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INTRODUCTION

I write this papet as a patish minister of the Church of Scotland, ordained for
twenty years, committed to weekly preaching based on the Bible readings
from the authorised Lectionary. In this capacity 1 have used commentaries in
my preparation and thtough them have hecome aware, espedally in reladon
to the gospels, of the various problems scholars have encountered as they

subject these documents to the historical eritical method of interpretation.

At the same time T have always had an intevest, throughout my ministry, in
that strand of biblical and theological thought encapsulated in the title, “The
Quest for the Historical Jesus’. Books ranging from Gunther Botmkamun’s
Jesus of Nagareth, Gerd Theissen’s The Shadow of the Galilean and Edward
Shillebeeclx’s fesns to John Meler’s . Marginal Jen, B P Sanders’ Jews and
Judaisn, and N 'T' Wright's multi-voluome worls, The New Testament and the People

of God, [esus and the Victory of God and The Resurvection of the Son of God.

What both the commenraties and my wider reading suggested to me, with
vatious degrees of certalnty, was that if I stood up in a pulpit and preached
out of the gospels as they are now found in the Bible, | was guilty of

presenting people with. a false view of Jesus.

The commentaries use Form Criticism, Source Criticism, Redaction Criticism,

and the other tools and apparatus of scholarship, to inform the reader. They




suggest what Jesus did do or say, and what he did not do or say. Lhey
highlight the many contradictory elements within the parallel accounts and
explain how the theological bias of the author or the contemporary
circumstances of their community has influenced and shaped their use of the

matetial. No commentaiy ever says, ‘Just take it as read.’

In the books mentioned, and in many others, the problems facing the serious
historian tiying to cxplore behind the paltty sources to “what actually
happened’, 1s explained at length. What the historian needs is not contained in
these sources, and what the historian must ignore, as outside their province, Is
all too ready at hand in tales of miraculous birth and resutrection from the
dead. Though we now have access to a greater understanding of first century
Palestine through rthe work of related disciplines, and a greater sophistication
in the understanding and use of the languages involved, and can apply a
delicate finesse in the use of the literaty tools, still a Jesus who can be

universally aceepted as having lived a particular life Is beyond teach.

Nevertheless on one point all the books agree. The Jesus preseated by the
gospels is not the real Jesus, the one who, if we could have had him tped and

videoed, lived in history.

As a minister and preacher one lives with the tension between the consensus

of scholarship - that one must be scepuceal about the gospels when it comes to




discoveting the truth about Jesus - and the weekly practice of public woeship.
Week by week in the church these gospels are read, as they are, to people, the
vast majority of whom are not only ignorant of what scholatship says, but
also of the gospel which they are hearing. Fot they only heat it in fragments,
torn from the context of the whole, and in this day and age are not likely to be

reading it for themselves at home in any regular pattero.

And these people are believers, or seekers. They ate not simply listening to
histoty, but believe that the person of Jesus is alive and present. ‘They are not
hearing about a figure from the past out of polite interest, but to know the
figure they have come to accept as Saviour and Lotd 15 with them in the
present day. What they need to hear from the preaching of the gospel is how
the words and deeds of the person set in his own time, become relevant 1o

them in theit own time,

For this preaching to have effect the preacher must have coufidence m the
gospels rather than scepticistn about them, But such a stance today has the
ting of fundamentalism about it; a crude kiteralism that treats the Bible as
though it were not so much ‘breathed out’ by God but typed on the divine
word processot. It would be to stand like King Canute against the prevailing
tide of scholarship over the past one hundred years, vainly trying to turn it

ack (o a time before the ascendancy of reason.



Yet even behind these statements there is another essenttal question: is it
Jesus, the Jesus that lived, that one is meant to be preaching? Is it not another
figure the people need to meet, namely, the tisen exalted Christ? For the
majotity of people who did meet Jesus in his historical existence found him to
be many things, but the revealer of God was not one of them. Is the biblical
record not that of a written witness to the faith of those who experienced
Jesus both in life and beyond, and who proclaimed that Jesus was the Christe

But surely mote than knowing history is at worls here?

Enter H R Mackintosh. Thete are many reasons for choosing to examine the
issues through the writings and teaching of this now sadly overlooked scholar.
Rediman, who recognises his wortld-wide reputation as a theologian known to
and read by pastors, scholats and lay-people alike, wrote that could now be

said of Mackintosh what he had once said about Ritschl,

“Ile is today behind a passing cloud too near for appreciation and

too far away for gratitude.” '

T'irst, he was a Scot, a minister of the Church of Scotland, and a considerable
influence on gencrations of men (and it was only men in those days) who

shared that vocation. Above all, he remained a preacher of the gospel. It is

I Redmaa (1997} pl




stated that he “rejoiced to preach 48 Sundays out of 52.7* Therefore, he was
not “concerned for the abstract, philosophical and technical points of
theology. But the way i which doctrine lays the foundation for pulpit
ministey.”” He was fond of saying, “what cannot be preached ought not to be

believed,”

As one whose mterest in Chusrology 1s primarily motivated by the vocatonal
ministry, I will seek to examine the issues throngh the theological thinking of

a man motivated by simitar concerns.

Secondly, he was writing at a time when the early pioncetrs of the histotical
ctitical method had laid down the foundations for much of what is now
almost universally accepted by scholarship. But Mackintosh lived at a time
when the wotk of these men was still open to critictsm, treated as mere ideas
rather than irrefutable truths. IHe was not bound to accept that the gospels
must be interpreted by the historical critical method. He retained a confidence
in the gospels because he believed that, as they are, they were vehicles through
which the histotical revelation of God m Jesus Christ was conveyed to people
in cach succeeding generation. He was convinced that in the gospels people
met the real Jesus, the Jesus that mattered, the Jesus that created in people

faith in God,

2 Redman (1996} p201.

3 Redmsan (1996} p20%,

4 Redman (1996) p20t,



As someone who was theologically wained m the methods of histotical
criicisim, I want to be exposed to the views of a theologian who was not in
awe of what these methods could achieve, yet did not seek to distmiss this

work as irrelevant, notr diminish its results.

Thirdly, and in contrast, Mackintosh was no fundamentalist or theological
Luddite. An emdite man, grounded in philosophy and widely read in
contemporary German theology” he was well able to express the issucs that
arose from talking this position and to defend them against the arguments of
others. And central to that confidence was the recognition of a uniquely
difficult problem peculiar to Chtistianity “of Revelation and Histoty and their

230

rclations to each other.”” Mackintosh in his writings explotes this problem,

and the other issues relating to it

This thesis will examine Mackintosh’s understanding of history and revelation
and what he considers to be the telationship Detween them. It will test his
confidence in the gospels enquiting if such confidence can stll be held today.
Can the preacher have integtity in presenting Jesus without being too heavily
teliant upon the results of histotical ceiticism? On the other hand, would

Mackintosh be taking the same position if he were writing today? I want to

5 See the next chapter for detzils. “I'he many veviews of foreipn theology 1 The Eixpositor Times reveal the
breadth and deptl of his funilunty with the diverse German theological scene” Redmuan (1997) 24,

6 Mackintosh (1937) pi79




investigate if Mackintosh’s arguments still stand today, or whether they belong
firmly in the past, made obsolete by the scholarship and historical

developments of the interceding decades,

My intendon is first to set Mackintosh within his historic context, as
considerable changes have taken place in the world and theological thinking
since his death. Fis name rarely appeats in surveys of 20" century theological
thinking’, books wtitten specifically about him arc few®, and so present day

readers may be unfamiliat with the man and his wotk.

Next will be a statement about the specific areas for study. It is not my
intendon to give an overview of the totality of Mackintosh’s theology. Rather
there is an area of Christology that T am interested in exploting and to bring
Mackintosh’s thoughts about these matters to bear upon that discusston.
Without pre-emptng the content of that chapter T intend to nartow the field

to the areas of the Bible, History, Revelatiou and the Holy Spirit.

The next four chapters will look at Mackintosh’s writings in relation to these
four ateas. As Mackintosh did not wtite any books directly relating to these
areas, his thought has to be gleamed as he touches upon these martters in

relation to other topics. Following an overview of his thought, a critical

T Biographical gutlines wre 10 be found in cermin reference works, such as Hart (2000). The asticle s
weitten by John L McPake who used a contrast of Mackintosh and Barch as the basis of his doctorate,




assessment will be made as to whethet his theology has stood the test of time,
and remains valid and useful in helping the modern day preacher bhave

confidence i the gospel.

Finally T will draw together these various strands and present my conclusions

as to whether Mackmtosh’s confidence in the gospel teinains well founded.

# The only two known 1o the preseat author, beyond references in journal agticles, were Leitch (1952}
and Redman (1997).
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Chapter 2

SETTING H R MACKINTOSL IN HIS HISTORICATL CONTEXT

The facts of Mackintosh’s life can be found in vatious places.” Hugh Ross
Mackintosh was born in Paisley on 31 October 1870, the fourth child of Janet
Ross and Alexander Mackintosh, a Gaelic-speaking minister of the Free
Chuzch serving in the Gaelic Free Church in Paisley, Both his patents died in
1880, when he was 10 years old, and he was brought up by an aunt and uncle
at Fdderton in Ross-shire, where his uncle was also a minister of the Free

Church.

Mackintosh demonstrated his intelligence from an eatly age, dux of Tain
Royal Academy at sixteen, then distinguishing himsclf at George Watson’s
College, Edinburgh. He read at Edinburgh University gaining a first in
philosophy (and the Terguson scholarship, 1893) and a sccond in classics,
While reading philosophy he was taught by Professor Andrew Seth Pringle-
Pattison (1856-1931) whose Personal Idealism™ was to greatly influctice

Mackintosl'’s later theology.

? Much of the material in this chapter is bused on informalion obtained from asticles in Dictionasices, the
bool by Leitch {(1952) and the book and article by Redman (1997} and (1946).

10 Personal Idealises, “a buliel i the metaphysical autonomy of personality, as opposed to both
Natwralism, which considers personality an outcome of ‘the mechanismn of Mature’ and Jdealisin
which considers it an ‘adjective’ of the Absolute” Quote from the onling Usniversity of Mclbourne
arficle about William Ralph Buyee Gibson (1869-1935), No authar credited.

11
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Next he studied theology at New College, Edinburgh. His teachets at New
College mcluded A B Davidson (1831-1902) and john Laidlaw (1832-1906).
The latier is considered the most likely soutce for his interest in the theology
of Ritschl. As was common at the murn of the century Mackintosh spent some
time studying in Germany under Mattin Kihler (1835-1912) at Halle and used
proceeds from winning the Cunningham Fellowship in 1895 (o sit under
Wilheln Herrmann (1846-1922) at Matburg, ‘I'he former wrote an influential
book The So called Flistorisal Jesus and the Historic Biblical Christ, and the latrer was
also the teacher of both Rudolph Bultmann and Kail Barth. In bis later life,
Mackintosh would retain a friendship with Ilerrmann and cotrespond with
his former teacher until the latter’s death. [e also studied under Reischle
which gave him his introduction to Ritschlian theology, leading to his
dissertation for his DPhil at Edinburgh, The Rétscblian Doctrine of Theoreiival and

Relygrons Knwivedge gained in 1897.""

{n the same year he was ordained into the Free Chutch (the United Free in
1900 and the Chusrch of Scotland in 1929) and was inducted into the charge at
Queen Street, ‘Layport. He was then called in 1901 to the newly formed U.F,
chatge of Beechgrove church in Aberdeen. These short ministrics produced

the book of sermons, Lift on God’s Plan, published in 1909. The patish

" “fhis hand-veriteen thesis in a simple black-coverad note buok, weitten in black ink in 2 tiny hand that
mialkes it now difficedt ta read in places, s vetained alung with his lecture notes and other documents
in New College Libracy, Teis of note shat his eatice readiag for the thesis appears to have been akout
a dozen boauks, all but one writren in German.
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ministry was cut short in 1904 by his elevation to the Chair of Systemalic
Theology in New College, which he held until his death. He was awarded
honorasy degrees from Ldinbusgh, Oxford and Marburg™, a testitmony to the

high regard in which he was held in academic cireles in his day.

T F Torrance, a student of Mackintosh towards the end of his life, said of
him,
) “To study with F R Mackintosh was a spiritual and theological
benediction, for he was above all a man of God, full of the Holy
Spiric and of faith. His exposition of biblical and evangelical
truth in the classical tradition of the grear patristic theologians
and of the Reformers was as lucid as it was profound, but 1t was
always acutely relevant, for the ceatral thrust of the Christian
message was brought to bear trenchantly and Jlununatingly
upon the great movements of thought that apitated the modern

13
world.”!

In 1932 Mackintosh recerved the highest honour the Chutch of Scotand can
bestow when he was made Moderator of the General Assembly. Following

his Moderatorial vear he led an official deputation to Denmark,

12 ' . . . . .
Mackintosh Lecame good friends with Prof, Kad Fleir, o systeatic theoloias, sud between them
they sct up a studen: exchange reogramme betweea idinburph and “Tikingen. Tt was in recopnition
of this ambagsadorial work that Mackintosh was honoured by Marburg, See Redman (1997 p2
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Czechoslovakia, Romania, Germany and Hungary, By the latter country he
Y gary. by wy
had already been presented with a Festwhiff entitled Fungmzan Protestantion, ir
Y P g
past, Present and Future.” In 1933 when he was in Budapest he was mvited to

speak to a gathering of 10,000 eldets of the Refarmed Church.

His previous major conteibution to the General Assembly had followed the
Union between the United Ftee Church of Scotland and the Chutch of
Scatland in 1929. e was invited to convene the cominittee that was to wiite
a Short Statenzent of the Chureh’s Faith, which was issued in 1935. This recognised
the wotk he had alteady completed n a similar vein for the United Free

Church in 1921.

In his private life he had married Jessie Air, third daughter of David A1, a
prominent Dundee businessman on 8 June 1899, and they had four children,
a son and then three daughters. His health began to fail from 1932 onwards.
Many said it was a ditect result of the arduous tour he had just completed. He
was addressing a conference for lay missionaties in Stornoway, when he died,

on his wedding anoiversary, on 8 June 1936.

According to Redman, Mackintosh’s distinguished tenure at New College was

marked by a “sincete attempt to understand and accept modemn thought-
¥ ! P g

1% Torrance {2000) p72. "The conclusion of the book is a reprint of Au Appreciation of H R Meacketorh,
“Vhealagian of the Cioss, by "Yorrance,

14




forms withour jettisoning the evangelical faith”.” He was suid to have tead
every impottant theological book published in Germany and Great Brirain,
evidenced in his many published reviews, essays and monographs. [He had a
passion for bringing the fruits of German theological thinking to an Tinglish
speaking audience. Ile edited and translated Friedrich Loofs, .4ns-Hacckel: an
Expoinre of Haeckels View of Christiwmty (1903) and Johannes Wendland’s
Miracles and Christianzty (1911). He also worked in partnership with A B
Macaulay to edit and translate Albrecht Ritschl’s The Christian Doctrine of
Justification and Reconcilation (1900); with Alfred Caldecott on Readings in the
Literature of Theism (1904) and with J S Stewart on F D E Schleicrmacher’s The

Christion Faith (1927),

He also wrote a number of books himselt: The Person of Christ (1913); Saudies in
Christian Trath (\913); Tmmortality and the Fumure (1915); The Originatity of the
Chiistian Messagze (19203; The Divine Initiative (1921); Some Aspects of Christion
Betiof (1923); The Christian Experience of Forveness {1927) and The Christian
Apprebension of God (1928). There were two further volumes of published

sermons, The Highway of God (1931) and Sermons (posthumously, 1938).

But in terms of his own writings, Mackintosh probably wrote two major

significant books, in addition to those mentioned above. The first was

1+ Kovits ¢ of (1927). This book is also among Mackintosh’s papers ac New College Fibzagy, acd bears
an juscripion ol aporeciation from the General Conventus of the [angarian Reformed Chugrch.

15 Reduan (1997) p1.
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(though chronologically later), his own survey of the development of
theological thought, Typer of Modern Theology (posthumously, 1937), in which he
assesses the contributions of Schlcicrmacher, Hegel, Ritschl, Troeltsch,
[Kierkegaard and Barth. It was in this book that Mackintosh revised his eatlier
assessment of Barth to consider him the outstanding theologian of the carly
twentieth century. Here also, his eatly approval of Ritschl is tempered by the
recognition of the errors to which his thought ultimately led, and his distaste

for some of those who belonged to the Ritschlian School is expressed.

The second book was what became a standard student textboolk on
Chuistology, The Person of Jesus Christ (1912), Even in the early 1980’s this book
was still being recommended to first year students of Divinity at Glasgow

Uﬂiversity.m

Its success as a textbook is due 1o the comprehensive historical sutvey of the
development of Christology from apostolic times to what was then the
present day. Ilowever the book is not metely an histotical survey; in it
Mackintosh gives a personal account of hus own position, which asises from
his belief in the soteriological significance of the Incarnation, which in turn
requires an histotical basis for Revelation. This union of the human
personality of Jesus with the incarnation of the Son of God leads him to reject

the traditional creedal formula of Chalcedon and to turn to the idea of kenosis

:6°['his was when and why 1 purchased my awn copy of the baok.
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to explain the basts of that union. Fowever his position was strongly criticised

hy one of his former pupils, D M Baillie, in his book God was in Christ.”

While history’s verdict upon the work of some mndtviduals m any sphere of
human endeavour is their originality of thought, most practitioners are
recognised as having been influenced both by their predecessors and by their
conteinporaries. In the field of theology Macintosh would be hordered by
such original thinkers. Before him were the German theologians:
Schleiermacher whose wotk he apposed and Ritschl with whose work he was
inttially in sympathy. Contemporary with him was the Swiss theologian, Barth,
whom Mackintosh first tegarded with suspicion, but later considered the most

impostant figure to emerge in the early rwentieth century.

All these men wete, and are still considered to be original thinkers {though 2
studly of their own theological development deronstrates the inspiration for
theit theological positions was drawn from reaction to, or sympathy with, the
philosophical and theological ideas, still influential, whether historical or
curtent). Any major work that tries to give an historical survey of theology
will certainly include Schleicrmacher and DBarth, but rarely, if eves,

Mackintosh.

17 Baillic (1961) po4eE.
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However, what original thinkers require, especially those building a systein,
are other scholars who can assess, criticise and sift the wheat from the chaff.
This Mackintosh demonstrared was his field of expertise. The prophet Isaiah
wiote, “He made my mouth lke a sharp sword, and in the shadow of his
hand he hid me” (Isatah 49:2 NRSV). It is the hope of the present authot that
though Mackintosh is largely forgotten today, and overlooked in historical
sucveys as of any significance, nevertheless, in his works are important wotds,
hidden by God.  Once uncovered and understood, Mackintosh's thoughts
may speak afresh to the issues that still need to be addressed. The issues
revolye around the regaining of confidence in the gospel and establishing the

trelationship betsveen the historic Jesus and the biblical Churise.

Redman, who has made the most exhaustive study of the cateer of
Mackintosh has recognised four phases.'® From 1897 to 1903 is the period in
which Mackintosh was strongly influenced by the work of Ritschl. Then
from 1904 to 1913, through the work of IHerrmann, Kidhler, Denney and
Forsyth, Mackintosh engages with the Christological problems of the day, and
moves away from the Ritschlian to a more distinctively dogmatic and
Reformed position, resulting in the publishing of The Doctrine of the Person of
Jesus Christ. From 1914 to 1927 he lives through World War One and its
aftermath upon theological thinking resulting in an emphasis upon atonement

and eschatology. 1'his culminates in the Sprunt Lectures for 1927 delivered at

8 Redimaa, (1997) pp22-25.
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Union Theological Seminary at Richmond, Virginia, later published as The
Christian Apprehension of God. Finally, from 1928 to 1936 there is the Barthian
phase, during which he begins to speak significantly of ‘the Divine Initiative’.
He speaks of a return to dogma, to eschatology and to church consciousness.
He takes a tenewed interest in the works of the early Fathets, in particular,

Athanasius, and in the Reformers, particulasly, Calvin,

Perhaps most significantly, as his former students of that period have
testified, he undertook a major rewrite of hus lectures. In the collected papers
of Mackintosh at New College, there is a complete set of one page lecture
sutnaries for his dogmatics course, which were handed out to students in
advance. These contained the main pomts and allowed the students to
concentrate on the lecture, rather than be constantly taking their own notes.
‘I'hese had remained vittually unchanged for many years. However, in these
latter years, Mackintosh would instruct the students to strike out complete

patagraphs and replace them with new materfal he dictated during the lecture.

It is necessary to keep this overview in mind as we proceed. The intenton is
to deaw together what Mackintosh thought and wrote about four particular
subjects from across his whole career. As we have noted that carcer containg
distinctive phases each with i#ts own particular interest. Tt demonstrates
developing thought and openniess to new theologicul insights, There are large

areas of Mackintosh’s theology rhat this present work shall not consider,




ptimarily his soteriology, but which, nevertheless, would have influenced what

he has to say upon the chosen areas of study.

However, again following Rediman' it is relevant to our study of the
Christological issues to understand what were the key theological areas
Mackintosh scught to resist. From the time of Paul onwards good thealogy
has often emerged from a process of refuting what was considered to be
error, At the time of writing The Doctrine of the Perton of Jesus Chrigr Mackintosh
was still in the early phases of his career, and he petceived four problem areas

that had to be exposed as errot.

The first was the Quest for the Historical Jesus. Much will be said about this
as it is the heart of the present thesis and so no further comment is required
now. The second was to take issue with Harnack’s historical approach to the
development of christological doctrine. Mackiniosh was  disdainful of
Harnack’s dismissive theological conclusions to  his  bistorical inquiry
concerning what he percetved as the origins of Christology i the primitive
Chutch. In one of his lectures on this subject Mackintosh uses the analopy of
clectricity: someone may say that the origins of clectricity are found in the
propertics of amber however this does not exhaust all that can be said about

i,

1 Recdiman (1997) pp27HL



The third was the history of religions schools which saw in carly Christianity a
syncretism of ancient Middle Eastetn religions, with little of originality to
offer. Mackintosh identified histosicisin and relativist as the etrors of this
approach caused by a failure to include the Resutrection as a vital component

in the origins of Christianity.

Finally, there was the traditional scholastic and rattonalistic approaches to
Churistology that gave birth to the creeds of orthodoxy. Mackintosh felt it was
one thing to read the gospels in the light of the apostolic witness, but another
to read them in the light of the Chalcedon Definttion. Being bound by
traclitionalism was the crror and finding better symbols {or desctibing

Chuistological beliefs was the challenge.

In what follows Mackintosh’s chustological statements will be gathered
together across these various strands as part of the matux of his thoughrt and
ideas relevant to this work’s chosen atcas of thought - the reasons for which

ate outlined below.
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Chapter 3

GOING TO THE HEART OF THE PROBLEM

A contempotary of Mackintosh was Albert Schweitzer, whose hoolk, The Quest
Jor the Historical Jesus, would open the floodgates on a subject very much stll

debated to the present day.

In the 18™ and 19" centusies the many writets of lives of Jesus, with whom
Schweitzer takes exception, had introduced an important corrective to
Christology made possible by the focus on humanity in the Dnlightenment,
namely, the human nature of the Chuist. Tt was this that prompred the writing
of lives of Jesus. But it was undertaken using gospel material short on
biogtaphical detail and psychological motivation, both of which had to be
added by the itnagination of the writer to satisfy the criteria of the modern

biography.

What Schweitzer noted was how such additions produced versions of Jesus
which wete actually ilnages of the author and his valaes, rather than pictures
of Jesus in his own first century Palestinian setting, At the same tine,
philosophers and theologians were dipping their toes into the waters of
historical criticism, and creating the first wave of scepticism with. regards to
the content of the gospel and so, with it, the accepted picture of Jesus found

theve,
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From these two hare stands there has been woven a tich tapestry concerning
what role history plays as the vehicle of revelation. That the quest for the
historical Jesus has had not one, or two, but three waves, each cartying a
multitude of theological positions and versions of Jesus, demonsirates that

that role has never been universally or satisfactorily explatned.

‘The quest seems to continue to accept scepticism about the gospels, though
now to varymng degrees. There arc those whe consider they have found «
small bedrock of unassailable facts, while others are coming round to a
greater confidence that the gospels may be more teliable than previously
thought.®' But behind all this activity is the belief that there is a truly histotic
figure of Jesus rhat is different (perhaps paler but more interesting, or dasrker

but less appealing) from the gospel witness.

What is universally accepted is that the genre of ‘gospel’ is not primarily to
convey history. Rather they are faith staremenrs, they witness to revelation. It
was Bultmann’s recognition of this pomnt that led o his own rejection of
history as the vehicle of the revelation. That, he stated, was accomplished by
the apostolic p.reaching.” The gospels ate records based on that preaching,

witnessing to its content and application. However Bultmann’s views have

0 ¢f. c.g. Sanders (1985) pil. Lle presents § “almonst indisputable facks™.
2 cf. e Blomberg (1997)

22 ¢f. Buitmanu (1952) p3. “Buat the Craistinn faith did not exist untit there was o Christian keeygmag e, a
kerygma proclaiming Jesus Christ. o be God's escharological act of salvation.”
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not carried the day. His own pupil, Henst Kasemann, in his famous lecture,
rekindled the quest, put history back in the frame, and thus raised once mote

. . RPN
the question in what way does history convey revelation.”

It 1s perfectly apparent that the bald facts of the life of Jesus do not, of
themselves, cteate faith ot conviction. They do not reveal to the uninterested
bystander God in Jesus. Related questons ate then raised as to how a

temporal and transitory event can convey eternal truth,

These are all questions that were in their infancy when Mackintosh was
writing and which he took scriously, returning to them in various places. Our
interest in looking at the issue using Mackintosh is that, not being an original
thinker, and having no great system of his own to crect, we are, hopefully,
able to perceive the geoeralities of the matter and also observe the critical and
objective evaluation he makes of it. Tt may be possible then to see whether
theological thinking on this issuc has moved on in any significant way in the
intervening years, or whether, in fact, an carlier assessment has presented
solutions that have been ovetlooked ot overshadowed by more mnfluential

theological thinking.

So we shall consider what Mackintosh said in his vatious wiiting on the

subjects of Histoty and Revelation. Bur as the only major source of any

2 Kéisemana {(F969) pp23-65.
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material relating to the historic life of fesus is the canonical gospels™ the
question must be asked about how Mackintosh understood the Bible. Though
he shows evidence of the emerging use of historical-critical method in his
writing, he also demonstrates that he is not compelled to take their findings as
the last word on the subject. This raises the interesting question of his own

undetstanding of scripture that allowed him to take such a stance.

Even today the more conservative scholars find it virtually impossible to be
taken seriously should they seek to approach the Bible outside the disciplines
of accepted scholarship. Now if labels are being attached then Mackintosh
would be regarded as old-school liberal. Then is reading Mackintosh today an
exercise in discovering aftesh how mdebted we must remain (o those proneers
who developed the literary and historical tools, now 4 »gerr for mining the
gospels? Or does he hold a key to understanding the Bible that has been

forgotten as the sceptical results of scholarship have taken hold?™

Finally, if Jesus s to be understood as Revelation in Flistory, then the place of

the Holy Spint m bringing this to bear on the hearts and minds must be

2 Though of. Akenson (2000) p171££ The sub-title of his book fs ‘A Skeleton Key to the Historical
Jesus” While most scholars believe Paul said nexr to nothing 2bout Jesus and focused entiely on the
crucified-tiser: Christ, Akenson believe he has found four basic facts abour Jesus in his writing,

3 b am reminded of the interest in Dan Browe’s The On Mined Cade. and how vniversal is the interest in
proving its sceptical conclusions about the gospels. Ac the tme of writing 17e Gosgel of [rdas is about
to be printed in Linglish, and again there is & proundswell of incerest in us radically diffecent
presentation of Judas from the canonical gospels. As human nature never changes, it is not hard to
sce how, aver the decades since Mackintosh’s day, the sceptical poiat of view would be the more
inieresting
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tncloded In any discussion of these issues. Maclintosh stated as mwuch in

discussing the theology of Ritschl.

“Ihe Gospel picture of Jesus, the events of Ifis cateer, read
simply as a chapter in the record of the past, are not in
themselves an immediate or transparent disclosure of Gad. To
be that, they must be illumined from above. For one thing, they
must embody the personal presence and act of God, as cvents in
which (God is approaching and addtessing us; for another, the
Spirit operatng within us must open out eyes to their
transcendent meaning. Thus revelaiion and the Foly Spirit are
realiies which interpret each othet, and apart from the other
neither has any significance that we can apptehend. Ilence to
study Christ historically and to believe in Him as the sole and
sufficient Word of God are wholly different things. Only as God
is 11 past facts do they reveal; only as Ilis Spirit brings home their

import does the revelation become effectual.”*’

In this statement Mackintosh makes a number of assertions:
1) That history in general and the life of Jesus in particular, as that which can
be apprehended by any person, does not of itself give ‘an immediale or

wansparent disclosure of God’. In othet words there is nothing self-evident in

2 Mackintosh {1937) p179.
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any historic cvent that reveals God, including the life bistory of Jesus of
Nazareth.

2) That the wotk of those scholats and theologians in seeking to discover the
historical Jesus would confimm this view of history. That it is possible to
question the validity of any story or saying demonstrates that, of themselves,
they do not tequire to be understood as revelatory.

3) Iistory is the vehicle of revelation. However that form of understanding of
an event or person comes through the self-interpreting of God, as an activity
of the Spitit working directly in a petson and allowing the significance to be
recogiused and undetstood. There is a paradox i this asserdon, While
Mackintosh can state that histoty is in fact incompetent to deal with these
mnatters, he nevertheless is cleat that a fiamework of the life of Jesus is
necessary for revelation ta take place and for faith to he received.

4) That this work of the Spirnit, and the revelation received, will lead to the
conviction that God is a ‘personality’, a being capable of petsonal interaction
and engagement with another. Personal qualiies and expertences lic at the
heart of what Mackintosh believes both about God and man’s knowledge of

God.

These then are the four areas under consideration m this thesis.  Fach
succgeding chapter will begin with what Mackintosh has written on the

subject and conclude with some critical assessment of his work.



Chapter 4

THE BIBLE AS THE WORD OTF GOD

The parish inister opens his Bible and reads the lessons for his Sunday
sermon. How 1s he to approach this text? When he opens up a commentary
he will be given information about the text. His Bible is a translation in
Lnglish hased on the best available versions and fragments in the original
language. He will be told of the variations between these soutces and of the
meaning of difficult words and concepts somewhat lost in translation, He will
he helped to understand the meaning of the passage in context within the
book in which it is found, of how idcas can he found in other related
passages, of what other commentators have considered in  their
commentaries. The commentaty is a tool for analysis and the Bible becomes a
book to be examined primarily as a literary form. But this 1s not sutcly what
the preacher has opened the Bible to do. Has he not wanted to encountet the

living God, to be addressed by God, to know God?

In the writings of Mackintosh it becomes appartent that this is primatily how
be sees the Bible. As a philosopher and systematic theologian it could be
argued that biblical studies were not his field and that is why he takes the
Bible simply at face value, so to speak. But the truth is that he had come to

see the Bible in a particular way because of his theological thinking, As Leitch
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comminents, i summing up Mackintosh’s move away from his Ritschlian
origins,

“...the fundamental principles of Mackintosh’s thought...were

long overlaid, at first rather heavily, by clements of Ritschl and

his followers which made their ttue nature not always easy to

discern. Yet he did not look only at the Ritschltans: he looked

stll more at the Bible, itn which he saw things hey bad never

seen. And if at fiest their mfluence somehow obscuted his view,

yet it was only a morning haze which later rose (o leave the peaks

of biblical doctrine clearly oudlines against the evening sky.”*’

So what did Mackintosh say about the Bible?

Mackintosh had utter confidence in the Bible as the Word of Ged. He quotes

favourably these words of Robertson Smith,

“If I am asked why I receive Scripture as the Word of God, and
as the only perfect rule of faith and life, I answer with all the
fathers of the Protestant Chutrch: becausce the Bible 1s the only
record of the redeeming love of God, because m the Bible alone
I find God drawing near to man in Jesus Christ, and declaring to

us in Him JHis will for our salvation. And this record I know to

27 Leirch (1952) p118.
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be true by the witness of Ilis Spitit in my heart, whereby I am
assuted that none other than God Himself is able to speak such

words to my soul.”*

And because this knowledge of God is not the product of man’s search but

God’s condescension:

“I'he Word of God, his revealing utterance, is not to be atpued

with but semething we have to listen to on out knees.””

"T'hat the Bible, as the Word of God, should be the foundation of all Christian
thinking, rather than the field of hwmnan speculation 1s expressed in this quote

where he compares the work of Ritschl to that of Barth:

“That Barth 1s definitely 2 more Christian thinlker that Ritschl, no
one, I should suppose, can doubt who takes revelation seriously,
But in declared intention and programme the two theologians are
much nearer to each other than has often heen supposed, The
difference may, perhaps, be shortly put thus: Ritschl undertakes

to furnish a theology mspired throughout by Scriptute, but too

* Mackintosh (1928) p81.

2 Mackintosh (1928) pol.
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often fails to keep his proinise, whetcas Barth is set upon
thinking out something that will deserve to be called 2 “Theology
of the Word of God’, and has so far proceeded with a
consistency and power which is enpaging the attention of the

whole Chtistian Church.”™

In introducing his own lectares on Church Dogmatics he stated that it exists
to serve the Church — particularly the preaching of the Church — and defined
it thus: the

“elacidadon of the full content of Revelation, of the Word of

God as contained in the Sctipture.””

In one of his lectures Mackintosh states that sctipture is a record of
revelation, and that nowhete in the New Testament is the Word of
God equated with a written document. He therefore dismissed any
notion of a doctrine of verbal inspiriation, secing this legal, rather than

spiritual theory artse from a need for an absolute authotity within the

Reformed Church, Of it Mackintosh said,

“It ignores the idiosyncrasics of the Biblical writets, the

historical conditions under which they wrote, and their own

W Mackintosh (1937) p1471,
31 Mackiatosh (2000) 74
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professions. The apostles quote the Old 'lestament loosely
and no New Testament writing except the Apocalypse
clhims fo be inspired. What we are given are peisonal
communications and testimonies, or collections of

metnorabilia ot traditions.” ¥

When it comes to understanding the content of the Bible, Mackintosh is clear
that its stories and words should be scen primatily with the character of
testimony. These stoties and words have been laid down in their particular
form to witness to the impression made on the minds and heatts of the
authors of their expetience of God, or in terms of the New Testament, also
of Jesus. To those scholurs, using the tools of Jiterary and historical criticism,
who recognise the editorial hand of the gospel writers on theit choice and use
of matcrial, and who, thus, accused them of fabrication of said matesial,

Mackintosh would state,

“the impulse to select, to fling on words and incidents a light
answering to the later situation of the church is natural and

intelligible, not the impulse to deform or fabricate.”

32 Mackintosh “Seripture as the Source of Doctrdne (1) (Summary sheet af a leahre).

3 Mackintosh (1912) pi.
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Mackintosh would not agree with the finding of redacror criticism, that the
evangelists were interpreting the tradition, for him theitr chief uim was simply

to record the historic tradition.

He is impressed that much of the Bible has the shape of what he calls
biography. It should be noted however that with particular segard to the
gospels e does not consider them biographies in the wadidonal sense of the
word, In his book The Divine Inifiative, however, he does use the word,
4

‘biography’ thus defmed: “great persomalities and their spiritual expcrience.”3

He says,

“How much of the Bible would be left if you cut out evesything
about Abraham, Moses, David, Jeremiah, St Paul — not to speak

for the moment of the IName that is above every name.”™

But what comes across in all of Mackintosh’s writings is how the gospels, in

particular, bring to life a living personality.

“The gospel writers pained a wonderful impression of Jesus,

enshrined that imptession in books, from books we catch that

HMackintosh (1921) pdi.

35 Mackintosh (1921) p4t.
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impression, without a too distutbing pre-occupation with mattets

of chronology ot the afflictions of conceptions.”™

ln the case of the Old Testament, the primary witness is the prophets,

described as men

“to whom God spoke first, and they answered his call. That the
conviction of God, and his urgent claim on them, does not rise
out of their own speculative ponderings, or from any self-induced
rapture, is sufficiently demonstrated by the fact that the preater
prophets shrink from the realisation of the Divine presence...A
higher hand has been laid upon them, constraining them to listen

. 2
and, when they have listened, to obey.””

Mackintosh perceives the prophets ro be people singled out from the crowd
to possess a greater insight into the life of things. Likened to the great poets
such as Keats and Wordsworth, the prophets were capable of expressing
through words the nature of reality in a way that is denied to most. Once
written these experiences and insights are accessible to the masses who

vicariously can share them. So to Hosea and Isaiah are given visions of God’s

36 Mackintosh (1912) n6.

37 Mackintosh {1928) p72.
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love or of a Suffering Servant, but their words once recorded can be used by

athers to gain their own insight into these matters.™

ITe also believed that the rcvelation of God recorded in the Scriptures was
given by degrees, until it reached its perfection in Jesus Christ. Thus the
prophet was someone who, while receiving 2 genuine revelation of God, did
not fully understand all that he received. Indeed, Mackintosh considered it

possible that such a prophet could so record his experience that it gave

“a misleading 1mpression of this or that feature in the character

of the God he is pro(;19&1*1]1‘ng.”?“J

It 1s the failure to grasp this unfolding nature of Scripture that causes difficulty
for the reader of the New Testament who then turns to the Old Testainent,

and is confronted there with 2 God of an apparently different character.

“Had the prophet known Jesus Churtst, he would still presumably
have had something to say about the wrath of God, which is a

s3It

great fact; but he would have said it otherwise.

3 Muckintosh (1928) p73.
3 NMackintosh (1928) p79.
1€ Mackintosh (1928) p30,
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Tn teading the Bible, as the Word of God, it is important our interaction is
with the totality of that witness, and that it be undertaken with an awareness
of the need for the indwelling Spitit to create the condition of
correspondence between what is read and what is being personaily

experienced. In the case of Jesus, Mackintosh writes,

“If the pictured Chtist be the die, the impression within the
Christian consciousness answers it part for part. Both reveal the
actual Jesus, As He imprinted Himnsel on the disciples’ mind, He
imprints Himself to-day on ours; and in both cascs harmonious

effects flow from a single real cause.™"

If the Bible is understood as the Word of God because it is the vchicle for
recording the testimony of revclation then the place of the Holy Spivit in

Chuistian theology takes on primary importance.

“But the opetation of the Spidt is as characteristic an element of
Chtistanity as the incarnation. If) i virtue of Jesus, faith is
rooted in the actaalities of the past, m virtue of the Spirit it finds
its perpetual dynamic in the present. The principle of life and
power known as “Holy Spirit” is no one casual factor in perfect

religion by the side of others; it is that to which evetything else

1 Mackintosh (19127 319,
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converges, and apart from which nothing else — not even the

revelation of Jesus ~ could take effect.”

Yet it woulkd be wrong to gain the impression that Mackintosh held a
fundamentalist or literalist view of Scripture. He was not guilty of idolising the

Bible, bolding to a view that it is

“a supernatural communication of Divine wruths in the form of
the verbally inspited teaching of Holy Sctipture. For then the
Bible becomes once more, tauch as in medieval orthodoxy, ‘2
book full of Divine information of infallible truths about
doctrme and morrls’, and saving faith 1s ‘assent to correct
propositions, found in the Bible, about God, the universe and

the soul of man.”*

Rather Mackintosh believed that the revelaton to which the Bible bore

witness was of the person of God in Jesus Chuist.

“What He gives us in Christ is Himself, not just facts abowt Himself.™"

But also that

42 Maclintosh {1912} p508.
4 Leitch (1952) 1103 quoting remarks from Mackintosh’s lectures,

M Leiteh £1952) p10d,
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“no human propositions — not even those of Scripture itself —
could ever express the whole ttuth of the living God: ‘The
greatest truths can never be all enshrined in words; they must

3315

wait for a life in which they are incarnate.

This ieant that while the Bible must be approached reverently and in
dependence upon the wotk of the indwelling Spitit, the task of formulating

Christian doctrine was not reduced to the tabulation of proof texts:

“it does not follow that every doctrinal statement about Jesus
must be sanctioned verbally by a word from His lips or by a
distinct apostolic utterance. What is required rather is that the
New Testament picture as a whole should be truthfully reflected
in our construcdon as a whole, Let the portrait of the histotic
Jesus, contained in primifive testmony, be brought to bear
directly upon our mind, saturating it through and through; and
thereupon let us proceed to give free systematised expression to

the thoughts that arise within w4

According to the principles of reason, the Bible is 4 work of man. No one

holds to the view that the authots wete not in full possession of their human

1 1 eitch (1952) p104.
16 Mackintosh (1912) p319.
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faculties when they first comunitted these texts to papet. Thercfore the tools
of literary criticism which can he applied to any other wtirten wotk can and
should be applied here also. However the Bible is not like any other bool; for
of no other book 1s the claitn madc that it is 2 witness to the revelation of the
living God. And no othet book requires the reader to possess more than their

human faculties to unlock its message.

Mackintosh was, thereforce, of the belief that the Bible could only be
authoritative for Chuistians. It is a belief be shared with Luther.” However he
rejected the idea that the Bible was to be understood as a ‘doctrinal code
book’. The atomic view of scripture as consisting in proof texts did not
represent the true nature of the book. Not the writings hut the writers were
inspired, and what they gave was a many voiced testimony to Christ
Therefore, “only those scriptural ideas are entitled to acceptance which are in

harmony with Christ and help express his meaning for faith.”™*

Macldntosh therefore belicved that the task of the theologian was to extract
his material from the overall body of scripture and thereaftet to fotmulate it
into dogma, whose purpose was the edification of the Church, He did not

belicve that the theologian ever simply reproduced scriptute.

47 Mackintosh, ‘Seriptuce as 2 Soarce of Doctrine (2). (Summary sheet of a lecture).

8 Mackintosh, ‘Scripture as a Svurce of Doctrine (20, (Swnmary shect of a lectuse).,
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1 citch {1952) pl08n,

If Mackintosh’s undetstanding of Scripture stands, then taking an analytical
approach to hiblical interpretation will have a similar effect to taking apart a
television to see how it works. The alternative is to simply sit in front of the
television, switch it on and enjoy the prograinmes. If this was not the case we
would have in Life the opposite of Jesus” words: God has hidden these things

from the simple and given them to the wise and learned.

Whac the Bible is, remains vital to the question of whether it is tight o use it
as the basis for discovering the historical figure of Jesus. In the words of

Leitch the question remains:

“whether the medium is 2 historical biography of Joesus of

Nazareth or a testimony to Jesus Chuist.™

A Critical Responsc

Read a modetn commentary of the gospel and questions of veracity arc to the
fore. Did Jesus really say this ot do that? Take, for example, the word about
judging other, found m Matthew 7:1 and in Luke 6:37. The parallel places it
within the Q material, and because of linguistic differences, the task is to find
which of these is the original. Due to a more fully developed form in Luke,
that relains a poetical coupling, commentators generally regard Tauke as

otiginal, But as to whether Jesus said it, opinion is generally favourable though



H H : 14 &6 H St
not conclusive, Schweizet only saying chat it “may detive from Jesus.”™ The

next question is to context, and meaning. So, apain, Schweizer asks,

“Did Jesus take the radical apptoach of forbidding all judging,
while the community, in which it became nccessary at times to
reprimand, stood for judging as generously and carefully as
possible?””"

However, Mackintosh reads this saying and addresses none of these
questions. For him none are as important as the realisation that here in these

texts is evidence for the claim that Jesus is a unique personality.

“The uniqueness of Jesus for his own consciousness could not
be mote stactlingly demonstrated than by this fact, that he who
forbade his followers to judge each other should have foretold

that he himself would judge the world.” **

In ignoring the critical questions relating to the text, is Mackintosh misusing it
i1 this statement? Or in focusing on the criical questions have the

commentators drained the words of their spiritual content?

i Schwelzer (1982) pl67.
31 Schweizer (1982 ) p168.
siMackintosh {1912} p33.
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The commentator might argue that he is trying to remain objective and
neutral about the text allowing the tools to unearth its truth, But the Bible,
accotding to Mackintosh, is not an objective ot neuttal book. It has nailed its
colours fimly to the mast. “These are written so that you may come 1o
believe...” (John 20:31 NRSV) We come to the Bible not that it might inform
us, but thar God might address us. It presents us not with truth to be

discovered but with a person to be recognised and known.

In a way the Bible resembles a movie biography. When people, who really
knew someone, see that life portrayed on screen, they usually have difficulty.
First, the person is played by someone who may, ot may not bear a physical
resemblance. T'o take two tecent examples, Jamie Foxx’s appeatance as Ray
Chatles was wncannily accurate, whereas Kevin Spacey’s appearance as Bobby
Darin was criticised as being too old. Secondly, and more importantly, thosc
who know the person’s life well usually complain that liberties have been

taken with the person’s life.

Whenever a person’s life story is brought to the big screen, a disclaimer
usually appeats at the beginning or end, stating that certain events have been
altered, that certain chatacters have being added or deleted or mixed, that the

chronology has been changed.



What 1s the reason for this free and creative use of historical facts? It is done
for dramatic effect. The movie wants to do more than simply recount every
event and personal encounter in chronological otdet, It wants to convey to
the audience — who do not personally know the subject — an impression of
that person, 2 sense of the significance of the hfe in order to draw in the

audience and involve them in the unfolding stoty.

Mackintosh understood the Bible as a literary form of a movie biography. For
him the importance of the book was not its information or its historic
accuracy about its subject - God ot Jesus. Rather, it was written in this form
to cteate an impression on the mind and heart. Not a passing impression, but
a lasting, life-changing impression. And Mackintosh believed, because it was
his own personal experience, that the Bible did this handsomely. ITe would
say that the greatest truths ate not captured in written propositions but are

incarnated in a life. *

In this way Mackintosh is tight to claim thal the gospels ate, and yet are not,
blographies. Anyone wanting to have an accutate biography of Glen Miller,
who uses the film The Glen Miller Story as the starting point for how he came
to be associated with the tunes that tmade his name, will end up with fictional
nonsense. For example his future wife’s home phone number was not

Pennsylvania 6 5000 — the title of ove well-known composidon. However the

% Mackineosh (1912) p310.
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film gives the viewer a great sense of the combination of dogged
determination and lucky break that created an original and distinctive sound

in big band music.

Mackintosh is unpermurbed by parallel, yet dissimilar sayings, in the gospels,
and of chronological clashes or shifted contexts, because finding his way back
from. this starting point to accurate biography is not the putpose of teading
the Bible. Rather, he can tale its pages at face value because, read as such, it

breathes life into its subject, Jesus, and reveals the greatness of his person,

But how does Mackintosh know that the Bible is conveying the truth about
its subject? When he says of the gospels, “They depict Jesus, in shott, as any
onlooker of goodwill might have watched Him in Palestine’* how does he

Imow that is so?

Reading Mackintosh one cannot escape the sense that he is aware of his
subject - Jesus - almost from another sousce, That when he reads the Bible,
he can have confidence in their portrayal of Jesus because it accords with his

prior knowledge -

# Mackintosh (1912) pé.
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“The portrait of Jesus as Ile lived in His familiar habit among,

255

jas SN

It’s as if the Bible doest’t speak to someone who docsi’t know Jesus, but for

one who has already encountered him it confirms: this is He.

There has to be ruth in this position. Mackintosh himself has to admit that
reading the Bible per se will not make Jesus live out of the page. This requites
the attitude of faith in the rcader and the fllumination of the Spisit at work
while the reading (ot hearing) takes place. So faith and the Spirit are necessary
to reading the Bible and receiving it as the source of revelation. However the
Bible remains the witness to the revelaton rather than the content of the

tevelation itself,

But where does the initial repository of faith come from? In his lecture ‘God
in Christ (1) Christ’s Relation to Faith” Mackintosh states that “our knowledge
of Christ is not @ priori or authoritative but mediated through redemption as
an expetrience.” Elsewhere be will equate this experience to faith and conclude
that such faith comes from the gospels from which all our saving knowledge
of God comes. Faith is therefore “the guspel and the believing mind in their

inseparable unity.”*

B Mackintosh (1912) p6

k]

56 dMackintosh ‘Chrisrian Bxperience zs the Medinm of Doctrine.” (Summary sheet of a lectuee)
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However, lest these definitions of faith as experience lead to accusations of a
rampant subjectivism, Mackintosh will state that “theology is concerned with
expetiences in view of the creative fact of Christ.”””’ That is, theology is meant
to convey the experiences we ought to have. It is experiences of “not what we

have received but what God in Christ is offering,”*

This experience is the mediation of redemption and is the work of Christ’s
Spirit directly upon a person and giving rise to the tesponse of faith. It is this
that allows Mackintosh not to be precious about the Bible. Whatever
questions ate raised by criticism are addressed not to revelation, which is
independent of the Bible. They merely and usefully interrogate the witness.

But the witness can withstand this without concetn because

“There are better sureties within our reach. We have the promise
of the Spirit, to lead the Church into all truth; we have the word
of God, which liveth and ahideth for ever, and to which the
Spitit bears witness perpetually in the hearts of men. These are
the real — these, when we speak strictly, arc the only and
sufficient — guarantees that the mind of the behever, working

freely on its data, will reach conclusions that are 10 line with the

$? Mackintosh ‘Christian Fxperience as the Medium of Docttine.” Summary sheet af a lecture)

5 Mackintosh ‘Chuistian lixpericnce as the Medium of Doctrine.” Suiemazy sheet of a lectore)
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greac faith of the past. Wherever sincere thinkers are impressed
with Christ as those were impressed who gathered round Him at

the beginning, there the truth will be5?

However, the greatest implication of this view of Scriptuee is in the
subsequent theological reflection that follows upon reading it. Because
Scriptute bears witness and is not itself the revelation, it does not need to be
regarded as the wltimate authority. Christ - that to which it does witness - is
the ultimate authotity. And the theologian’s task is to present as clearly,
widely, wholly and relevandy (Lo cach succeeding age, to each social, cultural

and geographical context) the spectum of belief, doctrinally, ethically,

practically, and devotionally.

Bur that presentation cannot be a flight of fancy. 1t must remain true to the
original revelation, of which the Bible is the witness. So while there is
freedom, there is also comstraint. Again Mackintosh balances well this
dialectic. For, if the theologian is stecpecd in that biblical nartative, then he ot
she can have confidence to “proceed to give free systematised expression (o
the thoughts that atise within us.”” And it is precisely here that Mackintosl’s

awareness of the results of literaty and historical criticism addresses this issue,

3 Mackintosh {1912) p320

“ Mackintosh (1912) p319
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Fot what this work testified to bevond any shadow of a doubt is the freedom
the original writers felt towards the teadition, even as they remained true to it.
And Mackintosh mvites the theologian to have the same confidence in

freedom about contemporary theological reflection on that tradition.

Oaly as the two are held bound together is this possible. Remove the

constramt of fidelity to the Bible and as Mackintosh says,

“we launch ourselves upon the wide, uncharted sea of

mysticism.”"!

But to thosc who give the Bible a (mistaken) vltimate authority and who are

suspicious of those who appear to treat it casually, and who, Mackintosh says
P PP ¥, s vs,

want

“the cry be raised for some inflexible rule by which to measure the
cotrectness of opinions, it must be replied that no /s guarantee

02

for unchanging otthodoxy can be given.

Mackintosh manages to give to the Bible an essential and central place in his

theological thinking, Yet reading him at one level it would appear this is due

61 Mackiztosh (1912) p319.
62 Mackintosh (1912) p319.
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to an uncritical acceptance of scriptute as the Word of God, almost in denial

of the work of scholarship.

Howevet, a closet reading reveals that while Mackintosh was aware of litetary
and histotical criticism, he was nol in awe of it as a method for theological
reflection. Rather, he had great confidence in the written natiative, and in the
putity of motives of its writers, accepted as God’s Word, as a witness to the
revelation that God was in Chust reconciling the wotld to himself. lle
recognised and undesstood the reason why these writers displayed a fidelity to
the tradition and an tmpressive freedom in recording and presenting it. And
he believed contemporary theological reflection should be composed along

the same lines.
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Chapier 5

THE MEANING AND PURPOSE OF HIST'ORY

Mackintosh is clear that it is through historical events and inspired
petsonalities that God has revealed himself. However, as will become
appatent, he did not believe that these thiugs, in and of themsclves, created
the revelation, Once again the work of the Holy Spirit is the vital component.

And so the question of how history is understood must also be addressed.

Into the Apostles” Creed was placed a statement that ensured that Christianity
must always be understood in terms of history: “He suffered under Pontius
Pilate.” Pontius Pilate is a fipure from history. Though not much is known
about him his existence is not in doubt. He was the prefect in Judea from
26AD until 36A1D”, though the stories of him from sousces other than the

gospels tend to portray a man with a different temperament.*!

But of Pontius Pilate no one will ever wonder whether he had a pre-existence,
ot tose from the dead, No one will ever say in him we saw the human face of
God. His history moves from birth to death and then ends. His continued

influence over the wotld is non-existent, the only reason he is known to our

& Weicr (1991) p373
¢l ef. Jusephus (1981) and (2000).
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generation because of his place in the history of another, the person who

suffered under him -- Jesus.

That Jesus of Nazazeth 1s a unique person can be seen simply from this fact;
that though he lived an historical life, he cannot simply be defined by it unlike
everyone else. Siace the quest for the historical Jesus began there has been no
acceptance and agreement by scholars and historians as to who he was, what
he did, or what his life means. It 15 this supra-historical dimension that Jesus
mtroduces to us that gives to Christanity its greatest dilernma, namely how to

relate history to revelation.

As already stated Schweitzer had ohserved in the vatied works of the 18" and
19th century lives of Jesus that the picture of jesus in his own first century
Palestinian setting were being drawn in the image of the authors and their
values. His observations cometded with a new scepticisim among philosophers
and theologians with regards to the content of the gospel and the picture of

Jesus tound there.

It was in reaction to this approach that Ritschl built his system of theology on
a foundation of the New Testament and the historical life of Jesus there
portrayed. He wanted an end to the subjectivism that had found a starting
point for theology in the believing soul, not in historic fact, as was the case

with his illustrious predecessor, Schleiermmacher. In the introduction of the
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latter’s book The Christian Faith he coined the famous definition of religion as,
“the feeling of absolute dependence.” It 15 this feeling that convinces the

believer about God’s reality rather than comprehension of dogma.*

Ritschl wanted an end to the forms of mysticism that sought o bypass the
historic revelation and find its own techniques for communion with God. So

Ritschl came to the conclusion, as Mackintosh states, that

“if our relationship to God is to be that of accepted children, it
must be mediated by apprehension of His dectsive Wotd, spoken
in Christ, of judgement and metcy. With all the fathers of the
Reformed Chutch, Ritschl taught that this Word of God is to be

2300

found in Scripture only.
Mackintosh commends Ritschl for turning around the idea, begun in
Schleiermacher, that man’s beliefs about God begin with the Chiistian
consciousness. Rather belief begins from “the presentadon of God in Christ
set forth in the New Testament.” However he also took issue with Ritschl’s

historic positivism that equates the reveladen of (God with the fact of Jesus’

life as recorded in the New Testament.

6 Schleiermacher {1976) p132,
66 Mackintosh {1937 p147,

7 Maclintosh {1937) p143,

52



“The Gospel pictute of Jesus, the cvents of His career, read simply as a
P > s y
chapter in the record of the past, ate not in themselves an immediate or

transpatent disclosure of God.” ®

Mackintosh tackles the problem of the relationship of history to revelaton in
the chaptet, ‘Christology and the Historic Chtist’ in his book The Doctrine of the
Persan of Jesies Christ, We shall seck to follow his position and arguments closely

as they go to the heart of the mattet.

Mackintosh begins with the statement that

“if Chustology is to be valid for the modern mind, its point of
reference and of departure must be fixed on the Jesus Christ of

history.””

While this seems self-evident in out day, Mackintosh reminds us that it was
born out of the Reformation, which rejected the Western Catholicism view of
equating Christianity with the Church which in tun was considered as Christ,

“the perpetual incatnation of God in the world.”™

& Mackintorh (1937) pl79.
o Mackintosh (1912) p306.
M Mackintosh {1912) $306.
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Mackintosh then gives his reason for the need for Christianity being rooted in

historical fact: 1t 18 2 religion of atonement.

“God hus reconciled us to Himself through His Son, attesting

His gracious will by Jesus who lived and died and rose again.”"

Elsewhere Mackintosh indicates that he petceives humankind as recognising
their need of God, “it is real and definitely characteristic of man.”™ He sums
ap that need m terms of vatious aspects of human life both individual and
cotporate: on the personal level thirst for fuller existence, rescue from
suffetring and change and death, and the power to win character, while socially
and globally the need to live in harmonious fellowship with others together

3

across national and racial divides.”” This need touches not one aspect of

humanity, but its totality; the conscious, the intellect, the heart.™

Because Christiamty offers something to people in their historical existence,
s0 1t must be rooted in the same hasis of teality. Because atonement is about
dealing with guilt by offeting forgiveness, it is something that is experienced

in a life ived in time and space. And so

7 Mackintosh {1912} p307.
72 Mackintosh {1921} p13.
7 Mackintosh (1921} p28.
™ Mackintosh {1921 p29.
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“The need of salvaton cannot be satisfied by a bate idea. Not
mere ideas but facts are indispensably vital; facts which have
existence in the same field of reality as we ourselves, i.c. the field

of history.””

2370

The poet may state that “the earth is full of the grandeur of God”™, but
Mackintosh is clear that on one thing: nature is sileng; it does not declare the

merciful heart of God, it does not speak the word of forgiveness,

“What must I do to be saved? is a question to which Nature can
make no teply. Sun, moon, and stars cannot answer it, nor can
earth and sea. Our infinite hearts the Infinite One has made first

and foremost for Himself.”"

And though all people live an historical life, history per s is not sclf-cvidently
revealing GGod, only in certain events and personalities. And the single place

where people can encounter the merciful Fathethood of God is in Jesus.

“He i indeed present in all events, mling past and future
ceasclessly; but yet in one unique wact of reality the veil upon His

working grows diaphanous, and we behold His very heart...Only

7 Mackintosh (1921} p29.
% Hopkins (2002) p128.
7 Mackintosh (1921) p30.
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in the fact of Jesus does a basis of religion exist not made by

man, but given by Gad Himself.”™

[t becomes clear that humankind’s sinful conditfon must be resolved by an act
of God, and so Christianity proclaims that God himself drew near, revealed in
the petson of Jesus Chuist. In him there was a revelation of the true nature of

God and his response to the sinful human condition,

But now Mackintosh indicates the objections on philosophical grounds to
such a claim. For if God is the ulimate reality, the absolute, then how is it
possible for “anything absolute to appear in time and space?”” Tsn’t time and
space defined in terms of change and mutability, by progression and
transformation? How can the eternal and immutable God reveal himself
through the contingencies of time and space? In this context Mackintosh
quotes the words of Lessing: “Contingent historical truths can never afford

proof of necessary truths of reason.”®

Mackintosh’s responsc is first to question the perceived understanding of the

putpose of history.

™ Mackintosh (1921) p30,
™ Mackintosh (1912) p308.
8 NMackincosh (1912) p308.



“No one inquited whether conceivably it has been ‘assigned to
man fo have history for the manner in which he should manifest
himselt” and whether accordingly in our search for the meaning
of the world we are bound not to stop short with principles,
truths, laws because what we seek is given only in facts, events,

histotical transactions.”

He countets the claim of Lessing by challenging the percetved wisdom that
histoty is contingent.” This is particularly the case for the person who has
become aware of God’s sovereignty and providence, to one for whom lifc has
purpose and the unfolding of seemingly random, unconnected events great
and small come to be seen, with hindsight, botn of a discerning spitit, to be
instrumental in bringing the person to the full maturity of sell. Likewise, the
latge coutse of history, propeily understood, teveals that the forward
movement of humankind has been through leatning from the previous

experiences of prior generations.

Secondly, the claim is countered by recogmising that the Christian message

does not consist in necessary truths of reason. What {aith says of God 2

80 Mackintosh (1912) p208.

82 Macldnwosh (1912) p208.
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terms of his love and desire to save the world is not self-evident, but must be

believed in the conscience and heart.®

Thirdly, to the idea that a historic faith must be regarded as merely relative
rather than absohire, Mackintosh responds that this is simply an assumption,
based on bad metaphysics that can be changed, as indeed some philosophers
of his day were beginning to do. Here were the beginnings of doubt about the
closed mechanical system of the wotld itself now ovettaken by the relativity
theory of Einstein and the random theotics of quantum mechanics. And so
Mackintosh’s venture “whether the novelty emergent at 2 specific point in
history was an absolute and all sufficient Redeemer™ seems less speculative

now than perhaps it sounded at the time of writing.

Finally in refuting the @ priori notions of historic reladivity, Mackintosh notes
that the religious life of man is not moved on by abstract conceptions. “Tlach
vast movement starts with a man.”® This is how history unfolds: new ideas
are martried to particular minds, given shape and take on influence as other
people are touched by the charsma of that life embodying rhe idea. History is
littered with such pivotal, otiginal mover-and-shakers, and Mackintosh states

that the

83 Mackintash (1912) 0308,
8 Mackintosh (1912} p310.
WaNackintosh (1912) 12310.



“axioms of a mechanical psychology break down helplessly
before a Paul, a Luther, a Wesley, acknowledging their inability to
deal with the original and inscrutable factors these names
represent, it is hard to see how they can expect to cope with the

» &0

incomparable life of Jesus.

Ior i1 him, Mackintosh sees, not one among many, but one whose life and
continued mfluence over lives means “we touch the supreme moral reality of

2587

the vniverse.

WNext Mackintosh deals with the question of the effect of literary and historic
citicism of the New Testament upon any attempt to base faith in the
historical Jesus. He voices two arguments from his opponents: fisst, to found
faith on what has heen shown to be “mnperfectly atlested narratives of the
past” is to “condetnn the faith of sitnple believers to permanent insccurity as

the satellite of scholazship,”™

The second argument Mackintosh addsesses 1s the opposite point of view:
what if it were found the gospels were in fact historically trustworthy; does

that not keep Jesus tied as a figure in his own time, for

86 Mackinwosh (1912) p310.
84 Mackintosh (1912) p310.

8B Maclkintosh (1912) p311.
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“his teaching follows the methods practised by Ilis prophetic
forcrunners, His beliefs arc drawn Jargely from the Old
Testament, and His conception of the universe was that current

in His day. Can His thought of God have escaped unharmed?”™

Mackintosh begins his response by stating

“that nothing in the past can be so certain for the historian, purely

as an fustorian, as that it will bear the weight of petsonal

o o0
religion.”

In other words Mackintosh declares the historian and his skills incompetent
to the task of declatiog Jesus as the Redeemer of the wotld. He might be able
to investigate the man but not, in this case, the meaning of the man, which
belongs to the realm of faith, And even the historian is a person who
confronted with the claims of Cheistanity may find that in Jesus he meets

God.

Mackintosh’s argument here is that the personal experience of saving faith

meeting, through the preaching of the gospel, the living Chmnst, receiving the

39 Mackintosh (1212 p311.
% Mackintosh (1912} p311.
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forgiveness of sins, is such that the truth of it cannot be denied. "The proof 1s

in the cating, as it is said.

Mackintosh’s conviction is that the proof of Christianity is not found through
historic criticism but in its continued power to change lives, to win people’s
loyalty, devotion and worship to God. However in examining what the
historical ctitic has to work with, he also contends that the New Testament in
all its parts presents radically the same Churist, and that if the scholar or the

sitnple reader comes to it in believing faith, then both will apprehend

“Jesus Christ as in the sovereign power of His resurtection He

fills the primitive believing conscicusness.”

His conclusion about the valuc of historical criticism as a means to
apprehend the truth about the Chiisdan faith is “rescarch can no more
give ws a redeeming Christ than sclence can give wvs a living God.”

[listozical research cannot give certainty.”

But Muckintosh Is awarc that he appears to be saying that only the personal
experience of the individual believer counts towards verifying the Christian

faith. And he will state otherwise, but first he wishes to maintain that only

2 Maclkiatosh (1912) p313.

% Mackiatosh History and the Gospel’ (Sunmary sheet of 2 lectore).
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someone who has a believing mind, and therefore has cngaged with the
revealing history, can have a true knowledge of God and tecognise the truth

about Jesus as witnessed in the gospel accounts.

Mackintosh tutns now to the argument put {orward by Martin Kihler™ who
saw no value in trying to get behind the gospels to find the real Jesus before
he was made the figure of Chuistian veneration. Kiihler was convinced that
the present gospels were by their layout and content not meant (o e seen as

biographies of Jesus, and those who wish to write such a biography ate

“Compelled to fill up the meagre outine with private fancies,
buased on psychological analogies which really are irtelevant (o a

sinless life.””*

He contended that it was by the preaching of Jesus as the Chuist that the
Church came into existence and the gospels are records of their preaching

which

“accoxdingly must remain the vital soil of her life and the final

court of appeal by which the truth of her message is sanctoned.””

93 [<iibler (1964). For a bricf summary of Kihler's contribution to the debate see McGrath {1986) pp76-
84,

U Mackinsosh (1912 p313.
% Mackintosh (1912) pitd.
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But Mackintosh, though in broad agreement with this argument, still finds it

not without its flaws, These telate to the question of

“whether after all the Gospel can rest for us simply on the faith of

other men?””

Quoating John 4:42, and referring to wotds of Luther, Mackintosh is clear that
the only real faith that matlters is when a person can say from the heatt; this is
what God has done for we.

2597

“The grounds of faith accessible to apostles are open to us also.
And it is here that we find Mackintosh cxpressing the ground of his own
faith. I'or him the gospels do more than describe o man and his Iife; they
convey from its pages a petsonality. Mackintosh sces in Jesus a figure who
commands the loyalty and obcdience in others because

“Ie makes His own overmascering impression and subdues us to himself”®

In another place Mackintosh states,

¢ Mackintosh (1912) p314.
97 Mackintosh (1912) p314.
“f Mackintosh (1912) p312.
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“...rruths which we acquire by hard thinking do not necessatily
appeal to our heatls or (o out cntire personality; they have no
powet to change us and make us like themselves. Whereas truths
which we learn through people, through their life and character,
inevitably grip at out very heart; they change our view of
ourselves and indeed of life as a whole. They alter our

conception of the universe and of our conduct within it.. R

It is this intimate knowledge of a person that maliers and which becomes so
indelible that ssues relaung to the gospels become scecondary. As Mackintosh

puts it

“Tt can be employed to control the evangelical narratives themselves” to the
point that we arc “released fiom petipheral details”. This knowledge of the
reality of Christ’s person “is so real and sure it tests and attests its own
constitnent elements... Thus the apostles’ faith is for us a mirror reflecting the

actual Jesus, and enabling us ta know Him for ourselves.”™

Mackintosh now asks what is exactly meant by the phrase, ‘the historic
Christ’? His answer begins with the work of Wilhelm Hettmann. He states

that for Herrmann the saving revelation of God was not a mere multiplicity

92 Mucldnlosh (1921) pd2.
toh Mackintosh (1912} p314.



of facts but a unity around a fixed centre which he undesstood as the “inner

life of Jesus Himself "™

At this point Herrmann introduces a distinction between the ground of faith
and the convictions generated by faith. The former is this inner life of Jesus,

which 1s

“a motal ultimate behind which criticism cannot penctrate and in
virtue of which Jesus comes home to us as the personal

manifestation of a redeeming God.”'"

The latter are beliefs and thoughts that are created by this faith in Jesus, such
as his pre-existence, resurrection and exaltation. Mackintosh questions the
validity of this contrast and whethet it can be justified to reduce the historic

Chtist to his inner life,'"”

Mackintosh uses the example of the resurrection to indicate that what makes
belief in it possible is the impression Jesus the man has made on the mind and
heatt. It is our awateness of his greatness that makes the possibility of

resurrection for him credible where it may not be thought so of another, Also

U Mackintosh (1912) p315.
102 Mackintosh {1912) p315.
10% Mackintosh {1912) p315.



the resurrection is surely part of the saving event and affects how the person

of Christ 13 understoad.

“A Chtist whom we know to have been 1aised out of death, and
shown IHimsell to His disciples as the Living One, and a Christ
of whom we are not quite certain whether He is risen ot not, ate
obviously so different that they must evoke a quite different

religious interest.”""

And so Mackintosh rejects the arguments of Herrmann and his limiting of the

historic Chutist to his inner life:

“...the *historic Chust’ is not the carpenter of Nazateth merely,
the Hero of humanity, the ancient religious genius; He is the

Lotd who rose again to the glory of the Father.”"'™

Flsewhere Mackintosh makes cleat that, in contrast to Ritschl, he does not
wish to hmit the revelation from Bethlehem to Calvary, for in this way
nothing is said about cither Chuist’s pre-existence or his exaltation. He is clear

that he wants to believe in the U7snd became flesh.

14 Mackintesh {1912) p3i7.
105 Mackintosh (1912) p 317
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“Fot him (Mackintosh) historical revelation which is the ground
of faith and theology is not mercly in Jesus® eatthly life: it is the
wotk of the Lord who comes into histoty from the bosom of
the Father and is now present in his risen power all days unto

WG
the end.” '

In other words historicism results in

“the pre existence of Christ being litde more than a meaningless
symbol and the present sovereignty of Christ reduced to 2

posthumous influence.” w7

In summary Mackintosl states that

“the Chyist entitled to be called histotic is the Christ mediated to
us by the testitnony of the apostles; so mediated, howevet, that
in their witness we are able to petceive and know Him

independently.” Vag

He calls attention to the Gospel of John and the manner in which the easthly

life of Jesus recorded thetein is alrcady charged with the consumimated

166 [_eirch (1952) p197.
107 ] gitch {1952) p197.

08 Mackintosh (1912) p317.
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significance of his exaltation. In this way the author of the Gospel affirms that
the historic Jesus and He m whom faith sees the last and all-sufficient
manifestation of God ate one and the same. Mackintosh then makes a

statement guaranteed to draw up the modern reader:

“We cannot but read the Gospels and feel that this Man is
destined for tesurrection; and what the writers of the New
Testament have done is not to overlay the concrete facts of
history with confusing and itrelevant mythology, but with
profound spiritual insight to constiue Jesus” whole cateer in the

light of its stupendous issuc.”'®

Mackintosh makes it clear that Christianity has always identified Chuist the
Lord with Jesus of Nazareth. And any proposal to somehow separate these
twa, and set fice the real Jesus from confines of untrustworthy legends, ends

with an imaginaty construction; one based on 2 namralistic assumption about

the possibility of the existence of a transcendent Person.

And the singular event that holds the two together 1s the resurtection. He

1

quotes [forrest " at this point:

1% Mackintosh {1912} p318.
e Togrest (1897) p158.
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“The resurrection constitutes the great point of transition in the
Christian faith, at which He who appeared as a single figure m
history is recognised as in reality above historical limitations, the

abiding Iord and life of souls.”""

And so

“The teanscendent Chtist, active ‘all the days unto the end’,
uarantees the Jesus of Palestine, forever anew He grants to men
b
the very experiences undergone by the primitive group of

believets,”?

A Critical Response

It is in approaching the questions of the relationship of histoty to theology,
and mote particulagly Christology, that Mackintosh is seen clearly in his own
histotical context. Throughout the eighteenth and nineteenth centudes a
revolution in historical thinking had been taking place. Ironically, it bad been
led, at the outser, by theologians and biblical thinkers.'” But il reached 2 stage
whete it was supposcd that history could be scientific in the manner of the
natutal sciences. It was Auguste Comte, who coined the phrase that

characterised this poiat of view: positivism. And historical positivism was the

1 Mackintosh (1912} p318
12 Mackintosh (1912 p319.
115 Richardson {cd) (1981) p156.
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dominant theory of history until the 1930s. As ] B Buty'™ was to claim in his
Inaugural Lecture at Cambridge in 1902: “histoty is a science, no less and no

»lls

mozre,

Thus history was the gathering of objective facts, putting them into
chronological order, and making judgements Dased upon them about the
meaning of events. Anything that could not be considered an objective fact
was ‘unhistorical’ and had to be discounted from historical study. Mackintosh
is fond of using the word ‘facts’ which may be due to the influence of this
philosophy of history at that time. It must be recognised he is writing his main
works mn this time and 1t 1 this kind of thinking against which he is sccking to

defend Christianity.

Interestingly Mackintosh, though coming into contact with the work of Barth,
did not live long enough to be influenced by that other giant of twentieth
century German theology, Rudolf Bultroann, It was Bultmann above all
others who wrtestled with the problem of history and theology. The early
paths of Barth and Bultimann ran in parallel, and both were causing ripples of
concern in the circles of German theology {rom the same period. Flowever, as
Bultmann’s breakthtough work was not published until after Mackintosh’s

dcath it 1s not surprising he does not feature in his writings.

111 “Inhn Bagnell Bury was a Dritish classical scholar and historian. "Fhe range of Bury's scholarship was
remarkable: he wrote about Greek, Roman, and Byzantine histosy; classical philology and literatures
and ¢he theory and philosophy of history.” Quoted from on-line article in the Eunyelipadia Britaunica
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Certamnly it is with Bultmann that Muckintosh would have had to contend as
he arpued the case for minimising the results of historical criticism on the
figure of Jesus and in his own assertions about the gospels presenting, not so

nauch historical facts, as a towering personality.

As a young man, Bultmanan had also been a libetal, with 2 keen interest in the
personality of Jesus. Kuschel quotes from an carly letter of Bultmann where

he says,

“One may have some objections to points of detail in Protestant
scholarship; T think that c.g. Bousset (Gottingen) has not drawn

out the personality of Jesus sufficiendly in his Jesws.”"*°

However, his development of Form Criticism would lead him to depart from

such a vicw. By the late 192(%s Bultmann would contend that:

“Historical source analysis has achieved two things: fitst it has
unmasked the uncertainty of what people thought they knew
about the personality of Jesus; and sccondly, it has shown that
the Gospels are not concerned to depict a great, historical

personality Jesus™.'"’

15 Richardson (ed) (1981) p156.
16 Kuschel (1992) pi26.
17 Kuschel {1992) p131.
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The issue raised by Kihler about the historical Jesus or the historic Christ lies
at the heart of the wide gulf between Mackintosh and DBultmann. It is
indisputable that Mackintosh sees the dangets of tying faith too closely to the
historical individual who was Jesus of Nazateth. Nevertheless with his
emphasis on the personality of Jesus he is convinced that the human life as it
was lived in time and space was what impacted upon the lives of those who

met him. ‘1his human life was what inspired their faith in him.

Bultmann agreed with I<ahler’s main thesis and rejected the historical Jesus in
favour of the historic Christ. This led Bulumann to a critical examination, and
then further ro a radical re-interpretation, of the gospels, in a term ever to be

associated with his biblical scholarship: demythologising.

In stripping the gospels of thosc elements that he defined as mythical,
Bultmoann wanted to present to contemporary society the Christian faith in its
essence, set free from its depiction in a world-view that incorporated elements
firmly belonging to a pre-scientific age. However, Bultmann’s intention,
which was to remove all mythical elements, eventually led to a backlash led by
hts own former pupils. They cane to realise that their teacher’s definidon of
myth had been too wide sweeping. According to Kuschel Kummel put it that

Bultann had summarised
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“clements of the New Testament pictute of the wotld and the
mythical features of the Christ-kerygma under the common
denominator of ‘myth’ and thus blocked any possibility “of
separating the mythical features which are perhaps indispensable
to the central kerygma of the INew Testament from those which
are dispensable or open to misunderstanding and from the

merely contemporary limitations of the world-view.”!"

It is here thut two other assertions of Mackintosh need to be taken into
consideration. First, thete is his insistence that because Christianity is, at its
core, a religion of atonement, it must be based in history. Mackintosh belicves
that Christianity is about what God has done for humanity. Since it relates to
forgiveness and re-cteation, which is cxperienced in titme and space,
Chtistianity’s otigin and source needs to be rooted in the same historical
context. On the understanding that, “against you, you alone, have 1 sinned.”
(Psalm 51:4 NRSV) and “who can forgive sins but God alone?” (Mark 2:7
NRSV) then only if God 1s in Chuist, reconciling the world to himself, does

the life of Christ have any relevance and meating,

Directly related to this is Mackintosh’s concern that what we have in Jesus
Christ is the Word made flesh’, and that the incarnation of the Second

Person of the Trinity is the subject of the gospel. It therefore mauters that

118 Kuschel (1992) pi62f,
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both the pre-existence of Chust as well as his subsequent exaltation is

mvolved in rhe story.

While Mackintosh made such statements in reaction to the historical
posittvism of Ritschl, he did not usc the word ‘myth’ to describe what he
envisaged (it is another item nussing from lds subject mdexes). In his tme this
word was still being used to describe collectons of fantastic fairy-tale stogies,
naive pre-rational explanations of the world and patute, ot even irtational
conceptions of reality. "L'here were the Greek myths that everyone knew and

of them rhis was clear: they were unhistorical.

Bultmann had his own definition of myth; it was

“that mode of conception...in which what is unworldly and
divine appears as what is wotldly and human or what is
transcendent appears as what is immanent, as when, for cxample,
God’s transcendence is thought of as spatial distance...
Mythology is a mode of representation in consequence of which
cult 1s understood as acton in which non-material forces ate

. . D)
mediated by matetial means.”M?

19 Bultmana (1953), "['his book is available online at ‘religion-online.org’ and is where the present author
obtatned 1. 1n this foroy there are na page numbers o isolate the guotes.



This definition was used to guide Bultmann in his work on the New
Testament. ITowever, such a definition begins with the same premise as that
outlined above: myth essentially means unhistorical, and certainly means

unbelievable.

However, in recent times myth has been re-evaluated not metely in the sphere
of theology but across a wide spectrum of disciplines. The view now held is
that myth is a system of experience which at all events is fundamentally
different from the one that guides us today, that Is science. No less a

theologian than Pannenberg has stated that,

“modern Chsistian theology must concede self critically that in
giving up myth it has often handed itself over to the instrumental
reason of the scientific world-view, and now with the ctisis of
modetq, scientfic and technological radonality has in turn found

itself i crisis.”"™

In other words, the language of myth is now undeistood to be an cssential

way of stating the truth that lies outside the realms of scientific forms.

Ironically his position is made possible, in part, by those very scientfic

discoveries that dealt the fatal blow to the old closed system certainties. The

120 Panneaberg (1968).



limitations of those certaintes had been insttumental in encouraging
histortans and theologians to seek to discard the language {orm in the first

place.

The Chuistological issues of pre-existence and Incamation, cross and
resutrection arc no longer being put on the same Jevel as the pre-rational
belief in demons and spirits. Rather they are the serious study of present day
theologians who have come to understand that the mythical elements

contained in the gospel are in fact essential to the truth to which they witness.

It is mnteresting that even as this paper is in the process of being wiitten, in
Scotland, Canongate are publishing 2 series of books about the Greek myths
I contemporary language because the publishers believe that myth remains
an important means by which people understand themselves in the world. In
a post-modern society hope is being offered not by science and technology
but by ancient storics. What they ate being offered is the truth about the

world and themselves.

As a respected Oxford don and renowned classicist, as well as a populist
apologist of Christianity, C S Lewis, wtote of myth m terms of offering a
pattial solution to the dilemtna of knowledge, namely the inability to hold
together abstract thought and concrete realities: “We lack one kind of

knowledge because we ate in an expetience ot ..Jack the other kind becausce
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N ' 21 . .
we are outside it.”"*' Or as he puts its, “to taste and not to know or to know

122
and net to taste.”

He Dbelieves that myth 1s not, “like truth, abstract; nor is it, like direct
experience, bound to the pardeular,”® What myth does is to present, in a
story, something that allows us to experience “as a concrete what can

33124

otherwise be understood only as an abstraction. He continues: “what

flows into you from the myth is not truth but reality (truth is always aions

something, but teality is that aboss which teath is)”'.

Tewis contends that “as myth transcends thought, so incarnation transcends

myth.”'* What makes the gospel so profound is that

“The old myth of the Dying God, withont ceasing to be nyih, comes
down from the heaven of legend and imagination to the earth of
history. It happens — at a pardcular date, in a particular place,

followed by definable historical consequences. We pass from a

121 Londs (1971) p34.
122 | eis {1971) p34.
123 ewds (1971) p36.
124 Lowis (197 1) p3s.
125 [ ewis (1971) p35.
126 1_ewwis (1971) p36.



Balder or an Osins, dying nobody knows when or where, to a

histotical Petson crucified (it is all in ordex) wader Pontins Pilate*"

He concludes, “if God chooses to be mythopaeic- and is not the sky itself a
myth? - shall we refuse to be mythopathic? ot this is the martiage of heaven

25128

and earth: Perfect Myth and Pecfect Fact. ..

The key event upon which all of this must bear is the Resurrection. How is it
to be understood? For Mackintosh, the casc is clear; here is where the good
work of Ritschl and those who followed him, such as Hertimaan, in seeking to
basc faith on objective fact, rather than subjective focling, did not go far
enough. "Lhey did not consider the resurrection as part of the history of Jesus,
patt of what created fuith, patt of what must be included in the interpretation

of who and what Christ is.

“No line of demarcation can be drawn probibiting us, in our
assertions regarding Him, from passing beyond the hour of [His
crocifixion, The limits within which Chtist is tevealed are not
fixed between Bethlehem and Calvary. He is revealed also in His

' s 13¢
rising from the dead.” ’

127 L ewis (1971) p36.

125 [ ewis (1971) p37,

122 Mackintosh (1912} p317.
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Hettmann’s separation of that which creates faith and that which is created by
faith places the Resurrection in the experience of the church rather than that

of Jesus. But Mackintosh contends that the witness of the New Testament is

“Not to overlay the concrete facts of history with confusing and
irrelevant mythology, but with profound spiritual insight to
construe Jesus” whole career in the light of its stupendous

: an
issue.”™

Hete is Mackintosh’s acceptance of the fact that the gospels are
written from an cschatological perspective. The first witnesses to the
Resurrection understood it as prefiguring the fulfilment of God’s
putposes, now only presently exbibited in the petson of Jesus. As they
told the story of Jesus, theit intention was to impart this same

lenowledge about tlus life to the reader. As Mackintosh noted

“We cannot read the Gospels and not feel that this Man was

destined for resutrecton.”'”

Mackintosh sees in the gospels a great Personality because the histotic life has

not been presented in sterile objectvity, but conveyed through a lens,

130 Mackintosh (1912) p318.
1 Mackintosh (1912) p317.
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allowing the white light of the resutrection to disperse a rainbow of colour
over the former historic existence. His regard for the intended destiny of
Jesus is not a personal insight, but the result of the inspired authorship of the

otiginal writet, who has thus fulfilled his literary art.

Therefore it becomes evident that those who wish still to free Jesus from the
gospel setting into what they petccive as the historical truth will always be left
with a figure who, though always interesting, will inevitably appear less than
what he has come to signify in history. Contrary to Mackintosh’s thought, it
was ot the greatness of Jesus” human personality that created the faith
people have in him, It is not that his life made him credible for resurrection.
Rather his resurrection created faith that led to a re-orientation about the

significance of his life.

But Mackintosh is right when he assetts that there must be mote than sitnply
the momenrs between birth and death in the life of Jesus to do justce to his
significance, This is why the stories about Jesus take the form they do. They
are not the added elements; they are the cssential clements to cnable the
writers to tell the stoty of the Word made flesh. This is a mythical story, yet it
is not purely myth, because it differs by being rooted and grounded in a

patticular human being located in a specific time and space.
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While the historians may wish to use the gospels as sousces for their wouk,
hecause of the nature of the gospels, they will be compelled by the parametets
of their discipline to temove clements beyond the scope of theit teseatch.
However, the biblical scholar has a different task: for thar work requires an
understanding that this story was wiitten in a pre-scientfic age and that
elements of that wotld-view must be i this stoty, and as such must be
recognised and interpreted accordingly. However, if the above discussion
holds, then there must not be a rationalising of the matetial, as Bulumann

attcmpted, to make it credible to modesn eyes and ears.

The fields of literary and histotical criticism have developed since
Mackintosh’s time. These developments have enabled scholats to redefine
and better use the concept of myth and also to abandon the historical
positivism that Mackintosh rcjected. "Ihey have led to the refutation of the

stance Bultmann felt was necessary for modernity to comprehend the gospel.

Howevct, this has not led w a settled response by scholars to the quest for
the historical Jesus and the reason for this lies in anorher field of study,
namely, that the overarching meaning of this particular histosic figure lies not
in bimself, but rather, in that he is believed to give knowledge and
comprehension about the essential nature and character of God. Therefore,
to the questons of biblical interpretation and historical ctiticiam tnust be

added a further, what does it mean that Jesus is the tevelation of God?
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Chapter 6

REVELATION

Since the previous chapter strongly advocated the use of story as a caerder of
truth, may the following story be indulged within the context of the formality

of this thesis.

In the film, Fiekd of Dreams, the character, Ray Costella, a fatmer in Towa,
begins to hear a voice. The voice says specific things, “If you build it, he will
come.” But the voice doesn’t give any explanation to meaning of what is said.
Costella has to figure it out. And eventually he figures out he should build, in
the middle of his cornfield in Iowa, a baschall field. Fe also believes the
petson to come will be a former baseball star, *Shocless” Joe Jackson, given a

second chance to play the game he loved,

As the story progtesses, the voice gives additional information, and other
characters are drawn into this vision. But the wrue stoty arc is Costella
reviewing, with a greater objectivity and insight, the relationship he had with
his father, also a baseball player, who imparted his love of the game to his
son. By the film’s end, Costella discovers that ‘he (who) will come’ is not Joe
Jackson but his own long-dead father. The son finds himself now fully
reconciled to his father, the last image showing the two men playing ball

together,
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In this movie a man recetves what to him is externally given knowledge. The

knowledge, however, is not foreign to hitn. Tt has relevance (o his past, his
present and his future. ‘L'his knowledge imposes itself upon him, yet must be
freely accepted before it can be acted upon. This knowledge will lead both to ' *
a change in how his past is understood, and the action he will take (o shape
his furure. But ultimately this knowledge will give him a new perception of,
and rclationship to, someone he already kncw. He will know him mote

wuthfully and respond to him mote lovingly.

If the film’s subject matter was to be summed up in one wotd that word

could be ‘reveladon.
Mackintosh defines the word thus:

“Those creative acts or events or personalities, through the
mstrumentality of which a new type of religious experience, of
fellowship with God, 15 initiated and given its specific

. 2
character,”"?

What happens in the realm of fiction to Ray Costella and his father, according
to the Christian understanding of this general definiton, is what happens in

the realm of history to the Christian (and the Christian commuanity) und God.

132 Mackintosh (1928) p88.
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Through words (Scriptare), that must be interpreted in and through life’s
experience, evenits in the past and present are seen with new eyes and
understanding. This new understanding has the ultimate outcome of filling the
content of a (perhaps, already established) relationship with God, with a more
profound wuthfulness. God, who was thought known, now appears in a
cleater light of apprehension, resulting in a deeper tespomse of love, in

ohedience and devotion.

But the ultimate example of this process is that the word that initiates the
process is not metely that which is written, or even spoken: “And the Word

became flesh and lived among us.” (John 1:14 NRSV)

“In IMim we see, once and for ever, what God would have us
know concerning Himself as the Judge and Redeemer of us ull;
and the liberating and cleansing effect of Christ upon our lives is
guarantee to faith that the revelation which He embodies is true.
That which in fact does bring us to the Father, does persuade us

to adhere to God, as holy love, is His self-revelation.”'*

As Mackintosh states elsewhese;

1% vfackintost (1928) p88.
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“All religious knowledge of God, whatever existing, comes by
revelation; otherwise we should be committed to the incredible
position that man can lnow God without His wilkng to be

lmOWn »13+

This is the witness of the biblical record, through both the prophetic and

apostolic writings. The Bible, states Mackintosh,

“does not encourage us to think of revelation as taking place by
the sudden preternatural conveyance of mere information or
bare doctrinal theorems. It rather bids us conceive of God as
unveiling His character and purpose through objective events
and historic personalities, which faith s taught to interpret as
luminous with transcendent meaping and predictive of yet

greater Divine manifestations in the futore.”™

He observes,

“There must be a reason for this singular fact that this book (the

Bible) which all agree contains the purest religious

teuth. .. should be so largely composed of the records of human

134 Mackintosh (1928) p70.

1% Mackintosh (1928) p74.
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life, human expertence, human adventures of farith. ‘There is

2136

such a reason...God revealed Himself through history.

Thete are for Mackintosh two stages in revelation. The fitst is the primary
stage which can be defined in terms of the three factors that ate universally
available, natnely nature, history and the moral conscience. In Paul’s letter to
the Romans he gives recognition to these factors as leaving no one able to say
they did not know of God. However he also states that as avenues of
tevelation these three had failed to bring people into a true knowledge of God
ot into a satisfactory relationship with God. What was required was the

second stage of revelation, called remedial, a new and better: tmanifestation of

God,

“so powerful and tenacious in its effects that sin must give way

and eventually be driven from the field.”'”

‘T'his revelaton, par excellence, began i God’s choice of Istael to be the
people of God. 'Through thelr history, and specific persons within that
history, the ptimary revelation available to all is added to by a remedial
revelation which is characterised by being particularised, beginning “at one

, . 1%
centre and spreading our from rhat nuclens.” i

1% Maclintosh (1921) p42.
137 Mackintosh (1928) p76.
138 Mackintosh (1928) p76.
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Within that particular history a major element that informed it as revelation is
the words of the prophets. This diverse group of people weire united in a

profound sense of calling, and their task was

“to decipher the signs of the times, and to twanslate the meaning
of events into language intelligible to their contemporaties; for,
as has been said, ‘revelation is no revelation until it takes the

shape of human thought.”””

Mackintosh also states that two other points must be taken into
consideration. First, that God’s revelation of himself, though relative, is true.
He is knowable but remains stll unknown. Secondly, there is an historical
development in primaty reveladon in which the Divine reality is gradually
disclosed, as though God wete letting our eyes adjust to his light bit by bit.
This means that a genuine tevelation can be granted to a prophet who yet
may not understand all GGod is trying to say to him. It would be thus possible
for such a prophet to distort or darken and so mislead about features of

Cod’s character.

Turning from the biblical witness to trying to formulate the psinciples that

would define an event as revelatory, Mackintosh uses the wotk of Rothe."

1% Macldntosh (1928) p77.,

10 Richard Rothe (1799-1867) was « Gesman Luthesan theologian,
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The question the latter posed was this, Is tevelation essentially outward or
inwatd, or both cqually? The answer given is it is all of Godl though it has two
distinct aspects. The first is the interposition of God in the actual histoty of
the wotld. This, Rothe called Munifestation. On the other side is the divine
enlightenment of prophetic people, enabling them to intetpret the events in
which God is manifested. This, Rothe called Inspiration. Mackintosh sums up

as follows:

“Both things together, outward event and insight quickened from

above, fotm, as a living unity, revelation.™*

While Mackintosh is in broad agreement with this approach he does recognise
a drawback in con{ining God’s manifestation to outward cvents, whether in
nature or history. The cxample he quotes to justify this is Jesus’ experience of
Sonship as the highest revelaton of Grod’s Fatherhood, vet this experience

’ 142
was no outward event.

However, the point is made that outward events, “bare happenings in space

and time”!™"

, i themselves are msufficient to make God known to people.
Thete must be beside them, vitally connccted to them, the divinely given

insight that such an event has the significance of God.

1 Mackintosh (1928; p82
£2 Mackinrosh (1928) p82.
113 packintosh (1928) pS3.
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It is this recognition that history without illumination contains no divine self-
disclosure that allows Mackmtosh not to be mtimidated by the development
and deployment of the historical critical method upon the Bible, partculatly

the gospels. In fact Mackintosh makes the claim that

“the revelation which calls forth saving faith and inoparts to such
faith not probability merely, but certainty and triumphant power
— the person of jesus Christ, 1 short — is something that

»1ad

historical science cannot touch, much less destroy.

Father™

“To redeem by authority, by atonement, by the gift of life — this
#s revelation. The words of Jesus are the voice of God. The tears
of Jesus are the pity of God. The wrath of Jesus 18 the

judgement of God,”"™*

{1 Mackintosh (1928) p84.

115 Mackintosh (19123 p344.
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Tn short, “Christ is the revealer of God.” And from this Mackinrosh
draws the following conclusion: “only He can reveal petfecty who i

what He reveals.”'*

Mackintosh is certain that the words and deeds of the historical life of Jesus
conveyed to the minds and heatts of human beings knowledge of God’s

esscntial self, und this is only possible because Jesus was God incarnate.

“...He lived out the transcendent life which constituted His
petsonality, confronting men as His Divine self, and letting the

fact of Mis being tell on their minds as revelation.” '

Mackintosh summarises then as the five “chief constitutive features™® of
revelaton, the following:

1) Revelation is personal. Mackintosh understands God as divine Petson
addressing human persons through the Pesson of Jesus Christ. The
major difference between Christanity and other forms of religion is
that it is a movement of God towards humankind, vather than the
aspirations of humanity rising to meet God.

2} Revelation in quality is moral. By this Mackintosh means that God

does not impose his being before human beings: he does not express

W6 Mackintosh {1912) p3d1.
W7 Macldntosh (1912) p341.
H8 Mackintosh (1928) padit.
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his will in “a body of statutory dogma™* Rather it has to be freely
accepted and  responded to, it appeals to the highest level of
conscicnce and for the willing surrender of heatt.

3) Revelation is supernatural. Mackintosh appeats to use the word
‘supernatural’ in the sense of God’s freedoin rather than desctibing the
mannet in which the revelation takes place. There is no necessity at
wortk, it is all of grace. Nothing tequires God to reveal himself, and
there is nothing human beings can do to possess it in and of
themselves. Revelation is supernatural in that there are particular
persons or events that weigh heavily with the significance of God.

4) Revclation is historical. Mackintosh means by this that like a view seen
through a lens, where the focus is adjusted and the image becotmes
increasingly sharper, so through human hisiory, has God’s nature and
purpose become increasing clear. Revelation does not come all at
once, but. builds upon what has already been experienced previously.
Secondly, it is historic in that its content has not been fixed by human
speculation but by given events in titae, chosen not by human beings
but by the will of Gaod, culminating in the life and death of Jesus.

5 Revelation evokes and nourishes faith, This is really the other side of
all that has thus far been said. Revelation is given to elicit a response.

Because of the manner of revelation, through objective events and

B9 Maekictosh (1928) p91.
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recorded words, there is a universal aspect to revelation.”™ But
because that maoner also is not one of external imposition, not
everyone is compelled to see in these things God. Though the
revelation is externally given, internally it must be so interpreted and

embodied. "This human activity 1s called faith.

Of course thete is a cleatly scen danger with this understanding of revelation,
and it 18 one Mackintosh anticipates. What is to prevent a person or body
from declaring their particular dissertation on God as revealed truth? This, in
fact, has been the problem down the ages. Mackintosh agrees with the insight
of Luther that “God must be conceived wholly according to Cheist” ' And
for us the record of his life and the faithful expression of that life as revelation
of God by the Church are both contatned in Scripture. Mackintosh rewterates

his confidence in that soutce and appeals to othets to shate that confidence.

“At each point Christ must be our guide. Let Him explain
Himself; do not obscure or modify His revelation by principles
gathered clsewhere. Above all, never dilute His Gospel to the

prescription of any half-religious pl’l;i](:)soplfl}h”152

130 see below fora further development of this idea,
151 Maclantosh (1928) p94.

152 Mackintosh (1928) p94.
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However, as a further caveat, Mackintosh imediately dismisses the idea that
he, theteby, has limited God’s sclf-revelation exclusively throngh Christ. He
willingly accepts that God has not so confined the manmner of his revelation.
Howevet, while God can speak to conscience, through nature, it remains an
axiom for Mackintosh that only in the gospel of Jesus Chuist is the claim made

“Whoever has seen me has seen the Father” (John 14:9 NRSV)

A Critical Response
Accotrding to Leitch, Mackintosh used to introduce his lectutes on dogmatics
by defining it as “the elucidation of the full content of Revelation, of the Word

» 155

of God as contained in Scripture.

In effect this demonstrates the limited way tn which Mackintash waderstood
the mode of God’s revelation, Though God had revealed himself in history, it
appeats to be only that history which is recorded in Scripture that actually is
revelatory. And though God reveals himself in personalities, it is only those
personalitics that are recorded in Scriptute that are revelatory. And though
God has ultimately and supremely revealed himself in fesus Chuist, it is that

life as witnessed to in Scripture chat is revelatory.

153 eirch (1952) p36.




Mackintosh did not sce theology as a creative enterprise but an mterpretive
exercise that brings to human understanding the fullness of God as he is

witnessed to in Scripture.

However, as Mackintosh said,

“The first thing declared in Scripture concerning God is that Fe
is the Creator...”The God of Christian faith is in no sense a
means to out ends; He is the Lord, whom we and all things

serve.”

Bur if we consider the biblical axiom that humankind is made in the image of
God, then the expectation of creativity as part of our existence would be
justificd. And such creativity in theology is required to bring the hiblical
witness concerning (rod to bear upon the larger sweep of history. If the Word
of God reveals God’s nature and being, and if God is the Lord over all, then

by extrapolation theology is able to speak not only to specific events but also

to bring meaning to all events.

Such wotk has in fact been done by other theologians including

Pannenberg,'™

131 L citeh (1952) p87, quoting Mackintosh in Fgresifery Timer X117 (1931-32) p203

155 Wolflart Pannenberg, born 1928, was a Protestant systematic theolagian, among whose published
waorks was the influcntial book on Christology, Jerur-God and Man, SCM Press Lird, 1968, Subject of
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In the previous chapter it was demounstrated that the matmer in which the
Resurrection was understood within history was of wital significance.
Pannenberg has been described as a theologian whose Christology was neither

‘from above’ or ‘from below’ {though he himself argued strongly for the

156 > 157

latter) ™" but rather a ‘Chustology of the resurtection of Jesus’.
For Pannenberg #e event in which God disclosed himself was the resurrection
of Jesus. As Mackintosh has stated, an historical event, per s, is not necessarily
revelatory, bur must be invested with the significance of God. In the life of
Jesus, his every moment can be subjected to historical investigation withoue
direct reference to God. But that 1s not possible with the Resusrection. By its
very nature, the only means of explanation is God, and so it is #e place of

God’s self disclosure.

Pannenberg also held that the resurtection was to be undetstood

eschatologically, and as such he could then draw the inference that

“the apocalyptic expectation of the ‘tesurrection from the dead’
is the eschatological fulfilment of history and thus the final scli-

tevelation of God that is anticipated in history. The meaning of

many biographics, a fine summary of his life and thought is to be found in the Beston Collabarative
Bugyciopedia of Modern Western Thealgy (online), wrilten by Peler Feltrel

156 Pannenbere (1968a) 1:341E.
157 Kuschel {1992) pd02.
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history generally has been disclosed in a concrete historical event

2138

— as it were in anticipation,

Pannenberg’s creative theological thought then devised seven “‘dogmatic
theses an the doctvine of revelation”'® Of these the one with most direct

bearing on our immediate discussion is the third:

“(3) In contrast to special divine manifestations, the revelation
in histoty is o o anyone who has eyes Lo see it: it has
in history pen to any ho | yes L it: it h

univetsal character.”"™

His conclusion, from his docttine of revelation, was that the resutrection was
an objecuve historic evenl, witnessed by all who had access to the evidence.
Now for this to stand up to theological scrutiny Pannenberg had to
demonstrate the inadequacy of one of the three critical historical principles

enunciated by T'roeltsch.’

158 [uschel (1992) pd03.

139 McGrath {1986} p165 whe conveniently draws together in summary form the content of
Pannenberg’s hook, Rewelation as Histery,
60 McGrath (1986) pl65.

" Frost Trocltsch (1865-1923), was a German philosopher ad historian of relipion, who applied the
methods and insights of W Dilthey’s philosophy of history to an analysis of the Chdstinn faith. cf.
Richardson (ed) {1969} p351 for a suinmany.
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Troeltsch was one of the subjects in Mackintosh’s book, Types of Modern
» 162

Theotngy, under the heading, “The Theology of Scientific Religious Ideas.

Mackintosh names the three principles as orfiedin, relativity and atm!a(gy.m

The particular principle under discussion here is that of analogy, which

Mackintosh summatises as follows;

“religious thought in history has everywhere heen at work on
similar lines, with the result that, as the discerning might have
predicted, virwaally all the important doctrines of Christianity

have a countetpatt or #s-a-vis in other faiths.”'*

Now Mackintosh, undesstanding Troeltsch as operating out of the ficld of the
hustory of religions, wants to deny that the New Testament wiriters have
simply tapped into a universal pool of doctrinal ideas and fashioned them into
their own particalar story, and he chooses to use as his illustration the

resurtection.

“The fact has stll to be accounted for that, to take the example

of the Resutrection (sic), these hopes of a ‘Divine mortal’ who

62 Mackintosh {19373 p181£f,
165 Macldutosh (1937 p197.
64 Mackintosh {1937) p199.




should overcome death became certainties; and this, it may well

be argued, was due to the irresistible force of fact.”™

Mackintosh keeps the resutrection within the sphere of historical investigation
by his reference to “facts’ and reinforces that with the history of the chutch
and its tenacity in both proclaiming and dying for the truth of this belief,
Though he takes issue with how analogy is interpreted he is comfortable with

the idea in principle stating

“the perpetual pressute of God’s secking Jove upon the human
spitit, and man’s incurably religious disposition, we necd feel no
difficulty in recagnising in these alleged analopies...instances of
the eager questions which from the eatliest times man has been

asking himself about Goc 166

However while it may have been in relation to other religions that Troeltsch
formulated the ptinciple, Mackiotosh could not anticipate that lawer
theologians would usc it within Christianity to make acceptance of the

resutrection ¢ an histotical Fact, an impossibility. As McGrath puts it:

165 Mackintosh (1937} p200.
168 Mackintosh (1937 p200€.
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“Traditional Christdan beliefs, particularly the resurrection of
Jesus, appeat to rest upon eveats without present-tlay analogies,
with the result that Christian faith and historical enquiry secm
doomed to go their sepatate ways. As one obsetver pointed out,
“without the principle of analogy, it seems impossible to
understand the past; if, however, one employs the principle of
analogy, it seems impossible to do justice to the alleged

>22167

uniqueness of Christ.

At this point ’annenberg is credited with providing the definitive response to
Troeltsch’s principle. Tn effect he saw that it was 2 tool that had taken on the
appearance of a world view. The problem was due to a biased anthropology
that saw the human viewpoinr as the only valid viewpoint within history. But
according to Pannenberg it is God who is the ultimate bearer of history and its

meaning.'"™ The negative use of this principle was based on the presumption

“that if thete ate no other cvents subject to the expetience of
the historian which is analogous to the event undet
investigation, there is thereby sufficient reason to believe that
the alleged ‘event’ did not, in fact, take place in the first

. 4
instance.””'?

167 McCrath {1986) p170.
168 McCrath {1986) pl71.
169 MeGrath (1986) pl171,
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And the obvious example of such an event is the tesutrection. And so

Pannenberg’s conclusion is

“If history does not begin in a dogmatic manner with the
restricted concept of reality according to which ‘dead men do
not rise’, it is not clear why bistory should not fundamentally be
in a positon to speak about the resurrection of Jesus as the best-
established explanation of cvents such as the experiences of the

disciples and the discovety of the empty tomb.”""

While McGrath is happy to acknowledge the work of Pannenberg in this
regard, in fact, Mackintosh had stated similar conclusions a generation
previously. In his general criticism of Troeltsch he points out that with regards

to history

“The possibilitics have been fixed in advance; the facts are
compelied to fit the method by which they are to be treated; ...
historical research as these writets conceive it may without
offence be characterized as a particular kind of game, onc rule

» 7l

being that wholly unique events, ot miracles do not happen.

7 Panncabueryg [1968a) pi07.
1 Mackintosh {1937) p203.
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Just like Pannenberg, Mackintosh detects the core of the problem:

“The sweeping conclusion, that no special revelation is possible,

has been secured by tutning it into an axiom,”*”

Mackintosh also recognises the impossibility of human beings, from their
standpoint within history, having the ability to discover from the panorama of
temporal cvents the particutar ones that give meaning to the whole. Not does
humanity possess a “ctiterion of vltimate value”'” that remains untouched by
experience that can be brought to bear on judging cvents and forming
history’s meaning. And so again Mackintosh reaches the same conclusion as

Pannenberg,

“What Chtistian faith declares is that the tme understanding of
history can be had solely from the point of view supplied by
God Himself. ‘The insight of faith is a product neither of 4 preori
thought nor of empirical observation; it is the spiritual certainty
possessed by one whose eyes God has opened to the fact of

Churist.”"™

122 Mackintosh (1937) p204.
1% tMackintosh (1937) p204.

7 Mackintash {19373 p204.
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Though scparated by decades, and with Pannenberg never alluding to having
read Mackintosh, the similarity of the conclusion reached by these two
theologians on this issue is remarkable. Pannenbetg would summatise it thus:
"The Chuist event is God’s revelation because of the resurrection of Jesus. This
act must be understood eschatalogically and is of universal significance. But
for this to be so understood, the resurrection must be allowed to stand as an
hiscorical event, and all critical, philosophical and theological objections ta
such an understanding can be refuted. Because the Chuist cvent is a self-
tevelation of God, there must be identity between what is revealed and who is

revealing, and so Jesus must belong to the essence of God himself.'™

But if history is to become revelatory by what means do human beings
apprehend it as so? If God is the one opening eyes, as Mackintosh states, by

what means docs he do so? The answet is the Holy Spitit.

175 Pannenberg (1968a) p129,
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Chapter 7

THE WORK OF THE HOLY SPIRIT

Flaving read extensively Mackintosh’s works and lecture notes Leitch
observes in his book on Mackintosh that one significant way in which he
differentiated himself from the theologians who wete his greatest influences,
Ritschl and Hettinann, lay in the central place he gave to the Person of the
Holy Spitit, in undesstanding how God’s revelation through the historic life

of Jesus was conveyed as such to the Christian believer.'™

Mackintosh was able to say,

“the Ioly Spitit is no onc casual factor by the side of others, but
that to which everything clse converges, and apart from which
nothing else — not even the revelation of Jesus — could take

cffect.” 17

He writes,

“Study of the question how God effectively commends His love

to the mind and heart of man by interior persuasion led the

76 | citch (1952) piil.
17 Mackintosh (1912) pso08.
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Church to its doctrine of the Foly Spirit — an inevitable step.
And since the Giver of this new life of faith must be as Divine
as He who revealed it in history, Cheisdan thought rightly
proceeded to affitm the oneness of essential being (hat unites

the Spirit to the Father and the Son.” '™

In bis lectute on “Biblical Concepts of the Spirit”, Mackintosh sees the
main development in the biblical traditton of the Spirit as essentially
from a charismatic power in the histovical portions of the Old
Testament, tempered with an ethical quality in the writing of the
prophets, through to the New Testament’s sign of the in-breaking of
the Messianic age as experienced in the life of all true disciples of

Jesus.

He sees the primary manifestation of the Spirit in the production of
the confession of Jesus’ Lordship in the life of believers. He also
credits Paul with making the identification of the Spiit with the risen
and exalted Christ, and in another lecture, “The Spirit in I'aith and

Experience”, draws out the implications of this.

178 Mackintosh (1928) p210n,
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In teying to speak of a doctrine of the Holy Spitit, Mackintosh would
start from this identification. Nothing less than the whole life of Jesus
will show what the Spirit means. Tt must include sonship, fellowship
with the Father, tighteous zeal and compassionate love for the sinful.

This is the Spirit that Christ bestows.

But for the modern believer it is only chrough the Bible that God’s saving will
is made known in an authentic and fundamental fashion.'” Thus when

Mackintosh says that:

“It 13 only in and through the Bible that God's Word of
judgment and mercy reaches us... Thus the tie berween the
Word of God and the Bible is an absolutely vital tie; His Word

1s recorded and conveyed in the Bible and the Bible alone.”'™

"This conviction rests on the interior work of the Holy Spitit illuminatiog the
recotded words and events, bringing to life the pervading personality of Jesus,

and thus revealing the Father.

But the primary role of the Spitit is not merely to breathe the life of God into

ancient texts but to create and sustain the relationship between the exalted

179 Mackintosh “Means of Grace (1) T'he Word® Sumimary sheet of a lecture.
y > 7

180 L eitcls {1932) p166.
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Christ and his followers. Turning again to the Scriplures for his description,

he speaks of Chuist, the Giver of the Spizit. ™

Mackintosh considers that in his time the significance of the Holy Spitit was
downplayed. There were those who regarded faith as acceptance of ctedal

beliefs. Others marginalised the Holy Spirit by trying to paint a convincing

full-realised picture of the first century Jesus. 1
“In neither case is fellowship with the present Lotd made centsal '

“It 15 only as the Spitit - one with Chsist Himself — comes to
petpetuate the spititual presence of the Lord.. . that we ate quite
liberated from the impersonal and external, whether it be lifeless
doctrine or the historically verified events of an evet-receding
past. Only through the Spirit have we contact with the living

Christ.”"?

Mackintosh turns to the Gospel of John finding thete evidence not of the
Spirit a5 & substitute ot compensation for an absent Christ but rathet the

“higher mode in which Chyist Himself is present.”'™ Mackintosh is equally

181 Mackintosh (1912) p373.
182 Nackintosh {1912} p373.
83 Mackistosh {1912) p373,
11 Mackintosh (1912) p374.
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comfortable speaking of the Spirit of Christ or Chuist as Spirit.™  He notes
how the phrases “T will come to you™ and “when the Comfortter is come” are
used interchangeably, and that this identification is necessary not to give tise
to the charge of tritheism, or to go beyond the apostolic witness by suggesting
a separate and advanced reveladon by the Spitit alone. Quoting Scott he

writes:

“the office of the Spirit consists in declaring the mind of Jesus
and petpetuating the work He had accomplished in His earthly

].ife 22186
Fle himself writes,
“The glosified Saviour is identical with the Jesus who sojourned
on earth, and the work resumed under larger conditions, with an

access of Divine power, is but the continuation of His earthly

task in the light of which it must be _intetpreted.”m

It is clear to Mackintosh that only after the death and resurrection was it

appropriate for the Spitit to be given, for only then was the full extent of the

185 Mackintosh (1912) p376.

86 Mackintosh (1912) p374. T1 F Seott was Professor of Biblical ‘I'heology, Union ‘I'heological Seminary,
Newr Yorl, who wrote “The Fourth Gospol Its Pepoia and Theelogy’, published by U & T Ciark,
Edinburgh (1906}, the book from which Mackintosh here quotes,

187 Mackintosh (1912) p374.
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gospel and revelation of God completed. But the error now is to considet the
Spirit in isolation from the Christ who preceded him in earthly existence.

Rather

“The coming of the Spirit is equivalent to the return of Christ as

. « |
an unseen and abiding presence.”*®

Inn another book Mackintosh also makes it clear: that, for him, the Spitit is also
that which institutcs the chuich as a society of people rather than a collection
of individuals, and is the inspiration for the church’s missionary activity in the

world.™®

A Critical Respouse
While T.eitch may consider that Mackintosh has given the Holy Spitit a central
place in his theology, the fact tetnains that, from the content of his vatious

books, the Floly Spiit is not given a great deal of space.

However what he does say about the Spirit is central to his Christology.
Firstly, the Spitit is the one who opens the eyes allowing one to see the self-

tevelation of God in the historical life of Jesus, and in the written tecord of

158 Mackintosh (1912) p374.
159 Mackintosh (1921) 298t
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those events in the Bible. Secondly, the Spirit is what enables the Christdan to

expetience in the present the reality of the cisen, exalted Chuist.

But what Mackintosh does not do is comment upon the role of the Spirit in
making the connection between the sphete of histoty and that of tevelation.

Mackintosh can state

“Revelation, in its petfect form, is mediated through One Who
(sic) belongs to history, to the self-same sphete of teality in
which we outselves live...Chrisdanity has in its veins the life-

blood of fact.” '™

But how are these two connected? One is a transcendent doctrine, while the
other Is an immanent one. It is ironic that what is required is something that
can tie two contradictory elements together, for Macldntosh took issue with

this very thing in his criticism of the Chalcedon Definition.

Chalcedon was a council convened to settle the vexed question of the relation
between the divine and human natures in Christ. As defined by the

Westminster Confession this is stated as

1% Mackintosh (1921} pdot.
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“Two whole, petfect, and distinct natures, the Godhead and the
manhood, were inseparably joined together in omne pesson,
without conversion, composition, or confusion.”™

The purpose was to try and express how two contradictory, yet necessary,

things relating 1o the truth about Jesus Chtist could be considered together.

Mackintosh’s objeclions to this Definition were twofold.

Firstly Mackintosh argued that it put into the life of Chtist an incredible and

thotoughgoing dualism, ' He rejected the view that Chtist did one thing as

God, and another as man.

“It hypostatises falscly two agpecis of a single conctete life —
aspects which are so indubitably real that apast from either the
whole fact would be quite other than if is, yet not in thermselves
distinctly functioning substantialities which may be logically
estimated or adjusted to each other, or combined in unspiritual

modes.”™”?

Secondly, Mackintosh was concerned that the term ‘nature’ was being defined

falscly, because it was being used as though real apart from personality." It

17 Mackintash (1912) p293.
192 Mackintosh {1917) p294,
193 Mackintosh (1912) pz295.
14 Mackintosh (1912) n296,
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was only this ill-defined terminology that allowed the Definition to be made,
but its shotrtcomings were quickly realised in an impersonal humanity ded to

the Second Person of the Trinity. Mackintosh puts the problem thus,

“If (the doctrine of two natures) takes Jesus’ manhood setiously,
as the New Testament does by instinct, it tnakes shipwreck on
the notion of a double Sclf. If, on the other hand, it insists on
the unity of the person, the unavoidable tesult is to abtidge the
integrity of the manhood and present a Figure whom it is

difficult to identify with the Jesus of the Synoptic Gospels.”'”

Mackintosh understood that the question of how Jesus could be both God
and man required an answer and because he took exception to the traditional

formulation he gave his own, that of kenosis.™**

Mackintosh. takes the view that the present situation of Christ is that he is

divine, and that his divinity is eternal. But the life of Jesus was “unequivocally
) q ¥

human”.

195 Mackintosh (1912) p297.
%5 Mackintosh (1912) pd63tt.
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“The life Divine in Him found expression through human
faculty, with a self-consciousncss and activity mediated by his

human zfen” '

This was achieved by God’s self-emptying, dough Mackintosh does not
speculate as to the mechanism that made this possible, He also knows thete
are critics of the theory, including Ritschl, who satd that for the Kenotist,

Chtist in his earthly existence has no Godhead.™

Mackintosh responds by quoting Brietley, who said,
“Chemistry does not show any mote of Him than thete is in
chemistry; the revelation will be all shut up within its laws and
limitations, May we not expect that in histoty, on the plane of
human affairs, the same law will obtain? If God will not put
more of Himself into chemistry than chemistry will hold, may
we expect that Fle will not put more of Himself into humanity
than humanity will hold. And thus the self-limitation, the self-
emptying of deity which we are told is an impossible
conception, becomes the first condition of any revelation at

’l].l 33199
au.

157 Mackintosh (1912) p470.
1%8 Mackintosh {1912) 185,
192 Mackinwosh (1912) p486.
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While some theologians maintain the usefulness of the Kenosis Theoty™ it is
ronic that many of its ctiticisms have been documented by onc of
Mackintosh’s own pupils, D M Baillie™' This digression was intended to
demonstrate that Mackintosh recognised the problem of tiying to teconcile
divine and human spheres and had also tried to provide a scheme to do so,

even if it was not strongly held by othets,

But in relation to the even bigger question, namely, how can the eternal be
tevealed in the temporal, how does history relate to revelation, Mackintosh
gives no response. He only acknowledges that this problematic question is a

mystery.

“There is for example the relation of an eternal God to events of titne. No
toystery could be deeper than the fact — accepted by all types of Chuistianity —
that the Erernal has revealed Himself notably in « humen being who lived at

the beginning of the Christian era. ..

Perhaps the tesponse lies in the doctrine of the Holy Spirit. Some veats ago
Tom Smail wrote a hook entitled The Forgotien Father, but in Christology the

problem is usually the forgotten Spirit!

am Interestingly, the use uf the Kenosis Theory has been used more recently in relation to Creation than
with Christology, as a means of bringing theology aud science ctoser together., as scen in the work of
physicist and priest John Polkinghome (ed} The Warks of Love: Creation as Kenosis, William B,
Eerduwus Publishing Co., 2001, (Papes)

M Baillic (1947) p94ff.
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When the gospel records the question that fesus put to his disciples, “But who
do you say T am?” The answes given by Peter, “You ate the Messiah, the Son
of the living God.” (Matthew 16:15f NRSV) 1s not ataibuted by Jesus to his
powets of huipan decuction, nor his rare intuition, but to a revelation from
God. Peter has witnessed the same events as the crowds and Pharisees, so
obviously if the events in themselves revealed the truth about Jesus cvetyone
would have come to the same opinion. The events don’t do this. Rather a
decision is reached internally. It 13 based on the extctnal events of course, but

also on a given insight into those events hidden from other cyes.

If it is God who is opening the eyes then it has to be by the Spirit, which is
always the designated form of God working from within the human existence.
It would appear that the Spitit of God enables a patadox to exist, which

human reason would try to resolve,

I have sympathy with Mackintosh’s assessment of the different ways the New
Testatnent and tradition handle the personhood of Christ. The problem of
trying to unite the human and divine into a single entity that makes sense of all
the data remains problematic. But that is because it is seeling to bring
transcendence and immanence, cternity and time, dejty and crearure, into a

consistent whole. Rather than seek the solution in theories of philosophy ot

02 Mackintosh (1912) p471.
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petsonality, should the patadox not simply be accepted and its resolution

found in the Person (the single Petson) of the Spirit?

Is not the Spirit the one who comes forth from God, bringing order to the
chaos of creation, and inspitation to blind eyes and deaf eats? Does the Spirit

not speak to spitit?

Looking back over the various sections of this thesis and the arguments
discusscd in cach we find that the common element that can libesate each one
from a theological quagmire is the Spitit. Mackintosh has made his case for
the Spirit’s work in breathing God into the human words of the Bible, and of
breathing God into the human activity of Jesus. However he does nor give a
comprehensive view of how Pneumatology relates to Chuistology, as to why

such should be the case.

Looking to another theologian, such as Zizioulas,™ we find that his first
question is to ask, “Is Christology ptior to Pneumatology or the other way
round?” His answer is that as long as the unity between them temains
unbroken the question can remain a “theologoumenon’™ But this answer

indicates that the Spitit cannot be seen as simply the divine device for relating

3 Ziziovlas (1985) pI23Hf A Greck Orthodox theologian whose book tackles a number of celated
issues including the relationship between Christ, the Spirit and the Church,

M Ziziouks (1985) p129.
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humaniry to the Godhead, rather this is the outworking of the place the Spitit
already holds in the lncarnation and the life, death and resurrection of Christ.

Zizioulas reminds us that only the Son became incatnate; ‘becores history’z"ﬁ
and thus the wotk of the Spirit is of a different order (this does not mean the
Spirit cannot be involved in history, only that the Spitit does not become
history). In fact Zizioulas sugpests the Spirit’s worls is the opposite: to liberate
the Son and his work from history. The Son dies on the cross, thus
succumbing to the bondage of historical existence, but the Spitit taises him

from the dead.

“The Spirit is the beyond history, and when he acts in history he
does so in order to bring into history the last days, the escbaron.
IHence the first particulatity of DPneumatology is its

cschatological character.”?%

The second aspect of the Spiifs work is to enable Christ to exist as a

‘corporate personality’. Chiist is not just an individual, not ‘one’ but ‘many’*”’

205 Zizivulas (1985) p130.
%0 Zizioulns (1985) pi30.
A7 Zizioulas £1985) p13Q.
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“Pneumatology contributes to Christology this dimension of
communion. And it is because of the function of Pnewmatology
that it is possible to speak of Chtist as having a ‘body,” ic. to

speak of ecclesiology, of the Chusch, as the Body of Christ”®

When Mackintosh defines the role of the Spirit, it is not in terms of

eschatology, but of missiology.

“When we open the New Testament we perceive that people
living the Spirit-filled life felt an irrepressible desire to impart
that which they had received; the Spirit revealed to them the
wotld’s absolute need of the Gospel and enabled them to meet

that need...”*”

ITe does, however, give the Spirit his place as the giver of communion.

“The Spirit, in short, is the Spirt of One who did not merely
touch and change individual lives, but rather established a
Kingdom. His eye was bent upon a community ruled in all its

patts by love and righteousness.””"

8 Zizioulas (1985) p131.
29 Mackintosh (1921) p98.
210 Mackintash (1921} p100,
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However, the mission of the Church was based upon its cschatologicalz"
understanding of what God had done in Christ. The Church was living in the
last days and this gave her message its note of urgency. Mackintosh’s theology
is rooted in soteticlogy and based on the forgiveness of sins** This
concentrates upon the saving of a persen from his past, by means of a past
historical event ie. the death of Jesus. The apprehension of this act of
tedemption leads through baptism to the person being initiated into the
Church, by natute a tradition-guarding institution. Such a sotetiological
position thus emphasises the restoration of a fallen humanity with a present
experience of unbroken communion with God. The result for Pneumatology

is that the Spirit brings the fruits of a renewed past into the present.

However a truer sense of the biblical pictute of the Spitit in that he is a

foretaste of the finure’” brought into the present. In Mackintosh can be found

21 4 would be wrong, however, o pgive the Impression that eschatology did not figure within the
theology of Mackintosh. [irst, he lectured upou the subject. But he did so in that fashion of Tast
Things’. As the tite of his book on the subject, Iuwastality and the Future, suggests, he taught about the
condition of the soul after death, che Second Coming, the Last Judgement and the final state of all. In
other words is eschatology was entirely furure orientated, rather than baged upon a Spirit-filled
cxpetience of the present. This may have been in the process of changing as the influence of Barth
toole hald. Ta his extensive rewrldng of his lectures with « renewed emphasis upon cschatology there

may have been a greater enaphasis upon what is being described bere.

22 pMackintosh wrate his other major work on the Chisstian Experience of te Fosgiveness of Sius.

213 Tiphesians 1:13-14
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the Reformed emphasis upon being saved from’, but what this leads to is the
P I b

ncglect of the ‘being saved for.’

The oft stated phrase is “we atc in the watld, but not of the world. The
nstitution of an eschatologically-orientated community, set in the midst of the
world, as yeast, or salt, ot light, witnessing by their distinctive lives to the

world’s ultimate consummation, is what Christians are ‘being saved for.”

Bringing a forctaste of the eschatological future into the present is an essental
tole of the Spitit along with engendeting communion. Therefote
Pncumatology must be held in tandem with Chtistology and allowed to have a

greater influence in forming the doctrine for the person and wotk of Christ.,

Like Teitch, Redman also credits Mackintosh with a distinctive theological
cmphasis on the Holy Spirit that was missing from the work of say Herrmann
ot Kihler. Maclsintosh saw the Spirit as that which made the historical basis of

salvation through Jesus Chtist contetnporary and imunediate.**

But while this was a cominendable advance on those theologians who failed to
make that connection, it still falls shost as an adequate doctrinal understanding
of the Spitit that simply needs a means to bridge the histortic past and the

present. 'Lhe lack of firm relationship between eschatology and Pneumatology

2M Redman (1997) p64.
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in Mackintosh’s Chtistology is a reason why he was not able to further a

solution Lo the relationship hetween history and revelation.
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Chaprer 8

CONCLUSIONS

What has been learned from this study, and in parriculat, how does what has

been learned affect me as a ministet of the Gospel?

1 begin by rccalling that before my calling into the ministry there was my
calling to be a Christian. The heart of Mackintosh’s theology is based upon the
premise that Christianity offers a person a reladonship with God, the creator
of the universe, the Alpha and Omega. The book that influenced him and
which he tecommended to his students™was Hexemann’s Communion with God,
The preacher’s task is surely still to proclaim what God has done in Christ to

make such cominunion with God possible and sustainable.

The preacher bas two things to bring to that task: 1) his own personal
expetience of that relationship, and 2) the witness to that which is its source as
recorded in the pages of scripture. And what is pritnary is the personal

expetience.

This is what comes through time and again in Mackintosh’s theology. It is not
2 £ 2y

speculative, ratonalistic or philosophical, but tather, it expresses and unfolds

213 Mackintosh (2000) p84.
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what has been kuown inwatdly. Though it has not been the subject of the
chaptets in this thesis, there has to be an acknowledgement of the stress
Mackintosh laid upon soteriology. As Totrance put it, he was a theologian of

the Cross. "Lhe atonement for sin and the sactifice of Jesus, that allowed God

to exhibit both judgement of divine holiness and love, ate at the heart of

Chuistianity.

“The rendering of atonement is to be uaderstood, then, in terms
of the inward expetience of the incatnate Son in a profound
umon with sinners in the actualities of their alienated existence
and fearful pegdition — My God, my God, why hast thou
forsalken mer’ — whereby he took completely upon himself
shame and responsibility for their sin and guilt in acceptance of
the tighteous judgement of the Father, but all in unbroken
umion with the Father and in perfect identity in will and mind in

his condemnation of sin.”?'%

There is something refreshing, in this day and age, about reading a theologian
whose work does not come across as metely an academic exercise but actvally
sounds as though the author has personal involvement in the things of which
he writes. Mackintosh is a man atguing for what he, first and foremost,

believes with all his heart, his soul, his strength as well as his mind.

216 Mackintosh (2000} p8a3.
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Can theology be done by men and women who don’t believe it? Surely,
academic acumen and intellectual rigour isn’t enough, Thetefore the study of
Mackintosh has reasserted that “For I received from the Lord what T also
handed on to you” (1Cotinthians 11:23 NRSV) is a vital tuth for the

preacher.

In consideting the second element, namely the study of the Bible, the reading
ot Mackintosh has instilled a fresh confidence in treating the Biblc as a book
at face value. The issue of finding the historic Jesus behind the soutces, and
the writer’s agendas and editing, which has been of such importance to
countless biblical schalars, temains less important, first (o theologians but no

less to preachers.

Mackintosh expresses the sense of a recognisabl pessonality coming from the
gospels” pages, one that stzikes a chord with the sympathetic reader. In using
the array of historical critical tools at their disposal, scholars, in search for
what really lies behind the book, ignore, and must ignore, that which has had
the greatest influence on the writing of the gospels. Namcly, the gospel writets
have an experience of Chyistian community and theit own faith in the living
Chtist, both of which has been given to them by the indwelling power of the
Holy Spitit. Spitit speaks to spirit, and in reading the gospels, the reader has

received back the sonic echo sent by the Spirit.
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However we cannot dismiss the life of Jesus as having no relevance to the
Chrisiian experience, as those not enamoured with the Quest might wish to
advocate. While all can accept that the gospel writers place their cmphasis
upon the death of Jesus, a person is not known simply by a death. Death
comes at the end of a life, and God has made himself known through an
historical personality, and in the stories these wiitets temembered, in the
wotds they memorised, in che details and in their scriptural assertions. The

stoty of Jesus 1s of a life that ends in death. It is not only the record of a death.

His life is not tecorded for historic purposes but for present putposes. Living
in communion with God forms a personal and communal relationship. The
Chtistian and the Church are the work of the Spirit, who creates the #wio
mystice and the Body of Chuist. Spitit speaks to spirit and the sonic echo of

scripture takes form in the person and comsmunity to a definite shape.

At a time when biblical authority and hermeneutics are threatening the Charch
with disunity, it is also good to be reminded that the Bible’s place of supreme
eminence does not requite it to be twned into an idol. Mackintosh
understands that theology cannot be reduced to the simple quoting of
scripture, but must include ‘the clucidation of the full contents of tevelation.”
As such it requires that the whole spectrum of docttine must be upheld. In his

ctitique of the historical survey and of other theologians’ ideas, Mackintosh
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must be commended for his ability to identify where stresses and omission
have led to an incomplete theology, or whete human ideas have been given

ascendancy over the biblical witness.

Had he lived today Mackintosh, I believe, would have had sympathy with the
modern concept of narrative theology. This school of thought takes as its
starting pomt the obvious: that much of scripture, and definitely the gospels,
are in the form of story. Rather than disscct that stoty to find its constituent
contents, or look for the story behind the stoty, or try and get into the mind of
the writer, narrative theology accepts the gospel as a story, told using the
idioms of stoty, and considers what the story says. Through such an approach
the conclusion reached is that the writers wete engaged in trying to being to
life a person, and by what they include and omit, to state who they believed
him to be and what he has done, as that petson, for them. A recent television
serfes on the miracles of Jesus, screened by the BBC accepied this approach
and, therefore, gave one of the most positive and atttacdve portraits of Jesus

ever seen in the media.

Mackintosh’s emphasis on the gospels as vehicles for conveying the
petsonality of Jesus would be in tunc with this approach to hermeneudcs, as is
his overall confidence in the gospels, in distinction to the attitude of profound

negativity and scepticism in his own time by most schaols of thought.
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But what then of the histogical Jesus? In the John Ford film, The Man Whe Shot
Liberty Valance, there is this exchange of dialogue: “You're not going to use the
stoty, Mt. Scott?” “This is the west, sit, When the legend becomes fact, print

the legend.”

If the bfe of Jesus had been committed to video-tape, and then simply
watched, would the significance and meaniog of that life had been revealed?
The answer is sutely no. The gospels record events in the life of Jesus, These
evenls are told with dircet and oblique allusion to the Old Testarent. The
stories that ate temembered and recorded in the gospels are those conceived
as signs of fulfilment and epiphany. They ate told retrospectively from the
perspective of witnessed resutrection, and are contempotised ta speak into the
context and circumstances of the writer’s community. No objective bystander
put pen to parchment, for all were writing from the position of subjective

belief and conviction.

This muli-layering is not then to be tdentified, isolated, and removed to
produce the bare facts of history and subsequently the actual wuth of the
event. Rather it is to be accepted that this very multi-layering is what teveals

the truth. The legend’ has become the fact. So print the ‘legend”.

We have not been given a historical Jesus but a biblical Jesus anchored in titme

and space because he was an historical entity, rather than the figment of the
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imaginations of fanciful storytellers. Those who would find parallels to
elements of this story in the myths of other teligions and cultares, and
conclude from this literary dependency, miss the point that such pagallels still
happen to this day. In many art forms people have witnessed an allusion or
even a mote divect comparison to the Christ event. Often these ase indeed the
case, but sometimes the author will deny any such thing. So how is an allusion
ta the story so recognisable? The New Testament wiiters were cotrect when
they stated that all things were made by him and fox him, Christ is in the fabric
of the world, and as previously indicated C S Lewis wrote that once in time
God made Chuist’s universal myth happen — at a particular date in a particular

place followed by definable historical consequences.””

But why was this step necessaty? The Incarnation would appear to have both
an epistemological and sotetiological significance, rather than simply the latter
as Mackintosh is keen to contend. The speculative question, ‘if there had been
no fall, would Christ still have come’, requites to be answered affirmatively. It
was not only the negative aspects of human existence that needed to be
addressed, rather the universal longing for God. This longing, exemplified in
all forms of religion and appeating to be of human origin, had to be revealed
as the creature’s response to a primordial divine aspiration to be known as we

are known.

A7 Lewis (1971) p36.
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While we are capable of muking sense of the sensual environment that is the
univesse (though many questions even relating to the spbete of science remain
and their answers are presently beyond out reach) how could humanity make
sense of God? Though charactetised as Spirit, the Incarnation gives tise to the
possibility of relating God through the more understandable category of

‘petson’.

It is significant that in the historical process of formulating the doctrine of the
Trinity, terms that had been adeguate for describing the human person had to
be fundamentally reformulated to be adequate for describing the divine
person. As is well documented the Cappodocian Fathers were able to finally
resolve how to relate the unity of God to the reveladon of Father, Son and
Holy Spitit by breaking the synonym that existed between ‘hypostasis’ and
‘vusia’ and in vesting the former with an ontologieal content it previously
lacked. But such innovations were fclt pecessaty to remain faithful to the
biblical witness of the Incarnation, of the Word becoming Flesh, of the divine

entcring history.

Histoty is the {icld of human meaning, through the personalities and events
that have shaped nations, societies, and all ateas of human endeavour and
achievement. Those who would advocate the ptimacy of the Chtist of faith
believe that to loose Christ from histosical consteaints will give the event

greater universal significance, frecing it from its pre-scientific, pre-rationalistic
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ptison. What becomes taperative is the message; what is proclaimed. The
teaching 1s distilled into ideas, ideas that can be the ground of a structure for
moyal and ethical living. But is Calvinism the same as the theological thinking
of John Calvin? Ts Marxism the same as the cconomic philosophy of Karl

Marx? Ts Thatcherismn the same as the political agenda of Margaret Thatcher?

History teaches that once the ideas are free from the initiators of them, even
in their own life-time, they are moulded into something different. Wasn’( this a
major reason Mackintosh eventually came to be so critical of Ritschl? Through
his teading of those who were of the Ritschlian School he saw more cleardy
the pitfall assoctated with the original ideas by the sway they had been altered

and changed by the master’s pupils,

This is why the unique heatt of Christianity, as opposed to any school of
thought within ir, rests on the truth of the resurrection. The need to free
Chtistianity from its historical roots is unnecessary because the originaror is
still presently sovereign over its developiment, as the Head of the Body. There
is no Christ and Christ-ism because while the Church has undetgone continual
histotical development over two thousand millennium it has remained,
through its ontological relationship, intimately connected to Jesus of Nazareth,

whose significance rests as much on who he is, as what he taught.
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The removal of the resurrection is gauged by historlans as necessary because,
by their principles, it must be viewed as ‘unhistotical” and beyond their. ficld of
enquity. However theologians arc not bound by the same constraints and
indeed it is paramount that they keep the Church anchored to the biblical
Jesus as a patticular historical entity. His life events, understood correctly only
from this perspective, are the only means to create the vety kerygma that is so

foundational to the Church’s existence.

‘The historical question that is legitimate for all intetested historians is “Flow
did the Chutch come into existence?” Though social, cultural and religious
teasons can be poswiated for its consequent expansion, development and
influence, the moment of its coming into existence comes down to mystety
from a purely historical point of view. As with science, reaching the
infinitesimal point just priot to the fact of the bitth of the universe, the very

point can’t be accounted fot, but that we are hete cannot now be denicd.

The disciples’ testimony to an event they witnessed and called the resurrection
of Jesus is that point for the Church. It explains everything that happened
thereafter. Their knowledge that this was 1ot an event that happened to them,
but to Jesus, that he convinced them of its truth, that they then acted as they
did because of it, places the resurrection in the domain of histosy rather than
that of mere subjective faith. Therefore the quest for the historical Jesus is

always to he compromised whete biblical scholars and theologians try to put
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on the historians’ clothes and work only with their tocls to make that
discovery. To make sense of Jesus between his birth and death by such
methods, and then to assume that this meanting of his life will have the same
significance for the decpest spititual longings of humanity is a huge
assumption and it is inevitably proved inadequate. However the true effect is
to open a door to a gross subjectivism wherein the prejudices and
presumptions of scholars are allowed to prevail in producing an authentic
portait of Jesus that, as Schweitzer pointed out so long ago now, has mote in

keeping with the author of the wotk than Jesus of Nazareth,

The Quest for the historical Jesus has always been based upon some form of
paradigm that underpinned the endeavour. Ogiginally it was the
Enlightentent belief in the natural and the rational that informed the new
science of historical research, and removed from the picture of Jesus all that
could not be explained by its methods, The second wave of the Quest using
the tools of literary criticism sought to discover the degree of creative
influence the Church hrought to the formation of the gospels. These are the
sole repositories of our knowledge of Jesus, and due to the prevailing
scepticism still present from previous generations, what was considered
unique and attributable to Jesus was judged to be extremely small. This led
again to a vacuum that bad to be filled by the spcculations of those
undertaking the Quest. The most recent wave of the Quest has moved away

from interrogating directly the sources and instead builds up a more
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substantial picturc of what the world in which jesus had to live and move was
really like and reads the gospels in the light of this research, However this has
led to a continued scepticism about the gospels and an unshakeable
confidence in the veracity of other secondary sources along with the
willingness to build entire world vicws on the flimsiest of evidence, The result

is 2 mosaic of pictures of Jesus.

After mote than 100 years all of these quests have failed to produce a pictute
of Jesus that has commanded more than minority interest, while the biblical
Jesus remains the subject of the faith of millions of ordinary people. Sutely it
is time to remove the need for an undetlying paradigm and retutn to the same
confidence in the sources that Mackintosh exhibited; a confidence that in

recent times more scholats are coming to sharc.

This is not to undermine the work of scholarship, but to understand its place
in the scheme of things. It is always going to bhe helpful to have those who
dedicate their lives’ wotk to enhancing the Church’s knowledge of its sacred
writings. T'he more that is discovered about the life and times of Jesus the
moze light will be thrown upon particular passages in a constructive way.
Mackintosh understood this rclationship and so was able to discesn its
usefulness without requiting to be threatened by its results, That was because
he could see that what has to be accepted is that the gospels are historical

documents used not to record history but revelation.



So the preacher of the gospel understands that his task is to use the natrative
story not to take people back to the time of Jesus but as the matetial, rooted in
its pazticulatity of time and place, in which God will become known as we ate
known. Here is the primaty putpose of the kerygma: as from the first sermon
of Peter until today, it is to state that God was in Christ teconciling the wotld

o God’s self,

T today’s climate of religious fundamentalism and its impact upon a secular
world in terms of moral absolutisin and tetrogism, there is discomflort when
speaking of revelation. Perhaps this is the reason why few do speak of it now
as the ptimary way in which Chtistianity is understood. In a multi-faith culture
it raises questions of exclusivity and primacy that sound arrogant in a time
where all things are regarded as relative or simply the same. Pethaps that’s why
such energy is dissipated in finding a Jesus who is Gust one of us’, and no

more.

But the concept of revelation cannot be jettdsoned for convenicnce’s sake, It
alone ensures Christianity is not a religion, i.e. a system of rites and practices
and sacted tituals through which human beings scek to appropriate the divine.
Rather it is » movement of grace where the divine reaches out to and
establishes an ontological communion with thar which has heen created.

Macldntosh used the concept of kenosis to try and give intellcetual content to
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how the infinite God bhecame finite buman in the petson of Jesus, in
distinction to the credal formulation of Chalcedon. While thete were those
critical of its usage in such a precise manner, it is a term that scems
approptiate to describe whatever self-emptying had to transpire to allow the
hwman nund and heart to be confronted by the reality of the divine in a
comprehensible and life-affirming way. That anything can be classed as
revelation rather than the outworking of human speculative reason is
mitaculous unless we have an image of God as simply some bigger, wiser, but
mvisible, version of ourselves. Hetre again we find that Mackintosh in his
writings tecognises this tnth and considered himself privileged to handie such
holy things with the puspose of keeping that revelation compichensible in

each new generation,

But what exactly was the revelation that we have been given? These ate those,
from Marcion onwards, who would see in the gospel a vision of God distinet
and superior to what had previously been known by people of faith. "Lhe
former is then understood to be false and so must be rejected, replaced by the
truth. But jesus did not come to reveal 2 new God but to confitm that the
known God was being true to who God was and what God had previously

promised.

Yet despite that, a new cxperience of God, consisting in what God was in

essence, was included in the event of Jesus. Was it accidental? As was stated

134

3 s




above, no, the epistemological dimension of the Incatnaton was a primary
purpose of the event. Yet it was not pritnary in execution. Rather the
soteriological aspect, based on previous knowledge of God, was to the fore.
However, the method of God in achicving this aim was not recognised
immediately due to the petson chosen, and the means vsed. The historic life

of Jesus as it unfolded was not accepted or undesrstood as revelatory even on a

sotetiological level.

How this became sevelation was by the means of an cvent that stands unique
1 the annals of history: the tesurrection, in history, of Jesus, This is the actual
revelation. [iverything elsc is a re-evaluation based upon it. This is recognised,
perhaps most clearly, in the New Testament in the lifc of Paul, His
understanding of his religious heritage and God’s fulfilment of it, of God's
future intentions and how this had been accomplished, all come from a

tevelation of the risen Jesus, recognised by Paul as such.

This leads to the radical re-evaluation that will allow a strict monotheistic Jew
to place a crucificd contemporary in the same sphere of existence as God. It
will allow him to abandon Torah-observance as the foundation of his
relationship with God and to live by unmetited grace instead. It allows him to
reinterpret the scriptures and to find in them conficmation of his own call to
be an apostle to the Gentiles, All of this is the consequence of the primaty

revelation, the resutrection; an event beyond the reason of man to accomplish.
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The resurrection, as we have seen, is the heart of Christanity. 1t is e
revelation. Qut of it atises the belief in a Ttinitatian God, the Incarnation, the
atoncinent, the church, the kerygma, the wotldwide mission as the

fundamentals of this faith.

The revelation of a resurrected jesus is what makes Christianity distinctive in
the market place of world religions, and allows any intet-faith dialogue to be
conducted with honesty. Christians cannot take credit for it, nor deny it. Tt is
there, under-girding everything believed about God and life, both here and
hereafter. And it, rather than secriptutes, sacraments ot worship practise,
should be the core factor in determining docttinal, moral and even ethical

positions.

Whether anyone would pass by DPannenbetg to find Mackintosh is
questionable, but it is manifestly true that both of these theologians have done
the Church 2 service by maintaining their loyalty to the concept of revelaton.
Mackintosh stood firm in a time when the Chutch’s confidence in revelation
was about to wane as she moved through the fraught times of the Second
Wotld War and beyond to the frightening uncertaintics of the present day.
Panncnberg realised the consequences for theology of allowing revelation to
retreat in embartassment to the margins and encouraged it to be brought again

to the centre of theology.
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The pteacher of the gospel has been given the hetmeneutic tool for hiblical

intetpretation: the resurrection of Jesus.

Rather than sceking fo strip the gospels to find a naturalistic histarical cozre,
the narrative has to be held intact and be guided by what prompted the
remembrance of these particular events in this precise {orm. Rather than
jettsoning the historical particulatity to gleam a tmeless teaching, the story
must be told because it was this particular individual who was raised from the
dead. Only when the natrative is respected for what it is, a witness to the

resurrection, can the kerygma be maintained as good news about God.

Now this presupposes that those wha comne to the stoty see it for what it is.
Aund this is patently not necessarily the case. Consequently the objective nature
of the revelation ic. something that God has done, is only appropriated in a
profoundly subjective manner. Not everyone witnessed the tesurrection as
teswrrection as is made clear through that enigmatic verse at the end of
Matthew’s Gospel: “And when they saw hiin they worshipped him; but some

doubted.” (Matthew 28:17 NRSV)

How could doubt be possible if the tisen Christ was objectively visible to the
senses? Could it be that he was not thus visible? Retutning to Paul we ate
reminded how he always stated that he stood on an equal footing with the

original Twelve because he too had seen the tisen Jesus. In Acts that
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encournter is related three times as the convetsion on the road to Damascus.
Within these stories there ate variations of detail as to who sces and heats
what. However, in the letters it is clear that Paul never describes what in fact
happens, other than to say that Jesus appeated to him. Consequently we will
never be able to define exactly Paul’s expetience of the tisen Jesus. It seems
cleat that whatever this ‘appearing’ consisted of it probably involved other
than (he testimony of the senses. The subjcctive element, however, has an

objective reality behind it, naimely, the Holy Spitit.

What makes 2 person a Christian? The answer the New Testament presents is
possession of the Ioly Spirit. From conception, baptistn, signs and healings
and the moment of death, the gospels place the lifc of Jesus within a
{ramewotk of Pneumatology. And in Acts the inception of the Chutch, as the
Church, is the coming of the Holy Spitit. The mission of the Church witesses
the Holy Spirit’s presence as defining membetship. In the letters of Paul only

those who have he Spirt belong to God.

Despite a Trinitarian theology that siates the Persons are equal, there has been
a sad neglect of Poneumatology in Western Christianity, and in the Reformed
tradition particularly. For the Reformed Christan coming to faith by heating
the gospel and through personal conviction, encoutaged in personal prayer
and corporate worship focused upon God the Father, and united through

sacrament and communily to Jesus, the Holy Spitit can appeat to come on the
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sccne as an afterthought. His role has heen minimised to unwelcome

charismatic gifts {outside the charismatic movement) and moral education.

But in the light of afl that has so far been said, what should be designated as
the role of the Moly Spirit? History is the sphere of human activity. The Holy
Spicit is the expression of God’s activity within that spherc. The life of Jesus
by being instituted by the Spirit becomes a unity of human cxpetience and
divine intention. The person of Jesus is fully engaged in human activities,
thoughts, aspirations, feelings, emotions, is affected by the interaction of other
persons upon him, and has the same capacity for communion with God. But
due to the Holy Spirit all of this has also become the outworking of divine will
and putpose without confusion, without change, without division, without

separation.”™

Bur this work is not completely tevealed until the resurtection of Jesus takes
place. While the resurrection is not a histotical event in the life of Jesus, in that
it temoves him from the constraints of lime and space, ncvertheless the
Spitit’s work is now to wotk within those to whom the knowledge and
confirmation of this event shall be given. Wich this wotk comes the paradigm
shift- that allows the Spinit’s activity within the historic life of Jesus to be
recognised and undesstood. This in twm brings into existence a community

created by all who have received the same outpouring of the Holy Spirir.

218 35 stuted in the Chalcedonira Definiticn
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‘Ihese expetiences of the Risen Christ and the reflections upon the life and
death of Jesus, and the re-evaluation of scripture that follows, gives rise to the
content of the kevygma. What is preached is not a biography of a recenily
departed man, but the trivmph of God whose participation in human history
is proclaimed in the remembered and wimessed events and words of Jesus,
now told by those enabled to recognise their divine significance. And when
this kerygma is preached it is used again by the Holy Spirit as the means to

bring into existence responding faith in the listenet.

Not that this all happened m a completed form all at once. [istory temains
the medium for human uctivity, and the Church existng in time and space
experiences all this in stages, the speed of comptchension now shaped by all
the human factors that respond or resist. Now the historian can bring his
evidence of cvents and circumstances, of personalities and social, economic
and political conditions that dictate the passage of the Chutch’s progression

and development.

But as that happens what God has done in Jesus remains intact, and exerts its
own influcnce upon that same progression and development. This continues
to be the work of the Holy Spirit. The Spirit locks the Church into that
particular moment in time in the past which is the histotic life of Jesus, yet

also the same Spitit, through the resutrection of Jesus, locks the Chutch onto
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that future moment which is the eschaton. We live i the present moment best
when we do not attempt to break cither lock. The histoty of the Chuich
shows the evidence of when that has happened and what was done to testore

the right order.

The preacher of the gospel has the task of maintaining fidelity to the otiginal
revelation, but of allowing the Holy Spitit to continue plumbing its depth as
histoty unfolds and new chapters of human development open, and to keep
before the Church its present state of tension between past and future, history

and eternity.

Leitch said of Mackintosh

“At the beginning he stood within the nineteenth centuty — near
its outermost border, no doubt, yet within it. For his mode of
thought was deeply coloured by it, and his terms of expression
{whatever his dissatisfaction with them) were its tetms. But by the
end he had reached a point where the view was very different, and

where he found himself standing side by side with Bart il

There s a sense that even the end of Mackintosh’s journey looks dated
from the modern perspective with the dialectic theology eclipsed by so

219 Tgilch (1952) p20d.
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many other forms of theological expression. But what makes
Mackintosh stdl have relevance and vibrancy for the reader today is that

he was always engaging with the fundamenral core of Christianity,

la his conclusion to his book, Redman states,

(43

Theologians are not in the business of preserving and conserving
a heritage, nor in the wider academic pursuit of knowledge. It is to
instruct the Church so that it may understand its message and its
implicadons as fully as possible and communicate that message

clearly to those within and without.””**

It is clear that Mackintosh saw all that he taupht and wrote in this light and 1
wish to acknowledge the benefit I have gained from an exposure to his work
and reflecting npon the issues that are at the heart of what I do week in, week

out as a preacher of the gospel.

Redman’s estitnation of the man he studies in greater breadth and depth for his

doctorate than [ have been able for this dissertation was as follows:

“His significance for theology today is not to be found in the
predictions that came true; or in the trendsetting formulations he

left behind, but rather in the way he fixed his theological attention

220 Redman (1997) p257.
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on Jesus Christ and with remarkable consistency was able to spell
out the implications of the gospel for the <church’s

ptoclatoation.”!

1 can only heartily concur and conclude with the hope that many others
will, like myself, stumble upon the writings of Mackintosh and discover

that they can biing a tenewed confidence in the gospel.

@1 Redman (1997) p258.
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