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CATHOLIC DOCTRINE I N COl~TEMPOR~qy AlvIERICAN 

CATHOLIC POETRY 

ABSTRACT 

The a i m of t _is t hesi s i s to demon-stra te how ecff-e-c -

ti vely Ca t holic poets have utilized Catholic doctrine in 

t heir poetry. 

I bec ame i n terested i n the top i c through a study or· 

Ca tholic poets in t wo co ur s es; - one i n ~odern Ca t hol ic 

Litera tune and t he other i n Modern Po etry . With t h e a id 

of bibliogr aphies from t hese cour ses , and direct correspond-

enc:e with many of t he poets t hemselves, I p rocured and read 

a ll1 ava ilab-le poetry c-on t a i n ing Ca tholic doctrine, to as -

certa i n the pha ses of do ctr i n e most common l y used . I found 

tha t the Euc hari st , Ma ry , Prayer , Suff·ering , and De-a t h were 

suojec:ts c hos en by t he majority of poets . Havi ng l i mi t ed 

t h e study of doctrin e, I l i mited t he poet s to be i ncluded 

to t hose who (a ) had publi shed books of poe trJ and not 

merely i sola ted po em s i n variou s maga zines , and (b) had 

written on severa l of the do ctrines uti l ized . 

mwin. obt a i n ed t he poems and poet s to be i n cluded , r 
exp l a ined enou 0 h of the doctrin e to mak e it unders tood b y a 

non-Ca tholic and to mak e it pertinent to t he po em i n que s tion 

This prov-ed to he t he mos t difficult to a ccompl i sh since 

what seemed so obvious to me as a Ca t hol i c wa s inadequa te 

exp la nation to a non- Ca t horic reader . Profes sor Sackett, 



2. 
( a hon-Ca t ho lic), p r oved hi s unus ua l c ounseling ability in( 

hi s inva luable sugg e s tions, que s ti ons , and discuss i ons which 

helped to mak e thi s paper r e a d a b l e f or bo t h Ca t h olic and non -

Catholic a lik e. Ca r eful guidance of a pape r on t heology is e x -

tremely neces s a ry fo r t h e mi s us e o f a word can jeopardi z e t h e 

val i di t y of the d octrine and de s troy t he i n t e grity of t he the s i s 
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PREFACE 

It is my purpose i n t h e follo wing t hesis to demon -

stra te t ha t t here a r e a t pre s ent ' severa t Ca t holic po ets 

who ca rry the message o f Ca tholi c doctrine ; t hat t h e us e 

of doctrin e in __ t heir p_o e try ma~ e s t , eir work passionat ely -

emotional; - and t hat t hi s p·l a c es t h em i n t he traditi on or·· 

Qa t ho lic riterature and establi shes a common bond between 

themselves and t heir rea ders •. 

Sources wh ich p rovided suggesti ons as to t h e poets to 

b e studied were- c.ourses in: Iv,odern Ca t holic Literat ure 

(Mari an College), Jl:.odern Poetry (Fort Hays Kans a s State 

C.ollege); · such C"a t holi c p er_iodic a l s as Po e try (:r ew York ) , 

America ,, and Cbmmodw:ea r;: c:o r re sponden c_e- with severa l of 

t h e poet.s themsel V-es . Po e t -s who had p ubl i she d ooks were 

i n cluded to t he exclusion of t ho se ·who ha d app e e,_"ed only 

in p eriodic a ls . T must co1 fes s t hat another crite r ion 

a pplied to t he poe t s i n t h i s i n vesti~ati on was t heir 

litera ry qua li ty , , both a s estimated by t h e r ·ev·iewers and 

c:ri ti·c-s and as eviden t to me from t he poems t h emselves . 

While the t ·r adi t i on ·o-f ' Fa ith is comm-on to a ll Ca tholics 

c-erta in poets have t he a b ility to e );._·1n•ess t heir way of 

rife more Vib r antly and wa r mly t han others . 

Doctrine it s elf a rous es a • assiona te eri10 tion in Ca t ho -

lic writ~n."s , , and t h i s is enhanc-ed by t h e Act of Fa ith 

required to a cc-ep t it . I n t h e wo rds of Ca r d ina l Ne·vvman , 

"this rea r assent i s loo_ e d on as b ein · t h e s tron c;e r, mon-e 
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vivid i de a , i n vo l v i rr the entire man •. " Thi s a c cep t ance or· 

do c·t 'rin e fires t h e emo·tion-s of t h e poets who , i n t urn, re~ 

fle c·t t h i s pass i on: i n t heir p"oems . 

Ca t holic · doct'rine no t onl, p l a c·es the p o e t i n tra di -

t'i on _ but a l so p rovi des a con on on d b etvrnen poet and 

l"e-a d·er-; · for a Ca t ho lic·,. t h en · an exp Tana t i on of t h e doc -

tr1'n'e with i n t h e p oe:tLr y i s un- e c·e ss-ary . I t i s o-ecauge I 

hav e direcr:ted thi s t h e s is t o w-ard t · __ e non- -C a t h oli c r ·e-ader 

i nteres t ed i n . Ca t hol i c- poetry t ha ~ I felt oblig e d to&~-

p lia i n- t he do ctrin e s which 1· found i n t_1e poems i :nc lude d f n 

t his t h e s is. 

F1.na1Iy , I would ri1rn· to expr ess my r a titud e t o 

on-si g...11.or Michael' Eo·r an f·br rea d i n g t h e t h es i s to check 

t h e t heolo sy . Furt her JTco l"' e , I am siri.:cer e-Iy- gr 2Xeful t'o 

Mo ther h . Ros i t a , C.S. A •. a rrd her· Counci r who made this-

s t u dy p o s s i b ie·;· to- Sister M .• - Muriei' , C .. S.,A •. who t :au h t • -e 

to- enjby· poet·r y ; to - Mr •. Mar..c· Ca m:p . elr for p rocurin g the 

n:e c-essar y books ;· to Sister Mar y Ann-, C. S .A . for proofrm:rd'-

i trg · and s1·s t ,.er tr. Ga'bri ella , , C. S • .A •. f or typ j_n this t hesi·s ." 

Cfr-at 'eful7 a cknowled'gment mu st Ti k ewise b e given- t 'o my 

crommi't'tee consi s tin g o f Doc tor CTement Woo d , Doctor 

Rbb.ert:-a St out ', , Doc-tor Howard Reynolds , and irir . Richard 

Marcus for t heir-- i h t'erest and c.onstr uct i ve cri tic i sm .. r 
owe s p ecia 11 a cknowledg.,m en t a:ad a de1::lt- of gr a ti t ude- t o Doctor 

s·amuel' Sa cke t t who·se j udgnren t ,, p er s everance, and u i dance-

1::l:ro u ght L this study to a s a tisfa eto ry c onc rus i on ., 



CHAPTER r 
I NTRODUCTION. 

Throughout the centuries, . Ca t holic literature has 

adapted its purpos,es -- wh ich a r e to defin e, to defend, 

and to disseminate the teachin gs of Christ, t he Word --
1 

to the specific needs of the immediate era. 

firs± Rentecost, the Evangelists wrote the divinely in-

spir.ed Gospels to explain1 and spread the Word.. Perf.od-

1·ca1ry -thereafter heresies sprang up , ., such as Nestorianism 

and Manichaeism-,, and the Fath ers of the Church', among t hem 

Augustine and Ambrose, , defended t he Word by t heir apolo get-- -

icar writings. From the ninth to the eleventh centuries 

companati vely little advancement was made in 11 terature, . 

but- during· the twelfth cent .ry a gr aduar li terar.y awakening 

dewelbped into the Golden Age of Ca tholic~ Ti tera t ure which 

was fost'ered by philosophers and poet's a s Albertus Magnus,, 

Aquinas, ; Bernard,, Bonaven ture, . Dante, and Duns Scotus . Sine~ 

Goff r.aise:d up_ men accomplished ih · H-i s designs in specific. 

eras, these men were to spread t h e Word i n_an a ge' of grea t 

i ll.t-tellectual activity. However, after t his illustrious period 

c-..ame: an era of decline which was occasioned in some m-e:a.sure 

by. the scientific, , e·conomic , , political, reli gious, . and social 

upheavals of the next six c·enturies •. 

In the nineteenth and twentieth c-en turies, , Catholic-

1:1 terature a gain develop ed i h to a stron g f orce a s a protest-
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against materialism and a theism •. nn Engl and ,, the IiterarJv 

readers were John Henry Cardinal Newman , . Gerard Manley Hopkin.s, 

and lat.er Graham Greene, and in. Frane e, Charles Baudelair e,. 

Paui Claudel, . and Francois Mauri a c. The movement was , and 

with- the e~ ception ,. of poetry continues to be, weak ini America . 

Among t he ch ie~ American poets who have contributed to 

the Ca tholic litera ry revival a re Brother Anton1·nus, Father 

Daniel Berrigan, , Ro ber-t :Cowell,. Thoma s Merton ,, Jessica 

Powers ,, All en . Tat e·, , and Sisters Mary Francis, Honora , . Madeleva: ,J 

ami Maura. An exarn i na tion_ of t heir poems shows tha t . now a::s 

in t h e pas=t ages , . Catho lic literature continues to dea l with 

the problems o f-:' grac~ and t he conflict of the soul be-t ween 

grac~e and sin:. i n: the li ght of the doctrines of the Church .. 

Fi Ve' of the most common· doctrinal themes used by t hese poets 

are t he Eucharist, Mary, Catholi c practices , sufferings , and 

death .. I t is the purposes of t h is t hesi s to demonstra te how 

effect ively t hes e con t empora r- Arneri·can (J'a t holic· poe t s ha v-e 

_util1.ze-a_ these do gmas of Fa ith in_ po·etry ., 

T'iie poems utiliz·ed for di s cuss i on have een c 1.osen fo r 

t hei~ l~terar y ex cellenc e a s well a s :or t he clarity with 

whi ch they e xempr i fy- ttt e us e of t hese t'enets by t 1.e poets in 

que s tion . Wher-e t wo or more p oems ex emplifj_ed t h e s ame t h eme ,. 

I have c ho sen· for my ex ample t h e best· in 11. tera r y q ua l i ty·, or-

t 'he one maki n g · t he mostL direct refe r en ce to t h e doctrin-e being 

d1scussed. CbnsequentTy , r hav--e ex c J:luded some f1 n e :Qoems 

c:em-ause t ·h e y compared ress f a vorably wi t h another or b e ca use 
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t haY' used do '.Tila ti c t h emes eith er t oo Too s e ly or too gener a lly . 

Other p o ems , . morrenver,., were- omi·tted fro m t he pres ent· s t udy 

1:tec a use t he y e i ther dea l t h- wi't'ti0 subjects other t h an- t he f i v·e 

a rea s I int·ended to cons ider- or b eca us e t h ey tre-ated t h e 

su.1:Yj ec:t i n- a general ly Christi an r ather than a SFecificalry 

C:a t holic manner. Th e se- dilemma s were my rea sorrs for exc·lud-

i ng- t he work of s even Ca t hor1·c poet.s who woula. haV'e mer i t ·ed 

a p l a,c-e i h : this t h e s is -- John Erunini ,, Angelico Chave·z, 

Eawrence Ferl1ihghetti·, . William Eyn-ch , Phyll'is McGinley ,- and 

Si".sters Jer-emy ,- ani"s St-ella , and Therese. 

rn" ea ch- chap t er 1 have eA"Pla ined the doctrin e which 

forms t h e subj ec·t and then hav·e illus t r a ted how it has bee11 

exemplifi ed i n t h e poems follo wi n g . oc-cas i ona lry ,, i 'n_ order 

to~ make· some sectiorrs of do ctrine clea r , I ha ve had to 

explain· a sp ec-t'-s of t h em which we· e not sp eci f ically e·xemp-11"-

fied i n t h e- works o f t 'he poets under cons i der a t ion . P'o ems 

whi ch 1·11ust'ra t ·ed more- t han on-e doct'rine a r e used i n othe·r 

chaEt 'ers as we-11 •. 

In t h e e-vent t hat n_e·i t h e·r t h e poets n or t heir worlts· a r ·e 

f"ami ·liar to t he rea der_--, . I hav·e comp·iie<l a compl'ete Iist of 

a ll7 t h e poems dis cussed i n t hes e chap t ers into an a ppend i x . 

Tit e remai nder of t h is i n tro duct ion will consist o f short-

bio·graphies of ea ch poet'. 

Broth er Ant oni n us is a lso known to s ome of h i's rea ders 

a-s William Ev·erson, , t he author of" Th e Residua l Yea r s . . Re-

was born i"n Sacramento-,; Ca lii'orni a , ih T912 but~ grew up in_ 
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Selma . 

After an. unsuccessful marriage , he joined a group of 

writers t hat '- 1::regan t he " San Franc isco Rena rs sance . 11 A di vor-

c-ee' a roused h i ·s c urio-si ty i n- t h e Catholic Fa i th . Af-t-er bo-t h 

he- and s h e b ecame Catholic s , , they p-a rted company sirr.c·e the-

Church ruled both previous marriage s were va li"d . 

Ha wro t 1e:-- p o etr y for. a yea r on_ a Gugg enheim Felioi;,rshi p ,, 

tr1en joined the C:a t ho11·c- Work er Movement ,, and finally be=came 

The Croo ked Lin es of 
- 3 

a Domi n i ·c-e.n lay brother without vows . 

God conta i n s p-oems which a re mai nly a utob io r aphiC'a l.. 

Kenneth· Rexro t h s a ys of Brother Antoni us 111 p o ems , "Hon-

esty , s i mplicity , , modesty , compre te c_o mmi t men t t o communi-

cation_ are· requi s ite s for a goo d poem . Brother Anton i nus 1' 

poetry possesses a ll t h e se •. Bro t her Ant oni nus i s more or 

l 'es s a discip re of Ro b i nson Je:ff·er s ,_ but I t h ink h e ha s made 

a h arder or more honest instrum:en t · of Jeffers ' s t yle t han 

hi's master . The differen ce of ten years of writing make a 

c-ollection of -poems of stunning i mpac t ', u tt-erry unli k e any- -
4 

t h ing being writ ten nowadays .," 

Fat her Arfred Barrett spent mos t or his life with in t h e 

vicin i ty of 0 ew York City , for h e was bor n on Long I s l a n d in 

r905 and was educa ted a t · Xavier Hi gh Sc ho ol and St . Andre ws-

011:--the-H-uds on , where h e obta in.ed both his B. A. and his ".A . 

It is customar y for t h e Je suit s to tea ch t h ree ye a r s a f'ter 

fi n i shing t heir phi losophi c a l s tudi es and b'efore b e gi 'nnii1.g 

t heir t 'tie ol'o gica l' on es. Fa t h er Barrett remaine·d i n New Yo r k 
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a t - Cani s i us Colle e , wher e he ta,ugh t '- poe t ry . Short y a f t er-· 

h ~s ord i nation , i n t h e e a r ly thirt ies , h e was appo i nted 

chap l a in: of both t h e C~a t ho l i c Poet ry So c i e·t-y an d o f a r e gi-

men_t - of t h e a r my . Th e f orme r position was of a t wo - ye a r 

dura t ion:, but · i i1. t h e l a t:ter h e- was p r omo t ed to ma jor before 

h e was di s c ha r ge d i n: I 946 .. Hi s on -1y bo ok of po e t r y is c·a lled 

:Mi n t QI- Ni p;ht · ( r9 39 ) •. Hi s un:time ry dea th i n JJ-9 55 cut; off' a 
5 

p r omi s i n g ca r -e er . 

His poetry was rev i ewed by J . IL i'1e rton a s f ollows : " We 

have- her e a fir s t collecti on o~ the poems of a recen tly 

ord a i n e d p rie s t ·. . But no memb er o f h i s so c iety is ordained 

while s till very yo ung ( J;i'a t her Bar r e t t was 32 ) ,- t h e 1·m r k 

offered us i s ful l y mat ure . Th is p o e t -;.:novrn huw to us e h i s 
6 -

toors • II 

Father Dani e r Berri gan i s a J esui t - :poet fro r-1 upper 

Mi nnes ota . He was bo r n i 'n 1 921 and a t t h e a ge o f e i ghteen 

en t e red t he So ciety o f Jesus . He t a u5h t a t a Prep Schoo l i n 

New Jer sey a fter comp l e tin g h is phi lo s ophy a t Woods t o ck ,-

·ai n e . Aft er h i s o r dination i n Bo s t on , i n 1952 , he spen t: 

t h e f oll o win:g yea r s t udying in Fr ance . On his return from 

a br o a d , h :Ls ass i gnment was ano t h er teachi n position i n 

Bro okl yn , F·ew Yo rk . Fa t h er B'e rri gan 11s f i rs t b oo k o f p oetr y,, 

Ti me Wi t h ou t Number , ,. p ubli shed by Ha r c our t , Br a c e , and Co . , 

won t h e I.;amon t ' Award o r the Ameri can Aca d emy of Eoets .. Hi s 

s e-c-01rd volume ,, Enco unter s , - was a lso receiv e d very f 'a vora bly 

by t h e critic s .. He· ha s recorded many of' :_i s po ems a t - :a r va rd 
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Un iver s ity . Between duties of tea chin t heolo gy a t LeMo yne 

C!'ollege, l e cturin occ-a sionally a t va rious c-cllege s ,,. and 

wri tin.0 po e try , Fa t he=r Berr i gan has been writin g t :e l e'V i sion 

scripts, t h e names of which a re Houe , . Mi s erere , and Springs 
7 

of _ Silen~c.e •. 

Robert Hi llye r h a s t h is to s a y o.c> En co unt ers :. " Fa t her 

Berrigan ' s verse d emands i n tel l ectua l a t ten tion b e fo r e 

awardin g emotional c on ten t. Of t he p o ems on p er sonages irr 

t h e Bi b le-, , t h e b e s t on e i s on St. Jo s eph Th ere are many 

succe-s ses among t he miscellane ous p oems , t oo . Th ey a r e t h e 

. ones i n wh ich t h e author' 1s bold and e,brupt i magery a re no t 

t:oo· e xtreme . Th e poem on . t h e C,a t hedra l o f Chartres i s a sma l l 
8 

masterp iece of metaphor and a s s oci a tion ." 

Sister Mary Franci s , a ;P·oo-r Clare· contemp r a tive nun ,, 

p~l a ywright,: and poet,, was born in St. Loui s , Mis s ouri, 

F-ebrua r y 14, I 92L B'efore her en trance into t h e rel i g io u s 

life , she rived i"n and a ro un d S t . Lo ui s wher e she a ttended 

St •. Al phonsus e lementa r y and h i gh s chools , J uni or Co l leg e=,; and 

St •. Loui s Univer s ity . I n 1'942, she en tered the Poor Clare 

Mbnas te=ry -- con ~emp l a tives sp e ak o f t hei r aonvents as 

mnna steri·es -- i:n Chica go, b ut was app o i nt.e d t o b e on e of t h e 

:p-ioneers to op en _ a n ew ho u s e i n Ro s ewe l l, ew :r.·e x i'co, I 948 ., 

Not· onry has she had t wo volume-s o f po etry publi she d , n/hom _ I, 

Have ·lioved and Where C.aius I s, I 955 , but Si ster h a s now b een 

a ctively engaged l n p l a ywriting a s well . Three of'' the seven 

p l a ys which s h e has written a r e La Madre-, which has piayed a t 
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the B:lackfriar Thea t ·e·r in. N.e-w York;: C.ounted i i ·ne,. an op·er-

et-ta which will p l ay i"n t h e s ame t h e a ter n ext fi:1.l l ;· and 

Domitille, . which has played at the gra duate school a t iotre 
9 

Dame University; · and will soon. oe relea sed to the p ubJ2ic . 

Sister Honora had spent most o f her li fe a t -ew Hamp ton, 

]owa , whe-re sh e- we;s born Oc·-tober 2, 1899 .. At t h e a e of 

ei"gh teen, she· entered the Co nven t o f t h e Franci s c a..'11 Sisters 

i n. Dub uque, Iowa . Havin g secured a dip loma, from t h e Kleine 

Dubuque C,onserva tory and t h e Progressive Series i n St. Louis,, 

she:' was ent1 tled to tea ch p i ano, t heory , and v101·1n .., Rowev-er,. 

aft:er she~ obta in.ed· her B.A •. fr·om Lora s C.o lleg e, she t a ught moreo 

En ·lish and l'e·ss music classes,. until finall!y ,. a l l her gr a dua t e. 

work a t · botlt Loyol'a Univers ity and Ca t ho lic Univers ity was 

t aken in Eng lish •. Although Sister t ~e a c.h es a t- St •. Mary 11s 

High Schoo] i'n. Cia sc:a de,. Iowa ,, i n . wi n ter, and Bri arciir·r · 

C.ollege i ·n. summer,. she has found time to cxm1piTe o·ne book 

of' poetry,:, St •. Francis Would Kno-w_Answers ,, l960,, and is 
10 

he-gi nning work on t he secon.d. 

Jobn Lo gan:. W@·S born on J a nua r y 23, 1:923,,. in Red Oak ,. 

Jfowa ,, and remai rred t he re tmtil he· entered c·olle ge-. Having 

taken lti's first degree a t Coe College i'n zoolo gy,; he cont i nued 

h is educa tion a t t hff St·a t .e UniYer s i t :y of rowa , where h e· 

suosequentry e-arn-ed an M ••. i'n Engli'sh ., Among his tea c hi'ng 

positions, . he. li s ts an Epi s copal boys 1 1 school i 'n Honolulu;· a: 

h i gh school i n :Mich i gan ;· St •. John 11s Colle:ge·,_. Annapol'i s ,, [d.; 

and Notre: Dame.. His stories and po ems have been a ccep t ·ed by 
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rrea rry eve r y major r i ·ter a r y p e r i o d.ic~aI in o ur countr y ,, and h e 

has b een ant h olo gi zed in. Ita lian , Span i sh , and Eng l i sh . 1r . 

m gan r s poetry e di tor o f t he Cr i t ic magazine , edits h i s o'WTI!. 

poetry magaz-irre,; Ch icago Ch o ice·, and has had t-i.,ro volumes of"• 

poetry pub l1. she d ,, C.: ycle f ·br :Mother C. ab.ri·11 (,1955 ,) and Ghos ts 
1I1 

o f' t h e Heart ( I 960) . .. 

This review a ppe a r ed i n t h e New York Ti mes Book Review : 

"What c-har a c:t eri z e s Lo gan 11s clea r , . unrhymed v·erse is t h e 

a utobi o gr aphica l ' work -- op en , c-on fessional, pai nfu l I t 

i' s irr t h e s c:ene s of· hi s oim r ife t hat you f eel t h e rea l 1 power · 
12 

of hi. s ve rs e . 11 

Ro1:re-rt Lowe l l, r:i k e Al len Ts.t ·e , i s on e of the leadi ng 

Amer i 'c:a n p o ets to day . " At on e t i me , h e had e en an ed itoria l 

a s s i stant · a t Sh eed and 1 lar .d ;· hovvever,. :For t h e most- part , h e 

d i d fr e e l a n ce ~ri ting and it· wa s h i ·s poetry which bro ught 

hi1n t hree _ gr e a t · awar ds ;" t h e Ac ademy of Arts an d Let t ers Award" 

Puli t z·e r Pr i ze,. and a Gug ·enheim Feliov.rshi p . A New Eng l ander 

b:y b i r t h ,, h e l:ta s live-a. i n t h e vicin ity o f" :Bos t on ,. h is b i r t h -

p l a ce, . from t he da t_e of h i s b i rth , Ma rch 1 ,. I9I7 , up to the 

p resent. He was edu ca ted a t St •. .l: a r k 11s Sc.hoo l , . Kenyon College 
-

(:F-rom· whi ch h e gr a dfuated Sum.ma _ Cum La ude),. and Ifarva rd. . He 

has wri t t ·en f our vo lumes of p o e t r y whi ch a re Land of Unli k e·-

rress (1944), Lord Wea ry ' 1s C,as tle ( 194 6 ) ,; Th e Mi l ls of t he-- --,3 ---
Ka v.'anaugh's ( I95T ) ,~ a~ d Li fe St udies (.19 59 ) •. 

The c i t 2. tion i n cluded h ere is typ-ic 2vl of t he f avorabl e 

l'i gh t; i n which mo s t · cr it i c s r egard h i s poetry : 11A t t heir b e-s t 
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t here· i s a grea t hope for poetry , and i nde ed for America , i n 

t h ese poems. Without Whi t man! 's :roose t ho u gh buo,yant op timism. , 

they e..r e direc t e _ j _,_ t as surely a t a p eop le and a l and of 

un:fi-lled promise.. The voice i s vibrant enou c h t o b e h e a rd,, 

I.ea r n e d enou h t o spe ak with a u t hority ,. and s a vage enou0 h to 
14 

waken a ll but" t h·e dea d •. 11 

Sist'er Madel1eva was b orn: i:rr Currrber rand ,, ' fi scorrs in on 

May 24~'.• Ti887 ,, and s p en t t h e e a rly y e a r ·s o f h er life ih t h e· 

n ea r :b:y wo offs- leRr n i n 0 n.uch of na ture-, ., which she i n c·or12·ora ted 

f n . both h er t::e-a chirr and h er poetry l a t e r ih Iif"e., ffa ving-

c·omp let:ed· her s.e cun.d'a r y schoolin g irr Cumberland , , she a t ·tended 

t 'h-e- Uhfv·ers i t -y of' Wisc orrs i n f or one ye-a r ,, a r ·t er whi clr she· 

transferred to St-o, Mar.y 1's College ,, I"ndi ana . On t he comp l etfo·n 

o-,f- h er j \mior ye a r a t ' colleg e-, she entered t h e Commun.i t y of 

t he Ho-ly c·r.oss . The- fol l owi ng ear she r ·eceiv·ed l:'rer B •. A. an d 

shortly a fter. began her te:a ch i n g duties . I n I 9 l 8 s.h e rec·efved' 

h e r. .... . from Notre Dame Uhi vers i t y and seven y e-a rs l a ter her 

P.h· •. D •. from t h e Un i v-er s i t y or Ca lifo r nfa .. Despit·e _ er duties 

as- ffe a n~ of st·~. Mar y·' 's Colleg e ,, s he spent a year. studyi n·rr• a t 

Oxfor·ff and tra veling ext·ens i vely t h roughout Euro e and i:rhe-

Holy· La nd . . Sh e re tired rffc en tly as r es ident of St •. Ma r y-11s • 

Th e ni rre awards she ha s r e c eived for her poetry a re : 

Gold meda l from rati onal Poetry Cent er 

The Siena eda l i n r 948 

Medall i on for Woman o f Ach ievemen t 

Bro t her hood Award o f Sou t h Ben d Conferen ce o f 



Chri s t i ans and Jews 

Camp i on- Awar d i n I1959 

Firs t C'hristian Cu rtur e • wa rd 

Awa rd of Ho nor 

Sp i r i t Awa r d of ~ erit 

Ursula La urus Meda l 

Some o-f' h er books o f poe t r y a re Four Girls (.I94 l1 ) , ! . 
-

10 . 

Song o f Be d l am I nn (J.!946) ,~ Ameri c•a n ']we i fth N1 1 ht- CI9 51) , a n d 
-1 5-

The_ Four :Cas t Th i np, s _ (1959 ) ., 

Herhert· Bur k e wrote of h e r i n t h e Li b r a r y .Tour n a I : " Sis t er 
- -

:Ma dele va 1 's a udi err.ee which h a s "'r own f a i t h f u lTy over t h e pa-s t 

deca de s will' ere- happy wi t h thi 's vo J:u.me • •.•. Si's t er Ma de r e·v a 11 s 

ly r .r c-s , i n . a l I t h ei r va r ie t y of -· f o r m and ricr...ne ss of mood and 

s ub Je-ct- re-fle e t - a mi rrd a t ' t he t op o f it s ben t , s eein 

truly with a I'l1 i t s s ens e s •. Prop e r na t ·ure poems , t h e y s i ng 
116 

o f - t h e s a cTedl1.e ss of · thi ngs . 11 

Sister :Maura , _ a ew York e r by b irth , was born i n Bro okiyn.,, 

New York . Sh e en t"ered t h e Conven t o f t h e Si s t e r s o f -otre 

Dame . wh ere she subs e quen t r y comp leted her co lle-·e vm r k a t 

t h e c-onven t s chooll, t h e Co l ieg e o f No tre Dam e o f Iriaryland ., 

She- a tten d ed t h e c:a t "ho l i c Un i ver s i t y for her M •. A._ She i s 

pre s en tl y t ·ea ch i'n · irr h er Alma it!a, t 'er a n d i "s fre u en t "l y con-

tri'nut"i n g po ems to bo th r-e--lTg i ous and sec·ular ma a z i n e s . Ffe r -

v:vl'Lunes o f po e t ·r y a re I'l1.itia te t h e _e a r t (1946; ,, and Th e Wor d 
1T 

:ts Ticrve· ( l 9 58 ) • 

M'a.r n i e Bacon r evie\.,red h er poems i h t h i s manner :, 11 Sis t -e:r 
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Maura writes her quatrains with gr a c e • • • Th e simp le p r-aye·rs 

for refug·ee s , for p ersons of· a ll f a,i'th s will f i nd sympat hetic 
1 ff 

re·a ders e-verywhe:re-•. 11 

Thomas Merton,. a Trappist monk a t Geths-emani ,, Kentucky , 

was born tJanuary 3l ,: I'9 T5 , i n t h e souther rr part of France . 

Sin.ce his paren ts ,: who were arti st s,- tra veled e xt ensi vely , 

']homa s Merton. sp ent· t he grea te-r- part of his ch iidhoo d i n 

Europ e . . mr a t-tended Oakham Schoo l i n En gl and ,, where he took 

t he- lti her · C'er t ific·a t ·e in Fr:-en.c·h ,. German ,, and La tin.. Aft·er 

t he d e a t h o f h :ts f a ther i n . T93O,! and sin c·e h i s mother had 

d i ed ten years previ"ously , . Thomas r~rerton returned to Americ•a 

and enrolled at· Col71.lmb.fa ,. wl-rere h e o-h t 'ained l:':ri ·s ~1.A .. It was 

due. par.try· t :o the-· ttea chihg o:r-· Mar k Van Doren ,, a non-Ca t ho l ie, 

a nd par t l y to J a cque s Marita in 11s books of philo s ophy t ha t 

Merton b ecanre a C.at holic i ·n I 938.. While a tt'ending Columbi a ,, 

h e reviewed. books for t h e New York Times and t h e· Tribune 

Sunda y Hook s ections . After graduation ,, h e t a u ·ht a year a t 

st· •. Bona v·ent'ure I s in New Yo-rk ,, and then Joined the Trapp i s ts 

ih Kentuck y. Of t trii ·s decision:, . he says :. 11 Wha t ! needed was 

the s o lTtude to · expand rn b rea dth and dep t h and to b.e sim-

pTlfi ed· out under t he gaze of God , more or less t he way a 

p_.la nti spr e a d s out it s lea ves i n t he sun . Tha t me a.n.t- t hat : I 

neede d a Rure t hat was a l most entirely aimed a t · d-eta ching me 
19 

:from t h e world and uniting me with God . 11 

Hi's books oi' po·ems a re Thirty P:oems ( 194 3) , A Man ih g_ 

Di Vi d e ff Se a ( J 946 ) ,: Fi gure s for an.. Apo ca lypse Cr948 ) , Tears 



of_ t he Bl.ind Librr ( 1950) ,. Selec-t -ed P-o ems of Thomas Merton 
20 

(:]~959) ,, and Stran ge- r s l anffs (.I959 ). 

The f"a ct' t hat Thomas Mert on ' 1s po etry h a s undergone sev-

er-a l _ changes acc-ount ·s f or the diversity of op i n ion among 

c:ri tic s regardin g his wo rk. This i s an e xampl e o f a review 

t aken. from t h e San Francisco Chron i ·c1e: "This i s Ca t ho lic 

poetry of a strang e order;· it- i s a l mo s t cros s i ng t h e Tine 

i n to exp e:rimenta l"I sm and ye-t it is deep ly r eri ious . ivre--r t on 

may well1 h e a s one c-ri-tic CRol:rert J:owelI ) ha s s a i d t h e most-
211 

fuport ant- C'a t hollc poet s i n c"e Fran cis Thompson.. " 

John_ F'rrederick N:tms , one o:f t he editors o f Poetry F ap;a·-

z-in ... --e,: was born i ff M°usk e gon,. Mi 'chi garr on November 20 , ]9I3 .. 

Ha vin gr a dua ted from· both St-., Cyril' 11s Element ary School and 

Leo High· Schoor, . he studied for t wo yea rs a t De Pa u l Uni•rn1'?'-

sity ,1 l:mt; was graduated from Not Dame , ob t a ining both his 

B. A. and= his M.A •. from tha t • institution., I n I 945,; he e a rned 

his Ph"'. D., ait t he Uhi ver s i t y of C.h ica o . ffe held tea ching po -

si-tions a t t he University or Toronto, Notre Dame, and a ye a r 

e-ach at ·1:ran and Florence . He h a s f ive book s of po e try 

p ubTished : The I ron Pa s tora l (:1947), ! Fount a i n i n Kentuck y 

(1950 ) Kno wledg e or·_ t h e- Eveni ng {1959 ) ,- and Po ems _ of_ St . J"obn 
... . 22 
o,f _ t h e c·ro s s (::r9 60) • 

L . L •. Sa lomon- h as written o f Jiin s 11 poetry : 11 This s ec-on d 

volu.rne0 is even more extrao-rdin-ary ( 'th an the I ron Pas t.ora l) for 

man y o r ~ the poems i n : fl F'o unt a in in Ken.tuc·ky wi ll' out'Jii ve our 

time A Ca t holic poet, he is not· p iet-:i:stic ,_, a s tuden t-. o-f · 
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t h e cT as s i c s , he is rro t a stuffed s h irt . I'J.T h:ts esthettc.,. 

t 'he- poe m· is t h e becoming , t he s ubstance of h i s ma t eria l 
23 

determin es its organ ic·, form •. 11 

. Jessi ca Powers ,. a Carmell te conter.cip r a ti ve nun whose name: 

in her reri g ious life i s Sister t 'iri am o-f t h e Holy Spirit ,. ·was 

borrr in. Mauston , Wiscon sin , F"ebr uary 7 , J:905 . Her schooling 

c ons isted of an elementar y educ a t ion at St . Fa trick 1 1s Schoo l ,, 

Maus t on . High School", , and a ye a r a t ... a r quet t e University . 

Af t er T:i:ving in Chica go f or two ye a rs , and returnin · to Ma uston 

f'"or t en , . she went· to ew York where she had h e r f i rst book · of'• 

poe t ·r y· publ i 'she·d ,. The Lantern:. Burns ( 1939 ) ... O'n he·r return to, 

Wis cons i n ,, she- en t ere d the C:a r mel1 te Monas tery in :Mi]waukee . 

Shortly a ft e r Si st'er ' 1s ent.r ance ,. she compiled her second 

vo l ume . or poetry ,- The F l ~1c-e of · Splendo r which was publi shed 

i rr :C.92.i:6.. Exc·ep t for a period o· time sp ent at·· River Fines ,, 

Wisc:-ons in ,J i h re-c·overi ·n g from tub-ercuro s is ,. Sister ilri am ha s 
2L~ 

heen i 'n Pewaukee wher e s h e is now novice mi stres s . 

G. E. Hbkins sp eak s of Jess ica Powers 1 1 poetr y i 'n t he fbl-

Iowing way :. 11 :Mis s Power s ha s n o t a lent for self-advertisement;· 

she is ne i l!;her:- e-c c·ent ric nur loud , he-r work s p e aks fo r h e-r and 
25 

i'tr is discipli n e d and i rrt ·el l ectua l . 11 

Fathe·r Raymo n d Ro seliep b e gan h i s t heolog;i'ca l s t udies in 

Washi ngton., D. C. a t t he Ca t holic Univer s i ty a f ter gr aduating 

f rom Loras Colle e-. Four yea r s l a ter , he was orda i n ed and' 

c=e r eo r a ted h i s Flrs t Mass i n t he Dubuque Cath ed.r e,1. Hi s f irs t 

as s ignmen t ' was t h a t of assistan t p a s t or and manager of the 
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archdio c esan newspaper . After he obta i ned h i's master 11s degre:e 

i n En P-li sh , he t a u ght a t Lora s Col lege , wh ere he is l oc a ted 

a t t he p resent . l n 1954 , he received h i s Ph . D. a t Notre Dame~ 

Uni versity ; and i n 1960 ,~ h a d h is first volurn. e of poetry ,, Th e 

Li·n.en Bands , published . Some of h i s poems ha ve b e en recorded 
26' 

f o r · the -Lamont · :Cib r a ry a t Harvard . 

Josep h Jo-el Keith s a ys of The Li1:1en Bands , " I t i s a r e -

ma r kabie a ch i evement . On: t h e s tren6 t h of my recommenda t i"on ,. 

Harvard invited Father Ro s e l i ep t o make necordin g s of mevn y 
27 

of these poem. ," 

Ei t hn.e T'abor wri tes ,, "I wa s b o rn i n Ark i n ,. South Caro l.i na , 

i'n I930 . Nly f a t h er was arL educ.a tor t h ere , and i n I 9i{:O , we 

moved to ashington. He i s now reti red fro m t.ea chin a t 

George town University . ifos t of my educ a tion wa.s- ga i n ed a t · 

Eden~ Hall ( Con ven t of t he Sac r ed Heart·) l n Phi.l a d eip-h r a . At 

t h e c l o se of 1948 , a s I was about t o en ter colleg e , I s uffer ed 

a n ervous b r e akdovm and was a dmitted to St . Eii zaoet h '1s no s -
-

p it:a l. . I .t was dur ing my s t 'a y t here t ha t I wrote "The Ci i ff ts 

Edg e •. " I n I952 , r wa s recovered enough to resume my s-tudies 

a t · t h e Catholic Un i v·ersi t y, r a dua t ing a s a member o-f'. Phi 

Be t 'a Kappa in· 1956 . Aft e r working severa l yea rs , l a st:l y as 

a r .esea r ch a ssistant a t · t he Folger Shalrn sp e a re Li bra r y , in 

:r960 my h ea i th f a iled again and I r e turn ed t o St . Eli zabe t h 11 s 
2B· 

where r am a t · t he p resent. 11 Hi ss Tabor 11s only book o f ver s e 

i ·s Th e CTiff I s Edg e= ~ Songs o f _.§: Psychotic. 

One or t h e f a vo rable r e v iews whi c h t h is book r e ceiv ed 
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wa s Gera l d 1cDon a ld ' s, "Arti c u r a te and wonder f ully e"Xpre s si ve: 

( see "Break down" for i ns t anc e ) -- Mi ss Tab or ' 's wo r k h a s po e tic 

v a l i d i t y whi ch rea ch es oe y on d t h e p s y cholo g ica l int eres t . 

The poems a r e not publ i s hed a s a stunt s t r e s s i n g t h e s en s a -

tion a l o r mo r b id. We a re a s s u red t ha t t h e a u t hor wan ted her 

p o ems p r i n ted and t ha t t hei r pub l ica ti on may h e l p to i mpr ove 
29 

h er con d i t i orr. : 1 

Al-ieff Ta te , , one o f t h e l e adi ng li t e r a ry fi gure s of o ur 

t i ine-:s , . was born' No vember I 9 , 1:899 . Ha vin g re c e ived h i s 

p_rima:ay edu ca tion a t · home , h e -· en t e r ed a p riva te schoo l t n 

Louisvill e , Ken t uc _- y . . La t -e r H he wen t t o Georgetmm_ Pr ep a r a -

t o r y Sc.ho o r and Vanderb:i it Univer s ity , f r om which h e wa s 

gr a d ua t e d Ma gna C'u1n- La ude i n . 1928 . He- wa s a memb e r o f t h e 

group of sout hern writers known a s t he "Fug i t i ves" a l on wi t h 

Rob ert P-enn Warren ,; a n d J"o'hn C-..r we Ran s om. I:n I -9 28 , he r e c ei v-e d 

a Guggenheim Felr ows h i p , b-e c am e Ph i Be t a Kappa or a t o r a t t h e 

Un ive r sity o r Vi r g i n i a and Ph i Be t a Kappa p o e t a t Wi l i i' run-

an d Mary ,, a nd r e c eived a n hono r a r y Litt . D. :From t h e Un:tver-
30 

s i t y o-f - Loui s v i l le •. 

Th e f ollowi ng colleges are s ome o f t h e s c hools :tn whi c·h 

he h a s rectured : Ha rva r d ,. Va s s a r ,, Princeton ,! Ya l e , Columb i a , 

Mew York Un i ver s i t y , t h e Uni v e r s ity o f Vi r g i n i a , and t h e 

trn i"vers i t y o f Lou i sville •. 

I n 19 50 , . Mr . , Ta te b ec ame- a Ca t holi c . Some o f h i s books 

a r e Win ter Se a (,T944) ,- and Poems 1922 - 1!946 ( J:947). 

Robert F_i t zge r a i d revi ews Allen T.a te ' 's poems i n t h i s 
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rashion..: . 11 

a ha.rd , select inte_l _ge:2ce c_:_ .:. res E ut ra-L_er dee_ .J-.J..:--

s r ·,ncr. 11 

a.s i -L is revea .Led ..;..,.,. ~s etr. 

re ea_ -.,r_ . .,L_ d c .i. ri "':e ,_as d rre "° Y' h · n . 
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CHAPTER II 

THE HOLY EUCHARIST 

The only feasible point of departure from which to 

discuss the Eucharist is God, with an understandable notion 

of Who He is. St. J,ohn aptly chooses a four-word deseriptiofr. 
1 

of Him: . Q Theos agape estin: ; "God is love." 

Love is an experience common to all men. But of the 

two kinds of love, the eros and agape, man knows only the 

eros, the contingent, passionate love arising out of his 

need for satisfaction, out of his emptiness which yearns to 

be filled. He can never achieve the agape without super-

natural help, for the agape is the love which overflows and 

gives of its abundan.ce. This is the divine agape i n which 

Ged Who needs nothing can 1 gi~.e Himself without limit; · and 
2 

the love which He is, is an infinite giving of Himself. 

He has chosen to do this giving of Himself to men through 

the sacraments in general, and in the Eucharist in-particular. 

Strangely enough, although the Eucharist is the Sac-

rament of Love, the word itself means "thanksgiving," a 

Greek word deriving from the fact that Our Lord gave thanks 

to His Father at the Last Supper before instituting the Holy 

Eucharist. However, a more all-embracing definition of the 

Eucharist is contained in the antiphon of Corpus Christi: 
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'lo- Sacred Banquet, in which Christ i s received, the memory of 

His Passion renewed, the mind filled with grace, and a pledge 

of future glory given to us. 11 3 The Eucharistic banquet i 's 

sp ir°ltual food for men; in It Christ is contained, offered, 

and received under the appea r ances of bread and wine; , It is 

the sacrifice of Cal vary r -e-enacted i n an unbloody manner;· 

and finally, It is the means of gr ace, and a pledge of future 

glory, for Our Lord said, "He who eats my flesh and drinks my 

blood has life everlasting and I will raise him up on the rast 

day." 4-

These are the basic tenets of Faith regarding the Eu-

charist; however, to appreciate the Eucharistic themes found 

in poetry, _ a more thorough discussion of t hese major beliefs 

is necessary. Therefore, this introduction will include an 

explanation of the sa cramental sys tem and the position of 

the Eucharist therein, along with a description of the pre-

liminary miracles attending the Eucharist both as to Its 

institution and proof, as well as Its relative permanency. 

After the sacramental character of the Eucharist has 

been defined in this manner, It must be discussed in !1ts 

sacrificial capacity as well. Since the sacrifi ces of the 

Old Law are but prototypes of the New, a few examples of 

Jewish s a crifices will establ ish a clearer understanding not 

only of the relationship existing between the Old and New Law, 

but also the identity of the Sacrifice of Calvary and the 

Mass. 
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The introduction will conclude with a discussion of the 

doctrine of the indwelling, the life of God in the soul. This 

presence of God in the soul is possible to anyone in the state 

of sanctifying grace, for grace is a sharing in the lif~ of 

God. 

In order to realize the need of the sacramental system 

in the life of man and the position of the Eucharist t herein, 

man's physical and spiritual composition must be taken into 

consideration. Because he is a creature composed of body and 

soul, a man can live on three levels of existence. The first 

is the animal level in which he satisfies the basic needs of 

his body. The second is the rational level in which he exer-

c-ises his faculties of mind and will. The third is the super-

natural lev,el in which he shares in the life of God through 

sanctifying grace. The first two levels of existence a~e 
5 

proper to man as man; the last is not. He attains this divine 

level and retains it through the sacramental system of grace. 

This system consists of the seven sacraments which 

Christ instituted as an outward means of receiving the graces 

He earned for men by His death on the Cross. 

St. Thomas says that all the sacraments are either a 

participation in the Holy Eucharist, or a means whereby the 
6 

soul is prepared for it. Briefly, this is accomplished in 

the following manner; Baptism initiates the child into the life 

of God and future communion in the Eucharist; Penance restores 
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to the soul the friendship of God when, or i f , such friendship 

wa s destroyed by mortal sin; Matrimony bles ses t h e union of 

husband and wife, expres s ing symbolically the union of the 

love of Christ (the new Adam) with the Church (the new Eve) 

in the betrothal of the Redemption. Orders are the means 

by which men are ordained priests through whom the f aithful 

obtain the sacraments. Extreme Unc tion prepares the soul 

for tha t ever lasting communion of which that here below is 

but the pledge. 7 Holy Communion is grea ter than all the other~ 

sacraments since not only His gr a ce but the Author of gr a ce 

Himself is pre sent wi th It. 

In the l ast anal ysis, the Eucharist i s not so much to 

be c omprehended as It i s to be believed . Fai th is neces s ary 

to gr a sp this tremendous mystery. However , by tra cing t he 

uourse Our Lord took i n presenting It to His Apostles , t he 

mystery can be accep ted with grea ter f acility. 

By way of preliminary prepara tion for the institution 

of the Eucharist, Our Lord performed three specific mira cles, 

which were the changing of the water into wine , the multiplying 

of the loaves, and t he wa l king on the wa ter. In_ these, He 

showed His power over water and bread, along wi th His ability 
8 to alter an ob ject's relationship to space. 

Chronologically, too, t he mira cles had a special signif-

icance. The miracle a t Cana wa s quie t and produced a lmost no 

rea ction among the people. It was a subdued forerunner of 
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grea t-er_ t h ing s to come. l\fext -,. Be muTt i p lied t h e l oav·e s i n a 

s p·ecta c u l a r mi"ra c le 1:n which f i V'e t housand particil)at ed an d 

to wh ich-· t h e y bore wi'tne ss . Then_ He brok e- from t h e e xcited 

mo·b _whD: would make Hi m t heir prov.id'en t Ki n g ,. and a· p e a r ed 

to- H'.1:s Apost·les oy wa l:king on:_ t h e water . Ffff Ci!'ame to them 

to streng t h en _ t he m i'n t h eir Fa ith i n Him, f o r grea t · Fa ith 

:ts rreeued to h e-J: i 'e-,J'e' i h t h e Euc-hari s t - -- F'a i t h and Love. 

Tlt e Fa ith ffe- c·onfirmed' i n t hem,, c ame i n o od s.t-ea d ,, for 

i-rnnre-di;a tely on- a rri·vin · a t : Cap.ha r naum , , Re gav e Hi s promi s e or 

t h e Euc-hanistr :: "Amen_,1 Amen ,: exc--ep t you e:at o f t he fTe·s h oi'· 

t h e Sorn of Ifan~ and d..rihk Hi s b lood", you sha ll no t hav e Ti f e-
9 

in'. you~ ." F'rom no r on , many wa l k e d no more- with Hi m.. Berr-a us e:, 

tney- la ck ed' Fe, i t h 1·n~ Hl·rrr,, h e- let t h em cP wi tho1..: t c·om..rnent - or-

ex pla n a tion .• , 

] n promi 's i n · t h e - Eu cha ri s t to- men , C;hr i s t d i d no t i n t cend 

1:lo · :i:'n-:s-t'i tut"e c-ann i o:a l~ sm, for Bi's Body woul'd a s cen d t Lo ffe-a v--

en·,, wh-ere- He- c on tinue-s t o present Hi s Ioriou s wounds to t l:'re 

Fa t he-r in: our f'a vor. He me ant · He wouI'd give men- Hi -s Body t o 
10 

ea t and H1 s fflood t ·o a:rink ih· some mira cu l o us way . 

The p romise ffe mad e ·a t · Cap h a r n a wTI", He f u lfilled o-.a Ko·J: y 

Thursda y, . when He took ore a d, - b le-ss-ed and broke it,: s ayi n g ,, 

11 ' 'Thi 's is- my ' b ody , . whi'ch- i s b ein g gi Ven . for yo·u;· db t h.i's in 

r-ememor .an ce-,e: of me •. 1 ' .. ... I 1r Iik e- manner h e took a l so the cup· 

a f-ier t h e supp er, , s a rih , , - ' Thi 's cup- is t h e n ew cov-enarrt .trL 
1 1 

my- orood,~ wh i 'cfr s hall h e- shed for you . 111 rt i s a mat ter of 

Fa ith t h a t t hese word's a re proof of t h e i ns t i tut i on o.f thff 
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Eucharist. They are repea ted almost verbatim in all three 

synoptic gospels (Matt". 26 : 26-28 ; Mark 14: 22-24; Luke 22: 
12 

19-20) and in I Cor. 11: 23-26 . 

It is likewise a matter of Faith t ha t t he convers ion 

of the bread into Hi s Body and t he wi ne i n to Hi s Blood i s as 
13 

absolute as t he conversion of t he wa t er i n to wi ne a t Cana. 

Only the outward appearances of both bread and wi ne have 

remained; the essen ce of both bread and wi ne have been con -

verted into Christ's Body and Blood. Thi s conversion i s 

known as transubstantia tion , and it occurs at the Consecr a t ion 

of every Mass. 

Because of t he hypos tatic union i n Christ, when Hi s 

humanity becames present under the a cciden t a l appe ar ances of 

bread and wine, His divinity res i de s con comitantly t herein. 

This is why Catholics adore t he Eucharist. Moreover, s i nce 

God the Son is presen t, t he Fa ther and t he Holy Spiri t are 
14 

likewise present in the Euchari s t, circuminces si onately . 

As previously stated, t he bread and wine are t he outward 

signs of the Eucharist; therefore, as long as these a cci denta l 

appearances of bread and wine remain, Christ i s phys ical l y 

present. This is known as t he r e l a tive permanency o f t he 

Eucharist, and it is this which mak es it po s sible to retain 
15 

Christ in all the tabernacles throughout the world. 

rt is quite obvious, then, that when t he accidents of 

bread and wine undergo a chemica l change either by fir e or by· 
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dissolution,_ Chri s t is no longer p resent, physi c a l ly . When-

a p erson communic a tes , C'a t holic theolo gi ans hold , Ch-ri s t re-

ma i ns physi c-ally i n. the body for a period of aoou t · fifteen 

mi'nutes ;· a·fter t hat,. Ife· remai n s oy His gra ce. It i s t h u s 

t lia t He i's spiri tua r food for men . 

Bec a use t h e primary end of t he Eucha ri s t r s to be- a 

c ons t an t · sp iritual nouri shment fo r and .:..nsp irat ion to men , 

FU-s exi s ten c:e must h e p e rpetua ted among t h em. Th i s i s po s -

s i b le o-:5r consecra ting more Hos t s whi ch ca n only h e· done-

dur in t h e Sa crifice of t h e ~a s s . Henc·e·,. t h e Euch arist· a s a 

Sa crific e m-ustb-e- considered . 

Properry understo od , a sac-r ifice is an exterior offer-

i ng ma ffe: b-y man tb a supreme b eing and d-estroyed rn some· way , 

t hus exp_ressing t h e former ' 1s dependenc y on t he l a tter .. AI-

t hough s-a c·rrfic·e·s hav-e b ee:rr t h e ch i"ef- means of homage pa:td 

t o d·eit'y; t hroughou t L t h e a ges ,. t his d i s cuss i on wilr b e con~ 

fined to the s-ac·rifices of t h e O'ld Testament and t h e New ,, s inc·e-

t he Oid have: a direct b e aring· on t h e only one i 'n the New,, the 

Mass •. 

Yn. t h e 0ewi 'sh rite , t h ere we-re: t 'wo t ypes of sac·rifice ,; 

bloody and unblo ody . B'oth were prototype s- o-r· Our Lord .- Ab-e:l ' 's-
16 

o~Yering of~a l amb was a b lo ody sacrifice, whi l e Me-J:ch i s e -
17 

decrh ' 's offering o f br ·e ad and wi ne 1.-.ras an unb loody one •. 

C.b:rist 1·n t he N.ew Dispensati on was t he bridg·e-buiider be-

tween _ Gbd and man . . He-, b ec-a use of t he hyposta tic· union ,, was 

t h e_ onry. wor t hy· off€:ring c·apabre of- app eas i ·n .· Divine_ Jus t-ic·e°' 
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He was t h e Friest -- Chris t mean-s t h e · "Anointed One ,," -- and 

He was the Victim. 'Ilhe off'ering of Hi mself wa s made. in an. 

unfr:I:oody manner on:. Ho:ry Thursday and in a b lo ody manner on 

Good Friday . Therefore,, the Sacrifice of t h e Cross i s t h e s am e. 

as t hat or· the Mass:,, for the Priest and Victim are t he same, 

oruly t h·e manner 6:F O'ff"erin.g- i's dif·r ·eren t ." 

Nov-r the ess-en ce- of the Mass is the Consec·r a tion.,) for the·n 

the p:t1iest t -ak es t h e host ,. o les s e s it and s a ys , "Thi s i s My 
18 

Bo-dy •. 11 Tl'rerr t aki n 0 · the wine, h e s ay s, "Thi s i s My Blood." 

Tl'te doub-:re consec·Fa.tion:. i s Hi's Mys tic-a l dea th. The Fiesh 

and B::Dood whi ·c-rr were' sep a r a ted physic-al Ty on Calvary a-r-e: mys -

tJfc·a l ]y sep-ar a t'eu h·ere-•. 

The r a ison d 1 tet1re for t h e i ns titution of the Euchari st 

i's to b:e spiri tuar food for men ., St. Thoma s exp l a i ns t h i 's 

doc:trine i 'n- cieta iT:: 

'filte matter of t he Euc harist· is a food; its prop er· 
e:iTec:t' must" 1::re- analo gous t-o t h a t of fo od . He who-
assimilates corporal food transforms i~ i n tO' h im-
se.Tf ; ; t h is change r-epai ·rs t he los s es of t h e organ- -
1·sm· and gi v·es it·: t he neces s ary i'ncrea se··. But" t h e 
Eucharist'ic; Food,, i ns tea d of bein-g trarrsformed i n -
to the o:rr.e who- t akes it,, transforms hi m i nto rt·s e,rf' •. 
33:tt folI.ows t hat- t h e pro-per effi~ct of t he Sa ~ramen t · 
is- to trransform· us so much i'nto Ch ri st· t ha t · we c an 
trury s a y;· 'T" rive- now rro t I, but Chri s t Ti ve-tl'r i ·n 
me-•. ' i 9 - . 

Th1.'s d i s cussion oi' - t h e i ndwellin conclude0s t he forma l 

e.xp:Umation . of t h e Euc harist in r espect to both i t -s s a cra-

menta l and s a c-rificia l characters . The poems w:tll p ro c·eed 

a l 'ong the Ti'nes of t he i "n troduction be i nning with a ref·er-

ence to· <1hri s t "· wal k i ng on t h e 1,-va t e r f n Daniel Herr i an 11s 
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"Resurrexit ,." and continuing ·with po ems which e_xempiifY either 

the s acramental or sacrif icia l asp ect- of t he Euchari s t. 

Thoma s- Merton_''s "Early Mass 11 , i s t he first of t hese;· t hen., 

Sister Madelev-a ' s "Ra i men t" and "Unto t he End"; · Sist'-er Maur a 11s 
-11 The Old N:1..m11 ; • Da niel B'errigan 1 1s 11 In Memoriam 11 ; , Brother An torr-

-
i 'nus ' ' "Canticle of Christ in t h e Holy Eucharis t"; and the I a s t 

two by J -essica Powers "A Co n secra ted Pla ce." and II The P.Ia c·e of' 

Sp lendor· • ." 

Although the reference to t h e walking on t he water i s 

very sii"gh t ", 1 the rec a llin of t his mira c le deepened t h e Fa ith 

o-f - the Apostles i n Him. They had to believe or drown . 

They t ·ossed uns e aworthy 
when. the walker of wave s stood t h ere,, and the 
floor J;? itched t h em green" ••• 

l:rer:tev1e or drown . 

The necessity of a stron g Fa ith was n eeded both a t t h e 

i rrst1tution: of the Eucharist and aft er t h e Resurrection. Al-

t hough Clhrist p rovB·d,, oy e a t ·ing fi sh af ter Hls Re s urrect i on ,, 

tha t He was no t a ghos t ·, He refra i n s from proving ffi inself s.o 

c oncrete1y i n His Euch aristic- mi r a cle. It mu s t he a ccep t ·ed 

witn Fa ith and Love. 

A firm l:rel'ief'• 1·n t h e d ivin ity of Christ i s shortly fol -

l'owed- b:y a des i r e r ·or a clo ser- union with Hi m. Th i s i s ac-

c-ompl'ished in. t he Holy Euchari st . Expressi ons of belief· and 

l ove a r..e conta i n ed i n Thomas Merton ' 's " Early Iass ". 

There is a Brea d wh ich You and I - propo s e. 
It is Your truth. And more: it: is ourselves ., 
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There i ·s a n i mp-J..l.c a tion o f t h e Sacrifice of t h e Cro ss 

i"n the words "Th ere was a wick edness whose en d i s blessin ,11 

a nd an in:.v:ita t ion-. to receive C.ommunion :tn. "C ome , p eople, to 

t h e Gross and Wedding" is: t h e s ymba ,r o f t h e Euc harist used 

hy- Our Lord Tti mself i n _ i nvitin g guests to t h e we d d i ng . The· 

par ab Te s t a tes t hat a guest c ame wi t ho u t a we dding gar men t,., 

of course ,,by t h i s is me a n t gr a c·e,., and t h e wedding i s Holy 

Communion .... 

Sist·_e:r Ma deleva , to o ,, use s t h e s ymbol of t h e wedd i ng 

ga r ment for her poem, , " The Ra i ment." Th e s t anza w __ ich e x -

presses t his ia a s fblTows : 

Garmen t o f flesh and loo d , l a te brea d and win e 
Da ily l don t h is r a i ment ro u ·ht for me 
0 C"11r.i st , be Thou a we ddin robe d i vine 
Around my s ou l 1 !3 poor n a_ e dn ess le t shi ne 
The wh ite apparel· of d ivin ity ., 

"The Ra i ment" dea lt a l mo s t e x c lusively with t h e Holy 

C.omm.union , whereas " Unto the End" c ont a ins many a sp ects of 

t h e Eucharist :::io t h as a s a c·ri fi ce and a s a s a cram ent . F1rst 

of a ll, . t he name i t self' i mp li es t he relat ive p er anen c y of 

t h e sacra men t; t hen , ~r a cti c a lry every stanza t h erea f t er re-

:c'er-s tb ei t he1" t h e Cfon secr.a tion of t h e Mass , Holy Thur s d a y , 

or l a y participation:. i n t h e Mass . Sp ecific ref"'erence- to t h e 

Con s ecra t ion 1·s a s follows :· 

']hy s toled p r i e s t but __ no ck s a t heav en 1 s b lue 
Hi s b iddin g hea rd 

a tin -, 
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Come·tth t h e Word 
I"n corp ora te in: Brea d and t l:irobo i n g Cup·. 

Lin es wh i ch a re an i 'mp lic a ti on of t h e Fi r s t !- a ss of Holy 

Thursday are-: 

And fi ni. te ,- res-ts t h e I n finite W.l.1.0 fir s t 
Ra lsed to Thy l'ip s this Bread , . t h i s Ko:r.y Gr a iI. 

Th e fina l stanza sp e ak s of l ay participat i on in t h e } a ss~ 

s o tha t e a c h Ca t h olic i s , i n a s ense, an " alter Christus . 11 

Thy s p i ·r i t rests on _ me 
I: am Thy · p ries t f orev·er -;· time' s alar ms 
Threa ten but futile h a r ms ; · 
Liftin g t h e pure,. whi t e Body of Thy · Christ" to Thee· 
Myself am lifted s a fe l y to Thy dea r a r ms •. 

Symholi-sm i s an~ ef'r-ecti ve metho d o f writing poe try o-n 

t h e Eu c h ari s t ·. · Si s t ·er !! av..ra us e s i t in a mos t ori gi n a l man---

. , h t h ..,.,.,, • .L · "Tn' e Old 1·T, n_·-1· 11 • n er · i ~ er poem on _e ~u cnari s~ ~ -

Sta ndin g up or s itting down 
it i s t he s ame 
Her · ba c k i s knuck led out and hunched 
her eyes have lo s t t he fl ame 
or- see·i nE ;· 
Sound ha s c runched itself to murmurs , 
t h a t is a l l •. 

She who sits in ch apel 
i n t h e l a st dim s t a l I 
Like some old hunt ing do 
who keep s the s c:en t,, 
N.o se- 13ointed ,, e-s.rs se t ·,, 
on t h e way h i s mas ter wen t . 

Th e hea rth ·or ushed,, 
t h e hound drows i ng 
I:s suddenly s t'irrea: 
by t h e f a i n t es t rousin 



Sound of t he horn 
t h e · H1.u1ter , t h e Hunt·er 
A golden . cup· 
f'ille·d with Hunter ' 's sc a rlet 
Up , , do g , up • 
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Sis t 'er Maur a u ti lized t h e do·ctrine of t r ansubs t a·'ltia -

tion:. vh i ch o ccurs a t t h e C,onsec:r a tion . fter t h e b r e a d and 

wi n e are changed i n tb t he Bodr and. Blood of Christ , both 

Sp ec·ies a re eleva ted for t he dora tion. of t he Fai tri__fuI. The 

e~ eva t ion is a ccompa n ied by the rin gi n g of a b el l . 

I n t'en:se Fa i th i n t h e Eucha r is t on t h e Old .f un 'ts part in 

t h e p r e c·eding p o em finds a count erpart ih t he riest of Daniel 

Berri·gan 11s "In. :Memori am". T _ree ma jor aspects of t h e Eu chari s t , 

nam e ly , t he ~ass , C.omm1.LY1i orr, and t h e indwe l l i n 0 a re i n cluded 

i 'n . t h e follo wi ng po em•-

Th e Cons ec.ra tion and d ea t h or · t he prie s t a re mentione~d 

as orre· t hought . 11 The white _C.hrist of t he a lta r brok e· h im 

ap_art; · t h a t'· Win e he r a i sed , desired and dra n h i m to its 

hungry heart . 11 Symbolical ly , t ~ e mystic n _ de2.th o...: Christ" 

b:ecomes t h e phy:s ica l dea th of t h e p r i est . 

Holy Commu.nion , when rec:ei v-ed" by a cry i n g :i;rerson is c·a iled: 

"Vi a tic u.m·, 11 f oo d for the l a s t L e a rth'l y j ourney . " Everr t h e- Host-, 

t rending to h i m 111-rn a Iov·er s t ood bes i de at t h e end unreco :.. 

n1·ze-a.." After dea t h , howev·er., Fa ith wi ll not b e nec·essa r y ;· 

t her ·efore, Vi a ticum i s t he l as t mys t e r y "to trouble· Yd:m or 

us ." 

The Yinal do ctrinB i n cluded i n t h e p oem i s t ha t of t h e 

i'rrdwellin g or t h e rir·e of r a ce i n t he sou:r . Th e hea venTy 
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J erusa l em Is t h e p l a c e where God i s . The soul i s i n t h e s t a t-e 

of gra ce , pos sess i n God , and is t h e refore , t he " i nvi s i ble 

J erusalem and the k i -n 1 's temp le" . 

Thi s t empTe t -hat wen t up , , " s t one on s t one v ith no sound 

of hammer s b r ea king t h e holy hours ," i s built b y t h e p r ayers 

whi ch ii1.creas e gr ace - i'n t h e soul and whi ch were s a id for - t h e 

dyin by both priests and studen t s o, 

Alt hough b:oth Fa ith and Love a r e n ec·e ssa r y in r_ec·eiving-

the Eucha r i s t ~ the t wo previous p oems str·e ss-ed t he ne c·essi ty 

or F'a i th ,, while t he fo l lowi n g p o ems expres s tlre necess it y o·r 

Eove . Th e fi r st of t hes e t wo po ems :ts Brot-her· Anton i nus 1 "A 

C'anti c le to t h e Christ· i n t h e Eu c ha rist:. 11 

Th er e i"s nothing known I i ke t h i s wound , thi s 1mowied ·e 
of love0

• 

I h · what love ? I n wh · ch wol.md s , s uch words? I n what · 
t ·ouch-? ,Dr whcrse~ c oming-? 

Y-ou' gaz e d . t i k e the voice of t h e qua il . Lik e t h e b uck 
tha t stamp s i h t h e t hi cx e t. 

You ga ve. You found the gu lf-, the goa l. On my t ongue-
you were me.ek 

r n~ my- heart you we-re mi ght . • • 

The f l ow o f t hy voi c e i n. my shrunken hea rt v.ras the 
c l i ng· of wild h oney , -

The honey tha t b l e d from t h e br oken. comb i n t h e 
e;J:le f ~t - o f Tama I a i 's . , • . • 

Your f a c-e was a f l ame . Your mouth was t h e rin se of wi n e , 
your t 'on- ue , the torren t ·. 

The 12-oet e::x:presses l'ri s l bv-e f or Chri s t · i ·n t h e Euchari s t 

l'n me t aphor . . C.hris t 1·s l i k e t he " L1s isten t q ua i:r , t h e s t ·rong· 

1:mctr: , t h e swe et· wi ld honey, ," Rei'"eren ces to Holy Communion 

:ll.s clea r ·ly eviden t i n t h e Tines =~ 11 o·n my t ong ue yo u we·re meek . 11 
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Tri-e poet- con tinues wi t h t he doctrine of t he i n dwe111i n g :: 11 The 

fTaw of thy- voice in my shrunken_ hea rt was t he clin g oi' wiid 

ltone y •. " 

Awa rerre-ss of God with i n ,. the poet f -i nds express i on i n 

the line, "the voic·e of God i n t h e shr unken . h e a rt." To be 

ao:le to hear t h i ·s voice, - on e has but to h eeu t h e admoni t ions 

whi -ch ,ress ica E.ower-s offers i n "A Consecra ted Pla c·.e". 

God sets H-i's dwel i in , in eternar now 
And mak es t h e now 6 f ti.me a meetin · pla ce 
B:e~ween Hi mself and man . He will endow 
Onil.y the Present moment with Hi s gr a ce •. 
Wlto Tea v·es t his a rea God hends to ble s s 
Stuml:rles do"m slopes of was te and ·wea rine s s •. 

God utt:E:rs i n t h e soul of every man 
The urt'1.mat'e messa ge t hat i s his a lon~. 
Who runs abro a d to h eed what wo rds he can 
:C,s towa rd t h e c hasm of confusion t hr own 
:Ce·t h i m come home, b e t ak e hims e-rf t o p r a yer 
And kneel doFn i n hiP soul and listen t h ere . 

The pract i ce of awa r enes s of God is po ssible to a souJ: 

only after it d e liber a tely r ids itself moment a,r ily of a ll 

e arthly · distra c tions . Th i s r e c oll e cted spirit b:eco. es hab,:tt-

u a l tro a soul7 a fter some time and a more pr ofound con t emp la-

tion~ ensues . Deep recollecti on is t h e theme of Jes s ie.a P"o"Fers ' 

p oem, . "The Ela c:e of Splendor" . 

Li·t t ·le one , wa it. 
Let me a s sure you t h is i s no t t h e way 
To~ gai n the termina l of ou t er da y . 

The steps lea d down. 
Through va lley a Yter va l ley , f a r and f a r 
Pas~ t h e five c ountries w~ere t he p lea sures a r e . 



Wal k till you h e a r 
J3i gh t tbld in music tha t was ne-,rer h e ard 
And softn ess spoken t h a t '· wa s not a w_ord. 

The smothered ro a n · 
O:'f· t h e eternities, t heir wast unrest-
And infin ite p_·e·a ce are deep · rn:. your 01tm brea st. 

1llha t · ri gh t;~-swep t · shore 
Willl shame the da t a of grief upm1 your scrolI 
Chila, have none told you ? God i s i n . your sou :r... 

'.Dhe poems of t h e i n dwellin g indica te t h·e clo s e reI'a -

tion-sh i p which t h e Holy Euchari s t estabris_1.e s bet ween. God 

and man. All t h e poetry orr: t he Euc hari st revea l s both· God ' s 

love for marn. and man ' 's need of t h is Iove . On e s e es , too, 

why the Eucharist i s c a lled t h e Sp i r itu a l Fo od for man . 

] :t : is only t h rou gh t h is Foo d t hat man c an con tinue to sharra 

Yn t h e life of . God. 
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CE.J\PTER III 

THE PRI ES THOOD 

The n eces sar y relat i onshi p whi ch e x i s t s between the 

Euc ha ri s t and Ho l y Order s wa s establi shed by Our Lo rd a t-

t h e La s t Sup_ er i n t h e woras : " Do t h i s in comm emora tion 
1 

o f Me. 11 Hy t h i 's c ommand , t h e Apo s tles ob t a i n e d t h e power 

t o con s ecra te br e a d and wi n e into t h e Body and Bloo d o f · 

Ch rist and to t r ansmit t h i s powe r - to o t her men a t - ord i na-

t ion . 

A~ t h is t i me , t h e pal ms o f t he pri es t a r-e b lessed wi th 

o:1T t ·o mak e t h em· as wo r t hy a s possi b l e t o p erform t h e ir 

dut i esr t h e c h i ~f of whi ch i ~ t he off erin o f t he Sa crificB 

o f t h e Mas s . Other dut ies i n c l ude adn1i n i s t e rin 0 t h e sac:ra ;.. 

ment s , p r e a ch ing t h e go spe l , and assisting s0 1l s i n both 

s p·i r i t u a l an d materia l n e e d whenever p o ss i b l e 

to DB ano t her Chri s t. 

i'n sho r t , 

Sul:::ff1'.rne d i g..r1. i t y of t he pries t hood i s e vident i n a l l 

p oems c on cernin t h is sac r amen t . The pr i e s t h i mself reco -

n i z-es the d i gnity of the s t a te and t he t hou h t o f t h e gr eat 

r esp ons i b i l f ty whi ch i s h i s , often ov e r whe lms h i m, -- a ~ 

r e a s t t h f s ·wa s Fa t h er Raymond Rose l iep I s a tt i t u.de i n h is 

p oem, " Th e Lin en Band s , 11 and Fa t h er Alfred Barr et"t ' 's i n 

" Hands o f a Prie s t. 11 

An: i ndica tion of t he r espect wi th which t h e l a ity re--

gard t h e p ri es t hood i s manifes ted i n Si t e r Mar y Fran c-i s ' 

p oem, "A Young Jun to Her Br ot her Nerwl y Ord a i n ed ," and 

?, ,. 
)• 



38 . 

Sister Madel eva 1 s " The Young P.ries t 1 s Mother". 

Fa t her Raymond Ro s e~iep uses t he t heme of his a ttitude 

towar d h i s priestly duties a s t he t heme of 11 The I;inen Bands ". 

My' hand s a re busy i h a b less i n g way 
Sj_n ce then, , and t h ey ao soTve and t h ey unit e 
and i h s evera l · sacra.men t s , , ano i n t :: 
t h ey pour wat 'er t hat i s l"ife . Today r pause to wonder· w1.y t hey often shake-
when' lifting bread so light wi t h'. i n t he Mass • 
Ea ch time r ·watch a youn· man pr ay , t hen s o , 
my f 'ac:iTe brea t h gr ows audi b le and ti 7 _t , 
and mii1.d re- irds t he wi"ll •with s trips of white 
t hat " have t h e burning quality of snow . 

As an a lt::er Chr is tus , t he priest never :roses t 1.e sense 

o~ r espons i bil i t y , the s ense of sublime power which is h i s ;. 

-therefore, t he l onger he i s a prie s t, t he deeper h i s hUJni lity 

grows , . as he r ea li ze s more and more h i s own unworthiness . The 

fo.unili t y which· counterba ances t he di •ni ty of t he priesthood 

i ·s emphas i zed by Fa t h er Alfred Harrett i n "Hands of a Pries t "., 

Hands of a prie s t , my hands , you still clutch 
a ti: evil , but t o whi ten , not t o s.liutc h 
']h e souls t hat fe e l your more t han Mida s t ouch 
Hands of a priest , my · hands , t hat God you serve 
hec.a use He shaped you , flesh , and ®one , and nerve 
Wi ll nestle in t he cradle of your curve . 

Fa t her Barret t menti ons t he duti es of a pri es t , a lon · 

with t h e Chri s t - -l i ke att itude with wh ich he shoula. p-erform 

t hem. . 'Fne grea te s t obligat i on ,. t he primar y end of his pri est -

ho od ,, he p·l a c·es a t a cl1mac tic pos ition ,. i n t he poem ,. rrame Ty 

to of f e r t he Sacrifice of t he Mas s . The Euchari s t gives t he 

beauty to and enhances t h e di gnity of t he priesthood. 
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Even _ t h ou -h t h e p ri es t regar d s t n e pri estly s t a t e with 

f"ea r an d h umili t y , he h a s b een prep aring for h i s role f or 

t werve y e a rs . He ha s re l a tives who , on t h e con tra r y , a r e 

no:t a s prepared for t h i s s p i r itua l transfor rr.at on i n on e of 

their ovm . Ad j u s t ments wh i ch a s i s ter mu s t ma e i s t h e theme? 

o-f' Sist 'er Mar y Fran ci s 1 1 "A Yo urng r·un t o Her Broth er Newr y Or-

da i nedn. 

So mu ch t h e s ame ••. 
The ola f a: .ilia r smile· 
The voice· with timbre L' h a ve a l way s known 
Dreams in_ your e ye s a re t hose . I c~a l T by name . 
Young Christ , you are s o p o i g:n.antl y t he same 
As y e s terday ••• 

And who s a ll n-u e s s , , 
H:e a rin g our word s t he s ame 
An d see i ng us t r e a d the o l d , f amilia r way s 
The t ·e rri ble , s h i n i n g secret of your hand s 1 

The Fa ith and joy o f t h e yo ung n un wh en s p ea.: i ng of h er 

b r other a re t ypi c a lly Ca t holic , for it i s a gr ea t horror to 

h a ve a brother who i s a priest; but t h e j oy and Fa i th a r e even 

grea t er for the mother who s e s on i ·s a pri es t . T1t1e s e emotions 

a re predomi n a te i n Sister Madel e va I s Qo em, . 11 Th e Youn Priest I s 

Mother". 

And I am h i s beyond the extremes t gues s e s 
OT men, b ound by ind is s olub le b ands 
Forever-. l it i s not only h e ·who ble s s es 
And holds me close, out oh , he tmders t ands 
Why· ado r a tion -burns i h my ca r-e s s es , 
Wha t wounds r k i s s up on hi s b e autiful h an d s •. 

One f i nds in a ll t h e p oems on t h e prie s t hood t h e unde12·-

I y i n g love flbr and d i'gnity o f t he Eucharist whi ch g ives such 
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s t a t 'us and power to t he Sa c r ament of Hoiy Order s . Th e pr i est 

i n p erp etua tin Chri st ' s exis t enc e amon men ha s a p ower 

1,•1hich e v en t h e ang e l s do not s hare ., 

Thes e a r e t h e d octr ine s and pD ems which con.t a in t h e es -

s en ti a l" t 'e.a chin s of t h e Church o n t h e Euchar ist . Th e· sub-

j ec:it b ec aus e of it s very p·r o fund i ty mu s t be h andled with a 

fi ness e unc a l l ed for by many other do c trin es . The b as i c 

emo t i on .. p r e va len t i n t h e Eucharist i s love ,. h enevoient love . 

S'u ch a t h eme demand s enough s ubjec tive e:Xp~ession to obta i n _ 

s i n c e ri ty , , wa r mt h ,, and dep t h ,, a s well as an equal amount of 

o·bj e c ti v i ty t o a chieve t he uni v·ersa li t y and di n i ty whi ch 

i s ch a r a c ter is t i c o f t r ue a rt • . The poets herein cited cho s e 

a lofty t heme and ex ec uted t h e i r c r a ftm nsh i 1 in mas terly 

f"a s h i on. as c-an o.e · seen by such p o ems a s "Ea rly Mass , " 11 T:ie 

Ra iment , 11 " Unto t h e End , 11 11 I h Memori ,m , 11 11 Ha,nds of a Pri est ,," 

11 Th e I:;inen Bands , .' ' "A Youn 

"A Young P r i es t 1 l3 Moth e r." 

-
un , 11 " Th e Consecra ted Pl a ce ," and 

rr Si s ter Maur-a f"el t t hat " r eason, do c·trine , and t h e 

gr a cious work i n g of t h e Ho l y Spirit h e grea t t hing s t o 
2 

wri te about," who wi ll question:. it a f t e r such exampl es 

n a ve t estifi ed t o t he t r u t h of her sta temen t? 
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1 Corinthians 1: 24. 

2Sister Maura, 11 These b-e Great Things," Spirit, January, 

1960, : p. 180. 



CHAP TER IV 

MARY--GOD'S . MOTHER AND OURS 

My soul magnifies the Lord, and my spirit rejoices in 
God my Savior: because He has regarded the lowliness of' 
His handmaid: for behold, henceforth all generat'ions 
shall call me blessed because He who is mighty has done 
great things to me ••• 1 

Mary, in the "Magnificat," succinctly states her position 

b~fore God and man. Of all possible creatures, God selected 

her to be His Mother and He did so bEcause of her humility . 

While she recognizes the honor which men must accord to her , 

she simultaneously gives all er.edit to God, "He has done great 

things to me." m~cause she is His Mother , and because Christ 

willed her to men from the Cross, Catholics have a warm, . deep 

devotion to her. Of such devotion, Bishop Sheen says that 

there is never any danger of thinking too much of Mary r the 

danger lies in thinking too 11 ttle of Christ. Ind1f.ferenc·e: 
2 

to one leads to indifferen~e to the other. 

This veneration shown to Mary by Catholics is rarely 

understood by non-Catholics who sometimes mistakenly interpret 

it as a form of idolatry. Nothing i s ~arther from the truth. 

There are two main types of devotion wi t hi h the Church·:: latria,, 

the worship offered to God alone, and dulia, the veneration 

g1v .. en to the angels and saints. A higher· respect is giv-en to 

Mary which is different in degree not in kind from that given, 

to the rest: of the saints; · this i ·s hyperdulia, which is ooth 

inferior in degree and different in kind from latr1a. 



The devotion given to Mary, then, derives from her divine 

maternity. It is the raison d'etre of all her prero gatives 

which can be grouped into two classes: functions and privileges. 

The former are comprised of her divine maternity, spiritual 

maternity, universal mediation, and universal sovereignty, 

while the latter comprise her Imma culate Conception, virginity, 
3 

and fullness of grace. Although the grouping is not, and is 

not meant to be absolute, it has the advantage of deciding 

which dignity takes precedence in determining feasts. It will 

also be the order in which her prerogatives will be analyzed 

both in the discussion and the poetry. 

Stated negatively, the term, Mother of God, doe s not mean 

that Mary is a goddess similar to those of mytholo gy. She is 

the mother of a pers on Who is God and not mother of that person 
4 

inasmuch as He is God. To understand t his clearly , one must 

begin with the hypostatic union in Christ. 

This union is none other t han the two natures in Christ, 

human and divine. His Godl y na ture derives from the spiritual 

generation of the Father. ,God thinks a Word which i s t he 

perfect image of Himself as the Thinker. Because it has beenl 

eternally generated, God, the Thinker, is call ed t he Father, 
5 

the Word is the Son of the term of t he generation. N-ow, 

Christ, the Son of God, has existed from all eternity. When 

He willed to take on a human nature, He did it in time, in a 

unique generation neit,her wholly intellectual nor wholly carnal. 
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For Mary, by her fiat, conceived of the Holy Ghost and thus 

offered to give flesh to a person Who is God. The body she 

formed in her womb was the body of God; hence, she is the 
6 

Mother of God. 

Mary, at the Annunciation, became not only the Mother of 

God, but the Mother of men as well. Her spiritual maternity 

is described simply by Father Neubert. 

Our spiritual regeneration began in the mystery of the 
Annunciation; for without the Incarnation we would still 
be buried in the death of sin ••• she knew from the 
prophets ••• the consequences which would result for 
us and for her from her answer to Gabriel. I n giving 
this answer, she realized that our life or our death 
depended on it. Her fiat of acquiescence to the divine 
message was a fiat of acquiescence to our supernatural 
birth, a fiat of acquiescence to her function as our 
Mother."f 

The promise she made at the Annunciation, s he fulfilled 

to the letter on Calvary, for what Christ suffered mental ly 

and physically, she suffered spiritually. While Christ's 

merits alone redeemed the world, having s uffered in strict 

justice, she, by suffering as befitted her station, became 

co-redemptrix of mankind. Also, it is the opinion of Catholic 

theologians since the third century that Christ's words on 
8 

Calvary, "Woman, behold thy son," was His proclamation of 

Mary's spiritual motherhood of all men. 

Now, Mary's function as spiritual mother lies in obtaining 

graces for all men. This is not overestimating her prerogatives, 

for it is God, and not Mary, or even the humanity of Christ, 

who is the principal, efficient cause of grace. Mary, however, 
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prepared the supernatural cell, grace, by meriting it through 

9 
her union with her Son. 

Mary offered more than life and suffering ; she sacrificed 

her own Son. To the suffering which Christ endured, she added 

hers lovingly and meritoriously. For her co-redemptive act, 

God willed that she distribute all graces and virtue s of t he 

Holy Ghost to whom she wishes, how she wishes-, and as much as 
10 

she wishes. 

Mary's title of distributrix of all grace s makes her of· 

necessity a mediatrix between God and man. These conclusions 

c_an be drawn from Scripture, primarily from t hese passages 

in which God, wishing to accord special graces to various 

people, used Mary as His intermediary instrument. Example s 

of such mediation-_ are the sanctification of John, the Baptist..,; 

the gift of Faith to both Jewish shepherds and the Magi, and 

the miracle at Cana. In each case, she 1s the means wherebjJ 

God is glorified the more in the individual. No one loves 

her for her own sake; - it is for His sake. 

It is clearly evident that all of Mary's titles and honors 

derive from her association and union with her divine Son. , 

Her title of Queen is another illustration of this truth. 

Jesus 1s King from all eternity both by nature and by conquest,. 

whereas, Mary is Queen by grace, by divine kinship, by con-

quest, and by a unique vocation, through Him, with Him, and 
11 

subordinate to Him. 

Again,, Christ is King in the proper sense in that He 

it. 

I 
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e_xerc i ses a t hreefo l d power: reg islative, e xecut ive, and judi-

cia l. Ma ry-, too, i s Queen in t h e proper s ens e o f t he word i n 

enforcing Hi s threefold powers . Her will is ever in h a r mony 

with His. It i s to encoura e and to he-J.:p h er spiritua l ch il-

dren ohey t h e decr·ees o f"" her Son:.. t hat she has sometime s ap -

p e-a red to v a rious p eop·le t h r ou. hout the cen turies t o admoni sh, 

enco urage, . and corr-ect t h em. Sinc_e he-r apparitions wel?e i n 

h:er r .ole as Que-en: of t h e Uni:v·erse, it would be wel - to s tudy 

t h em· in o-rea t d"et'a i 1. 

Apparitions are known as p riva te reve r a tions . ·fow, for 

c Tari ty·' 's s a~{ e, a di stin ct iorr must be dravm ere-twe en public 

and priva te revela tion . ~earr Guitton g ives a deta iled des -

~ription of public revBla tion as f ollow: 

The Church is t he society fo unded by Je sus Chris t t o ua r.d, 
develop , and spread abro ad t h e me s s a g e 1~eve a i ed progr-e:s -
s ively from t h e e a r liest a g es and rea c h i n g i t s p l entitude 
i'rr C1irist. Trre germ entrusted to Abraham 1-'rad by then 
rea ch ed its perfection of· form and had but 0 to mainta in 
itseJJf s o until the end of time . Th e story of its deve I.-
ment ,) from braham and t h e first beg inn i ng s to Ch rist 
was writ ten under t h e inspirat i on o f t h e ffo Iy Sp"iri t ,, 
r ·irst b.y the p rophets t h en b y t h e apost'les and t h e evan-
g el'i s ts. But when the apos tolic genera tioff wa s ended ana_ 
t h e N.ew Testamen t written , t h e officia l Revelat ion was 
c ] o-sed forever. The me ssag e c·an be s e en. more- cTearl'y ,. 
1:mt i't c an recei v·e no addition . 

"Seeing t he:- m·essa e;e more cle-arly " c·-an 1:re a ccumplished 

t h rou h a priva te rev-ela tion w1i ch con sists i h . an app a rition 

from h-ea vBn- to an i ndi vidua r to exp l a in s ome doctriffe a lrea dy 

rev·e a led , , or to admoni sh , , or t clr enc ourag-e· someon e . Th e Church " 

ful lly cognizant ~ of human fr a ilty , is c·a ut·i ous about such 

app e:ar ances a nd_ i s f a vorably i ncl ined toward thos e onry whi .c h 
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after thorough investigation proved to be authentic. Those 

which have withstood such examination are those at La Salette, 

Guadalupe, and Walsingham. 

On the whole, though, apparitions are a prerogative 

rarely exercised by Mary . She is more frequently exercising 

tier Queenship in consoling the Poor Souls, bringing them re-

lief and deliverance from pain, for she is Queen, not only 

of the Church Triumphant, but of the Church Militant and 

Suffering a s well. 

Having defined Mary's main functions of maternal and 

spiritual maternity , universal mediation and sovereignty, her 

privileges will require a like scrutiny. Of these, the chief 

one is her Immaculate Conception. 

To properly unders nd Mary's unique pr ivilege, it might 

be well to review the conditions which prevailed in the Garden-

of Eden when Adam and Ev.e existed i n the state of original 

justice. This state was one of perf ect harmony in the uni-

v.erse. The lower p·owers of the s oul were subject to the in-

tellect and t he will. These in turn, were in submission to 

and in accord with the will of God, thro ugh sanctifying grac·e. 

There was peace, too, since peace, according to St. Thomas, 

is the tranquility of order. They had gifts of integrity, 

which were meant to perfect human nature itself. In sinning, 

Adam lost this origi nal justice both for himself and for his 
15 

descendants. 

,, 
,,, 



Now, in sin, his reason and free will rebelled a gainst 

God; ·his lower nature rebelled against the hi gher. The net 

result was ignorance in the intellect, weakness of will, and 

sufferings and death for the body--all were the material effects 

of original sin. The spiritual effec:ts were the broken friend-
16 

ship of Gbd and the ever present tendency to sin. 

B~ Baptism, which was procured for men by Christ, original 

sin is removed from the soul. The r ·riendship' is restored,, but 

the matBrial effects remain. 

All men are born in original sin. Mary was t he only 

exception to the rule. From the first moment of her conceptfon, 

she was preser~ed from the stain of original sin. Duns Scotus, 

a Franciscan theolo gian-, fo r mulated the renowned argument,, 

Decui t, potui t, ergo fee t --"Iit was fl tting, He was able, and, --rr-
therefore, He did it." It was not, however, untiT 1854 that-

Mary's Immaculate Conception was defined as a doctrine of Fai·th 

by Pope Pius IX. 

B~ing as she was in the state of sanctifying grace from 

the moment of her conception, Mary was always pleasing to God. 

She never knew concupiscence or bodily disorders of any kind. 

In her was the harmony, order, and divine pBace which had on~e 

prevailed in original justice in the Garden of Eden. 

While Mary had fullness of grace, hers was unlike that 

of Jesus, for He is the source of all grace. Everyone, Mary 

included, receives grace from H~m. What graces Mary possessed 

can best be described through a comparison with Eve. All the 
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supernatura l and preternaturar gifts which Eve had poss essed 

and subsequently J:ost were .hary's in the new dispensa tion. 

G.od picked the most perfect creature He could find and endowed 

her with all1 possible gifts and gr a ces when Re selected her 

to be His Mother. 

Mary's v i r ginity was the outpouring of a sacrificia l l ove . 

Now, married love can either be di ge s tive and selfish , demo-

cr.a tic and reclproa:al, or finally, sacrificial; wherea s, -

virginal love can only be sacrificia l, f or there is but one 

interest--His; and His interests cen ter on the promo ti on of· 

the spiritual kingdom on earth--saving s ouls and begetting 
18 spiritual children for heaven. 

Mary b~came the Mother of God without viola ting her 

virginity, since Hi s bir th was miraculous. By being a Virgi n 

and Mother, she showed the world the need f or both . Although 

she was a Mother, she had only one Child, Who was Jesus. The 

Church has upheld this doctrine i n the face of all heres ies . 

The five tenets issued by the Council of Trent i n her defense 

are a s follows: · 1. Jesus alone is de s cribed i n the New Tes t -

ament as the Son of Mary. 2. The express i on , ' brothers of the 

Lord', can designate any rela tive of Jesus. 3. The most f amous 

of these 'brothers of the Lord,' concerning whose rel ati onshi p 

we have some information, have definitely a mother other t han 

the Blessed Virgin. 4. This mother seems to be the si s ter or t he 

sister-in-law of the Blessed Virgin, wife of the brother of 
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St. Jo seph . The ' brothers of t he Lord 1 woul d therefore be 

f irst cousins of Jesus. 5. Catho-lic t r adi tion , a l tho1_1_gh 

hesita ting for some time on the i dentity of the ' brothers 

of t he Lord 1 1 ha s been constant in its affirma tion of Mary ' 's 
19 

perpetual virg i nity . Furt hermore, one finds her virginity 
20 

expressed in t he Apostles 1 ' C.reed, N,a tus i\1ar i a Virgine_. 

Mar y 11s fina l privi lege is her Assumpt ion . Bishop Sheen 

rests -t he bel1ef i n it on two -philosophica l premi ses , l ove 

and life . Th e i nt ense love of Je sus for Hi s Mother and her 

equal l y i ntense love for Hi m pulled her into heaven with 
2 1 

Hi.m. The-: 11 pul l of God ' 's love" on t he hea r ts of all men is 

e-v.er pres ent , but · with man ' s da r kened i n t ellect and wea\ .. ened 

will , few people actua lly experience it. i_ar y , however, lov,ed 

Hi'm de ep l y enough t o feel it •. 

Li'fe- is t he other premi s e on whi ch Mary ' 's Ass1..unpt 1orr 

rests . J:ife is uni t ive; · death i s divi s ive . The hi -':ie-r t h ff 

rife, t he more i mmanent its a c t ivity . God i s perfec~ life be-

crause HB has ihner intellectual a ctivi ty . ffe i s Pure Act . 

Mar y , too, because of her Itnmacula te Conception , has a 

h i ghl y i n tegr a t ed and unified life consisting of i ntegrity 

or phys ica l purity, mental purity without desire for a 

division of love, and a psycholo ica l purity whi ch freed her 
22 

from concupisc ence. 

Mary has a still higher rife re sultin f rom her div i ne 

maternity . I f t he l aws of t he- Church protecting the sac-red 

I. 

'· 
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v·essels and t he t a berna cle which conta i n the Blessed Sa crament 

are s o strict and solici tn us i'n s-a f 'eg uar din t he Sa cred Sp e -

cies ,5 h ow much more wou rd God h a v.e prote cted t h e mos t pure 

b ody whi ch conta i n:ed Hi m f or mi n e- mon t hs ? Fo r t hese rea sons 

t h e Church defin ed" t h e Ass'Umpt -:ton as a do ctr i n e of Fa ith , t h e 

n~as t ' of whiGh occur s on Augus t ·-. I5 •. 

Sinc-·e t he discussion: o f Ma ria n doctrin e h as clarifi ed 

many po ints of Ma r y 11s life which h ave been ut i l ized by- C'a t h -

oiic: :g_o ets , . t h e poems in which such t :enet s a r e four1-d ,, will 

he: a n a lyz-ed a long the lin e s o f t h e dis c uss i on of do ctrin e ,, 

h eg innin with h er di vine- maternity in Sister· Ma r y Francis '' 
-

" Th e Li s ten er" and Ra ymond Ro seliep 11s 11 P'a r y Desc:errding Ca l-

wa r:y " •. Poems dea l1ng with h er spiri t u a I mater n ity will be 

Rooert Lowell 11s "A Pra yer f or My Gr c.ndf-a the-r t o 0 1.U' Lady" an d 
-

Si s t 'er Maur a 1 1s "Our La dy of t e Refug effs 11 
; , h er uni ve r sar me di-

at ion_ i s t h e t h eme- of Thomas 1ert on ' 1s 11 Qui'ckenin of John t he 
-

B',apti s t" and Si s ter ~1adeleva ' 's 11A ord for Sh epherds and nge i s ". 

Referenc e s to Ma r y ' ~ s ov:erei rrnty are p romi nent i n h oma s 

Merton_11s " r;a Sa lette", Sister '!\far Fr a :.. cis ' "Gua daI'.u:r:reJ' ,, 
- -

and RolSert Lowell 1 1s "Our La dy of the fals i n h arn 11
• Thoma s 

-
Mer:ton' 's "Dun.s Scotus!', has referen c e to t h e Irnmacule-t"e Con -

rrep t 1on,, and Sistter nono-ra ' 1s "Splendor of t he I ma ina tiod ',, 

t:o her Assumptl'on •. 

Art hou grr Mar y-11s ffi vin e"- mat .ern i ty is t he t heme of ea ch 
-· 

stanza o f " The Listener.:",~ the sta r t iing des-cri·pt ion of the 

Word of God des c ending under t h e h e art of a virgin to bec ome 

-~ 
cfJ 
"" ,, 



flesh, is particularly appealing. 

The soft strung Word 
Lost in negotia tion 
Pierced ~ary• ~ bosom 
Llke a clarion" 
In her there was no din, 
There was no traffic, 
Mary was full of listening 

Ful r of gr ace. 
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One finds here, too, the humi l ity of the Magni fi cat. 

God had done grea t things to her, and henceforth all men 

would "call her bles sed." At t he moment , she was t oo busy 

adoring God within her. 

When Mary' s Child was bor n she exper ienced a joy whos e 

dep th found its equiva lent i n sorr ow when He died. The l oneli-

ness she felt while He l ay in t he tomb i s compar able to the pain 

of loss experi enced by t he damned , except, of cour s e, t ha t 

hers wa s no t a moral l oss. This more than common hear t a che is 

f'el t in Fa ther Roseliep 's "To Nar y Des cending Calvar y . " 

The preying silen ces wi t ·h claw and beak 
bury lonelines s i n the vein a t dusk 
now tha t you know h er e on t he skull-curved peak 
the golden kernel has outgrown the husk :: 
even t he pulse's litanies ar e dumb 
once mor e t han comr adsh i p ha s p l a i nl y gone 
and you pla ce your s tep bes i de 
the numbed and reverenti al shadow tha t i s J ohn . 

The l as t lines show the a f f i nity exi s ting between her 

divine and spiritual maternity. She had t o under go t h i s suf-

fering for the souls of mem, and it wa s because she sacri f iced 

Him tha t she could pla ce her s tep beside the numbed and r ev-

erential shadow that was John thereby a ccepting her spiritual 
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motherhood not only of John but of all men as well. 

B~cause of her role on Calvary, men will call her Mother; 

what this entails is aptly illus trated by Robert Lowell in 

"A Prayer fo,r My Grandfather to Our Lady. 11 While the poem 

both by title and theme is a suppl ication in his grandsire's 

behalf, the poet pleads his own interests. 

0 Mother, I implore 
Your scorched, blue thm.nderheads of love to pour 
buckets of blessings on my burning head 
Until I rise like Lazarus from the dead. 

The poem is similar in content to the words of the Hail 

Mary--"Mother of God, pray for us sinners, now and at the hour 

of our death." Mr. Lowell begs for her continual prayer-s until 

he, too, has arisen, like Lazarus, from the dead. This is ex-

actly what is meant by her spiritual motherhood; - she is to aid 

her spiritual children in a ccomplishing their salvation. Th~ 

most effective means she can empioy are her prayers for sours. 

Regardless of whether the appeal be personal or uni v:ersal, .. 

material or spiritual, she will be a mother to her children 

living in exile. While Robert Lowell asked for Mary to fulf1ll 

the personal spiritual needs of himself and his grandfather, 

Sister Maura's request is both more universal and somewhat 

more material in nature, for she pleads for refugees the world 

over in 110ur Lady of the Refugees." 

A thousand Bethlehems 
mask dark tonight, 
the eyes of friendly little homes 
hav.;e lost their 118ht;~ 
p?thetic heaps of poor dear things 
are laid aside; '. a small bird sang 
where latched doer swings. 



Mother, whose sad Egyp tian flight 
preceded all these 
guide them in Fa ith benea th f amiliar stars. 
Our Lady of the Refugees. 
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Ultimately the poet's request is as spiritual a s Lowel l ' s 

for the poem con cludes on a plea to guide t hese refugees i n 

Faith to a id t hem to endure their lot. This p oem reveals th~ 

s ame confidence in Mary tha t t he pre c~ding poem con t a i ned ; and 

both obta in this spirit from t he traditi onal Ca t holic ~e lief 

that no one ever appealed to her in vain . 

In t he fore going poem, Sister Maur a combine s t wo dogmas 

of Mary, at least i nferen tially-- t hat of spiritual ma t ernity 

with that of universal mediati on. The f i r s t is t he caus e of 

t he second. Because s he i s the mother of all men , she brings 

sp"ecial graces to certain peopl e on special occasions. One 

of these was the sancti f ication of John the Bap tist i n his 

mother's womb, which occurred when Mary vi s ited her a gi ng 

cousin, Elizabeth, to a id her in her confinement. Thomas 

Merton speaks of the sanctifica tion i n nThe Quickenin g of 

John t he Bap tist." 

And the unborn St. John 
Wak es in his mother's body 
What secret syllables 
Woke your young faith in mad truth 
That an unborn babe could be washed in t he Spirit of God. 

The soul born in origi nal sin is incapable of an act of 

Faith until it receives Bap tism. John's F"'atth preceded his 

baptism, and it is this rare gift obtained for him by Mary 
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which incites the p oet 11s admi ration . , 

Th i s privileg e was accorded t h e ma n · who was to b e the I a st. 

p_r.ophet of a ll, t he man d'estined t ·o prepar e t h e- wa y for the Mes-

s i a h . . Anoth er e·xamp I:e o·f gr e a t · graees ofTered to men wa s t ha t 

wh ich was: g iverr. to t he shepherds on . Christmas nigh t., Wi tne-s-s the: 

symbolic' use of t he Lamb which r s t he gift s h e g i v·e s to t h e shep -

h erds in Sister Madeleva 1 1s "A Word f"or Shepherds and Angers" . 

Then mayhap" t h eir h e'.a rts wi ll b e op en ed as mine wi t h pa in;· 
They will' urrders·t and how my f :irst_ b orn ,, my on i y Son 
Will' b e our unblemished Lamb -- and sla in and sla i n:. 
Angels, and shephe rds , tonig h t r bring you t h e Word •. 

Tb- l::r.,e- ab le" to recogni z e Go d i n t h is B.ab e wa s i nd eed a grea t 

grac_e, a ~a re gift,, sinc e t h ere wa s no t h i ng specta cular about 

either Child or couple watch i ng ov·er H-im . True ,, t he ang els· 

had sung fr om t h e heavens and an a ngelic me s s enger ha d announeed 
23 

"the h i rth , but an ·els were n o t an.unus ua l sigh t among t h e- Jews , 

c.onsequent ly , . t he s e of' thems e lves di d n o t p r oduce won dermen t •. 

Exc-ep t f or the a ng elic s ong s and t h e my ster ious· sta r ,. t h e mi n:- -

a c-1es and s i gns b y whi ch C:hri s t · proved His d i v i n ity were s a dly, 

].ack ing a t t he moment . Tb d i s c ern t h e King o f Kin.g s i n t h i s 

lowly Babe was t he grea t gift of Fa ith which Ma r y brough t to 

t hem., 

Mary 11s i n terest i n and l o·ve fo r t h e shepherds wa s ex pres-

s ed in presen tin g h e-r Ch ild to them. She showers t h is s ame 

de'Vioti om on he·r chiTdren. o f today ,, or she would not app e a r 

p erio·dic:a lly to p l e a d wi t h them to do p en ance and to p r a y ., 

Thro ughout t he a -es she has pTea ded. God '!s an ger towa rd Hi s 

1 I 

7' 
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c-reatures would no t disturb h er to t h e point of app e-arih in 

such p l a ces as La Salette and Fa tima as she has done , uniess 

lt were t hat she is con cerned f'or men and t he cons e·quen ce s 

des c:rihed i'n Thoma s Merton ''s 11 La Sa lette11 • 

Your·· words ,, your proph ecies, we:re a ll f or •ot t en l 
Now one , , by one , 
The t hing·s you· s a id: 
na ve come t o b e- f ulfi 'lled 
Jo for i n:· t h e migh t or h i s Apoc a l yps e- coul'd n:o-t foret e ll' 
Ha lif t h e s t -ory of our monstrous century , 
I i1._ which the a r m or your fnexorab ie Sorr. 
B'o-und , b:y- Hi s Tr uth , to disavo ,,r yo~- i n ter c-e ss i ou 
F'or t h i s wo n ·-~-world , t h i s c·r a v·en z·oo 

Now , , while it i s true tha t i ndividual suffering i s no t 

p ropo r t ion ed i'n . equal mea sure of guiTt , national ca l ami ties 

of-tentimes are , and t h is i s pr e c isely why fiar y a -'- p ea r s to men 

to war n:. t h em to do p-enan.c e in order to app e a s e t h e an g·er or-- a 

Just Gou . She .. I.n ows , moreov-er, t hat her i n t ·erc.ess iorr_ wi ll 

f°EdT t o obt:a in e:lemenc y r ·or me n ff they per s ist in evi l , for 

He, too , i's b ound by His Truth . 

iary ' 's only appa r ition i n A.merica , a t Gua d.aiu~ e , vas no t 

to- warn men o f i mp ei"ldi ng danger , but r a t h.e r to en cour a g e t h e 

sore=ly oppr essed I ndi ans li v i n under Span i sh domi nat i on . She, ': 

in, ch oosing· J uan_ DieP·o as he:r me s s e n ger to the Bishop , r a ised: 

t h e s t a tus of the rndi a n s 1·11 t h e e yes of their conquerors . 

Whi Te the poem of 11 Guad~lup e 11 was written to c~eleora te t ·hat · 

event, - i t does not ref l e c t the joy exp erienced a t t hat · time . 

I'hs tea d·, i t ·- voice s t he same f"orefoding depicted in_ '' La Sarett·e:11
• 

We pl)?m:ge., our pr ayers r i ke swords 
]!)e e:p i h the r ifting b o som o·f yov.r merc y 



And a ll t h e worl d ' 's a Ionffly T'ep e yac' 
Yea r rring t'o k i ss your· feet o, 

One senses the anxi ety p reva l ent i n t h e worl d i n the 

po E?t·1 s u s e - o f 11 plµngi rrg swordl i ke p r ayer s II i nto :ar y ' 1s 

b osom for redres-s . The l a st lin es a re seeming I:y an echo:-
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o-f t he regen d of Walsingham in E:1giand ,. tha t- when p :tigri m-

age s a r e- a gai iT made to Wa lsingh am in. h onor o f Mary,, Eng l a nd 

w.iTIL on.ce mh:a:'-e: hff a Catho-r1·c:· country .. Tlie world n e eds bu.t-

a dir:ec·tr cummand from her t o pay homa -- e to h er, ev-en as a 

expre:s:s command".o 

One~ p:enamm- whic-11' pr-eva i'Ied during a p ilg rimage in. 

fbrmer. years: is ment ione.:d by- Ro·bertJ LoweII' in_ "Our La dy o·f 

Wal singham" .0 

Th e·r .e, on e ff t 'Yre peni t ·en t'·s took or·r · their s hoes 
And then' barefoot walked the remai n i ng nrl i e· •••. 
untiI yo:u · lose- tra ck of your · dra ggi n g r>ai n •.• 

The s:ec·t .i ·on which, be-st expres s-es her i n terces sory power 

with God ,o however ,, 1·s as foll ows :: 

This f ":::1.c:e, for- cen turies a memory 
Non e:s t suecie s , , neque decor,, 
Eixpressi onI'e.ss , e xpresse s .God ; - ft goes 
P:a s_t c.as t 'led Sion . She knows wha t G'od knows 

Se.emi'ngTy ,. h er· tremendous power I i es in t h e ful1f i llm:ent 

O'f the o I'd- prophecies,, and her lmowiedge thro ugh a preveni ·ent 

gn-acre: of a lr the sufferi n g s s h e ·wo urd endur e- and ov·ercorne f'l"Dm 

t :Bra Cr·il:J'.. t'o the Cros s .. I:tJ- i's a lso a knowledge of t h e sou]_s 

wJ:to, woura.- a cc-ep t a rrd re·Jec·t t he gr a c·es which she. ea rned in-



direct'_- !fu u L-'-I. ... : _i. a s i '7 - a _l o-'- _ ers, 

F.EI's .. e- _--!:_oe-'-' ,, _ en, con.c·__:ud.e=s o:y rec a _in s t __ e .e e1..:d c: -'-'~ed 

:g:~vi u s_y-,, that is, trhat'· if the war _d r uid as = r _:__e:r-· a.: ·,-

ee1T. h e defL.i..itio:n: f ... :._e Immacula t -e o ::. cep..!-:-ion.a:s a dogma 

'Ma i th. 

for he- _;.cais::e-££ _ ·e -'- h eo.-::a ia:rr_ f r hav1_ng such 

e- soiuti :n::. _ic e:com:.e 

a d c-.- rile:-

co tu rr hl_s _ adom a.22 re---aB 

su.ah em:irre::.-f'lt: __ e o _o , iarr.s 2..s . .. lexander f _ les,; S........ m:as: 

ufuas,: and. ·t. -~1 ert were- a-t· a loss- -'- o 

,-iU__t co u_Cd rrot e.,'" Tai - S:t::.rca ar 

Re-cause sh e -was a _way s =r-ee f'"ro :cc · i g · a _ sil-, 

no ... ci.C ... Ualiy SU ' j ec h e ·ena.l .D ... e a~-· 

submit t-ed to a:e a t_; · the _u: ch , _·ro we er ,- _-_olds -'-'_ a " h e1--:· 

,.. e-:r to h e a ve •. Sist-er Honor-a =an ifull d-esc-.-ri .e-s: 

have: o c cur--c-ed whe: 

rratti .lt 

a loed amJ j oD e<i e-r_pec o::__es 
D _api s lazuli ur r~ ca.r;::e 
p-as _._,_ · rophe:-'- s, straign.t wa - ... o :_er So:...:. 
H.er e yes still Be,._ h leh em; 
And Eas t er Io-ck s,. -'- he s aI!le as ffi,_ilee. 

- i .r,- "R n A wedge to t h eir surpr se J..rom - o:rr:e 

0 :s 

d 
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And as a woman would 
She ran to where her husband stood. 

That Mary would first greet her Son and t hen go to her 

husband, Joseph, is very logical and soundly dogmatic. Very 

often the fact that Joseph was the fo ster-father of Jesus and 

the real husband of Me~y is either glossed over or ignored. 

Seemingly this neglect arose because in the earliest days of 

Christianity, Christ's divinity or humanity was attacked by 

various heresies, and the fear of repeated occurrences of such· 

errors prompted greater stress of the virgin birth and diminished 

the emphases of Joseph's role in the lives of Jesus and Mary. 

Devotion to Joseph and recognition of his care of Mother.-

and Child are of current interest in. the Church. Bishop Sheen, 

in describing the part played by Joseph as t he husband of Mary, 

states that theirs •as a marriage of souls, and therefore, an. 

absolute separateness of body , which was p·erformed to pro tec 'tt.. 

Mary's name until the appropriate time had arrived for anncrun~ 

cing the virgin birth, possibly ri ght after the Resurrection. 
24 

Secondly, Joseph could tesVify to t he purity of Mary, for he, . 
25 

too was told by the angel that this birth was miraculous. 

When all the evidence is collected, it is quite obvious 

that Joseph played an extremely privileged role. He was the 

type of man to whom a woman like Mary would run. 

The task of summarizing the chapter about Mary is simp~ified 

after analyzing the poetry since the poets through their own 
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devotio rn to her demonstrate t h e characteristic devotiona l 

Cl.:a tho--J]i'c. All7__ o·f h er- pri vil'eges and function s were e·xemplf-

f'"ied· i'n some · way by e a ch · poet,, for exam.p-le ,, her di vin e ma-

ter'.1.:ty was p romi nent i rr Sist·er Mar y Francis , r "The Eisten er-", 

and Fs,t rter Raymond RoseTiep 1rs II To :Var y Descendi n g Ca lva r y". 

Rob-ert" Lowelr and Si s ter 7laura d id justice t-o her spiri t ua I 

ma t'erni t y in~ "A Prayer for My Gra ndfa ther to Our La dy", and 

"Our Eady of· t h e ReY-ug e es " ,, r-especti vely , v.rhi I'e· her uni -versa] 

media tion was t h e t h eme of Thomas Merton' 1s "Quickening of 

J "ohn--.. t'he B'ap_tist" ,_ and Sister Madereva ' 's "A Word for Sh:eptrerds 

and Ang·e 1 s" • 

P.o--ems on the apparitions of Our La dy a re "La Sa J2et·t :e " ,. by 

Thoma s .Ment-on;: " Gua daiup·e", by Sis t ·er Mary Franci s ,. and "Our 

La dy of WaI'singham. 11 , , b:y Robert Lo we-:11 ,, a l l of which h a ve re.._ 

Y-er-en c-e- to h e:r sovereignty .. Tltomas Merton ' 's "Duns Scot us 11 
, -

dea l s wi t r\.: h e·r Itnrnaculate Cfo n-cep tion i nferent i a lly ,, and Siste~ 

Hono r a I s 11 Sprendor of t h e :rma g i nat i on" trea t s or her As s ump tion. •. 

I.t- is· i h t "eresting to nD te that:· ]i tera ture and art abo-ut 

t h e Mother of God a r-e highly· i'nf luenc'ed by t h e M°9-rian do c·trine-g 

of current interes t . I n t he e arly de,y s of Chriet i 2.nit. y , t h 

doc;trin e of t h e di vin e ma t ·ern i ty was e xp r essed i n a.r t by Ea-

donn:as of va rious desc.rip tions. From t he Hiddle Ages to the 

present, the artists and poets revea l her i u t :eres .t- i n human i .t y 

sinc-e h e·r sp i r i tuar maternity and Queen s hip· have been i n crea s--

i rrg ly promi n en t. The fore go i ng examp l es of Mari an poetry bea r 

witness to men t h a t Mar y , now a s i n a "·es past, hav·e conti nued 
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to be a subject worthy of art~stic expression both in art and 

- literature. It likewise fulfills the prophecy she roretold: 
. 26 

11 ••• firom henceforth all generations shal l c:all me blessed. 11 
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CPiAPTE'. V 

CATHOLIC PRAC~ICES 

A. LITURGIC~L PRAYER 

C.atho11-c devotional p r a ctices of ten p;e:rrrlex many n on -

c_:atholics . Consequently , , the following chap ter h a s been 

OI:-ganize-d to 0.l arify sui t -abl!y the majo r aspects of t h ese de-

vo-tions ih order to i:nsure a me-anirrgr-ul rea ding of' liturg ica l 

and no~J:i turg icaI p-oe:m.s. 

Ac-ihua liy, the term-,, 11 C'a t hoTic pr a ctices ", is r a ther 

an.omal'ous,1 hut for want _ o-f - a mo-re gBn era l ly aceep t able ex -

pres s ion_ it- will suff1.ce . The term, as it stands , - would seem 

t 'o i:mp Ty t h a t a c-a t hoTic p erforms a vari ety of isola ted re-

l'ig ious e:xerc-ise s h a vi'ng no ·bea rin g on o-r r el'at i orrshi p to t h e 

next •. _ For e:xamp le, , assisting a t Sunda y Mas s , reci ting t he 

o·f_fice, . and dea ling with one ' 1s neighbors a re seemi n -·l y t hree 

distinct and wholly unrela ted a c.tions; · wherea s , t h e opposite 

ts true, f'or t hese e.xercises , varied· a s t hey may seem to be , 

are- a ssimila ted by t h e soul' i n to one i n tegr a ted "\,vho~le spirit-

ual1 r -orce whi ch is d irected p-errre::tua liy Godware. tn either 

a dora tiorr, t h anksg i vin · ,) p eti tiol'l', or a t enemen t•- J 'ust a s a ll 

c_oiors blend into a n ew color , , white, s o a ll Ca t ho lic pr a c"t iees 

f -use- i n to a new pr a yer, , a way o f lif-e •. 

T'Jie Ca t holic 11s way of rife is for him a way of a cknow- -

ledgi ng the supremacy o--f t h e Cre a tor and t h e dep enden c y of- the· 

ereature on Hirn . . i/thi le a ll men have t h i s i nherent desire- to 
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1.worship a Being infinitely greater than themselves, a Catholic 

fulfills this need for worship in the Church's two main_ types 

of prayer--liturgical and non-liturgical. 1 F~r the sake of 

economy and clarity of expression, the chapter wilI treat of 

liturgical prayer with a followup of the liturgical poetry and 

then discuss non-liturgical pr ayer and a simila r inclusion of 

poetry. 

Now, while all pr ayer is a raising of the mind and heart 

to God, liturgical prayer is the public, official worship which 

the Church and all i ·ts bap tized members, through the Headship 
2 of Christ, offers to the heavenly Father. · The fulL cycle of 

this sacrificial act extends to all the members of this divinely 

organized society through the sacraments which sanctify souls,. 

and through the sacramentals, . which sanctify the forces of 

nature for the use of sours. This sanctification of nature 

obtains through the re-presenting of the mysteries of the life 

of Christ in what is called the liturgical cycle of the year 

and through . the same celebration_of the lives of the sain ts 

in the sanctora l cycle of the Church·. year. A similar sanct:i:-

fication of the day is accomplished through the recita tion of 

the Divine Office, the Opus Dei, at given periods, known~ as 

the Hours. The 11 turgical cycle sanctifies the natura l rhythmi·c 
. 3 

pattern of the day. 

Of the three cyclic periods of the Church year, the easict,, 

Yiturgical and sanctoral~ the one of immediate interest i"s 
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the liturgical year, the seasons of which are mainly Advent, 

Christmas, Epiphany, Lent, Easter, and Pentecost. The cycle 

begins with Advent, which is a four-week preparation for 

Christmas. It emphasizes the happy expectancy both, f'or the 

relived first coming of t he Saviour and for His second coming 

at the instant of death, at which is applied t o the soul the 

sentence to be delivered at His future coming at the end of 

the world • . Ca t holics observe Advent with a spirit of joy at 

His first coming ; penance and pr ayer i n anticipation of His 
5 

second coming . 

Advent closes with the celebration of t he birth of Christ 

on Christmas Day. The theme of this season is one of l ove and 

joy in the possession of a Redeemer and the hope of a future 

possession of Him in eternity. This joy fi nds outward express-

ion in the giving of gifts and t he promotion of peace among men. 

Christmas j oy reaches its climax in the feast of t he 

Epiphany, January 6, for it celebrates the Feast of the Three 

Kings who, having come to adore their King, were given the gift 

of Faith for themselves and t he gentile world. The Epi phany 

sea.son of the next six weeks is primarily a season of tha~s -

gi ving and desire to manifest Him to the pagan world and the 
7 

immediate world of the community. 

This joyous season passes into a sobering pre-Lenten 

perio4 of three weeks--the names of which are Septuagesimas, 

Sexigesimas, and Quinquagesimas--so that actually there are 

6 
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seventy days of preparation for Easter, representing the 

seventy years which the Israelites spent i n t he Babylonian 
8 

captivity. 

The strict Lenten period of p enance and prayer, however, 

begins only on Ash Wednesday. This season derives from the 

forty days Our Lord fasted and prayed in the desert before 

allowing Himself to be tempted. The Church in former ages 

used this period to instruct ca techumens in the faith and to 

deepen the contrition of public penitents, both of whom pre-

pared in such manner as to receive t he s a craments of Baptism 

and P,enance, thus rising spiritually with Christ on Easter 

Sunday. Now, however, Lent is a period of penance for all 
9 

Catholics without discrimination. 

On the opening day of Lent, Ash Wednesday, ashes are 

placed on the forehead of each Catholic as a reminder that 

he is but dust and ashes; and furthermore, unless he dies to 

himself by way of penance, he cannot rise spiritually wi th 

Christ either in the present life by grace or in the future 

by the resurrection. The role of penance for a Catholic 

particularly during this season is vital since it is the only 

means of re-establishing the hierarchical order of the universe, 

namely, the subjection of the lower to the hi gher nature 

or the control of the soul over the body which was th~ 

original harmony intended by God for the world. Man 

destroyed this order by sin and the body dominated the soul. 
10 
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Now, only through penance can men, who had upset it, help 

to re-establish God's desi gn, as is possible to a degree 

through penance and prayer. 

Lent, then, is a given time for a Catholic to s how his 

loyalty to Christ in His warfare a gainst Satan; thi s loyalty 

finds expression in atoning for his own sins as well as for 

the sins of others by way of penance. He deepens his faith 

in the last three days of Lent, Holy Thursday, Good Friday , 

and Holy Saturday as he s hares in the Church' s compassion 
11 

for our suffering Saviour. 

Holy Thursday celebrates the institution of the Holy 

Eucharist and the priesthood, for on this day Christ, t he 

High Priest of the New Law, transformed the old ritual feast 

of the Passover into an even more sacred meal in which He, 

the Pascal Lamb, gave Himself as food to those who believed 
12 

in Him. The Church, today, celebrates this event with one 

Mass in each Church out of deepest gratitude. The Blessed 

Sacrament is exposed all ni ght for the adora tion and t hanks-

giving of the faith fur who are thus reminded of Christ 11s 

rebuke to His Apostles, 11 Could you not watch one hour with Me. 11 

On Good Friday, the symbolic rites of sacrifice were 

fulfilled in reality--the bloody immolatti.on to God only 

because they represented the real sacrifice to come, one which 
14 

was worthy of Him, Christ the Son. The Church celebrates 

13 
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this redemptive act in a spirit of desolation and mourning. 

No Mass is celebrated; instead, t here is a Communi on service 

for priest and people of Hosts which had been consecrated 

the day before. There is likewise, a public veneration of 

the Cross in which the Cross is placed conveniently in the 

front of the Church w~ere the people can come forward and kiss 

the five wounds. The spirit of desolation is enhanced with 

the singing of the Reproaches, by removing of all consecrated 

Hosts from the tabernacles, and by the extinguishing of the 

sanctuary lamp. 

The darkened church, the emp ty tabernacle, and the hushed 

atmosphere prevail until the services begin on Holy Saturday 

ni ght. The li ghts, bells, and music of the joyful Alleluias 

of the services are sym olic of Christ's victory over deauh 

and sin. Easter is the greatest feast of the Chur ch since 

it is His greatest miracle and His proof of divinity. The 

Easter season continues for a period of fifty day s and contains 

another feast, the feast of the Ascension of Christ into heaven. 

Pentecost is the feast which closes the Easter season 

and begins that of the Pentecostal season which continues 

up to Advent. The feast day itself, however, commemorates the 

coming of the Holy Ghost upon t he Apostles. The season there-

after stresses apostolic desire and action in the faithful 

along with an emphasis on the role of the Holy Ghost in the 

sanctification of the faithful as well as man's continual nBed or 

C 
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Him. Living by faith, hope, and love, a man can wi t hstand 

the turmoil of life, but the initial supernatural strengt h 

to do so comes from t he Paraclete. 

The final feast yet to be mentioned is one belongi ng 

to the liturgical-sanctoral cycle, and it i s t he f eas t of 

Candlemas Day, February 2. Thi s , too, was originally a 

Jewish feast in which the new-born child wa s offered t o God 

and bought back a gain. For t he woman , it was a spiritual 

purification after childbi rth. Neither Our Lord nor Cur 

Lady were under any Law in this r egard, but both conformed to 
15 

the Law in this as in all other t hi ngs. 

Because Simeon called Christ the "Light o f t he Gent i les" 

the church blesses candles, some of which are carr ied i n a 

procession immediately a f terward. The candles represent 

Christ, the wick His divinity , and the wax--whi ch must be 

bee1JWax since it is t he purest- - represen ts His humani ty . It 

is Our Lady's day as well, for Simeon had made a prophe cy 

16 

17 
regarding her--tha t a sword of sorrow would pierce her heart .• 

With thi s feast the discussion of the l iturgical and 

liturgical-sanctoral cycle is completed. r ;- i s ea si ly under-

standable ~hat with so many phases of t he lives of Our Lo r d 

and Our Lady along with saints, some feasts will rank in 

greater importance thE.µi others. The subject as to the arrange-

ment of these feast ~is too complex to be discussed in detail 

here and is not essential to this paper; however, feasts are 
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r.-anked as First,, Secorrd , , and Third CTa s s •. Fo rmeriy ,, t h e ±'"ea sts: 

we:rte; divided s-till more into do ubles ,, simples ,- and merno·ri"es. 

Although· the selectiont of· r ·easts is simp~lified b y this ar-

:rrang ement,, t h e r a n_{ s ti'll determi nes the Mass o·r Office whi ch 

will he reci t'ed for t h e da y , . sin c·e e a ch f'e:a st has c·erta in p :ira y - -

e-r-s to· be- said both i h t he Hass and in t h e Off i ce. Of· course,,. 

the Mass ,} u·er se·,, i ·s · t h e highe·s t ]2r a ise whi ch c·cm be off·ered to 
18 

God re-gar.dless of" the f 'e a s t day p r ayers in.c·orporated in t h e· Ma·ss o 

A descrip tion of t h e I i t urg ica l princip·le of t h e 1ra ss. c an 

h e s_t a ted a s f o llo;y,rn .. C_hris t as t h e Vic t im· of t h e Mass gives 

ft: true v a l ue.. J:fan , huwever,; who i s c a ll e d to p-articipa te i n 
19 

t h e priesthood o f Chris t · and who i s moreov-er, a so cia l being ,, 

o f"rer s hi"mself·' to God i ·n t his so c·i a l extericrr action . Ac--t ua ] -

Tiy t h e~ girt t h a t ' i s r ealTy a cc·ep t able to Go d i s t h e love e a c h 

p·e-r s on: h a s f"or e~very other per s on:. St . Jrren-a eus s ays ,) " When 

we I o·ve one. ano t h er, God truly n·ecei ves t he Ble ssed Eucharist 

rrom us as a plea sing gi'f""t" rrom Hls friends , and it g ives- Him 
20 

t h e g lory we owe · Him 11 • 

The princip le o f soci a l p r a yer of the Of f:tce· opera tes 

th.a s ame . way . Thi s devotion is relegated to pri e st and re-

l 1i g ious primariTy due to the frequenc y of recita tion and 

t h e l'a n gu a g e difficu l t y. . Al t ho ugh some r elig i"ous chant the 

ent ire Of fic.·e , , o ther s r.eci te it in. a mo·d i fied form., Now,. 

h ec ~1.is~- it is the off_ic.-i a r p r ayer o f t h e Church,. regardless 

of t h e number who~ p r ay it, , e:a c h i hd i vidua r i s a n amb a ss-ador 

fo r t h e Church offering pr a ise to God., 

:c: 

·t. ., 
I 
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The Office consists of the psalms primarily, which are 

recited three times a day. This prayer is divided i n to e ight 

sections called hours. These are Prime, Terce, Sext, None, 

Vespers, Compline, Matins, and Lauds. Of these t he first f our 

are chanted in t he morning, the next two, t hough or i gina lly 

intended for night prayers, in the l a te afternoon; · and the 

last two though origi nally morning prayers, usua l ly near 

sundown. The con templ a tives reta i n t he original horarium by 

reciting Compline for night pr ayer and Lauds abou t t wo i n 

the morning . 

Just how much effort must be exerted i n performi n g t his 

exercise at two in the morning will be appreciated i f one knows 

that Matins is the longest of t he hours; nine les sons are 

chanted in all. The fl s t three are t aken from Scripture, the 

next three from the liturgical feast, and the last three from 

portions of a homily on the day 's gospel. However, most of 

the Office is so arranged t ha t t he en tire psalter ( 150 p sal ms ) 
21 

will have been recited within the nor mal week . 

The close relationshi p between Ma ss and Of fice is observ-

able from t he following sta temen t: . "We medita te t he text of 

the liturgy, of t he Word of God as is presen ted to us by t he 

Church; and t hen we take our own part, become active partici-

pants in the offering of the Mas s , both with t he offering of 

the Mass and the whole prayer of t he Church. The pr ayer o f 

the Church is an answer to the Word of God, which is made of 
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the Word of God itself--the Divine Office. All of this leads 

to the full realization, the full achievement in us, of what 

Holy Communion is, that is, the manifestation in us of the 

life of the Risen Christ. 

These then, are the major aspects of liturgical prayer 

and the liturgical cycle which are now to be analyzed in terms 

of liturgical poems. Since the Mass and Office are the highest 

forms of praise which man can offer to God, it would be well 

to begin with them. The first poem will be Thomas Merton's 
11 Early Mass, 11 then three on the Office, beginning with Sister 

Maura's "On Re-citing the Evening Office," Sister Honora's 

"Between the Printed Psalms," and Thomas Merton's "After t he 

Ni ght Office; Gethsemani." The poems on the 11 turgica l seasons 

will describe those seasons as they follow in respective order; 

Brother Antoninus' "Advent," Sister Mary Francis' "Lenten 

Invi tatory, '' John Logan's "Monologue for t he Good Friday Christ, " 

and Daniel Berrigan I s "Resurrexi t, 11 and "Pentecost." 

It may seem a little strange that after having spent a 

chapter on the Holy Eucharist, it should again be found in 

another as pect, this time as a liturgical pr ayer. The poem~ 

"Early Mass," is a fine exemplification of what is meant by 

liturgical prayer: it shows the objective, universality of 

this prayer which is permeated with Christ's truth, holiness, 

and power. 

There is a Bread which You and I propose ••• 
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It is ):our truth . And mo re :. it is ourselves •. 
B'ecause we think His La tin.. we are part of one another, 
To gether when I am away ••• 

Bless and restore t h e b iind,. stra i . h ten t he broken l i mb 
These mended s:tones shall build J -eru·salem ••• 

The- doctrin e of t he Mys tic a l Body is contained within 

t h ese Tines . Even. though t he poet i s no t present at the 

Iiturg ica l p r ayer , since he is a part of thi s livin body , 

t h e C.hurch , he sha r-es rn _ the pr ayers . While prayigg ,.. e a ch 

souI goes- out to h f s n eedy brether n e·x t:andin g c ompassion to the 

sorrowing and rej oicin with t he joyful. These p r ayers will 

hui'ld the wa l ls of gr a ce , t he i n.visible J"erus alem ,: the Holy City . 

A simila r a s.pect of uni v·ersal i t y is fo und i n the re.Ci ta-

tion. of t he Of fice as was p r e va lent in "Ea rly Mass". The 

ab:sence of' sentimenta l p r ayer fs strikingly eviden t i n Thomas 

Mer ton..' 1s "After t h e .i h t Ofi'ice: . Gethsemani Ahbe y", as h e. 

desc:rih e s t h e morning hours , name ly ,. Matins and La uds . The 

main ob jective of the Of fice i s p r a i s i ng God , which is t he 

theme· o~ the poem-. 

Pra i ses and c anticles anti cipate 
Ea ch day the s i n ing oells tha t wa~{e- t he sux1, 
But now our p s a l mody is done- •.• 
Th e Truth t hat transubs t ant i a tes t he body '1s nigh t . 
Op en t he s ecret e y e of f a ith 
And dri_'lk t hese de eps of invi sible ligh t . 

Ret u r n i n g to t h wi ndows of our de ep abode of :eace •.• 
We find our soul,s a ll s o ake d in gr a ce , I i ke Gedeon '1s flee c e. 

This poem i s an i nd icat ion of what c ontemplation c an be 

a c h ieved t h rough the c hantin~ o f the co r por a t e, do gmat ic p r ayer 

whi c h mi ht seem t o oe wholly unemot_o 1.al. Th e real a i m of t he 
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prayer as intended by the Church i s to direct a soul away 

from self and center it on God . The poet has a chi eved the 

end successfully for on returning to rest at abou t three in 

the morning, his thoughts are not on wearines s , but on peace . 

Another poem on the Office, Sis ter Maura's non Recita-

tion of the Evenigg Office," emphasizes another aspect of 

liturgical prayer, the idea that even t hough one person chant 

the Office, he is an ambassador of t he Church pray i ng to God . 

The dignity inherent in the poem i mplies this representative 

nature of the prayer. One senses here too the objective and 

universa l qualities of t he prayer as t he nun chants it . 

Across the dusk of day 
we walk with medieval t read 
the word of God within our hand s 
the Compline to be read. 

This is t he es s ence of the day, 
which unaware we sought 
till now at vesper time we hold 
this ageless gi ft of thought . 

Perhaps this last poem on t he Office, "Between_ the 

Printed Psalms," 1s a fine example of how welcome a disci-

plined prayer can be for one who is ap t to be quite distracted. 

The emotion is ever under strictest control and the last lines 

show this to the best advantage. 

T~ Lucis Ante Terminum, 
I thank for the intangibles 
this dry florescence stirs, linking 
logic of youtRs sundial 

to the sre or live corollas 
of today . I kn ow that I am 
in arrears, t hough breviary 
praying is predestinate. 

..: 
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E.o ems on r i turg i c-a l p r e,yer d i s p-l a y the cha r a c teristi cs 

of- the pr a yer which :rrev·er p ressures arr.y of the poets t o eJ.c-

pose t heir innermo s t r -eeling s but on the contra r y a ids ea ch 

to a dop t h i s pla n of spiri tuaT 1ife st itable t o h is neeus . 

Sev·era l :R_o·ems dea l i ng with the li t ur , ica l season.s wilI 

show what t h e di scussi on a lrea d y c r a rified ,. t hat is , the 

i nfluen cre whi c h t he sea sons mrnrt on t he pr aye·rs of both I ass 

and O'fr-ic'e. . :rt wi ll be e-viden t i n 11Adven t·" ,.- by Brother An!!'" 

ton i :rrus atha t L t h e s ame yearni'ng and e xpe-c t an c y mentione·d e arll-

er wil I a·lso l:re found i n. this poem. The t wo -foid c oming of 

t ·he Re-de em-er i s expresse d i n t h e l as t stanza . 

And a ll C.re·a ti on wil l gat h er it s g l ory up 
o·ut of t h e clouded wi nter- r ·r i g i"d tomb 
And t he sudden Ey e- wi ll swell with t he g if"t of s i gh t 
And sp-l i't the t omb . 

Ffgurati'"velY s _ e aking , Ca t holics thro ugh p·enance an.d 

pra yer c:an. spr:i.:t the tomb; of s i n , and re·ce-i ve-,_ Hi m with the 

gr a ces e·q ua l to t hose of Hi s first c omi'n g-; - or on t h e o ther 

hand in a 11 teraT sense, a C:atlioli.c,, t hro ugh a r1r·etime of 

penan.c-e and p:r-ayerr ~a n split t he tomb of e·t ·errra l de a th and 

with aTl are.ation: gather up- e.--t errrar g lory a t F.d:s s-econd comi ng . 

Im pr-epar1.··ng for 0:hristma s , C'atho]ic-s r.-emember Mary ' 's-

role irr. the r -e-demptibrr..o Adv-ent ,. in f a c-t, i s oft·en ca l l e d 

the Mari an season. b"ec ause :tf p eop le awaited t he comi'rrg or · the· 

Redeeme:-r so ea g erry , , what a-an . be s a i d o-f h e.r :From whom He 

wouTd o-e h orrr? Thoughts· of the Mother ar·e the t h em~ in 

Sister :Mary Fr.an ci"s 1
' "Adv-ent Song . 11 

..: 
., 



,Lady1,i. what songs are bending 
The t a ll grasses of your mind, 
What secret music whispers down your veins, 
What waxlea f ponderings, 0 Virgin Mary 
Waken our litt le shouts of expectation? 

17. 

Sister Mary Francis' inclusion of Mary in t he prepara tory 

period of Christmas i s typ ical of Catholic Christmas poetry 

as well; in both season s the Mother is with her Child. In 

"Chri s tmas Song ," Sister Madeleva demonstrates t his Madonna-

Child t heme. 

The world is blind; the world i s Bethlehem 
But over it Your star s are very bright . 
With weak and wise, with Mary here I am , 
Young child, toni ght . 

"Chri s tmas Song" i s but one i nstance of a poem paying 

homage to Mother and Child; some others are "Nativity ," by 

John Brunini, and "Christmas 1941, 11 by Si ster Madeleva . They-

all echo the joy of t he Chri stmas liturgy , a joy which continues 

up to and through t he fea s t o f Epi phany , J anuar y 6, and there-

after into the Epiphany season. 

Ca tholics regard the feast of Epipi phany with t he deepest 

gr a titude toward the Magi, for had t he se men not remained staunch 

in their grea t undertaking , the gentile world mi ght have had a 

different culture today • . The j ourney of the Wi semen , then , is 

of i nterest to Catholics as Daniel Ber r i gan re-presen ts i t 

in "Magi." 

So the great came, grea t only in need 
to the roof of thatch, t he child a t knee l1W~tt1fii • 
This poem, while depicting the scene as a quite humble, 

unpretentious occasion, underscores the sublime Faith gr an ted 
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to the great which permitted them to see in this Child, their 

God. 

This period of rejoicing varies in lengt h from year to 

year, between three and six weeks and then begins to wane 

into a pre-penitential season of Septuagesima, Sexigesima and 

Quinquagesima respectively. The real note of penance and 

sorrow arrives with Ash Wednesday, which opens the season of 

Lent. 

Eithne Tabor's "Ash Wednesday," reminds us that the self-

imposed penance which moat Catholics undertake is as nothing 

compared to the very real suffering which a mentally ill person 

endures. The poem describes and ampl ifies t he meaning of the 

placing of ashes on t he forehead so well that it will be re-

produced here in entirety. The opening lines are taken from 

the words of the priest as he places ashes on each one's 

brow: "Remember, man, that you are but dust." 

"Memento homo, quia pulvis es .•• " 
But for the signed, t he sealed, the set-apart, 
No symbol-ash is needed. On their brows 
Is written, clearer far, their frailty. 
Torn by eroding waves and blasting winds 
Little by little, crumbles the strongest rock 
Into a pile of dust; and thus the spirit 
Crumbles beneath too much adversity. 
Yet from the burned-out clinkers of these lives 
Warmth has not wholly vanished after Lent 
The Resurrection brings the sun a gain. 
0 pyre of consummation! Cleansing flame! 
Out of the ashes of this seeming ruin 
Let us rise phoenix-like, reborn in pain! 

The symbol of penance and death for a Catholic is con-

cretized in the very lives of these mentally ill people whose 
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of broken spiri t s , t h e r avrages of the b:attl~ t he wag e f o r 

r.ea li·ty,. 

Although nut a ll souJJs a re askffd to endure the suff'er-

ihg whi ch was demanded of Mi ss Tabor,. neverthele s s t 'he 001'. i'-

ga tiorr. t o do p enan:c:-e rema i:rrs · by virtue of Chris t 11s admonft-ion, 

"Do~ penanc:-e orr ye: s hall alr 11k ewise~ p erish. " The sp irit 

with which orre should i mp o se- voluntary penance iS"' des-c·rib e-et 

hy- Sister Mar y Fra nc:is in "Lenten- rnvi t a tory". 

c·ome , fli n op en t he sashe s of- t h e s p irit 
And re.t the broad gusts of remore-e-
g·a,a tt-er your careful def"ens-ecs •••. 
bri ng ih surrow 
Bruta l a s n a ils ,, r ·eaI as wei· hted whips .... 

Etr t ake s a s grea t a c oura e to do h a r d t h i n , s voiu .. 

t a r.:fl y a s it t ak es to f a ce t he tri a ls which a re f'a shi"oned- b y 

G'od.. Al!l! smu ness and comp-]ancenc y of c~arefuI defenses mus t 

1::re · torn . down:.. to f a c·e t h e rea lity of sorrow a n d remors e . Only 

ih thi s wise c an: a so u r display l o ya lty to C ... rist in H1 s 'ba t -

tle with sin and Sa t an . 

The spirit of p en an _ce must- c ont inu e t hrou l'r Lent 2.nd: as· 

the s.-e ason clo ses ea c h Ca t ho lic i n tens ifies his sense of· an d 

d e sire for remors:e a nd a ~onement , . for on" Good F'rida y the 

lTturgy dwe lls on H1s bi t-ter· P13.ssi on and Dea th . I rr r ·ec·ail-

i ng the scenes or t h e r ·effe!JIPtion., the C:liurc h ' 1s li terg y in-

cTude s the~ vene·r a tion. of the Cross. C:at ho lic s come- to the 

:r-ron.t of the- Church, , kne=er 'b:efore- t Lh e c-.rucifix , and k iss t ·h e five 

wounds. Thi"s ri te is t ·he theme of J:ohn I:,o gan ' 1s "A Monolog ue fbr.· 



the Good Friday Christ." 

The Good Fr iday cr owd went 
]h queues .to k i s s t he crux 
Fidelim; soon shall each 
Have back the least 
Joy and the red cent 
What he gave up for Lent. 
Our holy master has died;· 
We kneel and touch r i ps to pri de. 

80. 

Specific p enance s required of Ca tholics are to refrain 

from worldly amus ements, to give a lms, and to pr ay. Within 

two da ys, even the least joy and the red cent denied to the 

Ca tholic will be amply rewarded by a joyous Eas ter, and , ul-

t'imately, in eternal; joy. 

Any Catholic, then, who sp ends forty days i n self- ab-

negation finds the Alleluias of Easter a welcome refrain . His 

joy is augtl1Ilented by the amount of penance he has assumed , in 

how much of the old man he has put off in such effort s in 

order to put on the new man{of whom St. Paul speaks. Christ's 

Resurrection gives this hope of resurrection to all men , and 

this is the hope expressed in Father Berrigan's 11 Resurrexit." 

He must grow his own f lesh 
bright again, sweet again, a tree from i ts own roo t. 

They run and run, ~ but t he news 
is all on wing, is as f ar a s the tremendous drowning 
worla of trees, that fir s t drank from his 
infinite roots; · and now runs f ar ahead, a s f a r as 
years 
arriving on my morning, with my unhurried tree. 

Although Easter is the greatest feast in the Church 

calendar, other joyous feasts are included in this season: 

i.: 
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one of which is the Ascension, the day on which Christ en tered 

heaven. Pentecost is the transition f east for it closes t he 

Easter and opens the Pentecostal season.. It celebrates t he 

descent of the Holy Ghost upon the Apo s tles and disciples , t he 

description of which is reproduced in Daniel Berrigan's 

"Pentecost." 

All their lives rounded in a bAck country bro gue 
now to see, at crowd's edge, the fine Athehian.. profiles 
agape as ·bumpkins, scenting their delicate l anguage like 
odor of muscatel or honey: 

Peter and John, it is Babel crashing about your ear s . 
The Spirit, i mpatient of gross and exquisi te tongues, of known 
and unknown gods, has riven t he abominable tower 
with His descent. Now t he undivided tongues 

are abroad, are a wildfire, from t he t welve winds from t hese 

transfi gured faces. Never a gain to be cons tra i ned 
by scarecrow gestures, by hem or haw, Forever to see 
agonized at the crvwd's edge, . the profiles emp tied of gui le 
their human wisdom consumed in a stench of straw. 

The ro l e of sanctifying so uls began for t he Hol y Ghost 

in a spectacular manner on Pentecost, t herea fter, He con tinued 

His work in a quiet, unassuming way . Hi s presence i s as e ffec:t-

i vein souls now as it was in t he Apostles, for t he soul who 

responds to His grace will never be unduly dismayed, or 

defeated, but, like the Apostles, meet t he vicissitudes of life 

courageously supported by a firm Faith, childlike Trust and 

ardent· Love. 

The Pentecosta l season termina tes t he liturgica l season 

which begins a gain with Advent. One feast, however, belonging· 



t ·o the s anc:to~a l--I"i tur icar c-ycle deserv-e s mention, and 1·1t is 

one c:alle:d. C:andlemas- Day ; . F'ebruary 2.. :n:t-s aanre d:eri v-es f""rom 

the Ere13 enta tion of Christ 1·n the temple. Eot-h Mother and 

Chi_la a r _e honored hy- the blessing of c andles whi ch' a r -e t h en_ 

c::arri-e-d i 'n a proc-essiorr. Thomas Merton rei'e rs to t his I rr 
11 The- C-andlema s Frocess iorr". 

L.ook k ind]y ,_ J :-e-sus , where- we come 
Naw Siin•eorr.s , to k indle 
E'ac-h a t Tour L.7.fant'· s~ac:rif ice his own r ife' s candl e-
Nb r burn we- now wi t it orow.D and smoky fl ames,-
but: bright· 
Until' our sa crifi ce is done ••• 

A]I' the Fa i t hfur are to he Christlike , let tL · their 

Tight shine o:efore-- men. Their Iives mu s t, llk e the ctmdle ,i 
1:re-= burnt" out i h service of - God and man . The c-andle · 1·n the 

poem has a deeper sic n ific:anc-e for it s ymboif zes t :he sp ecin~c 

s:acrifice- whi ch- t h e poet has offere d i n t e rm_s o:r- h i s ovm Iif'e . 

.; 



B3. NON;.I:i'ITURGICAL :PRACTICES 

Nom-liturgicar praye·r is the private prayer of indiv1.d-

~aTis which, having derived from specific events and customs, 

has been developed and employed throughout the centuries wi~rr 

the approval of the Church. Tne Church is always mindful of' 

the unique disposition of each soul in its search for God and 

therefore allows it to find the be s t way to a chieve succes s , 

of course, within the limits of Faith and rea s on. Tha t the 

Church at present stresses lay participation i n the Mass is 

not to say that it minimizes or disregards private prayer, forr-
22 

the Church heartily endorses these devotions:. particularly, 

meditation, the Sign of the Cross, Angelus , Rosary , and the-

Stations of the Cross. 

Meditation is on of the essential types of prayer for 

it is by means of this prayer that a person acquires a con-

scious realization of the union which exists b:etween the soul 

and God through gr ace; · of the soul ! s complete dependence on 

Him, and of His constant loving presence in the depths of t he 
23 

soul7. 

Tne origin of the Sign of the Cross is not definitely 

known, but the practice is thought to have been developed in. 

the time of St. Cyril of Jerusalem, who recommended it to the 

Faithful and advised them "not to be ashamed to profess the 

Crucified. Be t the Cross our seal made with boldness by our 

fingers on our brow and in everything ; over the bread we eat 

,,... 
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an d the cups we drink; · when we lie do wn and when we arise". 

The wo rds and a ctions forrn a summar y of Fa ith , n arnely,i 

unity o~ God , t h e doctrine of t he Bless e d Trinity and t h e re-

d'e¥1ptioru f b r t he words , 11 I n t he n am e ,." .exp r.·e s s e:s the unity 

oi'· God;o "of t h e Ba t h e r , and (b,f" t h e Son and of t h e Ho]y Ghos t,}" 

expresse s t h e trin ity of God ;: and the c·ro ss its elf dernons t r at e,s 

Fa ith i n the i n c a r nation, dea t h and r esurrection of t h e Son 
25 

of God Who bec ame 1\ an . 

A f arn i l'i a r µ e v:otion whi ch i s rec ite d mornin g , noon , and 

n i g h t a t t h e so und o f t he bell i n honor of t h e I n c a r n a tion of 

Our Lord i s ca l led t he An g elus o. I d:, dev.elop ed about 1318 i n . 

P-ar ma ,. lit-al y when t.hree0 Pa t er s and Aves were r e c·i ted for p ea c e., 

Ver.s ic·les r e-p l a c-ed t he Pa t ·ers and by ]4-56, Pop e C'a lixtus II 

orde1."'ed t h e Ang-el us to be p r ayed t h ree t i mes da ily . The ver-

si c les whi ch introdu c e e a c h Ave- a r e : 

The Angel of t h e Lo rd decla red unt o } a r y . 
And she~ c o11:cei v.·ed of t h e Ho l y Ghos t. (Ha il rr ar y ) 

B~ho l d the h a nQma id of t h e Eord., 
B.e i t don e unto me a cc.o r din g to T y ord . (Ha il Mar y ) 

And t he ord was made Flesh . 
And dwe l t among u s . , (Hail Mary ) 

Still l a ter , a shor ·t p r ayer wa s a dded , which need not b e 

introdu c·ed h er e. At pr esent , . the Angelus is rung three. times 

da i JJy :tm a ll t h e fre e co un t r ie s of the wor l d . 

Arroth e·r devotion common t o C.at holi c·s i s t he r ·e ci t a tion of 

t h e Rosa r y .. The word,, "rosa r y", (me·ani n g a gar land" or wrea t h 

o,f no s·es) :ts app lied' to t h e o e ads thems eTJte s· which b:e-ing b ] .e-ss-ed 
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are a sacramental. There are fifty-nine beads in all, six 

iarge representing the ~aters, and fifty-three small ones 

for the Aves, with another Pater and three Aves appended to 
26 the cross. 

Usage of beads to count the prescribed number of pray-

ers derives from the old custom of keeping account of the 

psalms recited by means of pebbles. One hundred and fifty 

psa lms composed a psalter; therefore, when t he pebble-count-

ing system wa s transferred to counting Aves, one hundred and 

fifty Aves were called a psalter , or the equiva lent of three 
27 rosaries. 

Much of the spiritua l benefit of this exercise depends 

on the meditations on a particular phase of the live of Our 

Lord and Our Lady at the beginning of e a ch dec ade. These medi-

tations or mysteries are divided into $ections :. Joyful, Sor-

rowful, and Glorious. In the Joyful, the reflections are based 

the Annupciati~n, the Visita tion, the Nativity, the Presenta-

tion, and the Finding of the Child Jesus in the Temple. In the 

Sorrowful, the themes ar e the Agony in the Garden, the Scourging 

at the Pillar, the Crownihg wi th Thorns, the Carrying of the 

Cross, and the Crucifixion. In the Glorious, the themes are 

the Resurrection, the Ascension, t he Descent of the Holy Ghost, 

the Assump~ion, and t he ·Ooro~ation. 

Approximately when the recita tion of Aves replaced the 

psalter of psalms is not known, but gradually, the difficult 

Latin prayers were discarded for the familiar, simpler Aves. 
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Still another practice among Catholics is the Way of the 

Cross or the Stations. The Stations are the crosses, which 

must be made of wood, and which are usually placed over the 

pictures or tableaus representing fourteen different scenes 

from the Passion of Our Lord. While the scenes are not essential 
28 

for gaining the indulgence, they aid the faithful in making 

the spiritual pilgrimage to the chief scenes of Our Lord 1 s 

sufferings and death. The fourteen scenes are as follows: : 

1. Jesus is condemned to dea th. 2. Jesus accep ts His Cross. 

3. Jesus falls the first time. 4. Jesus meets His Mother. 

5. Simon of Cyrene helps Jesus to carry His Cross. 6. Veronica 

wipes the face of Jesus. 7. Jesus falls the second time. 

8. Jesus meets and comforts the women of Jerusalem. 9. J·esus 

falls the third time. 10. Jesus is stripped of His garments. 

11. Jesus is nailed to the Cross. 12. Je·sus dies on the 

Cross. 13. Jesus is placed in the arms of His Mother. 14. 

Jesus is laid in the sepulchre. Having reflec~ed on each 

station, the cratholic makes a practical appl ication of his 

meditation by making some atonement for sin, both personal and 

general. 

The analysis of the poems dealing with these non-ritur-

gical prayers will follow the same order as that in discussing 

them and will open with Jessica Powers' "The Place of Splendor" 

and "Where the Spirit Dwells, ." continue with Daniel Berrigan' s 

''The Crucifixion," Thomas Merton's "Evening:: Zero Weather," 

Jessica Powers' "Seventh Station," and Raymond· Roseliep's 
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11 Thirtteenth Station. 11 

Meditation is awakening in the soul of t he presence of 

God in the soul. The realization· of this fact ·must be made 

with ·conscious effort as Jessica Powers indicates in her 

first poem, "Where the Spirit Dwells. 11 

This is the Spirit's place 
Into whose peace few paths of wisdom wend 
Where art thou, man, with anguish on thy faca 
Out on a search forever without end? 
0 piteous and unprotected onel 
I am seeking a lover, he says, seeking a friend. 

Rut earth has none of these. 
Each soul was made divergent and alone 
And of itself forever without kin 
Sa~e to a Blessed Guest Who waits within 
Made to find God and marked to be His own, 
It hears t -he brand of a di vine ffecree-: 
Ih shifting now and through eternity. 
O Lov,e, where dwellest thou, it cries, not seeing 
I~self a covert from the wind and rain, 
A tabernacle and divine domain, 
Bride and abode of th-e Most Holy B-eing , 
The Love whom Love would give its l ife to gain. 

This awareness of the Guest within is possible for t he soul 

only by shutting out distractions, all things earthly . This 

deeper form of meditation is called contemplation. The mental 

steps one must take to obtain the grace of contemplation are 

described in 11 The Place of Splendor. 11 

Its single gate 
Lies in your soul, and you must rise and go 
By inward passage from what earth you know 

The steps lead down 
Through valley after valley, far and far 
Past the five countries where the pleasures are. 

-., 



And past all known 
Maps of the mind and every colored chart 
And past the final outcry of the heart. 

Walk till you hear 
Uight told in music that was never heard 
And softness spoken that was not a word. 

That light swept shore 
Will shame the data of grief upon your scroll. 
Child, have none told you? God is in - your soul. 

88. 

These poems can be the story of everyone's search for 

God and in this respect, they are universal. The specific 

method by which the poet seek s God within the soul makes it 

peculiarly Catholic since she disciplines her mind and will 

to exclude from thought all which is not God. Conrrentrating 

on the thought of His presence within, she b~comes aware of 

this and only this. 

The Sign of the Cr oss, like meditation, is a part of 

every prayer for a C.atholic. The Cross which is trace:d on 

the Catholic· reminds him of the price paid for his redemption. 

This is the ry1son a'et.re of the- wayside shrines of the 

crucifix az Daniel Berrigan .' s poem, "The Crucifix," can 

testify. 

I remember today a Quebec roadside, the crucifix, 

So old, so scored by their winters, it had been staked out 
perhaps by a band of ruffians on first Good Friday 
The way it endured, time would have bruised his fist in 

striding it ••• 

H-e was irremovably there, nailing dov-m the landscape,, 
more permanent than any mountain time could bring down 
or frost alter face of. He could not be turned aside 

from his profound millennial pFayer. 
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still his body took punishment like a mainsail 
bearing the heaving world onward to t he Fa ther. 

And men knew ni ghtlong : in the clear lovely morning he wil l 
be there, 

not .to be pulled down from the landscape, never from his 
people's hearts. 

The crucifix is a vivid reminder of Christ's lov.e for 

men: it is the means through which He continues to bear th~ 

"heaving world" to the Father. It i s through the Cross that 

He will attract p·eople. "And I, if I be lifted up will draw 
29 

all things to Myself~" 

Unlike the two previous poems wfuich dea l with meditation 

and the Cross directly, both t he Angelus and Ro s ar y are merely 

alluded to in the next poem, Thoma s Merton' s "Even i n g :. Zero 

Weather." 

Amd we will never see the copper sunset 
Linger a moment, l i ke an echo, on t he frozen hill 
Then suddenly die an hour before the Angelus 
When all the monks come in with eyes as clean as the cold 

sky 
And axes under their arms·, 
Still paying out Ave Marias 
With Dosaries between their bleeding fi ngers. 

The Angelus and Rosary do three trhings for t he poem: 

a) define the hour of the day--five o'clock since t he Angelus 

rings at six, b) emphasize the bitterly cold weather--stil'l 

paying out Ave Marias with rosaries betwe en their bleeding 

fingers, c) establish a monastic atmosphere as well as a 

descriptive one of how t he monks spend their spare moments. 

The monks came in "with eyes as clean as the cold sky," 

and no doubt with a spirit of recollection produced by the 
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private prayer of the rosary. Alike meditativB spirit pre-

v.ails in the poem of the sta tions. Notice this in Jessica 

Power~-~ poem on Jesus' s second fall, 11 Seventh Station." 

I think tha t it must have been true in anc ient Judea 
As it is true on this shaded chapel wall . 
That He Whose love had rooted itself in suffering 
Would. find the most uncomf orting place to fall. 

A spirit of reflection so essential to both goad 

poetry and prayer is in evidence here , and i n this i ns t ance, 

the poem c~ould serve as a prayer . Another poem on the sta-

tions, Father Roseliep's "Thirteenth Station," does not give 

this same impression. The scene is that of the Pieta , Mary 

holding the Crucified Body of her Son in her arms . She is 

the priest offering up the Sa crifice of the Mass . 

You are the prie s t tonight 
The paten of your l ap holds sa crifice 
You are the priest toni ght, 
Offering Pea c and its price 
Star candles burn palely bright; 
Joh.n is your f a ithful acolyte 
You are the pries t tonight . 

Mary offered in a blood manner t he Sacrifice which 

priests offer in an unbloody manner . The poet makes hers as 

liturgical as that ~ys tical offering which is the Mqss. This 

p oem conclude s t he poe try on non-liturgical prayer . 

Summarizing Catholic pr a ctices in poetr y cmnfirms 

Maritain's sta tement, i.e. that a worthwhile theme strengt hens 

a woEk of art and such themes as the litur gy and priva te pr ay-

er in the hands of craftsmen like Thomas Merton, Daniel Berri-

gan, Jessica Powers, John Logan , Bro ther Antoninus, and Sister 

Mary Francis are sources of both inspira tion and aspiration. 
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While poetry can never enhance the value of prayer or 

detract therefrom, the art of exposing the intrinsic beauty 

of these devotions is a challenging feat, since it requires 

a deep insight into such beauty and the necessary skill to 

communicate 1 t. Such poems as "Advent, ," "Advent Song," 
11 Christmas,tt "The Magi, 11 11 Lenten Invitatory," "Monologue r ·br 

the Good Friday Christ," "Resurrexi t, ." and "Pentecost," are 

examples of what has been done with 11 turgical prayer poetically·,) 

while "Evening ; Zero Weather,," "Thirteenth Stati on::," "!he Place 

of Splendor,!' "Where the Spirit Dwells, ,11 and n Cruci fixion-,, 11 

are instances of how successful contemporary Catho l ic poet's 

have been ' in the realm of non-~iturgical devotion.s; · of how 

capably poets can merge the things of God with the thing s of 

men. 
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CHAPTER VI 

SUFFERI NG 

O'f all 11 vin c·rea tures of· God , man ha s t h e grea test 

c.-a p a ci ty for c hange. This t :en dencw: i n him is p erhap s more· 

disc·ernib.JJe in suff""ering than i n some o ther a ctivities , for 

he c an r ·espond to it. in. many differ.en t way s , i.e.,. a s a 

h edorri st i h:. avading it·,:· a Buddhi st in surrendering :fa t aUs-

t'ic·al ly t ·o it,, a Stoic in. comp eting doggedJ.:y with it , or as 
1 

a C.atholic- i n submitting sup_er.na turally to it . 

WhiTe it- i s bo t h po ssib Te and prob-ab]~ t hat a C,a t ·h o-Iie' ':s 

i "n i ti a l re·s ponse to s uSferin g c:a rr .. be in any one of t h e oth er-

ways , i f h e is to o-ene.fi t f r om t h i s p a i"n , he must a cc·ep t it 

as- Goff' 's e xp r ·e:s s erl or p ermitted ·vvill f or ' i m.. rn t h i s :rny ,_ 

suff"er i ng a-a11:. T:te and is me anin fuJ:1 ;: ft become s so onJ:y by 

way of analog y ,? however , .. for it i s in t h i s rnaruier a l one t h a t 

the doc·trirre- of sufI'eri rrg c·.an he appro a ched , t h ere be i ng no 

oth er way of rinking t he I nfinite- and t he fin ite.. Actually ,, 

the proolem of suff erin5 will b e solved onry a t t h e e.1.d of 

time; · but t h e C.hurc h , . by a dhe-ring to t h e e xam:i;:> l'es an d tea ch -

ing of 01:U' Lord, has ma de- pro-rroun.c·emen ts on t he subj ect whi c h 

g i ve it both meani n g and merit. A view of t h e t 'e a ch i ng of 

t h·e c:hurch on sufI'ering wi l T includ e a discussion of t h e n a ture 

o-f suf_f ·er.ing ,, r-e-si gn a tion'. and pur po se an d t1iu e-s of su:rr·er.-

i'ng .. 
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P.rimarily , , suf ferin i s a puni shmen t fo r s i n ;: but s i n ce 

Our Eord Himse lf' chose it_ of a ll po ss i ble ways to redeem 

mankin d , , it- has come to b e regarded as a n e:c:e-s s ity -- no- cross , 

no: c.rown .- Our Lord cho se t h e c:ro ss , and anyone who wishes to 

fb llow Him must do t he same a-s- o:ur I.Drd ,. or he ca nnot b e 
3 

Chlrist 1 's discip le •. 

Christ t hrough Hi s sufrerin gs and dea t h earned t -h e meri ta: 

ne-:cmssary to o b t a i n h e aven. . Th is means t h a t He e a rned t he 
4 

grac:es whi c h give eternar va lue to t he a cti JJi ties or- men . 

:C~t - is t h e r e s ponsibility of ea ch man t herefore , t -o apply t hes e 

merit s to h i s O'\,\rn_ sufTerin g s and a ctivities to give t h em eter- -

n.al Ya ]ue . 

By submit ting ch e erfully to God ' 's e:xpre s s e d or p.ermi tted 

will for h i m,. a · C-a t ho lic appli es these merit s of Ch ris t''s to 

h i s oi'm situa tion"., I t t akes grace t o submit . Now, such 

.rrecigrra tion does not i'mpiy or- include0 a passi Ye a cc:ep t an ce of 

e_vi r i h:volved; · on_ t h e con tra r y , , a Cnth olic must do a ll in his 

p-ower to elimina t ·e such e:'Vil t h rough c ons t ant vig i l anc e and 
6' 

s-trug gle . "The c_-ro s s is a 'lsia.ttI .e 11
• 

'Ilhe urt i mate purpo s e of suff ering is for the gre a ter g l ory 

of God • ., O:ur Lord e-s t abTi shed thi s when He refut_e d t h e J'udaic 

n-eit.ation.shi p h e-t we en_ p ersonal guilt and p u..ni shmen t fnsti gate-d 

ow t h e discus s ion· of the man born, b lind . The Ap-ost.Ie.s h a d 

aske-d Rim whether t h e parents or t he ch ild was · guilty o-f s in. 

C.:brist· an.swer-ed t ha-t '· n ei t h e-r the_ parents nor the child i n vo ive·d 

were:: gui'l t y butr t.-he a ff1ic::t ion had been p ermi'.tted for t h e gl ory or· 



96 •. 
God. Ih one sweeping statement, He upset the traditional 

7 teaching of personal guilt and proportionate punishment. 

The disproportiion between. guilt and punishment is still 

a bone of contention in the world. The wicked apparently 

prosper while the virtuous often suffer the greatest afflic--

tions. Theologians maintain- t hat the wicked are being re-

warded temporally for the slight good they may have done, 

while the genuinely good people are being purged here of 

the faults which they retain and thus are preparing themselves 

for an eternal recompense; t he suffering ls testing their 
8 

true worth and giving glory to Him . 

Suffering, then, is understandable in the light of 

Christ's teaching ; whereas, the types of suffering are 

observable in the li ght of His example. He suffered phys-

ically, morally, and spiritually, as His followers do, for 

H~ would not ask of them that which He would not do first. 

Physical suffering began for Christ at the moment of 

His birth in · a crude, cold stable and continuea throughout 

His earthly existence as He experienced the exile of a 

refugee,, the fatigue and poverty of a workman, and the home-

sickness and hunger of a stranger. All of t hese were climaxed, 

however, by the bitter sufferings involv:ed in His P-assion and 

Death in which He reached a new depth of physical torture 

in the scourging , crowning with thorns, carrying of the Cross 

and the crucifixion. This was but one phase of suffering , 
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fbr He likewise knew moral and spiritual- suffering a~ well. 

The moral suffcering of Christ- oc-·curned 1n the Garden_ of" 

Get'J:rsemani when: He, Tike the sih~laden .goat of old ,. volunt"arf l y-

shouldered the sins of the world. The heinousness of the eVi:l:1] 

imposed on His innocent sour c.re-ated such an agony tha t He 

broke out into a bloody· sweat. No one deserved t'o suffer les-s 

than _He. 

Ghrist'·' s physical and m.oral sufferings can-_ be comprehended, 

at" least to some degree; - His spiritual suff"ering , .. however,,. 1s 

beypnd human comprehension. Hecause of the hypos tatic union 

in~ Christ,: His humanity surr·ered abandoment b y , ID:s Father in 

a V·ery r .eal sense, known as the pain of loss·, while His d i vin.-

i 't'y c~ontinued to en~oy the B:eat·lfic Vision. It rs difficult 

to understand how He c ould suffer so intens ely on one hand and 

he · happy simultaneously om the other, but it is a ma tter of 
9 

Faith that He e:xperienced such-dual sensations. 

These t~pes of sufferin g endured by Chri s t are common 

to all people. In the physical order, sufferings arise from-

sickness, , inclement weather,, death,. p-01l.erty , and fati gue. The-, 

c:ross, , of whatever nature, is intended to drive the souIL 1·nward 

so as to unite the sufferer with another Sufrerer and thus t .cr· 
10 

gain eternal value from: the present pain. 

Moral sufferings are Wllike those of the sinless Christ,., 

sinc-e? man is only too weil aware of his sinfulness,, gull t,, and 

f rai lty of nature. The sufferings consist in re:alizlng one 
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has a responsibility to Som_eone he loves and that he 17ikewise 

has failed in _ this responsibility. I·t is an awareness of the~ 

disproportion ootween~ one's gull t and ade·qua te a tenement whi chi 

pFOduces the sufferings. B-1.'shop Sheen .,_ says that the depth of' 

one I s moral suffoering depends on the depth of one I s lov.e. Such 

a soul finds more peace in _ suffering than i n sinning . K:rmwi:ng, , 

too, . of liis pronenes's to evil, such a soul; is I!ess disturbed 

at the sins of others; · he condones the sinner, while h~ de-
11 

t:ests the sin. 

Sufferings in~ the spirftual order are occ a s i oned by a 

soul who yearns to re~lize some of ~ts potentia l ities which 

hav.e not been:. exerc·ised or for a deeper spiritual l ife whim 
12 

will make m·ore demands on: it. The sour :ts rike a plant hav.-

ing roots needing spiritual depth· and branches which yearm 

for communi:bn: wi tl:L h~avem The depth of the desire co:m:~·es:p-cmds 

to the capacity one has to love •. 

A great master of the sp iritual life, St. Jbhn::. O'f the 

Cross, '. describes th~ diff'erent levels of spiritual suffering . 

He..: says the strong souls experien:,.ce two types of tri a l, one 

the dark night of the senses, and the other the dark night of 

th~ spirit. The former consists in dryness in prayer, a ~ea~· 

of being spiritually ruined, . and even:. forsaken by God,. along 

with a sense of abiding peace; · the latter consists in trials 

similar · to the former except that they are of a more irutens·e 

nature. The soul considers itself a source of c:on:tempt,, and 
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despite all the earthly attainments it achieves, it regards 

itself as a stranger and a pilgrim on earth; : ne~ertheless, 
13 

this soul experiences at all times a se·rene peac·e. 

These deeper spiri·tual sufferings may never come to 

many people, , but": e::v:eryone does have an·· innate yearning for 

God. The capacity for loving God v,aries with each person:. 

St. Therese of Liseaux compares this capacity to liquid 

measure containers. Some have the capacity to suffer and 

love in the equi 'Valent of a thimbleful; others hav·e that of. 

a glass; : others again of a jarful. Regardles s of the c:apaci tjli, . 

the important item is to fill one's container. When one is 

satiated, one is content. Those with the smallest corutainera 

wilI he expected to surr·er less; those with larger containers 

can. endure more and their reward will correspond to the con-
14 

tainer. Our L'ord put it this way:: "I'm My Father's house, 
15 

there ar,e many mansions. 11 

'lhese-- a~e the phases of suffering which will b:e analyzed 

ihl a group of poems by Catholic poets. Since suffering derives 

meaning and merit from · the sufferings of Christ, the first poem,_ 

Daniel Berr1gano1 s tt The Crucifixion--, 11 will deal with the cruci-

fixion. The next three will be based on physical suffering,, 

namely, . Jessica Powers 1 ' 11 To One Killed in War, ." and Ei thne: 
-

Tabor's "Underscoring," and "My Wish." Moral suffering is 

exemplified: in Allen Tate's "Sonnet at Christmas," Sister· 

Mary Francis' "The Penitent, 11 and Thomas Merton's "The B:-io--
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gnaphy~ 11 Finally, , various degrees of spiritual suff'ering azrn 

the theme of Robert Lowell's "Colloquy ih Black Rock," Jessiea 

Powers' "Homelessness, ." and Thomas Merton' 's "st. Alberio. n 

Jessica :e.owers' 11 The Cedar Tree," 1s the concluding poem on! 

the analysis of suffering, and will be conc-erned with the 

allotted share of sufl'ering of each soul. 

Suffering c~an never he endured meaningfully without firs·t 

medi t:a tiont on the Passion. The imtroductory poem draws a 

graphic picture of Christ's re.dempti ve ac:t. The poem is 

based on: a wayside· crucifix in Q,ueb-.ec. Christ ' s determination' 

to suffer for all men to the end is depicted in the lines, 

"still his body· took punishment Tike a mainsail, be:aring the 

heaving world on to the Father.-" 

cratholics derive their love for the Cross from the words 

o·f Christ Himself, "and I, if I be lifted up from the earth,., 
16•' 

will draw all things to myself." He c:an die no · more, but 

the crucifix is a r -eminder to Catholics of His great love fo:n 

mankind. H-is fidelity to His mission is thus expressed by 

the poet. 

H~ can never be pulled down from the landscape 
n·ever from his people I s hearts. 

The crucifix, too, is an example to suffering mankind. 

Christ, by His death on the Cross completed the work which He 

was sent to do; : Catholics are taught to keep Him in mind in 

all their sufferings, and like Him_, to corr.tinue brav·ely to the 

end. 
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N,bw of all the suff.ering s which men endure, . death :ts one 

of the greatest,, and a violent de-.ath such as that exp·eriene:-e:d' 

in_war i s the very epitome of horror. It is to such a death 

that Jessica Powers refiers i:n.1 ttTo One K1·11ed in-_ War. 11 

This was a tortured noad • • • i "t wi 11 o:end 
again- to the chariot of fire, to the wheers of pain. 

My, brother y.our road was black but :Dt had an ending· 
Through, the t.erri ble hills bey.ond my: compr.ehending-
through: the flaming wound and th~ choked breath 
and the opened scar. 

. ., 

There i "s only o·ne way, .. she continues, to acCl~p-t this 

pain--for lov.e, .. since "the road of suffering runs :ta.rther than 

any· other T:oward God His Char.1o~t - of f'lre Rs horses of love 

ttra t :rran1 this way. 11 

P:1:iysical suffering has the tendency to strip~ th'ings O)f 

non~essentials. The soul,, i'm grasping essemtia ls onl'y ,. will 

be led gnadually to the essential One, that is, God. This is 

particularly true when the plt!fsiaal suffering happens to be 

as great an agony as that which ac'.companies mental i 'll:ness, 

for the mind is then constantly battling be tween i "llusion, 

and reality. Hy· stripping the mind of all distracting illu.:s.1:ons 

and det:aching the heart from all trivia,. such sours may find 

God sooner than healthy-minded individuals. Both the f'oliow- -

ing poems describ.e this aspect' of phy-sical suffering . The? 

first descrip tion·~ is from the p·oem,., ttu.hde.rscoring,,11 b:YT Ei thna. 

Tabor. 

Crab H.:ke scratchings that a man 
Makes when his mind, , his body, and hi's heart 



Are nacked and racked a gain in1 a gony •. • • 
~emorse ,; desp_air and fear and loneliness 
And ohJ the final cruel cut of loss •• • 
Reader . the cry I wri te has echoed down 
FJ:>om··. Chris t Himself die.ta t i ng from the Gros s 
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•· •~ . 
The p:oem ·. no t only descr ibes t he mental anguish of a sick 

mind, , it also dep ic t s the use whLch a Cathol ic make s of the 

crucifix ~ How eff.ecti v.e s uch a medi tat ion can become for the0 

mentally ill is fur ther e x emplified in "My Wi sh,,11 ano t her p:oem 

byy Ei thne Tabor. 

My wish 1·s rrot for my ' f.l:"ee dorn. 
Nor fo r sani ty 
m,t to be once more 
Whole and c.lean a gain·;: 
F;ft>"ee. from~. t ha t whi ch l u r k s 
R-ar,! deep inside, my- bra i n--
My wish i 's for H-! s love 
Ev.en in_ i n s ani ty • -

Ei thne T'abor' s sufferin gs could nev.e r be born a s brave liy 

as this if her Fa.i th i d not prepar .e her to unite her sufferings 

wi th . t hos e of Christ. She can pur ge hers e lf of all desires,, 

ev,e m that for sanity, . r a ther t han r i s k Tbs ing H-is l ove. Sne 

h a s r e a rned wel l 1 the l ess om o f t h e Cross. 

While mental illnes s produces one kind of suffering ,, m.orar 

suffering produces ano ther t ype o f mental s uffe ring , . that of 

nemorse. Allen Tate's moral s uf f ering d if~e rs from Eithne 

Tabor's i n . kind though not in . degree. ]h, 1
'
1Sonne t- at- Chri stmas ,.'1 

he experiences a mind fet.tered to its own agony wi thout ltope 

of release. 

Ah Christ, I1 love you rings to t he wild s k y ' 
And I must think a H. ttle of the past:: 
When-: I f was ten I J. told a stinking 1'1.e 
And got a black boy whi·pped; '. but now at l ast· 



The going years caught in an accurate glow, 
Reverse like balls englished upon a green baize--
Let them return, let the round trumpets blow 
The ancient crackl e of Christ's deep gaze. 
Deafened and blind, with senses yet unfound, 
Am I untutored to the after-wit 
Of knowledge, knowing a nightmare has no sound ;· 
Therefore with idle hands and head I sit 
In late DecBmber before the fire's daze 
Bunished by crimes of which I wo uld be quit. 
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The poet definitely feels a sense of responsib ility to 

Someone he loves and a sense of having failed in the responsi-

bility. He, however, lacks the hope of release f rom t his 

dilemma which is specifically Catholic, t hat i s , the release 

offered in the Sacrament of Penance. Since t he poet l a ter 

became a convert, the moral suffering described in this poem 

mi ght well have instigated his conversion. 

This is not to imply that a Catholic cannot and does 

not experience sufferi g in the moral order. On the con trary, 

he nev:er loses the consciousness of having sinned,. of being 

prone to sin, of making atonement imldequately, and of having· 

hurt a Friend. The deeper one loves, t he greater t he sorrow ;· 

and for a Catholic, the knowledge of graces received and 

wasted c·reates a shame as intense on one hand, . as Al l en Tate' ;s· 

hopelessness is on the other. An example of such shame is 

contained in Sister Mary Francis 1 poem, 11 The Penitent." 

If I could drink your justice dolm like gall 
Frushing the gnawing sorrow out of my soul 
And dash my bones against Your equity 
Here was solace! 

Away to some nes~ of understandable justic~ 
Revere the Heart of Jesus, . this shall be worthy 
reparation of your sins ••• 
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The Catholic knows that any attempt to measure up to the 

things of God is impossible sin.~e there is nothing which He 

desires or needs but the lov.e of His creature. The only adequate. 

atonement a Catholic attempts then is to develop a sincere,. 

deeper lov.e of the God Who is Love. This can grow if the 

C'atholic develops it from his sense of gratitude to God, as-

Thomas Merton demonstrates in "The Biography": 

And yet with every wound You robbed me of a crime 
And as each blow was pained with Blood, 
You pained me also with each great sin with greater graces 
For even as I killed You 
You made Yourself a greater thief than any in Your company, _. 
St~aling my sins into Your dying life 
Robbing me even of my death. 

The only suitable atonement for sin is love and gratitude. 

For if these are sincere and intense enough, offenses against' 

Him will b:e fewer and maller. St. Augustine says, "nove God: 
17 

and do as you please," knowing that loving God correctly, 

one will never want to do anything contrary to Hi's wishes. 

Spiritual suffering begins with a distaste for mundane 

things and a yearning::for &ternal ones. Sometimes the soul 

in a half-hearted fashion yearns for the happiness which only 

God can give and then unsure of itself pretends to forget such 

matters until God, knowing the capacity such a soul has for 

lowe, will with a lightnihg-l1ke thrust capture His prey. St. 

Paul was treated thus; : and Francis Thompson speak·s of being 

uhunted." This is the spir1 tual suff"ering of which Rob:ert· 

Lowell writes in "Colloquy in Black Rock." 



Christ walks on the b lack water. In Black Mud 
Darts the kingfisher. On _Corpus Christi heart~ 
Over the drum _beat of Sit . Stephen's choir 
I i hear hi·m stup·or mundi, and the mud 
Flies from his hunching wings and bEak, . my heart~ 
The blue kingfisher di v:es on you in fire •. 
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The boredom· of the world, . the ac ti vii ties o·f daily ]}ife 

seem inane_:: and useless. At- this point grace steals :tnt-o the 

Heart and awakens the soul to an~ awaneness of a de.eper,, richer 

life D .. v.ed for and in God. The soul strikes deeper roots ~ and 

the first stages of spiritual regeneration hav•e begun. The 

aiml"ess indecisions are gone, and the soul enjoys a new peac·e. 

rm the spiritual life there is no standing still. Spir-

itual writrers say that one either moves forward or backward. 

Immoving forward, : the soul finds less and less enjoyment irn 

worldly amusements and affa.irs in themselVces and participates_ 

ih them only for a higher good. It exper:iences, too, at 

fr.equent intervals , a homesickness for heaven. This hom·e l'e:-ss 

f-eeling is aptly described in Jessica Powers' s 11 ffomeless nes-s. 11 

It is the homelessness of soul in the body sown, 
I.tt is the homelessness of mystery; · 
Of seeing oneself a leaf,, inexplicable and unknown 
Cast :r-rom an uniinaginary tree ; · 
Of knowing one's life to baa brief wind blown 
Down a fissure of time, , in the rock of eternit~ 
It is the pain of- the mystic suddenly thrown 
Back from the noon of God to the night of his oww. humanitiy 
It is this grief, it is the gr i ef of all men praying . 
Ih finite words to an Infinity 
Whom·: if they s-aw, they could not comprehend 
Whom_ they cannot see • . 

This then is a description~of the suffering endured Xn 

the da~k night of the senses m-entione-a. by St. J,ohn of the Cross. 
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Few people can readily appreciate the mental suffering im-

volved, since so few experience this themselves as intensely . 

as the poet does. The mood of the whole poem is far more 

revealing than the lines cited. This is also true of Thomas 

Merton's "st. Alberic," which describes briefly the state of 

a person suf~ering the dark night of the soul. 

But when the stones and clean-hewn beams 
Heard no more sounds but of bees, your thoughtful eyes 
Were always full of exile 
Though peaceful with the peace of pilgrims and with 

happiness 
That shamed in the deepwoods, t he sentimental doves ••• 
But when, in the hi gh noon of contemplation reason died 

by blindness 
Your faith excaped and 
Loving, in Christ, the 
Body and spirit tilled 

found the flowering Cross • 
agony of Adam 
and gardened ••• 

The capacity and privilege of undergoing such mental dur·ess. 

is accorded to the select few who have deep· enough faith to 

withstand all the anguish and cpmp).ete abandonment to divine 

providence whi"ch such suffering experiences. Why some souls 

are destined for one type or degree of suffering or for another-

is a mystery which G:bd in H-1s all-wise p2an destines for each 

soul. Since- no one knows just how much is expec ted _ of .him , 

he mustr work to the best of his ability, and he knows t hat· 

r~gardless of the siz,e of his capacity, his duty is to fill 

that one wherein ' he finds contentment. 

Fitting the cross to the shoulder of the mearer is the-

theme of the final poem on suffering . It is Jessica P:owers '' 

11 The C!edar Tree. " 



Ih the beginning , in the beginning 
Of endlessness and of~eternity 
God saw this tree. 
He saw those branches hending low 
Under the full exhaustiorr of the snow 
Whether the wood breaks or t he branches hood 
Mus t be of His devising ••• 
Gi:,d Who is Good looked down upon this tree 
White in the weighted air 
And of another 0Bdar reckoned well 
He knew how much each tree, , each twig can bear 
He counted every snowflake as 1 t -· fell •. • • 
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God, who knows every soul as a subject knows how much it 

can bear, knows, too, if it will utiliz:e what· has been off·ered 

to it to the best advantage. Thus the Church stresses the 

necessity of praying as Christ did: : 11 Nbt my will, but Thine 
18 

be done." 

The poem c·oncludes the discussion of and poetry on sufr·er-

irrg . The only- suitable e-xplana tion of suffering deri v·es from: 

Christ's suffering on the ross because there lies the where-

withal to obtain merit and meaning from all human misery. Thre 

Eassion .of Chri st must be an essential doctrine in the li~e 

of every· Catholic. This Daniel Berrigan. demonstrated in, 11 The, 

Crucifix. II Jessica Poweras I II To One Killed in War ,,11 Ei thneo 

Tabor's 11 U-nderscoring , .11 and "My Wish,i11 described what meri t ·s 

c·an he obtained from physical sufferings if they are endured 

for the love of God. Allen Tate's 11 Sonnet at: Christmas,.," 

Sister Mary Francis 1 1 11 The P.eni tent, 11 Thomas Merton I s 11 'Ilhe 

Biography, ,11 depicted various types of remorse, , love,. and 

contrition for sin which produced the moral suffering , whilec 
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spiritual· suffering was the keynote of J~ssica Powers' "Home-

lessness," Thomas Merton's "St. Alberic," and Robert Lowell's 

"Colloquy in Black Rock." The indefinable yearning which is 

characteristic of this type of anguish was sensed rather than 

described in these poems. J·es s ica Powers I poem, 11 The Cedar 

Treeu concluded the discussion of the poems of suffering with 

the idea that t he wisdom of Divine P-rovidence which fashioned 

each soul also plans the unique destiny- which that soul can 

fulfill capably. 

To these poets, the important item is how to suffer. In. 

emphasizing the beauty of suffering, all without exception. 

echo their Master Who chose it as the system of bartering 

for souls. 
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CHAPTER VII 
.. 

DEA.TH--AND THE AFTERLIFE 

By His life on earth, . Christ showed men how the y ought 

to live. By His death, . in lessening the fear of it and con-

firming the hope of immortality, He showed men how t hey oughtt. 

to die. Men, by conforming their wills to God's in all things 

and particularly in dying , express their love for and con.-

fidence ih Him. Thi s harmony of wills constitutes a happy 

death for a ~atholic and 1s the most fundamental concept of· 

death for a Catholic. 

While most men, Catholic and otherwise:-, believe in the·· 

four last· things--death, judgment, heaven, and hell--the 

Church has specific doctrines concerning each ev.-ent. As a 

p;oint of de:parture, it might be we'll to explain that all 

Cfatholic heliefs c:.an be grouped into any one of three different 

categories: . either truths which are transcendental and which 

are known by revelation only, such as the mystery of the 

Trinity or the Eucharist; ·or truths which are known both by 

reason and revelation, such as the four last things; · or againi, 

an intermediate group of things which are known partly by 

revelation and partly by reason, such as the doctrine on. 
1 

purgatory. Tn.e truths of the two latt'er groups will be the~ 

topic of our discussions, bBginning with death. 

Because death is a punishment for sin, it b~longs in al r 

three realms--biological, moral, and spiritual. In the biolo-
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gical order, death occurs when the soul leaves· t,he body,, which 

returns to dust and remains so until the end of the world, , 

when it will rise again and b~ reunited with the soul to 
. 2 

enjoy happines.s, or to suffer misery forever. Im the moral 

and spiritual order..., , death occurs when grace leav:e:s the souJ! 

b:ecause:-· of mortal sin, which to a C]i thollc ,, :ts the greatestt 

of all! ev.il's, , cons is ting · as it does in the loss of God ' ts 

rr1·endshiv. . Whem physical and spiritual death occur simul-
3 

taneously, .. the sour loses God ' ts .friendship e·.ternally. 

A Catholic, then, , is taught to fear mora l and spiri tua].. 

death rather tJhan biological d-eath. Ih this respect,, he 

learns to lov:e the latter rather than to fear it, for death 

is really a birth of eternity for him. Therefore,,. death and 

the particular judgment are matters to meditate upon and pre-
4 

pare for adequately during this n:fe. 

·neath, m·oreover, has two main advantages:: the first is 

the ending of present evils which without- death would go on 

forever,-; : the second is the balancing o-f the scales of God 11s 

justic:-e, for He executes His justice privately at· each p·e.rson,'s 

death ih a particular Judgment, which judgment will be rep eatedi 

publicly att- the end of the world in a g·eneral Judgmen-;_t. 

R-egarding the fbrmer, theologians hold that 1 t occurs 

in the instant that a soul leaves the body, then: "the souiL 

i '.s internally illuminated as to its own guilt and of 1 ts own 

initiation takes 1 ts course either to heav·en, _ hell, . or purga!"" 
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Bishop Sheen~describes this judgment in greater de-t:afl: 

At the moment of death, the self is con~ronted with 
self in its great moment of menta l awakening in the 
morning of the afterlife. In that tearing away of all 
illusionment, the soul will sea itself as it really is. 
It still drags a train of experienc:es behind it; : it has 
a memory, that storehouse of habits good and bad, of 
prayers said, of kindnesses to the poor, a s well as the 
refusa5 of graces, the sins of avarice, of lust, and of 
pride. 

After the particular judgment, the soul will suffer or 

enjoy, as the case may be, the consequences of its labors,. while 

the body will remain in the grave until the gene r al judgment. 

The uncertainty of the time and place of t he general 

judgment has occasioned much speculation and difference of 

opinion among theologians. 'llley all agree, however, .. that Christ" 

will be the Judge in His Second Coming. The judgment, they 

maintain, will consist of a divine illumination in which each 

sour will see its own state and the state of every other living 

creature as well. The judgment will include "all works, good 

and bad, . forgiven as well as unforgi v,en sin:, every idle woll."d~ 
7 

and every secret thought." The revelation will be for the 

greater glory of God, the honor of the blessed, and the shame 

of the wicked. Furthermore, the body will have arisen from 

the grave, . and united, with the soul, will share the soul's 

punishment or reward. 

While the Apoc:alypse and St. Thomas describe both the 

last judgment and the subsequent'· necreation_ of a new world 

thereafter, the foregoing statement contains the major tenets 
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of the Church regarding the particular and general judgment 

when.. the hody will join the condi tion.1 o f the sour., '.Db.i's c:on:-

di tion_ wilr dep end on . where the soul r .e sides , either in heaven,, 

ltell , . or purgatory . Sin.ce0 a C.atholic's attitude toward death 

i ·s determined by his belief - im these states or plac:es o :f• et".er--

nal abode, .. a brief'' resume mus t b.e made of each. 

Now,, ev.ery Catholic is t aught~ t.wo fundamental concepts· •. 

The first is 11 t hat God made us to show forth H-is goodness and 

to share with us H-is eir.erlasting happin.es.s in heav,en" :: the 

secon-d is that "we must know, , lov.e,, and serv,e- God in:: this 

world to gaim this happiness of heaven • ." Tihe happ iness of 

lteav1en; , moreover, con:sists in the direct v1.sion., , lbve, . and em-

jbyment of God attairr.ed by a sp·ecial Iti. ght of glory giv1en. to 

the blessed by God i m order to see- H-im.. fac::e- to :rac-e. ']his 

neward, ~ the Rea tific Visiom, depends on both t h e · soul7' s e:apacr-

i ty for happiness and the virtuous 1'1.fe it led ;· the-re fore, , tllre 

degree' of happ iness ih1. heav:-en~ V1aries with the merits of each· 
8 

individual soul~ 

The soul, in order to be rewarde:d with the Beati fic Vis:ilom,) 

must be free of all sin and hav-e done enough p·enanc'e to at'one' 

sufflciently for sins previously committed .. ']he soul will them 

be admi t-ted into this state of perfect happiness, pe.rfec;t sin.."<;:'8 

i ·t fulfilled its reasom for being . Heav,en: is a plac:e ,, too ,. 

but only in the wide sense of the term sin.c-e spirits c:annot-

be localized. It is a place where Christ and Ris Mother live 
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b0dily;• with the saints. 

St. Paul i n:i. describing hea'Vien said:: 

Eye has not se:em nor ear heard,, 
Nor has it entered into the heart of man, . 
What t hings God has prepared f or those who love him •. 1 O 

Oh1 t he other hand, the soul that is gui lty of ~epente.d 

mort'al sin at- death iis an. i mmutably fixed enemy· of Gbd ;· and 

as such, , is plunged into the state of damnation. known as h~l]. 

The p11nishment in. hell af:te:r the particular judgment is calle:d: 

the pain of l oss, , for t he greates~ torment consists in: the 

loss of God, its R-easom for Bein-g. The punishment wh:tch' wil]. 

1i--es fl-el t atrter the general Judgment, . when the body fs ~e·uni t.ed' 
11 

wi th1 the soul,, is kn.own as the pai n: of sen.se. 

The Church t:eaches, . t hen.; . that hell" i'iS a p lac-e o f rea] 

though inextinguishable fir,e ;· but: it has n--ev:er rocalf~eff the: 
12 

p1ace--. That the punishment im hell 1 i's eternal j}s derfv:,ed rnom 

the words of Our Lord, , Who referr.ed to it as "ewerlas ting flire 11
: 

"Them he will say to those on his left hand, 'Depart f"rom· met} 

accursed ones , into ev,erlasting fire which was prepaJ?ed ror· 
13 

the devn.l and his angels. 11 

Finally, , the.re is an i n te-=rme·diate state betweem beati tucfe 

and damnation known as purgatory, for t he soul who is a friend 

oi' God an·, yet unworthy to appear ih His sight . ]h, this st.ate,) 

the soul 7 enjoy s happihess, , a l:iappiness of hupe :tn the future-

sight of the Bea tificr, Vlision; '. yet wi thal l7, it endures su:f!fer-

i n,gs similar to the sufferings of the da.mrred to expiate:.>,, ei tl:rer· 
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for ~enial sins, , or for sins insufficiently atoned for. nt~ 

too, is a place of p enance which has never oeem JJoealized. 

It is, , however,, a temporal punishment whi"ch will end with tha 

world. Those who die on this day will suf~er enough to be: 

p~rified immediately. 

The G_hurch bases 1 ts teaching with rregard to purgatory 

om Scripture, tradition, and reasorn. In the Old Testament',. 

Judas Machabeus, . in :. referring to the dead ,, said, "rt i's a ho JJy 

and wholesome thing to pray for t h e dead, , that t hey might be: 
14 

loosed from their sins ." Lat·er, St. Paul spoke of purgat-ory, , 

saying , "The fire will assay the quality of eweryone's work: 

if his work abides which he has bull t thereon, . he will ~ec-eiv,eo 

reward; : ~f his work burns he will lose his r eward ,, but hims~l~ 
151 

will b..e saved, , yet" so as through fire." 

Tr..aditionally , the H~lY Fathers of the Ch urch,, among them 

Gregory· of Nyssa and St. Thomas , have maintained that God 11s 

justic~ woula require a place of temporal punishment for those 

souls not complet·ely perfect', and yet\, not wholly bad. St •. 

Thomas ends by s aying t hat anyone who does not heliev~ in.:tha 
16 ' 

existence of purgatory is a heretic, for t his is a matter of 

Faith. 

A logical consequence of the belief in purgatory is the: 

doctrine of praying for the souls in purgatory. N-0w, it mustr 

ere properly understood that such prayers do not merit glory 

for the dead--that is, they do not obtain. a ~eater d:egree of 
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happiness ih heav·en for them ,, for such meriting must b:e done 

by each individual soul for itself, , and the opportunity to d~, 

so ends with death. However, prayers offered by · t he n. ving 

for the da-ad will help the soul atone sufficien tly for tn.ans-

gressions so that it can~ enter heav.en in a shorter time t haru 

it woulli if it were left to its own devices. In: urgi ng t he: 

faithful to pray for the souls i n purgatory, , St. Thomas say s,, 

t'charity, which is t h e bond uniting t h e memb:ers of t h e Church , 

ext'.ends not only to the livi n g but a lso to the dea d who die 

in charity. Ror charity, wh ich i s t h e li fe of the soul, evem 
17 

as the soul is the life of t h e hody, has no end ••• it 

The prayers offered by; t h e lii ving <ran be- four differ en t , 

ty.pes. They may he the of:frerin g of a Mass, . or short-: ej ac:ula-

ti ons , such as "My Jesus Mercy" ;: or sma l l ac:-ts of sel f-deniaI1 , 

for instance, denying oneself a drink of water on a h o t day ; 

or a gain·, the simp~le offering of one 11s d-aily duties. All t he-s:e 

are- p~ayers which can aid a sou l to gai n heaven more quick r y . 

Catholics pray not only for the poor souls , they pray 

to these. souls as we:J.l. This has nev:er been defined as c-ath-

o~IJicr doctrine , but'· the Church has traditiona lly approved of i.t. 

Tfle early Christians inscrib~d prayers to the dead oll' t h e~ tomh s, , 

asking the deceased to intercede with God for them. E::v:·ern though 

st. Thomas did not uphold this practice , other theolo gians do. 

One of these 1s Suarez, who says, "These souls are holy,, are 

dear to God, , love us with· a true love and are mindful of our 
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wants,'' since in .a general way they know our needs, necessities, 
18 

dangers, and reliance on God's grace and help. 

A final point to be discussed in regard to the dead is 

c·oncerned with the Christian burial places or cemeteries. The 

Christ1.an belief in _ burial varied greatly from the Hebraic · 

attitude, whicti ·held that the body and all that: was connected 

with it was unclean. The Christian, on the other hand, . held 

the body to be the "temp::J_ e of the Holy Ghost, 11 and a sign o_f 

irhmortality--a belief in the resurrection _of the body:. and 

there~ore, the burial was to be:.: conducted and the grounds 

-maintained as b.:efi tt:ing a holy thing. The :R:lace i tse·lf came 

to be reEarded as a locus religios.us , a sacred pl a ce of the.:. 

deceased. The Church retains this attitude in regard to bot& 

the cemetery and the body; for which reason, too, cremation 

is forbidden by the Church. 

These then, are the chief doctrines regarding the four 

last things. The entire gamut of docrtrine of death and the 

afterlife had to b~ surveyed i n order to obtain a comprehensive 

view of these truths which c.an be found in the poems, even, 

though some phases of the included doctrines are not exempli-

fied byr a poems For example, there is no poem dealing with 

the s ubject of hell, the fear of it is implied in the fear 

which poet's have of death;: conversely, the joy of heavenly miriE>s 

makes death a lover. The poems to be analyzed will bEgin with 

one treating of the death of Christ, "P..ieta, 11 by· Jess:11ca PoweF-s, 

then continue with· the general survey,: of the four last-. things 
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by Sister Madelev.a, " Ballade on Eschatology." A universal 
-· 

attitude toward death, though nonetheless Catholic, is c-on-

tairred in John F. Nims' "Email 1 Dea th in_ Summer," which is 

fo·11owed by two with more specifically Catholic attitudes, 

namely "Knights Errant," and "Autumn," both by Si s ter 

Madelev.a; · Daniel Berrigan's "In Memori am ," and Jessica Eowers' 

"To One Killed in War." The resurrection of t he body is the 

theme of Sister Madeleva' s "Of Dust, ," and Frederick Nims' 

"Last Judgment," concludes the poems on death and the afte-.rl'ife. 

Tl'ie specifically Catholic doctrine of Rurgatory is the 

theme of Thomas Merton 1 s II To My B.rothe-r Missing i n Action , 11 

and R"o bert, Dowell 1 s "A Prayer for My Grandfather to Our Lady." 

P_raying to the Poor Soul s and respect for ceme t eries aFe the 

themes ih Thoma s Mer_ton' s "Trappist C_emetery: Gethsemani," 

and Daniel Berri gan~• s "In:-c Gr a ve Lenten Time, I' completes the 

analysis of the poems on death. 

Since Christ b y His death showed men his ]ove for t h em, 

the opening poem on death, Jessica Powers' "Pie t a ," willl 

describe this aspect of the death of Christ. 

This is the book: of the slain Christ, t he utter Gbsp-el. 
~ying in His Mother's lap He is God still, as she lays 

om Hi's torn flesh her long c.aress, 
On, Hi-'s Blood-soaked curls, on His · naked and desec·ra t:ed Body 
Where evil has written in wound and welt and bruise its 

script of savagery· 
And where my outrageous pen on c'e dared to press. 
But He translated it to H-is own tongue. 
This is the very literature of love ••• 

Tb'.e thought of sp ending a heaven loving a God with such 

magnanimous for g iveness and love makes eternity worth my 
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preparation. During a lifetime, . one constantly weighs the~ 

things of time on the scales of eternity, deciding what is 

essential for the eternal good of the soul, and what is or· 

transitory value. A general survey of the four last things 

evokes in SistJer Madeleva a series of reflec::tions which she 

summariz·es in "Ballade on1 Es cha to logy, ." by concluding that 

ih1 the last analysis, detachment must·· b.e practic.ed now. 

Detachment is a virtue, teacher.s say 
Then lett me practice it, without re.gret. 

Det·achment is the stuff of sunderings. 
Time,; so they tell me, is a brave asset. 
And I shall not forget the four last:: things. 

I'll not advert to clay or crowns or wings. 
I have no thing to lose, all things to getr. 
For I shall not forget the four last: things. 

Renunciation, c:onstant breaking off, a severance of earthly 

ties are involv-ed in the v rtue of detachment. Time is a great 

healer in c:ausing one to lose the desire for things of clay, 

or crowns, or wings. Dying daily to self is the best prep-

aration· for the final detachment, the severance of the soul 

from the body ih death. This detachment is achiev·ed bes-t,. fn 

thinking seriously, as the poet does, on the four last things. 

Sist'er Madeleva· in "Ballade on Eschatology, 11 made· general 

o't>:servations on the four last things . A C:.'a.tholic is urged 

to remember the transitoriness of earthly goods as opposed t.CJ"1 

the intransit~riness of the eternal values. Tb recall such 

1rreditations to mind, he has but to reflect that another's dea-th 

1.1s a grim reminder of his own. This general outlook on de-atbJ 
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i s e xp r e ss e d b y ;rohn Ni ms i i1. " Em a il Dea t h in Su.mmer"., 

'D.rvo f a ce s , , sea - -li ght q u ick with r u s h and va r y o f souI --
Proppe d by t h e wa n emba l me r 
F-ree ze , par a ffin:- - gre y . 
Soon t h e hire p-s a i mer 
Ro ute:s us i n to l ook 
At a r ·a ce 1's wax c ontour s hrink i n g to holl ow and hook ••• 

Bl'a c k J:ii mo-usin e ,.- r e turn i n g , t ·e ar •. Th e dfri ver 1's smoke ., 
We s-ee a fir eb l ue s-e a s:on 
Fl a r e on the awni ng b e a c h . 
But we· ch oke on t h e t r e ason~ 
Would give· h a lf our brea t h 
To fi't n 1. t h i s r ound h ea ven t h e p e g of personal de a t h •. 

'Jfue f a c,t t h a t t hi s a t titude i s so gen era l ly Chris t i an 

does n o t on, t hat a ccount make it t h e les s Ca t holic . Th e poet 

is l mp·l 'yi n g t ha t if e a ch dea t h i mpr e ss ed one mo r e subjec tively ,, 

t h e ultimat ·e r e sult· woull:1 b e greater strivin g for perf e c tion 

1n each i ndi vidua l, fo r t his po em e~ho es t h a words of Ecc le-

s i a sticu s , , "Remember t h y l as t · en d ,. a: d t hou s ha lt n ever s in .,'t 

( )!Jc Gr. 7; · 40 ) 

A more s12_ecifica l l y C'a t h o lic a t ti d tude towa r d deat _ i s 

e--xpress e.d b y Si s t e r Mad e leva i n 11 Kni h t s Erran t" . . The habit 

o f t h ink i n g of ten of de a t h and p reparing for it hy mor ti f ic-a-
20 

tion has· accustomed t h e poet to a c cep t t he t hought and submit 

c;rheerful l'y to t h e i nevitable knowi n g t h a t thi s is t h e door t o 

e3t _ern a l b li s s . 

D.eath i s no foeman , we, were llorn to o-ether 
H'.e- d1trn l ls b.etwe:en t he p l a ces of' my b:re.a-t h 
Ni ght vi gi T' a t- my h e a r t - h e kee.p s' and wheth er 
I: sreep or no, He ne~e·r sI.umb-ere-th 
Though :D do fea r thee K..ni ght o f t he Sable Fea t h e·r 
Thou wi it no t slay me de:at h l 



~ut on e rides for t h , a ccoutered a ll i n won d er; 
Who comest to make of me cele s ti a l plunde r 
To wound me wi th Love ' s i mmortal smar t ••• 
Love, t hou wi lt break -my he art ! 1 

121. 

A Ca t h ol ic i s t a u g h t t hat he c ome s from God , and , i n 

d e a t h , wi l l r etu r n t o Hi m. Li f e i s to p repare him f or t h is 

meet i n g . For the p o e t, t h e y e a r ~ i ng t o me e t God will b e grea t 

en oug h t o break h e r h e a rt with love . I t wi l l b e love wh ich 

will a c comp li sh dea t h ' s p urp o s e . 

Knowing wh a t a b les s i n g i n di s gui se d e a t h is , S ister 

p repar es f or it a n d t he meeting with Go d i n "Aut umn ," by a dor n-

i n g h e r self with symbolic co lo r s , sin ce they are the l a n g u a g e 

of t he s oul - ma de a rticu l a te . The colors a re a ctually vi r t u es 

which she wi l l p r a c t ice, fe r e xamp l e , gold i s chari t y; red , 

lo v e ; purple, mor tifica ti on or penance ; and white , chas tity . 

Dress e d i n v i r t u e s which bea u t ify her s ou l, she we lc ome s dea t h . 

The re i s b e aut y i n s hapin g one ' s li f e i n t e r ms o f dea t h ; 

t here i s a n added beauty in wa tch i ng the sou l o f a loved on e 

slipp i n g p e a ceful ly away . Such a p e a ce is pos s i b l e t o one who 

has confor med h i s wi ll to Go d' s b oth i n liv i n g and i n dy i n g . 

Thi s r esign a ti on i s a pp arent i n Daniel Ber r i g an ' s "In Memoriam , 11 

i -n wn ich h e d es e t}ees. t h e dea th o f a p ries t . 

It was no a bstra c t dea t h had it s way wi t h h i m 
De a th t hat had wo r n so many mask s , tragic and c u_nning , 
And c a l l ed h i msel f t h i e f, enemy , c ame t o t h is p l a ce 
Quiet a s the win t e r's s n ow n o violen ce no v oice. 

Some time s t h e will of the dy i n g t o h old on to life pro-

duces a dea t h struggle. Bor t h e prie s t, hi s comp l e te a b andon-
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m-ent into the hands of God made death a peaceful transition 

period. However, despite resi gnation not all dying is so 

p-eaceful, but it can always b:e brave when viewed in the l i ght 

of immortal ity. 

Easter gives the greatest blow to the fearfulness of 

death. A Catholic knows that Christ in fulfilling His promise 

of His own Resurrection confirmed that of all men. Daniel 

Berrigan describes Christ's resurrection in his poem, "Resur-

rexi t." 

ffut t his :. 
rrot ev.en inland trees, in a whole lifetime thrust 
could match that easy angelic afterthought: , 

Approachable God 
had b-een reduced to friend, so mild poured 
over days and years: there were no words left 
to meet:. this hard exchange, . this other side of death 

Qhrist: ~because your soul sought its body again 
chanc.e tree rem nds me of you: root to top 
shaken with its own. will ••• 

. . . 

Christ by showing men the other side of death has taken 

the sting out of it, has replaced the fear with confidence. 

This hope of immortality gives the optimistic ring to Jessica 

P,owe~s' "To One Killed in War . 11 

My brother, your road was black, but· it had an ending 
Through the terrible hills beyond m~ comprehending 
Tfirough the flaming wound and the choked breath and 

the opened scar. 
Yet'· I cov-et your wisdom as 1'.>~ees desire a hive 
Toward your dark death I yearn ••• 

And r know as I know earth is not my mother 
And my dust will leave her someday ••• 

In: spite- of the horro";fs which surround a death in war,, 
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t h e po e t i s thinki n g of the resurrec t ion. wh ich rollows dea t h . 

:n:t: i s t h i s hop e which give s h er co ur a ge to " co vet" deat h ., A 

s i mira r mood of : op timism and courage i s conlt a ined i n . Si s ter 

Madeleva 11s tto-r- Dus t:.Y 

And· t h i"s cla y wi'l:l'. pass from me , and life , a ye , an d dea th 
rike a Viapor l 
I: shall:_ ri se at Hi s word,, li ght as Ti gh t,. qui c·k a s t houo·ht 
sw1r·t: as wi n g ; 0 

For t hough dust , soul o f mi ne., . even a_us_t i n t h e hands of 
it s Shaper 
It is a glorifi e d thing , 

· The s:a-c:redn ess· of t h e body wi t h t h e i mpTi c·a tion t hat wha.t 

God has made i s good , i s quite preva lent i n t he poem. Af ter 

the rresµr,r.ecti on ., _ t he body will oe glorif ied.. This event will 

only oc-c·ur a:t t he end of t h e world ,, on gene.re. I j udgrnen t day ,, 

a· desc:ri'ption of· which i s con t ·a h1ed i"n Jlohn Ni ms·' ' 11 -La·s:t .Yudg-

men t11 ·.,. 

When_ we. are r a n ge·d on t h e grea t p·l a i n of fi abbergas·t ing 
dea th,, 

Fee::di n g Cfo r our rung s han g sla ck ):· on a i r nut drawn. 
with b rea t h , _, 

And s:ee , for many mi l es ar ound , our Ea ster r sJ:an d I.ie , 
The gap:i n~g dumbsh ow of our s liamec, in f ootli gh t s f r om 

t h e sk y :: 
How many sc-en e I.orrg out · of· mi nd in rooms we bar el;l' _,rnew ,, 
p;unc-Ji amo:k or· J udy le'.v-rd ,, I i t fuc-t1sia - red o-r b iue ,. 
And s:ee our work i n g· f ·a ce i n e ach and sway a mmne:nt numb 
'Fn en :. sa ~e- us fro n_ our r age YourseI.f ;· let Ii ghtnin g cry 

o·ur dooml 
Having such motive for their h a t ~e , . each knowi n g what it-

knows - -
We know o-ur terrib l e h e a r ·ts too we.l I to trus t our ruck 

with t ho s-e •. 

ATt hough t h e gen era l judgment wi l l fulfill the promise· 

o f eterna l union of sou l tJ.fid body ,. t he sofuerin g fac t- r ema ins 

t'hat t h e ev;,ent wil l h e both terrib le an d awe-imip-i r i :gg ., A 
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med.1 tationi. on' the ac:count every· on-e must render on_ this day 

for every thoughtr, word, , deed, .. and omission of any c·onse-q-uerr.m:e: 

i is calculat'ed to re,form , many a sour. The fear of' the Lord :Ls 

the beginning of wisdom: ann this fear must b~ pondeFed we~I 

and d:eep along with the o:.tb:er doQ•trin-e oni the four last things. 

The weri ties h:i. therto examined hav.e been generally CJi.rjjs-

t'ian-_ as well as specifically Catholic. 'llhe following puems 

will cont:ain: speciflcal]y Catholic doctrine,, for they deal 

with the Po or SouJJs and P_ur ga to ry. The fins t of these i: s 

Ro bent- Lowell's "Brayer for My Grandfather· to Our !Lady." He 

i ;s off'eri.'ng up-, the most po-tent prayer, the Mass, f or his grand-

fathe,r • . 

Hej_l is burned out,, heaven 1 1s harp·-stri.'ngs are slack. 
Mother_, _ run to the c:halic:e,, and bring back 
B.Iiood om your finger-tip s for IJ,azarus who was poor. 

Tb'.e poet er.alls h i".s grandfather "Lazarus," to indicate 

that as a P..rotestant, h1s grandfather lacked the many meanB 

so 1;1.v.ailable to a C.atholic of atoning for sin. 

Am examp·le of other opportunities of aiding the Poor Sou ls 

found 1:h:.. Thomas Merton' 's "To My B.rother Missing in Ac·tio-n,,'' 

fin: which he d•sc:r.ib~s the acts of self-denial he offers for 

his brother. 

Swe~et brother, , if r do not sleep-, 
My eyes ar.e flowers for your tomh;: 
Ann if~ do not' eat. mw bread~ 
My f 'asts shall lie 111.ke wiJJ]ows where y:ou died. 
Ilf in the heat I r find no w-at-er fer my thtrstr,, 
My- thirst shall turm to springs for you,, p:coor tra-w·el'.e-r-·. 
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Th e p,enances3 which' the p:oet' enumerate~s a!l'e a ] oss- of 

s l eep deriving from t h e recitation_o f t h e night-· office a tt 

one or two o I a-lock i n t h e morning , . f'as=::ting which c:onsists o:f 

partakfug o~ on:e f ull mear daily wi th two lighter col lat i ons 

i m t h e morning and e:-v:en i ng, , and a b:B:tai m n g f rom a r.ef't•e s'hi ng· 

drink between_ m·eals . Th-e::- discomforts a c·cnu.1·n g f'?i'om su ch 

mortifications a r e off'ered to a l levi ate t h e pain which t-h e 

soul 1 s suffe rin g i n p.ur ga t.ory •-

In_ t h e fore going poem,, Thomas Mer -t on prayed f ar a soul. . 

Irr. t h e fol l owing g0 em, . he wi l l pr ay to t h e s ouls in_p urgat-ori , 

a s ne addresse s- hims elf t o t h e deceasBd monk s o f the Trapp1strs 

i n 11 The 'Irappi s t . Ceme t-e:ry- -Ge::th semani. 11 

Tea.ch - us , , Ci 's t-ercian Fa t h e rs how to wean 
Si lence:, our humbl e-- a r mor 
Er.s.y- u s a t orr.:ent of the sev en sp irits 
That are our wine and stamina., 

Hl's b.erief· t hat t he de c:e ased ar.e compJ.etely happy makes 

t h e c.-emet e r y a ch eerful abode ; · arr_ a t ti tude which i s rarely 

adop t-e d for t h is p l a ce •. 

B..ut oh , how rike t he swa llows and the chimne y swirts 
Do your f':r ee souls i n: glor y ~j_ay • • • 

How 11.k,e t h e s e: ch i l dren o f t he· s ummer e:vening 
Do your re j oicing spirits 
Deride t he dry e ar.th with t heir av:i ati on l 

:w.ur grav,e s a ll smi l e l ike; 1 1 t t l e children ,, 
And your wis.e crosses tru st t h e mothering nigh t 

, a t f olds t h em In t h e Sanctuar y 11s w--in:gs. 

r-aapec·t and tender regard for t h e departed i n e-"Viden c.re 

here 8 typ cally Catho l ic . ~or t hem.,. t he c:eme,t:ery _s a "locu s 
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neligious. 11 

Throughout the poem his absolute trust- i'n the recreation-

of · t he earth gives the po em an added optimistic ring . 

Then will creation rise again like old 
Clean, f rom the furnace o f your litanies:: 
The beasts and trees shall share your resurrectioni, 
And a new world be born from t hese green tombs. 

The final word on death is perhaps best expressed by 

Daniel B-erri gan in _"In t he Grave Lenten Time." 

when snow wept the lime 
my Love spoke me a little rh~ne: : 
1 you whos e haste doth weave 
a coat of proof against the grav-e: 

'whose love is all a care 
for stren gt h of what to wear 
on: t he young breast of fear: 
1 he no t solicitous, l ove , 
for whom to hav.e and have: . 
I am nail ed fast to you : : I cannot move. 

'nor covet what to wear: 
naked a s winds O tremble here: 
till I shall dress you fair. 

'love, do not shudder at death 
he stopped My word and sewed My breath. 
Yet, give him gladly: on h is day 
Love has the final say. 

In summary , then, it is quite obvious that whi le all 

Christians believe basically in death and t he afterrife, 

C:a tholics hav-e particular beliefs ih t his respect. 'Fhey, 

regard death with a fear which is t he b:eginning of wisdom,, f'or 

in this rear they face thi s austere event and prepare for it 

throughout lli fe. Sister Madeleva demonstrate s t hi's in "Ballade, 

on Eschatology." Dwelling on it, and reminding oneself of it 
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on the death of another, a:s Frederick Nims does in "Email: . 

Death in Summer," Catholics learn: to view it with love and 

to prepare for it. Sister Madeleva.'s "Knights Errant" and 

"Autumn" show how one can make the necessary preparations. 

The optimistic attitude toward death is not overplayed 

by the poets. Christ's Resurrection is the truth on which 

they rely for their own immortality. One se~s t his in Daniel 

B:er.rigan' s 11 Resurr·exi t, 11 in which he speaks of Christ's 

resurrection, then his own as well as a renewal of the whole 

world. These ideas are echoed in hi 's "In Memoriam , 11 Sister 

Madeleva' s "Of Dust," and Thomas Merton 11s "Trappist· Cemetery--

Gethsemani .11 

The happy t hought of the resurrection of t he body 1s 

counterbalanced by the somber thought of the last judgment. 

Frederick Nims' ' "Last Judgmentn is not a p·leasan t aspect of 

this event, but without being an alarmist, he is viewing it 

in1 the light of a sinner who still has time to mend his ways~ 

for he can be sure that a day of reckoning is coming. 

Prayers for the dead claim the attention of the poets,. 

too, and Thomas Merton I s II To My Brother Missing in Action/' 

and Robert Lowell's "A Prayer for My Grandfather to Our Lady" 

show how the poems themselves are a form of prayer. Praying 

to the Poor Souls finds expression in Thomas r-i erton' s II Trappist 

Cemetery--Gethsemani, 11 and Daniel Berrigan' s concluding p·oem 

ends the discussion on an optimistic note--love in the last· 

analysis will have the answer . 
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CHAPTER VIII 

CONCLUSION 

Ca t holic doctr ine i n poetry is effective insofar as t ha t 

doctrine enters into t he life of the poe t. Thi s con cep t i s 

made clearer by the fundamental distinction which Newman 

makes hetween what he called 11 rea l 11 assent and "noti onal" 

assent. Both ways of accep ting truth give absolu te unswerv-

ing conviction to the believer. 

The one, however (the real), is looked on as being the 
stronger, more vivid idea, involving t he entire man. 
There are time s in our life when suddenly somethi ng click s, 
and a truth that we thought of in t he past only in a 
casual matter-of-fact way, brightens our whole mind and 
warms our spirit . It becomes alive, , real, pulsating . 
We are said to realize that truth; · it would t hen have 
changed from a "notional" to a 11 realn assent. 1 

We must first know t he truths of Faith and must rely on 

the grace of God to have a notional assent- by whi ch we accep t. 

these same truths of Faith. Then when these truths affect 

our lives by enkindlim-g love and devotion , again . wi t h t he help 

of grace, we make a real assent to the truths of our religion •. 

The truths of Rev·elation-. become a part of our being and have 
2 

a special meaning for us. 

The poet who has made the real assent of Faith i s also 

a seer. H~ sees with the li ght of Faith. He must likewise 

be a maker; , for, since Qoetry is an art-, the poet needs skill---

ful craftsmanship with language to express in an excellent 

manner the inner vitality which he possesses. All other things 

being equal, it is the nature of this inner vitality which 
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differentiates the Protestant from the Catholic poet. The 

difference can . readily be perceived by comparing John Donne 

and Richard Crashaw, . Vassar Miller and Jessica Eowers. 

This example of John Donne's poetry is called the "Nativity." 

Immensitie cloystered in thy dear wombe, 
Now leaves his welbelov' d imprisonment,. 
There he hath made himselfe to his intent 
Weak ennough, now in to our world to come, -
But oh, for thee, for him hath the Inn no· roome? 
Kisse him, and with him into Egyp t goe, 
With his kinde mother, who partakes thy woe.3 

The following excerpt is derived from Richard Crashaw's "Hymn 

of the Nativity." 

We see thee in thy baulmy nest 
Young dawn of our aeternall Dayt 
We saw thine eyes brealc from their East 
And chase the trembling shades away. 
We saw thee; · and we blest the sight, 4 We saw thee by thine own sweet light. 

Vassar Miller is a contemporary Protestant poet. One of 

her finest religious poems which will now be cited, is entitled, 

"Faintly and From Far Away. 11 

Father rememberer of sparrows and dullards, 
Each of us cries, even as she, from some twig of the Cross; 

Remember me Lord. Be~ore it swoops me up, feather 
The hawk of the world's forgetting with the down of 

Your memory.5 _ 

Jessica Powers, a contemporary Catholic poet reveals a deeper, 

more personal tone in her poem, 11 The Soul is a T"erri ble Thing . 11 

Oh atr this mystery that l1es within me 
I walk indeed with tremblirrg or I stand 
Crying God's pities out of His right hand--
That I, so -poor a creature, am so favored 
With this tbo precious gift of soul, that I 
BBar in so undependable a vessel 6 Tais terrible, terrible thing that cannot die. 
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A comparison of these two pairs of poets, one Protest.an..t 

and one Catholic in each pair, will show the difference in 

emotional tone. The degree of the real assent required by 

the Catholic, . the Act of Faith it demands, leads to a more 

passionate religious poetry. 

The Catholic doctrines themselves have much to offer. 

These doc~rines which derive from the oral and Scriptural 

teachings of Christ have unity, universality, integrity,. and 

felicity. The doctrinal unity has made a common source of 

inspiration and a common communication possible fo r poets 

from Caedmon, , Cynewulf, Dante, Crashaw, Hopkins, up to, and 

including, those of the present, Universally, in all times 

and places, poets have utiliz-ed these themes in metaphor, 

simile, allegory, and symbol with freedom of expression and 

sureness of direction which resulted from the comman lmowledge 

of these truths. 

The universally unified doctrine on the Eucharist contained 

in: Thomas Aquinas 1 11 AdorG Te 11 is -equally clear now as it was 

in the thirteenth ~entury, , as is clearly observable in Sister 

Madeleva 1 s Eucharistic poem, nThe Raiment. 11 Dante 1 s concep-

tion of purgatory is as familiar as Merton 1 s in 11 To My· Brother 

Missing in Action" or Lowell 1 s ih "Prayer for My Grandfather 

to Our Lady." These are but a few examples that show that 

Catholic doctrine provides a common bond of communication be-

tween~the Catholic poet and his reader which is lacking to 

writers not of the Faith. 
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This common bond of communication was lost to the moderIT 

writer at the time of the Renaissance when the humanist viewed 

the world with great confidence in an autonomous, natural man, 

and his ability both to rule and enrich the world. Subsequent 

years are revealing that the natural man, left to his own.. 

resources, burdened by responsibility greater than he can assume, 

divorced from a common heritage, faces t he uncertainties o-f 

the future with empty hands, languishing spiritual energies, 

a sense of uneasiness, . revolt and frustration because he has 

been bequeathed nothing worthy of transmission. He has at-

tempted to carry on a culture without a supernatural foundation. 

The society which has been built on natural man is failing as 
7 

a consequence. 

This is the society in~which mode~.n writers are attempt-

ing to build a bond of cornmunicationhetween themselves and 

their readers. To do so, some must use annotations to eA~lain 

their meanings, as, for example , , Ti:S. Eliot in "The Wasteland." 

Richard Wilbur turns to American folklore in "John Henry," as 

does E.E. Cummings in "Buffalo Blll, ,11 "loping to find symbols 

which he and his readers will share. Yeats built an elabora~e 

system of private mythology. These are some of the means where-

by poet's strive to make allusions which will be bridge-builders 

bBt'ween themselves and their non~Catholic audience. 

The Catholic, through his doctrinal themes, has an _adequate: 

communication , system. The depth of the doctrine, furthermore, 
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1s reflected i n" the depth of the poetry. ~o the extent that 

the doctrine is understood, to that ex tent will the poems be 

understood and appreciated. That t he living traditional 

teaching of the Church continues to provide insp iration:. for 

poetry indicates the guidance of the Holy Spirit over the 

Church, and its literature . This protection, too, is one of 

the promises of Christ when He said:. 

But when the Advocate has come, whom I will s:and you 
from the Father, . the Spirit of truth who proceeds from 
the Father, he will bear witness concerning me . And you 
sha81 bear witness because from the begi nning you are with 
me. 
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APPENDIX 

Poems by Brother Antoninus,. The New America:g Poetry 12±2-1960, 
(New York:. Grove Press, 1960f:°' 

A. "Advent, 11 p. 11 8 . 

Fertile and rank and rich the coastal rains 
Walked on the stiffened weeds and made them bend; 
And stunned November chokes the cottonwood 
For utumn' s end 

And the hour of Advent draws on the small-eyed seeds 
That spilled in the penecostal drought from the fallen cup: 
Swept in the riddled summer-shrunken earth; 
Now the eyes look up. 

Faintly they glint, they glimmer; they try to see; 
They pick the crust; they touch the wasted rind . 
Winter wil_ pinch them back but now they know, 
And will not stay blind. 

And all Creation will gather its glory up 
Out of the clouded winter-fri~id womb; 
And the sudden Eye will swell with the gift of sight, 

nd split the tomb. 

Poems by Brother Antoninus, The Crooked Lines of God, (Detroit: 
Detroit University Press, 1959). - --

B. "A Canticle to Christ in the Holy Eucharist, 11 p. 82 

I fed on that terror as hunger is stanched on meat, the taste 
and the trembling 

In the pang of my dread you smiled and swept to my heart. 
As the eas le eats so I ate , as t he hawk takes flesh from his 

talon 
As the mountain lion clings and kills, I clung and was killed. 

This kill was thy name. In the wound of my heart thy voice 
was the cling, 

Like honey out of the broken rock thy name and the stroke of 
thy kiss. 

The heart wound and the hovering kiss they looked to each other , 
As the 110v,ers gaze in their clasp; . the grave embrace of lov·e. 
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This name and the wound of my heart partook of each other. 
They had no use but to feed, the grazing of love. 
Thy name and the gaze of my heart they made one wound to gether. 
This wound-made-one was their thought, the means of their 

knowledge. 

There is nothing known like this wound, this knowledge of love. 
In what love? In which wounds, such words? In what touch? 

In whose coming ? 
You gazed. Like the voice of the uail. Like the buck that 

stamps in the thicket. 
You gave. You found the gulf, the goal. On my tongue you were 

meek 

In my heart you were might. And thy word was the running of 
rain 

That rinses October. And the sweetwater spring in the rock. 
And the brook in the crevice. 

The word in my heart was the start of the buck that is sourced 
in the doe. 

Thy word was the milk that will be in her dugs, the stir of new 
life in them. 

You gazed, I stood barren for days, lay fallow for nights. 
Thy look was the movement of life , the milk in the young breasts 

of mothers. 

My mouth was the babe's. You had stamped like the buck in the 
manzanita. 

My heart was dry as the dugs of the doe in the fall of the year 
on Tamalpai s • 

] sucked thy wounds as the fawn sucks milk from the crowning 
breast of its mother. 

The flow of thy voice in my shrunken heart was the cling of 
wild honey, 

The honey that bled from the broken comb in the cleft of 
Tamalpais 

And the many days and many nights that I lay as one barren, 
As the barren doe lies on in the laurel under the slope on 

Mt. Tamalpais. 
The fallow doe in the deep madrone in t he tall grove of the 

redwoods, 
Curling her knees on the moist earth where the spring died out 

of the mountain. 
Her udder is dry. Her dugs are dry as the fallen leaves of 

the laurel, 
Where she keeps her bed in the laurel clump on the slope of 

Tamalpais. 
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Sudden as the wind that breaks out of dawn this morning you 

struck,, 
As· wind that poured from the wound of dawn in the valley of 

my beginning. 
Your look rang like the strident quail, like the buck that 

stamps in the thicket. 
Your face was aflame. Your mouth was the rinse of wine. 

Your tongue, the torrent. 

Poems by Alfred Barrett, S.J. Mint~ Night, (New York: The 
America Press, 1938). 

nH-ands of a Priest, 11 p. 41 

I gaze in quiet wonder at each hand 
As one who knows yet strives to understand 
Their new-found range 
Strange 
That I feel no change 
Who lately felt the firm anointing thumb 
That sealed the palms with power, heard the Come, 
Holy Ghost! intoned, and watched the linen band 
Bind each to each. 
Long had I feared that this my fingers clasp 
Lay far beyond my gra ~p. 
What is there now that lies beyond my reach? 

Hands of a priest, my hands, you still will clutch 
At evil, but to whiten not to smutch 
The souls that felt your more-than Midas touch. 

Hands of a priest, my hands, the God you serve, 
Because He shaped you, flesh and bone and nerve, 
Will nestle in the cradle of your curve. 

Poems by Daniel Berrigan, S.J. Time Without Number . (New York: 
The Macmillan Company, 1957). 

A. In the Grave Lenten Time, 11 p. 16 

when snow wept from the lime 
my LoV,e spoke me a little rhyme: 

'you whose haste doth weave 
a coat of proof against the grave: . 



'whose love is all a care 
for strength of what to wear 
on the young breast of fear: 

'be not solicitous, love, 
for whom to have and have:: 
I am nailed fast to you: I cannot move. 

'nor covet what to wear: 
naked as winds O tremble here 
till I shall dress you fair. 

'love, do not shudder death 
he stopped My word and sewed My breath. 

Yet give him gladly:. on~his d~y 
Love has the final say. 

B. "In_ Memoriam (E .M.), 11 p. 40 

I 
No vine on the black h111s1d has death harvested 
cieaner than this holy body we bid farewell. 
A word, even the brief apolo gia loYe, to lighten 
this dolorous fal l ing away, , were aeons beyond him. 

Before tha t glance again shal l spring a season 
God will stand at the sun' s throne a thousand years, 
and we call and call , and stars fall 
ih a nightlong rain. 

Yet r take courage like a stone instrument in hand 
while the tears start , to score his features large 
on , time's dumb face. It was no abstract death 
had its way with him. The whi te Christ of t he altar 
broke him a art: that Wine he raised 
desired and drank him to its hungry heart. 

II 
In deep of winter , when no one dared promise 
Apr 1 to his heart, and springtime lay 
too many months for his poor search, 
too far for his gesture ever again to dres s 
tired trees in a new season,--

the old rie t lay dying: 
and rat bedside testify-- no archangels, 
no prophets ever spoke, com~assionate or terrible:. 



Even the Host 
bending to him like a lover, stood beside 
at the end unrecognized. t was the la,st mystery 
to trouble him or us. Afterward, his eyes 
said in their ciosing: · welcome Archangels: welcome, May. 

III 
Death that had worn so many masks, tragic and cunning, 
and called himself thief, enemy,--came to this place 
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quie t as a win er sun no Violence, no voice. All the da long 
nightlong, we remembered invisible Jerusalem 
and the king's temple that went up, stone on stone 
with no sound of hammers breaking the holy houxs. 

And we praised death for sin~ular courtesy 
who had not stolen or murdered our uriest at all, 

but- gave us a~ evening, when we came fearful 
of his dominion, such vory features and limbs 
as weary centuries away in some dim chancel 

or What on a mild twilight, by light of the first star 
that holy mother received at heart, and was comfortec. 

C:. 11 Magi, 11 p. 47 
They set out in bright approving summer: 
flags, gold, magination attending 
down charted roads, the star like a sun of night, 
and at earth ' s end , the unique awaiting. 

Autumn too was lovely and novel: weather temperate 
and the star mellowing slowly as a moon. 
Then win er on them: the Tight snuf'fed out: 
h~arsay, frontiers, men inimical to dreamers--
and what direction in iron snow?--a hind's track 
diminished in ivory, a white birch stricken to ground 
and the sky tolling its grey dispassionate bell 
upon age, upon infinite heart ' s weariness . 

So the great came, , great only in need 
to the roof of thatch, . the child at knee awaiting. 



D. "Pentecost," p. 5 

All their lives rounded in a backcountry brogue 
now to see, at crowd ' s edge , the fine Athenian profiles 
agape as bumpkins, scenting their del cate language like 
odor of muscatel or honey: 

Peter and John, it is Babel crashing about your ears. 

1'41i •· 

The Spirit, impatient of gross and exquisite tongues, of known 
and unknown gods, has riven the abominable tower 
with His descent. Now the undivided tongues 

are abroad, are a wildfire, front the twelve winds from these 

transfigured faces . Never again to be constrained 
by s carecrow gestures, by hem or haw. Forever to see 
agonized at the crowd ' s edge, the profiles emptied of guile~ 
their human wisdom consumed in a stench of straw. 

E. "Resurrexi t," p. 49 

I II. Believe 
That delicate honeycomb Christ took to mouth 
that plundered nest was sweet, to lips grown grey 
with J udas kiss and gG..J 1. Not since Mary ' s milk 
had ever the ear th offered in cup or lip 
such word as the shifty bees , this way and that stealing 
assuring : the dead flower lives: even death serves. 

The dismembered fish too, 
ikthus for Christ, stared up at the fearful 
fishermen , They tossed unseaworthy 
when the walker of waves stood there, and the floor 
pitched them green. When he had eaten away all 
but literal arrangement, the skeleton said 
Jesus Christ, Son of God, Saviour. 

Death again: the eyes 
even of a dead fish crying: believe or drown. 

r v,. The Unhurried Tre e 
Christ: because your soul sought its body again 
a chance reminds me of you : roo t to top 
shaken with its own will- - to be itself a sun, 
to s tand among children and men, a companionable 
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spring. Women who came to mummy you: no tree, 
they shou d have seen, shook bones in the dawn wind: 
but on tha road, every one stood nits commencing flesh 
and said before the anael with a new ton ue 
I am risen. A hundred resurrections lined their dawn 
but they thought only:. we will his ghost cold comfort 
and wind that body like a Pharoah in long linen. 
They had nothing to offer life. Of what use in that mouth 

honeycomb or fish? He must grow1his own flesh 
bright again, sweet again, a tree from its own root. 
They stand where he cast the squared stone aside 
that hindered h~s giant throat. They run and run, but the news 

is all on wing, is far as the tremendous drowning 
world of trees, that first drank from his infinite 
roots: and now runs far ahead, as far as years 
arriving on my morning, with my unhurried tree. 

II. Never Again to be safe 
Of course death was hard, hard for the poor. 
Yet one's heart finally took it instr de, 
closing a father's eyes, seeing the mild slumbering 
seas turn monstrous . 

But this: 
not even the inland trees, in a whole lifetime thrust 
could match that easy angelic afterthougt: 

Approachable God 
had been so reduced to friend, so mildly noured 
over days and years: there were no words left 
to meet this hard exchange, ., this other side of death 
Whether we turned locks on us in a remote alley 
or pushed off into seas and stars: the dawn 
rose to him, evening breathed him. 

It was always 
never again to be safe, summed up our lives. 

F. 11 The Crucifix," p. 2 

I 
I remember today a Quebec roadside, the crucifix 
raised crude as life among farming people, 
its shadow creeping, dawn and twilight, over their lives 
Among wains, haycocks and men it moved like a savior . 

So old, so scored by their winter, it had been staked out 
pe rhaps by a fand of ruffians on first Good Friday. 
The way it endured, t ime would have br ui sed his fist in 
str iking it . 



What time had done, breaking the bones at knee and wrist, 
washing the features blank as quar~y stone, 
turning legs to spindles, . stealing the eyes 

was only tio plant forever its one great gesture 
deeper in furrow, heave it high above rooftops. 

Where time had done his clums worst, cracking its heart,, 
hollowihg its breast inexorably,--he opened this Burning-glass 
to hold the huge landscape:. crops, . houses and men, in Its Yire. 

II 
He was irremovably there, nailing down the landscape 
more permanent than any mountain time could bring down 
or frost alter face of. He could not be turned aside 
from his profound millennial prayer: not by birds 
moved wonderfully to song on that cruel bough: 
not by sun, standing compassionately at right hand or left. 

Let weathers tighten or loosen his nails: he was vowed to stand. 
North star took rise from his eyes, leaimed constancy of him. 
Let cloudburst break like judgment, sending workmen homeward 
whipping their teams from field, down the rutted road to the barn 

still his body took punishment like a mainsail 
bearing the heaving world onward to the Father. 

And men knew nightlong: in the clear lovely morning 
he will be there, 
not to be pulled dovm from landscape , never from his people's 
hearts. 

Poems by John Logan, Cycle for Mother Cabrini, (New York: Gove 
Press, 1955). 

"Monologue for the Good Friday Christ," p. 27 

The Good Friday crowd wen.t 
In queues to kiss the crux 
Fidelis; soon shall each 
Have back to the least 
Joy and red cent 
What he gave up for Lent. 



But Christ what do we do 
That hate pain and can't 
Pray and are not able 
Not to sin; that stay 
Contrite, until night:. did you 
Not die for us too? 

That will not move to welcome, 
Or like the Baptist, leap 
And so live; or cannot feed 
Upon the quick and lean 
Locust, are not at home 
With the eyed and aus ter·e honeycomb? 

Are not the nails sweet 
The wood that held thy weight 
And what other tree ever put 
Such leaf or flower or root 
But why am I here in my seat 
By my sins and your defeat--

I shall read the psalms and wait, 
But why can I not kiss 
The Crucifix my lips 
Are dry my tongue sticks 
In my jaw oh come great 
God as the early and the late 

Rains come bind the thorn 
From my soul the raged light 
Lions from my flesh my sweets 
Hold from the dog's hand let 
My afflictions be not torn 
On the turned spear of the unicorn. 

Good God do not die 
This afternoon, we bu~ 
Enact: but Christ rise 
And before Easter light 
In us new fire and spring 
The cold, burned root of the oldl 

Our holy master has died; 
We kneel and touch lips to our pride. 

144 .. 
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Poems by Rober Lowell, Readin sin Modern Poetry. Paul Engle 
and Warren Carrier, ( Chicago, Scott Foresman and Company, 1952). 

A. "Colloquy in Black Rock" p. 269 

Here the jack-hammer jabs into the ocean; 
My heart , you race and stagger and demand 
More blood-gangs for your nigger-brass percussions, 
Till I, the stunned machine of your devotion, 
Clanging upon this cymbal of a hand, 
Am rattled screw and footloose , All discussions 

End in the mud-flat detritus of death. 
My heart, beat faster, faster. In black mud 
Hungarian workmen give their blood 
For the martyred Stephen, who was stoned to death. 

Black Mud, a name to conjure with: 0 mud 
For watermelons gutted to the crust 
Mud for the mole-tide harbor, mud for mouse, 
Mud for the armored Diesel fishin tubs that thud 
A year and a da to wind and tide; the dust 
Is on this skipping heart that shakes my house, 

House of our Savior who was hanged till death. 
My heart, beat faster faster. In° black mud 
Stephen t he martyred waa broken down to b ood: 
Our ransome is the rubble of his death. 

Christ walks on the black water . In black mud 
Darts the kingfisher. On Corpus Christi, heart, 
Over the drum-beat of t. Stephen ' s choir 
I hear him, Stupor Mundi, and the mud 
Flies from his hunching wings and beak--my heart, 
The blood-kingfisher d ves on you in fire. 

Poems by Robert owell, Lord Wear~ Castl~, ( N.ew York: 
Harcourt, Brace and Company, 1946 

B. "A Prayer for My Grandfather to Our Lady, 11 p. 22 

Mother, for these three hundred years or more 
Neither our clippers nor our slavers reached 
The haven of your peace in this Bay State :. 



Neither my father nor his father. Beached 
On these dry flait.s of fishy real estate, 
0 Mother, I implore 
Your scorched, . blue thunderbreasts of love to pour 
Buckets of blessings on my burning heaa 
Until I rise ike Lazarus from the dead: 
Lavabis nos et super nivem dealbabor. 

"On Copley Square, I saw you hold the door 
To Trinity, the costly Church, and saw 
The ainted Paradise of harps Rnd lutes 
Sink like Atlantis in the Devil's jaw 
And knock the Devil's teeth out by the roots;· 
But when I strike for shore 
I find no Painted idols to adorP: 
Hell is burned out, heaven's harp-strin~s are slack. 
Mother, run to the chal ce, and br·ng back 
Blood on your finger-tips for Lazarus who was poor ." 

C. "Our Lady of Wa sini:rham," p. 262 

There once the penitents took off thejr shoes 
And then walked barefoot the remaining mile; 

nd the small trees, a stream and hed~erows file 
Slowlv alon~ the munchin~ English land, 
Like cows to the old Phrine, unt 1 you lose 
Track of our dragging pain. 
The stream flows down under the druid tree, 
Shiloah 1 s whirlpools urgle and make glad 
The castle of God. Sailor, you were ~lad 
nd whistled Sion by that stream. But see: 

Our Lady, too small for canopy , 
Sits near the altar. Ther's no comeliness 
At all or charm in that expression 
Face with its heavy eyelids. As before,. 
This face, for centuries a memory, 
Non est species, ne ue decor, 
Expressionless, exoresses God: it goes 
Past castled Sion. She knows what God knows, 
Not Calvary's Cross nor crib at Bethlehem 
Now, a.nd the world shall come to Walsingham. 
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Poems by Thomas Merton, Selected Poems 12z. Thomas Merton, 
(New York: New Directions, 1959). 

A. "After the Night Office--Gethsemani Abbey~ p. 48 

It is not yet the grey and frosty time 
When barns ride out of the night like ships 
We do not see the Brothers, bearing l anterns 
Sink in the quiet mist, 
As various as the spirits who, with lamps, are sent 
To search our souls's Jerusalems 
Until our houses are at rest 
And minds unfold the Word, our guest.. 

Praises and canticles anticipate 
Each day the singing bells that wake the s un , 
But now our psalmody is done. 
Our hasting souls outstrip the day: 
Now, before dawn, they have their noon. 
The Truth that transubstantiates the body's night. 
Open the secret eye of faith 
A.nd drink these deeps of invisible light. 

The weak walls 
Of the world fall 
A.nd heaven, in floods comes pouring in: 
Sink from your shallows, soul, into eternity, 
And slake your wonder at that deep-lake-spring. 
We touch the rays we cannot see. 
We feel the light that seems to sing . 

Go ba ck to bed, red sun, you are too l a te, 
And hi de behind Mount Olivet--
For like the flying moon, held prisoner, 
Within the branches of a juniper, 
So in the cages of our consciousness 
The Dove of God is prisoner yet: 
Unruly sun, go back to bed. 

But now the lances of the morning 
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Fire all their gold against the steeple and the water tower. 
Returning to the windows of our deep abode of peace, 
Emerging at our conscious doors 
We find our souls all soaked in grace, like Gedeon ' s fleece. 



B. "Duns Seo tus, .11 p • . 65 

Striking like lightning to the quick of the real world 
Scotus has mined all ranges to their deep·est· veins:: 
But when·e-.,, oh,. on what blazing mountain of theology 
And in what Sinai 1 s furnace 
Did God refine that gold? 

Who ruled those arguments in their triumphant order 
And armed them with their strict c·elestial light? 
See the lance-I1ightning,. blade-glitter,. banm~r-progress 
As lbve advances, company by company 
In sunlit teams his clean embattled reasons~ 

Until the firmament, with high hea~enly marvel 
Views imour crystal souls her blue embodiment~ 
Unfurls a thousand flags above our heads--
It is music of Our Lady 1 1s armyJ 

For Scotus is her· theologian 
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Nor has there ever been a braver chivalry than his precision. 
His thoughts are skies of cloudless peace 
Bright as the vesture of her grand aurora 
F1lled with the rising Christ. 

But" we·, a;- we.ak, suspicious generation-,. 
Loving emotion, hatlng prayer,. 
We are not worthy of ~is wisdom. 
Creeping like beast's between the mountain 1·s :Feet 
We look for laws in the Arabian dust • 
We have no notion of his ~reedom. 

Whose · ac--t:s despise the chains of choice and passion. 
We have no love for his beatitude 
Whose act renounces motiorr:: 
Whose love - flies home foreven 
As silver as felicity, 
Working and quie~ ih the dancelight of an everlasting arrow. 

Lady, , the image of who-se heaven 
Sings in the ::.ight of Scotus 1 reasoning:. 
There is no line of his that -has not blazed your giory in the 

schools, 
Though in. dark words, . without romance, . 
C.alling us to swear-· you 01.ll" liege •. 

Language was far too puny for his great theology: 
But, ohl His thought strode through those words 
B~ight as the conquering Christ 
Between the clouds His enemies:: 
And in the clearing storm and Sinai's dying thnnder 
Scotus comes out,, and shakes his golden locks 
And sings Iike the African sun~ 



C. "Evening: Zero Weather," p. 67 

Now the lone world is streaky as a wall of marble 
With veins of clear and frozen snow. 
Th.ere is no bird-song there, no hare's track 
No badger working in the russet grass: 
All the bare fields are silent as eternity. 

And the whole herd is home in the long barn. 
The brothers come, with hoods about their faces, 
Following their plumes of breath 
Lugging the gleaming buckets one by one. 

This was a day when shovels would have struck 
Full flakes of fire out of the l and like rock : 
And ground cries out like iron beneath our boot s. 
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When all the monks come in with eyes as clean as the cold sky 
And axes under their arms, 
Still paying out Ave Marias 
With rosaries between their bleeding fingers. 

We shake the chips out of our robes outside the door 
And go to hide in cowls as deep as clouds, 
Bowing our shoulders in the church's shadow, lean and whipped, 
To wait upon your Vespers, Mother of Godl 

And we have eyes no more for the dark pillars or the freezing 
windows, 

Ears for the rumorous cloister or the chimes of time above our 
heads: . 

For we are sunken in the summer of our adoration, 
And plunge, down, down into the fathoms of our secret joy 
That swims with indefinable fire. 

And we will never see the copper sunset 
Linger a moment, like an echo, on the frozen hill 
Then suddenly die an hour before the Angelus. 

For we have found our Christ, our August 
Here in the zero days before Lent-- , 
We are already binding up our sheaves of harvest 
Beating the lazy liturgy, going up with exultation 
Even on the eve of our Ash Wednesday, 
And entering our blazing heaven by the doors of the Assumptionl 



D. "st. Alberio," p. 44 

When your loud axe's echo on the ponds, at early morning, 
Scared the shy mallard from the shallows grey as tin, 
The glades gave back your hammers' antiphons--
The din of nails that shamed the lazy spring . 
Striving, like Adam, with the barren wildwood, 
And with the desolation of the brake, 
You builded, in a reedy place 
A cloister and a Ladychurch. 

But when the stones and clean-hewn beams 
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Heard no more sounds but of the bees, your thoughtful eyes 
Were always full of exile, 
Though peaceful with the peace of pilgrims, and with happiness 
That shamed, in the deep wood, the sentimental doves . 

When in the church your canticles were done, 
Even your silences were better than the birds ,, whose song 
Still fell, like fountains, from the forest t o your sunny 

cloister. 
And when, in the high-noon of contemplation, reason died by 

blindness, 
Your faith escaped, and found the flowering Cross--
Loving, in Christ, the agony of Adam: 
Body and Spirit tilled and gardened with our penanc·es and death. 

And from the flowers of that frightful Paradise, 
(The wounds tha t heal the loving mind) 
Your diligence could draw such excellence 
As shamed the bees at work in the wild rock. 

Then did you fill the cloisters of your intellect, 
The tabernacles in the secret churches of your will. 
Slowly you built sweet counsel, like a honeycomb, 
And fed your life with living Wisdom, Heaven's essence. 

E. "The Candlemas: Procession, u p. 40 

Lumen 
Ad revelationem gentium. 

Look kindly, Jesus, where we come, 
New Simeons , to kindle, , 
Each at Your infant sacrifice his own life's candle. 



And when Your flame turns into many tongues, 
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See how the One is multiplied, among us, hundredsl 
And goes among the humble, and consoles our sinful kindred. 

It is for this we come, 
And, kneeling, . each receive one flame: 
Ad revelationem gentium. 

Our lives, like candles, spell this simple symbol: 

Weep like our bodily life, sweet work of bees, 
Sweeten the world, with your slow sacrifice. 
And this shall be our praise: 
That by our glad expense, our Father's will 
Burned and consumed us for a parable. 

Nor burn we now with brown and smoky flames, but beight 
Until our sacrifice is done, 
(By which not we, but You are known) 
And then, returning to our Father one by one, 
Give back our lives like wise and waxen lights. 

F: "The Trappist Cemetery--Gethsemani, 11 p. 49 

Brothers, the curving grasses and their daughters 
Will never print your praises: 
The trees our sisters, in their summer dresses, 
Guard your fame in thes e green cradles: 
The simple crosses are content to hide your characters. 

Oh do not fear 
The birds that bicker in the lonely belfry 
Will ever give away your legends. 
Yet when the sun, exulting like a dying martyr, 
Canonizes, with his splendid fire, the sombre hills, 
Your graves all smile like little children, 
And your wise crosses trust the mothering ni ght 
That folds them in the Sanctuary's wings. 

You need not hear the momentary rumors of the road 
Where cities pass and vanish in a single car 
Filling the cut beside the mill 
With roar and radio, ,. 
Hurling the air into the wayside branches 
Leaving the leaves alive with panic. 

See-, the kind uni verse, 
Wheeling in love about the abbey steeple, 
Lights up your sleepy nursery with stars. 

* * * 



God, in your bodily life, 15 2. 
Untied the snares of anger and desire, 
Hid your flesh from envy by the country altars, 
Beneath these holy eaves where even sparrows have their houses. 
But oh, how like the swallows and the chimney swifts 
Do your f~ee souls in glory playl 
And with a cleaner flight, 

Keener, more graceful circles, 
Rarer and finer arcs 
Than all these innocent attacks that skim our steeplel 
How like these children of the summer evening 
Do your rejoicing spirits 
Deride the dry earth with their aviat1onl 

But now the treble harps of night begin to play in the deep wood, 
To praise your holy sleep, 
And all the fro gs along the creek 
Chant in the moony waters to the Queen of Peace. 
And we, the mariners, and travellers, 
The wide-eyed immigrants, 
Praying and sweating in our steerage cabins, 
Lie still and count with love the measured bells 
That ~ell the deep-sea leagues Ul'ltil your harbor. 

Already on this working earth you knew what nameless love 
Adorns the heart with peace by ni ght, 
Hearing , adoring all the dark arrivals of eternity. 
Oh, here on earth you knew what secret thirst 
Arming the mind with 1 stinct, 
Answers the challenges of God with garrisons 
Of unified desire 
And facing Him in His new wars 
Is slain at last in an exchange of lives. 

Teach us, Cistercian Fathers, how to wear 
Silence, our humble armor. 
Pray us a torrent of the seven spirits 
That are our wine and stamina: . 
B~cause your work is not yet done. 
But look: the valleys shine with promise, 
And every burning morning is a prophecy of Christ 
Coming to raise and vindicate 
Even our sorry flesh. 

Then will your graves, Gethsemani, give up their angels, 
Return them to their souls to learn 
The songs and attitudes of glory. 
Then will creation. rise again like gold 
Clean, from the furnace of your litanies: 
The beasts and trees shall share your resurrection, 
And a new world be born from these green tombs. 



G. "The Biography," p. 45 

Oh read the verses of the loaded scourges, 
And what is written in their terrible remarks: 
"The Blood runs down the walls of Cambridge town, 
As useless as the waters of the narrow river--
While pub and alley gamble for His vesture." 

Although my life is written on Christ's Body like a map, 
The nails have printed in those open hands 
More than the abstract names of sins, 
More than the countries and the towns, 
The names of streets, the numbers of the houses, . 
The record of the days and ni ghts, 
When I have murdered Him in every square and street. 

Lance and thorn, and scourge and nail 
Hav:.e more than made His Flesh my chronicle. 
My journeys more than bite His bleeding feet . 

Christ, from my cradle, I had known You everywhere~ 
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And even though I sinned, I walked in You,, and knew You were 
my world: 

You were my France and England, 
My seas and my America: 
You were my life and air, and yet I would not own You. 

Oh, when I loved You, even while I hated You, 
Loving and yet refusing You in all the glories of Your universe 

It was Your living Flesh I tore and trampled, not the air and 
earth: 

Not that You feel us, in created things, 
But knowing You, in them, made every sin a sacrilege; 
And every act of greed became a desecration,. 
Spoiled and dishonored You as in Your Eucharist. 

And yet with every wound You robbed me of a crime, 
And as each blow was paid with Blood, 
You paid me also each great sin with greater gr a ces. 
For even as I killed You, 
You made Yourself a greater thief than any in Your company, 
Stealing my sins into Your dying life, 
Robbing me even of my death. 

Where, on what cross my agony will come 
I do not ask You: 
For it is written and accomplished here, 
On every Crucifix, on every altar. 
It is my narrative that drowns and is forgotten 
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In Your five open Jordans, 
Your voice that cries my: "Consummatum est." 

If on Your Cross Your life and death and mine are one.,, 
Love teaches me to read, in You, the rest of a new history. 
I trace my days back to another childhood, 
Exchanging~ as I go, 
New York and Cuba for Your Galilee, 
And Cambridge for Your Nazareth, 
Until I come again to my beginning, 
And find a manger, star and straw, 
A pair of animals, some simple men, 
And thus I learn that I was born, 
Now not in France, but Bethlehem. 

H. "For My Brother: Reported Missing In Action, 1943," p. 12 

Sweet brother, if I do not sleep 
My eyes are flowers for your tomb; 
And if I cannot eat my bread, 
My fas~ shall live like willows where you died. 
If in the heat I find no water for my thirst, . 
My thirst shall turn to springs for you, poor traveller. 

Where, i"n what desolate and smokey country, 
Lies your poor body, lbst and dead? 
And in what landscape of di saster 
Has your unhappy spirit lost its road? 

Come, . in my labor find a resting place 
And in my sorrows lay your head, . 
Or rather take my life and blood 
And buy yourself a better bed--
Or take my breath and take my death 
And buy yourself a better rest. 

When all the men of war are shot 
And flags have fallen into dust, 
Your cross and mine shall tell men still 
Christ died on each, for both of us. 

For in the wreckage of your April Christ lies slain, 
And Christ weeps in the ruins of my spring: 
The money of Whose tears shall fall 
Into your weak and friendless hand, 
And buy you back to your own land: 

The silence of Whose tears shall fall 
L1ke bells upon your alien tomb. 
Hear them and come: they call you home. 
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Po ems by Thomas Merton , The Strange I slands , ( ~e, York , -J ew 
Directions , 1957). -

I. 11 Ear 1 y r-fa s s , 11 p • 8 9 

There is Bread which You and I propose. 
It i s Your truth . And more : it is ourselves. 
There was a wickedness 1·1hose end is bles s i ng. 
Come , p eople, to the Cro ss and Weddinc . 

Hi s are the mys teries whi ch I expound 
And mine the children whom His stars befriend . 
Our Chri s t has cleanl;;, built His sacred town . 

What do the windows of His city say? 
His innocence i s written on your skyl 
Because we t hink His Latin we are part of one anot~er, 
To gether when I am R.We,y . 

Come to ark and stone 
Come to t he Holies where His work i s done , 
Dear has ty doves, transparen t i n His sunl 

Gather us God in honeycombs , 
My Isra el, in the Ohio valley! 
For ori 0htness falls upon our dark . 

Death owns a wasted k i n.:dom . 
Bless and restore the blind , J trai-b ten t he broken limb . 
These mended stones shall build J erusc.le~:: . 

Come to t he golden f ence wi t h folded hands 
nd see your Bird, kneel to your white Beloved . 

Here i s your Father at my finger I s e11dl 

The clouds are torn . Summon tl:e wLlds of f8.ll . 
On street and water, tr.tc~ and. river , shi:1e , l~ove:·1ber I 
Open the doors and own the ave::iue 
Fo r see : we ar e t 1 

.. e r..c1.l ers o:' t:1e ri sm1 world 
t he brot~ers of a new 

Brown uni verse vrho s e liturgy 
Sweetly consumes my bones . 
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Poems by Thomas Merton, The Tears of the Blind Lion, (New York: 
New Directions, 1949). 

J. "The Quickening of John the Baptist, " p. 8 

Why do you fly from the drowned shores of Galilee, 
From the sands and the lavender water? 
Why do you leave the ordinary world, Virgin of Nazareth, 
The yellow fishing boats, the farms, 
The winesmelling yards and low cellars 
Or the oilpress, and the women by the well? 
Why do you fly those markets, 
Those suburban gardens, 
The trumpets of the jealous lilies, 
Leaving them all, lovely among the lemon trees? 

You have trusted no town 
With the news behind your eyes. 
You have drowned Gabriel's word in thoughts lii.E: :c~ s 
And turned toward the stone mountain 
To the treeless places. 
Virgin of God, why are your clothes like sails? 

The day Our Lady, full of Christ, 
Entered the dooryard of her relative 
Did not her steps, light steps, lay on the paving leaves like 

gold. 
Did not her eyes as grey as doves 
Alight like the pe~ce of a new world upon that house, upon 

mir~culous Elizabeth? 

Her salutation 
Sings in the stone valley like a Charterhouse bell: 
And the unborn saint John 
Wakes in his mother's body, 
Bounds with the echoes of discovery. 

Sing in your cell, small anchoritel 
How did you see her in the eyeless dark? 
What secret syllable 
Woke your young faith to the mad truth 
That an unborn baby could be washed in the Spirit of God? 
Oh burning joyl 
What seas of life were planted by that voice! 
Wi t h what new sense 
Did your wise heart receive her Sacrament, 
And know her cloistered Christ? 



You need no eloquence, wild bairn, 
Exulting in your hermitage. 
Your ecstasy i s your apostolate, 
For whom to kick is 'contemplata tradere'. 
Your joy is the vocation 
Of 11:other Church I s hidden children--
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Those who by vow lie buried in the cloister or the hermitage: 
The speechless Trappist, or the grey, granite Carthusian, 
The quiet Carmelite, the barefoot Clare, 
Planted in the night of contemplation, 
Sealed in the dark and waiting to be born. 

Night is our diocese and silence is our ministry 
Poverty our charity and helplessness our tongue-tied sermon. 
Beyond the scope of sight or sound we dwell upon the air 
Seeking the world's gain in an unthinkable experience. 
We are exiles in the far end of solitude, livin3 as listeners 
With hearts attending to the skies we cannot understand: 
Waiting upon the first far drums of Christ the ~onqueror, 
Planted like sentinels upon the world's fronti er. 

But in the days, rare days, when our Theotocos 
Flying the prosperous world 
Appears upon our mountain with her clothes like sails, 
Tb.en, like the wise, wild baby, 
The unborn John who could not see a thing 
We wake and know the Virgin Presence 
Receive her Christ into our night 
With stabs of an intelligence as white as lightning. 

Cooled in the flame of God's dark fire 
Washed in His gladness like a vesture of new flame 
We burn like eagles in His invincible awareness 
And bound and bounce with happiness, 
Leap in the womb, our cloud, our faith, our element, 
Our contemplation, our anticipated heaven 
Till Mother Church sings like an Evangelist. 

Poems by John Frederick Nims, Knowledge of the Evening, (New 
York: Sloan, 1950). 

A. t1Email: Death in Summer," p. 29 

Here with flora of towels on the informal beach 
People through the morning 
Ripen, autumn in June. 

Start on towers of warning 



(hands, whistles on their knee) 
Lifeguards like boxers the irresponsible sea, 

That wafted at dawn to shore and headlines hei c•ht 
Crushed like strawberry boxes 
The sailboat Merrily We 
The beachcrowd, vivid as phlox, is 
Froststruck in June: 
Fewer by two, since cirrhus meagered the moon. 

Two faces, sea-light quick with rush and vary of soul--
Propped by a wan embalmer 
Freeze, paraffin-grey. 
Soon the hired psalmer 
Routes us in to look 
At a face's wax contour shrinking to hollow and hook. 

We shift on rocker hips, cross the calm knee, 
Our muscles easy as dreaming. 
But summer rots in the vein: 
Coffin-catches gleaming, 
The preacher is not heard 
We stare at velvet. Only flowers' inaudible word. 

Black limousines, returning, tear. The driver's smoke. 
We see a fireblue season 
Flare on the awning beach. 
But we choke on treason, 
Would give half our breath 
To fit in this round heaven the peg of personal death. 

B. 11 Last Judgment, 11 p. 93 
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When we are ranged on the great plain of flabbergastin3 death, 
Feeding (for our lungs hang slack) on air not drawn with breath, 
And see, for many miles around, our Easter Island lie, 
The gaping dumbshow of our shame, in footlights from t he sky: 
How many a scene long out of mind in rooms we barely knew, 
Punch amok or Judy lewd, lit fuchsia-redor blue, 
And see our working face in each and sway a moment numb--
Then save us from our rage Yourself; let lightning cry our dooml 
Having such motive for their hate, each knowing what it knows--
We know our terrible hearts too well to trust our luck with 

those. 



159. 

Poems by Jessica Powers, The Place of Splendor, (Hew York : 
Co smopolitan Science and Art Service Company, Inc., 1946). 

A. "Seventh Station," p. 77 

The corner is dark and nobody seek s t his station 
He falls a gain, and the picture has nothing new. 
The air is musty, crowded u_~der the choir loft, 
And people pass with a hurried glance or two. 

I think t hat it must have been true in ancient Juda 
As it is true on this shaded chapel w~ll 
That He Whose love had rooted itself in suffering 
Would find the most uncomforting place to f all. 

B. 11 Pieta," p. 78 

This is the book of the slain Christ, t he utter Godpel. 
Lying in His :Mother's lap He is God still, . as s he lays on 

His torn flesh her long caress, 
On His blood-soaked curls, on His naked and descrated Body 
Where evil has written in wound and welt and bruise its script 

of savagery 
And where my o\m outra~eous pen once dared to press. 
But He translated it to His own t ongue. 
This is the very literature of love. 
Surely none but the Word could have written such beauty 
In such ugliness. 

This is God's manuscript and the Mother who holds it 
Is tea ching my soul the secrets its phrases bear. 
When One comes ba.ck to be claiming the script some ml.known 

Easter 
He will find us (bound by no Judean Sabbath) 
Waiting in the darkness, reading a Splendor there. 

C. "The Cedar Tree, 11 p. 65 

In the beginning , in the unbeginning 
Of endlessness and of eternity 
God saw this tree. 
He saw these cedar branches bending low 
Under the full exhaustion of the snow. 
And since He set no wind of day to rising 
This burden of beauty and this burden of cold 



(Whether the wood breaks or the branches hold) 
Must be of His devising. 

There ls a cedar similarly decked 
Deep in the winter of my intellect 
Under t he snow, the snow 
The scales of li8ht its limitations tell. 

I clasp this thought: from all eternity 
God Who is good looked down upon this tree 
White in the weighted air 
And of another cedar reckoned well. 
He knew how much each tree, ea ch twi g could bear, 
He counted every snowflake as it fell. 

D. "The Consecra ted Place, 11 p. 71 

God sets His dwelling in eternal now 
And makes the nmv of time a meeting-pla ce 
Between Himself and man . He will endow 
Only the present mement with His grac.e. 
Who leaves this area God bends to bless 
Stumbles down slopes of waste and weariness. 

God utters in the soul of every man 
The intimate messa~ at is his alone. 
Who runs abroad to heed what words he can 
Is toward the chasm of confusion thrown. 
Let him come home, betake himself to prayer 
And kneel down in his soul and listen there. 

E. "The Place of Splendor, 11 p. 13 

Little one, wait. 
Let me assure you this is not the way 
To gain the terminal of outer day. 

Its single gate 
Lies in your soul, and you must rise and go 
By inward passage from what earth you know. 

The step s lead down 
Through valley after valley, far and far 
Past the five countries where the pl easures are . 
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And past all known 
Maps of the mind and every colored chart 
And past the final outcry of the heart. 

No soul can view 
Its own geography; love does not live 
In places open and informative, 

Yet, being true, 
It grants to each its Raphael across 
The mist and night through un.1.mown lands of loss. 

Walk till you hear 
Li ght told in music that was never heard 
And softness spoken that was not a word. 

The soul grows clear 
When its five senses have been fused in one: 
Savor and scent and sound to splendor run. 

The smothered roar 
Of the eternities, their vast unrest 
And infinite peace are deep in your own breast. 

That light-swept shore 
Will shame the data of grief upon your scroll. 
Child, have none told you? God is in your soul. 

F. "The Soul is a Terrible Thing, 11 p. 69 

The soul is a terrible thing; it cannot die. 
Though it run past the heart's beat and the lung 's breath 
And cry through all t he valleys of endlessness 
It cannot find its death. 

The soul is a terrible thing, e,nd it has only 
One of two destinies: 
Up steeps of light that to the eye below 
Are too remote, too lonely, 
Cliffs of negation where the heart's herb withers, 
Solitudes chilled and barren, or a -deep . 
Unknown where midnight wanders in her sleep. 
Yet its ascensions open upon wonder, 
Plateaus of midday, balconies of sun, 
And the last peak can cleave the whi te air under 
The firmament called God, the final Onee 
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Failing to rise the soul can turn and fol low 
The way of its own willing and be lost, 
Crossing somewhere the boundaries of love, 
That safe sweet nation of the Holy Ghost. 
The soul though born of God can yet be given 
To ultimate evil and be one of those 
In pa in alone preserved 
Whom the apt metaphors of Jude enclose: 
Wandering stars to whom the storm of darkness 
Is forever reserved. 

Yet its true destiny confounds all language 
Even in the mind's profound imagined word 
For on the heights of gra ce it yet may be 
The secret chamber of a Deity 
W'b.ere what is spoken in God, in God is heard 
And what is Love proceeds eternally, 
Possessing utter ly. 

Oh, at this mystery that lies within me 
I walk indeed with trembling or I stand 
Cryin God's pities out of His right hand--
That I, so poor a creature, am so favored 
With this too precious gift of soul, that I 
Bear in so undependable a vessel 
This terrible, terrible thing that cannot die. 

G. "There is a H .nelessness, 11 p. 50 

There is a homelessness , never to be clearly defined. 
It is mor e t han having no place of one's own, no bed or chair. 
It is more than walking a lone in a waste of wind 
Or gleaning the crumbs where someone else has dined 
Or taking a coin f or food or clothes to wear. 
The loan of things and the denial of things are possible to 

bear. 

It is more, even, than homelessness of heart, 
Of being always a stranger at love's side, 
Of creeping up to a door only to start 
At a shrill voice and to plunge ba ck t o the wide 
Dark of one's own obscurity and hide. 

It is t he homelessness of soul in the body sown. 
It is the loneliness of mystery: 
Or seeing oneself a leaf, inexplicable and unknown, 
Cast from an unimaginable tree; 
Of knowing one's life to be a brief wind blo~m 
Down a fissure of time in t he rock of eternity. 



The artist weeps to wrench this grief from stone, 
He pushes a hand through the tangled vines of music, but he 

cannot set it free. 

It is the pain of the mystic suddenly thrown 
Back from the noon of God to the night of his mrm humanity •. 
It is his grief, it is the grief of all men praying 
In finite words to an Infinity 
Whom, if they saw, they could not comprehend; 
Whom they cannot see. 

Poems by Jessica Powers,~ Lantern Burns, (New York: Monastine 
Press, 1939). 

H. 11 To One Killed in War, 11 p. 24 

This was a tortured road. But what has been t 1·av.37 Ad 
May well be traveled again. 
Though the grass of time has through its dust unraveled 
It will bend again to the chariot of fire, 
To the wheels of pain. 

My brother your road was black, but it had an ending 
Through the terrible hills beyond my comprehending 
Through the flaming wound and the choked breath and the opened 

scar. 
Yet I covet your wisdom as bees desire a hive. 
Toward your dark death I yearn 
Though not with the horses of war but of love would I drive 
For what hate has found on the roads of grief, love too could 

learn; 
And I know as I know earth is not my mother 
And my dust will leave her someday 
The road of suffering runs farther than any other 
Toward God. It was His chariot of fire, 
His horses of love that ran this way. 

Poems of Raymond Roseliep, Spirit, May, 1954. 

A. 11 To Mary Descending Cal vary, 11 p. 37 

The preying silences with claw and beak 
bury aloneness in the vein at dusk 
now that you know, here on the skull-curved peak, 
the golden kernel has outgrown the husk; 



even the pulse's litanies are dumb 
once more-~han-comradship has plainly gone 
and you place your docile step beside the numb 
and revenential shadow that is John •. 

Though nightwind dare revive a cross' thud, 
making the epilogue acutely heard, 
there can be nothinc left to daunt the blood 
while love is still the work's triumphant word. 
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yet strange how a man ' 's voice brings--nor could you guess--
a new dimension to a loneliness. 

Poems by Raymond Roseliep, The Linen Bands,. (Westminister: The 
Newman Press, 1960). -

B. 11 The Linen Bands, 11 p. 3 

I did not hear the nameless angels, or 
the named, attend nry ordination rite,. 
as grade school sisters often calculate 
irr 2nd nocturn flights. Instead, the floor 
of our cathedral sanctuary picked 
a leather and a mortal sound to press 
within my ear, not waiting for surprise:: 
a priest came up to me on heels that clicked •. 
He carried, as a precious cargo, bands 
of lineno, Though I lmew the moment sp.elled 
a symbol from our liturgy, . and held 
no shock, still I would notify m) hands, 
dozing in olive brighter than a tree. 
The priest unbolted strands of white, and bound 
my thumbs and fingers,. like an open wound. 
Thus I was tied to Christ, or Christ to me. 

Today the other ceremonies dim: 
the sober candle shadowing my face,, 
the calling of my name and how I rose, 
the chanting of Augustine,. Magdalen, . 
the Virgin, and the saints who terrify,. 
my body lying in a marble groove 
of floor,. the handing and the handling of 
an. awful weight of hands upon my head, 
the bee drone of the Latin in our Massr 
a chasuble as heavy as a cross 
my hoc est enim corpus firmly said. 
But those are images for which :L grope 
far in the mind;: and if I now recall 
their point and power,. I seem to feel 
the pull of thread as wov~en as a rope. 



It would be poetry to open up 
my store of feelings and to play a prank 
with them, by saying I was whol ly drunk 
as an apostle on a flowing cup 
of recent grape, as James perhaps , or Paul; · 
or tha t I allivanted ihto the night 
with stars and music and a weaving gait , 
as flushed as David after harping Se,ul. 
No, rather I was like a man struck dumb, 
and doomed to listen to the fountainhead 
of silence. I remember how I slipped 
from church to find my people who had come 
to see the miracle (my brother's word, 
exaggerated as his sudden kiss) , 
and how my mother wept with woman ease 
and how my hands, now free, were briefly stirP~d. 

My hands are busy in a blessing way 
since then, and they absolve and they unite, 
and in several sacraments, anoint; -
they pour a water t hat is life. Today 
I pause to wonder why they often shake 
when lifting bread so light within the Mass, 
or why, when sometimes touching other flesh 
they want to yield: and yet they do not breal{. 
Priest hands--ah there's the holy rub, as Will 
might pun it--and I live to comprehend 
the meaning underneath the stringy bond 
that holds them to an unseen l ove, and hill. 
Each time I watch a youn~ man pray, then go, 
my facile breath grows audible and tight, 
and mind re-girds the will with strips of white 
that have the burning quality of snow. 
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Poems by Raymond Roseli"ep, 1 Sing of § 1 a id.en, Sister Therese (ed.) 
(New York: The Macmillan Company, 1957;. 

C. "To Mary : At the Thirteenth Station," p, 360 

You are the priest tonight: 
The paten of your l ap holds sacrifice. 
You are the priest tonight, 
Offering Peace and its price. 
Star candles burn palely bright; , 
John is your faithful acolyte. 
You are the priest tonight. 



Poems by Sister Honora, Approach, Fall, 1958. 

"Splendor of Imagination," p. 58 

The freshmen crammed Douai and Lilly Kleist 
(before semester tests) from Lucifer in apples guilt, 
to promise of the Christ 
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They visioned Gabriel who had gifted her with compact 
of the Word (the crocus and the marigold ignited the native 

hill) 
Abo ut her death, they did not under stand detail; · 
how Gabriel when all was still 
As Augus t wheat, c ame for her garnering; and at departure bade 

a John 
"Go, tell the women of the cena cle to bring cass i a and spices 

for the burial." 
One "Willie Blake" now audibly drew breath and 
said he teemed with fancy of her dea th. 

There in finality, lay Mary gowned in blue forget-me-not 
with Sharon rose and l ar k spur at her feet; the clasp 
tha t bound her pall, a f arewell token Matthew chos e. 
(At peneco s tal a gape.) And while 
St. Gabriel assembled bronze-haired 
Thrones and principalities, from court and a isle 
A haloed army joined expectant tones. 
In lapis lazuli our Mary cam-
past prophets , straightway to her Son. 
His eyes still Bethlehem; 
and Easter locks, the same a s Galilee. 
A wedge to their surprise from "Romeo." 
And as woman would 
She r an to where her husband stood. 

Poems by Si s ter Madeleva , The Four Last Things, (New York : The 
Macmill an Company, 1953). 

A. "Autumn," p. 32 

For that I dreamed the night long of my lover 
I must be clad today most radiantly. 
Come, earth and air and sky; 
Put all my outworn summer raiment by. 
Gold I will wear 
For all my golden dreams of him and f~ir; · 
And red, The burning memory of one beauteous word he said. 
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Sky, earth, and air, 
Think you my love is come, the i mp ortunate rover2 
Quick, fetch me a mist of purple for my hair, 
And for my hand 
A single snowflake flower, 
Sign of my passing hour. 
See how beautiful I stand 
Waiting--ahJ who could guess,--waiting for death, my lover. 

B. "A Word for Shepherds and Angels, 11 p. 113 

I spoke to Gabriel and was not afraid; 
But to these herdsmen, hardy keepers of sheep, 
And their singing mid.night skies, what reply shall be made? 

I may say to them--it were a gracious thins to do--
" :y Son when grovm to a man, my Child asleep 1 

He will care for flocks; He will be a shepherd, tJoe " 

Then mayhap their hearts will be opened as mine, with pain; 
They may understand how my first-born, my only One 
Will be our unblemished Lamb--and slain, and slain! 

Angels and shepherds and I have known, have heard 
Tidin ·s to shatter the earth and amaze the sun. 
Angels and shepherds, tonight I bring you the Word. 

C. "The Ballade on Eschatolo5Y, 11 p. 174 

Detachment is a virtue, teachers say. 
Then let me practice it without regret. 
What do I hold beyond this short today? 
What cherish that I shall not soon forget? 
These small things upon, which my heart is set 
Are matters for a heart's relinqui shin5s . 
One ultimate matter do I cleave to yet; 
This, I shall not forget the four last things. 

Remembrance, in a thief's unnoted way, 
Filches from me with neither leave nor let 
My thousand petty dieties of clay. 
Perhaps my eyes are still a little wet; 
Perhaps my heart may still a little fret. 
Detachment is the stuff of sunderings. 
Time, so they tell me , is a brave asset. 
And I shall not forget the fov~ last things. 
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Your voice, your eyes,--are they blue or gray? 
The day we said good-bye, the day we met; 
Hills we have walked, birds, flowers , our work, our play;--
Memory, how do you aid me and abet? 
Time closes round me with impalnable net. I ... I 11 not advert to clay or crowns or wings. 
I have no thing to lose, all things to get, 
For I shall not forget the four l ast things. 

Envoi 

Lord, though by mortal tyrannies beset:; 
Immortal freedom in my wild heart sings. 
A pauper comes to pay a pauper's debt. 
God, I shall not forget the four last things. 

D. "Christmas Song," p. 123 

The earth is very beautiful with stars 
And there are wise men yet who love their lif;ht 
Shepherds who watch their flocks and gather songs 
From the still night. 

And though the hostels of the world be thronged, 
Its mangers wait, its stable doors swing wide. 
Mary, young girl, it is their hour and yours; 
Come, come insidel 

Jesus, young Child, content you here to lie 
Among clean kine and men bemused with awe. 
Remember, darling, when You made Your world 
You willed this straw. 

The world is blind; the world is Bethlehem 
But over it Your stars are very bright. 
With weak and wise, with !-ary here I am, 
Young Child, tonight. 

E. "Knights Errant, 11 p. 3 

Death is no foeman, we were born together; 
He dwells between the places of my breath, 
Night vi gil at my heart he keeps and whether 
I sleep or no, he never slumbereth. 
Though I do fear thee, Knight of the Sable Feather, 
Thou wilt not slay me , Death! 



But one rides forth, accoutered all in wonder; 
I know thee, Life, God's errant that thou art, 
Who comest to mal~e of me celestial plunder; 
To wound me with thy Love's immortal smart! 
Life, thou wilt rend this -flesh and soul asunder; 
Love, thou wilt break my heart! 

F. 110f Dust," p. 6 

I said to my body, "Be mindful thou art an offender, 
Thou art dust of the dust, thou art slime, thou art clod of 

the clod. 11 

But my body make answer, 11 0 soul, I am blind with the splendor 
Of the promise of God. 11 

"Methinks~ 0 my body, that thou shouldst be compassed with sadness," 
I said, 'who hast tasted of life and must :r.et '1s te of death; 11 

"But know, I have breathed, 11 said ny body, 'to ec'"'.;. ,t ic gladness,. 
The breath of God's breath. 

"And this clay will pass from me, and life, aye, and death, 
like a vapor; 

I shall rise at His word, light as light, quick as thought, 
swift as wing; 

For thou,Sh dust, soul of mine, even dust in the hands of its 
Shaper 

Is a glorified thing. 11 

G. "Raiment, 11 p. 26 

Immaculate! When thus the Godhead thought, 
Mary upon creation's threshold. stood: 
Mortality her still soul's whiteness caught, 
And round the Word, that -our redemption brought, 
Wrapped the safe garment of her motherhood. 

Garment of Flesh and Blood, late bread and wine, 
Daily I don this raiment wrought for me. 
o Christ, be Thou a wedding robe divine! 
Around my soul's poor nakedness let shine 
Thy white apparel of divinity. 



H. "The Thirteenth Station, 11 p. 155 

There was a song of peace through all the air 
The night that you were born. 
How could I think of peace, my only Fair, . 
'Ti th that wild rapture torn? 

Today the earth and sky are mute with woe 
And every lip is dumb. 
Holding You to my heart again I know 
Peace and its price have come. 

I. "The Young Priest's !--:other," p. 62 

Yes, he is mine if miracles of weaving 
Flesh from my flesh and blood into the fine 
Potencies of white manhood, every line 
Perfect past mute desire or proud believing 
Can make him; if the mystery of achieving 
Out of a human son this son divine 
Owes aught to motherhood, then he is mine 
Beyond my body's gift, my soul's conceiving. 

And I am his beyond the extremest guesses 
Of men, bound by indissoluble bands 
Forever. It is not only he who blesses 
And holds me close, but Ohl he understands 
Why adoration burns in my caresses, 
What WOUL7.ds I kiss upon his beautiful hands. 

J. "Unto the End, 11 p. 38 

Thy tabernacle Thou hast set within the sun, 
And figured in the moon on heaven_' s coast 
The elevated Host--
Ahl eager haste of the Eternal Onel 
With joy anticipate 
And power consummate, 
Lacking Thy mirrored likeness in mortality 
Thyself Thy Priest must be, 
Raising in fingers consecrate 
Thy orbed Sacrament but mystically. 
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Gone are the myriad years of waiting , 
To Thy eternal present as a day, 
Symbols have passed away; 
Thy stoled priest but knocks at heaven's blue grating , 
His bidding heard, 
Cometh the Word 
Incorporate in Bread and throbbing Cup, 
That all the world may sup; 
Thy Spirit's hunger-thirst is tilled and stirred 
Above the banquet which Thy priest holds up. 

This is Thy Son beloved, Thou art well pleased, 
Filled is Thy promise--infinite suspense--
In glad omnipotence 
Thy everlasting longing is appeased. 
Lest Thou again shouldst thirst 
Or hunger, lo, I durst 
Thy life-breath breathe with lip s aba shed and pale; 
In blessed fingers frail 
And finite, rests the Infinite Who first 
Raised to Thy lip s thi s Bread, thi e, Holy Gra J. 

How long wilt Thou, 0 God, in time's swift-fleeting 
Suffer that I the Body of my Lord 
With sacrificial sword 
Thus slay, sweet Lamb of God, daily r epeating 
His and my Calvary? 
Thy Spirit rests on me, 
I am Thy priest forever; time' s alarms 
Threaten but futile harms; 
Lifting the pure, white Body of thy Christ to Thee 
Myself am lifted safely to thy dear arms. 
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Poems by Sister Mary Francis, There Caius 1s and Other Poems, 
(Hew York: St. Bonaventure, 1955). 

A. "Advent Song," p. 43 

Lady, what songs are bending 
The tall grasses of your mind, 
What secret music whispers down your veins, 
What waxleaf ponderings, 0 Virgin Mary, 
Waken our little shouts of expectation? 
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Our thoughts have lumbered down a treeless hi ghway, 
Have sputtered t heir heavy loftiness, have went 
Their protest. Now we hear the distant birdca.11 
Oh, dimly! but the woods have heard it well: 
The stars are singing in their stupefaction. 
The giddy little hills are clapping hands. 

But, Lady, what songs sway 
The supple grasses of your thoughts, 
What secret music whispers dm,m your veins? 

Glorious thinss are said about the city 
Where the small citizen, Christ, moves in the lanes 
Of so-briefed arteried comfort. But what songs 
Drift through this templed alabaster to~m? 

We see the windows lighted, Virgin Mary, 
City of God, by every hymn we raise 
With chipped and broken voices; and our feebl ~ 
Vision zuesses s acred silhouettes. 

But when the little Seed fell in the furrow 
The warm and perfect furrow of your heart, 
Tell us what pure songs stirred your delicate wonder, 
What secret music whispered down your veins. 

B. "Lenten Invi t a tory , 11 p. 54 

Come, fling open the sashes of the spirit 
And let the broad gusts of remors e 
Scatter your careful defenses. 

Fetch out the keys for the secret ates of the heart 
And bring in sorrow 
Cruel as na ils, real as wei ghted whips. 

Let the toads of your sins sit on your eyelids, 
Batter your ears with your lies. 
Go, break your hands 
On all your most genteel brutalities. 

Because Christ's body glows with blood, 
Your ovm by fasts must dwindle, 
And for His tattered flesh, 
Your fle;h must know some lash's accusation. 
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Press joy, a small bruised flower, 
Between the rough leaves of your brown avowals 
And put the book away . Let mirth go mute. 
The Christ is crucified: 
Oh, come and mourn Him with grey regrets 
And sacks of grief like stones! 

And will you never learn how your Betrayer 
Sets snares of Love in all your heavy scheming? 
Your stones of careful grief go limp with wonder 
Tha t it behooved the Christ to suffer all 
These things. Ohl sell your somber so gs, believing 
How on the third day He shall rise a gain. 

C. 11 The Listner, 11 p. 63 

Mary was full of listening 
And the Word 
Was uttered in her silence 
Like a bellstroke. 

In Mary was no threat 
Of clangor. She was still 
As summer skies 
Wide-armed to wait the Sun. 

Mary was full of stillness. 
Thus she heard the Ghostly overshadow 
Quiet as power 
Fall like crescendoing thunder 
On her soul. 

Only a word 
A brave consent low-spoken, 
But every stone in hell 
Went limp as rag. 
The heavens shot up in flame. 
There was no hindrance 
In Hary, quiet as humility. 

Tae soft-strung Word 
Lost in negotiation, 
Pierced Mary's bosom 
Like a clarion. 
In _her there was no din, 
There was no traffic. 
iary was full of listening, 
Full of grace. 
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D. 11 P eni tent , " p . 2 6 

If I could drink YDur justice down lik e gall, 
Flushing and gnawing sorrow out of my soul 
And dash my bones against Your equity, 
Here was a solace! I guess no sweeter comfort 
Than final wreck of logic, crash of heart 
On retribution bitter as salvation. 

But never of me, dear pumicing of penance, 
Gnarled reparation of consoling disciplines. 
No chains shall sweetly bite sin's memory 
Out of my heart into the fade of flesh. 

Quivering , I hear my terrible sentence. 
(Reason flies out of my mind, a frightened bird, 
Away to some nest of understandable justice.) 
That solitary criminal, the heart, 
~ust bear alone the inconceivable verdict: 

Revere the Heart of Jesus, thi s shall be 
The worthy reparation of your sins! 

So must I go , the awful declaration 
Scorching my soul with the breath of seaphin 
The Love at every turn, on every corner, 
The Heart of Jesus on me for a Threat . 

E. "Our Lady of Guadalupe: 1952, 11 p. 65 

We have learned to lau@l like cannonades 
When the corners of our tears ralce our faces, 
Because the night lurks so broadly in our day 
And the trees put up their arms like deprecations. 

Can you not hear us, I-~ary, hear our songs 
Trickle down death? We plunge our prayers like swords 
Deep in the lifting bosom of your mercy, 
And all the ,verld I s a lonely Tepeyac 
Yearning to kiss your feet . 

Come, tease our winter 
With your Castilian rosesl Where we dance 
Wrong measures , come and balance on the moon . 
Because we all grou frowsy with our fears , 
Wear the blue sun again in casual folds . 

• 
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All men's faces turn like p i tiless mirrors 
To show our terror . Take the screaming stars 
Back to their happy places on your mantle. 

Kary, all the world's a Tepeyac 
Bleak for your coming. Paint our shabby prayer, 
A rougher tilma, with your savin0 face. 

F. "Secundum Orcl.ine:o Melchisedech, 11 p. 81 

A Youns Nun to Her Brother Newly-Ordained 

So much the same ••• 
The old, familiar smile 
And voice with timbre I have alwa s lmown, 
Dreams in your eyes are those I call by name! 
Young Christ, you are so poignantly the same 
As yesterday. 

And yet, and yet I know 
The sudden, splendrous difference, the strange 
Rushing of wind, and in your long-loved heart 
I see the ne·w, the parted tongue of flame. 

With what sweet awe and oh.I what cherished grace 
I watch your brovm hands trace 
Redemption's sisri---
Swallo1-rs th.at fly new whitely-wondrous ways, 
And on my knees before you, rapturously find 
This alien place, my best beloved onel 

So shall we keep brief vigil in a tryst 
Soaring on sacred pinions over mists 
Of any lesser camaraderie, 
The three seals twinly set on our two hearts. 
And who shall guess, 
Hearing our words the same 
And seeing us tread the old, familiar ways, 
The terrible, shining secret of your handsl 
The bridal blossoms fresh upon my soul! 

Poems by Sister 1Iaura , I nitiate the Heart , (New Yorl-c: The 
Macmillan Company , 1946 ). 
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A. "On Recit1n0 the Evenin Office," p. 23 

Across the dusk of every day 
we walk with medieval tread 
the word of God within our hands, 
the Compline to be read. 

Theresa and Scholastica 
and Hildegarde and Clare, 
have found upon these simple words 
the darkest hei E;hts of pr ayer. 

This is the essence of the day, 
which unaware we sought, 
till now at vesper time we hold 
this a geless gift of thought. 

B. "Our Lady of t he Refugees, 11 p. 11 

Hoth.er· who knew 
what hardship shak es 
a woman bundling clothes 
and puttin by her wheaten cakes; 
J\fother who urged the donkey, 
(making happy riot 
on the stragglin~ stones) 
urged the beast to be more quiet; 
Mother who heard the Child 
whimper beneath the thin blue s hawl, 
our achin5 prayers cry out to t hee, 
Mother, pray for them all. 

A thousand Bethlehems 
mask dark tonight, . 
the eyes of friendly little homes 
have lost their light; 
pathetic heaps of poor, dear things 
are laid aside; a small bird sang 
where a latched door swings. 
Mother, whose sad Egyptian flight 
preceded all of these 
guide them in faith beneath familiar stars, 
Our Lady of the Refugees. 
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C. "The Old Nun," p. 29 

Standing up or sitting down 
it is the same. 
Her back is knuckled out and hunched, 
her eyes have lost the flame 
Of seeing; 
sound has cruched itself to murmurs, 
That is all. 

She sits in chapel 
in the last dim stall 
Like some old huntine; dog 
who keeps the scent, 
Nose-pointed, ears set, 
on the way his master went. 

The he~rth brushed 
the hound drowsing 
Is suddenly stirred 
by the faintest rousin3 
Sound of the horn 
the Hunter, the Hunter, 
A golden cup 
filled with Hunter's scarlet--
Up , dog, up. 
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Poems by Eithne Tabor, The Cliff's Ed5e: Songs of§ Psychotic, 
(New York: Sheed and Ward, 1950). 

A. "Ash Wednesday, 11 p. 73 

"Memento homo , quia pulvis es •.• 11 

But for the signed, the sealed, the set-apart, 
lo symbol ash is needed. On their brows 
Is written, clearer far, their frailt y . 
Torn by erodin waves and blasting winds 
Little by little, crumbles the strongest rock 
Into a pile of dust; and thus the spirit 
Crumbles beneath too much adversity. 
Yet from the burned-out clinkers of these lives 
Warmth has not 1vholl vanished-after Lent 
The Resurrection brings the sun again. 
O pyre of consummation! Cleansing flamel 
Out of the ashes of this seeming ruin 
Let us rise Phoenix-like, reborn in painl 

-



B. 11 J)ry Wish, 11 p. 54 

My wish 
Is not now for my freedom 
Nor for sanity--
Not to be once more 
Whole and clean again, 
Free from that which lurks 
Far, deep, inside my brain--

Nor wit 
Nor smooth sophistication 
Nor urbanity--
Nor to control bright words, 
Showered like silver stars, 
Singing as the birds 
Even behind these bars. 

My wish 
Is but to tell my stbry 
To humanity--
To let them know that God 
(Yes and in spite of Freudl) 
Lives closer to the minds . 
Whose self-shields are destroyed. 

r-iy wish 
Is for His love 
Even in insanity. 

C. "Underscoring, 11 p. 80 

It is an old tattered and quite passe 
Piece of a manuscript 
The childish scrawl 
Of the first chapter touches maturity 
And then, the crab-lilrn scratchings that a man 
Makes when his mind., his body and his heart 
Are racked and racked a5ain in a3ony, 
0 reader, scan this last and final page, 
And mark you well the crimson underscoring; 
For these are written in my own heart's blood. 
Remorse, despair , and fear, and loneliness; 
And oh! the final cruel cut of loss ••• 
Reader the cry I write has echoed down 
From Christ Himself , dictating from the Grossi 
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Poems by Allen Tate, Readings in Modern Poetry. Paul Engle and 
Warren Carrier (ed.), (Chicago:. Scott Foresman and Company, 
1955). 

"Sonnet at Christmas," p. 222 

Ah, Christ, I love you rings to the wild sky. 
And I must think a little of the past: 
When I was ten I told a stinkin0 lie 
That got a black boy whipped; · but now at last 
The going years, caught in an accurate glow, 
Reverse like balls englished upon a green baize--
Let them return, let the round trumpets blow 
the ancient crackle of Christ's deep gaze. 
Deafened and blind, with senses yet unfound, 
Am I, untutored to the after-wit 
Of knowledge, knowing a nightmare has no sound; 
Therefore with idle hands and head I sit 
In late December before the fire's daze 
Punished by crimes of which I would be quit. 
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