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Historical Sources on the Lonkagaccha- and
Sthanakavasi-Traditions
in Johannes Klatt’s Jaina-Onomasticon'
PETER FLUGEL

In the absence of extensive archaeological evidence, monastic chronologies and
hagiographies, inscriptions and the information in the colophons of handwritten or printed
Jaina texts are almost the only sources available for the reconstruction of Jaina religious
and social history. This fact was highlighted by Walther Schubring who, in his classical
work on the Svetambara doctrines of the Jainas, emphasised that [a]ll history of literature,
a building, as it were, has for its ground-floor the bio-bibliographical materials.” Schubring
lamented the early demise of Johannes Emil Klatt (1852-1908) who had dedicated his short
life to the study of the historical records of the Jainas. Klatt left behind the nearly completed
manuscript of his monumental Jaina-Onomasticon, a collection of proper names (Greek:
onoma) of Jaina authors, legendary figures, texts and place names with explanatory
historical notes, handwritten in English, which is still unpublished. ‘Jain research would
have enjoyed the great luck of having them [the Jaina bio-biographical materials] at its
disposal, if KLATT’s Onomasticon had been completed and printed’, Schubring wrote. ‘Eight
volumes from his own hand in alphabetical order contain what was within his reach to
collect data concerning Jain authors and works. But he fell severely ill and never recovered.
The work was estimated to fill some 1,100 pages in print, but no more than 55 pages have
been printed as a specimen thanks to WEBER and LEUMANN. "

Few biographical details are known about Johannes Klatt. The only sources are brief
notes in academic publications of his teacher and colleagues and in the autobiography of
his son Fritz Klatt.* He was born on 31.1.1852 in Filehne, Posen, and died after a long
illness in Bonn on 28.8.1908. He studied Indology under Albrecht Weber (1825-1901)

' The introductory part of this article was first published in Jaina Studies — Newsletter of the Centre of
Jaina Studies no. 6 (2011: 58-61).

* Schubring (1935 § 4; 1962/2000 § 7).

* Ibid.

* F. Klatt (1965: 189; cf. 1977: 710). I am indebted to Klaus Karttunen, University of Helsinki, for


https://core.ac.uk/display/20056023?utm_source=pdf&utm_medium=banner&utm_campaign=pdf-decoration-v1

in Berlin between 1868 and 1872 and in 1873 completed his doctorate at the University
of Halle with a dissertation entitled De trecentis Canakyae poetae indici sententiis.” Klatt
worked at the Royal Library in Berlin, part time from 1872, as assistant from 1874, then as
Kustos (custodian) from October 1880 and finally as Bibliothecarius (librarian) from April
1889.° He was married to Margarete née Patzig (1861-1928) with whom he had two sons,
the pedagogue Fritz Klatt (1888-1945), who pioneered adult education in the Weimar
Republic,” and the painter Albert Klatt (1892-1970). Klatt’s published research focused
on Jaina manuscripts and on the history of Jaina monasticism, based on the available
chronologies and biographies. In his preface of 15 October 1892 to the fifty-five page
revised edition of a sample of Klatt’s magnum opus, Klatt’s teacher Albrecht Weber (1892:
iii) referred to the ‘tragic catastrophe’ that prematurely ended Klatt’s efforts of ten years to
complete his Jaina-Onomasticon, apparently because he had ‘unduly exerted himself” for
this ‘grandiose’ achievement, and in future would probably never be able to work again
‘at the same speed.’ At the time, Weber still expressed his hope that Klatt would recover,
which he never did. Yet, already on 21 April 1892, because Klatt was no longer able to do
so himself, Weber had presented to the Royal Prussian Academy of Sciences a specimen
of Klatt’s work, featuring information on important Svetambara commentators such as
Abhayadeva, Umasvati, Haribhadra, Jinabhadra and all other names beginning with Jina.®

A biographical note on Klatt was published during his lifetime by Klatt’s ‘gurubhai’ and
friend Ernst Leumann (1859-1931).9 It took the form of a mock pattavali, which turned
out to be one of the main sources of our meagre knowledge of the great chronographer’s

own life:

sharing his records on Johannes Klatt. They include the name of Klatt’s son Fritz and pointed me to
the photograph in Rau (1982). Rau’s caption of the photo gives different biodata than F. Klatt: birth
Filehne 31.10.1852, death Berlin 27.8.1903.

* On Three Hundred Maxims of the Indian Poet Canakya (Kautalya).
:h I-Ila]rgtwig & Schulz (1884: 25, 1889: 510, 1891: 31). See Klatt (1891) on the manuscript collections of
e library.

” For autobior%raghical notes, see F. Klatt (1965). Since Fritz was older, his brother Albert could not have
been born in 1880 as suggested in the appendix of the book and by Bohm (1977: 710).

¥ F. Klatt (1965: llf.a characterizes hig father, who was hospitalized in 1892, as ‘an extremely quiet
earnest man, with a pale face ... [who] lived entirely for his work and disliked going to social events ...
[and] had to die so early, because he kept the dark manner in which he perceived life locked inside himself
and did not find an expression for it. He felt so much within and took refuge in his studies, and frantic
work.’

° Later referred to as ‘obituary’ by Schubring (1962/2000 §7: 10, n.2, cf. 1935 § 4: 8, n. 2).



‘The chronology of his life, presented by way of one of the Pattavalis so happily
brought to light by his researches, is as follows: - Johannes Klatt: born 1852 A.D.
as the son of the postmaster of Filehne (in the Prussian province of Posen); diksha
(matriculation) at the Berlin University 1868; after four years’ study there, he took his
Doctor’s degree by presenting (see Boehtlingk’s Indische Spriiche, 2nd ed., Part III,
Preface) a paper on “Chanakya’s Sentences” to the University of Halle; 1873 “Volunteer’
at the Berlin Royal Library (still earning his living for a couple of years as official
stenographist in the Prussian House of Commons), 1880 ‘Custos,’ 1882-92 (nominally
also 1893) “Librarian.””"°

In his note, published as a footnote to Klatt’s last published work, Leumann also
mentioned that no further contribution of Klatt ‘can come from his pen’, and noted the
‘irreparable loss’ caused by the sudden ‘disappearance from literature’ of ‘the eminent
Indianistic Chronicler and Bibliographist” ‘as a year or two more of work would have
allowed him to complete what has been slowly growing into shape in his study during
the past ten years’ (ibid.). Leumann was familiar with Klatt’s work. Over many years,
he supplied his friend with supplementary information for the Jaina-Onomasticon."
In addition to editing the last fifteen pages of the Specimen, which Klatt had prepared
before his progressing illness rendered work impossible, Leumann also brought Klatt’s
last article to publication, and in 1893 took over the task of arranging the parts of the text
that Klatt left behind. He had them ‘bound into eight stately volumes’ (ibid.), which his
student Schubring later deposited in the library of the Seminar fiir Kultur und Geschichte
Indiens, which is now integral to the library of the Asien-Afrika-Institut of the University
of Hamburg.

Klatt’s encyclopaedic compilation of literary-bibliographical information on Jaina
authors, texts and biographies is still without parallel. Mehta and Chandra’s (1970-72)
work Prakrit Proper Names covers somewhat similar ground. But Mehta and Chandra
focus exclusively on the Svetambara Agamas and their commentaries however, while

Klatt concentrates on post-canonical sources from both Digambara and Svetambara

" Leumann (1894: 169, n. 2).
"' See Plutat (1998: 32).



authors. Klatt based his work on the lists of Jaina manuscripts published by Weber (1853-
1892), Biihler (1869-1880), Bhandarkar (1882-1897), Kielhorn (1869-1882), Peterson
(1882-1899), Khatavate (1891-1901) and all other relevant textual, bibliographical and
epigraphic sources at hand."” His search for information motivated family holidays, for
instance in Italy, where he conducted research on the manuscript collections of Florence,
Milan, and elsewhere.”

Even without updates, for the historian of Jainism Klatt’s Jaina-Onomasticon is an
invaluable resource. This was recognised by his contemporaries. Klatt’s text was praised
both by A. Weber, E. Leumann'* and W. Schubring as one of the landmarks of modern
scholarship in this field. They all agreed that the 4,132 pages long manuscript, starting
with <Aikaya> and ending with <Samgramasimha>, was ready for publication, albeit
with two or three years of editing work remaining. On 15 October 1892, A. Weber (1892:
iii-iv) estimated the size of the printed Onomasticon at ca. 1120 pages, twenty times the
size of the Specimen, if a system of abbreviations is used to save space, while conceding,
because Jaina Studies was still in its infancy, that additions could have been made already
half a year later, even to the published Specimen."” Schubring (1935 § 4: 8, n. 2) concurred
with Weber’s verdict that the manuscript was basically ready for publication (albeit in need
of supplementation): ‘At the time, the manuscript would presumably have been ready for
the press, given a practicable technique of abbreviation and onesided type.” Yet, though the
work deserves to be accessible to the wider world of scholarship, Johannes Klatt’s Jaina-
Onomasticon remains unpublished to this day. The task to prepare the manuscript for the
press is still a desideratum for modern Jainology.

In 2010, the Centre of Jaina Studies at SOAS initiated the first steps towards the
publication of Klatt’s work. With the support of the Library of the Asien-Afrika-Institut

in Hamburg, which kindly made the original manuscript available, the text is currently

" See Weber (1892 I1.3: xvii) on Klatt’s contribution to his pioneering catalogue of Jaina Mss.: ‘Klatt
besonders durch eine grosse Zahl bibliographischer und literargeschichtlicher Daten aus seinen reichen
Sammlungen der Art, in welchen er das einschlagende Material aus den trefflichen Reports von Biihler,
Kielhorn, P. Peterson, R. G. Bhandarkar, Rajendra Lala Mitra etc. vollstédndig eingetragen hat, fiir die
ausserhalb des siddhdnta stehende Jaina-Literatur, zu ganz besonderem Danke verbunden. Beide Gelehrte
[Leumann & Klatt] haben damit diesem meinem Werke ihrerseits so wesentliche Dienste geleistet, dass
ich ihnen dafiir die warmste Anerkennung schuldig bin.”

" F Klatt (1965: 9ff)).

" Leumann also in Plutat (1998: 42).

"* See Schubring (1944: VII) on formal imperfections of the Specimen of Klatt's ‘unique guide.’



being transcribed and prepared for editing. An initial trial for its transcription has been
funded through the Arts and Humanities Research Council (AHRC) Grant AH/1002405/1
and Leverhulme Trust Research Project Grant RPG-2012-620 has funded the production
of a print edition of Klatt’s text. It is hoped that the English text, once published both in
print and in an expandable electronic format, will serve as a valuable research tool to future

generations of scholarship.

‘Lunka’ and ‘Dhundhaka’

The remainder of this article is devoted to a brief illustration, at the hand of two examples,
the terms ‘Lunka’ and “Dhundhaka’, of the difficulties faced by the editors of this
text, and an analysis of the implications of the sources available to Klatt on his text.
To assess the feasibility of the project, selected texts from Klatt’s Vol. III and IV have
been transcribed by Christopher Gibbons and the present writer. Klatt’s text and the
references mentioned therein were checked (as far as possible) and, in parts, corrected
and re-formatted; sometimes following suggestions by Klatt, who structured his text
occasionally according to the historical sequence of his primary sources, that is, mainly
catalogues and reports on manuscript collections. Nagari keywords were transliterated
into Roman script. To make the text more accessible, indentations, italics and small
caps were added. For Klatt’s abbreviation ‘S.” (Samvat), ‘VS’ (Vikram Samvat) is used.
Abbreviations such as ‘Dh.” (Dhundhaka), ‘a.” (anna), fr.b. (from bottom), ‘1.” (line[s], or
leave[s]), n. (catalogue number, or note), s. (see), and acronyms for references have been
spelled out in this article to enhance readability. Others, like p. (page), Guj. (Gujarati), and
others such as rg. possibly referring to an officially ‘registered’ nineteenth century print
publication, have been maintained. Missing diacritics, for instance in ‘Lalaji’ (Lalaj1),
have also occasionally been supplemented. The aim of consistency could however not be
accomplished. Systematically imposing new editorial conventions to disambiguate Klatt’s
use of abbreviations and acronyms will obliterate much of the historical information
preserved in the text. Klatt generally accepted the diverse methods of transcribing Indic
words used in his sources and merely added analytical word-divisions. This makes his
manuscript stylistically incoherent. At the same time, it offers valuable insights in the fluid
state of knowledge amongst leading scholars of the period confronting a flood of entirely

new information. ‘Dhundhaka’, for instance, is rendered as ‘Dhundhakar’, ‘Dhundhia’ or



‘Dhundia’, though only the category ‘Dhundhaka’ is listed. Instead of the now preferred
term ‘Lonka’, ‘Lunka’ is used. However, another entry designating the same individual is
‘Lauka.’

Only the proper name ‘Lunka’ and the sect-designations ‘Lumpaka-matam’
and ‘Dhundhaka-matam’ and some related names listed in the Onomasticon will be
investigated here to probe into Klatt’s methods and sources. Klatt’s manuscript is of
considerable value for identifying rare and yet unexplored sources, not least for the study
of the aniconic or ‘protestant’ Jaina traditions, which have produced only few original
texts in their more than five hundred year long history, since they put a premium on the
sole authority of the dgamas. Many of their surviving scriptures continue to be suppressed
by their opponents from the image-worshipping Jaina traditions. The aniconic traditions
were launched in fifteenth century Gujarat as a protest movement against the ‘laxity’ of
contemporary mendicants by a Svetambara layman known as ‘Lonka’ or ‘Lumpaka’, the
‘breaker’ of images or ‘violator’ of tradition, who inspired the creation of the Lonkagaccha
mendicant orders, from which a variety of new reform movements split in the seventeenth
century which are now collectively known as ‘Sthanakavas?’ or “hall-dweller’*® traditions.
One of the original five of these schismatic aniconic monastic movements are the
‘Dhundakas’, or ‘searchers’, called ‘Dhiirhdhakas’, the ruin-dwellers'” by their Jaina
opponents. This particular ‘Sthanakavasi tradition was created by Lavaji Rsi from Surat
sometime between 1648 and 1656." Most of the founders of the other four principal
Sthanakavasi movements, such as Dharmasinha,”’ the founder of the Ath Koti tradition,
and Dharmadasa,” the founder of the Baistola tradition, and a few of their successors, are

also registered in the Jaina-Onomasticon, and some of their literature.

' In contrast to the ‘temple-dwelling’ caityavsins.

"7 The second term is also used as a self-designation. It refers to the original rejection by the members of
these reformed mendicant orders of residencies that were specially constructed for them, with reference to
the rules in the agamas. Later, plain halls (sthanakas = upasrayas) for mendicants were deemed acceptable.
Hence, the members of the reformed mendicant traditions that severed from the Lonkagaccha orders were
called ‘sthanakavasins’, or ‘hall-dwellers’. On ‘dhiindh-’ and “*dhtindh-’ see Turner (1973: 391). The term
‘Sthanakavasi” was used as a self-designation only in the 20th century. See Fliigel (2008:210).

" The sources are inconsistent. Klatt (1893: 3388f.), referring to Atmarama and Hoernle, cites VS 1709 =
1653. On the history of the Sthanakavasins, see Hastimal (1995), Fliigel (2000, 2003, 2007, 2008, 2012),
and Jain and Kumar (2003).

" Klatt (1893: 1749f)).

* Klatt (1893: 1717).

*' Fliigel (2008: 185 n. 8).



The full real name of ‘Lonka’ is unknown.”' Acarya Hastimal™ notes that Lonka is
variously called /umpaka (which he interprets as /uterd, thief) or /unga (which he interprets
as luced, scoundrel), etc., by his opponents. A. Weber™ and D. D. Malvaniya™ interpret
lumpaka as the Sanskrit rendering of lumka (laumka), the ‘breaker’ or ‘destroyer’ of (the
worship of) images or of the tradition (from the Sanskrit v lup, to break, violate; lopaka,
violating). See Turner (1966/1973: 643,645) on lupyate, and for the uncertain meaning
of lurika, which he hypothetically derives from lukka (Sub. lupta). At the time of Klatt,
whatever was known about the aniconic Jaina traditions was based on reports from their
Miirtipiijaka critics, such as Dhamasagara-ganin (d. 1596)” and Acarya Vijayanandastiri
(1836-1896), also known as Atmarama (his earlier Sthanakavasi name) or Atmananda (his
Martipiijaka name), with whom many European Indologists communicated via letter and
intermediaries.” Hence, the polemical term Luska was used to describe the founder of the
Lumpaka tradition and the Dhiimdhakas are listed under the name Dhundhaka.

Most of the references to primary sources on Lonka and the members and literatures of
the Lonkagacchas collected by Klatt and others have not yet been systematically studied.”

The following are the main entries he gives on Lonka and the Lumpakamatam: **

** Hastimal (1995: 769).
> Weber (1882: 807£).
* Malvaniya (1965: 185).
» See Weber’s (1882) study.
* Fliigel (2010).
For pioneering preliminary work see Malvaniya (1963a, 1963b, 1965) and the sources mentioned in
footnote 19.
* Klatt (1893: 3417-3422).
¥ See Kharataragaccha Pattavalivacana 57, No. 1989 in Weber (1892: 1050): ‘s. 1508 hamadavide
Laumkdkhyena lekhakena pratima utthdpita, tathd s. 1524 Lau(m)kabhidham matam jatam.”
** According to Dharmasagaragani’s undated (Tapa-gaccha) Girvavalisiitram 54, at the time of the Tapa-
gaccha Acarya Ratnasekharasiiri (VS 1457-1517 = 1401-1460), the scribe Lonka founded the Lumka-
mata in 1452, his follower Bhana the Vesadhara tradition in 1477: ‘taddnim Lumkdkhyal lekhakdt sam
1508 varshe jinapratimotthapanaparam Lumkdamatam pravrittam; tanmate veshadharas tu sam 1533
varshe jatah tatra prathamo veshadhari ri® Bhanakhyo 'bhit’ (In: Weber 11.3 1892: 1013). Section 57 of
the text further mentions that the Katuka-mata was founded in VS 1562 = 1506, in VS 1570 = 1514 the
Vija-mata, a ‘Vesadhara’ splinter group of the Lumka-mata led by Vija (Vija), and in VS 1572 = 1516 the
creation of the Nagapuriya Tapagana (ib., 1013f.). Section 60 mentions the re-conversion of the Lumpaka
‘matadhipati’ Acarya Megha to the Tapa-gaccha in Ahamadavad at the time of the inauguration of Acarya
Hiravijayasiri (VS 1583-1652 = 1527-1596) in 1552: ‘tatha Ahammadavddanagara eva Lumpdka
matdadhipatih ri° Meghajt svakiyasamuddyadhipatyam durgratihetur iti matva’ (In: ib., p. 1015; footnote
reference to ‘Methaji’ in Bhandarkar 1883/4: 133).

Dharmasagara’s earlier Kupaksakausikaditya of VS 1629 (1477) uses almost identical



LUNKA Lekhaka™ founded VS 1508 the Lurkd-matam jine-pratimotthapana-param,
INDIAN ANTIQUARY XI 256 n. 52, WEBER II 1013 line 14-5,"° AJNANA-TIMIRA-
BHASKARA, kh[anda]. 2, p. 43.

Ratnacanda of the Vrihan-nagori-Lunka-gaccha VS 1942, WEBER 11 788 line 9-10.*'

Rajasinha and Raghunatho, VS 1857, of the Vrihal-launka-gaccha, see PARCVA-JINA-
VARA-MAHIMAN STOTRA, Kagci 1880, p. 32.”

JAINA-TATTVADARCA, p. 583 following succession: rishi Bhana (Bhoina, BHANDARKAR
REPORT 1883/4 p. 154) VS 1533, Bujaji 1568, Jivaji-rishi 1578, Vriddha-vara-
sinhaji 1649, isa Lumpaka-mata ke tina nama htie, 1 Gujarati, 2 Nagori, 3
Uttaradht iti Lumpaka-matotpattih.

MILES. TRANSACTIONS OF THE ROYAL ASIATIC SOCIETY III 346 mentions a Lunca
Pattavali.”

Origin VS 1527, ZEITSCHRIFT DER DEUTSCHEN MORGENLANDISCHEN GESELLSCHAFT
38, [p.] 9, in Anahalla-pattana in Gujara-deca by Lunka of the Pragvata-kula, ib. p.
13.40.%

CRI-LOKA-GACCHIYA-CRAVAKASYA SARTHA-PANCA-PRATIKRAMANA-SUTRA, Bombay,

words: ‘Lumpdakamatam Vi° 1508 varshe Lumpaka - lekhakdt praripandm adhikritya pravrittam,
tatpraripand ca jina pratimanishedhamiilika; tanmate veshadhardah punar Vi° sam® 1533 varshe Marodi
pratydsannd'raghattaka vastavya prdgvatajndtiya Bhdndkhydd eva pravrittd, etadutpattivistaras tu
etanndmnd'shtama vigrame rakshyate, ayam ca pracavana(yacana!)bahye bdlagopalamgandnam api
pratitah’ (In: Weber I1.3 1892: 959; see also pp. 960, 967, 971f.).
*'" A modern copy of Hemacandrasiiri’s Visesavasyaka-vrtti, a commentary on Jinabhadra’s Visesavasyaka-
bhasya 1 (samayika), mentioned in Weber’s catalogue was prepared by Ratnacandra as indicated at
two different places in the manuscript: “samvat 1942 (also: A.D. 1886) rd vaicasha suda 7 tithau h ri /
Ratnacamda nagort Lumka Jesalamera ma 4” (fol. 144°) and “Ratnacamda vrihandgari lumkdgachai” (fol.
145%) (Weber 1888: 788).
* As an example for furtherinformation on this order, that is not cross-referenced in the manuscript, see
for instance the entry on the following Lonkagaccha monk in Klatt (1893: 1793):

‘NAGARAJA bhikshu, of the Vrihan-nagapuriya-Launka-gaccha, honored by the kings,

see BHAGAVATT ed. Benares VS 1938, f[olio] 1936b v[erse] 20.
N. of the Launka-gaccha, preceptor of Raghunatha, about VS 1890, see PRAJNAPANA
col[ophon].

N.’s pupil Ramcandra, author of a padam, PADA-RATNAVALI (Benares), p. 327 1. 1, reg. p. 31°.
* Miles (1933: 346): ‘Liinca Patavali.’
* Jacobi (1884: 9), referring to the Bhadrabahucaritra of Ratnanandin (15th-16th C.E.).
* Jacobi (1884: 13, line 40), summarizing Ratnanandin: ‘Im Jahre 1527 nach dem Tode Vikramas
entsteht das Lunkamata (156). Ein Cvetdmbara Namens Lunka aus dem Pragvatakula stiirzt die Jinabilder.



Jagadicvar press 1883. 236 p. Re. 1. Succession from Hirakara-stri VS 1640 till
Amrtacandra-stiri VS 1939, see ... [?] BHAGAVATI, Ben. [Benares] VS 1938, title.
Ramacandra-gani and his pupil Nanakacanda VS 1937, see STHANANGA ed. Ben. VS 1937.

Tejasingha VS 1766, Lokag[acchiya]-Pratikr[amana-siitra], Bomb[ay] 1887, p. 219-35.

LONKA-GACCHIYA-CRAVAKASYA SARTHA-PANCA-PRATIKRAMANA-SUTRA, Bombay
Jagadigvar press 1882. 218 p. Re. 1. 4a (CATALOGUE BOMBAY 1882 IV 16-7).

VS 1572 Ripacand Sorana of his own accord put on the monks’ garb and originated the
Nagori Lumpaka sect, ATMARAMIT’S PATTA-VRIKSHA (HOERNLE).

Naga-puriyahva Lunka-gane at the end of Anuttaraupapatika, Calc[utta],

LOKA-GACCHIYA CRAVAKASYA SARTHA-PANCA-PRATIKRAMANA-SUTRA. 3. ed. Bombay,
Jagadigvar press VS 1943, 6, 270 p.

[...]

LUMPAKAMATAM’® INDIAN ANTIQUARY XI 256° n. 55, WEBER II 1013 line 24, 30.”
From it the Vija-matam arose VS 1570.

ib. 1013f. line 25. JOURNAL OF THE BOMBAY BRANCH OF THE ROYAL ASIATIC SOCIETY
198 n. 23.

Lumpaka-mukhya-kumata combatted by Vimalaharsha, Ms. Or. FOL. 673 n. 32.

Lumpakanam pratima-nishedhah their principal heresy, BHANDARKAR REPORT 1883/4
p-456 line 7 from bottom. WEBER 11 956 note [3].

Lumpaka-ganopasaka Raya [Bahadur] Dhanapatisinha, see SAMAVAYANGA, ed.
Ben[ares] VS 1937

Lupaka-gacche ¢rf Amritacandra-siiri, see AUPAPATIKA, ed. VS 1936.”

Lavajt, grandson of Bora Viraji of the Lumpaka sect originated VS 1709 the

Auch diese Sekte theilt sich wieder in mehrere (160).”

% Klatt (1893: 3420-3422).

7 Dharmasagara, in: Weber (1892: 1013).

* See Bhiimika (entry on Dhanapatisimha on p. in Klatt 1893 TIT: 1662).

* Because the title siri is used exclusively by Miirtipiijaka traditions, Amrtacandra cannot have been a
Lumpaka. The work was edited in Calcutta.

“ The unmentioned source must be Muni Atmarama, mentioned in Kunte (1882: 3).

' Bendall (1886: 63) lists this text under ‘Mss. Personally Collected.” The description on page 63 begins
line 19 and the quotation starts line 24: ‘Lumpaka-mata-kuttana is the subscription of a short work (of
21 leaves). Outside is written in a much later hand “Lokayata-kuttana.” The Lumpaka mata was a school
founded in Vikr. Samvat 1508 (A.D. 1461). See Dr Klatt Ind. Antiq. X1. 256 (September 1882). The
treatise is in the main a compilation from the Siddhanta or canon of the Cvetambaras and begins: Natva
¢ruta-jiianam-ananta-bhedam | parangatam cetasi sannidhaya | siddhanta-vakyani karomi samyak |



Dhundhaka sect. LikharT of the Lumpaka sect originated VS 1734 a sect which
rejects the Jina image and the holy scripture.®

LUMPAKAMATAKUTTANA comp. by followers of the Kharatara-gaccha VS 1687,
beg[ins] Natva ¢ruta-jiianam-ananta-bhedam, 21 1[eaves] BENDALL JOURN[EY]
p.47,63..]

LAUKA™Y lekhaka erected VS 1608 a statue in Ahamadavada,” there the Lauka-matam
arose VS 1524, INDIAN ANTIQUARY XI 249 n. 57, WEBER II 1050 line 7-8, INDIAN
ANTIQUARY VIII 311.%

In contrast to ‘Lunka’ and ‘Lumpakamatam’, ‘Lumpakamatakuttana’ and ‘Lauka’, the
main entry on ‘Dhundhaka’ includes references to primary literature of this monastic
tradition, in particular a pattavali. One text, however, the Atthavana bolo was most likely
composed by Lonka himself.* Textual references are presented by Klatt generally after
the historical data related to an author or tradition. However, further additions were simply

appended in the manuscript:*

DHUNDHAKA-matam originated VS 1709 under Vijayaprabha-siiri 1VS 1749, JAINA-
TATTVADARSA, p. 592.

The Dhundhakar separated VS 1724 from the Lunkas, MILES TRANSACTIONS III, p. 365.

They do not worship images, according to the Persian work MIRATI AHMADI, even
3557

Controversies between the Dhondhias and Tapas, see GAZETTEER OF THE BOMBAY
PRESIDENCY, vol. 8, Kathiavar, p.148 note 2.

Jethmalji of the Dhundhia sect composed before 75 years Samakita-sar, CATALOGUE

[citation printed in Nagari] Its compilers belonged to the Kharatara-gaccha and wrote the work in Samvat
1687

“ Klatt (1893: 3443).

* This is impossible because of the date and because of his rejection of image-worship.

* The original text refers wrongly to: “The J ain a s who followed the Lok 4y a tas’ (Logan 1879:
311). The mix up of ‘Lonka’ with ‘Loka’ occurred frequently in 19" century reports. See footnote 26.

* See Malyaniya (1963a: 80-82, 1965: 188). For a HindT summary see Jain and Kumar (2003: 118-20).
For a discussion and English translations, see Fliigel (2008: 223ff.).

* Klatt (1893: 1279-1283).

7 The reference could not be located in the English translations of the works by Bird (1835) and Bayley
(1886). See Khan, Ali Muhammad.
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BomBaAy 1888 11 70.*

Atmaramj is said to have been a Dh[undhaka], ib.

Dhundhiano rasado, or a poem relating to a sect called Dhundia. Guj., by Uttama
Vijaya. Ahmedabad, Naran Krishnaram 1869. 12 p. 4°, lith. 2 a[nna], see CATALOGUE
BomBAY 1869 111 6.

Siddhanta-sarant Dhalo, or verses giving substance of the established truth, Gu;.,
Ahmedabad 1887. 32 p. 2 a[nna] (condemns the worship of an image of any of the
firthankars, as well as pilgrimage to holy places),” see CATALOGUE BomBAY 1888 124

Brihad-aloyana, or the great work on return from sin, Marvadi. By Lalaji Saheb
Ranajita-sinha-ji. Ahmedabad, Union Printing Press, published by Chhaganlal
Behechardas 1888. 48 p. 3 a[nna] (A tract of the Dhundiya sect), see CATALOGUE
BomBAY 1888 TV 42.

Atthavana bola,”" Guj., KUNTE REPORT 1881 p. 48 n[umber] 225. Founded by Labhajt
from Surat, son of Biro Birji Sr1 Mal and Phula Bai, see MONIER-WILLIAMS,
JOURNAL OF THE ROYAL ASIATIC SOCIETY N.S. 20 (1888) 286. KUNTE REPORT
1880-1881, dated 24. January 1881 p. 3-4 (dated 6. June 1881 p. 4).”

In 1709, Lavaji, the adopted son of Phiila Bai, the daughter of the Bora Viraji, of the
Lumpaka sect, together with Dharmadas, the cotton printer, originated the sect
(panth) of the mouth-covering Dh[undhaka]. These divided into 22 sections, **
COMMUNICATION OF ATMARAMIT.

Opposite to the Dh[undaka] is Vira-stuti, composed VS 1849, PRAKARANA-
RATNAKARA III p. 569-696.

Dhuidhiika-gaccha, name of a gaccha in GACCHA-NAMANUKRAMANIKA No. 60.

* Sathe’s (1888 II: 70f.) entry No. 373 refers to the ‘second translation’ of the Samyaktva Salyoddhara
(of Atmarama 1994/1909) under the name of ‘Bhavnagar Jain Dharma Prasarak Sabha, Translators’: ‘The
work of Jethmalji, which has evoked the present refutation of it, is said to be 75 years old and was recently
reprinted.’

* Original text, Sathe (1888 I: 25): ‘Mentions the duties of a follower of Jainism and condemns the
worship of an image of any of the Tirthankars or sanctified teachers of Jainism, as well as pilgrimage to
certain holy places.”

** No. 255 in Sathe (1888 IV: 42f)).

> Original Kunte (1880-81: 48f.): ‘Atthavan Bola’ (Gujarati), ‘old and incorrect; prose. Gujarathi. Very
rare.” The text was attributed to Lonka by Malvaniya (1963a).

** Original: Rang Lal (Jain), in Monier-Williams, Lal and Davies (1888: 286): ‘I must finish now with one
more remark, and it is about a sect of Jains called ‘Dhundye,’ but more commonly ‘Munh-bandhe,” owing
to their habit of keeping their mouth covered with a piece of cloth - something very much like a respirator
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Dhundhakamatotpatti, see SAMAKITA-SALYODDHARA Bombay 1885 p. 1-8.

Dhundhakamata-pattavalt, ib. p. 8-11.

Dhiindhaka-mata-nirakarana, printed R[upee]s 3, CATALOGUE JYESTHARAM
MUKUNDJEE 1892, p. 13,

DHUNDHAKOTPATTI by Laksmivijaya, 4 1[eaves]. PETERSON REPORT III Appendix [I1]
p.213n.39.%

Concluding remarks
The brief review of the entries on Lunkamatam and Dhundhakamatam, etc., shows that a

lot could have been learned about the aniconic traditions already more than a century ago

had Johannes Klatt’s yet unpublished magnum opus been utilized. Since this was not done,

in this country - because the first principle of Jainism is not to destroy /ife, however insignificant. As there
are animalcul in the air, they say that when they breathe the hot breath kills them, so they use this cloth to
keep away these animalcul. They have no temples, but simply a place of meeting, where they sit, meditate,
say their prayers, and study religious books. A great number of those who belong to this sect are a sort of
monks, who have given up the world, but there are very few laity.”

** The original text of Kunte (1880-81: 4) is based on ‘the conversation I had with a Jain mendicant, Atma
Ram’ in Gujaramvala (ib., No. 28, p. 3, cf. No. 22, p. 3), that is, with the Ex-Sthanakavast Murtipajaka
Muni Atmarama (Vijayanandasiri): ‘Dhiindhiya is a sect said to have been founded by Labhaji, a
native of Stirat. He was the son of Biro Birji St Mal, by Phula Bai. The Dhuindhiyas are a branch of the
Svetamabaris, but they discard the worship of the image of the Tirthankaras. They are generally given
to meditations or practices of the yoga, and attach great importance to the preservation of life, so much
so that they do not light a lamp at night and generally tie a piece of cloth on their mouths to prevent
the insects being killed by the heat or the air they expire. They seldom walk by night. They say that in
worshipping idols people light a lamp, offer scent, and breathe freely, which is all in contravention of the
doctrine of the preservation of life.’

** Now it is clear that Lavaji and Dharmadasa founded rival monastic order and that these ‘Bais Tola’
derive from Dharmadasa. See the literature mentioned in footnote 19.

% “List of the more important Paper Mss. preserved in the Temple of Santinath, Cambay’ (Peterson 1887
III: 191).

* Klatt did by no means cover every piece of information available on the tradition of Lonka and the
Dhiimdhiyas. A. Walker’s (c. 1807-1830) very tentative unpublished report, for instance, seemed to have
escaped his attention, or was left out because it did not throw any light on literary history. Since this is one
of if not the earliest report on the Lonkagaccha in a European language, E. Bender’s (1976: 117f.) excerpt
deserves to be quoted at length:

‘[T]he Lounka Gatcha, both Jutties and Shravacas, differ considerable from the other sects.

They are more careful of animal life. They worship the Supreme Being alone, and wholly
reject the agency of Dewtas, and the Arhyuntas [arihantas]. They despise the worship of the
Arhyantas in the Jaina Temples, and ask how an Image can grant a Petition?
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hardly any of the standard textbooks on Jainism offers even basic information on the
aniconic traditions, with the exception of the well known work by Paul Dundas, which
made a start. Even Klatt’s information stemmed largely from the works of opponents of
the protestant traditions. This was unavoidable at the time, since no other information was
made available. The state of knowledge on the aniconic traditions reflected in the pages
of the Jaina-Onomasticon is still embryonic and in itself unreliable, which probably is the
reason why it was shunned by previous generations of indological scholarship.*® However,
it points to yet untapped sources the critical study of which will lead to more certain
reconstructions of the history of a tradition which today comprises of about one third of all

Jainas.
SOURCES USED BY KLATT

Atmarama, Acarya [Vijayanandasiiri, also: Atmananda). Jainatattvadarsa. Bhag 1 & 2.
Ed. Banarsidas Jain. Paficama Samskarana. Bambal: Atmananda Jaina Sabha, 1881/1954.
—. Samyaktva Salyoddhdra. Lahore: Atmananda Jaina Sabha Pafijab, [1885] 1884/1909.
[Hindi translation of the original Gujarati text]

—. Ajiianatimirabhdskara. Mumbai: Jainadharma Hitecchu Sabha, 1888/1906 (2. Edition:
Jaina Atmanand Sabha in Bhavnagar).

The High Priest of the Shravacas and Jutties [yatis] is called Shree Pooj [$riptjya].

The Sripuja of the Lounka Gaccha, or tribe, is at Baroda; this is his principal Station, but
their duty is to take a circuit among their dependents every year; the High Priests of the sects are
elsewhere.

The Lounka Gatch had four stations (of which one no longer exists) at which Thiveras
[sthaviras] ~ were stationed; vizt. Delhi, Ajimere, Jalour. Three Thiveras are Deputies or Legates,
who are entrusted with a general superintendance over the Morals of the Yati.

The Sripuja is chosen by adoption, generally from among the Wannias [baniyas] of the
Veesavosavar [Vesadahara] Caste, the most respectable; when the Sripuja is on the point of death,
the child is placed on the gaudee [gadi]. His lock of hair plucked out, and the MUntra particularly
appropriated for this station is whispered in his Ear, and the assembly of Yatis are desired to obey
their future Chief.

About 100 years ago, this sect gave birth to a new description of Yatis, who carry
mortifications to great extreme.

It happened that a Yati of the Lounka Gatcha disputed the Mandate o the Sripuja, ... and
founded the Sect of the Dhoundia ...

These [ptja] ceremonies are not performed by the Yatis, and they are wholly rejected both
by Shravacas and Yatis of the Lounka Gatcha. ...

Altho’ any of the above Castes may become Converts, yet they do not choose their Desciples
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—. Patta-vriksha (Hoernle).
—. Communication by Letter with J. Klatt.

Bayley, Edward Clive. The History of India As Told by Its Own Historians: The Local
Muhammadan Dynasties. Gujardt. London: W.H. Allen and Co., Publishers to the India
Office, 1886 (Reprint: S. Chand & Co., 1970).

BENDALL JOURNEY. See Bendall 1886.

Bendall, Cecil. A Journey of Literary and Archaeological Research in Nepal and Northern
India, During the Winter of 1884-5. Cambridge: University Press, 1886 (Appendice II:
Rough List of MSS. In the Jain Mandir, Benares).”

Bhandarkar, Ramakrishna Gopal. Report on the Search for Sanskrit Manuscripts in the
Bombay Presidency During the Year 1883-1884. Bombay: Government Central Press,
1887.

Bhandarkar, Shridhar Ramakrishna. Report of a Second Tour in Search of Sanskrit
Manuscripts made in Rajputana and Central India in 1904-5 and 1905-6. Bombay: The

Government Central Press, 1907.

Bhandarkar, Shridhar Ramakrishna (Comp.). 4 Catalogue of the ... [Sanskrit] Manuscripts
Deposited in the Deccan College [Poona]. With an Index. Bombay: Government Central
Press, 1888.

CATALOGUE BOMBAY. See Sathe.

Catalogue of Sanskrit Books for Sale at the Pandit Jyeshtharam Mukundjee's Book Depot.
Bombay 1892 [Electronic Reproduction: Hathi Trust Digital Library, 2011].

or Chila’s [chelas] from the Military Class. This is at least the case with the Lounka Gatcha.’
*” Bendall (1886: 24f.) believed to be the first European to have visited the Svetambara Mandir at the
ghats in Benares. He attended a committee meeting of the Bala Sarasvatibhavana library, started at
suggestion of his guide Pandit Dhundhiraja Dharmadhikart.
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Dharmasagaragani. Girvavalisiitram (Ms. Or. Fol. 997). In: Weber 1892: 997-1015.
GACCHA-NAMANUKRAMANIKA.

Gazetteer of the Bombay Presidency. Vol. VIII. Kathiawar. Bombay: Government Central
Press, 1889.

Hemacandrasiiri, Acarya. Visesavasyaka-vrtti. In: Weber (1888: 788).

Jacobi, Hermann. ‘Ueber die Entstehung der Cvetdmbara und Digambara Sekten.’
Zeitschrift der Deutschen Morgenlindischen Gesellschaft 38 (1884) 1-42.

Journal of the Bombay Branch of the Royal Asiatic Society I.

Khan, Al Muhammad. Mir’at-i Ahmadi-i sitba-i Ahmadabad Gugrat. The Political and
Statistical History of Gujarat. Translation of the Persian of Ali Mohammed Khan, the
Revenue Minister of the Province; to which are Added, Copious Annotations, and an
Historical Introduction by James Bird. London: Bentley, 1835 (Oriental Translation Fund
47).

—. ‘Mirat-i-Ahmadi.” See Bayley 1886.

Kunte, Kashi Nath. Report on Sanskrit Manuscripts for (1) Quarter July to September
1880, (2) Quarter Oct. to December 1880, (3) Year 1880-81, (4) Quarter April to June
1881. Lahore, 1882. [BL: W 988]

Logan, William. ‘The Six Tirthaka.” The Indian Antiquary VIII (1879) 311-314.

Manak, Bhimasimha (ed.). Prakarana-ratnakara. Vol. 111 (4 Vols). Bombay, 1876-78.
Miles, Lieut.-Colonel William. ‘On the Jainas of Gujerat and Marwar.” Transactions of the

Royal Asiatic Society of Great Britain and Ireland 3 (1835) 335-371 (Communication of
the Bombay Branch of the Royal Asiatic Society, Read 7" of January 1832).
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Monier-Williams, William, Rang Lal & (Colonel) William Davies. [32.1.1888: On the
Jains.] In: Thomas Wade ‘1. Reports of Meetings of the Royal Asiatic Society, Session
1887-88.” Journal of the Royal Asiatic Society of Great Britain & Ireland N.S. 20, 2
(1888) 277-288.

Pattavalivacana. Anonymous Text of the Kharataragaccha. In: A. Weber 1892: 1030-
1056.

Peterson, Peter. A Third Report of Operations in Search of Sanskrit Mss. in the Bombay
Circle April 1884-March 1886. Extra Number of the Journal of the Bombay Branch of the
Royal Asiatic Society. Bombay: Society’s Library, Town Hall/London: Triibner & Co.,
1887.

Ratnanandin, Acarya. Bhadrabahucaritra (15th-16th C.E.). See Jacobi (1884: 9).

Samavayanga. Edited by Raya Dhanapatisimha Bahadura. Benares, VS 1937 (1880).

Sathe, G. M. (Registrar of Native Publications). Catalogue of Books Printed in the
Bombay Presidency. During the Quarter Ending 31st March 1888 — 10th February 1891.
Bombay: Government Central Press, 1888-1891.

Weber, Albrecht. Verzeichniss der Sanskrit- und Prakrit-Handschriften der Koniglichen
Bibliothek zu Berlin. Zweiter Band. Erste Abtheilung. Die Handschriften-Verzeichnisse
der Koniglichen Bibliothek zu Berlin. Fiinfter Band. Berlin: A. W. Schade, 1886.

—. Verzeichniss der Sanskrit- und Prdkyit-Handschriften der Koniglichen Bibliothek
zu Berlin. Zweiter Band, Zweite Abtheilung Die Handschriften-Verzeichnisse der
Koniglichen Bibliothek zu Berlin. Fiinfter Band. Berlin: A. Asher & Co., 1888.

—. Verzeichniss der Sanskrit- und Prdkrit-Handschriften der Koniglichen Bibliothek
zu Berlin. Zweiter Band. Dritte Abtheilung. Die Handschriften-Verzeichnisse der
Koniglichen Bibliothek zu Berlin. Fiinfter Band. Berlin: A. Asher & Co., 1892.

* Including a complete bibliography of Klatt’s publications and manuscripts.
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