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INTRODUCTION
(1954)

call for a third edition of Baptist Blunders has
so urgent, until we have consented to bring it
Ne have also enlarged the book by putting in
added testimony on when the church of Christ
stablished, and a chapter on the Order of Faith
epentance. While the Baptists have pretty gen-
quit their fight on this subject, having, I sup-
become ashamed of their teaching on it, some
ill urge the claim that Repentance comes before
in gospel order, so we add a chapter in this
1, and thus try to make the book as nearly com-
1s possible.

‘ould indeed be impossible to mention all the
t blunders in a small book, but we believe the
- will discover that we show a sufficient number
ve that Baptists are very much out of harmony
1e teaching of the New Testament Scriptures on
thing wvital to any right claim to identity with
w Testament Church, or even any relations with
stitution worthy of mention.

leave the pictures off the cover of this edition,
1 Poem intrcduction. Three of the men whose
s we had before, are dead, leaving only one
so, out of respect for the dead, we leave the
s off the cover this time.

the hope of the author that many will read this
and all who do read it without partisan or
icial spirit, will profit by reading it, I am sure.

—JOE S. WARLICK.












we cuownelnpidte the peginning of the estab-

usnment ot Christ's kingdom in the world, or, which
is the same, the creation of the first Christian church.”
Vedder's ""Short History” (Boptist); “The day of
Pentecost was the birth day of the Christian Church.
What existed before in germ then sprang into full be-
ing.
In "Baptist Principles Reset,” a recent publication,
reprinting a series of articles written some years ago,
we have the following: On the work of John the Bap-
tist, Dr. Jeter, in his work, says: "He baptized the peni-
t~* for the remission of sins, but he organized no
¢ 1 among his disciples. His mission was to prepare
o . ay for the Messiah by awakening an expectation
of his coming, making ready a people to receive Him,
and introducing him into his personal ministry; but
having done these things, his work was ended. (Matt.
3:12; Mark 1:1-11; Luke 2:22; John 1:8)" Again: “The
personal ministry of Jesus was preparatory to the con-
stitution of churches. His preaching was eminently
searching, and fitted to reform men and make them
spiritual and devout; but during his life no church was
organized. His disciples were subject to no discipline;
and their labors, except so far as they were directed by
his personal attention, were without concert. On the
day of Pentecost, after ascension of Jesus, the
apostles, by the descent of the Holy Spirit, were fully
qualified to carry forward and complete the work
that John and Jesus had begun. The first church was
formed in Jerusalem, and this soon became the mother
of other churches in various counitries. . . . The mother
church was clearly « spiritual one. The one hundred
and tweniy disciples who held a continuous prayer
meeting in Jerusalem were it's nucleus.” Dr. Jeter con-
tinues: "Had we no other proof that the primitive
churches were composed exclusively of believers, the
history of the church at Jerusalem would fully satisty
us on that point. It is perfectly fair to conclude that all
the churches were conformed, in their membership as
in other things, to the mother church. On this point,
however, evidence is ample. The second church was
probably organized in Samaria. We have not so full
an account of it's constitution as we have of that at
Jerusalem, but quite enough to guide us to a right con-
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FOIU «t they should not all be living at the time of
its coming. So we need not look for the fulfillment of
this promise until after the death of at least one of the
twelve. | emphasize this merely to show that the
Savior could not have referred in the passage to the
tramsfiguration. Seeing all the apostles were alive then,
not one of them had tasted decath.

For the fulfillment of the promise we are compelled
to come this side of the death of Judas, and this would
be after the death of Christ—a point to which every
other line followed in this investigation has led us.

The reader’s attention is now called to the state-
ment of the passage in which is promised that when
the kingdom does come, it shall come with power—
that is, that the kingdom and power shall come at
the same time. So if we can find when the power
here promised came, we shall have found when the
kingdom came, seeing that they both should come
together. In Acts 1:8-8 we read: ""When they there-
fore were come together, they asked of him, saying,
Lord wilt thou at this time restore again the kingdom
to Israel? And he said unto them, it is not for you
to know the times or the seasons, which the Father
hath put in his own power. But ve shall receive
power, after the Holy Ghost is come upon you and
ve shall be witnesses unto me both in Jerusalem, and
in Judeq, and in Samaria, and unto the uttermost part
of the earth.” The Lord here promises his apostles
that they should soon receive the Holy Ghost, and
further staies that with it they should also receive
power, or that the Holy Ghost and the power should
both come upon them, and at the same time besides—
that is, the power and the Holy Ghost should, come
together. Having leamed from Mark 9:1 that the
power and kingdom were to come at the same time,
and now from Acts 1:8 that the power and the Holy
Ghost are to come together, we conclude that «ll of
the three came at the same time. So if we can ascer-
tain when either of the three came, we can iind when
the other two came also. Turning one leaf and ad-
vancing one chapter, we shall read Acts 2:1-4: "And
when the day of Pentecost was fully come, they were
all with one accord in one place. And suddenly there
came a sound from heaven as of a rushing mighty
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father back than a few vears. It is certain the Mi
sionary Baptists, as a church, go no farther back i
church history than to about 1832 to 1836 in this cou:.
try, and the old Baptists can do but little better as to
antiquity. But why try it cny way, if they had a line
it would be no more than an apostasy for they are
all wanting in almost every point of New Testament
identity.

While every student of church history knows that
one might as well try trace the track of a mosquito
through a continent of fog or visit by railway the “man
in the moon”, yet there are a few Baptists who talk
of an unbroken line of Baptist Churches from our time
back through the "“"Dark Ages” to the time of the
apostles. So for our good and for the use of those
who have to do with that class among Baptists, I shall
give some testimony Irom those who have tried to
trace the line, and find what we shall see. The Baptist
succession idea has been exposed so many times and
the fact that the more reflecting, if not the intelligent,
class of Baptists have spoken so plainly against it
makes it unnecessary to say much in this connection
about it; so I shall be brief.

HOW THE CHAIN LOOKS
First Century

On page 65 of Grave's edition of Orchard’s “History
of the Baptists” 1 find the following admission: “In
apostolic days a simple expression of faith was re-
quired of each candidate (for baptism) (Acts 8:37);
but in after periods, to accommodate the ignorance of
the catechumens, short sentences were drawn up for
the candidate to utter.”

I have wondered whether sentences as are now ut-
tered by the candidates for Baptist baptism do not
belong to this catalogue—such as: I feel that God,
for Christ's sake, has pardoned my sins;” “I dreamed
I had swallowed a farm wagon;” I was milking my
cow, and when I was through milking and raised my
head up, 1 got right dizzy and turned blind.” When
this last was glven in an experience of grace and was
accepted by the Baptist Church, a little girl who was
present and heard the experience related said: “"Pshawl!
That man don't know biliousness from religion.” Any-

24



way, the above quotation from Orchard cuts the Bap-
tists of today off from the succession at the first cen-
tury.

Second Century

Specking of the literature of this century, Dr. Ar-
mitage gives some testimony from Barnabas, A.D.
119, also from A.D. 160 to A.D. 240, on the subject of
baptism. Barnabas, as quoted by Armitage, says:
“"Happy are they who, trusting in the cross, go down
into the water full of sins and pollutions, but come up
again bringing forth fruit, having in them the Spirit
and hope in Jesus.”

Dr. Armitage quotes Tertullian, from A.D. 160 to
A.D. 240, on baptism as follows. Writing to those who
denied the need of water baptism, and who in this
maiter were like the Baptists of today, Tertullian says:
"You act naturally, for you are serpents, and serpents
love deserts and avoid water; but we, like fishes, are
born in the water.”

Does this doctrine suit the Baptists of our time very
well? Wonder what they would call a preacher who
would dare write that way now. Have they not tried
many men for heresy who spoke of the design of bap-
tism after this fashion? They even deny now that born
ot water, John 3:5, means baptism.

Third Century

Speaking of the Montanists in this century (and the
Baptists try to trace their line through these people).
Dr. Armitage says, page 176: “"They had no contro-
versy with the Catholics on the subject of trine immer-
sion; for it was not in dispute, for it was practiced by
both parties.” On page 175 Armitage says: “They
had women pastors as well as men.” Speaking of
the Novatians in the third century, Armitage says:
"They differed with the Montanists concerning the
Spirit's inspiration, while they held much in common.
They were charged by the Catholics rather with
schisms than heresy, as rigid discipline separated
them, and not doctrine.”

In this connection Dr. Armitage refers to the fact
that Novaition was the first person who ever received
sprinkling or pouring for baptism. The Baptists of
today speak of these people as their religious cmces-
ters in the succession line. I would like to know how
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strictly aristocratic, having one order of teaching for
the masses and another for the privileged, all being
known, respectively, as ‘auditores’, ‘credentes’, and
‘electi’.

Their views of Christ led them to deny his incarna-
tion and resurrection. They denied the necessity of
baptism proper, substituting for it the imposition of
hands, which they held to be the true spiritual baptism.
They also refused to eat all kinds of procreated food,
and discouraged, if they did not disallow, marriage.”

I wonder how our modern Baptists would like to
associate with their brethren of the twelfth century.

“BAPTIST BLUNDERS"”
MORE HISTORY
CHAPTER V

A Baptist Defined

On page 283 Dr. Armitage tells us just what it takes
to constitute one a Baptist in history. He says: “But
a Baptist proper, in modern parlance, is one who re-
jects the baptism of babes under all circumstances
and who immerses none but those who personally
confess Christ under any circumstances; and those who
are thus properly immersed upon their faith in Christ
we have a right to claim in history as Baptists to that
extent, but no further.”

It seems that the Baptists, in order to make out
some sort of a claim to church succession, are willing
to take into their line and count as genuine Baptists
almost any kind, like the old maid who went to the
fork in the road and prayed for a husband; and when
the owl whooted, "Who, Who!”, she answered: "Lord,
anybody, just so he is a man.” No wonder their able
men say their effort to make out a succession is all a
foolish trial. But we will continue our work of tracing
the line. It is cn amusing study, as well as interesting;
and though it be a fruitless chase for a Baptist, he may
find something on their proposed line that will do him
good—not as a Baptist, but as a student of history as
it relates to facts and figures.

The Petrobrusians, I believe, are the next sect we
find as a link in the Baptist chain. Dr. Armitage calls
them a "sect of Baptists for which no apology is
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needed. But on page 284 he says: 'Peter of Bru
their founder, began his work in 1104.” On page 2
the Docteor gives us some authority on what they Le-
lieved about the design of baptism, which our Baptist
friends of today despise and condemn. This testimony
the Doctor endorses, and says it would be good for
the Baptists of today. Let us see: ''The first article of
the heretics denies that children below the age of
reason can be saved by the baptism of Christ, and
affirms that another’s faith can do those no good who
vet exercise faith of their own, since, according to
them, it is not another’s, but one's own faith which,
together with baptism, saves, because the Lord said:
"Whosoever believeth and is baptized shall be saved.”
Again: "It is an idle and vain thing to plunge can-
didates into the water at any age, when ye can, in
deed, after a human maonner, but can by no means
purify the soul from sins. But we await an age capable
of faith; and after a man is prepared to acknowledge
God as his and believe in him, we do not, as you
slander us, rebaptize’, but baptize him; for no one is
to be called baptized who is not washed with the bap-
tism wherewith sins are washed away.”

Speaking further of Peter Bruis, the founder of the
sect, Dr. Armitage, on page 287, makes a quotation
from Wall, which he does not dispute as follows: "I
tcke this Peter Bruis (or Bruce perhaps his name was)
and Henry to be the first antipedobaptist preachers
that ever set up a church, or society, of men holding
that opinion against infant baptism and rebaptizing
such as had been baptized in infancy.”

There are two very fatal admissions in this quota-
tion to the claims of the Baptists. First, it is stated, and
not denied, that Peter Bruis set up the church, or so-
ciety, which bore his name. Hence it did not succeed
in regular order some former sect of religionists claim-
ed as g link in the Baptist chain. Secondly, it is
stated, and not disputed, that all sects and preachers
represented by the links prior to this one favored infont
baptism; at least none of them opposed it. So the line
at this link breaks in two places. The truth is, the
Baptist chain of church succession is about the weakest
chain imagineable. It will actually fall to pieces of
its own weight, so it will not bear handling at all.
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wy; d Mr. Smyth, who had been a clergyman of the
church of England.” It was formed on the principles
of the "General Baptists.” In the year 1633 the first
Particular Baptist Church was formed in London under
Mr. Spilsbury.”

In regard to Smyth's excuse for baptizing himself,
Dr. Armitage says, page 456: “He did baptize himself
when he cast aside his infant baptism. He believed
that no man had « pure baptism or could administer
the same, not only because of the corruption of bap-
tism as then practiced, but because of moral defection
in all the churches.” They have thrown shame on the
gospel, blunted my conviction of truth, and put my
personal faith in Christ to a deep blush. Hence, T will
cut the last thread that binds me to defection of anti-
christ. Logic took him to that point; but love to Christ
took him further, and he resolved to offer himself to
Christ in baptism, come what might, and he baptized
himself in answer to an imperative sense of duty.”

Worse still, from recent discoveries made by Dr.
Whitsitt, Lofton, and others, it is certain that Smyth
baptized himself, as he thought and intended to do,
by sprinkling. The Baptists may have him in their
succession line if they wish. I am glad to know that
my identity with the New Testament Church does not
depend upon such claims as that I must run through
the John Smvth family.

But do the Baptists say they repudiate Smyth and
the General Baptists and try to trace their line through
the Particular Baptists founded by John Spilsbury?
Well we will now examine that course and see what
we may be able to find. First, however, I should like
to know how the Baptists of today are going to tell
certainly which one of these two churches they des-
cended from.

Dr. Cook, in his "Story of the Baptists,” page 29
says: "'The difference was small. Smyth is regarded
as the founder of the General Baptists of England,
which are Armenian in doctrine and ‘close’, or re-
stricted’, in communion; while the Particular Beoptists
are, for the most part, Calvinistic in doctrine and open
in communion.”

But let us examine further the Spilsbury, or Particu-
lar Baptist line. (The following quotations are from the
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hurcn of the latter, constituted in London in the vear
1633 by a secession from the independent church
gathered by Rev. Mr. Jacob, may be regarded as fix-
ing the epoch of our own district denominational life,
and as closing, therefore, the preliminary chapter of
our denominational history.”

It may be remembered that Mr. Jacob was himself
connected with the Spilsbury church; in fact, the out-
fit gathered was afterwards used in the Spilsbury or-
ganization. So now, the best that can be done for
Baptist succession is to give them their own choice
and then close in on them on either line. It is no
wonder Mr. Cutting said in the book before me: “There
are those who regard it as the chief and distinguishing
providence of Baptist history to trace the stream of
our sentiments from their primal fountain in the
churches of the apostles down successions of organized
communities to the Baptists of modemn times. I have
little confidence in the result of any attempts of that
kind which have met my notice, and [ attach litile
value to inquiries pursued for the predetermined pur-
pose of such demonstration.” (Page 14.)

Having seen that there was no Baptist Church of
anvy kind prior to 1607, in the next chapter we will
examine the claims, respectively, of the Old Baptists
and the Missionary to priority. I am not caring which
of the two is the older; for neither of them is hurt with
age, and I know that neither resembles to any extent
the church of the New Testament. I suppose the only
interest any one who is not a Baptist can have in the
question as to who has the better claim on the original
churches begun or organized by Smyth and Spilsbury
in 1877 and 1633, respectively, is simply to find out
the ...th ond to be able clways to speak out intelli-
gently on the subject. The better-informed class of the
Missionary Baptisits do not care about the matters,
since they know there is nothing in the succession
claim one way or the other and that it matters not
which of the two churches was here first. The older
one cannot go farther back in the religious history of
the world them to Smyth and Spilsbury. But the Old
Baptists, sometimes colled by themselves “"Hardshells”,
bank much on this claim; and while they have but
few competent men who are able to present their
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claims in this field, they certainly have the facts «
history on their side of the question.

“BAPTIST BLUNDERS"
CHAPTER VI
Who Are the Primitives?

It is, of course, not necessary to reter to the Bible
in the study of the question, for neither the Hardshell
Baptists nor the Missionary Baptists have any claim
on what that book teaches. It is really amusing to a
man who knows something of what the Bible does
teach to hear two men of these two churches discuss-
ing the subject as to which of the two is the church
of Christ. About the only characteristics either of them
has that will compare at all with the teaching and
practice of the apostles is the action of baptism. In
this they both have the form of godliness, but they
both deny the power of it and declare it to be a non-
essential. Our investigations, therefore, must come this
side of the sixteenth century.

It may be well in this connection to state the doc-
trinal points upon which the two churches disagree,
and then see which of them seems to be more nearly
identified with the doctrine of the Baptists before the
split in 1832 to 1836. I suppose to examine their
"Confession of Faith” then and now, and try the claims
of the two churches in this way, will be as good a
way to reach the point intended as any way we might
undertake. So this we shall proceed to do. I have
before me the Philadelphia “Confession of Faith”, from
the title-page of which I quote the following: “A Con-
fession of Faith. Put forth by the elders and brethren
of many congregations of Christians (baptized upon a
profession of faith), in London and in this country.
Adopted by the Baptist Association met in Philadelphia,
September 25, 1724.” In this book I find the following
from its articles of Iaith. It will be observed that this
book was adopted by the Baptists about one hundred
yvears atter the first Baptist Church was born and nearly
one hundred vyears before the division between the
Hardshell Baptists and the Missionary Baptists. Now,
all we have to do is to try the rights of property. I
shall begin with Chapter 111, article on “God’s Decree”,
page 9:

"By the decree of God for the manifestation of his
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cle "Of Effectual Calling,'

we have the following:

111

Those whom God hath predestined unto life he
is pleased in his appointment and accepted tim:
(a) effectually to call by his word and Spirit ou
of that state of sin and death, in which they ar
by nature, to grace the salvation (b) by Jesu
Christ, enlightening their minds spiritually anc
savingly to (c) understand the things of God, tak
ing away their (d) heart of stone, and giving unt
them a heart of flesh, renewing their wills, anc
by his almighty power, determining them (e) t
that which is good, and effectually drawing ther
to Jesus Christ; vet so, as they come (f) most freely
being made willing by his grace.

This effectual call is of God's free and specic
grace alone, not from anything at all foreseen i
man, nor from any power or agency in the creatur
coworking with his special grace. The creatur
being wholly passive therein, being dead in sin
and trespasses until being quickened and renewe
by the Holy Spirit, he is thereby enabled to answe
his call and to embrace the grace offered and cot
veyed in it, and that by no less power than the
which raised up Christ from the dead.

Elect infants dying in infancy are regenerated an
saved by Christ through the Spirit, who worket
when and where and how he pleaseth. So als
are all other persons who are incapable of bein
outwardly called by the ministry of the word.
Others not elected, although they may be calle
by the ministry of the word and may have sorr
common operations of the Spirit, yet, not bein
effectually drown by the Father, they neither wi
nor can truly come to Christ, and, therefore, ca
not be saved; much less can men that receive tt
Christian religion be saved, be they ever so di
gent to frame their lives according to the light .
nature and the law of that religion they do “pr
fess.”

In the same chapter, under the head “of Justification

we have the following:
"4, God did from all eternty decree to justify all the

elect, and Christ did in the fullness of time die for
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their sins and rise again fo
Nevertheless, they are not justil
the Holy Spirit doth in due t
Christ unto them.”

In Chapter XII, under the article

"All those that are justified God
for the sake of his only Son, Jes
partakers of the grace of adoption,
taken into the number and enjoy the liberties ¢
privileges of children of God; have his name
upon them; receive the spirit of adoption have acc
to the throne of grace with boldness; are epabled
cry, 'Abba, Father’; are pitied, protected, provided :
and chastened by him as by a father; yet never ¢
off, but sealed to the day of redemption, and inh
the promises as heirs of everlasting salvation.”

Other evidence of the same kind, and much of
can be brought out to show that the Hardshell Bapti
of the "old-school kind,” and not the Missionary Be
tists of our time, have the right to claim their ori
w 1 John Smyth or John Spilsbury. There was no V.
sionary Baptist church in the world until 1830. In {
United States it was bred and born. The first preachi
c~ Missions was done about 1785, in the time
I ler. William Cary was their first missionary; anc
is sald that less than eighty-one dollars was paid
his support the first vear in foreign field by «ll Bc
tists, both in America and Europe.

shall now introduce some first-class cuthority
the question as to when the Boptists begon to prea
on missions. I quote from Dr. G. W. Truett in a sermu
preached in Dallas, Texas, and reported in a Dall
paper: Dr. Truett is now, and has been for more than
twenty years the pastor of the First Baptist Church &
Dallas.

"Andrew Fuller was preaching soothing sermons t
crowds day after day, but the people were miserable
At last Cary said: 'we have a trust and are not faithfu
to it. We are building a dam arocund the church. Fullet
you hold the rope, and I will go down into the well.’

FYrom that time Fuller began preaching: ‘Go into al
the world.” Then his people began coming to hin
with suggestion theat if the gospel had power to save
the heathen, it had power to save their children; anc
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doubtedly. had the right. QOur dear brethren in Louis-
ville do not care to say much about it, but the fact
remains that Dr. Weaver was baptized by Dr. Boyce
without the authority of any church. Now will our
esteemed contemporaries be kind enocugh to tell us
whether Dr. Weaver's baptism was valid, or must he
be baptized again by cuthority of the church?” (Jour-
nal and Messenger—Baptist).

This I believe, takes about the last piece of authority
relied upon by the misguided Baptists on their foolish
and altogether unnecessary hobby in regard to Baptist
succession. So I shall here let the matter pass as being
unworthy of further attention.

BAPTIST BLUNDERS
CHAPTER VII
Church Perpetuity

I want to give this Chapter to the study of the per-
petuity of the church. Did it continue to work and
worship during the "Dark Ages” just as it did while
the apostles were with it and immediately after their
death? I declare that it did not, and shall proceed to
show that it did not. But, first, I shall answer some
quibbles raised by the Baptists on certain scriptures
which they used on the subject.

Shall Stand Forever

Dan. 2:44: "In the days of these kings shall the God
of heaven set up a kingdom, which shall never be
destroyed.”

It is supposed that Daniel in his prophecy, intended
to give a guarantee against the apostasy of the church
on earth. Some who claim such to be the import of
the passage do not deny that one, two, or more Chris-
tians may apostatize; indeed, they teach that a whole
congregation may fall by going off in sin; but say
that all the saints cannot at any one time depart from
faith in Christ. I ask: Why not? What will God do
for those or to those who do not fall that he will not
do for those who do fall? God is no respecter of per-
sons. He will not exert any special power over one
of his children that he will not use in the interest of all.

The Real Meaning
The meaning of the prophet in this passage is simply
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this: God's kingdom is not confined to this eartn. 1t
includes the throne, which is in heaven. Moreover,
some of the members of the family (kingdom) are in
heaven, while some are on earth. (Eph. 3:15). The
church on earth is the kingdom on earth; vyet the
kingdom, as a whole, means more than is compre-
-hended in the word “church.” So if every member of
the church on earth should die today or should turn
aside from Christ, “"God’s reign and government of
heaven would still live.” The perpetuity of God's
kingdom does not mean that the church on earth, in
whole or in part, shall remain loyal to God and never
apostatize from the faith.
Shall Not Prevail

Matt. 16:18: “Upon this rock I will build my church;
and the gates of hell shall not prevail against it." In
explaining this language of Christ, some have sup-
posed that the Lord meant by the expression "‘gates
of hell” the wickedness of this world, or influence of
Satan, and that such influences shall not prevail
against the church. Some, of whom better judgment
is expected, accept this position as true. It is supposed
also that the members of the church constitute that
against which the gates of hell shall not prevail. If
this be the meaning of the passage, then the impos-
sibility of the apostasy of any of the saints may be
correct; for, if God will not permit the sins of this
world (“gates of hell”) to prevail against some of his
children, being no respecter of persons, he will not
suffer cmy of them to be overcome. But this explana-
tfion of the text is very unsatisfactory and anything else
but correct.

The Verse Explained

The word "“gates” as it occurs in the passage, means
a place of ingress and egress, and shows clearly that
the Savior had in mind the successful passing of some-
thing through the gates of hell. The church has never,
nor shall it ever, pass through the gates of hell; and
hence it cannot be that against which the gates of
hell shall not prevail.

Jesus Christ both went into eand came out of hell
(Hades). See Psa. 16:10; Acts 2:25-27. Although our
Lord did go into Hades, he came out. Its gates dic
not prevail. Having thus conquered, he afterwards
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tt use with the former, we may sa
Ciuus wia 0ugh all the members of the ct
earth should die ot one time, as long as the ¢
word of God) remains, other persons may be
it (1 Pet. 1:22-25) yea, the preaching of the ¢
thousand vears later would, when believ
obeyed, make Christians—members of the true
An assembly of such persons would be the ¢
Christ as truly as was the house built by Zer
the real temple of God.

Having noticed the most prominent objectic
by the Baptists in their effort to show that the
of Christ could not and did not apostatize, I -
briefly close the argument on the subject.

The fact that one of God's children may o
will at least show the possibility of all of t
parting from the faith. The truth is, every «
tion planted by the apostles finally apostatiz

The fact that the church should apostat
known of God, being predicted by prophets
pictured by Old Testament types. There ¢
prophesies in the New Testament relating tc
‘students of the Bible are familiar with that ¢
of Paul in Thessalonians predicting its apostas
the second coming of Christ: “Let no man
vou by any means; for that day shall not come
there come a falling away frst, and that ma
be revealed, the son of perdition; who oppos
exalteth himself above all that is called God
is worshipped; so that he as God sitteth in the
of God, showing himself that he is God. Re
ye not, that when [ was yet with you, I told v
things? And now ye know what witholdeth
micht be revealed in his time. For the my
iniquity doth already work; only he who nos
will -let, until he be taken out of the way.” (
2:3-7).

The development of the papacy which res
this apostasy was slow in its operation. Its
was gradual, and the prestige it finally gaine
through the influence of deception rather thc
The adage that history repeats itself came tru
history of the children of God once, and I f
it is not altogether improbable that it may rep



juage in 1 Cor. 10 applies
to Christians today the same as it did when he wrog
't. At all events, we may safely say that as a histor-
of God's people in the Old Testament times served
-as an example for his people under the new covenant,
so a history of his church when led into the apostasy
should be a =wning to those who would not see it
go that way « econd time.

BAPTIST BLUNDERS
CHAPTER VIII
The Church-—Its Identity

Some one may ask: "If the church apostatized, how
can any one know whether he be in the church of
Christ now? How dare we say that we are members
of the New Testament church today?’’ In this chapter
I shall give some attention to this question; and while
| shall not have the space to give it a thorough heca-
ing, I trust I may be able to show how the vagaries
of the Baptists may be exposed. Remember, it is with
reference to their position on the question of church
perpetuity and identity that I am writing. If, therefore,
the reader fancies he can detect a rough place in the
argument when looked at from other view points {1 n
that occupled by the Missionary Baptist Church, I ask
that he not forget the purpose I now have in view,
and the only thing specially considered in this con-
nection.

Lo, Here; Lo There

"How can we know what church to join?" say many
good people. "If we try to find the true church, we
at once become involved in overwhelming perplexity.
There are so many churches, each claiming to be the
right one and that the others are «all wrong.” Well,
suppose you try the churches, just as you would other
competing interests that are of interest to you. Take
your town merchants, for instance. You have a num-
ber of dry-goods houses. Each one offers the best
bargains. Can you try them all and see for yourself?
Try the churches and satisfy yourself. Do you ask by
what vou shall try them? I emswer: By the Bible, of
course.

Try The Spirits
John says: “Try the spirits whether they are of
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God.” (1 John 4:1.) Suppose you try the chure
see whether they be of God. Paul tells us t
members stand related to Christ in the same 1
as the wife to her own husband. “Wives subm
selves unto your own husbands, as unto the ru.w.
For the husband is the head of the wife, even as Christ
is the head of the church; and he is the savior of the
body. Therefore as the church is subject unto Christ,
so let the wives be to their own husbands in every-
thing. Husbands love your wives, even as Christ also
loved the church, and gave himself for it.” (Eph. 5:22-
25). Does the wife refuse to wear her husband’s name,
or does she even wear the name of some other man
in connection with the husband’'s name? If so, there
is something very wrong somewhere. One of the two
things is true: the husband is either not what a hus-
band should be, or else the wife is not what a wife
should be.
Christ a Perfect Husband

Christ is a perfect husband, comparable only to the
husband who loves his wife as he loves his own flesh.
(Eph. 5:28). The fault mentioned above is not, there-
fore, with the husband; but such a wife is to be blamed
altogether. Any church that wears a religious name
not found in the Bible is not what it ought to be. To
be discreet, therefore, you should not join such a
church. The Lord certainly thinks as much of his
people in the Christian age as in any former one. His
cusiom before had been to name his own servants.
He changed Abram's name to that of Abragham, and
gave to Jacob the name of Israel. In Isa. 62:2; 65:15,
he promised to name his servants in the Christian dis-
pensation. He did this. (Acts 11:26). Let us wear it.

All Shall Be Taught

Christ told the apostles to teach all nations, then
baptize them. (Matt. 28:19, 20). Again he said: "They
shall be all taught of God.” (John 6:45). Paul says: “All
shall know me (the Lord).” (Heb. 8:11.) Does the
church of which you think favorably have in its mem-
bership a large number of infants who have not been
taught of God, and who, of course, cannot know the
Lord? Then turn from such a church, for it is certain
that it isn't the church of Christ. Christ said that in-
fants are safe already, being without baptism and
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tized. (See ™ s 16:30-33.) To believers who wanted to
be saved t.ey said, 'Repent, and be boptized . . . .
for the remission of sins” (Acts 2:38); and to men who
had believed and repented they answered: 'Arise,
and be baptized, and wash away thy sins” (Acts 22:16).
Are these answers usually given in the popular
churches of our couniry? If not, the fault is with the
churches; and he who would be infallibly safe would
remain out of all such institutions, for the fault is with
them, and not with the apostolic doctrine. God said
what the apostles taught, and what God says is right.
Found at Last

That church, and that only, that wears all the names
found in the Bible belonging to God's children in the
Christian age; for whose every item of faith, practice,
worship and duty, "Thus saith the Lord” is the motto;
we understand that a test of one’s willingness to stand
whose members try to believe, and do: just what God
in his word requires of his children, who in everything,
including all methods of work, are governed by the
word of God, and who are actually trying to do some-
thing for the Master as workers in his vineyard, living
pure lives as saints of God—such a church is the New
Testament church. This is the church of which Christ
is the head. It has fellowship with him in this world,
is blessed promises for the next, and it will constitute
his bride in glory. If other churches should be rnght
or ifthey be wrong, this church is right andcan’tbe
wrong. Find it, identify yourself with it, work for its
success, and God will bless you and save you in the
end.

Before closing this choapter I desire to say a few
things on the identity of the church. How may one
know he is a member of the New Testament church?
Baptists try to prove that the church of the New Testa-
ment is a Baptist church by saying that John was a
Baptist; that he baptized Christ, which made Christ a
Baptist; and that the apostles were Baptists because
they were baptized by a Baptist. This is strange logic.

You might say that when a blacksmith shoes your
horse the horse becomes a blacksmith. One statement
is as true as the other and just as sensible.

The Church—Its Identity
There are many churches in the lond, each one
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No man stood higher «

>erhaps feared more L

of Tarsus. Still, the flio. conl oo .o

opposing and persecuting the churckh

» be a member of the church of Chris

one must be honest, yet he may live

onest error as to his connection with
tat ngutution. The Gentile apostle says it is bettes
not to measure ourselves by ourselves or compare
ourselves among ourselves, like those who commenc
themselves. He also tells us that those who do this
way are not wise. (2 Cor. 10:12, 13)) If there be any
virtue in that old saying, “It makes no difference
which church you join; there is good in all churches,’
etc., then I insist that, as a matter of good policy anc
as a safe guarantee against all risks, it would be wel
to join them all. And why not? In this way you woulc
be partaker of and blessed with all the good offerec
by each. Men do this way by insurance companies
particularly fraternal orders of our land. I have c
friend who told me that he wanted a policy in every
one he felt able to patronize, so that if one should fail
he would have others to fall back on; t ' he migh
not lose on all if he divided his interest __.iong them
in this way. Besides this, he said that there were some
good features about each order which seemed fc
strike favorably his fancy, that what he failed to finc
in one was offered by another; so that he had decidec
to join every one that came his way. Now, I ask why
not do this way with the different churches? Join al
of them, and thus appropriate to yourself the blessings
offered by each. But some one may say that this would
be hypocrisy; that any one who would presume to
belong to or hold membership in more than one church
at any one time is a hypocrite. Then I ask: What is
Jesus Christ? He is the head of the church, and all
Christions are his brethren. He calls them “brethren.”
(Heb. 2:12) Now, upon the presumption that all the
denominations are churches of Jesus Christ, it is a fact
that he belongs to them all; and if he, the head ond
chiet member of the church, belongs to all the denomi-
nations, it is right for men to join them and to fol!
Christ. Any one proposing to walk in his steps sho
not stop short of holding membership in every chu
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in this country. In Rev. 12:13, it is said that John saw
a wonder in heaven—a great red dragon, having seven
heads and ten horms. Well, this was a wonder, no
doubt, to John himself; but that was before the age of
church making had come. If John were alive today,
we could show him a much greater wonder than that
on earth. It is, indeed a sight to behold and a wonder-
ful thing to contemplate — something like seven hun-
dred bodies (churches), all claiming one head. Is this
not a greater wonder by far than what John saw in
heaven? But the claim of the churches is where the
fault is. It cannot be true that the Christ prayed for
union among his friends would endorse or in any way
encourage any interest not conducive to bringing to
pass of such results as those for which he so earnestly
prayed. "Neither pray I for these alone, but for them
also which shall believe on me through their word;
that they all may be one; as thou, Father, art in me,
and I in thee, that they also may be one in us; that
the world may believe that thou hast sent me”. (John
17:20, 21.) It is every where known that the denomina-
tions are stoutly opposed to, and do every thing in
their power to prevent, this prayer being answered. It
must, then, be admitted that Christ is the head of no
church but his own, which church is his body, all of
whose members desire to walk by his directions and
under all circumstances will submit to his control. That
we may know whether we are members of it, and, if
not, how to become members of it let us ask: What
are some of the characteristics of the New Testament
church? First, it was established on the first Pentecost
after Christ's resurrection. (Isa. 2:2; Acts 2:17.) In its
organization it had a plurality of elders and deacons
in each congregation.

"For this cause left I thee in Crete, that thou should-
est set in order the things that are wamting, and ordain
elders in every city, as [ had appointed thee.” (Tit. 1:5.)
Its members met upon the first day of the week to
break bread. “And upon the first day of the week,
when the disciples came together to break bread, Paul
preached unto them.” (Acts 20:7.) When thus as-
sembled, the members worshipped in prayer, and ob-
served the fellowship, continuing in the apostles doc-
trine. "And they continued steadfastly in the apostles’
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doctrine and fellowship, and in breaking of bread, and
in prayers” (Acts 2:42.) In their worship they also
sang spiritual songs, making melody in the heart (not
on a musical instrument) to the Lord. “Let the word
of Christ dwell in you richly in all wisdom; teaching
and admonishing one another in Psalms and hymns
and spiritual songs, singing with grace in your hearts
to the Lord.” (Col. 3:16.) In name it was the church
of God. (1 Cor. 1:2). Pcul writes to the “church of
God” at Corinth. The congregations were called
“churches of Christ’. (Rom. 16:16.) Its members were
called “Christions” first at Antioch. (Acts 11:26.) The
apostle Peter's admiration for the name “Christian” is
shown in his first epistle (4:16): "If any man suffer
as a Christicm, let him not be ashamed; but let him
gl-=ty God on this behalf.” There were no infants in
ite ...embership. If one member suffered, all the mem-
bers suffered with it; if one member was honored, all
the members rejoiced with it. (1 Cor. 12:16.) This could
not be true of infants. Only adults could be members
of such a fellowship as this. Its membership was in-
creased in one way only. Which was by believers
being baptized into it. "They that gladly received his
word were baptized: and the same day there were
added unto them about three thousand souls.” (Acts
2:41.) This baptism, as well as the faith and repentance
which preceded it, was for the remission of sins. “He
-that believeth and is baptized shall be saved.” (Mark
16:16.) "Repent, and be baptized every one of you—
for the remission of sins.” (Acts 2:38.) "Arise, ond be
baptized, and wash away thy sins.” (Acts 22:16.) The
members of this church believed in living right in
this world in order to obtain eternal life in the next.
(Mark 10:28-30.); (Rom. 2:7.) "Laying up in store for
themselves a good foundation against the time to come,
that they may lay hold on eternal life.” (Tim. 6:19.)
The New Testament church did all its work including
all missionary operations, by and through its congre-
gations, with their Heaven-appointed officers. It never
used "boards” of any kind or “societies” of any name
.through which to operate its interests. (See Acts 14:27;
Eph. 3:21; Phil. 4:18). None of its preachers ever
sprinkled a baby; nor did any of its members ever act
as corresponding secretary to any missionary society,
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dreamed of with the immediate-impact idea in tt
minds.
Natural Man

"But the natural man receiveth not the things of wws
Spirit of God: for they are foolishness unto him: neither
can he know them, because they are spiritually dis-
cerned.” (1 Cor. 2:14) The "natural man” of this
pdssage is represented as being the unconverted sin-
ner, and the "things of the Spirit’"’ are thought to include
spiritual life; and that as long as a man is a sinner he
cannot receive this life, neither can he be converted
until he does receive the life. A strange condition this!
The natural man cannot become unnatural until h~
gets the Spirit, and he cannot get the Spirit until h
becomes unnatural. Such are some of the trouble
we get into by trying to bend a scripture to suppor
an unscriptural position.
The "natural man'' of the passage is the unirsnite
man, not the sinner; and “‘the things of the Spirit
referred to do not mean, nor do they include spirituc
life or the work of the Spirit in conversion of sinners
The gospel is God's power for this purpose. (Rom. 1:16

Children as Isaac Was

"Now we, brethren, as Isaac was, are the childre
of promise.” (Gal. 4:28.) Since Isaac's birth was somse
what unusual, his parents being past age at the tim
of his birth, the directimpact people have used thi
fact, vainly feeling that it supported their idea of hos
the Holy Spirit operates on sinners to convert them. To
make out such a case it would first have to be shown
that in the birth the miracle was performed on Isaac,
who in the analogy would represent the sinner. But
this is not true. The extra work (if any was done) was
performed on the parents, Abraham and Sarah; while
the babe (Isaac) was born in verfect keeping with God's
law in nature. God did perform miracles in establish-
ing the new covenant of which we are born; but the
children are all born of incorruptible seed, the word
of God, and not direct operation of the Spirit. (Luke
8:11; 1 Pet. 1:22, 25.)

Dead, Quickened

"And you hath he quickened, who were dead in
tresspasses and sins.” (Eph. 2:1.) Because the apostle
here says that sinners are dead in sins it is presumed
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God, even the gospel. (1 Pet. 1:22, 25.) Paul teaches
that faith comes by God's word: “Faith cometh by
hearing, and hearing by the word of God.” (Rom. 10:
17.) Qur Savior, in his prayer to his Father (John 17:17),
said: “Sanctify them through thy truth: thy word is
truth.” In James 1:21 we read: "Receive with meekness
the engrafted word, which is able to save your souls.”
David, the sweet singer of Israel, said in Psa. 19:7:
"The law of the Lord is perfect, converting the soul.”
The apostle to the Gentiles, in Rom. 8:1-2, speaking of
how men are made free, says: “"There is therefore now
no condemnation to them which are in Christ Jesus,
who walk not after the flesh, but after the Spirit. For the
law of the Spirit of life in Christ Jesus hath made me
free from the law of sin and death. In Rom. 1:16 the
same apostle says: "I am not ashamed of the gospel
of Christ: for it is the power of God unto salvation to
every one that believeth.”

I, all the above passages are true (and they are
true) then the doctrine of Baptists on the Spirit's work
in conversion is false throughout; for it is impossible
for both positions to be correct, seeing that between
them there is such a vast difference. But the word of
the Lord is right, for what God says is always right.
Hence we conclude that in the conversion of the sinner,
while the Holy Spirit operates on the heart, he does
it only through means or agencies ordained of God for
the purpose, and that God deals indirectly, and not
directly, with the sinner in bringing him to Christ.

I wish now to call attention to three other passages
bearing on this question and giving special prominence
to the thought now under discussion. In Acts 157,
when the apostles and elders were discussing the ques-
tion of circumcision referred to them from the church
at Antioch, Peter, having the floor, made a statement
which incidentally knocks the Baptist idea of how God
converts sinners clear out of the ring. He says: “"Men
and brethren, ve know how that a good while ago God
made choice among us, that the Gentiles by my mouth
should hear the word of the gospel, and believe.” Now
if the Gentiles had been made believers by a direct
work of grace in the heart, then what the apostle here
states is false; but Peter told the truth, and thus, without
appearing to intend it, but simply in an incidental way,
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among you for your sake.” (1 Thess. 1:5.) This scrip-
ture is used in every debate kbetween our brethren and
the denominations where a proposition involving the
work of the Spirit in conversion of sinners is discussed.
It is kept in the minds of those who exalt their imagina-
tions above and appreciation for the plain testimony
of God in his word. They fancy that they have an
experience which not only justifies, but actually de-
mands, on interpretation entirely out of harmony with
everything bearing on the question found elsewhere
in the Bible.

Because the apostle says the gospel came to the
Thessalonians not in word only, but also in power
they think that the power is something distinct or sep-
arate from the word; and this, they say, is the Holy
Ghost. They claim that the gospel without the direct,
or immediate work of the Spirit is only another name
for "word only,” and that it is just as powerless when
called “gospel” as it is when called “word” or “word
only”. That they are wrong in this contention is shown
by the passage itself when we examine it in the light
of the context. When Paul preached the gospel at
Thessalonica, being something distinct from the direct
work of the Spirit, was it word only? And hence when
it came to them did it come as word only? This is
what Paul declares was not true; and thus it is clearly
shown that the "gospel” and "word only”, as here
used, are not the same thing. Let us look at the verse
carefully. There are four distinct things declared of
how the gospel was introduced at Thessalonica: (1) It
did not come in word only; (2) it came in power; (3) it
came by the Holy Ghost; (4) and it came in much
assurance. Neither of these propositions should be
confounded with any other one of them. The power
is not the Holy Ghost here mentioned. The Holy Ghost
was given through imposition of the hands of the
apostles. The power is that which shows it to be
God’s word, and not word only, whose author we may
not be able to determine further than to know that it
could not be man's word. "Word only” has nothing
in it to show who its author is; but when the gospel
came to them, it did not come that way. They received
it "as it is in truth, the word of God."” (1 Thess. 2:13.)
In their case, as with the brethren at Rome, the gospel
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was ''the power of God unto salvation.” (Rom. 1:16.)
This is true always and everywhere.
Is a Miracle Necessary?

It is sometimes claimed that the sinners condition
while in sin, being dead in sins, as declared by the
apostle in Eph. 2, requires a miracle to convert him.
I have heard it said that the miracle necessary to
convert one such is even a much greater one than was
required in raising Lazarus from the dead. If this be
true then «ll men may rest easy about their own
salvation; for since God is no respector of persons.
(Acts 10:34, 35), he will certainly use the miracle and
as many of them as are necessary in each case; and
since Lazarus could not have kept himself in the grave
when called to “come forth,” neither can the sinner
remain in sin when the miracle calls on him to come
out, and God certainly calls all alike.

The Evidence of Pardon

It is not only a fact that in the conviction and con-
version of sinners the Holy Spirit operates through
means, but it is also true that upon the matter of the
Christian’s knowledge of salvation the knowledge is
revealed through means, and the Holy Scriptures are
the means through which such knowledge is revealed.

While the Apostle says that Christ dwells in us, he
says very plainly that he dwells in our hearts by faith
(Eph. 3:17). Of course the Holy Spirit dwells in every
Christian the same way, and this faith comes by hear-
ing and hearing by the word of God. Rom. 10:17: "“So
then faith cometh by hearing and hearing by the word
of God.”

Remember this: It is vain to hope for a line of evi-
dence from the Holy Spirit other than that which is
given in sacred truth.

Satan’s Blunder

If the word of God, inspired as it is by the Holy
Ghost, is ineffective in producing the conviction and
conversion of sinners, then the action of Satan in steal-
ing the word out of the sinner’s heart, lest it produce
faith, is not easily accounted for, and yet this is what
our Savior says that Satan will do. Lk. 8:12: “Those
by the wayside are they that hear; then cometh the
devil and taketh away the word out of their hearts,
lest they should believe and be saved.” If the word
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have or can have after they have repented, if indeed
they ever do such a thing.

When Paul reasoned upon Temperance, Righteous-
ness and Judgment to come, I hardly think he expected
the pecple to repent of their sins until they believed
.he was teaching the truth to them. When he said to
the Corinthicns: “"So we preached and so you be-
lived,” I think he meant for them to remember that
when they heard him preach, they believed what he
taught, then repented of their sins and were baptized,
just as was the case with them in their conversion
when Paul held his meeting at Corinth, mentioned in
Acts 18.

But the Baptist idea does not only get us into trouble
‘here, it actually raises war in Heaven between God
and His Angels. QOur Lord says, "There is joy in
Heaven when a sinner repents.” This rejoicing is
among the angels, vet Paul says that God cannot be
pleased without the sinners first believe, so if the
Be—sts are right about the order of the two conditions,
the . they have God displeased in Heaven and the
Angels rejoicing cll at the same time, thus creating
confusion in Heaven between God and the Angels!
Pshaw, is it impossible for Baptists to do anything
but blunder on everything they touch! I declare it
seems so.

The truth is, an unbeliever cannot even lock like
he wants to repent of his sins until after he has be-

lieved.
BAPTIST BLUNDERS
CHAPTER XI1
The Church—Iis Importance.
The Importance of the Church from a Baptist
Standpoint.

From a Baptist standpoint the Baptist Church is quite
an important institution. One must be a member of
it before he can have a bit of bread and sup of wine
with the Baptists and this itself makes them narrow
in mind and very proscriptive in their thoughts con-
cerning others. The truth is, where the Baptists have
the ascendency in a community, they will have nothing
to do with other denominations; where they are weak,
they will compromise with others as a mere passport
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o favor. This spirit was illustrated once in a comm
nity where I had a debate with a Baptist preacher
of some note. At the place of debate the Baptists were
somewhat weak. So for influence and prestige they
threw kisses, so to speak, at the Methodists all through
the discussion; and the Methodists helped the Bap-
tists all they could. The presiding elder of the district,
in speaking publicly of the affair some time after the
debate was over, said: "I am displeased with what
I hear about how my Methodist brethren tried to help
the Baptists and their preacher, down in another part
of the State, took occasion only a few days before to
specially abuse the Methodists, even cutting them off
any claims to Christianity; and in the tirade on our
people he had the endorsement of his entire brother-
hood. In fact the Baptists feel this way toward us,
anvhow; and where they think they do not need our
help, they do hesitate to express their feeling.” This is
a true statement. It is not overdrawn. I have known
several such examples.

While the Baptists attach much importance to the
Baptist Church, they do not attach any in redlity to
the Church of Christ. Yet they will say that the two
are the same institution. It is actually further from
the sinner to the Baptist Church than it is from the
sinner to heaven. It requires more to become o mem-
ber of their church than it does to reach heaven. Bap-
tists teach that any one can have the forgiveness of
sins, the Holy Ghost, peace, joy in the Holy Ghost;
in fact, he can get, and must have, all the blessings
of the gospel before he enters the church., If oll of
this be true, then the only blessing any one can hope
to receive in the Baptist Church which he and others
do not receive outside of it is ""close communion.” I
have offered many times a liberal reward to any Beap-
tist preacher who would write just one blessing or
privilege inside the Baptist Church that I could not
get on the outside, except that of close communion,
and [ have never had the challenge met. While Bap-
tists teach that the Baptist Church is the church of
Christ and will constitute the bride of the Lamb in
glory, they say one can be saved and go to heaven
without being a member of it. I have asked them *~
state what relation those in heaven who are not me:
bers of the Baptist Church—the bride, the Lamb's w:
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:sionof sins. offered .to them upon the sacrificing of
animal  life. We do not have to offer the blood of
beasts as a condition; so if we are not pardened like
they were, they were not pardoned like we are. This
is true upon the principle that a good rule works both
ways. They obtained the blessing, however, by deing
what God commanded then as conditions of reaching
the blessing; and we obtain the blessing of salvation
by doing what God commands now as conditions of
obtaining this salvation. These conditions, when obey-
ed, will bring us into the church of Jesus Christ.
How About Infants?

"“Well now,” says some one, "the infants will not
be saved, for they are not in the church; neither can
they be brought in by divine authority. Who said the
inafnts were lost or even likely to be lost? The doc-
trine of infant damnation was never dreamed of un-
til “hereditary total depravity” was preached and be-
lived. But had it occurred to you that those who pre-
sent the complaint against the truth condemn them-
selves out of their own mouths? They say that faith
is necessary to salvation; but the infant cannot be-
lleve, and must therefore, be lost for want of iaith
which it cannot exercise. But do they answer that God
has provided for the infants salvation without requiring
any faith upon its part, then I ask: Could he not as
easily provide for its salvation without its having to
become a member of his church? All this is vain specu-
lation. The infant was never lost, and hence needs
no deliverance, or salvation; for it has never been in
any danger, moral or religious, from which to be de-
livered. The infont is safe without faith, baptism,
church membership, or anything we may do for it
Let the infants alone; God will care for them.

Christians Outside of Any Church

We frequently hear the expression: “"He or she was
a good Christion, but was never a member of any
church.” This is a very unscriptural expression. In
speaking of God's giving the name "Christian” to his
people, Isaiah prophesied that the name should be
given to God's servants who dwell in his house. (Isa.
56:5.) God's house is his church, says Paul in 1 Tim.
3:15; and in Acts 11:26, where the name was given,
we find this even so: "And it came to pass, that a

74



whole year they assembled themselves with th_
church, and taught much people. And the disciples
were called Christians first in Antioch.” Observe that
the apostles assembled with the church, which was
composed of the disciples in Antioch, and the disciples
were all members of the church; and hence only
members of the church were called “Christions,” and
only church members have any right to wear the
name. Let no man call himself a “Christian” who is
not in the church, or kingdom, of Jesus Christ.

The Church—Iis Importance from a Bible

Standpoint

After all, what do the Scriptures teach in regard to
the importance of the church of Christ—that church we
read about in the Bible? Remember, our inquiry is not
after any one of the denominations, nor of all of them
together, but only about the church of the New Testa-
ment. In Matt. 20:1-16 (space forbids giving the quota-
tion) our Lord likens his kingdom, or church, to «
certain householder's vineyard. He mentions certain
things which he says are true of both. One of these
is that all the labor done and all the blessings and
promises offered were on the inside of the vineyard,
not on the outside. This includes the penny given as
a reward in the end of the day. Christ says his king-
dom is just like this. He therefore, places all the bless-
ings of salvation, including eternal life, as the final
reward, which shall be received in the end of this life
(Rom. 2:7; 1 Tim. 6:19—all on the inside of his king-
dom or church.

In Matt. 7:24 we read: "Therefore whosoever heareth
these sayings of mine, and doeth them, I will liken
him unto a wise man, which built his house upon a
rock; and the rains descended, and the floods came,
and beat upon that house; and it fell not; for it was
founded upon a rock. “In this scripture the Savior
says that the wise man—who is, of course, the one
that shall be blessed and saved in the end—is the man
who by hearing and doing what God says builds on
the rock. But what and where is the rock, that we may
build on it? Itis the foundation laid by Paul at Corinth:
"According to the grace of God, which is given unto
me as a wise master builder, I have laid the founda-
tion, and another buildeth thereon; but let every man
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how. he buildeth thereupon:: for «¢
n no man lay, than that is laid;
st.” The church of Christ ig itseun wuw vu
Matt. 16:18: "And I say also unto these,
art Peter, and upon this rock I will build
1; and the gates of hell shall not prevail
From these scriptures we collate the fol-
ts and conclusions: In order to be saved
uild on the rock, which shows we must be
:; otherwise we could not build on it. Now,
hurch was built on the rock, we must be in
io be saved; therefore we must be in the
e would be classed among those whom the
s "wise” and who shall be saved at last.
n 1:7 we are {old that, “If we walk in the
> is in the light, we have fellowship one
ar, and the blood of Jesus Christ his Son
s from all sin.” In Acts 20:28 it is said that
of God was purchased with Christ's blood,
n 19:30 we find that Christ shed all the
he had. The last that came was water.
sok every particle of Christ's blood to pur-
tHon for the church, there is none of it left
to purchase salvation of those who are
11s being true (and it is true), then to be
ide Christ's church would be salvation
blood of Christ. But Paul in Heb. 9:22 in-
forms us that without the shedding of blood there is
no remission. So however great may be our surprise,
and though it may oppose the sentiment of our religious
training we have received by tradition, it is neverthe-
less, a fact that to be saved by the blood of Christ
we must come into his church, which is his body (Eph.
1:22-23), where His blood may be found which cleanses
from all sin.

Paul in Col. 1:13, says: "Who hath delivered us
from the power of darkness, and hath translated us
into the kingdom of his dear Son.” Here we are told
that there are just two kingdoms—one, Saton's king-
dom, called ""the power of darkness’: the other, Christ's
kingdom, or "kingdom of his (God's) decr Son.” Even
in the absence of scriptural proof in its favor, the un-
biased thinker would see at once that the blessings
of Christ's kingdom belong, of course, to the members
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the statement that baptism is only a symbol, a figure,
a representation of something real, and that it simply
declares a salvation which the candidate for baptism
already has. In my experience in debates with them
on the question I have generally been able to put
them to silence on this objection after one single ex-
posure.

From o Baptist standpoint, to whom does baptism
declare one's salvation? Not to God, for he already
knows it; not to the church, for the church learned of
it when it sat as a coroners jury and held an inguest
over the candidate to vote on his condition; not to the
world, for the world was present and heard the ex-
perience. Then Baptist baptism only declares salva-
tion to the devil, the only other character in all the
known universe. Baptists say that we are really saved
when we believe, and that we are baptized into Christ
only symbolically. This I believe is pretty generally
taught by Baptists, who want to dispose of the plain
language of the Bible in Rom. 6:1-4 and in Gal. 3:27,
where Paul says in so many words that we are
baptized into Christ. While this, I say, is their almost
universal position, yet, when thought of in a sensible
way, it is one of their most {foolish and silly pieces
of conjecturing. If there be such a thing as « real and
a symbolic salvation, or if there be such a thing as
getting into Christ really and also getting into him sym-
bolically, I contend, and every one can see, that the
symbol must precede the real. All the symbols of the
Old Testament went before the real, found in the New
Testament. The same is true in the matter under dis-
cussion For instance, the congressman. from vyour
district is in the halls of Congress really, actually. I
ask if there be any sense in which he is not there.
Being there really, actually in person, he is there rep-
resentatively, symbolically, and other wise. The people
whom he represents are not in the house of Congress
really. They are representatively, however, in the per-
son of their representative. This illustration serves to
show that the representative is always included in the
real; and that, therefore, if there be such a thing as
a real salvation and a symbolic salvation, one obtained
by faith and the other by baptism, since faith precedes
baptism, then it must be true that we are symbolically
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saved by faith and really’ saved when we. are baptized.
The same waquld be true in regard to getting into Christ.
We would believe into "Christ in a symbolic sense
and be baptized into him in a real sense. . So much
for Baptist nonsense on symbol baptism, and salvation.

Some one may still ask: “Does not Peter, in 1 Pet.
3:21, call baptism a “figure”? I answer: The word
translated “'figure” in the passage simply means anti-
type; in fact, that is the word in the Greek language,
“antitupon” being the word here used. But suppose
we retain the word “figure”; there is nothing in the
passage still for the Baptist idea. The comparison is
between how Noah and his family were saved by
water and how that baptism saves us. Noah was not
saved in a figure by water. The water of separation
actually came between Noah and the old world. So
he was actually saved by water. In the same way is
the believer saved by baptism. When he is buried
beneath the waves, the water of separation passes
between himself and the old world, and he arises to
walk in a new life in a new world, the kingdom of
Christ. Substitute the word “figure” for baptism in
such passages as Acts 19:1-5, and see how absurd is
the Baptist idea of baptism in a figure.

Following is o poem composed by Brother A. W.
Young, of Texas, on Baptist figurative foolishness (I
use it because it so fittingly represents them):

The Bible teaches us of God,
A being that's supreme;
Creator of each particle
Of his universal scheme.

It teaches us of Jesus,

Known as the Son of man;

The founder of the Christian faith,
The author of its plan.

It teaches of the Spirit,
Who gave to us the word
That reveals in all his glory
Qur Christ, the risen Lord.

It says his death and burial
And resurrection from the grave
Is, in fact the true foundation
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are saved without it; but without it, it is impossible to
please God. So it is worse than foolish to talk about
being saved without faith. If faith, which is a com-
mand of God, be not excluded from the conditions of
salvation to the sinner, then no other command shall
be discarded on the grounds of it being something
the sinner obeys. Tcke baptism, for instance. It is a
command of God, indeed, and one a sinner must obey;
but is it a condition of pardon because of its being
a command which the sinner obeys? If not, then
faith, another command belonging to the same cata-
logue, must be discarded for the same reason. But
sirice both faith and baptism are commands of God,
it follows that they are God's righteousness, and not
man's righteousness; and persons who try to be
saved without either, or both, try to be saved without
God's righteousness, and this no one can ever reach.
The saints in heaven shall be clothed with the right-
eousness of God, and this means to have done his
commandments. (See Rev. 22:14.)
, Two Kinds

Two classes of righteousness are mentioned and
somewhat described in Rom. 10. Beginning with verse
1, we read: Brethren, my heart’s desire and prayer
to God for Israel is, that they might be saved. For I
bear them record that they have a zeal for God, but
not according to knowledge. For they being ignorant
of God's righteousness, and going about to establish
their own righteousness, have not submitted themselves
unto the righteousness of God.” Here we are told that
God's righteousness is one thing and man’s righteous-
ness is another; that God's righteousness is something
to which men submit, and to submit to God's righteous-
ness is necessary to salvation. David says that God's
commandments are God's righteousness; hence there
«are. commandments of God to be obeyed in order to
the salvation offered .in the gospel.
. Faith, repentance, and baptism are three commands
of God and are conditions. of remission. to-the sinner;
and, as such, they. constitute God's righteousness to
which Paul desired the Jews would submit—that they
might be saved. (Rom. 10:1-3.)

Conclusion ,
LI conclude, in the light of all the facts. dlscovered in
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this study, that if we. wish to know the truth.and abide
by the decisions of the Lord in all things, we shall
not be found among those who reply against God.
God’s word, which should be the end of controversy
with us, is plain enough on this subject. It teaches
that salvation is by the grace of God, and vyet that
to enjoy the pardon we must obey the word of the
Lord in those things appointed by him for this purpose.
In the common things of life we have no trouble with
this matter. Why do we not as easily understand in
the matters of our religion? The farmer understands
that he reaps the harvest in the autumn by the grace
of God. He feels like thanking God for the good crops
of the fleld. Yet he understands fully the fact that if
he does not sow, he shall not reap; and that if he does
not cultivate, he will have no harvest in the end.
Though farmers sow bountifully and work hard in the
field, bearing the burden and heat of the day, they
never think of ruling God out of the glory for blessing
them with the rewards. Why may we not also under-
stand that though, as Paul says, we must submit to
God’s righteousness (commandments) that we may be
saved in being thus saved in the Lord's way we are
saved by his grace, and that our obedience to God’s
righteousness is in no sense human works, condemned
by Paul and by which no man can be saved.

"Fear God, and keep commandments: for this
is the whole duty of man.” (Solomon.)

BAPTIST BLUNDERS
CHAPTER XIV
, , ~ OTHER OBJECTIONS
i ‘ Only One Plan
The reader. has heard very frequently, no doubt,
that God has had only one plan of salvation from the
beginning; and really, this may not be denied; but
the plan may not have the same conditions in every
age. "'God who ;at sundry times and in divers man-
ners spake in time past unto the fathers by the proph-
iets, hath in these last days spoken unto, us. by -his
Son.” (Heb. 1:1-2.) By prophets one of whom was
Moses, God required.-as an effering for sin a sqgcrifice
of some beast offered by the_prlest Heb. 9:6-7:.'Now
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weee ,-Us Christ were baptized into his death? There-
fore we are buried with him by baptism into death:
that like as Christ was raised up from the dead by
the glory of the Father, even so we also should walk
in newness of life.”

Thus we see that the believer is baptized into Christ’s
decath, where he reaches the blood of Christ, which will
cleanse him from all sin. This shows that baptism, as
well as faith and repentance, is a condition of pardon.

Again, all agree that salvation, pardon of sins, and
all blessings of salvation are in Christ. In John 14:6
Christ said: “No man cometh unto the Father, but by
me."” Now, there are only two passages in all the Bible
which tell us how to get into Christ—Rom. 6:1-4. Gal.
3:27. Both of these say plainly that we are baptized
into him. Hence baptism is for the remission of sins
to the believing penitent.

BAPTIST BLUNDERS
CHAPTER XV
When and Where Pardoned

The subject as to when and where the sinner ob-
tains the forgiveness of sins is of much importance.
Therefore, I feel that another chapter on the question,
noticing some other silly quibbles of the Baptists and
giving a short article on the conditions of salvation
and membership in the church of Christ, closing with
some letters from scholars on a very important pas-
sage, will be excusable; so I shall write it. More
quibbles disputing baptism for the remission of sins
are first in order.

He That Believes Not

On Mark 16:15-16, some who oppose the truth on
the design of baptism are in the habit of consoling
themselves with the fact that while Christ says, “He
that believeth not shall be damned,” they say he does
not condemn the unbaptized man. They reason just
as if God had two hells—one for the unbelievers and
the other for the unbaptized man. No man who is
not a believer may be baptized. Christ did not propose
to condemn one for not doing that which does not
apply to him. Every one stands condemned at the first
point of disobedience. This is proper and right, and
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is just what Christ in the commission does. He con-
demns one at the point of unbelief, without waiting
to see if he disobeys him by refusing to be baptized.
Eternal Life to Believers

In John 3:16 the Lord said that the believer should
not perish, but have everlasting life. This is true; but
what kind of a believer is meant? One who believes
only and does nothing else? No, not he. In verse 21,
in describing the kind of believers who claim the
promise, Christ said that such a one must do some-
thing: “But he that doeth truth cometh to the light.”
Only the believer who does whatever else God com-
mands for salvation will obtain pardon; but he who
believes only, though he believe and tremble as did
the devils, will find that his faith will avail him nothing.

Through Bis Name

Peter says, in Acts 10:43, that ol the prophets bear
witness that through His, Christ's name, whosoever
believes in Him shall receive remission of sins. This
is a fact, but it is very far from teaching that the sinner
is saved as soon as he believes. The passage states
that the believer is saved through the name of Christ,
and believers are baptized into Christ's name. Matt.
28:19: "Go ye therefore and make disciples of all no-
tions, baptizing them into the name of the Father and
of the Son and of the Holy Ghost.” (Revised Version.)

Now, the believer receives remission of sins through
—+that is, when he gets into—the name of Christ; but
he is baptized into Christ's name. Therefore when the
believer is baptized, he obtains remission of his sins,
being baptized into Christ. (Gal. 3:26-27.) He becomes
a new creature. Old things pass away, and all things
become new. (2 Cor. 5:17.)

Justified by Faith

In Rom. 5:1, Paul says: “Therefore being justified
by faith, we have peace with God through our Lord
Jesus Christ.” Upon this passage it is urged that the
only thing included as a condition in the sinner’s justi-
fication is faith. Such a conclusion is certainly very
"farfetched.” No such thought was in Paul's mind. For
instonce he says in Heb. 11:7, that Noah built the ark
by faith. Does he mean to state that Noah built the
ark by faith only? No one will say he does. No one
believes that Noah sat down and believed in God
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propose to carry the gospel to the heathen to save
him—these convict them of relying upon human instru-
mentality for the salvation of sinners. But why com-
plain at God's order? Did not God choose to use
human agency in bringing his Son into the world?
Christ, our Savior, was born of a woman. Moreover,
did not the Lord himself say to his apostles: "Whose-
soever sins ye remit, they are remitted unto them; and
Whosesoever sins ve retain, they are retained? (John
20:23.) They remitted sins by teaching sinners what
to do to be saved; and in teaching this they declared
that baptism preceded by faith and repentance, was
for the remission of sins. (Acts 2:36-38.) There is more
than one way to arrive at the truth on the question of
how to become a member of the church of Christ.
Those who have read what we have sald up to this
point con easily attest the truth of this. Having seen
already where and when the church was established
on the earth, and then discovered marks, or character-
istics, by which it may be readily identified, end hav-
ing also learned from the Scriptures what its place is
and the purpose of its organization, with its importance
in the world, we know just where to begin our investi-
gation and how to proceed in an effort to learn how
persons become members of it.

In that world-wide commission which the Savior
gave to his apostles after his resurrection and just
before his ascension he stipulated certain conditions
of pardon. These conditions are not merely referred to;
but each one is emphasized, our Lord being careful
to state particularly that each one was a condition of
remission of sins as addressed to an alien sinner. The
conditions are faith, repentance, and baptism. It reads
as follows: "Go ye therefore, and teach all nations,
baptizing them in the name of the Father, and of the
Son, and of the Holy Ghost.” (Matt. 28:19.) "Go ve
into all the world, and preach the gospel to every
creature. He that believeth and is baptized, shall be
saved. He that believeth not shall be damned. (Mark
16:15-16.) "Thus it is written, and thus it behooved
Christ to suffer, and to rise from the dead the third
day: and that repentance and remission of sins should
be preached in his name among all nations, beginning
at Jerusalem.” (Luke 24:46-47.) The commission by
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the three evangelists has been correctly called "one
statement of the gospel plan of salvation.” The com-
mission names faith, repentance, and baptism as con-
ditions of remission of sins to the alien; and having
already seen that the sinner obtains the remission of
sins when he becomes a member of Christ's church,
it follows, of course, that faith, repentance and baptisms
are the conditions of membership in that church.
The Lord’s Additions

In Acts 2:47, in the Revised Version of the New
Testament, which is the correct reading of this passage,
we are told that "the Lord added to them (the church)
day by day those that were being saved.” This is
easily understood in the light of which we have al-
ready learned in regard to the importance of the church
and the conditions of pardon found in the commission.
Observe that the passage does not teach that persons
were saved then added to the church; neither does
it say that they were added to the church and then
saved, but that they were saved in being added and
added in being saved. This is true, for the reascn that
the apostles, who were the preachers on the occasion,
were preaching under the commission, which said that
faith, repentance, and baptism were conditions of par-
don and of membership in the church. They were also
guided by the Holy Spirit into all truth; and this was
a safeguard against their teaching anything different
from or contrary to the commission, from which their
authority to preach was derived.

I shall close this chapter by giving scme authority
from scholars on the meaning of Acts 2:38. On this
passage ignorant Baptists are disposed to quibble. It
reads: "Then Peter said unto them, Repent, and be
baptized every one of you in the name of Jesus Christ
for the remission of sins, and ye shdall receive the gift
of the Holy Ghost.”” I have referred to this example
of conversion in another place. For the present I will
only give, without comment, some authority on it for
the information of those who want to learn.

The Voice of Scholarship on Acts 2:38
(By R. T. Matthews)

Several years ago there were published in the Apos-
tolic Times eight letters from prominent Greek scholars
on the force of the preposition “eis” in Acts 2:38. They
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‘in the name of Christ!, though gramcatically limiting
only 'baptistheeti’, does in thought modify the connec-
tion of 'eis’, the ideas standing logically in the follow-
ing order—vis.: Having been shown your ill behavior
against the Messiah, put faith in (the name of) Christ;
on the basis of that faith, repent and (confess) be
baptized, and then be fcrgiven, ‘eis’ connecting
‘aphesin’ not with the two predicates separately, but
with the whole preceding sentence. I have, first and
last given a good deal of attention to this point, but
cannot yet speak more contidently than I have done.
If you enjoy this study as I do, I congratulate you most
cordially. I establish few doctrines as such, but the
divine word is more and more a sustenance and so-
lace.”

Professor Harkness, of Brown University, Rhode Is-
land: "In my opinion, ‘eis’ in Acts 2:38 denotes pur-
pose, and may be rendered 'in order to', or ‘for the
purpose of receiving’, or, as in our English version,
‘for, 'Eis aphesin hamartion’ suggests the motive or
object contemplated in the action of the two preceding
verbs.”

BAPTIST BLUNDERS
CHAPTER XVI
Apostasy Possible or Impossible?

Baptist foolishness on the impossibility of Apostasy.

One of the most amusing things with which I have
ever met is to see and hear a Baptist preacher try to
prove the doctrine of Baptists on this characteristic of
their teaching. They seem to fight for it harder than
they do on anything else. They remind me of the
Irishman who sald to the Unitarian who proposed to
prove there was no hell. Said the Irishmon: ‘Be sure
you prove it, Mr. Preacher. Our hopes all depend on
yvou.” This is the hope of Baptists. The impossibility
of falling from grace is the best comfort they have.
Their method of proving their claims on the subject is
a strange one, indeed. They are “one-eyed’” altogether
on this proposition. There are two sides to the ques-
tion—the God-ward side and the man-ward side. They
think the whole thing depends upon God's ability to
carry out his part of the contract. They forget that God
is just as faithful in his promise to punish the evil doer
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as he is to bless the faithful child. In this connection
-1 will refer to some passagses used by them and show
how decelifully those passages are nandled. Psa. 37:
23-24: "The steps of a good man are ordered by the
Lord * * * Though he iall, he shall not be utterly cast
down, etc. This is true. But upon what condificn may
he remain good and enjoy thess promises. Verse 27:
"Depart from evil, and doc good: and dwell forever-
more.” Baptists never see {his verse. But few of their
preachers even appear to know it is there. Another
scripture they use as authority ito prove what is not
in the passage is Psa. 89:27-37. God says here con-
cerning David and his descendants that he will not
suffer his "faithfulness o fail.” Baptists apply this to
Christians, and say that God will finally save them:
for he has promised not to forget them and that his
faithfulness will not fail. The reply to their nonsense
on the passage is found in Jer. 23:39-40. Hare God
says that of their wickedness "T will utterly forget you.”
This language was spoken of the same people and fo
the same people referred to in Psa. 89. So the Baptists
lose this much-preferred proof text of theirs. In Jer.
32:40 they think they have a strong passage on their
side of the question: "I will put my fear in their hearts,
that they shall not depart from me.” ]. N. Hall always
misqguoted this by putting the word "and” for "that,”
and sc making the passage read: "I will put my fear
in their hearts, and they shall not depart from me.” By
doing this he thought to make an independent sentence
out of the latier part of the verse and show that there
iz no chance for the child of God to depart from him.
The difference between what he said and what the
prophet of the Lord says is easily discovered. But,
really, is there in the language of Jeremiah anything
for Baptists? Not one thing, Have Baptists any fear
in their hearts? They say they have none whatever.
They are not afraid of the devil. They do not fear man;
nor do thev fear God, for they say that Goed will save
them at all hazards. Therefore Baptists and their doc-
frine are not contemplated in the passage, for the fear
of God is in the hearts of the people the prophet speaks
of as a preventive to keep them from departing from
God. This shows that it is not only possible for them
to depart, but if they be not exercised by the fear of
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mutable things, in which it was impossible for God
to lie, we might have a strong consolation who have
fled for refuge to lay hold upon the hope set before
us.” You see we must flee for refuge and lay hold
upon the hope: Otherwise we will fail to obtain it
This scripture does not belong to Baptists, either.

"But,”" say Baptists, “try yvour hand on 1 Pet. 1:5.
"Kept by the power of God’.” Over this they sing and
shout long and loud. “Kept by the power of God,”
and so can never falll Let us read the passage: ""To
an inheritance incorruptible, and undefiled, and that
fadeth not away, reserved in heaven for you, who are
kept by the power of God through faith unto salva-
tion ready to be revealed in the last time.” We shall
obtain the salvation yet to be revealed if we through
faith continue steadfast to the end. So Baptists lose
out on this, one of their strongest proof texts.

The last passages we shall notice in this catalogue
are Rev. 13:8. 21:27. Baptists claim that from these
texts they have a right to feel that their case is secure;
that it makes no difference what they do or say, their
names are written in heaven; and that they can never
be lost. Here they are wrong again. Names that are
written in the book of life may be blotted out. In Rev.
22:19 we read: "And if any man shall take away from
the words of this prophesy, God shall take away his
part out of the book of life, and out of the holy city,
and from the things which are written in this book.”
Again (Rev. 3:5): ""He that cvercometh, the same shall
be clothed in white raiment; and I will not blot his
name out of the book of life.” Now, then, we must
walk straight, continue faithful, overcome, or our names
will be blotted out of the bock. This leaves Baptists
out in the cold again. Is there nothing in their favor?
No, nothing at all.

The truth is that every single argument used by
Baptists to prove the doctrine of the impossibility of
apostasy is also used by Universalists to prove uni-
versal salvation. In debates with Baptists I have otfer-
ed a reward for an argument or a passage of scripture
which they presumed taught what they belived, that
I could not show by the logic of their own contention
taught universal salvation as well. If they refer to
the parable of the sheepfold and say the good shep-
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herd will go over the mountains to find the lost sheco
and will bring it back safely to the fold, and that,
therefore, none will be lost, the Universalist replies:
"That is what I say.” “The Son of man is come to
seek and to save that which was lost.” (Luke 19:10.)
The world was lost. Christ came to seek and save
the world, and will do it finally. Can Baptists claim
more than Universalists? [ say their claims are the
same, and one is as strong as the other. Baptists some-
times say that if Christ has undertaken to save his
saints (which he has), and then fails, he will be dis-
graced. This is precisely what Universalists say. If
Christ undertook to save the world (which he did), he
died for all, and all will be saved; but if he fails, he
will be disgraced. Here the two talk just alike again.
If Baptists are right, Universalists are right too.

The most favored passage with Baptists in their
scheme is Rom. 8:38-39: "Fotr I am persuaded, that
neither death, nor life, nor angels, nor principalities,
nor powers, nor things present, nor things to come,
nor height, nor depth, nor any other creature, shall be
able to separate us from the love of God, which is in
Christ Jesus our Lord.” The emphasis, or stress, they
put upon this scripture is on the statement that God
loves his children and that nothing can separate them
from his love. They forget that the passage does not
say that a man may not separate himself; but I shall
not take this advantage of them, but will give them
all they claim in the matter, and then show that Uni-
versalists are in the same boat with them. Will we
be saved simply because God loves us? If so then all
mankind will be saved; for God loves everybody. Will
all, therefore be scaved? "God so loved the world that
he gave his only begotten son.” This is the greatest
possible exhibition of love. John declares there is none
greater. Therefore, if Baptists may conclude that Go
will save all of his children because he loves ther
Universalists may hope that he will save the work
because he loves it.

Baptists sometimes ask: “If the devil can get on
of God's saints, can he not get all of them? If he ca
get all of them, and does not, then will not those wh
are finally saved be saved simply because the dev:
would not have them? And will they not be savec
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they will leave the hundredfold behind, and still have
eternal life when they get to heaven. A man had beter
be here. He can have all he will find in heaven, and
a hundred-fold besides. Of course he had better want
to remain in the flesh. So Paul had it wrong when he
said it would be better for him to depart and be with
Christ. Paul was not a Baptist, else he would have
made no such statement.

With what the Savier says in Mark 10:28-30 the fol-
lowing scriptures agree, and will confirm if need be.
The child of God hopes for eternal life (Tit. 1:2): “In
hope of eternal life, which God, that cannot lie, prom-
ised before the world began.” Those who endure to
the end shall be saved. Matt. 24:13): "But he that shall
endure unto the end, the same shall be saved.”

Christians who have their fruit unto holiness will
have eternal life at last, or in the end. (Rom. 6:22-23):
“"But now being made free from sin, and become
servants to God, ye have your fruit unto holiness, and
the end everlasting life. For the wages of sin is death,
but the gift of God is eternal life through Jesus Christ
our Lord.” If the child of God seeks for glory, honor,
immortality, he will have given him eternal life as
a reward. (Rom. 2:6-7): "Who will render to every
man according to his deeds: to them who by patient
continuance in well-doing seek for glory and honor
and immortality, eternal life.” Paul told Timothy to
teach children of God to lay up for themselves a
good foundation against the day to come, that they
might lay hold on eternal life. (1 Tim. 6:19): "Lay-
ing up in store for themselves a good foundation
against the time to come, that they may lay hold on
eternal life.”

All of this—and more, too—is entirely inexplainable
from a Baptist standpoint; hence we concluded that
Baptists blunder on this question as much and as often
as they do on any other.

But some one may say: '‘Does not Christ in John
5:24, say that he who believes has eternal life, and
that such a one shall not come into condemnation?”’
Yes, but we have seen already that we do not have
eternal life here in an actual sense. Then, what must
be the meaning of the words of the Savior in this pas-
sage? | answer, as Paul explains, that God sometimes
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speaks of things that are not as though they were
(Rom. 4:17), and John 5:24 is such an example. In
Isaiah 9 we have the same sign of the same tense
so used. The prophet, in speaking of the life and time
of Christ, said seven hundred, and more, years before
Christ was born: “The people that walk in darkness
have seen a great light; they that dwell in the land
of the shadow of death, upon them hath the light
shined.” This shows how that when the Lord spoke
of the believer's having eternal life, he simply mearmt
to speak of a thing that was not as though it

So the language found in Mark 10:28-30 is no
tradicted, but confirmed. We shall have to wai

we get to heaven for eternal life.

The longuage of Christ to the effect that the be
shall not come into condemnation is thought by
tists to be a promise in favor of the impossibi.
apostasy. The passage (John 5:24) reads:
verily, I say unto you, he that heareth my wor
believeth on him that sent me, hath everlastin
ard ~hall not come into condemnation; but is ¢
fromr death unto life.”

Does Christ mean to teach that the believe
never become an unbeliever and be lost? Le
explain his own words. Take a similar text (Johr
“He that believeth on the Son hath everlastin
and he that believeth not the Son shall not se
but the wrath of God abideth on him.” Now I cc
that if the Lord intended to say in the first ine
that the believer can never become an unbelieve
be lost, he meant also to teach that the unbelieve
never become a believer and be saved; for he a
tainly says the unbeliever shall not come into 1
plainly as he does that the believer shall not
into condemnation. Baptists will admit that
meant, in regard to the unbeliever, that as lot
he remains in unbelief he shall not come into life
so; and he also meont to teach, in regard to tk
liever, that as long ¢ 1e abides in the faith he
not be condemned. It is strange that even o B
preacher seems not to see this point.

I shall now pass on to a few other passage:
to the close of the book. In Ezek. 18:24-26 we h¢
very positive assertion showing clearly the poss:
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-of apostasy.- Baptists undertake to explain this away
by claiming that the righteousness here mentioned is
a man's own righteousness, and not God's righteous-
ness. By this explanation they make the turning away
from one's own righteousness upon the part of the
sinner (and thev sav the sinner and not the saved man,
is the one here contemplated) a condition of damnation
instead of a condition of salvation. They also fail to
tell us what the sinner turns to when he turns away
from his righteousness. Their position on this passage
presents only one of the many laughable things in
Baptist theology. In Jer. 33:16, speaking of Christ, the
oJrophet calls him “our righteousness.”  So the expres-
sion, “his rightousness,” in Ezek. 18, simply means the
Lord himself. So the Baptists blunder here is exposed.
In John 15:1-6 the Savior gives a very plain lesson on
the possibility of apostasy. Baptists try to cover this
up by saying that the branches that were broken off
were not really in the vine, but only stuck on the bark.
The Lord, however, says they were actually in the
vine and the same as the others, and that the reason
they were broken off was because they did not bear
fruit. But read the passage in Ezek. 18:24-26: ‘‘But
when the righteous man turneth away from his right-
eousness, and commitieth iniquity, and doeth accord-
ing to-all the abominations that the wicked man doeth,
.shall he live?  All his righteousness that he hath done
shall not be mentioned in his tresspass that he hath
trespassed, and in his sin that he hath sinned, in them
shall he die. Yet ve say, The way of the Lord is not
equal. Hear now, O house of Israel; is not my way
equal? are not your ways unequal? When a righteous
man turneth away from his righteousness

and committeth iniquity, and dieth in them; for his

iniquity that he hath done shallhe die.”

I will now close this book by simply quoting a num-
ber of passages of scripture with brief comment. These
are not all that might be given on the subject, but they
represent more truth than could be learned from Bap-
tist doctrine in om entire age. I hope the reader who
has carefully read what this book cc
able to say truthfully that he has bee
reading.

"For the kingdom of heaven is as a
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