Northumbria Research Link

Citation: Obasi, Chijioke (2019) Africanist Sista-hood in Britain: Creating Our Own Pathways. In: To
Exist is to Resist: Black Feminism in Europe. Pluto Press, London, pp. 229-242. ISBN
9780745339474, 9780745339481, 9781786804570

Published by: Pluto Press
URL: https://doi.org/10.2307/j.ctvg8p6cc.21 <https://doi.org/10.2307/j.ctvg8p6ce.21>

This version was downloaded from Northumbria Research Link: http://nrl.northumbria.ac.uk/39831/

Northumbria University has developed Northumbria Research Link (NRL) to enable users to access
the University’s research output. Copyright © and moral rights for items on NRL are retained by the
individual author(s) and/or other copyright owners. Single copies of full items can be reproduced,
displayed or performed, and given to third parties in any format or medium for personal research or
study, educational, or not-for-profit purposes without prior permission or charge, provided the authors,
title and full bibliographic details are given, as well as a hyperlink and/or URL to the original metadata
page. The content must not be changed in any way. Full items must not be sold commercially in any
format or medium without formal permission of the copyright holder. The full policy is available online:
http://nrl.northumbria.ac.uk/policies.html

This document may differ from the final, published version of the research and has been made
available online in accordance with publisher policies. To read and/or cite from the published version
of the research, please visit the publisher’s website (a subscription may be required.)

ke Northumbria ,y g

University UniversityLibrary

EXCELLENCE

CUSTOMER
SERVICE


http://nrl.northumbria.ac.uk/policies.html




1B e TO EXIST IS TO RESIST! BLACK FI!MINJSM N EUROPE

8. Tate, 'Racial affective economies'.

9. Ibid., pp. 1480-1, Essed, 'Gendered preferences in raclalized spaces'. Heidi
Mina, 1015. 'Decolonizing higher education: Black feminism and the inter-
sectionality of race and gender: Journal ofFeminist Scholarship 7(8), 1-11.

10. Shirley Anne Tote, 2016, "I can't quite put my finger on if: Raclsm's touch:
Ethnicities 16(1), pp. 68-85 (p. 79).

11. Mina, 'Decolonizing higher education'.

12. Ibid., pp. 75-7,

13. Moya Bailey, 2013. 'New terms of resistance. A response to Zenzele Isoke:
Souls 15(4), pp. 341-3.

14. Linda Martin Alcoff, 2006, Vislble JdentitilS: Race, Gender and the Self.
Oxford University Press, New York, p. 103.

15. Cerise L. Glenn, 2012. 'Stepping In and stepping out. Examining the way
anticipatory career socialization impacts Identity negotiation of African
American women in academia'’. In G. Gutierrez y Muhs, Yolande Flores
Niemann, Carmen G. Gonzalez and Angela P. Harris (eds), Presumed Incom-
petent: The Intersections of Race and Class for Women 1Academia, Utah
State University Press, Utah, pp. 133-41,

16. Collins, 'Black feminist epistemology: p. 268.

17. 'Sheneneh' s an African-American pop cultural figure of a loud-spoken and
stereotypical Black woman from the series Martin from 1992.

18. Isted,, ,defs astreet name, and the historical home of Copenhagen's red light:
district. An Increasing number of Black women, mostly from West Africa
and without documents, do sex work in the area.

19. Hedwig Lee and Margaret Takako Hicken, 2016. 'Death by a thousand
cuts: The health Implications of Black respectability politics'. 011/s 18(2-4);
421-45.

20. Klmberle Williams Crenshaw, 1989, 'Demarginalizing the intersection of;

race and sex: A Black feminist critique of antidlscrimination doctrine\,-é; ;
feminist theory and antiracist politics'. University of Chicago Legal Forum

1(8), pp. 139-67 (p. 149).

21. Marianne Gullestad, 2006. Plausible Prtjudice, Everyday Experiences an; \

Social Images ofNation, Culture and Race. Unlversiletsforl, ;et, Oslo.
22. lbid., pp. 251-3.

23. Didier Fnssin, 2011. 'Raciallzatlon: How to do races with bodies'. In,,'p-ft'
Mascio-Lees (ed.), A Comparison to the Anthropology if the Body anil =

Embodiment. Blackwell, West Sussex, pp. 419-34 (p:424). ‘
24. Said in English with an American accent, despite the rest of the conversadoa:
being In Danish. : '
25. See Tate, 'Racial affective economies'.

26. Glenn, 'Stepping in and stepping out. ot

27. Marleen de Witte, 2014. 'Heritage, Blackness and Afro-cool'./frican DitJIPon*
7(2), pp. 260-89. i

28. Ibid., pp. 262-3.

29. Ibid., p 266.

: 18

! Africanist Sista-hood in Britain:
| Creating Our Own Pathways
| Chijioke Obasi
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to address this, however, it is the

- sues of contestation 5rqund
considered Black that are also translated

ties around the yse of existing feminist
embedded in racism and the marginallsatl

: who is
into this discourse. pifficul-

frameworks with their roots
on ofBlack women has caused

i butin Britain has had much less appeal or recognition
The chapter seeks to build on existing '

o contribute to emancipatory framewor!
authority of gybjugated knowers.'

;}:::‘:::kSista-hood in Britain' is offered as a Black female-centred
P I for analysls.> Within it Is recognition of the importance and
- value of collectivity, connectivity, common aUtY and difference an

B Black . amongst
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for those of us Black women who participate in the courageous act of
rejecting Black feminism,' we owe it to ourselves to at least try!

FRAMING AFRICANIST SISTA-HOOD IN BRITAIN

Guest et al.® discuss the work ofBruce Lee in developing his own fighting
style due to his dissatisfaction with existing styles. The end product is
not a new fighting style but a synthesis of the most useful techniques
from numerous existing ones. In reflecting on this fighting style Lee
describes it as something that Is fluid and flexible, inviting practitioners
to take from it what they choose rather than trying to follow a prescribed
process. In Africanlst Sista-hood in Britain a similar fluidity is built In,
a fluidity that allows for incorporation of the work of our Sistes without
being constrained by the frames of feminism.

The framework evolved as part ofa PhD study’ by a Black woman with

Black women at the centre of the research. It looked at perspectives'of. i
equality and diversity from women working in a range of public sector
organisations mainly in the north of England. The centrality of Black

womanhood did not, however, negate the Inclusion 'of others, as' the

research also Included culturally Deafwomen in the workplace. Althougli. e |
the majority of the participants were Black (hearing) women (25), there =
were also five culturally Deaf (white) women participants. Like Patricia |

Hill Collins' Black feminist thought and Alice Walker's womanl.am,
Africanist Sista-hood In Britain also seeks alliances with other «Qd
groups in an attempt to address social Inequality in all its forms,'it-

this case, the alliance is sought with culturally Deafwomen and with,tl_ifc‘L '
incorporation of Deaf cultural discourse as a contribution to the study.’_",k“

The central tenets of Afrkanlst Sista-hood in Britain are set outbelow; =
L8

Self-naming

As Black women when we connect to the many historical journ'e_'yé

our African (an)Sistas - enslavement, colonial rule and the differeat

ways many of our African countries have been raped and pill.agc_il; ‘
re-named by our oppressors - the Issue of self-naming becomes evei'

more important. The legacy of the Anglicised names many of<us tid
carry should not be overlooked. |

- woman or female or the universalising yge of

: “{oath sexes. She further contrasts this with A
& ‘flllltutral terminology: Nwa-oke (
from the Igbo language o f Nig
~word Nwa (child). A frame
“sthe appendages impUdt i

~ from which they derive,

. lllaScullne and thus hSTE.
asttbe central focus,Woma *0¢ andindeed Black womanhood emerges
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seeking to reconnect to our histories

Afdca by. adopting Afrkan names ag part of that connection. | ;
€MPOWETING process we can undertake on an individual Jeye] butlsasan
J a

colleCtTVC- of Black women, claiming a name created by
for white women (feminism)

of the oppressors. A valid

and original connections

white women
does seem to help maintain the structures

point made by Jain and Turner i 'when we

see that it is not an jmpartial

why women are reluctant fo identify with it., The dissent that 122

been voiced .
d- -fOI‘ mafly decadeS both m Western and African w()men's
1scourses still remains active and unsatisfied.

' . . .
-Africanist Sista-hood jn Britain' takes from womanism

of feminism as ggeeped ; .

. L, . ped in n hisl

of racism, exploitation and white supremacy. In addition 1 womfnor};
)

colour, Jain and Turner also highUght sim . s
from Lesbian and disabjed womfllz. ght simil, , rejections of feminism

man or human to refer to
frican L, nguages that use
n-lale) and Nwa-nyi (female) a5 examples
eria with both deriving from the neutral
WOI.'k' that emb:aces Sista-hood removes
feminism and womanism 4pq the words
because In doing so there is no reliance on the

: scentrality  f Black womanh, , d

Asante" in his discussion of Afrocentric principles points outilj
attempts of Black people, whether from the Caribbean- or elsele'fe
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message about the pervasive state ofrace as the major factor in the sub-
jugation of Black women. She promotes the importance of prioritising
race for Black women as a prerequisite for dealing with questions of
gender. Black feminists in their criticism of Hudson-Weems' Africana
womanism point to the work of the Combahee River collective in
America, who stated: 'We believe that sexual politics under patriarchy Is
as pervasive in Black women's lives as are the politics of class and race'®®
(emphasis added). In this statement it Is clear that for the Black feminism
they speak of, neither race nor class can be seen as more pervasive than
patriarchy. Gender is always to be'seen as at least equally significant to
all other aspects of identity. However, as Black women our lived reality
often challenges this position.

When we consider these academic debates in the context of the

everyday lived experiences of Black women in the United Kingdom'it:

brings these complexities to life. For the Black female research partic-
ipants in my study It was clear that, for some, race was interpretedlas

the primary source of oppression. The public sector, which houses many = =

female-dominated professions, can also often test those gender boruls'
where Black women report the main perpetrators of racism as white
women.

In cons1der1ng these issues the framework of Africanlst Slsta41000

single universal position of womanhood or indeed Black womanhq_ngl__ A
our frameworks need also be reflective of the fluidity of our ever:yiky

Sista-hood framework. .

Intersectionality

For Crenshaw'? there Is a need to acknowledge the validity of, crea
a space for recognition of Black women that reflects the di'l'tril
their experiences in order to protect them from legal, theoretic:al
political erasure. She introduces the notion of Inte '
useful way of understandmg the multi-dimensional

|

|
i1

APRICANIST sisTA-1iooD N JIIAJN . ;

entails thinking about social reality as multi-dimensional, Uved '
identities as intertwined, as systems of oppression as meshed nod
mutually constitutivc:

Intersectionality Is central to Afrlcanist Sista-hood in recognising
the different ways multiple oppressions con impact simultaneously on
Black women from all backgrounds. However, within the finngs of
my research there Is a recognition that our intcrsectional identities are
not static and impact on us differentially in different environments. Any
discussions about the pervasiveness of race, class and gender should
also include the fluidity that accompanies ii. The pervasiveness of the
different aspects of our identities can be place and time specific. My own
position as a researcher working with two different participant groups
provides a good example of this. As a Black female hearing researcher,
my identity has many facets, When researching with Black female partic-
ipants my hearing status pervaded little if nny of the space we occupied,
but my status as a hearing person became materially important in the
research with culturally Deaf women. Issues of power surfaced in terms
of existing histories of oppression in Deaf/hearing research relation-
ships but these were further complicated by e.risling histories ofracc and
power as all the Deaf participants were also white women,

An Africanist approach

The term fricanist' similar to Afrocentric principles adopts a Pan
African perspective in seeking to make diasporlc ties. In this way, it
makes connections to our (an)Sista-raJ or direct heritage In Africa. Like

. Toni Morrison," however, there is also recognition ofboth a geographi-

cal and Ideological notion of Africa. In her writing in Playing in the Dark:

1 _ Whiteness and the Literary Imagination one of the key themes s the way
1 L6 which Africa's or Africanist historical influences continue to shape the
Lcitrrent position of African-American people in America.

For many in Britain, 'Black' hns become a political identity as an

1 all inclusive term for all who experience racism.'* In taking an Afrlcanist
;approach within the framework, there is recognition of the way that
‘there has been an overcrowding of the Black space where all who are
| iot white British have legitimised claim within the political tenn Black.
Lfowever, in practice, the separation does not always end with the white
lion, as illustrated by Henry's" writing about participating
i aiBlack History Month event In London, where Irish dancing was
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being presented as one of the celebrations of Black history. There Is o f
course a need to recognise Irish oppression at the hands ofthe English,
however, locating this within notions o fpolitical Blackness can and does
result in decentring, dilution and lack ofrecognition of Black people's
specific experiences ofstructural racism. It also draws false equivalences
between different people's experiences of nuanced forms of systematic
oppression.

One impact of how the notion o fpolitical Blackness Is moblllsed is
the potential invlslbilising ofBlack people's lives and struggles, especially
where they are a minority within a larger minority ethnic population.
This was a finding in many ofthe northern towns and cities where I did
my research. This invislbillsing is a position demographically evident in
localities o f many Black people, but curiously absent from policy debates
which more often than not focus on a wider discussion of Black and

Minority Ethnic (BME) or 'Black' (in the political sense), which have.
become more homogenising than they should be. In taking an Afrlcanitt -
approach there Is more opportunity to make links with the importance |
of our histories, and connections to our (an)Slstas be that via our linRs J :

with Africa, the Caribbean or any other dlasporic lines.
Pooling resources with Black men

The complicated histories between Black men and women m

relationship with our Black brothas® historically and neceés,'i_Hy ;
boundaried one, but one that is more complex than first appears!tngzl;lgy_

feminist analysis.

In Britain capitalism has thrived on the exploitation of Blaclc _
not just in terms of the trade in enslaved Africans but also in mftif y
postwar migrations and employment patterns in th, United .l(h)gdo'rﬁ'.

)

This creates white privilege which white men and women work in,unlty

to preserve. 5

same relations to patriarchal/capitalist hierarchies as white men/e
data shows poorer outcomes for Black people in education.
employment, wealth and hereditary entitlements. These are P
we share with Black men, who in some cases fare
Sistas in these areas. As Black women we are for the mosb )~ .
into Black families where we will have shared our formative,year:

.
: tionshlps between Black men and women, while also
L
i partncrship approach in which there Is r

| equal, roles for men and women set 0
| . comrnunitles>o A¢ the

l‘-,‘

APRICANIS't SIS''A-Ho00 IN'BIITIN'

. of
our Black brothers, fathers, uncles, grandfathers _ many; (¢ wlil)m il
9 Wil

ha\'e provided a positive contribution {0 OUr very being. Thii
the experience of all Black women, due to reasons gych as.th:l'lljjlés e
care

S}.’Stelfl, absent parents, interracial parenting, fostering, adoption

differing individual cjrcumstances. However, Black womenp d =
: an

oftetn need to pool resources in order to fight the race struggle anl(;lin

nurture our children (male i , ;

o ( and female) to equip them for the

Womanlsm hag heen recognised as making

same

. : stronger links with Black
men than with white women when compared to Black feminlsm.2-1 At

the. same time, it has been criticised for overlooking the roblems of
sexist oppression from Black men towards Black women!'pln Afrl ;
womz.lnlsm this issue is linked to African traditions of male and fr Ca';a
working partnerships, For gthers, however, Africana womanism 'e e
Uvely thwarts critique of sexism in Black communitics'. 16 T

Black feminism by definition with
femlnist frame has been criticised for
women and Issues of gender o
racial oppression. 1!

' An Afrlcanist Sista-hood perspective takes elements from all these
dl‘st;ourses to reflect on and recognise the shifting position we share
w; our men. It recognises the way 'racism divides certain categories
0' vxiomen and unites them with men'.« The aim is not to ignore the
.‘ s1gnlﬁcal.lc.e of the sexist oppression that is present within Black
| communities in Britain. It s more about recognising the yalye in rela

. trying to eradicate
Africanist Sjsta-hood adopts from Africana womanlsm the
ecognition of the different, hut

ut in many traditional African

same time, i adopts both womanists' and

) o : Black

| fentlrusts' thinking o fseeking to fight racial oppression while
fight gender oppression.

its identification wijthin the
stronger associations wjth white
PPIESSION being prioritised over that o f

g
|

working to

o i}

:t’he British context

Falack British feminist discourse incorporates
Athat is specific to the UK context. Discourses

Bje-Utieal Blackness have been criticised hecaus

a politically Black Identity
and terminology around
¢ of the unrealistic expec-
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tations encompassed in terms of the differences which are overlooked,
simplified and stereotyped,” as well as the differences in gendered
racisms which can have differing impacts on Black and Asian women,”'
A Block British feminist discourse that operates within this political
Blackness should also be open to criticism. 'Scholars and activists who
continue to utilise "Black" to describe groups other than Africans and
Cacibbeans risk the accusation ofbeing outdated and out oftouch with 8 '_;.
the realities of multiracial Europe:J! Taking an Africanist approach such a4
as that built into Africanist Sista-hood removes this contestation and
provides further validation ofdiasporic connections.

In adopting the terminology of Black British feminism, further limi-
tations arise not just for those who object to a feminist frame. Its link to
Britishness may also work to exclude those who are Black in Britain but
do not identify as British, and for others, such as refugees and asylum
seekers, who, despite living in Britain, may not be considered British.
Reference to Afrlcanist Sista-hood 'in Britain' addresses this issue and.
widens the scope of Afrlcanlst inclusivity within that shared location.
including through its lack o femphasis on Britishness.

The importance o fexperience

Calling on the work of Collins,'* ReynoldsH discusses the concept
of 'knowing without knowing: Within the framework of canist
Sista-hood in Britain', the concept of 'knowing without knowing} :bi =
linked back to earlier positions described in Black feminist theorls:Ib&
where white professionals strip experiences presented by Black womﬁll,.

and re-present partial or distorted accounts more palatable to Wﬁ!tq. '

frames of analysis. hooks demonstrates this point well: 'Frequelilﬂy'
. .

presence in movement activities did not count as witite women were
convinced that areal" blackness meant speaking the patois o fpoor,Blac
people, being uneducated, streetwise, and avariety o fothers "" ' N

Lived experience is a central tenet where validation and autK'e;m k=
ity from within the Sista-hood is gained. Authenticity, autonomy rid
agency are therefore key elements. The centrality of lived ]
does not mean only Black women can contribute to the discourse
within any contribution the limitations of knowledge and ;
should also be acknowledged.

|

| Iapd developing out o f diverse Black female
i Qnd 'intellectualising: 7 which comes from

»Lpistemology and ontology
1 ‘collectives.

" The terminology of Africanist

| "Within it. The Africanist perspect

T

APRICANIST gisTAeliocoo QOIRIII'AIN
* B

I\FRICANIST SISTA-HOOD N BRITAIN"
FINDING OQUR OWN wWAY BACK

In Africanist Sjsta-hood there is

re)Sista-nce
individuals and groups (re) to attempts

s in relation to socially constructed p,
framework in its epistemology takes account of the

ofindividual Black women, in which there is
of diversity that exists simultaneously with
and difference. It is also important to reco
n Sista-hood collectlve will have a
woman in Britain, no matter how di

to define
Ims. The
situated ontology
an autmnatic recognition
.collectivity, commonality
gnise€ that all the women in
shared experience of being a Black
. verse those experiences

. Like nfa.ny emancipatory frameworks, for Afrkpanist Sistz;tzood h
interpretivist paradigm ks particularly appropriate g e
different and often contested constructions
highlight the way particular maj
and influential

it recognises that
exist, but further seeks to
ority group constructions gre dominant
! » often at the expense o f alternative subaltern ¢onstruc-
tions from the minority. Issues of power, control o f power and agenc
are central to this understanding. Tpose furthest from the contfol );”
power. and resources that shape society are Jeast likely to have their 0
structions validated ¢ acknowledged. Africanist Sjsta-hood hall s
other dominant power relations which support hegemonic assculzlll eililogl‘:ss
ofwhat it is to be Black and female in contemporary British socieI: b
foretgro unding Black female experiences as a source o f validation. i
Like Africana womanism, though Afrleanist Sista-hood

moves away from existing feminist fra meworks
self-determined 4pd

in Britain
A and works from a
self-structure iti it i

i position, it is not defined py
opp0s1.t10nal status. Instead, it can be understood a5 recognising thl
potent{al that can b.e born from Black women's collectives. The idea of
collectiveness associated with Africanist Sista-hood ig

iali . not int
essentialist homogeneity. Rather, it | intended to

aperspectfre that Is organic
contributions ¢, knowledge,
many different arenas, most
It therefore brings together
as validated by Black females within the

Jrwhich are situated outside of academia.

Sista-hood in Britain can be broken
outlined in the following.

.eps the focus on diaspora and those
1ve within the fra mework allows adear

down into its co mponent parts as
~ An ' Africanist' perspective ke
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diasporic link to Africa whether via the Caribbean or elsewhere. Rec-
ognition o f Africanist identities also often work to replace geographical
separations with ideational connections or reclamations;3' in this sense,
an Africanist Identity Is not just restricted to African people along a tra-
ditional geographical line, it is more inclusive and includes everyone
within the wider diaspora.

The term 'Sista', and therefore 'Sista-hood: has a vernacular home
within many Black female narratives in the United Kingdom, as well as
many o f the paths along the routes of the African diaspora. There are
traces of this in many forms of popular culture, for example, fashion,
music, art and entertainment. Unlike the term feminism, It does not
carry the negative history of Eurocentrism and white middle class
privilege. Unlike the debates about womanism, it Is not one that could be
confined to privileged Black women as asserted by Collins.? It is a term
that has originated from within Bleck communities and is recognised or
used by Black women and men across the class structure, so should not
imply any implicit disunity between Black men and women.

To be a Sista is different from being a 'sister'. It is to embrace more
than the blood ties in a familial relationship. Familial terms like sister,
brother, aunty and uncle are used simultaneously in the same way and:
differently to indigenous populations. As in keeping with the womanlst
metaphor, the familial relationship extends to the community too; 'family
Is community and community is family'4® Unlike womanist origins,

Sista-hood is not age specific, a Sista can be across the age spectnmJ,
and also recognises the relational aspect of the term. With this in ntiha!’ A
though, the importance of generational variations Is also considemi; =
Springer's paper on third wave Black feminism involves recognitlpi-)"'r.,.‘,;

ing with music as an untapped source ofeducation. Afrlcanist Sista-hqsid i

in Britain, with its recognition ofmany different forms ofin -

When also considering collaborations and fusions acros,different&ads.
our creative potential extends even further.

~ cal white Barbie, modified only by a dash of color

| ‘many ofthe assumptions
theorists. 'The

1 lal

AI'RICANIST SISTA*Hoon IN BIUTAIN 39

. The hyphenated '-hood' component o fthe term is aboutthe,colJectiv.
}ty and connectivity which is a driving force behind the conce ’t i
into the terminology then is avisual representation ofthe oi:ts' -ertfen
we. both connect and diverge. A Sista-hood rather thanpsistahifovdvhwh
built in recognition ¢ f the points o four departure as wel] a5 thesb dhas
our historical connections; it has recognition of the h. _p ; 02 v
and those who Inhabit it. TR
.Th.e 'in Britain' (as discussed) focuses on the locational context o f
Britain, rather than restricting it to women with British citizenship (it
f)ffers space for recognition of diversity in epistemological 5,4 ontol(; o
ical geographies, I sustaining an 'in Britain' focus rather than Britisi
9

it aims to capture more of the diasporic diversity this offers to Black
women within the same location.

CONCLUSION

In moving away from feminism, it is not in an attem
humerous achievements of Black feminists
it is an. attempt to continue and build on that work but In a way that
recogn fs?s and encourages the beauty and freedoms offered within our
own f)rlgmality. The importance o fconnecting with history is a key issue
running through all the tenets o fthe framework. In connecting with our
foren.lothers along the feminist terrain we uncover a shared historr of
marginality, invisibility, (re)Sista-nce and creativity which highlight the
inadequacies ofthe original feminist structures.

Ann duCille in her work around the depletion o fheauty and the intros
ductl.on of a Black Barbie doll made by pouring brown plas tic Into the
.esttlng mould makes the point about how white beauty Is held as thle
ideal against which Black women are often measured. "Today, Barbie
dolls come in a virtual ralnbow coalition ofcolors (sic), races eth,nicities
and nationalities - most of which look remarkably Jike th:e prototypi-,

: (sic) and a change of
costume:*, They are as she describes them 'dye-dipped versionsa l(l)gf the

Pt to deny the
and womanists, pather

‘ Eﬂrchef,\'ml white American beauty'4-1

Black feminist perspectives have been developed that challenge

and omissions made by mainstream feminist
_ . struggle of Black women to claim 2 space within the
“odernist ffen.ninist discourse, and at the same time to engender critical
reflexivity among white feminists, consumed the Black feminist
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project for more than a decade:®! In remaining within the existing
framework, this leaves us as Black women vying for a place at the table
we have previously been excluded from. It cannot be denied that the
space eventually afforded us was as a result ofBlack feminists' combined
efforts but my point is that rather than channelling those resources in
that direction a more fruitful endeavour would be for Black women to
create their own table within their own space and according to their own
needs. A table at which we determine whose or what interests are served.
Afrlcanist Sista-hood does take from Black feminist writers many of
the criticisms o f mainstream feminism and its marginalisation of Black
women, but it Is the feminist framework itselfthat provides a valid point
of departure. Going back to the Barbie doll example given earlier, a
similar analogy can be made with the dash o fcolour of Black feminism
and the original feminist frameworks. Has the hegemonic structure
really changed?
Hudson-Weems in relation to our creative potential states: 'l cannot
stress enough the critical need today for Afrlcana scholars throughout
the world to create our own paradigms and theoretical frameworks for

assessing our works:e® As a Black woman living out my experience'in.

Britain, |1 can only write ofan Africanlst Sista-hood in Britain. To our

other Slstas throughout the world there are many spaces for many more, ’

contributions.
We are beautiful, we are talented, let's come together and create!
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