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CHAPTER I
STATEMENT OF THE PROBLEM AND METHOD OF THE STUDY
tr ti

It hae bdean ssid that buman eocciety ies integrated on e meatal
zether then e biological lwol.l 1f thie ie true, and 1f euch integra-
tion ie to occur, eoms elemental requieitees ere required. First, cul-
turelly defined goals, purposes and intereets must dbe provided, end
secoundly, scceptable usans to these goale, purposes end interests must
be defined, reguleted end coutrolled through the sociel structure. An-
thropologtete hlln celled the former "the ends"' and ths letter “the
mefRs to the ende". The eharing of the eids eud means by e majority of
the societal members fosters conformity and uniformity within the social
ordul' end consequeatly e great proportion of the bebavior of the mimbers
can be predicted (thet is, vhen the ssans end ends ere compstidle or
harmonious esd aleo eveileble to the mesbers?).

To make the ends suthantic end sacred every societies' asmbers
ptovide iastitutiocasl codes which permit eud require tbe processes for
the sttaimment of the wote important ende. Ammmg the variows instrumsm-
talitias wvihich eocial groups have evolved to secure conforuity in the

comduct of their members, the morel code occwpies en important plece,

.
1"!30107 Devis, thmag §ociety, p. 137.

Zpovert K. Merton, "Socliel Structure end Anowmie," in Logen Wil-

son end William Kolb, iolegical 1 Pp. 771780,



for 1te norms are binding Won all who live within Lite precepta. The
moral norms, that is, the conduct nerms embodied in the moral cods, sre
desigmed to pretact certsin aocciel valuaa which ere ultimstely tresaured
by the society end prescribe the “geed life". The norws of & growp dic-
tate not only the expected pattere of bebavior of en individusl in o
particular social eituation, but elso embody legitimacy. I1m other werds,
the aorms prescribe and proscride cosduct which providas the basis for

"zight" end "wrong".

Ooe of the ocutatanding peculisritiea given to hu-
man eociety by eymbolic commmicatien--a peculiarity un-
knoown to monksys and epesvvis—what—we—my call legitimacy,
or the normstive. In every human situation there sre two
eleamsats--the facts amd the attitude toward the facta,

The latter are ceuwsyed ss a part of thas culturel herit-
88, g0 that thuysre—thete in edvence of the actusl ait-
uvation. Parhsps the most powsrfu] of these attitudes end
sentimeate are those relating to what cught end cught net
to be. Peopla tend either to spprove or disapprove ef the
fects, particulerly the actusl bebavior of the participeuts,
in accordance witk received judgmanta. In thia way & sev
dimsnsion is givean to socizl-exiatsuca, s nsw end perveaive
tnstrumsnt of control over iamdividusl conduct. The norma-
tive idess axist in the minds of the group msmbere, end

by being commmicated se judgmenta en conduct they influ-
ence the courae of sxternsi—wvents. For emiple, humen be-
{ings must diatingish detwean msting, Wiiich-occurs as o
fect in every ammmslian species, sad marrisge, which ia &
epacial kind of eating that is eormstively but not bielog-
icelly defined. In the same Wy a man csn eat, sleep,
walk, or de almost anything else legitimately or illegiti-
mstely, deponding on the kiad of aocially defined aituation
in which he doea 1it,

1f individuals were net responaive to the judgments
of ethera, this norustive centrol could not exist. But
humen beings ee eammders of s group that dapends on aymbolic
comunicetion casnot belp but be r ive to such judg-
asiits, because their minds sad their personslities arve
foruad by the trenmmisaion of sttitudes and idaess....
In shert, he (0he individusl) ia emtivetad to seak the
estesa of his fellows. Thus buman_socisty haa not only s
factual order but also e moral oddr, snd the two are



casually interdependent. 3

If the individual doess not observe the rules and standards con-
tained i{in the norms he incurs social sanctioas.

The morsl norms of conduct smong the Dakota Indisns were deaigned
to protect the values of gamerosity, fortitude, bravery and wisdom. 1In
this study these values will be referred to ss the Dakota Indian value

&
aystem.

In receat years socisl researchers have become increasingly cog-
nizant of the possibility and merit of a study of the values of a society
in order that s more complete understanding of the behavior of its mem-
bers can be gained. The following comnentas of Spindler indicate an
emphasis on values in his recent research.

The notion of socisl snd cultural changs is used
persuasively, if cerelessly, by too many writers to ex-

plein too much. Generalized allusions to technological

change, cultural lag, the atomic age, and mass society,

sre more suggeative than clarifying. We must striks to

the core of the change. And my argunent is that this

core can beat be conceived ss & radicel shift in valueas.

The enthropologist, eand I speak as ome but not

for all, seea culture as a gosl-oriented aystea. Theae

gosla are expressed, patterned, lived out by people in

their behaviors snd sspirations in the form of values--

odbjects or poasessions, conditions of existence, peraon-

ality or characterological festures, and atates of aind,

that sre conceived ases duigabl., and act aes motivating
deterninanta of behaviors,

3I)lvi.n, Op. cit., pp. 47-48, parentheses wine.

4'1'110 terms value aystem and moral cole will be used synonyacusly
in this study. As an {ndividual conforms to the behavioral norms em-
bodied in the morasl code, he indicates his acceptance of the moral code.

sceorge D. Spindler, ''Education 109 Trausforuing Anericen Culture,"
The Harvard Educational Review, XXV (Summer, 1955), p. 145.




It 18 quite clear that Spindler regerds values as important de-
terminants of behavior. Even vhen behavior becomes habit and values
latent, it remains that a large proportior of behavior is conacioualy
or unconsciously influenced and goverued by social values.

Oae of the conclusions of anthropologists is that of cultural
varisbility and the relativity of value systems. This means that the
designs for living with its system of moral val ues which one society has
evolved may differ considerably from those of another. Each society has
their unique value system (moral code). The Dakota Indians have {or had)
theirs and the people of Western civilization have theirs. As a result
of the culture contacta of these two groups over the past seventy-five
years, the Dalota Indian has becen exposed to, even coerced to follow,

a value system different than his own. The purpose of this study fa to

deacribe and analyse the traditional value system of the Dakota Indians
in contrast to that of Western civilization, and, as a result of the
conflict of value syetems betwsen the two societies, to discover any

gymptoms of social or personal disorgenization which msy accrue to the

present day Pine Ridge Reservation resident.

Review of Literature

A complete and thorough review of the exiating literature con-
cerning the Dakota culture and problems would comprise another thesis
in itself, and for the present purposes, vc_mld endanger one in becomsing
overly involved in detail. The literature reviewed for this study may
be classified into two sections: that which is selected and reviewed

in support of, or from which the hypotheses were derived, and, secondly,



that which deals with the Dakota Indiang in a more general nature and
was of some help to the author. More literature than appears here has
been reviewed. The sources listed have been selected partly on the
baslis of quality and authenticity of the material.

A study conducted by Gordon Macgregor revealed that the first
adults on the reservation, who are now the grandparents, '"instilled in
their children the belief that the customs, values, and glories of Dakota
1life were the best, and the bast fo-r all young Dakota".6 An ieportant
part of the training in the moral code came from these old virtues of
Dakota 1ife. This moral code was sumserized in the virtues of bravery,
fortitude, generosity and wisdom or moral 1ntegr1ty.7 Mirsky finds a
similar set of virtues with thae exception of one. “The four virtuea of
the Dakota are generosity and hospttalit:y,;bra\rery and fortitudo."s
QOther sources in which sonne, or all, of the four sclected virtues are
meationed were found. 131'}vne9 renders accounts of the suffering and for-
titude of the Dakota while defying surrender to the American Army during
ite offensive against then. welkerw lists bravery, generosity, truth-

fulness and begetting children as the four great virtues of the

6
Gordon Mecgregor, Warriors Without Weapons, p. 106.

7M- » PP+ 106~107,

8Jeanette Mirsky, "The Dekota," Cooperation and Campetition
Among Primitive Pegples, Margaret Mead, ed., p. 426.

a;
%. &. Bryue, Tbe Red Man's Last Stand, p. 208.

10.1. R. Walker, "The Sun Dance and Other Cercwonies of the Oglala
Division of the Teton bakota,” Anthropol al Papers of the American
Museun of Natural Hietory, XVI, Part II1, pp: 160-161.




11

Lakota. Standing !haar12

spcaks of the virtues of wisdoa and truthful-
ness in nature, the vision quest and other religious activities. Finally,
Goldfrank13 suggests ways in which the virtues of generosity and bravery
find expression even today.

Sources of general information to the autiior were written studies,
scholarly jourmals, historical-descriptive accounts and narratives by
both Indian and non-Indian authors. They will be listed in their respec-
tive orders.

Studies pertinent to the particular area and people of the present
study have dealt in the topics of: the effectiveness of the Pine Ridge
educatiosal progran,la implications and problems of acculturatiom for
the Dakota Ind:lan,15 assimilation of the Indian to city life,16 the concept

of time in the Dakota culture and Western'tiv:ilization,u and the

ul'he term Lakota refers to the Sioux living west of the Miasouri
River who substituted the "L" for the "D" in their speaking.

12; \ther 8tanding Bear, Land of the Spotted Eagle, pp. 192-226.

lszather S. Goldfrank, "Historic Change and Social Character: A
Study of the Teton Dakota," American Anthropologist, Vol. 43, 1943, p. 92.

“U. S. Department of the Interior, Bureau of Indian Affaire,
Education for Better Living, by George Allan Dsle, Phoenix: Phoenix
Indisn School Print Shop, 1955.

13vernon D, Mslan, Acculturation of the Dakote Indians, Depart-
ment of Rural soclology, South Dakota snte College, Pamphlet No. 119,

(June, 1955).

16F rank Lovrich, "The Assimilation Qf the Indian in Repid City,"
(mpublished Masters thesis, Department of Sociology, University of
South Dakota).

17clyde McCone, '"Time and Tide: A §tudy of the Conflicting Con-
cepts of Time of the Dakota Indian and wedtern Civilization," (unpublished
Masters thesis, Departmeat of Sociology, South Dakota State College).



psychotherapy of s Plains Indian.la

Germane articles to this study were found in journals and collec-
tions and yielded information under the following aspects: notes on
soms of the customs of Dakota Sioux,19 the doctrine of the Ghost Dance

20 the avoidance-respect relationships

21

together with a Sioux glossary,

a socio-cultural interpretation
23

of the Teton Dakota kinship gystenm,

of the Peyote cul.t,22 delinquency of the American Indian, notes on

25

Siousn cults,zl‘ religion saaong American Indians, general history and

laccorgc Devereux, Recality and Dream.

19The Miscellaneous Documents of the House of Representatives
for the Second Session of the Fourty-ninth Congress, "Notes on Customs
of the Dskotahs,”" by Paul Beckwith, Washington: U. 8. Goverumsot
Printing Office, 1887. (245-257)

20pourteenth Annual Report of the Buresu of Ethnology to ths

Secrgtaxy of the Smithsonisn Inatitutiom, "The Ghost-dance Religion
and the Sioux Outbreak of 1890," by James Mooney, Washingtom: U. S.
Goverument Printing Office, 1890. (653-974)

ZIRoyal B. Hasarick, "Taton-Dakota Kinship System,'' American
Anthropologist, XLVI, 194, pp. 338-347.

zzacmrd Barber, "A Socio~Cultural Interpretstion of the Peyote
Cult,"” American Anthropologisg, Vol. 43 (October-Dammder, 1941), pp.
673-675.

23mno von Hentig, '"The Delinquency of the American Indiasn,"”

Jourwsl of Criminel Law end Criminology, KXXVI (July-Auguat, 1345),
Pp- 75"8‘..

glwcuth Annusl Report of the urug of Ethnologfy to the Sgc-
Trotary of the Saithsonian Institution, Vol. 2, "A Study of Siousn Cults,"

by Jamee Owen Dorsey, Washington: U. S§. Govennent Printing Office,
1894, (361-500)
25Ruth Underhill, "Religion Among American Indisna,"” The Amnsls,

L]



caudi.tiouo.“ peraocnality and eocial orgenisation of the Dllmu.27 cul-
tursl aignificence of the Chost Danc.,za observations on Sioux education,23
and other articles of more general information .30

Historical-descriptive accounts include the following: relationa
between the United States and the Sioux Indian dating back to 1803 and
including proceedings of legality and pol.l.c!.u.31 the ere of wvhite-Indien
mro.” the asssult and subterfuga by the United States against the tribal
and intertribal roligtm-.” preasent transitions on the study cmtty.y’

and two more general accounts of Pleins Indian culture.33

26Schcmlcl'aft. Henry R., Higtorical and Statistical Inforwation
Reppecting the Hiatory, Condition and Prospecta of the Indian Tribes of
$he Uniced Sgates, Vol. 2, Philadelphia: Lippincott, Grambo and Cowpany,

1852.

27jerbert Spencer, Deacriptive Sociology, Vol. VI.

zahhmdor Lesser, "Cultursl Significence of the Ghost Dance,"
American Anthropologist, Vol. 35 (Jsnuary-March, 1933), pp. 198-215.

29grik Homburger Erikson, "Observations on Sioux Education,” The
Journal of Paychology, VII (Jamuary, 1939), pp. 191-256.

3074 freenth Annual Report of the Buresu of Ethnology to the Sec-
rgtary of the Smitheonian Institution, Vol. 13, "“Siouan Sociology," by

Jamea Owen Dorsey, (213-254), snd "The Sicusn Indians," by W. J. McGee,
(157-213), Washington: U. S. Goverument Printing Office, 1894.

311'“’ E. Textor, United States and the Sioux Indisns, (official
relations between).
32

P. E. Bryne, Op. cit.

3350hn Collter, The Indiana of the Americas, (ssp. pp. 224-262).
3“llobn:t H. Ruby, The Oglala Sioux. i

352uther Underhill, Red Map's Qricl, (esp. pp. 163-185), and
Robert H. Lowis, Indisns of the Plains.



Scag narratives, but non-thelsss extramsly interesting and pert-

inent msteriel, eppear over the suthorship of Standing But.“ an

3 40

asutoblogrephicel account by sunnn.” Dulc:u.” Methardt,
and MoCretghe.’!

Brown,

Dafinition of Texms.

Culture hag besn varioucly défined dy soclal eciamtiste. Per-
haps ane of the most sweeping definitions is that which states that
culture 1is all the crestions of mun or sverything iii~mnde. Another has
it that culture ie a historticelly created, gro® shared treunamitted de-

sign for li.vtnz."z

Oftot ona thinks of culture ounly on the bases and
igpressions one gethors by observing the outwasd msnifestatiocns of it

in the fora of behsvior. Actuslly thie observation glosses over ideas,
beliste and values which are equally importsat in 4 dafintticn of culture.
Tho wey we think 4nd believe ars unique to our own scoi-culturs! eaviron-

ment, Hence, our cosmic outlook is likewise unique. What motivates us

“Ln.chor Standing dear, Q0. cit., sad MY Pgople tha Bicux.

Y charles A. astmen, Indim Bovhood, Fxon the Deap Hoods %o
Givilisaction end The Indten Zodey.

383114 Deloris, Spesking of Indisqs.
39 30hn G. Metharde, Plack Elk Spesks.
4030seph Epes Brown, Tho decred Pipe:’

4Ly, 1. MeCretght, Pirewmter sud Ported Iongnes.

42011‘. Kluckhoha end williem H. Kelly, "The Concept of Culture,”
I Sclemce of Men in the Norid Crigqie, in 2alpb Listow—(3d.), p. 98.
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sa humsaq beings ie¢ largely s amiatter of cultural values.

The eociologist conceives of valuse sa &n observable variable in
hssu coaduct, not with an sppraissl of various valuas ss bsing better
or worse than othera. Ou this basasis then, we would posit thst valusa are
relative to the socisl miliecu snd there is no known absolute atendsrd by
which values cen ba judged cross-culturelly. Value is "any aspect of 8
situation, event or object that is {nvested with a prefer¢stial interest
43 3ome importsnt dis-
(1) Valuss havs 8

&8s daing ‘good’,'bad', 'desirable’ and the liims.”
tinguishing criteria or quslities of veluas cn:“
concaptusl clement. "They are more thsn pure esansaticns, eametions,
reflaxes or so-called needs. Thay sre sbatractions gleaned from the
totsl flux of the individuel's ismadiete experience.’” (2) Values are
charged vith affect; they raspreseant actusl emotiocnal mobiliieti.ca.
(3) Values are not the concrete goals of acticn, but rathsr the critsttis
by which gosla ere choaen.

Because values guide buman actiocn to 8 large extent, thay ars
aodgs of orgauizing conduct. ''‘Sociel values, howver, not oaly ars
shared by & mumbar of ind{vidusle but are regarded as mettars of collsc-

43 Such values

tive welfsre by su effective consensus of the group."
are the core of the moral code. The term, mtoral code has been used in

two different senses.

43p0b1a Villleme, American Socisty, p. 376.

"
Loc. ecit.
45a0b1n willisas, op. cif., p. 375.
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Somstimes it means those rules of coaduct which sre

held by the group or comminity to be right snd proper snd

vhich they impose on sberrant meabers by varfous degress of

the esme sanctions which sre the gesardisns of customs in

genersl. In thie sense morsls sre eimply those custass the

violstion of which is regarded in the cammimnity es defin-

itely wrong--in a word, they sre what we—havelesrned to

call wores. In the etricter sense the morsl code is thet

body of rules which the individusl 'cozgchnco' wholds ss

cenetituting right or good ceanduct....

The forwer usage of the term, morsl cods, is the more inclusive snd that
which the suthor wishes to use in this etudy. It enables ens to view
the individual in e structure. The violstor of the formsr incars soc-
ial senctions, wvhile the violstor of the létter developes epprobrium.
Tho former end the latter sre often coincidantal, but not neceeserily.
The morsl code in the brosder senss chsrscterises the cammmity.

Velues sre s lubricant of social relstionshipe. When s group
6greed to s minicsl core of values with socae eanthusiaes, ane of the re-
quisites to the formstion of s soclety’’ 1s met. A value syetem merely
fapliss that there is to be found sema srrengement, relationship or inter-
connection betwaen s given set of velwss. To & larga extent, vslues ere
tha regulstivs slements of soclel inetitutiens. In this senss they may
be referred to ss cultursl notws which refers to 's specific preecrip-
tion of ths courss that sction should (is eupposed to) follow in s given

otmtion."“ Values plsy sn important roloxin not oaly determiaing

46povert Maclver, gociety, p. 251.

4780ctcty mey be thought of "eas a collection of persons sdher-
ing to the same set of ultimate vslues and pursuing the sawe set of
comaad ends.” (Kingsley Davis, Humsn $ociety, p. 143.)

481111ams, 98. ei5., p. 26.
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and limiting the means to a particular goal, but what the goal shall
l'»e.""9

A virtue is something, the doing of which is upholding a moral
value. For example, if generosity is a moral value, then giving 1is ip-
80 facto a virtue.

Religion, for the purposes of this study, way be defined as a
systen of ritual actions in which or through which the ultimate value
syetem is periodically ruffirued.so

Social disorganization may be thought of as a decrease of the in-
fluence of existing social rules and values of the soclety upon the in-
dividusl,

A conflict of values will be used as the opposition between two
or more groups’ value systems, in which malaise accrues to the individual
as a result of the inability to choose between or within the two value
systems in which & choice in one means frustration with regard to the
other., Conflict of norms is closely related. It eaphasizes rules of
conduct rether than choice as does a conflict in values. 'A conflict
of norms is said to exist when more or lese divergent rules of conduct

govern the specific life situstion in which @ person may find hiuel.f."s]'

&>

49‘1‘110 author finds that the literature 1s not clesr in regard to

the relationship between values snd norms. Some authors state that @
value 13 s norm and that a norm is impossibfs-without a value., Others
state that there 1s a difference in that norma are designed to support
certain values.

s‘wtlson and Kolb, op. cit., p. 651,

51‘rhoraten Sellin, Culture Conflict and Crime, p. 29.
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When a choice of value is mads, the concoanitant norm, or norms, is

automatically chosen sleo (at least this is ideally true).

Relation to Socfological Theoxy

The theories of culture contact and change and value conflict
aa a source of social disorganization heve been ingtrumental to the
formulation of the problem of this study. Culture is integrative, "the
elements of a given culture tend to form a consiatent and integrated
uhole."sz However, contact with s dominant culture and the resulting
changes may bring a new pattern of values that is coercive and persis-
tent. Change {s not easy when the traditional values are still highly
cherished, and the nev valuea are regarded with suspicion. The resultant
lack of consistent definition of the expected social roles can be re-
gerded ss socisl disorganization in a social group.

Culture contact and change are closely related to value conflicts.
Sellin states that "Conflicts of cultures are inevitable when the norms
of one cultural or subcultural ares migratea to or comes in contact with
those of anot:hn:....""53 In addition to creating conflicts, contacts
betwean two cultural groups often generate change. Waahburne lists cul-
ture contact ss one of the important agents fn: social change in Amer-

Lca.y‘

5%y1lson and Kolb, op. cit., p. 70.
5338111“, ﬂo Cit-! P. 630

‘V’Nomn F. Waehburne, Lnterpreting Socisl Change in America, p. 39.

SOUTH RAKOTA STATE COLLEGE LIBRARY
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Culture contact often nurtures doubts in the minds of the aociety
members conceMming the indigenous values or introduces idess and ways not
hitherto conceived. When this occurs some disorganization follows and a
period of reorganization is needed. We turn to Louis Wirth in an effort to
clarify the meaning of the concept of social disorganizaetiom.

If a society is @ set of comnon understandings, a
syatem of reciprocally acknowledged claizs and expecta-
tions expresaed in action, it follows that a humin aggreg-
ation cannot be regarded as a society until it achieves
thies caepacity for collective action, although it mey man-
ifest a high degree of symbiotic or functional interde-
pendence between the individuals composing it. Such an
aggregate may constitute a comminity without being a aoc-
iety. It follows further that the degree to which the
members of a society lose their common understandings,
i.e., the extent to which consensus is undermined, is the
mcasure of that society’s stste of disorganization. The
degree to which there ia agreement in its explicit rules
and in the preferences its memberas manifeat with reference
to these rules, furnishes us wiin criteria of the degree
to which s society may be aaid to be disorganized. ....

A mejor type of aocial disorganization i{s that cher-
acterized by conflicts between norms. Such conflicts are
rare in stable, campact, end homogeneous societies, as sn
abundance of literature from primitive and folk asocieties
indicatea, but in societies in vrepid or sudden chenge
either through migration, change in techmology, or baaias of
subaiatence, subjected to contact with nlien groupas, or
brought witbin the influence of modera civilization, there
appear wide chagsmas between the old and the new, the indgen-
oua and the imported, the traditioudl and the deliberately
imposes ayatems of values and codes of conduct. Coloni-
zation, conquest, ismigration, the, invasion of induetry,
and the impact of whatever content the modern mass~commun-
ication devices carry to the ends of the earth, may bring
about cleavages in the aystems of values of a formerly in-
tegrated society. In such cases, gisorganizetion may be
the product of the tensions arislbg out of the attempt to
conform to mutually contradictory norma coexisting within
a single ayatem lng50l111n8 for incompatible responses to
a given situation.

551.0010 Wirth, '"Ideological Aspects of Socisl Disorganization,”
American Sociological Review, Vol. 5 (August, 1940), pp. 473¢474,
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This study will be concermed with the convergence of Westexn and
Dakota societies and the resulting conflict of valu¢c systems which will
provide ank index to social disorganization. We can now approach our
problem more closely as it relates to these theories by suggesting
hypotheses regarding culture change and value conflict in the contact

between the Dakota culture and Western civilization.

Hypotheses

The essential ideas suggested by the theories of culture chang
and value rconflict can be related to this $tudy in the following hypotheses:

1. The traditional value system in Dakota culture was consistent
and caused the individual in the society little conflict.

2. The value systems of American society (Western civilization)
are inconsistent and cause the individusl members much conflict.

3. The changes in Dakota culture resulting f.tom contact with
Weatern civilization produced conflicts in the Dakota value syatem.

4. A conflict in value systems within this framework of culture
change is largely reapgnsible for the symptoms of disorgenization in
Dakots Indians on the Pine Ridge Reservation.

Although the above hypotheses are typo broad to be teated, they
lend a frame of reference to this study. Hypotheses numbers one and two
will be elucidated in Chapters II and II1, while hypotheses numbers three
snd four will be broken into sub-hypotheses and tested in Chapter 1V of
this thesis. The conclusions, criticisms 4nd implications of the study

will be presented in Chapter V.



16

Deacription and Method of the Field Study

All of the field work for the study was done during the period
of June 10, 1957 - August 31, 1957. Two orgsenized commmmities adjacent
to the Kyle reserve located oa the Pine Ridge Indian Reservation in
Southwestern South Dakots were selected as the sres of study. Thase
cammmities were not selected beceuse of a high incidence of conflict
in value systems, but because of economy and their acceesability from
the living quarters of the field worker at the residence of the locsl
county agent, These commmities slso happened to be the area in which
the field worker was working collecting socio-economic dats for another
study. Other than for these reasons there was no partiality toward
this psrticular area of study--seversl other cammmities could bave
been selected and used. The communities have been orgenizad by the
county agent to provide units of community development. They are
delimited by some nstursl boundaries in the form of creeks as the map
in Appendix C indicates.

The study cmmuys_a of the Kyle viciaity is locsted spproximately
in the center of the Pine Ridge Reservation. It is centirely rural.
When coupared with the msjority of other communities in other counties
in South Dakota, it is relatively iaolat;d'. Services are few. Only

a few short distances of roads are graveled, a few more are graded but

56Comm1ty as used here refers to the combined area of the two

camunities, Upper and Lower Medicine Root, from which the data were
gathered. The temm excludes the Kyle settlemant or reserve. The in-
formation that follows was gleaned largely from the data collected from
the socio-economic survey headed by Dr. Malen.
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sre seil surfaced, snd the mejority asre wmgreded dirt. No reilroads or

bus lines transect the cammunity. There is no rurel electrificetiocn ser-
vice sud telepbone service is provided only to the settleseat of Ryle. Few
labor-saving conveniences such es refrigsrators and wmechmical weshing wech-
inss sre found, slthough 46 per cent owvn radios. Tw> private electric plents
are found in Xyle and wne mere in the remsinder of the commmity. Mail i
breyght in deily to the Trading Poat in the Kyle settlement. As nesrly as
could bs deterwined, the popaletica of the commmity mmbers sbout 200.>7

The sverage distance from the commmity €6  the egency ia fifty-
three miles; to the hospital, fifty-four; end mwie (thestre), forty-two.
The store, achool snd church sre all within twelvi mileu sf eny home with-
o the commmmity. Ouly 37 per cent of the familiss in the commmity own
automcdiles. Two churches sre locsted in the cemmunity. Oue, an Epiecopsl,
ia Upper Medicine Root, snd s Catholic, in Lower Medicine Root. Another
Cetholic Church is found in Kyle together with the govermmsent dey achool,

@ clinic end nurses residence, & cefe, treding store, gersgs, county
sgant’s office and residence snd a few mere scettared houses.

The homes sre smsll, two rocms on the evarage, and of log end/or
freas construction. The aversgs amumber of pecple found per family st the
time of the study wes spproximstely four. : Howvever, this is not the ever-
age completed feuily sisze, It does not include those children who are
slready growm and have left the commmity:r The everages number of years
of formsl education wes approximately six ysere for the husbend and five

and one-half for the wife. Seventy-one percent of the husbands sud wives

57111(. figure is conservative end, again, excludes the Kyle Reserve.
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were ''full bloods"” or of pure Indian extraction. A few kinship cliques
exiat (that 1is, a concentrated area in which people are closely related
or more closely related than they are to the more distant neighbors,
and vhere a good deal of visiting and aharing takee place). 8haring
within the commmity takes place on s relatively larger scale when coa-
pared with white commmities.

Approximately 78 per cent of the land is grazing and the remain-
der ia farming. Much of it stands idle or it is leased out. There 1is
very little asgricultural activity on the part of the Indian and he haa
practically no equipment, let alone the "lmow how'. Almoat all families
were raising s garden. Many of them supplemented their diets with wild
fruits, berriea and turnips which are gathered or dug in the proper
eeaacus. The Indians own very few cattle, but horses and dogs are
usually found at every home. There is no other livestock. Only a few
chichkens are raised.

Health standards and conditions, both environmentally and phys-
ically, are aub-normal. Income is very low and employmant even lower.

Much visiting occurs. It ia both individuslly initiated inforwm-
ally and formally planned in advance such as the cammmity "get-togethera"
at Ryle. During the latter event colorful dancing, visiting and eating
are the highlights.

An interview schedule was prepared prior to leaving for the atudy
area. Most of the questions were limited to a "yes" or "no" reaponse.
It may therefore be said that the schedule was highly structured in that
no questions were left open-ended. However, a sufficient amount of

sp8ce was left at the end of the schedule in which to take notea.
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A "don't inow' category was also used although it does not appear om
the schedule. If no response was elicted the question was left blank.
The schedule was made brief in order to elude boredom. . The moral code
of the Dakota, cited previously, was translated into a concrete frame
of reference. That is, each value being studied was investigated in
terms of, or as it related to, modes of action or belief. For example:
"Do you give away gifts in the name of your relatives or children when
something special happens (e.g., when onte marries or dies)?' The values
of Western society were also translated into & like question form. By
this method it wés intended to keep the questions from being vague and
couched in terma unfamiliar to the respondent.

Respondents' answvers which indicate approval of both value systems
are associated with greater disorganization, and responses indicating
approval of one value system are associated with leas disorgenization.
If an indication of a condition of disorganization is revealed by the
above mathod, one expects that the individuals involved will seek some
impediate source of activity which will provide the seeker with a degree
of vieal life meaning and security. Participation in either or both the
Yuvipi snd Peyote cults has been chosen as euch activities. The formar
represents somswhat of a reversion to an a.ctivity which wa: meaningful
and satiefying in the past, while the latter ia of a more recent appear-

ance.
A second interview schedule was administered in conjunction with
that of this study. It was designed to elicit information conceruing

socio~economic lt-tun.sa The questions on it ware always asked first

58yerncu D. Malan, "The Dskota Indian Pamily," (unpublished
manuscript, Department of Sociology, South Dakota State College).
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since that seemed to be the more logical sequenca.59 Some of the

data ylelded by this study will be used since it offers information on
age, Indian ancestry, education and socio-economaic scores of the rea-
poudent which may have some relationship to his responses on the inter-
view schedule used in the present study.

It waa decided to interview the male member who seemed to be the
bead of the home or dwelling unit. In the event of moxe than ome family
living in a single dwelling or more than ocge dwelling on the immediate
location, the male-head of each family was interviewed. Thia policy was
practiced consistently. However, in the event that the male~head was not
home or for some other reasom not immediatcly accessable, call-backs were
@sde during the period of the field worker's stay--some of them success-
fully and others not. In the cvent that a certain party was not home,
but it was known where he could be found, he may have been interviewed
vherever Lt was possible to do so. Where it was evident that either the
nale-head or the whole family had temporarily or permanently left the
commnity, nothing more could be done about that pvospective interviewee.
Where the female or mother of the family was accessable, she was inter-
viewed, but only when the male was inaccesszble for various reasons. In
all but two cases, there ws excellent coop.iration from the Indian people.

It was intended that a 100% coverage of both cammmities would be
obtaimed. Thirty-sevaen completed interview schedules were obtained in
the two comunities and all these were used. As nearly as could be

ascertained therxe werc fity resident families who were at the time living

591'110 socio-economic study schedule is found in Appendix B.
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in the two cc™iyunitiea or who had migrated from the coammmity only
tesporarily because of the attractioms of wage-labor outside of the com-
aunity or for other related reasons. It was generally igreed that these
families would return and were still considered residents of the com-
aunity 'in absentis'. Seven homes vacated for this reason were found and
therefore could not be reached and included in the present data. Others
vbho were not reached and reasons for their ocmissions follows: One
bachelor was physically incompetent because of auditory failure and
general gsenility; two families were uncooperative; two wWere young men
who had not as yet established theaselves as separate familiea and one
had no Indian ancestry at all and was considered 'white" by the commmity
cousenaus .

Both "mixed" and *full" bloods were interviewed. It is ismportant
to remesRer that divisions based on tbese two classifications are "actually
sociological rather than biological groupa, standing primarily for the way
of living according to Indian or white patterns rather then the actusl
dagree of Indian blood."60 Sometimes & "full' blood ia arbitrarily de-
fined as anyons having three-fourths Indian blood by ancestry or more
and “"sixed" bloods are those who have lass, but the latter group is more
aebulous in terms of actuslly delinsating ghe amount of Indian blood.

The criterion used in the present study was the responses of the respon-
dents to the question: "Are you a full or.mixed blood Indian?" what-
ever group with vhom he identified was the criterion.

No attempt was made to begin interviewing and gathering dsta

6oﬂac:g::egor, op. cit., p. 25.



22

imsediately upon arrival in the study area. Rather the field worker
concentrated on becoming "integrated" into the community by becoming
oriented in the work, observing the ecology of the area and becoming
acquainted with the general thinking and feeling of the people towerd
him end his presence. It is important to first gain commmity accept-
ance, especially so among a relatively isolated group where a strangar
is easily and quickly recognized and sometimes regarded with some wari-
ness.

When interviewing was begun it proceeded slowly and cautiously.

It was discovered that it was & mistake to fiurry or probe extensively
or intensively the respondents, especially on areas in which he feels
an intimate involvement or reluctance to emit information. The Indian
may also carry a slight suspicion of government employees or anyone
carrying recording miterials with him. Tactfulness, understanding and
rapport are basic pre-requisites to this type of interview situation.
Cooperation with the county agent wes maintained whenever and wherever
poasible.

Lower Medicine Root was covered first before moving on to iUpper
Medicine Root. An Indian interpreter who spoke the language quite
fluently accompanied the field worker on negrly all the interview visits.
This person was of considerable help in an advisory capacity, translating
into the Siouan tongue, making acquaintancas and many lesser assistances.

The average actusl interview situation lasted from one to three
hours, depending on the degrece of communication and acceptance. Responses
to the interview questions were recorded on the schedule in the presence

of the interviewee at the time of the interrogation. In addition, in the
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cvening or noon hours after the visits had becn made, the author kept
a diary in which he privately recorded ideas, observations and reuwarks

which were of interest and significance to the study.
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CHAPTER T

THE TRADITIONAL VALUE SYSTEM

Short Hiatory of the Teton Dakota Indians

~ The Dakota were the largest group of Indiana speaking the
Siouvan hnmge.l The word, Sioux, actuslly refers to a un’uutic
gtowp and includes the Assiniboine and Crow as well. The Teton Dakots
came to be kmown sa those living weat of the Miseouri River. The Teton
Dakota were divided into aseven banda; the Brules, Sans Arcas, Blackfoot,
Mineconjou, Two Kettle, Hunkpapa and Oglala. Those living on the present
day Pine Ridge Reservation derive largely from the Oglala and the Brule
banda.

A hiatory of the Teton Dakota sust have a beginuing point. Ome
need not revert farther than/their arrival on the great plains approx-
iwately 250 yeara ago after being driven out of the woodlanda area of
Mionesota by the Chippewg It ia believed that the Dakota may at one
time liave been agrarian. Although they may have been primesrily agricul-
turists previous to their entrance to t.ho pleing, tiiies economy was
abandoned in favor of the buffalo hunta made possible by the acquiasi-
tion of the horse which was acquired from the’ Arikara by trad..z
Eﬁortly after they reached the banks of the Missouri River & few con-

tacts with French and Spanish traders occurted in sbout 1809_7 although

1Rut:hcr Underhill, Red Man‘s Americs, p. 183.

21bid., p. 147.
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it 15 said that the Dakota was introduced to the white man as early as
1620 £fn the Mississippi and Ohio valleya.Eﬂ\ele contacts were usually

of a friendly and temporary nature without threat to the Dakots. By 1832,
however, many owore mule trains were crossing the plains enroute to var-
ious destinations. A few skirmishes enaued between the jourmeyers amd
the Indian. Uaually the war parties of the Dakota were satisfied if

they only frightened their intruders away. ¥ew white mcn understood

the meaning of the Indian's warfare, let alone his way of 1ife.> Hat-
red and i11-will were not long in developing, with the consequent white
avowsl to rid the plains of those '"red vamit;tag

CoA 2t
[;he formidableness and persistence of the Dakota warriors yere

quite c;mly recognized by the United States Government and Arwy.

In 1849 the govermment conceded the whole Indian problem to the Depart-
went of the Interior.l‘ Although the Dakots warfare was highly and
atrategically effective the diminution of the buffaloes forced thea to
the alternativea of starvation or lurrender.s The reservation life that
followed wae completely new to the Dakota, and he failed to foreaee its
future consequences upon his social order. The disappearance of the
buffaloss, the doling out of rations, the beginning of the boarding

schoola and the Allotment Act of 1887 all ae;r\ud to confound the Dakota

and his former way of li.vi.ng.‘il During the early years of reservation

31bid., p. 168.

4ibid., p. 169.

3John Collier, The Indiana of the Americas, p. 225.

%ac'regokr’ mn c_i_t.o, ppc 36"380
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11fe the Indian became painfully awvare of hia socisl-paychological
impoverisbmsnt es & result of the concessiona he had besn forced to
ke, &ltioul lava prohibiting hia freedom even in religious expres-
aiona agiteted the aituation even mjA longing for the old life
developed similar to that of the captive children of larsel in the land
of Babylon. In 1890 the naastalgia eventusted into the Ghost Dence and
subaequent Wounded Knee uuacn."

By 190S the policies of the Indian Bureau had chinged and puri-
fied coneiderably and the Dakota had adjusted to cattle ranching, with
only ahort lived proaperity however. By 1915 the berda had vanished,
and Indien land ssles, encouraged by the gvernment, mounted. Paradox-
ically enough, during the deprgssion years the average family imcome
wae raised through the Civilian Conservation Corps progras which con-
tinued through 1942.%8 1In 1934 the Indian was restorod with a nusber of

respoosibilitiss and privileges through the Indiasn Reorganizstion Act.

The Expression of the Moral Code Among the Teton Dakota

Between two societiea values which may be comaon to both meYy
find completely different mediums of exprouthn. For exaeple, a type of
viaion queat was found amoug both Zuni and Dakotz Indians. However, the
asening vhich was tranasmitted and implied by the expression of the viasion
quest was slmost completely unrelated when cegpsring the two groups. It

has alao been astated that Indians of different culture areaa differed

7Ib1d. » P. 33.

-]
Ibid., p. 41.



27

markedly--juat as smuch ss Ruropesns differ from Asistics. The dies-
cussion vhich follows is simed at revealing tha uniqueness which the
abatract vslues of bravery, generosity, fortitude snd wisdom had for
the Dakots Indisn snd the norms by which these values were supported.

 Bravary was perhaps the greatest virtue s Daekota could possass.
If one was brave he could transgress in many other thinge snd still
keep his tipi within the tiyospaye or circle’ and sit in the commcil
of the camp. Bravery wvas a mesns of enhancing self-esteesm snd vwith it
came an elevation in sociel stetus vithin the group. Bravery grented
to s men the privileges of leading a war party, officistiog ses magie-
trate on civil metters, acting as elder or srbitrator and achieving
the role of marshall. The brave man's poesition on the atatus "ladder”
was euviable. '"His voice will be listaned to with reapect by everyone
end ell will do him honor. If he hess earned the right to wear the
quills of the eagle, he will be consulted in all matters relative to
the commsm welfare, sand if he may carry the acalp staff or coup atick,
the vomen will sfng socugs in his praiu."w

Among other activitiea, the norms supporting bravery required

that the able-bodied Dakots engage in warfare. The purposes of their
werfare sre not entirely clear. Perhaps they, were verious. Macgregor
points out that the astatement that '"their fighting was a game, with oaly

apoils or honor ss the object," naseds qualificetion, for when the Tetocn

9‘rhe tiyospaye, or the extended bilatersl family group, waa the
importent urit in the social structure. It was composed of individual
femilies who were related by conssnguineal ties.

1valker, op. cic., p. 160.
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Dakota arrived on the plains they found it occupied by the Cheyenne,
Arikara, Pawoee, Xiowa, Crow and Mandan.ll These tribes were driven

out of the area by Dskota warfasre. Like many other institutions, they
may be elasborated upon until the original fumction either becomes latent
or ia displaced entirely. This may have been true of the warfare instit-
ution, sud mey account for the addition of the rules about whos they
aight fight snd how it sust be doms. Benedict wurites thet the warfare
of the Plains Indisna was a "game in which each individusl smassed
comtc".u This was called counting "coup', s term of French derivation.
The counts were based on four gradatiocas depeading ou or commsnaurate
with the danger involved in ths act. The first was for striking or evem
touching e live enemy in the course of battle. The second was for touch-
ing a dead enemy who wis surrounded by his comrades who defended his
scalp. The third was for cutting loose s picketed horse belomging to
the enesmy with the danger of attackers rushing out from every lodge.
After these came killing and scalpiug which, sfter all, could be done
with little harm to the perpetrator. With the sccumilatioa of these
honors cams the proper insignia snd the right to belong to certain soci-
et{ea or the right to perform certain acts st ceromoniea, It may be
noted that by touching an enexy warrior the D?kota believed that be
could sctuslly sbsorb or steal some of his valiancy. It might also

be observed that the exceptionilly brave man waas thought to coutsin acme

wakan (sosething aupernstural). At other times much individual initi-

nulcgrcgor, ap. cit,, p. 30.

ullnth Benedict, Patterme of Culture, pp. 89-90,
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ative, self-relisnce and intrepidity were exemplified by the lone war-
rior excepade or guerrila mrfurc.u Their fathers snd sisters acme-
times urged them to join war partiees or to take fantastic vows of bravery
including the suicide osth after which, if he lived, the brave's honors
were even magnified. Often the warrior waes accompsnied in battle by

his gusardisn spirit. Often a fetish was carried which he had scquired

through suffering of a sacred mtur..ll‘

Since horses becams aymbols
of weslth in Dekota asociety, they were often the motive for wer if
they could not be stolen. Every brave of importance needed at least
forty or fifty animals for gifte, display and bride price. Of course,
horses vere alao indispenssble to warfare itself. The triumphal re-
ture of the braves with their horses following s battle and the cele-
bration in the camp are row echoss of the pasat.

q The beginaing of reservetion life msant a drastic curtailment
of the expression of the bravery velue. The following autobiographical
incident of Stending Bear tells of the adjustwent which be attempted
ia shifting the value of bravery to & new situation and circuasteaces.

When I went East to Carlisle School, I thoughtI
was going there to die; nsvertheless, when father coa-
fronted ms with the queetion, 'Son, do you want to go far
ewey with those white people?', I unhesitatingly aseid,
“Yea'. I could think of white people wanting little Lakota

children for no other ressonm than to kill thesw, bugI thought
here is my chance to prove that I can die bravely.

l':“l.oc. cit.

—— m—

u‘Dorley, op. cit., pp. 498-499.

l""'Sl:am:li.ug Bear, Land of the Spotted Eagle, p. 68.
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Perhaps, on horseback in the present day rodeo or by enlisting
in the armed services of the United States, the Dakota brave recaptures
eome of the glamour, eocial approval and rewirds of his people of the
p'lt.16 To some Dakota ou the reservation, bravery has come to mean the
adopting of white living pattcrus and the divorcement of the old ways.
This is done culy under the censuring eyes of many of his neighbore and
relatives who look upon him as a "progreasive".

The virtue of generosity wss «nother af great importance in Dakota
culture. A generous man would be forgiven all transgressions except that
of being a liar or a cowurd. The norms supporeing generosity required
that @ man give and share. By giving his posscssions a man testified to
his generosity and by giving to the shamans he was sacrificing sand placa-
ting the gods. A a@an who gave to the needy wis respected by all. It
has been said that, ''It is impossible to live the true Dskota life snd

17 It has algo been said that giving wes a

accumilate possession'.
matter of expediency within the Dakota economy because such a commodity
as buffalo seat, from which they geined 3ll their aubsistence, could not
be kept long and the beat way to dispose of it was to give it or invest
it in tha stomach of another with the anticipatton of some return at &
later date. But the fact that such a staple wa.s perishable is not an

inclusive explanation of the institution of generosity. The Dakota

16coldfrank, gp. ckt., p. 82.
17u1raky, op. cit., p. 388.
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sametimes give with complete abaandon and never calculati.ngly.l
giving of property seemed to be an act of honoring someone and it seemed
that the more one gave the more one had--gifts always flowed back to the
giver in due time. The giving of gifts wss called for im & number of
special occasions and usually accompanied or was closely relaited to msany
of the religious observances.

- sharing is also implied in the value of gemerosity. It was gemer-
ally held among the Dakota that if one sufiered, all suffered, and if
ocne prospered, all prospered. Property was both coammunslly and indiv-
idually owmed but its possession was of little ‘iamportance, rather it
was regarded as acaething to give.19 This view of propexty ie nearly
diametrically opposed to that of Western civilization where property
enghances the self by the having of it.

Perhaps this ome value still reaka high among Dakota today for,
although poverty is excessive on the reservation, sharing and giving
bave not been directly suppressed by law or the authorities nor have
the changed social conditions msde the expreesion of thia virtue aa
impracticable as, for example, bravery. Because this value is still
80 widely adhered to and practiced and because its limits are nearly
boundlesa when compared to the sharing concept K of Western civilizationm,
it is perhsps a signal factor in the maintenance of social solidarity
and also in the difficulty of transition to ‘,‘}#-.--te patterns. Amoag

Western people, economic well-being is very closely tied to persomal

. — . c—

mDéloria, op. cit., p. 69.

lgnirnky, op. cit., p. 385,
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edjustment end happiness. The recoguition that ons received formarly
in the giving of possessions in the tiyospaye £s of course gme and this
asy somsvbat discoursge the practice. It might also be noted in cen-
clvaion that in this type of socis-economic structure (such es exiated
in the tiyespeye) there was no resl need for essving in Weatern fashion
where the individusl's sccumilation of weslth often axseaeds his life-
time dimssds. The Dakota did utili.se methods of pressxviamg food for
cansmumption during the wintar seasom dut sever to the podnt of comspiec-
uousness.

To beget children was a Dakota virtue stswbat akin to guneroeity
or o form of 1it. An old Indien adage seid, "A men or woman with many
thildren bas many homes".20 By baving meny children the Duffals god
was pleassd end 1if the huaband desired that bis wifs ba fecund ead true
to bim hs im turn wvould securs the fevor of this §0d who presided over
love, chestity end fecundity. The femsle wee emcouraged to testify to
generesity through hospitality, en explicit sdeocishmunt of the Buffslo
ceremony which wes usually given in hsnor of e young msiden st the coe-
®sncmment of msastruatien and to which all the virtugus women wvere in-
vited. Heaspitality, ee the Dakota defined it, mesnt thst almost anyome
was slveys welcomsd in the tepes of asnother ang he would be ssanred
of the finest comfort end fellowship.

~ Yortitude ves & virtua which was closaly related to drevery,
yat it had samgvhet of a distinct mesning. "It was not only courage in

battle but the enduring courage which enabled them to aceept loag hard-

20
Stending Besr, op. cit., p. 163.
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ships and suffer pain and the self-inflicted torture of their ceremni.lla."n

Bryne makes these comments: ’'Nothing could surpass the wonderful forti-
tude displayed by the Indian in the last yesr of his losing fight agsinst
the whites. The tertible sufferings he endured for lsck of food smnd
shelter can never be known."?2 The hardships entailed in the dancing

of the last four days of the Sun Dance challenged the Sun Dsncers and
aymbolized to the Dakota the observance of fortitude and endurance in
their ceremomy.

Undoubtedly, this value still persista to saome extent. It may
account somswvhat for the apparent endurance and Buccesa of the Indian
youth in ths athletic cross-country runa ia high school and college.
Perhape it more accurately explains to scma extent the ability of the
Dalota to besr the living conditions, lack of food and the sickness on
the reservationa today. Even Dakota women will be ashamad today 1if
they cry out in psrturition and Dakota childrea are gemerally stoical,
that is, they will endure an unpleasant situation without admittance
te it or complaint. The petitiomer in the viaiom gquest conaidered it
desirable and essential to fast and inflict torture upon himself in
order to invite commmication with the supernatural.

= Wisdom, in a sense, encompssses all the girtues mentioned above
since it was a wise man who displayed generosity, bravery aand fortitude.
Wisdom was usually distinguished froms knowlcdag.uhtch usually seans fac-

tual information or techanicsl "lknow how''. The norms supporting wisdom

zghcgregor, op. cit., pp. 106-107.

2251',03. g‘ g_t.o’ pc 2080



roquired that one seek it through the vision-quest, s sacred rite of
tha Dakots used to implore the spirits for help in one's career. "A
man hed, literslly, no hope of success unless he convinced himgelf,
through a trance~like experience, thsat soms power was with hia."”
In a broader sense wise @en were veneratad because thoy had proven thea-
sclves breve through msny bsttles and est on the councils end spoken
woll wvith insight and sound judgment. Priesta and chaz=ns were gen-
erally consideted very wiee because of their knowledge of the sacred
beliefa snd ritusls of the grasp. They were ml ly selacted to act
as mentors to the youth. .
3 Clusely related to wisdma was tha virtue of truthfulness. ‘If
ona 1is @ liar his voice will not be lietenad to by anyocoe and he cannot
lead in suything. Even the Gods will forsske him and tho wiande will
hide the spiric treil from hie spirit.*2® Again, an old Lakots adage
satd, "A Lakots miy lie once, but efter that no one will helteve hia."?3
Tha gouversl prestige of voman wee 8 reflection of the above nen-
tioned virtues exhibited by har busband. In addition, the higbest vir-
tues of women were "industry, hospitality, kindness, and chastity among
unmarvied girls snd fida@lity end fecundity among vives "¢
These then were the more important valueg and some of the accom-

penying uorms epecifying how the values "ought" to be attsined.

23yndeshill, op. ci¢., p. 159.
Pryglrar, ap. cit., p. 161.

25gtending Besr, gp. £ig., p- 159.
2%‘“‘”‘: 9. E}‘So. Pp. 90-91.
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"looked upon ss discrest wmits, these idess (velues) msy be regarded
88 cultursl elemsnts, which fit into pstterns or confignrastions of idess,

which tend to become fimed into integrated systams of -nntm"”

Yelyes sud the Religious Syetem

Relatively little is known about the religion of the Dekots In-
disng., 8ince it was not sanifested in an ineticuticuslised form, some
suthore do not sgras on its characteristica. A descriptiom of the
Sakots tveligion is introducad into this discuesion primarily under the
ratiocaale that: (1) one of the functions of s raligion ia the reaf-
fizwing of the growp's ultimate value aystem; (2) it tends to give
meening, purpose and metivetion to life; (3) ususlly it is inextricadbly
interwvoven with the moral code snd gives it senction (especielly s
“this werldly” religion that deals with the relationships of mes to men
@8 woll ss msn to the supernitursl); snd (4) many religicas contein an
elemsnt of "socisl interaction and socisl participation which gives to
the individual e senss of security and msmbership in e larger group not

28

sttsined regulsrly in other instictutioas. A logigal sterting point to

the Dakots religion begins with the concepts of mana end taboo.

The mslenesion word mena has been standardised
by snthropologista to refer te s wuupwd primitive
belief in sems invisible force prevading the usiveree.
It cen be focwead on any object, enimate Or inanimate,
endoving that_ahject, for the time being, with super-
astursl pover. Sacred places, objects ysed in ceremeany,
or humen beings under certsin circumstitses cenbw tmbuad
wvith this power. The Sicuan word waksn, end the Algomgu-
ien manitou sll refer to it, snd many other trides hsve
the coneept if not the name.

27801113, o9. ¢it., P. 23, parentheses mine.

zalhegupr. op. eit., p. 102.



«o0s (Taboo) regazds the feces of power as

uatenchable, not beceuse it is uaclean, dut because

it belongs tu the im@.gp wrld vith vhieh com-

tisct mey be dangeteus.

It caa be sean thet thsare is 8 clese relaticusdip batween thase
two concapts. He vho was endowmd with mass or had bean im contact with
the superrsatursl power Bist segete the dangar Oy withirawing both frem
beman soniety emd frem bodily activity., The dcfintitisn of both cemespts
somm to be epplicadle te the Dokata religisn. 'A fuxther scquaintance
vith them camviarse him (the observer) that thay are panthaists of oo
exdinery kiag--that their pentiwism {s nagative es well as positive,
end that the eagreftaents of religien are even mere mmarous thaa the
tree birnehes."3” Tha Deketa believed that there wers both good ead bad
spirits wvhich perveded Che universa. "The divinitisu of svil emmmg the
Dohwtay moy be colled legion. Mair specisal delight is to maks maa
alsczwble or to destrey him."3! The good spirite wire the protscters of
the indilvideal and ysre scoredited with the desirveblas or good happemings.
The fecus of powar of thess gods or spirits, £f 1t va in an animate ox
iamnimsts ebject oc & powmr ouch as the vind, msant thst the objoct or
Caxes itaslf was oot the god but meraly the esdbodlinmt of it. The
lesation #f the Wkan wos epredictsble and {ts tenurs capricious.
Mehap is @ terw whtch nearly dafise explanatien &n pracise languago.

29%uen Cuadechill, "Religion smamg Amsricmm lddimns," [ 14
Eggﬁgﬁgg. 309-211 ry-
Msy, 1957), ». 128,

“r..‘o Bo En. P FUH-
11vid.. p. 433,
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"Se ena tera axpressss the full mesaiag of the Dakota's Jaksn. It
camprehends all mystery, secret power and divinity.... All life is
¥eknn. So else Lo everything which exhibdits power, whether im sctiear...
oT in passive endnrense, as tha bosld er by the tnuu-?...u» The term wms
vary ptotess and im gaserial, as close 68 it can be defingd in owr Cecd-
sical lengasge, Lt ssams anything wemderful, incomprebensible or super-
uAtuzal. The imtrusive wakan tanks accounted for the appesrance of the
buffaloes, the storms, exceptionsl bravery or wisdem in wmen, sud peculisr
and otharviee imaxplicsbla behavisc.

By eur gtandards, tha ludiap's outlooir om the wiiverse wee rel-
atively wnsyntheaised or maystamstised, that is, whean cempsred wvith that
of Usstern civilizaticn. in indicatiom ef ¢liia outlook wwe the feect
that sll living Chings wirs ?I—.{ s two-legjeds, four-leggeds snd
wingads. They were 51l treated se fellow beings.>d

Geme of ths principls distfes of the Dakete ware tha S$wm (chief
ged), Buffale (bis comreda), Sky (mele power), Esxth (female power),
Gsck, Weter, Thumdar, Hiyoka (mti-naterel) and other lesser dieties.
Prayszs aad saorifices ware made to them. Twe wiys in which thase
dietias or spirits ceuld ba approsched were by vigisa and by careamy.
Gne of the funoticus of cerencny and visien is te impress wea the
individesl the meval precepts of the culture. "Abova all, they serve
to idamtify the individual with his groupe, his .o!pnﬂ. ead hie

V1iee. sit.

ouderhill, ep. gik., p. 129.



nation, thus supporting and intensifying his loyalties. 34

The vision quast (Hanmdepi) or god-seeking was a proceas by which
every boy, and & few girls, hoped for supernatural help to guide hia
career and insure success. It is interesting to note that the super-
natural came to girls by a process of maturation (at the onset of
msnetruation). However, the experience cams to the boy only after
seclusion and faating. The vision quest could be sought during any
period of 1life even though it was usually sought by the young. The
steps in thes process were as follows: (1) purification of the seekar
in the Inipi or sweat bath, (2) a three-day fasting period, (3) seclu-
sion, and (4) going through as many of the four steps of bodily sacri-
fice as practiced in the Sun Dance which will be described lator.as
Tha vision sxperience usually provided answers for the individusl peti-~
tioner concerning problems of life. The experience has been explsined
in psychological terms ranging from dreams to deliriua and hallucinatioas.
Actually, the form, whether a mild dream or hallucination, was asuthentic
to the individual ususlly after being interpreted as significant by
the shamen.

Probably the most important ceremony of all was the Sun Dance,
for it was the most inclueive symbolic expression of the Dakota wey of
life. "In this highly emotionalized stmosphere the adults rededicated
themselves to the cultural precepte, and the young people received a

»

vivid education in the meaning and objectives of the life they were

-

y’nobort Blerstedt, The Social Order, p.‘205.

Bporsey, op. cit., pp. 436-437.
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to fol).ow."36

One who dances the Sun Dance in its iullest form cs-
tablishes before the Sun, and in the preaence of the people,
his possession of the four great virtues.... One who posacss-
as these four virtues should be respected and honored by
all the people. Thus, the scars made by the wounds snd tor-
tures inflicted during the Sun Dance are honorable insignia.

One who coatemplatee dancing the Sun Dance ahould

know these thinga snd carsfully consider the compliance with

the easentials for the performance of the ceremomy, for it

is done for the benefit of both the dancer and the people.

He should endesvor to lknow whether the people deem his vir-

tues sufficient to enable him to dance the Sun Dance to its

completion or not; for, if they think he lacks in one or all
of the great virtues, they probably will not bec constit-
uents, and he cannot have the ceremony performed.

These dancers were of excellent character according to Dakotas
standarda. Their failure to fulfil the responeibility they bad chosen
would mean an embarsssment to the sudience. The stages which the
dancers could undertake ranged hiersrchicelly with the severity of
torture. The fulfillment of the Sun Dsnce came about when s suspended

dancer freed himself of the skewers which pierced his muaclea without

any assiatance.

coliter, op. cit., p. 233.

Myalker, op. cit., p. 62.

”According to Walker, the dance msy take either of the four forms
vhich are: (1) Gaze-at Sun, (2) Gexe-at-Sun Buffalo, (3) Gaze-at-Sum
Staked, (4) Gasze-at-Sun Suspended. In the first form, Gaze-at Sun, the
dancer aimply dances while gazing at the Sun. ‘Vussen and children msy
dance this form because there are no torturcs fnflietad duriag the dance.
The second, third, and fourth forms each differ frum the others omly in
the msnner of the preparatory wounds finflicted upon thte dancer to cause
the blood to flow and the menuer of torture inflicted during the dance.
The dancer who undertakes the Sun Dance for the4liirpoae of securing super-
natursl powers for himself must dance the fourth’ foxm suspended.
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The Sun Dance was the grestest extrevagenza of the Plains Indians.
Many other tribes might be f{nvited to the peremnial event which took
place when the buffsloes were fat end the chohsberries were ripening.
It was 8 timg of festivity and & time for many "intresive' dances,
vbich can only be mentiocned here, such aa the Buffalo, Mandan, mystery,
ghost and Oasha dances, wvhich enabled the participstion of others than
the Sun nlnc.ro.” Other ceremonies also took place sucb ss the child-
ran's esr plercing ceremony, in which the child became Humks ow chiid
beloved dedicated to the precepts of the Dakota, snd the Buffalo ceremony
in vhich the maiden was prepared for womanhood and ir which she and the

guests dedicated themsslves to the virtues of that poaitica.

Introduction of the Christien Religion

The Christian aissicnsries were among the first Westermers to
come in contact with the Dakots culture. If the Dakota Indien wmder-
atood ead accepted the Christien religion {n the light of their owm

religion, %’

it 1is slso true that the aissiocnariea underatood the re-
ligion of the Dahota fream the concepts of Cbristisnity. Parsllelisms
betwesn the two religions can be found of course. Contrery to moet
thinking, Gowever, there was no "happy hunting groumds" as such in

41

the 1ifa bayond desth for the Dakota. Ha slso speculated very little

concerning immortality other then indications of their beliefs in

”Doruy, op. cit., p. 463.

4%“;:.;", op. ¢i¢., p- 92.

1
Dorsey, op. cit., p- 485,
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trenmmigretion end metamorphosis of s kind., The term, Hakan Japka,
hes been miscaonstrued to msan s monotheistic God which sgein is in-
accurate. Some missionsries conceived of the rites snd ceramonies ¢?
ths Dakota in no other menner than ''pagsn” cuatoms and recommanded the
legal suppression of them in favor of "Christien" practices aend bouoh.“
Tha White Buffslo Womsn was the savior of the Dahketa in their my-
thology. When ehes sppeared to the Dakota, shs gave sacred cbligetioms
to each age and sex grouwp. Theresfter, it wes believed that ths people
mist follow this morsl life 1if they were to sscsps vengence and miafor-
tune. Evidently this was one of the ressone wvhich accoumted for the
alow scceptance of Christianity among the Dakots. 'Thetr acceptanceof
Christisnoity wes at firat, snd continues to be to soms extent todsy, en
acceptance of thu diety of thair conquerors snd s search for hias power,
without complate sbandoumsnt of the old b.u.u,"“ "The Process of
religious ehange bss been the dying out of the old native religion be-
fore the fsll acceptsnce of Christisnity ss tha religion of ths puph."“
That the Christien religion wes far from s panasces for the Indien is
evident. It wes not his own, but wes samsvhat folsted upon him. In-
dicetious sre that he is looking for hie own aystem of life mesning,
born out in part by the Ghost Dance of 1889 sud ths present day Yuwipi
and Payote cults. Christisalty sppesrs to be an inadaquste aubatitution

for the old religion of the Dakota, slthough it slao sppesrs to be s

“200111er, op. elt., p. 233.
“il-c;u.or, oe. git., p. 92. =

“rbig., p. 93,
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eamsoletisa in many ways. A ouber of Cetbolic and Zpiecepel churches
ave feumd e ths reservation today.

Irangitional Religioms

"The enly comtimuing cult of the eld Bakota religion is ths
Tewipi mmeting,.... This cult werships masifeststiocns of four chief
Paketa gods, end imvokes supernatural power fer curing the sick sad*
essasioaslly for finding lest erticles.”*> Although the tnelusies of
the old slemants of tha Dakets religiom lesds cae to believe that the
ecult 1s entirely vestigial, 1t alsc has uaderpme Smilgamstery changss.
Tewipi has bean adsptad to the nev situatiocms to the point vhere it may
be thought of as ¢ marginal practice implyiag & fusion of the eld "pure”
Teligien end the agv naeds of the pasple.

The Peyuts cult may be comsidared as enother msrginsl activity.
"The Peyots rellgisn teaches 2a ethical dectrime mmeh like thess of the
memotheistic religions."*® end ¢ strict saxwsl morslity end sbstinesce
fxam i1lquor. I¢ alsoc makes cresdsal demsnds as an orpsuised church ea
wnrriage end diverce prictices, seli-relisnce (membews sbeuld werk atead-
1ly end relisbly et their jobs, and carm their owm liviag), brotherly
1ove end the use of money.*’ Ia short, ta beth 1ts baliefs end ritwals,
the Peyote cult selsctively incorporetas bath Christiss sund sative re-
ligisus slements. The communiss of the Peysle mmeting is the passing

GE.. p. 98.
omgarnill, gp. gig.s . 136.
473, 5. Slotkin, Tha Rexats Raliziom, »- 73.
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out of the Peyetes button (er solutien) to ba saten dy its ammbers. The
tapewtad hutton comteains an allwleoid cslled mssceline which is 7om-
aphredisisc but has the pevar eof producing hallucinations with iatense
and veriad eolors snd bringing edowt a lethargic demmspor on the Peyots
wegsbijpar.

It Ls iatsresting to oets that the acceptance of the instileutiea
of Peyota chremelegically followed the failure and ewppression of the
@Goet Dince. Goms of the leading inciters of this nativietic mevamsst
(the Ghast Dmace) thea turunsd to Peyote. "The Ghoet Dence end tha Pey-
ote cult, thea may inm part be understood as altermative respamsas Co
e eimilar secis-cultural constellatien.”® They received their ispetws
frem the throes of tvemsitien.

Ons of the sutstanding differences betwesa the Peyots ead Twwipi
cults is that the formsr has eatablished icsslf as en organised chmrch
with officiale and & polity. The Yuwipi cult Ls not orgmised; howwver,
Peyots, Tuvips, and the Ghost Dence may al) be considired mergliial
phancamms.

The attitude of the missionaries aad denaminationsl elmruh lesadsre
tovard Ywwipt and Peyets scams to be ome of disspprowil. The present
eharch lasders aleo frown om soma of the old movel valuss ead morms or
at lesst cocummnd their mitigotion. On the other Mmd, there is an

attampt to sslvege and parpetuste the msre desivedle treits and vaives.t?

Oparder, op. cit., p. 676,

3
ggzgezn‘n l_ll.lnnl-!.nr
wintgtars and othar atien leaders of ﬁ



CHAPTRR III
CAFTRASTISG SOCIAL OADERE

Ihe Moral Order

Variocus dichotomic tools bave been constructed and esployed in
attempting to explsein the differances between the eocisl orders of
"primitive” end modern -n.l Whatever they sre lsbaled, elements of
ccmmicnality sppear in thea even when ssnsvhat different spproachaes
are used.

Rscently, Redfisld hae tsksn yet another approech to ths prob-
lea by studying tha changing mantslity of veriocus folk societiss. In
this somewhat hiestoricsl approsch the diecussion is simed st suswr-
‘ing the question: "What ie the basic snd primery substance which holds
the group together snd gives it its order Wieg 4t is just beginaing?"
LoCfield statas that it is ctha morsl order. '"In this early cenditiom of
bhamenity (referring to folk or tribsl eociety, terms which he waee in-
tarchangeably) the sssential order of eociety, the msxues which held

pedple togsther, wee nr-.l."z "The morsl order refers to ths orgsni-

l(:qan MacIver's primary vs. secondary interests, R, M, Mac-

Iver and Charles H, Page, _&Fﬁu Park's familial ethmnic groups vs.
territorial or civilizatiomal groups, Robert Eszra Park, and
Redfield's folk society vs. modern urbanized society, Robert Redfield,

“The Folk Society,” The American Journal of Sociology, Vol. 52 (July-
May), 293-308; Becker's sacred and secular, Howard Becker and Robert C.

Meyers, "Sacred and Secular Aspects of Human Sgeciation," Constructed
Iypes, (mimeographed); and Odum's folk soclety vs. state society, Howard

Odum, Understanding Society.
ZRobert Redfield, The Primitive World and Its Tramsformetions, p. 15.
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sstion of human sentiments into judgasnts ss to what is rtght."’ Ac-
cording to Redfield this order is geseric and sll societiss have it.

It is the moet {mportant socisl order in sll folk societies snd remaine
fn command until the greup is trenaforwed into s legsl, economic or eny
other type of order. Tha morsl order develops concomitantly with the
acztes of the group. As Sumnar has postulsted, the mores are net ques-
ticaed. They sre crested and sdhered to nourstiomally without expediancy
or nfloctiu.‘ Yot they sre extremsly importent to the beginning of o
eocial order. They srise out of ths sentiments of men as be begins inter-
soting end communiceting with his fellowmsn. Through this process he
comas to meke demands ocn tham snd they in turn on him. RExpeststiocns
beacame structured snd s common understanding of wvhat is right developee.
In short, morsl vsluas or s code is opersting. The morel vsluas com
prise the code and the sdberence to its corms ecordinats men's sctivities.
Since men is greatly dependent oo other men for hls existencs end sur-
vival, s breaach of the merel cods was considered o c.htut to his welfare
and grievious wrong to the whole group.

J(Growps heviang this morsl order were smsll, non~literste end ncm-
specialised. 1a short, thay were culturelly hambganeous. Kinship was
ususlly the bssis for socisl orgsnization smcag such groups. Threugh the
fatisscy and prisery verath of their relstionebips, the mesmbers fater-
aaliced the morsl veluas vhich became s vital part of their lives. In

euch an stmosphere, sll the activities ef 1ife svidenced s stresin towerd

311:;9_., p. 20.

‘\uum GCrabaa Sumex, Jolkways, p. 60.

'
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consistency.

One cannot but admire the well-rounded life of the
averags participant in the civilizetiom of e typicsl Amer-
icen Indien tribe; the firuness wvith vhich every part of
that 1ife--econcmic, sociel, religiocus asnd sesthetic--
is bound together into s significent vhole in respect_to
wbich he (the individual) ias far from s passive p‘ll.s

In this socio~cultursl milieu the individual feund that he
was s part of s highly integrated and consistent value system, 8
€actor vhich pasychologists say msy eccount for tbe paucity of nsurosis
&n primitive cultures. One resson for this, Bierastsadt saserts, is
the singularity sf its structure and norms.

Primitive socleties in gansral do not have more then

ona eet of religiocus beliefs snd practices; they do not

have saversl politicel parties or politicsl pointa of view

clasoring for recoguition; their mambers cofiform or do net

conform, ss the individual csse may be, to only ons code of

sorelity; thay lack s series of diverse otasderds for judg-

ing the srtistic achiavements of thair menbere; and ao

throughout tha liet of variocus eorwms.. Thyy thus present e

eore or less unified picture to the cdserver, and their

culture exbibits s high degree of integration. Although

individuals mey deviste, ss they do in azl societies, their

deviastion is from s siagle set of norums.

The norms of tha morsal order sre commmel, that i, they are
shared by all of the mambsrs of the socisty.

In the non-instituticuslised morsl order it is very diffieult
to delinassts vhere one activity, for exsumple, religious or ecomnmmic,

begins and enother ends. Rather the variocus activities sre finaxtricsbly

sxdnrd Sapir, "Culture, Genuine or Spurious,” Americsam Jgurmsl

of gocloleogy, Vol. 29, (Jsnuary, 1924), p. 414, parenthsses mine.

‘lt.tltldt. P. clt.. P 201, "
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fntervoven with ona another. To sspaerate ome ectivity out from the
others or to pull one awey from the othera would be isposaible axcept
for the purposss of snalysia. One might think of a metted bell of yarm,
a part of vhich cannot be separatcd from the whole. To pick out a few
of the tenglad atrands would necesaitate picking up the vhole mese.
Indeed, it may be erronoecus to apeak of one compartment of the Dakota's
1ife ss deing religion. It may be more accurately atated that religiocus
ritusl and belief permeated the gamut of activities. A change in re-
ligious practicea or beliefs, voluntsrily or involontsrily, would nec-
essitate changes in other aress of activity thua setting up reverbera-
tiona within the cutfire social structure. A delicate interdependcnce
eand intereffectivanees seoms to have existed betwscn the moral values
diacussed previcusly. The doing of one uasuslly invited the doing of
them all. Ome could not be laid sside in lieu of snotbar. They were

boumnd expressions of a moral order.

Civilization

In contraat to the integrated and conaiatant moral order of small
groups some writeras introduce the term, "civiliszstion'. The factors
thet distinguish a simple aociety from a civiliszstion are net definitely
estahlished. The point at vhich a sisple society ia transformad into e
civilizstion is also tenuocus. The genersl conssesus ia thet civilizatiom
s based on interesta and territory to which the iadividual is a citizem
rather then kiuship in which the person-is a relative. The locus of
control in civilization is the state. l_)thor controla operate but the

atate is more ocunmipotent in terms of fiuslity or coercion om ultimate



msattere. In civilization, instesd of one pervssively and relstively
coherent system of values such as is found in simpler societies, one
finds multf-groups or sesocistions esch with thoir own norme end veluee.
In such en order values of various groups may differ and conflict. One's
religion may require him to be s pacifist vhereas the state demands
defense of the territory. The church may demand of s girl conduct that
differs fros that expected from her oo a coed picunic. Business vslues
differ from religious velues, family wvslues differ from undergraduate
velues, political values differ from the values of perscmal relstiomship
end 80 on. It may be eaid that in this sense civilizstion exhibite a
type of compertmentalization.

As has bean pointed out earlier, the members of the morsl order
are bound primarily by common snd shared valuas. 1In civilizationm,
vhich Redfield calls tha technic-order, individusals are bound by thinge.

The bonds that co-ordinste the sctivities of wen in

the techaicsl order do not rest oa canvictions es tc the

800d 1ife; they sre not charscterised by & foundstion {n

bumen ematiments; they csn exist even without the knowledge

ef those bound togsther that they sre bound together. The

teciniesl order ie that order which reaults from the eare
utilizstion of the same mesns. In the Cachmical order msm

are bound by things, or sre th-ulv.’ thinge. They ere

organised by wecessity or expediency.

The csuses of the transition in vhich the society ia trsnusformsed
froa the morsl order to civilization ere cumercus aad the end product
of tha change is even more profound than the process. Omly e brief

obgervetion of Julius Lips will detain us here,

TRedfield, op. gtt. P 21.
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The transition,....was produced by oummccus fsctors,
smeng vhich fuventiens, improved mesas of commmication,
the grouth of populstion, the interpenetrstion—of—cuttures,
etc., sre inaxtricably mingled and relsted. Whetever the
processes ware which resulted in or sccompenied this growth,
their end produce is s culture which instesd of the well-
knit socisl fsbric,....shows s multitude of sociel groups,
campetitive interests, ponrly dafined incerperscoal re-
lstionships, social anonymity, s confusion of norms end s
vast extension of impersonal control sgencies desigsed to
enforce rules which incressingly lsck the morsl force which
rules receive ouly when they grow out of esotionelly felt
comumity needs. To s large number of persons who live in
such s culture, certain life situaticas sre governmed by
such conflicting norms that no matter what the respoase of
tha person in such s situation will ba, it will violste the
norus of scms social growp concermed.

The technic-order ie further charscterized by ways that sre
rasticoal, cxpedient snd utilitsrien. Purposive changs (political,
educatiocasl and socisl technology), individual gain and progress sre
fectors of great importance. Tradition is of little importance end
interpersonsl relationships are impersonsl. Lews sre important in-
etruments in maintaining order.

Maclver, in comsenting on the irreversible force of civilisetioa,
states that "We hsve left behind the one-rooa socisl habitation of ocur
ancestore. We have built curselves s house of many mansions. Some-
bow wa sust lesro to mske it ocurs."?

History shows that the trsnsformation of e society with & pre-
dominant morsl order to civilization hse not been without ite inclemen-
cliea especislly wvhen ome ccasiders the asture of ths mejority of the

contacts. "In this world-wids UWestern offensive sgeinst the vear-guard

85ellin, ep. git., pp. 59-60.
Inebart MacIver, Tha Heb of Government, p. 40.
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ef the primitive societies, extermination or evictiocan or subjugation
hes been the rule and converaion the ucoptton."w Under asuch counditioma,
sssimilation, at beat, 1is difficult.

In eummery of the contrasting social orders which bhave been
briafly outlined we heve sean how the moral order and civilizetion sre
acteally two types of normative ordera. Values are more highly integrated
and functiomally interrelated in the moral order than in the civilizatioca
eincs the morms aupporting them are commnal. Conformity to the ccssamal
norms is secured by common underatandings end shared santimenta councern-
ing the good life.

In civilisation groups sre many. Each group hes its own norms
the damends of which are incusbent only upon its constitueacy and which
mey differ and even contradict with those of snother group or associatiom.
We have now elucidated the hypothesss that: (1) the treditional valea
system in Dakeote culture wves conaistent aad csused the individussal in
the asociety little conflict and (2) the value systems of Amsricen seciety
(Weatern civilisation) sre inconsisteamt and cause the individusl msmbere
such coaflict. The multi-group sesociation has few, if any, cOmmsumal
norma, but has insteed, norms which are sssocistionsl and lacking in
consistency in regsrd to the values which they support. A norwstive order
beeed en lavw and legality is thersefors needed to meintain order. Admit-
tedly, this very cursory sketch of the contrssting moral sad technic-

orders omits other important factors. It is merely inteaded to revesl

10p0afteld, op. cit., p. 28.
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ecms of ths eslient differences between the two orders--differences to
vhich ths individusl is compelled to adjust if he is to sustein the

vicissitudes of trensformation. e turn now to the actusl data revesled

by the field werk of thias astudy.
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CHAPTER IV

ANALYSIS OF THR FINDINGS OF THE STUDY

introduc tion

This chapter will bs concerned vith the sumalysies of the reaulta
of the data of the field atudy. Question mmbders 12 snd 16! wers catt-
ted from the analyeis sinca they did not discriminata bstwoen the Wes-
tefe sud Dakota velue systems. For more informstion of the results of
the study soms additicosl tablea fram which the following tables wore
dsrived are given in Appendix D.

The sub-topice which follow will each be reported in the follow-
ing amnsr: the findings and & dfscesaiocn of the findings. 1Iu additiem
te amalysing end cespering respeadsnts on the basia of the two value
syatens, thay will be compared by thes following cospanents or selected
charaecteriatics: Commmity, Education, Indiaen Anceatry, Age end Socio-
ecooaxic Scores. Other componsnta could have dean used, but these were
aveilable and seemad to be meaningful. Tables vill be presontad in the
followiag areas: (1) Acceptance of the Dakota end Westarn value Syscems,
(2) Cemeral characteriatics of the respomdents {n the two ccmmnitisa,
(3) Genaral characteriatics of the respondents adbering to the Dakota
value syatea, (4) General characteristics of the respamndenta participa-
ting in msrginal activities, (3) Participation in msrgisal activitiea

end respengas to the velue ayatems, and (6) Cburch relstednass.

180. Appendix A.
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Acceptance of the Dakots and Western Value Systems

Table 1 lists the compilstions for sech quastion concareing the
scceptance or rejection of ths norms supporting the value systea of

Dakota society.

TABLX 1
QURSYIONS BASED 08 DAROTA INDIAR VALUB SYSIEM
yoR

Question No,of ondgnts 2 :b
yes no 70 res, or
don't knmow

1. Do you fsel thet you should re- 17 18 2

ceive recognition from others (462) (492) (5%2)

wheas you give money or food or
belp to those who need it?

2. 1If you ware badly in need of 26 10 ) §
food and eomecna gave you (70%) (27%) (%)
enough food for your owm: need,
would you share it with othar
asedy relatives?

3. Do you give sway gifts in the 30 7 0
osmme of your relatives or 813) (19%) (oz)
children wbhen something spectel
bappans (e.g5., whet ane msrries

or dfes)?
7. Do you think it shows s man'y 13 14 8
bravery vbhen in battle s man (36%) (381) (262)

becomes e0 bold ss to touch an
enewy (count coup)?

8. Do you think s man is braver 1f 18 11 8
he fights in the froant lines iam (492) (302) (21%)
wer rather then ons who supplies
those in the thickast fight?



IAME ) - Coatinved __
Question No. of Bespondents Answering;
Yeu no no res, or
don't know
11. Do you think it ia necesssry 10 22 S
for s men to besr pain him- (27%) (602) (132)
eelf ss lomg as he can before
he asks for help or relief
fron somecas else (e.g., danc-
ing with tha tboage in one's
£lesh in the Sun Dance)? (Do
you still believe in the old
Sun Dauce?)
15. If you wanted viadoa would you 13 22 2
faat and prgy in order that it (35%) (602) (s%)
would come to you?
Average per cant 492 41% 100

®Yor the purposs of aisplificstion we shall refer to Lower Madicine
Root Commmity ss commmity "A" and Upper Medicine Root Commmity ss

community "B"”. (Sss—wap—in Appendix C.)

hlomlly there were 37 respondents to each queation oo the inter-
view achedule. Howaver, occsaionally & queation wea not sppliceble to
the particular respondent and was therefore not tabulated im one of the
following three catsgories. Thia expleins why the total responses some-
times mmber less than 37. A “yes" response indicates an acceptasce of
the traditiocnal Dakota values system in all of the following questions
on this table. Therefore, the '"yea'" response vill be referred to ss the
""corTeet”" reaponsss for the sake of paraimcuy,

Tha table ia presonted with tbe intemtioco that it will supply
the reader with s gemsrsl picture of the amcumt of acceptance with which
the respondents of both cosmmities replied to the Dakota velus syaten.
The table reveals that the quaatioms concereing the norme supporting

the Dakota values wvere snawered correctly 49 per cont of the tims on

the average by the respondenta ead were rejected 41 per cemt of the



33

time en the sversge. It will be noted, bowsver, that the questions
relsting te sharing and generceity (questiocus nusbers 1, 2, end 3)

vhea considered together ware sccepted by s relstively higher percantage
of tha respondants.

Table 2 liste the compiletions for each question concerning the
seceptanes or rejection of the norus supporting the value systems of
Western civilization. A eurprisingly high percentsgs of the sversge
scceptance of the Western valuas is noted. Nesrly sll of these values
wers sccepted vith a nest 100 per cent correctness.

The tables indicste that the Dakots values were accepted with
euch less frequeacy than those of Western civilisetion., The everage
of 90.7 per camt on the Western valuas and 49 per cent on the Dskots
veluas indicata s decline of the influamce of the lstter wpon the
individusl, e decline that undoubtgély would not have besn evideat

ote bundred years ago.
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y TABLE 2
QUESTIONS BASED OR WESTERX VALUR SYSTEMS
POR
e SOSSNITIES A D B
e Sl T ey T e e —
Quastion No. of Respondsnts Anewvering:®
yeas no no res. or
don't kanow
4. Do you belicve in pledging s part 35 1 1
of your incems to the church and (952) (2.5%) (2.5%)
the work of the church?
$S. Would you gay that your firat respon- 35
oibility 1is to see that your own (1002)

feaily (i.e., your wvife and children)
{s sdsquately clothed, fed and houased?

6. Do you believe in seving momey for 36 1
smnggencies? (97%) (32)

9. Do you fesl that s person who lise 8 26 3
sbout you should heve it held sgsinat (21%) (70%) (%)
him for the reat of his 1ife?

10. If someone harmad s msnber of your 31 4 2
family, would you forgive then without (84%) (112) (S%)
trying to gst even?

13. Pe you feel that en sble bodied man 36
ehould meintein s regulsr job if it (100%)
is at all posaible?

1A. Do you think 1t e the parents’ respon- 32 4
oidility to kesep their children busy (89%) (11%)

end out of tromble?

Average per cent 90.7 S.3 4

o — —

‘A “yes" response to sll the following questions on thia tsble indicates
@a adcceptance of the Westarn value systems. The cos excaption is question
aember 9 to which "no" indicatas an acceptsnce of the Wasterp value asyatems.
Thersfore these Tesponses will be referred to ss the "correct” respomses.
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General Characteristics of the Respondents

in the Two Communities
TABLK 3
GEMERAL CHARACTERISTICS OF THE RESPONDENTS
IN THR
W0 CONMMITIXS
S8elected Cherscteristics Commmi{ ty
A B
B&ucation (Aversge no. of yesrs)® 7.83 5.26
Indian Ancestry (Per cent of full bloods) 47.4 100.
Age (Average yesrs) 50 59
Soclio-economic Scores (Amrop)b 539.5 47.8
Adverags Mo. ef Coxrect Responses
on Dakots Vslue Systea® 3.26 3.66
Avarags Wo. of Correct Responses
on Western Valus Systems® 6.16 6.32
No. of Respondents Answering 3 or Leass 12 7
Questisus—Correctly on Dakots Value Systeam
No. of Respondenta Answering 4 or More 7 11

Questiens Correctly on Dakota Value Systea

e e - —— == - . _ A e i S - - - —— — — —— — — i mras mrEms e - =

®The aversgs yssrs of educstion listsd may be cansidered sowpleted
yoars of formal education since sll of the respoudents were 25 yesrs
of ags and over and mone were sttending achool.

"m secic~ecoaocmic scores were derived from s scale devised by
Willism H. Sawll wvhich sppears in Appendix 3 of this thesis.

°0u: of s posaible 7 quastioas.

In the sbove table it will be noted that ccmmsmity B contains

wch higher percentage of members who have bean clessified ss full-bloods
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in regard to Indian anceatry. The respondants in commminity B alao bave
8 lowex average formsl education, sre older in years and have s lower
average socio-economic index score. Some of the resaona for the lower
educationsl level in commmity B may be: (1) At the time these respoun-
dents were of achool age there were fev schools, (2) There was less en-
couragement to sttend those which did exist and (3) The full-blood
aambers were tmdoubtedly wmore reluctant to attend, eince schoola were
sn importation and creation of the Westeruere.

All of the respondents in commmnity B were of "full-blood" Indian
ancestry, vhile less than one-half of those in coummity A were eo
clessified. The reasons for this phsnoaenon msy be both obvious end
subtle. The full-blooda tended to settla togdther in a more or less
nastursl srea manifesting a sort of coneciouaness of kind. Many Dahote
Indians of pure extraction take great pride in the fact that they sre
of "full" ancestry, and actually feel auwperior to the "mixad" grouwp
mambers. The full bloods would tend to perpetuate the old Dakote
culture longer and more avidly. This culture was most eesily facili-
tatel in & 2x:ill and close settlement.

The obsarvation of older members in commmity B may also stea
from the fact that it is comprised of more of the mambers of the old
Dakots culture. The older mambers of s commmity are usually coasidered
to be spre averse to cultural chsmge, but this ebaervation still leeves
open the question, “"Is the cammmity traditional because of the older
meabsrs or sre the sembers in the commmity oldar because of the tradi-
tional aetting?" Perhaps theae factora are interactionsry. The number

of full-bloods, however, is eteadily dacressing lesving only the older
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ones in the community.

Neerly 6 points varisnce exiats between the two co==unities in
regard to aversge socio-economic acores. This mesns thet commmity
B hes less of the services and conveniences ss messsured on the atandard
of living acale. It would seem that the traditional community places
less importance upon having property and less need of comoveniences.
Again, it may be atated that they aseem to be more reluctant to adopt
@pdarv wvaya and commnicetiona. Siace comaunity B seess to reprsseat
soasiist of s more traditional camposition, it would be expected, in
light of the diascussion of this thesis, that its aembers would adhere
more closely to the values of the Dakots syastem rather then those of Weast-
ern civilization.

The question mey now be ssked, "Is there an sssociation between
the total number of correct responsss to tha value systema and the
particuler commmity?' Stated in the null hypothuul form we would
say thet there is no sssociation between these two sttributes. That {is,
the two sttributes are considered independent if the probability of the
occurrence of one attrihute is the same whether or not s second sttribute
occura. To test whetker there is an association betwsen these two attri-
butes a four-fold contingency tsble was constructed and a chi square of

significance was used.? Through the use of the chi square snslysis we

l'lor: testing purposes verious statisticiamns recommend tha use of
the null hypothesis rather than the positive hypothesis. See Robert

Ferber, §tatistical Techniques iz Marke¢ Rssesrch, pp. 105-107.

2It ehould be stated thaet, £or best reeultas, at least 50 total
call obaservations sre recommended in s cootingency table.



60

cen detetuine vith s high degree of probability whathar two sttributes
ere related or sssociated in a population. An srbitrary 5 per cent level
of confidence will be used in sll of the following chi squsre teste at

1 degree of !rudoa.a

TABLE 4
TEE ASSOCIATION BEIWEER THE TOTAL WUMBER OF CARRECT
——RESPONSES TO THE VALUR SYSTEMS AMD THE COSE@INITY
Item Camxmity Commmicy
A B
Total No. of Correct Responses to 62 66 128
Dahote Valus Systea
Total ¥o. of Correct Responses to 117 114 231
Western Value System
179 180 359

:2 - 164 P> .0S

I
I

It 1s {smediately appsrent that xz - .164 with 1 degree of freedom,

ie fer below the .05 probability level. In other words, ths chances are
far more than 5 in 100 that the cbserved valuss were obtaised from o
populaticn where the number of quasti.cas snewered correctly om the value
aystems is independent of tha cammmity purely es @ reasult of sasmpling
variations. Therefore, the null hypothesi.es hss not been disprovea.

Tha acext table seeks to test whether or not there is an sssocia-

3L1111an Cohen, Satisticel Methods for Sgcisl Scientists, pp-
120-128.
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tion betwean the number of respondants in ssch comminity snswering 3 or
lese and 4 or mere questions correctly on the Dskots vslue system. The
aull hypothesis states that there is no sssocistion between the number
of respondents in esch comminity snswvering 3 or less snd 4 or mere
questions cerrectly on the Dakota vslue system.

TABLE 5
THR ASSOCIATION BEIVEARN THR WRBRR OF RESPONDENTS IN EACH COOMNITY

— -OF RESPONDENTS TO THE OAKOUTA VALUE SYSTEM

Item 3 or less 4 or More®

No. of Respondsnts in Commmity A 12 7 19

NWo. of Respondents in Cammmity B 7 11 18
19 18 k)

x2 - 2,269 P> .05

e e T Ty s ST Ry e e T e e e S
“Three or less snd 4 or nore indicates the number of correct snewvers

to the 7 questions based on the Dskota velus system. This is en srbi-
trary dichomatisetion.

With 1 degree of freedom, the probability of gatting @& ssmple chi
equare veluws of 2.269 from e universe with no sssocistion between the
number of respoundents in esch commmity snswering 3 or lsss snd 4 or
®0Te questions correctly on the Dakots vslus system is more than 5 per
cent. Tharefore, st the 5 per cent significence level, vea have not dis-
pProven the null hypothesis. This value is significant st spproximately
@ 15 per cent lsvel of confidencs indicsting thst an sssocistion exists

snd that this sssocistion will be found by chance spproxisstely 15 times

out of 100 in that univeres.



Genarsl Characteristice o€ the Respomdents
£o the Dakots Yelus Sygtem

TABLE &
GENERRAL CUARACTERISTICS OF THE RRSPUNDENZS
ANSVERIBG 3 OR LESS AND 4 OR MORE
QUESTIONS COERECYLY O THE

DAKOTA VALTE _SYSTRM ek

Selected Characteristice 3 or lase 4 or More
Educatien (Averags No. of Yesrs) 7.2 6.3

8th Grade and Nore (Mo. of Respondents) 10 7

7¢th Grade end Less (Mo. of Respondents) 9 11
Indian Ancestry:

Ho. of Yull Bloods 13 14

Ro. of Mized Bloods 6 4
Age (Aversgs Years) 49.7 60.2

50 Years of Age and Mora (No. of Res's.) 9 14

69 Years of Age and Lese (No. of Res's.) 10 &
Soclo-economic Scorea (Averags) 52.5 51.2
—50Points—and More (No. of Res's.) 11 8

49 Points and Less (No. of Res's.) 8 10
[ —— = =

Table 6 revesls that the sverags educstion of tha rsspendents is
less for those asuswering 4 or more questiens cortectly on the Dakots velue
system. Thirtseam full bloods reaponded correctly to 3 or lesa queations
based on the Dakota value system vhile 14 responded correctly to & or
wore. Mizmed bloods tended to agree with less of the Dakota values al-
though here the observations are too few to indicata a definite treand.
The everags ages of those rasponding correctly 8o 4 or more of the Pskota
valuas was considerably grester (60,2) than tbose reasponding correctly

to 3 or lese (49.7). The socio-econcamic acorsa indicate virtuslly no
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difference.

Tha quastion mey now be ssksd: "Ie there an sssocistion between
the amount of education of e respondent snd the mmber of quastions which
he enswars correctly on the Dakots vslue system?" Stated in the null
form, there is no sssocistion between these two sttributes.

TARLE 7
THE ASS8OCIATION BEIVEEE EDUCATION AND WOMBER

O ARSPONSES TO THE DAKDTA VALK SYSTOM

|

Education Jd or Lasse 4 or More

8th Grade or More 10° 7 17

7th Grede Or Lsss 9 11 20
19 18 »

x - ,598 PD .05

—
-

“Sumbers 1in cstegories represent fedsl number of respondents in both
comsonities A and B.

The x? velue of .598 1s far below the 5 per cemt probsbility lewel.
Therefore, the mull hypothesis has not been disproven.

The caxt question to be ssked is: "Xas there sn sssocfation be-
tvesn the ampunt of Indian encestry of & respandent sud the mmber of
questions which he enswers correctly on the Dakota velue system?!™ Ststed
in the mull form, there is no sssocistion beCveen thase two sttributes.

Tha .2 value of .0759 in Tsble 8 on the next pags indicetes that
this relstiomship might be obtained by chance nearly 80 times out ef 100.
Therefore, null hypothesis hes not beem disproven. It sdould de noted,
bowaver, that the observations in tHe four calls sre small. A more

sccurate analysis could be mede if more observstions would have bean



abtaingd in the two categories.

TABLE 8
TUR ASSOCIATION BETWEEN INDIAN ANCESTKY AND YUMBER

OF RESPONES TO THE OAKOTA VALUR SYSTEM

Indian Ancestry 3 or less 4 or More

Full Bloods 13 14 27

M¢zsd Bloods 6 4 10
19 13 3z

x% - .0759° 2> .08

I
I

8Correction factor was used.

Since an association cannot be found between education and Indian
ancestry and the number of questions answered correctly on the Dakota
vslua systems, we would procesd to ask whether there is an sssocisticun
between age end the number of respondeats snsvering correctly to the ques-
ticns based au the Dakots value aystem, Stated in the mill form, there is

20 sssoeistion between these two sttributss.

TABILE 9
THE ASSOCIATION BEIWEEN ACE A® NIMBER OF RREPOBERS
gy mm.mm .
Age 3 or Lese 4 or Moxe
S0 Yeazs or Mere 9 14 23
49 Yoo le 10 4 14
rs or Leas is 18 37

x2 - 2.460° P > .08

———
i r——————

‘Cotrocttm factor was usad.
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It ts evident that x’ - 2.460, with 1 degres of freedam, is below
the 5 per cent probsbility level. Therefore, the null hypothesis has uot
bean disproved. This value is significant st just below the 10 per cent
confidence level mesning that this x2 could have been obtained by chance
spproximately 10 times out of 100.

¥inally, by dichotamizing the socio~ecouamic scores of the respon-
dents into 50 or more snd 49 or less, it mey be tested whether there is
an association between the socio-economic scores and the number of cor-
rect respeases per person oo ths Dakots value systam. Statad in the null

hypothesis, thare is no sssociation between thssas two attridutes.

TABLE 10
THE ASSOCIATION BAESTUERE SOCIO-ZCONOUIC SCARRS AND EHUMREA
OF RRSPOMES TO THE DANUTA VALUR“SYSTEM

Socio~econocalic Scors 3 or Less 4 ox More
S0 Prints or More 11 8 19
49 Points or Lass 8 i0 18
19 18 37

xt - .669 P> .08

—_ —_—

The ‘2 of .669 with 1 dagree of freedom, is bdbelow ths 5 per cent

probability level. Therefore, wve bave not disproven tha null hypothasia.

Qeneral Chazacteristicg of the Respoudaiits
Ragticipeting {n Marginal Activitiss

Tsble 11 indicates that thosd: participeting or bsving participated

in marginsl activitiee posssees Desrly equal edicatian, =am pure Indisa



ancestry, sre older in age end hava smaller soclo-ecouamic scores.

TABLE 11

GENERAL CRARACTERISTICS OF THR RESPONTRNTS
PARTICIPATING IN MARGINAL ACTIVITIES

(Y12, PEYOTE AND YOWIPI)
Selected Characteristice Marginal Non-margical
Respondents Respondents

Education (Aversge No. of Years) 7.5 7.4

8ch Grade or More (No. of Respondents) 3 14

7th Grede or Less (No. of Respondants) S 13
Indian Ancestry:

Rumber of Pull Bloods 7 (87.5%) 20 (68.92)

Mr=dber of Kixed Blooda 1 (12.5%) 9 (R1.02)
Ags (Average Years) 63.0 52,5

SO Yesre of Age or More (No. of Res's.) 6 19

49 Years of Age or Less (No. of Res's.) 2 10
Socio-ecenomic Scores (Aversge) 47.8 53.0

S0 Points or More (No. of Res's.) 3 16

49 Points or Less (No. of Res's.) 3 13

"Is there an association between the amount of education of a

vespondent and perticipstion in merginal activities?" Stated in the amll

form, there is no sssociation between tbhesse two attxibutaes.

TABLX 12

DNk ASPOCIATION MEDMKER SICATION AP MABGDMALIXY
Bducetion Marginal Non-ascrginal
8cth Grade or More 3 W 17
7¢th Crade or Less 5 15 18

8 29 7

2 - om* > .05

— = — ]

&
Correction factor was usaed.
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It ie evident that x® - .01971, with 1 degree of fresdom, is far
below the 5 per cent probability level. Therekore, we have not disproven
the null hypothesis.

"1a there an association between the amount of Indisa ancestry of
a respondsat snd participatioo in marginsl activitieas?' Stated fin the

asull form, there is no association between thase two attributea.

TABLE 13
——nl&mm&mwmmmw_
Indisn Ancestry Marginal Non-garginal
Pull Bloods 7 20 27
Mixsd Blooda 3 9 10

8 29 7

x2 - .872° P> .05

GCOrrecuon factor was used.

The x2 - .872 indicates that the mull hypothesis hsa mot bean dis-
proven.

"1Is there an association between age and marginality?" Secated
in the sull hypothesis, there is mo associstion between thess two attri-
butes.

Again in Table 14 on the naxt page our x2 valus of .01908 s too
amell to digprove the null hypothesis.

Pioelly, the guestian 1# ssked: "Does an assoclation exist be-
twesn socio-econcaic acores and ur!huuty?" Stated in the mull hypothssie

form we would say that there is no association between these two attiibutes.



30 Years or More 6 19 25
49 Years or less 2 10 12
8 29 37

2

x° - .01908* p > .05

'c«ncuou fector was used.

Secio~economic Scors Marginal Non-marginal

S0 Peints or More 0 16 19

49 Points or Less S 13 18
8 29 k14

x% - .2342° P> .05
e ——— — -~ e

‘I‘notnqmuhnu.

bcorrection fector was used.

The x2 - .2342, with 1 degres of frsedem, is below the 5 per cent
level of probability, tharefore, the laat of tba null hypothesis ef this

section has not been disproven.

Partioipstion in Nerainal Activities sod Respounses
$9 gshe Valug Systemp

Table 16 reveals that marginal respondents answered correctly to



a coasideradbly greater per cemt of questions based on the Daketa valme
systam than did the non-msrginsl respoudasts. It will slso be neted that
the per cent of scceptance of the Westeru vselme systems is very high for
both merginsl and non-mergicsl respandents. It is interesting te nete
that the margiesl respondents snswered correctly to a slightly higher
per cent of quastiocas besed on the Westere valus systea. Sevem aof aight
of the merginel respondents answered correctly to & or mors of the ques-
tions based ocn the Dskota vslue system, while ocaly 11 of 29 of the nom-
marginal respandents did so.

TABLE 16

RESPGHSES TO THE VALUE SYSIEMS
AND PARTICIPATION IN

HARGIRAL ACTIVITIES

Area of Respouse Marginel Ron-earginal
Respondents Respondsnts

H

No. of Correct Respouses to

Dekots Vslue System 33* 9sb
(58.9%) (46.6%)
No. of Correct Responses to
Western Velus System 52 179
(92.92) (83.12)

Ho. of Respoundents Answering
3 or Less Questions Correctly
on Dakota Vslue System  § 18

No. of Bsspoadents Answering
4 or More Questiocns Correctly
on Dakots Velus Systea 7 11

- —
®out of s possible 356.

bmt of a possible 203.

In conclusion, two quntioni will be stated from the evidence of
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Teble 16; (1) "le there an sasociation batween the total mmber of
cotrect responees on each of the two velue systems and marginality?™
and (2) ""1a there an sssociation betvees merginel sud nm-asrgingl
respondents snd the nusber of correct responses to the Daketa value 8Ys-
ten?' Steted in the null fore, there ia no sssccistien betwesa the twe
sttributes of aach question. A chi square enslysis follows for the

two hypothesos respectively.

TABLE 17
THE ASSOCIATION BETWRER THE TOTAL NMRAER OF COXRECY
- RREPOESES TO THE VALUR SYSTEMS ARD MARGIRALLXI -
Item Marginal Non-marginal

Total No. of Correct Respduses to
Dakots Value 3ysten 33 95 128

Total No., of Correct Responses toO 52 179 211

Western Valus Systems
83 274 359

x> - 1.166 P .08

—— e —————-
- e —— =

It is evident that x> - 1,164, with 1 degree of freedom, is less
than the 5 per cent prodability lewel. Tharefore we bsve net disprovea
the firet of the above hypotheses of this eectiom.

The x? - 4,31 1o Teble 18 on the next page, vith 1 degres of free-
dom, is beyoud the 5 per cent prodadilicy level. Tierefore wa would reject
the null hypothesis. It is cansequadtly cencluded thet the nusber of
qQusstions snswered correctly om tho Dekota velue system is related te
marginalicty. The grester the ammat of Dakets veluss edbered te, the

gxeater the sttraction of merginsl activities, especislly ia en area tket
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£s \mdarguiog & trasitien i velues and me in vhich ths ooa-indigsasss
Yestezn valuss are ecosp®ed in lerger peTosptagns than the fadigenows
Dahts valuss.

TARLE 19
DR ASSOCIATION AEIVERN MARGIRALITY AND MBBER

Item 3 ox Lets 4 or Mere"

Ne. of Macginal Respendamts 1 7 ¢

So. of Veun-=xxgins]l Respondsnts 18 11 29
19 19 3

2.4 p<.0s

22 the Dakots value system.
bcnucua Sacter wes wsed.

Smrch Relatedness

Ceusideriag the telatively recmat appescancs of the orgsnised
Chriotim chureh emn the CusarVatien scene end its sttitodes towssd eems
of the old velues of the Dakets cultute, it fs smnbat suxprisiag Co
find chet searly ell of ths respendents wsre sesinsl clurcvh mwbers end
quite sctively engaged. Same possible exmplssstions of the eadersemsnt
of the Ortatiem chuxch might be that: (1) the Cirtstimm slmrch hss
bent end sdapted Ltself 3o the uaeds of the Daketa ladisa, (2) cthe cherch
bse cuproniced between tiw indignsss Dakets and Western velues, (3)
buhuhnow.-mn'utunhwumu
f4¢ vith the valuse of the old ntw. (4) the chwzch mosting prevides
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en Opgdttumity for soclal getherings ond viaiting end offers eams eoaurity
to the individusl by his identifyfag and beloaging to e scelsl growp, (3) the
Delkota Indisa finds that sams ¢f the Christisa velues are siuilar So his eld
Dakota valuss, ao.g., gmarcetity ead chastity, (6) the church Lo wsce peteen=
slly fnterested in the individusl, wrking cleser to the pecple ead shaving
QS kemmar aad momy eincere intarest &n the welfere of the Daketa then meny
other oulsida agmncise bLavo. Anothsr srmmhat samislcus chessvelise wee
esds 1n that e wost reservation Bakota Indiens it makes little difference
as to which chach ha belonga, Cetholic or Episacpal, er eves Leleagisg te
the aturch and partisipeting in Yewipi ead Payots activitiss.

TABRLE 19
QERCE ATTDRAICE, PIDFERIEEZ AND LOTALIY

p- T, e egepsaar v = — m-m—-— —— = e

selected Characteristics Teaqueicy

Attending Church ”

Peaguincy of Accemdance: (Adults) : e
Onos & mseth oc/and seldem 21.6
Do uet attand 2.7

Froqomey of Attandance: (Childtem)

—Children sttanding ‘;:
Chitéram—duwotsttad o
Asve oo children nsw ov asver had 2.9
Bo respmmse 5.4

Chisiish-Seafevensa
Catholle ' 34.0
Eplsyopal b

Church Loyalty:

Changed churches within the last year 6.0
Have not changed within the last yeer 9.0
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Summg

Tebles 1 and 2 indicsted s shift or change io cultursl valuss
snd the norms supporting them with s high degree of scceptance of the
Western values and s split on the Dskota. The anslysis ef Tables 3, 6,
11 and 16 revealed that by chi square tests of significanos at the 3
per ceat coufidence level the hypotheses were not disproven that thare
wes no sssocistion between the responses to the Dakota velue systea
end: (1) the pasrticulsr campmnity, (2) educsation, (3) Indiam sncestry,
(4) sge and (3) socioc-ecomomic scores of the respondenta. Furtharwwre
tha hypotheses that thare was no sssociation between merginslity end:
(1) education, (2) Indien sncestry, (3) age and (4) socio-econaxic scoerws
vere likaviee not disproven. It will be noted, however, that the chi
squere valuss obtained in Tables 5 end 9 spproeched the S per cent lewel
of probability in regerd to the sssociation between age snd commmity
and enswering 4 or more questions correctly on tha Dakots valus systas.

A significant sssocistion was found betwcen msrginelity and the
number of questions snswered cotrectly on the Dskota valus system.
This secems to indicate that the mors valuss of the Dakots systas wle
preserves, ths more he is inclined to msrginal activitiss. SCsted
asamsvbat differently, msrginality can beat be explained by the amalysis
vhich we havs made by s conflict in Western and Dekots values tham by
any other singls component.

Table 19 indicated s high percentags of acceptance of the church
by both children and adults without ait poeing s probleam or discrepancy

to the individual., Nearly 100 per cent of all the respondents were

attending church and quite rasnlafl.y at that,
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CHAPYER V

CONCLUSIONS, CRITICISMS AND IMPLICATIONS OF THE STUDY

Adjustments to a Changing Value System

As hea been noted, a change or shift haa occurred from the old
Dakota value system snd the norms supporting it to the Western civil-
fzaticn's value systeas and the norms supporting thea. It was elso
pointed out that nome of the valuee and norms of the old Dakots culture
bave vanished completely. The queatiocn then arisea, "What effect doss
thies bhsve upon the individual?"

To begin with, it is obvioua that two value systams bave been
ecceptad, the Western with more concenaus thsn the Dakota. Whether or
not the individuals adhere to the norms supporting the values ia’'life
situvations in which he must sct abaolutely could omly be determined end
verified through cbservetion of the grouwp over an extended duration of
time, Some of the norms, however, are somewhat contradictory, For
example, it ia impossible to be generous in "Dakota Indisn fashiea" and
simultaneocusly conform to some of the norme of Western civilisation sup-
porting the values of campetition, individusliem end even saving acmaey.
It ia a speculation that e respondent finds it wmuch less difficult te
profess the values than to act in accordance vith the corus eupporting
than, Instancas uadoubtedly arise when the individual fsces vith con-
steruation the problem of action in the face of cocflicting norms. <ghe
malaise 19 incenaiff{ed vhen he reslisea that the samctions of his socisl

@ are inveterably impending upon him. At other times it is conceivsble.
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that in this trensition of changing velues, norms are not yet established
wvith the consequance that the individual flounders about without the
socisl control of either society. This condition of normlessasss has
been cslled anocmie and the individuals enveloped by these circumstances
ere said to be marginal. Anocmie may be definad aa a breakdown of the
individual's sense of sttaciment to society, and hence the loss of its
norms governing coaduct. When this takes place among & large number,
society itself becomes normlees and disorgamized or is in a state of
ml Several types of anomie are distinguished by Rodert Msclver,
two of vhich will be mentioned heres.

Firet, thara are those who, baving lost eltogather,
or in a grast measuwe, sny systam of values that might give
purpose of direction to their lives, baving loat the compase
that points their course into the future, abandon thnurhu
to the present, but e present emptied of significance.

Next there is s type of snomle which, according to Maclver, over-
laps with the first suggested type but is felt more poignamtly and sub-
Joctively.

(It) 1is characterized abows sall by s fundsmentsl sad
tragic insecurity, soasthing that cuts deeper—than—the anx-
ieties and dreads that beset other men. It is the imsecarity
of ths hopeleasly dieoriented. They hawe loat the groumd om—
which they stood, the ground of their former values. Uswally
it happens vhen they have loat also their former environment,
their formar connection, their socisl place, their econeomie

mpporg In the profoundest sense they are 'displaced-perd
aone

10116. McCone, "Time and Tide", p. 80. (MS)

2 obert M. MacIver, "Deecent to Anomy,” Quteide Readings im §9g¢=
iology, p. 783. I

31btd., p. 784.
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This study has revesled that the Dakote Indisn has to a lerge

extent lost his old system of velwes which gave purpose and direction
to life. "what does the individual do in such e situation or how does
he react to this conditicn of normlessness?!” Some slteruatives may be
listed. (1) Re msy psssively or actively accept s mew value systenm,
(2) be may react indifferently or espthaticslly even denying thet the
old system of values 1s loet, (3) he mey accept or reject either the
isposed or the indigenous velws systams or both, (4) he may vecillate
betwean the two, or (5) he may seek other sources of maaning er life
organization in either socislly approved or disapproved evemwss.

Iwo types of indices of disorganizstion msy be distinguiabed--
the indices of sociel disorganizstion and persomel disorganization. The
former is more correctly msasuvad by s decreass snd lack of 2onsensus of
social ocorms supporting morsl velues; a definition relating more closely
to the conditiocn of snomie. The lattsr ia more correctly msasured is
terms of auch activities which have varicusly bean categorised es
"crime" fncluding such violations ee murder, drmiadness, thaft ssd
others.

This study has not definitely revealed bow much gsoralessvess ex-
iats aacng the respondents or in the aociety zz a whole. It hse revealed,
however, that a change of norms supporting the old Dakota velme systea
has ocaurred end thet soms individuals sre sesking meryginsl somroes which
®8y provide thes vith ascme degree of msaning end 1ife orginimetien. The
data ghov that the influence of the old Dakota rules and values bave
definitsly decressed, thus inviting #ome eocisl disorgsoizstiem. The
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regulerity, uniformity and consistancy in the moral order has beea diae-
rupted. The valuss of bravery, ganerosity, fortitude and wisdom, an
incegral systan of the old aocial structure, no loagar find complete
expreesion in the present Dakota culture and accaunt for asoms of the
losa of life meening to the individual, a mesaing which seehs fuifill-
ment in merginal activitiea. Remnsuts of the old velus system atill
peraiat lergely in the form of giving and sharing. Through culture can-
tact and sdvarse conditioas of coercion and suppression the Dakote Indisn
has alipped out into e fragmentary existence in which he finds himself
dieinherited. He has been cut off from his forwmer religion whiek pesS
petuated the old moral code and invited to accept a sevw fors called
Chriatisnity which adaonishea him to accept ths velus systemsef WHestere
civilization, systems to which he must somehow make a satisfactory ad-
Jjustmant.

The data indicate thst the nev Weatern value syatems have beean
accepted and that there is no spparent vacuity. But the quastion might
well be raised, "Are the nev valuse to whi:-h ba profesaes as meeningful
and vital to the individual ss the old values snd norme?!” Uhengver
valuss vhich are mesningful end vital to tha lives of society mimbers
are extirpated they mist be replaced by somathing which is equelly victal
and weeningful. Iadicstions are thet this hes not been the case. Al-
though the Dakota Indisn spparently accepta the velues of Weatere civil-
iestion, he clearly lacks the metivation Co pursus the norms eupporting
thes. Many nsstalgic respondanta told the interviswer during the course
of the cooversation with thea that°eanditions sesmed to be gstting worse
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for the Dekota Indian instead of better. Often these ramerks wvare fol-
loved by the comment that they were mmch "better off' (perhaps masning
aocislly, ecanamicslly, politicsally) yesrs ago. Perbaps the fact that
these nev vsluea lack vitslity to the individusl sccounts is pert for
their being described as lazy end without ambition by scms neighbors,

scquaistances end the casual newspaper raader.

griticiemg f the gtudy

Limitaticos end criticiems of this study may be classified under
seven sajor areas: (1) commmication and repport, (2) personal, (3) ep~
proach or perspective, (4) techniques, (3) procesees,; (6) conclusivecsss,
(7) indices. In retrospect it may be seen that these criticiems cowver
bothk the field etudy end the antire thaseias.

Al though many of the respondgnte wers cooversant with the Raoglish
language, it wvas necasssry to trenslete the questions on the achsdule
into the S$iocuan tongue for epproximstely 37 per cent of the interviewees.
Bven though a transletion was conetrected, it was somstimes wecesssry for
the interpreter to axplein e question by naing an old Indien story or
acmg other such "stags-sstting’ method. It wss hoped thet this emtrs
effort sud help to the respondent would centribute to the rveliability of
the responess raether than to the hasards of leck of standsrdisation amd
stimuli, Suffica it to say hexe thst soms improvisstions wers mede with
the questions st times. From @ samsaticiet's point of view, werds receive
their sesning end elicit esotionel responssas thiough éxperiencas end st-
ticudes which the informant has fofwsd upon them. Words then come to

contain counnotations sa wall ss desotations. A translatios fgom Bnglish
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to Sicuan, st best, is idiomstic and therefore same of the meaning wmsy
be loet in the process. Tha fact that the suthor is not cogversent in
the Siousn tongue is likewise a distinct limitation. Rowever, it
escaad as though the questions ceatering around those valuss of Weatern
civilizstion vere answered just se essily as thoss centering around the
"old" Indisn culture.

Secondly, there is the noticsable difficulty of the respomdent to
understand snd project himself into a hypothetical eituation. A guestiom
such as, "1f your child went sgainst your wishes, would it help if you
reasoned with him?", or "If someone harmed ¢ wsmber of your family would
you forgive him wvithout trying to get even?’, were difficult to anewer
and nearly non-spplicsble especislly if the respondent has or had no
children or wes never confronted with the situstion of harm to hia family
and forgiveness.

Finslly, in regard to commmication and rspport, there ie the
tendancy on the psrt of many respondents to remsin reticent or give oanly
ninimal responsas especially when the usture and purpose of the study is
foreign to him. Thie is not entirely s criticism of the respondant how~
ever. It was the duty snd endeavor of the fiecld worher to explsein his
etudy ee wsll as possible and bear im mins rthat usuilly the respondant
was answering to the best nf his sbility. It does not logiceally follow
that s taciturn respondent is withholding informstion. In hie quest for
meaningful informstion, the field worker ie constantly in danger of pro-
Jjecting his expectsncies upon his respondent. Somes scepticiem or eue-

picion on the psrt of the Indien respondent is understendable however.



Many rehabilitation policies bhave feiled with him snd cmsequantly cfused
him soms confusion sad trauma.

The neture of the peracnal limitations are mmch like those of eny
eocial scientist. Thare are tha problems of objectivity, bissss end
eympathisa. Complete objectivity is impossible es well ge impractical.

It eleo seams tket many ressarchéra in spplied aclence are looking for
something in particular when they begin their atudy and dsve soms motives
and pradilectiocus of one type or enother. Becsuse we sre capelled aad
comndcted to en approach, we are often prevented from seaing phenomnsae
phancmanologically or holiaticelly. In beginning e study many resesrehera
know what they would ideally likq to find. If it is not foumd, bowevsr,
cne should not be disappointed. A ressesrcher ia alaso often proose to
defins problams with reference to his own standsrds, wveluee and backgroumd.
Ooe camot liva in the atudy commmity very lomg, participats im the activ-
ities and mingle vith the people vithout becoming eomewvbat sympathetic
with their point of viev. This is particularly true with s =minoricy
people. Adatttedly, this ia s bumsn limitation, yet, it is part of what
mshes us diatinctly husan,

The approach of the study is in the area of valuss. In the past
thia hsa baen considered en elusivs topic for the socisl ressarcher.
Philoacphera did most of the imquiry into this field. Recantly howswer,
velues have coms within the grasp of the eocisl acientist. Tha esmpirical
atudy of theam is posaible with thia precsution well atated by Gooda and

Hatt.

Since the social ac{entist who studies the values of
his own culturs ia aleao involved v thoase valuss, it goes
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vithout seying that it ia difficult for him to keep those

valuea froa interfering vith his acientific work. 7This

may be especially true wvhen the sudject of imvestigetiea

is not merely the deacription of value syatems, Dut the

sualysia of couflicting valuss. In euch a case the

temptation to be biased by one of the conflicting systems

is surely great.... The dascription of thia velms comn-

flict is s acientific operation. An evalustion of the

aicuation ia not. The exposure of logical ceutrsdic-

tions in value systems is & legitimate scisntific ectiv-

ity, evan though special plesding for ane systam or the

other 1is not.

Ths values that wers weed in thie paper were ggelscted om ths dssis
of e review of litersture ond cannot be trusted es inclusive or dsfinitive.
The question dealt vith wes: "Hae there been a change in the velme aystem
of the Dakots Indian culture in racent years? 1If ao, in vhat sress, to
wvhat extent and vith what cansequencea? Other veluea cantering arouad
aexual behavior, competition, tims end property certainly have undsrgome
change alao and alao cause some er 8 good deal of couflict to the fndiv-
idusl. Tha compariasca vith aomme vsiuves of Weatern civilisetion imvolves,
agein, 8 subjective selecti.cu. There amy sctually be s few, or svem msny,
“points of contact” between the two syatsms, ond cannot therefore be
viewed ss coapletely antithetical. Therse mey even be found ineonsiaten-
cies within our own value system ss Myrdal points out in The Amgxicas
Bilemms,

Because of the aubjective nature of valmes, the queation might be
raised: "How well do values lend to e qumtitative report end bow much
of the mesning of them is commmicated by mmbers! Admittedly, thare

are limitatiena in the wse of atatistics. Thay can be essily menipuleted

“Willlem J. Goode and Faul K. Hatt, Nathods 1n Soctsl Resssgeh, p. 25.
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and highly eelective. Actually, very little of the mseaning of velues ia
given by oumbera. Frequencies msrely report what is found, Mesning lies
i{n the intarpretatioe of frequenciea and chservatioms. It should also be
tv@8bered that the word, "culture", is sa abatrection end "etands for a
varied mese of deta rathar thsn for eny substantive mti.ty."s e w

probe benesth the bebavioral aurfece wa must censider the mstter eof val-

woe. In this event statistica becoms lees masningful but perhape atill
helpful.

Closely related to the preceding limitaticns of the study is Cbhe
fact that e worel code ia "pure or ideaticmsl" the precapts of which mey
be given affirmative 1ip eervice but which msy be eluded er diluted in
practice.

Finally, s lixitatiocn may be encountarasd in formulating questioms with
which everyons ies acqueinted. Scuitimes it was found that the old cul-
tural veluse had failed to be transadtted to the youngar Dekota Indiams.

Other techniques for gathering dats could hswva been msed in eddi-
tion to the participant-cbserver end intexview techniques. Perhaps the
case-study or modal persanality technique would have offered fruitful swp-
plesants to the study. Although the asuthor foumd euch prospective perecas,
none wvere studied intensively or eyetematically encugh te qualify as &
case atudy. There wes also the possibility of ¢dministsring an attitudfnsl
scale of unidemmntionality. Perhspe ¢ more accurate baeis fer messuramsnt
end prediction obtaine from the use of this tool; howgver, the relisbilicy
of thie technique _dspands on at leasat ons hundred schedules which is above

5jobn J. Houigmam, Cultupe ssd Paragaslity, p. 2.



the number obtained,

Because of the lack of time, no pretesting of the intexview scheduls
vas done. The scbedule seemed to be sdequate and the peed reeted mors on
improving the proceas of aduinistrating it. Only a fev wisor changes were
made on the scbadule for the sale of commnication end claxification.

Two limitationa of the dynamics of gethering deta Which mey invite
cricicisa should be stated. One was that three different interpretor-
guides were used during the course of the intervieviag. The other wes the
desire and sbility of the interviewee to respand as he thought the re-
aesrcher vould 1iks for him to respond., This fact may| alao offer a poe-
aible explanstion of the tendancy of the Indisa respondant towerd the
“yes" snswer. Thieils called intexviev "pleasing' end perbapa ces sf the
beat precautions to tahe is to inform the respondent that there are ne
"pight" or "wrong" answers, only his amswers. It was emphasized that
ooly his owm responaee were sll thaf vas wanted in tarms of his own ex-
periencea and beliefs.

The canclusions reached frosm the dsta csanot be generalizaed to
spply eny farther thsn the area frea which the data.wvare gethered. In
other vords, vhat fs said from the data is true omly for the community
which was delimited previously in the discussion. The respoundents were
nesrly all middle to older spe mslea, and that merks a distinct limitatiocm
slso. A study of the various sge groups, both male sand famale, would cere
tainly prove sore encompsssing. Other limitaticns confromt the ressarcher
in regsrd to conclusiveness: "wWhat ia couclusive prooft”, "How asay
factors can be knowa?" and “How can’ the varisbles be controlled?*

Finally, the qusstion may be seked: "What is the best index of
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group and individual disorgsmication?” Scme that might possibly be used
end way bave been used in the past are: aid to dependent children and
other wdfsre provisions, poor health, crime, family and intsrpersonsl
fyictions, negativism, lack of high morele, depresaiom, alcoholiem,
kinship group break-up and Yuwipi and Peyote activities. Perhspa o
combination of indices is better than s single one. A selectiom of
indfces in this atudy waa mede on the basia of vhat seamsd mest commm-~
surste to a problem dealing in conflicting value syatems.

Keeping in aind the limitatiocns of the study @s indicsted ebove,
wo may conclude thst ths wejor hypothssis--that s conflict in valwe sys-
tenp vithin til s framework of culture change 1s largely respousible fer
the ¢ymptoms of disorgenization in Dakots Indimne on the Pine Ridgas
Raservetion--receives aupport from the findings. Although tha major
hypothesis was too broad to be amensble to testing, the sub-hypotlissis
(accepted snd rejected in Chapter IV) have tended to confirm it. Thes
evidence that certein selected componeata are not associsted to the num-
bder of responses to the vslue systems and te mstginalicy is, of course,
of es grest substantive sigaificance se'la the evidence tkat the uumber
of respouses to ths value system of the Dekots Indian 1is sassocisted vith
the phenamenocn of marginality. Both contribute o sn indsretandiag of

soclel disorganizstion end werginelity in the Dakota Indiem.

Implications for Further Research

Further reseerch in connection with this atudy wey proceed slong
acas of the following suggested arets: (1) relating more integrally

the behavioral phencemens with the ideationsl, that is, st wvhat level of
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synthesis does ""do you believe" and "do you do" occur, (2) why do soms of
the respondents adhere more closely to the old Dakota vslue systes thea
others, and, conversely, why have some accepted and adjusted to chasge
differently, (3) other values such as competition snd cooperation, semml
behavior, time and property could be studied in regard to social disorgan-
ization, (4) other indices of disorganization could be used, and (3) the
meaning of the Christian religios to the Dakota Indian could de inveati-
gated ss it relates to the old moral code.

Various methods end techniques of investigation, not used in this
study might also be suggested. They would include: (1) comstructing
other questions which seek to investigate the ssme valuea chosen in the
present study, (2) other indicea of disorgsnisation might be used,

(3) a larger sample could be drawn which would include varioue atrats of
the Dakots population such as pee? groups at vaerioua age levels, femsles
aa well us males and even s compariason of the present sample with &
sample of Dakota Indians living off the reservation, finally, (4) co-
efficient correlations might be used to determine how much auoc:uuon

exists between the various asttributes.

-4
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OLD AND NEW MORAL CODE:

1.

2.

3.

7.

10.

11.

12.

13.

16.

13.

Do you feel that you sbould receive recogaition fram others whem you
give money or food or help to those wvho need it? ____ Yes, ___ Ko,

1f you were badly in need of food and somecne gsve you enough food for
yournom need, would you share it with other nsedy relatives? _ Yes,
___ No.

Do you give awvay gifts in the name of your relatives or children vhen
amc;bins specisl happens (e.g., vhan one msxries or dles)?! __ Yes,
e °|

Do you believe in pledging e part of your incoms to the church and ths
work of the church? Yes, No.

Would you ssy that your first reaponsibility is to see tbhat your owm
femily (i1.e., your vifs and children) ie sdequately clotbad, fed aud
housed? __ Yes, ___ No.

Do you believe in saving mcney for emargsscies? _ __ Yes, ___ No.

Do you think it shows a man's bravery when in bettla s men becomss so
bold as to touch én enamy (coumt coup)? ___ Yes, ___ No.

Do you think @ man i{s braver if he fights im the froat lines in wer
rsther then ane vho supplies thode in the thickast fight? ___ Yes,
- BHo.

Do you feel that s person vho lies abwut you should bave it held sgainst
him for the rest of hie 1ife? ___ Yes, __ No.

1f someone harmed s mesber of your family, would you forgive them with-
out trying to get even? _ __ Yes, ___ No.

Do you think it is necasssry for a msa to bear psin himself ss ln:.u
he can defore he ssks for help or relief from someocne else (e.§., -
ing vith the thoogs in one's flesh in the Sun Damce)? ___ Yes, ___ MNo.

Do you think thet ths "hard times" oum tha ressrvation (such as poor
living comditioms, lack of food, or sickness) sre samsthing that wust
coms to you to test your stxength or eandurance? Yes, No.

Do you feel that sn sble-bodied man should meintain s regulsr job 1if it
is at all possible? ___ Yes, ___ No.

Do you think it is the pacents' rasponsibility to keep their children
busy and out of trouble? ___ Yes, ___ Ro.

If you vented visdom would you feaat snd pray in order that it would coms
to you? __ Yes, ___ No.



16.

17.
18.
19.

20.

21.

22.

23.

If your child went egsinst your wishes, would it balp if you ressoned

vith bin? ____ Yes, ___ ¥o.

which church do you go to?

Heve you changad churches within the last yearx?

Do you attend:
Sunday merning services
Mass
Prayer meetings
Sunday School

Special Services (s.8., Esster, Christma, Weddings)

Picuics, euppers, parties, etc.

Bensvolent drives by your church

Guilds, circles, brotherhoods, youth groups
Instruction clesses

Do your children ettend?
Bible summer schools and camps
Instruction classee

Rave you attended a:
Yuwipl mseting? ___ Yes, ___ No.
Peyote meeting? ____ Yes, ___ No.

Who would you go to for help whem you are sick?

— Yes, __ No.

Frequency

When you are in trouble or heve a problem, who do you turn to for ad-

vice?




Questions

1,2,3.
4.

3.

7,8.

9,10,

11.
12.
13.

14.

13.
16.
17.
18.

19.

20.
21.
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SIOUAN TRANSLATION

Iranslation:

1.
2.

3.

4.

3.
6.

7.

8.
9.
10.

11.

12.
13.
14,
15.
16.

17.
18.

Otuhan vicohen anpetu lehan sshancin westeyeleks ha?
Wacekiyapi el, vomnaye ecoupi kin wicayalsa he?

Le awvacin wo: Tukto wanjin toksheya tan omkte yacin kta
he, niye tiwehe nitawe ikiyela, ins nitakola tiwehe?

Anpetu lehan ekta, nabancin tiwehe atays kici, woyuta szs
ins takulu ess, "kici-yuhs" oyake hi be?

Mazsska-kpatanpi wicohan he wicayals he?

Tohan wokicize yuhspi bantazs, ns koskalaks wenji itokad
okicise ekta chi{no on kin bhen, nis niistes ekts, he koskalaka
ohitiks he, ins wecintonsai weliteksa heca he?

Okolakiciye waksn ekta weonspepekin he wokajuju ohini
luhs kta, le wicohan wicayala he?

Wivenyagwecipi uabenci wvicayala be?
Lakota oyata kin sshancin isampa ten ompi okihipi?

Tuw gzaniyen oo hantams, wicase kin he takomi wowasi
ecoo kta he?

Tuktowanjin ohini, ten nicince iyopeyspi kta be, wayeve
wicesa ins niye?

Nabanhcin baableciya wicayala he?

Nicinces ten hahonpi he, todan tuwe wehonkmwicekiyspi?

Ololakiciye wakan tuktowanjin oyapa be?
Ohini okolakiciye wekan le oyspa he?

Apetu wakan can, okowenjila wvecekiya la se be?
Taluku okolakiciye wakan camiciye oyepa he?

Nicinca el anpetu wekan wecnaspeiciciyapi opapi he?

Ovipi oyaps he? Unceéla utapi oyspabe?



SIOUAN TRANSLATION - Continued.

Questions Trenslatiosm:
Numbexs:

22. 19. Waniyszanka can, tokesks ecanon sa he?

23. 20. Tohsn wesice luha hantans, tuwa ca kici voyegleke se he?
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Comty _District -Sate
Rame Allotmeat No. Re. {n Femily
Hemas Agns School Grades
Totzl acres owmed Type of Laad
fTotsl acree leased Type of Lamd__
Type of bomse
husber of roems Appraxinsts age
Well kimaatask - _ .. §BERL._ _ Dgp Tk
Wndafll  1s supply adequats
Barns Peultry houses Sheds
Corxals Chuts Squeese,_ . Fameed . 0
Fezuing Kquipmsat
Power
Borse Drawm
Livestock Inveatery
Cown Beifers____ TYrig, Stve._____ Yrig. fve.___
Celves str. Bedfers ___ _ _ Bulls HOTWER .

Chiekens Terhoye_____ . GCesse Boge___Shesp
Frueh Car Piclup
Source of Iacems Other TD&D Livesteek or Vammiag

Osneral Cendicion of Bome end Susrommdings

Suggested Improvements

Participation of Family in Local, Cemmunity and Civic Affairs
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CF Loans 9 Repsymant Cattle
Bank Qepeymmnt Schedules
Rehabd. Cash
Store Bills Cattle
Gther
Expenses
Fara or Ranch Housebeld
Leases Yood
Machinery Repairs Clething
Fences Home Repairs
Tead Doctor
Gas Dentist
013 Entertaimment
Other
Truck Garden
Amom t Plented Stored-Cenned
Barvested sold
Crope
Acres Planted Acres Barvested Stored 8old
Wheat L
Corn
Oace
Potatoesn
Beans
Barlay
Flax
Alfsl fa
Othez
Incame from sale of livestock §
"
Pield Crops s
Carden Crops s
Leases ’
Labor ’

Cenersl attitude of heed of family
Type of sctivity best euited for individasl
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1. Construction of house:
Brick, stucca, qtec., or painted frema Umpainted frame; other

$core: (s) )
—— 2., Room-peraocm ratio:
Wuzber or rooas Number of persons 3
Ratio: Below 1.00 1.00-1.99 2.00 and wp
Score: (3) (s) (¢))
3. Lighting fecilities:
Electric Cas, msantla, or pressuTe Oil lamps, other, uome
Score:s (3) (6) (3)
4. Water piped into house? Y (8) N (8)

S. Powsr washer? Y (6) | N6 ))
6. Refrigerastor:
Mechanicsl I1ce Othet or aome
Score! (8) (6) (3
7. Radio? Y (6) R (3)
8. Telephone? Y (6) N (3)
9. Automobile? (Other than truck) T (5) N (2
10. Femily takes deily cvewvspaper? Y (6) n ()
11, Wife's edusation:
Grades completad: 0-7 8 9-11 12 13ed wp
Scozs! (2) (&) (6) (7) ()
12. Bugbend's educatien:
Crades Completed: 0-7 8 9-11 12 Veadwp
scordd (3) (s5) (6) (7) ()

13. Busband sttends church or Swmdsy school? (% of asetisgs)
Scora: Y (9) R (2)

14. Wife sttaads church or Sumday echoel? (k of wsatiange)
Score: T (5) n (2)

Scale 3core
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PARTICIPATION IN NEIGHBORBOOD ACTIVITIES
Yoo ¥o No. timee last moath

Do they visit naighboras?

Do neighbors visit thex?

Do they exchaage work with neighbors?

Do they exchange tools and machinary
with neighbors?

Do they lend food to neighbore?

Do they lend money to neighbors?

Do they attead celebrstioms or fessts?

Do they hunt or fisb with neighbova?

Who do they visit with? (Start with most frequat)

Hame Relatiooship
| ? W
| ) v
Do they psrticipate with neighbors in:
Card playing Yea No
Ball gases e
Telling jokes = N
Goesiping
Discuseing old times e =
COMMUNICATION
Do they have s family csr? Yes No Make Modal
telephone?
radio? =0
television? i

How often do they receive mail? times per week.

Do they receive newspapers? Yes ___ Ho ___ Daily ___ weekly ___ Ocher _
Do they receive magezines? Yms ___ No ___ Number of subscriptions _

Do they receive a meil order cstsldk? Yes __ Mo _



SCOLOGY

Do relativas live nesr by? (Within 10 miles) Yes i Ho

—
v

Relationship Dhmu
(List nesrest firet)

How far sre they from:
1. Agency offices miles
2. Water aupply
3. Wood supply
4. Trading store
5. School
6. Church
7. Hoapitsl
8. Garage
9. Bank
10. Movie theatre
Do they absre use of land? Yea ___ No

With ralativas Name Relatiouship

Do they share use of home (other than for short visits)? Yea __ No ___

With relstives Nems Relationsghip

What changes have tekan place in land holdings in the laset five yesaras?
_____-gaived lend by purchase (acres)

lost land by ssle (acres)

—__sained land by rent or lessa (acres)

lost land by rent or lesse (acres)






LOCATIOR QP RESIDENCES®

IN COMTNITY A
N
10
11
8
“ 1
17 15
X 3
7
x
X
6
W E
13
4
14
=gl
Church 2
Cl’eek NI~ 5
e Mle , —_ 18 L 5%
Road ~ Bl 1
8

®An X indicates that no imterview was ebtained fram the residence for
reesons given in Chapter I of this thesis,




LOCATION OF RESIDENCES

IN COMMINITY B
N
#
X 36
X
x i
20
02
30.
29
W
X
X
35
é x
Church -
26
Oreek P T 25
One Mile " . 27\ 2
Roed
2
. 34
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TABLE A-l
= —SELECTED CHARACTERISFXICS OF XUR EESPURDENIS e
Res. No. of "Correct” Ragponses gmi Indian Age Educa. 8oc. Econ.
No. Dak. Val. Sys. West. Val. 8ys. Ancestry Score
1. 4 5 M 63 10 35
2. 3 5 4 39 5 45
3. 2 3 r 58 8 38
4. 3 7 r 43 6 51
3. 6 7 4 33 12 52
6. 7 7 r 64 6 57
7. 5 S M 55 8 79
8. 3 7 M 34 8 56
9. 2 6 M 29 8 63
10. 0 6 4 69 8 45
11. 2 6 ) § 72 6 47
12. 1 7 M 24 10 65
13, 4 5 " 74 8 49
14. 3 6 M n 4 52
15. 3 7 r 47 9 54
16. 3 6 4 k) | 7 46
17. 2 7 M 47 8 60
18. 3 7 M 32 10 63'
19, 4 6 M 67 9 57
20, 3 7 ) § 65 6 47
21. 4 7 ¥ 72 0 48
22, 4 7 4 43 9 51
23, 3 7 r 66 5 &
24, 3 7 4 62 6 48
25. 5 6 ) 4 63 3 Ol
26, 5 7 r 61 ) § 46
27. 2 8 4 33 6 47
28. 3 5 r 6% & 45
29. 4 6 r 63 3 51
30. 4 6 4 47 6 48
1. 3 7 r 69 -] 435
32. 2 7 4 58 5 45
33. 2 6 r 83 ? 45
%. 4 7 4 76 7 45
35. 2 6 4 39 8 53
37. 3 5 r 23 e 39
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TABLE A-2
QUESTIONS SASED ON DAKOTA INDIAN VALIZ SYSTEM
roR
SOMNITT A
Question Ho. of Reedmdents Augwaring
yes no res. or
doa't \mow

l. Do you feel that you should re- 9 8 ) §
ceive recognition from others (30%) (44%) (6%)
wvhen you give money or food or
help to thoee who need 1it?

2. If you wvers badly in need of food 13 4 ) §
snd sameons gave you eamough food (72%) (223) (6%)
for your own need, would you share
it with other nsedy relativeat?

3. Do you give swvay gifts in the name 13 3 0
of your relatives or children when (83%) (17%) (o%)
somsthing special bappens (e.g.,
vhen ons msrries or dies)?

7. Do you think it shows s men's brev- 5 7 6
exry when in battle s man becomes so (281) (39%) (sy)
bold ss to touch an enay (coumt
coup)?

8. Do you think s men is braver if he 11 4 3
fights fnthe front lines in war (611) (221) an)
rather than cue wvho swpplies these
in the thickast fight?

11. Do you think it is neceassary for s 2 12 &
msn to beer psin himself es lomg (11%) (67%) (223)
es he can before be asks for help
or relief from somscne elea (e.§.,
dencing with the thongs ia one's
flesh in the $um Depce)? (Po you
still belisve in the old Sun Bamee?)

15. If you wanted wisdom would you fest 3 13 2
end pray in order that it would coms (17%) (723) 11z)
to you?

Averege per ceat (46%) (402) (14%)

&
p—

1‘

- —_——

e
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TABLE A-3
QUESTIONS BASKD ON DAEOTA INDIAN VAIDE
ol
COMUNITY B oy T~ P
Wpavion Ho, of Resvondenge Amsveting;
yes no no res. oY
don't kmow

l. Do You feel that you should receiva 8 10 1
recognition from otbhers when you (423) (561) ()
give money or food or help to those
who need 1t?

2. 1f you were bsdly in ueed of food 13 6 0
and somecue gave you enough food (681) (322) (0%)
for your own need, vould you share
it wvith othsr needy relativee?

3. Do you give awvey gifte in the vame 15 4 0
of your reletives or children vhan (79R) (212) (0R)
ecmething special bhsppens (e.8.,
when ene merries or dies)?

7. Do you think it showe & msn's 8 7 2
brevery vhen in bettls s man be- (47%) (41%) (122)
camas eo bold se to touch an enemy
(comt cap)?

8. Do you think s man is braver if he ? 7 3
fights in the front lines in wer (37%) (37%) (262)
rather then one vho mupplies those
in the thickset fight?

11. Do you think it is necesesry for e 8 10 1
asn to besr pain himself ese leng es (422) (56%) (1)
ha can before he seks for help or
relief from ecmscne slee (e.g.,
dagciong with the thongs {n ona's
flesh in the Smm Dence)?! (Do you
still believe in the old 8un Democe?)

15. If you weeted wisdam would you fast 10 9 0
end prsy in order that it would (56%) (44%) ()
coma to you?

Aversga per cent (33) (41%) (62)

———r—

i p—

E———
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TABLE A-4
QUESTIONS BASED ON DAKUTA INDIAR VALUR SYSTEM
rok

- NARGIBAL ARSPOUDENTS

Quaation No. of Raspondents Answeriag:

yas 0o Do res. oF
don't now

2.

7.

11.

13.

Do you feel that you should recsive S 2 1
recognitien from othere when you

give eonegy or food or help to those

vho peed {t?

If you vere badly in need of food end 6 2 0
ecmaone gasve you ancugh food for your

ow asad, wuld you share it with oth-

er utgedy relatives!?

Do you give away gifts in the name 6 2 0
of your relatives or childrea vhea

somsthing special heppens (a.g.,
whan cune serries or dies)?

Do you think it shows s méu's brav- 1 3 3
ery vhen i{n battle s man biécomss so
bold ss to touch en enaxy (coemt

coup)?

Do you think s man is braver if he 2 3 3
fights in the froot lines in war

rather then one who eupplies thoss

in the thicksat fight?

Do you think it is nsceassery for a 7 1 0
@an to bear pain himself as leng ass

he cen before he ssks for help or

relief fram ecmeocne else (e.g., danc-

ing with the thaonga in ove's flesh

in the Sen Dance)? (Do you atill

believe in the 0ld $un Dence?)

If you vanted wisdom would you fast 6 2 0
and prasy in order that it would
come to you?

—r = —
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TABLE A-3
QUESTIONS BASED ON WRSTERN VALUR SYSTEMS
FOR
Queggton No._of Jgmendengy Asvering
no res. or
dou't know
4. Do you believe in pledging a part 6 1 0
of your incoma to the—church and
the wvork of the church?
3. Would you say that your firat respomn~ 8 0 0
sibility 1is to sese that your owa
faxily (i.e., your vife and chilren)
is adsquately clothed, fed amd housad?
6. Do you believe in saving amney feor 8 0 0
emsrgsncies?
9. Do you fesl that a peracn who lies ) § 6 1
about you ahould bave it held agsinst
him for the rest of hia life?
10, 1f ecasone harwmed a mambar of your 7 1 0
femily, would you forgive tham with-
out trying to gat sven?
13. Do you feal that ex sble bodied man ) 0 0
should meintein & reguler §ob 1if it
is at sll possible?
14. Do you think it is the parents' re- 8 0 0

sponsibility to keep thair children
busy aad ocut of trouble?

—————— e e T T s
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