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IRTRODUCTICR

Methodism is unique in many ways, but probably its
most unique characteristic is the source of its origin,
Bistorically, it had 4ts8 source in one man, but setuslly,
Methodigm steme from many movements and the idecs of numer-
ous men in the history of the Chwwrch, John Wesley demone-
atrates the genius of & brilliant mind with an inherent
sense of spiritual walues and an unusual souman for organ~
ization, In faot, Macauley, & historien and eritic, esti-
mated Wesley as "a man whose eloguencs and logleal acuteness
uight have mede him eminent in literature, whose ganiug for
government was not infericr to that of Richeliou, . "

Wesley was cne of the best read men of hia century,
and his life proved to hawve been one of the most disoiplined
of all time, In founding today's greatest Protestant world
movemant, he shows insight inte & multitude of historical
organizations and spiritusl influences of the Chaweh, This
organizational genius took the right ingredients from many
sourdges, and when they were integrated into a heterogencus
unit, he had & structure that stood ths tempests of the ages,

Wesley searched through the bushels of historical snd
eccleslastical chalf of the Church, and chose the few karnels

{(New Yc;kif. ?imzfnﬁﬁi %@%.‘iﬁl%s%? dournal
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of wheat for his doetrine. He sifted the gold for his organ~
ization, casting aside the gravel, and distille@ the quintea-
sence of Christian doetrine from all types of bellefs and
practices. In so doing, he axtracted the best of the past,
and formed a unique soclety that waeg blessed of God for the
future., From history's well, he drew the sparkling invigore
ating dootrine of Pasul, the discipline of the Church Fathers,
the platy of the monsstics, the soeial reform of the Franois-
cang, the rule of St, Benedict, the perfection of Williom Law,
and the Christian assurance of the Quakers, Where in history
is there a more influentiel organisation from such a hroed
sourca of backgrounds?

It 1a the purpose of this thesis to explore the influ-
ences of one of Methodism's many sources, nsmely, the plety
of the monastic movement which has cest its ray upon John
Wesley and Methodism, These rays inelude Weslay's many
irregulsyities, mysticel tendencies, and ascetic practices,
He finelly found an ameging modian betwesn the rigid practice
of Paplanm and the Rompan Chureh and the gloomy dootrine end
loogser standards of Calvinism,

Perhaps one term is worthy of definition, and thet is
mystieism, Eeriptursl mysticisn refors to the union of the
soul with God in intercommunion and fellowship, It iz not
the pantheistioc and Platonic type emlracod by meny extremists
and heathen faiths, but a cloge fellowship with God in
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Christian asgurance, This was the type of mysticism that
Wosley embraced efter his conversion. Befors Aldersgate
it was e vesk, humanistic effort te units his soul and thought
to God.

In order to present s broad investigation into the
influence of monastic plety upon Wesley, the analysis and
findings are prescnted in aix dlvisionas firsta historic
survey of Momastioism and ite relationship to Wesleys second,
an analysis of Mysticism in the life of Wesley; third, the
influence of Thomas a' Xempls snd Jerany Taylor on Wesleyy
fourth, the asceticisms in Wesley's 1ife befora Aldersgates
fifth, his irregularities after Aldersgate; and sixth, a
Irief avaluation and analyeis of Wesley's strict standards.



CHAPIFR I
KORASTICIEM

Its Apte-Movaments. The first and second centuries
constituted an age of extreme persecution of the Christians

within the Remen Enplre, The haathen aristocrats of Rome

were antertained by the fascineting sport of watching imported
lions tear Christiens to shreds and eat thelr blesding lesh,
The Appian Way was often lighted at night with the ter cov
ared bodies of mertyred Christisng, Why was this inhumans
slaughter? Thiz cruel bardarcus practice was carried out in
thousands of cases at the simple command of the pagan smperorsy
for they recogniged that Christians "dle well,"

But this could not last forever, for the more Christe
fans they killed off, the wore rose up to £ill the places of
the zmartyred ones, Thus wag seon the declins of tha gross
murders of the fajthful, and during the second cantury,
Christianity beocazme a populsy religion, As it has appeayred
throughout the higtory of the Church, whenever persecution
stops there comes within the Church a spirit of laxnoess and
ease, Thus, the Church began to grow popular, and as this
took place, seculariration possessed the clergy, and the vital
Christian religion became a jukewerm affalr,. Priestly funcle
iong of sacerdotalism took the place of the simple worship
of the early chureh, and formalism characterized the services,
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The free expression and preaching of the prophet bhecame a
subject of supression. A8 a protest against the quieting
of the prophet, a new sect called Montanism arose. This
movement desplsed secularism in the church,

48 a sect they embodied 211 the ascetic and rigopre
istic elements of the Church of the second eentwry. The
montanist came forward to declare a continuance of the
miraculous gifts of the epostolic church, and proclaimed
the &age of the Holy Chost and the Millenium as already
established. Encouraging such ideas as celibacy, they went
into extremes of fanaticism and "fell from evangelical free-
dom into Jewish Iagalim."l They had three main points of
emphasis: They exalted martyrdomj courted blood baptismj
and condemned flight from persecution and martyrdom,

of notyrions crines, inbosed rigid faste: navoonced

celibacy, encouraged martyrdom, allowed for divorce
and held it wnlawful to fly in time of persecution,>

Tha fassion of St, FPervetua called it:

« » only & weak and pusillanimous faith that supposes
that the grace of God worked only of cld either unto
constancy in suffering or unto wonder of revelation;
whareas He worketh always as He promised,3

I #eClintock and Stro gzgéoggggg g;buﬁa;
Wﬂ&m {New Torki arper a% rothers, 13888),
Ps .

2, Ibsd., ps 526,

3« Herbert B. Workmen, T P ac M
Catholic Chureh (London: Epwo rresa » Pe
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With all its extrevegence and crudity, Montaniem
emphasized the perennial truth of the free life of the Holy
Spirit and operated by other means than rituelism. Although
Montsnism was an imperfect type of the Bpirits yet, Workman
gompares it in some respects to Methodianm,

+ « o Mothodism, though unflinching in its faithfule
o1ghteenth century, & provest. sgainst an age vhich hed
killed the doatring of the I{o&y Spirit by frozen ratione
slism and deadly seculapism,

Like Methodism, Montanism wented to force buck the
apostolic simplieity and purity, free of epliscopel innovew
tions thet were fast invading and permeating the Church, It
did not wish to tring forward a new doctrine, but to emphasize
the dootrine of the Paracletey as Tertullian deserided it,

", o o 811 tadvance to better things' must be 'by that Viear
of the Lord, the Holy Ghost.'®" The ideal of both movements
was gpirituality, and to gein this characteristic of the
primitive chureh, %, ., « both were prepered to turn t)ém Church
into 'socletles,' hovever few snd insignificent. . % They
ghut themgelves ocut from the world by pigorous discipline and
abstaining from worldly cares and desires. Consequently, both
wvare led into 2 certalin antagonism to culiwre, from which

5 Ihid.s Do 60,
6 Log. CAte
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Methodism, unlike Montaniam, fully recovered, perhaps too
mudh 80,

Both movenents suffered persecution from their
respective contemporary Church, but Montanism suffered fatal
effects, Both movements had unususl and unique manifeststions
of nervous exocitement, however, Montanizn was by fer the moat
fanstic, Due to its extremes Montenism soon became ewtincty
nevertheless, 1t had some reviving re-oceurences among the
Priends. The Friends lncked the ultre radieel asceticlsm
that was practiced among the Montanists, end which, no doubt,
was largely the cause of Momtanlsm's early fatality.

Rige of Hopagtics. With the pessing of the Montanigts
came an inoreasing spirit of Yeese in Zion® and & materiale
istic olergy. Spiritunlity decremsed in proportion te the
increazsge of ritunlism and a humanization of worship, As perw
seeution was eliminated, the Church become more pompous and
popular, and the simplicity of worship in vital, close relate
ionship with God wes soon a past characteristic. Consequontly,
many men protestsed the secularization of the clergy by departe
ing into the wllderness of the desert ¢r mountalnsz and living
slone with God, This waz the beginning of Monastieism, which
wos a protest against union of polities snd the Chureh, resulle~
ing in simony. They wanted a return to the simplieity and
purity of the early Church, and to the ponslties of its martyrs.
The hermit fled the worldliness within the Church produeing:



8.
« o « & veritable stampede from the Catholic Church. « »
Thua from the first Monasticisn lay over against the
Catholie Church, with an ideal, life, and institution
of har own that ¢laimed to be Mepmdent of, nay
gz wigz ég&ﬁf %ns%itutinna, 1ife, and ideal cof the
The monusties were challenged by a highor life. They
interpreted the challengs, "If any man will come after mg,
let him deny himzelf, teke up his cross, and follow me," to
mean the print of the nails, the crown, and the wound in lis
slde, These symbols came to be the features of the monastic
movement, For a thousand years, Honasticism spread ths gzospel
of renuncisztion of self in a humenistic nanner, crucifying the
flesh, Throughout the Dark and Middle Ages, Monasticism was
the expression of piety. The monk was considered the only
religious person, and 1f a priest was not a monk, he was
classed in the seculsr world, Also, sonversion had little of
its original significance, but was synonomousg with Renunclation.
This was a subjective and humanistic offort, an inhumane act
of the troubled in heart seeking peece of soul. It was
“the diseipline of the physleal for the sake of the spiritual,®
It developed three sets of rules and carried them out to the
mogt extensive extremes:s poverty, chastity, and obedience.
Jdeal. (Londoni tTl?; mvlﬁgs, ’ ,: p'iﬁlw Heanaiia
8 Matthew 1612k,

huren. (Ginetanatis Slodied bR Pisation s0g thg losay,
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Poverty was the rejeetion of materisl interests; chastity
was the subversion of natural physical desire, maintaining
virginity; and obedisnce was the survendar of the will to a
higher human authority.

0 happy in their souls® high solitude
Who eommune thus with God and not with esarthi 10

Gibbon quite apily called this movement Ythe unhappy exiles
from soeisl life, ﬁmpanad by the dark and implacable genjus
of superstition,”

Few movenments have triumphed faster than Monasticism,
One of the reasons for 1ts astoundinr growth was the fact
that 1t wee allied with orthodoxy. By a strangs accident,
a wovenent which in itz surly days had been at times identi-
fied with Marelonism and Origenism, beceme allied with ortho.
doxy. These opposed the heresies of Arius and Apollinaris,
The Arisns set about to persecute tha Honastios; thus, the
belief in Monasticism became supported by the orthodox groupse
In the Best, perticulorly in Bgypt, the movement had its begin
uings In these parts, the nmonks ware fiercely fanatical in
the most severe practicea, The finest shades of meaning of
thaclogioal terns wonld Wring together thousands of enthusiast
hoping to vanquish the enemies of truth, BSome disgraceful
episodes ocowrred at the hands of these fanaiies, such as the

" 10 Worknan, Ihe Evelution of ihe Monastic Idesl.

2Re g4t. po 1,

11 Ibides Pe 5o
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murder of Flavien, But every movement hes its extremists.
As sdhercnts of orthodoxy, Monastisiam was strongly supported
by the orthodox lsaders of the Chureh, These men included
Bagil, Jerome, Chrysostom, Athanasins, Augustine, and many
others. However, Iln its early stages, Monasticism was opposed
by the Church, There was opposition between the cleric and
monit, especially in the Eest, for the Momestics arose outside
the Chwwrch, lany left the Chureh and never took commmion
within its psles. A3 a result Honastlcism recoived consider-
able opposition. Many bishope were hostile to the monks of
the fourth and fifth centuries, But vhen the bishops saw the
strength of tho monastic orders, they attempted to pet the
lesders of the monks into the Chursh by making them officers.
Consequently, many monks wers ordained sgainst thelr wills,
including Mertin and Jerome. The Captl monk, Ammon, refused
to be made a bishop by cutting off his ear, thus disqualifying
himgelf. He even threatened to cut out his tongue to prevent
the curse of fame and achlevement to erown his 1ife, John
Wosley similarly dld not deaire high office in the Church,
and disciplined Asbury in a severe rebuke for allowing himself
to be ealled "Bishop" of the Methodist Episeopal Chureh of
Amerieca. In s letter to Asbury in 1788, Wesley wrotes
How can you, how dere you suffer ycurself to be
oalled Bishop? I shudder, I start, at the very thought}

Men may call me a Mhmeve or a fool, a raseal, a sco
and I am content: but they shall never by my consent
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call me Bighop} For my aake,lgor Goé's sake, for Christ's
scke put a full end to this} *<

Many populer monks £led the epigeonal office end the honors
of the Churoh by finseing into the deseri, mountsins and caves,
where they could be alone with God,

These monks were laymen who were led and stimulated
by & lofty ifesl higher than the ideals of the Church. They
protested the collectivism sc ominent in the Church and state,
and emphasized the princlple of individualism, They balieved
that "the Kingdom of God is within you," and must be realiged
in the present 1llfe by selfesurrender or renuneiation, How-
aver, in surrendering some of the vital principles of an
individusl person, thoy lost some of the goals of presaerving
the qualities of tie individuel, such as the will, which chare
sctarizes the perscnality. They thought that by losing thame
selves in oscape from desires, they might {ind thamselves,

deaigw fﬁaga iﬁgﬁi&g.ﬁ?ﬂ?sgﬁﬁﬁéﬁf&ﬁh '?'Qeﬁfme‘
surrendar became at the time & yearning for isolatlion,l3

We cannot view the times of the riss of Monasticlism
vithout noting some recognizable couwparisons with the times
of John Wesley and the perverse condiiiong of eighteenth
century Bngland. The vivid deseription of the moral and

T William Warpen Sweet, } ism in Amerd
(Nashville: Abingdon Prass, 19%%«

13 workmen, fhe Bvelution of Lue Monastic Idesl.
Obe Gike Pe 7e
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seonomie evil of the fourth and fifth centurles ars very apt
in plcturing ingland at the rise of Msethodism.
On that hard pagen world

Hade human life a hell.

Yaior Movements. Monastieism first appeared in Egypt.
Itg first gtage was thet of the hernit or the eremite life.
The solitary life was emphasized, and men began tc follow
Anthony of Koma in central Egypt into the desert to live a
life to themsalves and God. Anthcny was born in 250, a
native of Coptic stock. He was a son of a rich family, but
took Christ's vords to the rich young man literally, and sold
vhat he had end geve it to the poor. At twenty years of age
he became an ascetle, and at thirty«five, he became o hermit.
He soon had many follovers and imitators, who practiced the
strictest self-denial of preying, festing, and overcoming the
flesh, These self afflictions were mainly of their own devices,
and whether in groups, or as individusls, they practiced the
erenito or hermit-like 14fe. Athanasins wrote a book on The
Xife of Sk sntbiony, whieh captured the minds of the West, and
established monestic ideals in Gaul and the surrounding perts.
Howaver, the practices of ascetism did nct reach the peak of
fanaticisn in the West that they reached in the East,

m :m'g Ps 250
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Pachomius vas also an Egypt Copt, and a contemperary
of Anthonys Portyetwo years Anthony's junior, he improved
upon the eremite idesl Ly introdueing the cenobite crgane
igation., 7his was less extrone than the practices of the
hernits and thus, 2 more healthful typre of Honagticism,
Pachomas established the first Christien monastery in Tebennlsi,
Egypt, vhere

fuistg B S matee v St e 2 siagl vy,

similar dress, and cells close to one ancthsr-~in

2 work, a life in eommon under an abbot, 1
Pachomas established n convent for vomen, end ten monasteriles
in Egypt. lonasticlsm continued in Asie Minor Iin his tred-
ition, but wes led by Basil., Basil labored for its sdoption
and spread, and gave impetug to & rule vhich besrs his name,
Cormon to the life of Pechomas, it emphasized work, preyer,
Bible reading, helping fhe poor, and dlsecuraged oxtrone
forms of agcetism,

As vas aslready mentioned, the earllest monastics vere
laymen. DBut Buseblus, bishop of Vercelli, recognized its
volues and required the clergy of his cathedral to live the
monastic life, Ilrough the cutgrowth of thls custom, it
gredually became common for monks to reciive priestly ordination,

There came to be a wide verlety of monastie rules end
practicea. They varled from the most extreme ascetle disel-

IV Williston Walker, 4 B v of the tizn Church.
{Now York: Cheas. Sord bher t 4 %bns, ?ﬁé& ' g?“lsg.
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plines of the Lagt to loxness end riches of Western monast-
erics, Benediot of Mursic realized 1%s dongors, and after
becoming o monk, he drew many diseiples sbout him and estab-
lished his world famous monastery on the hill of lonte Casgsino
in Italy., There he established his famous Benedlctine Rule,
in vhich he emphagized worship, work, and obed%gnce. Ha
said that "Idleness i: the enemy of the soul,.® His Rule
gradnually spread to fnpland and Cermany, and represents the
best of aarly Wostern monesticism, Cther early famous monks
ware 8t. Mertin of Tours, Hilarion, and Jerome, They all
recognized the need of regulation in the livez of monks,

By the tenth ecentury, Popas, Church, and noncstery
alike gseamed %o have roeached the lest stape of decrepitude,”
To meet the need in the Chureh, the Clunise reform arose in
the tanth eentury. The misory of the times had the effect of
turnding men's minds from the world and emphasizing the ascetic
ideal, The movement sterted in France and aimed at a restor-
ation of the old discipline, and of true renunciation and
plety in the monesteriass themselves, Its first 1llustration
was in tho founding of the monastery of Clumy 4n Fastern
Franes by Dulke William the Plous, of Aguitaine. At the death
of its first abbot, five or six nonasterles were under the

. m m" p' 139#
17 Adolf Harnsek, M i g b o
St. Auguseino. (Cxfords MTT S SAE g0 Lxe Cenfpgaicna gl
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control of Cluny's abbot. But under the £ifth abbot in 994,
Cluny had become the head of a congregation with all monaste
aries (reformed by Cluny) under 1ts conirel, Thus, a far-
reaching ecclesiastical, politicel plan developed. An affile
iation between the communitier was adopted which standardized
the practices and idesls. Within the Chureh they considered
only one morality and one ideal tc which sl Christians nmust
pledge, This, of course, won ths support of the clergy. The
success of the Cluny led to luxury and riches in the monaste
erias, RNew religious associntions vere rising; the nmost
important of which was that of the Cistercians, also French
in origin. 1ts ruls was that of Benedict, but far exceeded
his rule in self-donial., Its early success wag largely due
to the far~reaching influence of Barnard of Clairvoux, who
was one of the grastest precchers of 2ll times. Bornard
helped to lead the politics of the world from the pulpit
and his monastery ¢ell, Thig was the first of all crders
to establish papal dependence and Roman authority.

There came another perliod of decay and decth, and the
fires of monastics were burning cut. %The need was met in
the thirteenth century by 2 son of & rich merchent of Assigi,
This saint defied his father and forscck all wealth, becoming
married to "Mother Foverty." He went from community to
comeunity winning converts and helping the poor. Scon he had
& great following which later beeame lnown as the Franclscens,
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Francis of Aseisgi introduced a changs in the philosophy of
nonks from ghunning moen to seoking them ocut and winming them
to the ideals of celibacy, poverty, and obedience., In doing
80, they preserved these ideals of early monasticism, but
carried on & sccial gospel of helping the needy. The
Franciscons wers essentislly social laeborere, and ", o « thelr
momeaig-tops of contemplation in the haunts of plague and
fever® were the bases of their ministry., In hig commentary
upon the Dominiocan Rule, Humbert de Romanisg, 1277, wrotes
se1v e o oL L T 2,0 e
mﬁpgrlygo ﬁ‘ﬁfﬁ”' sbove averything, to make us
Wesley would have agreed to the szie emphasis for his preachers.
Franels agreed with St, ggminie, "Live as if you only existed
for the sake of cthers.” Again we cannot help bat note the
spirit of John Wealoy.
A final major movement in Honasticlsnm was that of
the Bociety of Josus, or the Jesults of the sixteenth gentury.
This produced & revivel of nmissionary zezl im the Cathelie
Church. In the time of the Protestant Reformation, the Jesults
ptood os the antithesls to the Protosiant movement., Thelr
loader, Ignatius Loyola, was sn invalid soldicr who studied

10 Workman, Qbe gite; D. 272,
19 Log. gif.
20 Log. git.
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the lives of Jesus, St. Francis, and Dominic. Stimulated by
chivelrous ideals of dresms and visions, he educcted himself
and gathered some like-mirded followers wit: whom he practiced
his spiritual cxerciges. Iiis movement was approved by the
pontif of Rome, which strengthsned the constitution of the
organization ag drawn up by loyols, At ite hend wes &
“genaral,” Lg{ola, and beneath him in sach digtriet was the
“provineial®  sppointed by the genercl, Jt wes & powerful
organization, combining the:

s o o individuclism of the Renaissonco~-coch nman assigned

o fhe oL B T D

alns of the u!wlew
Its purpose was to strengthen the daminion of the Churah,
seeking its power within the Church, It constontly pursued
i%s own purposc, nover becoming a tool of the Chureh, but
inging the Church under 1ts dominion, Devaloping into a
diplomacy of scnsuous mysticism, it took tha place of ®
gimple plety and moral diseipline of early Monasticlanm,.

Ons eannot gtudy the overall

Hozsege of Mopas
rloturs of Monasticism without noting its mejor ideals and
message. Herbert Worlman prasents eleven princirles of the

megsage of Monastliclsm In his IDvolutdon ef ihe lLonantic Idesl,

21 Walker, gp. git., p. 426,
22 1g. git.
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which summarize the thrusis of 1ts ngementsa% The follow-
ing is a brief digcussion of nine of these principlos.

The first ides and perheps the mejor emphesis cf the
early fanatice of the Iast was the erucifixion of the floshy
extinguishing the lure of the senses, The hermit alnost
hated the oreative world 2s & wedius of temptation, thus,
considering matter evil., There wes much stoicisn among early
monks, for they used every possible means to deaden their
natural desires of the senses, such as hunger, sex, sleep,
feeling, and comfort, Death was consldered the highest exprese
sion of the ideal, axenplified by Telemachus, a monk who
stopped e gladiator fighting by sacrificing his life.
"Chastity wos the chiafest virgx:e; to this sbstinence ond
poverty were but auxillaries.® Jerome crudely called
"virgigmy«mat, marriage~-barley, and fornicotlion--cow.
dung," Malania lost her husband and two scny the same
weak, GShe smiled and prayed, "lare ensily ¢an I serve 'rhea»,%
0 Lord, in that Thou hast relieved me of so great a burden.”
Thus, multiplied illustrations of lroken homes, thwarted
desires, and wrotehed lives resulting from these fanatics
ecan be found,

23 Workmen, Qu. Si%es PP 325-340¢
Q“*IM-, Pe 5%
25 Ablgdey Pe 57
26 Ibides Pe 60,
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Sgcondly, Honestigisn failed to see Paul's view of the
body as the temple of God, and tried to ruin it. They nege
lscted the truth of human nature, and put the body through
pain and physicel abuse in ordar to beccme holy. They carried
on extreme fasts for apiritunl purposes. Arsenius, a teacher
of the emperor's ccurt, forsook luxury, sailed to Lgypt, and
became 2 hermit of Seete, There he obtained some satisfactiom
in his extreme fmsts. Mepcarius fasted forty daye and only
mibbled at leaves. He ate nothing cocked by fire for seven
years, placing himgelf against a dangerous protruding crag of
rock esch night except Satupday, and then he prayed allanight.
At Constantinople there was a group of “Slaepless Ones" who
never slept, and day and night the work of prayer and praiss
nevar coasol.

Next, the dally death of the individual's will wasg a
necessitys This ides wes introduced by Pachomas, and wes
sometimes called obedlence and humility, To the monasties,
the two became inseperable., "The first ggm-ee of humdlity,"
gald 8t. BDenediet, “"is ready obedience,." Thones a'Eenpis
wrote: IS 1s a great matter to live in cbedience, %o be under
& superlior and not to be at our own disposing, It is much
safar to obsy than to govern,” | This wes the emphasis of

. 27 mot P "’90
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the cenobite more than the hermit. The system of cbedience
wes not for utiliterian purposes, but for the sake of humdl-
ity only. A certain Paul the Simpls was tested by Anthony
by asking him to stand in prayer untll he returned., All
that hot day and damp night the monk steod until Anthony
returned the next day, Not only was this & principle of
esrly monasteries, but even the Benediotines were not allowed
much individual diseretion in obeying; and the Jesuity Order
“wag founded upon the perfect exploitation of the renunclate
ion of the will." Thiz blind obedience deatroyed the indie
viduality that Monastieism im its rise had attempted to esteb-
ligh,

They also sattempted to minlmige the lmportsnce of
enviromwsent in worship. In eliminating the formaliam and
gymbollsn of the Chureh, they went in the othar extreme and
sought out the most crude surroundings to bring them closest
to God, 8ome lived in small derk cells toc low for standing
room and too smell to streteh out and rest., Thalelasus spent
tan years in a2 tub suapended in mideair from two poles. His
body was too corpulent %o slt upy, =c he had to live with his
head between his kneess, &Symeon Stylites wos so £ilthy thet
when he walked, vermin dropped from his body, Many kings and

mmi’ De g



nobles knnlt at the bottom of his pillar,

» » » ohorishing as if they werse precious pearls,

*the worms that dropped from hig ¥y gazing

with eve ns Symeon ftouched hig feet uzth his

forehead 134h times, . . or stppd 21l night with

his hands stratched to heaven,-»
Consequently, in attempting an escape from forualism, many
monks sought as their goal to create a subjective atuosphare
of worship, vhich was exceedingly human,

Another cherscterization of the monastic avolution,
ip that the standard veried with the different ages and reformas,
The first reforn was extremely fanatical, then the Benedictine
Rule was a maeh saner and modified standard, and finally the
Jogsuits were linked with the Church in contrast to the none
gsacerdotalism of the early monks, Vesley chenged his mind
several times during his 1life zs to the practices of Methodism
in eonsideration of the nesds of the dey, HMetlhodism hes since
alterad its praetices many times to meet contemporary domands.
A sixth notable lesson 18 that the groeat resformers

of the world have first conquered themselves,

« s+ s they best will help to subjugate the world who

have first obtalned the victory in their own souls,

that they are best fitted for work in the world who

heve succeaded in freelng themselves from its clasp.

Lot by coming down to lowar levels, but in living on

the mountain tops, will men influenec their fellows
mogt pwarfuuy.Bé
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If any man in history conquered himself in a positive and
beneficiel way, it was John Wesley. He thoroughby believed
and practiced a renunciation cf the world and selfigh desires.
This was one of the secrets to his effectiveness,

Seventh, Monasticism presented m great confliet for
virtue. But the woakness of this ley in the opinion that
virtue was the inhumane solitary life. Kempis disagrees with
this, as well as Martin Luther. The latter said, "It 1s a
dangercus thing for a man to be alones, . » 1t is a device
for the devil himself, . "

Bighth, the ideal monk was the one who had learned
to 1ive his life in silence, Ascetlicism was an end in itself,
not a meens to an ends It was the desire to withdraw from
man in order to draw nigh to the Presenca of the Almighty.

A pood lesson can be learned fyrom this principle, and Wesley
learnad it, He scldom conversed long with anybody, and shune
ned communion with ungodly people, except to point them %o
God, He preached much on "unprofiteble econversgetion,®
advising a friend to talk "no more than ig nscessary with men
that are without God. o ¥

And finally, Monastielsm reopudisted & cheap, spiritusl
voestion that was easlily gecured and meintained. It placed m

39 Mo’ Poe 338.
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prenium upon an erduous means of Christlikeness, It has been
the tendency of the more modern movements to advance essy and
hunanistie moans of gaining an inheritance to eternsl life,
Wesley also frownsé upon profession of grace without aumple
fruits to prove it, These ars soms of the major prineciples
of the emphages of Monastieism through its fourtoen centuries
of growth, They existed 4in all extremos; however, it 1ls quite
noticeabls that some of them con be directly compared with
Yesleyan Methodisme

Compardson and Coptrast with idgaleye ©Of ell the
monasgtics, Wesley probably hed the most in common with St,

Franeis of Agsisi, He rossmbles the Francisenns in his organs
igation, system, and rules of the Soclety, Wesley is, in
fact, the St. Francis of the eighteenth century. The fol-
loving ars some of the reasons for this deduetions

Both felt called in a zpiritual axperience to e
oomplete surrender of self,
Both found 4n the love of God the gentrael truth that
inspired thelr lives and wills,
Both tried to live the life of Jogus-~ilcgley imitating
His holiness, and 8t, Francis 1m1t§:§2§ His povartsw
Both echleved & revival of per roligion in
protligata 8ga.
Eaeh tock the world as his parish, working among the
nendghana pocr, outeast masses in dee&s as wall as words.
eir sermons were gimilar in simplicity, in roitere
ation of allwimportant truths, renunciztion of pomp and
worldliness. They also used music and hymns,
Both used similar methods in propsgating the Gospel
by laymen,
Both encountered similar difficultizs, foeing angry
mobg 4in persecution.
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and the fanaticals3dd
But the followers of St. Francis remained in the Church,
while the sons of John Wagley, contrary to his design,
found thelr sphers of ministry outside the Church, Ancther
contrast between the two was that Wesley was far more
intellectual than Froncis, Wesley was of & strong will and
Froneis was wesker, for Franels let himself ecome under the
power of Csrdinel Ugolini,

We alpo might compare Methodism with the Jesuit
novemant in the realm of obedience and surremder of the will,
Both Wesley and Loyola demanded strict obodience from theiy
followers, Wealey's demand for obedience was perscnels
Loyola's was obedience to a system. Up to a certain point
“4n this dootrine of the subjection of the will, modern
Methodism and Jesuitism are cnes « " Wesleyanism declares
the will to be the caunse of depravity and sin, since man is
endowed with free willg hence, the will must be surrendered
to Christ,

At Tiret sight, Methodism and Monasticlam appear to
have comparatively little in commong for thelr differences

3% Workman % &f Hethoddgm in the Cetholle
Shurch, op. Qhliey ;‘Pt 0o ¢ She
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are numeroug and significant. Honesticism usually considered
Celvary es the main structurs, and lacked s vital triumphant
union of the risen Loprd with the distress of lis death,
Hevertheless, thare are some points of contact betwesn the
two world movements. In the light of the previous discussion,
the following six eompmrisong aro drawn:

Pirst, there was a ccmmon omphasis of the impertance
of the conquest of gelf. This was a renunciation; the cne
eondition of effective work for Cod.

Becondly, Honastlielsm as worked out by St. Benedlcet
and Prancis wes a socisl religion, Wesley agreed in emphse
sising the fact that men wers toc help each other %o the
spiritual 1ife under leadership and a rule.

Thirdly, both Honastielam and Methodism wers the
vitness to a sacerdotel age that holiness is a faet of chare
scter rather than an imputed act, Instead of communion with
God through prisste end sacraments, the monk uphold direct
intercourse with God at any plage,

Next, both movemants emphasized the priesthood of
the laity. The sgarly monks were laymen, and oven in the
order of Bt. Benediet, the monk made confesslion to the abbot
or whole brotharhood and not to the priest,

Fifth, the sperifice of praise and thatk spivinge

This was similar to the class maetings of early Methodism,

Also, in every monastery the service of God was the supreme
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duty of the monks, Worship wes carried on in relays without
cegsation so that when the Master of the House came, He would
Tind them waiting., This non-liturgical service was known as
the "sacrifice of prayer and thanksgiving."sy

And finally, thera are some similarities between the
Annual Conferance of Methodism and the organization of the
Friers and Cistercians, The Benedietiné monasteries were of
& Congregationel type; each house an 1solated and dependent
eell, But overy abbot of a Cistercisn house was bound to
attend the Chapter~General held annually at the mother-house
at Citeeax, and was obligated to render account tc the central
authoritys much after the same manner of the Methodist supers
intendents to thelr respeetive confarences. Also, the Friars
were divided intc Provinces (districts) and over eaech one
was a Provinelal Minister, elected for four years only. This
could be compared with the Methodist Districts and District
Superintendents, Each Province was again divided into Custle
odies, under the Custodians, Perbapa a correlation could be
neds with the Methodist eircuit, eared for by the traveling
preacher, "Both Friars and Methcdists found that this common
government by a central court ggit:ed the whole body into a
compact effective instrument,"  Therefore, Monasticiam had
scme discernable prineiples of influence upon John Wesloy and
Hethodlsm,

37 1B, b O
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CHAPTER I1
MYSTICISH 2AND WESLEY

Mygticianm in Christianiiy. While Monasticism was
“the discipline of the physieal for the sake of the spiritual,"l
Mysticlen was “Eha digeipline of the mental for the sake of
the spiritual." Therefore, it was consequantial that in
putting their bodies through inhwumane trestments, the ascetics
engaged their minds in wental gymnastics as well, Their minds
vere purified by a cruecifixicn of the body. 8o Mysticlsm was
logically inherent within Monagticism,

There are many conceptions of mysticlism vhich vary
conaiderably, One ssoular encyslopsdia lroadly defined it
as the "practice of uniting one-self with the Deity or other
mifying principle of life, linked with religion; in a more
popular sensa any sort of non-ratlonal belief." Harnack,
the noted historian, sayst “Mystioism is Catholic plety in
general, so far as this plety is not mersly ecolesiastical
obedience, that ts fides implieita, , v Lo7menn deseribed

% gn}{m;m (Cinetomest. Ohior’ Shialiian Hougalia
2 Ipidey p. 57,
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this impliedt faith as exomplified in the thoughts and life
of Santa Tercsa, the groatest mystic soul, Her 1ifs was not
confined entirely to cathf:liq thought, for Lehmann seys that
she was *almost Protestant."

Many writers have considered anyone participeting in
any sort of Fystieism as tainted with fonaticism and hearsesy.
But many movements have become known by the extromiste and
distorters of the true picture, This has always been true
in Mysticism, but Mysticism does have genuine Christian elew
mantsa,

Union with God d1d not mean union in a pantheistio
senge, but rather a transformation of soul through love,
legding up to a condition of perfeot acquiescsnce to
‘the will of God,

There have becn as many varietiss of mystics as
there are religions. Hernack claims that there have alwnys
been “Yapurioug! mysties in the Church and always will be.
"It was always the Ultra's, who, by meking an appeml to tham,
brought discredit upon the *Church! mystic‘:.“y Thers iz &
mystical aelement in Christienity, but Christianity does not
rest upon a mystical basis, The experience of the Christian
#is mystieal 4in proportion as the soul has direct personsl

3&. git.
6 roc. cit.
7 Log. gl
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intereourse vith God thrcugh Christ.,® If this viev isg
accepted, no evil stigmetisn should be placed upon any mystic
soul who doces not delve inte tho "extremes™ of holy living,
buat prectices the rresenee of God cn a Seriptural basis, The
Apostolic Christianity cannct be divorced from Mysticism,
shich has been defined as "the type of religion which puts
the aemphosgls on immediate awaresness of relation with Uode o o%
Thus, Rufus Jones seys, "It is rsligion in its mcst acute,
intense and living stage,"lo

Though there were many extrecdsts and heretics among
the mystics of the Church, tic numerous and variedlicorrupt-
iong onght not to be identified with its sssence.” Chrigte
fan mysticisn differs widely from the Platonic mysteriosophy
with its ponthelstic view and omphases upon the negative.
Divinc revelation cannot possibly be separated from true
Mysticipm, for Y, . +not only in JO??’ but elso in Paul, there
aroe plontiful traces of Mysticlsm." inge felt thet the
mystical olements of Paul's theclogy have been under-sstimated;
ard that "all the §ssentials of mysticism are to be found in

the epistles. . " The most vital elements of Paul's

S Log. git.
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Mysticism are derived from his vital intimate fellowship
with the living Christ,
Both St. John and Paul agree:
» « +30 the mystic ides of the belisver's onsness
vith Christ, to the pre-eminanece of Love, and to
the Holy Spirit as the Source of knowledge of the
things of God, the Civer and Sustainer of spirite
ual l1life, and_the witness tc the Divine sonship
of bellevers,ll
True wmysticism was epitomized in the Scriptures,
The Christianity whigh ls content to remein
non-mysticel 1s impoverished at the very canter
of 1ty belngs « « +Had 21l Ohristians under-
stood, and lived up tol their belief, they would
all have bean mysties.lS
EBrophetigm. Mysticism was inherent within Honasticlsm
and, no doudbt, was stimulated by the monastic ideals, howevaer,
it 416 not originate within the monastic movement. All men
are created with & capacity to dasire and contemplate God in
reverence and wvorships hence, elements of Hysticlsm have
always existed in the hearts of men and women, But some of
the more distinguishing idesls of the mystical movement were
more fully represented by the prophetism of the 01d Testament,
as well 23 the early centuries of the Church. The prophet

wag known for his outward nmanifestations of an inwvard

T Ioc. cit.
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commtnion with God,
+ » » the characterisilc of the 'prophet’ wes his
extenpore, some claimod his inspired, utterance,
Ho was 'glfted! to speak the word of God in free ..
spontansous discourse, oftentimes in ecstatic forms.
Prophats oven existed in the days of the Apostle Paul, but
the movement was suppressed by the growing sacerdotalism
(priestly offiece and liturgy) of the Roman Church,

"The rrophet was thus essentlially 2 preacher, gonerw
ally s traveling preacher, though, unliks the arostle, he was
not deprived of the liberty of settling doun in one plac@."17
Hot being & tescher, "{%a emphasis was lald upon intuition
and not asgimilstion.” He did not instruet, but worneds
was not a pastor, but an anto-evangelist; and =g such, his
supreme function was the proclamation tc backsliders of the
forgivenass of their sins.

Upon a closer examination of early Prophetisa, a
fundamental agreement 1s fourd baetwesn it and primitive
Mathodisn,

sanefly SRS, In foot St o o e
the samew~~oteasional inner extravagance, the oppogite

1on from without of those with vhom order is paramount,
The dutles of the two were much the same, even to the
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matter of wandering, and the manner of payment of

these who raested for the while cn tholy 'eircults.!

But most important of all is the witness borne by

both movemants to the free utteronce of the Holy

Bpirit as one of the slemental facts of a8 living

falth, This utterance nsither the growth of sacer-

dotalism, nor the elsims of decorum, nor even the

*foclishness of graaehing' itealf 1s abls to destroy.

That 'Prophetism’ is an sss-atisl part of Methodism

is not only demonstrated by her early history, but

also by ane curious facet, VUhen at times Mothodism

has 'feasts’ and 'bondemeetings,' in the ministrate

ions of her local preachers, or otherwise, she has

always seen the rise, commonly by a secession from

her own ranksy of & movement reviving the ‘prophat'n19
Thus, there are some ncteworthy parallels between Methodism
snd Prophetism charscterizing both movements: outward ante-
gonists deing formalists; internal enemies being fonatiesy
itinerate preashing; and a strong belief in the free utter-

ance of the Holy Spirit.

Mysticism before Convaersion. Until he was twenty-
tvo years of aga, Wesley was setisfied with the formellism

of the Anglican Church., His early home training under the
Chureh of Englend, his parents once Furitan, demonstrated to
him the cutward signs of the Christian life. However, in hia
publie sehool days, he became indifferent tc hisg Puritanie
training, and excused himself{ for backsliding into habituasl
sins. Thus, he began "taking refugg in the defanse that he

was not 'so bad ag other people,'¥ This attitude of

19 mﬁia 23 51 58,590
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spiritual complaesney continued until he received his B.Ae
degree from Oxford 4in 172%; and then, upon counseling with
his father concerning choosing his vosation for life, he
decided upon the ministry. ¥Yor three years he sought to
improve his spiritusl status by various reforms, devotions,
introspection, continusl counsel from his virtuous and plous
mothar, and an extremely self-diseiplined life.

In 1727 ¥esley contactsd a book that was tc change
his thinking and bear influence upon him for the rast of
his 1ife, Upon reading Willlam Law's Jreatise on m

- s he wes “solzed with an idea that never after let
him go.” There were men in past history of the church who
influenced Wasley, although their touch was not direct,

Boshin was one of the great mystics who influenced Willisn Law,
He influenced Arndt, Spener, Francke, and Fox, all of whom
produced works whieh Law read rreviously to preparing his
Shristlan Perfections Thus, there were quite & few mystlos
wno assisted in svaying Wesley's nind to the thinking of

that gigantic intellect of the oi-hteenth century, William
Law, John Wesley was desply moved by tha life of Msdeme
Guyon and her books, and even after hig conversion and repude
jation of mystielsm, he wrote very favorably of her.

law and Wesley had much in common., Both claimed
strict religious backgrounds; werc desply intellsctuals

2Ll Ibid., p. 73¢ (Quotad from cell,)



e
disparaged public opinion for the sske of their convioctionss
and were intent upon disciplined living. After reading Law's
book, Wesley desired to meet him personally and consult his
opinion upon such e 1ife as he wes propegating, So he walked
to his home et Putney, ocutside Londoa (in order %o save money
for the poor he rafused to hire a ride), and visited with the
nan who was to pley & grest part in his life., At first Wesley
was preparsd te obleet to law's views gs too high for any
human to attain, but Law replied, "We shall dc well to aim
at the highest degrees of perzgwtion, if we mey thereby at
loest attain to medicority.” Therefore, Wesley sst about
to try to imitete the ideals of William Lowj some of whieh
navar left him,

Law saild that God, in relation to many is Yan alle
speaking, slleworking, nllvillmiugging Essenee that becomes
the true light of cur Minds hora.* This he accepted from
the Friends, but denounced both the cold formalism and the
wild "enthusiasm® of the two prevalent, opposite extremes
within the Friends® movement. Between these two ultras views
he folt a mean should be established; then true form and

PP Tobert Southey Life of Johy Mesley (Few Yorks
ﬂ'aﬂwich A, Stokes C’O.g i& Pe gf .
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invard enthusiasm would teke their proper places,
o » » it is the running awvay from this Enthusissm
that has made sc meny great Scholars ag useless to
the Church as tinkling cymbals aaghall Christandom
8 meer Babel of lsarned canfuaicn,

After digesting both Law's devoticnel books, A Jireat~
dse on Christlap Perfeciion, end ihe Seious Call, Wesley
wrotas

s « o although I wes much offendesd at mony parts of
bothy {et they convinced me more than ever of the
exgeeding height and troadth and depth of the law of
Cods, The light flowed in so mightily upon ny soul,
that everything appeared in e new view. I cried to
God for help, and resoclved not to prolong Ega time
of obeylng as I had naver done befores

Ancther sgtrong mystical influence upon VWesley was the
reading of Rules and Rxergises of Holy Ldving in 1725, upon
the invitation of = deoply pious friend, Letty Kirkham,
More wlll be gaild in relation to his aseetic practices as
dorived from Jepromy Tayler, bat this saint of the Chureh
direotly influenced Wesley in his mystical views, The fol-
lowing are some of the rules that Jeremy Taylor advised for
deap contemplation wpon God,

Think often of God's omniprasence,
Let aveﬁyggéng you sea reprasert the excellency and
o

»
In retivement, speak frequently with Cod,
offer acte of love and fesr to Cod,

2“.&22* st
25 IMd., p. 19. (Quoted from Georga T“ayrs' Letters
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kalk as in God's pressnce--contemplate Him.
Remembar God ig in thy rethren--treat them es guch,26

Wesley began to arducusly follow these rules, and throughout
his 14ife, they chapacterized his actions and ideals.

Weslsy, Ihe Exengelical livstigs John Wesley reached
& elimax in his 1ife upon his return from his painful and
unsuccessfnul trip to Georgia. He cane home a follure~--a
new experience for this btrilliant young clorgyman, for he had
alweys been at the top of his class and a leader among his
colleagues, John accused himself of unbdslief, pride, gross
faars, levity and luxurisncy of spirit; and of many words in
his speech which vare unedifying, 7This extramely self-disci-
plined man was extroemely liberal in the condemnation of hime
self, He feared he was ungaved, and then he wasn'i sure,
writing:
I think verily if the gospal be true, I am safe;
for I not only have given and do glve all my goods
to feed the poorg I not y give my body to burnt,
drowuned, » « put I follow sr charity (though not
as I ought Jet as I oen), if haply I mey attain it, .
T show &y Palth by my works, by steking my all upon 1.7
Kot only was he uncertain sbout his salvation, but
his dootrinal beliefs end opiniens ware sadly confuged,
Over ten years had passed since he had received his Master's

(Cambridget Little Brown %ﬁ%%o‘ffmz %ég.u hdving
27 southey, gp. gif., p. Pt
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Degree from Oxford and yaet his faith was seemingly grounded
in sand. Ten years before, he had taken his mother's suge
gostion and undertock a serious Self-examinatim,zgto find
vhether he had 'a reascnable hope of solvation,'™ Her
advice to him at the time was that esssurance was through
hurman attaimment rather than & divine gift, Now after s
decade, he was searching again in intrespestion, and was not
safisfied with what he found. 4s to his doctrinal beliefs,
he sadly admitted, "For many yesrs I have beon tossed about
by verious winds of doctrine., I asked long ago, 'What must
I do to be eavad?""zg He had been adviged to not lay too
much emphasis upon faith without works, and attempted to
fellow this by his many outward works. He was also warned
against too meny works, thus, falling inte the pit of the
Roman Catholics, end here he alsc feiled, for he was wholly
depanfiing upon humen endeavors for his salvation. He dise
paraged Calvinistic dectrine in writing: *, . I fell among
gome Lutheran end Calvinist suthors, who magnified faith to
such an ma%ng sige, that it hid all the rost of the come
pandments.® He considered the Lutherans and Celvinists

Wey’ QR. m" p- bg.
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rlunged into the other extreme denying the value of works,
tnd called them "these wellemeaning wrong-headed Germans,"
Ard s0 Weslaey went too far in the other extreme, failing for
thirtesn years to find the golden mean between Calvinism and
Papisme GSoom Wesley, by “"extending antiquity too fars. . .
believing more practices tgzhave heen universal in the aneient
Church then ever were sog" was falling into the tonets of
nonastio Mysticism,

Wesley wrote of his gradual withdraswsl into the
extraemes of Mystlelsm, This description was written after his
conversion, when he rcaliszed the precarious position of his
former bellafs,

These considerations insensibdbly stole upon me as I
grew scqueinted with the mystic writars, whose noble
deseriptions of union with God and internal religion
mads everything alse appear mean, flat, and insiped.

But in truth they mede good works appesr so too: yea,
and falth itself, and what not? They gave ne an entire
new view of religlon, like any I had bafore, But alas!
1t vas nothing like dnat religion which Christ and His
apostles loved and taught. . + I had no heart, no vigour,
no geal in obeying, continually doubting whether I was
right or wrong an& never out of parplexities and
oy anslemants*33

After forsaking Mysticism, Wealey considered it his worst

enemy, and in doing so, took an extreme attitude towerd it,

3L Joc. gl
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He axpressed this asttitude in writing:

« o oior can I at this honr give a distinet account
how or whenm I came a little back toward the right
way; only my prassnt sense is this, all the other
enenieg of Cheistlanity sre triflers, the mystics
are the mogt dangerouss; they sted it in tho vilals,
and i1ts most saﬁiaua professors are most llkely to
£all 'by them, 3

Although Wegley repudiated the appellation of Mysticiem, as
8 trichotomisgt, he viewed the spirit as the highest prineiple
of man. This immortal spirit was the channsl uniting man with
Cod in faith, He believed God might send Hig Spirit directly
and immediately intc the soul of men., ‘This is Seripturel
Mygticism, therefore, it was the extremes of the radieal mystics
vhom Wealey criticized in severe denouncement,
If a Mystic 1s one who denied justifiention by

falth, , + »who taught that God was insusceptible

of snger and thet the work of God in the soul was

best promoted by anguish and by splritual mertyr-

doms oecasional absences of that joy in

the Spirit was not to be indulged in nor God to

be selfishly loved; who was guided solely by ine

ward inpressions and not by the written Word;y whoe

advigsed retirement and entire seclusion from meng

who strove to fulfill the law by gaasivity. . o3

+ « » then Wesley's assertion that he was not to

be numbered among them must be agcapted.3S

Fven- though Wesley discredits Mysticism completely as

a "snoke in the grass® of Christien deoetrine that will polison

the gsecker, his conversion was & wonderful exporience in

T3 John Wesley, The ' Stand
pattiony (od. e Curnymcne, SAEnal of Jonn %ﬁ%& 1790cs
r Ds telle

35 Arthur Wilford Nagler, P tothodd an
{Naghville: Methodist Chureh Puﬁl%é‘gﬂ ;éﬁ%e, )P
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which he gensed the Scriptural witness of salvation by faith,
It was the inner mysticel experience of the heart for which
he exrressed his desirs *, .Bécf the want of that f{aith
vhereby elone we arec saved," Beilng strongly influenced by
the Germen, Peter Boshler, lasley asked him if it would not
be wise to quit preaching, since he felt that he did not
possess the assurance that he felt was Seripturally accese
eible, FPoshler advised him, "Preach faith till you have ity
and then, because you have it, you will preach faith."s?
Consequently, even though he did not possess this mysterious
experionce, and did not know how faith could be obtained
inetently, he began to preach salvation by faith, Finally,
on May 24, 1738, Wesley discarded the extrames of Mysticism
in the Seriptural epitome of the finsst expression of myste
ical thought in Christian assurance. He met with a asmall
group at Aldersgate Stroet, snd was liatening to the reading
of luther's preface to the Romans, He wrote in his dlary the
glorious acgount of the frultion of his new found faith,

the change Wiieh God werke in the heret theough feith
in Christy I felt my heart strangely warmed; I felt I
did trust in Christ, Christ alone, for calvation: and
an assurance was given mgé that He had taken awvay my

sins, aggn mine, and saved me from the law of sin and
death,

~35 Wesley, Qn. Sitey pe 4,
37 loge glte
38 Zbid., p. 475
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He did not oxpeérience an exnberant scstacy of joy in
his conversion, as many of his converts menifested, but "His
respongse was more intsllectual than amotiunal."?g in accord-
ance with his personality. Far more importsnt than a jumping
spree or a tickling of his emotions, ", . « was the profound
and ablding consclousness of the reality of God snd spiritual
values, which now %saesseﬂ bin and supplied the dynamic that
had been missing,”

It 1s evident that "Wesley was more influenced by
Mysticiem than he was awsre, for mystical 1ldeas had filtered W
into the better religicus life of his age from many sources."
Mysticism has in all ages besn a reaction against superstitious
dependence upon humsnistic grounds of Christian certitude,.
Thus, both Mystielsm and Methodisn build upon the foundation
of consclious spiritual experience and 1ts certitude within
the heart. It 1s the doctrine of assurance, and is not far
romoved from that of the “inner light" of the Quakers. It is
universally sound,.

on 1RcERE A REEIOE ot 20k 1y vt v e
infinite and abiding, of a spirit not all unlike, yet
These our Tinite spirlts and in the werls at targer
T 39 Tanney, gne ghtey pe 95
40 Iog. git.
¥1 workman, gp. Qite, De 79.
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especlally in humen history. . « is met by the s{gtical
and ths dirsetly opsrative slement of religion.

The Methodist insistence upon conversion is based
in evangelical argument upon the existence of a faeulty
different from, and superior to reason. This quality superior
to reason is the intuitive faeulty, end in both Mysticiem and
Hethodiem 1t religns supreue, The great mystic, Ruystrosck,
says, “Above all things, if we desire to anjoy God, or to
oxpariance eternal life within us, we must 11;159 far above
human reason, and enter God through Faith," God works
tirough this intultive faculty in the conveyance of spiritusl
kncwledge., In this, Methodism locks step with Mysticlam,
Wezley has always tried to steer clear of the danger of this,
vhieh 1s the disparagenent of learning.

In the Christian's view of peace of goul, both Hethode
ism end Mysticism touch the basic fact of spirituzl consclous~
ness, naver mere finely expressed than by the great mystis,
St, Augustine, who in the opening page of his gonfasaziong,
wrote: "Thou hast created us unto Thyself Omﬁod, and our
heart finds no rest until 1t rests in Thee," There 1

+¢ jblde, pe 804 (Quoted from von Hugel, The Myvgtlcal
of Ralielen, Vol. 1T, p. 390.) ’

43 Ipid., p. 81.
L st, fugustine, Th Qgggggg&ggg St. Augustine
{New Yorks Charles Seri'éa%ga Sone, 2)‘?113?&1.
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litile differcnce between the follower of Wesley and that
of sincere Christian Mysticism, There is little difference
in the words of the noted mystic writer, von Hugel, and a
heart warming hymn of Wesley in their cssense,
+ « sHe 4t is who, howaver dimly yet directly, touches
our souls and awakens them to that ncblest, incurable
discontent with cur own petty salf and to %hat senge
of thirst for the Infinite and Abiding, wiich articu-
lates man's deapest requirement and characteristie:
this is the first experience, , ., without which all
life, and life's cen%g, religion, are flat snd dreary,
vain and philistine.
Wogley salsc pens the beauty of his thought in deep contemplate
ion and deyotion to God,
Thou hidden love of God, whose helght,
Whose dagth unfathomed no men knows,
I see fyrom far Thy beauteous light,
inly I sigh for Thy ropose
Yy heart 1s pained, nor can it de
At rost, t41l i} finds rest in Thee.'6
There are, however, scme differences es well as likee
nessas betwean the essential quelities of Methodisn and the
mystical groups of the more yopular varieties. The following
N
ars two qualities of the mystical which bagic to Methodism,
Mrst is ineffabilityv, which is the state of feeling directly
exparienced and non-impartible to others. The experience of
salvation and the dally walk with Cod are unlque to eash
individual, The second is the noetic quality. 7This ineludes
states of insight into depih of truth unplumbed by the discur-

sive intellect. These demonstrate the doetrine of Assuranca,.

W5 Workman, gp. git.s p. 82f,
"6 Ibid.s pe 834
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There ars e2lgo two more characteristics of Mysticiam which
are unique to that group, but have little place in Methodism.
The first is %rensieney wihich 1s a more sbmormsl state, which
Paul prcbably referred to as the third heaven., Methodism is
not oppoged to this, but little transiency ocours in its
novement, Finslly, where Methodisnm and lMystielsm part company
entirely 1s in ine passiviiy of the Friends, VWeslsy abhorred
this practice among the Quakers and exeluded it from his
practice among his sccleties., It is the doctrine of “8till-
ness,” which is a doencthing negative attitude, However,
Wesley did encourage the tronquil tarrying before the Lord
und the spiritusl quiet, which was a contribution of the
Friends of God and later the (uakers, but Wesley took & mean
betwean the extremes of this “quietism® and the radical expresgw
slon of the non-intellectual Ranters. Another difference
might bs considered-~the verbal testimony of Gud's grace imparte
ed in the 1life of believers, Tauler thought that the experiencs
of close worship with God was indaseribable ond non-tellable,
No ons was allowed to witness in words to what he f21t 4in his
heart., But Weslay took issue in the adronition of thoese linest

What ve have folt and soen
With eonflidence we tells;

And Bublish to the 30£§ of men
“he signs infsllible,

) E: ziszdcy Pa @f.
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Wesley alsc opposed the antiw-nomisn views of the
Friends, as has slready been mentioned, and thelr emphases
upon seclusion, solitude, and unsocial forms or religious
axpression. Although Wesley thow ht Mysticism was bound up
with obseurity and irraticnality, his dootrine had the follow-
ing mystical elements in 1t: 1. Immaedirey of first hand
religlous axperiaence; 2, Han has a sense other than reason
by which he comes into relstion with the Infinite; 3. Convere
sion re-agtablishes a vital union of the soul with Cod which
sin had dissolvedj 4. Illumination comes after purgation;

5« The "Inner Light" universal and preventing grace; and
finally, 6. 'The scriptural doctrine of Helwews that "withe
out holiness nc man shall see the Lord." Hebrows 12:h,

Both of these movements have been sneered at as phile
ogophical empirieism and a sentlmental religion. Wesley
daspised this l.st accusation the worst, for he was anything
but a sentimentalistic enthusiast. Mysticism has 4in the past
and will be in the future:

» o o the fermant of faith, the forerunner of spiritual
1iberty, the insccessibls refuge of the nobler heretics,
the teaehe: of the despairiﬁg, the comforter of thoge
vho are weary of finitude,
Thus, the truths of genuine Mysticism neither grow old or die,
In her unity with a sane end sensible Mysticism, Methodism
will always have & most powerful weapon in the fight against
the increasing materialism of thought and 1ife,

LE oy P 82 (Quoted frum J. Royee, T+ World and
mmm.%, 1901, pr. 81-5), ’




CHAPTER III

THE INFLULNCE CF KEMPIS AND TAYLOR

Ihomns s'Keupige In 1725 aftsr Wesley had begun his
preparation for the ministry, the gusstion as to vhat Christe
lanity reslly means arose. QD¢ Imitatione Christl (lhe Imltat-
Jdon of Christ) was reccmmended to him by a friend, probably
Betty Kirkham, a daughter of a rector at Stanton nesyr Oxford.
He was in & cruocial period of his life, for he was contemplat~
ing ordination, His mother sdvised him to be ordained, even
at the early age of twenty-twoi but she also asked him to
take a serious inventory of his life in writing the following
lotter,

I heartily wish you would now enter upon & strict
exemination of {ourself that you may know whethar you
hava a reasonable hops of sslvation by Jesus Christ,

ou have the satisfaction of knowing it will abunds

your paina; if you have not, you will find
a mora reasmble oeaas on for tears than can be met
with in a tragedy.
Consequently, this classic of the soul was a meons of stime
ulating his sslfe-axamination.

Kempis belonged to the monastic crganization celled
the "New Devotion of the Brethren of the Common Life," first
as & pupil, and then as a wonk, At the close of his studies,
he ehcse to ronmain in the monaptery at 54, Agness There he

=1 TRobart Southay John Wesley (New York:
Fﬁ.‘aﬁel'ich Ao Stokas CQ.”l 3)' p‘ %
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lived for seventy more years, instructing, copying holy books,
and writing, He died et ninety-cne years of age. At the time
he wrote The Imitation of Christ, the world was in chaos;
threatened by the ruthless Turks, Many wars were constantly
taking place causing universel unrest and fear. This book is
the deposit of a long life set in those times of turmoil and
disaster for the Church and State,

Keumpis' book has had tnique popularity, with the
greatest “circulstion of any book writiten vutside the Bible."
It “came forward as an answer to the sighing of Christian Europe
for light from Hepven,® Its value lies in its content and
gpiritual vision, and it has had as many editions and reprints
as there are months since it was written, Cell calls Jhs
doitetion of Christ:

« » othe most loved and wldely read classic of mystical
and monastlic piety., + « The Chrigtian's Pattern is
universally regarded as the fairest flower plucked from
thetgardan of monastic mysticism. « . No other classic
of the Christian faith stands closer to Wesley's conm
coption of religlon in his pre-ovangelicsl period or

glves us so clear an ingight in the workings of hisg
miﬂﬁo lp

Wesley belleved that The Imitation of Chrigt compree
hands all that is relsted to Christian perfeetion, and in it

Y K. E, Welsh g;?ggigg b Scnl's Quast (New York
19 3}y Da lﬁ;;ﬁl@. 2 o~ '

Gaorge H., Coran Co,,

3 Ibhidey Do 8,

% Gempge Craft Cell, Rediscoyal
{Bow York: Hemry Holt & Co., 1935), De 112,
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¢ « » Tightly say . . . &8n cornest apprchension and an

excellant exposition in monagtic terms of the ides at

Christicn holiness or ovangelical rerfecticn as the

imarnmatskernel of the Gospel and the Christian ethie

of life.
However, Wesley 414 not readily swallow the wheole book withe
out dissgreaments., He wrote, "I wag angry at XKempis for being
too stricte o » yet I haé frequently much gansible comfort in
Teading him, such as I was an utter stranger to before, . "6
Az m result, he began to alter the whole form of his “converw
sation and to set in eazrnest upon a nevw 1ife." Thirteon
years later, Weslsy recorded ths influence that the book had
upon him and hisg disagresments,
. % e tha pwavidenoe of God directing me to Kempla's
ariagtion® y 1 began tc ges that true religﬁ.cm
Vas sesated art and that God's law ext
to all our theughts a8 wen as words and actions,
Wesley had threa main objeetions to vpinions of Kempis, lhey
were the necessity of & dull life with nc jeoy; the usclessness
and sin of pleasure; and the pessimistic doetrine of Predeste

ination. Oreen records his comments upon each of these views

§

respectively.
— 7 les. sit.

6 John VWeslay %wgm; gsz? . Standard
miclsggg, égg H, Cmmc’nc% ondons gghar as Kelley, 1779). I,
PP+ ’ .

7 Log. site

8 Richard Green, Egg;gﬁ (Londont
Religlous Tract SGca.aty, % %} 9. (Guoted from J ’
May 2+, 1738).
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1. I cannot think thst vhen Cod sant us into the world
he had irreversibly decreed that we should be perpete
ually mimabl@ in it- a 9 .

24. Anotsm'of 23.15 té;xéi.:a is that a:i.i mtﬁ or nlee.zsﬁa'&
is useless, if not sim?ﬁ and thet nething is en
afflietion to 8 goeod mBN . . 4 .

» ® » * 4 = " = 5 & & a = .
3, How 1& this eonsistent with oither the Ddvine Justice
g{; Is it mci.ful to ordsin a croature to
ng misery? 9

Deeply perplexed John wrote his mother regarding these
problems, perticularly the disagreement with Eempis on plessw
ure and siny IHis wise and Godly mcther snswered him with
thig classic definition of sin,

Would you Jjudge the lawfulness or unlewfulness of

pleasure? . , « take this rulet vhatever weskens your
reason, impairs the tenderness of your conscience
obsoures your gense of God, or tekes the relish o}
uitunl B3 wwin ahari vhatever increases the
e’n th am& aut ority of our body over your mind
';a sin to you, g.ovavar innoeent 1t may fm
:m itsclf.

msﬁy called this book of Kampis his Ygreat and old
sompanion,” declaring "that it was almost impossible to
peruse it seriously without admiring, and in some measure 12
imitating its heroic strains of humility, piety, and devotiom."

Thug, it is evident that Kempis exerted strong influence

¥ ADiGesy PDs h9.51,

10 Bouthey, pp. git., p. 26,
11 1pid., p. 27.

12 100, gite
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over his admirer, who even encouraged his llethodist preachers
to atudy it.

Ihe imitetion of Christ is an attempt to revive a
religion of the hewrrt end posee of soul, Kempls was "a seniw
nystio., « o practicel and moral in personal relcticn with Cod
through Christ and His cross,” In his book, the Bible is
the chief gource of inspiration and language, for he quoted
from nearly every book of the Bible., He also gquoted from such
gorlior monks end mysties as Augustine and Bernard. Its megw-
sage can be summoed up in five prineciplessy 1, The self 1{1*&19
root of all evil., ". . .be not a lover of thyself, . ."

UMy aon, thou censt not pissess perfect liberty unless thou
wholly rencunce thyself,” 2+ The Christlan must oscape
worldly desires., "All riches, dignities, honours, fricends,

and kinsfolk they rencunced, the{@daairod to have nothing whiech
appertained to the worldy . . .M 3. God's kingdom is within
man, "The Kingdom of God is within you, . . « All His glory
and beauty is fros within, and there He gglightatb Himself,

The inward man he often visitethy . . .Y Yo Two require-
ments for enjoying spirvitual intimacy with God are simplicity

13 Welsh, one gik.y p. 155,

I+ Thomas a'Kempis, The Dmitation of Cheist (New York:
Grosset & Dunlap), p. 146,

15 ARid.y Pe 193,
16 Ahidey Do 46,
17 Igi(:.’ p‘ﬂ. 81, 82.
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and purity, *By two wings, 2 man is lifted up from things
sarthly, nemely, by Simplielity and Purity. Simplicity ought
to be in owr intention; Purity in our ai‘feetion,“w 5 And
finally, Kempis' eonception of the holy 1ife is an ascetic
life, detached fyom mundane cuncerns,

Padaions, Seke 8 trus SaListons meny TTtifiestion of
§ Bou i1t am’ selfFetoinding 'a 1ire d1d hoes hol

Pathersz lead in the wildorness, . . What rlgorous
abstinences did they fulfill

Thoy were given for an exanple to all religicus memj . o3P
In studying the life and practices of John Wesley, one cannot
help but notiee what a strong influence the message of Kempis
wag upon hie life. These will be trought out more in the
following ehapters, It is inmpossible to resd such o warm
devotional book without dbeing gripred by its sincere effort
to win the reader to & closer imitetion of the Master in vital

Cheistien living and piety,

dereny Zayleor. Ancther book whioh was trought to
Wesley's attentlon by Betty Kirkhan was Joremy Tayler's Ruleg

apd Ixexcises of Holy Livings Its lofty idsals strongly
affeoted Miss Kimkham, and "slmogt put her ggt of her sonses
vhen she was fifteen or sixteen years old," Wegley agresd

IB ;aﬁ*, Pt 89-
19 Mo; ITe M‘

20 John Wesl E§§g§§ ggga : AKa
(ad, Thomas Jaakwn.‘yio%gm O Qﬁs’%? %), sy Do :
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thet parts of it were too strict and others illogieal, but
that its messags wos simed in stimulating a deep desire to
bevome & whole Christisn., Taylor wes influenced in his writ-
ing by Kempls, and hie chapter on "Purity of Intention® insists
{1ikes Xompls) that all aetivities of 1life must be Mrought
under the power and influence of Christ, then the most come
mon inoidencss of life take on spiritual significance, Wesley
read this book im 1725 Defore his ordination in September of
the seme yesy, which helped him come to & decision,

T™hiz wes & more fervent and intelleotual work than
that of Kempis. The chapter mentioned above hrought a ready
resction &s soon ag Wesley resd it.

Thet part in particular of this splendid work whieh
relates {o ?mrity of intention, affected him excesdingly.
tInstentlyy' he says, 'I pssolved to dedigate all my
lifs to y 811 my thoughts and words and acticng,--
being thoroughly convinced that there was no mediumg
but that every part of my life (not some only) mugt
alther be a saocrifice to Cod, or myselfewthat is in
effect to the Devil,'" 21

This helped to soften his repulsive attitude toward The
dmitation of Chrigt. ie belleved and declared that humility
is necegsary to salvstion, 3ut still he abharred the terrible
Cslvinistic doctrine of Predestination as prosented by Ksmpls
and Taylor, and Wesley continued to hold to free grace for

all men.

Ws 9Re 0i%ey D 28,
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Taylor gives twelve signs of grace whereby one may
know whether he belongs to Cod,
l, Believe and be baptized intc all Articles of Faith,
2« Btudy tc improve your knowledpe cf God,
e. Be faolthful in public and private woprship.
» Practice and maintain chastity,
gu Be merciful te others,
+ Practice justice and 311igm in businoss,
g. Be contented,
» Ubey those who have rule ovar you,
» Be not worldly minded,
10, Continue warm devotion to God,
1l. Do not fear suffaring persecution.
12, Make virtue and roligion habitual, 22
In order tc become a complete Christian, Wesley cagerly began
to put these rules into practice, and completely odopted them.
Leter he said of this period of his 1life, that in ", , . dom
ing so much and mw.ngzso good a 1ife, I doubted not thet I
wae a good Chrigtian.” A)l his works gave him a false
gense of assurance, Novertheless, Taylor geve Wesley an
uncartainty and & eonscelousness of unpreperedness for death,
"Rvery man is to work out his salvation with fear snd trembe
ling. « « A true penitent must all the deys of his 1ife pray
for pardon, and never think the work completed t1ll he dies.. »
This ralsed many doubts and fears in Wesley's faith, and
parhops was an influeneing raeter in Wesley's ssarch for
- 22 Hary Alice Tennsy, Hlueprint
(Winons lLakes Light & Life Press, 19

23 vesley, gp. git., (Journal I.,) p. 467.

24 Jeramy Taylor gg},@f ; Lxerciges of Eoly Livine
(Cambridge: Little Erown E%mgo., B%w;, . '55.5'.




Fey
assurance, which lasted nearly sixteen yearse.

Taylor's classic was & continuation of the sarlier
monestic plety as advocated by Kempiss In fact, the early
monastics prodused a atrong influence upon Teylor's rules.

The following five of his rules influenced Wesley the most,
however, there ars others which paralleled Wosley's practices
thoughout his 1life. Pirst, Weslasy took much from Taylor's
chapter dsaling with time, Taylor wrote, "Upon man's shorg
time eternity depends ., . 5 Idleness is the greatest prodipge-
ality in the world: . . " Therefore, he advised ell
Chriztianeg to "spend every spare minute in m'ayer."% Second,
he devoted a chapter to "Practicing the Presence of Cod," and
set forth some rules to meintain thie ideal, Among his rules
he advised walking as in the presence of God and continually
contempleating His presence. ZEverything one does shonld
reprosent the exoellency and the power of God, Third, moderste
indulgenes of all things was advised in his chapter "0Of Modesty,"
"Modesty is the appendage of sohriety, and 1s tc chastity,

to tomparance, and to humility as the fringess are to the goate
mont.”  This included simplieity of dress &lao.aa”ae grave,
decent, and modest in thy elothing amd ornement,” Fowthy his

*—‘mn Pe To
26 2ides Do 9e
27 Ibidsy pe 131,
28 Ibides pe 1394
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chapter entitled, "Of Obedience," was & stardard which
Wesley hold fior ell members and leaders of his soclety,
Taylor sontinued the spirit of obsdience from the sarlier
monagtios in 2 moderate sense in advising submission to
lawful authority, spiritusl guides, and respect to all
rulors., Finally, in his chapters entitled "Of Charity,"”
and "Of Alms," he emphasized helpling the peor and needy,
writing, "Love gives awasy 211 things, that so¢ he may advance
the interest of the beloved parson.” Wasley ogreed with
him in his rule to give to 2ll the nsedy, keeping only what
you nesd, Anything superflucous in your possessicn you should
give away snd never gxpect anything in return. Thus, "learn
of the frugal man."

Through the courss of studying these two books, a
groat change wae brought about in tsslay's mind. Hs com=
municated weekly, and began tc pray for that inward holiness;
the necesaity of which Bighop Teylor hed convinced him, He
sat about to secure it by the most sxtreme endeavors, Adopte
ing many stringent standards, his strictness of 1life made hinm
the subject of much ridiculs and laughter, Thus, he and his
followers became known as the *Methodlistas,”

7 E; m-, De 2P,
30 MPQ Is"n 3”!00
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Taylor and Eempls benished forever YWesley's moral
complagency, setting before him the goal of Christian
perfection and inducting him into & tireless solfw
digclipline and srducus sonquest of the flesh, Succoess
in this ascetic effort he believed would make him zccepte
able with God, Taylor's dedication eristle reveals
urmistakably the High Church adoption of the ascetic
theory of works as an answer to the dissonters' theory
of 'aspursnce.'® ids readers wers instructed to ideny
ify essorance with conseicusness of virtaous conduct.dl

The following chapter deals with some of Weslay's strict
practices that he began to fellow as a result of reading
these two books,

3T Sotthey, gp. giki.s p. 31



CHAPTER IV
JOHH WESLEY THE ASCBIIC

Inasmuch az Wesley thorouphly adopted Jeremy Taylor's
rale and pattern of living, it was only natural that hae fell
inte the doldruns of humanistic asceticism which aqualed the
savere ivregularitias of many & monastery, His life tock om
a negative philosophy vhish sought through sbgtinence and
selfwdenial to conguer his bodily impulses, and thus srrive
at the boliness idezl in cultivating Christicn virtues. Soon
he wags fasting once or twice a week, communicating as of'ten
ag possibls, observing hourly periods of proyer and utiering
freguent prayerful sjaculations. He observed the twenty-two
reguletions of Taylor for the frugal employment of time. He
started a diary, and recarded the monner im which he spent
every hour of the dayy continuing this practlce until he
embarked for Ceorgia ten years later. Idleness was the main
sin to avoid, for it left room for tempiation, In attempting
to follow these rules and idealsy he was encouraged by his
parents to not fear the ridicule of his schocl mates, "con-
domning &s 'alwsak virtue' that which feammot benr o be
laughed at.'" He was sgeverely oriticiged by hls classmetes
that the rector, Dr. Morley, mede inguivy into his conduct;

L Mary Alice Temney, ) rint i
(Winona lLakes ILight & Mt’e Press, 33}y Po 73s
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only to decide that his intense progpem was an asset to the
aeadenlc reforn at Lincoln.

Prapared in outward standords of study and paptially
in heart, he was ordained 4in 1725 by Ir. Potter, Bishop of
Oxferds After raceiving a fellowship &t Tincoln College, he
adopted a rule to nmot visit anyone who would not help or
edify him spirituslly, and it was not long until he ceased
having visitorge He continued this non-scciable preotics
all his 1ife, and was eble to steer clear of: those who
might contaminate his thought; hermful conversstiony end
wagted time, ’

In 1727, he established a schedule for study, which
he followed for seversl years,

Momdays and Tuesdays were alloted for the

siagslony dedneztays (2, loel nd, sion, B,
ﬁgﬁﬁeﬁlg?gggoﬁzﬁgag’tgzsgrg?sg ggg gg:w,
Sabbath to divinity, 2
If carried cut as Wesley did, such a& program as this would
give many & modern gtudent a narvous breskdown. Hut ha
seaned to be a acholar of limitless energles and unceaging
drive, and fitted quite well intc such & demanding schedule.

John tried to press Charles, his wother, into the

tight wold of his own sugtere habits and a more active

¥ Rcbart Southay Life of John Wesley (New York:
Proderich A. Stokes co.,&%%;, De e
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devotion. But Cherles protested against becoming e saint
too suddenly, and refused to abide by his adnonitions, Chsrles
did, howaever, neet with two or three vther serious and spire
ituel-minded undergraduates at Oxford in a daily meeting,
Here they read the Word of God together and other devotional
booksy and called themselves the Holy Club, When John ysturned
to Oxford, they placed thomgelves under his supervision,
Slnce infidelity was high and morals ranked low, these men
placed thamselves in a precariocus position as far as popular
opinion was concerned, They were called in derision the
Sacrenentarians, Bible-bigots, Bible-moths, the Gedly Clubd,
and the new sect of Methodlsts (a name from an enclent school
of physicians. )3

Thege men who were called Methodists lived by rule,
and learned to prick nup the freguents of their time in order
to not Jose an hour or minute, They grev in number to fifw
teen nmen, vhose sole business wagz religlon. They regulerly
visitod the sick and prisoners, took communion weekly, and
fasted on Vednesdays and Fridays. They alsc drow up & plan
of sslf-examination whareby they might check thomselves lest
they backslide into worldliness, This plan of introspeeotion
had its faults, three of which were: 1t took too much timey
its habits of life wera bhurdanscme-~like a monastic orders
and being a hunenistle device, it tended to make artificial

5 1034y Pe 39
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seintss These men later saw the darkness of their hesrtss
however, at the time, they wers deeply sincerae,

A8 was previously noted, when Wesley read Willdan
Law's Christien Perfeetion ané Serious Gall, his sscetic
tendencles incroased, The muther at first seemed to enbrace
too high & stendard, but upon encouragement from Law, Wesley
soon acquiesced to his ideals. Yet in spite of hig humane
istie attermpts to gain holiness and the Christian way, there
remained darkness in his soul,

e ¢+ othe system of the ascetic 1s derk and cheerlessy

but mysticiem lives in a sunshine of its own, and

dreoms of the light of heaven, while the visicns of

the agaeti.c aro such as the fﬁ“’ of the devil preduces,

rather than the love of God.
Wesley was an ageetic, and as such attempted to embrace mystie
c¢ismy but he falled to gain the witness of the 8pirit. As
an ascotic he d1d not "being forth fruits meet fop repent-
ance,” and as a mystie, he fell short of the true seripturael
myatic's ideal, which is communion with God through inter-
followship, Wosley lacked the witness of Gody hence, any
comntindon was one-sided, He 4id all the aeting and CGod had
1ittle chance to do anything with him.

The intentlons of Wesley and his asscolales were good,
but soon lsad then into fanatieism, The Seniors of the college
met in Christ Church to see how and if they ceould be checked,
tut were unable to stop them, John's clder brother, Samuel,

% my, P L8,
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sccussd him of carrying his vrinciples to excess, and thus
exclting injuricus prejudices spoinst himself, But John
defended hinmelf by assording thet the most unmpopular of
his habits were early risins and keeping little sompanys

John saved his money YWy every neans possible, so
that he might have more to give to the poor. He walked
much instesd of hiring o carriage; evaen to trudging four
or five miles oach wey., He refused Lo pay to have his hair
dregzadt, so wore it looss upom his sghoulders. Hig mother
urged hin te have it cut off, but he refused to do this also,
because of the unnecossary expense. rinally he compromlsed
and had 1t cut to half langth,

Sgmuel thought that John vas disregarding hig health,
as 1f he were sager for death. He had ample rezson teo think
this, fort

Hord study, eoxeroiss carried sometimes in his

journeys baynzé his strength, the emertion of fre~
guant precching and earnest éiscoursa, fasting upon
all the appointed deys of the anciant chuwrch, v
zugagn a%%@gacgigftgnal% times, had reﬂucad him
He spit blood frsquently and once vwaz awekoned at midmight
by & Blood vesssl reaking. 7This led him to sock medicel
care, after whioch he thoroughly recovered,

At fipst he was basically guite selfish 4in hiz gearch
of @ holy life, for he wanted his religion for himself, and
nothing shonld deter hin from gaining and eontinuing a sonse

‘ v m-u e 524
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of holiness by his solitary religion, He falled to carry
out the advice given bin by a "serious nang” who had said,
Bir, you wish to serve God and go to hesven.

Remember, you cannot serve Hin alome. You mugt

e oy of AT iy e e
This selfishness of Wesley was evidenced bty his refusal to
help his father in his parish at Npwarth, His aged father
urgsd him $o teke up the work at Epworth where there were
24000 souls in need of spiritusl murture. John refused and
declarsd that he could not stand his groumd for a month against
such intemperance in sleeping, esting, and drinking, and that
the spirit of the world would come baek upon him, He dreaded
the company of merely good men, lukewarn Christisns who have
a coneern for religlon but foeel no real sense of it, He
felt that he neoded man of the same mind and convietions foy
advioce, reproof, and exhortation, and this wvas & blessing
which he could enjoy nowhers but his recluse at Oxford.
Hig fether was grestly indignant with John's susters selifish
visws. He wrote a stinging letter of rebuke in return for
Johnts sttitude of eese and complatency.

I carmot allow austerity or fagting, considered by
themgelves to be proper aets of holiness, nor an I for

a solitary life. OCod made us for a sociazl life. We
are to let cur light shine hefeore men, and not berely

B Goorge Eayrs ﬁtm s of Johp Wesley (London:
Hodder and Stoughton, i? s Ds %.



63,
through the chinks of a btushel for fesr the wind would
blow 4t out: . o o ARG to this academicsl studies are
only preparatorys 7
Whan the spirit of fansticism comes upon one's mind, thare
scems to be nc retrest, but a continued and increased oxert.
icn of energy in that direction. "It was, indeed, his grove
ing attschment to ascetic principles and hadbits which made
him desirous of removing from the temptations of the world,"
Wealey further revealed his selfish motives in reli-

gion vhen he declared his purpose of going to Goorgla., His
goal was not g lofty one, as it might have been, for his chief
purpose should have bean to convert the Indlens and minigter
to the needy ones in the new world., IHe said,

avmgm mmé? ggrlmneg@nﬁgge&;g%w%ﬁwg ggghgg

%ﬁ“x’ﬁ?ﬁ%ﬁ%ﬁﬁ%’ giory’of coaed O soutss and
Thus, the chief interest in the life of John Wesley was hime
salf, He was the fooal center of all his endeavors and
setivities, In spite of his glving to the poor and preache
ing to the prisoncrs, his aim was directed toward his own
glory and self-satisfsotion, Here lay the main stumbling
block that separated him from vital contaet with God. This

wmy, Sne Gikes Do 55
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was the fault of meny of the monks who sought to glorify God
in tho golitude of their cells, fearing contamination by those
whom they falled to win by their selfish lives,

While residing at OUxford, John bad always folt some
restraint, parhops unconsciously because of his sppesrance
and the influenoe of cthers. But on ship envoute to Ceargia,
there was no more restraint felt, and he with his companions
put thelr ascetic prineiples to full practice. They believed
thot denying themselves even in the smallest instances was
helpful to their receiving the bleasing of Cod and contridb-
uted to their holiness. Thay soon ceased eating moeat and
drinicing wine, and ate mostly vegetables, They dscided that
thetir meals were too freguent, and thus eliminated supper.
m»am in the comfort of a bed seemed to be an wmetessary
luxuey, therdfore, they slépt on the floor, Wesley tried
gating only Iread instead of & variety. PAt this time, his
officinl Biographers say ‘he had only attained te the spirit
of bondage unto feer. . i"‘m John wrote his rother, Semuel,
asking him to destroy the ¢lassica and introduge only books
of Chrigtian authors %o the pupils. Hs first depreciated
the value of lesrning, and then would have destroyed nuch of
it altogether, thus taking the general cowrse of many fanatics,
Southey commented upon thelr ascetiss on the ships

15 m ‘ s3 Ps 65,
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"The course of 1ife vhich they sdopted on hglard WaSe o o
88 gevers as ths rule of a nonastic opder,® But in spite
of all his rigid praetises, he felt afrald and unprepered to
die during the tempest of the storm at sea. He was not sure
of his salvation, snd finally odmitted his neod of assurance,

His work at Georgis began woll, and at first he
proached to great crowds, But after he preachod on dress,
and infuriated the people with his extreme disciplines, he
becane less populer. He forced child omersion, and hrought
Epigeopal and high chureh practices upon the people. He was
Impragtical, and even departed from the standards of the
Charch in adopting some rules of his own, The people ware not
enthugiagtic over rising for prayer at five o'celock in the
morning, or dressing in drab colorss They wondered at times
ir this young olerie wag not a Roman, In attenmpting to
minimize the falth of the Calvinists, he over-emphasized works,
and failed in his efforts to save his oun sonl or those of
the Indlens. Retuwrning home, he wrote this pltifd, testimony
of his fsllure,

I want to Ameries tc convert the Indi l%bm

ch} who shall convert me? VWho, what is he t will
delivar me from this evil heart or unbelief?

i Log. cit.
12 m-, P' 93'
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(radnally Wesloy came to the realization of the fute
113ty of his works, for he recognized sin within his life of
unbalief, prids, fears, and n nonwedifying spirit., He con-
fessed, "In the hands of the great Gody I wes alearly eone-
vinced of unbelief,ew~of the want of that falth vhereby alone
ve are aawd.”l Hot until hs recopgnized sin within his
heart and his total dependence upon God, did God inspire the
faith thet reached out and claimed salvation from ain, It
wog then that Veslsy realized that his works wers as dross,
fLor he had lesrnad to depend upon God and not upon his own
asgetic disciplines, Then and then alone could falth transe
canll works.

15 m vy Do 11'4'.



CEAPTER V
AFTER ALDERSGATE

A great change came intc John Wesley's life on May
2, 1738, It was & change from doubt to belief, from stress
and fesr %o peace of soul, from trust in works tc a complete
dependence upon the love of Cod. Fer the first time his
spirit ross up and was united in holy union with Ged, and
he was enbraced in the everlasting arms of the Saviour. No
more did he feel concerned for himself, but thought of others.
As soon as he felt the divine assurance, hiz heart was turned
to concern for his enemies, "I began to pray with ell my
might for thoge who had in a mire ezpecial manner desplto-
fully used and persecuted me,* Immediately temptation pere
vaded his soul and robbed him of the expected joy. But instead
of fighting temptatlions with crucifixions of the flesh, he
trusted in God to deliver him. On Saturday, three deys aftar
his conversion, he victorlously testifieds "I was more than
aongueror, galning gm'e pover thepreby to trust and to relolce
in Cod my Saviour.” For soven mdore days he had a constant
battle with temptation, but came out victorious on Sunday,

(od. Thmaengnaaz;g%?y’lﬁ%uﬁ %%20%%8%3?; » Da ’103.
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June b, which "Was indeed a feast-ény."s Two days later he
witnesged ", . . still more comfort, and pesce, and JO¥js « +°

Howaver, this vadioal chenge within did not produes
suth an alterstion in his habitss for many of his friends
thought all slong that ha had been a most devout Christian,
end could not understand how thils pious young clergyman,
more diseiplined in holy things than them all, could be anye
thing but a Christisn, It was no vonder that when he teate
ified to his firast rorlized salvation thet hia friends thought
him irratie and fanatical, It was only natural that he should
continue his practices of holy living, early rising, wise
uge of every minute, modesty of dress, tenperance in all
things, end hia many other diseiplinaes that had bocome & part
of his nature and the bagis of his activities for the past
Tourteen yearss These diseiplines, that he lezrned from the
monk, Kempls, and the follower of Kempis, Jeramy Taylor, were

%

to prove a great boon te his eontribution to the world and
particnlarly to tha idesls of Methodism, The change wag
within, in his attitude, in his pergpective, No longer was
hip ministry for self. but for Gods FMis disciplines vere
re-channellsd to best serve his SBaviour and the needy souls,
In losing himself, he would suprely find his iife in God,

IR, pe 105
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Then he was in bondege to the Law, but now under the glorious
freedom of gracg.
And herein I found the differsnce between thiz and
Ry former state chiefly consisted. I vwas striving, yeas,
fighting with all my might under the Lew, as wall es
6r graces But then I was sometimes, 1 not often
conquered; now, I was always conqueror. 5
There were many discirlines in the life of Weszley
which he required for the members of his Methodist scoletles.
If they were enforced today, Methodism would shrink to s
small frection of its present constitueney, It is the pur-
pose of this chapler to objectively present some of Wosley's
irregularities, 1f thoy be irreculerities of pradtics, and
note their importance tc the world movement which he uniquely
orgonized and osteblished. Many of these irregulerities were
adopted intc his 1ife before his conversion during his sesyrch
for salvaetion. Thay were contractsd through the influence of
the early Church fathers and the books of Kempls, Ta-lor, and
Law, Heverthslesa, they proved to make a vitol contributlon
to the strength and ldesls of Methodism, It would be imposw
sible to make a thorough investigation in the few remasning
pages of Waaley's many diseiplines, but a few of the more
important ones will be noticed,
Secn after his conversion, Wesley left ¥ngland for

Gernmany to the colony of Count Zingendorf. It wes there

m:y Ds lﬂ"f'u
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that a home and refuge for the Horavians hed been astablished
which Included z.community of a hundred houses whare the
people, without tsking a vow, ", . ,had mhmittgd to 2 rule
of life as formal ac that of a monastic order.” VWesley,
with his stringent patterns of 1life fell in lova with the
rganization there,

And hore, says Lesley, I eontinually met with
what I sought for,--1iving proofs of the power of
faith; persons saved from inwerd as well as outward
aig,,ﬁ’ tgzl 1evabgr chfshed ggrm igl their fl;gwtm
and from doubt and femp ahliding witness
of the Holy Ghost givan to ‘;hm.tga

Wasley wns deeply impressed with the schedule of the
sehool for orphenm, Such a program would be frowned upon,
oven in the universities today, and how those poup children
eould eontinue is s mystery to modern sducational methods,

In the Orphan«house, the larger chiléren rise at
five, (The smallaer, be%vaw five and six,) After g
little privete prayer they work till seven, Then they
are at school till eight, the howr of prayer; at mine,
those who are capable of it learn Lating at {en, Frenchy
at eleven, they all walk; at twelve, they ding 2ll
tafathar, end walk t11l tme; at cne, vork or learn
writing; at three, arithmetic; at fcur, history; at five,
they work; at eilx, sup and worky at seven, after a time
dpent in prayer, walk; at aight the smeller children go
to bad, the larger to the public servies, When this

is anded, they work again till at tan they go to bed.d

Te————P Hobart Southey, Yife of John Wesley (New York:
Frederlich A, 8tokes Gc-.,'l'%%), D %ﬂ .

7 Inides p. 130.
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Wosley folt the need of 8 spiritusl sechool when he
roalized the defects of the Enplish schools, Soon he estabe
llshed on neademy at Kingswood which yroved to bs a failure.
Tho resson for this was the striet rules which Wasley gube
Jugated a1l children who ontered. It was even more d:fficult
thon Hernhuth, for the children ross from bed at four o'clock
in the morning and were not allowed to ;lay, They alsc were
refused any holidays or relaxaticn, Wesley took the old
Gernan proverb literally, "He that plays when he is = child,
will play when he is a man," As o rosult, meny of the pupils
were tneontrollable, and hed to be dismisseds "In ninety
nins cages out of a hundred," Wesley would “, . .eclther g%u-
gust them with religion or meke hypoerites out of thom,”

Hig extreme views of education also influenced ths
early sctdeamies of the Methodist Church 4n Anmerica, Cokose
bury College, established in 1787,

s« » o hoed the strictest of regulstions, “ising time
for gtudents was flve o'clock, swmor and winter; et
six they assembled for prayer; breskfest cime at seven,
and from cight to twelve they ‘were closely kept' to
their respective studies, L1

In his Works, Wesley gives an oxtensive trectment

on the sudbject of & sinfle life, end in his discourse, he

10%9 Pe 2274
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tekes the position of the Apostle Paul, Marriags is not
sinful in itself, but cne is better fitted to serve the Lord
in a single stots then cumbered about with the nany eares of
married 1ife. Some of the advantapes of a sinrls life are
glven, among which are the follewing:

You era undor no necessity of "earing for the things

of the world.,* You have only t¢ "ears ror the things

of the Lord, how you ney please the Lord,!
40Cnvb!tihitt'.il't'v"l"!
Above all, you are at liberty from the groatest of all
entanglemants, the loving ohe creature above sll others

» o« Sut how ingonceivably diificult! to pive God our
vhole heart, while a ereature hag so large a shara of it}
A I A T T S S S S S S S S S S S S
You may amxxlo{ every hour in what you Judge %o be the
mast excellent way.

® & & & ¥ B 6 A S B S e W R A R e e R e oweow
You ma; ve all rour worldly substance to God; no
nood ar, You have no inereasing ramilﬁ you have
ne wife or children $o provide for, . , . &%

[ )

o the love~lorn person whe gontemplates marriage, lesley
asks many deflating gquestions and ands by edvising the lovew
lorn to seek hoppiness vhere it is first obtained--in God
ingtead of in the crsature of the opposlte sex,

Methodism was grgeniged vith an itinerate progran
for preachers, thus making merriage quite a hindrance, For
nany years in American Methodism, & mervied prescher was
eongldered unugeful, and was lccated. None of the sarly
founders of American lMethollsm were married; therafcrc, perhaps
Wesley's views had a strong influence upon them,

L2 Wasley, gu, Sit.,(Worka XI), pp. 458, 459,
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inothey stringent diszcipline that vesley precticed
was the frugal budgeting of every hour. In his later diaries,
he wrote a brief set of regulations by which he lived., Those
ol volume six vhich reflset his habit of nraying avery hour
are:
I resclve Deo Juvante
é: gg égéig:ﬂﬁinaggﬁ;k?aggnmg end evening; No axocuss,
3 B R g,
« To pray every hour, seriously, deliberately, fervently.d3
His day begon long before day lwresk and lasted until ten or
eloven at night, He acecounted for avery howr or half hour as
profitably useds Rarly in life le made a statement to his
mother whioch he navep i;:rgota "Laigure and I have tskon
leave of ona ancther.” In a sermon on "Redeemlng ths Time,®
he said that sixty yesrs previously, he had made an experiment
on how nmuch time he wasted in the morning. Iach night he
awoke sbout mid-night snd lay swake for some times He kept
riging esrlier and sarller until he no longer ewoke at nighty
supposing that his need of slesep was supplied, Thus, for the
rest of his life he made the yractice of rising at four o'elock
sech morninge

I3 John Vesley, 1 ngﬁ’ g; gc‘%ﬁ E‘gfﬁmﬁ' {Stendard
T‘i‘:;ﬁitiggy ed.sgglmmiah t’.m"%% . nd%niz Charlss kelley, 1779)
VOlu Vi Do )

1% George Dayre . Johp Meglay (London:
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One of the pathways to avil was worldliness, end

Wesley areotod overy sefegusrd rosszible in his orgenization
to guerd Christions from its lLure, One of these safegnards
wes his rule ageinst worldly foshions and adernment in dress.
He wps well impressed with the plainness of dress of the
Quakers, and copied their custom., He noid tribute to them
in aég‘rinsg:

Many yeers ago I observod several parts of Christisn
grmtﬁ.m song the people called Quakers, Two things
] g&nticumw renerked smong thone-nlairmmess of speech
and plainness of dress, I llin%:l{n:dopted both, withl

gome restrictions, perticularly plainness of @ross. . .19
Tha Hethodists imdtrted the cheapnsss of the material and alse
the simplicity of style. In his sermon "0On Dross,® Wesley
dcclorad his most pointed view on the subject,

s+ » o the more you lay out on your own a el, the lems

you have left to clothe the naked, to fasd the hungry,

to lodge the strangers, to reliove those thst are siek

and in prison, and to aigen the numberless afflictions

to which we are exposed,
He proclaimed that money spent on oxpensive clothes was robe
bing God. “Every shilling which you nee@legsly spond on your
apperal is, in eoffect, stolen from God snd the pocr! . . + As
a stoward you arel*tming from the babk of the naked? what you

put on yourself.® Thus, self-donying devotion to the needs

I5 Weslay, op. @it., (Works, Vol. XI), p. 466,
16 Wesley, or. &lE., (Works, Vol, VII), p. 20.

17 Lea. ait.
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of menking was the root of his insistence upon plain dress;
the seme ms 1t was basis for meny of his imposed disciplines,
Although a bachelor most of his 1ife, he was never untidy,
but always neatly dressed in plain black elothes becoming
to his profession. He demanded that his helpers be plainly
end gimply dressed, but neat and well groomed, He considered
wedding rings unnecessary and a sign of the world. One occasw
ion he gpecifically commanded:

Wesr no gold , . . no psarls, or prec¢ious stonesy

use no curling of the hair, or costly apparel, how
grave soever s . o no velvets, no silks, no flne 1linen,
% cgu grgﬁggf,lgn mers ornanents, though ever so
He would not allow ruffles, la®e, showy color, necklzces,
glittering buttons, shining stockings, or expensive cloth
regepdless of how plain, He eriticiged the rieh Quakers for
buying expensive but drebd colored clothas,

Another barrier against worldliness was his declaration
against worldly amusements, He preached much against the
avils of the themfer, dancing, card-playing, drinking, horse-
raging, gambling, end any entertaimment that drew onets
interest away from God and that which was non-edifying. Using
the lengunge of the world, looking like the world, attending
the mmusements of the world, and copying the fashions of the

world were anathamatiged,

Ti Wealey, Que Qhkes (Works, Vol. XI), p. 468,
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A final conviction of Weslay, vworthy of mention, was
hig frugel use of money. He thought thet wige expenditure
¢f pecuniory rescurces was the most vital oriterion of
pragtical Christianity, He based his thought upon the teach-
ings of the New Testament and the reiteration of this teach~
ing by the Church Fathers. He felt that excessive wealth
and money wean men awey from God and moke them salfish lovers
of things rather than lovers of God. He practiced and advow
cated temperance in all things and moderate spending of money.
By buying only the besic necessities of life, one could save
all his surplus money tc give to the pcor. Thus, Wesley
condemnned the love of expensive houses and furniture as the
love of dress, He asked that nothing be spant:

haaaﬁﬁf‘m“:i‘%f?&iﬁi?&;;'m costiy pratures;
mﬁi’“ﬁrﬁﬁnﬁf& booksy in elogant rather than

Just how would the Reoverand John Wesley succeed in
the typical Methodist pulpit today® No doubt he would preach
ageinst the mad frenzy of competition or "kesring up with
the Jonases® of the average "good Hethodist" as far as the
stylss of cars, homas, fashionable dress, and peneral worldly
minfedness are contarned, For just as the cores of the world
domlnated the people in his day vhe abounded in gln, they
rule the life of the aw'émgs American, Thers is a general

19 John Weslay, &ggﬁ; % W&Q (ed, Sugden
London:  Epworth ?raaa, .0 Da )
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anti-nonisnisn in most churches because too meny pecple do
not like to be told the more excellent wey, but choose the
BOrS easy way. Wesley faged this same problem, He met this
with his Genersl Rules, which wore applied in & unique man-
ner in the class meotingss As a result, many members who
would not repent were expelled until they gave further sign
of a desire to lesd & new life and walk in the ordinances of
the Methodist rules,

There wes a strong tendeney in his day to divorece
vorks from falth, particularly among the Friends movement.
It wae 5 pgigentic task for an evangelist to live up to the
rules of & nystic, such as Law, or the advige of the monastery
dweller, Kompls, but Wesley 414 a marvelous job, in spite of
the eritielismg of the semi-pagans about him, Love contine
ually was the core of hlg nessage. He suspscted all testi-
monies not accompanied by positive Christian exerple in life,
and he had no patience with religious sentimentzlism, because
so many "enthusiasts®’ did not live up %o their rentings, He
decloraed in & sermon, “Welking by 8ight and Faith," that good
and avil should be judged in the light of their hindrance or
promotion to the doer, not in this life, dut throughout eter-
nity. 7This reascnable standard regulated 2ll tempers, passioms,
desires, Joys, fears, thoughts, designs, words, and actions
in preveration for ths world to coma,
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Meny biographers ars hard on VWesley for the stringent

diseipline and enforecment of his rules upon his followers.
Perhaps he wes dogmatic in desling with ministers, lay preach-
3rs, and membars of his soeciety, But for avery ruls, he had
a resson. He wes & man of his times who used methods, which
for the most prart, succoaded, Southsy compares Wesley to a
Romen “ope:

Gould his rules have been enforced 1like those of his
kindred apirits in the days of papal dominion, he also
wonld have had his follovers regular as clockework, and
have. bech mide Ly the TAstisutions of tha Chincse cupire,
or the monastery of La Trappe.

Bven if VWeslay did practice the suthority of an abbot of e
Jesuit monastery in dsmanding unquestioning obedience, this
seamed to be the mathod of awakening a profane, defiled gen~
eration to spiritual values that England badly needed,

Wesley worked mostly with unlesrned men, and he towered above
them in sducation and principled and holy livingy therefore,
4f anyone should have directed them in an autoaratie manner,

he wes that many

T W Eouthey, gu. Sila, Pe 320.



CHAPTER VI
CONCLUBICN

In spite of the fact thet John Wesley gleaned from
nonastic plety thet which promoted spirituslity 4in his 1ife
and in his Methodist societies, he cannot be cslled a monk
of the eighteanth century, He pesitively ranounced the world
as much as any of the nmonsstics and lived only with eternal
values in mind, But he for surpassed the early spirit of
monnsticisnm by living a social religiong not a selfish solit-
ary life, but a life poured out for others, He was an aposto-
lie evangelist in the true sense of the terms He lived in
the ghadow of the Lew at all times, but was not in bondsge
to the Law (after his conversion), Freedom characterigzed his
life: freedom from fecrs, doubts, worry, self-pity and self-
conteredness, and all the evils of a carnal heart, He partook
of the grace of Gud, and in bondage to Cod through love, he
found the glorious freedom in release from sin, Hany monks
gave their lives te solitude and never really found themy
John Wesley poured out his life to the needs of an apostate
and wicked genevation, and found it again,

In the process of this investigation, three concluse
ions are noticeable, First, Wesley took many values from
sarly Honasticism end epplied them to his lifs and to Methodw
igm. Second, as & reopudiastor of Mystieisn in 1ta oxtrenmes,
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ho exemplifies the sssence of Paulins Mysticism, #&nd third,
hs ridged the pap betwesen the anti-nemian tendoncies of
Celvinism, and the bondage of Romanisam,

In brief reiteration of the similaritics between
Methodism and Honasticism, six of them sre worthy of mention.
There was an emphasie upon the conquest of self in & complete
renunciatlion of the world in a desire for spiritusl values.
Both Hethodism and the later Monestic practices of St. Bene=
diet and St. Franels (unlike most monostiecs) were soelal
rellgions: aiming at social reform, Both lHonegticism and
Hothodisn recolled ageinst the formalism of a secularizing
Chureh snd priesthood. Iach made wide use of laymen as
mriests of God, Both ocarried on the spirit of praise and
thanksgiving in thelir services., And finally, the organigation
of the Methodlist oonference is similep to Penedictine govern.
sant s

Wasley alsc eopled many of the owercisss and sdnonit-
tong of Thomas a'Kempls and Jeremy Taylor in his seolfe exeme
ination, closs meetings, and CGeneral Rules of the Methcdist
Soeisties, All his rules and practliess were based upon
tamperance and moderacy in all things, and were geared to
otornal velues, Things of this world wero to mean nothing to
the Christian in 1ight of preparing for oternity and spiritusl
veluosy
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He at first oxmbraced the mystic:l doctrines of Wile
liem law, but graduslily reslized thet he needed something
more €0 be & real Christimn, Peter Boshler and the Yeraviang
appsared tc be true exsmples of the falth, snd through their
influence, he cine to reslize the negessity of the assurance.
of salvation, Finolly, after a long struggle amid doudbts
and fears, he had the aguwrsnes that his sins vere forgivens
Thus, he gave to tho world the testimony of Chrisgtian assurw
ante in & day vhen the Catholic doctrino of Kempis and Teyley
wus 8o proaminent. This was the seriptural expression of
Chrigtian nysticism, He divorced the many extrames of nysti-
cul fenatics, and embrasved the reality of the witness of the
Holy 8pirit to the soul of man. Consequently, he took the
bast from Mysticism and discarded the evils of antinomdenism
ard pantheism, Eliminating Taylcor's doctrine of predestinat-
ion, he aceepted his rule of "Practicing the Presence of God,"
In doing thia, he thonght often of God, offered acts of love
to God, and walked as in the presonve of Christ,

For thirtesn yoesrs Wesley leaned too fer from the
Calvinist position in favor of the Romon doctrine of workse.
Being perplexed by the two opposing doctrines, he wrotes

I was eaply warned ageinst laylng, as the Pa sta

&aéhtua mach stross on outward wm‘ka;nar on af

out works, which ag it does not include sﬁ :!.t will
never laad to trua hope op chayity o « Bu%
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moatg some Lutheran and Calvinist authors, whe magnified
faith to such an amesing size, that it mé all the rest

of the commandments,
Considaring the Lutherans end Czlvinists in the opposite
extreme from his own thought, he accuged then of being on the
wrong track altogether, Congeguently, he held t¢ the unity
of the Anglican Chureh, It was not long before he went too
far in his pepist deliefs, for he mceapted many doubtful
writings as inspired seripture, and placed tradition and the
Chwrdh Fathers as co-ordinate with the teachings of Holy
Sepipturae,

Pinally, after a great atruggle, he eame to the reole
ization of the futility of his works and the need to trust in
the love of God,

But does all this (be it wors or less, it netters

not) make me acceptable to Cod? . . » my own vorks,

my own sufferings, own rightecusness, are so fap

from reconcliling me to an offended God, so far from

neking any atonement for the least of %hcse sins,

whieh are more in number than the heirs of my head,

that the most specious of them need an atonenment in

themgelvas: . « » 1 have no hope but that being jugte

1fied freely through the redompthon thet is in Jesus.2
It i3 no wonder that et thirty-five years of age, Wesley remarked
that he was “for ten years fundamentelly a Popist and knew 1%

3
not.® Oeorge Cell explains the change back tovard the Reform

T Tobert Southey Iife of John Wesley (New York:
Frederich A, Btokes Co.,’l%g), De '3?0

EMu Pre 97, 98,

3 George Croft Cell Redimcovery of John Mesley
(New Yorks Henry Holt & Cos, 19357, Do Tie
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theclogy of Luther,

The Wesloyan Reformation began with 'the return
to the old paths of selvation by faith alone, after
vandaring many yeors in the new paths of salvation
by falth and works.' 'The breach then with a sende
humenistiec faith and the return to the Luther-Calvin
idea of 2 Godmgiven faith as the sovereign principle

of all Chiristian experiencse defines the spoch of
Wesleyanien, per e

Wesley never went the whole way with the Calvinists;
but he d¢1d ascept the tanet that man is wholly dependent upon
the grace of God for salvation by feith, He disparaged works
as & sole meons to salvation, but did not climinate good works
altogethar as 414 so many Roformers, Good works were a vital
part of every Christian's 1life, and even more importent than
church attendsnce, He soundly rebuked the aristocratie, come
pleeont ochuroh members for attending chureh ag & go0le means
of sa.lv%t:!.on, yet their lives showed "neither justice nor
moreys"  Thus, Wesley uniquely hridged the chasm between the
Reformers and the Papists by taking the best from each, and
uniting seriptural principles into the tenets of Methodism,

' Ivmiu Pe 1150

5 John VWesley Le ROV hg%%gx, Al
{ed. John Telford, L&n‘%gz ?:p%gr%%g?mss, 931 s De %:
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