christianity which will give us a clue on how tontextualize the Christian gospel among
the Baganda.

The fifth chapter will be an evaluation of the ideand views given in chapter four
giving my personal opinion of how contextualizatiohthe Christian gospel especially
the ATR Christian concept of God, can be made ptessaamong the Ganda. In this
chapter, | will base my evaluation on the theolafjMew points as well as the African
traditional understanding and practice of Christiaarguing how culture and religion
affects the way an individual practices his religibwill also show how faith is crucial in
a person’s religious life and daily life, espegia#in African. The issue of how God
revealed himself through Jesus Christ and whethaeheals himself to other people of
different cultures, has also been a major theodgioint for many decades and | wish to
say something as that issue pertains. The thealogiew points and the Ganda
understanding will show us how much we should wtokards enhancement of
contextual theology in Africa

The last chapter will contain the conclusions alibet whole book, a summary of
some important ideas and the recommendations teetuers.
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CHAPTER TWO: THE CHRISTIAN UNDERSTANDING OF
GOD IN AN AFRICAN CONTEXT

2.0 Introduction
African theologians have dealt much on this profiageor contextualization of

the Christian gospel in Africa in which they aimtramly at serving their identity as
Africans, but also to facilitate that also the ttiathal religious beliefs systems and
customs become accepted and recognized by Chiigtidiney contend that just as the
western based theologians enhance Christianitytsowestern foundations, the African
theologians also want to enhance African Chridieology by using their own tradition.
In this chapter, | will present three theologicadws on ATR and Christianity.
There are many African theologians who have trdift up the voice of Africa, like
Mbiti, Shorter, Mugambi, Bediako, Muzorewa, Dicksddehman, Idowu, and Martey
and in this chapter | will present the views of tefothose theologians. | find that Mbiti
has done so much as far as African theology antegtralization is concerned and as
such his views should not be underestimated; irséimee way, Bolaji Idowu’s theology
which advocates for a unity and continuity betwedrnican traditional religion and
Christianity, is also important for my analysistbé Ganda traditional beliefs and African
Christianity. But also, since am dealing with twaffetent traditions ATR and
Christianity, we also ought to hear the voice ahedChristian theologians who have in a
way helped or whose views can be used to analygé\thcan Christian situation that
can lead us to contextualization of the Christiagmel in Africa. And as such, | find Karl
Barth’s theology on Dogmatics, a Swiss reformealihgian, one of the most important

Christian thinkers of the 20thcentury, relevanttfos study.

2.1 Views of some theologians in reaction to Africa  n Christianity
There are many theologians who have advancedwissis as concerns ATR and

Christianity, but their views differ in what theynphasize. Some agree to continuity
between the two religions, others think all religgoas different from each other yet

others argue for a relativistic position. As Gehntantends, “in many ways there is a
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continuum, a series of theological viewpoints asitine, stretching from those who
emphasize an extreme form of exclusivism (that Gasl not granted revelation to other
peoples and nations, but only to prophets and Egsost Judeo-Christian faith) to an
extreme form of pluralism which sees all religi@sadequate revelations from God by
which men may be saved (Gehman 1989:245)". Ther¢hase who stress the continuity
between Christianity and other religions, those wehgphasize discontinuity and those
who teach a relativistic position between Biblicaintinuity and discontinuity In the
following chapters, we will look at whether theiriews are relevant for the
contextualization of Christianity in Africa aftem&wing what the Baganda as a case

study practice and believe in.

2.1.1 John Samuel Mbiti
He is a Christian religious philosopher, born 1981d an ordained Anglican

priest. Most of his writings concern the basic pbdphy of African theology. He is one
of the proponents of the continuity between Chargty and ATR. He does not deny the
existence of differences between these two relgjimgither does he deny the revelatory
character of Christianity or the centrality of JesGhrist. Below are his African
theological views. He asserts,

Christianity has spoken too long and too much; geshit has listened

too little. For too long it has passed judgmentotimer cultures, other

religions other societies, while holding the atliéuthat it is itself above

criticism. The time may have come for western Qlansty to be more

humble in its approach to other religions and cekuif it is to be

effective here in Africa. Christianity has to appech this traditional

background with an open mind, with a readinesshiange it and be

changed by it (Mbiti: 1972:156).
His primary objective is theological. He is attemngtto lay the basis for a distinctive
African theology by blending the African past withe Judeo-Christian tradition. His
great enthusiasm in ‘Africanizing Christianity’ vilnidone in good faith, poses a threat to
the faith which was once for all delivered to théss (Kato 1975:57).
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He begins with a touch statement saying, ‘the trag come when the church in
Africa should look carefully at the relationshiptlveen Christianity and traditional
religions’ (1972:144). Mbiti notes that there aramy people now who are interested in
traditional religions and culture and that the migjoof those interested are mainly the
Christians and those who are exposed to ChrisfiaAitcording to Mbiti, many people
are advocating for ATR in place of Christianity alsttm yet others are confused and
need people who can enlighten them. Mbiti propdkas the church ought to act in
reaction to peoples pleas. As Shorter complemétits, church needs the African
theological contribution for her own theologicalalte. This contribution is not going to
destroy or alter the universal tradition but it nogerate as a corrective (1977:31)".

Mbiti informs that Christianity has Christianizédrica but Africa has not yet
Africanized Christianity. Christianity has to conte terms with the theologies and
systems of beliefs of the religion-based culturieafdca, if it is to be Africanized at all;
without which, Christianity will be living in a vaem. In his own words, he says,
‘energy, effort, wisdom and grace should now be ceotrated on Africanizing
Christianity in our continent; for until we do thate may well have to face the risk of
de-Christianization if not a near extinction of Ghanity in Africa in the next
century’(lbid: 144).

He says that the church in Africa has not beeficsefitly prophetic to prepare
itself for possible situations in the future. ThériStian leaders, pastors and educators,
should smell the spirit of the times, take it sesly and project our planning, efforts and
preparation toward the future as the case mighadem

He adds that concerning Christian presence incAfrihe voice of prophesy has
been silent or, at most, feeble. He cautions thatei don’t deepen Christianity at the
point of African religiosity, then where else igatfind accommodation?

For mbiti, Christianity is a universal and cosnfaith. It was universalized on
Calvary and Cosmicized on the first Easter Day.tiefore reminds us that our duty
now is to localize this Universality and Cosmitye Hoints out that Europe and America
have already westernized it, the orthodox churdbesternized; so in Africa we must,
Africanizeit. It belongs to the very nature of Christianity be subject to localization;
otherwise its universality and cosmity becomes nmeg@ss.
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He adds that the Europeans used evangelizatioprdolaim Christianity’s
Universality and Cosmity; but Africanization is att of localization; making the
universality of the Christian faith into a languagederstood by the Africans. He
illustrates this by reminding us about what tookcel on the day of the Pentecost where,
though there were many people who had come frorferdiit areas and speaking
different languages, they could understand onehanotMbiti says that this was the
beginning of the localization of Christianity andaegelization and localization worked
hand in hand.

He goes on to say that ATR should be considere@ gseparation for the
Christian gospel. The old nonsense of looking atcAh background as devilish and fit
only to be swept away by Euro-American civilizatias or should be gone by now. He
brings us to understand that western civilizatien niot Christian, though it does
incorporate a lot of Christian influence in its kgound and history. African religious
background is not a rotten heap of superstitiaisas, and magic; it has a great deal of
value to it. He therefore asserts that, ‘on thisialle heritage, Christianity should adapt
itself and not be dependent exclusively on impogedds’.

Mbiti proposes that in order for the churches #reblogical institutions to sort
out what is valuable preparation for the gospel @asd make wise judgments on what is
for Christianity and what is against it, they shibubake it a point to study the African
background, understanding it well, in the totabfyits cultures, languages and problems.
He is the first one to admit that because of thigiocais outlook of Africans, their history
constitutes the history of their religion (Mbiti 8%:5)

However, Mbiti tells us that Christianity and titawhal religions are to a great
extent compatible. In matters of belief, there dear areas of common ground like God,
continuation of life after death, spiritual beingse works of God, among others, yet
there are also areas where these two religiondapvéke magic, witchcraft, sorcery and
divination which features in ATR and there are alwer issues which lie in between, for
instance the issue of polygamy in Africa and tHgust wars by western Christians.

He points out that ATR may be compatible with Gtiainity but much is lacking
with it to fit in the shoes of Christianity. He fact asserts that Christianity is a fulfillment

of ATR. He gives an illustration that ATR has annection with many practices of the
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OT but with the NT, we find that African religiogitn all its richness is utterly silent and
ignorant. Traditional religion is fulfilled in Clstianity.

He proposes that African religiosity should thenopethe listening and receiving
side from the NT but with the OT, a certain amownftgive-and-take or mutual
enlightenment can be carried out.

He adds that Christianity must judge and save AfliRijlment does not mean
saying only yes, it also says no; in order to preseit may be necessary to prune it as
well and ATR need a lot of pruning if their bestues are to be preserved and taken up
in Christianity.

Mbiti contends that only Christianity has the legatdentials to pass the right
judgment on traditional religiosity; and unless Btanity does that in Africa, it will find
itself wrapped up in a lot of religiosity or syntisen. He utterly declares that, ‘we must
give Christianity the opportunity and freedom tonove deadness and rottenness from
our traditional religiosity. If there was nothing be judged or be saved in Africa, then
there will be no need for Christianity (1972:152)’.

He goes on to say that the individuals who cryauivrite in the papers that we
should have our ATRs instead of Christianity, syndb not realize the rottenness of
their sincerity. They are just afraid of the knifet Christianity will bring with it as it
deepens its roots in Africa.

In his view, ATR can enrich Christian presence fnida. On this view, he adds
that the localization of Christianity cannot bergad out effectively without reference to
traditional religiosity. The traditional backgroyre says can assist and even determine
in some cases the working out of methods of comaatimg the Christian message.

On addition, he says that a sympathetic study ef tblationship between
Christianity and ATR may be of mutual academic lfiene both since there is a
similarity between these two traditions. In pad@uhe OT can shine in a new way if
interpreted in the light of the knowledge of ATRdaalso the NT can help enrich ATR

and as such, we can rightly talk about African tbgp and contextualization.
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2.1.2 Bolaji Idowu
He is a well-known clergyman, a professor, authad frst indigene of Ikorodu

to head the Methodist Church of Nigeria, born 19H8. also stands in solidarity with

those who stress continuity between ATR and Chngy. His main theological work is

presented by Kato in his booKTHeological pitfalls in Africal1975, pages 96-104". He
teaches that all worship is valid before God, thatimpulse to worship also comes from
God and thus the resulting practice of worshipahweh'’s (Kato 1975:96, 97).

He has argued for a more monotheistic interpiatatif ATR. His basic premise
is that there is only one God who reveals himsetfifferent ways to all races and creeds;
that this God reveals himself ‘in the way whichleaaderstands’. He asserts,

Surely, God is one, not many; and that the one K@dngs to the

earth and all its fullness. It is this god, therefowho reveals

himself to every people on earth and whom they lempmrehended

according to the degree of their spiritual peraaptexpressing their

knowledge of him, if not as trained philosophers amtucated

theologians, certainly as those who have had somaetigal

experience of him (Idowu 1962:31)
According to his understanding, the supersensildeldveludes our human ability to
comprehend it, even though man feels a compulseeel no understand it. As feeble and
poor as our minds may be, we can only search eutittimate reality as best as we can.
Our ability to comprehend spiritual reality variéte contends, ‘It is to each according to
his own ability. To the reflective, contemplativespeculative, the method of abstraction
may lead to the goal of spiritual satisfaction. Bugy are minority. To the remaining
majority, fundamental truths can only be graspeeémthey are presented in descriptive
patterns-in pictures; in something concrete, atlpalpable’( 1bid p.65).

He uses the Biblical scriptures to express hiscaftitheological views but his use
of scripture gives an impression that he does ake the context seriously. His well
known expression is that of his use of Micah 4:3vBere he explains it that all worship
is valid as a worship of Yahweh. He claims, ‘herelefining “total peace” as the end of
religion, Micah adds startlingly the acceptance anderstanding of each people in the
religious context in which they lived. This would bs already asserted, because Yahweh

was in control everywhere, and maybe that he wké&lto have added that, therefore,

Thesis by Kagoya Miriam 17




Contextualizing the Christian Concept of God Among the Baganda in Uganda

every impulse to worship at all, and the resultwnactice of essential worship, was of the
everlasting God, the creator of the ends of ththéar

He also twisted John 4:23,24, that says ‘but aim l®ocoming and the hour is now
when the true worshippers shall worship the fathespirit and truth, for such people the
father seeks to be his worshippers. God is spidttaose who worship him must worship
him in truth and spirit’ Idowu explains it that &thumanity is one brotherhood under
one fatherhood of one God; meaning that anyone wirships, worships God because
we are all the same.

He adds that all people are God’s children by taveabut because man sinned
and lost the privilege of being God’s child, Gothis longer a father to everyone in the
same sense, but their creator and sustainer, asdaog to Romans 8;14-17. He is only
father to those who have received him and thogedtihaccording to his will.

He calls for mutual understanding between religidtie recognizes all religions,
epistemological relativism and the end of all relitgs. To this view, he says, ‘it is
especially vital that we must come to a clear usideding and sincere appreciation of
that which other persons with whom we are beinguhtd into contact hold dear, what
really ‘makes them tick,’ that is their basic b#digheir religions’ (Kato 1975:99).

He recommends that although differences exist éatweligions, they are still
heading in the same direction. He adds that, asGduni should understand that his faith is
only ‘onehomoreligiosus’ as meeting anothehdmoreligiosus’ He says that there will
be no need for Christians to evangelize the nonis@ams if they hold such an
understanding. To him,  all religions are themsaand they all disclose the same God.
All religions reach God and they have fellowshighaim although along variant lines
and under different conditions. There is no needssions, spending time, money and
precious lives to do what ‘other vehicles’ are athg doing, although somewhat less
perfectly.

He further argued that it is impossible for onektmw assuredly not only the
matter of other religions, but even one’s own iielg including Christianity. He adds
that “in the study of religion, the first rule itg scholar’'s high way code should be
caution... It will thus be a straining influence to knowatmo scholar who is worth the

name should create the impression that his owmeisaist word on the subject of religious
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studies. The limit of research is not yet reachsdl may never be reached by finite man.
We live in a universe where reality is constandlyaaling itself, where new facets of it
are being discovered from time to time. The dayslefolute certainty in regard to the
universe and human beings are gone, and thisasneequence of the disillusionments
which have made foolish the wisdom of the ‘oracé&she past,” eve during their own

life time” (Idowu 1973,16).

He went further to say that it is possible for aaé&now the tenets of one’s faith
by the scripture of that faith. One could know otfaéths only empirically. He stated, “it
may be categorically stated that it is perilousn@ke statements about the tenets of any
religion unless this is verified from its scriptuiéhis goes for a religion like ATR whose
scripture is enshrined in oral literature and améy gust being collected: it is necessary
whatever sources there are rather than to restitetasual, obnoxious guess-wotk

On his skeptical side, he argues that, ‘sinceddngs of absolute certainty’ are
gone, and the ‘reality is constantly revealinglftsenan cannot agree with Paul when he
said in 2Timothy 1:12, (I suffer...but am not ashapdchow whom | have believed and
he is able to guard what | have entrusted to hiril timat day). He considers such
statements eccentric. If explains this that ifdbsolute confidence the Christians have in
God is gone, then it sets man drift around likeavimg vehicle without a steering wheel
or a sailing ship in troublous waters without aaradHe proposes that Christians instead
should wait for the oral literature of ATR to bdleoted before making a value judgment
on it. He adds that, Christians should not say thdbelievers will go to hell. “Pure
religion should in fact kill such egocentricity man and give him the grace to live and
let others live (Ibid, page 100), man should ndgj anyone, but God judges through the
scriptures and only the scriptures that have atisvelation from the triune God”.

Idowu sees an end to all religions. He argues ithab one can be sure of his
religion, let alone the religion of other peopleet no one can be sure of where everyone
is going. He adds that all religions will produdk€ paradise lost.” He believes in the

condemnation to come.

" Idowu, Orita, Ibadan journal of religious studig/2, 96.
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To ldowu, all religions are ‘staircases that legdto God.” He says that the last
judgment will depend on one’s individual works aartl; all religions are human effort
to build up the tower of Babel.

2.1.3 Karl Barth
He was the father of the dialectical renewal of tBeropean theology. His main

theological work is ChurchDogmatic$ in which he presentstlie revelation of God as
the abolition of religiof which is relevant for this study. He contendsttha

Religion is unbelief, that all of mans religionvigin, even at mans best.

For in religion, man seeks after God, rather thaxd Geeking men.

Man talks to God rather than God revealing Himselinen. Man'’s

attempt in religion is futile (1980:40).
He asserts that a theological evaluation of retiggmd religions must be characterized
primarily by the great cautiousness and charititohissessment and judgments. It must
observe, understand and take man (for whom Jesust @las born, died and rose again,
and whom has in Christ his Lord) in all seriousresshe subject of religion.

He added that, a truly theological treatment dgien and religions will need to
be distinguished from all other forms of treatmégtthe exercise of a very marked
tolerance towards its object. However, this taleeamust not be confused with the
moderation of those who have their own religiomadigiosity and are zealous for it.

It must also not be confused with the relativisnad ampartiality of a historical
skepticism which does not ask about truth and timtiu the field of religious studies;
that truth can only be known in the form of its odwoubt about all truth.

He adds that religion and religions must be titatéth a tolerance which is
informed by the forbearance of Christ, which desitieerefore from the knowledge that
by grace God has reconciled to himself Godless amahis religion.

Barth considers religion as unbelief. He arguest treligion only aims at
reminding man of God’s judgment; it does not ineony human renunciation of human
values, and contesting of the truth, the good aedbeautiful. He in fact says that there
is no true religion per se; it is only through riew®n by grace to man through Jesus
Christ.
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However, he recommends that we cannot abolishiseligReligion can just as
well be exalted in revelation, even though the judgt still stands. It can be upheld and
concealed in it, justified by it, and be sanctified

On the point of revelation in relation to religijohme says that revelation
contradicts religion, just as religion contradicselation. Revelation is the act by which
God reconciles man to himself by grace. It is tadigal assistance that comes to the
unrighteous and the unholy, the damned and logs @&specially happens at the point
when man is unable to help himself.

Man was created to be the image of God; obedieawart! God and not to sin, to
salvation and not destruction, but he goes to shase by his faults. However, he can
change his situation through revelation in Jesuss€ChEven though, he can declare
himself as holy and righteous and saved but heldhlaep renewing his faith daily wit
Jesus as his intercessor towards God.

Karl Barth however, gives his stand point thautjio we can say that religion and
revelation are incompatible, this may not appl\Ctaistianity. The Christian, he says, is
not guilty of idolatry and self righteousness, @iaristian believes in it through faith and
thus Christianity is arue religion. Put differently, “(Christianity), against all ah
religions, including their mystical and atheistisalf criticism, it is in itself the true and
holy and as such the unspotted and incontestabte & fellowship between God and
Man” (1980: 44).

On the other hand, he argues that at the begirofikgpowledge of truth of the
Christian religion, this religion too stands undlee judgment that religion is unbelief,
and that it is not acquitted by any inward wortsebut only by the grace of God
proclaimed in his revelation. He asserts in hisdgdhat ‘for contradiction against grace
is unbelief and unbelief is sin, indeed it is tie $Ve can therefore speak of the truth of
Christianity only within the doctrine gfistificatioimpii (Barth 1980:49)'.

In justifying his view on the truth of Christiapitigainst other religions, he says
that all people are sinners even the Christiansalthbugh Christians are sinners as the
rest, they are endowed with sufficient grace tagifig their sins. He says that the
Christian cannot avoid confessing that he is aeimeven in his best actions as a

Christian; as a symptom of the truth of Christipifibid, p.50).
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He ends his theological views concerning the ai@t of God and abolition of
other religions, by saying that Christianity istjlike any other religion and as thus, it is
unbelief, but the truth of Christianity lies in tfect which as the righteousness and the
judgment of God confronts it as it does all othetigions, characterizing and

differentiating it and not one of the others asribbt and true religion (Hick 1980:51).
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CHAPTER THREE: UNDERSTANDING THE BAGANDA

3.0 Introduction
In this chapter, we will explore the world viewsdtlife worlds of the Baganda.

We will come to know who the Baganda are, theitdnis identity, social organizations
and spirituality. 1 will emphasize their understargd and practice of Christianity and
their religious beliefs generally. Their kind of igbip and how they worship will also be
treated in a special manner as these will helpvatuate the African Christian situation
and what the theologians as well as the westerimstzns interpret their way of life in
our bid for contextualization of the Christian meggs in Buganda. | will base my
argumentations and presentation from the informasibtained during my field research
among the Baganda. It should also be noted that tie limited written material
concerning the Baganda and for that matter, | eefbend so much on the oral data and
my experience with the Baganda coupled with sortexriet sources. This presentation is
an eye opener towards the evaluation of the thembgiewpoints presented in chapter

two towards a contextual theology in Africa and Bada for this case.

3.1 Location and historical background of the Bagan da

The most important thing among the Baganda is thate organization be it
politically, economically, socially and culturallgtrongly has a religious significance
behind it. Because to them, religion is part ofirtiges and that God leads them in all
their decisions.

Buganda is one of the biggest kingdoms of Ugandas located in the south-
central regiof The native members of Buganda are called the m@eople. The
Baganda speak Luganda language and their cultude castom is calleckiganda
Sometimes the generic ter@andais used for all the above (especially by foreign
scholars). There are about three million Baganuhg(ar Mugandg. The Baganda make
up the largest Ugandan ethnic group, although thpyesent only about 16.7 percent of
the populatioh

® See map of Uganda showing Buganda region in theraix.
® http://en.wikipedia.org/wiki/Buganda. 11.02.20@&ge 1.
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The Luganda language is widely spoken in Bugaadh to some people; it
appears as though it is a national language, amgtisBnis used in schools and offices.
This is because most people in the country can agmuate in Luganda, but though it is
the case, people have refused to endorse it asatienal language. They prefer that we
all speak our languages and use English in offices.

The most important historical feature among the éag worth mentioning is
their strong attachments and love for tkeng. Many Baganda can go against the
governmental law if it is contrary to the Kings erd. The Kabaka is seen as a cultural as
well as a religious leader. The Baganda are knawihieir unity and solidarity and they
are always willing to do according to the king'slers. For instance, currently, there is a
debate going on in the government about whethergtheernment should pass a law
concerning the Buganda ldficbut the king is against it and as such, most Bagan
Members of Parliament (MPs) have voted againsTliis can also explain why the
Buganda were at first hesitant to Christianity wiiea first Christian missionaries came
to Uganda.

One of the most powerful appointed advisers ofkdgakais thekatikiro, who is
in charge of the kingdom’s administrative and jialicystems - effectively serving as
both prime minister and chief justice. Tkatikiro and other powerful ministers form an
inner circle of advisers who can summon lower-leheefs and other appointed advisers
to confer on policy mattets It should also be noted that these divisionsimitated
from the hierarchical structure of the ATR wheredGbe creator is approaches through
the spirits, ancestors and other divinities. In &udp, the Kabaka cannot be touched or
reached by a common man but is reached througbettvants as is with ATR where God

can not be reached but through the divinities.

10 (http://www.newvision.co.ug/D/8/20/606935/baganda®P8%200n%20land%20bjlwhy is Buganda
so unique when it comes to land? Frida}} E@bruary 2008): Why is Buganda unique when it cotoe
land? Why the disquiet? The answer could be tr&d®00. Since that time, most of the great isgudise
kingdom have revolved around land. Of course lasdas are crucial everywhere but there are
circumstances that make them more contentious gaBda.

1 http://en.wikipedia.org/wiki/Bugangd 1.02.2008 page 3.
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3.2 Economic Organization
Buganda is the main economic center of Uganda ualithost all the economic

activities taking place there. The development uig&da region is more significant than
the rest of other cities in the country and to thémy attribute it to God; that it is God
who blesses them. The capital city, Kampala is &®sated in Buganda region with
almost about six (6) million people from all walsklife and tribes and ethnic groupings.
It accommodates the biggest industries in the wguyut also people carry out
small scale farming and small businesses likergethf household items along the roads.
The traditional Ganda economy relied on crop catton. In contrast with many other
East African economic systems, cattle play onlyinomrole’”. The Ganda staple food
bananasrfiatooke and this is being favored by the fertile soilsl@imate which leads to
better produce and good quality In fact, to a Muganda, there is no food othemth
matooke and if you invite him to your home and daffer matooke, he will say that you
made him go hungry without food. Women used tolaodgricultural work, while men
often engaged in commerce and politics but of reaaen and women can do the same

type of Job.

3.3 Cultural setup
Culture is a very important aspect among the Bagamtle Ganda culture is an

example of a true typical African culture. Culture taught to the children from
childhood. In fact to them, everything is assoddtethe Baganda, say, if you talk about
medicine/herbs; they refer to it &sgandamedicine though it is produced by a person
from another tribe. This is because most civilmasi and developments began in
Buganda, even missionaries started in Buganda &nd because of their strong
attachments to African culture that you can hariitgl a true “Christian” among the

Christians.

12 |bid, page 2
'3 This crop does not require shifting cultivationomish fallowing to maintain soil fertility, and agesult,
Ganda villages were quite permanent (ibid), p.2.
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A man is the head of the family and his ordersuarguestionable. But we must
note that only a man with children especially bdyss a stronger say in society and in
the home. A childless marriage is seen as a curddhe blame is normally put on the
wife and certain rituals must be performed to guhiér and if she fails to conceive, the
man is allowed by the elders to marry another wifany Baganda women normally say,
‘obufumbo ye’mwanbiterary translated as, marriage is children’ andny rituals are
carried out from the time of conception to birthaasign of thanksgiving to the ancestors
and God.

On addition, polygamy is common, even among thas@ians, and this is mainly
enforced by the cultural beliefs that a man witle avife is ‘weak’, so for him to fit in
society, he has to marry at least more than one. \Een though someone is not having
many women at home, it is common that they haverstlsomewhere (concubines-
normally calledsparetyres.

Respect is another aspect among the Baganda. déues eletermine the rules and
the young ones must follow without question andlitie ones are not allowed to speak
in the presence of elders except if asked too hisdg taught to the young ones from an
early age. In the olden days, a man would beatvbisen and children as a sign of love
for them. This became normal in society that if amvan would not be beaten, she
suspected her husband of not loving her and shddwmevoke him to anger that he
beats her to show love. The religious significabeind this is that when misfortunes
come ones way, then the gods need to be appeaged tftings right. They express this
that ‘akwagala y’akukub@he one who loves you is the one who punishes.you’

Girl children are not very important to a Muganda an the olden days, when
formal education was introduced, girls were nadvaéd to go to school. They were only
a source of wealth to the family in form of downydabrie price and they normally could
get married at a young age, as long as they getftret menstrual period. Indeed, the
women could not be made religious leaders and tloeyd not make any decisions or

even attend meetings with men.
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3.4 Religious organization
There is no African society without a belief ilod5 What differ from one locality

to another are the different narfieseferring to the gods of their community. The
Kiganda names of God differ depending on the padrcfunctions they assign to a
particular god. You need not explain to a MuganBauad God; in fact, during my

research, when | asked my respondents of theirsviglout God, many would reply,
“God, what God do you mean? God of which functi@ajn, harvest, protection etc?” to
support this view, Desmond Tutu poses an interggtike when says, “don’t most of us,
for instance find the classical arguments for tRestence of God just an interesting
cerebral game, because Africa taught us long agolifie without belief in a Supreme

Being was just too absurd to contemplate?” (Pat@87:47).

3.4.1 Buganda’s indigenous religion
The Baganda, just like any other African societd hatraditional religion before

the manifestation of Christianity and Islam. Theinmigatures of this religion are; belief
in God, spirits, divinities, ancestral power andiddein life after death. In as much as
much of these beliefs are similar to those of Giamdty, they differ in their approaches
and it is because of this that there have alwags lshsagreements between these two
traditions.

Religion in Buganda is taken for granted becaushem, they live everyday by
it; they are born with it and will die religioush&re are no atheists in Buganda because
wherever and whenever one is, he is religiousohmection with this, Werner points out
how in the minds of many majority of Africans, thaiverse is conceived of as being
directed, not by blind forces but by an intelletto@ing (Werner 1933:18). They have a
concept of the Supreme Being who is known underynmames depending on the many
clans and needs of the people. Among the namesdiyto him ard&katonda(creator),
Lugaba(giver),lissoddendone with a big eye), etc

The reality of their God does not come within treoEe of their immediate

experiential knowledge. They realize the limitaiaf the Human mind when confronted

4 Bolaji 1976:148, In Africa, we speak of multi-sitleoncept of God. That is because in each locality,
concept of God usually takes its emphasis and cexigal from the sociological structure and climate.
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with the infinite and the uncreated. To this vieBrun adds that, regardless of their
degree of intelligence, men left to themselvesallgdorm not only an inadequate, but a
wholly debased notion of God (1962:1 and 5).

The occupants of the spirit wotfdcan be considered to be on three levels; at the
top is a supreme creatdfatonda The name means creator of all things and Lord of
Creation, the superior one, and is referred talaes father of the gods”, the Lubaales and
the ancestors/living dead. Though the Baganda headymabjects of worship, there was
but one God, Katonda associated wth Lubaale, tonwtieey would offer sacrifices to
appease Katonda. Although worship could be conduatey where depending on the
situation, they had shrineariasabd as their main places of worship. There are three
main masabo’s dedicated to KatonddNamakwa, BuzandBukule,and these were the
main places of worship before the coming of thesioigaries in the 1800s. His priests
came from theéNjovu (Elephant) clan. However, little is known of tlsgpreme god and
he was not expected to intervene routinely in husaféairs'®.

Kiganda tradition had it that whenever there wasgonal or community need,
say drought, famine, a particular sickness, thg kiad to offer sacrifices to Katonda. To
find out the causes of the misfortune, the religideaders with their agents, had to
invoke the spirits Kubandwg, this would be done by the whole community coming
together, celebrating and drumming. In the prooégsbilations, the spirits can begin to
speak using one of the agents and if one of thenaamty members was the cause, they
would punish him either by stoning him to deathbar made to pay a fine to the
community. However, some of the spirits would cadeath, say when the community
had ignored the problem for a long time, they wotdduest for the death of someone
important in society before they begin to speak drthey could not offer sacrifices
immediately or work on the problem, many other peapould die in the community.
But the benevolent ones would bring good luck amttsss. They are thus more like the
Saints of Christian belief than “gods”.

What should be strongly noted about Kiganda tradéi Religion is that, though

the spirit world is highly venerated and the oceupaf this world treated with awe, they

1> Gehman 1989: 124, the spirit world is alive witiaiety of spirit being.
18 http://en.wikipedia.org/wiki/Buganda. 11.02.20@&ge 4.
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are not on the same level. They believe in only God who is approached through the
lesser spirits. Gehman adds that, “these spirttealgs are said to be ministers of God,
some of them are said to have created the worldigtonguish them from the Supreme
Being and the lesser spirits, they are called dies (1989:124).

The lesser spirits were the departed ancestorainy, especially those who
cannot be remembered by the living ones. Thosectiratbe remembered are the living
dead. These spirits took aboard around mountawversrand forests, mostly benevolent
but some known to be viciously harmful if not kéyaippy (nisambwa It is believed that
the way of life of an individual determined hiseliin the spirit world. Those who were
God on earth became the good spirits and thosecatilol do bad things also lived a bad
life in the spirit world as well as became malewblspirits. However rituals would be
performed to stop the harm of the bad spirits. &#waimed at ensuring the goodwill of
these spirits were part of everyday life. Every $ehold contained a shrine to the
family’s ancestors, usually a small basket to wisohall offerings of money and coffee
beans were made regularly. Major enterprises, siscthe building of a house or the
clearing of a piece of land, required a greateeraify, maybe of a chicken or a goat.
Again, this was usually a family effort with no sigte help from any form of clergy.

The ancient Baganda were thus like the followersnajor modern religions in
honoring their gods and praying for their help. Wéfered, however in the relationship
they saw between the gods and the rules governiigasy behavior and morals. The
difference can also be seen in the way the Gangapieted everything in a religious
sense and religion led their whole life, even tlegiical conduct was believed to be God
given. The kingdom had an elaborate and carefulseoved code of conduct governing
personal and family relationships, cleanliness ctiadts, warfare and government, a code
which was observed not because the gods ordaimed Gecause it was the right thing to
do. To this day the Muganda considers the statefsat ssi mpisa yaffghat is not our
custom)” a major censure. Most of them are agdhestwestern values and they utterly
declare as one of my informants saiddbdzungu bononye eby’obuwangwa byaffe.
Baatuletela obugwenyufthe white men have disorganized our culture. Tihreyght us

bad manners)”.
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All'in all, the notion of Katonda is central in Gimbeliefs. The Ganda look at life
through that notion. The notion of Katonda is foumdheir prayers, invocations, farewell
phrases whenever they visit one another, blessaigsthey always use the phrase,

‘mukamayebazibwehanks to God’, whenever something good happens.

3.4.2 Christianity in Buganda
Bunyoro-Kitara and Buganda was one and the samedém but their

relationship soured due to the coming of missi@sarihe King of Bunyoro did not like

the idea of their coming and so when the KabakBuzfanda welcomed them, Bunyoro
had to separate from Buganda. The Christian miasies arrived in Africa many years

after Christianity had been there but not openiglated or practiced in most places like
in Uganda. It was being silenced with the tradiilomeligions. This is because

Christianity was already in other parts of Afridkel in Egypt and it is also strongly

taught that since an African man (Cyrus) helpedsiesirry the cross, Christianity began
there with him. But many Christians believed th&ida and Ugandans in particular were
ignorant of Christianity.

This history has been taught to Ugandans for decattet Kabaka (king)
Muteesa | asked H. M. Stanley to invite Englishswearies to introduce Christianity in
Buganda where it never existed at all befor€his invitation was published as a letter in
the London Daily Telegraphof November 15, 1875, but some people argue that
Christianity already existed in Buganda long beftite English missionaries came to
Buganda only that it was being silenced by thengtri@TR beliefs and illiteracy.

The Kabaka was used as a stepping stone by thenasgs to reach the rest of
Uganda. This was because Buganda had control ef &thgdoms and this would make
it easier for the missionaries to reach the reshefkingdoms. The power of the kabaka
impressed British officials, but political leadens neighboring Bunyoro were not
receptive to British officials who arrived with Baigda escorts. Buganda became the
centerpiece of the new protectorate, with a degf@entrol over the other kingdoms like

Busoga and Bunyoro. Many Baganda were able to takeantage of opportunities

YGifford 1998:112, Mutesa displayed an interest imigianity, and it was Stanley himself who askeel t
missionaries to evangelize the kingdom in a fanettsr to the daily telegraph of 15, November 1875.

Thesis by Kagoya Miriam 30




Contextualizing the Christian Concept of God Among the Baganda in Uganda

provided by schools and businesses in their aragalda civil servants also helped
administer other ethnic groups, and Uganda’s eaitory was written from the
perspective of the Baganda and the colonial ofarho became accustomed to dealing
with them.

With the coming of the missionaries to Bugandaytbeilt school, teaching
people how to read and write. The Baganda could thew read the Bible on their own
and this to a greater extent made Christianitybiesin Buganda.

The missionary activities however raised the issuehat was to be made of the
religio-cultural background of the evangelized Badm It was a point of whether the
cultural background could be eliminated or congdeAs Kwesi assessed,

Christian evangelization as it was carried out byropean

missionaries in the early days of missions in Afriand also by

those African preachers whom the missionaries teided as their

co-workers tended to assume the destructiveneafriofn religion

and culture (1984:90).
Many of those who converted to Christianity wereaidilemma. They were faced with
two opposing forces, those of Christianity and ATRey wanted to be Christians yet the
ATR culture was also pulling them on the other sida one hand, Christianity never let
them go without its don’ts as well as the ATR. Ehare hardly any African Christians
who can genuinely denounce the roots of Africaditiens from their practices whether
directly or indirectly. If one persists to be aosty Christian follower, his relatives may
act on his behalf, even without his consent, oe alscial functions like marriage and
funeral might make one practice such customs argbime cases, those who refuse to
take part may be ex-communicate from the clan. Bhewe call them Christians,
Traditionalists or both? Should African Christiamtinue practicing such rituals?

A Muganda Christian believer is in a vicious acHe visualizes his cosmology
with the interaction of the present Supreme Bei@gd), the superhuman being, the
ancestors, gods, spirits, divinities, etc. he is oy confident the creator but also to
those African powers when he stands as a Chridieen when he is praying, deep in his
heart, he sees the ancestors, spirits and disritieugh the person of Jesus Christ and

the Holy Spirit. As Mbiti emphasized, one may abdttan ontological balance must be

Thesis by Kagoya Miriam 31




Contextualizing the Christian Concept of God Among the Baganda in Uganda

maintained between God and man, the spirits and, rien departed and the living
(1990:59).

It should be noted that to a Muganda Christiag,Ctiristianity/religion does not
end in the church on Sundays. With the intimategieity and cultures of the African
peoples, he does not find fulfilment in going tauech, singing hymns and reading the
Bible alone. He needs much more than that whichrigfianity’ does not offer. They
therefore want a place to get fulfillment; thisf@ind in their traditional ‘churches’/
shrines. According to many of my respondents, Hrgye that Christianity does not offer
what their religiosity requires. They go to theditenalists to be enriched. As the well
known African theologian professor Mbiti (1990:3@sserts that, ‘Africans are
notoriously religious. Wherever the African is, thas his religion: he carries it to the
fields where he is sowing seeds or harvesting aarew; he takes it with him to the beer
party or to attend a funeral ceremony; and if hedigcated, he takes religion with him to
the examination room at school or to the universftye is a politician, he takes it to the

parliament where he is’.

3.4.3 Ganda attributes of God
The attributes are those words or phrases ascribaitg, properties, qualities or

characteristics to Supreme Being. Such attributesmaostly anthropomorphic, because
the divine being cannot be made comprehensiblestract terms. No one will ever put a
faith on a non-personal, non-living entity. Mandinsatisfaction in a divine who lives,
acts, directs, hears, sees, controls, saves, blass@mands, rules, judges and who does
all that a person of highest authority will do (Csade 1979:45). They are expressions
used to define something and in this thesis, | wfer to them as the way the Africans
understand, believe and what they ascribe to ‘tkssd.

Just like any other African society, the Gandaitaites of God range from the
natural attributes or eternal attributes to physaal yet others are ascribed due to the
functions they attribute to God. One important aspleat has been a point of contention
and discussion between western and African wribersAfrican religion is the issue of
whether Africans worship one God (monotheism) onyngods (polytheism). In the

same vein, Gehman also claimed that the Supremegy8eif the pastoral Nilotes of East

Thesis by Kagoya Miriam 32




Contextualizing the Christian Concept of God Among the Baganda in Uganda

Africa represented the fullest survival of this gimial monotheistic concept. Many
western writers present ATR as a polytheistic religvhich seemingly is against some
African writers and the Africans themselves (1989)1 This issue will be dealt with

below among the attributes of God among the Ganda.

3.4.3.1The transcendence attributes
To begin with, the Ganda associate the SupremegBeia male figure though he

is in a spirit form and unseen. In ATR, the conaap&od is intimately engrossed in the
different names that each tribe or people havelod, thus, the names by which the
Supreme Being is known and addressed in variousafrtribes explicitly revealed their
conception of Hi’. The transcendent attributes are those thaasseciated with the
eternal nature, character and form of God. He ganded as the transcendent one, the
extraordinary. He is exalted above all the othémg$, the one up high, He is without
limitation and beyond human comprehension, no @mesearch and understand the ways
of God, he is above and beyond. According to ospaedent, she was quoted saying,

‘Katonda ye’byona mubyona, sisobola mugelagelanydntu kyona. Nze

y'ankuma, yamanyi obulamu bwange. Yeyasalawo mbefeunsi eno era

ayinza okuntwala wabanga ayagadde. Siyina kyenaolmolwa wabula

okumusinzanga bulijo’This literary means that, God is all in all, Incat

compare him to anything, he is my protection andkhews my life. He

decided that | be born in this world and he cariddeto take my life away. |

have nothing to repay him but to worship him adl ttme (oral message).
To believe that God created the heavens and tlle isavidespread all over Africa. The
names attributed to God reflect this basic undeditey. He is known as the excavator
(omukaba?i molder mubumb), creator fnhutonz), originator (Mutandis), inventor
(mulowoza and architect fqubazj, among the Ganda. Many traditional stories and
theories narrate the order and procedure which fBlbalved in placing man upon the
earth; but we shall not elaborate those theoridisignthesis.

To the Ganda, there is only one G&dhi{ondg who is pure spirit, the source of

all life and reality. To deny the existence of Kala is seen as an untenable position.

18 http://www.renewtheology.org/paperMorounOdebode1l0®F 18.02.2008.
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Anyone taking an atheistic position is seen to b¢ only immature but spiritually
without wisdom.

ATR traditional belief in God is both its greatesigth and its major weakness
(Gehman 1989:189). It is their strength as it imirdives them the urge to stahdgainst
or argue in favor of ATR. They believe their Godheir fighter and judge who can help
them in times of war and misunderstandings. Héeés tsource of wisdom that can help
them make proper judgments about any issues arigirt@eir societies; but is their
weakness as it is upon this same background thay theologians have argued against
the validity of ATR. Various authors object to asiyggestion that the God of ATR was
omniscient. They claim that omniscience is a Gréedught, not a traditional African
thought. To them, this is a reading into ATR wisanot there.

In reaction to what those theologians say, thecAfrs really believe in an active
God who is always there with them in all their gaaktivities. He answers them when
they pray to him and indeed prayer is a very straggpon for them to God. They
believe that their prayers reach God through tleestors and other divinities.

To them, though God may take up temporary abodegarticular place on earth
while on a visit, He is truly everywhere and he easwer peoples prayers from every
place on earth.

God is a spirit and everlasting. He has no begmor end. He was and he is and
he will be. He is invisible, he has no body, ancche even be compared to anything that
is created in this world. God is not created anthtam, there has never been any idol
worship in Africa. There is only one invisible tri&od who is reached through the
ancestors.

God is holy and awesome. He is sinless and ement@ evil. But he is also kind
and merciful. He forgives those who sin and askrégentance through the religious
leaders and by appeasing the gods through sastiflaethe Africans, misfortunes, death

and sufferings are caused by God’s anger towagdsitimers.

19 |bid pg 189, but we do find universal confideneeatie Supreme Being who knows everything about
people and their activities and from whom we catehiothing. We may deceive the ancestors but we
cannot deceive God.
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3.4.3.2 The functional attributes
On the other hand, there are also some attridbtgsare directly related to the

works of God. Apart from him being called a creatoe is also the protectoer{gabg,
the savior ihulokozj, the provider fiugabiliz), the sustainerapesezawmbulamy of
life and the security guardnukuumi.

They recognize the continual involvement of God tie maintenance and
operation of the world. God is the one who proviftexl, sunshine, rain, children, health
and protection. These are gifts from God and tlppreciate them through sacrifices and
thanks giving ceremonies. They also believe thabofl is not appeased from time to
time, he can decide to take it away, so they alwagy and offer sacrificésto God to
appease him.

As a supreme ruler of the earth, He is known askihg, Lord, and Judge. His
will is absolute and he rules with power. To th&bod is involved in this world. People
can and do call upon him for help in times of diigtress. The Muganda praying for help
always clearly understands that the assistancdefspirits and godsis but an aid to
personal effort. As one respondent put ltubaale mbeera, nga n‘embiro kw'otatide
(pray for deliverance from danger, but start rugnioo). This means that though, they
visit the shrinesdssabeplace of worship for the traditionalists); it istrthat they don’t
believe in God’s power. It is only that they wamimge sort of assurance from ‘His’
agents. During my research, one pastor of an Aaiglaongregation narrated to me a true
story about the time he visited a shrine and he s&it he went there to get therapy. In
fact he said that by the time he came out of thategy he was already healed of his
sickness even before he carried out what he weddalo.

All in all, like any other African society, the @da Traditional religion
encompasses a lot but for this thesis since wenatedealing with ATR, we should
understand them at that stage. What may be notionendt here about ATR may not be
particularly pertaining Buganda traditional religidut is very important for us study.

The Ganda believe in a very strong, powerful, mjghtrovidence God who works

“Gehman 1989: 193, anyone could pray or offer daesfbut in many places, there were religious
specialists who officiated for the community. Thesge elders known for their experience, charzater
wisdom. Their age enabled them to be much clostetdiving dead and the spirit world.
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through his agents, the ancestors and other spintsare invoked by offering sacrifices

and praying.
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CHAPTER FOUR: AN ANALYSIS OF THE AFRICAN
TRADITIONAL UNDERSTANDING OF GOD AND
CHRISTIANITY

4.0 Introduction
Having looked at the position of the African Chast, the Baganda and their

religious practice and some theological view pgiats should then turn our attention to
the analysis of those ideas, in particular, we flll out whether the views of those three
different theologians agree with the African/Garmdiefs and practice of Christianity
and as an end result, we will find out who of themear to the reality of the Ganda. We
will raise questions as these, Are their viewsvaht to the Ganda beliefs and practice of
Christianity? Do these theologians’ interpretatioh ATR and African Christianity
portray the clear image of what is on the groundfo¥¢ ideas can help us make the
Christianity contextual in Buganda?

This analysis is meant to help us find out arcieay of how to deal with this
issue of contextualization. In the following chaptkehope to offer my personal view
point but before | do that, | wish to analyze wbtter writers in this field of study have
tried to present to the world as am not diggingvogin land. Their shortcomings and
failure to make the gospel contextual in Africa/Bada will give us a starting point for
disqualifying, praising or correcting their views. our bid for the contextualization of
the Christian gospel and making of African theolotpere is need for us to put together
different perspectives from both Christianity ani® We need to ask ourselves whether
Christianity and ATR have something common thatdneebe upheld, whether Africans
should have their own form of Christianity basedAdrican beliefs or an amalgamation
of the values from both traditions and or throw pwaything African and only take on
Christianity as it was presented to them by thst fimissionaries. We should also ask
ourselves whether the west/Europe should be ths fmsChristianity and if the current
theologians have done something relevant for tfferdnt African tribes and cultures in

order to make the gospel local.
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4.1 Analysis of Mbiti’s position as presented above
Thanks to Mbiti for pioneering the work of Africamition/contextualization of the

Christian Gospel and enlightening the minds of ma@gple about African theology; but
we can see that some of his teachings do notuwadlythe Ganda Christian practices and
forms of worship. Mbiti is of the view that ATR &preparation of Christianity in Africa.

I will agree with Mbiti on many aspects as concams study but some of his teachings
need question. This is partly true because we earttst Christianity in Africa found so
many similarities with the traditional religionsdaoulture showing that ATR had paved
way for Christianity. As for this thesis, we withdus more upon the similarities as it will
be that what is common between the two which walphus contextualize Christianity in
Buganda. However, differences should also notrimerestimated as these can help us
evaluate a particular culture, beliefs and ritualsamining why and how they do their
practices.

Christianity having been paved way for by ATR shawsshat ATR practices and
ways of worship should not be completely ignoretllboked upon as a starting point for
Christianity in Africa. Yes, | can agree that ATRets cleansing as Mbiti proposes but in
the same way, as | will argue out the questioraithfand belief in the following chapter,
Christianity too, looked at from the ATR side wdkmand a cleansing by ATR culture in
a dialogical manner which will end up into conteatttheology. What we have to put in
mind is that all people perceive their positiorttees correct one and the others as wrong.
If we recall what we saw about the position of tfaglitionalists in Buganda, they believe
that they are following the only true God, the ¢toeaand that all their worship is
dedicated to God. It is thus difficult to make themderstand other positions except if
you transform what they already have to suit theasion. Shorter might be right when
he argues that ‘dialogue is possible in so far lagsGanity, seeking to penetrate African
culture, is conscious of the religious traditioattinderlies it. It is also possible in so far
as ATR, in its uncritical eagerness to appropriateign elements, becomes conscious of
Christianity as a distinct religious system’ (Sleor1977:6).

On the other hand however, we should be cautiodkismosition of ATR paving
way for Christianity in Africa. We have seen in pkex three above that there are some

customs practiced by the Baganda that are contoatlye practice of Christianity, if we
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should take all their belief systems without quastihat they were all preparing way and
that they are true in themselves, then we might temvards syncretism. It has been a
common practice in Africa and the rest of othemarm Asia where Christianity did not
originate from, to mix their beliefs with Christianor practice them both-we have seen
this even among the Ganda.

I will not agree with Mbiti as concerns the Bagamaiathe way he elaborates the
concept of God in Africa. Reading through most dfits works, he portrays an African
kind of worship that needs not any assistance f@mstianity. From the way Mbiti
proposes for Black theology and contextualizatigpeeially from his book, ‘concepts of
God in Africa (1970:2243" it is as though Africa and her people are endowit all
that they need to worship their God. We have atsmst above that before Christianity
was introduced in Africa/Uganda, they had a welladeped system of worship, and they
lived their entire life by worship and could didigeous. We should then be careful in our
bid to make Christianity contextual among these ppeoif we are to indigenize
Christianity; Christianity stands a big challengemeet the needs of such a people with
their kind of innate worship. No wonder, Mbiti, aes that the Africans are notoriously
religious.

Mbiti’'s idea of Christianity accepting change addanging others should be
upheld as far as the Ganda Christians are concekfigitl says that Christianity should
not criticize other religions but be open, readghange and be changed, which is right
and relevant for the present situation among thgaBda, but he also argues that it is
only Christianity that has the legal credentialp&ss judgment on traditional religiosity,
forgetting that the Traditionalists also think thaey have the right to judge other
religions on their grounds.

| agree that Christianity as one of the religigmgsented by a Christian, has the
right to pass judgment basing on his argumentsif g consider others as a people with
their different cultures, their locations, ratiatyaband race, they should also be given the

chance to make their points known and where thereeed for correction, all the

2L Kato (1975:71): the problem in Mbiti's presentatis the absence of hardly any reference to evil
attributed to God in ATR’s. Every thought about Gaa&ms to be pure. Even the medicine men, mbiti
observes, “are generally given bad publicity byefgn writers who simply harp on their preconceived
notions, which do not match the facts”
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different religious traditions should listen to caeother. His kind of argument takes us
back to the time of the missionaries and colortghghere the former missionaries used
their faith to condemn the rest instead of presgritie gospel of Christ to those who ‘did
not know’ him. It could be one of the reasons mastcans, Ganda for this case are
playing a double game or denouncing Christianitynpletely. They cannot imagine
being judged by a so called ‘white man’s religi@h(istianity)’. 1 would suggest that
instead of passing judgment, condemning and aitigi Christianity instead should use
what is available to the Ganda and help them acCapist using what they have. For
instance, the Bible can be translated in theirlltaraguages (Luganda) and hymns sang
in a language they understand. On the other haotti, ®hristianity and ATR ought to
learn from each other. There is much that Chrigfiashould learn as well as ATR say
for instance, if Christians adopt the kind of wapshfaith and consistence in their
worship, from the Africans, it can help them impepwas well, the adherents of ATR
should analyze well what they believe in, the trithit, not just following teachings
blindly, Christianity can teach them about thesukeand the truth in him.

Mbiti’s theological aim is to blend the ATR beliefgth the Christian beliefs, but
these two traditions are based on different cuturalues and beliefs and as such, it
might be impossible if not difficult to put togeththese religious teachings without
interfering with the teachings of the other. Besjdéis kind of blending can easily lead
to syncretism and as such, this poses a threathter eeligion. From the above chapter,
we have seen among the Ganda that culture to thegrart of their religion and actually
many have confused the Ganda culture with thegicsl. It would then be a mistake and
an impossibility to make these two religious tratis mix their belief systems. | would
propose that instead of blending their teachindsOeristianity be practiced in the
African way such that the Africans will still beinog what is already known to them.
Like Turner highlights that, it does not seem téphmuch to speak of African theology
but how Christianity can best be practiced withifridga and in this case, Buganda.
Turner warns that, the term (African theology) iswed with suspicion because the
interest in traditional religion associated witltdls up in the minds of many a return to
paganism. The phrase ‘an African theology’ has aliptherefore the quality of a slogan

of vindication. It refers first to the attempt toad points of similarity between Christian
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notions and those drawn from the traditional relng of Africa. Second, it refers to the
hope that the systematic theology expressed irathguage and concepts of traditional
religion and culture, may one day be written. Theage implies in its popular usage an
attempt to amalgamate elements of Christian anthexles traditional belief (Turner
1971:55). Let us not speak and write to pleasedhders but to propose that what can be
applied in the real world.

Closely related to the above, Mbiti's theology seetm be against the Africans
resorting back to their ATR beliefs but a blendaidoth ATR and Christianity, which is
applicable if contextualization of Christianity Wie realized, but he leaves his readers in
a dilemma. It is as though the ATR has nothing geodl thus needs cleansing,
abolishing or condemnation. He argues that it il d@hristianity that has the legal
credentials to judge other religious traditions futh arguments are so subjective in that
they can create divisionism among people. No worfdgreti is afraid about Mbiti's
universalism. He contends that,

Contradiction is not his worst problem but it is hiniversalism that

poses a threat to Biblical Christianity in Afriddis great enthusiasm in

‘Africanizing’ Christianity, while done in good fii, poses a threat to

the faith which was once for all delivered to th&ings (Jude 3).

Although he claims that the uniqueness of Chrigiifais in Jesus

Christ, this unique faith is subjected to scrutbythe power of ATR.

He writes that ‘by coming to Africa, Christianiterids itself to be

judged by traditional religiosity, to find out wihetr or not it measures

up to the religiosity which in effect it claims @mve and disseminate’

(1972:147).
| agree with him on the above point on the grouhds | am a Christian, of course | have
to say Christianity should be the basis for judgn@drother religions, but what about the
rest. In disqualifying their positions, we needgive them strong evidence as well as
being guided by the power of the Holy Spirit. Hayseen that ATR prepared the way for
Christianity, ATR should therefore also have a elatjudging some Christian ways of
worship and cultures. Since Mbiti, argues for ATReparing for Christianity let the
ground that is prepared be used for the visitorrmitto let the visitor decide what he

wants. He also says that ATR is rotten and nele@ssing by Christianity. | would think
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that he is proposing for Christianity in Africa $uthat we deal away with ATR; but how
possible can it be on the side of the Africandfigagroup of people following a religious
tradition that has been passed on from generatiogeheration? | would propose that
instead, he gives a proper procedure of how Changyi can fit in the African context
without abolishing all that is African. Just as 8bkonotes, John Mbiti writings are by no
means clear about the possibility of African tridial religion making a contribution to
Christian theology. Enthusiastic as he is for aokbgy of a living African church, he
nevertheless asks himself: how far can we, or showd, regard African religiosity as a
praeparatio evangelicaThe most he can say for the present is that thay sitiAfrican
traditional Religion is ‘a background which canbetignored (Shorter 1977:23).

His idea that there is need for AfricanizatiorGbiristianity since Christianity has
already Christianized Africa and that if not, th@hristianity will be standing in a
vacuum or else come to extinction is true for tle@a situation because as we have seen
in the previous chapter that some people have éécid give up or ignore western
Christianity because it has not been made Afritiathe kind of Christ preached to the
Ganda is likened say to theibaales(gods), perhaps people could use Jesus Christ as
their advocate to God instead of seeking afteralymsls. In so doing the journey towards
contextualization will be on the move.

It has also been noted from experience among thed&ahat the African
Christians in Buganda are determined to extend gibgpel to the rest, using their
traditionally known beliefs. Many of whom have prkad to traditional leaders and as
such many have turned to Christ but still worshiphieir traditional shrines reason being
that they feel it better to worship in their logathade places of worship. Indeed some of
them argue that the modern church buildings ardenesvays of neo colonialism. The
only problem with the Ganda as far as Christiargtgoncerned is the way they practice
their faith. Many of them profess Christianity lbeir practices may not be that what is
expected of a Christian in the eyes of the European

The above argument is true because even many akespondents were telling
me they are Christians, but some of them neveogthtrch or read the Bible, even for
those who go to church; many go because they ea@ aif hell as taught as it is widely
taught in Christianity. But ask them about tf@gd’'s (African God’s and worship)’, they
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will narrate to you everything about it reason lgeihat they have been born, raised and
lived with it, Christianity has not yet sunk deeptheir minds and daily actions. | think if
the first Christian missionaries and African thepéms (Mbiti) made the gospel incarnate
within Africa, the questions arising now againstRAWould have been dealt away with
Anyone can easily attest to this view that thera igrowing number of ‘Christians’ in
Africa (Buganda); the kind of Christianity whichdiesuits their traditional ways of life.
Many of whom go to church on Sundays, believe sudes their savior but in times of
disaster and sickness, they consult their tradititocal leaders for they believe that their
gods/spirits will get angry with them and punislerthif they don’t appease or consult
thenf? This belief is heightened by the high illiterdeyels and the concept of fear that
has been carried on from the elderly to the youngsdfor generations that failure to
please the god’s results into punishments.

Mbiti is advocating for a universal Christianity;kind of worship that suits all
people irrespective of race, skin color, descewt eulture. | totally agree to his view,
only if the gospel is rephrased and redirectedfiicA. If the Ganda say, read_aganda
Bible version, teach the sermons in their languaggke some Biblical teachings local,
for instance, the verse that says that God willenapgvay their sins and they be as white as
snow, most Ganda have never seen snow, it is ttierbethey can use phrases like,
making them become as white as Cotton becausektimy what cotton is, Christianity
then can remain universal yet local.

| agree to his view of ATR being a preparation @ristianity because in all
cultures and traditions, before Christianity wasadduced, they had their own cultures
and beliefs and so Christianity was made to fithose cultures. We have also seen that
there is a lot in common between these two trawiticchowing that Christianity had
fertile grounds in Africa/ Buganda. Unfortunatelpe first Christian missionaries in
Africa failed to reconcile these two different titawhs, making the gospel fit in the local
cultures and traditions. In as much as Christiawi#§ welcomed in Africa and Buganda

for this matter, it should lend its belief systemos change and be changed by the

22 Imasogie 1983: 68: For many sensitive pastorldggans in Africa have noticed that in times of
existential crisis, the average African Christiamerts to the traditional African religious praetic In some
instances, pastors/priests (theologians if yousglphave themselves fallen victim to this almassistible
reaction to existential confrontation.
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traditional religiosity such that Christianity céecome African, local and indigenous.
Just as Mcgavran argues it that, by coming to AfriChristianity lends itself to be judged
by traditional religiosity, to find out whether pot it measures up to the religiosity which
in effect it claims to have and disseminate (1942)1

A point of caution however, there are some Afri€Gmistians who have tended to
take Christianity at face value without questiohey¥ tend to question and criticize the
way the traditionalists worship. Many of them thitilat the only way a person can be
Christian is to do as the ‘Whiteman’ does, but @y cases is not applicable in Buganda
because the Whiteman and the African are influenogdndependent cultures and
practices. Many of them however have not been tatinghstudy of systematic theology
and they only practice what they read in the Bittleey can read anyway, and what was
presented to them by the missionaries who, sonthesh were also ignorant of other
cultures and presented the gospel only in viewhefrtown. | agree with Mbiti that if
people/ theologians are interested in this subjdoey should study the African
background, cultures and history because therenething in African tradition that can
enhance Christianity.

Neither the Christian ways of worship nor ATR cudtus self sufficient. Because
of the commonalities between and among religiongha world, it is of paramount
importance that all religions listen to each otlaerd as such, the criticisms and loopholes
found with it can be solved. We have realized htistianity is the same whether in
African context or western. The difference lieghe manner in which it is practiced and
upheld. There are also some traditionalists whaebelthat there are some African
traditions that should be abandoned, say, theipeaof twin killing, human sacrifice etc
which used to be common practices among the Bag&itdastianity can then help them
stop such acts by presenting Jesus Christ to theshas Tillich says that there is only
one point from which the criteria can be derived anly one way to approach this point.
The point is the event on which Christianity is dhsnd the way is the participation in
the continuing spiritual power of this event, whishthe appearance and reception of
Jesus of Nazareth as the Christ. (Tillich 1980:109)

Not considering the contradictions, loopholes aaitlife to make the Christian

gospel incarnate in the African tradition and Ugandappreciate Mbiti’s theology and if
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it is developed further, making it practical anadl it is a very good basis for the
concept of contextual theology or Black theologyhascalls it to be a reality. Mbiti
should be credited for being an eye opener forroticholars in the field of African
religiosity. He realizes the negative side of ATRIgroposes that Christianity should

fulfill it, judge and condemn where necessary, figgin both the OT and NT.

4.2 Analysis of Bolaji Idowu’s African theology
Bolaji's theology of continuity is in line with whd/biti argues about ATR being

a preparation for Christianity in Africa. Howevéngy differ in the way they look at the
idea of making the Christian gospel fit in the A&n tradition. Idowu is of the view that
ATR is self sufficient and that there is no need @ristianity to intervene, correct or
cleanse. Having seen what the Ganda believe abodta@d their ways of worship, we
can rightly argue that Idowu ought to put his tloggl in context; he should have studied
well the African situation before concluding abddtica. | think like Mbiti says, there is
need for all religious traditions to be ready tamte and be changed by another in a way
that does not affect one of the religious beligigl practices. He should ask himself
whether there is any serious observation in theaweh of the African Christian that
suggests a need to re-evaluate the presuppositfdhg traditional Christian theological
approach looking at how the African Christians ustind and practice Christians.

We have also seen in chapter three that cultuderaligion seems inseparable
among the Ganda and if ldowu argues that all mtigiare same is irrelevant for the
situation in Buganda. We have seen that the Africatiure is different from the
Christian western culture and as thus this afféleésway of worship and practice of
Christianity in Africa. It is true that the diffemee basically lies in the way of worship
than the content, since they both worship the s@ogkand if all that is done is attributed
towards god through Jesus Christ; but in circuntganvhere the African cultural beliefs
out ways the Christian beliefs, there is need forisianity to come in and help them
change and practice the kind of universal Chrigffalike practiced by the rest of the
world.

In connection to the above point, | believe itike lhis kind of argumentation that

has led to many Africans practice a double gamgecpme syncretic because they want
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to please both traditions requirements. | propbseé he encourages people to practice
Christianity in an African way and cultural praescusing what is locally known t them
but not confuse and mix the beliefs of both. Albpke have the right to worship the way
they want to but there is need for a guiding ppheiand correction from others, change
and be changed. In this case, having studiedlaioas traditions and philosophies, with
their shortcomings, Christianity comes close tdityeahough it as already seen, should
be ready to change and be changed by the goodingacm ATR for instance, a
Christian ought to live by his religion, act in acdance to his religion wherever he may
be just as the Traditional Africans are found ohvashave seen the case of the Ganda.

Arguing that all worship is valid and is aimed tods God, may be misleading in
this current multi religious world especially amotite Ganda because their cultural
practices and ways of worship can easily be codftise polytheism as seen above. In
order for the society to be orderly organized ihgreus matters, there is need for a
guiding principle as well as recognizing each dtheultures and ways of life. At least in
all traditions, continents and cultures, we findmaarying beliefs depending on the age
groups, education level, etc but there is needafarommon understanding between
people of the same community. It may also leaddorder in society and could be one of
the reasons as to why there are many religious arasnisunderstandings even between
family members among the Ganda. This is much espeed by people living in Mixed
marriages which are common today given the incngasate of polygamy in Buganda.
This is because everyone thinks he is right andetieeno need for another person to
correct, criticize or condemn some bad things withpractice. Christianity then should
be looked at as a guide in the African situatiod haw they can worship God in a way
that is universally accepted and acknowledged.

We will all agree that there are many powers inwloeld which force people to
worship or to whom people worship and the Gandasadn is a case in point. We have
seen that many of them claim to be worshippingalhgghty creator God but there could
be other powers behind their worship. On the otterd, as we will see the power of
faith and culture (next chapter), these factorsy imuence someone to worship other
beings for fear of the outcomes, there is thereéoreed for the people to be guided on

the ways of worship and how best they can prad@ibastianity in a local context but
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doing it in accordance to the universal ChristianWe also know that the devil is real
and he also has agents and those who worship s bElief is in both Christianity and

ATR- there are evil spirits that cause deaths ahdre misfortunes and this is a reality in
Africa as seen from the Ganda. In Africa, Suchitpiand their worshippers can be
punished by the rest of the community members and €hristianity sees something

wrong with ATR, they can correct them; but theywdalso listen to ATR. Idowu seems
not to be considering those other powers. He ustierates the power of those forces
and their worshippers.

Examining the ATR ways of worship, one can riglggy they are polytheistic
except if explained very well to him. Indeed, masholars prefer calling it African
Traditional Religions because of the many differpractices that differ from one tribe
and region to anoth&r Take for instance, some people believe in foressuntains,
rivers, etc as their agents to God. | would tale #% polytheism because if they believe
in one God, then they should pray to him alonesTkind of monotheism that Idowu
talks of is what Mbiti calls ‘deadness and rottesmthat Christianity should remove from
ATR’ (Mbiti 1972:152). Christianity should thereforcome in to correct, put right or
even criticize ATR where possible.

If Idowu claims that, man cannot not fully compretiehe supernatural world,
and that he cannot explain his religion fully tatoer person, then all worship is vain. If
someone cannot explain to the other what he baigyehen he might not be sure of the
God he worships. The kind of ‘valid worship’ hekiglof should be known to all people
and all people should be able to explain it in wina all people understand. ATR as we
know it has been made known to all people and tiese in most cases advocated that
their beliefs be recognized by Christianity. Chaisity is also mission minded, the
Christians are commanded by God to extend the ytspd creatures, and they are thus
free to preach to others about Christ but not passlemnation. It is thus important that
both ATR and Christianity make their beliefs andjehas known to the people such that
people will have to decide what is appropriate legirtown and practice it in a way that

they understand.

3 (Mbiti 1969:1), we speak of ATRs in the plural hase there are about one thousand African people
(tribes) and each has its own religious system.
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Idowu’s use of Biblical scriptures to justify hiogtion need question too. He
seems to be taking scriptures literally withoutkiog at the context of it, the people to
whom it was written, when and how it was writtenorfia the ATR practices as seen from
the Ganda situation shows us that the Africanditee though orally known can be used
as a basis to make Christianity contextual in Afracs we have acknowledged that they
both owe their worship to the creator and the diffiees lie especially in the way they
approach God. Besides, the Bible is not the onlyre® for Christianity and their
practices, he should not therefore use the Biblerguing against ATR, the whole idea
lies in the way the people, the adherents and elstgyunderstand, approach and look at
other people’s cultures and belief systems. Thatpsinot to look at what is good or bad,
true or false but what should be emphasized is Gbwstianity can be practiced by the
Africans in a an African context better. He alsgssthat it is not possible to know the
tenets of other faiths but only empirically. He shibthen be taking the Christian
scripture empirically without considering the Afiit context. As Agbeti asserts that, the
material for African theology is not primarily tigble. Just as one has to go to the OT
itself for material on OT theology, so the souroématerial for African theology should
be Africa and its ATR. The Bible will then be usedsupport what is already found in
the traditional religions (Kato 1975:54).

| wonder what kind of God Idowu talks about; a Geto allows confusion,
disorganization and disorder. There are lots déetghces between different religions and
if God has revealed himself to all people diffehgnand that they are all heading to the
same goal, religion then is useless and therebeitho need for evangelism and mission.
It could be true that God reveals himself to defer people but he should be revealing
the same thing to all but in a way and culturegleage and setting he is used to. The
adherents should therefore accept advice fromeabe emphasize similarities and work
for a common good.

He is also against Christians being confident i @@t God can leave them and
they will be left in a vacuum. | think Idowu’s ‘Gbdould be different from the mighty,
omnipresent omniscient, creator, God who is evegrehand always at work with his
people to help them in their daily life, the onekmmmwledged by both ATR and
Christianity. If he doubts ‘his God’, then his wbis could be directed to nonexistent
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God but not the creator, Yahweh. The very reasop sdme African Christians react
towards the way some missionaries and evangelegpise ATR and their practices is
because they say that ATR is not worshipping tineighity God which seems to them
unrealistic. The Ganda for instance live their rentives with God and he is always there
to help them all the time. | think his point hesetlie way Christianity is being practiced
in Africa where it is not fitting in the African ¢ural practices. Had Christianity been
brought home and natural, then even Africans ceaklly be confident in Christianity.

He says that Christianity should not judge othdigiens and that judgment
should be left to God who judges through reveatggbture from the triune God, but he
does not tell us what scripture is revealed frond,@nce all religions have their own
scripture in one form or the other. In Bugandaifstance, they believe thiatondathe
creator, revealed ATR to their ancestors. Sinceediljions seem to have been revealed
by God and there is a lot of similarities amongsin, then they ought to work together
and be practiced in context. Christianity in thése should be practiced by the people in
understandable ways to them and their culturegmuht about which culture or way of
worship is Ok should be left to God. | agree wittm that judgment should be left to God
who will judge all people according to his own stards. Whether it will be the
Christians or ATR or Hindus to go to heaven, allak to him. On the other hand,
criticisms are not necessarily bad, on the contiiagy can help improve or change. As a
universalistic theologian Tillich puts it that, teiving external criticism means
transforming it into self criticism (1980:116). Tugh criticisms, one can realize his
weaknesses and change or can be helped to change.

All in all, Idowu and Mbiti seem to agree that thes no need for any other
faith/religion in Africa, because the Africans haveelf sufficient God, a God who fulfils
all that they would want. For Idowu asserts, Godme, not many, and to that God
belongs the earth and all its fullness. It is e thod, therefore, who reveals himself to all
people on earth and whom they have apprehendeddaugoto the degree of their
spiritual perception, expressing their knowledgéloh (1962:31) and for Mbiti, reading
through his Concept of God in Africabne cannot but wonder why he is advocating for
African Christianity and for what reason the missines came to Africa. The Bible and

Christianity seem almost superfluous in the faceuwath a comprehensive work and our
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work as new researchers in the field as vain. Afrianderstanding of God seems to be
complete and does not need any further light frésevehere; that it should be studied
and understood the way it is.

Some Traditionalists from the case of the Gandans® be agreeing to the above
point of view but, critically analyzing and follong the trends as they are in Buganda,
there is need for an external force that can hedmtrealize, understand and change some
of their ways of worship such that ChristianityBoganda will become universal and yet

local.

3.3 Analysis of Karl Barth’s theology
Karl Barth’'s protestant Christian theology seemsé too complicated for the

ordinary man to comprehend and as thus unrealatithe African TraditionaMuganda
He seems too abstract and philosophical in hisraegation. He is like trying to create
his own world different from the normal one in winiwe live. He does not give room for
other people and other faith to express their figsliand views. His basic idea that
religion is unbelief seems unrealistic for the Badmbecause to them, religion is part of
their whole life, it is their driving force in saatly, it is what determines their future and
how they will live in the next world-the spirit widr after death. In other words, he is
trying to mean that outside the church, there isad@ation éxtra ecclesiam nulla salys
but | wonder what standards he uses to measurst@hity against the rest of other great
world religions like Judaism and Islam? Does sabvatiepend on a particular religion or
a person? There is a belief in salvation in bo#ditrons, ATR and Christianity, but
which religion leads to the true salvation? To #feicans, a person must have lived
according to the teachings of the society and Wi his religious laws in order to have
a better life in the next life. Perhaps Barth wasaware of how religion is valued among
the Africans. To them (Africans), religion is whadnstitutes a person’s belief in God and
attainment of salvation in eternal life after dedthHicks words, “any credible religious
faith must make sense of the context and a credlhtestian faith must make sense of it
by relating it to the universal sovereignty andhéahood of God (1980:172).

As we have seen in the preceding chapter, ATR wasg@aration for Christianity

meaning that religion had existed even before @angy was made known to Africa.
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Religion has existed since mankind and if he iglisgualify it, | see it as though he is
living in his own world. Religion has been and vallvays be. Besides, is not Christianity
a religion that he says is the only true and urisdadne? Indeed, Tillich is aware of this
when he says that, if Christianity rejects the ithes it is a religion, it must fight in itself
everything by which it becomes a religion (19801 1f6he says that in religion, man
seeks after God not God seeking man and that niks ta God not God revealing
himself to man; | think, Barth’s definition of rglon might be different from the
contemporary accepted definition “a belief in aesmatural power”. In my view, people
follow a particular religion because they feel Godall. There is in fact a certain power
that enforces people to follow what they do andvdethe rest; | would call this a
revelation from God. Man cannot talk to God if l&o¢) has not revealed himself to
them. The African traditionalists say that they ex@nce God’s presence; he answers
them and also punishes them when they sin agaimstAs the theologian Kung argues
that ‘a man is to be saved within the religion tsahade available to him in his historical
situation. Hence it is his right and duty to seetdGvithin that religion in which the
hidden God has already found him’ (1976:110). ldwd that if Christianity is to become
African, it should be made to fit in the Africamadlitional understanding of religion.

In the Ganda perspective, it is through religibattone reaches God, but if Barth
advocates for religion as unbelief and that all snattempt is futile, is like Barth is
advocating for atheism. This means that man shoatdabor in religion to seek after
God but sit to wait until God reveals himself tem And how he reveals himself to
them, Barth did not tell us. The African tradititists, God will judge them according to
their works, those who do good (in religion) wittrbe condemned. Indeed, they believe
that a person who does good things will go to heawanediately he dies. And so is
Christianity; the Christians are urged to do gond do according to his will. Of course
God is a good God but he deserves the worshipawits; Christianity, unless it reaches
the religiosity of the African peoples, it mighttri®come contextual.

He argues for a theological evaluation of religg)ni a cautious and charitable
manner yet he first argues against religions. Baggumes that all human beings have
known about Jesus Christ and that they should la¢uated on the grounds of Jesus
Christ and Christianity. | propose that insteaguaing the Africans, it is better to make
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Jesus Christ known to them, having seen that métlyea belief systems are similar to
those of Christianity; it is then easier to makeri§€thAfrican and thus Christianity
contextual and local. On addition, ATR for instaroes not have written documents but
their literature is passed on from generation toegation by word of mouth. | would
propose that an evaluation of religions be basedhwnanitarian grounds, putting into
consideration other peoples beliefs and practifsding with, understanding why and
how they do things and appreciate them.

Karl Barth seems to be too negative in his dpion of other religions and
Humankind. He is too narrow in limiting revelatiém the Biblical tradition and in so
doing; he excluded the non Christians especialgy Alfrican traditionalists. | wonder
what sufficient grounds he uses to limit revelattonChristianity alone. | think people
cannot be that stupid to follow something blindlytheut asking themselves where it
came from. Perhaps they follow what they believbanause that is what has been made
known to them. If Christianity is also made Afriggrerhaps they will practice it in an
intimate manner. Besides, how can God allow bili@md billions of people to follow
their different faith if he had not revealed itttem? To some Africans as already seen,
Christianity is a religion of the white man and ATRfor Africans as Islam is for the
Arabs. It is thus hard and difficult to convincecBua mind to change except make
Christianity become original, indigenous and local.

Karl Barth’s theology does not give any room ftihey theologians and scholars
to dig deep in this area. His answers are finalaandn. His research is the final one. God
only revealed himself in Christianity and Chrisitgirhas the legal right to judge the rest
of other religions. In his view, | assume he safattall advocates of African
theology/black theology are wasting their time. Alilke Christianity as seen from the
case of the Ganda believe that their worship iditowards God and the end result for
a person who has practiced his faith well is etesavation just like the case of
Christianity. The point then should be to make &hknown to them in a humane
manner.

Barth’s argument that religion only aims at remnglipeople of their sins and
God’'s judgment and that as thus religion is unlbekis view is somewhat vague. |

believe the aim of all men to follow a particulatigion is to a give a hope of eternal life
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through the continual confession of sins and faggass as it is widely acknowledged by
the African traditionalists. On the other hand, wimme is reminded of his sins, he can
repent when there | still chance. Even in Christyarthey are taught to keep renewing
their faith daily in order to avoid going to held God’s Judgment. Barth’'s theology
should be redefined and redirected towards an stateting of a contextual theology in
an African setting.

Barth separates religion from revelation and hes dhat revelation contradicts
religion and vice versa; but | think religion cahrstand alone without revelation as
revelation cannot be out of religion. God reveamself to people through a religion. In
fact man has a tendency of running to God for agipn in trouble when he feels that he
cannot help himself. The Ganda are well known g, tmany of them turn to their gods
(Lubaale3 when in trouble and in times of crises. This nsetirat God reveals himself to
man through a religion. In almost all religiousditeons, they believe it was first revealed
to somebody by God. To the Christians, God reveaiiedelf through Jesus Christ and to
the traditionalists’, through the ancestors and the spirits. Chrigiianithis case should
be redefined to suit the African situation, cultarel practices.

Barth does not put context into consideration. Heileh want all people to be the
same and alike irrespective of their differencegerkEthe greatest Christian theologian
Luther said ‘I endeavored to make Moses so Gerimainnio one would suspect he was a
Jew’ (Baiton 1955:255). This means that Christiamiédn be practiced by the Africans
changing its values. Like Hick says, “It is a fupatof philosophy and theology to make
explicit and consistent what our experience hasuetb accept implicitly. And when we
do this here, we find that religious pluralism ¢biajes some of our traditional dogmas.
It does not require that any of the basic Chrisiagmas ideas be abandoned, but that
they be understood afresh in non-traditional waffdick 1995:125). This calls for a
contextual understanding of religions and cultures.

In justifying Christianity against all the othediggons, Barth was somewhat too
inconsiderate and so subjective. If he says thais@dmity is the only true religion, the

unspotted and holy one, he seems not to have dtudidoctrines very well. Christianity

24 Mbiti 1969:35, It is a paradox that they know hime; is not a stranger to them, and yet they are
enstarnged to Him; He knows them, but they do notkkhim. So God confronts men as the mysterious
and incomprehensible, ans as indescribably andrgefaman vocabulary.
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(Bible) teaches that man sinned and fell shorthef Glory of God. This one alone
disqualifies his statement of Christianity being timspotted religion. Besides, does he
mean to say that all Christians are justified amé going to ‘heaven’? And what
measures does he use to show the trueness of i@ftistagainst other religions? |
believe that we should not put religion/ faith la forefront but present Christ since he is
the core. Just as Ajith says that, the most imponpart of any evangelic effort is the
presentation of Christ. He is the central messagédave to proclaim to the world. The
old saying ‘Christianity is Christ’ is still trueAfith 1987:69). If Christianity is to be
practiced in a universal manner even within anasiini setting, such statements should be
avoided and Christ be preached such that the pemitldhave to replace what they
believed in about their gods and spirits for Chasid as such, Christianity will be
understood by all people irrespective of cultuitfedences.

He aims at incorporating as many people to Chngtieby assuring them that as
long as they are in Christ, all is done, they heste to wait for heaven. He seems to be
more concerned with the number of people attendmgch than the people themselves;
who are the centre of any faith. To Ralph, Those wate interested in church growth are
sometimes accused of being more interested in iiesndf the church members than in
their quality. This is despite the fact that theay@hrase church growth implies an
additional dimension of emphasis beyond conversorce it focuses not on how many
raise their hands at an evangelistic service buherincorporation of new believers into
church life (1972:175). | believe that Christianity much more than just confessing

Christ but to practice according to the will of therd Jesus Christ.

3.4 Final analysis of the above theological views
The above theological views which are of great irrgpae for the evaluation of

the Baganda beliefs and practice of Christianity b@ summarized in the following
ways: Mbiti advocates that ATR is a preparation @hristianity and that Christianity
should help condemn some African beliefs which ratéeen and need cleansing, while
Idowu is of the view that there is continuity beemeATR and Christianity and that
Christianity should not Judge ATR because the timitdready known to them yet Barth

is of the opinion that religion is unbelief andtthd mans attempt in religion is unbelief.
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We have seen the Ganda practices and understaofli@fristianity and their
ATR beliefs. It has been realized that culturesiaseparable from their religion and as
such, religion is lived and died with. In fact, itheelief in the three world-womb world,
earthly world and spirit world signifies how relogi is part of their lives. To them, from
the time of conception, an African becomes religjotinat’s why rituals are performed
when a woman conceives, gives birth and even whmrson dies.

From the analysis given above, while considerirgy Alfrican/Baganda ways of
life, culture, ways of worship and practices, Id&svineology of continuity is unrealistic
for the Ganda since there is need for guidancéh@fBaganda practices and ways of
worship as we have seen above. Barth also seelys $peaking a language which has
never been heard by the Ganda when he talks ofjiBelbeing unbelief, yet religion is
part of a Muganda’s life. Therefore, | am of thewithat Mbiti’s theology comes closer
to the reality of the Ganda since as we have s&€R, shares some beliefs similar to
Christianity and Christianity comes to Africa ifaeign cultural background that should
be made to fit in the African situation. We alsavssome African practices like twin
killing which ought to be changed or dealt awayhwibiti proposes that ATR needs to
be cleansed by Christianity yet he also makese#rcthat all religious traditions should
be ready to change and be changed and in this hayis advocating that even
Christianity should accept change, condemnationcaitidism from ATR where need be
and therefore, this can lead to a very successfhtiegtual theology among the Baganda.
He is in short arguing that the church and Chmstyashould become incarnate and
indigenous accepting others cultures and valuesbaneady to change and be changed
by the local cultures. Like the Bishops in Asianjty affirmed their faith with the African
colleagues in this clear statement,

The local church...is a church incarnate in the peofil is native,

springing out of the local culture, with a revererior ancient customs
and traditions, speaking the local languages, ddess local clothing,

expressing immortal truths in the language thatcttramon people can
understand and love. The church must be locakisangs, in its way
of life. As God became one of us-to make us his -bignchurch in

Asia must be Asian, like the Asians in all thingsept sifi°.

% Asian Bishops, as quoted by Bede McGregor, “contargronEvangelii Nuntiandi,”in Doctrine and
life, special issue (march/April, 1977)
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CHAPTER FIVE: AN EVALUATION OF THE AFRICAN
CONCEPT OF GOD

5.0 Introduction
We have looked at the three theological viewsthed evaluation on the grounds

of the Baganda in Uganda and we have realizedtieat is a something missing with it
to make the gospel contextual in Africa. Even psete Mbiti who seems to have done so
much has not been able to sufficiently make Clamsty incarnate in the lives and minds
of the African peoples. In this chapter therefove,will look at my proposed approach to
contextual theology religious pluralism, culturafferences. In here, we will see the
relevance of contextualizing the gospel and howait best be done; we will look at the
guestion of revelation and faith/religion, the pbewenon of culture and how they
influence ones faith. We will discuss how cultudegermine the way someone worships
God and how they can prevent someone from accegtiother religion. The concept of
revelation of God, how he reveals himself to pepf@evhom he reveals, how to identify
Godly revelation and the like, will also be dealithwin this chapter in our bid for
contextual theology among the Baganda in Ugandasus, we will find out that it is
only contextual theology that can help people ofedse backgrounds and cultures to
practice Christianity in a way that suits them.

It is true as already seen above that Christiasigccepted by many Africans as
one their religions and indeed many would wantdadferred to as a ‘Christian’ whether
he is one or not. David Barrett has demonstratedtkinough his statistical study of the
remarkable church growth in Africa where he affirtingt ‘Christianity has been accepted
by Africans from the earliest days as a genuingigal, with roots firmly in African soil’
(Barrett 1973:168). But the manner of expressimggbspel varies from people to people
and culture to culture. The manner of worship,eRpression of praise and gratitude, the
ways of communicating the gospel will also differs§ as we have seen difference
between the worship of the western Christians badAfrican traditionalists.

Today, there is a cry in African for a genuinehaumtic African Christianity and
expression of worship; one which is truly rootedhe lives of the indigenous peoples.

As we have seen above, in order to avoid and ptexarcubinage Christianity in Africa,
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there is need for the re expression of ChristiamtyAfrica. The gospel ought to be
expressed in a culturally relevant way such thapfecan grasp is. There is also a very
serious need for the recognition of people’s bedieftems and their daily way of living in
our bid for the contextualization of the gospeleTospel must become alive in Africa to
the people by clothing in Biblical message and §ifamity in general in an African

culture and life-ways.

5.1 The question of faith and belief
While evaluating the African concept of God, | Mebdike to discuss the

phenomenon of faith and belief, examining how feets people’s ways of worship,
understanding and knowledge. In Biblical termsijtlfas the substance of things hoped
for, the evidence of things not seen (Hebrews K1¥)". It is the phenomena of faith
that has led to differences in religions and thasthns and sects even among people of
the same religion. It is also the main reason wénypte refuse to take on another religion
even when convinced about the truth in the othkgioa. People can develop faith in
something because of experience, influence from db@munity, ones culture and
personal choice due to say, education and knowle@geaddition, like according to
Martin Luther, faith is not a human achievement, oor effort or merit. Faith is like an
empty hand that has nothing to give, but only tenee what God gives him by grace
(Strohl1962:184).

Every individual has something he believes in argkn it comes to religious
matters, people tend to follow a religion that exinto them, something that is within
their cultural arenas. It is therefore importantassionaries to be ware that they do not
preach the gospel/ their religions to a people atgwilling to take on what they say. It
is very difficult to change ones belief; it realigkes the grace of God. Faith/belief is
something natural, something within us, it is likee. Changing religions is not like
changing clothes, it takes an inner choice, aiglatgradual process. Take for instance a
Moslem or Hindu or African traditionalist being doto change his religion for another.
Faith can also be enhanced by the community wherebgme places, people are forced
to accept a particular religion, others are afi@idbeing despised by others in the same

area.
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The Biblical understanding of faith is that of amitment and the resulting
salvation. Faith in Jesus Christ, following him,capgting his witness to himself,
accepting him as the savior and his power bringg@gan. This is the same thing among
all traditions, people believe that by having faithbsomething and doing according to its
commandments or rules, they will be saved on teeday. Indeed to some traditions,
someone receives salvation on death if he hasdmag good on earth.

It is therefore very important that the missionsrénd any intending evangelist to put
into consideration the aspect of faith on the sifithe receiver. As already seen, faith is
something that is intimate to a person, what somdmlieves in and cannot easily be
changed. Everyone can agree with me that it isusecaf this aspect that Christianity in
Africa, though seen on the surface as a majoriogliglaiming many millions of people,
but what is done outside the church can only bdagxgd by the person concerned. It
may be said that Christianity was equated, in tiedmof these Africans, with western
education and civilization which could be embradetdllectually without existential
involvement. In other words, the word did not beeoftesh in the African environment
and consequently the eternal Christ could not letentially apprehended.

Many people accepted Christianity because of f€hristianity was presented to
them with aspects of fear, indeed, the currentghei@d and evangelists impart that fear
among people that if they do not accept Jesus Cimsisheir Lord and Savior, they will
go to hell. Yet they also believe that if they dut do according to the demands of their
traditional spirits, they will be punished, by theds. As such they have to play a double
game to appease both. Hillman contends that, “Yol& as a missionary should be to
present the tenets of your faith to the other lmiito ‘crucify/condemn’ their beliefs. Just
present to them and the choice should be theigreib accept your faith or remain with
their own. Freedom is a human right which shouldupbeld even when preaching to
someone of a different faith from yours. “The key a proper understanding of the
Christian world mission is Jesus of Nazareth, palkdirly how his humanity and the

events of his life are interpreted” (Hillman 1993)3
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5.2 The cultural aspect
All people have a particular culture to which theglong. It could be a group

culture, community, continental or national or eyemsonal. An individual can belong to
different cultures at a particular time. It for tasce difficult to tell which culture the
Kampala youth belong. Many of whom have copiedAhgerican culture but they still
practice it in the Ugandan way. They have adoptduli they do not belong to them.
They still remain Ugandans. Just like the phenomeofofaith as seen above, culture is
equally an important aspect in one’s life. Everjtume comes with its own demands,
rules, forces, fears and threats or punishments. Affican culture for instance presents a
lot of fear among the adherents. Failure to do mling to the cultural demands,
automatically leads to punishment, misfortunes eanal escalate to the whole society in
guestion.

Peoples understanding of culture differs from dycte society®. Indeed, in
common usage, many people tend to associate cutiurdigion. People tend to dress,
behave, talk and interact according to their celtand this is also can portray their
religion. Say, for instance, Moslem women dres®iiy dresses covering their heads and
many Christian preachers tend to dress decentlced]y in coats and ties. Moslems do
not eat pork yet Christians do. We will accept tiradst of these practices came from
their cultural arenas. This means that the culafr@a people embraces its economics,
politic, legal systems, and all the other sociatesns and arrangements setup to ensure
the welfare of the community. More all in Afric&kdi in Buganda, this is inseparable
from religion. Religion is a regular accompanimina person’s life.

Culture according to Bennett's definition ‘the lead and shared patterns of
beliefs, behaviors and values of groups of inteéngcpeople’ (1998:3) assures us that
culture is learned through interaction with othgx@r community members, your peers,
friends and family members and this is also thee cagh religious practice. It is
developed from our routines either as a family rmug@ of people. Geographical location

has a great influence on ones faith, what religierwill follow as well as the culture he

%(Mcgavran 1974:38): Cultures comprise tens of thads of components. Each is an extraordinary
complex aggregate of many different ways of thigkifeeling, speaking, and acting. Most of thesesway
are determined by the climate and geography, th&eu of people who live in each square mile, aed th

state of the technology.
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will be identified with. In the same vein, Paderdadhat, interpretations of religious
diversity have been conditioned by both geograpiy psychology. If ones horizon is
only the Mediterranean, then the religions of thata will set the boundaries for
comparison. We compare ourselves with what is Misiioound us or with what-in our
perception-went before us (Paden 1988:15).

The cultural aspect has been one of the contendgugs throughout ages in the
area of contextual theology. Many ideas and questltave been raised as to whether
culture is religion, whether culture affects redigs practice, and how culture affects the
individual believer. Many Christian missionaries diot put this aspect into consideration
and as such the consequences for the failure ofyjrézing other people’s culture, have
been passed on to this generation especially iPAfhean context. This question has
always been a matter of central concern among tnss today. What is the proper
attitude toward the world, toward other culturetheo religious traditions and their
adherents? Should the posture the church assur@ieaeto other faiths be one of
respect, recognition, and conciliation or of re@tidn, rejection, and confrontation?
Should Christianity seek to transform to transfatiner religions from within or attempt
to displace them from without? Should it ally amklitself to or set itself off in isolation
from them?

Something interesting is that even Jesus Chridadkd it that he did not come to
do away with our cultures/laws but to fulfill it, @aning that cultures are central
phenomena to ones faith. Like Dupuis reminds us taat should be noted immediately
is the intention of continuity and discontinuity time attitude and the religious design of
Jesus. He does not intend to overcome Judaism egpidce it by setting up a “new
religion.” what he seeks is to establish adoratbod “in spirit and truth” (John 4:23)
by all Human Beings (Dupuis 2002:20). | believe adople who can worship God In
spirit and in truth and follows the ways of the dowill attain eternal life. What
evangelists should emphasize is the core of thpaj@sd how it can be made indigenous
to the people not how people live and their culture

On addition to the above, | would say that evesud was aware of the cultural
differences and was in a way warning the missi@sa(Christians) to beware of other
people’s cultures, not to condemn, criticize oruteb but to correct, and preach the
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gospel according to context. If we are to follow thiay our Lord Jesus Christ led his life
on earth and how he preached the gospel, he emmal people of all cultures and
backgrounds to worship God. Perhaps Dupuis is mdign he notes that, with regard to
the parable of the great banquet, (Luke 14:15-242R11-14)...The participation of all

in the banquet symbolizes the participation ofralGod’s salvation. For Jesus, therefore,
the faith and conversion that lead to salvationndd entail moving to any different
religion, but mean conversion to the God of lifa/d, and freedom, that is, to the God of
the reign of God, of all Human Beings. The bandwextomes a banquet for the people-
even the outcasts and foreigners (Dupuis 2002t28man advises that, “What God has
done through Jesus Christ once and for all in thiico-cultural terms of one particular
people, the church must do among all peoples wiith, tiveir richly varied experiences
and myriad cultural achievements, stand symbolictf, and indeed constitute-today,
yesterday and tomorrow-the whole of humankind ®m spatio-temporal extension”
(Hillman 1993:32).

Christianity also is faced with this cultural cleadge. Christianity was launched
within the Greco-Roman culture. The test for Chaisty is thus whether it should
survive in the same cultural background in all aread to all peoples or it will be
acculturated and polarized by the multitude of th#erent cultures it faces. As
Christianity flows into new cultures at home andoad in Africa, it has to make
adjustments which accord with the plain meaninghef scriptures. In connection with
this, Wolfhart has asserted, ‘The question conogrrihe truth of the Christian faith
cannot be answered by the mere assertion that $dsus is the truth, but only with
regard to the whole of the reality that we expeargerOnly in this way is the unity of the
truth, which is essential to it, guaranteed. If @i@ristian proclamation should abandon
the consideration of the totality of reality exmerced by its hearers, then it would neglect
‘Christian solidarity with the godless’, and could longer raise a well founded claim to
be speaking about the absolute truth. As a re#iudt, Christian proclamation would
gradually become fit for display in a museum’ (Walft 1971:2).

However, such adjustments should be made in harmith what the scriptures
teach. As it is very difficult to differentiate ¢ute from religion, Christianity in Africa,

should adapt to the cultural setup of the AfricaBsit this also poses a threat to
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Christianity because the Christian values mightliseorted with the many differences in
cultures where many of the cultural values do natam those of the Christian tradition.
On the other hand, people might resort to syneretighey are both to work. Mcgavran
warns that Christianity must object to any adjustime® a culture which will keep its
adherents from sharing in the best knowledge, #® teligion, and the most powerful
tools available to men today. The Biblical prineiphat we are all one in Christ must be

preserved in making adjustments to culture (Mcga\i@vr4:22).

5.3 The phenomenon of revelation
Revelation is the act of disclosing, making sdnmgf obvious and clearly

understood through active or passive communicatiorthis case, revelation has to do
with God making himself known to man. This has baepoint of tension throughout
history among the world religions as to whom doesl @veal and how, what shows God
has revealed etc. as we have seen above, to Kat,Bavelation is only from God
through Jesus Christ and Christianity is the onlingly revealed religion which is
spotless and without blemish. Indeed, most Christizelieve that the Biblical scriptures
contain all revealed truth necessary for salvatibis largely due to such assertions that
all trials towards contextualization of Christignin Africa have been in vain. This is
because, where the Africans (as seen with ldowligusethat God reveals to all people
differently and that he revealed to the Africansotiyh their gods and the divinities,
Christianity says, that is all useless. But if we amake Christianity African, incarnate
and local, such thoughts about who and whom islagea meant for should not be
emphasized.

| would like to emphasize that revelation is sormgtpersonall§’ experienced.
This experience can be share with others and otemell can experience the same.
Bouquet noted that, it is only our experience fttet interpret what theologians have
called revelation, and test its validity. Much ag way wish to, we can no more

eliminate experience than we can jump out of oum $k933:29). Let us appreciate all

2" |dowu (1973:55), the significant point here istttevelation presupposes personal communication
between the living being who reveals and the liyiiegson to whom revelation is made. It would appear
that man is a necessity in this situation; forhwitt a personal mind to appreciate and apprehend
revelation, the whole process would be futile.
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people the way they are and accept that God, weaterthem all, different from us,

worshipping in a way different from us and havindiierent culture can also practice
Christianity in their own revealed way that can makem feel at home and that can
make Christianity natural to them instead of jisbwving something foreign to them.

| think the point of revelation cannot take us \ahgre but how best we can
practice Christianity. We have seen above that rinesilogians are emphasizing useless
things which instead lead to divisions and widertimg gap between Traditional religions
and Christianity than emphasizing the unity andopraapproach to understanding each
other. Having seen what the Ganda believe aboutdSaa loving, all knowing, mighty
God, the creator who s always with them and thexeha give their worship to him,
Christianity ought to enter through that door, ameging them to practice Christianity as
though God have revealed to theruaaldgod/spirit called Jesus Christ through whom
they can approach God. As such, Christianity weltdme incarnate in Buganda and the
people will feel free to worship God through Je€bsist.

One other important point to put into considemai®that the God worshipped by
the Christians in Europe and America is the sama Warshipped in Buganda though he
is approached through different means. The fadt ttiexre exist differences in cultures
and what is emphasized in these different localitieod could have revealed Himself to
these people in those different ways. Idowu makesesimportant statement for us here,
he argues, we find that in every age and genetati@ne is a direct contact of God with
the Human soul, the personal awareness of Godepdh of man through God’s own
initiative. What man knows of God what he discovab®ut God, comes as a result of
this self-disclosure. Man may of course, by his omational mind interpret what is
revealed to him and he may rationalize it. Buttfokall, he has the truth revealed to him
in ways which he may be able to describe or nof31®6). The point then is to make the
gospel universal, making what is revealed to a pemo Christian make sense to an
African and vice versa. The similarities should drephasized at the expense of the
differences through a dialogical understandinghls case then, as we have see that there
are areas in the practice of African Christianitatt ought to be changed by western

Christians and missionaries and also western @it should be ready to accept the
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cultural differences and as such suit properly withe African setting otherwise, there
might be a clash of civilizations in Africa.

The reason as why there are many denominatiortsmnw@hristianity today is
largely due to this issue of revelation. Many abgé so-called pastors claim that God
has revealed to them about something and thatgheyld establish their own church,
fine, the many different churches could not be @blam but what is emphasized and
preached there should correspond to the univesaahings of Christianity. If an African
Christian for instance claims to be a ChristiarSoimdays but in times of cridfsrunning
to consult thelaja’s/Lubaale’s then, such practices should be condemned, egticand
rooted out (Mbiti uses the term, rotten practiceADR) by western Christianity and be
changed.

On the other hand, this phenomenon of revelagsovery difficult to grasp. it is
such a difficult phenomenon to understand. Evegdition claims to have been
revealed® by God. Unfortunately, there is no particular waydefine what has been
revealed by God and what is from man. | think fdént should be left to God or else
something should be put in place that determinest whrevealed from God, if such is
done | believe even the current looming pastors fale® prophets can be dealt a way
with. Kato warns that, Christianity cannot claim mopoly of revelation or salvation,
some claim though it may be glibly referred to &nb unique (Kato 1975:51). The
ultimacy of the Christian revelation can be illaséd, not as a super naturalistic
presupposition, but only if it can result from amptejudiced understanding of the total
process of faith and understanding. Christians Ishtail the world about the truth in
their claimed revelation and if those who see ththtin it can take accept it. As | have
said that the question of faith and choice of refigshould be left to the individual actor
who should choose according to his faith internalpne should be coursed to change his

faith, this should be done by the individual hinmisklle should choose by himself and as

28 |dowu 1973:206, Every African, may wish to be nefgal as connected with one or the other of the two
‘fashionable’ religions, most are at heart stithahed t their own indigenous beliefs. It is nowdraing
clear to the most optimistic of Christian evangslibat the main problem o f the church in Afrioday is
the divided loyalties of most of her members betw€éristianity with its western categories and picas
on one hand, and the traditional religion on thesnt

29 Bouquet 1933:85, Religion and revelation conditioe another; as God by revelation becomes more
intelligible, man in religion becomes more intedlig; the objective content further develops thgesiive
capacity.
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we have seen like among the Baganda, the societyhaee a great influence of one’s
beliefs. You will find that a group of people lignn a particular locality have something
similar they believe in. People should stop judgotbers on outward expressions; a
person may believe in something different yet pcast another thing, Christians then
should be careful when judging others on groundewtlation. Perhaps the fore fathers
of Christianity would have been right when theyldesd,

But if some men do not know the father of our Idesus Christ, yet

acknowledge the Creator, or seek the unknown Goshadows and

images, then God himself is not far from such nsémce he gives life

and inspiration to all (Acts 17:25-28), and theisawills that all men

should be saved (1 Tim 2:4). Those while guilthesignorant of

Christ’'s gospel and of his church, sincerely seekl @nd are brought

by the influence of grace to perform his will atim by the dictates

of conscience, can achieve eternal salvatibmécclesiall.16).
My point here is that Christianity should acknowgedATR and other traditions, accept
their views and help them perfect what they hava fDhristian manner. Am not saying
that all religions are right, but all adherents afy particular religion claim to be
following the truth. We have seen above that thadifional Africans believe in a
powerful all knowing creator who can be reacheaugh the ancestors. Christianity
should thus help them know and accept Christ aeddlsist in place of the ancestors to

reach God.
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CHAPTER SIX: GENERAL CONCLUSION
It is impossible to accomplish any project withaaty huddles. But through them

all, I have been able to accomplish this thesikiwia very limited time.

The main focus of the study was to analyze theephof contextualization of the
Christian concept of God in Uganda particularly agnahe Baganda tribe. It was
discussed in the thesis that the first Christiagsionaries either distorted or did not fully
understand the gospel of Jesus Christ and manyesh twere not very prepared for
evangelization in Africa. Some of them had thelrestintentions of having a share of the
colonies yet those who aimed at mission work cawdtlinterpret the gospel well to fit
the African culture. As a consequence many Africeamsld not accept Christianity and
even those who accepted would not meet the westdtaral requirements that were
brought with Christianity. We found out that manfytbem (Ganda) are Christians on
Sundays and during fellowships, have Christian rgret during times of misfortunes,
sicknesses and other cultural matters, then turk tmatheir traditional religions.

The reasons for the above we found out, is that dbspel was not made
indigenous, local and the missionaries did not mnsthe African context, culture and
ways of living while preaching the gospel. Couplegh illiteracy and belief in
superstitution, many of the Africans could not iptet the Bible for themselves; they
looked at the Whiteman, the educated, as having eedowed with all knowledge. They
thus followed blindly without question.

The African culture, language and all their sosidtems were to be changed and
a new kind of life in Christianity was introduces them. They were made to worship in
foreign languages like Latin and they had to smgifgn hymns.

The first chapter comprised of the general intclidun, the motivation for the
study, the scope of the study and the dispositioithfe thesis. The case study of Buganda
was used and a field work was carried out among3eda. The information that was
obtained from the field formed a great part of ¢kegpthree, four and five.

In chapter two, we have also looked at the theo#gyiews of Mbiti, Idowu and
Karl Barth. Their views were presented in detiugse that were in line with the thesis.

These theologians were chosen among all the resiube their views seemed relevant
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for the topic in discussion and also the spacetiamel could not allow for a discussion of
all theological views and theologians. On additithir views were particularly relevant
for the concept of contextualization of Christignih this case study of the Baganda and
Africa in general.

Chapter three entailed a presentation of the BimgakVe saw their social,
cultural, religious and economic organization. Visdooked at their traditional religion
and the extent of Christianity among the Bagandhhanw it is practiced and understood.
This presentation depended on the research camiedmong the Baganda and also my
personal experience with them. This gave us a lvackgl for the next chapters, four and
five on how to analyze the theological views inmiea two and hence propose the most
appropriate view in chapter five.

Chapter four was an elucidation of the theolodiaresvs that had been presented
in chapter two and this was done in relation toptdathree-the general understanding of
the Baganda as well as the normative opinion oétiteof the thesis, that's what ought to
be the proper method of approaching and practiCimgstianity in Baganda.

Chapter five carried my personal opinion on theolghtopic of contextual
theology among the Baganda in Uganda. We looketieaguestion of faith, trust and
belief, the phenomenon of culture and revelatiod how all these factors affect an
individual in his religious life. We realized thaligion is more of a personal affair than a
community matter and as such, faith which is unsetarnal and internal is at work than
the physical outlook. An individual faces many fsa@s he tries to practice his faith. But
we also realized that individuals practice religiora social context, through interaction.
The community also contributes to ones formulatod practice of his religion. All the
above factors put together helps one reach his. gamake cannot make one practice
religion and those who are forced to do so mayeeiphay a double game or do it for the
sake of it. We saw that because Christianity wasefd to the Africans by the
missionaries, many of them just accepted it butld/@aturn to their ATR in times of
disaster and misfortunes.

We realized that religion is inseparable from hameutics. All religious symbols,
literature and rituals have to be interpreted atiogrto the context and by the individual

in interaction. If they are interpreted accordingheir cultures and setup, the gospel then
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becomes local, indigenous and personal than foramghthis helps one understand the
situations and God personally.

We have seen that the needs and problems giethgle are essentially the same
but what differs is their expression of those needs this is heightened by the
differences in cultures and beliefs. The teachofgie scriptures and Christianity should
be applied and related to the particular cultumaitext (Buganda) in which the African
church finds herself. In this sense many theolaglaawve wrestled with different kinds of
problems but the problem of making an African Ciisty is still a nail in the head. We
have realized that Africa must take the unchan@mugh’ of Christianity and apply it to
her needs, and in this sense, develop an Africarst@n theology where people will be
able to worship the creator in understandable wag&g their language, traditional
clothes, cultures and ways of life.

While finishing this paper, | would like to endtivithis statement which will sum
up all that this thesis was all about,

A mixture of religions destroys the concretenesglvigives it its dynamic
power. The victory of one religion would impose articular religious
answer on all other particular answers. The enthefreligious age-one
has already spoken of the end of the Christiarherprotestant age is an
impossible concept. The religious principle carcane to an end. For the
guestion of the ultimate meaning of life cannotsbenced as long as men
are men. Religion cannot come to an end, and &pfant religion will be
lasting to the degree in which it negates itself aageligion. Thus
Christianity will be a bearer of the religious amsvas long as it breaks
through its own particularity

(Tillich 1980:120-121).
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Appendix A: Interview Guides
INTERVIEW GUIDE FOR KAGOYA MIRIAM ON THE TOPIC,

CONTEXTUALIZING THE CHRISTIAN CONCEPT OF GOD AMONG THE
BAGANDA IN UGANDA

Note: Dear respondent, this interview is part of a aesle to investigate about the above-
mentioned topic. You are therefore kindly requedtedespond to these questions as
honestly as you can. Your responses will be usedhi® purpose of this research only
and will be treated confidentially.

AFRICAN TRADITIONAL RELIGIOUS LEADERS

TR AN =1 0 1

Yo [0 | (=TT
=0 [ (o= 14[0] o TN UUT TR
IMIATEAL STATUS. .. e e e et e et et et e et e e e e e e e et e e e e e e eaaeaenaeenaees

How would you define religion?

© © N o g A~ DN

What are the teachings of your religion?

10.What do you know about the teachings of Christjéhit

11.Do you think they have some similarity with the {Stian teachings?

12.What do the Christians say about your beliefs?

13.Do you think it is possible to incorporate thosédse with the Christian beliefs?

14.In what ways do you think Christianity and ATR cework together without
conflicting one another?

15.Would you like to become a Christian?

16. Give reasons for your answer.

17.How do you think we can make Jesus African and Ba@a#nize Christianity to
suit your beliefs?

18.Do you think practicing Christianity in the Africacontext can distort ATR

beliefs?
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INTERVIEW GUIDE FOR KAGOYA MIRIA ON THE TOPIC,
CONTEXTUALIZING THE CHRISTIAN CONCEPT OF GOD AMONG THE
BAGANDA IN UGANDA

Note: Dear respondent, this interview is part ofsearch to investigate about the above-
mentioned topic. You are therefore kindly requediedespond to these questions as
honestly as you can. Your responses will be usedhi® purpose of this research only
and will be treated confidentially.

CHRISTIAN PASTORS

T = 1

Religious affiliation..........ccoooiiiiii e
[ (01 135751 o] o FO PP PPEPTP
e [0 [ £ T TP UT PRI
=0 [§or=1 1 o] o F PP PP PPPRPPO
MR STALUS. ... eeeieeeeeeiiitiie et ettt e e e e e e e e e e e e n e eeas

How would you define religion?

© © N o g A~ DN

What are the teachings of your religion?

10.What view do you have about ATR?

11.What do the Traditionalists say about Christianity?

12.Do you think there are any teachings of ATR tha similar to the Christian
beliefs?

13.Do you have some Christians in your church who tmacATR along side
Christianity?

14.1f there are any of such Christians, what do yopehtm do or what have you done
about it?

15.What do you think are the reasons why those Chnistvisit the shrines (worship
the African gods) yet they are Christians?

16.What do you think can be done to make Christiasiitk deep into the hearts and

minds of the African peoples?

17.Do you think it is possible to practice Christignit the African context?
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18.How do you think we can best do this?
19.Do you think practicing Christianity in the Africanontext can distort the

Christian doctrines?
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INTERVIEW GUIDE FOR KAGOYA MIRIA ON THE TOPIC,
CONTEXTUALIZING THE CHRISTIAN CONCEPT OF GOD AMONG THE
BAGANDA IN UGANDA
Note: Dear respondent, this interview is part ofsearch to investigate about the above-
mentioned topic. You are therefore kindly requediedespond to these questions as
honestly as you can. Your responses will be usedhi® purpose of this research only
and will be treated confidentially.
PROFESSORS

I N 1= T 0 PRSPPI

Religious affiliation..........ccoooiiiiii e
PrOTESSION. ...t e e
F N [0 [ £ T PP SPTTP PP
[0 [§ox=1 1 o] o TP TP EPPPPP PPN
IMAIEAI STALUS. ...eeeeeeeeeee ittt ettt e e e e e e e e e e st eeeaeeeas

What subjects do you teach?

© © N o g A~ DN

How would you define religion?

10.What are the teachings of ATR?

11.What are the teachings of Christianity?

12.Do you think it is possible to have an African Ghignity?

13.Do you think it is possible to practice Christignib the African context without
distorting its doctrines or the ATR doctrines?

14.How can we best incorporate the ATR teachings thitise of Christianity?

15.Do you think some people in Uganda (Buganda) prad@hristianity and ATR as
well?

16. Give reasons for your answer.

17.Why do you think some people could be practicinthbeligions?

18.What do you think can be done to deal with thisé&s
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Appendix B: Map of Uganda

Map of Uganda showing the different regions and tt@unties. Buganda is located in the centralaoegi

Thesis by Kagoya Miriam 79




Contextualizing the Christian Concept of God Among the Baganda in Uganda

X
A
BUNYORO
l!"_.!_!.!
'Y X Rive, s »
3 gi!\.. \
-t !"{—
L =Rt Y
[ 1",‘ "
# :r (E\ - .
., N N -
“uy ™\ o A
.".. 1 [ v ?-l ‘ \ i %
() q r x ¢ : i)
e, B { < / 5 3
.g‘ ot - - ’ - - : Y + .'-E
O » R LWLy 1‘ ¥ '\\1': -
o F 1 e diie
$ o : § 1hNmende &
: . t 2
.-.- ) -] % b A I gar?
e T N R -
¢ t. . a ﬂ “\\.
4 b} ) ez BUVUMA
1 s
: S b
x. 4
o
L
L .ti: < 0 =
"
© 3
* &
» -
- ~
¢ ", N \l ENNYANIA NNALUBAALE
2 oot (LAKE VICTORIA)
i f’
- !
(-

r
-‘-/'\ BUHAYA STATES -

This is the map of Buganda region showing the deanand Part of Lake Victoria. The capital city,
Kampala is found in Buganda.
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Appendix D: Location of Buganda on the Ugandan map

The red shading shows the location of Buganda ettienda Map. Part of the region is covered byelLak
Victoria and River Nile.
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Appendix E: Photograph of a traditional Buganda shrine

e % W} 4

This is how a traditional Baganda shrine lookss Hlways built behind the house. They are norngiiss
thatched and the people never use shoes whileishitine for it is considered a Holy ground-like in
ancient Jewish traditions.
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Appendix F: Preparing for sacrifices
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The children taking chicken for slaughter to thegbubaalesto appease them, for blessings.
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This photograph was taken in July 2006 during nsgaech carried out in Uganda. In this photograph, |
was interviewing one of the professors (in Religi®iudies) at Makerere University, Kampala.
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Appendix H: A traditional Medicine man inside
Esaabo/shrine

This photograph was also taken during my researeing the Baganda in July 2006. He is a one of the
Traditional Healersqmusawo omugandlaHe was in his shrinde6aabg and in it are traditional
medicines.
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