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I. Introduction

A. An Invitation to Geographic Thinking about Guatemala

There are different visions and versions of progress in playalhd us. In
seeking progress, we human beings employ our geographic selvesstoauct and
reconstruct places with specific meanings. In this thesisel the geographic
framework of moral progress to analyze the few places wiBuatemala that are
being constructed by the Garinagu. | use specific criteom fthe framework to
judge whether or not the Garinagu are making moral progrese ioonstruction of
those places. Information about these places was acquired througtrogngssive
fieldwork (as described in Chapter Il, section D) and literatuBecause learning
from one another is a primary way we increase knowledge anddigkrsity, in this
thesis | focus on analyzing some of the ways the Garinagu amddéetity within
Guatemala have and potentially could play a role in local and naptatd-making
efforts for progress. Before | go in to detail about the Gguna invite you to
consider the place of Guatemala from the moral geographic pevepebecause
understanding the development of the nation provides a crucial context for
understanding the unique role of the Garinagu.

While the brutal Guatemalan civil war officially ended in 1996, iatle to
shape the nation according to differing notions of progress continueditically
examine parts of the Peace Process that officially ende86tyear long civil war,
and | dissect the latter attempts to create a more etlyneggallitarian, eco-friendly,

and internationally-respected country. The Peace Accords of 199@ledcin the



legal recognition of cosmovision (typically understood to be the worldaed
cultural practices of the Maya) the cultural rights of the Xinkad Garinagu
(Anderson 2002, 19). Predominantly Creole Ladino lawmakers have given more
legal rights to indigenous peoples, but they have also have exploited klayae to
falsely advertise a purely historic Mayan image. They usterbsexual and
traditionally gendered images to shape the global view of Gaddermational
identity. Only recently have the indigenous Maya of Guatemalarbgygargue for
Garifund indigenous rights to political, economic, and cultural participation in
Guatemala. Cultural rights such as bilingual, bicultural educatistili a dream for
many, and job opportunities in the neoliberal market are often in unheathiow-
paying factories. Mayans struggle to live on and off land thiagiisg conserved for
biodiversity. Suffice it to say, the power structure in planeesthe 1500s has not
changed much, and the majority indigenous population does not politically control the
country or its own way of life.

In this text | use the ethnic termidaya, Ladina/d’, andGarinaguto refer to
ethnic groups of Guatemalan peoples, though the groups themselves are not
homogenous. | usklayato refer to people who consider themselves descendents of

pre-invasion inhabitants of the present-day territory of Guateraath current

! This paper’s focus is on the Garinagu, which Isamet the reality of the Xinka people and their
cultural needs and misrepresentations. Another exaion could be done (or may already be) on the
value of raising awareness about the Xinka in Guata, who are an ethnic group distinct from the
Maya and Garinagu and live in the southeast.

2«Garifuna” is an adjective referring to the peopel their culture. The plural word for the peagle
“Garinagu.” Their name comes from Carib = ganifdékaraphuna,” the word in their language.

% Ladina/o is the gender-inclusive version of “Lagjinan ethnic group described below. The “a”
represents the inclusion of women in this groupheW! use “Ladino” or “Ladina” | am referring to
men or women only, respectively.



participants in the Mayan culture. Participants in Mayan cuftarearily proclaim
their identification through their dress and/or language.L&lina/o| refer to those
who identify as “not Maya,” either because they are of mixeigenous Maya and
Spanish descent or have cast off Mayan culture and identitypsesex in dress,
language and lifestyle. The polarization of diverse combinatiorraasl mixing
(once labeled by castes) into one unified group called “Ladino” andainaterpart
construction of a “homogenous” Maya population occurred over time as ydentit
related groups were built (Casaus Arzu 2001). Some scholars cordimgget a
difference between the Creoles (elite Guatemalans with ggunear-pure European
ancestry) and the Ladina/os of mixed race, but most peopletoetiee Creoles and
Ladina/os collectively as “Ladinos” because they share pdlitoatrol and mutually
participate in the erasure of Mayan culture. “[.THose of more clearly mixed
descent have been ‘invited into history’ by changes in ethnic anhldabels, which
no longer distinguish between Ladinos and creoles (both groups now beahedlab
Ladinos)” (Smith 1996, 59). Keeping cultural norms is more importent ¢tlass in
determining ethnicity (though not necessarily “whiteness”) (Sni@®6). For
example, a poor Ladina/o is not considered a Maya. The fewhyedHlya are still
Maya when they continue to dress in traditional clothing and/or speklfayan
language. Like Latinos in the U.S. who originate from different castmost
Maya from different communities do not self-identify as a coleegroup. While a
small but growing pan-Maya population of elite intellectualstfigpr cultural rights

such as the right to wear ethnic clothing, most Maya are focusembramunity



concerns, and some are anti-pan-Mayanism. Likewise, not all iGalate Ladina/os
would support the typical images of their identity; while some waoldy them yet

still participate in living them out, others are actively fightiagainst them (Hale
2006). The question of how to address individuals and groups of individuals who do
not subscribe to the nationalist ideology or dominant cultural idestigniissue for

all scholarship on nations of people. Kay Warren (2001) questionsetigdits of

using pan-Mayan arguments when Mayan communities have a “radiedismho¢
which means they are extremely focused on local community.ievbelve need to

look at local and larger movements for change.

By Garinagul refer to afro-indigenous ethnic population that mostly lives on
the Caribbean coast of Guatemala and numbers around 10,000. While ttegeher
is made up of various African descent and Arawak-Carib ethnic groopsnany
Garinagu have made families or procreated with Maya or Ladlarad are physically
distinguished from them. However, as will be shown later, the|smatruction of
their role in the nation has at times blended their identity with Maya or the
Ladina/os. When | refer to thadigenousor indigenous rightsan this text, | am
including the Garinagu. See figure below for geographic ethnisioing according

to language.



LINGUISTIC COMMUNITIES OF GUATEMALA
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Linguistic map of Guatemala, which corresponds with ethnic groups. Besides the
Garifuna and Xinka areas, all other labels represent Mayan languages,spad the
large unlabeled area in the southern half is where Spanish is dominant (S&thice:
Guatemala Memory of Silence,
http://shr.aaas.org/guatemala/ceh/report/english/toc.html).



While the 1996 Peace Accords and laws were created in Guatémngive
more rights to the indigenous people, they emphasized the differentles two
dominant ethnicities over shared human needs for inclusion, secuwitity,cetc.
This is one of the major obstacles to valuing a varied and comphiy in
Guatemala: dualistic thinking about ethnicity (Warren 2001). The mgahat has
been applied to Guatemala’s history is centered on ethnic duadisthspnsequently
inter-ethnic justice is thought of in dualist terms. Dualisms thee inaccurate
structuring of thoughts into binary oppositions (Sayer 1990, 285). To mafjeepso
we must overcome these dualisms and consider continuums, outlying,faattsses
and effects, and the like. In the case of Guatemala, we needkmultside of the
Maya-Ladina/o ethnic and class debate. So | bring to light howGéwenagu
participate in making their communities, and by looking at theaeep| | seek to
provide an alternative view of how place-making can be done.

Making a place (place-making) is complicated and the situatiserious for
Guatemalans and the rest of the world. Humans make places aawlaaeeof some-
but not all- aspects of this process, which can result in placexqaiforts that
construct detrimental places. According to John Paul Ignosh y Mighd€ilgore
(2005), who write about sustainability in Guatemala, both the Guateipedgole and
the environment are diverse and rich in culture and natural resdurcesso suffer
greatly. In a historic moment of rapid neoliberal change, ttetene hemisphere is at
the crossroads of deciding how it will continue to strive for @aseble future with

so much present injustice. Geographer Dr. Peter Herlihy emphdbe seriousness



of the situation by calling it a crisis, “... [G]Jrupos mayaseseuentran en medio de
una inminente crisis ecoldgica: su poblacion crece mientras queedassos se
agotan” (2003, 243). But all Guatemalans, just like all humans in the world, are
confronting a crisis as petroleum runs out, environmental pollution andngml
increases, etc. With all these problems, how do we make ps@gréfsprogress
involves homogenization, or if we commit only to diversity, at what dostve do
so? What criteria do we use to determine the benefits of those costs?

| argue that understanding Garifuna culture and the wayettmgjoy it within
their communities could provide hope for the Guatemalan nation to maka m
progress. | use criteria of valuing diversity, truth, justice, andnttaral, from a
moral geographic framework. This thesis first addresses theriddf kinds of
progress being sought after and enacted by Maya and Ladina/onfalaate and
judges whether or not they are moral progress. Then within thextafteational
progress, | consider the tiny population of Garinagu and their plagaqefforts as
an example for progress. While | identify delusion and lacku# progress by the
State and many nationalist groups, | share the hope for the expahseal progress
that has been taking place in the Garifuna communities. The Garemra afro-
indigenous people, have used places such as the Catholic Church, schaols, tow
meetings, and the cultural centers in their communities to rénehl about inter-
ethnic strife and potentials and to work toward the good of all. Intrcmtsg other,

genuine meanings of diversity and equality in these placesowydmg open and free

* “Mayan groups find themselves in the middle oframinent crisis; their population grows while
resources are depleted.”



access to information, they increase their own awareness and paovedemple for
others to follow to make real progress. Cinthia Fuentes Radrjglirector of the
Commission against Discrimination and Racisrha (Comisiébn Contra la
Discriminacion y el Racismar CODISRA) estimated that 50% of Guatemalans do
not know about the Garinagu. Increasing awareness in Guatemala about tlagari
and the progress they are making in their communities could breakchotomous
mold of the nation and help make it a place of progress toward wstltg, and the
natural.

This document has three main chapters of information on Guatemalan
progress. In this chapter | give a brief recount of the histor@udtemala from
conquest to the mid Zcentury so the reader may understand the development of the
struggle between the Maya and Ladino populations that escalaedvibwar in the
second half of the 20century. 1 also begin to talk about the Peace Process to end the
war and the neoliberal values that began to permeate Guatematzomees and
cultures. Then, in Chapter Il, | analyze attempts of progressuatemala with a
geographic theoretical framework of moral progress. | end thgerhlay explaining
how this framework of progress informed my research methodolog@hdpter lil, |
describe the existing places and “places under construction” wei@arinagu are
making progress for themselves, their communities, and the natiors. isTimostly
based on my fieldwork in Guatemala from June through August, 2007. The
Conclusion of Chapter IV draws together a narrative of colletitregation through

which the Garifuna communities provide hope for other communities in Guatemala.



B. Guatemala: The Scene, the National Place

1. Conquest to mid 28 Century

The various Maya peoples who were living in what was to be Gaddeatter
the Spanish invasion were descendents of indigenous peoples who Hhdnlive
Mesoamerica since circa 12,000 BCE. From Tobasco, Mexico to Izhd®ea,
communities of Maya inhabitants grew corn, built astronomical tsiree and
religious temples, and moved around the land fairly freely. Tloeyished in larger
cities and via increased trade during the Classic, BEram O to 900CE, before
communities dispersed. When the Spaniards arrived in present-dayn@laaite the
1500s, both the conquistadors and Catholic bishops struggled to conquer the Maya,
who lived in separated communities and spoke around 30 different languHEges.
invasion and conquest involved killing, rape, slave labor, Christianizatinguage
domination, and cultural suppression. The Spaniards mixed with the nodge
Maya population and created a “Ladino” population that controlled and costioue
control Guatemala.

Since 1524 when the SpanisbnquistadorPedro de Alvarado invaded Maya
communities, the indigenous have had to resist outside conquest d¢éniaeifrhough
the Spanish conquistadors struggled to conquer the separate communit¥sjridte
was successful in establishing local control (Smith 1991). Castkkierarchy were
intensified in the 17 and 18§ centuries. The Garinagu settled on the Caribbean

Coast in the Amatique Bay area in the early 1800s. By 1821 Guatdmaad its

® Also known as the “Formative Period” to shirk tBeropean-centric label that refers to Greek
progress, though some argue the Formative Peraldpiace 2000BCE-OCE.
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independence from Spain, but not from Creole and Ladina/o oppression, thahthroug
class hierarchy and classic racism would continue to control ematanore natural
resources and thus control others’ culture.

After centuries oencomienddsandreduccione§ in 1877, when coffee was
growing in world popularity, President Justo Rufino Barrios passgdldéion that
transferred much of the Maya property to Ladina/os and Germandtitate coffee
and to free indigenous labor. By the 1890’s the indigenous population of Gilatem
had twice the birth rate of Ladina/os, who then pressured the Magadernize and
assimilate to a Ladina/o way of life throughout the earlynte¢éh century (Handy
2002, 40). State policies supported assimilation and full politicalsrifgrt Maya
who ladinoized (Smith 1996, 60). Carey (2006) illustrates an exampl@soby
describing early attempts by the state to ladinoize Mayaticalepractices. From
1931 to 1944 the dictator Jorge Ubico made conditions worse for workers by
emphasizing grant ownership rights over the original inhabitants’imgEemented
Decree 1816, that “exempted landowners from the consequences adtamytaken
to protect their goods or land” (O’Kane 2000, 16). Nearing the 1940s, wasrex
national campaign againsturanderismd and brujeria’ and the state required
midwives to be trained in Western medical techniques. The natione¢ padint after

midwives without licenses because the state saw them assttoeadtional progress

® Plantation-like system where indigenous peronstheil labor are granted to a person of Spanish
descent.

" Reductions took indigenous people off their land aut of communities and placed them in
congregated communities.

8 indigenous medical practices

? witchcraft
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toward a modern, homogenous Ladino nation (Carey 2006, 45).While the Maya
selectively modernized by taking advantage of communication technologwdiices,

they were still reluctant to give up their dress, language agriculturally based way

of life. Communities continued to operate with local control instéaelinquishing
power to the state. Until the civil war that began in the 1960s, ddm@an
communities would peacefully push out Ladina/os by not hiring, tradinig, \or
electing them (Smith 1991).

Guatemala celebrated its first democratic elections in 194Mchwwere
followed by the implementation of economically liberal state quedi until 1954
when the U.S. CIA led a coup to install right-wing leaders (Eis@002, 30f° In
1944 President Juan José Arévalo attempted agrarian reform, but whsre
considerable protest from foreign investors. Then in 1952 Presidd@nZ&
congress passed Decree 900, an agrarian reform that alloweduatedliand to be
given to land-poor peoples, resulting in half of the land in the stalistributed
(O’Kane 2000). Many communities in the Department of Izabal, evttexr Kekchi
Maya and the Garinagu live (such as Quebrada Seca, Creek Riary@a Arenas,
Lampara, El Cedro, Creek jute, Nueva Generacion, y Esmera&ar received
titing before the counterrevolution and now continue to request it vimgtguto de
Transformacion Agraria (Comunidad 2008, 5). After the coup d'état bagktue b
United States in 1954, the conservative elites dominated the counttlyef@ntire

second half of the 2DCentury, using arms to ensure that the leftist revolutionaries

19 president Jacobo Arbenz had expropriated unusedpieviously owned by the United Fruit
Company.
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and the indigenous did not succeed in taking control of the governmentiorTaey
have had the backing of giant multinational companies that berwefitdheap labor,
appropriate climate, and fertile land that provide excellent ecenoomditions for

the agricultural industry.

2. Civil War, Peace Process, and Neoliberalism

Juan Adolfo Vasquez said in 1982, “The conquest has not yet ended, and
neither has resistance to the conquest” (Wright 1992, 52). Anothelytaigntears
after Juan Adolfo Vasquez's statement, the conquest of Guatearinues. As the
Ladina/os and the Maya have battled each other throughout historyegeérights,
development practices, and the national identity of GuaterttedaGarinagu have
often been an afterthought or a tool used by a Maya or Ladinaup gttempting to
gain power of the State. The two main ethnic groups and factitima them argue
over the ideological and physical construction of the country; someadeoni
“underdeveloped” in comparison with “first world countries” while otheiew this
perspective of national identity as ignorant of the indigenous cufitaatices. They
have used the political arena, international trade, and symbolsinsages to
emphasize their view and shape others’ view of Guatemala. Oteesvan the
construction of Guatemalan national identity often focus on ethniettyttse political
and familial arena in which the battle takes pfHce.In addition to ethnicity, both

gender and sexuality are employed by nationalists in therasaesnd in the images

1 See Diane Nelson (1999) and Carol Smith (19963lirussion on uses of ethnicity, gender and
sexuality in Guatemalan politics and family life.
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they use to foster identification with a view of what “Guateanaimeans. As | look
at the meanings created by social relations that arewitted with the nature around
them, | explain who did the conquesting and the resisting through theaBéeng
civil war, the Peace Process that officially ended that wad the ideology of
neoliberal multiculturalism that replaced physical conquest a®ans to suppress
resistance.

The 36-year civil war is commonly dated 1960-1996. The physical and
political struggle, however, started before 1960 and is not yet oMeither were
those involved only Maya and state affiliated Ladinos. The histopcespion and
inequality, along with the success of Fidel Castro’'s Marxist 185®&lution,
motivated Guatemalan Ladino peasants to begin an insurgency abeimgtht and
powerful state Ladinos in the 1960s. The state, in turn, fought the peasant ladinos and
also blamed the Maya and attacked Mayan villages. Ethnic and classdigeagain
conflated. In response to the killing and torture of their peopldudmg the
massacres of four communities, Maya men and women joined the leageagant
guerrilla movement (Smith, 1991). The U.S. government and milt@anyinued to
support the Guatemalan state in exterminating “subversives.”e Man 200,000
people died or disappeared. According to the UN report on the9@&r,of human
rights violations were committed by the Guatemalan stateideédtifiable victims,
83% were indigenous and 17% were Ladina/os. The conclusions by the UN in
“Memory of Silence” state that (my emphasis):

The rape of women, during torture or before being murdered, was a
common practice aimed at destroying one of the most intinrate a

14



vulnerable aspects of the individual's dignifyhe majority of rape

victims were Mayan womemhose who survived the crime still suffer

profound trauma as a result of this aggression, and the communities
themselves were deeply offended by this practice. The presdnce
sexual violence in the social memory of the communhis become

a source of collective shame(Comision para el Esclarecimiento

Histérico, 1998, emphasis mine).

Jan-Michael Simon prefaces the electronic Memory of Silentauthi
Commission” report with a quote from the Nuremburg Trials of 1946, trivsenes
contra el derecho internacional son cometidos por hombres, no por entidades
abstractas™ Though “men” may be used in terms of “human,” | think the gendered
statement is particularly relevant for crimes committedpumsuit of nationalist
agendas because of the often male-dominated sphere of constructingtitmeal
identity and holding power.

Members of the government have denied responsibility for thiemicetand
sexual abuses in the spotlight of mainstream press, but lawdtanthtave media
sources refute those claims. An elite white, Otto Pérez Motetaed general and
secretary of the Patriot Party, defended Rios Montt, president dimengar, “He
never ordered any massacre,” (Sandoval, 2003). At the same taneyhadvisors
bragged about exterminating 600+ villages that were guerrilleronipfication.
Denial of massacres of indigenous peoples may not be new infonnfatid_atin
American readers, but the ways in which sexuality is useddion building may be

less known. John Kyper (1983) wrote in the “Gay Community News” thae@ke

Montt was a gay-hater who supported violence against homosexuals. t'sMont

12«Crimes against international law are committechisn, not by abstract entities,” my translation.
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alliance with the U.S. and international evangelical church eagedrthe cleansing
of “sinners.” The law even sanctioned patriarchal values. Aoggprto the

Guatemala Civil Code, the employment of women during the war ceutddtricted

by their husbands so that elite women’s role in nation building whsced to the
reproduction of the white race through marriage (Smith 1996, 61).

The guerrilla front was hardly more gender sensitive. A mapyeplof the
guerrilla movement, the Guatemalan National Revolutionary UnityNGR claimed
they had no time to take up women’s rights during the insurgencyaid 2001,
184)3 As secondary to men’s nationalist projects, women'’s rightsfsea left for
“later” (Nagel 2003, 160).

Mayan resistance to this conquest has taken form, in the last ;icgears,
through another nationalist construction also highly pushed by men. A agsanM
movement has spread through the country and united Maya intellectdatsiltural
advocates to fight for bilingual education and a shared Mayan vievstofibal and
calendric events. While the vast majority is not seeking paliaatonomy (Montejo
1997, Smith 1991), Maya people want respect and rights from the Ladirrestty
in control of the state, and some wish to participate in the Sthte. 21 different
groups of Guatemalan Maya are uniting behind the symbol of tradiMagn dress
and the image of linguistic diversity. Pan-Mayan strengtbheigeved to be in the

reproduction of and continuing Mayaness of their women. During the pwie

13 To the URNG's credit, or to credit the world mowvemhfor women in politics, or to the credit of the
women of the URNG themselves, a section on wormgglgs was included in one of their 1994
official documents (Luciak, 2001; 185).
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resistance, Maya men have adopted some patriarchal gendéf, rates they now
greatly depend on the women for maintaining standards of Mayan cthraegh
dress, language, and sexual loyalty. But there is another grbugeople in
Guatemala with a very different culture and way of survival, and 8tery has
lessons from which to learn.

The process of the Peace Accords of 1996 was wrought with ethnic inequality.
Estuardo Zepeta (1994), a Guatemalan editorialist, denounced that twatyminor
groups, poor urban Ladina/os (represented by URNG) and rich government
Ladina/os, were discussing indigenous rights in 1994 to end the civil Whe
majority, which Zepeta cited as 65% Maya, were excluded froming the
“dialogue,” though the Mesa Maya was invited in 1993. The Coordinadora de
Organizaciones del Pueblo Maya (COMAGUA) wanted to entecdhgersation but
was denied. On 22 December 1994 the United Nations gave an ultimnatima t
Guatemalan government and URNG to come to agreement becausesthestalling
the peace.

As agreements were reached in 1995, one of the seven substantiee pea
accords wag\cuerdo sobre Identidad y Derechos de los pueblos indidériBisough
it was considered a major acheivement by many, there Ugerdegitimate concerns
about the accords. Some questioned whether the State would actusflyut the

52 (of 108) provisions of the accords that dealt with indigenous righssuaido

4 Historically Maya men participated in a gendergstsm of complementarity, where men and
women'’s roles were seen as different but equal.
15 Accord on the Identity and Rights of Indigenousles.
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Zepeta lamented the continual necessity to negotiate Mayaa.rigbpeta’s demand
for a due recognition of Mayan rights is not even accomplished ghrthe law.
Under this accord, “The constitutional right to wé@je ought to be respected and
guaranteed in all circles of national life” (Fischer 1996, 11@dcds 1997:34-35).
Many Maya men had already stopped wearing indigenous clothinggdilre war,
partly because of the risk of being suspect and consequently disappBatddaya
women continued and continue to wear it when possible. Women's righés wer
addressed in four of the seven accords reached between 1991 and 1996yightl the

to not be sexually harassed was protected by punishment under the law.

In 2003, women who worked in the capital city were discouraged from
wearing their traje, and one Maya woman informed me that in order to gdt a |
she created an alternate ID with a picture of herself in a moderméss suit
(2003). She now works for an organization that fights for Maya women'’s rights,
including the right to wear traje and to not be sexually harassed (see figure below)

" [ \ l
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LA APROBAGION DE LA LEY GONTRE EL 1608
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Yet 14 months after the accords took affect, there was no visialgehn women’s
rights, and rural areas still lacked public services for women (Luciak 2001, 56).
Convention 169 (the Convention Concerning Indigenous Peoples and Tribes
in Independent Countries) was adopted by the General Conference of the
International Labor Organization in the 1989, and it established poliwe
respecting indigenous rights to land, justice, education, language, amnohr@igndy
2002, 42). While Guatemalan Ladina/os ratified the convention on June 5, 1996
during the Peace Procé$shundreds of lynchings were used to terrorize the Maya at
the same time (Handy 2002, 56). Fears of the passage from ingsgagbts to
indigenous autonomy and subsequent revengeful violence gave way to mareeviole
against the Maya (Rubin 2004, 123). Pushes for Mayan community rights were
labeled racist or reverse discrimination by Ladina/os (Rubin 2004, b&A3Sanith
1991; and Hale 2006). The ineffectiveness of the truce was challegge push for
the 1999 referendum that backed a constitutional amendment callingtifumsato
implement the peace accords. The Maya overwhelming voted in supptré of
referendum, but it failed because not enough Maya voted in cotttreatlina/os in
the capital (Luciak 2001, 63). Jim Handy (2002, 64-66) attributes ¢theofaMayan
votes to the national focus of the referendum and the local, comnfioicity of most

Maya. The fragmented view of the ethnicity of Maya peopliésappeared stronger

18| borrow the term “Peace Process” from A. L. Arser's “Of One Accord,” as it refers to a series of
national and international conversations and dshatteut building a stable and peaceful Guatemala
post-civil war.
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than the images, symbols, and calls for pan-Mayanism that M&i@a men were
producing, which has resulted in few advances in collective Maya rights.

After many international organizations involved themselvesaiting for
peace, the Unidad Revolucionaria Nacional GuatemaltedRNG) and the
government made an agreement to allow the Mission of VerificatidgheotJnited
Nations in Guatemala (MINUGUA) to observe and help with the pracessd the
war. Although the Peace Accords signed in December 1996 includadaag
reform, almost nothing changed. The spokeswoman of MINUGUA, Seda
Pumpyanskaya, indicated that poverty, inequality, and discriminationnaento
plague the country. She went on to state that of the peace actoedsgreements on
indigenous and economic matters are the least fulfiled and needissestate
policies” (Daniel 2008, 1). John Paul Ignosh and Michael A. Kilgore cartedehat
eight years after the Peace Accords, although the violendedimainished, the
criminal activity had increased, largely due to extreme poveryhen there is
official peace, but little justice, those with power can contimutake advantage of
social structures and land ownership.

Ladina/os with political control construct images of their oratithrough
national symbols and laws that support Western, white culturd. s&tering from
some post-civil war international shame, the Ladino state hanpaété to publicly
project an identity based on human rights and equality. Theycpf&eatemalan”

images of their nation through state symbols and government-sponsorisdntour

" National Guatemalan Revolutionary Union.
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Both gender and sexuality are employed as components of ethnictlstiaamd
national pride in these images. President Arzu’s (1996-2000) polidestaddress
labor or land issues and were low on social programs but generpfiprsed Maya
cultural activism (Hale 2006, 143). The Ladinos of the government digphayc
diversity to benefit their image and their pocketbooks, but they only tatbrer
heterosexual identity. By donning distorted indigenous traits on loidiges, the
Ladino state co-opts a perceived gendered Mayaness of mascudiies and
feminine females (explained further in Chapter I, section.CT2)e government has
sought to establish the nation as a modern, progressive state, vdidokivard”
beliefs and traditional practices.

As previously stated as the purpose of this thesis, | seek tofydeatys in
which the Garinagu can use their cultural identity to make predoesthemselves
and for the nation of Guatemala. Through the Peace Procegsgzavas made, but
made slowly because appreciation for the true variety and egitypbf Guatemala
was buried in neoracism and dualist thinking. Throughout the 1990s Garifuna
identity has been increasingly used in political discourse in th@e naf
multiculturalism. This multicultural discourse could improve the democreatizand
building of a stable, unified (but diverse) nation if it included the afro-descended parts
of Garifuna culture and their current ways of adjusting to modatiaiz. | will argue

why the nation should learn from their neighbors on the Caribbeat) asabkey live
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in tension but peacefully with the Kekchi’, Kifliand other ethnic groups, and why
the nation could benefit from reframing what it means to be Guaddem(the
dichotomous groups could even deepen their own analysis of what it noebes t
Ladina/o or Maya in context of merged cultures and identities).

The direct peace negotiations (1994-1996) officially ended the 36eypah
war in Guatemala and were a major step in building opportunitiesda¥va moral
progress of equality. Both prior to the 1996 Peace Accords and afireoffieal
conclusion there was national and international debate about thenseady
Guatemalans were fighting and what the divisions were. Theselications
contributed to the difficult and slow law-making process. The etHagsadebate
asks whether the war was more about the cultural divide betwed&tatfge and the
Ladina/os, whose economic and political power resulted in dominated tMdtyre,
or about class issues, where the poor fought against thefzing about a toppling
of concentrated political power and wealth. The ethnic-classtel@basuatemala
comes from a long history of oppression of the Maya by the Ladin&ince the
physical features of indigenous peoples and Ladina/os are similao thestizajg”®
ethnicity is usually determined from cultural attributes (tgpelothing and language
spoken) and economic status. Some Guatemalans believe the socialsihtiggle
is about this difference in ethnicity, while others believe @lisut class. It becomes

an even stronger dichotomy when “poor” is almost always asedaiath indigenous

18 Kuli (or “coolie” in some English contexts) is tlerm used to talk about people of Asian descent,
many of whom were said to be descendents of labér@m India. Though the term can be used
derogatorily by some, it did not appear to be detog to me.

9 Mixing of races/ethnicities to produce mixed offsp.
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and “wealthy” with Ladina/o. Though it would be more accurate tatusedescribe
specific cultural practices, “Garifuna” is often simplifiedaitered to fit into one of
these two categories. Only recently and slowly have non-Garirfzegun to
acknowledge the Garinagu and their culture as another ethnic graimgexn the
nation with a long and deep ethnic-class divide.

The 1988-1990 FLASCO conference proceedingssitado y Naciéf show
how the Garinagu were considered neither Maya nor Ladina/o bdferé&eace
Process started. At the conference Victoriano Alvarez repbisedew of the Maya-
Ladina/o conflict by defining four groups in Guatemala in dualigtrms, which
exclude the Garinagu:

What provokes conflict in Guatemala is not an ethnic kind of conflict,

but rather cultural- between the cosmovision and the anthropocentrism

that has divided the people of Guatemala into four factions: poor

Ladina/os and rich Ladina/os; poor Indians and rich Indians, because

among the indigenous peoples there is a capitalist bourgeois, who

exploit more viciously than the actual Ladina/o and who exploits his
brother of the same race. (Solares 1993, 76; my translation)
Editor Jorge Solares broke the Maya-Ladina/o dualism by includiegGarifuna
voice in the debate because “the Garifuna question sheds impagtarari how the
Indigenous and Ladinos think” (22). Since the Peace Accords offi@aliied the
civil war, discrimination and political power struggles have nonesset®ntinued
(14), and in this tense dichotic dialogue, the reality of Guatem&@asnagu

population is often forgotten. Raymundo Caz Tzub, a Maya participantein th

conference, argued that the Maya:poor::Ladina/o:wealthy dichoteagled to be

20 state and Nation
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expanded, but did not acknowledge the Afro-descended people living as<iie
Guatemala (92). The rights of the Maya have been severely vibatibe state, and
they need to be defended. At the same time, however, the focus orciMtaya has
included a “...historical amnesia occluding Guatemala’s participat the slave
trade...” (Anderson 2002, 11).

When the Garinagu are included, it is minimal and conditional upon their
relationship with the dualistic Maya-Ladina/o concept of the Gualtamstate. A. L.
Anderson’s work (2002) “Of One Accord” explains that some peopl®tplace the
Garinagu in a middle-class category alongside Ladina/os, bugtioises not only the
discrimination suffered based on their dark skin color, but alsonthaly Garinagu
are lower-class with little opportunity to move up (79). Since indigepeogle and
Ladina/os are distinguished by culture rather than race, theynmeithe fact that
race relations (especially in the case of the Garinagujnaredibly tied into culture
and class (ibid. 97). Above all, Anderson argues that the Garifuna cotgnmini
diverse and has diverse opinions in response to the recent chatigeghe country
(ibid. 51), but they were simplified and commercialized under the emmomic-
political model. Though accords and laws were often inadequate arailtifd
establish, they gave hope to the international community and some @laatem
citizens that the two major ethnic groups, Maya and Ladihatould reconcile.

Post-conflict peace processes are long journeys, and in shel3ayears

Guatemalans have pushed toward more awareness and a better reality butiteelen lim

2L Or the poor and the rich, depending on interpiaatf the dichotomy.
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results. For example, President Arz( visited Livingston in Noveni9é&7 for
National Garifuna Day and used terms like “pluricultural” in tpeech (Anderson
2002, 29). The 1999 Referendum was an effort to put into practice the right
legislatively guaranteed to indigenous people. Rachel Siederireeglas failure,
“The rejection of the constitutional reform package in May 1998 atestrated that
the idea of a multicultural nation-state is not yet sociallg eulturally embedded in
Guatemalan civil and political society” (Anderson 2002, 218). Theaivé for a
multicultural nation-state failed in the case of the 1999 Referengerause two
qualities were lacking: free and open access to informatigar@ag to what extent
rights of the indigenous people would be protected) and an appreciativaried
and complex reality (the thought of indigenous people with power weaatéming).
While Ladinos have historically used Livingstonians (as descnbe@hapter lll,
section A), and Maya have begun to rhetorically include the Gariaagudigenous
people (as described in Chapter I, section C1), the Garinagwlhibxed their black
and indigenous identity to their benefit. A. L. Anderson affirmed in 2082 the
“Garifuna people use this invisibility in official historical matives and dominant
geographical knowledge strategically” (18). In 2005 Mayanewiitr. Waqgi’ Q’anil
Demetrio Cojti Cuxil published a bookhe Difficult Transition to a Multinational
Staté? in which he addresses the situation of the Maya, Xinka, and Garindghea
racism that needs to be overcome. When Rigoberta Menchd Tunasram

indigenous candidate for president in 2007, it was the first time d.adina/o was

%2 Ri K'ak'a Sagamagq' Pa Iximulew : La Dificil Traziéin Al Estado Multinacional : El Caso Del
Estado Monoétnico De Guatemala, 2004
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seriously considered to govern the nation, but pan-Mayanists had not &hvinc
enough “radically local” Maya to vote for a Maya from another puelilcs difficult

to imagine a Garifuna even having the opportunity to run for presiderguge s/he
would be seen as “black” and all the prejudices that come with it.

The war between simple, rural life and industrialized neolibgéeatontinued
after the Peace Process. Historically the control of lansl avatruggle between
inheritance rights of indigenous family lines and non-indigenous peopkenl for
land and resources, while now it is between the necessity opdbe people-
indigenous or not- to survive and the desire of others to make a profit. Today, 52% of
people live in rural areas, sometimes in the worst conditions ofwisern
hemisphere, and 30% of the labor force is underemployed, and the lngiesitage
of them are indigenous (Ignosh and Kilgore 2005, 21). When half of ndedanot
used in a sustainable way, and less than 1% of the population owns ¢Qftvated
land (ibid. 21), the reclamation of Mayan land is the goal of someendig and
international group$®

So still today, the nation of Guatemala is biodiversity rich eouaality poor,
though both could change in the future. The erasure of the Maya anduthaie by
the White nationalist agenda is still reflected in the sldjtdristence of the Maya
people. When an internet user clicks on the link to read facts Goat¢mala on the
national tourist website (Turismo 2007), the link jumps to the U.S. @ilkne fact

book , and the CIA uses statistics that agree with the Whdabaaovernment; for

% For example, the Catholic Church in San Lucasriiati uses international funds to buy land from
Ladina/os and sell it at an affordable price to ¢ddkel Maya.
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example, the population statistic reports 60% of Guatemalansaatiealos (CIA
2006). The Guatemalan National Census of 2002 reported 59% of the population
self-identifying as “not indigenous” and 41% as indigenous. Most Mstyacholars
estimate the actual population in opposite proportions, which makes dka tle
majority (Fischer 2002, 29Y. It is to the mutual advantage of the White Ladino
government and the White U.S. government, who both seek to mutuallyfpyofit
capitalism and Free Trade Agreements, to cite the Mayheaminority because it
decreases the power of Mayan arguments for land and community, aghitit is in
the Mayanist interest to inflate their numbers conversely. TlayaMand the
Garinagu face Plan Puebla Panama, a Mexican (and U.S. backedp fdlaind a
massive infrastructure of roads and canals integrating southericdviend Central
America. Because of the absence of Garifuna rights in példemauments, Garinagu
may be exploited even more in the future (as the Maya are)tbglayulti-national
corporations and wealthy Ladino politicians with connections to business.

At the same time the Peace Process attempted to copethtyefrom within
the Maya-Ladina/o binary by using multicultural rhetoric, the ecocqulitical
ideology of neoliberalism started to sink its teeth into Guatmabciety. What
resulted was neoliberal multiculturalism: a state that goveiasmulticulturalism
(many cultures/ethnicities live together) and neoliberalismtrafaapitalism).
Anthropologist Charles Hale (2006) is critical of the limits loé tcurrent model;

“Neoliberal multiculturalism holds out the promise of both equality aalural

% This discrepancy is due to indigenous persondeinig included in the census (possibly due to
illiteracy, missed solicitation, or intentional éxsion). See Richard Adams and Leopoldo Tzian.

27



recognition, but grants only the latter and then promotes interdultddnange,
anyway” (38). In his bookMéas que un indiohe analyzed the Ladina/o perspective
and clarified this shift in ideology by calling it neoracism; ‘arltural racism” (210).
He explained how the State recognizes ethnicities and ditfese which creates a
few opportunities (albeit challenging) for people to move up the ta(@id); how
racial privilege still exists in symbolic and material adeges; and how racial
ambivalence from the upper class Ladina/os results from theusaliceological
weight of racial formation and variability of cultural-politicaftactice (212). Hale
explains how ambivalence is seen in the racist spectrum of atlimd/o view of
indigenous-Ladina/o relations: 1. those who are critical of clagsism (and take the
moral high ground), 2. those who say the difference is cultural (antebMaya for
their low positions), 3. those who believe equality exists and downpldind/a
racial privilege while criticizing the Maya movement asisatoward Ladina/os (a
preemptive strike to make sure the Maya do not achieve redigininftresources).
This reverse racism argument is used by Ladina/o elite to lleckviaya from
gaining rights or climbing up the hierarchical ladder by arguheg equality has
already been achieved and Maya who keep fighting are racist (1N8dliberal
multiculturalism foments the latter part of this spectrum andokdderarchical
structures in place. It continues to work because multiculturadisumds great,
ambivalence about need for more change is high, and the neoliberal imodeéla
“strict, market-oriented individualism” that indigenous people migtungfly reject,

but rather a part of global capitalism to which some indigencsjgonses are to
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participate collectively. This all functions well for the mdraad keeps hierarchy in
place (75).

As Demetrio Cojti and Charles Hale observed, tangible retognin a
multicultural neoliberal state is tricky. The semi-radiegjal discourse fabricated a
sense of Garinagu inclusion in national politics and rights undecategory of
“‘indigenous,” but under closer examination of written works, it becapparent that
actual Garifuna culture and identity were not accurately rezed nor protected.
Hale argues that the neoliberal state does not deny indigentusakcrights but is
selective about which rights it recognizes and what “recognitmeans (37), thus
reserving the right to decide who is “authentic” and how to appliathe that protect
it. The many Ladinos who control the state believe equalityadyreexists and
downplay Ladina/o racial privilege in socio-economic spheres. Nealiber
multiculturalism keeps hierarchical structures in place vhih ileology, while those
on the bottom struggle to climb the ladder.

In the neoliberal multicultural state of Guatemala, neitheturall rights nor
economic rights are equal for ethnic groups or genders, and thenauayeexamples
of exclusion or fake inclusion of Garifuna people. On one hand, in 2007 Ladino
President Oscar Berger attended the inauguration of the Gaffultural Institute to
show official support for Garifuna culture, but there will be ndestfanding to
maintain the Institute (Silva 2007). On the other, sources of infamatiout the
Garinagu are unavailable or difficult to find. For example, the ndtmunalic library

in the central plaza lists less than 10 books with information oG#nmagu, and one
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was lost. At the library, staff referred me to the jourmalisoldings, where the
receptionist said they had nothing on the Garinagu but gave me one narReenth
scholar to research. The University of San Carlos staffdcemenensely about
displaying their multiculturalism. The Multicultural Center do@dhsalutations in
many indigenous languages, of which Garifuna was one. However, they only had one
piece of information on the Garifuna culture- an article by Pnensa Libre (a
national newspaper) that a staff member told me was partaplagnd partly
erroneous. At the University of San Carlos, Professor Alfonsovilaga has
published numerous articles and books on Garifuna culture, available far pséli
Copies of this information, however, are expensive, and once an &atmlblished

and the limited copies are printed, it seems to disappear.

[I. Uncovering Progress

A. Introduction to Progress

We might each define progress differently because we héfeeedt visions
of the real and the good. Yet if we have shared criteria byhmthifudge change, we
can collectively determine what progress is and work togethacheve it. In this
chapter | first address the question of criteria for judgingnge based on a moral
geographic framework, and then | give examples of how that frarkeeanr be

applied to recent attempted acts of progress in Guatemala.
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The decade of the 1990s is often referred to as one of “Peacedsd fer
Central America. “Peace” refers to the official ends @nyncivil war$® which
brought about limited progress through legal measures, which | adldissstion C1
of this chapter by analyzing the dichotomous laws. “Parks,” addr@ssection C3,
refers to the creation of reserves and biospheres to protectaitieensity of the
region, which could be noted as progress toward sustainability. Nebliber
multiculturalism was also a major player of the 1990s and in tR2@@®s. An
economic-political ideology that defines progress much differentigoliberal
multiculturalism focuses on the force of capitalism to develop strivature and
views production of “new” goods as progress. It is based on theogledhat
material improvement, “growth”, and production efficiency areagtsvgood. It is
addressed in the section C2 of this chapter when | look at symbols and false images. |
conclude with a reflection on how the geographic framework for Inpn@gress

informed my research.

B. The Geographic Framework of Moral Progress

“Now that’s progress!” ...What is?

The concept of progress that | use to analyze Guatemalallesl “moral
progress” and comes from a geographic theoretical frameworkistHadsed on a

Critical Realist view of the world. “Geography... helps us raotr moral

% While wars were mostly among factions within nagipsuch intense ideology and arms support was
provided by foreign countries such as the U.S. ttaterm “civil” is not quite accurate.
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imagination to reality, giving it practical relevance and po#rtt inform place-
making projects” (Herrera 2008, 53, citing Sack 1997, 2003; Tuan 1991, 1992). The
geographic theoretical framework of moral progress holds thatrsima place can
morally progress by increasing their awareness of yealitd appreciation for
diversity. It is based on the idea that humans create and repltaed¢s. | will first
explain Critical Realism, the philosophical tradition from whiclographic moral
progress was developed, then describe how humans make places asnohessbrs
toward progress (place-making), and then apply these concepts to Guatemala.
Critical Realism is a theory and social scientific philosépltiyat advocates
the human ability to reason by stepping outside our viewpoint (andaahkd back
out) as a process of increasing our awareness of reality arglthainawareness to
morally progresS. There is a reality outside of our own perspective, and, as iwe ga
more knowledge about this reality, we come closer to but never deyteow the
truth (which is not ultimately knowable because it is always gingh (Sack 2001).
Critical Realism calls for a mindful interaction of think&ecause no relative opinion
alone holds all the truth and multiple perspectives of realityneeeled to make the
best decisions for a community of people. A principal way that a grbppople can
understand their own culture better- their reality- is by compaii with other
groups’ cultures (Tuan 1991, 103). Moral geographers apply this valaeefsags of

reality) to places, explaining that it involves (Sack 2001, 122)

%6 T read about the philosophical concepts first e by Roy Bhaskar, see Collier, A. 1994,
Critical Realism: An Introduction to Roy BhaskaPkilosophy London and New York: Verso.
"It is a philosophy that falls between empiricisosjivism and post-structuralism/relativism.
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Seeing as completely and publicly as possible how the world and it
parts or places are interrelated... Seeing the world as conypiete!
realistically as we can is a public and democratic eftort possible

only if we can share knowledge and compare views... [it] requires a

complex social apparatus that promotes free and open exchange of

knowledge, and provides everyone with opportunities to expand his or
her horizons.

The value of free and open information must work in conjunction with a
second equally important value, the appreciation for diversity. A phate a
constant flow of information can be overwhelming, and also disorientitige
information is a clutter of unrelated data that make the plaaendefined that it
appears to run in to and out of other places in a way that decveaisty. “We value
a more varied and complex reality than a duller and simpler oaek (&01, 122) so
that the permeability of a place’s boundaries is judged not onlizdvy much it
provides open and free access to information, but also by how mudiouhdary
sustains or limits diversity. Too much secrecy or too much che@ar place-
making produces “...a landscape of disorientation and moral relativieig.i§ so
because autarkic, hegemonic and some places are clearly eviheYoviolate one of
[the criteria of intrinsic judgment] to the point where the otremot offset it,” and
others are clearly good in that they contribute to both aspectsrioSiatjudgment
[valuing diversity and information], most places are ‘morally edix ‘for they
contribute to neither aspect of intrinsic judgment very much’ (gtar 2008, 63,
quoting Sack 1999, 39).

Geographers apply these two values of moral progress to owanhpiace-

making efforts. Yi-Fu Tuan, a Critical Realist geograph@émpl/ defines the
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discipline, “Geography is the study of the earth as the home of pdaplel, 99).
Tuan then goes on to describe how the earth as a home for peopkrad aly
humans who make decisions to change our home based on the meaning we
understand it to have or that we want it to have. This procesaslled “place-
making” and involves three interacting components: nature, sodalors, and
meaning. Robert Sack developed this concept of place-making (witlel#tional

components and loops) to describe the process highlighted by Tuan. See figure below.

MEANING NATURE
Place
Loops
Eiements
SOCIAL
RELATIONS

The loom-like dynamic structure of place (Sack 2001, 109)
As seen in the figure above, nature, social relations and measingpaen together
to form places, which then interact with other places in sp&ttenan beings both
exist in these places that are real and modify them by altering oneremifrthe traits
in the loops. Thus we engage in place-making by altering a loogarsdructing

new places or re-construct existing places by keeping loop compdherdgame as
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possible. When an individual has not stepped out and back in to his or bhes,dut
leaving a place and experiencing a new one with a differentndgnateraction of
the loops, he or she often sees his or her culture as the onlyerdgpties and
enactment of the “real and the good” (the geographic view of thditeepossible)
and continues to reenact it. An option besides leaving a place andtitee is to
learn how to deconstruct one’s culture and place from within, thdtois nature,
social relations, and meaning of a culture create the place in which a person live

Inter-ethnic relations and cultural change occur in place-making, a
furthermore, ethnicity comes from our human activity of place-makirithnic
groups share cultural traits such as food, dress, and music, and @teaterfrom a
specific geographic area, or place. When ethnic groups pointst® ¢aéural aspects
as key indicators of the difference between their human groupratidea’s, placing
thick meaning on specific aspects of nature and social relatiogsathengaging in
place-making. The more aware of their place-making an ethaiggs, the more
they can develop their capacity for imagination and creatiaity] so engage in a
place-making of ethnicity reconstruction to make a betterakfehey conceive of it
(Brown 2008). Dr. Mauricio Herrera (2008, 47, quoting Sack 2001, 114) says that:

As human beings we alter places to make them better, accdaliagr
judgments.

We transform reality and make places in a never-ending plag@ig

process “because we have conceptions of what [reality] ought'.to be

In contrast to other living species, we are aware of this psoaad
reflect upon it through abstract thought and linguistic represengati
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and “h8ave the will to decide and execute what we tbumghtto be the
case™

We use certain criteria to make better moral judgments abaetherior not
place-making is making progress toward the real and the good. Tad® & criteria
are instrumental judgments and intrinsic judgments, detailed byriR8aek in his
geographic theory of morality (1997, 1999, 2003). Instrumental judgments look at
whether or not people are successful in meeting their goalsplacea. If rules and
boundaries of the place help the place’s project, then they are Sutcasd
desirable. However, a place’s project may be inward focused aradlyrelativistic.
Therefore, intrinsic judgments must be used as well to deterrhitie iplace is
making progress toward the real and the good, which is for all pedpleinsic
judgments include values of truth, justice, and the natural that ajastatliant on
numbers and statistics, though they may be one of various ways tateabr
denounce reality. These intrinsic judgments, though present, anedeitéed in the
natural sciences, business world, and similar areas thause@drderived from facts
in isolated experiments.

“In opposition to this trend, scholars writing from critical-isaktand

points argue that effective social critique needs to acknowlege [

make explicit] its often hidden or repressed premise — that its

evaluations of practices imply a conception of human flourishing

[human suffering, the good, and the undesirable]’ (Sayer 2007, 25).

Truth, justice and the natural are non-relative qualities thatbe used to

intrinsically judge a project’s purposes and goals in any and g@lacg. As Dr. J.

8 This assertion holds to the extent that we asghere is an essential self but “only in the sehse t
there is a morally responsible agent who can reasdrexercise free will”; but all other aspectshef
self are assumed to be contingent (Sack 2001a4)p.11
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Chris Brown (2008) described, they are moral cognates of meaningl saations,
and nature, respectively. They discourage decision-making babeth self-interest
and encourage decision-making that creates a more varied and gdddfav all
(Sack 2001). If a place reveals the truth about reality throsgirejects’ meanings,
then it helps us better envision and strive for the real and good knrowiedge of
reality is incomplete and fallible, so discovering (and revgalitruth is not
completely attainable by one person, and thus multiple perspectivesaniings are
needed to understand the truth a place is projecting.

Justice, in this theoretical framework, is a result of all pebpling as much
open access to information as possible so that awareness is doninawaased and
the strive to work for the real and the good therein increaShgstice concerns our
obligations to increase the awareness of all others” (Sack 1999]t4€)also about
“understanding the consequences of our actions so that we can act ibdg o
not diminish the chances for ourselves and others to see and move toevaral iand
the good” (ibid., 40). Human suffering caused by poverty, malnutritioeasés and
violence “diminishes our humanity; it narrows our world and prevent$ram
thinking and reasoning to our fullest potential” (ibid., 40). Thus placeseahenan
suffering flourishes can be judged as limiting the real andgtied, and social
relations that contribute to it can be judged as bad. The ngtakbiy is taking in to
account the non-relative existence of nature in our world, parthichvare modified
by humans (into building materials and entertainment products, ett.parts of

which are not fully controlled by humans (evapotranspiration, reproduatiorsect
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life, etc). That latter's abundance and life-giving qualities melnus to appreciate
diversity and imitate it. If we imitate this gift-givinguality, we work to sustain
nature not only for ourselves but for others around the world and for future
generations to come.

In order for our actions to improve a place, we must increasawareness of
the qualities of judging moral progress (truth, justice, the njfumatl how to be
agents toward those goals. The more we become aware of our humey age of
the possibilities to use that agency to change places, theweoage compelled to
think and act reflectively. Reflective thinking prepares us byeéduce[ing] illusion
and changling] people’s perceptions of what is possible so that tnegmange their
reality” (Lawson and Staeheli 1991, 233). Structures and institutifiae actively
define meanings of places for us, seemingly taking away our yagecalternative
loop components. However, creating another reality (hopefully Igsessve and
absolutist) is possible when we deepen our understandings of rsatcied,relations,
and meaning, and then engage in altering those very partscefmkking to make
better places. “This is the essence upon which the emancipatory gioredective
thinking is sustained and it is often portrayed as the ultimataiment and goal of
human development” (Herrera 2008, 74; referencing Freire 1970; hooks 1994; Sen
1999)*° As we become more aware of our human agency and the effassingf

that agency in the places we inhabit, we can learn how the consesgugnour

% This also constitutes the grounds for the justifim of moral critique and hope for moral
improvement (see Sack 1999, 38).
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actions in one place have consequences and change other placesichéar. a
Additionally, as our understanding of the complexity of making @®tssfor moral
progress grows, we can make better decisions with that awareh@ss.we should
engage in place-making that actively supports projects thatteaigur awareness of
reality, various understandings of that reality, and alternate possth{i8ack 1999).
In the case of the Guatemala, a major place-remaking effourred during
the Peace Process and afterward. The State, local organizatmoheternational
interest groups worked toward visible reconstruction of the natoaial relations,
and meanings of life in Guatemala with a goal of progresaway from civil war
and human suffering and toward peace and stability. Accordingat&’sStwo
necessary conditions for moral progress, free and open acces®noaitidn so
reality can be seen, and value placed on a more varied and caoegdlgxinstead of
a simpler one (2001, 122), to increase moral progress in Guatemateeedenore
information about Guatemalan reality and we need to become mone afla
misconstrued reality. In the social relations loop, thereng losv awareness of the
non-Maya and non-Ladino ethnic groups and minimal (if not fake) appacitr
the diversity they bring to the country. The mixed indigenous and ASoeteled
ethnic identity of the Garinagu, as well as cultural diffeesnfrom the rest of the
population, brings variety and complexity to the citizenry of Guat@niaktead of
being accurately recognized as members of a nation that declaresultusli values,
the Garifuna community faces limited rhetorical inclusion in thional discourse

and political exclusion in the laws, which limits justice. In tla¢ure loop, increased
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industrialization through mega-projects (such as Canadian gathgnand the
construction of dams) is damaging biodiversity while failing to proe@munities
with decent jobs, health options, and respect (Rodriguez 2008). Those in powe
thread and rethread the meaning loop that paints multicultural nedisberand
unsustainable Western lifestyle as progress. Other intdipret®f nature and social
relations have been denied, silenced, and threatened by theynaifithinternational
corporations, but alternative meanings are still expressed by Wusaesist (see
Epilogue about the America’s Social Forum).

| argue that to make Guatemala a better place, or nation, thasarge of
creating laws concerning citizens’ rights and those in chargailadral education
should value all the ethnic groups living in Guatemala and more éelgudiscuss
their cultural attributes. We also need to determine what padwerfsity contribute
to a healthy State and which parts do not. Valuing diversity doesi@at valuing
all diversity, because a variance which leads to harmful déstius not a valuable
variance and does automatically lead to moral progress. Thusnweate intrinsic
judgments that some places of diversity, such as places of taridréemicide, are
bad and should not exi&t.

At the same time, we cannot create stagnant definitions dfattheor of the
good and the real because it would constrict reality. This is caube the real and
the good are seen as attractive and compelling but also as Infea@plex and

forever receding horizons. Geographer Robert Sack defines trueegsogs a

30 After the Peace Accords of 1996, massive violénd@uatemala diminished, but the struggles to
shape a national identity did not, and femicideihasased.
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directional growth toward inclusion and universal love, and Yi-Fu Tuandigigy,
food security, and valuing the arts over a “splendid materididiv{@8ack 2002, 81).
Living sustainably and healthily leads to civility and food seéguso we can also
include these in the description of attaining moral progressvilit€iexcludes
violence and war, which are fueled by and result in a lack of knowladge
appreciation/respect for another's culture, and inequality (in trasnework
understood as the exclusion of certain groups of people from experieheimgal
and good experienced by others).

When we look at cultural identity traits of Guatemalan ethnic graupscan
analyze them in terms of helping to produce moral progress or ot example,
religion and spirituality are often labeled as the aspects afirallidentity that
produce morality, but it is not bound to the typical associations oteGada’s
religious life: Catholic, Pentecostal, and Presbyterian charabrein the Garifuna
culture,diiguig®. Spirituality is a practice of reflection of human existefreav we
relate to other people and the earth) in a ptacgypically, people who say they are
not spiritual mean they do not go to a specific designated fdaceflection on their
human existence, but may still participate in a process @fctefh and interpretation
of our complex existence. Progress comes through religion amdagy when the
codes are not absolutist or relativistic but based on reality. $eligion or

spirituality that increases diversity, balanced with free apkn access to

3L places of Garifuna worship.
32 Critical realism is thus kind of like religion, @stianity or Buddhism or atheism, with beliefs abo
how to interpret and act in the world around us.
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information, could lead to moral progress if it also maintains qualities of trutitgjus
and the natural.

Because learning from one another is a primary way weaserknowledge
and value diversity, in this thesis | focus on analyzing someeolvtys the Garinagu
and their identity within Guatemala have and potentially could play a radeahand
national place-making efforts for progress. Place-making the Garifuna
communities of Livingston and Puerto Barrios has its own interagtnd places
within these communities have their own meanings), and these uniqus ptadd
have a thicker interaction with the rest of Guatemala. Therggbig theory of
morality “focuses on human awareness because it sees ew@Vaigble suffering as
a consequence of human ignorance (lack of awareness). According wethj ‘we
kill others, treat them unjustly, humiliate them and take athayr dignity, and [...]
degrade nature’ precisely because we do not fully understand wizaeweing (and
its consequences)” (Herrera 2008, 74, quoting Sack 1999, 40). | seek to make you a
a reader aware of my perspective of reality so that wealk@amgage in better place-

making near and afar.

C. Recent Attempted Acts of Progressin Guatemala

My task in this section is to uncover the ways in which pregneas
attempted so that you and | can become more aware of the Glzateraality.
Throughout the Peace Process and after, government entities and gamezations
have acted intentionally in Guatemala through place-making prajectempt to

improve the national place. While diversity has been touted dsuh®f the nation,
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exclusive dichotomies have been constructed around two ethnicitiesnggodrers.
While increasing open and free information in some areas, the I&tatéimited
information in others. Both exclusive dichotomies and limited infoonadre likely
to limit the real and the good. | dissect these attemptsiby tlse criteria of moral
progress and by looking at the weavings of the loops of nature, sele@bns, and
meaning, which vary in visible strength depending on the place. Biegall play a
role in all places, | use an example to illustrate each loopingtawith social
relations.

In the law, the need to improve social relations and the qualitysti€e are
most prevalent. In the symbols and false images, misconstruedngeame most
obvious. In bioreserves, the value of nature and the natural provitkss start for
the deconstruction of a place-making project. Overall, the St&eatemala has not
been assessed as making progress according to standard meAsucgding to the
table below, political corruption is perceived as high and right®ws Since the
press is not free to report the truth, | chose to find additiongb@erses to increase
my awareness of Guatemala’s reality. | searched independedia such as
indymedia.org, upsidedownworld.org, mimundo.org, and indigenous organizations

and interviewees.

Title of index Year | Rating | Classification| Scale Orgnization
Corruption 2003 | 2.2 Corrupt 0 Corrupt — 10 Clean| Transparency
Perception 2004 | 4 Partly Free 1 Free — 7 Least Free Int'l

Political Rights 2004 | 4 Partly Free 1 Free — 7 Least Free Freedom House
Civil Liberties 2004 | 62 Not Free 0 Free — 100 Least | Freedom House
Freedom of Press Free Freedom House

(Ignosh and Kilgore 2005, Table 2.1. Corruption and civil freedoms.)
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Also, while international favor was a subtext of the Peace Wsco
international involvement in place-making has not always been honggéci&lly in
the areas of health and education improvement, corruption has beenrir@galesh
and Kilgore 2005, 20):

Though many international donors’ intentions are noble, in many

instances the money they contribute is poorly managed. In fact,

frequently million-dollar projects lack a substantial verifioati
component. This irresponsibility on the part of international donor
agencies has created a climate for corruption to excel. Cannupti

these large-scale projects takes on many forms. Often pulbbalsff

are bribed, kickbacks are routine, project bids are noncompetitive or

costs over inflated.

While | critique international involvement in place-making prgeict the
nation of Guatemala, and point to the flaws in in the results of bezali
projects, my principle argument is not against a specific philos{gplch as
neoliberalism as an economic practice) or people (such as peopletie

United States). | do critique the ways in which some philosophies of progress,

as demonstrated here, consistently lack truth, justice, and the natural.

1. The Law Strengthened Dichotomies

The (mostly Ladino controlled) State worked to produce reconotfiatiy
creating laws that recognized the rights of the Maya. ®&a&heder, Latin
Americanist at the University of London, affirms that State gowent, and
specifically its law-making processes, is a central rdainthe unending formation of

the nation of Guatemala:
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During periods of political transition a range of actors, including
domestic elites, international donors, and intergovernmental
institutions, and political and social movements attempt to advance
different and often competing visions of the state, governance, and
citizenship. The state itself can usefully be analyzed asriassof
institutions and sites where conflicts over power are constantly
negotiated from above and below. One of the primary sites of
engagement where such different imaginaries and political js@ee
contested from the top down and the bottom up is the law. This is
because the law is central to claiming rights and enforcingatitdns.

(204)

To make Guatemala a truly democratic and multicultural natidn¢hwis
cited again and again as a principle goal of the Peace Probes&atinagu’s
existence and rights to their cultural identity should be recognietected, and
practiced under the law. Only through increasing awareness aboutlityeofezthnic
groups in Guatemala can discourse become genuinely inclusivae csesps
necessary to improve inter-ethnic relations, combat racismukintately become
truly multicultural. Though a small percentage of the population tEale)> the
Garinagu are different from other indigenous groups and add diveasity
complexity to Guatemala’s reality. Linguistically theathagu are identified as a
separate, localized population by the Guatemalan census. Howeviee, mattonal

political realm, their culture, though incredibly different, is nftdended into one of

the two dominant ethnicities in discourse on race and culture (Anderson 2002, 92).

% See Table of ethnic percent, taken from the natioensus of 2002 (Guatemala Instituto Nacional
de Estadistica, 31). Numbers probably vary fromsasrigures, as accurate reporting is difficul an
most scholarship cites the Maya population to lo@rd 60% and the Ladino population around 39%
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Ethnicity # % of Total
Ladina/o 6,750,170| 60.09
Maya 4,411,964 | 39.3
Xinka 16,214 0.001
Garinagu 5,040 0.0004
Other 53,808 0.005
TOTAL 11,237,196 100%

Population of Guatemala, 2002 (Censo)

The proposed laws of the Peace Process 1994-1996 and the international
support of the indigenous people acknowledged a more varied and complgxofeal
Guatemala by incorporating indigenous rights, but they left asidall complexity
by failing to address the Garifuna (and Xinka) culture. A stethéndirection of
progress, these laws could have gone further to raise awadnies Guatemalan
reality. | critique in order to raise awareness, in accotd what geographer Andrew
Sayer believes regarding what theorists Habermas and Apel[adly,criticism
presupposes the possibility of a better life” (cited in 2002, 172).

This section will address two documents that were produced durifRptoe
Process, through which the national discourse was “lasting pdaoeigh
multicultural equality and democracy.” Rachel Sieder ascrifngsh progress to this
process:

The peace settlement also mapped out a radical agenda, which aimed

to include Guatemala’s 60 percent indigenous population, historically

subject to discrimination, socioeconomic exploitation, and political
marginalization, in a new nation-building project. In spite of a deep
rooted legacy of racism, by the late 1990s internationalized sright

thinking’ had become part of the dominant idiom of political reform in
Guatemala. (2001, 205)
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As Sieder discusses the democratic transition that took placel®érmto 1996, she
praises the recognition of “Mayan values” and cites the paraMayovement as the
key group to lead the state out of its exclusionary nature. Slsetlca proposed
“customary law” giving legal rights to the indigenous through the pagoeements
“radical” (211) and says theefensoria Mayareferred to call it “Mayan law” (213).
What would be truly radical would be to address issues of ramshdiscrimination
against the Garinagu through the law and to consider how applying fMayé to
indigenous communities uniformly excludes the African roots of tixednculture of
the Garinagu.

This semi-radical discourse fabricated a sense of Garimagusion in
national politics and rights under the category of “indigenous,” but undeerc
examination of written works, it becomes apparent that actuafu@arculture and
identity are not accurately recognized nor protected. As Gerifario Ellington
said, “It is also evident that the situation has gone to thene&tre separating the
Garifunas from the national process, as if their abduction weredditian to
geographical, also existential” (Solares 1993, 40).

In Guatemala, Memoria del Silenéfo the Report of the Commission for
Historical Explanation gave conclusions and recommendations about ttesr@lemn
civil war in 1999, three years after the signing of the Peacerdls. The Garinagu’s
suffering was not acknowledged in what is viewed nationally anchetienally as a

“Maya-Ladino” conflict. The prologue began with:

34 Guatemala, Memory of Silence

47



Guatemala is a country of contrasts and contradictions. Situatied in
middle of the American continent, bathed by the waters of the
Caribbean and the Pacific, its inhabitants live in a multiethnic,
pluricultural and multilingual nation, in a state which emerged from

the triumph of liberal forces in Central America. (Guatemala)

The authors listened to thousands of testimonies and read thousands of decument
yet nowhere in the document are the effects of the civil wahemon-Maya and
non-Ladina/o community discussed. The civil war did cause economic and
sociopolitical problems in Livingston (Anderson 2002, 26). Not once anywhéehe i
document does “Garifuna,” “Garinagu,” or “Livingston,” appear. Evethesection

titted “Recommendations” that includes the sub-sections V. “Meagarstrengthen

the democratic process” and VI. “Other recommendations to promote [zewl
national harmony,” the Garinagu and the progress of their comesiron the
northern coast are ignored.

Shortly after the Report was released, another collecti@nmendation to
improve the Guatemalan socio-political situation was produced. To @dheycde
los Pueblos Maya, Garifuna y XinkaLaw of the Maya, Garifuna, and Xinka
Peoples,” from here on referred to“dsey’ ), 400 indigenous organizations worked
together in regional meetings from 1993 t01996 to propose 113 artichesdme
law. While the laws were a step at building indigenous solidanty awareness of
Garifuna culture, the articles protected considerably more Mawyéural practices

than Garifuna cultural practices. Alliances between the indigenaya Mnd the

Garinagu led to initial Garifuna participation in the Peace&3s (Anderson 2002,
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89). Because of Garifuna and Xinka participation in the Peace Preogass renamed
the Pan-Mayan movement “pan-indigenous.”

Renaming movements, however, does not reveal the true diversity of
Guatemalan cultures or literally include them. The proposedrepetitively use the
name, “...the Maya, Xinka, and Garifuna Peoples” (here on “the PepplEsé
phrasing sounds inclusive, but it becomes rhetoric when the laws ooyoter
indigenous rights that are centered on Mayan culture. Therephe¢hara of articles
that use just the word “Maya” in reference to a right specifically deswreithé Maya.

No articles focus specifically on Garifuna needs or rights.

In 1985 the Constitution, under Article 70, gave the indigenous people the
right to make laws and guaranteed them four main areas of rights (Ley 1997, 13):

1. Protection for indigenous life: traditions, social organizations, dress

for men and women, languages.

2. Protection of land, and cooperative agriculture.

3. Provide state land to indigenous communities for their own

development.

4. Protection and legislation of safety, health, and just salaries.

The Ley adds that the Peoples have been marginalized by the law and their
participation in governing the state has been minimized as & oésliscrimination.
Jesus “Chucho” Garcia and James Early reflect on the rabanstintertwined with
discrimination against afro-descendents participating in pdlpicecesses throughout
Latin America:

Yet a gap in racial consciousness and political analysis, distlybing

displayed by many progressive activists and political parires

Venezuela and throughout Latin America, continues to highlight

Indigenous communities and avoids addressing needs and aspirations
of Afro-Descendant communities. (2005, 52)
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Mayan culture is promoted in articles that address indigenous, desgect for the
elderly, and protection of agriculture. Garifuna culture could benpted by articles
that address the rights to international community, respect forewsnteadership
roles, and the protection of fishing. Garifuna community organiaessprimarily
women, and their social networks were international in scope, beteausklackness
weaves a wider net of solidarity than their indigenous roots couldrnvthe national
Guatemalan context (Anderson 2002, 35). To protect the rights touGaitdentity
and culture, there should be an article that protects transnataergities and
alliances.

Chapter 1l in the Ley details the rights of the Peoples tbocpzate in state
institutions. Article 15 lists requisites for elected officiaad the second item is “of
Maya, Garifuna, or Xinka decent™” The geographical distance from the Garifuna
homeland to the capital and how the transportation of resources isalepeeeded
is not addressed. The national legal system is centralizedgit efforts have been
made to decentralize it), and this creates unequal accesge@asvernment (Sieder
2001, 211). Under Article 41, “USE OF THE MAYAN LANGUAGES,” public
service personnel are required to speak native languages (23)dd¥sthis article
say “Mayan languages” instead of the common “Maya, Xinka, andu@at phrase?
Article 49, “ACADEMY OF MAYAN LANGUAGES IN GUATEMALA,” calls for

the organization of appropriate forms of the Peoples’ cultural &édocand promote

% In a Ladino-run state, this is a step toward pregr&ut does it discriminate against the other
ethnicities living in Livingston, such as the Cléreand the Kuli? How might focusing on getting
these dominated ethnic groups into power at thematlevel ignore other members of the
community?
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the development of the Xinka and Garifuna Academies (25). Finamupabd for

Garifuna culture, however, is lacking; Article 52 calls for 6%the state’s general
budget to go to the Mayan University to support Mayan culture, but nonp@fcthe

budget is demanded for Garifuna education to help preserve theuaf@gan
integral part of their cultural identity.

Chapter VIII, “Work,” includes articles that guarantee rigbtshe Peoples
regarding working conditions and access to jobs. Article 67 titesholy days for
the Maya, which have to be paid holidays (28), but there is no grédaining to the
celebrations or holidays of the Garindyurhe diversity of indigenous spirituality is
not recognized. Articles 69 and 70 require safety measures foulagral workers
but not the right to fish or the protection of waters. Why is gaidtile fishing, an
important part of cultural identity in the Garifuna community, not askéé?
ONEGUA (Black Guatemalans Organization) believes that cultsualival is of
utmost importance, and survival requires the right of Garinagu to workevéareal
how they want, whether it seems traditional or modern (Solares 1993, 82).

Chapter X on the economy contains Article 86 that prohibits the éxiboi
of cultural symbols, dress, and sacred places. What about prohibitiaploitaion
of skin color? Since the Maya and Ladina/o populations share phenotypes,
indigenous dress and other visible cultural markers are protectednirense. But

dark Garifuna skin color is not protected from exploitation but raiked to attract

% These could include the John Canoe, November 28uBa Settlement Day, and diigiis.
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tourists. The 1980s and 90s saw a rise in the numimapitalefiod’ who traveled to
Livingston as vacationers (Anderson 2002, 10). At the same time, inbeala
tourism was increasing. Article 87 did propose that the profits ofstougo back to
the communities, and that the Peoples be allowed to participabe iGuatemalan
Tourism Institute. Currently, however, the Caribbean coast is aske@ron the
Institute’s website in ways that fail to reveal the complexit Garifuna cultural
identity (Instituto 2007).

The fake inclusion in the laws was apparent to the GarinaguEGDM
withdrew from the Joint Commissions of the Peace Process bgu=ade continued
to say that the day had come for the Garinagu’s voice and \asidndentity to be
made known to the rest of Guatemala, but after two years nidu@ie continued to be
used without sincere support in political documents (Anderson 2002, 28). The
Garifuna people felt that the “chorus of Maya, Xinka, Garifunas waname only
and did not accurately represent their indigeneity (3). Andersonsatigaethis new
and sudden use of their name as a part of the multiculturalcstae about through
the use of their blackness and indigenousness, but it failed to rezdlyeifact that
they were both black and indigenous at the same time (4). Artibbt support
Garifuna political participation, language, lifestyle, and egualitskin color would
make this document more multicultural as it claims to be, amebuld be a step
toward breaking the dualist thinking. Similarly, laws that add@msfuna rights in

the context of rights that support the true diversity of cultuaesl their

37 people from the capital
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interdependence, while recognizing there are judgments to be lmaatendich parts
of cultures will best contribute to sustainability, food securitglthe etc., would be
better for moral progress. There is an interconnected lack of valuingtihhélack of
information about the Garinagu), justice (eg. no financial suppothéir language),
and the natural (no protection of fishing waters).

Besides binding legal documents, the Guatemalans have also knokeé
symbols to portray and foment progress in the nation. Just aswviisewere an
attempt to build justice and equality, the national symbols employed by thev8tate
are an attempt to promote a specific meaning and reveal the dbatit the
Guatemalan nation. However, as seen in the next section, ribdycpd more false

images than truth.

2. Symbols Influenced False Images

Because they are powerful employers of meaning, symbols caureily
what may take a long time to reveal about the truth through othensysuch as
dialogue. Benedict Anderson (1991)/mmagined Communitiegxplains that nations
portray themselves through symbols and use the symbols to Beengational
identification. In Guatemala, the Ladina/os have been working on dimplete
conquest of the indigenous for centuri®but the pan-Mayanists have recently begun
to unite in opposition to colonization with their own national imagesMaga and

Ladina/o Guatemalans compete to define the national identity,usacbthno-sexual

3 For some Ladina/os, conquest would involve oldtien of Mayan culture. For others, it is the
genocide of the Maya people.
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images to foster an imaginary identification with their reepe@eoples. On both
sides elite men have been the principal actors in nationalstulge. As men of
different ethnic groups behold their women, the “other” women, and therotheas

gendered, sexual tools for construction, they build their masculimeicetision of

nationalisn®>

In this vision, the Garinagu are excluded from national pladerga The
Garinagu could use their own cultural symbols to break the dichotomgadahtb the
diversity of Guatemala. Their symbols could reflect both theircAh descent and
their matrifocality’® The Garinagu have a matrifocal culture in which the women are
respected as the heads of households and often lead in community orgavizathg
is different from the typical complimentary familial sttue of the Maya and the
patriarchal structure of the Ladina/os. In this sectioescdbe the State symbols and
images in usghen in Chapter Il section C3 | explore some options for the Garjnag
such as promoting the African based-drum and the flag.

Benedict Anderson (1991), imagined Communitieexplained how nations
are constantly reinventing themselves through symbols. Ladino®ikcté official
state symbols, and | will describe three national symbols #fkgct the Ladino-
controlled nation’s view of the ethnic other. First, Tecin Uman wikya man

who fought against the Spanish conquistador Pedro Alvarado in the 150@ht(\Wr

39 For more information on how Ladinas’ sexuality#ed, see Najera, Luna (198)gendering
ethnicity: the economy of female virginity and Gamaalan nationalism.

0 Even feminist anthropologists fail to include Gama women, such as their absence in Berger’s
2006 revolutionary boolGuatemaltecas.
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1992). Alvarado defeated Uman, and the Annals of the Kagctlilsalg, “And he
told his soldiers then that he had never seen an Indian so galldotdlyp and so
bedecked in such beautiful quetzal plumes, ... nor in any part of tliemside had
conquered” (Wright 1992, 57). Then Uman, a Maya defeated by the wiaite
becomes the National Hero of the national symbols (Standford 20@Hrol
Hendrickson points out that in his praise there is a failure to ad&dges the
subordination of indigenous cultures through his defeat (80). See figne, lze
banknote of Guatemala that bears his face and the Quetzal, ihreahbtrd. Note
that the bill is worth .5 Quetzals (1Q = ~$.13 USD), which is halhef principal
monetary unit. One Quetzal can buy you a trinket at the marlaipiece of bread,
but you need several 10 Quetzals bills made in 2003 bearing Genaredd@s’
slender (Whiter) face and the national assembly to buy a pahlo#s or (Western)

ice cream.

“1 The Annals are a historical record of the Kaqdhikaya and are currently stored at the Univ. of
Pennsylvania.
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Tectn Uman (Source: Banknotes.com, Guatemala 2006)

Second, in 1934 the national flower was declared the “Monja blanca,” or
“white nun,” by General Jorge | (Standford 2006). It is saigywmbolize peace,
beauty, and art. The idea that the “white nun” captures these paaitivelesired
attributes leaves one to question what attributes are in turg bepressed about the
non-Catholic and non-white Maya. One could also ask what a nun wouldergpres
for a Maya or Garifuna person.

Third, multiculturalism is presented as a goal of the Guatemedéion with
the 1999 approval of the marimba as another national symbol. Saidvi® iarr
Guatemala with enslaved people from Africa, the xylophone-like insintinvas
adopted by the Maya in the 1500s (see figure below). The onlyersrof congress

that did not support its approval were those from the Guatemalan RepuBhant
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(FRG), a white political group closely linked to the military (Laaiad Espada 1999).
Myriam Larra and Alberto Ramirez Espada, writers for Guata’s major
newspaper “Prensa Libre,” point out that by approving the marimlitaeasational
instrument, the mostly Ladino congress appeared to be respectingylam Rulture
but avoiding placing national pride on a more ethnically Mayan instrususft as
the chirimia, a flute/clarinet-like instrument. Additionally tlviall the cultural uses

of the marimba, it may be a symbol more of mestizaje tham gpecific cultural

group.

The marimba inside the Livingston tourism shop (my photo, 2007).
The authentic Mayan dress is an unofficial symbol of the nation,ipaihc

employed by the state when useful in tourism or appeasing theanomal
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community. Philip Diloria (1998) calls the use of native symbokhénconstruction

of a nation by non-indigenous nationalists a grown-up version of the <lgédhe
“playing Indian” (in Nagel 2003, 157}. “Playing Indian” can create a false image of
inclusiveness, while at the same time, decrease lifestylesdixe For example, the
government and some non-profit organizations have supported diversification of
hand-woven objects for sale to foreign markets (Fischer and ldksadn 2002, 120).
They are encouraging the Maya to modernize their culture throodemmizing their
crafts, such as the weaving of cell phone holders. When Pope Johh WAsitied
Guatemala in 2001, Ladino president Alfonso Portillo of Guatemalaembexs
children dressed in Mayan clothing. These children were his own, White kids.

While countless indigenous people were outraged by this act, some do
advocate the use of dress as a cultural symbol if used appriyprigtietor Montejo
(1997), a Guatemalan pan-Mayanist, said that Guatemalan nat®nshisuld
proclaim their nation through Maya elements and symbols. One omtist
important identification of Mayan culture is the women'’s dressfrije. Thetraje
has two parts: a hand-woven, colorful shirt and a colorful, machine-wskien
Each community has their own color patterns, so women are idéridifieommunity
in their dress. Men used to wear hand-woven clothes as weholwuthe majority
dress in Ladino/Western clothes. In interviews conducted by Edwadnddher and

Carol Hendrickson, Mayan men explained that the wonteajs was more beautiful

“2 Research could be done to see if Garifuna chiltjrlaty Indian” or if their neighboring Kekchies
“play Garifuna?”
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and that women deal less with Ladina/o national agents and thiesaiéeély to be
criticized for wearing native dress. One man admitt8dn“mas valiente®’ (116).
Maya men pressure Maya women to reproduce their ethnic commuraties

only through dress, but also through language and sexual reproductidmn.M8yd
women and Ladinas’ sexuality has been portrayed in inaccurate toajester
identification of a unified, homogenous Guatemalan nation. In pan-Mayattisre
exists the rhetoric of gender equality, but emphasis is placed amploetance of
women'’s childrearing and tortilla-making (Rubin 2004, 132). This viewewfder
roles could go back to pre-conquest Maya complementarism, but Caitbl sex@s it
linked to men’s view of women’s nationalist duties. She argoats gost-colonial
indigenous societies adopted the Western view of nationalism, littkisg the
inheritance of culture to women (55). Starting in the 1980s withrdegtion of the
Academy of Mayan Languages of Guatemala, elite Maya men bere successful
in the building of Mayan languages and schools that focus on a unifieal ddéyre,
not political autonomy or economic rights (Rubin 2004, 110-122). Outsideesé t
few schools, the women are charged with speaking the mother tosguel(as how
to cook and weave) and passing it to the children (Smith 1991, 63). ivayaften
speak Spanish because they work more outside the home with otheshSypeakers
(source Stolen Cont Life of our Language). Partha Chattégdieves that the
colonized, in their efforts to throw off the political and cultural céthes of their

colonizers, adopt a Western nationalist discourse by homogenizingpii@sentation

“3Women are braver than men.
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of their own culture (Smith 1991, 54). We see these post-coloniajjebatarting to
take place within local Maya communities as the nationalistMaya community
utilizes them to strengthen a larger group identity that sometmaades or falsely
includes the Garinagu.

There are clear examples of how the neoliberal multicultuedk $ells and
profits from applying diverse and inclusive meanings to the Statewnbols and
images. By projecting a historic Mayan masculinity, @ern female sexuality, and
inclusion of Garifuna blackness to the international scene, thel8tatgs in tourists
and their capital. The state of Guatemala has a tourismitevebaintained by the
Guatemalan National Tourist Institute (INGUAT) that selladibn” heritage by
publicizing the Guatemalan nation as a historically indigenous natidrne
government is trying to connect a historical Mayan identity tmr@emporary, re-
invented one in order to sell “Mayan” culture (Handy 2002, 37, and Figdg2,
29). The link “About us” reads (Tourismo 2007):

“WHO WE ARE”

Our vision: Uniting cultures through sports and tourism while

respecting cultural  and historical values.

Mission: Is to promote enthusiasm about Guatemala's unimaginable

sights and cultures utilizing no trace and minimal impact travel

techniques and are  committed to supporting conservation efforts
and providing long term benefits to the communities where we
travel within the Mayan World—  “OUR  WORLD IS THE

MAYAN WORLD”.

It does not say “Our World is Half Mayan,” though it does adwerien-Mayan

cultural traits of golf, Hooters restaurant, and other non-Mayanisg@vents. Are
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the Ladinos admitting they, too, are part Maya? Or that theyadra part of but own
the Mayan world?
The website boasts a five-sport event called the Maya Challefige®smo

2007). Biking, kayaking, and rappelling are all purportedly assstmaith Mayan

athletic ability (see figure below).

The Maya Challenge (Source: Tourismo 2007)

It takes place at Tikal, an archeological site of an andwayan ballgame.
The top of the page encourages: “Say no to Racism,” but | wouldfidehtihe male
contestants (who have to pay exclusionary prices to compete) as White. afjeeaim
white men competing in a “Maya Challenge” constructs a natideatity of white,
modernized people with indigenous strength and vigor. The Maya Ch&lesdar
white men to compete in events that make them feel as strahgadiant as the
indigenous people “once were.” The Guatemalan government tourigor $®c

portraying an image of masculine athletic ability to selirtbegent to Ladina/os and
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international consumers. Yet Maya men still exist, and thougph dahe not seen
rappelling the walls of Tikal, their abilities and disabilitaee real and not imagined.
In a list of acts that lead to disqualification in the event, nunifee ironically
states: “Littering or disrepect [sic] towards cultures, monuments ancejungl

Misconstrued reality is also present in the way INGUAT prodadeistorical
view of the Caribbean coast that is full of adventure. “Boats toggods from
Europe and the United States and those goods attracted enough "'pivatethe
government built the San Felipe castle to choke off piracy.” Besidmtioning the
pirates and the “centuries ago” Garifuna arrival, the websy lgde else about the
actual culture of the people. This indicates again that the fBtdtdes the Garifuna
name for profit and the appearance of neoliberal multiculturalisnisindt actually
conerned about the realities of their culture.

Through use of the unofficial national symbol of dress, Ladinas also
misconstrue reality by “playing Indian” and profit successpageants. Miss
Guatemala has interpreted Maya women’s “otherness” as bBexewabtic but
domesticated, as is desired in the Miss Universe pageant (Bamstr 1999). The
image of Miss Guatemala shapes the international view ole@adan identity. Miss
Guatemala is almost always Ladina and almost always Wisaya dress in the Miss
Universe pageant (Fischer and Hendrickson 2002, 29). In 1975, a White Miss
Guatemala won the national costume division of Miss Universe ngearone of the
Mayantrajes (Hendrickson 1995, 81). The indigenous dress was undervalued in a

local 1970’s pageant when the indigenous queen of a small Mayan comnvasit
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given 50 Quetzals to buy hemje**, while the Ladina queen received 100Q to buy
her Western formal (81). Use of the natural (the dress)etate inaccurate meaning

(indigeneity) which results in social relations that lack jesiscrepeated and repeated
in Guatemala place-making.

In 2006, the Miss Guatemala contestant in the Miss Universe Pagaant
blonde, thin, and open to conquest (Universe). When non-indigenous people “play
Indian” by appropriating indigenous culture, it is not always atelyraeconstructed.
Like young U.S. children who tie feathers to their head and rejpeatdrd, “How,”
Ladina/os appropriate indigenous culture. Though incredibly dissindathe
traditionaltraje, Miss Guatemala’s national costume outfit is colorful and faatth
(see figure below). The plumes of the Quetzal, once having detdhsteadmired
indigenous leader Tecun Uman and now contribute to the beauty of itweahaird,
are revered in Mayan culture. Here, they accent JackelinnaiRiscseductively
naked body. Her arms are chained and weighted down, but she is snuiliige
many Guatemalans, she is also very slender, which is likelgtteampt to appear
modern. Thinness is a major part of the construction of Westerinifety (Banet-

Weiser 1999, 66).

* Thetraje is a colorful top woven on a loom paired with actiae-woven skirt.
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Jackelinneiinini, Mis Guaeala 2006 (Source: Miss Universe 2006)

In addition to modernity, the image of multiculturalism is also preseattdtet
international community through the Miss Universe Pageant. In dgeapt, the
West is perceived as the leader of womanhood. When India won théJMissse
(and World) pageant in 1994, it was said that their country was no lagging
behind” (Banet-Weiser 1999, 187). Though there has never been a Ways
Guatemala, the nation did show its multiculturality when ManeaiNerborn became
Miss Guatemala in 2004 (see figure below). From the Caribbean, dcdack and
beautiful, she is not the “Mayan” seductress open for conquest, buédliasghite
and pearls. Her dress displays the “exotic yet respectablétyotihat is desired in
pageants according Banet-WeisefBe Most Beautiful Gir(192). Banet-Weiser
argues that virgin status receives sexual respectability, amsbnider whether

Weatherborn is dressed in white because it is a great conmgléméner deeply
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pigmented complexion, or because as a “black” she needs a whidamsnbolize
virginity to appear respectable.Guatemala appeared very multicultural to the
international community when Weatherborn responded to a question duriNtisthe
Universe pageant, “Name one person, other than your parents, whadhag maost
influence on your life. Why?” She acknowledged the present-dayeegestof
“natives” and emphasized increasingly modernizing women by amger
“Rigoberta Menchu because she won the Nobel Peace Prizpettréer for fighting

for the rights of the native people in my country” (Miss Universe 2005 Hot Gallery).

Marva Weatherborn, Miss Guatemala 2004 (Source:123India.Santabanta.com)
These attempts to project a modern and yet multicultural imatyes ofation

through symbols is one way the State is trying to create t“wthemeans to be

“5 Heterosexuality can also be vital. In 1983 thst folack Miss USA, Vanessa Williams, lost her
crown for posing in Penthouse with another womais; guestionable whether or not her black skin
was the cause of the “leshian” label (Banet-Weit889; 149).
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Guatemalan.” Even in its attempted diversity, is lacking trath @eates a partially
false meaning. Just as the laws were attempts to makeegsom inter-ethnic
relations and were supposed to bring about more justice, these syrdaltempts
to make progress. In another arena, the State has attemptedetse the value of
the natural through bioreserves, described in the next section. Howee have
failed to maintain justice and truth in their efforts toward snatality, and hence

will not be successful in creating a sustainable place.

3. Bioreserves Sustained Autarky, Not Land or People

The State does not always use full geographic awarenes=ate places that
contribute to progress via the natural. Here | share two examples of land anderesour
struggle between the State and the Kekchi Maya who live in gterealepartments
of Izabal and Petén. The location of the struggle is impontalatér discussion of
the Garinagu’s potential to increase awareness and diversityhassdprogress,
because the Garinagu mainly live in the two communities Livingatah Puerto
Barrios, in the Department of Izabal. | will discuss the ca$&3MYC in the Petén
Maya Bioreserve and Encuentro Campesino in the MesoamericagiBall Corridor
Reserve in Izabal to show how the meaning that has been put oopaam land
use” limits the good of the natural and just social relationstwibeother parts of the
place-making loop. Also, | will show how limited access to infdroma and
devaluing of diversity often result in people making decisions thabtitead toward
progress, as identifiable by the lack of truth and justice in additi the degradation

of the natural.
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First we look at the case of the Management and Conservationigatan
(OMYC, for Organizacion de Manejo y Conservacion), which regulatesigbeof
resources in Uaxantun, Petén, inside the Maya Biosphere Reservelatikely
recent attempt to make progress in Guatemala, the Reserveeatsidn the 1990s
by the Legislative Decree 5-90. OMYC works with other graopmanage the land,
which is considered an area of “multiple use.” These groups makeeuBeneral
Assembly, which is made up of more than 200 associates (50% are¢hizoRetén,
36% are from the departments of Alta Verapaz, lzabal, and Ejrédm) and is
responsible for making decisions to benefit the community.

After four years as an organization, the OMYC felt it thdevo major
challenges: improve communication so more members could understatebahe
avenues and techniques necessary to sell officially certified egothe proper
extraction method, and educate people who live there about following foufeal
because they do not have the same ideas or cultural prasem®rf 3.4.1, p.12).
Increasing communication by providing more information can ledldetoeal and the
good if it is balanced by an appreciation for the diversity. Thilnir goal is to get
everyone “on board” with the “right way to live”, then we have toiaske way of
living they are advocating involves truth, justice, and the natural. trTitte needs
multiple perspectives, and while 200 people are in the General Bssdnask if
their perspectives are all understood, and | wonder about the perspedftithose
who choose not to participate. How do they feel about the extractimoad? If

their human right to live is being minimized, along with the diversitlife and the
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opportunity for them to flourish and continue building awareness, thequtigy of
justice is weak in the OMYC. We must also ask how the quafitthe natural is
affected by looking at the effect of wood logging and certification on biodiyersit
The State works with organizations to determine the “real lrmdjdod” for
bioreserves via CONARZonsejo Nacional de Areas Protegidiational Council of
Protected Areas). In 2004 CONAP did a case study about “intelgaaid certified
management of the forest resource.” Their online statemegtaiadithat CONAP
believes it is possible to take out natural resources and bemwimenities, “...it is
possible to extract forest resources without altering sagmfly the forest ecosystem.
Therein, it appears to offer consumable goods for the design and roanedit of
policies and national strategies relative to the managementanservation of the
renewable natural resources, by demonstrating that communatreparticipants,

users, and beneficiaries of them” (my translation, https://www mtihdioic/case-

studies/for/cs-manejo-integrado-RBM.pdfAnd it certainly is, because we need to

use resources to live. But we must be aware of how we actiadféehe balance of
nature with our use.

The State says it is interested in ethnic diversity and maing the
biodiversity of Guatemala through parks, but knowing how neoliberal
multiculturalism has worked in the past, we must ask what econaals mfluence
decisions. Similarly, even though the organization OMYC is newaanattempt to
make progress in Petén, it is imperative to ask questions corgéheiramount of

intrinsic values used in making progress goals, and we must think aeabté¢at to

68



the diversity of human and natural life. Will the place-makirigref to homogenize
production, consumption, and living in Uaxantun create a more variedoamalex
world overall?

Yet conservationists like John Paul Ignosh and Michael A. Kilgsiee kanow

that “solutions” that only seek to conserve biodiversity without providing

opportunities for human flourishing (ex. opportunities to earn income) are not

solutions that result in sustainable living (2005, 34). While Ignosh argbri€il
recommend that politicians integrate the indigenous of Guatemtia imational and
international marker to achieve sustainable development (33), | do restebielis the
only nor the best solution, because the larger systems domittateliclives through
economic pressure and destroy ethnic diversity through urbiamizaand
modernization. | advocate another route: the State reconsidevwestiern mentality
of progress embodied by their use of neoliberal policies and re-cotisedatrinsic
aspects of sustainable development. Instead of using instrumed¢phgnts of
progress such as the GDP and number of hectares in biospheréesapslghould
ask more intrinsic questions such as: How can we live in harmony darajjrand
what if compromising does not work? Will conservation work if pecgmle
suffering? What is the cost of saving resources for the futbike children die of
hunger today? What about the qualities of life defined by truthc@jséind the
natural?

One example of the State’s deficient attempt at progressheaseffort to

conserve biodiversity by keeping members of Encuentro Campesinmaff | was

69



a deficient attempt because not enough value was placed on justibe,otr the

natural. In February and March 2008, this conflict between the &tdt&ncuentro

Campesino over land use and rights came to a head when the grouentto

Campesino and allies reclaimed land in the Department of Izabal press reported

that they had invaded Areas Naturales Protegidas and that tker&tpbonded by

arresting one of the leaders, Ramiro Choc. Then an ally, Maat @as killed. The

Prensa Libre, a widespread nacional newspaper, reported the follomi@ge of

events:

2007

2008:
Feb. 14

Feb. 21

Feb. 26
March
March 14
March 14

March 15

March 17

March 18

Leader Ramiro Choc and others invade private property in the
Department of Izabal, the Chocdén Machacas biotope, and Cerro San
Gil.

Choc is arrested for appropriating the land of Silvia Lemus Solérzano
de Castellanos (in the neighborhood of Buena Vista, La Esperanza,
Livingston) (and for invading protected areas).

18 national police agents are held hostage by 3 thousand people from
the town of La Lampara (neighbor to Livingston) to demand Choc’s
release. (According to the BBC, there were 29 police captured and
brought to the town Maya Creek by 1,500 peasants on Feb. 22. Choc
is accused of inciting people to invade land and natural reserves
“Guatemalan”.)

El Ministerio Publiconames 13 accomplices.

Mario Caal is captured in Izabal with three other people.

Encuentro Campesino holds four Belgian tourists hostage to demand
Choc's freedom.

Mario Caal Bolon and others previously captured are exchanged for
the tourists.

Encuentro Campesino stops negotiating and hides in the forest. The
Vice President of Guatemala Rafael Espada declares that the
government will not negotiate with “delinquents.”

Mario Caal Bolon is said to be killed by a tear gas bomb, but it is
suspected that thHespeciales Policialebeat him to deathe(

Miniesterio de Gobernaciodenies it).

250 peasants (with Choc’s brother-in-law and the priest Daniel Joseph
Bogt) go to the town of Chichipate but do not take it.
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March 18 The Vice President announces that those who kidnapped the tourists
must pay the consequences of the crime.

In the 1990sconcientizaci6ff grew throughout the western hemisphere about
issues of biodiversity and natural resources. By creatingvessand protected areas,
Central America participated in the movement for conservat®natemala ratified
the international environmental agreement, the Convention of Biologivardily
(CBD), in 1995 and enacted it with two frameworks; tiey de Areas Protegidas
Decree 4-89 and its Reforms 18-89, 110-96 and 117-97; ariRbthiza Nacional y
Estrategias para el Desarrollo del Sistema Guatemalteco de Areasgifas¢Loyo
2003.

While the State attempted its own version of conservation in the ,1880s
indigenous held a different view, and there were two very differ@novisions in
play concerning land use and sustainability. The way the Kekché Maw and use
the land is drastically different than the way land is assessed by. offterdviaya use
the land in intimate ways, directly connected to daily living, wfoleigners seek to
extract specific resources for alteration, manufacturing, exc.pharmaceuticals) or
not at all (ex. some environmentalist§lhe Maya Atlas: the Struggle to Preserve
Maya Land in Southern Belizgas produced by the Toledo Maya Cultural Council
and Toledo Alcaldes Association in 1997 in effort to show the struggles of th@iKekc
and the Mopan Maya to maintain control over their land. In southeirneB¢he
Maya historically knew no borders, and the concept of one ethnic group being

superior to another arrived with the Europeans (2). As cited inetktisa report for

“® raised consciousness
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the Supreme Court of Belize by Dr. Leventhal explained the geligraariance of
the Kekchi before the Spanish arrived, “Peoples of the Kekchi Cinoicigy may
have been moving in and out of the area long before the well-knowatmits from
Guatemala during the late "i€entury” (3). And the boundary between British
Honduras and Guatemala wasn’t placed until 1934.

According to the Maya Atlas, Kekchi land has historicallynbeemmunal.
Individual farmers could use new plots of land by marking thetaeyrwith a post
and a line cut surrounding the plot. There were other land use ugless adequate
fire lines before burning and 7-year minimum work time on virgimes$t. Land was
passed down from father to son, while women could cultivate anywhauadathe
village. Natural features of the land (caves, hills and rivees)ed as demarcation
lines, and disputes were solved through community leaders and joinbssluBoth
milpa®’ and matambré® were used to produce corn, the staple of Maya diet and
culture, including spirituality. In addition, beans, rice, plantainsp&opineapple,
and meat from hunted animals and fish make up important parts odiéeiThe
Kekchi faced difficult decisions as their population grew and ress\specifically
wood for heating, cooking, and house framing) dwindled in the 1990s (19-24, 34).

The Maya have historically believed in communal land use and dshifear
population centers according to their needs and available respanckthe Ladina/os
have capitalistically looked at land for production and profit, whickrofesults in

repression of Mayan rights and the same lack of justice eventladt@ronservation

“"slash and burn farming
8 planting along rivers with mulch

72



movement. The unequal land tenancy and enslavement of workers that exist
encomiendagn the 1500s “remains much the same today as it was in the 16
century.” (Ignosh and Kilgore 2005, 24). Sustainability measures have been
competing with capitalist goals, which have beat out the former.example, even
though Guatemalan political leaders saw and could have learned fr@mcdnomic
and environmental collapse of rural Mexico after NAPY,Ahey bore deaf ears to
Guatemalan anti-free trade protests by: Cnoc, CUC, y Uvoc, weaskerl Carlos
Morales warned that free trade “provocard mayor explotacionoderdcursos
naturales®™

On May 28, 2004, the president signed CAFTA-DR with Honduras,
Nicaragua, El Salvador, Costa Rica, the Dominican Republic, and3Aejust three
years before Guatemala would have 7 biomes and 14 eco-regionsegutateder 199
protected areas that covered 3,359,280.24ha, or 31% of the national territory
(Diversity 2008). The Natural Protected Areas are manageddWAP and can be
seen in the map below (CONAP “Sistemas”). The reserves,aasageographer Dr.
Peter Herlihy notes, “no dan solucién a los problemas de tendecia tierra,
autonomia politica, y manejo de los recursos...” because “las aotagigas fueron
establecidas sin tomar en cuenta a las poblaciones nativas @liaseresidiarr®

(256).

“9 North American Free Trade Agreement

0 “would provoke worse exploitation of natural resms.”

*1“do not provide a solution to land tenancy probdepolitical autonomy, and control of resources”
because “the protected areas were establishedwhithiking in to account the native populations that
reside in them” (my translation).
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Management of this protected land is complicated becausetbeaglarties involved
and interested. The 2003 Convention on Biological Diversity report orefaakt
analyzed the state’s participation in the multilateral agese. It acknowledged that
the management of diversity is complicated because of the diverse rolésrefdt
are involved. “Existen...areas protegidas establecidas y admadastrpor
organismos no gubernamentales, grupos de ciudadanos, el sector privasiongger
individuales y estan reconocidas oficialmeMt¢CONAP 2003, 11).

Administracion del Sistema Guatemalteco de Areas Protegidas

(SIGAP)
Distribucion porcentual por extension territorial

Distribucion porcentual por extension territorial

206 9% 4% 0%
9%
1%

75%

OUSAC-CECON BINAB

OCONAP OMUNICIPALIDADES
B COADMINISTRADAS OIDAEH

B ADMINISTRACION DELEGADA

4% USAC-CECON
0% INAB
75% CONAP
1% MUNICIPALIDADES
9% COADMINISTRADAS
2% IDAEH
9% ADMINISTRACION DELEGADA

[JUSAC-CECON: Universidad de San Carlos de Guater@&atro de
Estudios Conservacionistas (Autonomo)

[JAlcaldias Municipales,(autébnomos)

[lnstituto Nacional de Bosques —INAB- (autébnomo)

2 Protected areas exist that are established anolyrapn-governmental organizations, citizens’
groups, private sectors, and individuals, and dreyall officially recognized.
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"JInstituto Nacional de Antropologia e Historia —IDMEEstatal)
[JCONAP: Consejo Nacional de Areas Protegidas (Eftata
[JOrganizaciones No Gubernamentales (coadministrac@m CONAP)

There are different perspectives on the land reclamations. rdicgoto La
Prensa, a national newspaper, Encuentro Campesino’silagionsareillegal. One
columnist wrote that, “Empresarios de Turismo y campesinos pidereca@igue la
Ley, para no fomentar las mafias dedicadas sembrar el tedeoranarquia en la
provincia®® (Orantes 2008). Others believe the Kekchi have a rigteictaim land
that was historically theirs and is now being used illegalhyits resources (Herlihy
2003, 244¥* A video on YouTube , “Areas Protegidas lIzabal,” asks, “Por qué el
despojo y la apropiacion indebida de tierras por parte de empresaratex y
extranjeras no son catalogadas como ilegales®thers argue that it is simply unfair
for the government and its entities to prevent the Kekchi figimgl off the land
when the land is being used for profit off its natural resources such as nickel and other
metals. The community of Ensenada Puntarenas, Livingston, ,lzabagnize the
monoculture plantations of biofuels and industrial cattle industry pligrg the
land and people, and they cite ten multinational companies that haveeboer are in
the process of paperwork for mining (Comunidad 2008, 4, 21). They look at land
reclamation as reclaiming land for sustainable use by ttkeH{&s, explaining how

the Ladina/os and foreigners (who own 40% of the 500 chalets in theliaeel@ss

3 “Tourist businesses and peasants ask that thbdaveld up so that mafia groups are not allowed to
seed terrorism and anarchism in the province” (ragglation).

>4 My own perspective is apparent in my use of thenteeclamation”.

“Why is [sic] that the appropriation of land frdsic] national and foreign businesses is notechll
illegal?” (video’s translation).
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sustainably (eg. chalets use at least 5 times the amourgesfds a Kekchi family
dwelling). Qil is also taken from the Maya Biosphere ReservéheiaxXan field inside
the Petén forest, and the majority of this oil is exported tou8A (Ignosh and
Kilgore 2005, 28). From the beginning of Chapter II, section C, we know that
corruption is high in Guatemala. So when there are Statgeynational decisions
made, even to protect and preserve the land for sustainability, séech like they
would lead to justice and the natural, there is probably also camugptithat “help.”
And when the State says in the 2003 CBD report (see Appendix A)t tinait
promote “aspectos especificos y relevantes de la cultuchkeR it is necessary to
ask, “How?”

Attempts to make progress in Guatemala by conserving biodivethity
natural) have created more problems in social relations. Asnedddy the killing
of Mario Caal, protectors of neoliberalism (including the Sta@je not always
chosen to engage in dialogue and perspective sharing to fintbmamon
understanding and move toward the real and the good. According to ong of
anonymous Garifuna interviewees, the Garinagu do not get involved inettehiK
land situation because they know it is risky because the govetnsneot working
through dialogue or peace, even though Guatemala is post- Peagel®A Some
people advocate a shared management system like what existénn Wwhich is still
complicated. However, many geographers know that without negotiatibjustice,

there is no peace or sustainability. Geographer Peter Hextlhyts that if the

%% “specific aspects relevant to Kekchi culture.”
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indigenous do not have the right to govern their own ways of livinge tiselittle

hope for the conservation of protected areas (2003, 264). The Stateealedkchi

are in gridlock. There are possible sources to shed outside perspective on the land use
and give support, such as the Global Environmental Fund through the Convention on
Biological Diversity (CBD), Convention on International Trade in Endesdje
Species (CITES), United Nations Framework Convention on Climatengéha
(UNFCCC), and bioprospecting.

However, if the diversity of this land were protected, in the lumg it could
benefit all of humanity. Also, the development in relationships antioed<ekchi,
Ladina/o, and Garinagu via dialogue around this land could be progrissli, but
not everyone is at the table for dialogue. The table has a medrpoger dynamics
and not peace and equality. When the Kekchi have not been abtetdatiye table,
or are lied to at the table, or are kicked beneath the tablehapndisk their lives to
speak at the table, it is apparent that the discussion table wonking and not

difficult to see why other places are being sought out and created.

4. Begging the Question: What Can Be Done?

My task in this chapter was to uncover the ways in which pregseand is
not happening in Guatemala based on the criteria of the margiagdic framework
and intrinsic judgments. Through the Peace Process, someplegatss has been
made, but the true variety and complexity of Guatemala isbstiled in racism and

dualist thinking. The State, through the Ladina/o dominated societycartilcof

" Email me for a paper on this topic: smgorres@hatoen.
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public opinion and the econonggntinues to produce symbols and images that give
false meaning to the actual status of inter-ethnic relatiodseavironment in the
nation. Neoliberal multiculturalism is not working for those on theaobotof the
ladder, and therefore will not produce stability and securityHfose on the top or
sustainability of the natural. That which is unjust is not sustinabBoth
international discourse and the proposed laws written by the indiggempes
themselves have moved toward moral progress but lacked they\artetomplexity
of Guatemalan indigenous cultures. The 1999 Referendum to implemergnodsy
rights as guaranteed in the Peace Accords of 1996 failed beteusded of the
multicultural nation-state wasn’t fully developed. It wasn’'t @leped because free
and open access to information was lacking (about to which extentgtite of
indigenous people would be protected), as was an appreciation fod \aree
complex reality (the thought of indigenous people with power was témieg).
While Professor Arrivillaga has made contributions to education abo@adhéina
culture, more than a decade has passed since the Peace Accond$ smudth else
has been done on a national level. The state is still not irte@restfinancially
supporting Garifuna culture (or bilingualism) any more than idsde in order to
claim itself as “multicultural” and “providing equal opportunity for all” vehkeeping
financial resources and economic power in the hands of the Ladinavkbtteontrol
the state. There are two major fears that prevent Ladifrafosworking toward true
equality: one, Ladina/os do not want to lose their racial privilagd,two, they have

internal doubts about Maya power and fear a war of revenge 20@6& 81-82, 146).
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This image of the “insurrectionary Indian” who will kill the Ladfos is deeply
seated in Ladina/os of all classes, and it prevents intercuthataue from making
large progress (146). Hale does not rule out the possibility ofi@ midnic conflict
(when thecuentazd® comes, 142) in the near future, because so many people believe
in it, but he thinks a new Ladina/o hegemony is much more likely (136).

| believe Gerardo Mario Ellington was right when he stétetl Guatemalans
needed to improve education about ethnicities, because it is only whHescame as
aware as possible of a place’s reality and meaning (Guktemaried and complex
indigenous identities) that we can progress. We must break throughange,
stereotypes, and racism to uncover the truth. What could lead toosteunveiling
of truth in order that reality can be understood and then improved?

One of the ways Guatemala could become more aware of lity ieaby
engaging more with the Garinagu. The nation could learn from thaagaron the
Caribbean coast as they live peacefully with the Kekchi Magdina/o, and Kuli
populations, and make progress through truth-revealing inter-ethnigomslat
Guatemalans could reframe what it means to be Guatemalan grehdeeir own
analysis of what it means to be Ladina/o or Maya in the cowtfeat multicultural
Guatemala. For this to happen the Garinagu need to continue tougpaa#l others
need to listen.

The Garinagu should assert themselves in this neoliberal muiteduGtate

because of the consequences to the real and the good in their oweregserkirst,

%8 Day of reckoning
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if real progress is not achieved in Guatemala, another waoragxtteme economic
suffering that would affect the Garinagu becomes more possfideond, they are in
a great position to break the binary, and the Maya and Ladina/os halveemoéble

to do it alone. Some Ladina/os have tried, and Charles Hale selditbée reasons for
and dissects the limits of Ladina/o solidarity. Individual acts of solidarity are
important for the context and aggregate effects, but if theynateorganized in

collective political action they lack transformative power (170).

Charles Hale advocates a newly “transformed Ladina/okoasientity” with
the divestment of racial privilege and collective political ctien (2006, 170§° But
those “ladinos solidarios” who proclaim alliance with the Maya doengage much
in what Hale sees as true solidarity work (169). Hale saysural no Ladina/o-led
anti-racist movements, though there were individuals who worked hard.
Understanding these individuals’ actions (in the place-making losrif)e key to
understanding how hierarchy is reproduced or is challenged (218%esPRithrough
reconstructed meanings or changed social relations, can bedcessgw. Hale says
that Ladina/o ambiguity exists because there is much egatitanetoric combined
with the belief that assimilation could be the best for Guateraalassimilation that
means everyone would assimilates to Ladina/o culture. Butdaegao the criteria
of moral progress, massive assimilation should not be valued unhedst gtearly

lead to real and the good, which is not likely.

9 Many went through a phase of work with the Léfert stopped participating because it was
hierarchical and racist itself (170).

0 Those “in solidarity” often self-identified as “ms#izo,” acknowledging their indigenous mixture
(168). The problem with the political-economic kysés is that data are charged with meaning and
there is no “mestizo” category on questionnairdstj2
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There are many ways the indigenous, including the Garinagu, couldcand
educate themselves and others on improving Guatemala. One twagxpose the
lack of intrinsic values of truth, justice, and the natural irremirnational reality.
Another way would be to rely on more traditional geography of magshambers.
Charles Hale recognizes that the redistribution of matesgaurces is important but
does not exist in th&rato de iguales® discourse (130), and that those who have
risen to power are used as examples of the possibilities oéssfal rise to the
middle class (129) (like Oprah is used in the United Statezamm@ify successful
“black ascendancy”). The indigenous could use maps to show their nades a
convey the proportion of power. For example, maps that show the lossl @viamed
by Israelis to Palestinians from 1948 to 2005 clearly show land operkange
(www.thepeoplesvoice.org). Charles Hale does explain that therpofvéhe
indigenous people is not proportional to their weight in population (121) and gives
the percentage ahanzanaandcaballeri€? owners, which would be more powerful
with a visual of a map.

| also believe that much more could be done today to increasersasarof
the reality of Garinagu existence and cultural identity (sgcim@uding their history
and culture in school text books, supporting their political participattoméking
travel to the capital affordable, etc.). Increasing awaremesshe potential to combat

racism against people of darker skin color, improve the laws &ctefeclarations of

®L Treated like equals.
%2 Blocks of land with specific measurements: or@nzanaor 16tareas is 7,000m2, equivalent to
1.73 acres or 8373 square yardscaballeriais 64 manzanas.
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state values of democratic equality, and improve inter-ethni¢aie$ain Guatemala.
The next chapter focuses on this topic.

Along with the question, “What can be done?” | ask “How?” Could
Guatemala make progress on its own, without the Garifuna pévsyemr without
the perspective of outside description and argument? Maybe yes.ouBude
perspectives help shed light on the truth. As an outside analystater@alan
progress (toward peace, egalitarianism, and sustainabiliggpbnd in this thesis to
Hale’s pronouncement that “Analysts must be able to distinguisheba the two
guiding premises in the neoliberal multicultural discourse- pptigm strike and
egalitarian coexistence- and find ways to wrench them apastieaging the latter to
develop and flourish” (135). This chapter has explained some of & iwvavhich
the expansion of neoliberal multiculturalism has kept the indigenous fiising up
the social and economic hierarchy, via the preemptive strike ctaudse that says
“all people are equal and already being treated equally shecePeace Process
occurred.” The next section describes my process of anal@iatemala and my
own research perspective. Chapter lll is devoted to waysdhedgu do and could
help the latter- true egalitarian coexistence- flourish. Bking their place-making
efforts more known, the Garinagu could further reveal the actuial sox economic
diversity of the nation along with the racism and inequality pleasist. Charles Hale
also said that Ladina/o racial ambivalence is a local variaat gibbal process of
neoliberal multiculturalism (218), in which racial categories @r@#nings have been

changed through political struggle while racial hierarchy atgmiivilege and racism
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have remained (208). | address this in context of my own internbpart&cipation
as a White person from the “North” some in the next section ok in the

Epilogue.

D. Research Methodology for Progressive Fieldwork

We will all continue to struggle with who we are,
the places we inhabit, and what that means.
Truth is an ever-receding horizon, and | will pursue it.

1. Starting in the North

My research methodology started from pre-field work inquiry ggecand in
a way, from my pre-graduate school life. It comes from dedin my spirit, then
formed and shaped by my experiences at the University of Kgqiddlsto be
specifically tailored to this research project about the GgwinaBecause of the
influence of my earlier life experiences, | invite you back tg ahildhood to
understand how | arrived at my research methodology in gedchbol. My mind
has always played with basic human inquiry and “research.” dslé | questioned
why my schoolmate did not have clean clothes, as a teenagged tthe waters by
writing letters about injustice to the town newspaper, and throughoutifeny
constantly observed the world around me. My father taught me howlly eagage
people when | watched him strike up friendly conversations with strarageour

home-town swimming pool. He brought out of me my own beliefs, geald,
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ideologies when | retorted back to his, “Shannon, life isn’t faiithwhe demand
“Then make it fairl” and later on in my adolescence, a resclveen I'll make it
fair.” My learning and research at KU has indeed revolved araundthodology for
“making life fairer’ by seeking equality through justice. This process is based on
revealing the collective truth, gathered from many perspectirash | believe is the
decreed academic practice, but often denied as having a diregftinkonsequence.
Unfortunately, the act of actively seeking out exposure to leaselerstood
perspectives most often gets labeled as bias.

After starting graduate school in August, 2006 and beginning to fgrmall
research ethnic relations in Guatemala, a place | had expe&fienee three years, |
took a class on moral geography. Throughout the class | applied wha learning
to my research plans. | realized that | had no solidified hypstegarding the
Garinagu in national politics; however, | felt that increasagareness of the
Garinagu’s existence would add to the variety and complexitjeoMaya-Ladina/o
dichotic struggle and possibly stimulate ideas for new paths te pstability, and
equal rights. | realized that my voice was not just histoocaéproving, but one of
inquiry and hope. | became aware of my own voice by exammipg@assions and
process of intellectual growth. | was passionate about the posHaxés eof U.S.

imposed infrastructure on the Garifuna community through Plan PReblama&® |

8 Though this Plan is actually Mexican, | understiidd be intimately linked to the NAFTA
Superhighway plan further connecting Canada, Mexiod the US for US business benefits through
quicker free trade. See NASCO (“North America’p&Corridor Coalition” Inbound Logistics.
November 2007. www.nascocorridor.com) and “Rest#tan the Interstate-69 ‘NAFTA
Superhighway™ by Eco-anarchists from Indiana amdeCtivo Incendio. www.anti-
politics.net/incendio.
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was tempted to “head south” in June, armed with maps and resigtapaaganda,
and speak more than listen. To keep myself true to collabotiyedecolonizing
research, | had to re-examine my original intentions to work thighGarinagu as
stated February 21 for our geography class:

As their Diaspora continues, | wonder what their sense of place
is like, and how thin or thick meaning may be for them. How firmly
are they tied to the land? How central are their spirituagiséli What
would moral and ethical development look like for them? Safe for the
environment? Tourism, but not degrading?

As a cultural anthropologist | would be mostly interested in
how they see themselves. However, as a critical realist amdl m
geographer, | can ask myself how the way in which they see
themselvesand how others see themmake up the reality in which
they make decisions and how those decisions have consequences.

It is these key areas, however, on which | focus my critical
analysis. Goal, method, outcome... Will my method be interviews
alone? Or will | attempt to add some empiricism? | seek to go with an
open mind and patience. | want it to be a joint process.

| rewrote my summer research grant application several tiegsh time
swaying between a more detailed plan of some research questi@enfacus on the
collaborative methodology | wanted to embrace as my decolonizirearobg*
Reading bell hooks and Paulo Freire in class, | sought out otherahated found
Decolonizing MethodologieBy Linda Tuhiwai Smith | hoped to decolonize in a
way that indigenous education professor Linda Tuhiwai Smith requestsllow
ourselves as researchers to be “researched back.”
Colonizing research
Extracts resources (pictures, theses, information)

Uses subjects for researcher’s gain (award, degree)
Treats subjects as a less important sub-group of humans

% For more ideas, see also Sutherland, Dawn. 198%haKihg Truth to Power: Oppositional Research
Practice and Colonial Power (GuatemaRgsources for Feminist Resea@® (4):42.
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Imperialistic disciplinary research methodology on indigenous pe¢plagh 1999,
2)

Decolonizing research

Deconstruction (“taking apart the story, revealing underlying texis,giving voice”
Smith 1999, 3)

Help people improve their current conditions (by increasing awaseof reality, my
addition)

writing was over, an intrinsic stress fell upon me. After putting in a lot of time

more careful about not “re-colonizing” them. Ah! It is such a bumpy road to
progress.

| received competing messages about what should be done with my rese
and was pressured to fall in line with traditional research, so | compromised. |
provided a detailed proposal of a project on bilingual bicultural education in orde
show | was competent of doing serious research, because | was worried that if |
not give an example of more traditional research, | would not receive funding.
Afterwards | felt that | was only partially successful in sticking to my goal of canj
honesty and challenging northern imperialist mindsets about research. These a
typical challenges in the university system that | have experienced in terms of
professors and papers. But after the more instrumental stress of grant applicatio

compiling a bibliography and reading sources about formal and informal educati
felt tied to the issue. More and more | wanted to do what was most relevant to
and what would be easiest for me. At the same time | recognized that this desir
exclude the Garifuna voice (once again) and their desires. Additionally, | receive
feedback on a paper about the Garifuna that challenged my terminology and me

arch
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| wrote and then talked to Dario Raymundo Lopez Flores, a Garifuna bilingual

education supervisor in the Department of I1zabal. | wrote hma-tfp questions” to
inquire about his research area interests (see Appendix B).Kedd dswe could

capture the culture on camera, and while | was not interastgdotography, | said
yes because it was an opportunity to “give back” and participatedecolonizing
methodology. It was to serve my “subjects” by sharing more ofesgurces. It was

an attempt to validate their perspective on what is necessary for their cagnmuni
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| prepared to be researched back as much as possible. | vagdbéla for
them as much information as | could; | even brought down a video abdiferthat
| had created over one year. | brought down stories and wasteeslgre about my
experiences with racism and indigeneity in the United Statesaslalso ready to
keep quiet when my voice is not desired, which was a majorittyeofime. | sought
to level the playing field as much as possible. | wanted tdodis my previous
erroneous thoughts and actions and invite them to criticize me, myesuideas,
research, and actions. For example, | was ready to confesk hhdt toured an
indigenous area in Panama through capitalist means that deprivedryhpeople |
went to visit. Finally, | made it a goal to translate of thgsis into Spanish and
Garifuna, so Garifuna scholars can read it and critique it, and while | wasfialthie

asked around for translators.

As | finished the final drafts of my thesis, | had become so involved
in other social justice projects that | needed to revise my goal of
translating my work into Spanish and Garifuna. | had to evaluate whether
it was the most effective way to give back to the Garifuna community, or if
| should spend my time and energy organizing for social change, teaching,
and caring for the marginalized.am currently thinking of hiring
someone else to translate it for me, because | continue to hear from
Garifuna students that they want to be able to access the work in Spapish

With one of my goals to be decolonizing, another goal was to sedfuer my
relativist anthropological mind-set with geographical analysasked myself many
times, “What goal will lead to the most uncovering of truth, so thality can be
improved?” | drew this question from what geographers Victoriasbm and Lynn

Staeheli said,
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Our task as critical social scientists is to uncover 8iras and

processes operating on humans and to understand how individual

agents are constrained and empowered... the implications of processes
such as racism, sexism, and oppresstmmpelcommitted research.

[...] [W]e seek to reduce illusion and change people’s percepbibns

what is possible so that they may change their ‘reality’. (1991, 233)

My ultimate goal is always to uncover the truth, which- if edam a
compelling way so its heard- will lead to justice and sustdihalthrough moral
progress. | seek to learn the truth and reveal it to those unaWaié humans seek
truth and goodnes$s,then upon learning how to attain it, they can pursue it. Those
who are aware can relate to those who are less aware auvavays, such as: 1.
Being too open and brash (preaching) and creating cognitive dissonanc
(geographical dissonance) in which the reality of another plasgeisted because it
is much too different and asking for too much change at once, dgn®ring those
individuals, or 3. Step by step coaxing individuals out of their placesHaying
alternative glimpses of truth, and compelling them to want tonsee. The last
option is like personal self-disclosure while dating; we reveality slowly and with
respect, so we do not get cut off. | have had greatest sucdbsthiwilast option.
Thus my methodology involves gathering information from people (whpradicts
of places) while keeping in mind that | am myself a product afynpdaces, and then

revealing that information in a descriptive way that allows peaplthat place to

come to greater understanding of their reality and improve it.

% Sociopaths would be an exception.
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We, the researcher and researched, need to understand thae \Wwetla
products and agents of plate.If we understand our roles in producing the cultures
of places, then we know that research can be a circular prategsich we give and
receive (not take). Research, through this process, should rea#gt (which is
varied and complex), and if it does not, then it's not good reseafctesdarch is
merely done to get results published in an elite and difficult tesagournal, then it
is likely not helping us as the greater human community to unddrsiar reality at
all. There should be little difference between theory and peaittbey are true and
accurate reflections of reality. Similarly, the diffiece between description and
argument is minimal because argument should be about uncovering the higth, w
is sometimes a just description of what was previously not kndwmrcovering the
truth may be to show what was previously understood or believed was “not
necessarily the case.”

And | constantly reminded myself that to get to “the realthedgood,” | had
to have real and good intentions about what WE would want to investogggtner.
While | am seeking the truth, | must be seeking it not alonenbedliaboration with
others. Paulo Freire (1993) explained liberation as a commuoedss, and bell
hooks (1994) described the way true learning takes place with imdya&ad equal
relationships. So once again, this | sought: to embark on a reseajeht his

summer that would be critical and collaborative, and as decolonaaalg truth-

% The reflections in the first two paragraphs mostyne from a conversation with Dr. J. Chris Brown,
my mentor and thesis advisor (November 5, 2007).
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revealing as possible. | planned to ask, “What is the Garifunareflltls it changing?
Are you losing it? What are the threats? What are the metiiguieservation?” and
from there, go into politics, education, language, religion, or whetbegrlead me.
(See Appendix C for complete list of questions.) | knew that even kafeturned
home, my project would still not be perfectly defined, just as | ktiwat turning in
my thesis and printing off the “final” copy will never be finaThe diverse and
complex Garinagu will continue to change, and | as a critical thivkecontinue to
develop my analysis. The relationships that were built last surbeteveen the
Garinagu and me will continue to change. But they were built fwove the

awareness and the lives of the researcher and the researched- aedlecation.

2. Going South

| traveled to Guatemala in June of 2007. Initially my idea wagdearch in
the community of Livingston, Guatemala, where the Guatemalaifu@a culture is
said to pulsate. Once in the field, however, it became apparenghagannot learn
about Livingston without also learning about Puerto Barrios, the owmin aicross the
mouth of the Rio Dulce on the Caribbean coast. The two communigegeay
different; residents will tell you that Puerto Barrios is aydport town, while
Livingston is a laid-back tourist town. However, many of my inevees in Puerto

Barrios grew up in Livingston, and vice versa, so | included membletsoth
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communities in my pool of Garifuna interviewéés.The flow of people between
communities is recreated by family relations and job opportsnitiekewise, many
people had family from or living in Punta Gorda, Belize. The Ggtira Honduras
were also frequently mentioned as “brothers”, but not as closéy feetations or job
connection$®

I worked diligently to utilize the best research ethics | knbecause all
human individuals and peoples deserve respect, autonomy, and the rigltide
about participation in ethnographic studies. | drew many of mysideee Appendix
D) about ethical research from Priscilla Cunnan’s articleGeographies and
Moralities (2004). Because the Caribbean Coast of Guatemala endures incredible
amounts of tourist examination, | was especially concerned willabooative
research. “The most elemental methodological principle of attanthropology:
talk over research ideas with the people with whom you are prymaigned, in
hopes of producing knowledge that might be useful to them” (Hale 2006, y¥jrevi
field work instrumental goal was to learn more about the under-sté@heduna
community and identify ways their cultural identity could be used a&erprogress
for themselves and for the nation. In the field, | gathered my irEtbom from
interviews, observation, participant observation, and occasionally makiog af
myself. Many of my first interviews were either arraddy Dario Raymundo Lopez

Flores or Ocelia Flores, who were compensated for their w@ther interviews

67 A comparative study could be done between thettmms, how Garifuna identity is portrayed
differently, used differently, how meaning of eaatace is different because of the difference iradoc
interactions and natural resources, etc.

% For more on the culture of Honduran Garinagu,B&édson, William V. (1982), Gonzalez, Nancie
(1969, 1997), and Martinez Montiel, Luz M. (1993).
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were done with people in the street (with some people who approachaaddnseme
whom | approached) or at the headquarters of organizations suchEGU2Nand
ASOMUGAGUA. Some requested their real names be used ih@sys. For others
| have used pseudonyms or non-identifying descriptions of their rolehe
community. Out of respect for each interviewee’s time and pearsoterest, |
allowed each interviewee to talk about what interested him/hemtbst, which
means | did not ask the same questions to every intervieweehthwaigliscussions
generally revolved around the same topics. Most of the pictlkes t@ere done so
upon invitation, and since | prioritized respect for others over cagtsgenes to be
used for my personal gain, in this thesis | share the relati@elyphotos | took with
permission for the purpose of supporting their culture.

Between June and August, 2007, | observed the culture and interethnic
interactions in Guatemala, and | interviewed 60 people about livke édarinagu. |
was continually thankful for everything they shared with me, a whgearcher from
the USA, a country whose CIA supported coup d’etats and militarysgprein their
nation. | struggled daily with my position as a White US eitizas well as a person
with relative economic privilege in communities where touristerofabuse their
privileges. In spite of this, the Garinagu expressed to meotosving ideas: it was
really good that | lived with a Garifuna family so that | wouldthdy immersed in
their culture; it was necessary that | researched whaesgtezl me, even if | took into
account the desires of others; it was imperative that | shgréhesis results with

them; and that | must realize that the research would be been thelbne by a
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Garifuna person. Not one person told me | should not be there. | actegted
acceptance of me and continued to research, always as open and sq@ussilde
about my perspective. | hope that if | misrepresent them in seage it will be
corrected in the future.Lastly, in accord with ethical anthropological research, I
promised that | would allow the Garifuna educational community toeewis thesis
before its final production to allow for addition of new information aadection of
errors. Final versions in English and Spanish will be kept by beemof the
Garifuna community?

My perspective of my role also changed after | was on #mébkkean coast.
First, | quickly realized that neither | nor my research wouldhge“voice of the
voiceless”, since the Garinagu were NOT voiceless, but rathglymasquoted and
unheard. Second, | came to understand that a person cannot learn aboutiaigomm
and be an activist there in just two months. This has given meageas about the
ability to conduct non-colonizing short-term research. | receimece than | gave,
again taking out renewable resources (knowledge) and successs{@r’s degree)
and leaving mostly disposable ones (money paid for rent, etc.). Myihtpe some
of my gifts will be more renewable (a camera | provided toidtr document his
work and Garifuna culture) and that this thesis will share back some knowledge.

Upon return to the U.S., | sought to engage perspectives by sharing papers and
presentations about Garifuna cultural identity and inviting reactnoh caitique. |

emailed papers down to Garifuna individuals in Guatemala. | agentpt write

% originally wanted to translate my thesis in tariuna, but the time and resources it would taie d
not seem to justify the worth it might have forywéew people who could understand it.
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papers and give presentations, including this thesis, without being wholly
imperialistic, by allowing the Garifuna voice to dictate who they, who they want

to become, and what their existence means in Guatemala. THwu@uatemalan
Garifuna voice is present in this thesis, there is still corsldieabsence of it both in
this text (due to a short research time period, distance, and $laitlyelationships)

and in accessible sources. Thus | have put forth my best efflutfiiothe first of
geographer David Slater's six possible elements of thinkingcaltiti about the
political world, “Analyzing presence and absence,” in which he pointstloat
absence of voices coming from the South (2004, 26). What | have torotlas
thesis is the geographic analysis in the next chapter, whichyibest effort at

increasing  the presence of and access to  Garifuna  voice.
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[ll. Garifuna Places of Hope

A. Uniqueness of Garifuna Communitiesin Guatemala

We are not on a journey with no destination;
we are not stuck in a circle.
We make progress toward truth.

-from conversations about Critical Realism and aecle
between Dr. J. Chris Brown and myself, Novembet(®)7.

Guatemalans have been struggling for more than a decadeetidegce more
fully the Peace Accords, and its citizens could benefit from pespectives on the
real and the good. While scholars in recent decades have begomtmut the
influence of the “other” population groups: Garinagu and Xinka, as agelthe
Korean and German minorities that live in Guatemala, the pogsibitihat these
groups could provide examples toward progress remain under-researddedhn
American literaturé?® The Garinagu and the places they make are unique
communities in Guatemala. Because of the uniqueness the Garinagutd
Livingston and Puerto Barrios, these places (and places within t#rengyeat places
from which to learn. | argue that revealing the success-witRrstruggle- of people
in the Garifuna communities in constructing and reconstructingeplan a way that
leads to moral progress could provide hope for the rest of the “hdgeless

dichotomous” Guatemalan nation. First | describe what hope for gdogarogress

O Even in the 2004 bodRacismo en GuatemalgArenas Bianchi, Clara, et. al), the Garinagu and
others are mostly ignored.
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can look like, and then | provide historical background on the Garinaguhaird t
communities. In Sections B and C, | share my analysis of gp&sdfrifuna-made
places.

Geographer David Harvey, in the first chapter of his b8pkces of Hope
(2000), addresses the hopeless state of our ideologies ‘fod#iis experience
teaching Marxism to students, activists, and faculty for 30syeevealed to him the
drastic change that took place between 1968 and 1998. From the '68 protests
revolutions, and outcries for a better world, to the '98 disillusionmerlth w
globalization, post-structuralism, and “fragment[ed] and sever[etjexctions,”
intellectual minds have begun to wonder where the world is headedf #mel
destination is a place of doom, if it is inevitable.

Today there are pockets of hope to be seen in intentional place-making
endeavors to make progress toward equality, sustainabilitywbtch | express in
this thesis in terms of the truth, justice, and the natural. Thouid atin America
(and the world) one hears “Otro mundo es posible” (“Another WorldbssibBle”),
the slogan of World Social Forums, where people take on the regdist of the
“earth as home of people.” In the United States, movements jpgtelse 2008
national partisan conventions called activists to “Recreate ‘6Butninate the truth
about the injustices with the two-party system, with the ulengaial of changing the

place that is the United States. In Guatemala, peopleimgsigtoliberalism and

™ For hope in Latin America, see Butwell, Ann, Katgle, and Scott Wright, eds. 1998he
Globalization of hope: Central America, Mexico atide Caribbean in the new millennium.
Washington, D.C.: Ecumenical Program on Central Araeand the Caribbean (EPICA).
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supporting alter-globalizatidh gathered loudly at the America’s Social Forum in
October 2008, stating their intentions to change the place of therwé&misphere.
Through all these gatherings, people have and foment hope for betes. plHtese
people may be a minority, the few that have not been convinced likeabses that
“there is no alternative” or possible utopia (Harvey 2000, 155). Yekewthe
ideology and practice of competitive neoliberalism” quietly ludiny imaginations of
alternate realities to sleep, other people continue to awaken tlaeptace-making
efforts (ibid. 155). Inside Guatemala, alternative ideas and ptddespe (not yet
utopia) are present in the Garifuna communities.

The Garinagu are not just unique because of their African deaodrtlack
skin, but because of their history wiestizaje journey, and liberation while living
with other ethnic groups. Garifuna interviewee Peitra Aran@ritbesl how her
people have historically struggled for equality and worked towratt, justice, and
the natural. The truth has been passed down in their culturalwsts with formal
education or books, but through oral tradition. The natural has been pteserv
through non-commerical fishing and farming for family survival, whenalfes plant
what they receive from the earth. The struggle for just sogi@iionships is seen in
their fleeing from enslavement and incription in armies totfighrs that were not
theirs. The places they inhabit in Guatemala were historisallated from national
politics, which forced them to organize locally. At the sameeitheir littoral

position confronted them with international challenges and opportunities baéory

2 Proponents of alter-globalization argue that imi¢ional integration can be good if economics are
not prioritized over democracy, economic justicgejimnmental protection, and human rights.
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Guatemalans living in the interior. Moreover, they have developedcthr@munities
not in isolation, but with the Kekchi Maya, the Ladina/os, and the Kuli.

The hope the Garinagu can provide lies in the distinct intercutyucdltheir
communities. Interculturality is more than the existence oéwdifft ethnic groups.
The Proyecto Multiplicador de Educacién Maya Bilingiie Intercultéf@onceives of
interculturality as a positive interaction of ethnic groups tbates from &l espacio
permanente de equilibrio y armonia entre culttifA187). Some places promote
interculturality better than others. In Livingston, school progriikes“Un votd ">
promote conversation and equality among students of different etbsicitn some
community settings, conversation and understanding is encouraged tshflauile
in others adults get along through respect but do not outwardly éocugterethnic
relations. For example, | witnessed on the soccer field and manleet, the goal is
to win something from the other person, and interethnic respect walsnossed,
but existed.

National interculturality is weak, and within it, the Garinage aften
forgotten, ignored, or used to give the appearance of inclusivenessionah and
international politics. However, they have a unique history and culhatesheds
different light on identity struggles and inter-ethnic relation$heir lineage is
heterogeneous and detailedTine Rise and Fall of the Black Caribs (Garifuig)l.

A. Earle Kirby and C. I. Martin (see Appendix E for map). TlaiGagu are a mix of

3 Multiplying Project of Bilingual Intercultural MayEducation
4«3 permanent place of balance and harmony amoltgrewgroups,” my translation.
5“One Vote”
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Amerindians and Africans. The Carib and Arawak indigenous peoples lived on a
island in the Caribbean (now called St.Vincent) before the amiviéie Europeans
and captive Africans. After the Africans escaped from neighbdslagpds, saved
themselves from shipwrecks, and/or were captured by the indigenou®,pteyl
mixed with the indigenous people. A Black Carib community grew througtheut
1600s on the island they called Yurumein. The French and the Dutclkedttac
Yurumein, and the English repetitively claimed it. Pablo Mejlarcia, Garifuna
storyteller in Livingston, told me proudly how the Black Carib leadgusto
Satuyé®, tricked the English when they came to attack. Garcia saidAthssto
Satuye’s wife, Juana Baracuta, knew that commissioned piraes eoming to
attack and wanted him to defend the island. When he did not mobilizelatie B
Caribs, she called him weak and asked for his pants so she could Tigat gave
him the idea to dress the men up in bras and pretend to be women, herimale
pirates to the shore, and then surprise them with a pre-emptaek.attGarcia
continues on, saying,
The English brought 20 cases of wine and the French brought 15 cases
to get the women drunk so they could rape them. Then they went to
the shore of the beach. [...] The Blacks prepared “takatakatakataka
tuka™ with their drums. A big Black attracted the captair it big
“chichas” (hahaha), who then cut the jugular vein of the French
captain. Then fighting broke out, and not one Garifuna died.
While Satuyé’s efforts were successful in this story, ewdlytuhe Black

Caribs were forced to leave their island. In 1773 the Blacko€amd the English

made a treaty, but peace was not kept (Kirby and Martin 2004, 35). In h&96 t

® In most academic accounts, he is referenced apd@hatoyer.
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English sent the Black Caribs to be deported to the Island Ealk¢gust north of the
island of Yurumein. Half died of an epidemic, so only 2,500 were thentsehe
Island of Roatan, off the coast of Honduras. Then on May 19, 1797, depending
source you consult, either the Spanish took the Black Caribs fromrRoatée their
labor to cultivate land on the mainland near Trujillo (Gonzalez 1997, 61duerto

the lack of primary material for the construction of houses,rédoently arrived
Garifuna in Roatamlecidedto move themselves to firm landPgeblos Etnicos de
Honduras9; my emphasis). After moving to the mainland, the Garinagu mdjrate
north to Belize and south into Nicaragua, settling on the futurde@adan coast
from 1802 to 1806. Marcos Sanchez Diaz founded La Buga, naming the mouth of the
river in their African-based language as a connection ta thstory (see figure
below) (Arrivillaga 2006), which would later become and be resthrnivingston
after a U.S. legislator. Later the sister-city and portnta Puerto Barrios was

constructed on the other side of the river mouth and populated by Garinagu.
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Grfiti drawing on side of building in Livingston (my photo, artist unknown, 2007).
Historically the place of Livingston and its inhabitants havenhesed for

trade to benefit Guatemalan people. The river, Rio Dulce, pro@deghsportation

route and access in to the interior. In th® ard 18' centuries traders used the ports

to export products from the western part of the mainland. In tHeahd 19

centuries, that State gave people labeled as “black” mogatsti These rights

included involvement in military defense and the residential/comaielevelopment

of the coast (Anderson 2002, 13). Logwood and mahogany were major exports a

along the coast of Central America, from present-day Bedizéicaragua (Gonzalez
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1997, 61). During this time period, Garifuna men were known to demanadges
and refused “to compromise on matters related to their own pbhticheconomic
interests” (Anderson 2002, 114). Besides transporting wood, they smugghkd,
carried messages for revolutionaries and counter-revolutionariele vishing
(Gonzalez 1997, 61). Between 1821 and 1832 the Spanish were still usinggGarina
as soldiers to try to overthrow the Central American Federatiesident, Francisco
Morazan’’

A. L. Anderson (2002) described the changing economy of eastettei@ala
at the turn of 20 century, which | use to describe the major turning points here.
First, people improved transportation by building a railroad in thellﬁ'fecentury.
Their main objective was for coffee (grown by Germans) toekgorted out of
Livingston (115)’® The State encouraged development on the coast in the efirly 19
century not just for economic purposes, but so the military could defeadehdérom
other imperial powers (101). Around 1900 fruit replaced wood as a magyort¢0),
and the United Fruit Company (UFCO) developed the coast ofe®add to be an
area for banana exportation (18). UFCO encouraged privatization ayed |azor
(118). Since Puerto Barrios began to flourish in 1920, the town wasdegan
1940s to include a railroad to Guatemala City, the capital (137). \tWleebanana
boom busted in the 30s, migration from Caribbean coast of Guatenrédd dtaflow

to the north (119). In the 1940s WWII closed railroad operations andndS a

" The Federation dissolved in to the present-dayr@eAmerican countries in 1840.
8 Kekchi land owners lost their land.
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European soldiers went to war, so Garifuna men emigrated and bee#lors to
replace those US and European men (Gonzalez 1997, 60).

Until the 1960s the Garinagu had considerable control over their land and
travel, and they kept economic and familial contacts with Gguirlring in other
Central American littoral communities. After coastal authesitapplied strict
documentation laws for international travel, the community of Lstog became
more isolated from the larger Belizéaand Honduran communities (Gonzalez 1997,
65). As the community of Livingston became isolated from interndtibes: it
became more vulnerable to exploitation by the Guatemalan state. For existapb
Gerardo Ellington (native of Livingston) describes the privabmabf communal
land held by the Garinagu in the 80s. He explains that people “wittouples”
came to take the land and title it, and then he asks the @quedhy wouldn’t we
defend our traditions when with them no one dies of hunger, no one is withdeit land
(Solares 1993, 8%

The Caribbean Coast location of the Garinagu in Guatemala s$tasidally
forced them to work on their own place-making. Most Garinaga In the
Department of Izabal in the towns of Livingston and Puerto &arfihey have often
been absent from national discourse, partially due to geographical udtadalc
isolation from the indigenous Maya and Ladina/o (mestizo) populationgmated

in central and western highland Guatemala. Also, the national &gtem is

" Formally a British colony, Belize gained indepemciin 1981, though some Guatemalans still feel
it should be a part of Guatemala.

80«; C6mo no vamos a defender nuestra costumbresisiodde ellas nadie se muere de hambre, nadie
se queda sin tierra?”
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centralized, though efforts have been made to decentralize ithiandeates unequal
access to state government (Sieder 2001, 211). The community ofdtonngvhich
has the largest Guatemalan Garinagu population, exemplifiesuiGarlife and
culture. However, it is incredibly isolated from Guatemalgy @itd only reachable
by boat from Puerto Barrios, on the 30 miles of Guatemalan ceabtitween Belize
and Honduras, which on a perfect day without accidents, livestock, or wdathgs,
is a seven-hour bus ride from the capital. Instead of spending twdreaging to
Guatemala City and back, many Garinagu decide that energy cobkttbe spent in
community meetings and on local projects.

This in turn makes improving inter-ethnic relations for Garinaiga national
level challenging. Though the Vice Minister of Culture and Spisrta Garifuna,
Ladina/os and Maya often assume timatreno&! they see in the capital are citizens
of Belize, and many Guatemalans think that Livingston is in Béligenderson
2002, 26). Garifuna Peitra Arana reported to me that in her experietier
Guatemalans did indeed guess she was from Livingston, or Cuba, the fdca,, &
Honduras, before they guessed Belize. In any case, the Gasfs@an as “other” or
foreign. A. L. Anderson (2002) describes Livingston’'s distant geogrdumg
Guatemalan power and politics as an obstacle to Garifunaipation in national
politics:

...Struggles to address ‘local’ problems in terms of ‘national’ questions
obscure a coterie of complex, overlapping relations of unequal access

8 Dark-skinned people
8 This could be do to the long border disputes betw@uatemala and Belize, or because English is
spoken in Belize and Livingston, and/or becausddia’s name is English.
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to the institutions and discourses of power that create culturétpbli

and economic regions and inevitably marginalize gheblo or town

of Livingston. (141)

The answer to “who are the Garinagu today?” depends on theuligeigatd
individuals consulted. “Indigneous people,” “blacksfhdrenos’ “Black Carib
descendents,” “apolitical beach dwellers” or “matrifocalsigimh come up in the
reply. Who the Garinagu are is important to understanding howidesitity and
lifestyle are portrayed and could be uncovered to make progressl blegin by
summarizing the views of Garifuna Mario Gerardo Ellington and supgsierhis
perspective with non-Garifuna ofigs

Garifunas tend to view themselves as a Garifuna nation thathetse

from Nicaragua to Belize. But they are also Guatemaldrgey pay

their taxes and they perform military service. But if Guatienplays

soccer against Honduras, they’ll cheer for Honduras because they hav

more blacks on their team. Garifunas are different from Blackigh

people. An important part of their identity is their transieientity-

moving from St. Vincent to the Central American Coast to theedni

States. (Solares 1993, 41-46)

In a 2007 interview, Mario Gerardo Ellington said their identity itheir black skin,
their transient history, their religion, their language, the food thaly and the
traditional dances, especially thenta.

Nancy Gonzalez’ 1969 work on Garifuna culture and identity is well know
In 1997 La historia del pueblo garifunaipdated scholars on life in Garifuna

communities. In describing the Central American Garinagu, Ganzalges “in

addition to the traditional occupations of farming, and fishing, sonlelatedry

8 While | use the work of anthropoligist Nancy Goleza geographers John Paul Ignosh and Michael
Kilgore, and Earle Kirby and C. I. Martin, sociolstgs and anthropologists Virginia Kerns, A. L.
Anderson, Maren Mohr, and Guatemalan ethnomusieilddgfonso Arrivillaga, there is also work
done by Tokyoite Jun Ishibashi, and Belizan Jo$gglacio, among others.
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tickets, cold drinks, and fruit, make clothing for their neighbors, tend stoges, or
make and sell bread. A very few still make traditional wood an#ebgsitems”
(Gonzalez 1997, 61). Plantains, yucca, yams, mangos, avocados, ricerecbda
fish are common foods. They are also known for their work in food seftide
Many Garinagu are multilingual. Those who have migrated north ssnittances
back to their families, many of whom now have TVs, toilets, andikiee IThose
abroad often keep Garifuna traditions of socializing (cards, drinksogcer,
traditional dances) and return home for Christmas and Easter aiig ¢aises (e.g.
death). To pay for the trip they might take back cheap thirmgs the US and sell
them in Central America (61-63).

James W. Dow describes the Garinagu familial and polititaictsire:
Kinship descent was matrilineal before European contact. Todayhdhey “non-
unilineal kin associations, active primarily in religious actigitéand in mutual aid for
domestic purposes.” Many families are matrif8tadnd many grandmothers take
care of young grandchildren. Young women are expected to learn household duties at
a young age, while young boys are less disciplined until thepufierty and are
suddenly expected to get a job and support the female household memlmees. M
men were in charge of spiritual ceremonies until they nmegrabrth; today women
do a lot of curing rituals and ceremonies. Legal or religiousiage is not valued
except by high class educated Garifuna (Dow 1995, 114). Tradisongll control

was exercised through public criticism of song, proverb, or cleastist from a dead

8 Matrifocal is a family structure centered on ache@mman.
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ancestor through a living person during a religious ceremony. th@n political
organization, James W. Dosgays the Garinagu take political action within each
separate country, but they do not block vote. “Few have achieved débevesor

appointive office at any level, but recent revitalization efforés/ change this” (Dow

1995, 115). In Livingston 2007 people knew that even with a block vote, thi cou

not elect “one of their own” in the Department of Izabal, not evehamrtunicipality
of Livingston, because of the percentages of Kekchies and Ladina/o200&
Garifuna interviewee Peitra Arana argued that marriageimvpsrtant in Garifuna
culture, as evidenced by lyrics in Garifuna songs. She also rahkedrder of
familial chastisement for social discipline to be from sssfest, then from parents,
grandparents, aunts and uncles, and lastly from the ancestors during a dugu.
The Garinagu have their own religion and believe that lifebsacontrolled
by a higher god and/or by ancestors. Spiritual leaders deel ¢alwiyes” and are
trained via dreams and other shamans. They can protect the comrmanity
outsiders. Ceremonies in honor of their ancestors include tradiposmgrs along
with: sacrificing animals, dancing and singing to drums, antkohg alcohol. In the
1800s most Garifuna also accepted Catholicism, replacing natuits gpih saints
and angels. The Catholic calendar is also observed. “John Garae’important
dance performance during Christmas and the New Year” (Dow 19%), 1Both
modern Western medicine and natural medicine is used, with unclmedsds

sometimes attributed to the wrath of ancestors.
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Many Garinagu came to the United States to make a livitigel latter half of
the 20" Century. A large part of the Livingston economy today comes from
remittances of relatives living in the U.S. Pressures fthm competition of
capitalism that emphasizes individual profit over community colldalmorand the
return of cheap consumer goods from emigrant laborers hatedreaonomic
struggle for the Garinagu in Livingston, and some Garinagu seewagirof life
threatened by U.S. cultural imperialism.

Garifuna individuals have different perceptions on what being “Gaif
means. Most acknowledge that Garifuna cultural identity varie i@sdescribed
from person to person, and many recognize a Garifuna “sense of loeinght to
self-declaration. When | asked about the Garinagu, many May&ahda/os said
what they knew about Garifuna people was that they were black, thivadingston,
and dancegunt&®. While mostly true, this description leaves out the complexity and
diversity of Garifuna culture, and thus the complexity and diverdit¢Guatemalan
cultures. It also leaves out the changes that are tghawg in Garifuna culture
through the construction of specific places.

Anthropologist Charles Hale did not claim that he has the answsaiuwtion
as to how to achieve collective Maya rights in Guatemala (2006,a4d like any
other individual person, | cannot know the answer for the Maya or theagari But
| do have proposals based on the observation and participatory experieaceshad

and data | have collected in interviews and a moral geograpéigsss of those. In

% punta is a type of song and dance from Garifuttareu
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the next section, | share what the Garinagu have taught me #i@dutcultural
identity, how they have used it in specific places by encougagimnges in
meanings, and how they related to other ethnic groups to makesgsoigr their
community. Drawing on U.S. and Guatemalan literature, observation of and
participation in Garifuna communities, and 60 ethnographic interviesesducted
from June to August 2007, | examined the complex identity of then&aurj
including their roots in transient history/indigenous-blackness, languagg, a
spirituality/religion, as well as other aspects of theitwal identity that were less
emphatically mentioned, like food and music/dance. Then in section C, | explore new
territory by looking at the places that are still largaipder construction,” and | offer

a geographic perspective on how those places could be createcedter gmoral
progress. The community members together can process their opirieade
together how they want to be involved in the intense place-makinggz@ccurring

in their nation.

B. Existing Places

1. Schools- Formal and Informal

In such a widely attended public institution dedicated to the aedlgood”
as the public school system, the qualities revealing progiesh; justice, and the
natural- should prevail. Schools are especially such transformatices because
teachers engage with young people who will be in control of prograbe future.
To learn about truth, children had access to information and perspenti8ganish

via their teachers and peers. Now that many Garifuna childeen Spanish before
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they get to school, it is less obvious a problem that most instruction is in Spanish.

social relations to be based on equality and justice to existhalicities and their

cultural aspects (such as language use) must be respetieduge lack of teaching
and learning materials, which is the “nature loop”, weakens thgrgss of the place.
Because of multiple barriers to working toward the real and the guaay Garinagu

choose to practice their culture, especially one of itsmreaabodiments- language,
outside of the formal classroom.

If language is the second most important identity marker, Wign is the
Garifuna community not more interested in bilingual education to medlee use of
their language and make schools better places? First, they af@antuma must
believe that it would help bring about truth, justice, and the naturabto/ise the
Garifuna language in schools. If they believed this, they mastladlieve that it is
worth the energy spent on changing the place of the classroomttatharsing other

places to make progress. | hypothesize there was no voicedtigelleoncern in

For

2007 about the lack of instruction and use of Garifuna in public schools baxfause

the interplay of other aspects of Garifuna cultural identity awcdlland national
economic interests that were viewed as better roads togssogFirst, | will describe
the language and its use. Then | will describe the teaghesgion toward bilingual
education, as well as the parents. Then | will address other woitynaoncerns that
are prioritized over bilingual education and relate them to natioealiberal

economic interests. Finally, | will give an example of wiat Garinagu are doing

outside of the formal education system to support their language via inforwed.pla
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The Garifuna people said it was still important for them to kriwewr troots,
and to speak their language, but fewer and fewer children do. Favelgs go to
school where instruction is in Spanish and come home speaking Spahisiblings
and friends. Native Garifuna language is a mix of Carib, Akawé&ican languages,
Spanish, French, and English. Many of my interviewees mentioned langsabe
most defining Garifuna cultural trait, and, if not the most importaatond to
knowing the historical roots. It is spoken by roughly 50% of the Garifwpalation
(“Primera Encuesta” 23), and fewer Garinagu speak Garifunaubedew children
receive bilingual education and Spanish dominates school, work, and semetim
home life. Language use and preservation is a contentious topic when culturgl ident
is at stake. There is a play between three languages ifurtzalife. Their native
language, Garifuna, started be become peppered with more Smaamshdrds until
the movement to “purify” it and preserve the culture. Other loardsvthat came
from English, like “tankey” or “tenki” (“thank you”), were repka with new ones
(“seremeirt’ Arrivillaga “Personal Interview”). English words are alsaxed into
their Spanisti®

In the classroom, teachers who want to teach the Garifugadga or teach
other subject materials in Garifuna face various challengest, Both teachers and

administrators told me there was a widespread lack of didaetierials. There are no

8| heard the words “fock’f¢cK) and “come here” from adults 20-40 years old. Tiisience could
be from English-speaking family members who liveBelize and frequently visit Livingston and/or
from U.S. movies and TV shows. The movies | samdevatched and sold in Livingston featured
actors of dark skin color who spoke Ebonics, ardytbuth emulated their speech. Nevertheless, |
heard considerably fewer English words in theirr$gtathan | do in other Guatemalan Spanish-
speakers.
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texts that teach the language, not to mention texts that tesmitess and other
subject areas in Garifuna. Ariel Moisés Peria Calderén, pahaf the school
Escuela Oficial Urbana p/varones No. 2 “Ernesto R. Lara” int®ugarrios, argued
that privatization of the education system is such a greatt ttivaait is difficult to
survive. “No tenemos el magisterio, ni el material. El ni@tgue tenemos es un
libro de matematica. De alli para all4, no nos han dado nada. i Retedspregunta
alla, van a decir que hay materiales. Pero no ffay.”

For didactic material to exist, a language has to have a siaeth
orthography and language planning has to be done on a state level.s $tilisin
process in Guatemala. Salvador Suazo has written the only idaighed Spanish
grammar book Gonversemos en Garifupan the Garifuna language, and while in
Honduran it is used, it is difficult to find in Guatem&laCayetano Rosales had been
working for DIGEBI MINEDUC (The Department of Bilingual Eduicat at The
Ministry of Education) since 2000 as supervisor for the processaficg a text for
teachers to use when teaching the Garifuna language. But ezamgts are Ladinas
who do not speak Garifuna, and when | interviewed seven of them, tlikthesi
barely taught Garifuna history and were uncomfortable with thaegtrsounds of the
Garifuna language. The Garifuna teachers who did speak it lackdidience (and
probably respect from their coworkers). DIGEBI of the Departnoérkzabal did

publish a booklet in 2002 “Transference of reading and writing fromil@asto

87 We don't have the teachers or the material [fongiial education]. The material we have is one
math book. From there to here [the capital to fuBarrios], they have not given us anything. But
you ask there, they will say that there are mdgeriBut there is not.

% Roy Cayetano has published English-Garifuna nalteriBelize, such as a 1992 textbook,
according to Peitra Arana.
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Garifuna” so that teachers could better learn the language andimuglee classroom,
but not a single teacher referenced the booklet when | asked abmgual
education.

Many teachers reported that the State did not provide whatstimyd in
order for them to be better educators. Principal Sharon Dofatttie Escuela Oficial
de Parvulos Natalia Gorriz in Puerto Barrios echoed the cry foy baéded funding.
She said her teachers did not even have books for the appropriat@fenstsuction
for each grade.The government pays for the teachers’ salaries, and that &hi.
believed that the Peace Accords were a greater help to the petptewestern part
of Guatemala than to those in the eastern part. Her solution viviisgrand
progressing within the multicultural neoliberal mode of the stats wo look
internationally for help. And it was successful: Texaco gave ynéorea restroom
building and playground, and a Rotary Club gave desks.

Principal Ariel Calderdon shared pointedly with me that the tacknancial
support from the state was accompanied by lies.

MINEDU does not give money to help, so parents have to raise it

themselves with raffles. The teachers use their salaryup b

materials... We need negotiation, the solution is dialogue, but there

hasn’'t been any in the last four years... We have snacks fdidbe

but we need food. 70% of the kids come to school without breakfast.

The government gives 1Q [13 cents) per child per day to buy food.

They asked for 3Q. It is a shame for the country, wdipotado&®

buy lunch for 60Q...The government shows propaganda on TV, radio,

so the parents think the kids are getting milk. But when they do not,

parents think the teachers steal the money. So we have mdetings
the parents and teachers to know what's really happening.

8 Representatives in congress
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| asked, “What is really happening?” and Calder6n informed me,

The government is all part of making business out of education; as
capitalists, their goal is to privatize. The Ley Marco w&adnitiative

to do so, and to privatize health as well. There is only hope if ttte ne
government is more flexible, but all the candidates are neoliberal
since 1954 the country has suffered from the government. Kids are
not encouraged to go to school so they can be kept working in the
fields. Teachers will continue their struggle with the nextegnment;

they will keep demanding... There will be revolution in the stfeet
justice, until the last drop of blood... The constitution says the
government should support education and health.

On his office wall hung the poster in the figure below.

Asamblea Nacional del Magisterio ANM

STEG it o

“Defend your school (Better Education). YES to Public Education, NO
to PRONADE. Another Guatemala is possible with education, work,
and land” (my photo, 2007).
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In February of 2006, some parents and teachers took the str€atatemala
to protest the lack of funding for education across the nation. | spho@ of
teachers standing in the streets in Puerto Barrios, asking penplenate for
education. They also boarded buses to ask for money. Many patentsere not
previously aware were angered because they thought the government lsbould
paying for schools. When | asked the director of the Departmentwtafion of
Izabal, Lic. Rudy Ramirez Cayetano, he towed the state ly@ghe did not know
why fathers and mothers were demonstrating in the streetadgettae government
was doing what it promised. When | asked him about teachers neediagupmort
for teaching Garifuna, he — though a Garifuna man with an impeesssion of
education — still proclaimed that the teachers should be morgveraad find a way
to teach Garifuna without materials. Nicolasa Gotay Nordhes,only practicing
bilingual teacher | could find in Puerto Barrios or Livingston, tasghiear-olds at a
girls’ school and created her beautifully decorated classroom #ndulal prayers
and songs from her own salary and her own heart (see figures bélswvNorales is
a shining example of how “teachers could get more creativé”hge success is
celebrated in solitude. Other teachers have not found it benébideike the risk of
bilingual teaching without an official assigned bilingual positicom the state or

without local support.
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Garifuna, Kekchi, and Ladina children pring together in a bilinglaskroom (my
photo 2007).
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When the neoliberal multicultural state responds to demands for adequate
funding of basic educational materials (not to mention bilingual ¢iduceaterials)
with, “We have already given you what you need,” people are gittaabout turning
their attention and energy elsewhere. Ms. Duarte was succesgfetting a non-
profit organization, Fundacion el Camino, to give them computers, whictsdéem
an easy answer, but it obligated them to employ a guard at ragatse of thieves.

So the parents had to pay 10Q/month [$1.30] for the guard, again having to provide
for what the state should have. Some parents accused the tedidihies about the

hire of a guard and pocketing the money, which causes more diffscuBut it is not
unusual for discrepancies to arise about who is paying for whatuate@alan
education because the State lies. July 4, 2007, MINEDU ran a @6l g in the
Prensa Libre that announced a 50% increase in bilingual teacheonmand a 43%
increase investment in Intercultural Bilingual Education (Gual@ntobierno). At

the same time, supervisors in the Department of IntercultuialgBdl Education had

not received their wages for four months.

Some parents and teachers believed that working toward interbtyltura
(tolerance and mutual respect, or living together peacefully)weaie important than
learning other languagé$.This is what the state promotes. Teachers are under
pressure to follow curriculum requirements that do not include Garifistary or
language, and the new workshops given across the nation are focusedewon a

hands-on pedagogy that incorporates multicultural education but emgshasport

% Several teachers noted that interculturalidadlanguage learning went together.
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for the child’s creativity and skill building, not their matert@igue. Although one
of the eight sections of the instructional booklet used at the voagkworkshop was
on bilingualism, it was not addressed formally at any point duringréeings in
Puerto Barrios (DICADE 2006, 29). The trainer, Rudy, said thene oo many
subjects and too little time to be able to talk about it, and preparing the gnajahe
teachers (non-bilingual) was more important.

| only talked with a few non-teaching parents of school aged childreh,
they were not too focused on bilingual education. They told me hbatHildren
should learn to respect each other’s cultures, but they did not necessarily leeed to
other languages to do so. Mabelyn Bermttjes25 year-old Garifuna who does hair
and nalils for a living, has two kids who speak only Spanish with theirds. She
does not think Garifuna should be taught in schools because she believes it ig a dialec
and hard to write and pronounce because it has mixes of French, Eaglisi§he
also does not believe there is much discrimination between ki#s. other parents,
she grew up speaking Garifuna in the home and learned Spanistoah, sehere the
white teachers did not understand her and it was tough. She behate®mw that
Livingston has modernized in the last ten years, it is much pbttestill the greatest
struggle is the lack of good jobs.

This interculturality can be morphed into a discourse thatesgyal rights for
all already exists, fitting perfectly into the multiculturedoliberal ideology. Instead

of emphasizing different cultures and languages in the schoansysthey are

1 Name changed
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mentioned as respectable, and then cast aside for focus on harmoreow&shimt
interaction. In one program sponsored by Save the Children and varidonssbas
(such as Pollo Campero, Banco G&I Continental, and Quick Photo), widugert

of MINEDU, school children were given lessons on the importanceipécship and
voting because of the upcoming presidential elections. They would#raaipate

in a “children’s vote” at the local bank or grocery store (Nig687, 14), mixing
good citizenship with good consumerism in the western neoliberal myentalilson
Triguefio, a 22 year-old Garifuna, was relieved to find a decemtgpgob teaching
the program “Nifios and Nifias con voz y voto” for six weeks in Livingstbods,
thus making an individual choice to participate in the formal laboconomy
structured by international neoliberalism. In a school for young,dwog taught that
“hombres de bien” provide food for the house and do not do drugs. Youngamen
choose to be winners or losers...It is normal not to like some pdmyleye still
respect them. Todos Somos Guatemala. Todos somos politicos. Todafist®#a
pertenecen a un partido. Democracia requiere a todos, con puntostale vis
diferentes...?? The different points of view allowed, however, are limited, andt mus
fit within neoliberal multiculturalism. Thus you can have your opimonwho to
vote for, and we respect that, but you cannot propose an alternativergewerri¥ou
can have your culture, but you must behave in certain ways. Madgused gender

neutral language to include the women, but did not speak in Garifing. is the

92 Al of us are Guatemala. We are all political.l 8 us. Partisan people belong to a party.
Democracy requires everyone, with different pooftsiew.
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new mestizo: let us respect our residual differences wheldb&ome the same by
participating in the same economic-political system.

Just as Wilson Triguefio made a choice to participate in neoliberal
multiculturalism for insurance of his own survival (instead ofnigyto subsist from
fishing or volunteer teaching the Garifuna language to school childtae)
community is also wrought with the struggle of supporting itsetinemically.
Economic matters take priority over multicultural and bilingual aetlan. For
example, in town meetings facilitated by a PNUD (Programiasiélaciones Unidas
para el Desarrollo) member, Raul Diaz, the following issue® &ddressed: lack of
health services, violence, unemployment, poor administration skills;oeanvental

degradation, need for a community plan, racism, and limited education.

Problem Cause Effect
e Bajo presupuesto
municipal para la
ejecucion en educacion
e Insensibilidad y
desinterés por la
inversion en la
problematica e Escuelas deterioradas con escases
educacional del de mobiliario y de recursos
municipio materiales didacticos
Educacioén (analfabetismo) e Escuelas cerradas en el area rural
3 Poco acceso y falta de e Ninguna promocién por e Maestros y maestras sin vocacifn
recurso en la educacién la educacion bilingtie (suelderos)
formal e informal e Personal nombrado para e  Estudiantes truncados por no
el area rural se queda gn poder continuar sus estudios
la cabecera por diversificado
compadrazgo e Vagancia, vicios, alcoholismo,
o falta de un instituto
politécnico municipal
o falta de centros de
capacitacioén juvenil
o falta de una
telesecundaria
2.EDUCACION e Crear programas municipales de educacion informal, |
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Proposed solutions:

(manualidades, pasteleriaaedircfisica, horas
culturales,) (Escuela de artes y oficios).
Promover escuelas de reforzamiento para alumnos con
problemas de aprendizaje en cada barrio.
Promover campafias de alfabetizacion en coordinacion
CONALFA.
Promover capacitaciones para miembros de los COGDI
Dar apoyo econémico para remozamiento y mantentmi
de escuelas.
Coordinar con los COCODES la prestacioén de vigilnc
para las escuelas.
Promover y gestionar campafias de sensibilizacibreda
problematica de VIH-SIDA.
Promover y gestionar la creacion de un institatmico
vocacional el la cabecera municipal y en el sea¢or
frontera Ri6 Dulce.
Gestionar una escuela de artes y oficios ante HEDAP.
Gestionar becas para todos los niveles educatdesnas
de apoyo econémico para la movilizacion de los msm
Promover y gestionar la creacion de una casa ddtiara
multicultural.
Promover y gestionar la implementacién de bibtiate
municipales con acceso a Internet.
Promover el consejo municipal de educacion comgto
de regular el sistema de educacién del municipio.
Gestionar la separacién de jornadas de estudiblecad
gue ocupa la escuela de nifias, para separar euiel@sle
parvulos.
Gestionar la creacion del Instituto Nacional decadion
diversificada.
Promover que el MINEDUC supervise mensualmente lg
escuelas de las comunidades. (ver necesidadebhe mias)
Promover y gestionar la contratacion de mas naepara
suplir las necesidades de la comunidad educativa.
Retomar las horas culturales en el parque

DE

D

Programas radiales municipales dirigidos por jogene

Within education, there were seven problem areas to be addresséi;lobiingual

education was one (under lined above), but was trumped by the needtdéoaina

and opportunities for higher education in proposed solutions. When | askedrebout

importance of combating racism and improving education, many peopéewagn

out from discussing the lack of progress on those issues and wantedigaHe

energy on improving job opportunities and holding elected officialeuatable for
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poor administration skills. Their partial surrender and other expasesaid to me:
Why work toward and demand what you will not get? Besides, Garfanabe
learned and taught in the home or on the street, while formal emushbuld give us
opportunities to get ahead.

Perhaps the Garinagu do not need to fight for bilingual education thvaen
are other places such as Catholic Chifr@nd out-side-of-school programs like
Ahari®* that keep the Garifuna language alive and promote inter-ethmectes
through non-formal education. Ahari is a Saturday school in Puertao&arr
Francisco Marcial Garcia told me that he started the scmodl997, where 69
students now learn about Garifuna language, music, and cultural thatarrently
costs 25Q/month for each student, and Francisco Garcia is whitilgpvernment
approval so the school can become official. In Livingston, Garcia’sggyusrother
visits four public schools to teach Garifuna culture, and hisysadapaid by all
parents making a small contribution. Garcia has formally requested dicet&oals
from the government but has not received any. Meanwhile, funding facahus
instruments (see figure below), and his salary, have been providéw iyerman
embassy. Again, to practice Garifuna culture and keep Garifuna n@lae,

activists have to look outside the multicultural neoliberal state.

9| describe the Church'’s role in moral progresseation two of this chapter.
% «Ahari” is Garifuna forspirit.
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7

Fransico Marcial (right) teaching me (left) basic rhythtagght to children (photo
taken by Marcial's daughter, 2007).

Ahari is one example of how the Garinagu have already chosemploy
other strategies geared toward cultural survival instead t¢déctiokly demanding
bilingual education in public schools. At town meetings, ideas for pioghotiltural
identity via informal places were discussed, such as improvingicuitural
education in Livingston through “Promover y gestionar la creacion deasa de la
cultura multicultural,?® and at the same time, ideas for economic opportunities were
heavily discussed in solidarity with the other three ethnic grougkd Maya,
Ladina/o, and Kuli). These ideas were to take advantage of ¢kibanal economy
that had already taken over by working to create opportunitidggsnwihe system

(instead of outside of it) and at the same time, hold those withinsybem

% Promoting and managing the creation of a multizaltculture center.
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accountable for their place in the hierarchy. The list of propesédions to the

problem “Unemployment: Lack of jobs” follows:

e Emplear personal del municipio

e Exigir perfil para los cargos de Juez de asuntos
Municipales, coordinador de OMP, y otros cargosotiea
de decisiones

e Negociar con las empresas que ejecuten proyectos
municipales que no traigan personal de afueradejar
solo los trabajos de peén para el personal de g$tam.

e Promover y organizar una escuela de guias tursstico

e Promover el espiritu de empresarialidad de losy la
jévenes.

e Promover y gestionar capacitaciones en administnaae

6 DESEMPLEO FALTA empresas para Ips y las jéveneg de Iivingston.” _

DE OPORTUNIDADES o Promover.y gestionar en las entidades bancariéditos
para asociaciones de jévenes que promuevan preygeto
desarrollo.

e Promover y gestionar apoyo para jovenes emprenegeo
inventores de livingston.

e Promover una cooperativa de jévenes lancheros y
pescadores

e Promover y gestionar ante organismos de coopergcio
universidades diplomados en liderazgo y auto estima

e Apoyar la industrializacion del casabe

e Promover que en las organizaciones gubernamentales
gubernamentales se contrate a personal técnico del
municipio, con pertinencia de género y multicultioiad.

2. Religious and spiritual places

There are two types of formal religious/spiritual places @atinagu use to
reflect on their lives and improve them. Both are part ofrda¢ and the good
because they provide information to others and increase diver$itg Catholic
Church has open doors and is inclusive of all ethnicities, and with suctegtae
boundaries becomes a place that shares the meanings of difigtarés and their
faith practices. Thehuguis generally a place for Garinagu to gather and worship

with other Garinagu, and the boundary is a lot tighter, though outsideraoa
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excluded®® Diversity is increased by the existence of a place ishatimarily for
Garinagu to practice their beliefs so it is not rapidly overnddminant culture but
continues to offer another way of interpreting the world. Ingbion | will discuss
how these spiritual places support Garifuna cultural identity, so ytleareader can
understand how these places contribute to diversity and provide opess &cc
information about the Garinagu for other ethnic groups, which leads tostenting
and better decision making for justice and the natural.

Spirituality and religion is important for some Garifunas’ wtdt identity.
Many Garinagu practice their own religion and/or Catholicisnwéfe practice
Protestantism or Rastafarianism). The Garinagu have theiraigion based on the
belief that life is controlled by a superior God and the ancestas an oral religion,
learned through participation as a child and young adult (Kerns 1997, Th&inain
practice is the celebration of thehugy which is the worship the ancestors
(Arrivillaga 2006, 59). Along with singing and dancing to drum beatkebcations
involve eating and drinking (especially rum). According to Virginiarhs, the
ancestral spirits require worship in return for blessings andhkibd advice given in
dreams. The ancestors depend on the living to take care of thenf,they do not
receive offerings through @hugd’, the living can be punished. On the other hand, if
the ancestors receive a respectable celebration, the livingpecassured of good

health (Kerns 1997, 177-179). Rituals that satisfy the ancestors ¢émsiypmtection

% | was invited to eat at a site where worship boidvas under construction, and others who show
respect and genuine interest in the Garifuna mliiave been welcomed, for example, Dr. Alfonso
Arrivillaga who has written many articles and boaksGarifuna culture.

" Belizean Garifuna Peitra Arana argued that iniggton, many spiritual celebrations are called
chuguswhen in fact they ardiigtiswhich are multiple (as opposed to one) day events.
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of children (and others) as well. While either a man or a womarbeaabuyej or
spiritual guide (186), Kerns explains that most of the work done byem to
preserve Garifuna culture (such as the female leadershghugu organization)
functions well because their society is matrifocal (£80).

Garifuna religion is a part of Garifuna cultural identity easnt changes due
to globalization. Most of the religious practitioners | interviewmadte from the upper
class. This could be because they have time and money to devoteldéaghend
expensive processes of makinglaugy while the poor spend their time constantly
looking for work. The upper class tends to have relatives livingagbemd can
financially support the celebrations. Emigration north and subsequent fedsr
mixed U.S. culture into Garifuna language, food, music and dressetittances
have helped maintain Garifuna religious practidesugustake place in buildings
erected just for the spiritual celebration, and so they aty @yse-time constructions
and support from abroad is welcomed. Money from abroad can alsseldeto buy
more rum, so more people can be invited or the celebration cdorigst, either of
which gains respect among the community and more blessings lim@ntestors.
Belizean Garifuna Peitra Arana, who has lived in GuatemalafQityears, argued
that the celebrations are not shows but sacred experiences whei@ns between
the living and non-living provide bases for renewal and return totrdubtional.

Gerardo Mario Ellington, the current Vice Minister of CulturedaSports in

% While other anthropologists are also quick to ribheematrifocal social organization of the Garinagu
no Garifuna interviewee referred to the importaot@omen as a characteristic of Garifuna religion o
cultural identity.
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Guatemala, explained the significance of the Garifuna religion, b& Garifuna,
culture is important, but the practice of spirituality encommasseerything.”
According to Ellington, Garifuna religion expresses the cosmovisigheoGarifuna
people apart from Catholicism. But he recognizes that coordinatists éetween
Catholicism and Garifuna religion.

Tension between the practice of Garifuna religion and Catholitias
diminished greatly since Catholicism first arrived. In the 180@stn@arinagu
accepted Catholicism, understanding saints and angels to be liKan@aspirits
(Dow 2005, 115). Kerns confirms that in the 1990s the Garinagu inaCémtrerica
were practicing both Catholicism and their ancestral religiod,sing both western
medicine and local medicinal practices. According to “the Fstiodemographic
and Political Survey of the Garifuna Community in Guatemala” in 20@3ntajority
of Garinagu in Livingston were Catholic (23). Yet Mario Gerattlongton says that
a Garinagu might say, “I'm Garinagu because | have my ol the worship of
the ancestors (we believe that first comes God, then the arsgeshd then us),
because | have my own dances, countless Garifuna dances, our own social
organization that is the base of clubs and brotherhoods” (Solares 1993, 7B}
clubs pray to a saint, but some Garinagu believe that if you beftdipeCatholic,
you reject your Garinagu identity. | knew a few women in Liviagswho

participated in Catholic mass andrninvenagninth day celebrations for the recently

99430y garifuna porque tengo mi propia religiéneelo a los ancestros (consideramos que primero
esta Dios, luego los ancestros y luego nosotrasfjye tengo mis propias danzas, infinidad de danzas
propias, nuestra propia organizacion social laggua base de clubes y hermandades.”
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deceased). These syncretistic practices did not appear topbablem for other
people in either group. (See Epilogue for an update on recent slmardaals
practices.)

The Catholic Church is a realm within the communities of Igston and
Puerto Barrios where different ethnicities engage in growingrewess about their
cultures and improve inter-ethnic relatidd$.Though it has not always supported
Garifuna cultural identity, the Catholic Church has been helping péepta and
improve relationships more than the Peace Accords do, according ton@aseacher
Vilma'®, The Human Rights Office of the Archbishop of Guatemala published a
book, Formas Tradicionales De Resolver Conflictos Por La Poblacion Garifuna, De
Livingston, Izabat® in which they declared the importance of Garifuna traditions
and knowledge of these traditions by both adults and youth (Morales 2003). They also
believed in the promise of improving inter-ethnic relations by increasingeaess of
cultural differences, “May the present study be a referemcdhe customs and
traditions of the population so that it contributes to a better intenzoncation with
people not of this population” (ibid. 38; my translation). They note the igpoetof
the Peace Accords in opening the door for conversation and for thetitornod
Garifuna organizations to participate on the state level (ibid..8% pronunciarse el

reconocimiento de los diversos pueblos que habitan en Guatemala, también se

190 felt that most Garinagu only shared their Garifueligious practices with other Garinagu. Living
with a Garifuna family, | was taken to the buildisige of a future chugu and fed in the communal
lunch, but | was not welcomed in to conversatiod dia not pry.

101 ast name withheld upon request.

192 Traditional Forms of Resolving Conflict by the Garia Population of Livingston, Guatemala
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reconoce la existencia del pueblos Garifuna, promoviéndose en ese umarc
participacién mas activa en la vida social y politica del gais.”

The Church, an entity that includes the people who form it, including the
Garinagu, Ladina/os, and Kekchi Maya, is an example of how tgpatiout other
cultures can improve inter-ethnic relations. Moral progress hasrbhade through
valuing native languages, native music, baptismal practices, handlies. In
Livingston, thePastoral Garifun&™ inside the Church has done a lot to develop and
support these Garifuna-involved activities.

The Church supports variations of cultural identity by offering mass iousari
languages. Each Sunday individuals of several ethnicities attendsiSpaass. The
last Sunday of each month mass is celebrated in Garifuna tpgarad the second
Sunday it is celebrated in Kekchi. In the Parish Office, thexebaoklets with the
order of the mass in both Garifuna and Kekchi. Although few can remchive
language, the booklets are available for those who would like to learn or fotlog: al
Garifuna Enrique Alvarez said that less discrimination existddvingston because
of these masses.

The Church also supports Garifuna cultural identity with Garifongic. |
attended masses where Kekchies and Ladina/os read scriptureageds prhile
Garinagu played drums and lead songs communally sung in Spanish.i8uiot

always segregated; a Garifuna singer invited three Ladinaano the songs and sing

193«ypon recognizing the diverse people that livéSinatemala, the [Peace Accords] also recognize
the existence of the Garinagu people, promotirthisrframework a more active participation in the
social and political life of this country.” (myatnslation)

1% Garifuna leaders
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with the Garifuna choir during mass. When | spoke with the Ladinas, ileeg
excited and nervous (because they did not know if they could graspiffiwent
rhythms). During the mass they smiled while they sang and appearectiuhaThe
Ladinas and the Garifuna women formed a friendship afterward; weey to the
beach together the following Saturday.

Baptismal practices are another way ethnic groups learn abcutogher and
make progress with inter-ethnic relations. Within the Church, bapsismsacrament
that welcomes a child into the Christian faith with the pouringvafer and the
promise of parents and godparents to raise the child in the faitmwaity. It is an
important practice in Livingston because if the parents are alisethte future
(possibly from emigration), the godparents would take care of ihé @(Viéndez
Nelson 1999, 126). Interviewee Garifuna Mariano is the godfather dfewe@kchi
children and considers himself their spiritual father. Theyeseb other two times a
week if they live in the same community or two times a monttinely live in a
neighboring rural community.

The Church supported the Garifuna community in Puerto Barrios by building
a new church (see figure below) in the Garifuna neighborhood aebraihg an
inauguration mass June 30, 2007. Numerous Garinagu, quite a few Kekwaloies,
Spanish nuns and | attended the mass in which two priests spoke powegnfuty

Garifuna culture and inter-ethnic relations. Father Sam was Kekotiihe preached
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that living their culture was an act of loving Jesus Chrish@sGabriel®® preached,
“We are all equal in the eyes of God,” and “Say no to racised to equality! If we
do not share with each other, we destroy ourselves. If we shasmrigh ourselves.
Let us not destroy Garifuna culture. Let us celebrate it.” iAmdhs evident that the
Garifuna felt their culture was accepted during the mass betaasprayed openly

in Garifuna. Individuals of different ethnic groups also joined toggihgsically by

holding hands to sing the “Our Father” together.

New Catholic Church built in the Garifuna neighborhood of Puerto Bafrigs
photo, 2007).

195 Bishop Gabriel told me after mass that he had civame Jutiapa two years prior and loved the
Garifuna and Kekchies, which he had exemplifiedgaking in Garifuna during his homily and by
dancing while the Garifuna women sang in Garifund the men beat the drums.
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After the mass, the priests affirmed the Church’s affedmwnculture and
inter-ethnic relations by referring to the Latin Americarst®ips Conference in
Medellin, 1968, where they recognized the “seed of God” in indigenous paagle
Africans in America before Christianity was spread. Thisnipartant for affirming
the part of Garifuna cultural identity that values its transnatiand indigenous-
black history and afro-indigenous spirituality. Perhaps the Church has beenfeliccess
in building inter-ethnic relations because it recognized that draynand progress
would come through inter-cultural awareness and understanding tyesnty before
the State did. However, for those who are do not practicearelmi spirituality in
formal settings, there are more secular places to discussbaidi values of

interethnic harmony. Community meetings are some of those places.

There are also Garinagu involved in other religious practices in Livingstor
and Puerto Barrios, such as Protestantism and Rastafarianism. | did not have as
much contact with these but did not want to deny their existence, and more research
could be done to evaluate how they increase or decrease the real and the good,| |
visited a Protestant church and among 30 congregants, | only identified one as
Garifuna. While the congregants were welcoming to both the Garifuna and myseglf,
the focus of the service was on salvation after death and not present day inter-ethnic
relations. Just the presence of a Garifuna probably increased the diversity of
conversation in the refreshment hour after the service. However, the set up of the
natural elements (the chairs, pulpit, and signs) pointed to a focus of hearing one
perspective of reality, which indicated that only one version of “the truth” was
respected. | did not have enough experience to assess whether or not the semit
permeable boundary of the church, as indicated by open door policy yet narrow
definition of “acceptable belief” was a place that contributed to diversity in a positive
way. Recall from Chapter Ill on Uncovering Progress that not all places are good
just because they are diverse; if a place causes more human suffering than
flourishing, then it is bad.
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3. Community Meetings

When | was in Livingston, | was grateful to be invited torattéevo, several
hours long community meetings about improving the quality of local lifbese
meetings were obvious places of progress because of the open amdciess to
information, as well as the diversity of the locations and peoplesitleas. They
enhanced the truth, justice, and the natural. While at timedishassion swayed
toward neoliberal progress (prioritizing capital accumulation over culturaival), it
mostly showed signs of moral geographic progress. These meetngdacilitated
by a trained outsider, from PNULCPiograma de las Naciones Unidas para el
Desarrollo United Nations Program for Development). The meaning of théngse
was fairly clear to everyone present: to improve the communityvaigston. The
top issues addressed were lack of health services, violenceplogerant, poor
administration skills, environmental degradation, need for a community aleism,
and limited education. The spatial arrangment of the meetingantentional. The
first meeting was held at a Kekchi run restaurant, in a aepesom with many open
doors and tables arranged in circle. The second meeting wad laelebld Garifuna
hotel where break-out groups brainstormed on the porch, in the kitchem #mal i
entryway. Both meetings were welcoming to participants frofferdnt ethnic
groups because they were held at different locations and were botaimstreets of
the town.

The meetings were truly open for diverse participation, hvhigsulted in

intrinsic progress. At least 20 people participated, from variohsiogies:
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Ladina/os, Kekchi, Garinagu, Kuli. The Kekchi Maya mostly livehim tural and
urban area, while Ladina/os mostly live in the town centers, contyatfiuch of the
business and tourism. Members of the Garifuna community work withhikekand
Ladina/os in community meetings and on local projects. | knew moérthose
involved to be professionals, but there were at least two youth ftstheeeting and
one jobless man at the second meeting. | was welcomed asignésrand given a
PNUD book from which to learn. In these meetings, people openlgudi one
another’s ideas and were heard. They got the town talking, as Rallexample, |
interviewed Salina Rodrigu€”? who had not been at the meetings but was familiar
with the idea of building analecori®” off the shore (see figure below), and she had
not only heard of it but quoted me arguments for and against. When péople
different backgrounds come together to engage openly and honestlgagh other,
and learn from one another’s struggles of captivity and needs,epéogl their

collective liberation with a way to build a better community.

1% Name has been changed upon request.
197 tourist dock

135



A |
+ e A

Touristy beach area whemgalecérbuilding is proposed (my photo, 2007).
Together they revealed perspectives to better see the kyuttreating a
“Shared Vision” statement (see Appendix F), then proceeded to iddmiproblems
in the community (and causes and effects, as seen in the table paxthpage),
followed by a beginning discussion about solutions. Most of the sduinwolved
working together to achieve their collective desires, in sometdirgys and via some
indirect ways. One idea to create more jobs that promoted loltaies within the
neoliberal system was to create a cassava industry irhvtécKekchi would grow
mass quantities of cassava (building on their agricultural backgrawhdritual
land connections) and then the Garinagu would process it in town ddgraphic

home and cultural practices of cassava preparation). The goa bewbd sell to the
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international market and improve the job opportunities and income of kekbhK
and Garinagu, since Ladina/os dominate most of the current tourismryndiiese
social relations were being formed for purposes of justice.

Of course, it would be most beneficial to engage in adequate atptoof
environmental and economic effects of a major cassava industnstweethe care
and the quality of the natural, but just the fact that conversatiakiisg place that is
based on inter-ethnic cooperation for survival is hopeful. When weemapast skin
and blood lines, but not reject cultural values, and critically @é&mur choices as
individuals and as cultural groups, working together can lead to moral progress.

In his analysis of the Maya-Ladina/o binary, Charles Halentpdi to
collective liberation as the way out of oppressive hierarchysmgcand cultural
obliteration'® He suggested that Ladina/o dissidents can make a difference by
supporting the Maya instead of fleeing from tense places and iby cisapin®®
humor (224). It takes actors on all levels to change sociatyhelepilogue, the key
informants Yolanda and Genaro critique the book’s failure to adeeas needs to
be done about racism, and they respond with their own activism! {dlhaged to
start a Ladina/o anti-racist organization that works acroserggons because the
youth are most open to learning. Similarly, the GarinagheCaribbean coast will
be most successful in improving their communities with moral predfdsadina/os

in their communities get on board, such as through the PNUD meetings.

198 Though Hale attempted to describe the ladino peta@ on Maya rights in a way that would allow
for different perspectives of the ladino other thiaetypical invisible or oppressor (118), | thimé
ended up painting many of them as oppressors, anywsa ignorant ones instead of purposefully
controlling.

199 5lang term for “Guatemalan”
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In the 2007 PNUD meetings | attended, the four ethnicities cagethier to

identify various problems in their community, one of which ethnicruolignation.

The table below shows the long list of negative effects that edormessures and

lack of education has had on inter- ethnic relations.

Problema Causa

Efecto

e Ignorancia
e Baja escolaridad
e Por cuestiones
culturales
e Desconocimiento de
educacion religiosa
Poder econémico
Poder politico
Sistema nacional
Etnocentrismo
Adopcién de otras
culturas
Sobre-estima
Analfabetismo
Pobreza
Prostituciéon clandesting
Tener VIH Sida

Discriminacion entre
etnias

Desconocimientos de los valore
culturales

Racismo

Sociedad excluyente

Indigenas sin opciones ni
oportunidades (garifunas)
Desempleo

Trabajo de pedn o sirvienta
Prestar servicio militar

Poco acceso a servicios publica
Mala atencion en instituciones
Estereotipos culturales

Malos entendidos

Perdida de valores culturales,
No se interactia

Irrespeto

Desigualdad

C. Places under Construction

Good activism and good research remind us of our role |n
being both products and agents of place-making.

-from conversations about Critical Realism and aese
between Dr. J. Chris Brown and myself, Novembe&t(®)7.
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In this section | explore places that are under constructionasterm
Guatemala. Of course, according to place-making theory, ak9lae constantly
under construction as we modify physical components through replacement
upkeep, work to sustain interpreted meanings or to change them, astaadjsocial
relations from individual desires or outside pressures. Place-makiogrs
throughout time and across space, and includes the places we mesdastly and
verbally. So this section analyzes places that have recerdty rhade physically
visible or newly verbalized in their construction.

There are examples of intentional place-making effortsntiagt work toward
the intrinsic progressive goals of valuing diversity and increasjmgn access to
information. As the Garinagu continued to engage in re-creatinglace-making, |
continued to strive for good activist research by examining tpkice-making
decisions and possibilities for the future. The ideas expressédsiseiction are a
product of the places in which | have participated by building iogisthips and
crafting meaning, including: my childhood community, the universagnmunity,
and the Garifuna communities. Just my presence in the Gadfumaunities gave a
little different meaning to them (another intrigued tourist, anidetsvho cares, the
sharing of capital resources). | hope my perspective enasiragre intentional
agency in North Americans who read it and change their own commuuitidsin

Guatemalans and the Garinagu who are the focus of this work.
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1. CODISRA and the Garifuna Cultural Institute

Two places have been newly created on the Caribbean coast to ®ippiart
diversity and provide information about ethnicities, specifically igards to the
Garinagu and their darker skin. The Garifuna Cultural Instantk CODISRA are
being constructed, and as they form, the meanings given to these gtaatly affect
how they contribute to progress in the communities. While both places &a
defined physical structure, the social relations that occurmitiém are in flux and
thus shape them differently. CODISRA'’s goal (and the meanuando that goal) is
clearer than the Garifuna Cultural Institute’s.

The State opened the first office lad Comision Contra la Discriminacion y
el Racismo(CODISRA, The Commission against Discrimination and Racigm)
Guatemala City in 2004. People living on the Caribbean coast webéeunaget to
the office to report discrimination, and so in 2006 the government ludffece in
Puerto Barrios to serve the Department of Izabal. Accordin@inthia Fuentes
Rodriguez, the director of CODISRA, the goal of the commissioto igaise

awareness and care through workshops and trainings for privateasnahstitutions,

youth, and everyone. For example, in October of 2006, 28 people attended the

workshop Educacion e Identidad Dirigido a Organizaciones y Profesionales

Garinagu*® as preparation for t®eminariolnternacionat™! that took place a month

later, November 22-26, in Livingston. The workshop had two objectives: unaersta

10 Education and Identity Directed for Garinagu Oiigations and Professionals
™ nternational Teach-in
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the loss and the richness of the Garifuna identity, and “el hateodecimiento de
las demas culturas que conviven con el pueblo Garifuna hacer sofgar@acion de
la cultura.™? People are aware that the Garinagu, as darker-skinned peopleere
more discrimination and harassment and therefore it is app®poidbcus energy
and resources on working toward Garifuna equality.

By increasing the amount of information available about Garifuiture,
CODISRA is making progress via the intrinsic quality of open amrd fccess to
information. If they are successful at supporting Garifuna culhyresharing
information and addressing issues of discrimination, then the officeevilis work
occurs is a place that increases diversity. The people who wdteioffice put
significant meaning on who they are and the diversity of Garinaguells Of the
three workers, | interviewed two who both identified as Garifunma, @ne spoke
Garifuna. One, Francisco Gonzalez, says it is necessary to gebw someone to
respect them, and therefore we need to educate people about &atifture. He
said that the idea is to value a culture without stereotypesobbery. For example,
he explained that if | were to meet a Garifuna in Los Angéles,ld say that | know
another Garifuna person, so therefore | know a little- but not all- about theirecult

One of the major obstacles, Director Cinthia Fuentes Rodrigysaireed to
me, for this place to increase growing awareness was thefidonding. With only
three personal, not all the work necessary to combat racidnmgorove inter-ethnic

relations can be done. Without more funding for trainings, fewer peapiebe

H12«make known to other cultures that live with tharBuna people the information about their
culture,” (CODISRA, my translation.)
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adequately served. Another obstacle is that people have to go to Basaios for
training, and there is no office in Livingston. However, ONEGH4s working to
increase awareness of Garifuna culture in Livingston.

The Garifuna Cultural Institute was formed by Organizacién de Negros
GuatemaltecogONEGUA, The Organization of Black Guatemalans). It wa® al
initially supported by the government, which gave 1.760 million Quetz@out
$234,000) to construct it. Its physical location was again an intenptatd-making
choice; the institute was constructed on a very visible hilliwngston (see figure
below). The social relations and meanings that are woven in tte diea place,
however, are fuzzy. Before and after the inauguration in June 2083ledeom all
the ethnic groups in Livingston discussed how the place should be usedankwen
the Garinagu opinions varied, and my ONEGUA interviewee did not givexaet
answers about the goals of the Institute. In a few communitytimgege people
expressed contempt for a building that would only be a place used to tsuppor
Garifuna culture and insisted it be used to support all four ethsiaiti€ivingston.
The Garinagu present responded that they had never had anythiray jiltif own
culture, and that it should be used just for promoting Garifuna artedéood, and

more.

3 There was a non-governmental organization in Bugarrios called HEFEGACHU that was
similar to ONEGUA.
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Garifuna Cultural Institute uildng (my photo, 2007). '—
The theoretical framework of moral progress would guide this conversation by

asking, “What will bring the most diversity to Livingston? Whaitl increase

awareness from open and free access to information?” Beiteanedas no place that

is specifically for Garifuna culture to be supported so it cauarigh (while there is

Aktenamit, a cultural center for the Kekchi Maya), it would mbenefit the

community for the Garifuna Cultural Institute to be used primatdysupport

Garifuna culture, consequently sustaining diversity by its uniquertéasing semi-

closed boundaries would not go against the qualities of truth, justidethe natural

if the place: focused on Garifuna culture but allowed non-Garifaniearn and

participate in the activities, was not absolutist in its teashiabout culture or

143



degrading other cultures but rather supported an inquisitive arnoupatsons from
all cultures, and sought to sustain the natural. If the boundaryowaetmeable and
other ethnic groups also used the space to teach their cultureshehglace would
not add to diversity but be like many of the other places alrea@yistence (the
schools, churches, etc.) The institute also could be used to teacim@aate from
the rest of the state about Garifuna culture. People tolthatévlaya and Ladina/o
teachers from western Guatemala used to tour Livingston in grouphelyutlo not
anymore. If this visiting program was revised and reinstitutedGarifuna Cultural
Institute could be a great place of diversity training. Sadbeghe Garinagu needing
a place where they can solely discuss their culture, it woulddfalus have a place
where the Kekchi and other Maya, along with international visitorsgd deatn about
the Garifuna roots and present day Black experience.

The Black experience is important and yet difficult to bringiot because it
is complex as it sits within ethnic and economic experience. Whasked
interviewees, “What makes someone Garifuna?” the most commdmgdi@nswers
were “knowing one’s roots” and “speaking the language.” “Knowingormots” is
mostly about knowing the complex Garifuna history and the transnatiugedtory
practices, though it can include specifically identifying thackl African roots in
one’s history*** “Blackness” was often described as a present day experinc

Garifuna identity that was separate, yet stemming from, @ariffrican roots. Oral

14 More than in Livingston, in Puerto Barrios, whéser Garinagu speak the language, skin
color was mentioned to me by interviewees as goitant trait in addition to just knowing
one’s roots.
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tradition is valued in Garifuna culture, and when there are diswegsain written
versions of history recorded by academics, it is worthwhile eimember that
Garifuna identity lies in its stories of liberation and presi#oaa("Pueblos étnicos de
Honduras", 8). Active participation in their destiny is represterd of the Garifuna
people, and no academic analysis can, or should attempt to, take it Savay
Chapter |, section C, | narrated a mixed version of their hisfooy historical
documents and the Livingston storyteller.

Garinagu now claim many of their cultural practices to beixa ah their
indigenous and African mixed descent. When indigenous rights are aattii@ss
national and international political documents, they describe and pnotkgeneity
in the context of very Mayan practices and exclude Afro-descendetiges. The
Garinagu are protected as indigenous people, but still suffer &oisnr as people of
dark skin color that others read as “slave.” Garifuna Gregomal@al explained
that many “brown skinned” construction employers will not hire BEB’ Garifuna.

In addition to their indigenous heritage, the Garinagu also recogmeze African
descent and dark skin color, and they feel the discriminating £fédcthe social
construction of race. This is vividly expressed by Garifuna Madamflo Ellington’s
statement, “We can neveaver say that we are Ladinos because we are black,”
(Solares 1993, 43 It used to be said that Garinagu wanted to be “read” as
indigenous (Whitehead 2005, 223), but today they proudly claim African reeritag

although separate themselves from others of African descent. Wihagp tiee story

H15«Jaméas podemos decir que somos ladinos porquessoeyros.”
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of their history, some Garifuna place emphasis on the facthibaGarifuna “were
never enslaved.” For example, Enrique Alvarez (2007) said thatracisies from
parents who falsely teach their children that the Blacks slaxes, and this believed
racism leads to discriminatory actions like how Garinagu welltbeir bags checked
before leaving a hotel room in the capital under the presumptionBlaatk*people
steal.”

Adjective choice for skin color also varies. Many Garifunarrefehemselves
asnegroor negra'® The main organization in Livingston is tBéack Guatemalans
Organization. However, others reject the color black as appropdgetive for skin
tone and prefemoreno®'” Most of the individuals | interviewed that preferred to be
called morenohad been through workshops on racism and understood race to be a
social construction. They admitted that even though they did not befienaee or
blackness, they were treated as if these categories were real.

These categories, like the Maya-Ladina/o dichotomy, also beceshevhen
taught in school. One FLASCO conference interviewee, Garifuna deeidario
Ellington, explained his belief that denial of Garifuna identipens because of
ladinoizatiort'®

A Garinagu might ask, “Why am | black?” or resent it, becanse

schools they learn about Tecun Uman [Mayan leader] and Christopher

Columbus and not about their own leaders, like Marco Sanchez Diaz.
(Solares 1993, 43)

116 Black (for male or female)
17 Dark-skinned
18 The process of becoming a Ladino
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If they and others could learn about Garifuna culture and black

experiences, more truth and justice could flourish.

2. ASOMUGAUGA and the Hair Salon

The Garinagu have a unique opportunity to create places that suppahwom
and their organizing and familial leadership. In the matrif@alifuna culture, the
work of cultural and genetic reproduction is also on women as tlssytipa language
and stories down to their children. Interviewees did not expressdhi&@ocality of
the culture, but it was apparent in household set up and every day ediovsrabout
work and relationships. Women from other cultures (ie. Maya andnas)dcould
come to the Caribbean Coast and learn about the role of Garifunarwiontheir
communities. Through women and the symbol of their dress, the Garinagl coul
show other Guatemalans the diversity that exists in nationaireslt Dress has not
been as important of a symbol in Garifuna culture as languagenaasitral roots, but
was used in the Livingston tourism information shop to show the ditfeselpetween
Garifuna, Kekchi, and Kuli culture (see figure below). Bypgiteg out of their
culture and in to the Garifuna culture, other women could understand thetteles

they play and want to play in their own cultures.
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Kekchi, Kuli and Garifuna clothing in tourism information shop (my photo, 2007).
The women’s group ASOMUGAGUA (Asociacion de Mujeres Garifunas de

Guatemala, or the Association of Guatemalan Garifuna Womesgdgiireaches out

to Garifuna women and supports their cultural and gender dynamiogerviewed
Coordinator Dilia Palacios, who explained to me how ASOMUGAGUA rhasle
progress. The non-governmental organization started in 1997, and in 2001-02 a
Spanish organization provided funding for a secretary, telephone, fax, computer
office, which is located in Puerto Barrios. These physicahetes (ie. pieces of

“nature”) allowed the place to engage in more outreach, suehpgsgram on sexual
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and reproductive health in Livingston and Puerto Battips Pap smear fair, and a
kiosk of information about HIV and AIDS at the park by the dock. Tiheyease
awareness by providing open and free access to information, and tgiveysi
promoting views that are often silenced. When they asked 5 schoolsdalogita
program, 2 principals asked them to change some of the teachxgsodoms vs.
abstinence), but they said no because their intention was to provideva ne
perspective. They are also clear about their purpose, meartimgirofroup, and the
boundaries of their work place. Though they collaborate with Db&ensoria
Garifuna, which addresses issues of domestic violence, they do not focus on that
work. In 2003 PNUD financed a joint project between ASOMUGAGUA and
ONEGUA, Participacién Ciudadan&®, to talk about voting and supporting garifuna
candidates. Then, in 2006 they offered workshops for Garifuna women about
financing and administration, with the social climate focused m@ngthening ties
with Hondurans and getting more Garifuna candidates elected tofica. In 2007
they continued to train women for political office, youth for paptting in
community, andoperadores de justicido work with theDefensoria Garifunato
teach others patience with 2nd language learners.

Are the qualities of the truth, justice, and the natural presant i
ASOMUGAGUA'’s place? They increased the amount of learning duading

perspectives, which is one of the main ways we can start to kreowuth (which is

19 This program was financed by a Christian groupopulation that tends to hold conservative views
on sexuality education, which speaks to the pragttest is being made in building social relations.
120 Citizen Participation
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never completely knowable because it is always changing), thafteying a high-
school equivalency program at thestituto Agust Blancavith classes on Saturdays
for kids, adults, men and women, Garifuna, Ladina/os, Kekchi, and anyorestieder
ASOMUGAGUA made it very accessible by paying for the etlanal costs (texts
and electronics). Palacios mentioned that more could be done to valustylive
because at the Saturday school there was no time to teachn@dahguage, though
culture was addressed. Though there was no physical place fdt®al or office)

in Livingston, they worked through social relations, making connectionk wit
Garifuna women Maria Lambe, Claudet Sandoval, and Sabina Ramiremrko
toward creating this “place” for women’s organizing in Livitggs They worked
toward justice by providing women with opportunities to access irgtom, see the
real and the good, and participate in changing their own lives amdhgnities.
Palacios said that Garifuna women needed self-sustaining prdjectsise they
worked in the home with braiding and sewing, but studying and tgamould allow
them to get other jobs. ASOMUGAGUA helps all people but gpesrity to
Garifuna women. The meaning of their work is acknowledged in various ways. They
can measure progress in numbers and attribute positive meanitige f86 people
who received degrees through their program: 18 Garifuna, 5 Kekchiesl2and
Ladina/os. They know women feel supported. But they also knowvihég
Garifuna women can be strong leaders, they struggle to win acalopbsition. So
the work of increasing the real and the good goes on through thes ipld&uerto

Barrios.
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In Livingston, a specific, public place for women’s work and organizéng i
still under construction. At a community meeting and during informaversations,
people in Livingston talked about constructing a community hair salothéo#7
professional braiders. Garifuna women and girls braided their maatii hair with
creativity and pridé?! and it is important for building social relations of who
participated proudly in Garifuna cultut& They braided family members and closer
friends’ hair in kitchens and patios, while acquaintances and togostieir hairdos
done in the park and on the beach. There are diverse ways to nmtanagatdral” of
our human selves; there are diverse patterns of corn rows and lamsedsrvarying
sizes. This place, if constructed physically and open to otharstipation, would
increase others’ awareness of the possibilities of hairdos athé oeaning of hair
braiding. Various meanings could be discussed and understood about thet loddy a
hair braiding: artistic value, practicality labor exchange, isaspace, and/or
methods of intimate interaction. These all seem to contributeogrgss over a

“splendid material world” as Yi-Fu Tuan described (see Chapter 3, section B)

121 Occasionally a male would get his hair donbdtitos, little balls of hair tied by rubber bands.
122| did not observe obsession with relaxers or meffyrts to “whiten” looks.
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As a foreign researcher, | resisted getting my hair braided yntil
the day before | left, because | felt it would be “less tourigiyhave
straight hair. When 1 finally got my hair braided, it was by my
neighbor, who was also a relative to the woman | stayed with. | We
struggled to negotiate payment, since | was kind-of like family, yet
distinctly not, and obviously had access to more resources. Neither
person wanted to feel used, but our social positions were more clear
than helpful. Oh, the joys of anthropological research.

On the national scene, women display their cultural identity anceigecc
sexuality in their clothing and career choices, and Garifunaemorould challenge
the binary nature of meanings applied to these choices. Rigobertehil Tum, a
vociferous Maya activist, has been the victim of jokes about her indigehress and
sexual availability, because women are supposed to be silent so that natoamaliy

built on them (Nelson 1999, 193). However, in her defiance of traditienadlé
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silence, Menchu has brought Guatemalan issues to internationaloattévibntejo
1997). Menchl’'s womanhood became labeled as unsuitable for nationedapolit
leadership (Rubin 2004, 132), though in 2007 she courageously ran as a presidential
candidate. Her resistance to the Ladina/o conquest won her a Redms Priz&>
but it did not win her a role as an official state hero, likeUfet/man. Her
participation, like that of many other women, in the male dormthag¢sistance has
not always been welcomed. Similarly, a famdkisxelort®® Germana Catu,
challenged Mayan gender norms with her economic control and freedom jobhe
which also challenged Ladina/o perceptions of indigenous women (QaGas).
Though a widely remembered and referenced midwife by Maya woineis sot an
official national symbol. And while male Ladino doctors asked Catuafivice,
Maya men do not talk about her (32). Many Garifuna men, howevédalldabout
Garifuna women and respect their strength and if a Garifuna woman r@ndtional
political office, perhaps it would open up a wider dialogue about etmdcgender
roles in the nation. Perhaps a campaign or a successful eleckowarhan would
contribute to a decrease in violence against women around the Igi@tg women in

power often have different agendas, like inter-ethnic harmony and Féace.

123 See her boakRigoberta, and Elisabeth Burgos-Debray. 198&Rigoberta Menchau : an Indian
woman in Guatemala. London: Verddis gendered issue could be compared with theessaaf
Oscar Arias in Costa Rica whose Nobel Prize gawedriough popular respect to get re-elected in a
country where the constitution still says reelati®not allowed.

124 comadrona or midwife

125 For example, when the Zapatista women took omgépleadership roles, physical fighting
diminished.
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3. The Rest of Guatemala and International Places

Places are not isolated but are connected to other placepeofe move
from one space to another, they change the place and its selabns and
meanings. People also use natural resources and products fromaanm @laother,
affecting the landscape of the natural. Though historically thiblézan Coast has
been isolated, nowdays Garifuna places could interact with othes pratee nation
to reveal their local progress. Though geographical distance Gatieagu from the
hub of the political realm in the capital and the Western highlarales revealing
the truth (and the changing truth) about Garifuna cultural identificwlif progress
could be- and is being- made toward breaking the Maya-Ladina/o dichotom
Already a few Garinagu have State political positions, whichs ple Garinagu on
the Guatemalan map” and allows for other politicians and citiregsneral to learn
about the Garifuna culture through them. The Garinagu couldtstémtild more
awareness of ethnic diversity by promoting their African rootsuiin the meanings
of national symbols. They could also promote their “uniquely peacetuitiral
attribute in a nation that struggles with continued violence betweeiMaya and
Ladinos. The Garinagu could also help the Maya and Ladina/os workdtowa
resolution in their differences of lifestyle aosdsmovisi6if®, because the Garinagu
have worked intensely on balancing their afro-indigenous values witbtewie

opportunities to modernize. Through building international places of UBaress,

126 \worldview
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they have negotiated the hybridization of their cultural §est Allow me to explain
in a bit more detail.

First, the Garinagu could call for the nation-state to recogitszeomplex
cultural identity by promoting African based national symboleeyTcould lobby for
the drum to become another national instrument and more frequentlyeubtatk,
white, and gold flag (see figure below). It could be done through agbibijat gets a
national symbol law passed, a process through which more Garioadg learn
about the legal arena in Guatemala (Garifuna intervieweestlsaidmost other
Garinagu did not know how the laws worked). In addition to increasingsothe
cultural awareness, this project could build political skills. Maya and Ladina/o
Guatemalans struggle to build a national identity, ethno-sexodbadg and images
are often used to foster an imaginary identification with tahgeghat is considerably
more diverse than the Ladina/o-Maya binary recognizes, and thea@a could

educate others about the diverse roles that women can play in society as well.
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G;‘una flag with cultural identity markers on top (my photo, 2007).
Second, though only two interviewees mentioned tranquility as an ihtegra
part of the Garifuna culture, it was brought up many times in ceatiens about
tourism and the bi-ethnic conflict between the Maya and the Ladimamsiwering
the question, “What could improve inter-ethnic relations in Guaterhaldch
would be an improvement toward the inclusion and security aspects @i mor
progress, an elderly Garifuna man told me that others could leamtifre peaceful
way of Garifuna life. They live in tension but peacefully witle Kekchi, Kuli, and
other minority ethnic groups living on the Caribbean Coast. Whenxamiee
diversity and value aspects of diversity that lead to mowajrpss, living peacefully

with other ethnic groups seems to be one of the best traits tobedaase it creates
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civility. Civility, in turn, can allow for good dialogue about foedcurity and other
parts of progress. Conversations and debates about building a stableaegitlpe
Guatemala post-civil war unfortunately have left out this neaitd example for
progress that exists in Livingston. In a nation that is stihfpa domestic terrorism,
high kidnapping and murder rates, and abuse, Garinagu could share why and how part
of their cultural identity is their peaceful interactions withess. Research from the
inside perspective (by a Garifuna investigator) or outside pergpedty a non-
Garifuna) on Garifuna “peacefulness” could be done and then used tosencrea
awareness of this unique cultural identity trait. As explaineitié section on Moral
Progress in Chapter I, different perspectives are needed tostantte the truth. If
more perspectives on peacefulness were revealed from withinnGlateerhaps the
rest of the nation could learn from them.

Third, through my observation and interviews, | learned that theydwutesd
many cultural practices of the USA, but they continue to practiany parts of their
afro-indigenous culture as weéfl’ Consumption of specific food and music were
frequently mentioned as aspects of “what makes someone Gariftihaif food and
material consumption has changed due to the Free Trade, imongratid tourism
associated with economic globalization. It was evident that Garingre aware of
the commercialization of their culture and importation of other asdtuand they
work to preserve parts of their culture. This selectivity alsoltural hybridization

(the combining of two cultures) can be an important tool that othereatdns

1271t is important to note that Garifuna immigrarashe USA have also enriched and changed the
cultures in the communities where they live in tH&A by sharing their music, food, and vitality.
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could learn as CAFTA-DE® and other aspects of globalization increase the pressure
to commercialize, capitalize, and homogenize the production of goodsdhatenn

life. First | will tell you about how the cultural exchange betw Garinagu in the
USA and in Guatemala has occurred, and then | will talk about sothe @fays an
international place of solidarity is formed.

The Garinagu of Guatemala have immigrated in large numbeitset USA
since the 1960s, when they were looking for other economic opporturiiie$961,
according to [Clifford] Palacio, the destruction of hurricane iglatt Central America
opened the doors to legal immigration,” (Swain 2000, 1). Intervieweesn®lthat
the Garinagu went to the USA both legally and illegally in the 60s, and anthrigbolog
Maren Mohr says this trend continued in the 80s and 90s (2001, 133). Though the US
Census does not have an option to mark “Garifuna” ethnicity, peopleattanepted
to estimate the number living in the USA. Interviewees told ma¢ Guatemalan
Garinagu live in New York, Los Angeles, New Orleans (then Houston afteickiuer
Katrina) and Florida. In 2001, Garifuna Maria Elena Maximo estichthat 300,000
to 800,000 Garinagu (total, not just from Guatemala, but from Hondurkse Bend
Nicargua, too) lived in the USA (Weil 2001).

The Garinagu in the USA have organized to preserve their euldohr
2001, 141), while they also adopt some US cultural attributes. Whenatimeagu
return to Guatemala to live or to visit, they bring with them ralues and practices

from cultures in the USA. They return during Christmas, Eaatet,during family

128 Central American Free Trade Agreement-DominicapuRéc with the U.S., signed by Guatemala
in 2006.

158



crises such asovenario$”®. To pay for the trip, they bring products from the USA
and sell them in Central America (Gonzalez 1997, 61-63). The Garimagu
Guatemala and in the USA are still very connected and much olile fluid
community. In both countries, they have considerably Westernized dioghing
while mixing their music and religion and keeping the matrifocalilfa structure.
They speak more of their language in Guatemala than in the™{)Sa#nd in
Guatemala they try to keep Western food from edging out their traditional food.
Interviewees informed me that the production and consumption of tradlitiona

foods were still an integral part of Garifuna cultural identitygugh they coexisted
with new foods. Nancy Gonzalez’ works about the Garinagu are well kaowan
provide insight into the historical significance of food in Garifunlduce. Gonzalez
and other anthropologists note that plantains, yucca, iames, mangcegias; rice
and beans, and fish are typical Garifuna food. Her 1969 book was upddt@@7
with her bookLa historia del pueblo garifunghat describes economically forced
changes, “in addition to the traditional occupations of farming, andhfjseome sell
lottery tickets, cold drinks, fruit, make clothing for their neighbtesd small stores,
or make and sell bread. A very few still make traditional wood aslebey items”
(61). I found that the Garifuna household economy functioned similarly in 207, w
women selling coconut bread, bags of juice, and lottery tickets adadiry tourists’

hair for additional income while men looked for work in the more forseator: on

129 Ninth-day celebrations after a death

130 For example, Victorina Cayetano, a Garifuna gramdvho | interviewed, went to live and work in
the USA when she was young. She raised her chiidrthe USA speaking English, which she now
regrets because they speak English and Spanishati@arifuna, and their children only speak
English.
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ships at port, as police, or as semi-formal tourist guides. Acgprdi Mariano, a
middle-aged Garifuna fishermasince industrialized fishing (by Ladinos) cleared the
sea of catch, fishing no longer provided a sustainable income or living.

There is more diversity in food production and consumption, and we need to
analyze if it is all good. Because of the geographic isolathe port, free trade
agreements, and abundant tourists, there was more diversity of footh tbdrer
rural areas of Guatemala, but most food was also twice angxegeleading to
economic and health struggles for many families. When | visite@007, the
Garinagu had not stopped eating fish or beans and rice, but theyduaceta their
diet cheaper food (like chicken) and faster food such as Raman ndddiesnd
Cheese, pancakes, packaged soup, yogurt, and chocolate Ovaltine. (#idne@ c
occasionally ate cereal in the morning, but bread and coffee (andiresi@&ggs)
were still the norm. One could buy domestically sold bananas, whech-@rinches
long and dark yellow, or pay a little more for export-quality basandoich are 6-8
inches long, green, and firmer. Fast food was available in Puertm®Bat Pollo
Campero (a national chain), but so were gingerbread cookies, a Garifuna dessert

Garifuna music is unique and coexists with non-Garifuna music. Buthg
Garifuna language, songs tell of their transnational voyages asskenp-day
discrimination by others. Pumped out of houses, vehicles and bars, \&tsitmssof
music can be heard in every inch of Garifuna neighborhoods. Common diypes
Garifuna songs include: yancunu, junguguju, chumba, sambay, and parranda

(Arrivillaga 2006, 256). The most recognized and prided style of sotigepunta,
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with a specific drum pattern and hip shake. “Puntarock,” a combinatipnntdand
modern rock, can be heard from clamorous house stereos and nightclubsinvusic
English from the U.S., especially 80s music, has been somewhat populaisinot

as bejeweled as music by Takia and Paula Castillo, Garifunarnyaha is bought,
sold, and sung on the street. In 2007 | saw foreign tourists payinguonmng
lessons and buying replicas of the African-based instrumentfidaee below), or, if
really enamored, they bought a real leather covered wood drum.ti®@sehey
learned or attempted to dangenta; sometimes they watched others from their seats
at the bar while sipping mojitos and cuba libres, while Garinggpedi on the local
drink, guifiti. Tourists from other areas of Guatemala were namaliar with the
punta but knew little else about Garifuna music (or culture) whekeashem about

Garifuna culture, such as the African origin of the marimba (Arrivillag¥62051).
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Two-inch drum replicas for sale in the market (my photo, 2007).

The rest of Guatemala has also experienced increased towmasia, and
technology and will continue to experience more of it since CABRA\passed in
2006. There are many opportunities and challenges with food and product roducti
and consumption, and understanding all the realities and consequences of
globalizing world is crucial in making choices that lead to meralgress. As the
meaning of nature’s resources rapidly changes for Guatem#étaysshould increase
their awareness by learning from one another’s experieh®@sg in port cities (see
figure below), the Garinagu have historically experienced the ibenahd
disadvantages of trade and commercialization and have a uniquehstiosirduld be

heard.
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Export si of Dole ananas leaving Puerto Barrios’ port (my photo, 2007).
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As mentioned in Chapter Il, section B: The Geographic Framewadviodl
Progress, place-making in one place affects place-making ing#ess, because all
places are connected through nature, social relations, and me&ointhe Garinagu,
international “space” has long been transformed into “place” ¢iroemigration,
remittances, and family and cultural ties. People and goods hewelett from
Livingston and Puerto Barrios to the United States and vice veamsating new
landscapes of the natural. Social relations via phone, internet, asigridVé&nion
have increased in frequency with the rise of more affordablendémgy, and they
have been used a little to bring about justice. The meaningingeanational family
of Garifunaness, or a state of being what | call “Guateunidéfise.”

The Garifuna experience can inform practices of internatiarimlasity and
outreach among similar groups such as the Maya, who have constnietedtional
solidarity differently*> The Garinagu could do more to use their international
identities and connections to improve Garifuna life at home and abroad, a
contribute positive examples to healthy globalized living. Theydcbulld on their
international ties to create international awareness of ttreiggdes and successes.
They could build more alliances with organizations to work for human rights and land
and food security. But what they have done so far through internasipaee is

impressive, and their work has contributed to increased diversity in our world.

131| combined “Guatemalan” and “Estadounidense”, WhicSpanish fobnited Statesarto form
“Guateunidense.”
132 The Maya often work with non-Mayan organizatiomstie USA for support.

163



In the United States of America, there are various Gaiftuganizations that
work on promoting Garifuna culture. Liz Swain (2001) lists: Garifurmali@on
USA, Garifuna Settlement Day Group, MUGAMA (that focuses onvileie of
women) and the Progressive Garifuna Alliance. There’s aldeuhdacion unida de
patrimonio garifuna americano (or GAHFU, English acronynZarifuna American
Heritage Foundation Unitedd non-profit organization that works on culture, history,
language, music, art, children’s health programs, and other vaBgdsw is a photo

from their website showing their musical participation in a g@ar@vhich increased

others’ awareness of their culture).

Garifuna Movement is a youth movement that worked with the Templo Right
Honduras Sports Club, SHANY, Garifuna United and members of GarifedaaMo
have a fundraiser festival after Hurricane Katrina. It ealked "Life, Liberty & the
Pursuit of Garifunaness"133 (C. lvan 2005).

The Garinagu are already sharing their culture internatignalhd my

research did not reveal to what extent they gave significagdning to their

1334 a vida, la libertad, y la busca para la Garitlatd” en espafiol.
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international relationships. | believe it would lead to progreskey would send
teachers or other specific individuals between the countries to thekgarinagu in
the other country more aware of the economic and political charogeg gn that

affect their people. They could also consider using the New Yionks to tell about
international Garifuna struggles and successes- for exampld) lcbahges due to
changes in diet from international trade- to a wider U.S. audierloereasing

awareness can help us make better choices in recreating atingreew places
through laws, funding, etc. They could also use their internatioraltgienvite

Garifuna women from Guatemala to teach other women in US aleoudld

leadership and rights.

From my interviews with Garifuna organizations such as HEFEGAQH
Puerto Barrios, | know that members of Garifuna organizations ayeaware of the
progress that can be made when international space is used to Houtilal f
relationships. The Guatemalan Garinagu build alliances witn&arifrom other
Central American countries and with other afro-descendentsategtr in learning
how to combat racism and take pride in their African roots. Algo;ddscended
groups have organized to get funding from the World Bank and other organizations.

We all make decisions about how we will practice our identity vémether to
spend time and energy fighting for the right to collectivelyciica one part of it or
another. The Garinagu know how to manage well-being of their own cortiesuni
and maintain a distinct identity through Garifuna supported placeésathesf being

swept up by economic homogenizing globalization. Yet they alsaedhht cultural
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identities change over time. When | interviewed the Vice &f@miof Culture and
Sports in 2007, Garifuna Gerardo Mario Gerardo Ellington, he recognizad
identities are dynamic and change from globalization procefsas make it
impossible to plan to maintain an identity the same. For then&gariin Guatemala,
cultural identity is deeply rooted and historical, but also dynammc they are
finding ways to practice their changing identity within the bl multicultural
state. As | previously explained, while their language is imaporand a few
individuals are dedicated to its preservation, it is acquiring faagdish and Spanish
and in some cases, being replaced completely without collectivercoac protest.
So while one could focus on the Garifuna teachers who gather ewday Bfternoon
with Maria Lambe to learn their own language in hopes of bringinigtdt the
classroom, and call that story “resistance,” or write abouwtireen’s rights groups
like ASOMUGAGUA in reference to their historically matrdal culture, | conclude
this chapter with the words of Gerardo Mario Ellington, “Our celtisr not bound!
We are a dynamic people!” There are many other options f@dh@agu to explore
and weigh in their continued efforts to make progress in their conties, in the
nation of Guatemala and internationally. With their ancestraryiand present-day
passion, the Garinagu will continue to be creative in ways tHatteheir ingenuity
for survival in this crazy, globalized world, while rejecting Hade of their culture in
neatly-packaged boxes constructed by Guatemalan neoliberal ntuiatism.
Awareness of their ability to do this could greatly help the Mayd Ladino see their

own struggles in new light.
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IV. Conclusion

We cannot be static and never act. We must act.
But we cannot act all the time and not reflect. We must reflect.
We must find the balance. And somewhere in there, slow down.

A. Collective Liberation

Fifteen years ago Mario Gerardo Ellington closed his stateore Garifuna
participation in Guatemalan politics with his hopes that whennitigenous people
come to rule Guatemala some day (and he believes that thgythvel will not seek
revenge but treat everyone- Ladina/os and Garifuna- equally.aiddusfilling the
cosmovisiorwould be equivalent to the way future black leaders in Africa would treat
white men [sic] as their brothers. He added that they wereng/gatiently to be
treated as humans, but patience was running out (Solares 1993, 87).

While consistently slighted in political discourse, the Garifunay vea
politically organizing has its own community strength that is reftected or
acknowledged. With their historical roots as migrant workers arehdefs of their
rights, | believe that the Garinagu will continue to put theioréffoward defending
their rights in ways they find successful and beneficial. &uote the rest of
Guatemala and most of the powerful states in the world are bpakirpolitical
documents to determine what rights should be defended, it is worthwhitbese

national and international actors to understand and acknowledge Garifuna
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indigenous-black identity and clearly protect their way of liteerardo Ellington, a
Garinagu, shares,
We have to end all this devaluing, or how will it be possible to talk
about progress in Guatemala if we don’t love our roots? We toeed
achieve Guatemalan education about ethnicities, so they know how to
value it, so they know what their culture is. And the Ladinos, who are
the real antagonizers, need to know that inside their veins runs
indigenous blood and we can't talk about Guatemalan progress if we

don’t love our own roots that are indigenous. (Solares 1993, 46)

Ellington provides valuable information about his own culture and obstacje=ate
in the nation-state, so why do we not solicit more perspectrees the Garinagu
about making progress in Guatemala?

So | went to Guatemala to seek to expose reality, and as shaws in this
thesis, other Guatemalans could look to the Garifuna communitiesreahtddpe for
progress in the way they are engaging in place-making. Weeedl to hear each
other’'s perspectives to help ourselves expose reality and find hopea chitical
realist | believe that one perspective cannot shed all the ligggssary to see and
understand the truth. Thus | believe we all share the task of iaggkmowledge and
sharing our perspectives with others, but | emphasize that wite negpect and
autonomy from outsiders, the Garinagu and other Guatemalans dhe ibest
positions to become more aware of and change their own realityisithesis | gave
my intrinsic contributionn by focusing on analyzing some of the ways the Garinagu
and their identity within Guatemala have and potentially could play a radeahand

national place-making efforts for progress. This thesis is just oneepgvgoon how

a collective liberation could be achieved in Guatemala.

168



Collective liberation can be achieved through moral progress wiversity
and truth (seeing through to the good and the real) are valued byathadspoints on
the many spectrums (conservative-liberal, rich-poor, young-old, etCgllective
liberation is not just about freeing the oppressed or helping the tresdike the
Garinagu gain more rights. It is about freeing the oppressors fr@miricarcerating
lives as oppressors. It is about showing them the chains thaypuainly on the
oppressed, but on themselves. To engage in moral progress and work toward
collective liberation, dialogues need to happen between the opprassedhe
oppressors, and those seemingly in-between or on the outside. &pé#ighbectives
are needed, and multiple open ears are crucial. Then the sybtanisck us in to
unhealthy, unjust, and unsustainable living patterns can be challenged andidhange
actors aware of their embedment in a shared humanity (my syntbeganain
arguments by Paulo Freire, bell hooks, and Noelle Damico Wwe&hQoalition of
Immokalee Workers). Through various means of awareness buildigctive
liberation can take many forms.

Resistance to false progress and the push for real progresslkds many
forms. In this thesis | have offered some of the ways inlwtiie Garinagu practice
their cultural identity and engage in place-making to make prqgaksgy with other
possible ways for them to contribute to the progress of thematAs previously
explained, humans are all engaged in geographic “place-making/ehying three
components together: nature, social relations, and meaning. In ariregiof

concern for our environment, | explored the nature aspect by discuggiogs for
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increasing sustainability and protecting biodiversity. | adddesseial relations by
examining laws and educational patterns. | also analyzed symbcisas dress,
artifacts, and signs, some of the ways we emphasize cultffiteltian and the

meaning we give to belonging to a certain group or place. |ddagsequestion,
“How might the Garinagu express their culture and engage in-plakeng that leads
to moral progress?”

In his book about neoliberal multiculturalism and neoracism in Guatemal
Charles Hale saves the best for last: his recommendatiosayddahat he cannot tell
Maya and poor Ladina/os and petty merchantsnaaguilaworkers and transnational
migrants to join together and fight because the State has beessige in very
recent history, and it would be irresponsible to advocate such a move 223)6but
that they should work on easing the transition, assuaging the dedrtgssening the
polarization (ibid. 224). 1, similarly, am cautious to advocate metloddsrceful
physical resistance, and | am even wary of endorsing any spaleifie-making effort
explored here. It is the Garinagu that must live with the consegsi@htheir actions
much more than myself. | do argue that structures must beutiziéd to continue
to deepen the dialogue, whether they are the State, the Churamatioteal
environmental agreements, or non-governmental and non-profit organizafidws
Garinagu have many other options, such as the use of symbolshmegmnal and
international recognition, singing songs about their existendguistemala, and/or

joining with Garinagu in other countries. If they continue to work on figdi
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effective and intrinsic ways to increase the awarenessuateGala’s geo-cultural

diversity, they will add to the real progress of Guatemala.

B. Toward the Ever Receding Horizon

Since the 1996 Peace Accords, the political atmosphere in Guatbasla
been rife with cultural clashes between the Maya and Ladina/odistinct cultural
groups that struggle to shape the nation and rarely think abouGahéuna
Guatemalans. Including the Garinagu in the national politicahes is one step
toward progress, but the “real and good” is an ever receding hon¥emmust all go
further in our quest for truth, justice, and the natural. As ethrashes and
globalization rapidly tumble forward, Guatemalans will continue tarmer pressure
from many sides to assimilate in to a specific view of pregyaefined by neoliberal
multiculturalism. In the age of globalization and transnationattsffeCharles Hale’s
analysis of global hegemonic culture and its resistance religgequrinciple critique
that besides not opening up enough space in the political arenadigenous
participation, neoliberal multiculturalism does not allow for pdiiti@lternatives
(2006, 223). Economic-political alternatives could be explored through exsmina
of the economically hybridized Garifuna lifestyle, in context tbé drastically
different paradigm of indigenous life from Ladina/o life. For example, Hateisses
the economic advance of the country and how it increases the losdigénous
customs like their dress, pushing toward a Guatemala with “oeeofyperson” (ibid.
125), but in what other ways is the very basic principle of indigendeidhéing

changed? Is the green revolution or the fair trade movemeng goipromote
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indigenous rights from within their own paradigm, or further bring theito
neoliberal multiculturalism? And can this idea of “identity-lshsghts” that drives
“development with identity” (neoliberal multiculturalism) be ckaljed so that all
human beings have rights to live in economic-political systems of then
paradigm, regardless of how “indigenous” they may be? This mi¢inréduce fear
of indigenous sovereignty and its challenging counter-argumentpafra findigenous
identity” that is based on the theory of complete Maya-ToltecHdhiec pre-Spanish
hybridization (ibid. 162). The Garinagu are certainly threatenednbgsures of
“pure” indigeneity and could help Ladina/os and Maya move beyond this.
Guatemalans could gain much from inter-ethnic relations witmégui As
Garifuna cultural identity slowly changes, Guatemalans of alietbackgrounds
should learn about Garifuna history, language, food, music, religion, gediences
of indigenous-blackness. If Maya and Ladina/os stepped into and out @&ttiena
experience, they might understand and reframe their own cultactiqas and better
understand their collective relationships with the “other.” Than@gu’s dark skin
and the difficult experiences of racism that accompany initeig) the question of
Guatemalan racism in the ethnic-class debate that has hesrdhblnder neoracism.
The Garinagu could push for their history and culture to be tangithiool curricula,
because understanding the reality of the complexity of Garifuitare will help
other Guatemalans stop discriminating against those of dark skinacwidrelp them
more accurately see Guatemala as a multicultural state.n Wehess cultural

understandings grow, multiple perspectives on state-wide issues céaree. This
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could stimulate moral progress toward the Peace Process proolasnaf
democratization, equality, and rights for all people.

Many Garifuna people are aware of Guatemala’s intense neegén access
to information and true appreciation of diversity. Libio M. Centinp &8Garifuna
psychologist, believes progress could be made through increased docess
information and understanding among ethnic groups. He explains thatltalies
change, but that the neoliberal capitalist system Kkills cdltumest rooted in the
natrual environmergo that there is not mass development for everyone but rather just
for the few high-up. Citing the six or seven families that doreitla¢ state, he says
they are always under pressure from the U.S. His ideal would l§&uittlemalans to
realize they are all a part of the human race and defeatrp8rialism. An elderly
Garifuna man told me that others could learn from the peawsefylof Garifuna life.
Garifuna fisherman Mariano believed that besides knopwimda,other Guatemalans
could experience and appreciate the Caribbean environment and Gaofha f
Vilma believed that Garinagu could also learn positive values thrautgr-ethnic
relations, such as learning to work hard for success in education like the Kekchies do.

As various ethnic groups in Guatemala are under pressure femmréde
agreements to homogenize production, lifestyle, and culture, they couidfiesn
the Garifuna communities about the positive and negative effectsadd and
globalization. As tourists look for places to splurge their wealtmymestaurant and
hotel owners are embracing the opportunity to capitalize. Globalzatas offered

more than fast food and non-autonomous jobs for the Garinagu. In the stdites
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calle principal®

of Livingston, North American consumer culture was quite present
in t-shirts, plastic jewelry, and imported household products. In the haises
Garifuna who had traveled to the U.S., there were more decoratiors,trnéets,

and more electronics. In the house of a couple who had lived in theod dcades,

a freezer kept food available that the market ran out of, thouginddgsh is the
norm in Guatemalfad>

Garifuna individuals and community also choose to actively consbkere t
culture in various ways. Besides passing down the story offtiséary and talking to
their children in the Garifuna language, a dozen Garifuna teactesseach Friday
to improve their Garifuna orthography. Garifuna women continue to Miesiol
mostly black hair with creativity and pride and talk of buildinganmunity hair
salon for the 47 professional braiders. In community meetings there also
brainstorms about future uses of the Garifuna Cultural Institutepfomoting
Garifuna art, dance, food, and more.

The Garinagu know the struggles and benefits of inter-ethnicomati-rom
the beginning of the arrival of the Garinagulim Bugd®® in the early 1800s, they
have been living in close relationships with other ethnic groups. Thougfurizar
cultural practices have adapted, nothing has completely changed thermyemot

dominating U.S. culture that has intensely penetrated the coasgthits capitalism,

134 main street

135 Some of these changes are clearly related to. dassupper class obviously has more means to
consume U.S. culture, but the lower class alsoieeg|ll.S. culture via leftovers. Second-hand clethe
are shipped in packs to Puerto Barrios and soldHerap at local stores, and donated clothes ave als
available. | saw a distribution of clothes at ttat@lic Church that included shirts, pants, anditen
shoes.

1361 a Bugais Garifunaand mean&a bocain Spanish of the mouth of the coast” in English.)
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free trade commercialism, and materialism. Alfonso Arag# Cortés, researcher at
the Universidad de San Carlos, Guatemala, ascribes both positive atideneffects
from material and ideological influences of U.S. culture (“Marc83). When |
interviewed the Vice Minister of Culture and Sports in 2007, Garifuer@ai@o Mario
Ellington, he did not hesitate to say that while spirituality amdjliage are the most
important practices, what is more important is that the Garifagu their future
together. In doing so conscientiously, | believe they can also conaragntribute

to the moral progress of the nation in which they live.

V. Epilogue “l Returned”

From September 26, 2008 to October 20, 2008, | returned to Guatemala and...
My goal was to participate in making Guatemala a better place bybedintg
to its progress. | sought to continue to develop the social reldtioad begun to
build in central and western Guatemala 5 years go and with thea@arnn 2007. |
wanted to “give back” to Guatemala by volunteering to intergrétea3rd Americas
Social Forum and by sharing my research analysis with thedgarand listening to
their feedback. | felt that once again the dialogues | engagethnGuatemalans
enlightened me greatly. | cannot measure if my conversationepgralso felt
intrinsic growth or if | gave back enough. | start this epilogyedescribing my
experience and my interpretation of some Garifuna experientbs 8td Americas
Social Forum. Then | provide an update from Livingston about the wenem’
salon, the Catholic Church, the Garifuna Cultural Institute, and teagh®gress

toward bilingual education. | conclude with my latest reflections aboutesgarch.

175



| returned to Guatemala and...

From October 7-12 | participated in and volunteered for the 3rd Americas
Social Forum in Guatemala. Tuesday, October 7th, began with a &heagstral
ceremony blessing the anti-capitalist Forum, organized to prothetevalues of
human dignity and earth sustainability. From there, the socialgabldultural
gathering exploded into a 5 day series of seminars, workshopasslmas, talks,
panels, artistic expressions and cultural activities in which 6y@0 participants
from all over Latin America, the US, and Canada continued to $éruaggl work
together to build another world. Discussion of the current US finaocgas$, along
with the food crisis, energy crisis, global warming crisis, nomention the ethical
crisis, persisted in consistent examples of proof that neoh&erad not working for
the majority of life. As a master’s student in Latin AmamiStudies and frequent
traveler of Central America, | found this to be the most dynamicpowerful space |
had experienced in Central America. From discussions about stemgh
transnational communities with immigrants via radio programs to supgort
women’s knowledge of condom use to resistance against foreign mindgig, L
American organizations were articulating their political moeats in impressive
ways!

Yet, even though there was a lot of work being done to build a world of
equality, and “afro-descendant peoples” was listed in the 6th timemme of the forum
(see Appendix G), there was not one single organized workshop or ptesen

afro issues. The few afro-descended people present wewe actiworkshops.
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Perhaps others were not adequately encouraged and supported to panvbichtes
still what often happens in Guatemala. For example, a grougdcklamalal
Garinagu, made of 10 young adults who drummed, danced, and sang Gawikioa
were asked to come and dance at the Forum’s inauguration. Hovieyewere not
offered the support to stay for the rest of the Forum. IsabehlBkes, a member of
the group, said she would like to have been able to stay more rithshare with
other Latin Americans in the Forum. Juan Lopez, a group memizkthsdiit felt
similar to what INGUAT (the State tourism institute) doespleits the Garifuna
people by inviting them to dance for tourists but not compensating tiedim Sadly,
their partial invitation to participate in the Forum as spotligitainment but not in
workshops seemed like just another example of multiculturalismdime, but not in
practice.” Sabina Ramirez echoed this sentiment in Livingstaying that the
Garifuna community had been invited to participate in the Forum, suivways, it
was too little too late, and she felt that the other Guatemal@nsot realize the
difficulty (time, money, and travel) for Garinagu to get to the capital.

| returned to Guatemala and...

Peitra Rudi Arana blessed me with five hours of her time ghaen critique
of my thesis. A Garifuna medical student working in the chgitx English (not to
mention her Spanish and Garifuna) was better than mine. Her kgendédarifuna
spirituality was much more personal than mine. Her commitrteemebuilding
Garifuna way of life, embodied by the sharing of skills and workiwid community

oriented family structure, burned like a strong, steady the fed my own fire
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equally burning in the face of my culture’'s deteriorating comigunialues,
increasing individualism, and prioritization of profit over people.

Arana provided a critical update on the still-improving socilhtions
between priests of the Catholic Church and Garifounge®”. According to Arana,
historically the Catholic Church had excommunicated Garifunas \aheipated in
“devil worship,” and for that reason the main Garifuna worship cengarsh as
Milinda and Louba, were on the outside of town. Through decades of
interculturation, Garifuna spiritual practices were acceptee@gBmate expressions
of worship toward a loving God, and in August, 2008, history saw a mir&tethe
11" Catholic priests and Garifurtauyeistogether blessed eight Garifuna temples.
Then on the 18, three priests celebrated mass with the Garifuna at Milimda a
Louba.

While she provided good insight and updates, Arana’s main problem with my
thesis was that it was written by me. This means thaldimore than showed; my
perspective was outside and not wholly accurate; a Garifuna persds toedo the
research and writing. | do not strongly disagree with arthede statements, though
| do believe that outside perspectives are helpful for examining omen culture
because they provide new insight and awareness. For example, preserited my
thesis to the Garinagu in Livingston, | spoke of my impression af nh&trifocality

and independent, strong female leaders (in comparison to the Mayae auitary

137 spiritual leaders
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own culture), and many of them responded that they did not often think fabmale
independence as a defining trait of their culture, though it was true.

Arana challenged me to think of my thesis differently. She edaitto be so
clear that someone who read it as the only access to Garifuneecwbuld get an
accurate picture. She acknowledged my humility but felt the thessstill too “I”
focused. She also critiques both Guatemalan anthropologist AlfonsollAgas
work and Belizan Garifuna Dr. Joseph Palacio’s work for what shevbeslto be
their misconceptions and misrepresentations of Garifuna culture siaayhi | felt
and shared with her that | did the best | could to portray thBuGarexperience as
accurately as possible, but of course | could only write from rpergence and
perspective. That's how | began, once again, to understand my reseattiesasnd
more in terms of a relativist project.
| returned to Livingston and...

On the bus ride there, 9am to 3pm on October 13, 2008, | talked witbriarl
Belteton, a school teacher from los Amates, a community in ¢épar@ment of Izabal
not far from Puerto Barrios. She took an interest in my intenethe Garinagu
because she, too, had “discovered” Garifuna culture and loved itjotiteey was
personal; thought she had grown up a “culture-less Ladina”, she fauritiad she
was part Garifuna from her father’'s side. She started ewrgldrivingston and
learned to dance Garifuna dances- not just the Punta but Sambagresntd® and
others. She loves fish and coconut and talking about the amazingreress

Garifuna culture hidden in Guatemala. She teaches her studéastptoud of their
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culture, and notes that the indigenous have a much harder time spdaking t
language and wearing their dréd%.She organized a group of 12 university students
to travel to Livingston and was disgusted by their racism sisoived in their fear of
being attacked. She hopes it will lessen as more Guateme#nsabout Garifuna
culture, but also commented that inter-marriage was still rare due tordrsation.

| returned to Livingston and...

A new priest had replaced the previous priest at the Cathblicc&® but was
also preaching about harmony and sharing among the cultures. A51fBAK sign
hung in the entrance of the church that read, “The Church is for interculturality.”
| returned to Livingston and...

In merely 3 days, three women (Mariana Leiba, Harleen Cloimédnd
Yessenia Ciego) and | organized a workshop-presentation at tHern@a@ultural
Institute. On October 16, 2008, | lead a workshop calledlér: Intercambio de la
cultura garifuna estadounidens&® Twenty-seven people came, and we spent three
hours talking about our cultural exchange. | shared my theoretiaflseés of the
perseverance of Garifuna culture in their communities, spdbfficdated to places
mentioned in my thesis. They shared their reflections on my anapsl their

perceptions of USA culture.

138 Belteton was especially critical of the imitatiohUSA culture by Ladina/os who could look to
cultures in their own country first.
139 Workshop: Sharing Garifuna-USA Culture
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Wilson Triguefio sharing his thoughts on Garifuna cultre at the workshop (my photo,
2008).

We also discussed the research process done by foreigners,ngdiueir rights to
manage that process and opportunities to use it to their advantage dahd t
advantage of humanity. We came up with several ways of makingrdkess less
colonizing and more just (see Appendix H). | donated all my relseaaterials to
the organizing committee of the Garifuna Cultural Institute. Wapped them in
plastic to keep them dry from the pouring rain that reminded us ofafueal context
in which we were creating meaning out of social relations. al@ shared a lunch
with tamarind juice and coconut bread...

| had a wonderful experience preparing the workshop set-up Wwéh t
collaboration of ONEGUA (Black Guatemalans’ Organization) bexadslt we both

put human progress before profit or individual success. | asked a ménthey
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would loan 50 chairs to me for participants to sit on. He said(lyesause he
understood that my goal was in line with their organization’s), thaagially they
rented them. | asked how much they charged. When he told me, | toldcbund
pay it (because my goal was to support their organization’s goals).

To my surprise, | learned that the Garifuna Cultural Instihad a board of
directors and was awarded 1,000,000Q fromNheisterio de Cultura y Deportes
Eight people were employed for a period of 6 months to develop prograrage,
dance, food, song in this project calletbyecto de Fomento y SalvaguardaThe
place was revealing the truth about Garifuna culture and impredoigl relations
between the Garinagu and the government, who followed through with funding to
everyone’s surprise. The windows of the building had been broken frammsstaout
otherwise the natural aspects were still in tact.
| returned to Livingston and...

The women’s hair salon was still a theoretical place. ffoad been made
to find a physical place in nature, but the land across the $toeetthe main park
where organizers wanted the salon was privately owned and not éor &na
Supall Williams$*, Coordinator of the Municipal Women'’s Office, explained that the
municipality supported the idea of a hair salon, but because of tlaepland issue,
the project had stalled.

| returned to Livingston and...

140 project of Encouragement and Safeguard
141 Elena Supall Williams identifies as part of thentHii ethnicity, which is also a unique aspect of
Livingston interculturality.
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Garifuna teachers were still working on building a curriculimat twould
develop Garifuna cultural identity and the Garifuna languaget dP&ine challenge
that was discussed was how to teach Garifuna language and @dtw@nething
lived and not just studied. To teach this way, some, such as LibionCet,
advocated separate classes just for Garifuna children. Hehsgyare creating the
curriculum from within their community in order to have control oveatik taught
and how. There is no Garifuna person in the State’s Ministry ofdun. Others
are critical of ideological and logistical separation of ckitdrBetzy Morat? added
other complexities: teaching oral language skills is much diftethat written
language skills, and just because someone comes from the cagital @niversity-
educated, does not mean that he or she understands the Garifuna community.

On October 18, 2008, 19 Garifuna teachers gathered for what someone said
was the 7 workshop on bilingual, bicultural Garifuna education. Toméas Sanchez
challenged my criticism (and that of many Garinagu as weélthe long delay for
bilingual, bicultural education to become a reality in a nation tlahised it over a
decade ago in their 1996 Peace Accords. He said, “I am thankfinefenoment to
be here now. Now is the time. We are making history,” and spoltes afecessary
spiritual connection and growth that led to the moment of Garifuna educatorsgvorkin
to develop teaching from within their own community, and not given ftbhen
government. As a sign of internal movement, he also pointed to theraation of a

children’s library and “friends of the library association” tgpgort Garifuna culture

142 Name changed
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at the library*** Ada Blanca, % grade teacher, closed the workshop with a practice
of her Garifuna cosmovision as she gave thanks to the heart of the sky for life.
| returned from Livingston and Guatemala to the United States and...

I conclude this thesis with my latest reflections on this ptojéavish | had
not fallen in to the trap of many academics of focusing so much on discrimination a
oppression instead of on resistance. At times | still had toecigal myself by
asking, “Why am | bothered when all that some of them wamnt ime is to practice
English and come to the USA, when sometimes all | want from teanformation
on Garifuna culture?” While not an impossible feat, ethical arebe by an
extranjerd® is difficult to do well. | have attempted it, and one of the nidéas |
actively hope results from this project is an opportunity for rgelligent young
Garifuna adult to study his own culture while earning a univexb#igree. | am
privileged to work with him so he receives community and findrsuigport. He
seeks to become further educated and educate others, and thamttorétvingston
and work for the respect of and support for Garifuna culture. The Garifuna people are
the ones who have the most power to change the meaning of thelnrsecactions

and the nature around them, and | put my hopes in their dynamic struggle.

143 La Asociacién de Amigos para el Desarrollo de hgston “Marcos Sanchez Diaz” para la
Biblioteca Ludoteca Infantil Comunitaria de Livirige “Beluba Luba Furendei”, con sede en Barrio
Capitania.

144 foreigner

184



VI. Appendix

A. CBD Report by Guatemala, 2003

¢ Se promueve y fomenta en su pais por conductisdeddios de informacién la comprensién de la ingmeia de la
conservacion de la diversidad bioldgica y de ladides necesarias a esos efectos (13a)?

b)

si — amplitud limitada

De manera aislada, CONAP, MARN y el INAB, dan aaer al nivel de capsuls
informativas algunas tépicos acerca de la cons&male la biodiversidad.

Se han realizado algunos programas aislados seimastde conservacion de me
ambiente, en canales de television nacional y emnlea locales de circuito cerra
de cable de igual manera en emisoras de radio,speramuy aislados.

Programa de educacion ambiental del MARN, y todas slelegacione
departamentales.

Por al menos 8 medios escritos del pais, se dfundticias diariamente en matefi

de causas y efectos de la problematica ambientaiplps soluciones, entidad
afines e involucradas en el tema.

Visitas con la iniciativa privada para gestionaroyp en las campafas de

conservacion de ecosistemas acuaticos.

Publicacién de logros en biodiversidad por med® rdvistas y sistemas
divulgaciéon como; El cafetal (ANACAFE), Boletinesformativos (PAF-G,
IDEADS, Defensores de la Naturaleza, FUNDAECO, FGIALAS, MARN,
MAGA, PNUD, FUNDARY, CECON, Fundacion Solar, Greinide Huleros,
AGEXPRONT, CARE, CATIE, FAUSAC, Universidad de Sabarlos de
Guatemala, Universidad Rafael Landivar, Del Vadetre los mas importantes.

CONAP por medio de un boletin denominado “Notidis diversas” y la pagina

Web.

INAB por medio de la revista Guatemala Forestal.

Comisién de popularizacion del CONCYT, socializamgimrmacion por medio d
afiches abarcando temas de conservacion y usastdediversidad.

Divulgacion por medio de 8 emisoras (radio) deisies locales en la Costa S
promovidos por CONAP.

Tiraje de volantes sobre areas protegidas y pargaeionales en la costa S
apoyado por personas particulares.

Divulgacion de educacién ambiental de CONAP enual se imparten charlas
maestros y alumnos sobre temas de Areas ProtegRiasliversidad.

Divulgacion de spots en castellano y Kekchi enatoisoras del Petén.
Realizacion de eventos publicos con distintos féosgara dar a conocer tem
relacionados con biodiversidad.

Promocion de areas protegidas por medio de divifigada terrestre diariamente

con altoparlantes en la regién de Sipacate, esaCSur del pais.

Programa radial donde se aborda cada sabado temasordservacion y us
sostenible de biodiversidad, promovido por Madried&e

Publicaciones con Comision Interinstitucional deg@Bmiento a la Educacié
municipal ambiental —CISEA-, en circuito cerradegion de Petén.
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El ICTA divulga en Prensa Libre una seccion de eisgge cuenta con trifoliares
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sobre plantas medicinales, colecciones, etc.

B. Pre-trip Questions L etter

Estimado Maestro Dario Raymundo Lopez:

Si le parece, favor de llenarme esta hoja de preguntas. Regrésemeialen el
incluido.

1.

2.

¢, Como le parece que viniera yo este junio al Livingston para trabajar con
ustedes acerca del tema de la cultura Garifuna?

¢, Qué deseos y metas tiene para su comunidad?

3. Sitiene metas no realizadas, ¢ qué falta para realizarlas? (ej. pasossle pla

5.

bienes materiales, apoyo de otro grupo, etc.)

¢, Como podria yo asistirle en sus metas? La tesis que escribiria podria
comunicar lo que usted y otros se consideran importante. ¢Qué queria que
mas Garifuna y mas guatemaltecos y mas estadounidenses entendieran de su
cultura?

¢ Tiene preguntas para mi sobre el trabajo que quiero hacer? Podria

comunicarme las preguntas o los comentarios antes de que llegue (en este papel
por correo electronico, o por teléfono) o cuando llego en junio. Muchas gracias.

C. List of basic interview questions.

Interview Questions
Basic questions may include:

1.

2.

3.

What identifies someone as Garinagu? What is the most important part of
being Garinagu?

Do the Garinagu who live in Belize and Honduras have the same traditions,
identities? Do the Garinagu who live in the U.S. identify in the same way?
Have the Garinagu always identified that way? How did they identify
themselves in the past?

Can you be Garinagu and then stop being Garinagu? How does that happen?
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What do the Garinagu want from Ladinos? From the State?

How do you want to be seen and treated by the Maya?

Are you losing Garifuna culture/traditions? Why? How?

Has Rigoberta Menchu’s candidacy for president changed how Garinagu are
treated? If so, how?

© N O

For teachers:
1. How do you teach Garifuna culture, values, traditions?
2. What struggles do you face in teaching them?
3. What are your goals for teaching them?
4. Why is it important that the youth learn them?
5. What support do you need in order to teach them better?
6. What is the most important understanding of Garifuna culture?
7. What teaching methods are effective?
8. How do you measure the effectiveness of teaching about Garifuna culture?
9. Do you change the curriculum given to you by the State?
10.Do you supplement Guatemalan history as told in textbooks with Garifuna
history?
11.How can the government support your efforts to teach Garifuna culture?

For parents:
1. Do you want your children to keep Garifuna cultural traditions?
2. How do you teach them to your children?
3. What aspects of Garifuna culture do you not want to be passed down?
4. Is being a Garinagu different for boys than for girls?

For Worship leaders:
1. How is the Garifuna religion a part of the culture?
2. Are Garifuna people still Garinagu if they don’t attend Garifuna worship?
3. (Other questions based on reading | will do in May.)

For tourism industry workers (hotel owners, renters, restaurant owners):
1. How have tourists and tourism changed Garifuna cultural identity/traditions?
2. If tourism grows, will Garifuna culture change more?
3. Is Garifuna identity accurately portrayed to tourists?

D. Interview Approach

1. Ethics first- Disclose my entire purpose to research participantse(tetearn

about their culture and thesis project). Ask for informed consent. Inform them of
their right to not answer any question they don’t want to and to withdraw completel
at any time.

2. Non-exploitative relationships, rapport building, reflexivity, considerations and the
acknowledgement of the impact of the positionality of the researcher.
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3. Word questions so they are not complicated or easily misinterpreted (and
culturally appropriate); Use of triangulation or multiple methods to reduce
misinterpretation.

4. Adapt my expression of my personality to the people | am interviewing

5. Adopt the role of supplicant- | am powerless without their input

6. Be transparent about my role- my research goals, short length of stay, eatbdesi
return

7. Allow the interviewees to direct the interview

8. Be aware of the “public account” that reproduces accepted meanings

9. Consider professional dress for respect but not too much to intimidate

10. Build trust in relationships and build new relationships off that trust

11. Consider yourself responsible for the information (even anonymous) that you
share

12. Remember people have nicknames, ask what they want to be called

13. Offer feedback but don’t expect them to be interested in it

E. Map of Garifuna history (Kirby and Martin)
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48  Population size and the effects of European contact

FIGURE 17 A visual reconstruction of the transplantation of the Black Caribs
from St. Vincent Island to the Bay Islands and finally to Honduras (Davidson,
1984).

® Garifuna Village
0 Port

Belize Belize,

0 100
Kilometers

1797-1810 1803~14
Trujillo

Honduras

FIGURE 18 The pattern of the colonization of the coast of Central America
followed by the Black Caribs (Garifuna) following their relocation in the Gulf of
Trujillo in 1797 (Davidson, 1984).
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F. Shared Vision of Livingston, | zabal

VISION COMPARTIDA
LIVINGSTON, IZABAL

Un municipio de Paz, donde las personas convivan pacificamente y sin
discriminacion, con politicas municipales que impulsen el desarrollo integral, si
pobreza, ademas de que se respeten los derechos individuales, sociales, y culturales
de sus habitantes, que promuevan la participacion ciudadana pero con equidad de
genero (Departamento de la Mujer en la Municipalidad), un centro de capacitacion y
formacion para mujeres, tomando en cuenta a las cuatro etnias, ademas de promover
los estudios universitarios gestionando apoyos en becas, y promover, fodalecer
impulsar el turismo (ecoturismo y turismo comunitario), como medio de desarrollo
(invitar a INGUAT para abrir oficina en Livingston e invertir en edumacuristica),
impulsar la asociatividad de los jévenes, y que se fomente la inversion de esmpresa
procesadoras de peces (fauna de acompafiamiento) para que se creen empleos bien
remunerados, pero principalmente que las autoridades municipales trabajen con
transparencia, que permitan la auditoria social.

En donde se promueva y se gestione la inversion en infraestructura educativa, para
darle cobertura a toda la demanda de la nifiez y juventud del municipio, que se
impulse un instituto técnico para tener profesionales en diferentes areage pamar
mano de obra calificada, e impulso a la micro y pequefia empresa, ademas de
impulsar inversion en areas deportivas, recreativas y culturales

Que ya no se sigan destruyendo los recursos naturales renovables y no remoseable
el municipio posee (arena, piedra, y otros minerales, ademas de especiagedgeli
extincion), que se desarrolle un proyecto que lleve agua potable a todo el pueblo, y
area rural, que se gestione una planta de tratamiento de aguas negjthsalese

donde los drenajes vayan a dar, una planta para reciclar desechos sélidos para el are
urbana del municipio para que las playas estén limpias para los turistas y que se
impulsen programas municipales de reforestacion de cuencas y de la dhaddain
ambiental, conservacién de la biodiversidad y de programas productivos pero con
respeto a la naturaleza, (industrializar el CASAVE garifuna-Q ggohpulsar
programas de concienciacion ciudadana para a poyar lo que ya tenemos en el
municipio.

Que se impulse y fortalezca la red de pescadores del Caribe Guatem&dtgrde
izabal, ademas promover el manejo pesquero, su control y su vigilancia, asi mismo
motivar a las autoridades municipales para la busqueda de mercados y fuentes de
financiamiento para el sector pesca.
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Que se promueva la inversion en infraestructura vial para el area rurabcadmpdel

muelle municipal para atender al turismo, un mercado terminal en rio dulce,soficina
municipales en rio dulce conectadas en red con la de Livingston, que se gestione ante
el ministerio de salud un hospital o un centro de salud tipo A, equipado, con
profesionales responsables, y con medicina para atender a la poblacién mas
necesitada del municipio, y un centro de atencion a los ancianos y una guarderia
infantil y la gestion de una extensién universitaria.

Un programa permanente de CONRED bajo la responsabilidad de la municipalidad
con encargado de ejecutar un plan de contingencia ante cualquier emergencia

G. 6 Main Themes of the 3" Americas Social Forum, Guatemala
2008

1. Scope and Challenges of the Changes in the Hemisphere: Post-Neoliberalism
Socialism(s), and Civilizational Changes

2. Peoples in Resistance to Neoliberalism and Imperial Domination.

3. Defending quality of life in the face of predatory capitalism

4. Diversities and Equality: challenges for achieving them

5. The ideological dispute: communication, culture, knowledges and education.
6. Original, Indigenous and Afro-descendant Peoples and Nationalities: “Good
living” and its keys for the future

Cross-cutting Themes: Gender and Diversity

H. Ideasfor Better Cultural Exchange from Foreign Research

1. Organize the Garifuna community now so that when the next researcher comes,
requests can be made about what the Garifuna community wants the

researcher to investigate and how they want to share and learn about it.

2. Look for ways to support a Garifuna individual to study Garifuna culture.

3. Seek reciprocity. What abilities can the researcher share with the cogmunit

Such as teach English classes, art, computer, etc.

4. Demand translation of texts in to Spanish and access to them, and ways to provide
feedback to the researcher and the international community.

191



VII. Bibliography

Alvarez, Enrique. July 8, 2007. Personal Interview. Livingston, Guatemala.

Americas Social Forum. "Ejes Tematicos." Il FSA, Guate 2008. Cited Nmerem
4, 2008. Available from: http://www.forosocialamericas.org/.

Anderson, A. L. 2002. Garifuna collective action and the social transformation of the
Guatemalan peace process in Labuga (1996-1998), University of California,
Santa Cruz, Santa Cruz.

Anderson, Benedict R. O'G. 199finagined Communities: Reflections on the Origin
and Spread of Nationalisthondon; New York: Verso.

Arana, Peitra. September 28, 2008. Personal Interview. Guatemala City, &8aatem

AreasProtegidas. April 8, 2008. Areas Protegidas Izabal: Youtube

Arenas Bianchi, Clara, Charles R. Hale, and Gustavo Palma Murga.R&f4mo
en Guatemala? : abriendo el debate sobre un tema tabu / Clara Arenas
Bianchi, Charles R. Hale, Gustavo Palma Murga, edito@satemala:
Asociacion para el Avance de las Ciencias Sociales en Guatemala.

Arrivillaga, Alfonso. 2006 Marcos Sanchez Diaz: Ahari Fundador y Protector de

Gulfu lyumou (Labuga)Guatemala: CODISRA.

. August 2, 2007. Personal Interview. Guatemala City, Guatemala.

Banet-Weiser, Sarah. 199Bhe most beautiful girl in the world : beauty pageants
and national identityBerkeley: University of California Press.

Banknotes.conBanknotes of Guatemalfcited December 7, 2006. Available from
http://www.banknotes.com/gt.htm

Belteton, Marleny. October 13, 2008. Personal Interview. Guatemala.

Berger, Susan A. 200Guatemaltecas : the women's movement, 1986-260&d.
Austin: University of Texas Press.

Bermudes, Isabel. October 7, 2008. Personal Interview. Guatemala City,
Guatemala.

Bermudes, MabelynJune 29, 2007Personal Interview. Livingston, Guatemala.

Blanca, Ada. October 15, 2008. Personal Observation. Livingston, Guatemala.

Brown, J. Christopher. October 2007 through September 2008. Personal Interviews.
Lawrence, Kansas.

C., Ivan. 2007CiegosHavenSept 02 2005 [cited September 20, 2007]. Available
from
http://www.ciegoshaven.com/radio/news/comments.php?id=16 0 1 0 C.

Calderon, Ariel Moisés Peria. July 2, 2007. Personal Interview. Puerto Barrios,
Guatemala.

Carey, David Jr. 200@&ngendering Mayan History : Kaqchikel Women as Agents
and Conduits of the Past, 1875-19®&w York: Routledge Taylor and
Francis Group.

Casaus Arzu, M. E. 2001. Repensando la etnicidad en Guatemala: una nueva
aproximacion interdisciplinadournal of Latin American Anthropolo@y
(2):234-250.

192



Cayetano, Victorina. June 20, 2007. Personal Interview. Livingston, Guatemala.

Centino B., Libio. July 9, 2007. Personal Interview. Livingston, Guatemala.

CIA. 2006.The World Fact Book2006 [cited November 5 2006]. Available from
https://www.cia.gov/cia/publications/factbook/geos/gt.html

Coalition of Immokalee Workers. 2007. "About CIW" Available from
http://www.ciw-online.org.

CODISRA. 2006. 2. Problematica y Justificacién del Proyecto. Paper read at
Educacion e Identidad Dirigido a Organizaciones y Profesionales Garatagu
Puerto Barrios, Guatemala.

Cojti Cuxil, Demetrio. 200Ri k'ak'a sagamaq' pa iximulew : la dificil transicién al
estado multinacional : el caso del estado monoétnico de Guatemala, 12004
ed. Guatemala, Guatemala: Cholsama,.

Coijti Cuxil, Demetrio; Lic. Virgilio Alvarado, Lic. Everado Rosales. 2002ii@Gaa.
Revista conmomorativa del bicentenario de la llegada de los garifunas a
Livingston

Comunidad de Ensenada Puntarenas, Livingston, Izabal. Marzo 2008. Incursion
militar a Comunidad Indigena y Ejecucién Extrajudicial de Mario Caal
Bolom.

CONAP. 2008Sistema Guatemalteca de Areas Protegidas, 280%ember 22,

2006 [cited May 12 2008]. Available from
http://conap.gob.qgt:7777/Conap/areas-protegidas

CONAP, (Consejo Nacional de Areas Protegidas). 2001. CBD First Nationalt Repor
Guatemala (Spanish version).

Costa, Brian. 2005. Bronx Couple Helps to Foster Deeper Sense of Belonging for
Garifuna.Colombia Journalist

Daniel, Frank Jack. May 12, 2008.N. closes shop in Guatemala, says work
remains.Organization, Reuters Foundation. November 15, 2004 [cited May
12, 2008]. Available from
http://www.americasnet.net/news/UN_closes_shop.pdf

Davidson, William V. 1982. In Search of Garifuna, Beachfolk of the Bay of
HondurasNaitonal Geographic Society Research Repd#td.29-141.

DICADE, PRONADE, y DIGEBI. March 1, 20084odelo Pedagdgico Multigrado
Item #41 of the Programa Universalizacién de la Educacion Basica BIRF
7052GU, del Banco MundiaGuatemala.

Diversity, Convention on Biological. May 12, 20@8ountry profiles: Guatemala-
Overview [cited May 12, 2008]. Available from
http://www.cbd.int/countries/?country=gt.

Duarte, Sharon. July 5, 2007. Personal Interview. Puerto Barrios, Guatemala.

Ellington, Mario. August 1, 2007. Personal Interview. Guatemala City, Guatemal

Fischer, Edward F. , and Carol Hendrickson. 20@2pan Guatemala: A Modern
Maya Town in Global and Local Contefgoulder: Westview Press.

Fischer, Edward F., and R. McKenna Brown. 19@@éya cultural activism in
Guatemala1st ed(Critical reflections on Latin America serieAustin:
University of Texas Press/Institute of Latin American Studies.

193



Freire, Paulo. 199Redagogy of the oppressédew rev. 20th-Anniversary ed. New
York: Continuum.

Fuentes Rodriguez, Cinthia. July 3, 2007. Personal Interview. Puerto Barrios,
Guatemala.

Gabriel, Obispo. June 30, 2007. Personal Interview. Puerto Barrios, Guatemala.

Garcia, Jesus “Chucho” and James Early 2005. A more just foreign policy? Trade
and the push for regional cooperationVienezuelan Reader: the building of a
people's democraggdited by O. B. Goumbri. Washington, DC: EPICA.

Garilacios, League of Ethno-Humanity Generating Solutions (LEHGS) R007.
Space: GarinaniMar 9, 2007 [Cited September 15, 2007]. Available from
http://forum.myspace.com/index.cfm?fuseaction=messageboard.viewThread&
entrylD=31270019&grouplD=101199371&adTopicID=8&Mytoken=501EE7
6E-A63F-4532-98C6FED62383649418914504

Gonzalez, Francisco. July 4, 2007. Personal Interview. Puerto Barrios, Glaatema

Gonzélez, Nancie L. Solien. 19@ack Carib household structure; a study of

migration and modernizatiorseattle: University of Washington Press.

. 1997 .La historia del pueblo Garifuna: pasado y preseftesd.

Tegucigalpa, Honduras, C.A.: ASEPADE : IHAH : COSUDE.

hooks, bell. 1994Teaching to transgress : education as the practice of freeNemw
York: Routledge.

Guatemala, Gobierno de la Republica de. El Ministerio de Educacion Informa.
Prensa Libre July 4, 2007.

Guatemala, Instituto Nacional de Estadistica. 2Q@8acteristicas de la poblacién y
de los locales de habitacion censad@siatemala: Republica de Guatemala,
Instituto Nacional de Estadistica.

Guatemala, memoria del silencio : tz'inil na 'tab'al : conclusiones y recomendaciones
del Informe de la Comisién para el Esclarecimiento Histor@04.
[Guatemala]: Misidon de Verificaciaon de las Naciones Unidas en Guatema

Hale, Charles R. 20064aas que un Indio = More than an Indian : racial
ambivalence and neoliberal multiculturalism in Guatemdkt ed. Santa Fe,
N.M.: School of American Research Press.

Handy, Jim. 2002. Democratizing What?: Some Reflections on Nation, State,
Ethnicity, Modernity, Community, and Democracy in Guaten@énadian
Journal of Latin American and Caribbean Studegs(53):35-71.

Hendrickson, Carol Elaine. 1998/eaving identities : construction of dress and self
in a highland Guatemala towdst ed. Austin: University of Texas Press.

Herlihy, Peter H. 2003. Pueblos y Territorios Indigenas en la Centroardéridoy.

In Paseo Pantera: Una Historia de la Naturaleza y Cultura de
Centroaméricaedited by A. Coates. Washington and London: Smithsonian
Books.

Ignosh, John Paul and Michael A. Kilgore. 2005. Pinabete: One Opportunity Toward
the Sustainable Development of the Guatemalan Highl@egsartment of
Forest Resources, College of Natural Resources, University of Minnesota
Staff Paper Series No. 185

194



Instituto Guatemalteco de Turismo, INGUAT. 200éstinos: Izabal: Livingston
[cited December 13 2007]. Available from www.visitguatemala.com

Kerns, Virginia. 1997Women and the ancestors : Black Carib kinship and ritual
2nd ed. Urbana: University of lllinois Press.

Kirby, I. A. Earle, and C. I. Martin. 200Z he rise and fall of the Black Caribs
(Garifuna) [4th ed. Toronto, Ont.: Cybercom Pub.

Kyper, John. 1983. Rios Montt Smashes Dissent in God's Name; Born-Again Dictator
Backed by SF Gay-HaterGay Community Newk0 (31):3.

Larra, Myriam and Alberto Ramirez Espada. La marimba ya es simbolo nacional
Prensa Libre September 1, 1999.

Lawson, Victoria A. and Lynn A. Staeheli. 1991. On Critical Realism, Human
Geography, and Arcane Sect$le Professional GeographdB (2):231-233.

Lee, Roger, and David Marshall Smith. 20G#&ographies and moralities :
international perspectives on development, justice, and JRG8-IBG book
series Malden, MA: Blackwell Pub.

Ley de los pueblos maya, garifuna y xinkd97. Edited by F. d. D. I. G. a. A. P.
Maya. Guatemala, C.A.: FODIGUA : APM.

Lopez, Juan. October 7, 2008. Personal Interview. Guatemala City, Guatemala.

Luciak, llja A. 2001 After the Revolution: Gender and Democracy in El Salvador,
Nicaragua, and Guatemal®altimore: The John Hopkins University Press.

Mariano. June 25, 2007. Personal Interview. Livingston, Guatemala.

Mejilla Garcia, Pablo. June 21, 2007. Personal Interview. Livingston, Guatemala.

Méndez Nelson, Caro Lysander. 1988rvival strategies on a coastal frontier :

agrarian expansion, resource scarcity and social change in Livingston, Guatemala
Maastricht: Shaker.

Metz, Dr. Brent E. April 16, 2008. Personal Interview. Lawrence, KS.

Mohr, Maren. 2001. Lebensformen zwischen "Hier“ und "Dort*: Transnationale
Migration und Wandel einer garifuna Gemeinde in Guatemala und New York.
Dissertation, Geowissenschaftlichen Fakultat, Albert- Ludwigs- Wsité
Freiburg i. Br.

Montejo, Victor D. 1997. The Pan-Mayan Movement: Mayans at the Doorway of the
New Millennium.Cultural Survival Quarterh21 (2):28.

Morales, Iveth. 2003F-ormas Tradicionales de Resolver Conflictos por la Poblacion
Garifuna, de Livingston, IzahdEdited by M. M. E. Rios M. Guatemala:
Oficina de Derechos Humanos del Arzobispado de Guatemala (ODHAG).

Moran, Betzy. October 16, 2008. Personal Interview. Livingston, Guatemala.

Nagel, Joane. 200Race, Ethnicity, and Sexuality: Intimate Intersections, Forbidden
Frontiers New York and Oxford: Oxford University Press.

Najera, Luna. 1999. Engendering ethnicity: the economy of female virginity and
Guatemalan nationalisrRadical Philosophy Reviefv(2):112-22.

Nelson, Diane M. 1999 finger in the wound : body politics in quincentennial
GuatemalaBerkeley: University of California Press.

Norales, Nicolasa Gotay. July 5, 2007. Personal Interview. Puerto Barrios,
Guatemala.

195



O’Kane, T. 2000In Focus: Guatemala - A Guide to the People, Politics and Culture
Brooklyn, NY Interlink Publishing Group, Inc.

Orantes, Coralia. Feb. 26, 2008. MP descubre a 13 complices de Ramirb.&hoc.
Prensa Libre Guatemala City, Guatemala.

Posey, Darrell. 1994. International agreements and intellectual right ooty
indigenous peoples. Intellectual Property Rights for Indigenous Peoples: A
Source Bookedited by T. Greaves. Oklahoma City: Society for Applied
Anthropology.

PROEMBI, (Proyecto Multiplicador de Educacion Maya Bilingue Interculyra
PROEIMCA (Programa de Educacion Intercultural Multilingue de Centro
América), ed. 2008Cultura Maya e Interculturalidad (Manual dejrimera
Edicion ed. Guatemala: En Arte Color y Texto, S.A.

Pueblos Etnicos de Honduras. Paper read at Consejo Asesor Hondureno Para el
Desarrollo de las Etnias Autoctonas, at Tegucigalpa.

Rodriguez, James. April 2, 2008. Crisis Along the Rio Dulce in Guatemala: The
Death of Mario CaaMimundo.org

Rodriguez, James. 20@Bolor y Resistencia:Oxfam.

Rodriguez, Salina. June 28, 2007. Personal Interview. Livingston, Guatemala.

Rubin, Jeffrey W. 2004. Meanings and Mobilizations: A Cultural Politics Approach
to Social Movements and Statéatin American Research Revi@® (3):106-
142.

Sack, Robert David. 199Homo Geographicus: A Framework for Action,

Awareness, and Moral ConcerBaltimore and London: John Hopkins

University Press.

. 2001. The geographic problematic: empirical issNessk Geografisk

Tidsskrift-Norwegian Journal of Geograpb$:107-116.

, ed. 2002Progress: Geographical EssayBaltimore and London: John

Hopkins University Press.

Sanchez, Tomas. October 15, 2008. Livingston, Guatemala.

Sandoval, Julieta. Treinta anos en busca del pBdensa Libre October 17, 2003.

Sayer, Andrew. 1990. Behind the locality debate: deconstructing geography's

dualismsEnvironment and Planning 23:283-308.

. 1992 .Method in Social Science: A Realist Approazihd ed. London and

New York: Routledge.

Sieder, Rachel. 2001. Rethinking Citizenship: Reforming the Law in Postwar
Guatemala. Irstates of Imagination: Ethnographic Explorations of the
Postcolonial Stateedited by T. B. Hansen, and Finn Stepputat. Durham,
North Carolina: Duke University Press.

Silva, Gwendolyn. June 26, 2007. Personal Interview. Livingston, Guatemala.

Slater, David. 2004Geopolitics and the Post-colonial: Rethinking North-South
Relations Oxford: Blackwell.

Smith, Carol A. 1991. Maya NationalisSlIACLA25 (3):1-29.

196



. 1996. Race/Class/Gender Ideology in Guatemala: Modern and Anti-Modern
Forms. InWomen Out of Place: The Gender of Agency and the Race of
Nationalityedited by B. F. Williams. New York; London: Routledge.

Smith, Linda Tuhiwai. 199®ecolonizing methodologies : research and indigenous
peoplesLondon; New York, Dunedin, New York: Zed Books; University of
Otago Press; distributed in the USA exclusively by St Martin's Press.

Solares, Jorge. 1998stado y nacioén : las demandas de los grupos étnicos en
GuatemalaGuatemala, C.A.: FLACSO Guatemala : Fundacion Friedrich
Ebert.

Standford, University. 200®&ational Symboldgcited November 5 2006]. Available
from
http://www.stanford.edu/group/arts/guatemala/discovery/geographlyédym
htm.

Supall Williams, Elena. October 15, 2008. Livingston, Guatemala.

Sutherland, Dawn. 1994. Speaking Truth to Power: Oppositional Research Practice
and Colonial Power (Guatemal®esources for Feminist Resea2h (4):42.

Swain, Liz. 2000. Garifuna Americans.@ale Encyclopedia of Multicultural
America edited by J. Lehman: Gale.

Toledo Maya Cultural Council and Toledo Alcaldes Association. 191@ya Atlas:

The Struggle to Preserve Maya Land in Southern Bdieekeley, CA: North
Atlantic Books.

Tourismo, Instituto Guatemalteco de. 200daya Challenge" and "Activities:
Community Based Tourisn{tited September 13 and October 8 2006].
Available from_www.visitguatemala.cam

Triguefio, Wilson. July 2008Personal Observation. Livingston, Guatemala.

Tuan, Yi-Fu. 1991. A View of Geograph@eographical Review1 (1):99-107.

Universe, Miss. 20085uatemala: Jackelinne Piccinir?006 [cited September 13
2006]. Available from http://www.missuniverse.com/delegates/2006/files/GT-
photo-costume.html

Vilma. June 25, 2007. Personal Interview. Livingston, Guatemala.

Warren, Kay B. 2001. Introduction: Rethinking Bi-Polar Constructions of Ethnicity.
Journal of Latin American Anthropolod@y(2):90-105.

Weil, Jennifer. 2001. Garifuna Seek a Voice Here:

Census to be held Nationwide this Sundégws and ViewBecember 09, 2001.

Whitehead, Neil L. 2005. Black Read as RedBé&yond Black and Red: African-
Native Relations in Colonial Latin Americadited by M. Restall.
Albuquerque: University of New Mexico.

Wright, Ronald. 1992Stolen continents : the Americas through Indian eyes since
1492 Boston: Houghton Mifflin.

Zepeta, Estuardo. 1994. Conversaciones de Paz en Guatemala: Son los Derechos

Mayas Negociables®bya Yala New8 (4):26.

197



