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Not to do any evil, to cultivate good,
to purify one’s mind, this is the
teaching of the Buddha’s.
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Buddhism in America

Transition
Buddhism in America is a religion that can have an equally ggres
important impact on two levels, philosophically as well asZ
religiously. To date, demographics of Buddhism in the United
States are not accurate and probably underestimates its
overall influence in America. There are demographic

amount.

In the traditional context of Buddhism, a layperson’s life is
centered on a symbiotic relationship of the temple/ monastery §
with the society. The society supports the monastery and &
monks, and in return the monks provide the society with |
spiritual guidance.

Buddhism is relatively new as a religion in America. It is
clearly faces some transition as it grows and adapts. One of §
the most important aspects of Buddhism, the community, is
essentially non-existent in the U.S. There needs to be some
type of outreach program that would begin to create a base for
the implantation of Buddhist culture in the United States.
Without a foundation, Buddhism in its native form will not be
able to exist in America. (See Monastic Notes p.29)

Currently there are only 150 Theravada temples in the Us.!
Many of these temples take abandoned schools, private
houses, apartment buildings, schools and churches, and create

a temple out of them. These temples are not extremely _
ornamented like Southeast Asian temples. These buildings é
that are taken over, tend to blend in with the surrounding
context and are essentially invisible to the community. There .

are rarely any new temples being built. ‘- AC

The Theravada monks have adjusted to the transition. For =
example, due to climate differentials they have abandoned
using the traditional saffron robes found in Southeast Asia.
The monks show that they are official clergy by wearing a
yellow clerical collar and Buddhist lapel pin. The monastic
robes are still used and kept for certain ceremonies.

Other adaptations to American society are that monks are
allowed to have physical contact with women and drive cars
only if they are performing some Dhamma task®. Many issues
that conflict with the Vinaya text, which describes exactly
what monks can and cannot do is still being resolved in North
America. There are issues as to how much the Vinaya can be 1
modified, if at all.

America has been discussed as a possible place to 1mplement 3
the full stature of Bhikkuni monks, (monks of the female ™~




gender). It is in American society where gender g
discrimination is unacceptable. Gotama, made monks and |
nuns equal, since there was a belief that we all should be
equals.

Although Buddhism in America is not American
and is not Western, neither is it completely &
“Eastern. ”-Layman3

History of Buddhism in America &
The history of Buddhism in America dates back to the 1840s.
This was due to the influx of cheap Asian labor that was used
during the gold rush era and Westward Expansion. For over a
century Buddhism in America was slow to develop and had a
small following.

It wasn’t until the 1960s when Buddhism began to flourish
and its seeds were firmly planted in the United States. In the
1960s Buddhism had started to gain mass appeal, This was
due to the fact that the 1960s was a decade defined by social
movements, and many people interpreted Buddha as a type of
social reform(er).

I know of no physical appearance, ... sound,...
scent,... taste,...and caress which reduce a
woman’s mind to slavery as those of a man do.
The minds of women are completely obsessed with
men’s physical appearance. -Wijayaratna®

In 1965, the first Theravada monastic community was
founded in Washington DC In 1982, *84, 90 and ’96 other
Buddhist Theravada monasteries were founded in the U.S.

The Zen Sect of Buddhism is one of the primary sects that
attract people as followers. The meditative aspects of
Buddhism can be a way to release stress from the modern,
high-paced ways of life. It can give people a better sense of
self and allow for clearer view of the world.(see Zen p.35)

The Theravada religion in America has attracted both first
and second-generation immigrants from Southeast Asia, as
well as having a mix of American converts from diverse
backgroundss. In America Buddhism is faced with a dual
ethnic expression that creates a diversity, as well as unifying
everyone under the same belief system.

Evolution of the Skyline
The New York City skyline was once dominated by the tall
spires of Catholic Churches, until the late 1880s. Today New
York City’s skyline represents a city and social attitude that is
post-industrial, indulgent and highly technological. The




placement of the monastery/ temple along the waterfront on a
smaller scale will allow for a more diverse elevation of a city
that is dominated by tall buildings. It can also serve as a
symbol that religion should reclaim its place in New York
City society.

The Americans have converted to Theravada
Buddhism from other religions or worldviews, and
their  understandings and  expressions of
Theravada Buddhism tend to be philosophical and
meditative rather than spiritualistic. -Numrich®

Indulgence and Individuality
I believe that American culture is deeply rooted in self- B
indulgence and individuality, which is reflected by our ,,
consumption and material wealth. Everywhere one looks, one S8
finds some form of advertising, and whether it is for a product i
or an icon that a building may represent. We are part of the [
information age.

In our society we educate our children to grow up, get good
jobs, become self-supportive and live on their own. Most
other cultures have a family bond, or inner community where ==
everyone is part of a collective. Our society has created sets of 2=
buildings that divide our family. Nursing homes, Universities \
and camps are examples of family disjunction. In other §
cultures, this placement of a family member would be
unheard of. In America children grow up, spend most of their
lives away from their family in school. This stems our
society’s lack of family values and community while it
promotes individuality. Buddhist monks and nuns are
respected for their leadership through example and their
ascetic lifestyle. They have renounced all connections to the
material world, which ironically includes family.

The culture behind a Buddhist monastery describes values
and an ideology not widely present in American society. The
symbiosis of the local community and religious ascetics
creates a need that is two-dimensional. This is one of the
transitional aspects of the transformation of the Buddhist
Monastery. How does one create a symbiotic relationship with
its local community in the epicenter of the Financial District g
of New York City? Is it possible at all to create thek
relationship in New York City?

Scale.
New York is obsessed by scale, and by the various types of
capitals that are on top of their buildings. This expression of
the capitol can only be perceived from the aerial realm or: (,
from some other distant point. Until 1880 the New York \,(‘ »
skyline was one that was dominated by church spires, andn
Trinity Church was the most dominating, and oldest. New ! \\\
York was and may still be fixated on all. The buildings that R



make the most impact are the buildings that are a part of the
skyline. All other buildings become a type of background or |
foreground.

The problems of tall are apparent in the Financial District. |
There are micro-climates due to the extensive shadows|
produced by tall buildings. These shadows envelop the peoplei
that inhabit the island and affect the quality of life. Once |
again, this idea of indulgence has cursed parts of the city.
There are few corridors that originate from the interior of
Manhattan and allow for a view to the edge. Wall Street is |8
one of those few remaining corridors in Lower Manhattan |
that is now protected.

The Wall Street area, with its lack of sunlight, does not allow
for any green space. The waterfront becomes an ideal location
for a place that can be used both by the community of Lower
Manhattan and the Sangha (Community of monks/ nuns) due
to its proximity and access to water and light. This
programmatic element will help with the integration of the
Monastery to the site. This renewed reclaimed land can
become the oasis that is in the middle of the desert.

In the summer of 1992, The Department of City Planning in 2§
New York City proposed a project to “Reclaim the city’s
edge” by developing the edge that has been disjoined by the
highway that surrounds Manhattan. Its plan was to create an ‘;554- 7
edge condition that would unite the Upper East Side with : }* :
Lower Manhattan. ls. s
Juxtaposition
The proposal for a Buddhist Monastery and Temple at the [
eastern tip of Wall Street will allow for a juxtaposition of two
religions and two cultures. It will also create an end to a
corridor that will still maintain a view of the edge. A garden
w111 become a major aspect of the religious center smce it

place for rest from the stress of the Financial District 2
workplace. This location can act as an invitation to explore
and/ or learn about Buddhism or just to meditate or relax.

The location of the Buddhist Monastery, Temple and
Religious/ Cultural Center expresses a dialogue of two |
different driving mechanisms. The Wall Street area with the
New York Stock Exchange and Federal Reserve Bank
represent the capitalism and profit of the U.S. While
Buddhism represents the ascetic lifestyle, where material
wealth is worthless when it comes to spirituality. Wealth
comes through knowledge, working through ignorance, to
seek spiritual enlightenment. This location can act as a place
where the Buddhist community can seek donations from large
corporations. Monasteries need money to support itself and in
its native context it would come from the community.



Community can be seen in a larger context of not only New
York City, but also the Tri-State area.

There are aspects of Buddhism that can enrich the
lives of Christians and can help them to become
more reflective religious persons. -Layman’

The foundations for Buddhism in America is relatively
young, the form of which I explore is in transition due to the |
undeveloped idea of the eastern monastery in western culture.
What exactly is'a Buddhist Monastery and Temple form in
America? I will explore and transform aspects of Buddhism
that can integrate it into contemporary American Society. The
Temple and Monastery will evolve in a way that can express
the nature of architecture today, through materiality and
structure. The temples of the past were limited in their
structural language and material nature.

The thesis will explore how some of the ceremonial aspects of
a religion that is based on a monism, can be transformed to
represent the idea of individuality. The road to spiritual
enlightenment is done alone. Gotoma, the main Buddha, did
it, but not everyone can and will reach that same plateau.
How does one in America approach the same quest? The
temple may need to express the individual spirit, that is the
basis for monistic values.

The sense of community is an issue that directly pertains to
the monks and nuns in their daily lives. This can be seen as
an inverse of current ideas. Monks and nuns, in some models,
live in separate cells, yet their entire existence is one that is
based on community. The monks and nuns live lives that
express more openly and freely this harmony and concord.
Architecturally, this may mean that the idea of separate cells
will be rethought. The Monastery will act as part of the
religious experience. Looking at typical Buddhist monasteries
one finds that the monastery is located within the outer/ inner
walls. It is here, where the most activity and contact occurs
between monks/ nuns and the community.

Why do Buddhists worship together? This is a religion that is
based on individual salvation, through spirituality. A typical
temple form is a rectilinear room with a statue of Buddha at ;
one end and an area to worship on the other. This implies a [E88
proper location for where people pray to the Buddha.

At no time does one move around the Buddha statue or are |
they above the head of the statue as well. In Buddhism the
head is a very sacred place. It is a belief that the head is
where the soul of a person exists. To touch the top of a
persons head is to touch their soul.

Western observers see Buddhism as a philosophy

or even a psychology.-Van Bimea®




Contemporary Issues
In the past recent months prior to officially beginning my !
thesis there were a number of headlines that dealt with
Buddhism in America. On May 22™ 1997 Chuang Yen
Monastery in Kent, New York was consecrated by the Tibetan
religious leader Dai Lai Lama. (see article by Debra West) In
a private ceremony, that can symbolize the integration of
Buddhism into America; prominent figures from Southeast
Asia and the United States gathered to celebrate its opening.
It houses the world’s largest indoor Buddha that was designed
and sculpted by a Chinese artist.
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During August of 1997, there was a well-publicized Free
Tibet Concert, in New York City. Then there was a recent
release of a major motion film production called Seven Years
in Tibet, starring a high-profile Brad Pitt. On Christmas
1997, a Martin Scorcese film called Kundun, which is also
about Buddhism is expected to be released. The cover of

2 : T ies, celebri
TIME magazine also recently featured a few articles about et e s

converts and hundreds of
Buddhism in America. (Oct.1997) Clearly Buddhism has books add zest to Zen
made it into the mainstream of contemporary issues in | o Up close with
00 BRAD PITT, star of

America. But with all the publicity, one of the major issues is; & st
how does Buddhism fit into contemporary American society? |™= Wi
Should it be a religion that adapts or should people adapt to
the religion? Is it possible for it to adapt from its native
context?

Seven Years in Tibet

Buddhism has been very good at adapting to
different cultures while grounding its somewhat
fluid borders by a critical tolerance of other
traditions. -Peter Harvey9

Demographics of Buddhism
Currently, in the world there are approximately 750 million* g
Buddhists of three primary schools. The Theravada tradition
has 105 million followers. The Mahayana Buddhist of the Far
East ranges from 300-1000 million followers. The Vajrayana
traditions in Tibet (and now the West) claims 25 million
followers. In the U.S. the percentage is minute. Figures for
the U.S. are not that accurate due to the Census of 1990 not
having religion as part of the survey, but rather an optional
one. In U.S. there are at least 600,000 Buddhists, primarily

located on the West Coastw. However to what extent
Americans practice Buddhism and describe themselves as
Buddhist is unclear.

Buddhist Beliefs
Buddhism started to have an influence on many people, in
terms of its religious beliefs, as well as its philosophies. Many
people today argue that Buddhism is not a religion, but the
philosophy of philosophies. This attitude of the religion is
taken up because Buddhism does not believe in a creator and
it does not have an explanation for creation. Buddhist believe

10



that it is not important for people to know about creation,
because it will not matter in terms of attaining spiritual
awareness, (Nirvana). Buddhism’s appeal to many
Westerner’s has been its meditative aspects regarding Zen.

The Three Refuges
I take Buddha as my refuge. (Take refuge in
Enlightened One)
I take Dharma as my refuge. (Take refuge in truth
Buddha taught)
I take Sangha as my Refuge. (Take refuge in
community of monks, and nuns that live and
preach)

What sets Buddhism apart from Christianity is that there is
no belief in a God. There is a belief in a Cause, but that
remains a mystery. Essentially Buddhism is a monistic
religion compared to the dualistic nature of Christianity. In
Christianity there is Man and there is God, two separate
entities. In Buddhism there is only one entity, Man. They
worship the Buddha to help them in their current and future
lives.(see Ten Dharma Realms p.39)

Buddhist believe that the road to spiritual salvation is by
following the Four Noble Truths (see Four Noble Truths
p.25) These are progressive steps that deal with Suffering, the
cause of suffering, annihilation of suffering and the path
leading to the annihilation of suffering. The basis for this
belief is that people are suffering if they are not spiritually
awakened, like a Buddha. The Fourth Holy Path consists of
the Eight-fold Path that one must follow. This is also not a
linear process, rather a progressive one.(see Eight Fold Path
p.27)

Buddhism is therefore rational and intensely
practical... cannot contain mysteries of esoteric
doctrines. Blind faith is, therefore, is foreign to
Buddhism.-Thera''

Nirvana, or Nibbana is the detachment or “extinction, of

lust, hatred and ignorance...”l2 The state of Nirvana is
eternal, desirable and happy. (see Nirvana p.27)

Reincarnation is one of the most important beliefs in
Buddhism. It is dependent on Karma that is then based on
one’s life. If one leads a good life and is full of good Karma
then they will be reborn as a person, if they die with a lot of
bad karma, then they may be reborn as a bug that gets
devoured in every life. This is a form of hell.

11



Buddhism in New York City |

New York City and the Northeast are a melting pot of cultural

diversity that lacks a center for Buddhist thought, training !

and contemplation. Following the precedence of the Islamic
Mosque on 96™ Street and First Avenue in New York City,
and the Chuang Yen Monastery, the Buddhist Monastery/
Temple with a Religious Center will act as a vehicle for the
progression of Theravada Buddhism in the United states

The Buddhist religion relies on a strong sense of community,
something that is hard to create when moving into a new
environment. The Ubhato-Sangha, with its monks and nuns,
have a symbiotic relationship with its community. They
survive off of the donations by the people in communities that
surround their monastery. However, Buddhism adapts to its
various conditions so that it can still thrive in its
environment. Even if it means changing set rituals like “right
time” or the eating rituals of Bhikkhu (monks) and
Bhikkhuni nuns.(see Monastic Life p.29)

Like a Lotus on which water cannot rest
Like a fish breaking free from the net

Like a fire that never comes back to the same §

place. -Thera"

Site Integration
The site for the Buddhist Religious center would be opposite
Trinity Church on the waterfront between piers 11 and 13.
This site creates numerous possibilities as to what type of
event occurs at the end of the Wall Street corridor. By
locating the temple or Buddhist church on an axis to Trinity
Church I am juxtaposing Catholicism with Buddhism.
Buddhism does not denounce other religions and their beliefs.
For example Buddhists believe that Jesus Christ is an
important figure and that he was a Bodhisattva. But they also
believe that he was not the Son of God, but a future Buddha,
depending on which Buddhism one follows.

By proposing a Buddhist Religious Center, Monastery and
Temple, I am attempting to create a foundation; first as a
place for the study, training and contemplation of an
American Buddhist of the Southern Theravada tradition.
Secondly, as a place that will help promote awareness about
Buddhism. This transformation of form, ritual and religion
may or may not integrate with the city. The monastery can be
an idea of both integration and disjunction at different levels
of design, metaphor, sequence and ritual.(see History of
Theravada Buddhism in the U.S. p.26)

The traditional Buddhist temples of the South have been
based on geometry of the circle and square as well as being NN
aligned with the cardinal points. Ideally this temples ™




maintained a symmetrical, linear plan-type like Angkor Wat
or Prasat Primai. The geometry of the temples has
metaphorical and religious undertones. 1 believe that if a
traditional Buddhist temple were to be transplanted into New
York, like the Islamic Mosque on 96" street, it would not be
contextual. The impact of a implantation would imply that
the environments of the two cultures are similar, therefore the
rituals that are expressed within are the same as well. Issues
of transition and acculturation arise when eastern culture
meets western ones. Charles Prebish examines a lot of these
issues and finds that there are a lot of parallels between
eastern and western acculturation. There are certain rituals of
both worlds that cannot be changed and a synthesis of these
cycles must be obtained for any type of satellite foundation to
succeed.

Lower Manhattan as Park
Lower Manbhattan is a site that is disjoined from the rest of
the city. There needs to be and are plans for developing the
edge of New York. The idea is to connect the Upper East Side
to Battery Park by creating an esplanade for bike paths and
parks that would allow for the people to use a piece of the city
that has been neglected. The Monastery can be seen as a piece
of Battery Park that will later be connected through
redevelopment. Currently in Battery Park there is a newly
opened Jewish Museum, Castle Clinton National Monument,
and a connection to Battery Park City.

Similarly to Museum Mile on Fifth Avenue I propose that the
edge of New York City can become a major link of pavilion
type pieces that reflect the diversity of the City. Each of these
pieces, like my proposition of a monastery becomes a series of
events that gives more meaning and functional use of the
edge.

The city does not engage the edge very well. If one travels
around the edge of Manhattan, Queens, Brooklyn, Staten
Island and the Bronx, one would notice that the edge is not
part of the inner fabric of the city. High speed traffic, bridges,
elevated highways are all things that disconnect the edge
from the interior. Most of the docks of the New York are
unused and out of date, shipping has changed, but the
remnants of their mark remain.

Religious Differences
These two religions have many differences that set them apart
from each other. Architecturally these differences can allow
for many means of interpretation. Layman compares the
dualistic nature of Christianity versus the monistic realm of
Buddhism. (see comparison p.34) These are simple basic
views that distinctly set these two religions apart. In
Buddhism the Monistic realm represents an attitude about
inner spirit and an individuals conflict. In dualism, one is
separate from the creator and the ritual becomes more of a
social act.

=
Z



Theravada Buddhism continues to grow, non-
Orientals being included in the membership at two
of every three principal centers. Theravada monks
frequently give instruction on meditation at
college and universities. -Layman’*

On a social level I am making a statement about New York
City and the world that we live in today. I feel that religion
can set an example so people can act in morally responsible
ways. Monks .and nuns represent examples of an ascetic
lifestyle that would contrast the social protocol of the
Financial District. They lead by example, set forth by the high
standards of Buddhism. What these two forces represent are
on opposite poles of one another. The traditional monks and
nuns of Theravada Buddhism have separated themselves from
their families and all material possessions. The lifestyle in its
traditional context is a symbol and great honor of faith. The
New York Stock Exchange and many of the businesses on
Wall Street represent Capitalism in its most dynamic form.
Here, the emphasis is on time, power and money. To be
successful by Wall Street Standards one must always be
making a profit. But to be successful in Buddhism one must
transcend ignorance and seek enlightenment.

For the Buddha, what matters is not to withdraw
from society physically, but to live without
attachment, just like the Lotus flower.
-Wijayaratna”

Isolation
The Buddhist Monastery and Temple is a building typology
that has generated town centers. It can also be a building that
is about a pilgrimage like Ronchamp by Le Corbusier. As
towns and cities progressed and grew this building typology
started to enclose itself. Today when one visits cities of a
Buddhist nation, one finds temples and monasteries all over.
Generally the smaller towns would only have one or two
temples. Essentially the building typology of a monastery is
one about isolation from the outside world. It has become a
type of architecture about enclosure of the body so that one
can concentrate on the mind.

At La Tourrette by Le Corbusier the architect played with a
sense of denial. In the upper gardens that were limited to a
few individuals or access was allowed by special permission;
the parapets were built up at a height where one could not see
the horizon. There are two meanings behind this, one that it
forces one to look up as well as to look back. One looks up to
look at the heavens and when one looks back it can be about
inner peace and self-reflection.

The cell of La Tourrette was a rectilinear room with book
walls, a desk, a bed and porch with a view. This type of
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isolation is one where monks begin to have a sense of their
own space. In a Buddhist monastery, monks are not allowed
to own anything. The ascetic lifestyle is about a renunciation
of everything, including family. So isolation in a Buddhist
monastery should be more about the spiritual life.

Translation is a Mode. To comprehend it as a
mode one must go back to the original, for that
contains the law governing the translation.
-Walter Benjamin'®

Architectural Transformation
Angkor Wat, built in the 12™ century AD, is the last great
ancient temple. It was discovered after over two centuries of
decay and a forgotten past in 1860.

Angkor Wat is an example, according to Eleanor Mannikka,
of a Hindu temple that used astronomy, history, cosmology,
and mathematics to create an underlying theme behind
Angkor Wat.

Mannikka’s theories suggest that there is a unit of measure
that is described as a cubit. A cubit is approximately .40 to
50 of meter.”” This unit of measure describes many
proportional similarities throughout the entire complex.

Aside from spatial, circumference, angles based off of lunar
movements, etc. Angkor Wat is a representation of
cosmological beliefs. The Temple is a metaphor for the Hindu
center of the Universe, Mount Meru. The four gates represent
the four continents and cardinal points. The moat and bridge
are metaphors of a journey into a sacred world. There are 54
pillars on the entry bridge that represents the 54 gods, and
anti-gods, there are many more representations of devas,

lunar cycles, day and night, hours, and a religious time

frame.

Angkor Wat is also based on a numerical system of numbers
that are interrelated on many different levels. The number 32
represents the number of deities on Mount Meru as well as
being the distance between west and east axis. It can also be a
representation of the 28 heavens including the four cardinal
points. This complex, repetitive and symbolic metaphor gives
Angkor Wat an expressive character.

2500 years no drop of blood was shed in name of
Buddha.-Thera"

The Buddhist Monasteries of the last 2,500 years have
maintained a certain structure, with the exception of Tadao
Ando’s Water Temple in Japan. Here Ando expressed the
Lotus pond in an elliptical form and placed the altar within

& o4
PRASAT PHIMAI
e
P -
/- R e = i
g ’ - - '
: . ‘
N B 4 0 G, T
W s gl ,
f S sise - A - . e~ s
7 WA N > i3
By 4 - T E
4 /Z pé\ o,
¥ i S EA - R
RN SN ;
7 Lot - g .
] % \;\ T N\
?

15



this water garden. The Lotus in Buddhism is a symbol of non- capstone
attachment. It is neither attached to the ground or to the
water.

Ando did not transform the altar space of Buddhist temple, he : e
moved its location, but the sacred space remained essentially
the same. Ando’s transformation is more about sequential : 2
transformation through a symbolic form. I will be proposing 2
ideas about transformation of the altar space, through
symbology and metaphor, with the intent of not losing any of
the meaning. I.feel that when one prays to the Buddha, that
should become an individual experience based on the
monistic views of the religion. Isolation of the body and spirit =5
can be a method of transformation. %f’
Through this transformation I feel that there are certain rules 3 G
that cannot be changed. The direction of the altar, people’s s B
relationship to the Buddha statue, movement around the b4 :
statue limited and that the Buddha form remains untouched.
The intent of the transformation is to create a temple form
that can express ideas of reincarnation, nirvana, Dhukkha
(suffering) and other major precepts of Buddhism. (see p.37)

W

This transformation also deals with issues of acculturation.
How does one create a form that can be recognized by two

different cultures without copying an existing form? The ‘ii::ia's‘:;:g'(‘i‘;“"sﬁagzlmﬂe
. . o W
Buddhist monastery and temple is a proposition where the central ?:wer %

form of the building typology can represent the form of
Buddhism in the United States. Ronchamp has only one piece
inside that tells what type of church it is.

108 cubits

each comner tower

108 phyeam
4 comer towers combined

The project for the Vert-church in Firminy, France is a form
that is based on  geometry of the hyperbola and its
astrological significance. These are forms that from the
outside are foreign to the religions. It is clear that it is not o
necessarily the form, but what takes place inside that defines
the building.

Center/ Re-Center
There are ideas of alignment of the temple with Trinity
Church. This would produce a dialogue of religions on, many
levels. In Buddhism is there a center, other than the spiritual
center? Describing Nirvana as a center of a journey is a
misconception, since Nirvana is neither a defined place nor
even space. It has its own spiritual location. One cannot
describe it from our world. It would be like a fish describing
land.

The temple and monastery both are building types that have
introverted meaning. Both are about a sacred place that
shelters its inhabitants from the rest of the world. The edge of
Manhattan has the same meaning where it too is also a
disjoined piece of fabric. This transformation can deal with
this issue of entering a sacred place on an extroverted level of
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an outsider looking in. As one progresses through the spaces
the materiality as well as structure can transform into a place
that becomes centered on it and encapsulates itself in the form
of the temple, monastery and religious center.

Buddhism has been very good at adopting to
different cultures while grounding its own
somewhat fluid borders by a critical tolerance of

other traditions.-Harvey'’

Conclusion
The transformation of the Theravada Temple, Monastery and
Religious Center is one that will focus on the individual
aspects of worship as well as the communal habitat of the
monks and nuns in the monastery. These are issues that deal
with the monistic and ascetic values of Buddhism, which can
be juxtaposed against the background of Wall Street and
Trinity Church.

The analysis of a Buddhist Temple type has led to an
understanding of the symbolic, religious and scientific
metaphors that create the temple form. The thesis will explore
other methods and aspects of transformation.

This process of transformation has enabled me to look at how
a monastery and temple can isolate itself on the edge, as well
as integrate itself into the fabric of the city by its metaphorical
and site location.

]
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Program Elements

Religious
Temple/ Shrine Room
4,000-6,000 SF
Buddha Hall
2,000 SF
Uposatha Ceremonial Room
2,000 SF* .
Total
8,000-10,000 SF

Monastery
Monks/ Nuns (12 per room) 9 rooms
1,200 SF
With separate rooms next to each group cell
300 SF
Store rooms for gifts and communal items (3)
500 SF
Meeting rooms (4)
200 SF
Buddhist Sunday School
500 SF
Meditation walkways
To be determined later
Kitchen
400 SF
Cafeteria
800 SF
Library
1,000 SF
Classrooms (8)
250 SF each
Bathrooms
10-15% total
Total
21,400 SF

Religious/Cultural Center
Focuses on three main sects of Buddhism (Mahayana,
Theravada and Vajrayana)
Reception
1,600 SF
Gallery (3)
2,000 SF each
Preparation rooms/ Storage
1,000 SF
Administration
Offices (4)
150 SF
Classrooms (4)
250 SF
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