
Liberty University
Scholars Crossing

Faculty Publications and Presentations School of Divinity

9-2013

Theology Proper
Norm Mathers
Liberty University, nmathers@liberty.edu

Follow this and additional works at: https://digitalcommons.liberty.edu/sod_fac_pubs

Part of the Christianity Commons, and the Religious Thought, Theology and Philosophy of
Religion Commons

This Article is brought to you for free and open access by the School of Divinity at Scholars Crossing. It has been accepted for inclusion in Faculty
Publications and Presentations by an authorized administrator of Scholars Crossing. For more information, please contact
scholarlycommunication@liberty.edu.

Recommended Citation
Mathers, Norm, "Theology Proper" (2013). Faculty Publications and Presentations. 30.
https://digitalcommons.liberty.edu/sod_fac_pubs/30

brought to you by COREView metadata, citation and similar papers at core.ac.uk

provided by Liberty University Digital Commons

https://core.ac.uk/display/213463462?utm_source=pdf&utm_medium=banner&utm_campaign=pdf-decoration-v1
http://digitalcommons.liberty.edu?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
http://digitalcommons.liberty.edu?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.liberty.edu?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.liberty.edu/sod_fac_pubs?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.liberty.edu/sod?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.liberty.edu/sod_fac_pubs?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1181?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/544?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/544?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://digitalcommons.liberty.edu/sod_fac_pubs/30?utm_source=digitalcommons.liberty.edu%2Fsod_fac_pubs%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:scholarlycommunication@liberty.edu


THEOLOGY PROPER 

3.1 The Spirituality of God 

3.1.1 God is Spirit. 

        Charles Hodge’s (1975:1:378-379) presentation on the spirituality of God points to the fact 

that God can not be understood in terms of a material nature.   Jesus said: “God is spirit and those 

worshipping” (present active participle- Han 1974:185) “Him must worship in spirit and in truth” 

(Dative of Means – dative case for both words spirit and truth).  This is further explained by Jesus 

earlier in the context in 4:23.  The gar (for clause) explains it: “The Father seeks such ones those 

worshipping Him” (Aland & Black 1966:334). Worship acceptable to the Father must be from the 

new nature (only those who have believed on Christ have the new nature as indicated by the word 

teknia-John 4:24, 1 John 2:1,12,28) and by means of the truth.  True worship to God the Father 

must be through the Lord Jesus Christ by the power of the indwelling Holy Spirit.  Jesus informed 

Nicodemus of two realms that which is born of the flesh and that which is born of the Spirit (John 

3:6).  That which is born of the flesh is the natural realm.  That which is born of the spirit is the 

spiritual realm.  That God is spirit is the eternal essence or being of the Father (John 4:23).  

Walvoord (1974:42) argues that this is an attribute of God.  Erickson (2000:294) includes John 1:18, 

1 Timothy 1:17, and 6:15-16 as applying to God’s invisibility.  His invisibleness means that God is 

not perceived by our natural senses. The Lord Jesus exegeted (explained) the Father.  “No one has 

seen God at any time only begotten God the one being in the bosom of the Father that one He 

himself has exegeted” (explained) [Him-brackets mine- Him is undertood] (John 1:18) [author’s 

translation] (Aland and Black 1968:322).  The word begotten is the English translation of the Greek 

word “monogenes.”   The meaning of this word has to do with the uniqueness of Jesus Christ.  It 

has nothing to do with begotten in terms of origin.  Jesus Christ is the eternal Son of God.  Yes, the 

doxology on the part of the apostle Paul is addressed to the king, Jesus Christ (I Tim. 1:17) (Locke 

1973:17).    Further, the apostle Paul writes: “I command you before God the making alive all things 

and Christ Jesus the having testified before Pontius Pilate the good confession, you to keep the 

commandment without spot until the appearance of our Lord Jesus Christ, it will be shown the 

blessed and only Potentate, the King of the reigning kings and Lord of the lords, the only one 

having immortality, and dwelling unapproachable light” (unapproachable is in 2nd attribute position 

of the adjective – the emphasis is on the adjective – unapproachable) “whom no man has seen nor 

able to see. To whom” [be] “honor and eternal might. Amen” (1 Tim. 6:13-16) [author’s translation]. 

Eternal is in the second attributive position of the adjective to the noun kratos-might.  Christ’s 

eternal might is the reverse of His glory.  He has the might (muscle) of the ages (1 Tim. 6:13-16) 

(Aland & Black 1968:729).  John 4:24 explains God’s essence that God is spirit.  God is in another 

realm the realm of the spiritual.  He is separate from the material, time, space, and physical realm yet 

omnipresent.  He is present in creation with his whole being at every point in the universe (Hodge 

1975:1:376-380).  Bernard (1969:150) cites 1 Kings 8:27 and Isaiah 31:3 as two Old Testament 

references that teach the spirituality of God.  It is put in three words by Jesus.  Jesus applied this to 

the description of true worship.  Bernard (ibid:150) makes an important point that what is discussed 



at this point in John’s gospel is the Being of God rather than His personality.  Hodge (1975:1:379) 

adds that the logical deduction is that God is a person and therefore has personality.  L. S. Chafer 

(1971:1:180-81) argues that John 4:24 refers to the personality of God.  A more careful exegesis of 

this passage demonstrates that the Being of God is taught rather than attributes manifested from His 

Essence.  The passage and the context of John 4 center on true worship in comparison to false 

worship rather than the components of personality.  A. A. Hodge (1972:139-140) summarizes man 

knows substance that is experienced by the manifestation of such on our senses.   God has not any 

material limitations.  He is not perceived by our senses (John 1:18).  Jesus explained the Father (John 

1:18, 14:9).  God is a rational being who distinguishes between true and false worship.  It follows 

(logical deduction) that he is a moral being differentiating between right and wrong (ibid:140).   

3.2 The Unity of God  

3.2.1 Definition  

        The unity of God means that God is one God (Deut. 6:4, James 2:19).  The One God 

subsists in 3 persons, the Father, the Eternal Son, and the Holy Spirit.  All three persons are co-

equal, co-eternal and of one essence (substance), and indivisible (Matt. 28:19-20, John 14:16-17, 2 

Cor. 13:14).  Each person of the Godhead is God of very God.  The Father is God (John 6:27, Eph. 

4:6). Jesus, the Eternal Son is God (Heb. 1:8).  The Spirit of God is God (Acts 5:3-4). Walvoord 

(1974:39-40) gives additional scriptural references for the unity of God (Ex. 20:3, Is. 44:6, John 

10:30, 14:9, 17:11, 12,23, Col. 1:15).  He adds these verses for the Eternal Son (Is. 7:14, 9:6).  The 

verse added for the Father is Psalm 2:7. The verse added for the Spirit is Psalm 104:30 (ibid:39-40).  

A. A. Hodge (1972:138) writes on the Unity of God arguing for the uniqueness of God.  There is 

only one God. This excludes all others.  The three persons of the Godhead, constitute one essence 

(substance) which is indivisible.  Chafer (1971:1:136) views Theology Proper as having a twofold 

division.  The first is Theism which consists of the existence and attributes of God.  The second is 

Trinitarianism which is the presentation of the three persons in the Godhead, their role, attributes, 

and relationships within the Godhead.  Chafer (ibid:180) expands the definition of unity of God to 

include His person, His attributes, His decree, and names.  The truth of the three persons of the 

Godhead that are co-equal, co-eternal, co-existence, of one essence or substance, and indivisible 

belong to Trinitarianism. Charles Hodge (1975:1:367) references the “Westminster Cathechism” that 

“God is a Spirit.”  This statement includes both the incommunicable and communicable attributes 

of God.  These attributes are “infinite, eternal, unchangeable in his being, wisdom, power, holiness, 

justice, goodness, and truth.”  It would be better to state God is spirit.  It would be better to state 

God is spirit.  The Greek text uses the abstract of the noun spirit without the article.  The order of 

the words in the Greek New Testament is “spirit God” (Aland & Black 1968:334).  The verb is has 

to be supplied.  It is understood.  God is perfect being (Hodge 1975:1:366).  Being means God has 

real existence.  He is of one substance (essence) (ibid:367).  God is not an idea or a force or a power 

but is a person (ibid:367).  Shedd (1979:1:251) confirms the Divine unity.  God is a tri-unity or 

trinity.  He is one God but a plural unit existing in three persons.   

3.3 Historical Theology on the Unity of God 



3.3.1 The Early Church On the Doctrine of God. 

        Tertullian was one of the early figures in the Christian church to use the word trinity.  He 

asserted that the triune God is of one single substance (essence) in three persons and is indivisible 

(Berkhof 1975:63).  However, he was not clear on the role of the members of the Godhead (ibid:63).  

Berkhof defines the Trinitarian controversy as the Arian controversy (ibid:84).  Arius denied the 

deity of Jesus Christ.  He didn’t believe in the eternality of Jesus Christ.  Arius argued that the Father 

generated the Son so that the Father could create the world by him (ibid:84).  Cairns (1974:141-45) 

calls this period one of theological controversy (325-451 A.D.).  Alexander, the bishop of 

Alexandria, gave a sermon on the Unity of the Trinity.  Arius attacked it (ibid:142).  The Council of 

Nicaea met in the summer of 325 A.D. to determine the relationship of Christ to the Father.  Arius 

took refuge in Eusebius, bishop of Nicomedia.  This dispute took place in Asia Minor.  The unity of 

the Roman Empire was threatened as well as that of the church.  Three hundred bishops of the 

church attended this council.  Arius argued that Christ was a created being (ibid:143).  He 

maintained that Christ was of a different essence (substance) than the Father.  Arius believed that 

Christ was subordinate to the Father.  In addition, this means that Christ would not be co-equal and 

co-eternal with the Father.   

             Athanasius was the champion of the orthodox view that Christ was co-equal, co-eternal, of 

same essence (substance) as the Father, and indivisible (ibid:144).  The historian, Eusebius of 

Caesarea, was present.  His view was orthodox.  The Council of Nicaea was dominated by the 

emperor Constantine.  The Council of Nicaea shouldn’t be confused with the Nicene Creed today 

(ibid:144).  The Council of Nicaea affirmed the eternality of Christ and that He was one substance 

with the Father.  The views of Arius were condemned.  The Council of Constantinople in 381 A.D. 

affirmed the eternality of Christ.  He was one substance with the Father.  These conclusions 

concerning the Lord Jesus Christ were reaffirmed at Chalcedon in 451 A.D.  The Constantinople 

Creed is known today as the Nicene Creed.  Modernism and Unitarianism are related to Arianism.  

The Jehovah Witnesses do not  believe in the eternality and deity of Christ. Macedonius, bishop of 

Constantinople (341-360 A.D.), held the view that the Holy Spirit was not God.  The views of 

Macedonius were condemned.  The Council of Toledo (589 A.D.) affirmed the deity of the Holy 

Spirit.  They added the filoque clause that the Holy Spirit proceeded from the Son as well as the 

Father (ibid:145).   

              Latourette (1953:157) concurs that a consensus was reached at the Council of Nicaea in the 

relationship of Jesus Christ to the Father.  It was Athanasius who was the champion of the Nicene 

position (ibid:157).   Aryes (2004:11) presents the concise summary of Florensky on the Council of 

Nicaea.  It was one decision and one announcement that the church had recognized the doctrine of 

the Trinity and of Christ.  Gwynn (2007:3) provides a point of interest that the church grew in status 

and wealth under the reigns of Constantine.  Constantine was supposedly converted in 312 A.D.  He 

reigned from 306-337 A.D.  His sons, Constantine II (337-40 A.D.), Constans (337-350 A.D.), 

Constantius II (337-61 A.D.), favored Christianity.  The church continued to grow even under Julian 

the Apostate (361-63 A.D.).   



3.4 The Incommunicable Attributes of God 

3.4.1 These are attributes that are only in God.   

3.4.1.1 The Infinity of God  

            God fills both heaven and earth.  Hodge admits that fatal errors have been made in 

philosophy and religion.  God is infinite in both His being and perfections.   God acts and is present 

everywhere (Hodge 1975:1:380-384).  The infinity of God involves both his immensity and 

omnipresence.  He fills all in all (Jer. 23:23-24, Eph. 1:23).  God is both far off and near at the same 

time.  God is everywhere with his complete being.  A.A. Hodge (1972:141) argues that is proven 

from scripture (1 Kings 8:27, Is. 66:1, Acts 17:27-28). 

          Hodge points to Acts 17:28 that in God, man lives, moves, and has his being (1975:1:385).  

God is presented in scripture as a spiritual being, invisible, without material form, and dwelling in 

unapproachable light.  God is the creator and the sovereign in all things (ibid:385).  “One God and 

Father of all, the One overall, and through all and in all” [things] [author’s translation- Eph. 

4:6](Aland & Black 1968:671).  But God is not the all.  He is separate from creation (Gen. 1:1).  The 

Sovereign God controls and guides to fulfill His will.  Shedd argues that infinity should be defined 

by his immensity and his omnipresence.  God is infinite.  He is not finite.  God is without limitations 

imposed by time and space.  Yet he moves in and out of time and space.  He is omnipotent bringing 

things to pass (Shedd 1979:1:399).  Chafer clarifies that it is because of the decree of God that 

foreordained both the events and the means to accomplish the events until completed (Chafer 

1971:1:215-216).  L.S. Chafer categorizes the infinity of God as an absolute attribute.  God controls 

history.  He has fixed the duration of the life of nations and fixed their boundaries (Acts 17:26).  

Shedd (1979:1:339) argued that all of God’s communicable attributes are infinite.   Job 11:7-9 

communicates the infinity of God.  The immensity or the vastness of God is related to his being in 

relationship to space (2 Chr. 2:6).  His immensity is interrelated to his omnipresence (ibid:340).  It 

needs to be re-emphasized that God is present in his universe without division of his substance 

(essence). God is present with His whole being at every moment at every point of infinite space 

(Hodge 1972:140).  He is a God who is near and far off at the same time (Jer. 23:23) (Hodge 

1975:1:384). God is both immanent and transcendent.   Jesus promised to be with us in all the world 

to the end of the age. This emphasizes his infinity and omnipresence (Matt. 28:19-20).  Ephesians 

1:22 applies the attribute of infinity to Christ. 

             Dods (1950:401) in his book The City of God : Saint Augustine affirms the certainty of infinity 

based on revealed truth.  The psalmist writing under the inspiration of the Spirit of God tells us the 

Lord’s (adonai-translated Lord – kurios in the New Testament – applied to Jesus Christ) (Brown, 

Driver, Briggs 1974:11) understanding is infinite. Common sense and the Holy Spirit should be our 

guides.   Descartes argued that from the name of God alone that he understood God to be infinite 

substance, independent, omniscient, omnipotent , the creator of all things (Mackie 1982:34).  

However, God’s infinity must be confirmed by revelation not intuition or reason.  Mackie’s 

reference to Descartes perception is in all likelihood perceived from the witness of God in creation.  



Perception and reason through reflection on the testimony of creation would affirm these invisible 

attributes, his deity and Godhead.  Rationalism’s reason alone would be insufficient.  Jenkins argues 

that John Gresham Machen in his books The Origin of Paul’s Religion (1923) and The Virgin Birth of 

Christ (1930) dealt with Christ’s miraculous entry into the world and his miraculous exit (1997:176).  

In his essay, My Idea of God, Dr. Machen argued that what mattered was what God had revealed in 

the Bible (ibid:177).  Machen claimed that in the Bible the veil could be lifted from man’s eyes.  Yet, 

Jenkins was amazed that in the next instance that Machen was quoting Rudolf Otto, the German 

theologian, mystic’s description of God.  Jenkins notes that Machen was tenacious in his clinging to 

God’s attributes of infinity, omnipotence, and God as the creator (ibid:177).  The subject of being is 

addressed by Aristotle.  The doctrine of God is a subject covered by Aquinas in his theology 

(Hankey 1987:63).  It is even more astonishing that Nietzsche could consider the death of God 

(Bulhof and Kate 2000:1).  The fact that philosophy is dead and bankrupt is seen in its failure to be 

able to adequately explain the infinity of God.  Aristotelian philosophy and Scholasticism to 

Descartes in the 17th century failed in this matter when they based their findings only on 

rationalism’s finite reason (ibid:10).  Philosophical theology, by way of contrast, argued that infinity 

and perfection were concepts that were compatible.  Infinity implies perfection and goodness 

(ibid:117).  Cochrane (1956:40) relates infinity to eternity.  Infinity is without limits and in addition 

origin.  Kierkegaard is considered the founder of existential philosophy.  It could be argued that 

Schelling was an existentialist long before Kierkegaard (ibid:40).  The infinity of God in Jaspers is 

the transcendent.  It is being in Heidegger.  It is nothing in Sartre (ibid:40).  Barth starts his theology 

with the doctrine of God.  He defines God’s nature in terms of God’s act of the giving of revelation.  

He defends the doctrine of the Trinity. He argued that all of God’s divine attributes and his 

perfections are to be argued in relationship to God’s existence in three persons, the Father, the 

eternal Son, and the Holy Spirit (ibid:41).  Barth maintained that theology should not be based on 

philosophical speculations but rather the biblical witness to Jesus Christ.  The living God to Paul 

Tillich was merely the ground of being.  Tillich argued that being had to be related to nonbeing.  

The two must not be separated from one another (ibid:86).  Heidegger and Tillich held the same 

view that God should be defined as being (ibid:87).  However, Barth made the love of God as the 

focal point of his doctrine of God (ibid:120).  

           The infinity of God means that God is without any limitations.  The attributes of immensity, 

omnipresence, omnipotence are related to infinity.  The doctrines of God as creator, the Sovereignty 

of God, His immanence, transcendence, and spirituality are helpful doctrines in a discussion on 

infinity.  The infinity of God must be based on revelation.  Philosophical theology is at best 

speculative.  Intuition and reason are inadequate epistemologies.  Barth argues that revelation is the 

only suitable epistemological basis for the attributes of God.  The attributes of God must be 

understood in terms of God’s existence in three persons the Father, the Eternal Son, and the Holy 

Spirit. 

3.4.1.2 The Eternity of God 



          God is free from the succession of time (Gen. 21:33, Ps. 90:2).  Is time a reality to God?  Yes, 

the Lord God recognizes the successiveness of events, but all time the past, the present, and future 

events are equally vivid to Him.  He has no beginning nor does He have an end in relationship to 

time.  God is the author of time.  He isn’t conditioned by time.  He is free to act in and out of time.  

The Bible reveals an appointed time as the time in which His will is fulfilled in the ordained events 

of life (Gen. 18:14).  It was in the fullness of time that God the Father sent the eternal son of God, 

Jesus Christ, into the world (Gal. 4:4).  The present creation is temporal. It will eventually be 

cleansed by fire (2 Pet. 3:10). The Lord God has promised a new heavens and earth characterized by 

righteousness. God remains eternal (Ps. 102:25-27). The Lord God is the Alpha and Omega who 

was before time was created.  He will be the Alpha and Omega when all of time is ended (Is. 45:6, 

57, Rev. 1:8).  Revelation 1:8 is reference to God the Father.  The past, present, and the future are 

always before Him as one unity.  He is God from eternity to eternity (Ps. 90:2) (Hodge 1871:1:385-

386).  A. A. Hodge (1972:142-43) clarifies and advances our discussion.  The eternity of God means 

that he is one and indivisible.  Eternity is without any limitation in relationship to time.  Time itself 

is limited.  It is measured by succession.  Human perception of time is the past, the present, and the 

future.  God has not had any beginning nor will he ever have an end.  God is free from the 

succession of time.  His purpose and his acts are without succession but are accomplished within 

time.  God is free from time but has access to time by his omnipresence.  God is immutable.  The 

schoolmen considered time to God as the abiding present.  Hodge (1975:1:386) clarifies adding that 

the past and the future are always present to God.  Chafer (1971:1:216) explains that eternity to God 

is one conception. The Word of God teaches that He is the Eternal God (Is. 40:28). Jesus Christ is 

the eternal Son (Heb. 1:8-12). Eternity contrasted to time marks God’s relationship to it.  He is the 

author of time by the relationship of time to sending the Eternal Son of God, Jesus Christ, into the 

world.  Time is divided into two halves before Christ and after Christ.  Shedd (1979:1:342) is concise 

when he defines the eternity of God to time.  God’s eternity is without any beginning, succession, or 

end.  He documents his statements from the scriptures (Is. 41:4, 57:15, 1 Tim. 1:17, 6:16). 

           Boethius argues that God is eternal.  He adds that this is the common judgment of all who 

are rational (Helm 1997:23).  God’s eternality means that he is not limited in any way by time.  This 

is a more accurate analysis and explanation than to say that He is not in time.  This view omits the 

incommunicable attributes of infinity and omnipresence.  God has access to time.  The doctrine of 

creation testifies that God is separate from creation and created beings as the Creator.  He is not in 

everything.  This is the non biblical doctrine of Panentheism nor is God everything.  This is the non 

biblical doctrine of Pantheism.  Calvin’s exposition of Exodus 34:6 explains the Bible as a mirror to 

man of the image of God (Van Der Kooi & Mader  2005:119).  The consensus of Western Theists is 

that God is eternal (Ganssle & Woodruff  2002:21).  Philosophical discussions without revelation on 

God’s eternality are unproductive. We have confirmation of the eternal purpose of God in the 

scriptures (Romans 9-11).  All events in God’s life are present.  This confirms what has been 

discussed earlier that the past, present, and future are all before God.  God had the past, present, 

and future before him in eternity.  Sinnott-Armstrong argues on the theme of the eternity of God 

that God is timeless (Craig & Sinnott-Armstrong  2004:110). If God is timeless then it is argued that 

he is not active in the temporal world.  Sinnott-Armstrong concludes that this means that traditional 



theism is not consistent nor is it true (ibid:110).  However, he fails to take into consideration the 

infinity of God and his omnipresence.  Philosophers base their thought on either the perception of 

knowledge through their senses or through the reason of rationalism.  The Bible teaches that God is 

separate from time.  He has access to time.  He moves in and out of time because of the attributes 

of infinity and omnipresence.  The nature of divine eternity must be entertained not as Craig argues 

from a philosophical viewpoint but biblically and theologically (ibid:110).  The eternity of God must 

be based on an exegesis of the Old and New Testament books that teach this truth.  W. L. Craig 

summarizes our argument on the nature of divine eternity.  God is eternal.  He is without beginning 

or end.  He did not come into existence nor will he cease from existing.  Craig (2004:110) adds that 

God has been involved through all of human time (Ps. 90:2).  While God had no beginning yet time 

did.  Craig includes these scripture verses for consideration (Gen. 1:1, Prov. 8:22-23, Jude verse 25, 

Titus 1:2-3, and 2 Tim. 1:9). I might add that God does repent in relationship to the temporal (Gen. 

6:6).  This does not mean that there is any change in his character (James 1:17).    

           In interaction, God is free from time (Gen. 21:23, Ps. 90:2).  He had no beginning, 

succession, nor will he have any end.  His infinity and omnipresence applied to the concept of 

eternity means that He moves in and out of time.  The appointed times are the events that God has 

ordained in eternity past to be fulfilled in life events (Gen. 18:14).  The Lord God is the Alpha and 

the Omega.  God is the eternal God (Is. 40:28).  Jesus Christ is the eternal Son (Heb. 1:8-12).  The 

consensus of Western Theists is that God is eternal. 

3.4.1.3 The Immutability of God 

            God is immutable in His person and character (attributes) (Hodge 1975:1:390).  The New 

Testament epistle of James records God’s immutability (James 1:17).  Immutability means that God 

does not change.  Hodge (ibid: 390-391) gives the following scriptures that related to God’s 

immutability (Mal. 3:6, Ps. 33:11, Prov. 19:21, Is. 14:24, 46:9-10).  Immutability must not be 

confused with immobility.  The critics continue attacking the immutability of God by pointing to 

passages that declare at least superficially that God changes (Gen. 6:6, Num. 23:19, Jonah 3:10).  The 

Lord must respond to sin. His attributes of holiness and justice are part of God’s character.  God 

interposed with an oath witnessing to his immutability (Heb. 6:17) (Klooster 1975:25 in Henry (ed.) 

1975).  Klooster defines immutability of God as his constancy and unchangeableness.  He cites three 

areas where this is true.  The first is God’s being (substance).  The second is His decrees, and the 

third is God’s works.  Decrees should be singular.  His works should be understood and referred to 

as His means to accomplish his works.  He clarifies those verses that refer to God’s repentance.  1 

Samuel 15:11 records the fact that God repented that he had chosen Saul to be king.  The same 

chapter bears out the words of Samuel that God cannot lie nor repent (1 Sam. 15:28).  The 

immutability and faithfulness of God are evidenced in God’s keeping the covenant.  Other passages 

refer to repentance which are conditional.  The condition is either stated or implied (ibid:26).  

Klooster has in mind Jeremiah 18:8.  This explains God’s repentance in the prophecy of Jonah and 

the response of the Ninevites.  The Sovereign God is over all (ibid:26-27).  Chafer (1971:1:219) 

agrees that the repentance of God can be understood by its conditional nature.  He calls Jonah 3:4, 



10 a threat.  It is better explained as God has to respond to sin.  God has not nor will he change in 

any way internally or externally (Hodge 1972:144).  The eternal God is infinite.  The scripture 

declares the immutability of God applied to Jesus Christ (Heb. 13:8).  Shedd (1979:1:351) advances 

our discussion by adding that God does not change in his substance (essence- internal being), his 

attributes or purposes.  Conditional promises and threats demand a change in man but not in God 

(ibid:352-353).  He relates God’s immutability to his infinity and infinite knowledge (1 John 3:20, 

John 21:17, Acts 15:18, Heb. 4:13, Rom. 11:33, Matt. 6:32, 1 Kin. 8:39, Ps. 139:1-16, Is. 46:10, Ezek. 

11:5) (ibid:354).   Erickson (2000:304) refers to the immutability of God as his constancy.  God’s 

perfection is that He is a perfect being.  His constancy is seen in his plans and purpose.  There isn’t 

any modification in God’s character.  God is immutable in his character.  The faithfulness of God is 

a constant throughout the scriptures (1 Cor. 1:9, Phil. 1:6, 2 Tim. 2:13) (ibid:317).   Scripture 

declaring a change in the mind of God are to be understood as a further outworking of his plan.  

Erickson gives the example of the Gentiles (ibid:304).  I might add that any apparent change in the 

character of God such as God repents must be understood as a response to sin.  Process theologians 

contradict the immutability of God arguing for reality to be seen in terms of the process (ibid:305).   

At best, it can be added that process theology is a philosophical position without a biblical 

foundation. Erickson informs that two names associated with process theology are Charles 

Hartshorne and Alfred North Whitehead (ibid:305).  Some theists have challenged immutability, and 

additional attributes such as timelessnesss, and foreknowledge.  They claim that these attributes 

originate with Greek philosophy rather than the scriptures (ibid:307).  Timelessness relates to God’s 

attribute of eternity.   Erickson (2000:307) names Clark Pinnock, Richard Rice, John Sanders, 

William Hasker, and David Basinger as arguing for this idea.   God is both unchangeable and 

unchanging in his character (attributes) (Ryrie 1974:23).  There is not any development needed nor is 

necessary in God’s essence.  The plans of God are immutable as is He (ibid:23-24). God’s revelation 

is progressive in nature.  The canon closed at approximately 100 A.D.  The last New Testament 

book to be received was the book of Revelation at 90 A.D.  This apparent change is only from 

man’s perspective.  Revelation was not given all at once but over a course of approximately 1500 

years (ibid:24).  Secular thought claims immutability can be explained as originating with mysticism 

and apriori theology.  This view faults Scripture and is speculative in nature (MacIntosh 1919).  

Cupitt (2003:4) believes that objective theism of which immutability is one attribute of God is not 

defensible.  He argues that this is true ethically, philosophically, theologically, and culturally.  He 

omits the biblical category.   

3.5 The Communicable Attributes of God 

3.5.1 Omnipotence 

          Charles Hodge (1975:407) relates omnipotence to the will of God.  God wills and it is done 

refers to creation.  God has created according the good pleasure of his will which is a direct 

reference to Ephesians 1:11.  “In whom also we have been called having been predestinated 

according to plan the one supernaturally works all things according to the divine decree” (boulen) 

“His will” [author’s translation] (Aland & Black 1968:665).  The word boulen is used of the divine 



plan.  It was formed when the Godhead met in eternity past.    Hodge (ibid:407) cites these verses to 

support omnipotence (Gen. 17:1, Jer. 32:17, Ps. 115:3, Ps. 135:6).  The omnipotence of God means 

that he is free from all restraints.  Jesus told his disciples that all power had been given to Him in 

heaven and earth.  The work of the Father is “which he has purposed in Christ having raised Him 

from dead  and having seated” [Him-understood] “at His right in the heavenlies” (Eph. 1:20) 

[author’s translation] (Aland & Black 1968:666).  Jesus Christ has been “exalted above all rule, 

authority, power, and lords, and every name being named not only in this age but also in the coming 

ones” (Eph. 1:21-22) (ibid:666).  An exegesis of Philippians 2:9-11 testifies to the Sovereign 

Lordship of Jesus Christ that everything concerning the believer’s life must come through Him. The 

miracles of Christ demonstrate his power over every realm. The Bible declares that the Lord God 

Almighty reigns: “Hallelujah because the Lord” (Jesus Christ) “has reigned” (Aorist Active 

Indicative, 3rd person singular – constative – refers to something being completed in past time 

without reference to the action – just that it did happen) “God the Almighty” (Rev. 19:6) [author’s 

translation] (Aland & Black 1968:885).  The context is a choral reading of praise in heaven because 

God has judged “the great harlot” (Rev. 19:2) (ibid:884).  The false system of worship the world 

church is pictured in Revelation 17.  Its commercial system has been destroyed by the Lord God 

Almighty in Revelation 18.  The outworking of the glory of God stated in the Holy Scriptures is the 

might of God (Col. 1:11).  The might of God is the application of his divine power to accomplish all 

his decree.  Hoekema argues that God can accomplish all which He wills (1975:29-34 in Henry (ed.) 

1975).  It would be better phrased that God can accomplish all which He has willed.  The decree of 

God and the means to accomplish all the divine will was completed in eternity past before time 

began.  Shedd advances our discussion citing Psalm 33:6 where word or command is used of the 

divine omnipotence.  God’s divine omnipotence is unlimited .  It is only limited by absurd logical 

impossibilities (1979:1:359).  God cannot do that which is contrary to his divine nature (being or 

essence) (ibid:360).  God is not able to lie (Heb. 6:18) and can not deny Himself (2 Tim. 2:13). James 

1:13 adds that God is not tempted by sin nor does He tempt believers to sin. Shedd explains that 

God is a perfect Being while sin is an imperfection (ibid:360).  The attributes of God are equally 

balanced.  His divine power is seen in creation (Is. 44:24).  His providence is seen in Genesis 1:1 and 

2.  The preservation of God is declared in Hebrews 1:3.  God supernaturally intervenes in our 

present world.  His supernatural intervention supercedes natural laws (ibid:362).  In addition, Shedd 

brings out the attribute of omnipotence applied to Christ and the gospel.  Christ is the power of 

God (1 Cor. 1:24). The gospel is the power of God.  The message has a life changing principle 

(Rom. 1:16). Messiah, Jesus Christ is the arm of the Lord (Is. 53:1).  A. A. Hodge (1972:149) calls 

God the first cause.  He supernaturally works all things according to the purpose which is divine 

decree (boule) His will.  The divine decree was formed by His own counsel in Eternity Past.  God’s 

infinite power is realized in all that God has willed (Chafer 1971:1:209).  God’s omnipotence is 

evidenced in creation (Gen. 1:1), his power to preserve (Heb. 1:3) and divine providence (Ryrie 

1974:23).   The providence of God has one great end the glory of God.  All events and the means to 

accomplish them come to pass as he planned from eternity past (Hodge 1975:1:255).  Philosophers 

such as Hume have argued against the omnipotence of God.  They reason that the Greatness of 



God would eventuate in a world without evil.  The presence of evil in the world argues against 

theism (Hartshorne 1965:201).  Plantinga acknowledges the fact of evil in the world (1977:54). 

The problem is not with the omnipotence of God.  The origin of evil is accounted not in the 

omnipotence of God but rather in his created beings.  Isaiah 14 records the fall of Satan.  Ezekiel 28 

records the sin of Satan. This is origin of evil in the universe.  The fall of man in the Garden of 

Eden was because of obedience to Satan (Gen. 3:8-21, Rev. 20:2).  God purposed by the counsel of 

his own will to have elect and non-elect angels.  The Scripture testifies to this fact (1 Tim. 5:21).  

The omnipotence of God will be seen in the triumph of righteousness.  Jesus Christ created the 

angelic realms (Col. 1:16).  

3.5.2 Omnipresence 

         The Omnipresence of God means that God is everywhere at once with His whole being.  

God is One and His being is not divided nor diffused into parts throughout space (Ps. 139:7-12). 

Scripture points to the dwelling place and throne of God in heaven (Matt. 6:9, Is. 66:1).  Three 

additional terms are associated with omnipresence.  These are immensity, transcendence, and 

immanence.  The immanence of God means that God is within the world.  He is acting within and 

through his creation (Zech. 1:10-11).  He is transcendent in that God is above and beyond creation 

but is at the same time present and working in the world (Ps. 19:1-14, 139:10, Is. 55:8-9, Rom. 1:20).  

The immensity of God explains the vastness of God’s being.  He is free from all limitations (Chafer 

1971:1:219-220).  God’s presence becomes a source of blessing knowing His continual 

encouragement, comfort, and protecting hand.  This is an incentive to live a holy life.  The child of 

God is comforted by the presence of the Lord.  The omnipresence of the Lord means the direction 

of God in the believer’s life (Ex. 13:21, 33:14, Phil. 2:13).  Chafer adds that the Bible points out that 

each member of the Godhead is said to be present at a particular point.  The Father is said to be in 

heaven (Matt. 6:9), the Son is at the right hand of the Father (Heb. 1:3), and the Holy Spirit is 

designated by His relationship to the church (Eph. 2:22)(ibid:219).   The doctrine of creation proves 

that God is separate from creation and the things in it (Gen. 1:1-2).  This is very important because 

pantheism teaches that God is in all of creation (Ryrie 1974:24).  A. A. Hodge (1972:141) clarifies 

the difference between the immensity and the omnipresence of God.  Immensity is the relationship 

of God to space.  His omnipresence is God’s relationship to man and his world.  Anselm (Williams 

2001:15) defined omnipresence as God being unbounded and eternal.  God is supernaturally present 

and directs the affairs of men (Dan. 4:35).  His Sovereign will cannot be thwarted by man.  Jesus 

Christ is omnipresent and the Sovereign Lord of the universe (Matt. 28:18-20, Phil. 2:9-11). 

3.5.3 Omniscience  

           God’s all knowingness extends to things which are both actual and realized and possible but 

not realized.  The Godhead knows all things at once past, present, and future without any succession 

of events whatsoever (Eph. 1:11).  Jesus knew that Tyre and Sidon would have repented if His 

miracles had been done in their midst.  Yet in the omniscience of God, he preplanned in eternity 

past that it would not be ordained.  Capernaum received the miracles of Christ but did not respond 



appropriately to Christ.  Jesus, the eternal Son of God, knew their lot in the day of judgment.  

Sodom’s judgment would be more favorable than Capernaum.  Capernaum sinned against great light 

(truth) being the miracles of Christ (Matt. 11:20-24) God’s omniscience is his being (essence) 

knowing.  Secondly, the eternal God knows all things.  This is referred to as the mode by 

theologians.  The all things includes the past, the present, and the future as present to God.  His 

eternal purpose has been planned in eternity past (Hodge 1972:144-145).  God is an infinite and 

perfect being.  He knows all things perfectly in and of Himself.  God does foreknow all things as 

certain (1 Sam. 23:11, 12, Acts 2:23, 15:18, Is. 46:9-10)(ibid:146). The smallest details of life are 

known at all times to God.  The Father knows the number of sparrows in the universe at all times 

(Matt. 10:29).  The hairs of one’s head are numbered.  The Psalmist develops God’s omniscience of 

the individual before He is born (139:1-13).  The omniscience of God is free from any time limits of 

succession of events as illustrated by the divine plan of God (Eph. 1:11).  The infinite intelligence of 

the Godhead extends to all of life both to things actual and realized, and possible but not realized.  

The believer is comforted by the omniscience of God because He knows the answers to all the what 

if’s of life.  The Gospels record that the comprehensiveness of the all knowing infinite mind of the 

Godhead to the smallest details of life.  Jesus knew all men (John 2:24-25).  Shedd (1979:1:354) adds 

two interesting verses to our discussion 1 John 3:20 and Hebrews 4:13.  Walvoord (1974:42) draws 

our attention to the omniscience of God as declared in Psalm 147:4-5.  The Omniscience of God 

means that the past, present, and future were before the Godhead in one unified whole (Chafer 

1971:1:192).  The infinite God comprehends all things at one time (Shedd 1979:1:354).  The eternal 

mind is declared in Ephesians 1:3-14 to have formed the divine decree (plan). The divine mind 

worked the divine decree after the independent counsel His own will (Aland & Black 1968:665).  

This included all things before the world and time began (Hodge 1975:1:393-406).  The divine mind 

established the divine means to accomplish all of the events in the divine decree.  All things are 

working according to his eternal decree based on the infinite sovereign mind and will (Eph. 1:10-11).  

He has foreordained all things that come to pass (Acts 2:23).  The divine means for the believer to 

be saved was he heard the word of truth the gospel.  He believed the gospel resulting in his salvation 

(Eph. 1:13). For the believer saved by grace through faith in Jesus Christ, God supernaturally works 

(present indicative active 3rd person singular) all things together for good to those who love Him 

(present active participle – dative masculine plural) (Rom. 8:28).  Foreknowledge will be dealt with 

later under Soteriology (doctrine of salvation).  Foreknowledge to know before is divine choice.  

Romans 8:29 explains Romans 8:28.  

3.5.4 Other Communicable Attributes 

          These are attributes that are in man to some degree.  In God, these are perfections of His 

Being.  “God is love” (1 John 4:8) [author’s translation] (Aland & Black 1968:821).  Additional 

scriptures pointing out the love of God are John 3:16, 1 John 3:16, 1 John 4:9-10, and Romans 5:8.  

Agape love on the human side is an act of the human will for the good of the object that is loved.  

Love on God’s side is divine choice (Eph. 1:4), self-sacrifice (1 John 4:10), and his love in regenerate 

hearts (Rom. 5:5).  God is holy.  The scripture exhorts the child of God to be holy (1 Pet. 1:15).  It 

was the attribute that the Lord Jesus taught his disciples (1 John 1:5).  God is light (holy) and there 



isn’t any evil in him.  The justice or righteousness of God is seen in Psalm 19:9, 116:5, 145:17, Jer. 

12:1.  The justice of God is related to the meaning of the resurrection of Christ for non-believers. 

They are under judgment (Acts 17:31).  The justice of God is seen in the historical fact of the 

crucifixion of Christ (Rom. 3:21-26).  God is true (Rom 3:4).  This is the veracity of God.   John 14:6 

teaches that Jesus is the truth.  The freedom of God means that he is independent of all authority 

outside of himself.  The name Elohim argues for the independence of God.  Isaiah 40:13-14 teaches 

the same truth (Ryrie 1974:19-22).  God has foreordained whatever comes to pass.  The exegesis of 

Ephesians 1:11 supports this statement.  It is often argued that foreordination that encompasses all 

events is not consistent with man as a free agent.  Charles Hodges (1975:1:545) answers this 

objection by arguing that man’s responsibility and will are included with the plan.  Acts 2:23 

confirms the truth of this position.  Christ was delivered up “by the predestinated boule” (plan) “and 

foreknowledge of God” (Acts 2:23) [author’s translation] (Aland & Black 1968:422).   

3.5.5 God’s Sovereignty  

           The sovereignty of God means God is the supreme ruler.  God is drawing the age to a close 

summing up and concluding all things in Christ (Eph. 1:10).  All things are working according to His 

eternal decree (plan).  The decree of God was formed based on the infinite sovereign mind and will 

(Eph. 1:11).  God the Father is the sovereign ruler over creation because he created it all for the 

eternal son, Jesus Christ (Col. 1:18, Rev. 4:11).  The eternal Son has the right to judge the earth 

because He redeemed (bought) men (Rev. 5:9). He was slain on the cross of Calvary (Acts 2:23, Rev. 

13:8).  His atoning death gives Christ the right to judge the earth (Rev. 5:9-14).  The sovereign God 

of the heavens has done according to his good pleasure (Ps. 115:3).  The prophecy of Daniel teaches 

the sovereign hand of God cannot be thwarted (Dan. 4:35).  Jesus spoke of the Father as recorded 

in the gospel of Matthew (6:5-15).  The savior restated the Old Testament scriptures that the 

greatness, the power, the glory and majesty belong forever (1 Chr. 29:11).  The Father possesses the 

earth and all that is within it (Ps. 24:11).  The Lord God Almighty owns all souls as recorded in the 

book of Ezekiel (Ezek. 18:4).  The New Testament teaches that God is the creator of our soul (1 

Pet. 4:19). The sovereign God has the right to do what He will with what is His (Matt. 20:15).  God 

is the source, the agent and for whom all things were created, exist, and continue (Rom. 11:36).   

              The sovereignty of God is universal.  It extends over all men both Christians and non 

Christians.  His sovereignty is absolute.  The sovereignty of God is unrestricted.  The boundaries 

and span of time allotted to the nations is predetermined by God (Hodge 1975:1:440-441).  The 

psalmist cries out that his times are predetermined by God (Ps. 31:15).  The apostle Peter declares 

that God the Father repays each man according to the works of his hands (1 Pet. 1:17).  Some are 

given light and saved.  Others remain in the darkness and are lost.  Why is this? God has done as it 

seems good in His sight.  Jesus prayed in Matthew 11:25 thanking the Father that he had hidden 

these things from the wise and intelligent.  He has revealed them unto the nepiois (unlearned) 

(ibid:441). 

               Men perish and are responsible for rejecting both natural light (truth) of Creation (Romans 

1) and special light (revelation) (John 3:18).  God is not willing that any should perish. A superficial 



reading of the Greek New Testament reads: “not willing any to perish but all to come to 

repentance” [author’s translation] (Aland & Black 1968:811). The negative me is used to introduce a 

question (Goetchius 1965:229-230). The kurios “not willing any to perish but all to come to 

repentance, isn’t he?” The Greek particle me affirms an answer in the negative. 2 Peter 3:7 confirms 

the fact that men do perish (Bigg 1975:290).  To interpret 2 Peter 3:9 in any other way would be to 

open the door to universalism that all men will be saved. This question must be understood within 

the context of 2 Peter 3 and verse 15.  The longsuffering of the Lord (Jesus) is because of salvation.  

The apostle Paul answers this question in Romans 9:15-16.  God has the right to show mercy and 

the right to not show mercy.  The apostle uses Pharoah as an example of one whom God raised up 

to declare his divine power and proclaim his name throughout the earth (Rom. 9:17) (Hodge 

1972:221).  God has the sovereign right as the Creator.  Paul uses the illustration of the right of the 

potter over the clay (Rom. 9:20-24).  To argue that there is a difference between what God has 

willed and his emotions (sensibility of God) may be an argument based on the wider context of the 

New Testament or speculative philosophical theology.  In the immediate context of 2 Peter 3, the 

apostle is answering the question of why the Lord’s return has not happened.  The answer is 

salvation. The longsuffering of the Lord waits for the last person to be saved (2 Pet. 3:15).  The “not 

willing anyone perish and all to come to repentance” must be understood in the immediate context 

of those who are appointed to salvation.  God determined the end from before the beginning (Eph. 

1:3-14).   Ryrie adds that without a doubt the Bible teaches God’s sovereignty.  Ephesians 1 and 

Romans 9 confirm the biblical doctrine of a sovereign God (1974:25).  This is a comforting doctrine 

to the Christian affirming that God is in control and his plans will be triumphant (ibid:25). 

         In analysis, the spirituality of God means God is spirit.  He is in another realm with 

unlimited access to the material, space, and time world.  The unity of God means that the one God 

exists in 3 persons (Matt. 28:19-20, John 14:16-17, 2 Cor. 13:14).  Each member of the Godhead is 

God.  The Father is God (John 6:27, Eph. 4:6).  The eternal Son is God (Heb. 1:8).  The spirit is 

God (Acts 5:3-4).  Each member of the Godhead is co-equal, co-eternal, co-existence of one essence 

or substance, and indivisible.  The early church councils confirmed the relationship of the eternal 

Son to the Father.  Son is co-equal, co-eternal of same essence (substance) as Father and indivisible. 

This was decided by the Council of Nicaea in 325 A.D.  This council confirmed the eternality of 

Christ and that He was of one substance with the Father.  Council of Constantinople 381 A.D. 

affirmed the  deity of Christ.  The question of whether the Holy Spirit was God was raised.  Council 

of Toledo in 589 A.D. confirmed the deity of the Holy Spirit.  The Holy Spirit is co-equal, co-

eternal, co-existence, of one essence or substance and indivisible.  They added the filoque clause that 

the Holy Spirit proceeded from the Son as well as the Father.  The incommunicable attributes of 

God are those that are only to be found in God.  They are the infinity, eternity, and immutability of 

God.  The infinity of God means that God is without any limitations.  The eternity of God argues 

for the fact that God is free from succession of time (Gen. 21:33, Ps. 90:2).  The immutability of 

God means that He does not change in his person, or attributes (James 1:17).  The communicable 

attributes are omnipotence, omnipresence, omniscience, love (1 John 4:8), holy (1 Pet. 1:5), just 

(Rom. 3:21-26), true (Rom. 3:4, John 14:6), and freedom (Is. 40:13-14).  The Sovereignty of God 

means that God is the supreme ruler (Eph. 1:10-11).  The Father is the sovereign ruler over creation 



because He created it for the eternal Son (Col. 1:18, Rev. 4:11).  The eternal Son, Jesus Christ, has 

the right to judge the earth because He was slain and redeemed men (Acts 2:23, Rev. 13:8).  

Sovereignty of God extends over all men.  The Sovereign God intervenes supernaturally in the 

affairs of men (Dan. 4:35).       

3.6 Summary 

        The words ‘God is Spirit’ in John 4:24 mean that God is in the spiritual realm.  Jesus 

distinguished between the spiritual realm and natural realm in his conversation with Nicodemus in 

John 3:6.  True worship must come from the new nature imparted by the Holy Spirit when one 

believes on Jesus Christ and be based on the truth (John 4:24).  This is the means to worship the 

Father.  This is not an attribute of God nor does it point to limitations imposed that are physical.  

While God’s eternality means that He had no beginning nor will he have any end.  His immortality 

refers to a level of existence to which Christ was raised at his bodily resurrection (1 Tim. 1:17, 6:15-

16).  The invisibility of God means that God is not perceived by our human senses.  1 Timothy 

6:15-18 refers not to the Father but to Jesus Christ.  Christ’s eternal might is the reverse side of his 

Glory.  Christ has the might (the muscle) of the ages (1 Tim. 6:13-16).  John 4:24 explains God’s 

essence that he is spirit.  God is in another realm the realm of the spiritual.  He is separate from the 

material, time, space, physical realm yet omnipresent (Hodge 1975:1:376-380).  John 4:24 explains 

the being of God.  God is a person.  He has personality (Chafer).  The being of God is taught in 

John 4:24 rather than attributes manifested from his essence.  John 4 compares true worship to false 

worship.  God has not any limitations.  He is not perceived through man’s senses.  This is the 

meaning of John 1:18.  Jesus Christ explained (exegeted) the Father (John 1:18, 14:9).   

          The unity of God means God is one God (Deut. 6:4, James 2:19).  The one God exists in 

three co-equal, co-eternal persons of one essence (substance) and indivisible (Matt. 28:19-20, John 

14:16-17, 2 Cor. 13:14).  Each person is God.  Jesus is the eternal Son (Heb. 1:8). The Father is God 

(John 6:27, Eph. 4:6).  The Spirit of God is God (Acts 5:3-4).   

          Theology Proper consists of the divisions of Theism and Trinitarianism.  Theism consists of 

both the existence and attributes of God.  Trinitarianism is the presentation of three persons in the 

God head but one God.  This is explained in terms of their role, attributes, and relationships within 

the God head.  The unity of God needs to be expanded in terms of his person, attributes, his decree, 

and names.  Trinitarianism includes both the attributes that are communicable and incommunicable.  

God is one God but exists in three persons.  Tertullian used the word trinity.  The triune God is of 

one essence (substance) in three persons indivisible.  Each person shares equally in that essence 

(Berkhof).  The Arian controversy which denied the eternality and deity of Jesus Christ was 

condemned by the Council of Nicaea (325 A.D.).  Athanasius championed the orthodoxy view that 

Christ was co-equal, co-eternal, of same essence (substance) as the Father and indivisible.  The 

essence (substance) refers to the inner being of God.  The Council of Nicaea affirmed the eternality 

of Christ and that he was of one substance with the Father.  The views of Arius were condemned.  

The conclusion of the Council of Nicaea was reaffirmed at Contstantinople in 381 A.D., and again 

at Chalcedon in 451 A.D.  The Constantinople Creed is known as the Nicene Creed.   Macedonius, 



the bishop of Constantinople (341-360 A.D.) argued that the Holy Spirit was not God.  The Council 

of Toledo in 589 A.D. affirmed the deity of Holy Spirit.  This church council added the filoque 

clause .  The Holy Spirit proceeded from the Son as well as from the Father.   

          The incommunicable attributes of God are his infinity, eternality, and immutability.  The 

communicable attributes of God are his omnipotence, omnipresence, omniscience, love, holy, and 

justice.  The incommunicable attributes are distinguished from the communicable attributes because 

they aren’t found in man.  The communicable attributes are found in man to some extent.  The 

infinity of God means that  he is infinite in his being and perfections and without any limitations.  

His immensity and omnipresence help to further clarify the meaning of God’s infinity.  He is 

omnipresent means that he is near and far off with his entire being at the same time.  God is not 

diffused.  God is a spiritual being both invisible without material form, and dwelling in 

unapproachable light.  God is sovereign (Eph. 4:6).  God is separate from creation.  He has not any 

limitations of time and space.  Yet, he moves in and out of time and space.  God is omnipotent 

bringing things to pass.  The times and boundaries of the nations have been predetermined by God 

(Acts 17:26).  His divine purpose (the decree of God) will be done(Ps. 115:3) (Erickson).  The 

infinity of God shouldn’t be considered a communicable attribute.  The immensity of God (his 

vastness) should be thought of in terms of the relationship of his being to space (2 Chr. 2:6).   The 

immensity of God is interrelated to his omnipresence (Shedd).  God is present in his universe 

without division of his essence (substance) with his whole being at every point of infinite space 

(Hodge 1972:140).  God is a God who is near and far off at the same time (Jer. 23:23) (Charles 

Hodge).  God is both immanent and transcendent.  The Savior, the Lord Jesus, promised his 

presence to the end of the age.  This reflects his infinity and omnipresence (Matt. 28:19-20).  The 

attribute of infinity is applied to Christ in Ephesians 1:22.  Infinity implies perfection and goodness.   

The infinity of God means that God is without any limitations.  The attributes of immensity, 

omnipresence, and omnipotence are related to the infinity of God.   

        The eternity of God means that God is free from the succession of time in that all time is 

equally present to Him.  God has no end nor beginning in relationship to time.  He is free to act 

both in and out of time.  The appointed time is the time when events in His will are fulfilled (Gen. 

18:14).  God the Father sent forth Christ in the fullness of time into the world (Gal. 4:4).  Our 

present world is temporal to be cleansed by fire (2 Pet 3:10).  God is eternal and remains so (Ps. 

102:25-27) when times are ended (Is. 45:6, 57, Rev. 1:8).  God is God from eternity to eternity.  

Time is limited.  It is measured by succession.  Human perception of time is past, present, and 

future.  Revelation 1:8 is in reference to God the Father.  His purpose and acts are without 

succession but are accomplished in time.  While free from time, God has access due to his 

omnipresence.  God is immutable in that He does not change.  The past, present, and future are one 

unity to him.  He is the eternal God (Is. 40:28).  Christ is the eternal Son (Heb. 1:8-12).  God is the 

author of time.  Time is divided into 2 halves before Christ and after Christ.  God’s eternity is 

without beginning, succession, or end (Shedd 1979) (Is. 41:4, 57:15, 1 Tim. 1:17, 6:16).  The doctrine 

of creation shows God’s access to time but also that He is separate from creation and created beings 

as the Creator.  God is not in everything (Panentheism).  God is not everything (Pantheism).  All 



events in God’s life are present. The present, past, and future are all before God in eternity.  God’s 

eternity does not mean God is timeless because he is active in the temporal world.   It is important 

to take into consideration the infinity and omnipresence of God. Craig (2004) adds that God has 

been involved through all of human time (Ps. 90:2).  God had no beginning but time did.  God is 

free from time (Gen. 21:23, Ps. 90:2).  He has had no beginning, succession, nor will he have any 

end. God moves in and out of time.  Appointed times and means to accomplish these events are 

foreordained in eternity past. (Gen. 18:14).  The consensus of Western Theism is that God is eternal.  

God does not change in either his person or his attributes (character) (James 1:17).  This must not 

be confused with immobility.  Critics point to passages that declare that God changes (Gen. 6:6, 

Num. 23:19, Jonah 3:10).  However, this does not argue against the immutability of God but argues 

for the fact that God must respond to sin.  This is due to the fact that God’s holiness and justice are 

part of God’s character (attributes).  God has given an oath that witnesses to his immutability in 

Hebrews 6:17.  The unchangeableness and the constancy of  God  is seen in his being, his decree, 

and his words (Klooster).  How are his decrees and works to be understood?   His works should be 

considered the means until the event is accomplished (1 Sam. 15:11 and 15:28) confirm God’s 

immutability.  Passages referring to repentance are conditional (Jer. 18:8, Jonah 3:9-10) (Chafer).  

God is immutable in his character but must respond to sin.  The immutability of God in Hebrews 

13:8 is applied to Jesus.  His promises as well as his threatening require a change in man (Shedd).   

All truth was not revealed at the same time but over a period of approximately 1500 years (Chafer).  

God is a perfect being (Ryrie).   

        The communicable attributes of God are in man to some degree.  God’s omnipotence is 

related to his will (Eph. 1:11) (Hodge).  God has worked all things according to the divine decree.  

God supernaturally worked all things after his own counsel (Eph. 1:17).  God is free from all 

restraints.  Jesus told his disciples that all power (omnipotence) had been given to Him in both 

heaven and earth (Matt. 28:18).  Ephesians 1:20-22 and Philippians 2:9-11 testify to the exaltation 

and sovereignty of the Lord Jesus.  God’s power is seen in Revelation 17 of his judgment of the false 

system of worship and his judgment of its commercial system in Revelation chapter 18.  The decree 

of God and the means to accomplish all the divine will has been completed in eternity past before 

the world began (Charles Hodge).  God’s omnipotence is unlimited.  It is only limited by absurd 

logical impossibilities (Shedd).  God is unable to lie (Heb. 6:18).  He can not deny himself (2 Tim. 

2:13).  God is not tempted by sin nor does He tempt believers to sin (James 1:13).  God intervenes 

in our modern world.  His supernatural intervention supersedes natural laws (Shedd).   

          Christ is the power of God (1 Cor. 1:24).  The gospel is the power of God (Rom. 1:16) 

(Shedd).  God’s infinite power is realized in all that He has willed (Chafer).  His omnipotence is 

evidenced in creation (Gen. 1:1), his power to preserve (Heb. 1:3), and his divine providence (Ryrie).  

God’s providence has one end the glory of God.  The presence of evil in the world does not argue 

against the omnipotence of God.  The origin of evil is in his created beings.  Isaiah 14 records the 

fall of Satan.  Ezekiel 28 records the sin of Satan.     



            God is everywhere at once with his whole being.  God is not divided nor diffused into parts 

throughout space (Ps. 139:7-12). His dwelling place and throne are in heaven (Matt. 6:9, Is. 66:1).  

Immensity, transcendence, and immanence are three terms associated with omnipresence.  The 

immanence of God means that he is active within the world.  He is acting within and through 

creation (Zech. 1:10-11).  He is above and beyond creation but simultaneously present and at work 

in his world (Ps. 19:1-14, 139:10, Is. 55:8-9, Rom. 1:20).  This is known as God’s transcendence.  

The immensity of God points to his infinite vastness.  He is free from all limitations (Chafer).  The 

omnipresence of God is a blessing, encouragement, comfort, and protection.  It is a reason for the 

believers in Christ to live a holy life. His presence means that the believer’s life is directed (Ex. 13:21, 

33:14, Phil. 2:13).  God is separate from creation (Gen. 1:1-2).  The difference between the 

immensity of God and his omnipresence is that his immensity is his relationship to space.  The 

omnipresence of God is his relationship to both man and his world.  God’s omnipresence means 

that he is unbounded and eternal (Anselm).  God is supernaturally present and directs the affairs of 

men (Dan. 4:35).  His sovereign will can’t be thwarted by man.  Jesus Christ is the omnipresent 

sovereign lord of the universe (Matt. 28:18-20, Phil. 2:9-11).  God’s omniscience refers to his 

knowledge of all things possible and realized.  He knows all things past, present, and future without 

succession of events (Eph. 1:11).  The past, present, and future are all one before God.  While Jesus 

knew that Tyre and Sidon would have repented if they had his miracles done in their midst yet the 

omniscience of God planned in eternity that it would not be done.  His eternal purpose has been 

planned in eternity past (Hodge 1975:1:9:535-549).  God knows all things perfectly in and of 

himself.  God decreed all things certain, even to the smallest details of life.  They are known to God 

at all times.  His omniscience planned the events of the decree and the means to accomplish these 

events.  This is all foreordained in the eternal purpose of God.  His omniscience is his present 

knowing of all things in the universe at all times.  God’s omniscience in eternity past was free from 

the limitations of successions of events (Eph. 1:11).  God’s infinite omniscience extends to all of life 

both things actual and realized, possible and not realized.  Jesus knew all men (John 2:24-25).  The 

eternal God formed the divine decree (plan) in eternity past (Eph. 1:11-14).  This was done by the 

counsel (boule) of his own will.  This was before the world and time began (Hodge 1975:1:9:538).   

 

References 

Aland, K & Black, M (eds.) et al 1968. Greek New Testament, 2nd ed. Stuttgart: United Bible Societies.  

Allan, D 1993. Virtue, Learning and The Scottish Enlightenment. Edinburgh: Edinburgh University Press. 

Angel, GJD 1974. “Constantinople, First Council of (381).” In Douglas, JD & EE Cairns, JE Ruark  

(eds.), The New International Dictionary of the Christian Church,  256. Grand Rapids: Zondervan. 

Armstrong Sinnott, W & Craig, WL 2004. A Debate Between a Christian and an Atheist.  New York: 

Oxford University Press. 



Arndt, WF & Gingrich, FW 1973. A Greek-English Lexicon of The New Testament and Other Early 

Christian Literature. Chicago: The University of Chicago Press. 

Aryes, L 2004.  An Approach to Fourth-Century Trinitarian Theology. Oxford: Oxford University Press. 

Barr, J 2000. History and Ideology in the Old Testament: Biblical Studies at the End of a Millennium. Oxford: 

Oxford University Press. 

Barth, K 2003. God Here and Now. New York: Routledge. 

--1962. Theology & Church: Shorter Writings, 1920-1928. New York: Harper & Row. 

Beale, GK 2008. The Erosion of Inerrancy in Evangelicalism: Responding to New Challenges to Biblical 

Authority. Nashville: Crossway Books. 

Behm, J 1974. “Glossa.” In Kittel, G & Kiel, GF & Bromiley, GW (eds.), Theological Dictionary Of The 

New Testament, 719-727. Grand Rapids: Wm. B. Eerdmans, 1974. 

Bernard, AH 1969. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Gospel According To St. John., vol I. Edinburgh: T & T Clark.  

--1972. The International Critical Commentary: A Critical And Exegetical Commentary On The Gospel 

According To St. John, vol II. Edinburgh: T & T Clark. 

Berkhof, L 1975. The history of Christian doctrines. Edinburgh: The Banner of Truth Trust. 

Berry, CJ 1997. The Social Theory of the Scottish Enlightenment. Edinburgh: Edinburgh University Press. 

Bigg, C 1975. The International Critical Commentary: A Critical And Exegetical Commentary On The Epistles 

of St. Peter And St. Jude. Edinburgh: T & T Clark. 

Boer, HR 1976. A Short History of the Early Church. Grand Rapids: Eerdmans.   

Boyce, JM 1984. Standing On The Rock: The Importance of Biblical Inerrancy. Wheaton: Tyndale. 

Bridges, R & Weigle, LA 1960. The Bible Word Book. New York: Thomas Nelson & Sons.  

Broadie, A (ed.) 2003. The Cambridge Companion to the Scottish Enlightenment. Cambridge: Cambridge 

University Press. 

Broadie, A 2003. “Introduction.” In Broadie, A (ed.) 2003, The Cambridge Companion to the Scottish 

Enlightenment, 1-7. Cambridge: Cambridge University Press. 

Brown, F & Driver, SR & Briggs, CA (eds.) 1972.  A Hebrew And English Lexicon of the Old Testament. 

Oxford: Clarendon. 

Bruce, F F 1973. The Book of the Acts. Grand Rapids: Eerdmans. 



Bulgakov, S 2002. The Bride of The Lamb. Grand Rapids: Eerdmans. 

Bulhof, N & Kate, T (eds.) 2000. Philosophical Perspectives on Negative Theology. New York: Fordham 

University Press. 

Bullinger, EW 1974. Figures of Speech Used In The Bible. Grand Rapids: Baker. 

Burridge, RA 2005. Four Gospels, One Jesus? A Symbolic Reading. Grand Rapids: Eerdmans. 

Burns, RA 2001. Roman Catholicism after Vatican II. Washington: Georgetown University Press. 

Cairns, EE 1974. Christianity Through The Centuries. Grand Rapids: Zondervan. 

Calvin, J 1975. Calvin: Institutes of The Christian Religion vols I, II.   JT McNeill (ed.).  Philadelphia: 

Westminster. 

Cameron, E 1991.  The European Reformation. Oxford: Clarendon. 

Campbell, DK 1977. Daniel: Decoder of Dreams. Wheaton: Victor. 

Campbell, DK 1973. Bible 602. Dallas Theological Seminary: Bible Exposition Dept., Dallas: 1973. 

Cameron, A 1991. Christianity And The Rhetoric of Empire: The Development of Christian Discourse. 

Berkeley: University of California Press. 

Carey, GL 1974. “Nicea, Council of (325).” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New 

International Dictionary of The Christian Church, 706. Grand Rapids: Zondervan.  

Carey, JJ 2002. Paulus Then And Now: A Study of Paul Tillich’s Theological World and the Continuing 

Relevance. Macon: Mercer University Press. 

Carson, DA & Woodbridge, JD (eds.) 1992. Scripture and Truth. Grand Rapids: Baker. 

Chafer, LS 1971. Systematic Theology, vols i-viii. Dallas: Dallas Seminary Press.   

--1971. Systematic Theology, vol iii. Dallas: Dallas Seminary Press.  

--1971. Systematic Theology, vol iv. Dallas: Dallas Seminary Press. 

--1971. Systematic Theology, vol v. Dallas: Dallas Seminary Press. 

--1971. Systematic Theology, vol vii. Dallas: Dallas Seminary Press. 

--1983. He That Is Spiritual. Grand Rapids: Zondervan.  

Clayton, P 2000.  The Problem of God in Modern Thought. Grand Rapids: Eerdmans. 

Clouse, RG 1974. “Anabaptists.” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New International 

Dictionary of the Christian Church, 38. Grand Rapids: Zondervan, 1974. 



--, RG 1974.  “Arminianism.” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New International 

Dictionary of the Christian Church, 70.  Grand Rapids: Zondervan, 1974. 

--, RG 1974. “Joachim of Fiore.” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New International 

Dictionary of the Christian Church, 536. Grand Rapids: Zondervan, 1974. 

Cobb, JB 1962. Living Options in Protestant Theology. Philadelphia: Westminster. 

Cochrane, AC 1956. The Existentialists And God. Philadelphia: Westminster. 

Cohen, ED 1988. The Mind of the Bible-Believer. Amherst: Promethus. 

Collins, JJ 2005. The Bible after Babel: Historical Criticism in a Postmodern Age. Grand Rapids: Eerdmans. 

Cowley, AE (ed.) 1970. Gesenius’ Hebrew Grammar, 2nd ed. Oxford: Oxford University Press. 

Craig, WL & Sinnott-Armstrong, W 2004. God? A Debate between a Christian and an Atheist. New York: 

Oxford University Press. 

Craig, WL 2004. “Theism Undefeated.” In Craig, WL and W Sinnot-Armstrong, 107-127. New 

York: Oxford University Press. 

Crenshaw, JL 2005. Defending God: Biblical Responses to the Problem of Evil. New York: Oxford 

University Press. 

Cupitt, D 1997. After God: The Future of Religion. New York: Basic Books.  The footnote Cupitt 2003 

is in error.  It should read Cupitt 1997.   

Custance, A 1975. Noah’s Three Sons: Human History in Three Dimensions. Grand Rapids: Zondervan. 

Dana, HE & Mantey, JR 1957. A Manual Grammar of the Greek New Testament. Toronto: Macmillan - 

Collier-Macmillan Canada. 

Davidson, B 1974. The Analytical Hebrew And Chaldee Lexicon. Grand Rapids: Zondervan. 

Davidson, D 2001. Inquiries into Truth and Interpretation, 2nd ed. Oxford: Clarendon. 

De Haan, MR 1959. Hebrews. Grand Rapids: Zondervan. 

Dilthey, W 1996. Hermeneutics and the Study of History. Princeton: Princeton University Press. 

Dockery, DS 2008. Southern Baptist Consensus and Renewal. Nashville: B & H Academic. 

Dodoro, R & Lawless, G (eds.) 2000. Augustine and His Critics: Essays in Honour of Gerald Bonner. 

London: Routledge. 

Dods, M 1950. The City of God: Saint Augustine. New York: Modern Library. 



Douglas, JD & EE Cairns, JE Ruark (eds.) 1974. The New International Dictionary of the Christian Church.  

Grand Rapids: Zondervan. 

Dowey, EA 1952. The Knowledge of God in Calvin’s Theology. New York: Columbia University Press. 

Dyer, CH 1985. “Ezekiel.”  In Walvoord & Zuck (eds.), The Bible Knowledge Commentary, 1225-1322. 

Einspahr, B (ed.) 1976.  Index to Brown, Driver & Briggs Hebrew Lexicon. Chicago: Moody. 

Elliott, TG 1996. The Christianity of Constantine the Great. Scranton: University of Scranton Press.  

Ellis, EE 2000. Christ and the Future in New Testament History. Boston: Brill.       

Esler, PF 2000. The Early Christian World vol ii. London: Routledge. 

Erickson, MJ  2000. Christian Theology, 2nd ed. Grand Rapids: Eerdmans. 

Feinberg, CL 1976. The Minor Prophets.  Chicago: Moody.  

--1972. The Prophecy of Ezekiel: The Glory of the Lord. Chicago: Moody. 

Frame, JE 1975. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Epistles of St. Paul To The Thessalonians. Edinburgh: T & T Clark. 

Fiddes, PS 1992. The Creative Suffering of God. Oxford: Clarendon. 

Ganssle, GE & Woodruff, DM 2002. God and Time: Essays on the Divine Nature. Oxford: Oxford 

University Press. 

Geisler, NL 1988. Christian Apologetics. Grand Rapids:Baker. 

Gillett, M 1966. A History of Education : thought and practice. Toronto: McGraw-Hill.   

Glenn, DR 1973-1974.  Hebrew 201-202.  Dallas Theological Seminary.   Semitic Languages and 

Old Testament Exegesis Dept.  Dallas: 1973-1974. 

Gockel, M 2006. Barth and Schleiermacher on the Doctrine of Election: A Systematic Theological Comparison. 

New York: Oxford University Press. 

Godet, F 1883. St. Paul’s Epistle to the Romans. New York: Funk & Wagnalls. 

Goetchius, Van N 1965. The Language of the New Testament.  New York: Charles Scribner’s Sons. 

Goldsworthy, G 2000.  Preaching the Whole Bible as Christian Scripture. Grand Rapids: Eerdmans.  

Grant, FC 1961. Translating the Bible. London: Thomas Nelson & Sons. 

Griggs, CW 2000. Early Christianity from its Origins to 451 CE. Boston: Brill. 



Grogan, GW 1974. “Docetism.” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New International 

Dictionary of the Christian Church, 305. Grand Rapids: Zondervan. 

Grundman, W 1974. “Sin In The NT.” In Kittel, G & Bromiley, GW (eds.), Theological Dictionary of 

the New Testament, vol 1, 302-316. Grand Rapids: Wm. B. Eerdmans. 

Gromacki, RG 1974.  New Testament Survey.  Grand Rapids: Baker. 

--1967. The Modern Tongues Movement.  Nutley: Presbyterian & Reformed. 

Gwynn, DM 2007. The Polemic of Athanasius of Alexandria and the Construction of the “Arian Controversy.” 

New York: Oxford University Press. 

Han, NE 1974.  A Parsing Guide to the Greek New Testament. Scottdale: Herald. 

Hankey, WJ 1987. God in Himself: Aquinas’ Doctrine of God as Expounded in Summa Theologiae. Oxford: 

Oxford University Press. 

Hannah, JD 1975.  Church History 503.  Dallas Theological Seminary: Historical Theology Dept., 

Dallas: 1975. 

--1973.  Church History 401. Dallas Theological Seminary: Historical Theology Dept., Dallas: 1973. 

Harris, HA 1998. Fundamentalism and Evangelicals. Oxford: Clarendon. 

Harris, RL, Archer, GL & Waltke, BK 1980. Theological Wordbook of the Old Testament. Chicago: 

Moody. 

Harrison, F 1907. The Philosophy of Common Sense. New York: Macmillan. 

Hartshorne, C 1973. Anselm’s Discovery: A Re-Examination of the Ontological Proof for God’s Existence. 

Chicago: Open Court. 

Hasker, W 1989. God, Time, and Knowledge. Ithaca: Cornell University Press. 

Hatch, E & Redpath, HA 1975. A Concordance To The Septuagint, vol I. Graz:Verlagsanstalt.  

Helm, P 1997. A Study of God Without Time. Oxford: Clarendon. 

Hendriksen, W 1957. Exposition of Pastoral Epistles. Grand Rapids: Baker. 

Henry, CFH 1975. Basic Christian Doctrines. Grand Rapids: Baker Book House Company. 

--1950. Fifty Years of Protestant Theology. Boston: Wilde. 

Hill, DJ 2005. Divinity and Maximal Greatness. London: Routledge. 

Hodge, AA 1972. Outlines of Theology. London: Banner of Truth. 



Hodge, C 1975. Systematic Theology, volumes I-II. Grand Rapids: Eerdmans. 

--1877. Systematic Theology, vol II. New York: Scribner & Armstrong. 

Hodges, Z 1975.  Personal Interview Acts 219.  Dallas Theological Seminary.  New Testament 

Literature and Exegesis Dept., Dallas: 1975. 

--1972.  Greek 300A.  New Testament Literature & Exegesis Dept., Dallas Theological Seminary. 

Dallas: 1972. 

Hoehner, HW 1974.  Greek 203. New Testament Literature & Exegesis Dept., Dallas Theological 

Seminary. Dallas: 1974. 

--1973. New Testament Introduction 309. Dallas Theological Seminary. New Testament Literature 

& Exegesis Dept., Dallas: 1973. 

Hoekema, AA 1975. “The Atrributes of God: The Communicable Attributes.” In Henry, CFH (ed.), 

Basic Christian Doctrines:Contemporary Evangelical Thought, 28-34. Grand Rapids: Baker. 

Hoffman, H 1956. The Theology of Reinhold Niebuhr. Translated by Louise Pettibone Smith. New York: 

Scribner in Walvoord, JF, Jesus Christ Our Lord, 269. Chicago: Moody, 1974. 

Hollenbach, D 2002. The Common Good and Christian Ethics. Cambridge: Cambridge University Press.  

Hook, P 1973.  Theology 102.   Dallas Theological Seminary.  Systematic Theology Dept.,  Dallas: 

1973. 

Hurlbutt III, RH 1965. Hume, Newton, and Design Argument. Lincoln: University of Nebraska Press. 

Hunsinger, G 2000. Disruptive Grace: Studies in the Theology of Karl Barth. Grand Rapids: Eerdmans. 

Inbody, T 2005. The Faith of The Christian Church: An Introduction to Theology. Grand Rapids: Eerdmans. 

Jenkins, TE 1997. The Character of God: Recovering the Lost Literary Power of American Protestantism. New 

York: Oxford University Press. 

Johnson, SL 1973. “The Jews and the Oracles of God.”  Bibliotheca Sacra:130:7:1973:237. 

--1963. “The Gift of Tongues and the Book of Acts.” Bibliotheca Sacra: 120: October-

December:309. 

Kannengiesser, C 2004. Handbook of Patristic Exegesis: The Bible in Ancient Christianity, vol I. Boston: 

Brill. 

Keil, CF & Delitzsch, F 1989. Commentary On The Old Testament, vols I-X. Peabody: Hendrickson.  

Ketcham, RT 1968. God’s Provision for Normal Christian Living. Chicago: Moody. 



Kim, S 2001. Paul and the New Perspective: Second Thoughts on The Origin of Paul’s Gospel. Grand Rapids: 

Eerdmans. 

Kitchen, M 1994.  Ephesians. New York: Routledge. 

Kittel, G & Bromiley, GW (eds.) 1974.  Theological Dictionary of the New Testament, vol 1. Grand Rapids: 

Eerdmans. 

Klooster, FH 1975. “The Attributes of God: The Incommunicable Attributes.” In Henry, CFH (ed.) 

Basic Christian Doctrines:Contemporary Evangelical Thought, 21-27. Grand Rapids: Baker.   

Kooi Van Der, C & Mader, D 2005. As in a Mirror: John Calvin and Karl Barth on Knowing God: A 

Diptych. Boston: Brill. 

Krapohl, RH & Lippy, CH 1999. The Evangelicals: A Historical, Thematic, and Biographical Guide. 

Westport: Greenwood.  

Kubo, S 1971. A Reader’s Greek – English Lexicon Of The New Testament. Berrien Springs: Andrew 

University Press. 

Lambdin, TO 1971.  Introduction to Biblical Hebrew. New York: Charles Scribner’s Sons. 

Latourette, KS 1953.  A History of Christianity. New York: Harper and Row. 

Leitch, AH 1975. “The Knowledge of God: General and Special Revelation.” In Henry, CFH (ed.) 

Basic Christian Doctrines:Contemporary Evangelical Thought, 1-6. Grand Rapids: Baker, 1975. 

Liddell, HG & Scott, R 1973. Greek-English Lexicon. Oxford: Clarendon. 

Lightner, RP 2007. A Biblical Case for Total Inerrancy. Paris: Baptist Standard Bearer. 

--1973.  Theology 103.  Dallas Theological Seminary. Systematic Theology Department.  

Dallas:1973. 

--1972. Theology 101. Dallas Theological Seminary:  Systematic Theology Dept., Dallas: 1972. 

Lindsell, H 1976. The Battle For The Bible. Grand Rapids: Zondervan. 

Livingstone, DN & Hart, DG (eds.) 1999. Evangelicals and Science in Historical Perspective. New York: 

Oxford University Press. 

Locke, W 1973. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Pastoral Epistles. Edinburgh: T & T Clark. 

MacIntosh, DC 1919. Theology as an Empirical Science. New York: Macmillan.   

Mackie, JL 1982. The Miracle of Theism. Oxford: Clarendon. 



Marsden, G 1980. Fundamentalism and American Culture: The Shaping of Twentieth Century Evangelicalism, 

1870-1925. New York: Oxford University Press. 

Mathers, NW 1988. When The Middle East Blows, unpublished manuscript, held by NW Mathers. 

--1976. The Importance of The Word Of God In The Spiritual Life As Seen In The New Testament 

Epistles. unpublished Th.M. thesis, Dallas, Dallas Theological Seminary. 

--1975. Tongues in the Book of Acts. Unpublished Master of Theology paper for Bible 307. Dallas: 

Dallas Theological Seminary. 

McDermott, GR 2000. Johnathon Edwards. Oxford: Oxford University Press.  

Metzger, BM 1968. The Text of the New Testament. New York: Oxford University Press.   

Moffatt, J 1975. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Epistle To The Hebrews. Edinburgh: T & T Clark.  

Moore, A 2003. Realism And Christian Faith: God, Grammar, and Meaning. Cambridge: Cambridge 

Unversity Press.  

Morgan, R & Barton, J 1988. Biblical Interpretation. Oxford: Oxford University Press. 

Moule, CFD (ed.) 1977. The Cambridge Greek Testament Commentary: The Epistles to the Colossians and to 

Philemon. London: Cambridge University Press. 

--1975. An Idiom-Book Of New Testament Greek. Cambridge: Cambridge University Press. 

--1957. Christ’s Messengers. New York: Association. 

Moulton, JH & Milligan, G 1974. The Vocabulary Of The Greek Testament. Grand Rapids: Eerdmans. 

Moulton, WF & Geden, AS  1974. Concordance of the New Testament. Edinburgh: T & T Clark. 

New Testament 1973.  Dallas: Dallas Theological Seminary.  This is a copy of the Textus Receptus 

text. 

Newman, BM & Nida, EA  1972. A  Handbook on the Acts of the Apostles. New York: United Bible 

Societies.   

Newman, BM Jr 1971. A Concise Greek-English Dictionary of the New Testament.  London: United Bible 

Societies.  Stuttgart: Wurttemberg Bible Society. 

Ockenga, HJ 1976. “Foreword.” In H Lindsell, The Battle for the Bible, 1976. Grand Rapids: 

Zondervan. 

Owen, J 1977. Hebrrews: The Epistle of Warning. Grand Rapids: Kregel. 



Palmer, M 2001. The Question of God: An Introduction and Sourcebook. London: Routledge. 

Parry, RA & Partridge CH 2004. Universal Salvation: The Current Debate. Grand Rapids: Eerdmans.   

Pentecost, JD 1981.  The Words and Works of Jesus Christ.  Grand Rapids: Zondervan. 

--1975.  Life of Christ  323.  Dallas Theological Seminary: Bible Exposition Dept., Dallas: 1975. 

--1975.  Bible 307.  Dallas Theological Seminary.  Bible Exposition Dept., Dallas, 1975, 

--1974.  Bible 305.  Dallas Theological Seminary. Bible Exposition Dept., Dallas: 1974. 

--1974.  Bible 332 Pastoral Epistles. Dallas Theological Seminary: Bible Expositon Dept., Dallas: 

1974. 

--1974. Bible 336 Daniel & Revelation. Dallas Theological Seminary: Bible Exposition Dept., 

Dallas:1974. 

--1973.  Things To Come. Grand Rapids: Zondervan. 

--1972. Designed to be Like Him. Chicago: Moody. 

--1972. Your Adversary The Devil. Grand Rapids: Zondervan. 

Peters, GW 1972. A Biblical Theology Missions. Chicago: Moody. 

Pettegree, A 2000.  The Reformation World. London: Routledge.  

Pinnock, C, Rice, Sanders, J, Hasker, W, and Basinger, D 1994. The Openness of God: A Biblical 

Challenge to the Traditional Understanding of God. Downers Grove: InterVarsity.   

Pitkin, B 1999. What Pure Eyes Could See: Calvin’s Doctrine of Faith in Its Exegetical Context. New York: 

Oxford University Press.  

--1986. God Limits His Knowledge, in Predestination and Free Will. Four Views of Divine Sovereignty and 

Human Freedom. Downers Grove: InterVarsity. 

Plantinga, A 1977. God, Freedom, and Evil. Grand Rapids: Eerdmans.  

Potter, DS 2004. The Roman Empire at Bay: AD 180-395. London: Routlege.  

Price, R & Gaddis, M 2005. The Acts of the Council of Chalcedon. Liverpool: Liverpool University Press. 

Quell, G 1974. “Hamartano.” In Kittel, G & Bromiley, GW (eds.) Theological Dictionary of the New 

Testament vol 1, 267-286. Grand Rapids: Eerdmans. 

Rackham, RB 1901. The Acts of the Apostles. London: Methuen. 

Rahlfs, A 1971. Septuaginta, vol 1-11. Stuttgart: German Bible Society. 



Ramm, B 1971. Protestant Biblical Interpretation: A Textbook of Hermeneutics, 3rd rev ed. Grand Rapids: 

Baker Book House. 

Reid, JKS 1954. Calvin: Theological Treatises. Philadelphia: Westminster. 

Reid, WS 1974. “Calvinism.” In Douglas, JD & Cairns, EE & Ruark, JE (eds.), The New International 

Dictionary of the Christian Church, 179-182.  Grand Rapids: Zondervan.   

Rescher, N 2005. Common Sense: A New Look at an Old Philosophical Tradition. Milwaukee: Marquette 

University Press. 

Rice, R 1985. God’s Foreknowledge and Man’s Free Will. Minneapolis: Bethany. 

Robertson, AT & Plummer, A 1971. The International Critical Commentary : A Critical And Exegetical 

Commentary On The First Epistle of St. Paul To The Corinthians. Edinburgh: T & T Clark. 

Robertson, AT 1930. Word Pictures InThe New Testament: Acts, vol III. Nashville: Broadman. 

--1931. Word Pictures In The New Testament: Epistles of Paul, vol IV. Nashville: Broadman. 

--1933. Word Pictures In The New Testament: General Epistles And Revelation of John, vol VI. Nashville: 

Broadman. 

Ropes, JH 1973. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Epistle of St. James. Edinburgh: T & T Clark. 

Rosenberg, SE 1961. The Bible is for You. New York: Longmans, Green. 

Ross, AP 1985. “Psalms.” In Walvoord, JF and RB Zuck (eds.), The Bible Knowledge Commentary: An 

Exposition of the Scriptures by Dallas Seminary Faculty: Old Testament, 779-899. Colorado Springs: Chariot 

Victor. 

Ryrie, CC 1999. Basic Theology. Chicago: Moody. 

-- 1979. We Believe in Biblical Inerrancy. Dallas: Dallas Theological Seminary Press.  

--1975. Theology 408.  Dallas Theological Seminary: Systematic Theology Department. Dallas:1975. 

--1974. A Survey of Bible Doctrine. Chicago: Moody.  

--1973. Biblical Theology of the New Testament. Chicago: Moody. 

-- 1973. The Holy Spirit. Chicago: Moody Press. 

--1969. Balancing The Christian Life. Chicago: Moody. 

Samuelson, NM 2002. Revelation and the God of Israel. Cambridge: Cambridge University Press.   



Sanday, W & Headlam, AC 1971. The International Critical Commentary: A Critical And Exegetical 

Commentary on The Epistle To The Romans. Edinburgh: T & T Cark.  

Schaff, P 1877. The Creeds of Christendom with a History and Critical Notes. New York: Harper & 

Brothers. 

Schwarz, H 2005. Theology In a Global Context. Grand Rapids: Eerdmans. 

Shand, J 1993. Philosophy and Philosophers. London:UCL. 

Shedd, WGT 1979. Dogmatic Theology, vol I,II. Minneapolis:Klock & Klock. 

Simms, PM 1936. The Bible in America: Versions That Played Their Part in the Making of the Republic. New 

York: Wilson – Erickson. 

Sproul, RC 2009. Can I Trust the Bible?  Sanford: Reformation Trust. 

Sproul, RC 1980. Explaining Inerrancy: A Commentary.  Dallas: International Council on Biblical 

Inerrancy. 

Stanton, R 2002. The Culture of Translation in Anglo-Saxon England. Rochester: DS Brewer. 

Stauffer, E & Quell, G 1974. “Agapao, Agape, Agapetos.” In Kittel, G & Bromiley, GW (eds.), 

Theological Dictionary Of The New Testament, vol 1, 21-55. Grand Rapids: Wm. B. Eerdmans. I have 

transliterated the three Greeks words into English.  

Stevenson, WR 1999. Sovereign Grace: The Pace and Significance of Christian Freedom in John Calvin’s Political 

Thought. New York: Oxford University Press. 

Swinburne, R 1993. The Coherence of Theism. Oxford: Oxford University Press. 

Thomas, WHG 1927. St. Paul’s Epistle to the Romans. London: The Religious Tract Society. 

Thuesen, PJ 1999. In Discordance with The Scriptures: American Protestant  Battles over Translating the Bible. 

New York: Oxford University Press. 

Toon, P 1974. “Ephesus, Council Of (431).” In Douglas, JD & EE Cairns, JE Ruark (eds.), The New 

International Dictionary of the Christian Church, 344. Grand Rapids: Zondervan. 

Trembath, KR 1987. Biblical Inspiration: A Review and Proposal. New York: Oxford University Press. 

Trueman, CR 1994. Luther’s Legacy: Salvation and English Reformers, 1525-1556. Clarendon: Oxford. 

Tuveson, EL 1960. The Imagination as a Means of Grace: Locke and the Aesthetics of Romanticism. Berkeley: 

University of California Press. 

Unger, MF 1976. Bible Conference.  St. Clair Baptist Church. St. Clair: Michigan. 



--1974. Zechariah: Prophet of Messiah’s Glory. Grand Rapids: Zondervan. 

--1972. Unger’s Bible Dictionary. Chicago: Moody. 

Vanhoozer, KJ 2003. The Cambridge Companion to Postmodern Theology.  Cambridge: Cambridge 

University Press.  

Van Ness Goetchius, E 1965. The Language of the New Testament. New York: Charles Scribner’s Sons. 

Vincent, MR 1972. The International Critical Commentary: A Critical And Exegetical Commentary On The 

Epistles To The Philippians And To Philemon. Edinburgh: T & T Clark. 

Voak, N 2003. Richard Hooker and Reformed Theology: A Study of Reason, Will, and Grace. Oxford: Oxford 

University Press. 

Von Dehsen, CD (ed.) 1999. Philosophers and Religious Leaders. Phoenix: Oryx. 

Waltke, B 1974.  Hebrew Syntax Notes: Revision of Jouon’s A Grammaire de L’Hebrew Bibique. Hebrew 104 

Handout.  Dallas Theological Seminary.  Semitics & Old Testament Exegesis Dept., Dallas: 1974.  

Walvoord, JF & Zuck, RB (eds.) 1985. The Bible Knowledge Commentary, An Exposition of the Scriptures by 

Dallas Seminary Faculty: Old Testament. Colorado Springs: Chariot Victor a Division of Cook 

Communications. 

--(eds.) 1983. The Bible Knowledge Commentary, An Exposition of the Scriptures by Dallas Seminary Faculty: 

New Testament edition. Wheaton: Victor 

Walvoord, JF 1977. Israel in Prophecy. Grand Rapids: Zondervan. 

--1975. The Revelation of Jesus Christ. Chicago: Moody. 

--1974. Daniel : The Key to Prophetic Revelation. Chicago: Moody. 

--1974. Matthew Thy Kingdom Come. Chicago: Moody. 

-- (ed.)1974.  Major Bible Themes. Grand Rapids: Zondervan. 

--1974. Jesus Christ Our Lord. Chicago: Moody. 

--1974.  The Holy Spirit. Grand Rapids: Zondervan. 

--1974.  Theology 104. Dallas Theological Seminary: Systematic Theology Dept., Dallas:1974. 

--1973.  The Millenial Kingdom. Grand Rapids: Zondervan. 

Warfield, BB 1948. The Inspiration And Authority Of The Bible. Philippsburg: Presbyterian and 

Reformed. 



Wetzel, J 2000. “Snares of truth: Augustine on free will and predestination.” In Dodoro, R & 

Lawless, G (eds.), Augustine and His Critics: Essays in Honour of Gerald Bonner, 124-141. London: 

Routledge.  

Williams, PR 1973-1974. Greek 301 & 302. Dallas Theological Seminary. New Testament Literature 

& Exegesis Dept., Dallas:1973-1974. 

Williams, PR 1971. Grammar Notes. Dallas Theological Seminary. New Testament Literature & 

Exegesis Dept., Dallas: 1971. 

Williams, RJ 1967. Hebrew Syntax: An Outline. Toronto: University of Toronto Press. 

Williams, T 2001. Proslogion: With the Replies of Gaunilo and Anselm. Indianapolis: Hackett. 

Witmer, JA 1983. “Romans.” In Walvoord & Zuck (eds.), The Bible Knowledge Commentary: An 

Exposition of the Scriptures by Dallas Seminary Faculty: New Testament edition, 435-503.  

Wheaton: Victor. 

Woodbridge, J 1982. Biblical Authority: A Critique of the Rogers/McKim Proposal. Grand Rapids: 

Zondervan. 

Wosh, PJ 1994. Spreading The Word: The Bible Business in Nineteenth-Century America. Ithaca: Cornell 

University Press. 

Wuest, KS 1956. Romans. Grand Rapids: Eerdmans. 

--1952. First Peter In The Greek New Testament. Grand Rapids: Eerdmans. 

--1951. Hebrews In The Greek New Testament. Grand Rapids: Eerdmans. 

Young, EJ 1949. The Prophecy of Daniel. Grand Rapids: Eerdmans. 

Zuck, RB 1974. Bible 305. Dallas Theological Seminary: Bible Exposition Dept., Dallas: 1974. 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 


	Liberty University
	Scholars Crossing
	9-2013

	Theology Proper
	Norm Mathers
	Recommended Citation


	tmp.1552496244.pdf.FXHq1

