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o Both Bumith ud crug; hnvo cmtm buok;roundq. thc temr an

'v‘u

oL e v ordu.aoﬂ Protn}ant Mﬂ.‘ llld the’ htt“ a cuon 0‘! thh

- I Ancliun. churoh. Thiey l@th bive nnd and worked nomt

.o Huuu “tor -na .ym ‘and ha'vo oom to hou a dnp amnhuon
. . _ ot thc hh-ic r-nsiong !‘hoy aro M&hly quluﬁod gohohr. who

NP ',h't'n adm Islan mmzvm. -1 wish to iot fmn thatr
. : | amonql;u 'as Christians to Is:.u. .and to oouidor it thoy

- q.

© . gollew the sane upprmhu. n.nd 12 not. ‘then to dxev out thotr
S dutonncu. _ !ow. uht:louhip botvoqn Nusifms and chriu-

. tuu m momc noro pouibh co mnoto. and nou mpm:
gu b«n Mﬂ i.n mm Mmo htﬂcn Ghruthu and mluu.
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Wiltred Buﬁ\u;u B-ith m tmoth Ouu- are tvo Ohris-

thn uéhohm vho have vritntu at loucth abcut :-.u-. In what

Y n.y .q about mu ua hov. tkgy n: n om ‘gains dit:u'ont
poumctinc of chrmm thouhe about thh :nl.:l‘ion. In
muma';, -uu nqt \nmt M auoll npon ﬁvm upcct of tluir
thomt rcaltdlax Islam, but -h-u minly Qook at” tho m they

. offer to other cmltim ot apmchiu l’nn today. In un:

cowilon o: I.hn ud cmuunuy om ﬁ.nd- ome m:l.o
rongiou toptu amr:lng in botﬁ ronciou. !hao :lno).ud.

"nhhuon" ana the bouot i.a God. N o o

18 u in rghtioq, to suoch nub:-cta tu,e! T yha‘ to
oopotdnr tho amouohu ot cm md Bd.t,h. Their umouohu
;:11 Nm o. émua m:hntion of rouglou tr\m: anhu-bnt :ln




Muslin and Obristian :-ouum m the -oa-ﬂ Iuhdc -amuu. -

noenf vriters. bave had utioles pnblhhid in Jouinals m ,.;4“. B

™ :lonlq V. O, sutnmmuuam than Onuont)u.u . >
- Lhm and more u’bout rcugiou tututionl '1n ;onom. n, m ', G

. lho s;m lmm attontion to hhtors.ou aspeots and thq o
o Palitical duplications for religions. sa.én Has act,uptoa o .
wobo h.hind tho roné.m tuﬂtim :ln nurch oz ron;iuu
 tyuth td 7hich rolistcu persons my rohto. Anng his works»

mention may be imde of !b_m,mmm J._a.a&m

~

m::nawmm_&mmm T

‘

Both Om sod Smith. hl"i hud close ooahots v:lth ‘Ishl. '
Snﬂh spent oonudmbh time in what is m Plkiltln \thil.
ﬂﬂu didhilvorkinthlu!mt Mm fllﬂ.hrvith
T m cnmtm workers with vhos: thy rave voirked,’ Throuch K
thoir -xporunu. :unwha and vruaw. ehq hnu hun Lo
Coa .concm.d to on’or thﬁx poht of vin and ﬁnir m;uum*u
, ) ok bow mdm aay rmuouhip mwm cn;-utm and Moslis
( - - y ahouid bc mmod., :n thh wu, suth m tddrmoé GM
" :mthm and vritien mwu mnmxm. ‘Be artiedes
S aw-a i uwm m mmm cmomjumm. b
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A ocomsson conoom uomt people qf ?nn hngiou uy bu

tound in thon- \mdmtudin; of xwohﬂo-—thlt is, vhcthu' md

P

hqv God-and un bave utd to co—unicatc. ' ﬁu is a mic

,,-«

quntjon ;amongst the rongtou, and Snith and Cuu hvo aon!.op-

b
)
,

L}

\!

od thoix' o\m mtiouhr ‘ayprolchu to tho Mo.

R O .may help 1n appreciating the lives and thnught o!
thon uon to tnco .some ‘of tho:l.;- audnio blckground \d.th
biomphiul notu. rmt ooncomng v, 0. Smith we lurn that

. he was oduc‘tcd at the vniuraity of Toronto and Pr:l.nocton
vnivoraity vhoro he received his Ph.D, in. 1948 in Orionul
hngugu. Othor studies vere aono at Gi'mb:lc Uuivu‘a;tty,
llnlx:id Umlnruty. the American Uninrsity of cﬁiro and
ridgor. no was ordained a ,Prubytwhn ‘minister. Frou 19'00
to 1949 ho g~ 7 r-pruontntiyo anong Musline of thp Mdun

Onrom lliuion Couneil, ohi..ﬂ.y in uhorc, India which mm .
in Pakistan. He was & decturer. at !om chr:llthn cou.;..

| ’mhoro fron 1941 to. 19'05. und at Punaab lipivmity from 19'#2 tp

9"5 Fron. 19'*9 £o ‘1963 ho m Bd.rh Protmor of Oowtin
n.u;m at No0i1Y Uui«nntty und Di.rootor of the Imtfzu\t: of
Inuic Btudia, 1951 to 1963, tm Protuqor of wothl nolls!m
and: Mrnotor 92 tgo st\nly o! world Rtlislou ut w in 196'&.

no m tnvmca \r.tdur ﬁbmhnt tht mnn voﬂ.d, miung
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Beirut,. 19’#2 to 1947, Rcctor of Lomorth 19'07 to 1951 ud
Editor of THe H\uug \lorgg 1952 to 1950. m- 1951 ta 1956 he .
‘served as Professor bf Arabfc. md I-h-:lon ut the Hartford _3
wury. VuB.Ae no was Canon. Rhtdont ot 8t. Gcorco
. Gollege Olmroh, Jormm Frow 1960 o<1 v
wes Vardon of 8t. Aug\utinc College, Oo.ntorbury.» Ko m\

~

Vu:lting Professor nt Union Seninary, !hw !ork nnd ‘is an Homorary
Ouon of cmtorbury cathcdnl? "He das tmahtod fron Arabioc

¢ :lnto Engnah, ud has pubuahod studies on mu-, chriathn and
Jevish thomﬂ.‘ _ He is at yronnt Auc).im B:lchop or Egpt.
© . With shon baokground mterial to assist in ¢ s study,
J.ct n” bcgin the tuk o! trying to undorntan&&ho approaehu ot
thcn wen to the rdig:lon of Islan.’ J:n nkin; the following °*
at‘toupt to do this, I have tried to let Smith sad Grage speak ¢
fl‘OIf'thQ pusoa ot th.ir\vorks. . In B0 far as I hun b:on able to
intorprot their thought corrocth. I hope the linu of oo-pu'ilon

which will be -drava wil) hc of ntrrnt to those Nhio might see
ihnt thw apprquch to’ ubth-r roligien :la an important and worth-

vhih muo. A <
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L -‘nq,m jsm'or :si.ui L

' \
- © 'In his uppmch cugg is & -trow detonder of tho prinoi-

o 4

ple- of grum- noi;hbmrnnou with uuuu. ‘He- @ees ‘much in .
4
both tho chrutun nsu: and mu- thouaht vhich oorruponds.

»
»

e see hin syt ) ' . .
It is com:lnly both s Ohr:lat:un pr:lv:l.hsa and a Ohrht , .
' duty todmesd with other minds on & basis of equal respest) . . '
S ‘Christianity by deginition is comaitted to love and love L
‘means knovledge. The will to understand uad to m the o
price o2 »uadorstund:lns is a chrint:hn thing.? - :

. -
. LA .

N % ror a-m: too we my ask mt att:ltudu Christians - S
nhoulﬂ bave to\nrdl lhq;un tnd hoﬁ shiould they nuko attempts to
oo-duoau with thu? or wm. has ﬁhriat:hnity to offter. in, | .
rohﬂng to Iahn? Et boucvn the Christian ou;ht to take wp °

* A

an attitudo t0 ‘the mun ~vhmh: - SR .
. R - .
: thu ardor 0: omidmttcn. ir tho Ohri-tim !mutioa
—  bastrue, then there follove & ml Wt;w towards re= -
A Omilht‘“g ] ) m Whn‘hood « s o W




He sees Christisns ani-o-oh:lu m of oth;‘r mctl- with the 'iovo
. their Lord iuparts to thea which results ia lovihs their neigh-
, | ' boﬁ‘ as thn.nlnn.' suoh love v:uLcomiutt vith a m-n-.
l ing 8o tvouiu baving uucnrcd "an
undorlyiu ld.uhl.p" whtoh nuc.tm knovhuo hu sivon. rhh
° ,j vul cone thronsh fgutuality of umod uporhnco, luhuin; as
- _ ' well as preaching, a true mesting jof -*an."k For him this 1s

S

<+ . part of Ohristm sission's strategy rather than the past "-.ftir-r
;T - nt:l.on of 11:-’ owvn faith :l.n terms of the dnth of A-um;ow'z '
which ottondod and rmuoa bcg.iovm in othor nluim. o

‘L Iutud of a chriotm rcjootion of the. uuciou by an oxclu-

i

o {"/ liml Bnith zm.- thcro must’ bo an nnlvount with others on a
globll Uﬁll.o Be finds m&a for thil lino of thought :ln tuc
q - o aoctrino of thu Holy sp:lrit vhol he thinks o.cta ‘in other roli-

/ ‘ gions. yot aduits thut “few of us chnhthu kdow ach ;bout .
| nion in tho Islamio mtun."’ 8ph|ros outaide the
Ohurch vhou he unﬂ.m aot:lvltiu ot th. Boly Spirit are in

’

S

- . '

. gibna o um " W: ‘Report of 2Bth Anmal Oouchichins
. QonZerence, G;um Coushiching, Ont., August 815 -

-  (Torontos -The Cangdian Institute on Public Affairs, n.d.),
. " P16, *(toroiaa“br ro:mtd tu as "Rousiou of Asia, ")

umﬁ.ng A Religio
) _Q ,'bmﬂ' 1”8.?‘- g ”.




N drock philolopb;(nd in the nom !lpirc. | - " o 2
" Baqth fmith and cuu ‘A mam an mdmum“ of ‘and
swareness: adbout the two m ons or chrmubét: and I-l.n. Con-
omin; ‘these, they are both couotoul of God bdedihg ut wx-k.

-

cu“ reveals no prouo- in utuishg the tern “rolision.“ Bo hu e
uot dissected :I.t- lnning s Bniti 20 uutnn: hu done in his’
book, The Nening md Endef Relighon, Smith, adthough he uees
the word "rongion, “puts 4 special numlac upon it htt-r bis
ou‘om i.nvutigntion of tho hﬁtorim uge of the word. One b’ °
‘Learhs that both Saith and cnu are adu-.nt tumt aogu‘!ic

and dootrinal c‘hrhtim ov&luutinc othor roupom upon such
th.olos:l.oal ba.au. Smith ’4 tho onc vho has vorkod ont hh
objoouou in srator amu.. llo vonld onniuto tho oonon use
mde of the term "nu.&;w to foter to the Obristisn or Hnll:ln
religion. snith does -ou h:utoriul innstigttiou to thov that

' rediglo or "rciigion" 4id not. ortc:l.un: oasry t'hc »dm obl-on

" 'peference /60 the Muslim, Chriatian, Buadhilt or other rc:u.;ton.
ns.- undoraemuns m'r:lu ht- to moxe th. hmorionl. and pouonn
upootl. He .l:l ‘that *1 bave mpoud -y\pir ot cone ptn, ! .

“timdition wid faith; to roﬂ.‘ci the eméatn cp.tab‘ sha d.nth

. one [ot rolw ' ﬂ.*hn lmnh'tng nt 1«:&1 !,atu the mtm of
uc mma Bo u mm h m um m. m i-pmmi to ‘th




. L .o ' / ' ' .
' rongion in any vim ,nno o o o 48 nOt tho ritu. nxl-
‘bols, dootrines, eto., of the systenj but what these mean to y
“m man, What he does with them; and what they do to.him,
Religion lies somevhere 1n the intouctioa ‘between m nnd N
thair rolistou mterial,t , . ¢ RRSEE
o .- ,

Lot !. ‘Oxags th:lnkl in terme of’ utur-ro}iuoun oxcmgo as &

valid and necessary ‘uodorn phonoqomm Tron 4ntor-r011¢un W ~

oouc:lcm ordortnc of rohtiouhip."z ‘Thds vidd polndo on-the
m ot m cumm Phumility 3 uuoh will pave the way for
"m.non and opsmnees,"t “Cregg is. rouay to go £ the thpt

’

11!11:- pons.bh {n pursuit of tho dupne undorctmding or Islan
g
that my be attainable. He has dono his punuins in & very -per-,

I »m Wy as bs bas -ou:ht to o« Ichl as: Hunu.u theuolvu
bave. . o o B . . o “ ‘b

\

Both. Ouu and Smith say that Ohr:bthu hnn bnn mugh

_too s.nount of vhnt Muslime rum stand fors cngg nu;g;at:
AhatTie nu-uu are %o be moun;.d’ to learn of omm. cm-u-.

thu mt -hov some; m.me in hu-nin; a\out Ism. Bo

bonovu tlﬂ.n . be " Sbligation Vhich arisbe: m"u %n. om’}.‘
t:hmo Mthx IR % o

. fhrouth a tluu y A8 intoml ta tht senge ot tho m»—
. . versal, the new dinension of/tho parson; the sense 6 men as. .
| m.)ut ctamuam. o rnkau muku hin lthc-

f T

g!»n
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one O the fmgts of our existence, we tura to think of u s




T 7.9 r S
t:l.n discovery of poriopality, 1ndiv:ldu1 yet soo:lll. tho
.self in its own right and yet properly in company, is the
i noat remarkable achievement of New Testament rolig:l.on.

One is very conscious in- .Suith's writings that he &koa
mo ot o.nd applioa the ﬁ.ndings of couparative relision. He
uku clur his partiality for the lzx‘glp au‘gh,atudy givesa, l_io,

sayst . C ’ )
"In other words, the comparative study of religion, practiced
4n & scientific spirit, does not out ‘off from truth
vonohutcd through’'revelation. On the contrary, it brings
e into touch with a much wider range# of what has go func-
tionoa among men .phan does orthodox ‘studys and asks one to
approach it all with ‘Teversnce and a.pplioution, and to test
it with all means it one's disposal. But it postulates as a

principle 'wbat is anyway for a reasohmble man an obvious

: \\ 280t . o « ¢ that in theiend all knowlsdge and all goodness,

vhatever their sourcé,'carry as authority only the veight of
\ their own inherent werit, 2

The latter part of this qwﬁation should bcl'carotully noted.
Smith would lot ‘the "facts speak for themselves, ' He is'an eup':lr-

1oiet and advocates a scientific o.pprbach vith t‘ho use of o.n

:l.nduotiﬂ rather than Y dcduot:ln starting po:lnt. He is not try— ’

dng to amalgamate all rol:lsions. ) thcr, Slith tells us, "I hayo

chnhoro ohbont.d the thesis thnt tho task of comrattn

rcncion h thtt of coutmoting mtnmta that v:ll!. be true 4n
more than one traditicn uinulunoomly." S

A

-?5uith eapbasises tni’ plurel. uc:ut: vuch has_come mo
’mtmtinmdq. nhmtuhwph Mhonblc to

t

J

'

v
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Adarn to live together if thers is to be survival. Alomg with
: o.u. the other factors he sees tho‘ realn of Mreligious pluralism,”
‘l'huo factore into‘rtwin.z' Wpg' vill aooio-enltuul ruurgonce is

to v:lll religious 1'osnrgonoo. ¢« oo To wish tho Oriont !on is to
‘ gu thaq: its roligionu roourgegcn bo gultg, be genuino.'” He

“y

' tuh the necessity of men ot d:lftorqnt faitha bﬁng o.blo to co-
‘operate acrass their individml frontiers. Onme will find hin?
'titmo and ipin ulking About a transcendent ‘reality to which uoﬁ
religion relates.2 ror.‘mlpl;. he vritos:‘\ |

3

Man, in his universalist nondi.tion in the variety of reli-
, giona traditions asks (varying) qn‘ahiona of the same uni-

. verse, in relation to a transcendent and evidently unitary
reality; or, in more theistic terms, that God, who is not

' “plural, deals with man whérever He may find him as best He
oan, despite or within the 1in1tuu.onu of tho urioty of
rougio\m forms,>

He 13 conccrncd strongly to oppose tho nuggeat:lon of some such as
H. Knener vho tollov the comcmtivo linc of thought that qther
' A.rong:lons lacked contuot with God and therefore had incomplete
- knovhage vhon oom:ed to Ch:utun ovlod.go of God, Smith -
often uses strong language to -kc this point., He-believes that

there is & t.iru basis tor a nev orimtstion vhioch ia “tho rocog—
nitiou that God is crut;volz, ;cgoggg gy _v_g in the geli-

13‘1‘&!1. "Mm of m‘w. ’o 160. e . L

 28mith, M W 2 9%

(
hamoa c.ntvm sm “Some Bimilarities and m,fm-
u conpu‘uu

i

~

[




2

ous-1ife the ms jor 6o tiu‘n o a.n1 Bnt nthor ,

;‘ ¢

tho.n agresing that Christianity oypoud thin view he beliovu i
fostered it. He thinks modera knovledge ma Christian inaight B
conpol 1ta acceptance although not minmung the theologiul
vork atill remining. For him, part. of aucll vork may be'Vto”
ihx;iry' the nev terms," vhioch cnconpnsuu "global :lnvolvomont."z |
He acccpta that there are quutions to’ roao‘.\.vo. ‘One ooncorna th; -
corrohtion of God vorking qith:ln human aocioty o.nd the chris-
tnn belies ot God 1ncamto in Christ and rodonption rece:lnd
through him.3 In Onluti.ng Cragg's position one cannot ut.go-
risze him with thou Smith oppoaca. For Cragg dechrea that; he'»
hooa disagree v:lth H. Kraemer in such a book as Why Christianity
o! All Religio g ooncorning ‘viwp of other religions :lncluding
‘the mtter of ronhtion. He flou not7mt to close the doqrs in
amuohins Muslims when they thépgln_s have been '§pom1‘ns: then. |
He rejects the poni?ipn to which otlfera 1ike Kraemer have led
hemgelves, and states: "The openness of cnrmmuy surely .

‘ much more a tuk:lng upon omolvu ‘tho ustory of thinp' T
tht sbsolutist vtou ot 'mohtion' amcoly nuuro."" For
hh, even a aoctuno ot rwmthn shou:l.d not pmnnt hin
amuchtu mu— 1n tho tuhi.ou 80 lv:l.dont in m hil uru-

. cuu h m‘y ta work wttun tho runt: 9! the: m
utmtm. 80 h am oz‘ m :om-y ud vm:ln. to ncm cn.

>




risks. For instance, he would not even allow the d‘nn;ors\ £
.yncutin to deviate him from the tasks which he .feels coi- "

. ’ - .

stninod to puuuo."
o It religious plnral:lau is nocoptcd. Smith 'contends that
Hunu must from their. direction be rudy to’ altcr _their per-
: . spective. It chrutim han bun nccused of ignoro.nco ot
. Islamic thought, Hual:lu, Snith pointa out, are even more ignor- |
nnt of Christianity. ’ For him, Cngg tells ua. Muslims have pro-
ooedod on the munption of an "nnmnincd tradition 'chat Islam
pu-roct. all other fli.tha and doos 80 vithout the need to study
how."2 8uch obagmtiou would promote & mutual ht;r-reusioua Y
oxehugo. Smith would aoo'christhu in their approach to men
of othor faiths proondina on an mdmtive mthod vwhich ut:llizes
' acourate religious knowledge.? Cragg vou.'l.d have a follow-up on
the commonly shn\r.d ooxléerigncos. Foxr snth, rongion u p.rt of
;n's présent day questions: "How to turn our meont/vorld

4
aooht: 1nto a vorld comnit:. on a ;rpup ;Lopl; and on a

LR

personal J.onl. hov to find mnins in nodern B.fo."'* In a sig- K
aiticant nrticlo vhor. sn:lth q.iacuuu th- dif!oroncu and sini-
:uutz» of m.mou tnaxum. he ﬁnds amlogiu nthor than . .
monouu;5 and he thinks the .utabliahunt of auch mlogiw

ny be & pon:lbmty Qgr mvoring thuo pouom nnd social
: LT .

e
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_ings l:npc clogr of th thoologiul ud dogmatic 2ox~u1atiou of a ; "
dome Christian thinker In, oalling’ his approat\n "iutollcctu- | |
an k/hd and making reason. ¢ JudgL of rovoht:lcn.z one ocan | .
.undor;tund why ‘he can atrongly oppou poupa of chriat:hnp vhon 3

. h. singles out--th. cunpl:lcnla cud noo-orthodox. !‘or he nen | ' - -
thu as Attr:lbut:lng -an mthority %o the revohtion thq hold |
vhi\ph he will only give to rouon. or thon he uyaz "It one.
| knon by divine renhtion that Ish- :ll falu. a hunun mor,
: ‘thon any syapathy for i.ta -upposod value is prouuiuri ninundor- .

standing.">  Buith serves this -judgment upon thc ‘approach of .

-

Christian n:luiomhs to Hulliu dh{ 80 often condegned Islam. .
l‘l»:lr\ work seemed a ready confirntion of all he was tryins to

AN

'oppon. B:I.a vy ‘offered a -mthotic apwch\to Ilhl vh:l.oh

" he tolt could secure truo undorahnding vhouu otlm-l nko -

xrunr a.nd x. Barth vere provontcd by thoir athoqlo;ictl ‘

positions from co-promun: the tukh of other religions. g

“

L Sdth finds hi- own m in urcu close to m own audcn- .

v
'

1cintuutu.. ; > D . o R
Rd.idi.ou truth s uttony omhlz h the mnut and -
“{mescapable issus, before which all other religioms ‘matters, ,

. ‘bowever mighty, wast bow. It-is final.  The great question, o
m\. is, Mo foss it u«@w the Mhto question, '
dpu i.t n- - i unuut’lns that um '
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not (thnt :lt nu oluvhoro; mﬂg n pornou)s. \ -
Suith has an important and valuable role tor- auoh truthe - It.vill '

: uo:lat in oreating commnity and husan Joneness as rcygiona

porsons ‘seek 1t.2 This truth will tppoar 1n the npirica:l. and .
hiatorical pursuits men nake :ln thoh‘ couprqhhnsion of their

‘world: o SR I e
L3
L rcr surely the only truth that matters, the only truth that
exists, he mist find in the universe itself. . . . {hn is .
. where Mphysica is married to science, religious truth'to
"o ny ompiri.cal. historioal approaoh to these different faiths,3

| I 4o not’ think Cragg tri.u to procnd upon this same level, He =
. plunges into a d»ﬁer atudynrof Ia].uic docnnonts uko the Quran,

if his vritinga u. any indiclt:lon. tmm Smith does. The purpose , -
of this could bo oi-ply to tllow auoh knoilodgo to apu.k tor it-\
self. ccminly the atruth as t'hcn two wxitou conceive of it
shoild Become clearsr as we go uong. They are both intomely

- _ aware of the parsoui and human coutont of hna truth. Both ses

. rongious Muslins as. fonou hunn boinca. \'Eho:l» clono mooh-

. tiou with Husliu oonpol t)ion to oxorciu kiudnus wlm.-o ‘

'mghs lhlslins and tho:lr faith. SR, a ‘ - S }

AN
) Both o! thaao men dialiko the use ot tho teorn "nan-chrh-

tian® by christuna when rdtu'ring to’ thou of othor tuditiona.
cuu puta his oonvict:lon hrcctm,: -

It is & ‘bhuat confusion, for m-ph. tu dudb the dup
- - transience~of-1ife ‘parception in Buddhism, or th sublime
creatorhood of God in Islam, a8 'acu-Christian.’ |
‘ot tll, the. untanty buhhd‘tlu useaje i.- bet

roa

1autn.




N

_— " . truohory.. For it implies the nea-tivo of kinahip. the ex-
, . clusion of hope, and-perhaps even of the acknowledgement of
. . _husan neighbourhood. Necessary and sharp distinctions
. deserve to be reserved and pondered in much wore hocpﬁablc
e . and adventurous terms.?
294 o . !hh vﬂ.l not necessarily lead to. a:n_crot:lai. for‘0u33. is one
vho oan o-phuin the chr:lathn idea of ‘divine ‘grace and its

\F\o acti «2 Bmith thinks in termd ot“'t}u evolving global reli-

,

& . 12 . . ..
gl "nou of man."3- He sees "Islamic religi us history is

a bcoodng rather the, Islamio -tma in the evolving rongionsn-;ag,
) oi.-uan‘.ly, to be cma;wu coming to’ meai, to participate
: ' Christianly u 16."% -Within. this dnolopuent he ro:loqs,ts a
‘ cnrug;anuy-.m-otnu diohotony, replacing this vith "an exceed-
ingly long-renge dynamic utouctins p:l.um:t:l.s%"5

- Smith. vantu Christians to begin evaluating Iahu'- trm-

. dition from vi.thin.‘lnd to see its adherenta tro--vhcro they -
" . stand. Nor would ke nnt thon treated as inferior or vith a con-

- desoending .ttituac.ﬁ This he vould equate with the colonm

‘ | a vutorn o.ttitudo whioh hu caused Nuslims to distrust the Hut, .

| He dou not think i;hut one can make out the n-.;lor religions to be
. . . so usified thnt oﬁy oould generalise nbont a apsoifio religion |
- | , qzd trat it as nin;lo mn.a s:atu. Ko 'would even co 80 far

. ) u to suggest "that wm r.uuoa is nev onry -orntng

4«‘ Ly nfy
“}" "gl‘a.:}}: a
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Therefore he would do am with tHe use of ‘such nouns as ¥ .
"Hindninp" and "Christianity. He is n'r: concerned with tl;o S
huun :luuon of our nodorn world aucl; as comni‘hy, brothﬁrhood.
_ understanding and !uls that the religious life of ntnkind bas a
vital part to fay. He oballenges Christians at thy despest '
1"01 saying that to be truly chriathn cntnila th' ru iness to
see God at work as mh in other- nitha as :ln their ovn. This is
his conviction and ho asks: ) " . R

‘How 10 it poniblo to hold a ﬂ.ra. doop. vi.bmt c ﬁtm
faith, whole=leartedly and ‘committed, without knowledge that
God meets other mén in other ways? . . . It is'rather to hold
that God loves all men equally, and reaches out after them
. wherever they may be, and loves them within whatever situa-
4ion He may' £ind them in. If this aot true, then the
Christian faith is false,? - =

-~

I-

He uti;i;gs an ‘rical htorprotatiou vhiohoano\m a gertain -
) froo&o-;
who c"‘gobd ..n" yot one who did not uceept the vay’ aonndod

ot m uthonch it was clearly revealed. . Onc my ask, Does Sn.ith -

[

e 4id not take enough account of i_ahd quoat.tbnqr =

uss bis chr:ntm -oriptuu in their utml ‘sense or does ho ““”“%“
nﬂux‘ seek to hmun thn with m other knwhdgo?

- . One ndct nttor hvolnd lnu Approuoh to Iulu u ‘
ulntion na, emcuioa. cn;g ’b-um that tho pouibni,ty

e _.w.-y'v_x’ ‘_ﬁ_.ﬂ‘_.__‘_-..__.‘.._._ .

and um nt q pmon m tumro:uuon '\ ’




trudol 1n _thought and mnhip. ,,Bo sees no obstacle. in !otgin;
buman” rchtionahiys motvocn tho hligioua communities 1if atti-
“tudes involve trust and sincerity withbut selfisk ultor:lor ‘
notins." ,c““ ausse-ta (2 phco where for him thoro 1103 a dit-
tcrcnco between Ohrist:hnity and Ishn. . It is exemplified in t}m
status Ramdan has for the Muslime: *' v

,,Ruadun. in this sense, partlku of the gtneral Hunlin conti-
dence in & 'conditionsl' goodness -of whioh men is capable-~-
‘oonditional' in that it results from the acceptance and .
perfarmance of t h:’right conditioning factors. « « « In keep~
ing Ramadan one with endurance and carefulneas, fulfill-
e vhut one undnratuda to be a divin\o conund.a

In contrtat chriatm ftith dooq not opcuto on’ thc princip:l.e of
aeu-uacip:m.. byt dopends upon Christ taking charge of a pan,>
In the nind o( Cragg tho community plays a ujor role in any
ulntion \rhich the Hunl:ln my attain, The Husun tunctioua

v:lthin a community atructu‘} which actc as & npport mhmiai to
d.iaoipline, suatnih and educate his hum traﬁ.ty." ana.t:lon

for the Muslim a.ho becomes a "rolunco -on the lorit of re).:lgi.oun
g
pertormpo."S Islen as a ‘religion of vorkabrightcouamu is

SR npmhod by. cragg where ‘the indirm\ul m&; tho uttor of hia
auuuon into his ?'n md-. uu« by assistande from the reve-
lation given through llnhnud uul vitu.n the Ishd.o oon\mity.
Bo ";tnn ahcor:lty uad mn-hty. ﬂl‘ \m‘h ot mu- obnga- :

- ok - o
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] tiqn. including vorchip, q\nn in rohtion to one's ntuung with
. ", God and one's o:pootntion of Pu-ndiu."“ This :lada hiu to dnv ’

i

| an i.nportant distinotion with his Ghriathnit:s

!!ho roanlmt contnat is one 6f the sternest hauu between
the two faiths. . . « The shifting of the onus for our rela-

N tionship with God to a fulfilment of obligation, a bringing
of tribute, 2 porforunco of ritm duty nku mriﬁor:loua-
‘ness oentul.

S Suith is nho \nt\gpinat those who judge. from their
chriatnn bcnofa thnt Iahn ato.nda ontiroly upanto frém Chris-

't

tisnity. He takes a firm line in his diusrcouen’t vith those
denying salvation to 'H'uau'm. and by :lnforonoo' w:l.i:‘he éragg hvhoao
’“ position he does n;)t entirely share. B-ith oalls Cragg an
"omgelical," o. chss for: whom he Teels anuptthy. and yot he
aounds a note of apprbo:lauon for cusg's Approach to mnu.
-Ina oonpariaon of Cragg to unother oungonm Dr. Kgnorhllq.
Smith-says Cragg "knows and loves Hunlins sore" a.nd his th.olos-
’ | ioad positiog‘,il less r:l.gid.f" Spith clearly rtod his: ponitiqn

-at the Lake’ Couthiching Conferencs held where Christian mission-

ary -tntogy vas dhcunod. He:scorna any ld.nd ot Christian
| u-,romo whose prucnc' lu foand in uﬂoly held niu:loauv A
| L o sttitudes in Indin. . He reyéals vhere he tnh this leadss "Run-
" nin‘ t h M lll of this 5.3 %ht diﬂtottd fdeal itmelf--
N | tlu bn:lq doctmo tmt »e wre um. outsiders m hmd wh

i

. suh un owuonk e, th f- mmhq of cm«am e’ fhdc'
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It Christian dootrine taught that in the eyes of God Chris- : J
tisns held a special place more favoured than other peoples,
« and nothing within the Christian scheme made us feel that this
: view is wrong, then there would be utth hope for us.? -

-n.mthoms. he states that "the Ohristm ‘Church does.{each that .
in faith 4n Chirist there is ultimate and findl truthy through 1t, |
' utiute and ﬁnal ulut:on."z It nppu.m that Smith rcoognisu

a christian tucmg with vhi.oh he diusrus. 01;’ 'this point he .

i ES

seens to say that traditionalists who hold to it should ngLBun-. .

comfortable in trying to retain their position. He suggests that
he i_u one wvho has freed himsel? from that v_o:ry' thing. ‘ .
. On the basis of gis understanding'about faith, Suith

s

wakes an approsch to Muslims. He accepts that in both Christian-

1ty and-Talam there is 'salvation by fasth vhich messd a faith in

" God and in mﬂ vevelation.” Regarding iuoh rovohﬂ.o‘h"y he under- .
»stud: mun- faith to be /in. the Quun nnd vhat 1% ‘sayas vhich is
ot a "-onl :I.aporatin"; fhil means for hh "the Mhtor o'e o
botwoea mn o.nd God is rightoousnng“;'* or ia othcr wordo,
rohtn to God through wbat He hna givon’ﬁ the an. To Sdth

s thnis dsa uﬁi religious S¥iterion for Muslime although he

rwod;uu tho ‘Christian ru'lllol tht 'lhith is in God lnd

Ohrist, vhich means "nvhg in ch-ht‘ and mo (cmumdiuly)

pmtcii.tug ia the cm.*’
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Hov that ve hmu seen the k:lnd of attitudo Qnﬁh and
Oragg have towu‘ds anctlgr religion, auch as Islanm, and tovarda , t
othor Gbristun intorpmtgrs of Ichu.\ I wvant to bogin sotting

y out their understund:ln,g of Islam itself. , | | \,’\ |
Both men would agroe that "g an cannot ‘be both a Chris-- '
tm and. a Muslim at the same t:llo."1 Yot the tern "Musliz" may
bo uppropr:latod by the Christian' :Ln the following uy: "I for
Eﬂ one can undoutagd apd’ oounto cq mn:l.np for the term :lx; v,l.xich
not only is thu poaaiblo, but even in'which one ‘could'uy thaf
to be truly Christian is ipeo facto to be truly mlin.“z Both

“try to get ndthin the Heaning of Islam's terms and prnotisasu In

Muslim vouhip. for inltunco. cngg aun knowlodgo ;nd mpira-
. tion. for at his vor.htp mmu- is mt open 'to be studied. -

S o 81:11&1*1,. Blith Jyould look upon tho Muslim heart to dis- "' -
| . mu‘ wht tt is for a Muslim ¢o bon"o and act, B-ith explains
3 ) / , 3 his om J-.n;m: "3: q Ohruthuty I m ny nctm, living

B —mmuuw,u_.uﬂan, ‘the lpoou:lo rongibn of my por- .
o ml m..*’ rm ihh yuco ho neots thi uttcnnou bot\uon v
Ghrd tmhum: msqmthn ot miou signiti-
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oance then becomes: tho r}ﬁm of a put‘tcuhr Christian
be -oro true, and uy -:I.t bc more flln. than the /:augion of a-

PO

!

purticuhr Huslil."" Thus Cragg 4nd Smith are not omly intcrnt- 4

" ed in a systematic outline of Isla as a.religion; they also viah "

) »

to \mdorshnd tho nature of its i.nﬂuonco upon people.

Sdth gronpa Islam with the njor rcligions ot the vorld.
He ccnsiders hiuolt a confirmed chriathn, but not' a nn:ltant , .
onc. ‘and not' out to &utroy Iml or to act as an apologist f.or’ B -

" the chr:l-tm? faith, He hononq that Islam is for the )mnm

as chriatunit[y is tor the christuns Taking Jesus! vords, “By

their fruits ye shmll ‘Katow thu,"z he attests that the 1ives of

Muslims he pcraomlly knovs are a tribute to a God-given futh.

np is aluys very poni.tin 1n hi\l approaoh; 1n fuct. he dencribos ' :

very ;§f{tle that is wrong or to bc,digagrnd with in Is3am. S

Neither does Cragg display a negative attitude towards Is}am. _ '

Saith thinks that Islam expresses surreider and cbedience which

is similar to wiat he gives as a Christian, Ne cannot éu bow -

such a religion with its long tnatt:lon, history and oxumphry

4ndividuals should be dcniod,nccoptmu. Ho.ﬁnda llny COMPRT

able aspects u\mn to bis own rcl:lgion: ' He does pot silow

dogmati thoologi«i opinions to mould his hu:lo undcutudins 3.
cmg'n oub:nt ultu'hl h the. nutomal and nn;:loun .

v — e
i
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Lo a
~ data which conu tron the Nur Eut ooncorninc hh-. chrhtun-
1ty and Judaiu. e inwutintoa sources,. particularly their .
g lcr:lpturu. As a ruult he ﬁnd-, he thinks. nhihri.t:lu

’

b

bctvoon Islam and Christianity vhich hc chbor&tu upon. As

14

3

'™ M. As.Ce Warren observesi ‘ . K
** The author, Dr,.Kenneth cragg. starts froa t'ho conviction.

' * born of his own experience in the world of Islam, that Chris-
tianity itself is vitally concerned with the same underlying
themes that are at the heart of Islam. o o o It bcgm v:l.th o

. wbat c}:uunw have in common’ with Musliwe.’ _ i
Lutor in thia b K, cragg mntionn as themes: "'Thc God to ond

goda, the rev htipn to end ravoht:lon'--thou are the inolu-

note thl.t
sion concorning "God" and "ronhtion. ‘ o

' " Cragg sées ;ahn as ', \ .
!nithl that lives by the unity of God, the efficacy.of His -
Px‘ophot. the sovereignty of His law, the certainty of His
will and the finality of His power. . . « Mission on hebalf.
of God and for His due recogaition is th 3 oentul nnning of
Islanm both as a conoopt cmd a compunity. .

L7, vt siuihr:ltin or atﬁnttios then did his atudy of Iahn und
chruthnty bring forth -for cnu‘! - ‘ S '

- . By their basic couﬁunt to boliot in ﬁho nipiﬂmcc of

| ¥he .oneness and persomality of s the fact of

the morel acdountability of man in and boyond

. this life,/thése two faiths bave close. affinities, not shared
' dn’ th‘ re tiou ot either with the rontim of further

N » ﬁ,!
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Islam and Christianity deal tundanontally wit}h the n-c '
things and to a significant extent deal with thea in the same

T WAYe o o » Prophu:. worship, prayer, meroy, law, soriptures,

' patriarchs, God's signs in nature, creation and sin--all
" these are religious categories having to do with the Divinu

oo . relation to the human situation.’ , .
}v4 n
" This iy well be because Islal hla a Semitic rol:l.gions ba.ck-

- .ground. Cragg and Suith both see God speaking ‘to man throu;h -
. Islam as the religion itself claims, cr,lgg'a\»‘vbrdg could. vell

13

‘

- ~—~7fﬁ_»~apuk_i£or' ‘them both: “For Islam sees itself as, trul:.‘the

o : T e e——— —— L

ultismte form bf alertness to God, informed by a final revelatioa e
and bringing to a ol:lnx the pr:l-i rulity of religion.n2 Ko
goeé on to say that Islam ° -

L " :sees its vital b.u.f in’ t@- Diﬁ.n- unity and its v:l.tneas to
the -final prophethood of Mihammad as meaning a custodianship . .
of truth separating Islan from all earlier, rtial or com- s
. promised asystems. It has-in its own keeping gha oriterion by c
... -which it is validated snd all else 18 judged.’ 1\ T |

-,

’ .

Botn -ohohrs have tri.ad to- entor the inner nihds and .
. . \

) bnuozs throngh porno

;o through unaorstmding ofr tho primry sources and knovled;e ‘of

xuu- thinkorn but crugg hu wth.tcn norc at long}th and ox- ‘,

%y

po\mao& more npon tho l(uali,u'n Quro.n tm bas S#ith. frhe latter \
bas wruton -oro about the )iutory :! iaha. oopociany in tha : -
mo-mkt-m suh-mtmm, In tm vay thc’ results of thoir
o aohnlhuhiy nmhmnt uoh othnr. Snith s«u to chupion / o

1o "upim bt Ilurvhtch nftor-d mcloot. cngg in nort ot a.
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br:ldgc builder so that chruthna my upproa.ch closer to Islamic

L

¢

T and Muslim thought. . ' .
Oragg ‘and Smith no n nin Locns of :lnterost located in
. the poraonal elonent as roprosonttd brthe reltgious indi.vidunl.
'I.’hoy are aware of the gru.tly increased opportnnities in this

. modern era to aoo ‘the religioua adherents ot Iuhn in their human

k]

-~ ” upimticna. ‘rhey accept the vali it: of Huali.m reaching out

for their own aolfhood through thekr ovn'_?el'igious tradition, -

. Thereby, Cragg wonld have us focus 'ttontian upon the mha.da'h,
‘the Muslim's "Confession of fo.ith," hat is, "The,ro is no’ god
ozupt God." l‘ron that oontoasion se a mmbor of jideas vhioh

delonatratc Islasic at!in:l.tiu with Christian thonght. These

include "forginnoaa" which crasg says "is vital to Islan";1

,"puce"' which is "”dorintively from the prior meaning of anbnia;-

. 3

b ' N -

hd v
«
' . o =
.

Both chri.dt:lanity and Islam are theistic religiops. Ho

my hvntiytt therefore hdw our two vr:lters understand Ialmn at
N this point. Smith is quite poaitiva in hia own views, beli.oving
L ~ that th& various religious traditions give their people & kiow- °

-

- ».*' a odsooteod. louritu:

o Thoae of us who, uftcr our atud: of Islam and Indhn reli-
. ‘ gion. agter’ our fellowship with Muelims and other person-
- . tricndu. have ‘comé to know that these religiona a.r not

. -+ that [a *humtn attempt to win God for onemelf; but
"+t are ohameis Shrongh whish God Hinself comes 1Mct

. . n " ’ . . . . N .
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with these His children--what answer oan we give?!

To “those who oppose hh‘dodnction he calls “empirical knovlod'so"
to hu support and charges the oppoa:ln; position as being "1nldo-

quately Christian" and "unchuritable."z He accqpta that the tra-

ditiona have differing idou about God, but will hold that thoy

are conoerned with the same Dnityz NJews, Husl:[m, Hindus, for -

tha(: mtter Presbyterhns .and Methodiats, all have sonething

d:lftoront to say about. God, yet a1l are admitted as talking ‘about |

Him."? In his Ghri.stiun approo.eh t’hen he has become an incluaive_

oxponent of not donyins to othérs tha knovladge of God whioch he .
h:l.nselt considers he has as a Ohriat:lun. Ko _suggests that thoss
who do not follow him on this point have a auba:ldiary task: .

I do not assert, flatly, that God is not unknown outside the
Christian community. It seems to me, as an obdserver, quite
impossidble to eéxplain the religious history of mankind out-
side the Judeao=Christian tradition on any other hypothesis.
Those Christian theologians vho have postulated that that
history has procoeded vithout contact with tr\nacenﬂence have

done"so wi u

—

rocoai:od. as I oh:ln thnt it must be, that God is known and -
is active in other communities, then it is a problem for the
' Christian theologian to forsulate his conviction that He is.

- ovg and is active in tho Christian Church in a spocnl

, l_iwoior, Smith i.a not mdw to ;.'oojx;feaa that there is at p‘reaentln‘
complete knoucd'ge of 66&. For he would put "fort{ the propoau
that there might be new and. turthor ways whereby. God ny tao.oh*
unk:lnd p.bont Hiuolf: “Oone uy}t a ninim euggqai;\..that ve no ‘

+
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not yeot kn(w fully all the m in vhioh’(iod hu spoko/n'. and:
apub. to mane"1 It an-y that ho onviaases the poseibility of
:hu‘thor rovehtionu of God which viu fell man more a.bout Him=.

. self,

Smith would find a knowledge of God in Islam as the _

result of pqaitigg a revelation thers. Gualtieri draws our

3

attontioxg to thia by uying: "Ii:. should be obsorved, moreover,

thut$nith appmru _the nngma faith of non-Christhnn accord= -
i.ng to: tho criterion of renhtion, that is the preaenco of '
God n2 Thia entora accord vith Iahl'a ult-undoratanding that ;
it is monotheistic, wvas nmmea by Mubammad who procla:lnéd the
oxistonce pt the one God--"There :ls no god* cxcept God"--a.nd vas
oonﬁrned by thc Muslim fononra vho c;ne to aooopt the revela~
tion Mubammad offered zhcl whioh was oubodi.cd in the sasie confes-

sion. . Smith aupporta this obacmt:lon as he says that he agrees

vith the statement of Sir Hamilton. Gibb.which he quotos: tFor
mou. 1 unholitgtingly nccept the tm "Revelation" (in Arabic
j_n_'g_t_;_ "Bonuns dova" or _.!I' "inner oomni.ution") ab the
ducription of l(uhuund's poraoul oxperiunoo, N

v

, . Ke cuu. l:uio\ﬂntth. is rud: to accept much in Iahn as
ronsionsly nnd and nlmbh. This uqludu thomts -n.bont'

f . 'IS, . . \ . R . , V’. " .\ v.- -

Islan sud chrinbmity, 1t 48 tair to may, sbe deep and
- inolusive patterns of the copinnoo of God, They can wo-
mrlr bo seen. u usu«nt faiths. ror all their tuing

3
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' . diversities and tmiona thoy bave 1n common & vital unsg
v of the Lordship of the vorldn. I . : -/
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cragg rocognina both a duconuanity and a contiuuity mngst
tho reus:lou. At ono ti-é ho mz: ‘"o are thus rquirtd to“
“say that God is ot the 'same’ in the two nmm. 'rm he will e
. :q: "'Noithor ‘Christianity nor Islan allows auoh pluralisl. God
- s onc. When they both apeak of hi-. they upuk _gg_h_g and thore .
13 not dmnty." 'He e¢laborates upon, how 1deas differ and a‘hov o

P ..

4

shihrit:loa about God by m ) “*Tm“. — ' S S

T . Islam and Chr:latinity hl'. many common predicates about God / .

\/ : -=that He is one, oreator, lawgiver, provider, ruler, the .u -

~ compassionate, the faithful, the trues, the real. There is a ‘
. -single ancestry, too, for many aspects of their doctrine; ;
. 4 .. e &'s But they have alsoc deeply divergent statements adbout '
God, notably-in what, for Christianity, has to do vith the
- Fat and-Shephard analogies, vhich involve God with man-
’ kind in costly and intimate grece. From these Islam immu-

: S nizes the Divine mjesty and, in its aeverest mood, insists
that you cu,\ task Him no questions' and on Him you can 'maké
no claims;' God is unaffected by hnun {11s and ,vila und

' frallties. .

This luvu Cragg 'vith & kind o o'~ o' B pce ' to —

cnoomsc an advance to the fullut unaeratanding of tho ntter. -4

~ - [P hd

80 he nyu ) . .
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 *  Thus tho burden of tho diapu‘ato predioutea porsists.
) Since the one thene of the one God is d:hraraely understood in
o ' ' the statements of doctrine ‘and in the terms of worship owr’ O
- . snswer to the queation vhetheér God in the' tuo faiths is the . . -
: . same (God has to be Yes! and Nol o . o The duty to.say: 'Nol- c
o ~ thay ‘are. not ddentichl theologies' belongs inside the resl- :
< : ill,tion that iley nelate alike to the one Lord. We are to-
E ' A g Bia,,g'm» y@u we' u'o d:lnrsins cgou
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ogrdant theolograt .

. " 'Cragg and. Bmith' pruuppqgo that m.u and chrhtuaity
’ nyuk uhout the uno God, \lhoro these re giont dittor in tlu:lr
vim as over a.n uurution of Goa. suoh i.ftoroncea are u:id to
‘result from tho}r theological outlook.. ' spuking about God *
'boﬁh‘acknoilcdgo' l'yst;r{. Cregg says that.any concept. of un:l.ty
cannot get r.td of the fact the vorld "remsins :I.nd:l.apntably plural

T antadmcensartingly maifo1dif2 . Agadnst buch backgraund Gomes .

.

'

tho Muslin ptofm:lon-"rmt ia no, god ucept God.," To this
crn.ss Loels it mt bo, addod-'aod is gruter. It u‘mt oasy
- to mwcr.,(h'utor thn vhnt? tor w oomrison :la :I.nxmu:lbll.o.3
Yot th:h is the God o.lono to vhon, Bnith bcliens, ﬁ!ul :I.oyalty
‘is duee’ uc would deny such lonlty to any single rougi.on or
tredition {tnn like chrmuuty or Islam for in that -nnt.
the fhnal result weuld be' autmcuon.'* Smith sees trmc.na- ;

5

ance tnd immsnence ia Islam as well as'in chriatunit:. He

.

uphuhu _personal faith. How thau thinp go topthor SRy be
aun in Snith'ﬁlw: "God ‘transcends Ish-, but h iluu.nt in
umm. Ooa trmunda chrhtm:lty. u\l yot h iulunant_ in

u.ns

ﬂ“ 1-“ tor- a nu%nl pucc mun hc structur:

.~
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Ialn’ﬁ poth onr pchohrs say thpt I-lv :ln Ilhl hu taken- tho L
phoo of thoolog. Gnu c‘ntmta tho hw of God vith:ln chr:la- " o
thni&y and Ishl. In the touer :lt h personal :ln cut.e while . ’
oom 18 the Quran and Shariah? The Quren was tho cxpmsaion ‘ot
God's \d.u to vhich Muslims .or those vho subnittod were to con~
torl. One :la ruindod of tho vy the i‘ora.h bocalc God's Luw éo '
be kept uorcd by the Isuofito sven a.t the, rlak ot his life.

&

__ Cragg ) Igj.gga out thé contmt tht he sées’ with th- chriatian

:amu | O . e
' " Xf 4t is the Muslim sense of the adoquncs of law alons, and
© o2 & mercy that has no Cross at ita heart, vhich mekea the,. .
Christian faith in Christ orucifiéd so strange an enigma, -
then, by the same tokem, that faith sust be the heart of the
ro!;ohuco ‘of the Goapol of. pucn to men- in Ishn. . .

I'or tho chrhthn. faith, crou ud\@ospcl_-ro an omnelu of
rryting to and uoting God. 80 tndic‘tu the cmwm oan ,
n.pprueh a Hu].ll vith " umo about thn to aid his onoomtcr

unmnnmmﬁmm—mnm

nw ai.nn gm ropronnta o. mmm to Qod's ‘Taw.. It is the
uuu-'s ruimwtbmtx to nko mty offort to nb-:lt. Amunx
uurzm vieh nch ‘u nrxu dnty mt bc urohu: rocéauu&
ud amﬂod.‘ !m« Buc; nom um wm xmtuu ot o'vn mt




) - o e » a g . ;»;"’,g» |
", - Jniah or I-luic vhere hw ‘has been Mth'- priury and con~ L
§ trolling oxprmion. o o " One may .gz-n vith him that faith - -
< lhou),d proauco uoral roaulta in lives, bdbut Smith is ur.lng more
_than tw;: "The chr:lstif.n is wrdng, howvever, if he infers tu‘g, '

' v n.lntion in christ is available. to us who u-o smm but thut -

- u]’.vat:lon through a law is mot."2 Bo Bmith makes m approach
S . i at the point of law to be by accoptance-l.cccpting Muslias ha.vo | l
— ~———- wthﬁr»m—umcmmﬁhuw theirs, vhiohdmnotm;xojn e
the mo. whils Or,o.gg,voﬂd rocognis‘.j alqng vith Sni.th tht law .
" bhas this spcom j.npottunco for tho llusl:ln. I add not" £ind thnt '
he ‘was. retd: to accopt its ulidity as Smith is.
an rccont tiuu .Islam has deen torcod to givo MOre .con= ) *
Ao : uamtion to th.o).o;y for explaining its boucfs as it ua y
% umuug eonmt. td.th othor religions in & more plmustic
|

world. Ome bcuct eoucm Islan's status uomt othor ro:u.-

. ! .. i

[

. ‘ghons, \lhoro Islam ﬁndn itsels qmtuinga ;nd restrained from T
N upunion uul progrcu. tm -faot is u ru:l. ohnumga to its o b 4
i tluolm ac«m\m to cugg uhu a:h that ‘I-huic t!uoim ho:l.dn ‘ .
#o & balief in mu'- ultisate mém." Trom, its o:i.gim i
‘ mau. :amm » ~cmwmm gz the. :nngim sad the goiti~
it _m.i tﬁ- m mmm (mutf;ot uh-,’*m -
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© oml oxproacion and thé rule of God oan co:lncido has bun the rul~:
hc ohnuat.riatic of nuam belie? about society and tho nu-un v,

. lopo abont h:lutory."‘\, Islan relin upon the St'atu to holp attaip -
hor 50.13 2 It se _; ‘a necessity to n.nipu‘ute the external con-.
ditions in order to ruun her - 30;13 Th:la bccoloa an :lupor- '
tant tlctbr aincc acoording to Cragg, for Iahn "nn is perfect-

/’
6:' perfectifil eonv nmental, . '

ible but tho;}gn T
3 thus also politica1.3 /) o _ -

PENG—

/
- __gircums
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' Becauss of an htomtod viev of ﬂa 14 and re¥igion, = °

———

Cngs notoa thtt Iahﬁ bas 1ookod upon nucc i contirution C !
of her unique rpligious ro,lo. . Neverthel . wonld not Y .
| p ‘ L uocodo to the ‘assumpfion that areligion 14 a vays exist "R b
» ‘-' $. . under the best sooial oo uum. He sayy $hie Trim his °,/ ’ :
o - chr:lathn 1deas: - Co S ; y L |

) christunity. bistorically( contrests o m)g d un- .,
’ ___mistakeably uth both o (the Jewish sense of\destiny
, C and IsIaniy 8 :
' . * ' mentrto the ni.v:ln. ovgrtigm.y . the.ssme human dowin- ‘
’ . fon. It parts company with the particularisa of hsael - .

. - ' -apd it dinrgu from the pov invocation of Islam. R

- , Smith also sees Isdxals tn.‘oiog teaching that Islam's . -
| d«tny would be favorsble) He Vrote his book, W _
ot 'M, xhich mta:lu aig n;oat xperiments, :l.n uttnrme ' .

oountriu mu mm, .' fam;‘.no- Fings out. tM

smma- wh:lch rnﬁrutodv

: .w~ '
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Iohi. kept her !mk yh:lch turn raiaqd quutiona conoornins
hoé destiny. !'or him, . Iah-:lc thool.o;y does not conta:ln v:l.th:ln
it theol.ogica.]. foundations as in Ghriatm:lty wvith the crou,

. thnt ullov tor,roverua. veak Iahni.c povers and obat;clu block=
ing the spread of Islam. o ) '

‘

' Both Cragg and Suith understind Islam not as u static,
but as a hiatoriguly mlving rolig:l.on vhose pocou of chnngo
mt bo ‘taken iﬂo lcoount:’“cﬁu Mnurquom thute,
“who ud.d 'hiatory for Iahn is in nupmo botvun a put con—
ooind as prophocy and a tuturo vhich is.constructed around Judg-
unt my." Islan's h.tdton ws a vonderful success story :I.n its .
urly yoars. Id.ko othor roli;iou it became mtitutioulind
with its hubitul puétiuo. 8o 1u,r0nnt y,m Ich- has not .
retained :H:a ’proviou nomtu.

]

Smith very cvidmfﬁ’;uc the ovolutlon or donlopnnt of

tuditiou.a “He sees this hppmins in Iih-io h:latory 3 '
’l‘hronsh histor:lcal iuvoat:lgttimx, Bdth a.tfirnd such mhtim
"constitutc Iahn as an hhtoriul meua. 'rhcy aro the. rol:l.-

o

ﬂon" ] } "Inu- As the upﬂ.riui process which, bogm in mtory
‘at a given point o.nd coaunm todlﬂ"" ror him ron;i.m ave

mt undomsc. ‘e nga the 'pongiou of the .mld 'fa:_o not




- . one, but are in the process io.f_beco-iag ao-h’ist&riu]is."f In -

&

| buok and sees the origi.nal muao of th‘:l.s Propimt as adopted

: 33 .

his historical hvutiptiau. Smith dou not look to be utn-

ising specitioc- chrietiawmnciples. “We ﬁght ny of Bnith in t

. his amo;ches to Islam that he uses history and co-parat;l.vo .
religion as he adheres to his own persomal t:}})o'qt Christian y '

‘understanding.. o _' . .

~ 8aith t&lkiof the Muslinm's tudiiion now being what it
is by a “mcus of reitieation: mntally ntking rongion :lnto

N R 4 e _ '

.a thi.ng. gredually coming to conceive it as an‘objective sye-
temtic cnf;:l.t:y."2 Thk changc has takonwhapo tro- Ishn's J.oas- .
cnnd uttonunce to tho neausn of thc Prophct Mnhuud and its |
rephcount vith more oon«ntnﬁon ?n the. Huaiin comunity for

its d:l.roctgon and maanoq. l‘or hin,, ia some m. tha Ialn-

io roligioua ttnuuon bas bnn the wost romea.3 Smith looks

_1\\

Y

aound Islnio doctrine that tho Jmuh. Ghriathn, and Iahn{c o
as h:la‘fértul a:stou are vuh.ticu on a oinslo thcu."f* He
brim out an 1mtaut di!forenco of tho othora fron Inlam-=" - . ,'
"mu- tind move Teligioos -unmun& in tho:l.r co-Lunm's .
h:latory tm u t:uc of’ uy otm rcuc:lm mnp"; md ha 3ou
onto mn "rtwom;wmt m. h oduthm mumm -

RS q;.T:.
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; ' . . b :
' R 1 ghb‘uniquoqoas of the Islamic among the religious orientations «

. '+% ,  of the'worla,"! In comtrast, for him, western traditions do mot

hold to such an integrated outlook. - : ,

;
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!HE QURAN.,

. -

) - .

Hnslils rchto themselves to God throuah the an.

Slith and Orass have nvon particulaxr attonti“on to the phoe that

the Quran occupiea ror Hualiu. ‘Smith's requrches hl4 cauu{
hin to drnv a parallel between the place of tho Quran and the
_person of Jesus Christ”dn the respective religions. He dis-

_agfees vith the method' of mking that prallel to Yo between
their two scriptures, the Quran ana the nnne. Smith ‘conoen-
trates upon the Fact thnt the an and Jesus are tho centres of
rovchtion for their boliovora. and uhnt H\uun say about the
-Qm—immm_wmumur about Jesus. Cragg

‘would tend to agree, but ‘how guoh is not olear. e

v

To Hugliie, cngg vould nk; sbu chnllenging auggut:lom 4
vhizh he thinks are r.tghtgul mtters tor thu to ponders  "We.
mhonoom;o The viw thw msloct o! pu‘.--quran:lc ' ox-aohs' at

God. [fue. the ns.u.] le Mrdly comistent with faith ia. ihe
Qm"" m 12 the Qurea M&m and -nwmu awha m
om:thn scrtptima. !Nbuu aﬁould bo r-d: to uy m nm! hov.
Ia ho&,. Om mu t.hq Qmu h s,nmta to both tho:l;r "iuxd.z‘-
mm«w "3 n,qu. mﬁmuo »nﬁu cm 5./v thwu-




ing out a ohnllongo to Iahnio thinkers to do the same kind of
research. In purauing any study of the Quran he freely td-ita
that every conaidontion must be given to the attitudes and

. Tesponses of Hnsliu‘ themselves. He belieyves that even Huslil

Quranic study rests upon outmoded and outdated methods for its

L 4

i

htorpretorn have yet to use modern methods of mlysis.
R Sni.th has not atto-ptod in writing to deal vi.th the
an a5 wich as Cragg bas done. Smith saye that the ‘Muslim
tula contact has been llde between his m tonportl mtence
and tin. um( trmcondonco and eternity bdoth in his ovp boliev-
. ing person and 1n the Quran. But hnving said ‘this, for vh:lch

" there is concurronce from Gmss. both see th- histor:l.oal nature
of a1l this. Cregg sees the Quran as “i-wol’atory‘q and also ‘
"ovonttql'. and thus "gust 1ive in history";' Smith says that the

Quran is to be'atuﬁiod by “the h:j.atérim.z ) )

’

.
. f . . .

<
Huhlmd who appearad to the Arabic pooplo of Mecca in the early

uventh century delivorins uhut he grochind Was & message from

@od. In one of his books, The Event of tha.gmn. Cragg tells
us

its. th ia to tocu on what happm n tho Quran, in thc pri-
~ mary-and ultisate engounter-of Mulamméd with Arabian plural.
. ism bath of belief and tribe. It aspires.to know what manner

of yhomunon the Qurmn vas, looking £0r the answer to. its

guestion in the authentic quality of the Book itself, its -

phical setting mnd locmle ot asty ts. lite
32;':‘: ita hhtét?; wmm pr?w 1 Wa
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1

g crngg later on gives his view "thut the.orux o! thinu Qunaic
_ 1ies in the confrontation of Mubamead of the.world of the Qur- R

_aish, the custodians of the city ot.hia bifth with its. shrine
! - apd pligrimsge."” Thereby, he would indicate the Qhranio vorld..
vas condi.tioned by Huham‘a'a ‘world in Recu. In add:ltion he
‘ 3 cou othor :lnﬂuencoa ‘which aro fused together and those are .
. g "pcrsoul chariem. literary Mciution, corporo.te possession, - : ,
o dnd iuporativo roli.gion":’ nnd nits. -iraculonq qaua].ity. k5

.
' 0

AR "~ dominant aapoct of the Qnrtn is. thnt it was written :ln Arab:lc and

o

for Arabc--crlgg says "that the an m a supreme sacrament of
Arabness as well as of Arabicity."s l‘or the Prophet thamd,
"Cragg u:l.d hin task was "a thoroughgoing eli.ni.mtion of 1dol-
a.tr:."s Hﬁhumd and Iahn succeeded because the Qn&*ﬂo .

acccptod. as a z‘ovthtiox} from God. It ia important to see "how

ke N .
0 Saith and cngg a.pproach this snhjapt. v -

.., 7 MeC.Baith finda uo trodbls in acseptiag the Quras for
uhlt tho Nualiu thmoivea Bee. 1t to be, ror him Huhamd vas | P
_'a person who hl/d opntaot vith transcendent reality. “The an' | -
o bmm . phu vhcrc Nuslinms lwn contact w:lth this rant:. )
"lf”) o Snith 13 incmod when certain 'chrﬁtian theologim d:lsregard i.t
%.: ‘ ' ont pf hund. 0: cuu lu has wome vorda ot prai.u. vh:l.oh reﬂ.act X
’ - /msm t 198t "ﬂl}.hrly, s cnutm thoolpshn 1ixe
P mmtn cug;. 1mung theorm oz mtuunt -m:um to Mus .

z&.‘.ﬁn » *.
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lims, no longer 'ru‘ponda to the Quran by rejecting it theologi-

cally."? He is thinking of Cregg's books--Ihe Call of the Mina-’
ret and Sandsls at the Mosqus. In Smith's works, ons finds that

4

Iy

T T

he regards the revelatory character 6t the Quran the way that - "
. Cragg doea. He aoc’opt:'c thn.t"tor Muslims thc'tQura'n is dod's re-
‘yelation snd it is diyine. Hence "they believe that it is o
" divine, and then they read it."2 Revelation opens np“tho’vgy,tor N
lon of dittor:nt; roligiona to find sone‘ comson ground in reli-

gi.ous exporionoo 1: one folloys Smith’s uppmch on this aubjoct.

!hiz happ.na bocauao throngh thoi.r roapoctiva renhtiou thoy

+

onco\mter God: - . .

4 I cortn:lnly 4o not: deny, thon, that chrintians vin their
religious 1ife have something in common-~or Muslims, or any
. group, or indeed all men together. « « « What they have in
common lies not in the tradition that 4introduces them to
transoendence, not in their faith by which they personally

' respond, but in that to which they respond, the tranacen-

* dent itself.
The traditions evolve. MNMan's faith vo.riu. God

r .n‘“"-3 e . . ’

shith is uying tht rtnlat;lon is not - btr ot fiul Judsnont.
no w11l not allov ﬁnll luthortty to revohtion. He touches on
thctago-old quuu.on of tho priority of rduon or rcvehtion and
nm ta give tho Bod to :mom "m rehson- 13 net o!fonded vhen
2 . um told that God has. revesled Himeelf or Eis vill at & parti-

e \iu cr’ ;ho;: 'Oﬂh I use lY own 3“8'“}“‘ 11' ‘”“‘m

' I'
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.Cragg shows a. great amount of syapathy-for Ilhi and a
deep knowledge of what Islan stands for.: Regarding its under-
standing about rcvahtion cragg says that in Islan |

. what’ is newv is the conpletaneu, 8o it is-believed, of the
. , ~ monotheism, its custody in the ultimate community and its
perfect expression in the culminating revelation. ,
'in'ei.’q;rinﬁ’.'.'d the revelation to end revelation.?
ertgg sees how Muslims view themolvca as custodians of final
rcvﬂ*tion;z how the Qumn bas a heavenly protmi:n:»e;3 how thc
revoht:lon and the truth it brings in the Quran dopcnds upon .
hng\_algu" Yet Cragg would not try to roa.ch out to Muslims ‘oy
htorprcting auch beliefs from a Chriatian perspective as false

and to be diu‘iowded; he vould unl: to enter their presence by -

3
A
2
ol
)
4
3
W

‘t'ho do_ora they hnvo unhf.éhod and the 'opexine‘qs they 'poxtuy'.s
. crugg sees S -

. " the Quran olnins as the gift of the, divino vin. ‘by an act of
@ rouhtion _fipal in historye « « « Islan is thus the world's.
; ‘OB “ griking oxprosaion of what -i.ght be called docuuntu-y
faith,

} i .. The Muslia thcn hhs thia ri'nhtioh a pnrt of hiu.lf by '-ont‘;r-
hing tho Qurhn and xtc.tt:l.ng u:. . Snch a charuteriutic neans thnb
o, ﬂit const:lﬁntu in i.t-dr the rovohtory rcanty," and “it is ‘the
" :onuuon Rerss e in u. literal -upo as 3 docuunt."'? This h:u
the ‘rzyhntion fcr thb fact. thnt t!u Q\u‘a.n is really an untuns-

9 Pc 35. zm&. ﬁo 32.
_I_m" ,0 18- .‘




Aateable Book! prissrily it came to aad for the Mecosus vho .

undorutood onl; é-bio--"'rho d:lvinc revelation nq. after: all.
\ncrca tut."2 "wpis caused c.miu ranifioationst o

¢

- : The Arabio pature of the Quran bolonga with i.ta montial

" ’ criteria, its revelatory status, its quality as 'miracle,’
. and its iapact in a context powerfully attuned to the thrin
| ot hngmgc and to the poetry ot worda.3 S ) |

The Qm then sddresses man and u to be ‘invardly Aigested;
is not 'thpriby to begin investigating the nature of God nor get : "

. abaorbod into -ouphysiu. oo
) K ] cngg has uid thlt as vith Ghristhnity, "the Qm‘&n o
’ takes God as utt,rly real nn&, therefors, in yb necessary -rol,n-‘-
Lo tion to ‘'prootf,’ bnt' in urgent roh.t:lén to recgghition."h He
: sees ‘the Qnun as possessing divine authority becausé of the re- .

‘sponse ot faith of the Huslim and vhat it says to their humanity.p

Cragg thinks of tho pomnll aspect. of rovolation which hu refcrs

‘to as & "oo-opontioh“. on the~po.rt ‘of those rocc:lving tho rcvoh—

> tzon. He oous:ldora rovohtion as

; . alvays an snabling of m'a roooiﬁng and not noraly N commu~
' aication of Divine *informing.' Revelation is alwvays rela=
“ _ " tdonal, . to huian ticipl.tion, however ravolut:lon-
« . uins the m\nr it btiasl ‘

x. putc this woa nro uucehetl:: . "Rovul.od solutions are ot
~ nuuuty Cntmtcd to cc-muun -s.nu."" In mst cmss vould




‘
- '

go so far as to ukc this a miu for the defining of rrnuuonx

But, in that it [the Quran] is mot & riddle, it is certainly ,
a responsibility requiring and pre-supposing, as all sorip- . ‘
tures must, & readership that actively co-operates with its 3

., oharacter. Revelation might well be defined as the divinely -
- * given material of such co-opcrat:lon.“ ' _ ‘

: '9 Yot cro.gg seems to come upon a sort of puradox in th:ls. He .'mdi-

s oates that tor Islam there is an elnont of non—involvount on

the part of .a A person. Cragg vr‘i.tn: ) _
- It may' be held, as it is in Islam, that divine revelation
is more truly, more credibly, divine by its being independent ‘
) uunthlly of human partnership, that=-to phrase a sitple |
) + . formula=<the more a thing is God'n the less it is man's.2 |
Cragg dooa not try to roaolu th:ls p.ndozicll 31tuation concern- -
! !
ing re/uiat:lon for Iah-. o . | .
- © It is interesting that the Iahlic v:l‘.w of the Qurnrdoes.
301 lud Muslims into bibliohtry. Ntithor Cragg nor snith ever -
consi.ﬁorod this u.ttor. 1'1» qmuty of. dho Qui-an in the eyes of .

mum is ‘revealed in Cugg'a rofq.'oncg to Dr. Huhl—nd al=- 2

- Nuwaihi vho said that the an is consideréd "thc ucted. vorbal '
uttumccr ot ‘God' and thorqtoro "to admit hunb.n olennta in the

ltruoturo ot tho an uri-pouiblootc Iahlic roligion."B How
to bimohtry vas avoidcd' -y 110 in cu'tt:ln tnctpu. Thoro is ) )
S sntth'- obumtion that “the Hu’.lia connnity bas held that the
| an. the vord of fod; u uneruua, otcml,; ﬂm-. that word is
an uttribnh of God nmozt, not uomthing dittorout frou’ !ﬁ.n.""

e
)
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s shows the Quran being closely Iinked to God and neither .i’-c

vated abov} or m&o lower than God. Perhape provez;t:lon. vas as-
sisted by tha, radi.co.l iconoclasm of Islan., Smith uiéo‘brin’ga out
_the fact that the Quran reveals more God's will than His nature,’
The Muslim hcked :ln@ores’t in theological lnd metaphysical reli-

‘glous questions so c'o]nld escape the snaxf,ea of making the book an
idol. . * ) " :
Both Cragg and Smith npprochte and value the ethical and

!

moral elements in'the Ishnio revelation. Oragg uys that

the demands of this rule [of God] are laid down in the given
revelation. The whole.system of faith, practice and behav-
iour, i=s designed to tedch, actml:lu and perpetua.te the
_responsive obedience.2 :

< : K , .
- Bmith approaches Islim with the same appreciation; for he faults

one Islamic interpreter--Dr. Emanuel Kellerhas—-at 'tlgia point vho‘
ia'one vith whon he disagrees: "The point here is that he seems_ -

to hi.vo nisaed the 1uenao sense of dynamic moral drive in Ialan, :

the centrality and v:l.gonr ‘of the. noto o?f righthousness. the over-

powering avarehess of God's comnd.“’ With revcht:ion the pldce.

-whore they aeknowlndgo thnt Muslims come into contact with tran-
| -scendence or God,sboth scholars poi.nt ‘out the roaulta of' that

| oontact which helpa to cont:ltu that revehtion. cragg sees Islau"

s it extended itsel? brins:lns 311 of ita a oronts intd thia
bond with Goa through the rwehtion it cmiod. E
fl'ho kuoving of God is am by Bd.th to nl&o us awvare of

'
o , l °

*

, 13-1;1:, uy. Humtation of nm. Pe 221.
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ourselves as persons; it affects the way we live. He finds this

/‘ud of pbé.losophy vithin the Quran: "ThQ'Qurun is concox‘nod.

and preaenta 'God as being oonccrned, with somthins that persons

‘ do, and with the persons who do it, rather than vith nn abstract

entity."" Gragg in his study of the, Quran finds tho same’ clenen‘;

N\

--that the reality of God gives meaning and exlstenoe to nn.z |

‘He uya the Quranic neasuge is that God ought to bo vorshipped'

" "The whole urgancy of the book' is to require and acbion the

hunn confesaion of God au vital to being hnmn."3 He thinks the
rctuul to do this is the vorat offence one may cqm;t against
the knowledge of God professed. Likewise, knowing a:ln as against
God "13 the deepest element in the knovlodge both of God and of

l

oursulveu."'l

Lo .The ronhtion believed to b. in tho Quran is for th.

purpose of ‘bringing Muslims under tha rule of God whioh Cragg

‘notes s the. most urgent concern:of the Quru.5 Th:la way of l:lto

is olbodicd vithin the loa‘:ins of Inslam i.tulf vhich is aooaplete
surrender of oneself to the vill of God. From-the heginning thé\

word. "Islan" drew attontion to the personal relation and content '
that hi- rougzlon hnd for thv Huslim or one vho anbnits. Accord-

~ ingly Crags has 4t tlut "mn is vw: the Quran defines and
onjoimn 4t is vhut Hunu rnd and acknovledgo."s For thcn :I.t
bocom um t)u quoau.on ot a tai.thmlnpu to God lmning
other :I.-, to tall 1nto uohtrr vhi.oh is tho worst. uiu and nto

¢

“#‘hﬁ'w B o

2




inginq.ble to the Hual.in. The Quran for Cragg reflects /this con-

,
o

~ dition. He sees this as a gonstant th.no:
The !olly of idol worehi.p, the ingratitude of the Divine ne-
. glect, the impoverishment of the world by the non-recognition .
. of the signs of God, and the frustrations of the mushrikin,
the people who cannit shirk, or the alienation from God of 111
"that is due to Hin. .
In contrut to islan thero 'is the use of kufr whon nuning per«
tains to the total rejection of all that higs to do with God.2
The reanlt has been to make thc Quranic ouélook very 1conoclutic
vh/ich ctrivea after Ythe cogniunce of God.i'z'
Smith uould agree with Cragg' a interpretation of theQuran
: concorning tottl commitment to God. He finds that the Huslim go;a
to the Quran and’ obtains bis terss of reference for living in the
world. These express the sind of God toshim and the Huslin mst
with difﬁ.culty atte-pt to arfive at thei.r -eaning."’ He Bees.
that the Hnslim is oa.ned to a copmitment through his acripturea.
In thcn he 13 con:l‘rontad with God, and
what the Quran preunta is a great drama of dociaicn: God -

hu/apoken His command,’and men thersupon are divided, or,
_rather, divide-themselves, into two groups--those who accept -

/

_-~ and those who spurn; those who obey, and those who rebel.s

80 men Mvi the same choice through the Qurdn--to acolpt the rule
or reign of God, or else to go tho vay of ‘idolatry.
. ! 7/

¥ankind is then elul:l.ongod by Muhapmed to read the Quran.
!h:l.a bcooma tho o.h-"l'hc an :ls. utcun.y, ‘the Ru.ding' ' t.nd

“cmu, wor;a r.nggeehc. Pe *121. ‘
ac;-.“, za_mmsm 153\

"-_.’y.s-. e 15'-55. . oo
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Muslise are 'the readers'."! The features found in the Quran are . - .
not just for Muslims but for everyone.2 What it bas to offe':f' is* ‘
"faith, idgntity, ave before God, cumnlative destiny, uifadling.

. knm-ness to God. the danger of aolt-loss. tnd the final u— /
qnol" 2 and th,'w is received by nmrising the Quun vhicﬁ thereby
sottloa the nnhtion in one's mind,} Enn 1n thia modern nge

tho 3}”“ speaks particularly to n.n a8 one who stands before
eoa;5 at that point he is ethically challenged by the words: .
g 'Gn:l.do us in the straight path, 6’ ,

- L
[}

But Cragg points out. that the case :ln not :)uet that
simple. For the m11-6mo takes into his accounting the power
and his fear of the jinns and other demonic agents.? It is not

I : ‘ .

- only umdiy that he looks but also outwardly in order that the

N

Enulil,l'l‘undoratmd his religion. Cragg says "Islam cannot be de-
ined without non-Islam: nor can it be i:uotgicod except in the

psrvasive sense of the distinction."a "It has been seen how cen=
* tral and important tho Quran ‘is in the minds of, uusnm. put for
Cragg ‘the Qurnn has not an aboolute status: "So the Qurm is

definitive but not cxcluai.n. finaX but nat tot;} in the roal-

1ut1onof1-m."9 . T S j e E

o) , y
The an then does apnk to hu as both cngg uul S-itb

‘agree, ror slith thia huppm vhere faith is pmacnt and a pre-

.

1cngg. '.I!ho Mind of the gw Pe s Zn'ua.. Po 183, . ..
| ’Ib&go' ’o 108. ‘ "'Ib!do’ ’o 3. 5Ibid., P- 780 o ’J
GIbid.. P 85, _;g__. Pe. 155, R T .

i
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;'oiﬁiéitc for God to aot.' The islam ot thc Quran Cragg sees is

/3

& call for aoc:laion. and Saith sees :lt "vivid and dymnic-—and
|
poraouls PR o"z From tho Qum. Smith sees the toru come vhich

. & Muslim uses about his vorld. . The terms. about un's moral
naturo, Oragg evaluates as difforont tro- the Christian' ] viw:

Tho Quran rcoogniigu the wukncsa of man and his forgetful-
ness. It is in these terms that it tends to explain his fail-
ure to achieve & steady Islam. . . . The Islamic view ingen-
eral seems content to diagnon the mngfnlnoss of persons
and society as arising from man's 1nherent :rnbl.onesa rather
- than his mctive rebellion.>

Christian thought \npl_luizu on the contrary tllxo rebellion of
.h‘\ﬁ nature agathst a holy and loping God.

The Quran thﬁln‘ covers a large range of subject material -
that helps {hobHualil to live in his world. BSo Cragg says '5t)xo
‘réal miracle of the Quran is its offective transformation of &

. pagan society, and this remmins the text of its -uniné."‘* Smith
*vouid ugr;o with this sentiment. 'l'he' quick expansion of Islam a8 '
it widonod ‘its bordors attests to this lu.ning "In tho very % :

nidst of Islamic lifo is the Quren. . c

18.1th. ggg &M c; l!cli‘_goua mtg, De 90. .
2s-m. m:aé__s- pe . -'




b .- CHAPTER IV . cy

/) ,' | .’ | ‘, ‘/ N

L SMITH GN FATTH AND BELTEF

T o , ‘ . .
- - Oné of the religious subjects which Smith.treats in depth

is faith.-, This concept is relsvant to both Islam and Christian-

ity. Another concept--belief--Smith-wants to distinkuish from

*faith. He says that the vester vorld has equ.t'ed faith and -

boliot." In his estimation "faith is not the same as Yelief: is

aouothing richor. doepor. more poraoml; a quality of livtnsu"z ,

1
Bouof on the othor band for him "is the holding of certain , .

ideas," "an intellectual activity."3 He thinks bcnots or reli- ., -
gious atatelents‘ are concopt\nliut:lons of tho faith of peraons.” -
. Belieg hh reference to the tor-uhtions of doctri.ne and dogms,

as vithin chriathn thoolog. vhich sonj:;lma hn served as the -

buia tron vhich.to judgo other religions v:lthout ruuy knowing

: thu. Buith sees nith as thlt which thc grut rcligiona share

- l‘uhs’thol nad vhlch\givu all of tho- contact with "tnnacond-

b onoo.“ "!"nth" u a wrd thlt is nigaitimt/v:lthin Ilhn. -~ .
b Bni.th vr:ltu ubont tht rohtimhip of God and un within |

the contoxé ot chr:lstha lovc n fonmt "\u .-t :Lou-n, in our

PX 2
€0 e
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"to ].on both God and our noi.ghbour."“ It u according to such
love tEiL Guqltieti declares we fingd Snith's undorstanding about‘
the faith of other men: - | : .

Smith's enluati.pn of non-Christian faith . . . rests on his.
understanding of the Christian teaching of love: God's love.
for all men and the Christian's love for others. His partic-
> ular insight into this love issues in the recognition of
vort‘h in. the tradition and faith of others, more explicitly,
t'ha recogni.tion that God redemptively neota men in them.2

!hcn :I.ltev Gualtieri uya thut for Snith '

"the Christhn my eonﬁdently affirm such encqunter with God
"in the religious faith of others because of his conviction

. that Christian faith entails believing 'that God loves all men

‘equally, and reaches out after them wherever they may be, and
loves then within whatever situation He may,find them in.'3

Or again he says "Smith believes that to affirm God's Pniyc;-aal
love requires the recognition that truth, that God's saving pres-

' ence, 15 given in the great world traditions snd faiths."t Faith

then f‘or Smith becomes a common bond between Muslims and Chris-
tinns.- Gmlti’oi'iis words support this idea and so does Smith
u-u1t.5 B | | | :

v ' ‘ .
crngg 1n his vritinga dou not show thc same upproo.eh to
’ l .
faith as Smith. He does rocosniu thnt Muslima han their owi
peouliar religicus faith which the: ucm is’ ruquir'ed.s In its

classical Muslim understanding, Cragg said faith was a God-relat-

PR

I5mith, "Religions of Asia," p. 10,
%mum. ni'mzogs.m Mmum. pe 321, .
3;3;5., » 322. *nu.. Pe 324.
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o o ,
edness in all things.! In reading fhe ‘he ﬁ.nds theré a
differentiation bét’veen boiné lim a.nd having ta:l.th.z Hé also
savw the comnity within Islam dotoring pcrsona f on faith beca.un
it ascended .::zthe primry position oversbadowing faith.3 Cragg .

\ ref}aﬁtg a

amoat ,the need to revise its meaning as Smit doep.

- ‘ .
evangoli.cal Christian view of fakth. He does not

8mith mekes statements to show \(ht faith nl;ans for hi.norl '
. A
how he would define it. Ke uses faith as ‘

.

ur, to the universe; a total response; a way of seeing the
world and of handling it; a capacity to live at a more than
* mundane 1ovolk’to sza, to feel, to act in terms or, ] tm— N
scendent dimension. o |

orianta.tion of the peraonal:lty to oneae £, to\{mc'a neigh="

3

_His 2inal condlu“aion’ is that a conolusive or all inclusive defin-
1t:lon of faith is inposaibh. Therefore he writeés that "no ona,

" Hual:ln, chriath.n, or philouopher, has ever bu? able satisfac-
A tox‘:lly to tnnshto religious faith in vorda."5 He uould also

- include hiuolf by say:lng wegaith :I.n ny argunn s a8 otherwvise,

is open to much further ea:plorat:lon."6 He has not given a more
traditional Christian desigiation to the meaning of faith in vhich

tt louhou has a rofcrcnco to. attitud.o tomdc o tmt olcnant

in Jesus Christ. sn:l.gh generalises its context more: "ro.ith i

t [4
1.....‘..‘.‘0 Pe 58¢ A ~ S
zcmg. The Dome. and gng goox_:. p. 218, . 3Ibid.y pe 218,
"s-ith. "Religtous Athélent" p, %

" Sufifred Cantweil Swith, "The Historical D ,
Islan of the Concept Islam as an Historical Development” (Monte
real:  MeGil) University, Iutituto ox Ishnic Stufiien,. 1958).
’01u (Hiuﬁomphodo) - f N
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. the -ounins that wen find in 11:-."1 81nco he does .not qualify

thia nuning vith any specific Chr:lathn rotor.nco. :l.t #ky be used -

gcncrtuy for any reugioua pcogh‘ ¢ ' ' o
: ‘ . Smith contonaa tnnt fo.ith is an cztronly 1;orsom1 qual-
P itn this o.tﬁ.rmtion viu holp to explain the difficulty of
| undcratand:lng or dot:lning nith, especially if we recognin the
difficulty ot underat;nding. let nlono intcrprot:lng. another'a "
ipder cxpor:lence. ) h:lth with a pormml quality m "-ny sorts
of expression."2 He does not conceive of it as being absolutely .
C R aubjoot:fvo, but one wonders if 1t is not rad:lca‘.l.ly ind:lvidulis- |
» | iic, a tendency conpatablo to tha Hindu muc of mind. He calls-
{t "a living qmlit; of the part‘i.c}x].ur persons who -n; hold it, - )
e e 3 Such persons reflect the basic meaning of "religion"
derived from the léord, religio.. 'This is “the sense of piety that
prompts a l‘n;t to wvorship. It is.innate in every man, and is the

one charactoriatic'ihit lifgs man above the brutes. It :ls an

inner personal attitude."" It is so peraonal thnt a.ll peraona
@ ‘ ‘within a rougious community of the mioue ?rad:ltiona may not
‘ hl(e 1dontica1 ﬁith. Be sees that :ln ﬂle Maslim faith God haa
-been in direct contact with pnraonn who then formulate the tra=
dition.5 -
— sueh has_used uformt:lon nupp:liod by comparative reli-
L ) gi.on to derive uJ.ni:1¢>nah:l.\p;s nonpt rougions and thus bring them
cl.onr tog.thor. His. pdorptagdipg ,ofﬂ :a.i;h may have arisen Lrom N

s
&

F

Cov ‘lg.;m;, “M\u‘o ot ms:lou. :p. ‘!59- ,
: Cw i ° ,Ibid., Pe. 1?9.
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thia aource to bccom subaeqnently a common denoninator amongst

. religiona. This poeeib:llity is suggeated by Guo.lt:leri’s Judgment

i

‘that Smith ""a!fi the fandamental subject mtter of the conplr-
ative study of r‘::.lmnato' be that human quality that he desig-
nates 'personal faith'. L | - ‘ “
. . S § ¢ rel:lgioua faith hu reference to the peraonp.l reli-
;ious life of a peraon, Cragg would conocur in this conclusion..
A "He has been one to search at great depth into the religions ite
\ and prnctices of the Hual:ln. The titloa ot his books rotloct the

)

concentration he had mde in this -rn--ne The Donme and the Rock,

y The Call of the Minaret and Sandala at the Hosguo. He enters as
' o2 fully as he can into the experiences of tho Muslim vith a respect-
ful o.nd lutoning a.pproach. . ‘ . @
Snith bel:levoa the adlerent of nt loast overy mjor rcl:l- ‘
g:lbn bhas contact with transcendenco. In religion it is fo,ith
e which anea for;thid-i-a religion "ie a &1alectical process between
' the mdﬁno'and"‘the transcendent, a process whose locus is the.‘ ’

o }:oraoﬁi faith and the lives of men and women, not altogether

. obsernble,and not to be continod within any intelligible |

E nutu"Z The encounter a Muslim has with transcendence through .

o ta:lth 13 direct lnd peraonal.:" ir thia transcendencc is’ equated '

" vith God, Saith would ask vhat“ft means to have faith in God or
 religious ruen.‘* He would say that ﬂ |
n:lth 15 an uctwo q\ulity, onq that commits the person- ud

(\ly' ' - \. ’ : . ».
) 1Gualtiu-i. "Thoglogtul Eul\ationa. Pe 99. ‘ o
?' '
- : a8ﬂth, wiﬂ P' 187' PR 3&-0 Pe 191-

S R "a-m. "mistm Athedant" P 53
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Lo \\ by which he is caught up into a dmdé relationship with his

¥aker and his fellows. It is the ability to see the tran-~
scendent, and to respond to it to hm God's voice, and to
‘%a\ct accordingly.l '

Cragg too would accept that an encounter Qith God o;:cura
"within Islam although he does mot utilize the ters "transcond-
ence," but more the tern, "God." By ita nntnro h. soca Ishn a8
"urg@ntlf unitamn."z Islan vas vory 1conocmtio 80 Islam
rojoctad aymbolisn even after the dangcr of idolatry had pasaod.
Cragg thinks one area where sysbols may be used is 1n vorship
where Ialgn and Chrisi;hpity 83y we must seek and serve God.>
For ISuith' it will bg there in his worship that man worships and

apprehends God in different n:s’."‘ Suith mees the word 'God' as

a a:nbol which refers to a Ruuty ud throush vh:leh ono 11703.5
SBmith finds that rongious tu:lth is set within nn hi.utor-
ji.cal context. He has carried on extensive historical investiga-
tion into the felig:l.on of Islam. He 'sooa lthe'mn of religious
faith as one in his history whether it be as a Christian or Hindu

or Shintoist, et cetera. He confesses that "we have not answered,

then, the query 'What is faith?' beyond assertiig that the term
‘pefers to a personal quality of °h'1'mo_.n life a;nd history, « «° N6
Faith &nd liistory are basic mtters fen.aes.ng to Islam and Chris-

| A
, .18-1tn, Meaning and znd, PP 111-12,

L Zcms...e_!.ieé.ga.ﬂt_&_:s p. 160,

3crasg. "Emch Other's, hce," Pe 179«

s




tianity and should be étmuid 2d in any conparatiu study ot
these religions.,' In fact, in Bmith' ] att"enpt to re-enluate tho

to'r?a "preligion" he bas broken its meaning up into these two . .
. © | \ | ’

. caifégori es as tollows:

¥

it is ¢ what men have tended to conceive a.s ‘religion and
especially as a relig:lon. can more rewardingly, more truly,
be conceived in terms, of two factors, different in kind,™

" both dynamic: an historical 'eﬁqmlative tradition,! and tho
- personal faith of men and women. ' o

's.:{th thinks of history'as important to the Muslim in his reli-

gious faith. He states: "Similarly the Muslim's faith is his
- perional awvareness, which takes place on earth, Ji.n ‘history, . that
outside of lﬁil'tory there is only God, and that inside of history
, on o"arth his duty is to obey only God,"2 He would u!f}lrn that

hugan religious history has a "tmnscencfent dimension® :3 man is

not confined wholly within history for it is open to\’tuucgn:i;-;

K

e e ence through the spirit of man.? He sees that there is move
. 4n history, that history is going somovhers. Smith emp

all tho vay through the’ personal element and gives it riority

over the historical context.5 .

< Cragg, 1i.ke snith, takes hiatory seribuely and ncoepts

that both Islam and Chriat:l.anity do too. He sees Mual:lm ‘a8

aucoouox;a ot the biblical traditions of the Jwa and Christians,

. He mentions that hiatory shows God gt work-~"Islam stands squaré-

1., 7o ., 2Ibid., p. 192, "

. | " 3gwith, "The Histopical Development in Islam of the |
: ccaoopt Islas as an Historical Development,” v 9 ' -/

S "uten, X W peA6le
L 5“1.&, gm ;ggg g,g m;;im mtx_:,, » 99‘ ;’ S



‘tory' as the arema of personal significance, struggle, tragedy,
Judgenent, and decis on, not ‘'of abstraction and mere intellec~
j;:l.on."1 But ho sees history for the Muslims, not inportunt for
the histor facta +Z but rather for "the sense of hietory"3 a.nd

pfent of the qu'm.“‘+ He would therofore bring out a aif-

ence of approach on the part of the Huqlin from the Christian

éor the latter as in tho 1ncarnation of Joaua Chriat ntarta fron'

: tho hiatorieal event before procooding to its noaning o

, Bmith thinks oonparativo religion is the better way to

- study rol:lgions tnditriona than the older mthods provided.5 The
purpose and task :lnvolvod s "to undorattnd religious persons. n6
He thinku coupnratin rclision "my becono the disciplined aqlt-
omc:lousnuq of -q'a varigated and developing religious life.!'7

. One's religious tradition will influence the faith content hewill
have according to Su:lth-—"l‘aith is induced by or through a reli-.

N giou‘tradition; bntﬁ it clbracas an ot lifé. Aoccordingly, it
changes, from century to century; and rapidly todai."s As ﬁuslim
have their religious tradition, Smith would advocate that they

utilise it to' ocreate the kiné of fgith‘;equi:ed for this modern

1cngg, Alive to God, Pe 38. :

2Cragg, The Event of the Quran, p. 166. Ibid., ps 171
> @ ";! do’ p. 178. J a \ ’

-

SWilfred Cantwell Smith, "mmkind'a Religiously Divided
mtory Approaches snlfnconac:touama ' Barvard D:Lv:lnitx
¢ XXIX (Octobor. 196#), fl o

‘ . ﬁgo. po ‘?o e . 7& ‘o' ’o 17.
3&.&&15. -Mm ot mmm. p. 159.
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day. For this is what Chr:lsthu are having to 20" He wouJ.d
not see Christ:.am havins to uh;re tho:lr religious faith with
| o Huslin. "l‘uith" he sees u a term and concept in the Musliw ‘
| 3 soriptures and literature.2 To their own sources ha vould send -
then, A
"Religious faith cﬁn’tah}a the element that God becomes all

in all to man through his response and commitment. This ﬁelps us

' _ to understand wﬁy Smith is so opposed to the onnge)f.ﬁ.’cal'a ap~
| proaoh to Muslims among others. Such Christians bear a message
tha.t Jesus is the bnly way to God and'a 'yu' or ‘no! dcciaion is'
called for. Smith uses mthor nppmch.
| both fro\r)u oi»-

: Over against this I xyself tend to feel, :
servation of the religious history. of mankind throughout the -
world, snd from my contemplaticn-of God in the face of Jesus
on the Cross, that the human response to God is not either/or
so much as qualitative, « « o God finds some of us pretty
tough to reach, I guess; but He leaves porlnga none of us
totally untouched by His grace and splendor.

7 ., He does not restrict a respdnso to God to the Christian tradition

. in order to be valid b Smith says he is not a Muslim because he
' . differs from them a8 to hov best one knows what God's vi].l is"'5
but each one must accopt God's couznnda vh:l.oh are arprohendod.

‘ crugg also aﬂcoéptslthnt "true beliet in God :la commitment
‘to Him and to His purposu.nG One has his knowledgo of God as

"o:porinontal knowlndse" and u experiential through hiatoriul
. l, )

- Yemith, Hunin and End. Pe 198, 2ibga., po M.
o '; 38n:lth, Quutiog of Religgoua ‘.hjuth. Do 129. ‘
| Ma., pe119. ¢ L :
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enntl vhcro (iod rovoala Himself.1 For him such ovonts are the
Exodus, the Incarnation, tho Cross and the Gospel haatory.a In
.his approach to the Hnslin,. cragg nys the Chr:lstm "has to com-
- mend ;his convict:lon by the quality ot his own avaranesa of God
and the reality of hia own valking in this 1ight"3 tor the sake
of the goal "that 'religion may be vholly God‘s' 'cnd that 'God
my be all in -.111"" -

Doctriml beliefs thon do not become a njor concern for
Smith. It is rather a rersonnl living faith which is his njor
coq&crn. _Neither does Cragg get bogged down in Hunlin-chriatun
theologioal ;littqrnncoa. They both try to find the l!nsliq's

relationship to God through his faith, a: faith which they acknow-

ledge he has. The discussion of beliefs in tersms of doctrinal
-differences would tend to divide the Christian and the Musiim
where their’ oﬁorte are bent on relating them. Mutual "faith"

\\}:

is thut which usiats ehi.s onduvour tnd Smith has trutod it
with length( connidoration. |

N o .

4
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", CHAPTER V

+

' CRAGG ON CHRISTOLOGY

., .

Inm o.i:p'roagla of & Christian writer towards esiother

r‘.ngidu/ trad:lﬂon, that pmoﬁ vili have soné attitude to Chris-

tof&u. aow Cragg shovs & fuller Ghr:l.stologic;l npproach to
Iahl than dou Smith, Thoy both would uccopt as Snith did that
tho Biblo contains the Christian rovehticn ‘but is not equated
‘with rovoht:lon." - The revelation, for chr:latians, they vould aay
is Jesus Christ. ‘Smith does not see a direct contact of the-
Ghristlhn \dﬁ; a llul:l- ,throush the penon of Jesus. Cragg on

. tho contrary does <i}n tho peraon of Josua as relesvant to the dia-
I.og\u vith Hual:lu. He apuks. tor instance, of the "criais

t ot the
" deepest and fnuut nomim of chrut."i Jesua Chri.at for the |
chrilthn. Sl:l.th vould Ry, is’ n.euur; but pot . whan appro&ehins
llml:lu,. Cu“ 1- nthox' clur about hia conviction that the
chrhthn is going to men of othcr tliths .’m the oonpuny of Jenns
chl‘ut*r“ ao 010‘.!‘!.1‘ uyn m«rnm ua points ‘"Our true- tuk |
h nthnr to brius to bur tho uftoront crj.tcrh m Ohr:lat {or

"amb. ﬂsi.ums.ua m nmu-mu p. 52,.
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_men's self-judgment both as to doctrino and to life." I> He would

[}
o Ertghe 3 gy - DAl

poi.nt out that Christians are J:m. juat out for intéllectual stim- :

LY

wilation or mental development. It ia thc parnoaal element vhich

PG W

_must_be kept ever in ‘view. - Stemming from the love vith which the .
Christian approaches the Myslim, “it has duties to the souls of
all men and believes, as long as 1t.is itself, ‘that Suristds -
roth.nt to the needs and upmtiona of thes o.:l.l."2 We shall

N try to see how Cragg's nndcrstunding of Jesus Chriqt is a part of .

N

" his npprouch to Islam.
Cragg xfccptgni.z'cai that Jesus Christ is known to Muslims and

.; . that they have their own attitudes to hism. 'l‘hcy’ view Jesus as a
’"ﬁ c . . ! . . N Y
¥ é teacher and prophet who stands after Muliammad and in whom God was

nc‘t:lng.3 He takes their views into consideration, but here \ns
a Ghriatian who is ready to bring out diftorcnaaa, and not to

gloss over obatacles that m=my arise. - One place he says:

: Our true task is rather to bring to bear the differcnt
. eriteria in Christ for men's self-judgnent both as todoctrine.

e and to life. « » o We are its [the faith's] oreatures and

digciples. As such, we must be loyal tn lnd to the crisis

= . Christ brings into all utemroliqion.

| 7nis is mot supposed to be a deterrent in going to the liumit of
) i,nfoafiption and interaction. fie ‘hopes for the mustering of
"the prerequisites of: c&nyioto.‘spir,!.tm enéouﬁtér,"? In do'in';
| this, Cragg, lilic Suﬁh. would sit down to duioqe with Muslims,

h1;2dogﬂo 910 ‘.A Co ‘/ -

]

26«3:.' "kch Otlur'c racc. p. 1?9- o >
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o : o ‘ ' "y .
In oomnicating'l with them, however, he ‘would ‘not neglect giving
" . what he believes the Christian has to give:

~ Those wvho are committed to Christ as Savior and Lord are also |
' .. committed to commending His salvation to all people amd to
. all areas of their life. No fruitful Christian communication
. with other traditions can be bn:llt upon an abeyance of Chris-

_tianity at its vital point.1 \a C
°  On his part thon. Cngg taku the centmlityﬁd o ."
qnito seriously in hiu approach to Iah-. Elsevliere ho has said:
"Our chriatianity, tested by its orig:ln in Jesus as tho Christ,
means faith :ln thia chuh, as tho cluc to God and tho mver :

for man,"2  Jesus becamss significant, for inatance, throngh the ST

Orosa vhere Sin 15 borme and a’ vord of liberation is gdophred. A
" and an all encompassing grace lies §nd is realized. ' . ’
' . Cragg suggests.that there are ideas or boli.ofsn in ’chri.q-
-tian understanding whioh may supi»\ly deficiencies Ishn kas. Man
" worships God vho bhas given a self-disclosure. The Muslim's wor~
ship ’contp.ins views about sin and 1dolo;try. Cugg thinka "that ~ . «
Christian awareness or God, in solt—x;l,ving to. the world, hu 80 .
v:lhl a boaring on the central vorahip—conviction of Ishn."3
The Hnnlin by thu Quran and in Iahnio theology ‘gives hilult in
' worship through 'The Baut:lm Names of God' in whioh "God is
| rightly descrihod and uddrelud. denoted a.nd adorod."" Beolmae
t,ns is the core for Nuslims, Cragg thinks "the biblical nith in
: God u active 1n history, of God ut vork in hh Hoaahh, of God
as. self-given to o.nd uong nen, i- an cnhrgonnt a.nd Mﬁhont

-]

‘Gnu, "ihah chor't Faoe" pa 180, ° . -
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of the upnutiona of his names."? cuu points ont a certain

"vn}nerabuity" of Go‘ within Islai uhich gives Christians an op-
portunity to relate to Muslims. It arises because the Muslim has
a firm conviction of God as Orator. Luv-g:lnr and Rovulor.

\

Because of th:ls. crau poi.nta out, that . f ~

[

doapi.to 811 the attendant, and proper. 1ns£stenoc on aovcr-
eignty and immunity in God, there abides inherent ‘vulner-
ability'~=this standing of the power of God ip the power of
msen~~their power to repudiate, to pinuy,, to diversify, or
to ignore. ' Only by the reality of thia ‘exposure' to man.
does the validity of Islam exist as a faith and as an imper—
 ative.2 , o g
_ m. for him offers a way to bring together Husliiru.rd“f:hr'tstiuw——v :
" relationships to God.J> Thus Cragg portrays a deaire to try to ° |
see bridges created between the two traditions.
. o ‘ : . .

’_ ‘God in acting wmnward is out to have mah know and worship
l‘h It is tho salvation of man tovards uhich God's revelation
‘and knowledge tend.. Cragg sets. forth his v:lew that Christian
' faith begins :ln tha.t "vulnerability" noted above, "but it undJr-
std.nds that Divine vulnerability to mn as more intimately open,
more unreserved in the wil]. to suk and to care and thus more
tondorly set to rsstoro the huun uaywardness.""’ He suggesta
. that Islam, m;o Christianity,. finds man related to God thr%ugh
meo. !{o ﬂ,nds Qa Divi.ne-human encounter for tho christ:lo.n and
lf’nsuu in h:lctory and action, revola&‘ion and event, dcvot:lon and

comaitment. ,Hhoro there ocomes a -knovlcdge of God there is saln-

Tcragg, The gg-_g‘ and the Rock. yp.\a"z-'as. D
Mw'rnn. T A
‘ w"mg-. ,, '037.,
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tion,?" m must be more- tbu ao-ething mental and :lntouoctml.
For the cuutm, Cragg sees ulntion 1n all reu.m vhero the
ut.nt is 'that God my belall in u11.'2

-Smith on his part doos not ‘use chriqtologicq conaidero.-
tions to br:lng Iahn and Christianity closer together. His policy

seens tho decision to let the religions liu and let l:l.n. He
|

does, nevertheless, br:lng out co-pars,aons vhich denonatratc for

him similarities vhich they share. .For instance he suggests sin-

imity between the Muslin -'onoris:lng, apprehending and interior-

ising the Quran and the event of the Christian Communion whers
‘ "

the Christian receives the body of Chirtat. .

/))

In hia undoutanding ubogt the contul:lty ofthe Chris-
!

{

: -tia.n rovehtion as found in Jeou ﬁhrist, Smith uya.

Rather than saying that Jesus Christ is the full revelation
of God, I.would say rather that He is a revelation of God to
e, and has been to mayy other people, though I know others
to whom He has not been. I can quite truthfully say that
chriat reveals . God to me mofe fully today than He did twenty

years ago, and can s:lncoroly pro.y that this will bocohe more
,true.

The first part of his wordE here givo us a most :lnporta.nt thought

for this thesis. Ho limits thk chriafun revalation in Jeaus

chriat to those vho aocopt it while not natrict:lng rovehtion to:

any one relision. Personal faith is 1nporhnt for Saith's reli-

.
v

" -glous nn&oratuid:lns; it -seems that personal rove].}tion is equally .

ewphasized. He says—"I do mot kngv quite:what it might mesn to
speak of a rovohtiéﬁ‘ ©f God inm gdnoul wit‘hout. some Jperson to

Y . .

-~ Yoregg, we_e:_& e 9%,
* Zorags, "Ik Othar's-Tase)¥ 3. 179,

Mth, "udiur!.thi m Diuu‘mu. ps 57.
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'vho- He u rcvulod." tht he is drivi.n; at in clearly exphin-
od 1mdhtqu ci'\nrda:

-~ .
Ve have allo d ourselves to speak of \;-evohtion as if the
tera had -men it has a subject, rather than recog- °
nising that for it requires both a subject _and an

object. Just as there can be no revelation that is not a .
revelation of sométhing (or ao-cone). so there can be none .
that is not a revelation to somebne. There i.q no rcvohtion '
of God except to pu'ticnhr pcraons."

&

In tho Christian's o.pprouch to his’ lmowlodge oz God. the
pomn of Juua Christ is primmry. I vant to give some consider- -

-~ ‘ -

ation of hov Bl:lth and Grﬂ“: deal with th:l.a upec't :to; their up-
“’dmﬁu&htsw?»hhm\ Bdth_uu_hi; interpretation :I.on oz his ’

Christian bcckpound in order to oxpmu his conviction that
Husliua hnvo their knowlodgo of God:

I God 18 what Juus Christ has revealed Him to be, a 1oving,
personal Father, searching out sinners to forgive thenm,
yoearning t! bring into fellowship with Einselt all His child-
.+ ren wherevér they mmy be, of whatever colour, in whatever

-land, of vhatever community~~then God is not remote from
Muslins, pale, colourless and unatta$nable. If he is willing
to suffer on the Cross for my sake, then He will not let Hime.
self be frustrated by a theological proposition from reaching
out to a sincere, devout, humble and pious member of the Y
 Muslim vorld who seeks Him.2

Cragg recognizes thnt :ln their worehip of God christia.na do d4if-
" gexr from Hua].i-s "in tho gentler shape of a birth and a doath, of.
a Father uok:lng and a S)chherd finding, of the Hord dvol.ling
’ .mu lon. and of a crou on n hiu";3 sneh is true becanse of
Jom Christ. Of him Cragg 3170: an important. e’Boughts |

Bringing tosothor all n have pondorad vithin Isla- about
" & sure ant:l-ubhtry and the hupan xpcd for an authentic To=

1a-m, W&&__m PPe 1ms2, P
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\ . * 1atlon to God <,aherain all other vorxrship may be truly re-
' ’ nounced and excluded, we %tmd in the person of Jesus.

~ -

the touchstone of such knowledge of Goda? )
He thinks of signs used in tho Quran and sees Juus chriat as "a
nincle, inclusive, living q's:l.gn' "3 As a cmum ho says: '
o "God ne beliebo. undertakes the cond:ltiona of boing hupanly
knmblo, by taking the preroquiuﬂ;os of our knoving‘--humnity‘.' - .
tin,' plqcal an'd'h:la’tqry--andl expressing I}ia’, natfare .thorein."” ;
| Saith does not accept that the only meaningful and saving response
n t0,God is to God in Jesus Ghr:lsti ‘he rather uses thoUn}assago of
T "*?as‘ue Christ t‘o*ﬂechre— n{hat the ’ultimto, cospic question 13
h-u men rospond to God. not vhethor."‘* It is best to concen-
. trate upon the nature of God %n cragg'a opinion. n. says “The

* Divine Naue. always Laa the vholeé’ vithin it vhothor or not its
content is oxplicitly denoted in the way that chg:lsti.ans believe

" 15 the case when ‘we say s’ c'Bloaud be God, the i‘uthor of our Lgrad '
Joaua Chrismt',"5 n . ‘o

Cmgg egphaaises the aigniﬁ.)canoe of Chriaf’ for the
christil.n mission vhich derives from it: "It is to givo tult

that en may#ind En"6 s recognizes and symmthises with the
Hualin'a a.qu'aion to Jemus' designatad 'Sonahip,‘ but dcnios any
1nterprotation of it s 'Divi.na patarnity, 'Divino dulity,

3 'prophotic pretonaion. ' 'd.itiation.' 'adoption. Ho mtions.

the. Quran'a use of ittixhk Q "neaning the mltution of J’i‘{ to

I Inid., pe 199 % 2_1_9__4., Pe 140 Jma., v 0]

i o C - Hgmytn, Questions of Ro:u;ions Trnth, Po 119, " .
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. yoint. of it Bnith mtoqthualy:

Aty and nun. chmt and the Quran ombody d:lvin:lty. In the .

o ‘ ’-\
. .
,
‘. ' ° < !
: 6 - . '
)

Di.vina status at some .point'qia an initially husan story"? which

| m tho old adoptionixt heresy j,n urly Ghriatian history. Cngg

sees 'Sonship' as conput:lblo \d.th the Quro.nic titles for Joaua. '

.'.ornn‘t' and 'Messisli, 2 Ho,,points up anothor Islamic oontmt

with the Goapel record--tho belief that Josns asoended to heaven,

avoidgg death a.nd the tonb. Buohidifforences betueen Islan and

Christianity roprding v:l.ovs of Jesus do not seen to call for

.comment by Smith., -, . S

s

!‘or the chriutian, "Word ot God" has a sacred and mean-

ingtul rateronco to Juus Chriat and to the Bibls, the wora or

word bt God. s-mx has drawn th; pq'nllel of Jesus Christ as tho :

Word ot God uith the Quran in Islam.  Cragg does. not«\mke that

Rl.thcr, the parallel is to the Christian doctrine that Jesus®
hrist is the Word of God. Throughout the present discusgion,
is point should be borne vividly in mind: that the Muslim -

“attituds to the Quraa is the Christian attitude to. Christ.3

It is helpful to look o].eqwhere to snlarge on his meaning. Snith

: uses thia phnao--"‘dord of Qod"--for tho Quran: "It is the word
»(mg_g) of God; it is not He nor is 1t ‘other than Be.“" He has.

4

Quran othis is by :lta con{:ent, nenu;e, worda and meaning.> Be~
-idu be:lng the Hord it is nlao boli.ovod to bmtho ‘word by some

“‘Gngg, Vorld Porsgect:lu. p. 139. aIb:l.d., Pe 139.
- 33:!&1;. 84 p i T . t % Pt “'1| nu 10
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Huliu vhilc others do not so bcliave. To dotorlint wh:lch v:l.ov

of the Qunn is a:c:ptcd Muslinm belief Sni.th ana 13 a conplex

and delicate us\:e.1 Smith understands the Quran to be "the word
. of Muhammed" amd also "the closest approximation to the eternal

" word of God to vhich Muhammad was capable of rising."2 Such it

: . , , .
. is for y Huslins. For Smith the Qurnn is the word of God,‘ on

three levels--the "absolute and h:lstorical," the. "theological and
: coumnai " and "personaliat a.nd existentianst."3 He makes the

»
'connnction on tho basis of -truth-"any statenent is the word of -

qGod, hwofa: as 1t is §rn0""--o,nd g:lua thé examples of a norany
true ugd oorrect uoril in;[unotion, a true atutcnont or a jnst
c_omna.5§ Tguth for him is divine and tp be orientated to. truth
v:lll, bring one tovards God. Bnith.'thorotore, shovs that he .
(procuds in his understund:l.ng on the. basis of his««knovledga

'n‘ ‘,'
s au:lnod. in other’ !hlds. Thon notod bororo wbro h:l.atory nnd con=

pcrativo rel:lgion; hore philqaopﬁy f:lnda a phce. L
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CHAPTER VI

CORCLUSTON _ ' S

\.

In this study of tho approaches ot Snith and Cragg as

~Chriatinm to Ishl. I belieye that through the various subjecta’
considered a duforonce appears botvun thel although genorally
it is not an extrene differoncol Accordingly, Smith may be seen °
as appearing at the lett in his religious thought while cragg ‘
night be set at the oohtre or else somhat left of contro. One

' senses though a mellowing in the religious as well as polit:lcal
thqught of Smith uinc: the ur].y poriod as represented by his
Modern Ishm in India throﬁgh t1ill the time of his writings on

comut:lvo religion; yet hé never ndc & tar nvins to the right , ’
u sometimes can happen. One's ilprou:lon of cnsg's b?ought is

thut it has rc-.iucd rathor -tablo over tha years. Both of them’
¢i.vc -quite & chnuongo to thc nodnrn chriutnn \mdoratanding and '
iatorprqtation of Islam. l'hoy are both very helpful in uny
vays, but g0t all Christians would ldol: upon them as rcprcunu-
tin. Ono :ut Adlit that thcy ayuk n'o- very clou contact
, ‘with Muslims and the Islamic -111«:. - | N
s Bﬁth and Gugs hl'. tri.od td brl.ng Ghrhtnna and Mus-

bt clonr togcthor by thnir uudnntanding und i.nturpr-tation of

:‘I!NI Iutua ot t::in; to mdoutud ty esaence or mturo" of

Y

.
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' of religion in 3enera1. Ho came to the conclusion that ao ‘far no
definition of religion has met,the test of ‘doqmcy.1 Yot he

!

with persons.

¢

Cragg is smore ready to ¥egin with these religions theme
undergone change and tbat ve knov thon exactly a8 they ars. Both

traditions than ever botore which must be taken into considéra~
tions Smith may speak for them both whdn he says: "Throughout
7. the world, each of the mmjor religious connunitios of nankind is

beginning to be conscioua or itself as within the oontoxt--the

. . davelopins contezt--pf the othors.“z The result is to be able
| to practice a much greater acoeptance of the re{igionn stéihins
closer together. As a resiult, Qragé\e:proases his mind that in

the Opurcﬁ'e,voéifion, "thor; are the two éﬁenea-identiiy in

respéct of its own pést and in Gpennaas to the Iife of. al]..""3 :

dognntio. He counsols chriatiuns in their approach to othor tra=-

'ditions that "it across our roligioua b&rrieru, vwe can learn and

'oxpress in counon this ‘natursl! srutitudo, ve shall be nearer to

~éo . ' tho connunication of our christinn grntitude at the grace that is

1
L

M" Pe 11. ' o ‘L ‘
?sum;. "global Context," p., 85,

’ {30:;3;;”Uggpdfgggigggtimo.

s particular religion, Smith has tried to think about’ the ming' '
.acos*"religion," or more correctly "roligions." aa boing bound up

selv@a. However, he does not aasuno that the trlditiégb have not

men accept that a greater iutoraction is’ taking place between the

Cragg would exhort Christiuna to be more Christian and to bc 1eaav
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heyond nature and in Christ."? One approach to people of other

religiona 1ike Islai made by Christians has been to make con-
‘verts. Smith according to the ideas presented would frown on
- _this practice. Cragg on the other hand does not go that far, but

leaves it vague as to how far it might be carried. Ke supports . .

though "a revision of our understanding of conversion."2,
c}agg'a .npproacﬁ has a much more Chrietoioéiul orienta-
tion to it than Smith's. In the matter otv conversion, Cmgg's'
ux;dorstmding is thpt'; "when we invite to conversion we neaﬁ ‘first
a re-orientation o'fl personality' into the Christ dimension in
practical terms."3 This would also echo a basic cheorn that
» Smith shows when he would re;ect' convora:lon .in terms of dogmas,

' ‘” doctrines and .'bclieta. Cragg would ugru with this for in tho‘ae
o "piactj.cal tefm"' ‘he. says "'vo’neod' to see thiaJ huﬂm\ presence of
~, ‘the Church, not first as burins a dogm for l.dherence but rather

a litu for oxperienco. -in a christ for 1nitation."" In thj.a o

person of Josua Christ and the influence of him upon the Chris-

' t.{m, Cragg sets forth that in the chriat-ian faith whi.ch is not o
t | . present in Islam, He vri.tes thn.t Yfor the covmptal of Judaism |
| and the political of Islam it [the aoapol] ofters the filial, ab
being the final form of the intcntion of monotheistic religion.5:
He goes on to’ uynk ot this upoot fu.rthor:
’rbo vholo udon« of the ch;riatiu distinctiveness, in new .

" - 3 -

. “Ougg, The' yn and the Rook, pp. 123-24,

chu, Vorld Perspective, pe 215, o
D' P. 216, L "Mo. .on 2170', '_,'

4

mmn_.im ¥, 138,
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testament for old, in tiu Cross not the Hijrah, ‘in the coun-
ter choice that both salutes and rejscts the Jewish and the
Islamic, lies in this conviction of nonahip, in nature tnd
through gracc. as the ultimate religious oxporicnco."
_ Suoch an upoot can include personal faith 80 upm:lnd by Bn:lth
“but doﬁnoa it through the person. of Jesus Christ. Cragg sug-
gests to Muslims that the Quran places an obligation on its
pooplo to come to grlpa with the New Tostan(ent,‘ w!lioh will l'u'ing’

- an nndmtanding o: Jesus. He mto that

Quranic doctrino of the continnity betw en itself and all
previous ‘soriptural' revelation makes ¥hristian study an in-.
- ternmal obligation of M linireligious education, quite apart
from its necessity as a ns to communion. S0 many of the
' assumptions- of Muslim bellef are involved in the issues of
- _ Ohristia.n Nev Testament scholarship.2

,.7’;."'-}&.3"3:2\“ x‘». AT " ke

jot-ral

e
st

e e

. vhereas Cragg finds a central foous in the person of
Jesus Christ, Smith ﬁ.nda a more gonenl imrtght reference,
. | namely, tradition. We find him uying N o

Y - - Each religion . » . is the point at vhioh its adherent is in .
touoh, through the intermediary of an acoumulating tradition,
with the infinitude of thg divine, . It is the chief meahs
through which God takes hold of the gcrson. in so far as that
person would allow. (Italics mine.)

} He says this because of a buic belief that "God is greauvely,

rodom:lnly at work in the’ rougiouu life of all the uior con—-\

mmities of unkua,n‘* One aight suggept ¥by Swith differs tro
v cragg at this point of Christology. Tho difrorcnoo my arise k

¢ . . ' - .

P . °‘1!! 5‘_.',‘ 1%s,
| 2cragg, "Each Other's Face," ». 176s

P
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Y 3upigred Cagtwell Swith, Islaw in’ Mo 4?:1“&- '
ton: Princeton University Press, 58 15, ¢
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£ o L Mwith, "Pature' of Missions,” B 164 quotqdfn
A \\ aultin-i. "i‘hiolcginl mlutiou. pa 35%0.




- mough such rchtionshipa. Cragg sses a rul noot:lag of =inds

because of 2 variation in their views of thp pcnon of Jesus

~ Christ and of the chr:latian acripturu. Regn.rdins Jesus Chriaf
‘would be whether Lr not lie is the supreme revelation or uniqne or ’,
.only revela.tion of God to mankind and not just to those vithin
the Chrintian tradition. Of those acripturas 11: vill mean the
view or théir uuthori@;. once again for mnkind, or for only |
those of tho Christian tndition. Their pnrticuhr views ?

these matters wou].dzattoct ‘thoir approaches to another rel;gioua

. tradition such as Islam. Co

It bhas been pdintod ént that both’i our men do see coamon '
" futuros within Ialan and Christianity vhich serve to forge nnka
botnan the two religiona. One way of viwing a link may be by a
p)rinciple of ”prepo.mt:lon” vhich Cpagg suggests vhereas Bui.;h CoC
would not. Cugg shows ‘that he proceeds on thc nndorstmding of |
their beidig more of a discontinuity between tho lrolig!.ona than
slith does. cugg -zprosus his view in this’ vay: | ] .
_There is truth onough, from within Christian premoa. :I.n .
seeing a 'preparation’ ‘for Christian faith.in the meaning of .
other religions, provided we see ‘that they have the right not’

to view it, that wvay, and providod we explore and serve th:ls
undorstanding of ours with a properly sensitive hunility.

‘and not just an acadentc study prooou.z Rehticuhipe will ind
oclude diroot personal contact with Hnlnn in vorkins togothcr
and thinking bhrong&: rpl:l;iou: quutiouJ Sdth would hl.uy

’aupport th:la view for he was :ﬂvalnd with HoG41l Uniuraity's
!

T

N 10:&3;, World nggp_._ctin, ‘Do 8d.
302&33, "koh Other's hco, p. 179.

) ‘.’,,' :.,‘ ’!I—&.. p. 17’. .
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Iutitutc of Islamic Btudies vhich functions by pmoml confron—
- tation eonductcd in an utnoaphero vhore there can be a "tupor of
. S opmcsa."“ If Smith would not talk in terms of Christianity
| .being a "preparation" for other roligionp, he more typ:lcully

VA “uyn: "Only as we learn to see God's nctivity in other movements .

. and ,othor conunit:los shall we learn to serve Him well in and '

- through our own."2. Tor ‘him this corrects anotbe{ approach which

he does not appreciate: -

While the momologue of svangelism with its 'we are right, you -,
aréd wrong' conviction, and its *be disloyal to your community
and heritage, and join ours' invitation clearly affronts--
and should affront~--our fellow citizens of this globe at its
profoundest, most centrd.. most precious, most valid noryeJ
Both men contond that to uchiovo an adequate rolationship and
knowledgo of religion it will require the demand of a concon-
‘ trgtod effort. Cragg speaks for then both in saying "it must be
” mitod. ‘narnod and prayed for, as a hard and pa.tiont hope."e’“ )
- In his upproach “to another: tradit:lon, Bmith utters hia ’
X : ) »
. conviotkon that "unless, I say, we can.together solve the intel-
lcctua.l and spi.r:l.tual questions pond by comparative religion,
thon I do’ ?ot see how a m‘&t be & chrutian or a M limor a
Buddhist at .11."5 Sragg agens gotally unconcerned wi.th compara-
tive religion as p, starti ~p:l.uzo; he uccapts himself .as a Chris-

- tisn and th'éx( goes out to understand wﬁt ‘a Muslin is, Bmith

v - vl

ry

10n§3.ﬂord?us otive, po 79« - N

t

23.5,1;1:, "ruturo of m,n.tou. ‘P 1560]:
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seens to be grappling for some still highor,cssino. of existence
' . . , .

than wvhat is available 1n‘roligion to which he might relate the

religious traditions. He aiy-. "Neither nn&fgion in general mnor

any one of the religions, I will contend, is in itself an intel- -

ligible entity, a valid object of inguiry, or of concern either .

for the scholar or for the man of taith."1 (Italics lino.)'
'<j'- If neither religion nor a roligion is to bo 8n1th' con-.
cern, I wonder ir it is to be rather the study of "trnnacend- !
‘onco,“ for he makes thia the term that seems to: span the reli- '
sions. He is happier vith the use of the udjectivo "relisioua"
and sees it rolated to transcendcnce.

This has to do vith a contontion that 11ving religiously is

an attribute of persons. The attribute arises not because

those persons participate in some entity called religion,

but bzcauee they participate in vhat I have called transcend=-
R L1 78

What Bﬁith implies ;h that religious persons, whethor_they be

K‘\

Christians or Muslims, may approach otie another because both par-
! ticipate in "transcendence." If this is what Smith is suggest-

1ng, it may be thut such an approach does not take one very far .

for as Gualtiers obqorvea. “a conaiatont underatandiﬂg of tran-
" scendence does not seem to encrgo in Tha-Hoaning and End of Ralg-
gion.“3 It may be asked if tho vord "transccndoneo“ takes one
“any further than the teri "God." D &
One may wonder if c‘ﬁgg 1- spcnking tu Budth'u contontion
- . about "religion," px 1ptstlindigoctly. In what he aayn,.Crugs
L tells us what he oouuo;r'a important in relating to amother /

"é - ' : . ,’ 1 ﬁdo’ ’. 120 ' ) . 2!! ‘o, ’¢ 1950
L ’ kum-u, "‘l.‘hoolosiul Eulmt:l.ou. Pe 95.A ,




religions

<

" 80 we retyrn todur starting point, not dismayed iato
clamour for religionlessness, but ready to live. with pe 2
eutly unanswered questions, to refuse the over-simplification
of a orude evangelism or an easy msentiment, and to undertake
the double task of openness to all in compassionaté roalin

and openness to Christ L the one necessary loyalty,!
(Italics mine.)

He thinks of this openness as "the inward disposition of the open
faith,"2 Crag'g does not think the Christian should hold back in

“the face .o,t pluralism, but that the right upp'roach' \d.ll\ come by

m'ocoedj.ng on but "that the yroceoding is in Christ, nnd with
Him, and tho.t no other securities co.n finally o.vail."z’ Craggwill

retain his Christian convictiona, but wd;eata that a 1ittle e

agnosticism my be required in apy?oachi_ng with our knowledge

‘another religion: "Perhaps in the end our situation calls for-a

capacity to hold together _the ﬁn'a;ity"_of ‘loyalty to Christ and
the will to 'concede! thelother faiths, 'vitbont' asking for an
ansver hoﬁ."‘* Sn:lt'h does not appear to be as- outspoken in ‘the !
wvay Cragg is here in tho tirst part, but ha would whol*el;aaartedly
utt:lr- the second part o:r, Gragg'a atatoment. I te'el. R

_ " Both of these men are concerned vith the social order :l.n
the world. Pri&rﬂy. thero is a.n urgent necd for noc:l.q ;Iua-
tice.. Smith 1-; his early period of the 19408 was not a«pu

‘ ianterested in roligiou solnti.ona, but hto( he vas to° uy

"Whether the cmtriu of South-Eut uu ocan aohien a bottor .

social ordor 13 a rougiona quostion. as are all quntim of

10:-..3‘;, World Poz;ogoctivq v, PPe 84-85. 2n;g.. p. B‘h:
}Mo| Pe #80 . ' "Ibid.. Pe 8’0
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'better' or ‘worse'."1 He thinks of "religion” in general tcrn, 3
~mot particularly concerned whether the Christian faith alone has. '
: aonthing to say or give or mot. He only asks tho quudion:
#Can religion rise tL these new luninga?"z He would seom “to be
l.uoving Iahu to ﬂ.nd hier own solutions 1n thc countriu vhoro
- she u.3 cragg uso ‘soes rol:lgion as related to “the social ordor;
he nlca "co-pu-aion") rcligion’s contribution." He alludes to
the Cross as reflecting the need for sacrifice nndﬂof a burden to
bear which will challenge Islam for "it is here that Islam's re- . .
sources both of 1ife and doctrine face their hrg'eat quostion.f‘s

- Buith poTout Islaa's unu of comsunity:
iTo be a Husli&' does not mean to have certain idm about
God, the Prophet, the Quran, ahd 80 forth: . « o It means
~ agcept membership at the pruong point in the dovolopin; t
dition of the Muslim community.® ‘ )
Be envisages and tulls of the primery n:eod of world community

toaq;'? Cragg does not show in}oh a ‘global concern in his vriV

i

ings. Smith mentions how Muslim and weatern countries have poss-
essed a con< frontior making for constgnt diroct contact ;8’ he
. ', : R ‘

| 1gmith,. "Religion and sooul Olnngo in Seuth and Bouth-
Iut “h’ Pe T , NP

| . 3_1_1:_&., Pe B.l ' o 3;_1_:;_4.. Pe 8 -
' . - S;p_g_g.. Pe. 193. o R - o |
S - 58n£th. ”comntiﬂ Study," p. 55. | | :
o Wuz:m Cantwell Saith, "The om-miu and the Near Enst

ggg!&ggn Reoord, Jnnuu-y, 1957. Pe 16,

R N mfm Gant'nn smn, "The :mmhc. of- mm.
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infers that these nations "can mest vith ntul roapoot and ) \ ' %
nndorsunding and together participuto in the wffoctivo function-
ing of & true i.ntomti.omus- "1 In all this he thinks ttpt the

/

- -.chr%atian is obliged to -oy‘ a sodern vorld society in vhiqh all
yu‘-sona may live.z - o T S \ 4 ‘
, By now it should be clear that Smith and Cmgg have a
depth and vealth of knowledge about Islam, Whenever Smith refers ™

to Cragg \dth regard to Islam he aympathizes with much that Cragg \
says, dut does not gloas aver tboir differences. Sn:lth thinks of

himself as part of the vanguard vhich incorporates new Christian

thought and action, and in that work he appreciates Cragg's .

efforts.> The importance of this work is that it will be doms ~ -
. in the ‘woxrlld &t large and not sinpl.l.y vi.t.hin a Christian or secu-

lar society. BHe calls upon Muslims to do the same. Even while ',a

retainizig th;ir indivfé’ulity they uil,i work on intellectual aﬁd

apiritual questions such as comparative relig:loa uuppliu. and

thoy vill do it togother. ‘ o ‘

Slith notos thnt some Ialauic thinkers wi.sh a roturn to )

the put.l Eowonr. he a.dvooatu that tho future ot the Ishnic
world win depend. gzon hov well * lins are able 'to re-express
thoi.r Isluie faith :hx tem vhich 8111 be mninsm ud dynagic
to thoae oducatoa i.n wodern ma -.nd faged vi.th the rosponsibn-

-

195‘}' p. 13’0 . ,
. 1mtn, «mu cu-utun and m um- mt’czuu. Pe 17
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ities of the modern \tm::ul."1 Cragg on his part Jould suppgrt the-

¢

9 idea that Islam has & job- to do in™ oritiully usou:lng itulf by

ita own ndardss A ;o '
—

: These are Géd and judgment, the twin themes of the living
’ ’ Mubamsed, And when he preached them it was the illusions
, ' which departed. The first 'counsel' to the idolatrous was -
let God be God: it remains the porpetul text and crux of
< AN 'His worshippers' debate.® '

In their approach to Islam as Christiana, Cragg and Smith
han aho\m how they have boon able to accept and approciate much -
in the Islamic tradition; They bave thrown out a challenge for

- others to do likewise. Smith's opinion is that "if the Christian

faith is true, it follows that the Muslim faith is not so

" false*3 Yor his part Cragg suggests "the way, surely, 15‘:71\’/),
- ‘to see their po:anu'sioxi of God as w‘nting and reject :lt b \ yad

operative and onpgo vith it";'* und it 9111 be vcll to. hold

- together the pos:ltin 1nvard conmitmnt and the open outward '
ruch. 'with reverence and y Tear', and to ask thi.s of

*  Muslims and Christians alike."J

. . . . 1 ’
A wnma Cmtwou Suith, "The Muslin Horm’" c$

;gy_g for tho cm\gn Yorces, X (l‘obmry, ‘
'_ g ﬁcm, Counsels 1; Contemporary I m pe 193 o
38.1!:11, "A. ?tucntation ot Iam. Pe 226. I _' r
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