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I.

II.

SOCRATES AND PRODICUS IN THE CLOUDS

An Outline of the Contents

1. Introduction. The problem: Aristophanes!' Clouds and the historical
Socrates. The chief interests of Prodicus and their reflection
in the Clouds: the right use of words, the origin of the gods
from useful things, and ethics.

2, Socrates and Prodicus, the Meteorosophists. The metaphorical use
of meteora and Plato's distortion. The conflation of the science
of things and the science of words. The Clouds as patrons of
rhetoric. Socrates' trinity: Chaos (aer), Nephelai, and Glotta.
Divinities and abstractions become things and things become ab-
stractions and divinities. The Dinos.

3. Nestle's Reconstruction of Prodicus' Horae and Aristophanes' Allusion
to it in the Birds. “The Horae (Seasons) dealt with all the main
interests of Prodicus contained in the tradition. The Seasons
are worshipped as gods because they were responsible for civilization.
The Horae and the Nephelai. Heracles at the crossroads and the
agon between Better and Worse Argument.

L, Conclusion. Plato!s emphasis on Prodicus' interest in money. The
Clouds as testimony for the work of Prodicus.

Introduction

Aristophanes has not made easy the task of evaluating his portrayal
of Socrates in the Clouds. Some details of the portrayal seem to be ob-
viously false, such as Socrates' teaching for pay, implied at 804-813 and
876. Others seem to conform to the truth, as in the case of Socrates!
comical physical appearance, alluded to at 362-363. For the most part,
however, Aristophanes has probably presented not so much a false but a
half-true or distorted picture of Socrates. It has been the work of some
scholars to show for example that the Dinos-doctrine of the play is derived
from Diogenes of Apollonia. The fact remains, nevertheless, that at one
time at least Socrates was interested in physical philosophy. When it comes
to the rhetorical teaching and chicanery of the Phrontisterion, the usual
explanation is that Aristophanes deliberately assigned to Socrates a variety
of sophistic dracteristics without drawing upon the eccentricities of any
particular sophist or sophists. MNaking the false seem true is a charge
which was leveled not only at Protagoras but at the sophists as a whole and
while Aristophanes may have thought that Socrates was particularly adept at
the practice, any sophist could have been made to appear guilty of it.
Xenophon in fact suggests that the popular view that such men as Alcibaiades
and Critias had learned their rhetorical art from Socrates was one of the




causes of his conviction(Mem. I. 2, 12 ff.). Thus in the case of rhetoric
Aristophanes seems to have relied on the technique of distortion rather
than bald invention.

Without wishing to rehearse or challenge the traditional views
regarding the sources of Aristophanes' satire upon Socrates, I should like
to suggest that there is one sophist whose influence upon this comedy has
been overlooked or underestimated,”’ namely the famous Prodicus. I shall
argue that Aristophanes in naming Prodicus means to confess that much of the
physical, metaphysical, and ethical foolery of the whole play alludes to the
work of that sophist.

What little we have to go on regarding Prodicus comes chiefly from
testimony, not from fragments. The testimony is usually found in Plato,
while the longest fragment is the Choice of Heracles told by Socrates in
the Memorabilia and not claimed by Xenophon as representing verbatim what
Prodicus actually wrote in his book called the Horae. From this information,
however wanting, three areas of Prodicus! teaching are discerned: 1. the
right use of words, i.e., acribeia. Tgis topic is especially evident in
Plato's Cratylus and Protagoras,ZDiels A-11 and 13). 2. natural science
of which a part was a rationalistic view that useful things came to be re-
vered 3s gods (cf. Diels® B 3 and 4, which come from Galen). 3. ethics
(Diels® B 1 and 2 = Schol. Nub. 361 and Mem. II 1, 21 f£f.). In addition
to the references in the testimony to the specific interests of grodicus
there is repeated allusion to Prodicus' concern for money (Diels” A 1a, 3,
4, 4a, 11, 12.) Plato and Xenophon especially emphasize this theme.

. These four themes, acriby, physical science, ethics, and, to a much
lesser extent, money, appear as aspects of Socratic teaching and manners
in the Clouds. This is the foundation of the circumstantial evidence for
the view that the satirical treatment of Socrates is in fact a parody of
Prodicus. It is necessary to argue from this and other circumstantial
evidence, as indeed all prior arguments for the true sources of the Aristo-
phanic Socrates have., Just because Diogenes had an important Dine-doctrine
does not prove without question that Aristophanes! Dinos is derived from it
and in fact it probably is not derived from Diogenes exclusively. Similarly,
just because all the major philosophic¢ nonsense in the play can be related to
Prodicus does not mean that Aristophanes certainly drew deliberately or con=-
sciously upon that sophist's work. Moreover, it is not the argument of this
paper that Aristophanes' Socrates is really not Socrates but Prodicus or any
other sophist, as some havc,5 but rather that the distortion of the true
Socrates is partially achieved through allusion to the teaching of Prodicus. -

Socrates and Prodicus, the Meteorosophists

In Plato's Apology, 18b, Socrates comments upon the characterization of
himself in the Clouds: . .
b Eotiv tig  ooupdtng copds &vip, td te netréwpa @povrioTRg Hat

s Ond yhe mdvra dvelnTtauds nal Tov fitro Adyov wpefrTe moiwv.



In this passace the meteora and the things under the earth represent the
interests of the physical philosophers while making the worse argument the
better refers to the activity of the sophists. For some reason (which
deserves speculation later) Plato has used meteora in a literal sense which
quite excludes the metaphorical way it is used in the Clouds. At Clouds
358 ff, the chorus addresses first Strepsiades, then Socrates:

Greetings, ancient old man, hunter of words dear to the muses.
Greetings to you too, O priest of light-weight silliness. Tell
us your desire: for we sould give heed to none other of the
meteorosophists of our time, except to Prodicus, to him because
of his wisdom and intelligence (sophia and gnome), to you because
you strut about in the streets and roll your eyes, and,barefoot,
endure many evils and look at us with such majesty.

Has Aristophanes falsely assoclated Prodicus and Socrates with the physical
philosophers here? Is he referring specifically or exclusively to the
earlier interest of Socrates or the content of Prodicus! Peri Physeos?

To think so is to miss the metaphorical sense of meteora. At 333 there

is another comic compound of meteora, metecrophnenakas. The scholiast
explains this as those who cheat through meteora, heavenly bodies, i.e.,
the physical philosophers.6 But in this context meteorophenakes include

a wide variety of cheats, not only the iatrotechnai/, and the prophets,

who might well cheat with heavenly bodies or birds, i.e. the meteora,

but also the sophists, the sphragidonychargokometal, and the dithyrambic
poets who are fed by the Clouds because they praise them in music. Strep-
siades catches up the comment by taking meteora literally again: "O yes,
the poets are always referring to clouds and Typhons and air-sailing, taloned
birds." What Strepsiades fails to understand and what make him so amusing
_throughout the play is his inability to think metaphorically, to understand
in this case that poets do not cheat through references to clouds or winds
or birds, but through their lofty and decorative similes and metaphors,
their use of words.

Further proof of Aristophanes! intention of using meteora metaphorically

comes in 489 ff.. Socrates says to Strepsiades, "Now whenever I pitch some
clever point to you concerning the meteors, snatch it up straightway.”
Humphreys, translating Kock, (Intred. 39) says that Socrates is trying "to
ascertain what preparation he brings for question of natural science. He
bids him quickly seize a meteorological problem that is to be cast before
him." That this is, however, not the subject of Socrates! inquiry, one
might have expected from the questions which lead up to 489. At 483 Socrates
had begun the instruction of Strevpsiades by inquiring about his ability to
speak: '"How's your memory?" At 486, "Have you got a talent for speaking?"
At 489 then, "let me try you on meteora."  After diversionary tactics by
Strepsiades, and a threat of a beating by Socrates, the philosopher finally
puts a question to the pupil: 'What do you do if some strikes you, typt&€ii"
(494) Now this is not a question about meteora in the literal sense, Nor
is the answer: "I am striken, typtomai." (494) The question has rather to
do with one practical aspect of rhetoric, namely how to draw an indictment.
The answer, again diversionary, has to do with the difference between the active
and




passive voice, as is seen in the delayed appendices to the response in
495-496: Exipaprdponat, dindlopat. There is nothing wrong with the
text here becausg the questions do not concern physical science, as

Teuffel thought.” One need only appeal to Thucydides to find the meta-
phorical use of meteora: "All Greece was up in the air (II 8)." 9 There

is also a Qpassage in the Birds (1447) which shows the relation of words to
meteora: und yap ASywv G vous reé netewpfletar &raiperal v’&vepwrog.
There is every good reason then to see in the meteora of 490 and the
meteorosophists of 360 reference not only to astronomical and physical
science but also knowledge about words and concepts. In short the

meteora are "high-fallutin" notions. Taken in this way "meteorosophists, '
although a typical compound of comedy, Jjibes perfectly well with what is
known about the historical Socrates and Prodicus.!0The profit of the
metaphor is taken in many ways by Aristophanes, but never better than when
he proceeds to take meteora literally himself by br:.rggmg Socr:‘ttes Sus=-
pended in a basket so that he might ch uereoapa rwPaypaTe ‘evpionet2:8) -
and when the meteora themselves fill the orchestra with their nebulous
notions.,

Clouds had long lent themselves to metaphorical use by poets, a fact
to which Strepsiades alludes without understandingat 335 ff. (cf. above, p.
3). Trflomer speaks of the 6avdtou vE€gog . He makes things similar to
clouds (J1l. 5, 522) and to mist (Il. 1. 359). Sophocles uses a cloud as a
metaphor for Ismene's weaping, Ant. 588. The metaphorical use is not con-
fined to poets. Hippocrates seems to have used VEQEAOetdES of a
urinary condition (apud Galen, Comm. 2).

This traditional metaphorical use made the clouds suitable patrons of
the meteorosophistry of this play, that is, of a science in which there is
a narrowing of the distinction between physical things and concepts. The
conflation of things and words is reflected in a number of the chief gags of
the play. In broad outline it is represented by the contrast between what
Strepsiades wants to learn and what the Phrontisterion studies, a contrast
summed up neatly in Strepsiades' words at 165 f£f.:

odrriyE & n'pcnwrég doriv 8pa tav Ennfdov

&S -rpto'p.anaptog TovU dtevrepedpatog
Sebfag gedyav 8v &uomuvot sfunv

go-rz; d8fo18e tolvrepov tng Epuwfdog.

At 137 thought itself is a }iving thing: "You have caused the thought I
was working on to abort,." This passage should be compared with the
suggested equation of @povt{s and w€og at 734. Strepsiades is under
the covers trying %o come up with something, but all he has so far is 70
nfoc &v T 8eE1§ . The substantive nature of emcepts is also seen in
the representation of astronomy and geometry as physical things. Clearly
the Scholiast ad 200 and 201 noticod the pecullarity of abstract nouns
referring to Tdv @iloodpwv oneln. GBaxa, N opatpav 3 xa)po‘rpacpfcw .
It is because of the substantive nature of thought that bocrates is
brought in suspended in a basket, so that vénpa and @povric Aertd
might be mixed with air of like nature., It is in keeping with this that
the clouds bestow upon men the various parts of rhetoric (314 f£f.):




nntcr , o’ Oupautat Nemskat, szckaz Geal vvépactv dpyois,
atrsp vapqv wai d1dAe1vy nal voUv nutv wcpexoudzv
nal Tepatciav nwai wepfaeliv nci wpovoty nal watrdinyiv.

Thought, speech, intelligence a;i derived from things, clouds, who are
therefore honored as divinities. In turn the parts of rhetoric are
things. When at 321 Strepsiades yearns "to prick thought with thought "
his metaphor again emphasizes the substantive nature of words and

thoughts.

At 424 Socrates hails a triad of divinities: Chaos, Nephelai,
and Glotta, but from Strepsiades' petition to the Clouds (430) to
make him the best speaker of all Greece, the triad appears in fact to be
a trinity. Chaos (= aer according to the Scholiast) is the name for the
place and substance of the Clouds, while Tongue represents the rhetoric
over which they preside . These friumemeteora are thus metaphors which
embody both the cosmic physis of the philosophers and the logoi of the
sophists., The substantization of abstractions in this play in fact seems
to anticipate the ideal theory of Plato and doubtless reflects Socrates!
own interest in universal definitions. But a closer look at some of the
sport with words in the play reveals an affinity to two aspects of the
teaching of Prodicus, his orthoepy and his theory of the origin of the
gods, namely that useful things come to be revered as divinities.

Prodicus' rationalistic theology and his interest in words is demonstra-
ted by Aristophanes! Binos. This meteorological force displaces Zeus
because it is responsible for the useful works attributed to Zeus by
mythology. Not anthropomorphic gods but things are shown to be responsible

for the weather. The substance of these phenomena are often revealed in

their names. Thus Strepsiades sees the point of Socrates' comparison
(392-393) of thunder to gastric disturbances in the very name o thunder:
BpovTd . It sounds so like its true substance: wopdf 1. Similarly,
the function of the Dinos is also revealed in the name. Whatever the im-
portance here of the Dine of Diogenes, Aristophanes' Dinos, masculine like
the god it displaces, is a pun on the word for a kind of pot. There is also
a play on the dual genitives of Zeus, Zenos and Dios. Divinity is as it were
implied in the name of the awesome (deinos) pot (Cf. ISJ s.v. deinos).
John Ferguson has alrea?g pointed out the repetition of the Dinos-Dios
joke in the Wasps (618),'” where Aristophanes recalls his pun on the pot.
The Prodicean element, however, is not only the punning, for that is also
the heart of Aristophanes' own wit. It is especially the notion that useful
things have been. deified. It is in keeping with this idea that in the
reversal of the play Strcp51adgs demotes the Dinos from divinity on the grounds
that it is a mere pot (1474)

III. Nestle's Reconstruction of Prodicus' Horae and Aristophanes' Allusion

to it in the Birds

Thanks to the studies of Wilhelm Nestle ("Die loren des Prodikos,"
Hermes, 1936, pp. 151=170), it is possible to be a good deal more confident
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about the content and purpose of Prodicus' Horae, the work from which
Xenophon excerpted the parable of Heracles at the Crossroads. He takes
the title to be genuine and to refer to the Seasons as goddesses of
fertility. He suggests the the title alludes to a cult of the Horae

in Prodicus' native Ceos which had to do with the myth of Aristaios, who
became through the nurture of Ge and the fiorae a bringer of civilization
(ef. Pindar, Pyth. 9, 59 ff., Fr. 251). Thereby the Horae themselves

came to be revered as responsible for the spread of civilization. To
ascertain the nature of the content Nestle follows the view of Welcker,
against Diels that Themistios, Or. XXX, draws upon a speech of Prodicus

in praise of farming. In this short oration Themistios calls upon the
gods who oversee farming and receive in turn at their annual sacrifices
what the Seasons have produced from the earth. He goes on to recall that
it was the wisdom of Prodicus to derive all religion from the needs of
farming. From this Nestle argues that Xenophon (Qec.) drew upon Prodicus
when he maintains that all technai derive from the hardships and necesgsi-
ties of farming. This is also a theme of the pseudo-Platonic Axiochus,
where it is given as Ipodinouv ToU copou &rnxfincTa (368 C and 366
C)e It is then very likely that Prodicus developed in the Horae a theme
reflected in Euripides (Suppl. 202) and other fifth-century authors that
all virtue sprang. from farming. In addition the pseudo-Platonic Eryxias,
spoken by Prodicus, makes use of word play to set forth the concept of the
chresimon, which Nestle feels could have been worked into the essay on
farming. In sum: Nestle assigns to the Horae two chief interests of Prodicus:
his interest in words and his notions concerning the origin of religion.
These would have been combined with the moral essay on Heracles, which
itself would have provided a compelling example in an extended treatise

on the origin of civilization. Nestle reconstructs the Horae something
like this: At first human life was only nomadic. With the developement
of agricultural societies and their milder manners, people began to worship
as gods all things which made their life more comfortable: stars, sun,
moon, water, rivers, springs, lakes, and the sea. ! Men also honored things
produced by these divine powers, namely grain, bread, and wine. Then they
discovered that the artes agriculturae were invented by human beings and
transferred their reverence to these. Ileracles may have entered into the
treatise either as an inventor or (more likely) as an example of how ponoi
(e.g., like those of farming) lead to virtue. For his labors Heracles was
then revered as a god of civilization, Jjust like Aristaios in myth of the
Cean cult of the Horae.

Not only does Nestle very neatly group together in one book the chief
aspects of Prodicus'! teaching, but also he shows that Aristophanes knew
the book and parodied it in the Birds. "Was hier Aristophanes den Végeln
zuschreibt (in the parabasis, especially 708-722), das war bei Prodikos
das Werk der Horen."!SThe whole passage deserves closer observation. At
690 ff. the Birds invite the andlence to come and give ear to their teaching:

w dnodoavree ndvra wap’ np,aw dpoag *repz 'rcnv neTEBPOV,

pdoty oiovav, xevac(v TE esmv, TOTAPDV <, EpZBoug TE,
Xdoug e,

eid8rec dpodg, map’duol Mposiuy urderv elrnnte 10 roimdv.



In referring to Prodicus by name the Birds recognize that in their
intention of explaining the meteora and the origin of the gods they
are covering topics treated by Prodicus. At 708 ff. they go on to
refer to the horae:

rdvra 88 6vntoilg éotiv d?’ﬁuav v dpvieav Td péyiora.
rpoTa piv Hpag eafvopev Nuels fioog, xetnodvog, dndpag e

Besides the actual mention of horae here, both by way of alluding to
Prodicus' Horae and of asserting their priority to them, the Birds go

on in the lines following to demonstrate their usefulness in all the
important aspects of human affairs, panta ta megista: sowing, weaving,
shearing, selling, prophesying. Like the Seasons the Birds bring farming
and from farming comes commerce and religion (prophecy). 19 They are

used as the mantic-muses of every season (723 ff.):

qv odwv nuag vou{cnfe eaoug,
gEere ypnobat uavrect—uoucatg
fipog Ev Bpatg, xewndvi, O6fpet,
netTpi®p wviyet.

They will not remain aloof in the clouds like Zeus, but will bless men
with children, plenty, llfe. peace, youth, laughter, dancing, feasting,
and --- creme de la crame, birds' milk. Aristophanes is in short putting
into the mouths of the birds Prodicus! arguments for the Seasons as the
patrons of civilization.

If, however, Aristophanes' Birds are a parody upon Prodicus' Horae,
his Clouds are even more so. They are in fact closely related to birds
.at 337 and like the Birds are responsible for poetry and language, as we
have seen. In both the first and second parabasis, moreover, the Clouds
develope extensively the argument for their usefulness, primarily through
their regulation of celestial phenomena and bodies. At the beginning of
the first epirheme (577) the Clouds claim to be of all the gods the most
beneficial to the city:

maeToTe vip Oedv dndvrov dperodootc v wdiiv ...

Thereupon they give examples of their moral influence upon the city (re-
calling the argument of 346 ff. on the moral effect of the ability of the
clouds to take different shapes). They control the thunder and split the
heavens in disapproval of the election of Cleon as general, while the Moon
threatens to leave her course and the sun to refuse to shine again. The
antepirheme developes the usefulness of their companlon meteor, the Moon,
who benefits all (611)

doperovo’ dpdc dravrac od Adyoig olrn’ Euopavic e

The list of benefits of the Moon occupies the entire antepirheme (607-626).
Similarly, the second parabasis, which may be a vestige of an earlier edition
of the Clouds, also pleads for the usefulness of the Clouds. But this time
their control of morals is explic1tly tied to their control of meteorological
phenomena. If in season, &v ®pq (1117), the jurors of the comic contest
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are just (by virtue of giving the prize to their chorus) and wish to
reap a rich harvest, the Clouds will rain on their land before thelr
neighbors'. Then they will guard their crops against drought, aU)Qmov
(1120), and downpours, ZrxopBpfav (1120). On the other hand the man
who dishonors temwill produce nothing at all. They shall destroy his
crops with hail, copevddvaig and xakofgatg (1125, 1127).
All these meteorological difficulties are included in the list of evils
for farming in Xenophon (Qec. 5, 18) and the Axiochus (368 C) which
Nestle (p. 157) thinks is derived from Prodicus' Horae. Immediately
following this self-accolade, Strepsiades enters again, terrified by the
approach of the old and new day, when he must pay his debts or be liable
for indictment. He is in very fact threatened by the season. But Phei-
dippides is now returned to him from his schooling in the Phrontisterion
and is greeted by his father as the Soter of his house. As if to prove
the contention of the Clouds in the preceding epirheme, Pheidippides now
offers the soteria of a meteorophenax: he rescues his father with the
New Moon and an admixture of word play (1189 ff.).

The agon between Betterzand Worse Reason is another sign of Aristophanes!
allusion To Prodicus' Horae.“! There were doubtless many essays or epi-
delmmis of this type in this age of the Dissoi logoi. While the agon as a
whole is surely a typical Aristophanic invention, in spirit it is very
similar to the epideixis of Prodicus and was thought so even in antiquity.
Lucian conflates the two works in his wwn autobiographical account of
his choice of vocation.%2 There are also strains of specific similarity
between the two works which argue for influence by the Prodicus parable or
allusion to it. In the first place Heracles and Pheidippides are set before
a choice which is in one respect alike. Theirs is not to choose goal, but
rather method. Achillés' famous choice was one of goal: should he choose
glory or mediocrity? The method depends upon goal --- short and difficult
life, or long and easy. Heracles on the other hand must ask, "Shall I
attain glory by following the way of Vice or of Virtue?" (Cf. Sallust,

Cat. 1ll.1: Nam gloriam, honorem, imperium bonus et ignavus quaque sibi
exoptant; sed ille vera via nititur, huic quia bonae artes desunt, dolis
atque falaciis contendit.) There is never a question of what the goal of
Pheidippides' life is, It is spelled out in the last part of his name.

His father, too, has only one goal in mind: to escape indictment. He wants
his son to learn both arguments, both methods, so that he can use them to his
own purposes. This self-serving attitude bears no ressemblance to Heracles,
but the emphasis on method does: How shallI be happy? In the Memorabilia
Socrates introduces the parable of Heracles by a citation of Hesiod, Erga
287 ff., where there is to be sure a contrast in goals, namely between
goodness and badness, but the emphasis is on the road to each. To the
latter the road is easy, to the former it is long, rough and steep, though
easy once the top is reached. Nestle believes with others that Prodicus
actually cited the famous Iliesiod passage in hlis essay on Heracles., Heracles!
choice thus is whether to attain his happiness through ponei or without
effort at all. Vice {perhaps alluding to the gluttonous, bibulous Heracles
of the comic and satyric tradition) offers him all the pleasures of the
flesh without hindrance or difficulty (Mem. II 1. 23-25):

[Eri] —rnv nétgrnv Te nci éqc-rnv obov GEw og, nat TV pEv
TEPIVOV ox’:éevog OyevoTog €0, TOV 58 xa)\emmr Aqretpog dta=



Bt&cgv ... .83y 8¢ noTe yévnral Tté uxoufa ondvewg
ECTat TalUta, od_gdtos ufd o€ ydyo Eri d
rovouvTa ol Takatnwpouvra Tw oduaTt wol TR Yuxd
roUta mopftecdat, aan’ ng 8v ot & oy épyatmvrat,
ToyTO1g OV xpﬁcn, oddevdg &naxouavog S8oev 8v duv-
atdv § Tt nepdavate

It is suggestive of Prodicus' influence upon this agon that in
the beginning of Worse Reason's rebuttal Heracles is used as an example
of how the easy road leads to virtue (1044 ff.):

WR: By what reasoning do you object to warm baths?

BR: Because it makes a man base and cowardly.

WR: Hold on! I've got you now.
Tell me; which mortal child of Zeus do you think has the
noblest soul? And,did the mgst labors?

, nal nAeioToug wSvoug TOVNOA1 ;

BR: In my opinion none other than Heracles,

WR: Well, did you ever know the baths of Heracles to be cold?
And who is braver than he?

{lere Worse Reason has assumed for the moment that the argument concerns
not the goal of education, but the method. A traditional virtue, bravery,
is shown by his example to be attainable through the new paideusis, which
includes all the easy living associated with the new gymnasia. Like Vice
in the Choice of Heracles, Worse Reason offers the easy road to the very
goal praised by his opponent. And as in the Prodicus parable, the student
is in this particular exchange Heracles.

IV. Conclusion

The argument may be recapitulated as follows: While Plato's Socrates
would deny the description of himself as a meterorosophist on the grounds
that the term associates him wrongly with the physical philosophers, Aristo-
phanes' meteora are bodies which metaphorically include all lofty knowledge,
both about things and about words. In this sense Socrates and Prodicus are
rightly grouped together as meteorosephists at Clouds 361. Socrates is also
shown to propound in the play doctrines concerning the nature of the gods
which reflect the well-known view of Prodicus (anticipating somewhat Euhemerus)
that men have made gods of useful things. This doctrine of the chresimen
is the best confirmatory evidence that the Clouds themselves, just as the
Birds, are meteoric choruses inspired by the Seasons of Prodicus, which
contained the Choice of Heracles,alluded to in the Contest of Better and
Worse Reason. The character of Prodicus, finally, pervades the whole play
in the form of sport with the,juse of werds, the very grounds for Rademacher's
view that Prodicus is alluded in the battle of words between Aeschylus and

A
Euripides in the Frogs (see note 3, above).

The sum af the evidence seems to suggest two very specific reasons
for naming Predicus at 361, with one minor, questionable exceptio 3 the
only sophist named besides Socrates and his disciple, Chaerephen. First,
the interests of Predicus and the historical Socrates were quite similar,



especially in regard to the intermediate position they seemed to have
occupied between the physical philosophers and the rhetoricians, their
interest in language, and their emphasis on ethics. . This intermediate
position is perhaps reflected in Prodicus' definition of sophists as
nedédpia piAoodpou te &vdpdg nal mwoltTinov (Diels6 B6).24
The second reason is that the name of Prodicus quickens the attentien to
the role of Prodicus in the whole play.

It is consistent with Aristophanic style to draw attentien to
allusions of this type by naming names. Frogs 75 ff. offers an interesting
parallel. There Heracles asks why Dionysus doesn't wish to bring Sephocles
back to life, Dionysus gives two reasons: He wants to see what Iophon can
do without Sophecles and besides Sophocles is too mild mannered. He needs
a rascal like Euripides in case he has to make a run for it frem Hades. ‘
What Aristophanes probably intends to imply in this passage is that Euripides
is a figure more suited to cemedy than Sophecles, an implication which is a
slap at his rival comedian of 405, Phrynichus, who made Sophocles play a role -
in his Muses similar to that of Buripides in the Fregs.25 Just as the re-
ference to Sophocles seems to have had more than mere general significance,
80 also the reference to Prodicus directed the audience's attention to the
Clouds' rival meteora, the Horae, not to reject them, but to acknowledge
them as having inspired their own existence in this play. By this explanation
it becomes quite clear why the Clouds bow to the sophia and gnome of Prodicus:
He had in effect invented them. And why then does he net become an actual
character of the play? Because Socrates is funnier, because he struts in
the streets and rolls his eyes and makes priestly faces as he endures his
shoeless existence.

These conclusions are totally at variance with the discussion of this
passage by Dover in the introduction to his new edition: "Nu. 358 ff. are
intelligible as comedy only if we believe that Aristophanes shared the
popular esteem of Prodikos as an artist, and regarded Socrates, by contrast,
as a pretentious parasite who inexplicably fascinated some wealthy young
men but had nothing coherent to say and produced nothing of any artistic
merit.”" (This last smacks of the publish-or-perish principle.) "Socrates
lacked charis; and he was indifferent to what Ar., in common with most of
his audience, regarded as the good things of life. That is why he was
chosen as the victim of a comedy which set out to exploit the humorous
potentialities of intellectual activity."26

In this judgment Dover -ignores the real similarity between the
interest of Prodicus and Socrates. While he may be right that Plato's
references to Prodicus are not unfriendly, he ignores also the repeated
emphasis, especially in the Platonic testimony, upon Prodicus! concern for
money. 7 Even if we assume that the charge was true and that Socrates
himself stolidly refused to accept money for teaching and in fact disclaimed
the ability to teach, it seems very plausible that Plato whould have pre-
ferred to emphasize these differences than to attempt to disassociate
Socratic thought from that of Prodicus. To make money the distinction
between the two men would have been clear enough even to Strepsiades.

But to have sought before the Athenian discasts of ‘399 to undo the conflation
of the thought of Socrates and Prodicus, which had its basis in fact and was
capitalized upon by Aristophanes, would have required a subtlety of argument
too fine for court-room oratory.
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In spite of Plato's effort, however, the tendency to associate
Socrates with Prodicus was not to awail{ the aberrations of modern
scholarship. Ancient testimony (Diels® A 1= Suidas) even reports that
Prodicus was required to drink hemlock for corrupting the youth (pre=-
sumably such as his gtudents Euripides, Thucydides, and Theramenes, cf,
Schol. ad Nub. 361)2 But even false inference can be instructive and
in this case it adds support to the evidence that Socrates and Prodicus
were associated and perhaps confused in the public mind in their own day.
This paper has attempted to show that Aristophanes had a hand in this
process,

If the previous conclusions are correct, it is possible to make
more use of the Clouds as testimony for Prodicus than has hitherto been
seen and to reaffirm Nestle's views concerning the general content of the
Horae.

NOTES

50.C. He Whitman, Aristo hanes and the Comic Hero, (Cambridge 1964), p. 141 ff..
Cf. Starkie, ad 230: lDlogenes'J theory of air dominates this play."

Cf. also "Dinos" a paper presented to SAGP in 1968 by John Ferguson.

Some have referred in a general way to reflections 6f Prodicus in the play.

Cf. Whitman, op._cit., p. 142: "...this was an inspired piece of poetic
invention to gather together the Weaker Discourse of Protagoras, some of

the rhetorical claims of Gorgias, the air physics of Diogenes, the linguistic
studies of Prodicus, and the ethic of Antiphon, or some of his predecessors,
into one_character." I shall argue that there is much more of Prodicus than
linguistic studies in the play. W. Schmid, Griechische Literaturgeschichte,
1,4, pp. 262-3 (see also n. 10 below), goes as far as anyone I have read in
associating ideas of the play with the ideas of Prodicus. He also seems to
incorporate more than anyone else (certainly than Diels-Kranz) the conclusions
of Nestle discussed below concerning the content of Prodicus' Horae. See esp.
op. cit., 1,3, p. 44. L. Rademacher, RhM 1914, 69, pp. 87-94, “cautiously sug-
gests that Euripides is made to reflect the notions 6f his teacher, Prodicus,
in his attack upon Aeschylus' use of words in Frogs 1177 ff.. The likelihood
of this suggestion is enhanced by Nestle's demonstration of the allusion to
Prodicus in the Birds (see below), and by the conclusions of this paper.

W. Schmid, Gr. Lit., 1,3, pp. 40-49. K. Freeman, Pre-Socr. PhilosophersZ,

PP. 370-3?4: Zeller-Nestle. Die Philosophie d, Gr.t, 12, pp. 1311-15; K.

Ve Fritz, RE, "Prodikos".

ctf. atarkie, Introd. xlvi ff,) for an evaluation of the views of Lessing and
Jodl,

Cf. Starkie, ad loc., who compares meteorologos (Plato, Rep. 488 E) and other
terms which give a more or less literal meaning to meteora,

Starkie, ad loc., cites Plato, Polit. 299 for the connection between astronomy
and medicine. Starkie is again, of course, taking meteora literally.

Teuffel, ad 488 and 490, sees in the apparent discrepancy between the peri

ton meteoron and the question which actually follows evidence that the text

has been shortened by Aristophanes in this second edition of the play. At

1284 ff, Strepsiades refuses the second creditor, Amynias, his money because

of his ignorance about meteora. Amynias cannot answer his question about rain,
a meteorological phenomenon about which (pace Teuffel) Strepsiades has received
ample instruction. On the other hand, the first creditor, Pasias, is denied his
petition because he confuses the gender of words (1214 ff.). What Teuffel did
not understand is that zll the teaching of Socrates, both astronomical and




9.
10,

1.
12.
13.

14,
15.
16.

17.

18.

19.
20.

21.

22,

23.
2l
25,
26.
27.

28,

rhetorlcal was peri t8n meteorodn.

‘EANdg 8rooa BETEDPOS fvbi. also Thuc. VI, 10 and Polybius II, 107, 6
Others have seen the figurative use of meteorosophists. Forman, ad loc.,
translates, "professors of the Kigh Lights." Cf. W. Schmid, op. cit.,

1,4, p. 251, n. 2: "Die Zusammenrtickung des Socrates mit Prodikos ist in

einer gewissen Verwandtschaft ihrer religid#sen Vorstellungen begrtindet:

nach Prodikos sind die Gdtter Personificationen n¥tzlicher (ev. auch
schidlicher) Dinge und Kr4fte: in diesem Sinne sind auch die Wolken

Gdtter, fiYhlen sich als solche und fordern gdttliche Verehrung."

For the maieutic of Socrates, cf. Dover, (Intro. x1).

For the divinity of the clouds, cf. Il. 2, 146 and Pind. 0l. 10,3.

Cf. Frogs 818 ff. for an extended set 6f metaphors which convey the sub-
stantive nature of words. The practice, of course, is not derived from
Aristophanes alone or from the sophists., ilomer*: epea pteroenta as formulaic
represent probably a pre-Homeric expre$sieén:of the-notion: that words are things.
For anagram in Aristophanes see my note in AJP 1968, 89, pp. 342-346.

Cf. "Dinos", p. 1.

The Dinos may have been represented before the entrance of the Phrontisterion
as a pot., 6 See Starkie, ad loc,, on the scholiast's explanation of the passage.
cf. D1els6 B 5 (Sext. adv. math. IX 18): "Prodicus of Ceos says that the
ancients believed- that the sun, moon, rivers, springs, and everything which
benefits our lives were gods because of the benefit coming from them, just as
the Egyptians regard the Nile as a god, and for this reason bread is considered
Demeter, wine Dionysus, water Poseidon, and fire Hephaestus, and indeed each

of the most useful things."

Nestle, p. 157.

Ibid, pp. 161-2.

It would be interesting to know more about Aristophanes! own Horae. W. Schmid,
op. cit., 1,4, p. 196 sees in Fr. 569 ideas similar to those of Prodicus! Horae,
TES reconstructed by Nestle).

Starkie, Appendix ad 889-948, has already compared Prodicus! Heracles parable
to this agon: "The prosopopoeia seems to have been suggested by Prodicus, in
whose allegory Virtue and Vice offer themselves, in the guise of maidens, to
the choice of the youthful Heracles." He goes on to compare the choice between
the two kinds of life presented by Euripides in the Antiope, the yita contempla-
tive and the vita activa. Jod#l has argued that Aristophanes was drawing upon the
lost Protreptikos peri dikaiosyn&s of Antisthenes.

Cf. Lucian, Somn. and 9, concerning which F. G. Allinson, Iumcian, Selected
Writings, (New York 1905), pp. 1 ff.: ",..the imaginative boy, sobbing himself
to sleep, thinking always of the roller and the terrible uncle, may have dreamed
his own version of that early sermonizing story, *The Choice of Heracles." The
trained writer lucian afterwards makes it a neat enough theme, dresses it up,
and conversant now with Aristophanes, adds reminiscences of the contest between
the Just and the Unjust Argument in the Clouds."

There is also an obscure Simon at 351, called a sophistes by Schol. V, which
Rutherford emends to posphisties.

For similarities of Socrates to the sophists, particularly with respect to
Prodicus' study of synonyms, see W. Schmid, op. cit., 1,3, p. 252.

See N. Demand, "The Identity of the Frogs," ~CPh 1970, 65, pp. 83=87, who
argues that dristophanes! unseen and uncostumed chorus of frogs was an addition
intended to ridicule Phrynichus, whose name means "frog-like."

Dover, Intro. lv.

W. Schmid, op. cit., 1,3, p. 42, n.3, ‘doubts whether Prodicus was rightly
charged with greed for money. ,

Cf. v. Fritz and Freeman, locc. citt.. Schmid, op. cit., 1, 3, p. 43,

thinks the legend was spun from Aristophanes:Fr. 490 K.
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