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ABSTRACT
THE HOLY SPIRIT IN 1 CORINTHIANS
P, L. WATKINS

When Paul wrote his First Letter to the Corinthians he

. did so as their father in Christ, continuing his founding
mission through his 1ettef; Thus, his missionary Zeal to be
"all things to all men" directed the form and content of what
he wrote. It follows then that he referred to the Spirit
mainly in the past fense recalling the events-of his original

mission,

In 1 Corinthians there is no mention of the idea that the
Spirit performs any activity; either present or future, within
the believer; This-is probably not due to lack of development
in Paul‘é thinking or to the expectatioﬁ of an imminent parousid,
but to deliberate omissions for pastoral reasons, The believers
at Corinth, in a spirit of pride and divisiveness, had over-
emphasised the Spifit's indwelling and his miraculous manifest-
ations and at the same time had severed their thinking aﬁout the
Spirit from Christ crucified and from God, Thps, Paulvpurposeiy
omitted any mention of the Spiri#'s present activities within’
the believer to direct their allegiance and attention back to
Christ and Go&. ‘Hence, the ethical motivation giveﬂ by him in
1 Corinthians is basicélly the injunction to obey the Lord who
is coming in judgment rather than to féllow the guidance of the

indwelling Spirit,




N\
./

Paul does not have a fixed use of ﬂ(f:ﬂ‘ for Spirit of

God, For example, fvéyms in 1 Cor. 2:4 has little theological
content for it is simply used here in a general historic way,
Instead of referring to the Spirit of God as being similar to
the free—.acting spirits of the world he described Him in terms
of the human spirit._.- Just as the human spirit is man's
invisible self within a body, so the Spirit of God in revel-

ation is God's self within a singular or corporate body,.:
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CHAPTER 1

METHOD AND APPROACH

It is common for students of Pauline pneumatology to
determine an over-all theology of the Spirit from the whole
Pauline corpus and then to apply this théology to each
letter, For example, if the Spirit is clearly an eschatol-
ogical entity in Romans and é Corinthians, there is often a
distinct tendency, almost a desiré, to find this in 1 Corin-
thians (or any other of his 1étters)a Another way of
arriving at the same conciusion is to find that eschatology

looms large in 1 Corinthiéns and that it does so with rggard

to the Spirit in his other létters — therefore the Spirit
must be an eschatological cdncept in 1 Corinthians, |
Undoubtédly such methodology is at fault, This erroneous
method glosses over not oniy the pdssibility of changes or
development in Paul's thinking (1) but also the possibility
that Paul himself deliberately presented his gospel to
differént groups in varying ways; It_also tehds to neglect
the possibility that Paul; on occasioné; may not have used

the term "Spirit" in exactly the way he would have done if he
had béen writing a thesis about the Spirit; We know, for
example, that he took up catch-phrases of the Corinthians
(rall things are 1awfu1"; 6:12; "we are kings", 4:8), modified
land used them to his own advantage. Additionally, such a
method takes little or no account of the possibility that Paul
may have used a term theologically in one context and non-

theologically in another,
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We do not necéssarily call into question Pauline studies
which collate a;l his letters to determine his theology, but
we suggest that every aspect of Paul's thinking about the
Spirit may not appear in one letter. In addition, in his
early letters he may not have developed his thinking to the
heights found in Romans, Consequently, there is a place for
a study of "The Holy Spirit in 1 Corinthians® which takes into
account the underlying causes for Paul's use of the term
Spirit, its meaning,-place in context and the possible
reactions of his readers to what he says, To our knowledge,
no serious studies treat the subject o6f the Ho;y Spirit in

1 Corinthians alone. (2)

Unﬂoft;nately one problem immediately arises, In some
éﬁhtexts.in 1 Corinthians there are insufficient detailed
statements about the Spirit for the exegete to determine with
certainty and qompleteness what Paul meant by them, Yet we
know (some may Question this) that the same man with basically
the same theology ﬁrote.all these letters, It follows that
his other letterg must'be.considgred carefully, especially for
this reason, but'they must remain secondary to the 1etter
itself, They must remain "tools of trade" just as, although
to a lesser degree, information about Corinth from profane

writers is a "tool of trade®,

What method and approacﬁ is therefore suitable for a study
of this kind? In some caées it will mean assuming that we can
enter into the cireumstanéesvénd thoughts of the recipients of
.1 Corinthians (and of Paul) more than the evidence may seem to

warrant, This is not to suggest that resultant reconstructions



are erroneous but that doubts mﬁst still réﬁain about the
conclusions reached, Nevertheless, this in itself is a
Worthwhile.investigatiOn pértiCuiérly as fresh internal

studies and exterﬁal evidence continue to extend our knowledge,

confirming some assumptions and disproving others,

What is vi£a1 met]_:;gdpidgica.l_l}"f is that all evidence must
be given a fair hearing aﬁd weighed according to its relative
merit, It may be impossible £o~state objectively in every
case which evidence is the most important, bﬁf in the past
mos t studieé on the Spirit,in‘Paulis letters have almost
complefgly disregafded or.undérestimatedfthe.importanée of
the differenges between.his 1etters,. Eﬁch.ietter is a uit in
itself, They weré hot wr%ttén as systématic acecounts of
Christian dgcthine, but tq cofrect_particula; errors and to
encourége ?articulaf grqups apd individuals, (3) But although
the fOur;méin epistles, 1 and 2 Corinthianég éalatiahs and
Romans are distinctly heterogeneoﬁs in natire and structure,
this does not'compei ﬁs to'coﬁclude that they were all written
by different authors. Most iikeiy, the cirqumstances in which
Paul wrote eaéﬁ letter demanded a different app?oach. 'But this
does not in itself exclude the probability of a common under-
lying theology and a common approach to writing his 1étters.
Nevertheless;-on the surface, we see many differences between
the letters, 1 Corinthiané is cool, relatively impersonal, a
collection of questions and-aﬁé§$r§, whereas 2 Corinthians is
“more personal, confused and mystical, Different again are
Galatians, which is shbrt,-?ibrant, ﬁersonal and appealing,

and Romans, which is less personal and more systematic.,



By considering the context and background of the Spirit
passages and by careful egegésis it is hoped to determine what
Paul was attemptingito teééh.the Qorinthians about the Spirit
and alsoxto discover-somethiﬁg of Paul's own thinkiﬁg about

pneumatology, As.far as péssible, the study'will'be contextual

rather thén'togical. But:as.some aspects of the Spirit are
mentioned.in more-fhan one plaée they must be_compared énd
‘evaluated together. Sometimés the evaluation will take place
at the first éccurrence of the subject-and sometimes where Paul
treated it in most detail in fhe text,_ Nevérthéless, what Paul
says about the Spirit's rélation to Christ, for example, is not
treated in detail until Chépter 6 as some questions which bear
on this topic must be discussed before it, Additionally,
although I, Hermann (%) and N, Q. Hamilton (5) consider that
the starting point for understandiﬁg Paul's theory of the
Spirit is the Spirit's relatiofiship with Christ,(6)ﬁ the
practical situétion in GorinthAwhen Paul wrote his first letter

demanded a different approach by him,

As the majority of scholars accept 1 Thessalonigns, 1 and
2 Corinthians, Galatians, Romans, Philippians and Philemon as
Pauline, this will‘be assuned in our study. (7) As considerable
doubt surrounds the authorship of Ephesians and to a 1e$ser
extent 2 Thessalonians and C§los5iéns.£hey will always be treated
separately and not ﬁsed as primary evidence: The Pastorals are
generally accefted today as non-Pauline, but even this "certainty"

is again being questioned. (8)

Also important, especially in this kind of study where the

background and cirqumstanées of the recipients are-vital; is



the order in which the letters were written, If, for example,
we conclude that we can observe a develépment in pneumatology
from 1 Cérinthians.to.2 Corinthians to Galatians and then find
that Galatians was written before 1 Corinthiams we are clearly
in trouble, The two main difficulties in such a chronology are
the dating of 1 Corinthians and the dating of Galatians., The
ordefs generally accepted aré:-
(a) 1 and 2 Thessaloniang, 1 Corinthians, Galatians,
2 Corinthians, Romans, etc.;
(b) 1 and 2 Thessalonians, Galatians, 1 .and. 2
cérinthians, Romans, etce; .
(¢) Galatians, 1 and 2 Thessalonians, 1 and 2
Corinthians, Romans, etc.
Whilst the majority of scholars accept (b), a few recent
studies have cast considerable doubt on the reliability of the
generally accepted Pauline chronology. (9). However if there is
true theological development in his letters, then it probably
goes from 1 Corinthiané to Galatians and not vice versa. (10)
In the words of W. G. K;mmel_"... the composition of Galatians
cannot be chronologicaliy far from that of 2 Corinthians and

Romans " (ll)

It will be assﬁmed for our study that 1 (and 27)
Thessalonians is the only extﬁnt letter written by Paul before
1 Corinthians, As the present author does not see development
in pneumatology from 1 Corinthians to Galatians (or vice versa)
to any important dégree then the only place #&ebd our assumption
could affect us is wﬁere_Paul's understanding of the Spirit

previous to writing 1 Corinthians is disScussed (Chapter 2).




Another problem we face is whether Paﬁl was adequgtely
instructed about the situafion in Corinth, This however need
not concern us greatly, Even if we are not absolutely
correct in our assessment of the situation in Corinth it is
moré important to determine what Paul thought the situation
was and how he attempted to right it, Our purpose is to
elicidate what Paul actually says about the Spirit and not to
decide whether his letter fully answered the problems in

Corinth,
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NOTES ON CHAPTER 1

C. H, Dodd (New Testament Studies) and L, Cerfaux (Christ

in the Thgplggy_ngSf, Pgu;) see theological development

in Paul's letters, Two studies on 1 Corinthians and the
Spirit which also see development in Paul's thinking in

his letters are J, C, Hurd's.__',% The Origin of 1 Cor:i._nthians

and I, Hermann's Kyy;gslygd_Ppeupa.

The closest is probably Eschatology and the Holy Spirit

in Paul With Special Reference to 1 Corinthians by A. C.

Thiselton, (We do not include short studies here, e.g.
D, W, Martin's"“Spirit“ in the Sécond Chapter of First
Corinthians,”" C B Q@ 5 (1943), pp. 381 - 395.) Other
important examples in English which treat the subject of
the Holy Spirit in Paul's letters are R, B, Hoyle, EEE

st
Holy Spirit In Paul; D. Hill, 'GNEYMA' in Greek Words

and Hebrew Meanings and E. Schweizer, Spirit of God (E.T.).

Other writers restrict themselves to one aspect of the

Spirit, for example: G. Vos, The Eschatological Aspect of

the Pauline Conception df‘the Spirit; N. Q. Hamilton, The

Holy Spirit and Eschatology in Paul.

Although not quite so true of E, Schweizer's article,

the criticisms of J,., Barr in Thngeqantics of Biblical

Language have produced a proper awareness of what he calls
"the great and sweeping 1inguisfic misconceptions®™ {to be

found in the Kittel Wbrterbuch and in articles such as
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J. A. T. Robinson's The Body and T, W. Manson's on_Paul
and John, He righfly criticises those who draw theological
conclusions from the form of a'language and from the
absence of words to express shades of meaning, Amongst'
other criticisms he also shows tﬁat'a name for an object
can easily be regarded as a ¢oncept in itself and warns
against statements like that of T, Boman who says "The
unique character of a people .or of a family of peoples, a
race, finds its expression in its own language," (Barr, OPs
cite, P. 35). D. Hill (op. cit.) in his article on W s ,
treating the word throughout Paul's letters and conscious
of these critic¢isms, has produced a more satisfactory
treatment of the use of ﬂ#ﬁ»ﬂﬁ from Classical to New

Testament times,

In the words of A, Deissménn, Light from the Ancient East,

Pe 233, "The letters of Paul are not literary; they are

real letters, not epistles; they were written by Paul not

for the public and posterity, but for the persons to whom

they are addressed,” J. Co, Hurd in Thg_Qr;gin of_l

Corinthians, p. 4, can say "But in general scholars have

adopted Deissmann's emphasis rather than its opposite .,.."

and includes a long list of those who support this view,

Kyrios und Pneuma,

The Holy Spirit and Eschatology in Paul,

See Chapter 6 where the Spirit's relationship with Christ-’

is discussed,
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So We Go Kummel, Introduction to the New Testament, pe 178, 7

He J« Schoeps, ?aql,_p;'szgi However a number of scholars
do accept one or more of 2 Thessalonians, Ephesians and

Colossians as Pauline = for example: D, Guthrie, New

Testament Intioductioén ~ The Pauline Epistles, pp. 282 =

294, C. F; Dy Moule, The'Eﬁisﬁies of Paul the Apostle to

the Colossians and to Philemon, pp. 13, 14, L, Morris The

Epistleauof_Ra#lgtq_thewThessalonians, P. 16 £f,

At the other éxtreme A,'Q, Morton (Paul the_ﬁapugpg
the Miéh) from a computer analysis of the language of the
Epistles concludes that only the first four major Epistles
{and perhaps Philemon) are Pauliné_ He says:

) .“Onge it is_accepted that the first four major
Epistles aré by.a singlé author the question arises
of deciding who hé-was, In all this book it is
aésumed; by definitions that Paul is the man who

~ wrote Galatians and so Paul is the writer of all

of Galatians and 1 Cofinthians and of most of Romans

and IX Gorinthians§' He may well have written

Philemon;" (P; 94)?.

However, considerabie-doubts have Been expressed
about Morton's méthoa and the comprehensiveness of his
comparisoiis with other literaturé; ' For example, H, K;
McArthur (E_T Sept,', i965", pp; 367 = 370 and E T, Aug.

1966, De 350) questions "the area of applicability of the
)

ﬂ .

A principle." In addition, E. B, Ellis (Paul and His
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10,

Recent Interpreters,pp. 54, 55) refers to a number of

scholars, including W, Michaelis, M., Dibelius and D.
Guthrie, who qugstion the adequacy of the statistical

method as an argument_agéinst authenticity. He also

refers to G. U, Yule, (The_Statistiqal Study of Literary

Vocabulary, Camb,, 1944) a professional statistician,

who says that to obtain reliable conclusions the treatise

imder consideration must be at least 10,000 words long,

J. C, Kirby in Ephesians Baptism and Pentecost,

pP. 4 ~ 56, gives an éxcellent summary of the problem of

" authorship in Ephesians, He tends to reject Pauline

authorship but.coneludes_with these words -

"Tt may therefore be said thét tﬁese scholars
have given us a strong case against the Pauline
authorship of Ephesians but that it has not been

- strong enough ﬁo céhﬁince many of their confreéres

who still hold the traditional position". (p. 54).

See, for example, D. 'Guthrie, New Testament Introduction -

The Pauline Epistles, pp. 234 = 236, E. E., Ellis, Paul and

His Recent Interpreters, pp. 49 - 57.

Jo. C, Hurd., The Origin of 1 Corinthians, p. 12 ff., and

a growing number of scholars doubt the chronology of Acts

or regard it as inadequate, for example, J. Knox, R.P.C.

Hanson (2 _Corinthians)..

10

C. E.'Fgw, in "The Anomaly of Galatians", B. ng u,(196o),’



11,

11

pP. 25 - 38, goes so far as to say that a study of
theological development in Paul's letters results in not
only 1 Corinthians but also 2 Corinthians being placed

chronologically before Galatians,

Introduction to the New Testament, p. 197.
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CHAPTER 2

THE BACKGROUND TO PAUL'S PNEUMATOLOGY IN 1 CORINTHIANS

The_Sources_of Paul's_phqgrstanding of the Spitrit

As we know that Paul's work of persecuting the church must
have brought him into contact with its méssage, and that he
himself indicates his own depéndence on the Christian tradition
(1 Corinthians 15: 3, 4 ff.), we can be sure that, whatever his
own independent contribution was to the development of Christian
theology, he was well acquainted with the theology of the
Primitive Church, Therefore H, A, A, Kennedy can say:

"Hence it waé inevitable‘that from the outset of his

Christian course he should be familiar with all that

was essential in the tradition of the Churéh.“-(l)

This then must be the starting point in our attempt to find the

origin of Paul's ideas about the Spirit,.

Because the Gospels, as we have them, were compiled after
Paul's letters were written, determining what is genuinely pre-
Pauline is difficult and problematic. Even soythe method of
looking for pre-Pauline material in Paul's lettersﬁ used by
We Kramer, J. Munck and othérs, is probably correct, Undoubtedly,
.on the other hand, St, Mark!; Gospel in particular contains mpch

pre=~Pauline material in ité primitive form,

Although published first in 1947 and not really dealing with

this methodological problem, C, K, Barrett's The Holy Spirit and
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the Gospel Tradi#ion is a.most valuable study of the pre-

Pauline Church's thinking‘abéut the Holy Spirit. He deduces
from the Synoptic Gospels:fhat élthough its experience of the
‘Spirit came first, on'feflection; the Church saw itself as
",... the Spirit-inspired commﬁhity, Fhe New Israel created by
the Messiah", (2) "JeéuS'was'the Messiah: as EEEE he was the
bearer of the Spirit," (3)- He says that for the Early Church
the title "Son of God" was a title for the Messiah:

"Jesus is addressed as the nhewly established son of God

in virttue of his instaliation as Messiah; this Messianie

office involves'a,personal énd6wment.§f the Holy Spirit

which it was believed woﬁld be poured out in the last

aays.n (4) N
Here was the fulfilment of thé 01ld Testament prophecy of Joel;(5)
We must return to this concepf of the Messiah as the bearer of
the Spirit a little later (see below) -as Paul does not seem to

relate Christ to the Spirit in.this way;

As well as tgeir enthusiasm in the Spirit, the members of
the preaPauliﬁe Church.didlndﬁ reject the 01d Testament concepts
of the Spirit but gradually bégén to'relate their new experience
to the 0ld Testament teaching on the Spirit, Thus, their ideas
about the Spirit of God owe little or nothing'to influence from
the Dead Sea sect with its-doctriné of the "wa spirits", W. b.
Davies' statement aboﬁt Paul is equally true of the rest of the
Early Church in this respecﬁzw

"The Spirit in Paul ié_faf ﬁore understandable in terms of

~the 01d Testament expectation than in those of the scrolls.”gé?
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But he goes on to add:
"But this does not mean that the scrolls have no
significance for the-undefstahding'of Paul, because, as
we have seen, they dp_sdpply an added clue to the

. (7)

connotation of terms that he used?

C, H, Pinnock in his recent study The Concept of,Spirit in,

the Epistles of Paul’alSOggonciudes that Paul's doctrine of the

Spirit is primarily based on the 01ld Testament rather than on
Hellenistic or on Gnostic éonceptions., (8) It is therefore
necessary to state briefl} the main ideas in the 0l1d Testament's
concept of the Spirit. These ideas are not completely consistent
and some are nbt absolutel& élear? but the summary given 5&.D.
Hill is hélpful: | -

"Broadly ~s_pea.k:i.ng', then, the 'i‘\u'\‘_ QN is th; divine

presence experiericed in terns of power for ;ction,

whether it be prophetic utterance;,; heroic exploit or

righteous livigg; Thefﬁﬁﬂ is not an agent with ifs

own existence and,aciions. A; R, Johnson speaks of

it as an 'extensioi of Yahweh's personality', by which

he exerciseé'influence on mankind, and Manson calls it

'the power through which God works and manifests

himself in the world'. The TW\* Q41 is the means of

expressing God's piresence to, and action within the

world: it is the divine, creative, energising and
. T

~

renewing power in the lives 6f men and communities.

The Spirit of God is hardly considered another distinct
from Him; it is God exercising power, communicating

himself, or operating.," (9)
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The unity between the Spiritvand God in the 0ld Testament,
which is.ﬁell'e#pressed in Hill's statement, is aléo clearly
evident in 1.dbrintpians.'(1o)

But more imbqrtant thénjany theorising or theologising
about the Spirit,'the Sbirit wés pre-eminently a fact in the
experience of the Early Church, As the atomic bomb is a fact
in the Twéntieth Century world even though most people cannot
understand its workings or its relationship to an atom, so the
Spirit was known.as a fact'iﬁ the.early Christian commumities,
The "Acts of the Apostles" indicates that each new Christian
community experienced its litéle "pentecosts" which were
explained as the activity of God's Spirit. Thus H. A. A.
Kennedy can say:

"We cannot tell how early in his Christian career Paul

came to formulate hi8 conception of the Spirit along

the lines which are discernible in the Epistlés. But we

know that when he entered the Christian Church he was

confronted with experiences similar to his own, which

were grouped together under the category of the Spirit;"(ll)

Thus Luke indicates that the motivation for Petér's speech
on the day of Pentecoét was to explﬁin the "tongues" pPhenomena,
As shown by most of the nonaféuiine.bboks, and the Goépels
especially, the Spirit played 1itt1ewpa?t in early Christian
thinléing except as an explanation for the powers ( SvVGI‘/l¢‘§)
and signs (aw;~€24; ) manife#ted in the Apostolic preaching and
as evideﬁce of the preSencé of fhe néw eschatological age, -

: C.'K. Barrett has demonstrated that "Spirit" could be virtually
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equated with Sébﬁpﬁs by Luke, He saysz(on Luke 1:17)

",.. the parallel between 56"“/‘“3 and TWG?I/A-L is close"(lz)
and ",., thée third EVangelist seems to have regarded "power"
as the energy of the Spiriti% (13) We must now return to the
concept of Messiah in the Early Church becausé of its close
connection with the concept of the Spirit and in particular to
the titles ascribed to their risen Lord,

1k4)

¥ Kramer's in&estigations, (' at least for the
‘Hellenistic section of the pre~Pauline Church, result in a
number of different conclusions from those of C. K. Baffett.(15)
By investigating the pre-Pauline fragments in Paul's letters
Kramer concludes that “"Christ" no longer held Messianic titular
significancé but "was handed down to the Gentile Christian
church in the form of a name", (16) Similarly, he believes
that the title "Son of God" means "the pre-existent one who was
sent or given !'for us'!', Both in use and meaning the title,
thus understood, has its prigin within Hellenistic Jewish

(17)

Christianity", He éays:

"This understanding of !'Sonship' is distinctive in that
its interest is not in any particular historical act but
rather in describing Jesus' significange in terms of
ﬁetathsical.and cosmological speculation, by introducing

the notion of his pre-existence;“ (18)

" When he comes. to the Pauline material itself his conclusions
are similar; He finds (19) that "Christ" was understood by
Paul's readers as a name and not a title, and although Paul

probably still had "some 1afent awareness of the original
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connection" and occaSionally'shoﬁs this in his writings; yet
even for him it is now a;ﬁa@g fér the one who died and rose
ag;in for fﬁem; As Wéll; Krémer says that Paul's ideas of the
"Son of God" were cosmoldgical and metaphysical rather than
‘Messianic and in ﬁarticular it "expresses literally, in a way
that the other christoelogical titles camnot do; the very close

relationship betwéen.the:bgarer of salvation and God himself.“(zo)

It seems that Luke rég@rqéd Paul's use of the title "Son of
God" as a speéial contribytién to &hristological thinking, for
in Acts Paul is.thé‘only oné;wﬁo is reborded‘as using this title
(Acts 9:20, 13:33). But the quotation in Acts 13:33 "Thou art
my Son" from Psalm 2:7 is also distinctly Messianic; This ma&
be due to what Kramer cails-Paul's 1ihgering awareness of the
original associations of ‘the title or Luke's own theology
showing through ;s he attemﬁfedutdldemonstrate that "Son of God"®
was a title of special importance-to'Paul; However, H, J.
Schoéps thinks thﬁt Pau;'slmetathSical view of the title "Son"
was a radical bpeak with Judaism, derived from heathen
metaphysical conceptions, (21) But more 1ikelY: along with
Paul'!'s undoubted interest.infrelatioﬂships, he found this way
of thinking aptly suitablq for expressing his view of Christ

as Lord of the whole world and not simply as the Jewish Messiah,

- Where he refers to tﬂé'Spirit in his writings, Paul nowhere
quoteé or refers to the ﬁrophécies of Joel (2:28 - 32) (22)
which seem basic to the Early Church's thinking about the Spirit
and eschatology;. This sqggests-that.in some respects ét least,

Paul broke with this early tradition.
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If Kramer is correct, then,ﬁe are not surprised to find
that Paul did not think of. the historic Christ in theé Primitive
Church's sense as the beaier of the Spirit.(as still reflected
in Acts 2:33? (23)). 'The.Messianic-rélationShip between‘dhrist
and the_Spirit as found in the Synoptic Gospels, being absent
from Paul's writings, mayQﬁaVe ipdirectly produced an isoléting
of the Spirit from Christ in the ﬁinds of some Christians, as
was apparently the'casé.in Corinth, - Ashﬁas been seen with the
title "Son of God", and will be seen further in 1 Corinthians,

Paul showed himseéelf particularly interested in relationships

between the Spirit, the Son and God, Thus we find him attempting
to restate the relationships between them in his letters (e.g;
2 Corinthians 3:17) and in particular 1 Corinthiams (2:10 ff.,

6:11, 12:3, 4 - 6).

We may decide that Paul's concept of Messiah with which
he commenced his thinking was considerably influenced by the
Hellenistic Church, but it may have been that he thought that
the strictly local idea of Messiah-was not adequate in world-
wide mission; This resuliéd in the loss of the titular
'significaﬁce of thevwofd "Christ" iﬁ his writings and preaching
and produced a rethinking-iﬁ_tgrms of the Lord-of-the-whole-
. world; For similar reasons he maf have foéound that the
eschatological concept of "aéons"-was more adaptable in the

Gentile world than simply the concépt of the Kingdom of God.

Paul“ppe Missionary and Writér

The valuable study of W, C., van Unhik has demonstrated

beyond reasonable doubt that Paul's early pedagogic instruction
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took place in Jerusalem and not Tarsus., He says:
... it is clear that ACCORDING TO THIS TEXT (Acts 22:3)
PAUL SPENT THE YEARS OF HIS YOUTH COMPLETELY IN JERUSALEM:
not a singlé word is breafhed about an upbringing in

Tarsus", (24)
A Jew by birth, whose father was a Pharisee (Acts 23:6), Paul

was thoroughly trained in the Law and probably became an

ordained rabbi and theologiam, (25) so that before his conversion
he could justifiably claim to have been an excellent example of

a pious Jew and an orthodox Pharisee (Acts 22: 3ff; Acts 23:
6ff.)s The Torah, which, as G. F. Moore has written, meant to
the pious Jew "all that God has made known of his nature,
character and purpose and of what he would have man be and

do" (26), was the centre of Paul'sllife and training, But even
so, it is apparent that his more liberal training under
Gamaliel T, (37) himself a pupil of the famous Hillel, had
resulted in his prizing something even more basic than the

Law - the knowledge of God's will, In other words, to Paul,
the authority of the Law did not rest so much in its being
given by God or because éf its place in Mosaic traditions or in
Rabbinic teaching but in that it was regarded by the Jewish
people as the unique expression of God's will revealed to
.Israel; The primacy of God's will is clearly evident in Paul
the Christian, but the seeds of this vital matter were probably
sown by his teacher Gamaliel: Our only glimpse of Gamaliel's
thinking in the New Testament shows this clearly. In his
challenging words to an angry crowd of Jews after Peter had

preached Jesus as the Messiah he said:
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"for if this plan or.this undertaking is of men, it will
fail; but if it is of God,lyou will not be able to
overthrow thems; You might even be found opposing God!"
(Acts 5:38,39). |

But for Paul at this stage, the Law and God's will could

virtually be equated,

A knoﬁledge of Paul's pérsonality plays a vital role in
comprehendiﬂg his attitudé'fo fhe Law; The two opposing views;,
that he was diseontented uhder_the'Law, and its opposite that
he was content, are probabiy both incorréct; although both
contain an aspect of truth, IBeing a man of definite and
strong convictions, although he experienced acute difficulties
under the Law and saw many of its shortcomings, he remained
content in the conviction that it was the complete expression
of God's will for m&ﬁ; He could happily hold these problems
in tension and-compromise'ﬁis ideas on all buf the essentials,
He saw this new Megsiaﬂic“éect as overthrowing the unique
pPlace of the Law in claiming Spirit guidance from their risen.
.Lord; However, the earthvshaftering experience on the road to
Damascus changed all this for Paul, For J. Jeremias this

traumatic experience is the key to Pauline theology. (28)

That the crucified Jesus was alive proved beyond all doubt
to Paul that this was God's Messiah - this was God's doing.
Only God could give life, only God could raise the dead, Thus,
the Resurrection confirmed the claims of-this gfoup who claimed
that Jesus of Nazareth was the Messiah who had died for the sins

of men, that the last days had arrived in which God's will and
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power were evident in the Spirit,

It seems then, that U, Luck (29) is correct when he says
that the primary matter Paul had to trethink was the relationship
between Christ and the Law, Thus W. D, Davies can write:

"The fact'that Jesus has replaéed the Térah.at the centre

of Paul's life has, of course, been amply recognised by

scholars," -
But he continues with the important addendum:
"The importance of this fdr the understanding of Paul's

(30)

thought, however, has not been sufficiently emphasised,"

We cannot inveétigate these comments in any detail in tﬁis
study, but it suffices to Say that Paul found in the Law-
obedient life of Christ (Galatians L4:4, Romans 1l:3, Philippians
2:8), his sacrificial deafh; deathadefying_resurrection and
glorious ascension, all the ﬂaw fulfilled and more, His own
accounts of his conversion centre, (as does his theology) on
the person of Jesus Christ the Son of God. But the accounts in
Acts also emphasise that this new'Messianié'COﬁmuhity was
guided and empéwered by the Séirit which.thé risen Lord had

(31)

sent upon them., U. Luéﬁ (32) therefore seems correct
when he suggests that Paul,who also shared the power and
guidance of the Spirit, régarded this guidance as from the
Spirit of "him who fulfilled the Law", The Lord who had
completely exeniplified and fﬁlfilled thé Law's demands, now
guided his followers through.the.Spirit of God. No doubt the
term "Spirit" was reéularly used by the Early Church to refer
to the miraculous phenomena gccbmpanying their preaching, but

to Paul especially, the Spirit's guidance complemented and
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interpreted the Law, as the Spirit was the "Spirit of him who
fulfilled the Law", U, Luck expresses it this way:
"Der Geist, dgghggn Menschen erfasst, ist auch immer der ./57
Geist Jesu, der ;;s Gesetz erflillt hat." (33)
But these statements in no way imply any necessary personal

identity between the Kyrios and the Spirit, (jh)

From all we know about Paul, even before his conversion,
he was clearly a man of fierce certainties, of abundant zeal
and single mindedness of purpose, M, Dibelius says of him
that he was "of a passionate disposition", (35) Probably for
these reasons he was an ideai leader to persecute the Christian

Church, (36)

But even as a Christian these same traits
reappear in his zeal for mission, theologically in'his
assurance of salvation (qu. 8:31—39) and persohally in his

dramatic conversion (e.g. Phil,3:7 f£f,)

This zeal for mission resulted from a compulsion to bring
all men to Christ; as is seen in l,Cor; 9:16: ",.,. for necessity
is laid uﬁon me. Woe to me if T do not preach the gospell"™ and
in 2 Cor. 5:1&; 20: "For the love of Christ controls us" and
"We beseech you on behalquf'Christj bé reconciled to God."™ But
such zeal for his converts meant tﬁét he now regarded many
seemingly important matters as ndthing in comparison with
gaining a knowledge of Christ, "I count everything as loss
because of the surpassing worth of knowing Christ Jesus my
Lord:" (Phil,3:8), He was therefore willing to change, modify
or éompromise many of his actions and words for the sake of

winning men to Christ:
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"To the Jews I became as a Jew, in order to win Jews .ee.
To those outside the law I became as one outside the law
eess I have become all things to all men, that I might by

all means save some," (i Cot, 9: 20-22,)

To his critics, he must.have seemed an inconsistent
.compromiser. He chastised:Peter for not eating with the Gentiles
(Galatians 2:11 ff), &et he himself undertook a Jewish vow of
purity in the Temple (Acts 21:23-26). (37)  Nevertheless he
remained consistent with his principles. All these outward
ceremonies and c¢ustoms were nbthing in comparison with knowing
Christ., He wrote to the Galatians thus :

"Fof in Chrigf Jesus neither circumcision nsr

uncircumcision is of apy avail, but faith working

through 1ove.ﬁ'(5:6) '

As a cthequence of this kind;of thinking, he removed every
stumbling block to belief that he could remove.(as) Provided
that Christ was preached, he could even rejoice though the
underlying motives behind the preaching were unworthy:

"Some indeed preach Christ from envy'and Pivalry eee.

What then? Only that in every way, whether in pretence

or in truth, Christ is proclaimed; and in that I rejoice."

(Phil. 1:15-18)

However, to remain loyal.to'his principle of being "all
things to all men", but net to succumb to false compromises,
must have produced within him continual struggles for clear

thinking and for conscience. Perhaps this was in his mind when
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he told thée Galatians not evén to believe him if he preached

-

another gospel (Gal.1:8).

We must.theréforé expecf:thé same missionary zeal and
willingness to be “éll_things to all men" in his writings as
well as in his miséionary éndeévours. H, Chadwiék states Paul's
intention'Weli: |

"Paul's genius as an apologist is his astonishing ability

to reduce to an apparent vanishing point the gulf between

himself and hié convgrt§ and yet to tgaint! them for the

Christian gospel.® (39)

Although never veering frém.the essentials, he often changed

the forﬁ, content and terminoloéy of his letters: for the sake

of his ﬁartigular readers in their own individual circumstances.(ho)
For éxample;.it-seems that‘heaused §nosfic,terminology to the
Corinthians in his first lettér; but nhot in his second, Yet

years 1ater;.he again retﬁrned to this type of terminology to

the Colossians (if we regard Colossians as Pauline), Gnostic
influences were ﬁrobabiy af;work in o6r near the churches

concerned when he ﬁrote 1 Corinthiahs and later, when he wrote

Colossians,

We can expect that'oniy felevant matters would be included
in a letter and in some instaﬁcés.Paul might deliberately omit
some teaching'bécause it may have causedvconfusion or produced
soﬁe other undesirable reéuit; We D.'D#vies makes a.siﬁilar
observation with regard to sﬁétéments about Christ by Paul:

"Had it.not‘ﬁeen for thé_heresy'at Colossae it is possible

that we should never have had fiom the Apostle a fully

articulated theory of Christ's agency in creation."(ul)



25

Paul's letters are primarily pastoral (42) with a missionary

(43) (L)

purpose rather than fheological treatises,
As the principle of "all things to all men" is so clearly
enunciated in 1 Corinthians (9:12-23, 7:19, 14:19) we can expect
it to play an important'role in the letter, Paul emphasises his
hearers® immaturity; calling them babes (3:1, 13:11, 1h;20) who
must be fed with milk (3:2,3), This may explain the relative
structural and theologicél simplicity of the letter by comparison
with his later epistleé, Inlno other letter are subjects dealt
with at such_;ength, for-ékample, spiritual gifts (Chapters 12
to 14), ke resurrection (Chapter 15),.marriage (Chapter 7),
love (Chapter 13), and with a fairly simple topical strué¢ture

(u45)

rather than a continued reasoned argument, Many topics
treated aré elementary ‘in nature, dealing with the very first
principles of Christian living, for example, idols (10=1h ffr,
12:1,2), and order in their meetings (1L4:40). And most
important'for our conSidqpations about the Spirit, he probably
omitted deliberately somé.matters that would cause confusion or
were not necessary, Undoubtedly Timothy (4:17, 16:10) would

have cleared up these matters in personal discussion when he

arrived,
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NOTES ON CHAPTER 2
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H, A, A, Kennedy, The Theology of_ the Epistles, p. 98,
Op. cit., p. 161,

Op. cit.’ pd 1209

Ope. Citgj Pe hh..

H, A. A, Kennedy, (op. cit;, p; 113) says "The early
Christians, quoting the apocalyptic words of Joel, are
convinced that all.thesé forecasts have found their

realisation through the exalted Jeésus,"

"Paul and the D.S.S.: 'Flesh and Spirit'" in Christian

Origins and Judaism, pe 176,

OPO citog.Po,l77.
Op. cite, po 27 ffa.

Greek Words and Hebrew Meanings, ps 212, Similarly

' F; Baumghitel in Spirit of God (E. Schweizer et al;),

ﬁ; 5: ﬁThe Spirit of'God”is the concept (however much
it resists logical analysig) for the activity of the omne
and only God in history and creation. In fact, it can
serve as a direct expressioﬁ for God's inner being and

for his present realitf;W



10, See the discussion of 1 Cor, 2:10-16 in Chapter 5.
11, Op, citey p. 111,
12, Op. citey P. 76

13, Op. cites Pe 77

14, W. Kramer, Christ, Lord, Son of God, Studies in Biblical

Theoloéy 50,

15, On the other hand,'J. Munck says:
"The Jewish Christian tradition that is found in the
Synoptic Gospels was not appreciably remodelled by the
transition from the Jewish Christian to the Gentile
Christian Churches,® (Op. cite, p. 248.)

16, Ope. Cito." p.g l].ll..

17, Ope citey, Pe 127,

18, Loc.>éit, i3l77,

19, Op, cite, pPP. 213, 214,

20, Op, cit,, p. 189,

21, Paul, p. 149,
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Paul's only clear reference to the book of Joel is in
Romans 10:13 ~ For."every one who calls upon the name

of the Lord will be Savé&,"' But this well known passage
(Sanday and Headlam, Romans, p. 291) appears to be used
with lit€tle or noé reference to its original context of
the promised Spirit, except perhaps in a generai
eschatological waf; Thus the quotation does not refer

to the Spirit nor is it.used by Paul to recall the promise
of fthe Spirit; It is ﬁlso unlikely that Galatians 3:14
refers to Joel 2:28 = 32; for this 01d Testament passage
emphasises the extérﬁgl maniféstations of the Spirit
whereas_“fhe Spirit here seems to me to be contrasted to
all outward:things," (J. Calvin, Galatians, p. 56.) The
}W-t\(\'ik{d.v is. probably more gene,ra_l,: referring to other
0old Testament.promises as well (e.g. Ezekiel 36: 27) and
to Jesus! words -‘Luké.h:19; Acts 1:4 (Duncan, Galatians,

P; 103);

s N ! . € < ”~ ) V4
The words of Acts 2:33 ((§éxtev TouTo O wmély wst BAEmeve )
are taken by many commentators to indicate that CHRIST sent

forth the Spirit, Although inexplicit, " TeOto seems to

"refer to WtUmi " (Lake and Cadbury). That the TouTe o

could be seen and heard (v; 33) is a difficulty, but as
the Spirit is described in similar "visible" ways in 2:3

and 2: 18, 19;1Lake and Cadbury's suggestion seems correct,

Tarsus or qeruga;gq;_p. Li; similarly also J., Munck,

ope citey Pe 285, against R, Bultmann, F, Prat, W. F.

Howard and others.
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J, Jeremias, "The Key to Pauline Theology", E.T., Vol, 76,

No. 1 (196“), Pe 280
Judaisg, Vbl; 1, pe 263;

If the acdount of his training uinider Gamaliel is reliable.

We Ds Davies'_argumehts for its reliability (Paul and
. . '———'—-T— 0

Rabbinic'Judaism; p._2)“seem cogent as against C, /; Ge 0%7

Montefiore in Judaism, and St. Paul, p. 90,

"The Key to Pauline Theology", E T, Vol. 76, October 196k,

PPe. 27-30, Jeremias-convincing1Y}says:' "There is only

one key: Damascus; Pau; is one of those men who have

experienced a sharp break with their pasf; His theology
is a theology deeply rooted in a sudden conversion,"

(p; 28); He then cites ien aspects of Paul's theology;
incIuding the Laﬁ, which cammot be properly understood

apart from his conversioil,

"Historisché Fragen zum VerhAltnis von Kyrios und Pneuma

bei Paulus," T L Z 1960, No, 11, p. 846 ff.

Paul and Rabbinic Judaism, p. 149, Yet while we can

accept Davies! view that Jesus had replaced the Law as
the centre of Paults life, this does not‘mean that Paul
regarded the Law as antithetical to Christ, Rather, as

Karl Barth rightly affirms in his A Shorter Commentary

on Romans, the giving of the Spirit establishes God's Law,

For the Law rightly uhderstood through the Spirit expresses
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the mind and purpose of God. Thus C, E, B. Cranfield

" (New Testament Issues, "St, Paul and the Law",) can say:

"It is clear that we are true to Paul's teaching,

when we say that God's word in scripture is one;

that there is but one way of God with men; and that
an altogether gracious way; that gospel and law are

essentially oéne veot (p; 169)..

"The day of Peéentecost was considered by later Judaism
to be the anniversary of the giving of the Laﬁ;" Je. He

E, Hull, The Holy Spirit in the Acts_of the Apostles,

Pe 53; But this may not.have been the case in New
Testament times, "To say that God now spoke through the
Spirit as He-had formeriy spoken through the Law is to
come nearer to the trutﬁ;“ Je Ho E, Hull, op. cié.,

Pe 55.

Supporting these statements that the Spirit was from
the.first intimately related to the Law, in the thinking
of the Early Church, U, Luck sa&s: |
| "Auch Paulﬁs musste also die Christen als eine

Gruppe von Menschen ansehen, die sich am Gesetz

Gottes, dem Dokumen£.und Gafanten der Gottesgem-

einschaft Israels, verging, Er musste hier eine

der vielen Strbmungen erkennen, die von allen

Seiten her die Geltung des Gesetzes unterminierten.”

OP. cite, Do 846,

Op. cite, Do 848
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3k,

354

364

37.

38,

Loce cite

For further discussion on the reélationship between

Christ and ‘the Spirit see Chapter 6;'
Paul, p. 48,

The theory of E, Barnikel that Paul may have been &

Jewish missionary before his conversion is not improbable,

Die voreunanrﬁhchriétliche Zgit des Paulus, Kiel, 1929,
Pe 18 £f, He J. Schoeps also regards this as possiblé;

PaU.l, p. 168.

Although the historieity of the incident is doubted by

some, Gllhther Bormkamm in an article entitled "The

Missionary Stance of Paul in 1 Corinthians 9 and in Aéts"

in Stud}e§uin_puke_g.Acts; (ﬁ; 267; note 28) raises the

valuabieiarguﬁent: : '
"Had this report (of the vow) been only a
tendentious legégd, the narrator probably would
have c¢hosen some bther'example as a climactic
conclusion for pgbving Paul's faithfulness to the
law; he Wouldnhardly have selecfed this eccentric
ceremony of Acts 21=;2h ff.“.

For further discussion;-see pp; 20&, 205 of Bornkamm's

article.

G. Bornkamm states the meaning of 1 Corinthians 9: 19273

well:

31



"Both the context of 1 Cor. 9: 19-23 and the

' content of these verses themselves show that Paul

could not modify the"gospellitSeLf.according'to

the particular characteristics of his hearers,

The whole of his concern iS'to maKe clear that the
changeless gospel, ﬁhich lies upon him as his ﬁﬁf‘Kq
(9:16), empowers him.toise free to change his
stén¢é; This mééns; however,lthat in the light

of the gospel,. Paul no longer recognises as such

the religious positions of the various groups

described. .., but he does recognise their respect-

ive positions as the historical places (Standorte)

where the "calling" of each man occurs through the

gospel." Studies in Luke - Ac_t,.s_,- 'pe 196,

39, "®All Things To All Men" (1 Cor, IX. 22)," N.T S 1, 1955,

Lo,

275. .

"Paul intends the statements (of 1 Corinthians 9:

19 £f.} to characterize a practical stance of
solidarity with various groups; rather than to

describe several ways of adjusting his preaching in

32

terms of content and language to various environments;“

‘G Bornkamm, Studies in Luke - Acts, p. 202.

Taken at its face value this statement of Bornkamm:. ié

self—contfadictory; it is surely impossible for any

teacher (or preacher) who starts from where his pupils are,

not to choose his language, content and presentation

apprqpriately,fdr thespaiticular group he is addressing;
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But he probably means that Paul never compromised the

Gospel,

Paul and Rabbinic Judaism, p. 177,

J. Munck, op, cites De 3khe

Jo. Munck, (op. cite., DPe 200) dependent on T, W, Manson
"St, Paul!s Letter to the Romans and Others," B_J R L
31, 1948, pp. 224 - 240, includes Romans as written for

missionary purposes,

H, Conzelmann,"Paulus und die Weisheit," N T § 12,
(3, 1966) pp. 231 = 24h, has recently suggested that the
"studied" look of some sections of Paul's letters may be
the result of Paui setting up a theological school and
regularly workihg over his materialt

Ye know nothing-of the first fourteen yvears of Paul
the Christiaﬁ;'and as a scholar we should expect him to
have written down some basic theses about Christianitf;
These may have been used by'him as a basis for his earlier
epistles, At first reading the four major epistles do
seem like theological treatises, It seems unlikely that
the extremely careful use of terms and precision found
in them could be "off the cuff"; It is clear from 2
Timothy 4:13 that Paul (let us presume it was Paul for
the moment) had left some vital manuscripts (Bauer/Arndt
and Gingrich suggests "codices") and books behind, Were

these the basic statements of faith? Paul may then have
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composed the Pastorals from material'readily available to
him, resulting in a patch-work look and emphasising the
need to follow the traditions (his manuscripts). Timothy
is tp'guard what is committed to him (1 Timothy L4: 16,

6: 20; 2 Timofhy 1: 12, 13; 2: 2, 14, 15, 23, 24; 3: 10;
#imilarly Titus also = Titus 1: 9, 13; 2: 1, 7, 10) and "

to pay attention to reading (1 Timothy h4: 6, 13; 6:3).

This does not exclude the probability that Paul developed
his argument carefully and 1ogicallf; as for example; in

the manner suggested by K; Barth in The Resurrection of

the Dead.
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CHAPTER 3

THE SITUATION IN CORINTH

Disputes Within the Congregation

~

That there were internal quarrels in the Corinthian
Church when Paul wrote to them is sSelf-evident from the letter,
-But the fdllowing questions about this trouble are difficult
to answer, Who were the people causing the divisions (d}ﬁ@n&“ﬁ

1:10, 11:18, 12:25)? What was the nature of the argument(s)

and were there a number of different significant disputes,

each having its own gfpup of protagoniéfs?

In 1 Cor,. 1-4, Paul refefs to members.of the Corinthian
congregation who régard themselves as belonging to Paul,
Apollos, Cephas and Christ.- This has made some scholars(l)
conclude that these names represent "parties" within the
Corinthian Church., Attempts were then made to determine the
distinguishipg features of these "parties" and to describe

the nature of the disputes.(z) However, some other scholars(B)
consider that "parties" of this kind did not exist within the

Corinthian assembly; Thus W, G, Kimmel ecan say:
"But in reality the supposition is completely erroneous
that Paul reckons with the existence of close& groups in
the congregation;"(h)

' Similarly C. K, Barnett; although recognising some theological

differences within the Corinthian Church;'ean say:
“The.eiistence of these groups does not ﬁean that the
Corinthian Church Was_spiit into completely disunited

(5)

fragments,”



Je Munck has at least shown that the problem of divisions
in the church at Corinfh has been overdope, and he is probably
correct in saying:; |

"Not on1y were there'noafaétiéhs; but there was also no

Ju@aizing in the church,athOrinth at the time when Paul

wrote his first letter to the Corinthians."(6)

In substantiati#g this, Mﬁnck's argument is 1ong'and carefuily
reasoned and so cannot be1presentedvhepe at length, However,
a few of his points need to be mentioriéd as they bear on the
understanding of ; Corinthians Chaptef 2 ahd later, Chapters

12 to 1l

He notes that ' dtp {d’its y the word ﬁhich would be used
for theological divisioné, is only used at ll;l9 where it is
Jin an eschatoloéi¢al setting, whereas d¥6€p¢ ¢ Which is found
at 1:10; 11:18 and 12:25;.in_context does not have a theological
emphasis but means not‘faetions;-but simply £emp0rary "division$

among church members for non—theological reasons".(7)

Munck suggests that there were three errors in the
Corinthian Church which Paul attempted to correct. They
regarded the gospel as ; kind of wisdom superior to the Greek
.philosophical wisdom of the'day; This led to hero worship of
the Christian leaders and finally to thinking of themselves as
wise;(s) That is; many of the Christians at Corinth regarded
the new wisdom of Chrisfianit§'as a.higher wisdom and probably
thought of speaking in'“tonéues"~as a miraQUlous ability only
possessed by thoseée who were superior (“spiritual"); - This

resulted in an idolising of their leaders and in personal pride;

36
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It is tHis m(” that Paul -.a:j.me'd to curb (particularly
in 1 Corinthians Chapters 1 to L) by demonsfrating the true
nature of thé-Almight& God; His Zospel and His church, The
issue was éﬁite cléar-- they:were turning from God to man,

They had forgotten that the édspel_Was-not a superior philosophy
of men; buf-the preaching of God's wisdom, a crucified Jewish
Messiah; regarded by men as foolishness (1:18=25). God's

messengers ‘were not:elbquent'but weak and trembling men and

(2:1-4), This powér He. revealed through His own Spirit (2:10-16).,
If theylrightly regardeQtheﬁSelves as sefvants'of men; Christiar
1eaders'had'n6'cause for p;idé ﬂecause ggg.had pProduced the
results (3: 6%9, b 1;13):' Ihere was hg place for boasting
(1:29; 31; 3: 19-23; u:6;.18;20); This overwhelming_emphasis

on God in dhapﬁers 1 to 4 is brought out strikingly by K., Barth

with his use of i&alics.in'The_Resurrectiqn of the Dead:
.ﬁThey no longer realiée that all they are and all they

have has been received from ggg;“(lo)

"Purn over a new leaf, réturn to the cause, to God's

cause now?(ll)

"But meet Christ;'God's power; God's wisdom (1. 22—25),"(12)
and he concludes that the basic error at Corinth was:

"the understanding or the failure fo understand the three

words apo tou theou (from God)."(lB)

Je Glen# in his very stimulating book Pastoral Problems %yﬂ

iﬁ-i.dofinfhiaﬁs offers a similar interpretation to that of

Munck; but sees the hero wérship as a new form of idolatry,

Although Paul does not explicitly say this, it is ¢lear, from
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(14)

his confinua; condemmation of idolatry in the 1etter,
that he is Qery conscioﬁs ofihis converts' environment of
Greek Philosophy, immorality'and idolatry. Having rejected
their pfevioué.idolatrous "l@rds", hée desires their complete
rejection of idplafry an&-its accompanying way of life,
Finally, perhaps intimately‘related to thée basic problems
already mentioned, fhere'may;have'been trouble between the
sexes which produced.furtherﬁlaék of order in_the Corinthian

assemblies, (15) We must now consider the matter of parties,

gnostic influences and spirit enthusiasts in more detail,

The Gnostic(!®) spirit Bnthusiasts

Althougﬁ the idea that separate parties e#isted in the
Corinthian Church is probably not true, it is generally agreed
that much of the trouble whieh_faul tried to eradicate in
Corinth stemmed from a gnostiqising group who called themselves
"the Spiritual Ones" (sée 3:1, 12:1, 14:37), J. C, Hurd
concludes his discussion of the "parties" in Corinth with:

"Tn the face of the critical diffipulties which surround

the attempt to put flesh on the bare references in 1 Cor.

1;12 a number of scholars prefér to discuss the point of

view of Paul's opponénts without fixing on any particular

party by naﬁe; Thus:K.:Lake and Enslin characterize them
simp;y-gs the "spirituals“; denying that they were

Judaizers, And Bultmann, Kisemann and Dinkler deal with

the situation in terms of a Hellenistic aﬂd mystic "ﬁre—

Christian Gnosis";' Jacques Dupont; on the other hand;

undersfands the "wisdom™ of the Corinthians to derive



mainly from charismatic Jewish-Christians from Palestine,
And Schoeps, too, emphasizes the Jewishness of Paul's
opposition at Corinth in conscious opposition to Lﬁtgert

» (17)

and his followers,'

It seems that some Christians at Corinth had entered the

39

Church whoieheartedly but proved themselves incapable of breaking

completely with their gnostic backgrounds without further
apostolic instruction, Unfortunately the truth of the gospel
became gradually clouded by tﬁis gnostic framework of thought;
Paul showed his awareness of this tendency by using terms
common to gnosticismg(ls) especially in Chapters 1 and 2, but

gave many of them a dhristplogical_twist.(l9)

Some commentators regard the Spirit enthusiasts as Jewish
in origin; (20) whereas others do not; but feor our purposes
the vital matter is tha£ hearly all agree that the group called
theﬁselVes “fhe Spiritual Ones" and that it had gnostic tenden-
cies; (21) Others see the same problem closely related to a

false "realised" eschatologf; For example, G, Deluz writes:

"The Messianic Kingdom seems to have come at Corinth,“(zz)

It is not possible in this study to investigate gnosticism
thoroughly espec}ally as gnosticism is a wide and flexible term
which includes different philosophies with a number of common
beliefs, There is also considefable doubt about the nature of
this common belief, its influence on the New Testament writers

and their influence on ity In the words of R, M, Grant:
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"Defining Gnosticiéd is an eéextraordinarily difficult task
since modern writers use the term to cover a wide variety
of speculative religious phenomena;" (23)

All we can attempt here is to recall briefly the main common

gnostic ideas about FV?O?{A /\

Gnosficism shared with Judaism the idea of the divine
ﬂUtiﬂu& indwelling man, but it also starkly contrasted with
the Jewish concept; To the gnostic the iﬁdwelling WVCquk
was not an aspeet; pPart or existence of the independently
transcendent Divine; but was thoéught of as part of man himself,
his real self., This real self, consisting of ﬂ’vlt?/ﬁd , was
the spark of light derived from the divine world, (Zh) As we
might expect, Paul in 1 Corinthians emphasised the .transcen-
dence of the divine 1nn§y~* énd its oneness with God and Christ
to contrast with the gnosfic concepts. Also, the gnostic
delighted in showing that he could "demonstrate the péwer of
the Spirit that dwells within him by miraculous deeds".(25)

In consequence we might expect that Paul would not emphasise

~

the indweiling of the Spirit or the miraculous unless he was
also associating'them with Christ or God., As will be éeen
1atér in our treatment of 1 Corinthians, this is the case,
Gnostics also set "spirit" over against matter which resulted
in their rejécting any idea of the resurrectiorn of the body
(see 1 Corinthians Chapter 15), With deép pastoral concern
for the spiritual well-being'pf his converts, Paul directed
-his skill and energies iq 1_Cbrinthigns agaiﬁst the enticing

fascination of gnostic teachihg and its influence;

4o
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Paul's‘Previous“InstructiQn to the.Corinthians about the.Spirit

From the investiggtibns of C, H, Dodd, it seems reasonably
clear that the_pre—Pauliné Kerygma was pfeadhed in an eschatol-
ogical context, (26) But Dodg also says:

*Eschatology is nqt itself thé-sﬁbstance of the Gospel;

but a form under Whigﬁ the absolute Vvalue of the Gospel
- facts is asserted;“.(27)'

Thus although the Early Church proclaimed that the new age had
come; the coﬁtené_of its preaghing consisted mainly of the facts
of Jesus? 1ifé; deatﬁ; resqrréctiop and exaltation with little
reference to thevSpirif; ihe Spirit was thé-Spirit of the new
age to Bé-receiveﬁ.through repentance and faith (Acts 2: 38),
but as in Acts 2:-5 ff;; teaching on the Spirit was usually
introduced fo explain the miraculous_phenomena which accompanied

the preaching, (28)

Like the rest of the Barly Church, Paul does not seem to
have directly referred to_the:Spirit in his preaching except
to explain that the "tongues" and miracles were evidence of
God's'presence:‘ His evangeliéticAprgachiné; as'recorded.in
Acts; gives the facts of Jesu;' 1ifé;.death'and resurrection
but stops'short of referring to tﬁelépirit; (29) Thus the
pre-Pauline Churé¢h seems to'have done little thinking about the
natiure and work of the‘Spiritfbﬁt accepted the new phenomena as
demonstrating the‘fulfilment of Joel's propheeies; This lack
._of understanding about the‘Spi;it in thé pre-Pauline Church is
well described by H. A. A, Ke'n_nedy..’ In referring to Paulls .

conversion he says:
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"When he entered the_Cﬁristian Church.he was confronted
with experiences 'similar to his own, which were grouped
‘together under the category of the spirit.n(30)
In other words, from the first, rather than being an aspect of
teaching the idea_of "Spiritﬁ-ﬁés primarily associated with a
2223 in the experienée of the Churc¢h, This experiential aspect
of the Spirit in the Early Church isvwell expressed by U, Luck:
"The Spirit must be taken above all as a fact, without
which the Early Church did not exist," (31)
- This would be particﬁlarly true in the Hellenistic situation.
where the Messianic outpouring of the Spirit in the last days
would mean far 1ess-to_the new converts than the phenomena
themselves, It is interesting that even in Acts Chapter 2,
Peter's speech is recorded by Luke as a response to wonder

about the "tohgues" phenomena,

In 1 Corinthians, there are indications that Paul, as
well as passing on to fheVCorinthians explanations of the
. miraculous phenqméng whicﬁ accompanied the preaching of the
gospel at Corinth, had also gi%en further teéching about the
Spirit during his initial'ﬁission or in hié "previous letter",
The introductory words "do you not know" (obw &is«ve Bt )
in "do you not know that'you.ére God's temple and that God's
Spirit dwells in you" (3; lé),iaﬂd "Do you not know that your
body is a temple of the Hc;ly Spirit" (6: 19), indicate that
Paul is referring to previous teaching; it is widely accepted(32)
that E. Evans is correct wﬁeq he.says that the phrase is used
by Paul to refer fo "Christian teaching already accepted, or

to matters of fact which ‘the readefs ought - to have noted and



actea upon“.(33) Paul had used the image of the "temple" to
teach them that the Spirit indwélt the church, To the Jew
this image would immediately imply holiness (the Temple being
regarded by most Jews as associated with the.presence of the
holy God - see Stephen's criticism of this view in Acts 7),
but this implication had apparently escaped the Corinthians,
Their environment qf paggn témples with the associated gross
immorality probably‘militéte& against the spiritual growth of

(31)

these new converts to Christianity.

Being a "we" section

(35)

:and containing a number of
theological terms ﬁhich suggest sqmmary'form, the statement
"For in one Sbirit we wefe ail baptised into one body ..o"
(12: 13) may also be traditional teaching which was known to
the Corinthians. 'similariy; 6:11 "But you were washed, you
were sanctified; you were:justified.in thé name of the Lord
Jesus Christ and in the Spirit of our God" has a studied look

(36)

which suggests that it may have a catechetical origin,

Although we have some evidence from the above material;
it is admitted that any attempt to reconsfruct faul's teaching
to the Corinthians before our ietter must remain doubtful, It
is, however, likely that he had at 1éast taught them the
following about the Spirit:

(a) The miraculous pheﬁomena are the work of the Spirit.
(This may not have been Paul's key emﬁﬁasis;.yet this
- is probably the maiﬁ concept the Corinthians grasped
about the Spirit (ef. 2: 4)).
(b) The Spirit is giéén at baptism in response to believing

the gospel (cf. 12: 13).

43



(¢) The Spirit indwells the Church and thé individual
(cf. 3: 16, 6: 19). _
(d) The Spirit gives spiritual gifts (12: 1 ff.).
(e) The Spirit is the power of the new age, the power of
the Kingdom of God, | |
However, his very direct approach to the teaching on the Spirit
iﬁ 2:.10 ff.'and also the &efy careful elucidations in Chapters
12 fo 14 suggest that'theée two.passages'are, in. the main, new

teaching,

Ly

Je Co Hurd suggests that some aspects of thée Spirit played

a part in Paul's continuing discussion with the Church at
Corinth, Hé says that Paul had said in his Previous Letter
"Do not quench the Spirit;fbﬁt'test everything., Do not
abandon YOﬁrselves to pagan ehtﬁusiaSm.“ (37) The Corinthians
~had repliedf“But how_is'it-poésible'to test for the Spirit or
to distinguish between.spiritgal>men?" "You yourself spoke
freely in the Spirit without making such distinctions." He
suggests that Paul's reply is found in Chapters 12 to 14 and

especially 12: 1 - 3, (38)

Yet; althpugh_HurQ's suggestions may be correct, it seems
that in 12: 1 - 3 Paul'wés not really éoncerned to give tLem
ﬁtests" for the Spirit's presence but to show that even those
without the spectacular gift of "tongués" also had the Spirit

' (39)  Tnat is, they are

if thev could say "Jesus ié.ﬁqrd";
primarily words of enééuragemént to Christians who possessed
seemingly lesser gifts of thefSpirif; Although he may have
taught them moré than this.abodt the Spirit before writing 1

Corinthians it is not ¢clearly discermible in 1 Corinthians;
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NOTES ON CHAPTER 3
F.'C,'Baur_end others who follow him (for a summary of
this schelarly opinion see J. C. Hurdyope cite, pp. 96—

107).

We G. Kﬁmmel (Introductlon to the New Testament) gives

the most usual descrlptlons of these "partles“ thus:
"The followers of Peter are advocates of a Jewish
'Chrlstlanlty Whlch appeals to the primitive apostles
of-Jerusalem «see the Apollos-people can be regarded
as advocates of a cultured Chrlstlanlty of eloquent
W1sdom. Then we may thxmk ef the~follqwers of Paul
as such Christians who agreed WithiPaul and who must
have defended Pa@l's conception of Christianity ;.;.
we cannot establish;satisfactorily what kind of view

the Christ'party is:supposed'te have advocatéd.“(p.ZOl);
For example J. Munck} J; C.fHurq{ W. G, Kummel,
0p. cit.: pe201..
;Jggg,'p;yé;

J. Munck, Paul and the Salvation of Mankind, p. 167,

' So also C. K. Barrett, 1 Corinthians, pg. 45, 46.

Ops cit., pp.138, 139,
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9.

10,

11,

12,

13.

14

15..

Op, cit!’ p. lsu ffo

This is also clearly recognised by J. Moffatt (1 Cor.,

P. 9) and R, McL, Wilson (Gnosis and the New Testament,

'. po 5“’).

K. Barth, The Resurrection of the Dead, p. 20,

Op. Cit,’ p. 21.
Op.. Cit-." Pe 24,
OP-. Cite’ Pe 29.

For example, 5: 10,113 6: 9; 8: 1-10; 10: 7, 14-22;

12: 2,

We know virtually nothing about Chloe, 1 Cor, 1:11 ff,
suggeéts that she was a woman of means;-probably a
Christian and that some of her dependents certainly were
believeré; Although the dissensions mentioned in the
following verses are not directly related to trouble
between the sekeé; yet some of the reports that Chloeéts
people bring may refiect the woman's angle on matters;
such as participation in thé Christian meetings. We may
also note that a woﬁan's'household complains (1: 11); that
there are obvious marriage problems (Chapter 7); and that
Paul needs to éive instruction about the rdle of women in

the Church (11: 3-16; 1k: 34,35).
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17.

18,

19.

20,

21,

22,

23,
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In describing the Spirit enthusiasts as "gnostic" we do
not use the term inh a way that would have described the
Second Century Christian Heresy, but rather as an incipient

gnostic tendency.

The Origin of 1 Corinthians, p. 107,

For example, the following occur: knowledge (yvidats ),

N

wisdom (4‘09(& )‘,' mature (TéhA&o¢ ), natural (‘qpvy\ugs )
spirit (1WeUm ), spiritual (WVEVMaTIRES), rulers of

this age (d'(.w\l' )s theée Lord of glory.

R, B, Hoyle, The Holy Spirit in St. Paul, p. 270,

For examp;l.e-,' H. J.'Schoeps:, ~]E’_§.u1,' Pe 76; R. Bultmann,

T.N.T., Vols, 1, p. 171; J. Dupont, Ghosis, pp. 371=375.

So also W. G. Kummel, In"l‘;rqduction to the New Testament,

P. 202; C, K, Barrett, 1 Cor., p. 368.

A Companion to 1 C'ori'hi-:'h_i_ajn_'s_.- P 47.°

Gnosticism and Early Christianity, p. 6. This difficulty

is highlighted when A. Richardson (An Introduction to_the

Theology. of the New "I_.‘e-stlanier_l_t,_' Pe. 41 ff,) can claim that

there was no such thing in New Testament times (he is
referring to it in terms of the Second Century Christian
Heresy) whereas R, Bultmann (TeN.T., Vol, 1, p. 164 ff,)

has a whole chapter on "Gnostic Motifs" where he refers
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to its influence on the New Testament, But as R, McL.,

Wilson (Gnosis and the New Testament, p. 34 - later

quoted as qusis) remarﬁs, "the conflict is due at least

in part to differenceé éf définitioh“;_ He can therefore

say (Gnosis, p. 31): i
"(a) that Gnosis iﬁ the broader sense is pre-Christian,
and may tﬁerefofe have exercised some influence on the
New Testament; and (b) that there are indications of
an incipient GnOSticisﬁ; in the narrower sense of
that term, within the New Testament period,"

He sees an incipient Gnosticism in sections of Judaism

(The Gnostic Problem, p. 16 - later quoted as Problem),
in the Dead Sea Scrolls (Pfoﬁieﬁ, Pe 74), in Simon Magus
(Gnosis;_p. hé) and géfeired to in parts of the New
Testament itself (Pfébléﬁ; b; 82); For our purpOses;
the following statehent'of Wilseén (Gnosis, Pe 55) is most
important:
"It seems much qéérer to the facts to recognise
JudaiSérs,in‘Galatia; with perhaps some lGnostig'
leaninés, opponé#té-qf a more Gnostic type at
Corintﬁ;'with pérhaps é Jewish Christian element
which ﬁay have eﬁtefed into the situation at a

later stage.“

24, R. Bultmann, T.N.T., Vol, 1, pp. 165, 166, D, Hill,

25, R. Bultmann, op, cit., p. 166.



26,

27.

28,
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The Apostolic Preaching and its Developments, p. 36,

Op. cit.’ p_. l"2.

C. H. Dodd, op. cits, Pe 17 £f. Few would maintain that
the account in Acts 2 reflects precisely how Peter or the
Church at the time understood their new power and inter-

preted the significanee of the Crucifixion and Resurrection,

A. M, Hunter (Paul and. His Predecessors, Pp. 91,92) says:

"Whatever we make-df the Spirit's effusion at
Pentecost in Acts 2, only the most sceptical would
-deny its basal truth - that on a definite occasion
thg Christian belieVers'in Jerusalem were convinced
they.had.received.a'monumental access of new bower

for the missionary_ﬁask confronting them;“

But although Messianic eXpectationé connected with the
new age and the outpouring of the Spirit can be demon-
strated in the 01ld Testament and Rabbinic writings, it is
not clear whether prefPéﬁlihe.Christianity was acquainted

with Messianic expectations in these terms. Both A; M."

Hunter (op; cit;; p; 90 ff;, ﬁ; 145) and C. H. D&dd (op.
cit., pp. 22, 26, 32, 33) think it was. But it seems most
likely that the Spirit ﬁ;aYed little part in the garly
didache and.tﬁat the-éschafqiégical emphasis was not
centred on the inaugﬁratéd new age; but on the present

Lordship of Christ and this Lordship being revealed at

the Parousia, (So O. Cullmann; Early Christian Confessiomns,

Pe 58).
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31,

32,

33.
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36.
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Paul's address to tﬁe Eﬁhesian,believers (Acts 19:1-7)

who were foliowérs of John theé Baptist is not an exception,
as the special eircﬁmstances réquired teéaching about the
Spirit.. His farewell address to the Ephesian elders (Acts

20:17 ff,) is not an evangelistic address,

The Theology of the Epistiles, p. 1lll.

"Historische Fragen zum Verh%ltnié von Kyrios und Pneuma

bei Paulus”, T L Z, 1960, 11, p. 846.

For example, Je C. Hurd op, cite, Ds 85, C. K. Barrett,

1 Core; Pe 90, G Simon; 1 Core, p;‘72.

E. EvanS,'lmﬂQr;, Pe 87s Other occurrences of the phrase

are 5:6; 6:2; 3, 9, 15; 9: 13, 2k,

On the other hand somé of the new converts were Jews
(Acts 18:8) who should héve.understood fhe "temple" image,
That thetre was a synagogue at Corinth at this time is
fairly certain, An insc¢ription found in Corinth,; the date
of which cannot be exactly asc‘:ertai’ned,; reads " f_de'-] ywvi'

Tlpf[yﬁuil", (A. Deissmann, Light from the Ancient East,

See extended note 5, pp. 103, 104 and also p. 77.

However, the preceding verses (vv.9,10) and those that
follow (vv.12;13) also share the same poetic and

repetitive stylé. See pp;11§;l20 alsd;

:
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38,

39,

51

This is partly based on the alleged similarity between
1 Thessalonians (e.g. 1:1-6 and 5:19-23) and the

"Previoius Lettern,

The Origin of 1 Corinthians, pp. 292, 293.

For further discussion of 12:1-3, see pp. 150-=153,
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CHAPTER 4

SPIRIT AND POWER (1 Cor, 2:4)

In?roductory"Gonsiderations

The Inter—relation Qf 1 Corinthians 1l~16, Prioer to 1 Cor,

2:4 there is no mention of the Spirit or the term "spiritual"
but Paul's commendation of the Corinthians in 1l:7 "so that you
are not lacking in any spiritual gift ( x«p(dmatt )" and use

of the word Xd!(ud’pi-' s Which is particularly associated with
spiritual gifté, (l)_prepéres the way for his discussion of

the Spirit in 2:4, 10=16 énd spiritual gifts in chapters 12 to
14, Although géhqki can be used in the more .general sense of
God!s provisions (e.g. thé-gracious gift of redemption, Rom.
5:15 ff (2)), yet every use in the more restriéted sénse of
special spiritual gifis'is found in 1 Corinthians (12:&,9;28,30,31;)
except for one in Romans (12:6).' Just éé the parousia, first
mentioned in'1:7~9, was continually in Paul's thoughts as he
wrote the letter; the same.can.be said of "spiritual gifts";

This will now be further eliucidated,

Even if 1 Corinthians is fragmentary in nature, it is
generally agreed that thefdiffefent sections wére written at
about the same time and to a similar situation, Thus,
commenting on the arrival of ﬁﬁe letter from Corinth and the
disturbing news sipplieéd byfcﬁloe's household, J, Co Hurd can

write:
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"most scholars today think it more pfobable that both
sets of information arrived within a brief period than
that the present text of 1 Corinthians was assembled by
a later editor," (3)

"What is important to;notice is that there is no real
possibility that an exchange of information between Paul
and Corinth intervened between the arrival of these two

groups of travellers," (u)

The practical value of all this for our study of the Spirit
in 1 Corinthians is that the letter can be regarded as a unity
and addressed to the same sitﬁation in Corinth; In other words;
the problems concerning spiritual gifts (and the "Spiritual
Ones"), clearly enunciated in 1 Corinthians 12-14, were present

when Paul wrote chapters 1-E;

There are in fact many similarities between 1 Corinthians 0}
2 (and the early section of cﬁapteq{ 3) and chapters 12-14, //>

It is probabiy'beSt to put them in tabular form:

(i) The constantly occurriné theme of the Spirit
(ﬂ#é?ﬂuk), 2:4,10-16; 12:1-13, rarely mentioned
elsewhere,

(ii) The term "spiritual" (ﬂv¢y,~LfLK53), 2:13,15; 3:1;
' 12:1; 14:1,37,
(1iii) References to immaturity e.g. "babes" (vAqmes ),
3:1; 13:11; and also 14:20 (vt S{a and Vnnu£SEul).

(iv) The mention of the miraculous, 2:4; 12:10,28,29,30,
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(v) The use of AaXétv for speéki-ng in tongues
(14:2,3,4,etc.) may also have this connotation in
2:13, but this is doubtful (especially as it is

used in the more general sense in 2:6,7,).

We conclude that chapters 2, and 12-14 can only be properly
understood in élose relation to one anotler and in the light of

the problem of “the "Spiritual Ones" and spiritual gifts,

The Spirit anq"the,Kingdém of God. Before procegding with the
discussion of 1 Cor, 2:4 it is necesSar§ to consider thé
relationship between the Spirit»and,the Kingdom of God_in the
light of the view that‘sta£es that fo Paul the Kingdom of God
'Was'a future concept only; N, Q; Hamilton is representative
of this opinion when he séys:
"Rom. 14:17 connects the kingdom of God with the Spirit.
Whether or not this relates the Spirit to the future
depends on one's undérstanding of Pault's use of the
concept of the kingdom of-GOd.' Paul's use of it is mudh
more-straiéhtfé?ward-than the use in the Gospels. With.
him it is clear thafathe kingdom_of de is sti1l
outstanding,™ (5)
He supports his stafement“that the Kingdom of Godgtp Paul is a
future concept with a nﬁmbér of quofétions from Paul's letters
where it is clearly futuristic (e.g, 1 Cor. 6:9,10). He gives
it further-supportbby his acceptance of 0, Cullmann's view
(based largely on 1 Cor. 15:23ff.) ﬁhat_the present kingdom is
the Kingdom of Christ whiéh Christ will givé.over to the Father

at the consummation and "only then will the time of the new
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creatioﬁ, of'the kingdom:of.God the Father be there," (6)
Having récogniséd fhat in tﬁe Synoptic Gospels "the kingdom
is not only futufe but also present" (7), he maintains . that
the present éctivity of the épirit in Paults letters takes
the place bf the présent aspect of the Kingdom'of God in the
Synoptic Gospels, He says:

"The role of the Spirit in Paul's teaching is similar

to that of the kingdom in the Synoptics,." (8)

It is-significant that Hamiltoh!s only reference to
1l Cora. L:20 is to.e#plain it as a parallel to Romi, lh:l7.and
goés no further; But nany commentators also regard this
reference. to the Kingdom of'dgd as.referring to the present,
For example, C. K. Bérfett séys about the Kingdom of God in
Paul (commenting.on_Rom; 14:17): |

"It often refers to the future, occasionally (as here)

to the present:" (9) |
From what we have already said about the”Kingdom of God and
particularly the relati§n$hip‘bétween ﬁ:ZO and 2:4, we must
agree.With R..Séhnackenburg's statement on 4:20 that:

" ﬂ,(ac\éd oV Deov in vé_rjse'zo cé.n hardly be

referred to the future, Ihe.very form éxcludes this
interpretation.? (10)
"Accordingly, Paul preserveézthe polarity in the idea
of the basiléia which we hdve established in the
teaching'of Jesﬁé;" (;l).
We conclude that not only does Paul regard the new aeon

as already breaking-inﬁo the pPresent aeon creating an
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eschatological tension, but that he uses the term "Kingdom

of God" to express this tensdon; particularly in 1 Corinthians,.
Thus in Paul's epistles, the Spirit does not take the place

of the Gospels' usage of.the present aspect of the Kingdom of
God, In fact the opposite is aimost true in 1 Corinthians

as Paul says very little of the-Spirdt's_preSent activity
within the beliéver but instead emphasises the'Lordship of

Christ within the present-Kingdom.of God,

1 Corinthians 2:4

"and my speech and my message were not in plausible
words of wisdom, but in demonstration of the Spirit
and power," (&v .mo8¢c§tc TVEVMLT] Wt va-(/u-tw; )

1 Cor. 2: h.

Two factors;-one owerriding and the other underlying,
must take.our.attention first when considering this important
verse; The overriding factor is Pault's emphasis on the
enormous difference between the Almlghty God and finite,
proud man, It is no exaggeratlon to say that this is the
key theolog1cal jidea in 1 Corinthians 1=~4, K. Barth,
commenting on these chapters, p01nts thlS out forcefully -

_"This "of God" is clearly the secret nerve of this

whole (and perhaps not only this) section.” (12)

“"Th Corinth-the testimononf-Christ is threatening to-
become an object of energetic human activity, a

vehicle of real human'needs. Against this, the clarion
call of Pau; rings out:l"let no man glory in menm"(13)

This emphasis is clearly seen in 1 Corinthians 1-4 and is



exemplified by "so that no human being might Boast in the
presence of God" (1:29) and "therefore, as it is wfitten;v
"let him who boasts, boast in the Lord."" (1:31), Paul
deseribes God's omnipotence as a power operative in and
through His servants (2:4,5), in the cross of Christ (1:23,24)
and in the Second Coming (4:5 etc)., It appears that the
concepts of thevmight and holiness of God, found particularly
in the Book of Isaiah; were in Paul's mind when he wrote to
the Corinthians as‘three out of the first four fairly clear
0ld Testament allusions in the letter (1:19, 2:9, 2:16).afe

from Isaiah (29:1k, 52:15, 40:13),

In a less ob¥vious way this almighty power of God underlies
ﬁheée chapters in'the concgpﬁ of the Kingdom of God.. The term
"Kingdom of God",.rareiy used by Paul (6n1y ninentimes and
once in Ephesians), is-ﬁentioned three times in the first six
chapters of 1 Corinthiansé But it is moré important, that in
contexts where the “Kingdom of God" is mnot expressly mentioned,
such as our verse 2:4, it nevertheless underlies his thinking,
In both 2:1-5 and 4:19,20 the contrast is between arrogant
speech emanating solely from man and the dynamic power of the
King‘of all Creation, Similarly we notice a close relationship

between the Spirit and the "Kingdom of God" in 6:9-11,

Paul's main concern in.l Corinthians 1 was to clarify
for thé Corinthians the cQgtgnL of his preaching, Christ the’
true wisdom and power of God (1:18,24,30)., This true wisdom
was not.a complex philoSophical theory but a straightforward

account of an event - God saving Mankind through a crucified
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Messiah, In 2:1-5 ’i:'he Cor:i.nfhia.ns are 1;1_61& confronted by
Paul's explanation of thé ma}in_lg_m_:j in which this inessag"e was
proclaimed with the pu.rpdse of raising thc.-:ilr sights to God
from undl;le adulation of the preacher, Some corﬁmenta.tors seem
to suggest that Paul is »s_:‘l';'ill thinking about the cgntent of -

(14)

his preaching but the words "excellemcy" (UREPOXAY ),
"weakness" (:(J'OCVGZC’:.), A"feallr and trembling" (qép«e o 'E\IV
Tfé}l-vg ), "persuasive" ‘(ﬂf(@as ), and the contrast of
wisdom with "dembnst:l:'ati-on" (a'u'me:‘; & )indicate that he has
the manner of presentation c]:;iéfly in mind, Even the word
"wisdom" (0'09:4 ) itself as used by Paul in verses 1 and 3
does not refer t.o content but manner, -C.v K, Barrett s_aj’s:-
,\5yo; "here is rational 'tva];k, and wisdom wordy cleverness," (15)
Looking at these verses 1.n a different way, we can say that
the very weakness of the presentation in contrast to the
obvious results demonstrafed that the King was activeé in the

preaching.

A Discussion of "Power" (8‘6__ g ) in 1 Cor. 2:4. S‘\,JVJ/MS y @A

word used fairly reguﬂsarijr b}"r Paul, is a general word he employs
in ways such as a man's p.'ower or aﬁ-;i,;_ity (2 Cor.1:8), God's
power, the power of signs ‘(Rlo’m. 15:19) and so on, Bauer/Arndt
a.1:1d Gingrich gives the'foliowing main meanings: (i.) power,
strength, (ii.) ability, c'ap'acitﬁr, (iii.) méan;i_ng, (iv.)
outward expression of power (usually in the plural), (v.)

resources,

In 1:24 Christ has bge-n called "the power of God and the

wisdom of God" (similarly 1:1-‘7 and 18), but it is also said



of him that he has Been made-(éytvﬂ@q ) "our wisdom, our
righteousness and sanctification and redemption" (1:30).,
Whilst it is recognised ﬁhat'Christ is at the centre of these
activities qf God mentioned. in verse 30, yet at the same time
~ each activity is a wider7¢onde§t than the work of Christ. In
a simila; way, the expféséioﬁ "power of God" has wider
connotations than .simply Christ himself, We cannot agree
with W, Grundmann who ( in 'éommeﬁtiﬂg on vérses 1l=5) virtually
equates SOWiMiy with Christ, and continues -

"The final sentence (v,S) excludes the understanding

of S‘lde/uts as the power of miracleS.ecee S'Jvd/MS

relat‘es to the content of 'h:i.s preaching rather than

- the form." (16) _ _

Certainly verse 5 is closely rélated to 2:4 and 1:24 but
this does not prove that Paul.is|continuing to use Sﬂwguts
in the restrictéd.Sensé of 1:24, The idea of éﬁﬁguﬁs is
most closely related to the concepts of God and the Kingdom,
for example 1.4519;2(5. Nowhere eISeIip 1 Corinthians does Paul
use SGVH/MS ih the restricted sense of 1:24, The case for
 ddentifying SﬁwyMj ih'ver§esﬂl-5 with Christ is also
diminished by thé use of o’ogf.{ in these verses. TWhereas in
1:24 Christ is cailed both SUwms§ and gogle , here this is
noticeably not the case. Men, and not God or Christ, are
the ones who ﬁse words of o’_og(d. . .Although S\fw(/w.} is still
qsed in a good sense, it ﬁust be assumed that in verses 1l-5,
as there is noé evidence to the contrary, -P_é.ul is probably
using 66Wyﬂs in the usual sense.meanihg "power", "ability"

or "resource".,
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Has "Spirit and Power" a Fixeéd Megp}gg? Paul regularly

associates the two words MvéVmé and SJ\H/M;: in a way that
suggests that "Spirit and power" was almost a formula for
him, possessiﬂg a'relative1y fixed meaning. For convenience
throughout the discussiﬁﬁ, "Spirit and power" will be
designated "the expression"., Paul uses the expression in
slightly varying forms on four occas;ons (1 Cor. 2:4, Rom.
15:19, Gal. 3:5, 1 Thess. 1:5) and also associates me:?/u
and SVvdmiy -'in another four instances (Rom, 1:4, 15:13,

1 Cor. 6:6,7 and perhaps Eph. 3:16). The expression is also
found five times in. Liike's works (Lk. 1:17, 35, L4:1L, Acts

1:8, 10:38).

With regard to the mganing of the expression in 1 Cor.
2:&,‘scholarly opinion is.divided;' Some regard it as a
hendiadys whereas others do mot. J. Moffatt comments on
this verse "Indeed the two wo;ds are practically a hendiadysmﬂl7)t

This view will be considered first,

D, W, Martin.remarks;that, ampngst the group of scholars
who see a hendiadys here, "there is a great variety of
interpretations of the péssaée.“Many of theﬁ consider
"power"™ as a reference to miracles,™ (18) For them the
expression means "the demonstration of the pover of the
Spiritt®. As the present writer is in basic agreement with
this meaning for SUYeA§ (with the slight modification of
texternal evideﬁces" of power instead of "miracles"), it
will not be further considéreg heré; The implications for
the meaning of ﬂ\fi;;/»( need not be considered at this stage

because any such shortcomings will be clearly apparent later,.



While still regarding the expression as a hendiadys,

another view és to its meaning is expressed by E-B, Allo:(19)
"Y a-t-il joint des miracles opéreés par lui-m@&me?
La chose para®t bien:possible, d'aprés II Cor, XIT1,
12, mais nous crc;yons plﬁt’c‘?t, avec J., Weiss, que 66%1,“3
ici, me signifie pas 'miracle' o

Allo prefers to see the whqle eXxpression as referring to the

innmer conviction and change of heart, eSpeéially as there

is no mention of miragles at Corinth in Acté. By itself,

the omission of any mention of miracles in Acts has little

weight as an argument., Furthermore, although Paul desires

to emphasise the.inner_ffuit of the Spirit at the expense

of "tongues"™ in particular because of an obsessién with ‘such

. phenomena at Corinth, he does not reffain from mentioning

.that he in fact had spoken in tongues (14:18) and that they

are gifts of the Spirit (12:10), He also refers to them as

confirming his true.apostleship (2_Cor. 12:12),

Whilst many scholars regard “'li'\iljﬂd and 5\"*’/’“8 in
1 Cores 2:4 as a hendiadys, there is Strong evidence to.
suggest that Paul did not ﬁean it to be understood iﬁ this
way, On a number of occasions ﬂVt%Md- s especially in the
gospels; is joined by an "ahd" to an.éxPlaﬁatory or
complementary word such as -‘\'JSN‘O (dn 3:5), ﬂ'"\‘IP (Matt, 3:11,
Lk. 3:16) or &Uvemy (Lke. 1:35), But this is not the case
in Paul's writings. Excluding éhﬁﬁyns y the only word that is
so employed by Paul is "body" (dfywd~) which although having
some aspects of similarity.also élearly.eontrasts with ﬂVG%M$

(for example 1 Cor. 7:34 - "And the unmarried woman or girl
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is anxious about the affairs of the Lord, how to be holy in.
(20) -

[ ]

body and spirit") As the link word w«& (rather than
8¢ or 4\*& ) in the expression does not in itself suggest
a cqntrast, there-isvno reason to expect a deep contrast

between 5\"'4}“& and ““'\7)64 . (21) Instéad, it seems right

to look for some similaritie$ and some differences.

In order to fully understand the expression it is
necessary to consider tﬁo'important factors = |

(a) What is the theoretical'meaniﬁé of the expression
(that is,.the way Pau; wouid like his readers to interpret it)é

(b) Does the expreésion also have an e#eryday meaning
different from (a) to which his readers would be accus tomed?
Factor (a), the theoretical meaning of the expression,will now

be considered,

The verses Rom, 15:19, 1 Cor, 2:4, 1 Thess. 1:5 and

Gal; 3:5 (22)

have three significant features in common, -
First, S\'Nd/vus and ﬂVCV/«_A. occur together without the use | D
of a genitive such as in Rom.:15=13; This verse (Rom._15:13) _
and Rom, 15:19 show that faul normally uses the genitival
construction if he Wants-to say that the Spirit is powerful.
Although .S'\'Nd}&ts Kot ﬂv_lf'\'lluo&_ | fhay be an éiternative way of
saying the same thing, it seems more likely that it is ﬁot
the case: Rom@ﬂs 15:19 suppofts this view:

e Swipmec camelur  wil TeprTwv, v Sviimea  wvedpmartog
Here two demonstrations of power are cleariy distinguished,
outward signs and those of the Spirit. (23) Second, in each
case, and explicitly in 1 Thess. 1:5, thelexpression refers

to the manner of his preaching rather than'to its content,



Whilst the style and presentation of Paul's preaghing could:
not match the skilled rhetoric Qf the Corinthian philosophers
(“in plausiﬁle.worHS'of wisdoh"l- 2:4a), yet his preaéhing
was accompanied by demonstrations of power, God witnessed to -
His presence by miracles and by_chahging men's lives (12:2),
Third, and most important, eéch verse refers to the results
of Paul's missionary preaehiﬁg,.shpwing thét his work was
effective among the church there, This is the main reason
for regarding “Spifit and power" as an expression flexible in
form but fixed in overall meaning. Fach usage looks back to
the "little pentecosts”™ that occurred when Paul began his

preaching in that place;

With regard to the churches which Paul himself founded,
in Corinth, Thessaloniéa and Galatia, he used the expression
expecting it to be kpgwp-an& given §§§§nt. Unequivocal assent
to his asseftion thétlhié goépei came to them in "Spirit and
power" was. essential to his argument, We may'feasonably
conclude that each of these verses (; Cor; 2:4, 1 Thess, 1l:5,
Gal, 3;5, Roﬁ. l5}19)-indicates thht Paul and his converts
knew and used the expression SUvemiy Wl Qvelms  in slightly
‘varying formé aé a Way“of deséribing the manner aﬁd results

of his preaching,

Whatever the expression!s origin (2h) and meaning in the

Early_Church; the two words seem almost synonymous to Luke,(25)

but not to Paul, K. Staldér expfesses our conclusion well -

(26)

"it is not Pauline .to identify pneuma with dunamis". For

Paul the expression Sﬁwyu;s Wt ﬂyéyuu became an excellent
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summary of the re5qlts of his misSionary preaching, If it is
accepted that behind each bf these verses under consideration
there lies a common thought pattern in Paul's mind, then it is

far easier to interpret the verse in question, 1 Cor. 2:4.

The word $Uveimy will be considered first, The clearest
indication of what $6m§u5 means in the éXpression occurs in
Rom, 15:19 "in the power of signs and wondersﬁ.- This suggests
that in each occurrence of the expreéssion, the word means overt

demonstrations of God's power, such as conversions, miracles,

I4
tongues and prophesying, Although,Snguq' is normally in the

plural when meaning miracles, yet the singuléf is used in 2
Thess, 2:9 (which may be Pauline) and in some of the plural
occdrrehces, S&wgug, occurs with other words inh the plural
(eege 1 Cor. 12:10, 28ff,.,) suggesting that plurality is
pProbably not essential for it to mean "obvious displays of
power" such as miracles; It is prébably sigﬂificant that in
two of these verses (Rom,.15;19, 1 Thess. 1:5) the coﬁtext is
not a theological argument But concerns genéral statements
about Paul's missionary'work; In these ﬂvé@ui occurs after
SJV%NJS . Buf in Gal, 3:5 and 1 Cor. 2:4 where the
discussion is complex, involving the work of the Séiriﬁ,

wivps precedes S\_fvldﬁq .

The fullest reference to WveVua in this double
expression is in 1 Thess, 1l:4,5:

"For we know, br;thren'beloved by God, that he has

chosen you; fof our gospel came to you not only in

word, but alsplin power and in the Holy Spirit and

IWith full conviction',

6.4
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G, G, Findlay (27) is representative of many others when he -
comments on the expressipn }v ﬁ(t:l/..,lft ese Woh\::‘\ :
"the single év '(28).combilnes these adjuncts as the tﬁo
faces, objective a'md subjective, of one fact._' The ﬂvf?lpd.
:i\(lov reappeafs in ﬁr‘.6.,-' 4:8, 5:.]'».9; the Thessalonians
knew "the Holy Spirit" as. an iinv?:i'.'siblé‘ power attending
the Gospel and. posséssing the believer with sa.nctifyin_g '

effect”.

In other words ﬂ\f\(toé.opt'f «D\);:l is explicatory of

ﬂwdbkn{ ;Yaf . This indicates that the Spirit is thought

of here as the potger'of'dda working w:.th:.n the believer tp
produce assurance and jO}r. F;:'om thé context, the reason for
their conviction 6r assuréncé‘_(ﬁ)'\p.OQopl’-f )(29) is ciear.
They knew ( ¢8§ot€s ) their eiection (}.K\O\ﬁv , Velt) for God
had called them into His Kingdom and althouéh they had passed
through many outwafd t-roublesA the Spirit's inner presence

gave them assurance and joy '(v.'?) as they awaited the coming
again of Jesiis (v-.iO) in.. obedience to th.e truél invisible Godl
rather than visible idols, Weé may note in passing the similar

background of idolatry at Corinth (e.gs, 1 Cor. 12:2),

The word f_r\,l&,.;‘ in the ex_press-ib,n “S__pirit and power"
therefore means -~ the in.neJ_:',. activity of the Spirit powerfully
convincing the believer that Jesus Christ and him crucified
(1 cor. 1:19,24) is the power of God leading to salvation

(Rom, 1:16,17),

We are now inh a 'positibn_ to understa.nd_ 1 Cor, 2:1-4

and in particular verse 4, "’,1,;‘1:_1é ‘fact that Paul's preaching of
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the gospel had been accdmp;nied by miracles, signs and
vconversions.made it certain §3°) that the Spirit of God

was truly'af_work; In addition, the very weakness of his
presentation and stature also witnessed to the presence of
a supernaturai power, Verseé 5 therefore summarises verse U,
The power of éod (56%9M$ in verse.5)'was expressed .in two
obvious ways - oile by the changing of_men's hearts through
the inner working of God.(ﬂvéauﬁ ), and the other by overt
signs ( styuq'),_poth.iﬁAigating the activity of a super-

natural power,

In sﬁmmary, it seems highly'probabie therefore that the
expression "Spirit and powér" was uSed,by_Paul and understood
by his readerxrs to deséribe the results and manner of his
preaching. The exfreSSion is probably not a hendiadys, but
rather,ﬂ’ﬁbM¢ and SJV%AMS demonstrated the power of God,
the former referrihg tO‘Gdd's working within man whilst the

.latter referred to the more ¢bvious evidences o6f God's power,

But so far we have oﬁly considered the "theoreticalt
meaning thaf the'expreSSién should haveé had for his readers,
that ié, factor (a) above.(sl). We must now consider whether
it‘had an.everyday meaning to which.his‘readers were |

accustomed,

Without minimising the other important teaching in 1
. Corinthians on love, resurrection, the Person of Christ and
the nature of the Gospel, it is nevertheless true that the

concept of the Spirit of God is also very important in the
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letter, In consequenqe,'Paul has taken.consiQerable care in

his use of the word ﬂVﬁzud ,.pérticularly because bf_thef

gnostic influences thafxwere at work in and near the Corinthian
Church, We must tﬁeréfbre expect his use of ﬂVéQMd in 1 Cor. 2:4
to be purposeful and closely reiatéd to whét followé in the

letter and especially to 1 Cor. 2:10=16,

It has already been shown (32) that the expression
"Spirit and power" was used by Paul and his converts in a
general way to refer to the manhetr and results of his preaching,
As well, it has been contended that ué tb this fime the Early
Church (including Paul) normally only introduced teaching about
the Sbirit to explain the miraculous phenomena which accombanied_
their preéching, and thaf this feaching about the Spirit was of
an elementary nature.(BB). That is, the Spirit was regarded
more as a "fact" of the experience of the Early Church rather
than being a matter fof'discussiqn or for téaching. It follows-
then, that as 2:4 is the first mention of WVE€YmA  in the letter,
that Paul probably would have expected the'Corinthian believers -
to understand 2:4 in the normal historical way - the way they
were accustomed to thinking of the Spirit; In addition, the
first use of the word ﬂvéZMA _i#ltﬁe letter by Paul must be
very significant because of the cléarly emotive.nature of the
word resultiﬁg from the pfobleﬁ created by the existerice of the
"Spiritual Ones" in Corinth. 2:4 also serves to introduce the
whole matter of the Spirit: te his readeré. |
I¥ltherefore seems'qélikély that Paul wouldbhave expected

his readers to understand the above expression in, ﬁhat we may



term, a theological way (as above), Instead he probably
expected the.eXprgssion "Spirit and power" to be understood
historically by his readers at the first reading of the letter,
,simplv_recalling_to t#eﬁ-the spectacular beginnings of thé
Christian Church in quinth. 'That is, the-expression would

be understood as a factual oécurrenée; the timé_when miracles
and conversions accompanied the cohpelling-ﬁreéching of Christ
crucified. That many of tﬁé'Corinthiané were obsessed with
the spectaculér spiritual gifts feinforces the probabilify'of

them undeéerstanding theé expreéession in this way,

Wé conclude from this diécﬁssiqn of 1 Cof. 2:4 that Paul
probably recognised that,tﬁe expression "Spirit and power"
could be understood by his readers in two ways, At first it
would only serve to remiﬁd‘them-of the spectécular events
which accompanied the origins’ of their Church, However on
later reflection, when they had read the reét-of the letter,
the fuller meaning that God's power had witnessed to Paults .
gospel of Christ crucified-by ﬁroducing.inner conviction and
by outward manifestations,'ma? have beéome appapgnt; Paul
had placed himself "on side":with the Corinthian Christians
by forcefully reminding them that.his preaching in the power:
of the Spirit when he first game to Corinth clearly demon-
strated that he too was a "Spi;itual-Oneﬁ. As a missionary
travailing over his new converts and Willing to be "all things
to all men", he sought to gain their confidence in this way
while at the same time he worked toward a proper understahding.

of the nature of the Spirit (2:10ff,).
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It appears then that Paul can use the word KVéEMd for
-Spirif of God ;ntending it to have little theoiogical content
in theé context of the letter (that ié, when the letter was
first read by the Corinthian 'Chris'tlia.ns). This fact underlines
the need to reggrd his gpistles as genuine letters rather than
as systematic treatises in whiéh a word's total content is

meant to be undérstood in every use of that word.
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NOTES ON CHAPTER FOUR
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20, This example must be taken seriously as Paul regularly
thinks of w&ué in relation to ¢Jua when referring

to the Holy Spirit.

21,  Paul would have clearly indicated this if it were the

case,

22, 1In Gal, 3:5 sé«éns is in the plural. If it is accepted
from the argument in the text that the conjunction of the
two words mtﬁra- _and S-’w.t,ns means 'something special to
Paul even thougﬁ the wording is slightly differeni: in -
each case, then this plural use of SVvdmy does not
detract from the _gene»fal argument for two reasons =~
(i) here S-\;u,ns undoubted]_,}:r means miracles ,. etc,,- (ii) thé

emotional language of 3:1 to 5 has produced some



23.

21,

25,

26,
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expressions very unusual fotr Paul, See further M, Barth,

"The Challenge of the Apostle Paul", Journal of Ecumenical

Studiesll.(1,196h) PPe. 58-=87.

It could also be aréued that the second phrase is

explicatory of the first,

It is not found in thé Dead Sea Serolls, or Pseudepigrapha,
but the tw6 words are associated on a few'occasions in the
LXX =~ 1 Chr,12:18 (text.A); Ps$.32(33):6; Ecc,1:6; 10:4;
Wis.1:23; 11:20, '

But because ﬂvﬁbui is ifivisible and has a sense of
unknowability it-is ofﬁen paired with other words for
emphasis or for'symboiicgl reasonsj e.g; Spirit and fire

(Matt:3:11), Spirit and water (Jn,3:5).

Particularly Lk,1:17, but also L:14,36, Acts 1:8, 10:38.

Against this view T. H. E. Hull; The_qply SEir;t_inut@§

Acts of the Apostles, says: "even when the Spirit is

described as a."poWerﬁ, that power is  -always personal;™"

p;156; Compare C, K; Barrett, The Holy Spirit and the

Gospel.Traditioﬁ;'p,77, "the third evangelist seems to

have régérded "power" as the eneérgy of the Spirit",

?as_Wg?k_des_Ggistesliguéer Heiligung bei Paulus, p.32,.

1 & 2 Thess., p;23.

72



28,

29,

30,

31,

32,

33,

) ] a
A number of MSS include €& before WMpogopld = pb3 vid

ACRDG pl lat;S but the key MSS BX and a few others
omit it, Thg Nestle-~-Aland text omits it and thé U.,B.S.

text only gives it a C preference, putting it in brackets,

Bauer/Arndt and Ging%ich'— "full assurance, certainty ...
this meaning is poséible in all the word's occurrences in
our 1iterafﬁre;" On our verse the& say "with full
convictioﬂ“,

Bauer/Arndt and Gingrich = 1lit. "proof of spirit and
power”, Robertson and Plummer (I.C.Cs) 1 Core, D.33
would agree with this prbvided_that it means "not a
scientific proof-but'a religi§us ce?tainty."

Similarly C. Ce. Oké, E T,67 (1955,6)pp.35,36,
See page 62,
See pages 63 and 64,

See pages Ll1=L},
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CHAPTER 5

1 CORINTHTANS 2:10-16

In the eariy Qerses'of 1 Corinthiars Chapter.fwo Paul
‘contrasts the revealing of Géq's wisdom by the Spirit (v.10)
to the Christians at Cofihth with the failure of the ruleérs
of this age (APyVTWV _w¥ oV «iidvog TOUTY) to recognise God's
Messiah (v.8), In other words, Christians did not belong to
"this age", but their néw:gSchatological existénce was
characterised by a knowledge of God's wisdom brought to them
through the'Spirit; In vefses 10—16_we see the contrast again,
for example — "not the spirit of the world ( wWévmov ) but the
Spirit which is from God" (v,12), When Paul first preached
at Corinth he probably presented his gospel to his hearers
as opening up the inew era of'the Spirit, but he does not say-
this expressly in 1 Corinthians, We can detect the underlying
eschatological contrast of the Christian's new experience of
the Spirit of glory with his g?gsent circumstances of suffering
and testing; but overall Péulls gmphasis lies on the past,
Thus; he does nof say they;gzg living in the new age, but that
they Egzé received the Spirit.(v,lO); He appeals to the gospel
which was preached (2:1) and to the Christ who had died (1:23).
His témporal emphasis in 1 Corinthians Chapteis One and Two

obviously lies on the ﬁast.

Similarly, Paul does rot clearly state in 1 Corinthians

1

that the Spirit has a continuihg work within the individual,

The Spirit is always the one who was active in the preaching.'



" (2:4); who has revealed (2:10),.ﬁg§ received (2:12), through
whom we were baptised into one body (12:13a) and of whom we
were made to drink (12:13b)s There are stateménts.ggggz the
Spirit using the present tense (2:11,14; 7:40; 12:1-11) and

once He is said to indwell (3:16), but never does Paul state
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clearly in 1 Corinthians that He is agtivé within the individual.

This is in distinct contrast to his other main letters where
the Spirit is said to lead (Gal, 5:18), to oppdse the flesh
(Gal, 5:17), to cry "Abba" (Gél.-h:é), to intercede and help
(Rom, 8:26), to indwell (Rom; 8:9); bear witness (8:16) and

give life (2 Cor., 3:6);

Also: there are no statements in 1 Corinthians
suggesting fhat the Spirit'is rélﬁted.tO'the future or has
any future role, This is in.disfipqt contrast to\expressioﬁs
such as ;the earpest of the Spirit" in 2 Cor, 1:22, and 5:5
and statements suggesting that the Spirit will have a role in

resurrecting the body (Romans 8:11);

Nevertheless; it is ‘not being claimed that when Paul
wrote 1 Corinthians he did notAthink that the Spirit indwelt
the believer; but that'fofésome reason he did-nbt emphasise
this in 1 Corinthians; iﬁ'fact he appears to avoid referring
to the Spirit indwelling the béliever probably 5ecause of an
over-emphasis on possession of the Spirit By the "Spiritual
. Ones®, As well}'he desired to relate the Spirit intimately
to the gospel which had been preabhed and in particular to

Chr:Lst and GOdo(l)



We now réturn to the esehatologicel aspect discussed
above, Although it will be contended that "we have the mind
of Christ" (2:16) is a "realized“ eschatologieal statement
and that the past activity of the Spirit in 2:4-16 may be
construed as referring to;the inauguration of the new eschat-
ological existence of believers (though probably wrongly so in
the context) it is nevertheless clear throughout the letter
thaty temporally, the'Diviﬁe activity cen be characterised as:

(1) the past - what Chriét has achieved on the Cross
and the giving of the ;Spi;'i_t;t

(2) the present ~ the Lordship of him who is coming in
judgment; _

(3) the future - the Lord is-coming.

Since Paul addressed his letter to the COrinthians as a group,
to the "body of Christ" at Corinth rather than to individuals,
qhd the preblemé involved-ére:"gpoup“ problems, C, F..D..
Moule's comments about the use of eschatological terms are
very pertinent:

"The more the group overlays the individual, the less

apﬁropriate'do‘terms'of realized eschatology seem to

be,'andvthe iess adequate is the aggregate of individual

deaths as a symbol of the consuhmation". (2)

"The 'realized' type ef formulation tends to apply to

individuais.r (3)

The Spirit and eschatology‘is further discussed in Chapter
fhiney. HoweVer, before discussing 2:10-16 in detail it is
first necessary_to determine how Paul uses the personal

‘pronoun "we" in our letter,
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Commentators are divided on the question of whom Paul
is referring to by his use of "we" in 2:10-16, () but for
the following reasons it is 'surely apparent that he is
referring primarily t§ himself and the Christian leaders.,
(a.) Paul uses "we" in # fairly consistent way throughout the
letter to refer to himself and the Christian-leaders.(5)
(be) In 2:10-16 he is referring primarily to preaching and
teaching;' But it Qust,be clear}y émpﬁaSiSed that everything
he says here about his owﬁ gifts of apostléship and teaching
are applicable to all Christians, It is fypicél of his use
of "we" in the conféxt of'fhé.saving events and message, that
he refers to himself as an example to all Christians, Nothing
he says.here is peculiar té apostles only,.but‘because he knows
clearly his own'standing before God, he use§ himself and the
other apostles as examp;éé;of all Christians, For to all
Christians God révea_ls_ his wisdom (v;10), gives gifts (v,12)
and spiritual discernment (v.15), Later he reinforces this
unity between himself and his converts on a number of occasions
in the letter by saying "imitate me", (h:16;17:7,8; 11:1,

compare Phil, 3:17; k:9, 1 Thess, 1:6).,

1 Corinthians 2;;9

For the reasons that follow, it is contended that the
basic statement of v,10a is expanded in greater detail in

vv.lOb—16; First, it is a very general statement complete in

itself, By itself it is an adequate and full contrast to verse

8. The use of general wdrds ("revealed“ having no objeect and

"Spirit" rather than "Spirit of God" or "His Spirit") show this
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comprehensivenesé. Second, the arrangement of thought in the"
verseé that follﬁw suggests that they are an extension of this

basic thought,

“'To us 60 ecosnsscee .revealed 8 ® 8 0000 .Spirit" (loa)

(14-16) 'u _ (12,13) . (10b,11)

. Logically and.for simplicity.Paul reversed the three ideas:

Spirit, revealed, to us.

Third; the literapy forﬁ"of verses 10b, 11 and to a lesser
extent verses 12-16 ﬁrobébly owes much to 8:14 of the Apocryphal
book Judith.

ot (HOOS ‘U{)SQS .&vlefb:!lfOQ 6\’:,( c&pﬂnte‘ Wil Aéyous 1;'15 -8uvoids_

aVwd - oV SMjpytede * wil g Tov Oedv, 8y troiqarv  vedvta

WUTL, EPEUVATETE  wai TV VoY alivou eyvidrerOe wal YoV

Noytamdv  aUT00 | MATAVORTETE ;. pan Sagmidg =Sehgol, pn  erapopyijeTe

wfpiov tov Ocov ;'/“:"" (Judithls':lh LXX) o
This is not true of v.10a which uses quite different words.

Paul may not consciously have expanded the wording of verse
10a but he does expand its ideas; VWe may therefore regard

it as a summary of and introduction to vv.10b~16;

Verse iO commerices with "for" ('14} ) or perhaps "but"
( S: )(6) to.connect the argument with the preceding section
(2:1-9) and in éarticular with verse 9, The subjects, objects
and actions of verses 9d and 1l0a are very similaf; By closely
relating the pointed words "those who love him“(7) with "us"
of v{lOa Paul answers in advaﬁce the question "why did God

reveal His mystery to you and not to others?" For God's
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revelation is not understood through nmatural advantages such

as honour, power or intellectual ability ﬁut through faith
(3:5) and love (verse 9d),: In addition, it ﬁas already been
noticed in 2:4,5 that the nature of God's kingﬁom in comparison
with the kingdoms of the world underlies much of what Paul has
to say and it also undérlies his angﬁer fo this hypothetical

question.

The second purpose of YE? .is to contrast "us" with the
"rulers of this world"; J.'Héfing conmments on yﬁ} : "The
conjunction 'gar!’ (beginniﬁg.of 2:10) must be linked with
talla' (beginning of‘2:9);,’gilg gar' = 'but on the contrary'".(s)
For this reason aﬂiv is in an émﬁhatic'position drawing
attention away from S ToV maf’u-rg to this basic contrast .
between the Christian leaders and the rulers. of the world,

Therefore the phrase St_:k_ w'\': ﬂ\lt‘\‘lsﬂdhj_ does little more than

introduce the means by which God revealed the mystery,

It has already been noticed that it is Paul's intention to
emphasise the place of‘ggg in the Christian preaching'and
revelation, so th_at_man's. role. is seen in its right perspective
(see especially 1:29, 31; 2:5;:3:5-9;21—23; 4:1), Although
this is still génefally true in vv,10-16, in v.10a the emphasis

lies primarily on "us",

As attention in verse 1l0Oa is'focuéed on "us™" and'ﬂ!téudfog
has no qualifying word, (9 )&does 'i\’\lf\ftlu.l'ros here mean "the
spirit of man" = in other words, that God has revealed His
mystery in and throu%h man's spirit? The answer to this

question must be in the negative for these'reasons; First,


http://qyu.iV

the only previous mention of-ﬂ#(@p&.in this letter, 2:L, is
cleafly-a reference t§ Goﬁis Spirit. Second, it has been seen
that v,10a is a summary of verses 10b-16 which refer to God's
Spirit, Third, Paul's basic argument in Chapter 2 (and
especially vefse 14) is that byqnatﬁral ability alone man's
spirit is inéabable of receiving the thingg of God, Four?h,
-'12? of v,10b identifieé the ﬂVﬁbM&- of v.lOaland velOb, In
ve 1l0b «wﬁbh& is clearly de'é Spirit, We may'therefore say

with fair certainty that nwﬁb~nv; in v,10a means God's Spirit,

The word "tevealed" (dntlukvvzv )is aorist pointing to a

definite time when the ‘Spirit acted.(lo)

However it is Paul's
intention here to emphasi§e the Godward side of revelation to
man, rather than man's exﬁeriénée of it, In line witﬁ the
view that v.10a is a ggnefal statement Whiéh is expanded in
vv.le—16; the certainty and directness of an aorist is more
important here fhan its reference to a.point in time; Even so,
its hiétorid nature contrast?uwith the theoretical discussion

of verses lObiand 11,

In contrast to some systematic theologians.Paul rarel&
uses the formulation "Gdd ceee through'the-Spirit“; "Through"
( §& ) is used by him with the word "Spirit" five times
(Rom-8zli,.5:5; 15:30(?); i Cor. 2:10, 12:8 but also pérhaps
2 Timel:14, 2 Thess. 2:2, Eph 3: 16) but only two of these also

include the word "God" (here and Rom, 8:11).

In Rom. 8:11 we are probably dealing with what W. Kramer

calls part of a pre—Paullne pistis—-formula in which God is
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described as "He who raised Jesﬁs from the dead", Paul does
not simply s&& the "Spirit will quicken your mortal bodies"
because he wishes to encourage his hearers with the fact that
God has already raised Jesus from the dead; They have withiﬁ
them the Spiritvof the Resurpection, Thus . this pistis-~formula
has produced a fixify of expression resulting in the less usual
formulation "God...through'the Spirit" which is also found in

our verse, 1 Cor.2:10;

If the text of Rox_n:,: 8:11 is correct,(lz)- the %4 does
not refer to subservience of the Spirit but to the Spirit's
mediatorial role brought about by His Nature and especially
His "nearness" (1ndwe111ng) to man, The use of &d in other
expressions such as "through faith" and "through Jesus Christ"™
also show that a fact of "nature" or past actioﬁ rather than
subservience is normally implied by $ed ;: As well, in
1 Cor,12:8 it is clear that St (when compared with wﬂ’i, t"v

of vve8,9) often has little special force of its own,

It has already been noticed that iittle emphasis lies
on $« in l.Cop. 2:10a, Its purpose here is not to underline
a subservient role of.inactivity of the Spirit but to intreduce
the Spirit into the argument and relate tﬁe Spirit to Godg
Since it has been shown above that verse 10a is a general
statement, Paul is probably thinking of the Spirit in a more
general way than simply as'indwelling the believer, Yet some
of the Corinthians probably thought of the Spirit as a power
released by the Gospel but not closely related to God's Person.

» Thus Paul is beginning to correct this here. Hence it is clear
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from Vv,10b ff, that the Spirit is certainly not thought of by

Paul as an inactivé_instrﬁment'of God,

It is Paul's intention in verses 10-16 and elsewhere in
this letter to extend the-GorinﬁhianS' understanding of the
Spirit's nature and activity, 'fef he would expect them to think
of the Spirit .as ﬁhey kneﬁ Him already, The'"Spiritual Ones@
were probably.influenéed by the gnostic idea that the Spirit was
the divine spark of life within theém, Considering himself
emancipated'b&-gnosis, the gnostic showed his freedom in
disregard for morality (sée 1 Core5:1 ff.) and .in displays of

(13) Thus to the gnostic the

ecstasy and miraguious deeéds;
Spirit was viirtually a-humanlability and no longer the Spirit

of the Almighty God,- GoﬂsequEntly, in trying to be "all things
to all men", Paul used téerms common to gﬁosticism, especially -

in 1 Corinthians Chapters One and Two, in order to win his

hearers back to the Gospel of Christ,

It is cexrtain that ﬂ¢!§pu: in.verse 10b means the Holy
Spirit for thé human spirit canpot "search everything, even
‘the depths of God", ‘Verse 11 makes this doubly sure, (14)

B,-Bs Allo who rarely regardé'Paul'sbuse of.ﬂvébw# as referring
to the Hol} Spirit says on this verse "Que cet "esprit“ soit
le Saint = Esbrit personnel; il nty a pas a en douter,;...“,(l5)
Both fhe act of revealing and fhe act of se#rching show that

(16)

the Spirit is here regarded as personal, but exaetly what;
constitutes this personal aspect it is very difficult to decide
and this will be considered later, 517) This key statement,

that the Spirit is active in the inne:most being of God, leads
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us inevitably to conclude with Allo (18) that the Spirit is net
just a giiostic emanation but is in some sehse God Himself,
Similarly, K. Stalder also rejects the idea that Paul spoke of
the Spirit as if He. were a'gnmostic emanatior, (19) However it
cannot be ,shown-from thié_ passage (so also Allo) that the Spirit

is not identical with the Father;

The expreéssion 1"\'163/_&;‘- <ov O€ov first occurs in 1
Corinthians in the ne_xf verse to be consider.ed, verse 1ll,
Before. examining it here it is xiece'sséry fo look at thé
éignificancé of the words ‘oU 9(03_ in the éx-pressi(m WuE U
Tov OV as used fw Paul throughout 1 Corinthians and in the

rest of his letters,

The very cohsidérable use of the expression ﬂvt?/,ad_(‘}’&\ Oeov
in 1 Corinthians (.in slightly'va-r_ying forms) rather than 1\'»1!"\;4“ '
alone, WeVpel dylov Or TVEImd Xptovol (wh:.ch ‘does not occur
in 1 Corinthians) is s_igriifeicax_lt, Of the twenty three uses of ‘
wvéims for the Spirit of God in 1 Corinthians, fourteen are
“I&N. alone; seven are ﬁ;lt:l#d- o) Oov  and two are tt(i?l/vug
gyrov . But in the l.oth,erl letters of Paul vVeime 6-03)_.'-9:0_'6
is only found three times ;altlég-et_her, (20) o see then that
the use of (toV) Oro¥ with w\lc@wﬂ is a special feature of 1’
Co-i':i.nthia’.ns needing further consideration, It is also charac-
teristic that the Grov) Oecv is used consciously rather than
automatically or without t]:_llought,“ For example, Romans 8:9',10
shows a carefui. use of terms and development of thought from
weipar OG0V to et Xpotw to Xpuotdy @v {Iﬂv ). ¥When
we consider 1 Corinthia.ns‘, we noticé that in 12:3 there is a

,

deliberate change from tr\l:'t\_;/a.d‘l':c Ocov to ﬂ\li\llfadﬂ. -(l\'udw
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Also in 1 Corinthians 6:11 Paul shows a further purposeful use
of the words when he adds :\/AGV to the expression, and writes
~ ~ (4 ~ ’
TWEpmart TS OtoU  Audv. Our final example from 1 Corinthians
2:12 is most important, Here Paul even inserts o t’n in the
l - s ? -~ -~

expression itself ~ TVEVMA TO €K ToV ©¢ov. These examples
show clearly that when Paul spoke of the "Spirit of God" he

used the words of the expression deliberately and not without

care and thought,

Why then does Paul use this expression \'t\lfs,uo‘ wu OtV
so often? It is clearly insufficieﬁt to say that it reflects
an undeveloped useée of 'ternis iﬁ Paul.'s-Aear-ly ministry, for
wWEme by itself and ﬂvlf'\‘l/'ud ﬁvwv , abundantly used in Romans,
are also eni_p.'L-oyed quite regularly in 1 Cor2i.nthian_s. It is
Paul'!'s emphasis on gcli, particularly in Chapters l-=4, which
provides the answer, The Spirit is- the Spirit of the Almighty
Creator God so well portrayed bey the propﬁet Isaiah, Paul
aimed to demonstrate to the Christians at Corinth who were
proud of their spiritual abilities that the Sp:i_.r-it cannot 'be
thought of in isolation from God, We are now ready to consider
the very important v.ﬂl."l.," where the Spij;'it of God is compared

with the spirit of man,

\'\Ji':lpw. <oV 9(0'\‘3 a.t_ld___!‘,lfsM-‘-_ ,1’00 e’wgp!:ﬂ'!ov in 1 Cor.2:11.(2l)

Commentators vary considerably in estimating the importance
of the comparison of the expression WFO)M “ou OV  with '\‘\K‘\\l}\&
(o ’ . - )
Tov &d&p«ﬂl‘a\l in this verseée., Some see this ¢omparison as a

crux (22) whereas others only regard it as a useful analogy.

(23)
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Ce Ko Barrett is correct when he says that the analogy is
"located rather in the usage of the word spirit than in the
' (24)

realm of being" if his statement does not exclude the
possibility that the usage of the word nvé%u. here can reveal
an aspect of Paul's understanding of God-in-revelation resulting

from the analogy.,

The analogy in verse 1l is probably based on a verse from
the Apocryphal book Judith (8:1&) or on a saying common in
Paul's day, When speaking of the Spirit, Paul rarely quotes
other authors or the 0ld Testament for this is probably one
of only two quofations that he uses in his letters which

(25)

includes a reference to the Spirit.

Of the fifteen other reasonably clear references to
Apocryphal books in Paul's letters (there are also two in
Ephesians), six are in 1 Corinthians and five in Romans., As
Paul obviously had the Apocrypha in mind when he wrote 1
Corinthians; it seems likeély that 1 Corinthians 2:11 reflects
this text from Judith, Judith 8:14 (quoted above) has a
similar line of thought to that in our verse and also the
following linguistic pérallels with the passage vv,11-16:
()J_Gos ’ (-fJPi'\’a-‘gTE ’ WAV T ’ VQG\I ', However Rendel Harris
‘is a little overconfident when he says: "we can have little
doubt that St. Paul had Judith in mind". (26) Although the
occurrence of @étbs in Judith 8:1L4 shows that it-is not
necessary to regard @i@q in 1 Co¥, 2:11 .as é gnostic term,
it is likely that Paul used it along with other words common

to gnosticism to combat gnostic influences in the Corinthian



Church, Unfortimately the passage in Judith provides little:

further help in understanding 1 Cor. 2:11,

For the following reasons the comparison between the
"Spirit of God" and "spirit of man" in verse 11 should be
regarded as significant. First, we have noticed fhat Paul's
main argument in Chapters'l—h was to 1lift the Corinthians'
allegiance.from man totally té God. His emphasis lay contin-
ually on the fact that their salvation, kﬂowledge of God and
their new life had come from ggg;and hof from man's wisdom,
It_is therefore impoftant that he now makes a positive
.comparison between the Spirit of God and the spirit of man in
verse 11, Hé does not contrast God's Spirit with the human
spirit but pbints out tﬁeir similarity, This suggests, that,
to Paul; the analogy is essential for a true understanding of

the Spirit of God,

Second, man made "in the image of God" is an important
theme elsewhere in 1 Corinthians; For example, it is stated -
clearly in 11:7 that man "is the image and glory of God" and

in 15: 49 that "we have borne the image of the man of dust",

It also underlies the Adam/Christ contrasts of‘l Corinthians 15

as well as the.use of the "body of Christ" and "Spirit" in

12:12ff,

Third, Paul often associdtes the Holy Spirit with the
word di%M# and the concept of a bédy; This is particularly
the case in 1 Corinthians, for examplée 6:19 = "Do you not

¥know that your body is a temple of the Holy Spirit within you,
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which you havé from God?", 12:1-~31 = "For by one Spirit we wére
all baptised into one body" (12:13) and 15:44 - "It is sown a
physical b;d&, it is raised a spiritual (oWmé GVCQMMTLKéV)
body," In fact, he never spgaks of the Spirit as active in the
world outside a aiyn& 3 whether individual or cdrporate, This
is not only true of 1 Corintﬁians but also of his pthef letters,
W. D, Davies is correct when he says "The Spirit in Paul is
confined in its activity to humaﬁity“ (27) but, in addition te
this, it appears that Paul-épéaks of the Spirit in the world

as an embodied Spirit iike the human spirit; " He never says
that the Spirit had any part in creation (unlike Christ,
.Col.1:16), or any present creétive work except within the

human d{b~# ’ individual or corporatg. (28)

Ffom the above considerafioﬁs and from the comparison of
the Spirit of God with the human spirit in 1 Cor. 2:11, it
appears théé when Paul desired to explain the Spirit to others
he often did so, partly at least, in terms of the human Oijme
and the human wJgUpmat . But Paul.is not saying-“look into man
and you will find God", but that man's nature elucidates some
aspects”of God's revelation of Himself in Christ, Thus God
can only be known-in terms of man's words and man's world,

It is therefore necessary to cdnsider Pault!s use of d:Uw&
and ﬂdé@uﬁ as elements of man's nature in our attempt to

understand what he means by the Divine Spirit.

What does Paul mean by the expression "body of man"?
It is not possible to give all the current views of the meaning

of davuﬂ for; as R; Bultmann rightly says, "The most comprehensive



term which Paul uses to characterize man's existence is sSoma,
body; it is also the mbst complex and the understanding of it

(29)

is fraught with difficulty,™ Like "spirit of man", its

use and meaning according to Paul is not precise,

Three important views of Paul's understaﬂding and use of
a&‘}»«. are those of J. A. T, Robinson; R; Bultmann and H, W.
Boers. Robinson says "While &§ stands for man, in the
solidarity of éréation, in his distance from God, dQﬁu stands
for man, in the solidarify of creation, as made for God." (30)
This is typical of the over~theologising view which takes a
name for a thing and makes it into a theoiogica; concept, It
is true tqat in some references to thé body its creaturely
nature may be in view, in others its solidarity with creation,
in others its-mértality; but this does not mean that all are

present in each use of 6@#& meaning "body of man",

'R; Bultmann's view that "Man is called soma in respect
of his being able to make himself the object of his own action
or to experierice himself as the subject to whom something
happens™ (31) is open to similar criticism, He also says

that in some passages "we ¢an say man does not have a somaj

he is gggg; for in not ‘a feﬁ cases soma can be translateﬁ
simply "I" (or whatever personal pronoun fits the context);
thus, 1 Cor. 13:3; 9:27; 7:4, or Phil. 1:20." (32) Ingtead
of regarding 4i%u. as a theological concéﬁt for "man" it is
better to see these cases as examples ofvthe diverse and

blurred usage of the word,
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H, W, Boers says : "Thus man's body, this piece of world
that he himself is, represents the fact that he does not have
himself at his disposal," (33) But, most basic of all, theé
word dﬂ%ﬁ* is essentially the name for that piece of the visible
world that man dis, it doe§ npt_neceséarily mean_anytging'more

than that.

What then does Paul mean by the expression "spirit of man"?

'With'regard_to Paul's use of ﬂ«ébn*lfor man's spirif,

E. Schweizer says: "What Paul says about this is by no means
consisfent or even originai;“a(su) Even so; most commentators
see the basic meéning of. the "spirit of man™ in the New '
Testament, Paul.included, to be the "real or inner self", (35)
G. Johnston is fypical when he says:
"Tn éhé post—-exilic period 'Spirit' became a virtual
synonym for !'soul! and 'heart', the seat of intelligence
and emotion inh man .... and God not only commands heaven
and earth; he forms the innér life of man -~ his spirit,
the 'real' personality ;,...
When we turn to the N T, seeee Spirit = soul or
the inner self appears in Mark 2,8, 8,12, Jobn 11.33,
13.21; ... The same usége occurs in Acts 17.16 and
possibly Heb, h.12: In tLe.Pauline literature we find
examples in 1 Cor. 2.11,_2 Cor, 7;1, 13; less certainly

2 Cor; 2.13; much less clearly.l-Cér{ 5;4." (36)

In similar vein R, Bultmann says:
"When Paul speaks of the pneuma of man he does not mean
some higher principle within him or some special intell~

ectual or spiritual faculty of his; but simply his self;"(37)



He also adds that t\'«?l},.-l- has special reference to mants will
and consciousness., From Paul'!s usage here in 2:11 and else-
where (e.g. Rom, 8:16, Gal, 6:18, 1 Thess., 5:23) it does not
seem possible to suggest that he thinks that only Christians’
possess a WG?I/»\A -and that non-Christians do not, He uses
m&,d. as an aspect of human nature per se and not only of
redeemed huma.nity.. In the words of W, D, Davies:

"From these quotations (1 Cor, 2:11, Rom, 8:16, Ga]_-,6:18)l

it is clear that for Paul there is in all men, even the

unregenerate, what he calls n«%.“ (38)

In 1 Corinthians the human mlt':l/wﬂ can mean simply the
self (16:18), the inner self (2:11, 5:5, 7:34) or the religious
self (1L4: 14-16, 32)., Paul contrasts it with the body (5:3,
7:34) and the flesh (5:5, 6:16,17), It is therefore very
important that regularly th-roﬁghout 1l Corinthians an//d- ’
meaning God's Spirit, is also closely associated with the
word gWm& - for example 6: 19, 12:12-27, 15:44, (compare

also 3:16).

Thus it seems most likely that in 2:11 "spirit of man®
does not just refer to part of man'sl nature but to his inner
s-elfv.‘ Elsewhere Paul has used -vvyo"i' and \upSfA in a similar
wa_y,- but here it su-if:s his purpose to use 'mlt':lﬂu. s, Dot
restricting Ih:_i.msel_f to a perfectly consistent terminology in
regard to man's psychological make-up., We now return to the

analogy in verse 11,

The difficulty that has to be faced with regard to this

.parallel or analogy of the "Spirit of God" with the "spirit
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of man" is how far the cpmparison can be taken, We cannot
_necessarily g0 all the way ﬁith the necessity in Bultmann's
statement: "Since the human self as a willing and knowing self
can bée called by the samé term ("pneuma") &s the marvelous power
of divine action, then  the formal meaning of pneuma must possess
this double possibility," (3%)

The. aim of the analbgy is not to manifest the nature of
God "in vacuo"™ but to explain the revelatory process from God
to man; Thus Paul commenced his explanatioh of God-in-revelation
by deseribing the relafionship betwéen the Spirit and God. Tt
appears'that, in their thinking, the Corinthians had separated
the Spirit-with.i_nefhem from the Almighty Creator God, Paul
therefore avoided the idea of the Spirit indwelling the
believer until Qerse 12 and demonstrated that the Spirit is
primarily God's Spirit, capable of searching the depths of
His Being, It has already beenh noticed that the Spirit in the
world (but Paul can also speak of the Spirit ‘active within God,
e;g. 2:10) is always rgferréd-to by Paul in an embodied sense -
either within an individual Christian's body of:the body of
Christ, the Church, It follows then that as the normal
context for the term "gpirit of man" is in relationship with
"body of man", it séeﬁs pr&bable that the analogy between the
"spirit of man" and “Spifit of God" iies in this somatic
relationship, “But Paul néver,suggests that God has a body,
for his explanatioh“of.the Sﬁirit‘s nature is only ponqerned

with God as He reveals Himself within man,

Analogy implies dissimilarity and similarity. Gross

dissimilarity between the expressions "Spirit of God" and



"spirit of man" cleafly lies in the "of God" and "of man'®,

It seems therefore probable that the Qimilarity between tﬁe
expressions will lie ifi the use of the word ﬂﬂé%u& « Thus
it is most probable that in some respects "Spirit of God" and

"spirit of man" will contrast with J%uﬁ in the same way,

There are a number of cgmpafisons between "body of man"
and "spirit of man" which lend themselves analogically, For
example, the body is material, visible, outer and.sensing in
contrast to the spirit being immaterial, invisible, inger and
knowing, That the'analggy is not further explained by Paul in
verse 1l suggests that its use here is directly for his purpose
of explaining the revelatory process and does not extend
beyoﬁd this; He means the analogy to deal with one aspect of

the Spirit*s nature only.

As ﬂ«'J/AA ™V lJOpﬁm - in verse 11l means the "inner
self of man" and the analogy ﬁith the Spirit of God probably
lies in a somatic relationship, it appears that what Paul means
by God revealing Himself is, God Himself entering into a human
aiyuk individual or corporate,. Thus the Spirit is not a Being
sent from God or "part" of God but God's presence within man,
The Spirit of God which also can search the depths of God's
Person shares this knowledge of Géd with the believer and
brings éo him an experience of the Person of God., Thus God-
in-revelation is called His Wt% and means God'!s presence
within'an individual or.communal pru « R, Bultmann comes to
a similar conclusioﬁ: "As a matter of fact, a glance at what

pneuma means as divine Spirit confirms what we have worked

out for its meaning as human spirit." (ho)
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K. Stalder's conclusions cpncerning the Spirit in Paul's
writings also stress the unify of the Spirif and God in
revelations:

"Der Heilige Geist ist flr Paulus Gott selbst, sofern

er aus sich selbst hefaﬁétritt und in uns eingeht, um

in uns und von uns her in Jesus Christus sich selbst

wieder zu ergreifen odér sich selbst gegenaberzutreten.“(hl)

The detail of Stalder's conclusions may be corréct, but
as M., Barth has indicated'(hz) the evidence from Paul's letters
is insufficient to confirm or dehy.his view, However,
I, Hermann regards as fau;ty Sta1der's-mathematical—type of
approach wherein he attempts to discern the nature of the
Spirit mainly from statemeiits which are unique to.the‘Spirit,
He considers that the concept of the Spirit as expressed by
Stalder is only Paul;s ea;iyvthiﬁking (e.gs 1 Corinthians)
which deveéloped more and more christocentrically. Thus he -
says:
"The tﬁinking of .the Apostle is so consistent "that every
statement about Christ must be understood as a statement
about the Pneuma-Christ and that every funétioning of the
Kyrios must be represénted as a functioning by meéans of
the Pneuma," (43)
Although it && may be péssible_to find such christocentric
thinking in 1 Corinthians (e.g;'15:h5) (hh) fhe evidence in
this letter is very scaht; The Spirit's oneness with God,

rather than with Christ, is primary in 1 Corinthians,
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How then does God differ from His Spirit? This is not
completely answered because Paul has béen working from two
concepts Kknown t6 the.corinthians'(Spirit and God) and has
attempted to relate them.. For Paul, the term "God" remained
distant and aléof, for'exémpie, "The foolishness of God is
wiser than men" (1: 25,20); recalling the almighty, tramscendent
Creator of Isaiah 40 ff, who calls out a people for Himself
(1 Core 1:2, 3:6) and alsé chooses and sends forth His
servants (1 Cor. 1:1, 3:5,6). It is £his distant God who at
first revealéd Himself by sending a partial understanding of
His will in the Law and later the full understanding of it in
His Sﬁn Jesus Christ. On the other hand the Spirit was the
supernatural power bf the new age, a fact clearly evidenced

by conversions, miracleés and "tongues",

We now return to 1 Cotr. 2:10-16 where Paulls aim is to
explain why this Spirit which has beén-given to Christians
is able to make very ordinary men and women "wise", His
answer is that the activity of the Spifit is.the activity of

God within them.

"For what person knows a man'é thoughts except the
spirit of man which is in-him? So also no omne
comprehends the thoughts of God except the Spirit

of Gode" (v.11)

It is significant that in this versé Paul does not
parallel "Spirit of God" aﬁd "Spirit of man" exactly, for he

- ~ N s N ) A 5 .. .
says (0 WVl ToU avOpiWov ¥ & 4vrd but in referring to



the Spirit of God he only says <o nvtslad ‘w?l OV y leaving
out ) v a%m@ « This has led some commentators (45) to
say that Paul then cannot bé ¢omparing the natures of the two
but only some of their activi£ies. But this is nof the case,
Paul's answer to the Corinthian; as to why such ordinary men
as themselves knoﬁ the ﬁys£ery of God is that He has sent out
His very Self, His Spirit; info their hearts., He leaves out
the second i;iv.dzﬁq because he wishes to emphasise that
the Spirit is not just in God but in them, The €K (v. 12)
refers to the origin of the Spirit in God rather than
suggesting a distancé between God and His Spirit, thus
supporting his answer that God and His Spirit are "one", His
stress lies on this unity because it is the basis of a true

revealing of God,

In consequence, Paul calls his hearers and their leaders
to humility-(1:29, 2:157), for it is God within them that has
enabled them to underétand the Cross, its wisdom and power,
Péter, Paul and Apolles have all alike received the Spirit,
‘but this has not made:themnwise in the gnostic sense, or
"superhuman®, but produced ih them .a humility to call
themselves siaves, servants and at most "fellow workers" (3:9).
God had humbled Himself (228,9) by giving His SpiQit, not
through great orators (2:3) as the Corinthians.may hgve
expected,xbut through trembling preachers, Their manner and
message would seem childish and foolish to a Greek philosopher's
ears, but their message came with power. Following on now in
his argument Paul "descends"“, és it were, from a siightly
theoretical comparison in verse 1ll to the world experienced

by Christians in verse 12,



1 Cor., 2: 12-16

*Now we have received not fhe spirit of the world, but
) _
the Spirit whic¢h is from ( ¢« ) God, that we might

understand the gifts bestowed on us by God" (v.12),

In verse 12 Paul continués hié explanation of how God
reveals His mystery, . God did not send bare Knowledge to them,
but the free moving Spirit of God entered into their lives and
shared His khowledge with'the@; ~Thé movement of thought then
turns from the Spirit (12a5 t6. the message which He brought

(B ... xapw‘.oé"""o‘) .

"We received" (i)&@yu&v.) may refer to.béptism (16) as
the element df instruction and teaching is present in the
passage, but as in verse 10, it is more probable that the
total conirersior;—initiation event is in mind, /\q,uﬁmv does
not suggest activity in the recipient but in the giver, It
is God "giving" or "sending" looKed at from the human point
of view, Some commentators suggest that as mrf:w& is used
with "world" (w?a,.os) and with "God" (9é3§~ ) it-ca.n.nqtlrefe-'r‘

to the natures of both. But here the two are Epntrasted as

_in earlier verses (vv.3=8 compare-v.lo); Because of the
parallelism Allo denies that v wéps ™ ek WY OtV means
the Holy Spirit; for he claims that‘thiS'would make o HV@EMJ
™oV wd%pau personal (that is, the Deﬁil); But for a number
of reasons this is not so, First, as Paul has commenced
speaking about.the'Spirit of God it is uﬂlikely, although
possible; thgf such a similar expression would‘mgan anything
different frém-one verse to the next. Second, thé parallelism

is not exact. Either the expression refers to the Holy Spirit,
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in which case the impeffect parallelism (no second e )
allows one use of Weyms in verse 12 to be personal and the
other not persondl or (and this is less likely) Paul means
something diffefent by it In contrast to "spirit of man" Paul
does not think of the Holy Spirit analogically with "spirits of
the world", In fact, Paul never uses “Né@“n to refer to the
powers or influences at work in_the'world. 'The addition of éﬁ(
_ to the expression "Spirit of God" is explained quite
adequately by reférring to his aim in this,paséage (vvelO=16),
The :K» re-emphasises that the Spirit which indwells |
Christians has its origiﬁ in God and this is why they can

understand the things of qu. The point of the verse is not

(u7)

the evil nature of the world's wisdom but its insufficiengy.
This is shown by verse 8:
"None of the rulers of this age understood this; for if

they had, they would not have crucified-the Lord of Glory."

R, . ] )
On the use of ¢ , C. F, D, Mqule comments that "a broad

from within, while dwé indicates merely the general starting-

pointf and concludes "it may be tﬁat @ore often than not the
distinétion holds;“ (48) -Althougﬁ guarded, this statement by
Moule does support our éasé;. The compound verb ?o_;,(noﬂ'{h\fw
is employed by Paul in Galatians L:4 and 6 for Christ and the
Spirit being sent by God, but it cannot be insisted that the
verb indicates that Christ and the Spirit hadvtheir origin in
God and share His Nature becausé the verb is also used of
angels, and of a disciple being sent 6ut by God "in order to

(149)

have him fulfil a mission in another p1a¢e".



In v,13a the process:of revelation is carried é step
further, God Himself (Spirit) has come near, entered into
~ the hearts of the Apostlesland other Christian leaders and
made Himself known to them, The Spirit does not bypass the
human agencies or si@ply'use them_aé inactive instruments,
but teaches them the concepts and words with which to express
the gospele Ko Staldef puts it well:
"The word of the dhurch'is never identical with the
word of the Spirit. While the Spirit creates knowledge
it sets the church at liberty to accept responsibility
for extending the gogpél; It "can" do this neglectfully
or falself;“ (50) .
Stalder continues and says:that the Chuich is =
"simply a mere organ of the Spirit through which he
effects &irect and inmediate influence., He leads us,
the Church, so to recognition that we as people really
perceive and theéerefore must speak in our own

(51)

responsibility;"“

There are on],'y.s':_i.x occasions that mw,wlnu;’; occurs by’
itself (that is, not qualifying a noun) in 1 Corinthians,
three times here (ineludiﬁg 3:1) and three times in the
'section on spiritual gifts, Chapters 12 to 14 (12:1; 14:1,37).
It seems likely that the "Spiritual Ones" based their
spirituality on_their abi;ity to'épeak in tongues. Paul here
says that being "spiritual" means having Godfs-Spirit within,
It is.thereforé a title which all Christians can c¢laim as the
Spirit has given them all tﬁe true knowledge of God (so also
12:1-3); . However it would have been é presumptuous title to

have been claimed by the Corinthians at that timeyas their



ethical living did not reflect the preser'lg':e of or obedience

to the Spirit (3:1,2),

There is much discussion on whether MW/A-LT&KOTS in
verse 13 is masculi_né or 'neﬁtér. (52) It seems best to take
it as masculine for-.' these reasons, First, .t];e fact that
mlhyad'ﬂ;l-:s in verse 15 and -iwev/a‘.iftl;ﬁs in 3:1 are clearly
mascﬁline suggests that this ﬁsag‘e also is masculine, Second,
it gives the most satiSfac‘tory' meaning in .the contgxt. The
progress of reveiation is :f_";‘pn_j the Spirit to the Vapostles.
’_I-‘he Spirit "fhen 'empo'wers tﬁeir message and in'l;erprets. it to -

those who hear the- apostles! preaching,

The question éskéd_. in v.i-6a, "For who has known the mind
of the Lord so as to instruct him?" has the-o'bvi-ous answer
"the Spirit", from.ve.rseg 10 and 11, But it is asked in the
" ¢context of a pe;:'sén' who has the Spirit of God (& mw,u.ﬂ.\tg.\ )
being criticised and misundérsfood by the natural man, i:_t is
clear that this 0ld Testament quotation from Isaiah 40:13 is
Paul's way of saying that just é..s God can not be fully
vund'el_:‘stood and thérefore can not bé questioned about all He
does, so a person who possesses His Spirit is in a similar
position.“(53) As vow Ypsﬂp%’_ boc_:c'urs in Y.l6b it is
sometimes suggested that I‘wl(!fQV here in v,16a means Christ
and not God, But Pé.ul aisq qulotes this verse from -Ilsaiah'in
Rom. 11:34 where K_vpl'ov .must: refer to God., It is a verse
which apparently came easily to mind when, desiring to relate
bhis argument to the 0l1ld ’I"esta.ment, he wanted to show that man

can never fully understairid the infinite God, While it is true
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that Paul takes some 0ld Testament quotations referring to
God and applies them to Christ (for exami)l-e, Rom. 10:13),

yet here in _v,1l6a, in the light of his usage of KV,N‘N in
Rom, 11:3%4, it is very unlikely that uv‘u’ov refers to Christ,
Throughout this section on the Spirit (vv,10-16) the
relationship with God has been in m;i.nd, Christ being last
.ﬁlentioned in verse 8, and .here only indifectly. We conclude

’
then that u\)(uo\’ in verse 1l6a refers to God,

The second part of the vers.é commences with stl ¢ The
ReSeVe tr?.nslates it by "I_Sut", probab_lf to bring out the
emphasis of "\,AGTS and. the deliberate change from vouv KV{”’“'
to vouv 'xpwrp% . Howevér, §¢  is no‘rmally a weak "but® .
and as .;-abi.llvhas used :‘)u‘ in the passage (vv.12,13) when he
desired to express significant corltr_a_sfs,, it is probably
better to translate it by. "and in addition" with "we". in
italica for emphasis, What then does "and in addition we

have the mind of Christ" (54) mean?

It is possibly another way of saying "we have the Spirit
of God" for the following two reasons, First, the quotation
from Isaiah (LXX) uses \Ié'\.l_s to translate €W\ (only occas-:i.on
in the LXX) rather than the usual WéUmd , Second, ¥x€w

is regularly used by Paul with the Holy Spirit (7:40, Rom,

8:9,23). But this explanation of "we have the mind of Christ".

is unsatisfa,ctory,v As Paul normally used the LXX (55) the
fact that the under.lying. word in Hebrew was WY\ would almost
certainly have evaded him._.' Also to say that "having the mind

of Christ" refers to the process of renewal of the mind
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(cf. Rom, 12:1) brought about by the indwelling Spirit
. . ¥
deniés the real meaning of €gewW , As used by Paul ‘f\‘ew

meant a real present poséession-and not a gradual process,

It seems most satisfactory to conclude that "we have
the mind of Christ" refeirs.to the realized eschatalogical
fact that God's Spirit has given them a new norm of judgment
(1034 ¥cu¢rﬁ° ). Thenceforward their total attitude to God
and everyday 1iving has been re—~orientated by their
acceptance of the gospél, What R, Bultmann says of the term
voly supports our explanation of VoUW ¥(;¢Tﬁ% :

"By it is meant not the mind or the intellect as a

special faculty; but the knowing, understanding, and

judging which belongs to a man as man and determineé
what attitude he adopts".(56)

Paul is not referring ta the Spirit's continuing work of
renewing the Christian's mind, but as the context of verses
14 to 16 clearly indicates, to the Christian's new point of
reference, the knowledge of Christ, from which he judges all
things., In this verse (2:16) Paul calls this new point of

reference "the mind of Christ,"

Before summarizing the pneumatology of 1 Cor, 2:10-16
it is necessary to say two things. First, more will be said
about the Spirit's somatic indwelling_in Chapters Six and
Seven; Second, the “high" concept of the Spirit adduced in
this @hapter; which is based mainly on 2:11, is consistent
with what Paul is trying to say to the Corinthians elsewhere

in the letter and it provides a basis for his further comments
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about the Spirit and spiritual gifts, particularly in
1 Cor, 12~14, We now conéiude_with a brief summary of this

Chapter,

Those Chriséians at éorinth who had been influenced by
gnostic ideas were overemPhaQising "wisdom" at the expense
of Christ and him crucifiéé; and also overemphasising the
posseséion of . spiritual gifts, Christ was being forgotten by
these "Spirituél Ones" who were almost equating the Spirit
with their own human abilities, Against this pride, Paul
deciaxed firmly that Christ is the true wisdom of Gﬁd and
that the épirit is God{s Spirif, God Himself; He emphasised
the traﬁséendence of the immanentﬂspirit of God. He recalled
them to the past, to the origins of their church, to the
Spirit given and the gospel of Christ crucified as he had
preached it to them, They had no cause for pride, for all
they knew of God and Chri§ﬁ-wgs revealed té them by the
Spirit; In;addifion, the%r spiritual gifts'were given by
the same Spirit - the Spifit who islGéd as Hé reveals Himself

within a ‘QM‘ ; whether individual or communal, (57)
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"NOTES ON CHAPTER 5

It is quite clear thai Paul's emphasis on the past is
purposeful and ﬁot incidéntél to what he is saying to
the Corinthians. His intention is to recall them to the
earliest Christian t%adifioﬁ and first experience of the
power and wisdom of God in Corinth - his first mission
there, It is unlikely that.his uSe of the past temse

only refers to their:baptisms,'particularly because of

his words in 1: 14-17, Tt is also unlikely that his

intention was to emphasise the realized eschatological

aspects of their faith (see L: 8—10);

*The Influence of Circumstance On the Use of

Eschatological Terms®, J T S April 1964, p. 7.
Loc. cite, Pe 10,

(a2) The Christian 1é5dgrsé J: Calvin, 1 _Cor., p. 6k.
(p) .A11 Christians:;E.eB. Allo, 1.Cor., p. 45;
‘C. K. Barrett, ;iggg,, Pe 765 J. M@ffatt, 1 Cor.
‘Pe 303 L Morris, ;;gg:; pe. 58; R. Parry (Gk),
i_ggg; p; 563 Ge Simon;';_ggg..p{.69.

(¢) Paul himself: F, Godet, 1 Cor., p. 147,

The use of the first person plural in 1 Corinthians:

It is tirue that everj,“we" passage could refer to Paul

~and the apostolic leaders only, This is clearly the

case where he contrasts himself and the other leaders
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with "you" - 3:9; 4:10; (9:4-6); 9:11,12; 15:11,14,15
(possibly 15:19,32-34), Yet there are occasiorns,
especially where traditional teaching is referred to,
when "we" almost certainly includes all the Corinthians
as well: 8:1,4,(6?); 10:16,17; 12:13. But it is
significant that mdst doubtful passages, such as 1l:18;
6:14; 11:31,32; 15:51,57, are concerned with eternal
salvation, In these Paul would also undoubtedly include
all Christians (although sometimes regarding himself as
an example),

But the passage.in question is not only conecerned with
a special gift to préachérs; but-éléo with the contrast
of all Christians with (even) the leaders of this age,
He most probably uses himself and the other apostles as
examples of mature Christians using their particular
gift (preaching) effectivelf; For a contrary view, see

Je Jo Kijne, "We, Us and Our in 1 and IT Corinthians",

Novum Testamentum, Vol. 8, April - Oct., 1966, pp. 171-179,
Nestle is probably correct in preferring ‘Yib (ph6B
69 1739 al Cl) even though the majority of textual

”” ) .
authorities have $€ (sg DG pm) given a "C" preference

by the U. B. S. text.

The origin of this quqtation_is uncertain, If it is a
free rendering of Is. 64:4, with "those who love him®
added, then Paul is clearly emphasising the need for love,

See J, Moffatt, 1 Cor., p. 30 ff, for more details,
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8. 1 Core., p. 18.

9. The majority of better MSS omit J:rl';\‘) , but a few add it

(A DG 33 p1),

10, - Some of the times that have been suggested are: (1) when
the Gospel entered the world (T. C. Edwards, Robertson
and Plummer);

(2) at baptism (R, Bultmann),

(3) Paul's convérsion‘(F. Godet).

But it is better to regard the time of receiving the
Spirit as the total conversion - initiation event, For
use of this term "conversion ~ initiation"™ see J. D, G,

Dunn, Baptism in the Holy Spirit, pg. 6,7.

11>,> Wo. Kramer, Christ, Lord, Son o_f God, p. 22,

12,. Some good MSS have é«atu&v €sg+s B. D instead of
2VOLKGUVTOS which is given a "C" preference by the

U.BeS. texte

13, See R, Bultmann T.N.T,., Vol, I, p. 166 and the section on

Gnosticism in Chapter Three (p.3-5)..
14; Judith 8: 14 (LXX) is very similar, cf. also Jer. 17:9,10,
The idea of God searching the heart is also found in

1 Sam, 16:7, 1Chr, 28:9, Ps. 139:23, Rom, 8:27,

15.> 1 qu-’ p.ﬂ h50
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19.

20,

21,

22,

23.
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Verse 11 i¢hows that it is not simply a personification,

See the section entitled "The Spirit and Christ" in

Chapter 64 PP 118-128,

Op_. c.it'., pi L"5O

Das Werk des Geistes in der Heiligung bei Paulus, p. 487,

Of the twenty seven references to the Spirit of God in
Romans, only twdé are M'\?/ml. (oY) 8¢V , nineteen are
meedud and six mO/u. Sywv . In 2 Corinthians

w',:;},,g Gov) Ocov i-s'"u;'sed only once in ten references to
the Spirit of God, “{e'\}/-a (100)' Ou'\'l is not used in

Pault!s other letters.

He'ri-_ng suggests that in 2:11 :lvlqw"ﬂw c_bu_ld. be deleted

with 'A 33 bui; this textual evidence is too scant,
Although the accepted text is awkward Greek it is not
impossible but meaningful, It is likely that Paul
included the 349@6“»1 so as not to exciudé the_' idea of

God k:now.ji'.ng a man's thoughts when he is emphasising that

the human spirit cannot know another man's thoughts.

So E.=B, Allo, 1 Cor.,ps 46, E, Schweizer, Spirit of God,

pe. 85, 86

Je Calvin, C, K. Barrett, H. L. Goudge, F, W, Grosheide,

Je Héring, J. Moffatt,



24,

2 5’0

26,

27,

28,

2o
30,
-
32,

33,
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1 Cpro, P 711-.

1 Thess, 4:8 is the other possibility, For further

discussion see W, Pfister Das Leben im Geist nach Paulus,

PP. 15-17.

E T 27, 1915-16; p.l5. He notes the same line of argument
in Judith (8:14), the comparison of man with God, the
searching of God and the linguistic parallels,

Paul and Rabbinic Judaism, b, 188,

Davies also points out tﬁat, in £his regard, Paul was
consistent with the Rabbinic literature of his day,
Thus-he says "When Paul, therefore, thinks of the Holy
Spirit as concefned.excluéively with man he'is being
true to thé.Rabbiﬁié-dutiook of Hhis upbringing ahd is as
far as possible'reﬁoééd from any Stoic conception of a

wieimé that penetrafes tﬁe'cosmos.“ (Ope cite, DPel90).
T.N.T., Vol, I, Pe192.-

The Body, p.31l.

OPe Cita, P;195;

0p..cit.; P.19k,

"Apocalyptic Eschatology in 1 Cor. 15."; Interp, Vole2l,

Jan;'1967, No. 1, p; 21,
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34, Spirit of God, Pe8lL. - 3

35, For example: R, Bulfmann TeN.Tsy Vol. I, p.206;

E, Schweizer, ops cites, P«85,

36, Theological Wordbook of the New. Testament, (Ed.)

A, Richardson, p.234,

37+ TeNeTsy VoleI, P,206,

38,  Paul and Rabb;nic Judaism, Pe1l85.
39. Op. citey; DPe207.
40s Loc, cite

Li, Das Werk.des“Geistes_ih der Heiligung bei Paulus, P 187,

42, "The Kerygma of Galatians", Interp, April 1967,pp.131-146,

43, Kyrios und Pneuma, p. 141, By placing much emphasis on

the difficult Spirit/Christ Verses-(zcof. 3: 17,18,

1 Cor. 15:45 = in a similar way to N. Q, Hamilton) he
says that "the Spirit is put at the disposal of the Lord
as a possibility of his activity" (p. 140) and that
"Christ is always thought of as the Spirit-Power who is
effective and present 25%2 through the Spirit and as the

Sgirit.".(p. 141),



hl,

L5,

46,

7.
L8,
49
50,
51,

52,

53,
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But see Chapter 8 for a better'interpretation of this
verse, The.Spirit's relationship with Christ is more

fully discussed in Chapter 6,
For example E.-B, Allo.
So H, L., Goudge, 1 Cor,, Pe 18, Also for those who

regard Paul aé'teachfng that baptism gives the Holy

Spirit;

'So E.~B. Allo, 1 Cor., p. 46, L, Morris,l Cor., p. 58.

An Idiom-Book of New Testament Greek, p. 72.

Bauer/Arndt and Gingrich, p, 272,
Ope citey Pe 97,
Loc, citey 1. L7,

For a full dis¢éussion of all the possibilities see

E.~Be. Allo, 1l Cor., p; 47; The following regard

T AVEVMATWO  as neuter: F. W, Grosheide (1 Cor., D:278),

J. Moffatt (1 Cor., ps 177), R, Parry (1 _Cor., ps 57).
As masculine: E.-B., Allo (1 Cor., p. 47), J. Héring
(1 Core, pe 20), J, Co Hurd (ops cite, ps 194), J. Lias

(1 Core (E), po 143).

But not meaning unaccountable to anyone for his actions,



5k,

55e

56.

57;

Though wuplov is fairly well attested (B D¥ G it), it
is best regarded as anh assimilation from the preceding
quot.ation.(as E.-B, Allo, 1 Cor., Pe 49). Y‘um'\:‘ is
better attested and is read by Nestle-Aland, U,.B,S.

texts and the main English translations,

E. Ellis has noted thirteen cases where Paul seems to

110

agree with the LXX against the Hebrew (Pau1'§ use of the

0l1d Testament, pp; 150-152).and W, Do Davies comments

"Paul; who had been taught by Gamaliel, apparently
preferred the LXX to the Hebrew text" (Paul and

Rabbinic Judaisﬁ, Pe 6);

T.N.T,, Vol. I, pe 211,

The Spirit's indwellifg will be dealt with in more

detail in Chapter 6;



111

CHAPTER 6

THE PRESENT INDWELLING OF THE SPIRIT

It is our purpose-in'this chaptgr to consider Paul's
statements in 1 Corinthians abouf the present activity and
indwelling of the Spirit; with particular referénce to 3:16,
6:11, 6:19 and 7:40, 1In so.dding, we will diseuss the concept
of the "temple" as used by Paul in our,letter; .This leads us
to consider the nature of God's presence wifhin the believer,
then to the Spirit's relationship with the risen Lord and

finally to a consideration of ethics;

It has already been noted that most of what Paul says
about the Spirit in 1 Cdrinfhians refers to the Spirit's past
activities rather than to His present indwelling.(l)
Similarly, it is possible to consider 2:10-16 and 12:1-13 as
referring basically; if not wholly, to the initial preaching—
conversion events in Cofinth'rather than referring to the

continuing presence and acfiVity of theée Spirit.

Paul assumed that the Corinthians-were well acquainted
with the idea that the Spirit 'indwells the believer (3:16,
6:19); Hé knew that they were over-conscious of the spectacular
gifts of the Spirit and consequently he emphasised the Spirit's
revelatory role, The Spirit,'he says,.reveals Christ as the
mystery and wisdom of God (2:10) by explaining the gospel and
its benefits to man (2:12);_ Thé Spirit directs the teachers

and preachers of the gospel (2:13) and gives all Christians
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an ability to discern true values and right judgment

(2:13-16, 7:40), The presence of this Spirit, which is

truly God's Spirit, brings cleansing (6:11) and makes immoral
conduct incongruous“in.the Christian life (3:16, 6:19). The
new age was dawning (2:6=16, 4:20) for the Spirit of God had
come, enabling and'empowerinnghristians to confess MJesus is
Lord" (12:3); It is the same Spirit which gives differen£ _
but communal gifts (12:7-11) to edify the body of Christ and

which is Himself the essence of the Church's unity (12:13),

The Temple of God (1_¢qr,

of the Holy Spirit (1 Core 6:19);

Paul spoke of believers as a templeée of God or femple of
the Holy Spirit on three occasions in his letters - 1 Cor,
6:19, 3:16 and 2 Cor, 6:16 (but also Ephes. 2:21), Why he
used the figure of the "temple" to describe the Spirit's
indwelling in 1 Cor, 6:19 iny is not easy to determine (in
2 Cor. 6:16 and 1 Cor. 3:16 God is said to indwell). However,
we do know that in 1 Corinthians Paul is repeating an
expression already known tb.his readers., (2) We may surmise
that this figurative use of "témple" had been misused by the
"Spiritual®™ members of the Corinthian Church to support their
overemphasis on the Spirit's ipdwelling; In any case, in
writing his other letters, Paul does not use the figure of

the temple to describe the $pirit's indwelling,

In employing the word "temple" it is unfortunate that Paul

"does not tell us the source of fhe statement, but assumes the
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(3)

Corinthians aré familiar with it", Nevertheless, we can
be sure Fhat at least som;_of the Corinthian believers, if
not the majority, ﬁou;d have'hnderstobd the Significance of
the temple withiﬂ Judaism, From the Solomonie period up to
the exile, the temple iﬁ Jerusalem symbolised the presence of
God with his Feople. Thus R, E, Clements can say of this
period:-
"The éntire ideology éf the Jerusalem temple centred in
the‘belief thét,-as his chosen dwelliﬁg—place, Yahweh's
presencé-was to be found in it, and that from there he
revealed his will andﬁpoﬁred out his blessing upoen his
people;“,(u)
However, the #elief thﬁt-ﬁhe temple was God's dwelling place,
even only in theophanies, diminished with the Deuteronomist's
theology of the divine name and the exilic emphasis by
Ezekiel on "Yahweh's glory as the mode of his presence", (5)
But along51de the idea of God dwelllng in the temple, the
concept of the Almighty God not dwelling in a temple built with
hands continued and developed. Thus the post;exilic Jewish

community began to have "a deepening sense of spiritual

communion with God in the present, apart from the temple" (6)
(my underlining) which was “usually understood in terms of the
SPirit; It appears thqn; that to some Jews in this period,
templé and Spirit were ﬁutually exclusive concepts, (7) That
is, although 1_;he majority of Jews considered that God dwelt
~with His people in His temple, a few rejected this view and
believed that God dwelt amopgst His people in a spiritual way'

by His Spirit;
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The intertestamental"périod was marked by a common belief
amoﬁgst the Jew§ that the.Spirit had departed from Israel,
W. D, Davies comments:
“we.may assume that Paul was reared ﬁithin a Judaism
which, to use very méderate languagé, tended tq relegate
the activity of the ﬁoly spifif’to the past., We now
point out, however, that:it was also a Judaism which.
cherished a strong expectation of the coming of the Holy
Spirit in the future,® (8L
Thus one important strandfof 3ewish eschatological hopes
looked for the age of the Spirit when the Spirit-filled

Messiah wduld comé and the temple would be restored, (9)

Because of the existeiée of Herod's temple, the New
Testament period '(up until 70 A,D,) was marked by a renewed
interest in the temple and a restoration of much of its
significance, for Judaism and many other religions of the
New Testament period a vués_ was a place wﬁere the deity was
thought to dwéll, In addiﬁion;.with regard to terminology,
0. Michel'cén say that in béth Biblical and non-Biblical
Greek of the period " v#éy (wvné§ ) is, then, the dwelling of

the deity;“ <LO)

The reviving of thg old cdnflict between temple and
Spirit prévided a basis for-fhe-JeWs to misunderstand Jesus'!
words "Destroy tﬁis temple, aﬁd in three déys T will raise it
up" (Jn. 2:19) and Stephen'g "Yet the Most High does not dwell
in houses made with hands" (Acts 7:48), It is probable that

both Jesus and Stephen regarded their bodies as temples where
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the Holy Spirit dwelt, In both Biblical (except perhaps for
Eph, 2:21 and 1 and 2 Coriﬁthians)‘and non-Biblical literature
of the New Testament period the metaphoric use of "temple" was
restricted in its reference to individuals, TIn this
literature the individual, not the cdmmuﬁity, is the temple

of God, (ll)

Paul, however, not only used the individualistic
ﬁetaphorical use of "temple" employed by Jesus and Stephen
but also reverted to the comiunal interpretation latent in
the exilic and post-exilic prqphets: Thus he explained what
‘he meant by calling the Corinthians the temple of God
(2 Cor. 6:16) by quoting Ezek, 37:27 (slightly modified by
conflation with Leviticus 26:11f.):

"I will live in them and move among them, and I will

~ -

be their God, and they shall be my people,",

It is clear from this verse (2 Cor. 6:16) that in calling
believers the temple of.God Paﬁl meant that God dwelt among
and within His people, The promise of EZekiel had been
fulfilled, Thus 2 Cor., 6:16 indicates that the Jewish concept
of the Divine Presence"in the apocalyptic notion of a new or
renewed temple" (12) lies behind Paul's use of veé§ in
1 Corinthians rather than Stoic'anthropomofphic ideas., "This
eschatological temple the church is, and the sign, or mode, of

the Divine Presence (my underlining) within it is the Spirit of

God." (13) Here, as in 1 Cor. 3:16, "temple of God" refers to
the Church corporately but where "temple of the Holy Spirit" is
used in 1 Cor., 6:19 it refers to the individual believer, This

~ usage is consistent with Paul's primary understanding of the
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Spirit as indwelling the individual believer rather than the

Church, We shall now consider 1 Cor., 6:19 in more detail,

Obviously the implications of'being a "temple of God" héd
been forgotten or hadlfailed_to register in the thinking of the
Christians at Corinth, This may have been because the pagan
temples of Corinth were known for their cult prostitutes
(cfe 1 Cor. 6:16) and this would therefore militate against
the Christian insistence on ethical holiness.(ln) In the
verses prior to 6:19'Pau1 has been at'pains to émphasise that,
as believers, they belong to Christ, body (6:15) and Spirit
(6:17), However, because of gnostic influences or
eschatological thinking as expressed in 4:8-10, some of the
Corinthian Christians were living immorally and others were
indifferent to moral staudérds. Thus Paul reminds.them.that
sSuch action is incompatible with the knowledge that they are

a temple of God in whiech Géd's Holy Spirit dwells,

Clearly in 6:19 the Spirit is said to indwell the
individual believer, Also, as we have poticed elsewhere, (15)
this indwelling is within a buman 4§%u.5 As is characteristicé
of Paul's terminoloegy with the Spirit (e._g. 7:40) he says that
the Corinthians "have" .(gxltfe ) 'the.Spiri_t. YExev , like the
verbs $ifyme and M’Ao"ftcv (e.g. Roms 5:5, 1 Cor, 2:12, Gal, 3:2),
indicates that a new relationship has been established with God,
complete from the divine side._ But although mant!s response is
never complete Paul does not use expressions such as "increase
- of the Spirit" or "be filled.with the Spirit" (16) which may

suggest that the Spirit could be given again to a believer
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either partially or quantitatively, In his other letters Paul
mainly speaks of the Spirit as being received by and indwelling

the iﬁdiﬁidug£ bgliévef rather than the Christian community as

. ’ ’ ’
a whole. His characteristic use of NHQSQL with Spirit also
démonstrates (17) that the primary-sense-of what is meant by

the Spirit's indwelling is the individual believer's'experience

of reconciliationmandvjustification; Thus, as we now turn to
3:16, it is important to notice that the individual indwelling
rather than the corporate indwelling is primary in Paul's

teaching about the Spirit.,

The openingﬂwords,oﬁ'l_Cor. 3:16? "Do you not know",
indicate_that the Chriétians in Corirnth should have known
that they wére a temple of God:. Paul hardly had to remind
them thaf.the Spirit qﬁelt'amOﬂgst them but he'didihave to
remind them that the.Spirit-is_Godjs Spirit and coﬁsequently

that the Spirit is God's preseénce with them,

It is possible that Paul.may be saying in 3:16 that God
dwells amongst them as a group, and individually by the
Spirit. (18) But, as he is attempting to emphasise God's
activity, it is more likely that "and that God's Spirit dwells
in you?" should be regardea as explanatory of the first part
of +the sentencé. The emphééis.on God, so eyident elsewhere in
1 Corinthians Chapters 1 to h,_is also apparent in 3:16 and 17,
The word B¢ is used five times in these two verses, four of
which are in the'géniti&e case suggesting emphasié. As he
says "God's temple is holy", (3:17), verse 16 seems an obvious

place to use Holy Spirit rather than God's Spirit, (19) but
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'for the fact that he was trying to‘emphaéise God's activity,
Thus in.l Cor. 3:16 at 1eést,-"temp1e of God" is used by Paul
to empﬁasise that the indvelling Spirit is.nbt an ehanation.
from God or simply a,humaﬁ possession but the actual presence
of the Almighty Creator Himself within and among His people.
In addition, although the word dups. is not used in 3:16, 17
yet it underlies the verses in fhe corporate sense (as in

12:12-27) and perhaps also in the individual sense,

We conclude this éeétion on the "temple" by noting two
clear similarities to 2:10£f; with regard.ﬁo Paul's thinking
about the.Spirit; First, ¥he'Spirit is again spoken of as "one"
. with God, That Paul closely unites the Spirit with God in 3:16
and 6:19 again indiéates that the Spirit is regérded as God's
presence rather than as a separate éower or being. Second, the
presence of God;.His Spirit,-i$ again spoken of iin relation to
a dumé - in 6:19 the individuai.4£¢~* and 3:16 probably the

corporate JQpﬁ .

The Spirit and Christ

Recent investigations'intd Paul's underétanding of the Holy
Spirit (20) have stressed tﬁe intimate relationship between the
Spirit and Christ, The firstHSpbheading in the first chapter 6f
N. Q; Hamiltonls-study,:for‘example, is entitled'"Christology
the key to pneumatology", and the first text he deals with in
ahy detail is the"notoribus:Q Cgrintﬁians 3:17, He concludes
this section with "the.Spirit mediates the pfesence of the Lora.

Thus from the standpoint of'faith the Spirit and the Lord are
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identical,™ (21) Writing in similar vein, D, Hill says:
® The Spirit is the ever~present power and influence of
the Christ-event, the impact on men of Christ freed from
. . (22)
the confines of past history,"
But here he distinguishes the historical actions of Christ Eﬁa9

("Christ-event") being made ever-present from the idea that

the person of Christ is made ever—présent. Although these

two concepts are similar they differ considerably in that the

latter concerns the transﬁission of knowledge whereas the ﬁﬁuar

—

former concerns the immediacy of a person. [‘ifli-p>

—

In the light of these studies it is now imperative that
the relationship between the Spirit and Christ in 1 Corinthians
be examined more carefully, 1 Cor, 6:11 and 12:1-13 will be

considered first;

1l Cor, 6:11 (23) | The compactness of-Paul's.style in this
verse makes it difficult to dfaw many conclusions about the
relationship of Christ to the Spirit in the verse, As the
statements which immediately precede 6:11 (i.e. 6:9,10) and
those that follow (6:12,13) share the same repetitive, poetic
aﬁd emotive style; it seems unlikely that 6:11 is derived from
a creedal statement of any kind, Paul contrasts their old way
6f life and its consequences with their situation as Christians
resulting from their conversion-~initiation experience. Rather
than attempting to specify the precise application of the three
aorist verbs (&ﬂtkm‘o’g&t ‘9 :”gd’do."-‘ ’ 25‘_,“,_,:,9,]11) (24) or
the activities of Christ and the Spirit, it is better to see

them all as highlighting different aspects of the one conversion-

?
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initiation event, Although baptising is bart of this event,
Paul is not here concernmed with the rite itself (25) but
rather with the spifitual‘realities which underly the conversion-
initiation experience, Thus J., D, G, Dunn is justified wheéen he
comments on this verse:
"We may not assume tnaf when_christians in the NT are
recalled to thé beginning of their Christian lives the

reference is therefore to their baptism. Conversion=—

initiation was a much’ richer and fuller experience than
the ritual act,.and simply to refer all aorists which
occur ;n such éontextS‘to ‘baptism' is quite unjustified.“(26)
Thé Spirit's close rel@tionship with the Divine Name (particularly
in the 01d Téstament) (?7) and the parallelism between the two
phrases & T ovfare TOU MUpfov a0V Ypwowd and @ W WRHmIT
S 060 GuGv  show that Paul is here emphasising that the Lord
and the Spirit compiemeﬁted eaéh othef's work in the conversion-
initiatipn events, In confrast to the "Spiritual Ones"; Paul
indicates that God, Christ and the Spirit were adtive in these
events and not just the Spirit, Thus Paul reninds his readers

not to separate, in their understanding of salvation-history,

the Spirit of God from.God or from God's wisdom and power, Christ,

The use of 5\,4&1 with sco"\.{ also directs' the Corinthians '_
thinking more to God than to the Spirit-ana places _the Spi;it!s
role within the overall sphére of God's activity, PEarlier in
the letter Paul had more explicitly described the roles of
Christ and the Spirit within the Divine plan. The historic
Christ,.the wisdom and power of God (1:24), had been.revealed
by God through the Spirit (_-2:10') and had become their

righteousness, sanctification and redemption (1:30),
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Paul clearly found no.ontological problem in_grouping the
Spirit, Christ aﬁd God together and thus he seems to suggest an
affinity of ﬁature as well as operation, However, whilst this
same grouping is found elsewhere in his"wri£ings, for example,
12:4=6, 2 Cor. 13:1hL, Rom. 8:9-11, Rom. 15:30,.Pau1's statements
about Christ, the Spirit and God tend to centre on functional
rather than ontological rélationships.

l Cor, 12:1-=173 (28)

iay continuing to relate the Spirit to
Christ as the revealer of Christ's Lordship (12:3), Paul again
turns the Corinthians'.thinking away from regarding the Spirit
simply as the giver of miréculous gifts, As in 6:11, Paul
again places-the Spirit's work within the whole Divine economy
(12:6 "the éame God who inspires (29) them all in evefy one'")
together with the-authority of Christ the Lord (12:5 "but the:
same Lord"), While Paul agreed with the Corinthians that the
Spirit's indwelling produced in them the various spiritual
gifts, he listed these gifts in ;2:8910 in a significant way,.
When compared with similar lists elsewhere (12:28, 12:29,30,
Rom, 12:6-8, Eph; 4:11) this 1ist in 1 Corinthians is noticeably
different, (30) Not only afe the first three gifts mentioned
of the non=spectacular variety ( )‘Yc’ 409&5 ’ *5‘(05 79':,(.‘”3 ’
nﬁmns )but they are alsé concerned with'revglation and
therefore with Christ, the ‘sophia of God. By using )6,05, 4o9ﬁl
and yv@4y rather than AMFoA6c , MPOPITAe and §Sdaushes
Paul may have been dlscouraglng the glossflalla emphasis at _ 3/
Corinth w1th the purpose of further stressing the Spirit-Christ

relatlonshlp.
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It'is probably true to say that on every occasion that
Paul mentions the Spirit'in 1 Corinthiaﬂs he immediately connects
Him with Christ, (31) ‘But the triadic statements (6:11, 12:3-6)
not only relate the Spirif to Christ, but also re-emphasise the

unity between the Spirit and God.-

It has already been_established (1. cor. 2:10ff.).that
Paul thinks of the Spirit'és God Himsglf acting in and upon
individual Christians and the corporate body, the Church, He
is, in fact, God's presence within the.Christian community
(3:16, 6:19 etc.). We are again remiﬁded of this umity between
God and the Spirit in 1 Corinthians Chapter Twelve. The Spirit
gives spiritual gifts yet God inspires them all in every one
(12:6); and God adjusts the body (12:2)4) and appoints the
different ministries (12:28, also 12:18), I, Hermann states
well the necessary unity between God and the Spirit:

"Every aspéct of the Pneuma concept is confronted by

the central statement 'The pneuma emanates from God

and belongs to Him' - no matter how the content of the

pneuma concept is understood in detail." (32)

- Although Paul mostly uses the title "Lord" in 1 Corinthians
to refer to the risen Christ yet he does also ocgasionally use
the title "Christ" to speak-oflthe present reign of Christ (for
example; 7:22;23, 8:12). Normally; however, fﬁe word "Christ®"
in 1 Corinthians either fefers to the historic gospel preached
(1:23; 2:2, 9:21) or has some relation to the historic life;

death or resurrection of Jesus (for example 11:1, 15:3, 12),
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Following our discussion of the title "Christ" (below) and a
general discussion of the Spirit's relationship witthhrist,
the Lordship of Christ and the title "Loid" (‘uﬁmos ) will be
further considered, |

When we consider Paults use of the title "Christ" (33) in
1 Corinthians it appears that he used it mostly to speak of the
historic person of Christ and not aé a word referring to the
mystical union of believefs with Christ., That is, "Christ"
refers either to the actual cohtent of the-gospel preached (3h)
otr, particularly in the éd K(lcd'ﬂ'{l type of phrase, to the fact
.that "believers are in Christ; salvation is in Christ." (35)
To say that "believers are in Christ" is to describe the
benefits of and the characteristics of the new life of

believers rather than the expériential aspect of being united

with Christ, For example, they are "sanctified in Christ
Jesus" (1:2), given grace and "enriched in him" (1:4,5) and

are "babes in Christ" (3:1). (36) The experiéntial aspect of
the believer’'s union with Christ is normally expressed by the
concept of the indwelling Spirit rather than by the concept of
Christ indwelling; In contrast to the many uses by Paul of the
idea of the Spirit indwelling or "in" believers, "Christ" being
said ta indwell or be "in" believers is rare.in the N,T. (37)

and not found at all in 1 Corinthians, Similarly, although Paul
gquite commonly spoke of the Spirit indwelling the heart (udpsﬂi),
(38)

which was regardéd as "the centre of the inmmer life of man%,

he does not say that Christ indwells the heart, (39)

That Paul always'thought of the Lord as "at a distance"

rather than "within" seems consistent with his own accounts of
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the Damascus Road experience as well as with those recorded by

Luke, (hO)

1 Cor: 15:8 indicates clearly that he thought of
his visién of Christ as a ‘genuine resurrection appearance and
not merely an encounter with a spirit or the product of a psychic

(41)

experience. Alsé, He, J, Schoeps is mest certainly correct

when he says that "to dissolve his (Paul's) experience at

(42)

Damascus by psychological means is foolishness." So also
in Gal, 1:16 (God'"was pleased to reveal his Son to me io. T
did not confer wifh flesh and_blood“) his claim is that he
received his apostleship directly from Christ himself and not
through human agenciés, Certainly Christ had a spiritual body
of one kind or another,.buf faul's own. accounts of his wvision
give no justification for saying that he believed Christ had
become a spirit or tﬁe Spirif; They-do not suggest an identity
between the‘risen Christ and tﬁe Spirit (or spirit) nor do they

imply a continuing presence of Christ on Earth,

That Paul never appealed to the Lord for any new commands
or new teaching when the Lgrd had left no explicit teaching on
certain matters (for'exampié,'SOme aspects of marriage - 1 Cor:7)
supports'the-view.that'he'considered that he had no immediate
contact with the Lord. (h?) -Hé gave his own judgment on these
matters (see 1 Cor., 7:8;id;25)'as a believer having the mind of
Christ (2:16) and under the guidance of the Spirit (7:40),
Therefo¥e it seems correct to conclude that Paul did not believe
that he could,rgceivé any hew information from the risen Lord.

- The Spirit's revelatory activity in relation to the risen Lord
(as shown in 2:10ff.) is limited to revealing the words and

actions of the historic Christ and, in the light of these words
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and actions, to interpreting the new c}rcumsﬁgnces. The

Spirit!s work is to categérisé the new situation so that any
ﬁhought or action to be pursuéd may be in accord with what is
known of the historic person of Christ. (44)

Based on the Pauline epistles, N, Q, Hamilton and I, Hermann
have put forward a thorougﬁ Christological understanding of the
Spirity A fairly typical eﬁpfession of this Christological view
follows.(though nof necessariiy ideﬁtieal‘with that of Hamilton
or Hermann): Whéﬁ Christ Was'raised from the dead to a position
of honour and power (Rom. i;h, Phil, 2:5ff.), he was given a
xingdom (%3) (1 Cor. 15:27). .But the giver of authority and
powe¥; who "put all fhiﬁgé_in subjection under his feet" was
_ggg; In addition, pbssessidn'cf a'kingdo; demanded the ability
to exercise power‘and cént#ol.ovgr its This power God made
available in His Sp;rit, t@e Spirit of God. Through the
Spirit, the exalted Messiah rules his kingdom (l5:h5). (46)

Thus I, Hermann says: |

"The Spirit is put at the'disposal.of the Lord as a
(¥7)

possibility of activity" and "it can be shown for
the whole of Paul's theology that Christ is always
thought of as the Spirit-Power who is effective and

present only through the Spirit and as the Spirit.“ (48)

The Messianic age of the Spirit had dawned in which Christ,
now freed from the confines of spaée and time (15:45),
exercises his Lordship through 'the Spirit, The Spirit recalls
and reveals the significance of the historié.life and saving

death and resurrection of Christ (2:10) empowering'Christian
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preachers to preach (2:h,5).and ekhort.(7240). The Spirit
also exercises Christ's Lordship in the giving of spirituai
charisma (12:4-11), Thus, according to this.christological
view, there is a type of "functional" identity between Christ
and the Spirit in thatlthe Spirit carries out the work and

purpose of the risen Lord in his kingdom,

While this @hristplogical understanding of the Spirit may
lie behind Paul's words in 1 Corinthians, it is not clearly
evident in the letter. Sﬁch an understanding would demand a
very close relationship between the risen Lord and the Spirit
in our letter, Howefer, what is clearly missing from 1
Corintﬁians is any statement by Paul fhat the Lord operates
through the Spirit, In ad@ition,'most of what Paul says
about the Spirit in 1 Corinthians is in the past tense and
not related to the risen Lordt!s past or present éctivities,
but instead to the gospel breached (2:4), The Spirit is
closely identified with the re&ealing-of the hiétoric Christ-
event (2:10ff,) rather than with the exalted Lord's reign

over his kingdoﬁ;

The risen exalted Lord is truly liberated from the
confines of space and time for he rules his kingdom as a
life-giving spirit (15:&5); However Paul,; in our letter,
does not speak directly of'this Lordship being exercised
through the Spirit but insfead_through his servants and
apostles (1:1, 3:23, 4:1, 7:22,23, 16:10) who by faith have
responded to the preaching qf the historiec Christ-event in

"Spirit and power" (2:1—5);, In consequence, the power of God



127

made available to the risen Christ is God's éresenee and power
with His people, Paul in 1l Corinthians probably does not
indicate that the Lord operates directl& in the world, as may
be suggested by 5:4, 11:32 or 15:25 but only through the
operation of God's power (15:25-28). E. Schweizer describes
this power of God -~

"It is identical with the exalted Lord once this Lord is

considered, not in Himself, but in His work towards the

(149)

community.,"

Thus, Paul (in 1 Corinthians) does not identify the
spiritual risen Lord with the Spirit in being, but instead,
only in some aspects of their fﬁnctions and activities, But
even this identity is never complete, Consequently N, Q..
Hamilton can rightly refer to their functions and activities
and say "that from the standpoint of faith the Spirit and

(50)

the Lord are identical," But, as has been stated, this
is not the emphasis in our letter, For while the exalted
Lord is able to transcend the limitations of space and time
in his heavenly pneuma existeﬁce, he nevertheless is still
spoken of by Paul as "at a Qistance",.the Lord who will come,
By contrast he speaks of the Spirit as God's presence within
man who in nature is the transcendent Spirit of the Almighty
Creator God (2:10ff,). That is, while the Lord is spoken of
as "at a distance", the Spirit is referred to as "indwelling",
A similar point is made by R, Fy Boyd when commenting on
Rom. 8:26,27: |

"The Holy Spirit, then, exercises his function as

Intercessor within the Christian, while Jesus t!ever

lives to make intercession’ in heaven;,"(5l)

£
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The risen Lord operates thfough the power of God (5:14).
The power of God is a.bfoader‘concept than the Spirit of God,
Thus, it was the power of God and not_the Spirit which, Paul
says, raised Christ from the dead (6:14, 15:15, Rom, 8:11).(52)
In addition, Paul never says that Christ sent the Spirit,(53)
This would aiso conflict with his emphasis in 1 Corinthians on
the Spirit's origin in Géd and oneness with God (2:10,11, 6:19).
Again, Paul never directs prayer to the Spirit. This may be
because he consistently describes the Spirit as indwelling and
experiential and this may have resulted in him regarding the
Spirit as inappropriate as the subject of prayer, for prayer
is normally directed to "one" beyond oneself. However, it is
not possible to completely systematise Paul!s statements about
the relationship of the Lofd with the Spirit in 1 Corinthians.,

All we have attempted above is to determine his emphasis,

The Spirit and Ethics

In 1 Corinthians Paul lays very considerable emphasis on
the Lordship of Christ., The Lordship of Christ is continually
kept before the eyes of the Corinthian Christians from the
opening wordé of 1 Corinthiéns where Paul reminds his readers
that "our Lord Jesus Christ" ié "both their Lord and ours"
(1:2), consistentl&'throuéhout the 1etter,_(5h) to the closing
words = "If any man has no love for the Lord, let him be
accursed; Our Lord come! Thé.grgce of the Lord Jesus be with
you," (16:22,23). 'The-significance of the title Kyrios as':
applied to Christ by Paul and by.the Early Church is very much
bound up with the resurrection and parousia, This is well

expressed by L. Cerfaux:
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"There is normally avconhection between Kyrios and the
resurrection and parousia, The resurrection is the
Messias' enthronement as Christ or messianic king, Chfist
is exalted to God's right hand; hé is the sovereign whose
solemn entrance we are-awaiting. Kyrios in this
connection denotes the royal dignity which belongs
henceforward to Christ," (55)

The fact that our letter regularly refers to the Lord's

(56) indicates that Christ is regarded as bodily

parousia
"at a distance", He is the Lord who will come, Thus, the
aspect of Christ's Lordship that Paul particularly reminds
his readers of is Christ's role as judge when he returns.
The theme of judgment is Qéry strong throughout our letter,
for example - 3:15, L4:3=5, 4:19-21, 5:3-5, 5:6-13, 6:1-8,
9:24~27, 10:1-13, 11:27-33, 16:22, In many of these
references the parousia is referred to direcfly (e.g. 3:15,
h:ﬁ, 5:5, 11:32, 16:22) and most also refer to Christ's
Lordship (4:4, 19; 5:4, 11:32, 16:22), Hence one of the
main ethical motivations that Paul places before his readers
is that the Lord will return as judge, J. G. Gager also
notices this ethical use of the parousia by Paul, He says:

"In 1 Cor. 6:9f. and Gal, 5:21, reference to the end

is used as a big stick to. support Paul’s view of what

specific moral rules or virtues are consistent with

living in the Spirit." (57)
Similarly R. Schnackenburg can éay of the early missionary
preaching generally:

"Tt is, however, remarkable what a significant r8le the

concept of judgement played in missionary preaching to

the gentiles.™ (58)
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Hence, in our letter, Paul does not direct his readers to
follow the Spirit or live by the Spirit or use the Spirit's
power in the moral struggie, but £to obey the Lord and to

imitate his life (11l:1) for he will return as judge,

It follows then, that although Christ's Lordship gains
much of its significance from the resurrection and parousia,
at the practical level in the letter, it is in the sphere of
moral and ethical conduct that this Lordship maihly operates,
Thus W, Kramér says of Paul's use of the title K\,ylws :

"Paul uses the title most frequently in ethical

instruction or when dealing with actual conduct or

with practical problems in general ... The kggg is

the authority to whom mén are accountable for their

every degision;" (59)

Because of the strong and continued judicial emphasis in the
letter alongside.continued references to the parousia, it
seems likely that every use of K60WS in the letter has

judicial and ethical overtones. (60)

The ethical principles which Paul gives in 1 Corinthians
are, where possib%f, an appeal to the words and traditions of
the Lord (e.g. 7:10,25). Thus M., S, Enslin says:

"Those words of Jesus that were known to Paul were of

the utmost importance and were used by him to point his

warnings, but after all they were but fragmentary.“(6l)

As far as possible Paul used the Apostolic traditions

incorporating the words and works of Jesus as the basis of his
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gospel (15:3).' Where we can find no evidence that the actual
words of Jesus lay behind Paul's words it is qulte unnecessary

(62) “Paul'felt that

to postulate special.revelationS'to Paul,
since he had the mind of Chrlst his words were really Chrlst's
'own words, that Christ was speaklng through him," (63) Thus
he says in 7:25 "Now concernlng the unmarried, I have no
command of the Lord, but I give my opinion as one who by the
Lord's mercy is trustworthy" and completes the section with
"And I think that I have the Spirit of do&.“ (7:h0, cf.l2:16).
The Spirit gave no new comhands from the risen Lord but
revealed the significance of the words and actions of the

historic Jesus,

wé have noticed that in 1 Corinthians Paul mostly speaks
about the Spirit as if His work were already completed, (6h)
But 3:16, 6:19 and 7:40 (and pfobably 12:1ff.) indicate c.learly.
that when 1 Corinthians waé written.Paul did think of the

Spirit as indwelling the individual believer and also the
corporate group; the Church, But even in these verses the

- Spirit is not spoken of ss_dn sétive.power-subduing the flesh
(compare Gal, 5:17ff, or Rom, 8:13) or assisting weakness
(compare Rom. 8:26), but as’ the revealer of God's mind and
wisdoms In 6:19 and to a 1esser extent 3:16, Paul's motive

for speaking about the "temple of God" and about the presence

of the Holy Spirit is not to explaln that there is a conflict

between the flesh and Spirit within the believer (as in Gal,

5: 16, 17) but to emphasise an incongruity. He means something
like this: "God's Spirit istwithin you so act in accordance

with this knowledge." Thus~QVen in these two verses the
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than because fhe Spirit is regarded as an ethically holy
'Spirit. (65) It is thereéore”surprising that in a letter such
as 1 Corinthians where so ﬁuch is said about the Spirit that
Paul doeslnot say that the Spirit moetivates and empowers right

ethical living,

A cursory glance at 1 Corinthians clearly indicates the
importance of-éthics in the letter, Tﬁis is“particularly the
case in i Core 5 - 11 but also in the.other chapters of the
letter as'well; (66) wae?ér-the Spirit is Only mentioned on
three occasions in 1 Cor, 5 — 11, two of which (7:40 and 6:11)
are not directly éoncerned with the ethical problems invelved
and the third (6:19), as has been mentioned above, does mnot.
refer to any active role ‘of the Spirit within the believer in

the ethicalhstrugglé, A.number of motives for right ethical

behaviour are given, such das "being risen with Christ" (6:14),

being "members of Christ" (6:15), warnings such as "the
unrighteous shall not inherit the kingdom of God" (6:9), the
prospect of judgment and the parousia {4:5, 5:5), exhortations
to imitate the 1ife of Chriét (11:1) and follow the Lord-s
injunctions (7:10), Yet Péul does not say in 1 Corinthians
"follow the Spirit"; or thét Chriétians are 1ed by the Spirit,
nor does he speak-élearly af the Spifit/flesh struggle within
the believef; Rather, his ;tﬁicgl teaching and exhortatiorns
are orientated towards theé return of Chriét in judgment, Thus
this "vertical" type of ethéps.eontrasts strongly with the
"horizontal® process 6f growth in Christian maturity .through
suffering, resurreetigp.and glorification found in his other

letters; (67)

132
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The fact that Paul hardly relates the Spirit to ethics in
1 Corinthians (and also iﬁ.the Thessalonian correspoﬁdence) has
been explained by some schélars as being é result of his belief
in the imminence.of the ﬁarougia. They_have said that when
this imminent hope faded Paul began to think more and more of
the horizontal progress in Christian living (e.g. Rom, 8) and
to emphasise the Spirit's;gole in this pfogreés. (68) However
if, as seems post likely, the eschatological expectation fougd
in 1 Corinthians is rot an imminenf.expéctation but rather, in
R, Schnackenburg's words, a "perpetual expectation" (69) fhen

another answer must be foun& for the lack of ethical content

in the Spirit concept of 1 Corinthians,

Before the answef to this-quesfion is pursuea further, it
must be noticed that it.haé also beeﬁ contended by some
scholars that the traditiogal.idea of sanctification as an
ethical progress towards thé likeness of Christ empowered by
the Spirit is absent from this letter, This view seéems to be
supported by Paul's use of ",_fsyui} e (1:2, 6:11 and 7:1L4) and
41‘*¢F‘5 (1:30) in the letter where they both refer to a past
event rather than to a contlnulng process, (70) Thus N, Q.
Hamllton, commenting onh Paul's letters generally, can say:
"The Christian is already sanct1f1ed (qy\dfoﬂff s 1 Cor, 6:11),."
But although Hamilton contlnges and says: "The thing has been
done to him and fbr.h;m as a work of the Spirit (%u‘ﬁi nvﬁgpdft,
ibid: -‘wuapé«q 3¢ “,,Q,;,f,,'tg &ywy  Rom. 15:16)", (71) pau1
himself certainly does not say this of the Spirit in 1
Corinthians, For in 1 Corinthians the concept of the Spirit

is noticeably absent from tﬁe main ethical teaching of the

letter.
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In éonclusion, the kéy problem that has been raised
throughout this discussion of the felatiohship between the
Spirit and ethics in 1 Coriﬁthiaﬁs has been Pault's failure
to relate the Spirit t6 ethics. A number of solutions have
been proposed, First, it has been suggested that Paul's
belief in the imminence of the parousia resulted in a vertical
type of ethical thinking dominated by the eéxpectation of the
Lord's comiﬁg in judgmént,_which neglected the more long—term
concept of ethical progrésé and struggle so well described
elsewhere by Paul in terms of flesh énd Spirit, While there
seems to be evidence for this view, there is an even greater
likelihood that Paul did nét think that the parousia of Christ
was imminent{ Also; there is sufficient evidence in the letter
to indicate that Paul, #t this stage, did encourage the more
horizontal type of ethical progress in "imitatio Christi",

For example; the Corinthians'! amoral behaviour called forth
much ethical exhortation from Paul (1 Cor. 5-11) for he saw
them as babes in Christ (3:1ff.) needing teaching on many
aspects of Christian living, He called on them to imitate
himself as he imitated Christ (11l:1) and he contrasted the
realities of his own 1if§ (4: 9=13) with their exalted claims

(ll-:8,9) e

Second; it has been suggegted'that Paul'’s theology
developed and, in regard to the Spirit, that the Spifit is
more and more ethicised in his later writings. However, the
1étter does give indications of this later emphasis, for
example the Spirit/flesﬁ.gontrast obviously underlies 3:1 «

*But I, brethren; could not address you as spiritual men,; but
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as men of the flesh" ( d'd()t((voq )e This view also raises

acute questions of chronology that are not easy to solve,

Third, (and most likely) the circumstances in Corinth
most probably demanded a particular approach by Paul in
writing his letter, As a missionary_writer, Being "all things
to all ﬁen“, Paul spoke little about the indwelling experience
of the Spirit because of overemphasis by the "Spiritual Ones®"
on possession of the Spirit and their neglect of the Lordship
of Christ.. This résulted in Paul stressing the Lord's Kéfuu
role as judge of moral conduct who would return in judgment,
Thus, most of the "Spirit" statements refer to the past and
not to His present indwelling and activity in the ethical
struggle. In consequence, the Péuline concept of the Spirit
active within the believer, opposing the flesh, assisting in
weakness and motivating ethical Behaviour is virtually absent

from 1 Corinthians;
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NOTES ON CHAPTER 6
See PPe 7&-760
E. Evans,l Core., pPe 87, Jo C. Hurd,op, cit., pP. 237.

O, Michel,TWNT; Vol. 4, p. 886, As Paul uses the

"temple" concept to motivate holiness of living, it is

unlikely that any other temple or temples in general is

meant by his usage, rather than the Jerusalem temple,

God and Temple, p. 76
R, E. Clements, op. cite, pe 137.

R, E. Clements, op. cite, p. 138. See Is. 66:1,2,
57:;5 and compare Acts 7:47-50, and Hebrews 11 (where

the temple is not mentioned);

But this does not mean that the whole post-—-exilic
community thought this way., Haggai 1,2 and Ezekiel
47:1=12 are examples in which the eschatological hope
of God dwelling with His people is ihtegrated with

temple and Spirit.

Paul and Rabbinic Judaism, p. 215,

The precise nature of messianic and eschatological hopes

of Jews in the N,T. period remains a matter for debate
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11,
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: 13;

1L,

15.

16,
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and further investigation,

TWNT, Vol. 4, p. 880, This is observable in the later
Jewish books such as Isaiah 28:16 ff,, I Enoch 91:13
and Jubilees 1:17, When Paul used vu5§ metaphorically
he thought of it as fhe inner sanctuary of the temple,

the place where God's presencé dwelt,

TWNT, Vol., 4, p. 886, n, 25, "neither in Stoicism nor

Philo do we find the idea that the temple of God is the

community,"

C. Ko Barrett, I Cor., pe. 90,

-~

C. Ko Barrett, loce citey; i-. * 7.

"According to Strabo VIII; 6, 20 there were over a
thousand temple prostitutes at the Temple of Aphrodite"
in Corintl, Quoted by R. Schnackenburg, The Moral

Teaching of the New Testament,jpp,27h,275;

See pp. 91, 92, 102,

Bven if Eph. 5:18 were Pauline the ethical content of
the verse and the obvious contrast of "be filled with
the Spirit" with "do not ﬂe fil;ed with wine" seems
sufficient to explain this usage as not conflicting

with the normal Pauliné view of the Spirit.
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18,

19,

20,

21,

22,

~

For example, Rom. 5:5, 8:27, 9:1 and 2, 2 Cor, 1:22,
Gal, 4:6, "Thus the heart is supremely the one centre
in man to which God furns, in which the religious 1ifé
is rooted, which determiﬁes moral conduct,"* J, Behm,

TWNT, Vol. 3, DP. 612,

E.~B., Allo, 1 Cor,, P. 63, "Ctest parce que l'Sme qui
vit en charité posséde le Saint=Esprit que la communauté
entidre est un temple de Dieu, comme ensemble des

'membres du Christ' "

However the sense of the verses is reasonably clear,
Paul could have left out almost every use of GJS

in vv, 16,17 and written: "Do you not know that you are
a temple and that the Spirit dwells in you? If any one.

destroys the temple, God will destroy him, For the

:temple is holy and that temple you are,"

For example, I, Hermann, Kyrios und Eneﬁma, N. Q.

Hamilton, The Holy Spirit and Eschatology in Paul,

K. Stalder, Das Werk des Geistes in Der Heiligung bei

Paulus, W, Pfister, Das Leben im Geist nach Paulus,

Op., cite, Pe 15, I. Hermann means the same: "therefore
the functioning of the Pneuma and the Kyrios represents
for the believer one and the same event." (op. cit;,

Pe 140),

Greek Words and Hebrew Meanings, p., 279.
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21y,

25,4

27,

28,

29.

30,
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This verse is further comnsidered in Chapter 7, pPp,165,166,

The three verbs refer both to Christ and to the Spirit,

A€ Nova<aec describ:és' a spiritual cleansing and moral
change of life contrasting with 5:1 -6:10, rather than
washing with -water in baptism, "although it may be
_implied that water-baptism was the occasion when this

cleansing took place," (J. De G, Dunn, Baptism in the

-~ ’ I d -~ /s
Holy Spirit, pe. 121,) . %q TW OVOoudtt oV Kupou

’quo':l ¥‘urw3 need have no direct reference to
baptism particularly as it was used in 5:4 with no
direct reference to baptism, i.e.,, "name" refers to the

authority and power of Christ, cf. also 1:2,10,

Op. cite, Pe. 121, For more on baptism, see pp. 159~166,
K. Stalder, op. cit., p. 43ff,

These verses will be consideréd further in Chapter 7.
The R.S.V. translation of évtpy‘ﬁv by "inspires™ is
rather weak, C. K., Barrett's "operates" is far better
(1 Cori, p. 281).

The other lists are basically the same as 1 Cor.A 12:28,

particularly the first three gifts - Ynorro NocC ,

wpogR T o ScSdoushoc .
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32,

33.

3ke

- 35,

36.

37.

38,

So, 2:4, 2:10-16, 6:11, 6:17=19, 12:1-13, 15:45,
3:16 does not seem to be an exception as Christ is the
foundation of the temple (3:11); 7:40 is concerned with

the continuing Lordship of Christ (cf. 7:10,25).
Op. cits, DPe 143,

This includes such variations as Christ Jesus, Jesus

Christ and the Lord Jesus Christ,

For example, 1 Cor, 15:12ff,, 2:2, 1:23, W. Kramer

(Christ, Lord, Son of God, pP. 49) commenting on the

relationship between'"believing“ and the names "Christ"

and "Jesus" in Paul's letters says: "Christ (Jesus) is

the object of faith in the sense that his death and
resurrection form the substance of the kerygma, and
because the kerygma awakens faith, the content of the

kerygma is also the content of faith,"

E. Best, One Body in Christ, p. 29.

Other examples of the phrase "in Christ" or its cognates
in 1 Corinthians are 4:10,15,17; 7:39; 15:18,22,31;

16221“0

The only Pauline occurrences are Rom., 8:10, Gal., 2:20

(Eph. 3:17).

TWNT, Vol. 3, p. 611,
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Lo,

u1,

42,

43,

Wl
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But "and that Christ may dwell in your hearts" (Eph.

3:17).

We accept that Paul thought of the risen Lord as in some
sense spatially distant and not just temporally or

eschatologically distant.

Paul's own account must take precedence over Acts (so

J« Knox, Chapters in a Life of Paul, J., Munck, Paul,

Pe 79)c' But as Knox points out, "The one thing -~ and
the only thing ~ Paul says about the experience is that

he saw the Lord; (my underlining) and this Acts not only

does not say but all but excludes,"™ Op. cit,, DP. 116,

Pau:l-’ Poe 279,

In addition; in all Paul's letters his prayers are
directed to God or Christ and never to the Spirit. (see

Col, 1:9ff,, 1 Thess, l:2ff,, 2 Thess, 2:13ff.),

Y. Hermann's “pneuma is therefore the ¢hristological
category of realisation" (op. cite, pe 142) is similar
but depends upon a different concept of the re;ationship

between Christ and the Spirit;

The Kingdom of God is to be identified with the Kingdom

of Christ (against O, Cullmann; Christ and Time, pp.11,12)

- see R, Schnackenburg, God's Rule and Kingdom, p. 297);

See also pp. 54-56.
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47.

L8,

49,

50.

51.

52,

53

142

This verse is considered in detail in Chapter 8,

Op. cit., p. 140, Also R, Schnackenburg, op. cit.,

pP. 351.

Op, cit,, p. 141,

TWNT, Vol. 6, p. 433,

Ope cite, p. 15, W, D. Davies (Paul and Rabbinic
Judaism, p. 223) remains cautious: "for Paul the Risen
Christ was closely associated if not identified with
the Spirit."

Interp 8 (1954) p. 4o,

We cannot agree wifh N, Q. Hamilton whenh he says, with
reference to 6:14, that this verse "implies directly"
that the Spitrit was the agent of Christ's resurrection;

(op. cite, p. 1h4).

) ~ .
In the €V szaff type of formulation (1 Cor. 15:22)

.Christ is probably regarded as a being incorporating

all the new believing cbmmunity; Thus Paul seems to
regard the risen Lord in terms of human Gibu- and human
weIps . However, although the risen Christ is spoken
of in this way he can and does transcend the normal
limitations of space and time, both bodily (10:16, 12&27)

and spiritually (6:17).
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The expression ﬁSpirit of (Jesus) Christ" or
"Spirit of the Lord“_is rare in Paul's writings (Rom. 8:9{
2 Cor, 3:17 cf, 18, Phil, 1:19) and does not occur in 1
Corinthians; The reéson"for this expression not occurring
in 1.Corinthians-is probably that Paul's main desire here
was to relate the Spirit to God and to the gospel of
Christ which he had preached; Thus he relates the Spirit
to the historic Christ in our letter more than to the
risen Lord, The fact that Paul nowhere'éxplicitly
reflects the Gospels! idea of Christ as the messianic
bearer of the Spirit may a1so have some commection with
his use of the expresgioq *Spirit of Christ",

2 Cor.-3:17,18 is instructive, for a number of

commentators (forlexample E. Schweizer, Spirit of Gpd,

Pe 60) have rightly pointed out that these two verses in;
2 Cofinthians and parficularly the expression "Spirit of
the Lord" not énly do not identify the Spirit and the
Lord but aetually Supﬁort the non-identification of Spirit
and Lord. If Spirit and Lord are to be identified then
the genitival connection in 2 Cor. 3:17 becomes -
meaningless; What Paul appears to be doing in these
verses is trying to overcome a confusion in the minds of
the Corinthians, By his 1inking of Spirit and Lord he is
saying that the operatgpn_of the Spirit spoken of in vv,
1-16 corresponds to tﬂe ministry of the new covenant
under the Lordship of Ch?ist of which Paul himself is a
minister; .Thus Paul}s bufpose is not ontological but to

explain the ministry of the new covenant in the Spirit.
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For example, 1:7-10; L4:1ff,; 5:4,5; 6:11,13ff,, 7:10,.

17,22,25,

Christ in the Theology of St. Paul, p. 465.

Other references to the parousia are 1:7 and 8, 4:5,

5:5, 7:29-31, 11:26, 15:23 ff,, 16:22,

"Functional Diversity in Paul's Use of End-Time Language,"

JBL 89, Part 3, (Sept. 1970), p. 336.

The Moral Teachiggﬁof"the_New Testament, p. 301,

Christ, Lord, Son of God, p. 181,

However W, Kramer adds a cautionary'note when he says
"simply to transfer to the Kyrios-concept as a whole

the connection which exists between the Mare-Kyrios and

the parousia is to go too far.," Op.'cit., P. 175,

The Ethics of Paul, p. 116,

Paul's words "I did not receive it (the gospel) from man®
(Ga1l, 1:12) do not mean that he did not use the Apestolic

traditions, Similarly M, S, Enslin, op. cit., Ppe. 113,

M. S, Enslin, op, cit., p. 108, Marcel Simon ("The

Apostolic Decree and Its Setting in the Ancient Church",
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Egg&, Vol. 52, Spring 1970, No. 2, P. 454) suggests:
"tAnd I think also that I have the Spirit of God' (7:40)
may well appear as a direct reply to the (Apostolic)
Decree which is placed by the Twelve under the authority
of the Holy Spirit, 'Tt seemed good to the Holy Spirit

and to us,. '™
64, See pp. 74-76,

65. However the word "holy", in Biblical usage, carries with
it a moral connotation, But when Paul uses "Holy" with
"Spirit", his emphasis is usually on the godly origin of
the Spifit rather thah ethical holiness, C, R, Pinnock
says "It (the word "holy") underlines the tremendous
majesty of God., Yet altheugh the ethical nuance is not
obviously present in most occurrences it does on occasion

come to the surface," (The Concept of Spirit in the
Epistles of Paul, p. 11l1), W. Pfister places a little

«
more emphasis on the ethical aspect but also regards elylo§
when used with ﬂdfﬁpt » s closely connected with the

Spirit's godly origin (Das Leben im Geist nach Paulus,

Pe 9) o.
66. For example 3:3; 4:6; 13; 15:33; 16:13,1k,
67; For example 2 Cor,., 4, Phil: 3:13,14 and Rom, 8,

68, V. P, Furnish argues strongly against this view (Theology

and Ethics in Paul, p. 276),
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69, The Church in the New Testament, P. 122f, Some of the

reasons for preferring the idea of "perpetual" rather

than "imminent" expeétation are as follows: (i) 1 Cor.6:14
suggests that Paul thought that he may die before.the
parousia; (ii) there is.little evidence of any crisis
caused by a "delay" Of'fhe parousia; (iii) there is

little lesseriing of eschétological tension throughout

the Pauline corpus; (iv) the continued reference to the
parousié in oﬁr letter seems to be more for ethical
-reasons than because of its imminence; For a fuller
discussion of eschatology sée the—seetien—is Chapter 9

entitled "The Spirit and Eschatology".

70, The word :tycalt]ml is rare in Paul's writings. He only
uses it five times (aﬁd once in Ephesians) and of these,
three are in our letter (1;2; 6:11 and 7:14 - 7:14 may be
omitted in this discussion as its.sense in context is
quite different), In 1:2 :t\'(:}ﬂv is used in the aoriét
tense indicating that it does not refer to a continuing
pProcess but to God's action in calling them to be a
separate people (simiiarly Allo, Barretf, Calvin, Goudge,
Héring and Moffatt). This understanding of <y }ew
is also true of 6:11,

The one occurrence of :xtdqwzs in 1 Corinthians
(1:30) also has no suggestion of a continuing process
(so alse Barrett, Calvin, Goudge, Héring), The word in
1:30 does not refer to a work within the sinmer but to an
act of righteousness fdr him whereéby he is forgiven and

consecrated to God,
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7. The Holy Spirit and Eschatology in Paul, p. 39.




CHAPTER 7

1 CORINTHIANS 12 = 1k

Introduction
The ﬁurpose of this section is to find out what Paul séys
aboﬁt the Spirit in 1.Corinthians 12-1l rather than to describe
the "gifts of the Spirit", That is, we will be cﬁncerned with
ﬁhe Spiritt's relationship to spiritﬁal gifts and to baptising.
and we will also be attempting a fairly detailed examination
of 1 Corinthians 12, 1 C;rinthians 12—1& forms a unit in the
letter for it is concerned wifh spiritual gifts and in
particular with the problems ﬁhich had resuited,from the
presence within the congregation of members who could speak in
tongues,
It is generally agreed (l)'that the opening wordé of
1 Corinthians 12, ¢k $¢ , probably indicate that Paul is
answering a question the Corinthiané had asked him, In the
light of the use of Wqﬁ §¢ in 1 Céiinthians Je C, “Hurd
suggests.that some of the matters they asked him about in a
ietter were these:
"How is it possibie to test for the spirit? How can we
(or anyone else) distinguish between spiritﬁal men?
When you were witﬁ us and spoke with:tongues you gave
us no instruction on this point,." (2)
The imaginative reconstruction of these problems by Hurd may

reflect the kind of problem that Paul wished to answer; but .
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whether it faithfully reveals the Corinthians! intent remains

uncertain,

Paul's references to the Spirit, his use of the words
«va.v.nufov s MNfev s V{’lmoo (13:11 cf, 14:20), wvevmd
Ty OV s and his emphas‘is on unity :Ln l'Cor. 12-14 indicate
that the section is closely related to 2:10 =« 3:9 where these
same words are used and the same problems underlie his words,
It has alreadf been suggested that Paul's explanation of. the
Spirit's nature and activity in 1 Cor, 2:10~16 is a preparation
for this section on spiritual gifts. (3) That is, only when
the Spirit is regarded truly as God's Spirit} God's presence
within a human a&%&k revealing the wisdom and power of God,

will the spiritual gifts be seen in their right perspective,

Although Paul in 1 Cor;'12 deals with'the spiritual gifts
in a general Way; it is quite clear that the problem of division
caused by the possession by some Corinthians of the gift of
"tongues" is his chief concbrn; This is also evident in the
"Hymn to Love™" (13:1,8) where Paul attempted to instil a right
attitude of 1§ve into both those who possessed the gift of
tongues and those ﬁho did note In 1 Cof; 13 he shows the need
for valuing the person more highly than the gift itself; Paul
displays this same attitude of love in his cushioning of his
criticism of the "Spiritual Ones" when he says to them ali;
"Now T want you all %o speak in tongues" (14:5) and "do not

forbid speaking in toﬁgues".(lh=39). (&)
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1 Cor, 12:1-3

It is quite apparent th_at many aspects of the Corinthians'!
background and present circumstances impinge directly on these
verses, Paul recalls that as Gentiles they had previously
worshipped dumb idols (v. 2) and had been carried away
emotionally into ecstatic experiences (v. 2). His references
to "knowledge" (&yvo&v ’ g’cfs.,tft s yowpilu). "speaking"
(:"y/i““ s ANV )W’You ’ ¢l név ) and "spiritual ones" (or
Neifts? ﬂvev,uuv.ﬁv ) (5) indicate that he has the gnostic(6)
spirit enthusiasts at Corinth in mind._‘ It is also clear that
matters concerning the Spirit, gifts of the Spirit, baptismal
confession, tests for the Spirit, disunity and tongue-speaking
are involved. But the essence of the subject matter of vv, 1-=3
and vve 4-13 is the Spirit and spiritual gifts and more |
specifically what it means '_for a person to be described as évl

’
e padl <t .

The reasons for regarding the expression ;d WG\'I/AJﬂ as
vital for a true understanding of these verses are as follows:
first, Paul uses the expression five times in thirteen verses...
He also sees fit to modi-fylthe expression thoughtfully
throughout the section, One group of variations concerns the
terminology used of the Spirit ‘(ﬂ«'\f)\u-_r_\ 0oy . nemuTi

,“',,’“‘; ’ ﬂVQ'\’I,\Jﬂ )e The other group of variations concerns

”

the use of the word e (8 , wetd (7) then back to ev ALY
- - L 4 .

avTe and © TS & ), These two kinds of modification

probably indicate that Paul wanted to say something not only

about W“:IMJ- but also about the preposition used with M'\‘I)«k .-

That is, with reference to the Spirit's activity, he seems to
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J ~
be discouraging the sole use of ev with nvevmed for the use

of a greater diversity of prepositions,

Se/cond, E’l ml(vffhl-ﬂ was a very suitable phrase for
gnostic spirit enthusiasts 'hto use, (8) Although we cannot be
certain that the Corinthian enthusiasts did use the expression,
the likelihood that they did is considerable-,. As we have
already seen, Paul regarded the Cor'inthia.ns?’ terminology as
important (for example 8:1,3) and he himself chose his words

- (9)

carefully when speaking of the Spirit,.

These considerations lead us to conclude not only that
Paul wished to give tests for the Spirit's 'presence, to
emphasise the unity between the Spirit, Christ and God and to
encourage unity through divérsi.ty of gifts amongst the
believers at Corinth, but also that his use of the expression
:'c t\vt\'o,uﬂ- was motiw.rated by the possibility that it was used

by the "Spiritual Ones" to refer to their ecstatic experiences,

From the first use of the expression c,'d nvtv;;u.ﬂ ( 6oy )
in verse 3, where the Spirit seems to be contrasted with dumb
idols (ve 2), through to ve 11, the activity of the Spirit is

' (10) This suggests that the € in the expression in

in mind,

N R & B ) R N
VvVe 3=11 should probably mean "by", indicating activity,
rather than "in the sphere o-f,"' Thus ’i.vl m‘zpiﬂ in vve 1-11
refers to the Spirit's influence and activity upon the

individual believer, Consistent with Paul's normal use of

qvﬁ’u- for Spirit of God, Ev Wﬁ'rﬂu does not appear to have a
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corporate sense, This is dndicated by Paul's need to use dﬁfu
in v, 12 ff, to emphasise the corporate mature of the believing

community, We now consider v¥e 1=3 in more detail.,

That the immediate motive for Paul'!s words in vv, 1l=3 was
a problem concerned with “tonéue" speaking is clear from his
recalling of the Corinthians' ecstatic past (_71'1.:'(9(. :(“.u’o’/‘.eqog ’
and €Swha T4 SQuid )(12), his continued reference to
“speakin'g“ in verse 3 ( MAGv ')('ye‘ sy SOVATAL €€ ) and his
opening words nf(‘:- St‘ wv n«ayuarmﬁv « His use of the
expression "I do mot want you to be ignorant" (v. 1) (-13) and
the verb 1‘“"{':3“ indicate the importance and the newness of

what he wants to say.

In general terms, Paul in verse 3 is giving his readers
tests for the Spirit's presence and activity, That he felt it
necessary to do so indica'l.:es that those who. spoke in tongues
probably regarded this gift as th_e only true manifesta‘tion of
the Spirit. Consequently they probably considered that they
alone were spgak:i.ng ’cv ﬂml;udtt e But it cannot be determined
with certainty whether " ANAPEMA (HIONE had been uttered
within the congregat:i;én by a member claiming to be speaking by
the Spirit (1h) or Whethe;;- Paults choice of words indicated
some Jewish opposition, (_15) However',' the crucial teaching
of vv, 1-3 is that a person's ability to §peak eéstatiically
does not in itself guarantee th’at he is speaking &v Wejmatt .
For Paul has shown clearly that the Spirit reveals Christ as

the power and wisdom of God (1:24, 2:10 ff,) and consequently
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that the Spirit of God could never say "anathema Jesus,”
However the Corinthians' own pagan background, in which
ecstatic speech was not uncommon, should have reminded them
that, in itself, speaking in tongues was no guarantee of the

‘Spirit of God's influence,’

Having established that no one indwelt by the Spirit of
God could renounce Jesus, Paul goes one important step further
in verse 3b. What he means here is that even if a person can
speak in tongues and does not curse Jesus, this is still no
proof that he is speaking under the influence of the Spirit,
He maintains that, quite independent of possessing spiritual
charismata, if a person can truly confess "Jesus is Lord" then
he is doing so under the Spirit's influence; he is truly |
speaking t’v Mt\"l/wn and is truly ﬂv¢\l)a41't.\6?s » By recalling
their baptismal confession he asserts that true profession
and nothing else demonstrates the Spirit'é presence; But
Paﬁl's chief concern in vv, 1l-3 was not to give tests for the
Spirit's presence but to weld the believers at Corinth into a
united Church, He indicates to the WeéUmatiwoi that those who
cannot speak in tongues are also under the influence of God's

Spirit if they confeéss Jesus as Lord,

1l Core 12:4=11

Paul's main teaching in these verses is that the spiritual
gifts which believers receive are very varied yet it is the ééme
Spirit (vve 4,8,9,11) who gives these quite different charismata,

He does not seem to be motivated by a concern that the Corinthians




may be drawn away by other spirits but he reinforces his
contention that all be;ieﬁers sparelé common faith, a common

Lord and God and a common Spirit (12:13). In addition, he

appears to imply that the Spifit always-manifests (16) Himself

- (17)

charismatically (v.7). Je Hériné is judicious when he
" says:
"The variety of gifts, on which he so insists, seems to

indicate moreover that the Christian does not receive the

Holy Spirit in abétraéto; but always in the form of a

specific aptitude which he should put at the Church's
disposal." (18)
The fact that Paul placed the gift of tongﬁes and the gift of
intérpretation of tongues ét fhe end of the list is proﬁably
another indication that some of the Corinthians valued these

'gifts too highly. (19)

The grouping of Spirit,-Ldrd and God together in vv; k-6
(as in 6:11) is, as C. K. Barrett says, "the more impressive
because it seems to be artless and unconscious." (20)

(21) and R, Schnackenburg (22) regard the activity

X. Hermann
of the Spirit in vv, L=1l1 as identical with thét of the risen
Lord; But in 1 Cor.'12, rafhef than emphasising a Spirit=Lord
unity; Paul again succeeds in closely identifying the Spirit's
activities with the activities 6f God, He says the Spirit
gives the ';JFQUuwnﬁ-(v.-S)_and then that God aﬁpoints the
various ministries (v; 28), God inspifes the gifts iﬁ every
one (ve 6) and also the Spirit inspires them (v. 11), The

Spirit distributes the gifts "as he wills" (v; 11) and God
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arranged the organs in the body "as hé chose" (v. 18), Paul
again seems fo be.donsciously réminding his readers that the
Spirit which has been active within their community is truly
God Himself, In using a verb of willing (feJ\éwic , v, 11) of
the Spirit he indicates that he doeé not regard the Spirit
simply as an impersonal power of God, but in a real sense

(23)

"personal”,

1l Cor, 12:13

Before considering the variety of interpretations of this
verse a number of observations should first be made, Whereas
the previous section, V?. 4-12, has been in the present tense,
the verbs of 12:13 are aorist. This use of the present tense
in vve 4=12 is probably related to the fact that these verses
are less personal and more.theoretical than.12€13.. This . is
also observable in the use of “we“_(zﬁ) in 12:13 in contrast
to "each" (€wdo Te ) and "other" (MMM and €v<pe ) in Ve be=12,
In addition, the merition of Jew or Greek; slave or free; not
ﬁnly indicates that "this baptism had displaced the solidarities
of race and class" (25) but also may reflect the variety in
composition of the Church in Corinth in its earliest days (see
also 12:3), These considerationé; along with Paul's use of
the past tense with the Spirit elsewhere in the letter, indicate

that he is probably referring to an hiétoric event in 12:13.

There are close links in expression and purpose between
12:12, 13 and 10:1-5, The following words are common to both =

(L.cm'v)“v , 'ﬂd’lffs ) t; Kpcrrgs Py WV v s as well a%$ the
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parallels l,v -\"fv uge’\:\ Wt v 1-5 Oaku’rlg with iv vt mrw;/u;.ﬂ ,
and e TV Mwioqgr with e v éwme ., Tn addition, the purpose
of both 12:13 and 10:1-5 is to emphasise that all the members of
the congregation in question shared the same spiritual
opportunities, Although the common terminology may be the
result of normal baptismal usage, the use of W& in both
pPlaces and their common purpose suggest that 12:13 should be
linked with 10:1-5 to understand it adequately., We notice

that 10:‘1—5 also has an historical event as its basis, Verse

13 will now be considered in more detail.

As the activity of the Spirit has been in mind throughout
vv. 1-10, it seems that the e with weEMeT  (as in these
verses) .eould be taken as instrumental, (26) but the close
parallelism of the verse with 10:1-5 suggests that it is
better regarded as local (as v ™ veeiln wi ev Th 9-"-:”3).(27)
This understanding of e,v ri'vﬁ;,.utﬂ in this verse is supported
by J. D. G. Dunn's claim that "In the NT év with Purcriy eer
never designates the one who performs the bapt’ism.“(zs) By
using the words :v a,: trva'/n.lﬂ Paul reminds his readers that
individually they had heard and 'responded to the gospel preached
in Spirit and power (2:4) so that they all received the one
Spirit of God but they also received varying charismata (12:4~10),
But the Spirit did not leave them as individual believers, Not
only were the new converts drawn together because the charismata
were communal in nature (12:7, 14-31), but the Spirit also
brought them to share a common spiritual experience (12:3) and

to owe allegiance to the same Lord (12:5) and to the same God
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(12:6). The outworking of this communal desire and common
obedience was baptism in water, Thus baptism, as obedience

to the Lord's command, signified a concrete identification of
the believer with Christ and with the believing community
(*one body"), Just as Paul used the Exodus events of passiﬁg
through the sea as a "type" of Christian baptism, so being
baptised is used by him (12:13) as g_"type", illustrating
their common conversion e#périence; It appears £hat Paul did
not have a theology of'bapfism ih his mind when he wrote these
words (2?) but rather that,.by recalling'this concrete event
in their Christian experiehce; he used it as a teaching aid

to illustrate the basic unity of the Christian community. (30)
As in 10:1-5, where "baptising™ is closely linked with "into
Moses" (v.3), so in 12:13 -é(luntGOvynev' is intimately linked
with Ec’s f!‘v 4';1,\& .. That is, being baptised (31) means baptism

(32)

into a group.

The-vieﬁ given here is supportéd by J;.D; G; Dunn whs
decisively rejects the possibility of é& meaning "'int*, 'for
(the sake of)', or 'with a view to!'" and rightly insists that
ds in Paul always "has the basic sense of 'motion towards or

w (33)

into' some goal," Dﬁnn quite rightly opposes the vieﬁ
that Paul in 12:13 speaks of two stages of Christian experience -
first, a conversion experience and baptism in water, followed
later by a second stage, baptism in the Spirit; He says:

"For Paul; to become a Christian'and to become a member

of the body of Christ are synonymous ..; there is no

alternative to the conclusion that the baptism in the
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Spirit is what made the Corinthians members of the body

(34)

of Christ, that is Christians.,"

Hdwever Dunn seems to take ﬂo account of the fact that_the
expression "body of Christ“ is not used in 12:12 or 13,‘ What
Paul says is "so it is with Christ" ( ° !ptrﬂﬁ ) and "we were
all baptised into 6ne body;“ Even if "body" here does mean the
"body of Christ", and this is doubtfui, Dunn assumes that the
"body of Christ" is a spifitual reality rather than an
expression which describes the community of believers at
Corinth, Paul's first usd of.the expression "body of Christ"
in 1 Corinthians (12:27) c¢learly seems to have the members of
the church in Corinth in mind rather than simply to mean
"Christiah". R. P. Shedd comments on this verse: "the emphatic
«quﬂ; and the anarthrous‘dqu. denote a specific reference to
the Church of Corinth." (35) In addition, Dunn's insistence
that 12:13 refers to baptism in the Spirit and his rejection
of ()dm:'S(u meaning water-baptism are not well founded, We can
agree with his words:

"It is their experience of the Spirit (not of water-~baptism)

which prov1des the Jumping-off point for Paul's appeal to

the Corinthians for a right attitude towards the exercise
of spiritual gifts, It is their experience.of the one

Spirit (not water—baptism) which is the basis of their'
unity." (36)
Yet this in itself does not deny that water~baptism is being
referred to in 12:13, However; his words do. support our view

above that in 12:13 @uﬂ*fSav is used in an illustrative and
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- (37)

historical way rather than doctrinally, In addition,
the probable historical reference in 12:13, the normal use
of (’mﬂ:)qw referring to water-baptism, the non-use of any
clear reference to Spiritabapfism in Pault®s letters and the
close connection with 10:1-5'a11 suggest that water-=baptism

is meant,

Verse 13b has been variously interpreted; (38) Augustine,
Luther, Calvin and others considered that it referred to the
Lord's Supper.. However the aorist (%mt’e@%w )refers to a
definite occasion rather than to a continuing participation in
the Lord's Supper; F; Godet suggests ?hat 13b begins the new
thought of diversity. He says:

'"The new fact in the'mind §f the Apostle seems to me to

be the communication of the gifts of the Spirit which

(39)

accompanied the laying on of hands after baptism;"

Except for the fact that Paul does not mention the laying
on of bands, Godet's understanding seems basically correct;
Baptised into one group} the Corinthians experienced the
overwhelming flood of the Spirit (¥°) (cf. Rom. 5:5), giving
them many and varied charismata for the benefit of the whole
Christian community; They could look back to this event

(cfe 2:4,5) as the work of the one Spirit of God,

The Spirit and Baptism

It is now necessary to bring together the various
references to baptism in 1 Corinthians which bear on Paul's

understanding of the Spirit, It will not be possible to
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consider all aspects of baptism but only those which are

immediately relevant,

First, we notice that the noun "baptism" (().mno',w's,-os )
is not used in 1 Corinthians.by Paul and that the verb "to
baptise" (@untixeul), used teri times, refers to the historic
act itself on eight occasions:and.only twice (10:2; 12:13) is

(hl) On the other hand

it used in a positive doctrinal way,
there are some doctrinal verses which may refer to baptism

(e,'g.-,. 6:11, 12:3) where the verb (kn'rq«v is not employed,-

It appears that the Corinthian Christians laid great store
on those who baptised them (1:12-17) in the mistaken view that
one baptiser's baptism was suberior to that of anothexr, Hence
Paul reacts against this view.and says: "I am thankful that I
baptised none of you except'ﬁgrispus and Gaius" (v. 14) and
"For Christ did not send me to baptise but to preach the gospel"
(v. 17). In'addition; gnostic influences were probably at work
exhibiting a mechanical view of baptisﬁ; To them, being
baptised probably meant a fiteAWhich had given them special

abilities and powers;

However, in contrast to the believers in Corinth Paul does
not place much emphasis on the rite of baptism itself, but as a
missionary he ié more concerned with the meaning of baptising
'in.the whole context of preaching and belief; Thus; particularly
in 1 Corinthians, but elsewhere too; Paul sees himself primarily

as a preacher of the gospel (1 Cor;-1:17) rather than as part of
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a cultus or as a sedentary theologian., In the words of
R. Schnackenburg, |
"Paul is not a theologian who thinks in terms of
liturgy or mysteries, First and foremost he is and
remains é preacher of the Gospel: that is his calling.“(uz)
Thus, most references to baptising in 1 Corinthians recall
Paul's early missionary préaching amongst his hearers, He
emphasises the preaching and its results rather than the rite
of baptism, This point is made by C. K. Barrett when
commenting on 1 Cor, 1:16 -
*It is hard to avoid the conclusion that this verse
reveals at least a relative disparagement of baptism;“(hj)
But this "relative disparagement™ must be considered in the
light of his own call to preach the gospel and in the light
of the possible adverse circumstances existing with regard

(L)

to baptism in Corinth, Thus Paul continues his missionary

stance as he writes 1 Corinthians;

Before consideriﬁg the Spirit's relationship to baptism
it is first necessary to express as succinctly as possible
what Paul meant by baptisﬁ; For this-we_must g0 beyond 1
Corinthians and consider his other letters as well,

R. Bultmann's view of Paults ﬁnderstanding of baptism lies
between the extremes of A, Deissmann who emphasises Paul's
mysticism and of some Roman Catholic scholars (h5) who speak

of baptism as ex opere operato in similar fashion to the

mysteries; Bultmann says:
"Baptism is an objective occurrence which happens to

the baptized, not simply a symbol for a subjective
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process within him, ;Whatever inward experiences the

one being baptized may'have, Paul does not reflect

about them. As an event occurring objectively to the
baptized, baptism certifies to him participation in - ' -
the salvation-occurrence; the déath and resurrection

of Jesus, It, then, makes the salvation-occurrence
present for him just.as the proclaiming word also does,
only this time with §pecial reference to him, the one
being baptized, as valid for hiﬁ; But the appropriation
on his part is thé same as the appropriation of the
salvation=occurrence when it comes thrbugh the preachéd
wqrd." (&6)

We may accept Bultmannfs statemeht above as a satisfactory
starting point for our understanding of Paul's.concept of
baptist It expresses well the relatiohships between the
pPreached word and baptism and also between symbolism and
realism in baptism; In additioﬂ; it indicates the true
objectivity of the rite - "baptism certifies to him particip—
ation in the salvation-occurrence," Bultmann; however;
considers that Paul did not cast off the mfstery concepts of
baptism completelf; but W, D, bavies is probably corréct in

(47)

his assessment of the lack o6f such influeénce,
It is difficult to détermine how Paul's thinking on baptism
developed (if it did at all) and whether this development is
present in his 1etters; For example,'the type of teaching about
baptism present im Paul's eéexhortation to the believers in Rome

(Rom. 6:1ff.), that their baptism into Christ meant a uniting
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48)

with Christt's deathy is not obviously present in 1 Corinthians,(
It appears that Paul had not received a very full doctrine of
baptism from the Early Church, but that he himself used the rite
to explain and iliustrate his teaching, This is what R, Be Hoyle
means when he says:

"His (Paul's) references to baptism are generally by way

of illgstration of practical truths which he enjoins on
his readersy" (h9)
Hence, two questions normally asked about the Spirit -~ whether
baptism gives the Spirit and whether the Spirit produces faith -
do not seem to have botheréd Pail or his readers, They are
theoretical questions, whereas the missionary Paul was concerned

to give answers to very practical problems, However, we must

now consider the former question a little further,

Perhaps Paul c¢ould h;ve said that they received the gifts
of the Spirit when they were baptised; but for him to say that
baptism gives the Spirit seems completely inappropriate; To
indicate that the Spirit - God Himself who brooded over the
whole missionary endeavour (cf., Gen, 1:2), who empowered the
apostles' preaching, produced signs, gave the ability to
confess Christ as Lord, the desire for baptism and created a
new community possessing the gifts of the Spirit - was given
through baptism, seems quite inadequate, To Paul, the Spirit
concgpt was far too broad and lofty to be limited in such a
waye K. Stalder expresses this well thus, "baptism has its all
inclusive reality in the Spirit" and not the other way around,(5o)

We cannot therefore agree with R, Bultmann when he says:




"Paul as a matter of course, shares the general Christian
view that the Spirit is éonferred by baptism (1 Cor, 6:11;

12:13 eeea)o” (51)

In none of his writings does Paul ever say that baptism
gives the Spirit, Such a view would require a mechanical view
of baptism and a depersonalised concept of the Spirit, If Paul

did think that baptism gave the Spirit, it is astounding that
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he did not make a clear statement affirming what would have been

such an important doctrinal mattef; In addition, the test for
the Spirit's presence would have been straight-forward -~ "are
you Eaptised?“ If Paul could say to fhe Corinthians "I am
thankful that I baptised none of you exceﬁt Crispus and Gaius"
(1:1%) (éven in the context of divisiveness) it seems most
unlikely that he thought baptism gave the Spirit, K, Stalder
sums up our conclusions well:

"Often it is asserted that, according to Paul, the

Spirit is given with, in or through baptisﬁ, We do

(52)

not find any basis for this assertion,”

But Stalder also makes it perfectly clear that Paul does
not speak of any direct means of giving the Spirit; (53) Paul
does not say that the Spirit is given ih or through preaching,
baptismy, the Lord's Supper; laying on of hands or any other
physical or human means; The Spirit associates Himself with
and empowers such means when these means declare the Cross of
Christ and provoke the hearers or participants to faith in
Christ, Where Christ is proclaimed as Lord the Spirit confirms

with signs and wonders (; Cor, 2:&;5) that it is God!'s trutﬂ;
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To Paul, baptising, rather than baptism, was one part of the
total preaching, hearing, conversions incorporation-into-the=
church process, But he also saw in the rite an opportunity to

explain many aspects of his teaching,.

It is now necessary to consider the verses in 1 Corinthians
which have been claimed to relate the Spirit with baptism.

(54)

Bultmann refers to two verses only from 1 Corinthians which,
he claims, indicate that baptism gives the Spirit: they are 6:11
and 12:13; But, as 12:3 (55) and 12:13 (56) have already been

dealt with in some detail only 6:11 will now be further considered.

Although baptiém is not specifically mentioned in 6:11, many-
consider that baptism is tﬁé key to its interpretation; (57)
However; in a recent study J. D; G. Dunn makes the following
comments on this verse =~

"But in fgct Paul is not taiking about baptism at all =

Fhe speaks rather of the great spiritual transformation

of conversion which turned the Corinthians' lives inside

out and madée immoral and impure men into saints;

cleansed and justified by the authority and power of God.

We may not assume thatlwhén Christians'in the N T arg

recalled to the beginning of their Christian lives the

reference is therefore to their baptisﬁfi Conversion=

initiation was a much richer and fuller experience than

the ritual act, and simply to refer all aorists which

occur in such contexts to ‘'baptism' is quite unjustified,“(58)
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Dunn is quite correct in maintaining that although baptism
is part of the whole conversion-initiation experience referred
to in this verse, it is the Spirit, not water-baptism, which has

(59) He

br;ught about the washing, sanctifying and justifying,
regards ;K€¥05¢dfec as a spiritual cleansing rather than washing
with baptismal water (60) and ev ) &lo’y;.u.\. w3  wJpiov '\aood
Xpm1&§ as referring to Christ's lordship rather than to the
specific rite of baptism, (61) Paul contrasts their past moral
wrongdoing (6:9-11) with their new life under the lordship of
Christ which has resulted from his preaching and from their
conversion-initiation expefience; This is consistent with
Dunn's thesis on the whole of the New Testament -
"Spirit-baptism and water-baptism remain distinct and
even antithetical, the latter being a prepération for
the former and the meains by which the believer actually
reaches éut in faith to receive the former," (62)
"A recall to the beginnings of the Christian life in the.
NT is almost always a recall mot to baptism, but to the
gift of the Spirit, or to the spiritual transformation
his coming effected,.,” (63)

1 Corinthians seems to support the above statements of Dunn on

baptism and the Spirit,

The Spirit and the Gift of "Tongues"

It is difficult to determine with certainty what Paul was
referring to as 7"‘3"‘“5 VW in 1 Corinthians, This is
because there is no precise definition of the expression in 1

Corinthians, and because the irnformation we can gather from our
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letter does not completely correspond with the ¢escription of
a similar phenomenon (:{PS“‘”" 3 Y10 (tft’e-us y)t:wlous ) in
Acts 2, In addition, S, Dy Currie maintains that there is
insufficient evidence beyond the N,T. in early Christian and
non-Chrisfian writings to determine with precision what
speaking in tongues meant; (64)

Speaking in tongues, although not uncommon.in pagan
religions, cannot be simply regarded as a left~over from the
Corinthians' pagan background (65) for Paul clearly says it
is a gift of the Spirit (12:10) and that he himself spoke in
tongues (1L4: 18),- Fo ‘Pratlt’ summarises well the main facts about %
the nature of the phenomenon aé recorded in our letter, He says:

"(1) articulate, inteiligible language since it was a

prayef, psalm; benediction and thanksgiving (1 Cor. 14:14-16).

(2) it had a connected meaning since it expressed concepts

(1%4:19 cf.29);

(3) it was susceptible of interpretation (1 Cor. 14:27 etc).

(4) was a 1énguage which resembled foreign languages

(1 Cor 14:21 etcs,) and was comparable to the means which

men and angels use to communicate thoughts (13:1)." (66)
But F. W, Beare goes beyond the evidence in 1 Corinthians when
he says: |

"There can be no doubt; then; that the main purpose of

Paul is to discourage fhe practice of speaking with tongues
among Christians," (67)
However, Paul was highly disturbed by thé over—emphasis on the

gift in the church at Corinth: Consequently, he actively

encouraged his readers to see it in its right pefspective (68)
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aﬁd to place less value oﬁ it; particularly in comparison with
prophecy (1h:1—5). As'discussed previously, (69) it seems
likely that the pneumatikoi possessed the gift of tongues and
either exalted it above the other charismata or regarded it as
indicating that they aloné:had the Spirit, J. Cs Hurd comments
on 1 Cor, 12-1}4 thus: .

"The three chapters forﬁ'one long attack upon the notion

that speaking in tongues was the single or the best

manifestation of the Spirit at work'in-the'Church;“ (70)

There are suggestions in 1 Cof; 14 that a}l the Christians
at-Cprinth may have beén able to speak in tongues (1h:18; 23,
26)., (71) However this cannot be clearly sustained from these
verses and would be contrafy to 14:5 ("Now I want you all to
speak in tongues"), to the general ﬁnderétanding of 1 Cor, 12
and to the underlying problemé at Corinth. 'In 14:5 Paul seems
to be desiring a situation that does not at present exist.,

Thus his encouragement of tﬂe Corinthiaﬁ-Christians to speak in.
tongues probably results from the 1ikelihood that some members
wanted tongues forbidden in.the conéregation; (72) What he
appears to be thinking is that if they could all speak in tongues
then the problems of arrogance, pride (4319, 12:21) and
divisiveness would disappeér. However such a solution would
prabably not overcome theierver-emphgsis on the gift, While
our understanding of 14?5 inay seem inconsisfept with Paul
encouraging a diversity of charismata (iZ:h—ll), a similar
criticism could also apply t6 his attempf to persuade his readers

to seek the gift of prophecy;_-He‘wants the Corinthian church to
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be as fully endowed with dharismata as possible (1:7, 14:1), but
he also wants his readers to pursue the higher gifts (12:31,

14:1),

Paul's words in 14:5 ﬁight seem to imply that all Christians
could speak in.tongues if'they sought the gift, Thus A, Bittlinger
can say:

"Iﬁ desiring thdt gli'prophesy, Paul must have believed

that this gift, togethér with the gift of tongues, is
potentially present iﬁ.every Christian,” (73)
But this view looks ét thejsiﬁuation frqm the wrong angle, It
is not man but God, as . the indwelling Spirit, who distributgs
the charismata; It is.God's desire (according to Paul) to give
members of the congregation different gifts;* Having different
gifts encourages communality and interdependence in love, From
Godt!s angle, and man's; théré is no possibility of all the
congregation attaining the'higher gifts; Paul knows that the
higher gifts are more difficult to develop and usejyand that
the natural tendency of man is to be content with charismata
which need less effort énd_require less spiritual_perception;
The Corinthian Christians seem to have become content with the
lower gifts and in particular with speaking i#n tongues, He
therefore exhorts them to seek the higher gifts, for these are

of greatest benefit to the congregation,

Thus, there is no indication in any of Paul's letters that
he regarded speaking in tongues as a necessary gifte On the

contrary, his words in 1 Cor. 12:1-3 show that "tongues" should




not be regarded as the indication of the Spirit's presence.

Fe We Beare comes to a similar conclusion:
"Tt is perhaps sufficient to note that it (“speaking in
tongues") is not régérded by any N T writer as a normal
or invariable accompaniment of the life éf grace, and
there is no justificatiog in the classical documents of
the Christian faith for holding it to be a necessary
element in the fullest spiritual development of the
‘individual Christian or in the corporate life of the

(71)

church,"

While there are indic;tions that Paul thought the Spirit
gave charismata (one or more) to every Christian (é;g. 12:4-11,
14:26) ?he evidence is not clear enough for us to give a
definite affirmative answer, For although charismatic problems
' (75)

are regularly associated with the Spirit in 1 Corinthians ,

this is not normally the case in Paul's other letterss,

Above all, the Spirit in 1 Corinthians is the presence of

God who gives understanding of the wisdom of God (2:10—16);

He is the revealer of Jesus as Christ and Lord (12:3). Although
Paul wished to emphasise kyfnn (76) to the Corinthians at the
expense of their stress on yv@aiy (e,g. 8:1=5, 13, 1k4:1), he
does not clearly relate the Spirit to 17£ﬂq e In additioﬁ,
while the Spirit gives charismata to believers; Paul prefers

to émphasise the non-spectacular gifts and the attitudes of
faith, hope and love in an attempt to lessen the Corinthians!

interest in the more spectacular gifts of the Spirit;
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NOTES ON_CHAPTER -7

E.-B. Allo, 1 Cor., pp. 152=153, J. C. Hurd, op. cite,
p. 74, J. Moffatt, 1 Cor., pp. XV-XVI. However C. K.
Barrett, 1 Cor., p. 2.7§, rightly indicates that some doubt

must remain,
Op. cites; Ds 2084
See pp., 52-54, 101, 102,

Paul rarely connects the Spirit explicitly with ayém\
(as in Rom. 5:5) but the c;l._o'_se relationship between them
is implied in the positioning of 1 Cor. 13 between

Chapters 12 and 1k.

"It does not seem possijb_l_-e"to determine with certainty
whether «Jw,ufwﬁd is masculine or neuter..' Which ever
it is the sense is muchl the .sa.me.. Lias and Simon consider
that mlcd,u-ﬂu&v is b.est -reéarded as masculine whereas
Calvin, Edwards, 'Ellicoi'.t;= Goudge, Grosheide,' He'ring,:
Robertson and Plummer consider it to be"neu-lter.,- Allo,

Barrett, Morris and Parry give no clear decision,'

This term is used simply for convenience and not with the
intention of implying thét the pneumatikoi were gnostic in

the full sense of the word.
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7e In the context, there is:very little difference in meaning
between ev , $td and watvi . See p. 81,
8. "The Gnostics represented themselves as t'spiritual! people,"

(We Co Van Unnik, Newly Discovered Gnostic Writings, SBT 30,

pe 42.)
9, So A, C. Thiselton, op. cit., p. 137.

10, V. 3 = speaking by the Spirit, vv, 8, 9 = giving of gifts
through the Spirit, v. 11 - inspired by the Spirit and

apportioning as he wills;

11, Robertson and Plummer (;_gga., pPe 261) on ev WelMdte in
Ve 3 say:
Tactive influence rather than surrounding element seems
to be implied here." Similarly N.E,Bes ReS.V., Allo,
Héring and Morris, C. K.'Barrettvand M, Simon prefer to

translate "in the Spirit" rather than "by the Spirit",

12, C. K. Barrett comments on the use of Indydugrec and ny<sOe
in 12:2 thus - "It suggests moments of ecstasy experienced
in heathen religion, when a human being is (or is believed
to be) possessed by a supernatural", For further details
and examples see his l;gggQ, PP+ 278,279, Similarly, Je
Héring (;_ggz;, De 124) comments on 12:2 « "It is very
natural that the Apostle should recall here the ecStatic

phenomena of a pagan past;ﬁ
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18,

19,
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Other occurrences of the expression in Paul - Rom, 1:13,
1 Cor., 10:1, 2 Cor, 1:8;, 1 Thess, 4:13 = all emphasise

the importance of what follows,

Je Héring says "We feel that the Apostle would not mention

this case unless it really had occurred.” (1 Cor.; Pe 125),

This and other possibilities are given more fully by C. K.

Barrett, 1 Cor., pp; 279; 280, -

Robertson and Plummer (1 Cor., Pe 26L4) take q«ue’euqﬁc; <9 %/\
I

mcs'l,,.d.ws as an objective genitive, but the sense of the
passage suggests it is probably a subjective genitive =
so Godet, l_Cor;; P. 193, "He manifests himself by

communicating them";

In v, 7 Euicvg_ seems to imply that every believer

receives a 'gift';
1 Co:.; P. 126,

1 Core 14:5 "Now I want (O€M ) you all to speak in tomngues,
but even more to prophesy," if taken out of context appears
to contradict Paul's encouragement of variety in 1 Cor; 12,

What he probably means is that, in the short term, if

~ everyone in Corinth spoke in tongués it would overcome the

divisions and lack of love, "'Thelor does not express an
order, but a concession in the form of a wish unlikely to

be fulfilled (cf. 7:7)" (J. Héring, 1 Cor{, De 146).
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26,

27

28,

1 COI‘., p. 28h.

Ope cit., Pe 35.

Baptism in the Thought of St, Paul, p., 27; ¥. Kramer,

Oop. cit., pe 46d opposes this identification of Lord and

Spirit,

The essence of personality resides chiefly in the will,
Whilst the "personality" aspect of the Spirit is not
clear in 1 Corinthians, it appears that the Spirit reveals

God's person (2:10;11) as understood in Jesus Christ,

See p. 77+ TWhile "we" in 1 Corinthians normally refers
to Paul and the other apostles, "we all" is a clear
indication that Paul has the Corinthians very much in

mind in 12:13,
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P, Minear, Images of the Church in the New Testament, p. 191,

So Calvin and Goudges

So Barrett, Grosheide, Morris, Robertson and Plummer.
Grosheide (l_ggé;, DPe 293) comments: "Greek: not wwe
but Ev because baptism as such is ﬁct performed by the
Spirit, But baptism is only valid if there is a working

of the Spirite"

Op. cite, D. 128,
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That is, either of béptism giving the Spirit or "baptism

in the Spirit®,

This is probably what he is doing in Romans 6 also., Much
of the Christian undérstanding of baptism derives from
Paul (cf., G. Wagner, ob, citey, n, 128, p. 290), But this

does not mean that he consciousl& worked out a theology

of baptism, Rather, the process.of baptising suggested

itself as an excellent image for illustrating Christian
teaching. Similarly G. Wagner, op..cite., pp. 287, 293,

294,

Whereas the aorist middle (z-’@dﬂ:ﬂ_’fde ) in 10:2 may
reflect Jewish'neophyte béptism -~ "the Jewish neophyte
baptized himself," (Héring; ;;ggg.; Pe 86) - the change to
the aorist passive iﬂ}l2:13 is far more suitable for a

group understanding;

It is important to 1ook‘fﬁrther at the use of diynﬂ in 1

Corinthians, for E. Best (one Body in Christ, n, 2 p. 69)
claims: |
"We have no certain evidence that in Pauline, or
pre-Pauline, times»(qpﬂ was used to denote a
collection or society of men; sWme when used of a
number always represénté the body of a person, but
not in the way in:Whiqh we_speak.of.a group of people
as a ﬁody.“- | |
In most cases in L.Co;inthians (QP#' refers clearly to

the human body (e.gs, 6:13-16, 7:4,5) but its meaning in
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in 10:16,17 and 11: 2L, 27=29 need further explanation,
In 10:17, "Because there is one bread, we who are ma.ny.
are one body", the use of ?v t'&,u. is suggested by the
communion setting of the bread and "the body of Christ"
(ve 16) and is placed by.Paul in parallel with e“;s i’pn;.
As in 12:13, the purpose for using #Wm« is to indicate
that unity is of the essence of thé congregation although
it contains many memb'e-rs.'

In 11:24, 27-29 the use of dupme is also in the
setting of the Lord's Supper, If the use of swms in
Ve 29 does not simply mean the "element" of bread, then
again we have vl;/nd suggested by the communion setting
and again referring to the congregation of believers,
Thus, what is common to both 10:17 and 11:29 is that the
use of owme (whatever it means in detail) is suggested
by and to be understolod from the context and that in both
cases this context is the Lord's Supper,

When we consider '12:13,- unless ;mrffaq’.ﬂ is evidence
to the contrary, the setting is not that of the Lord's Supper.,-
But in common with both 10:17 and 11:27 the use of oWme«
in 13a is suggested by a previous word - in this case
we€ima o As in 10:17 and 11:27 v oma is then
paralleled with the previous words = éu: wveG/u.‘(ﬂ .
Therefore,. just as the communion setting in 10:17 and
11:27 suggested the use of s o, TWEUMme does so in
12:13, That is, just_' as we have seen previously that the
Spirit is regarded by Paul as alwayé dwelling within a

human o';/yu. , this same understanding of the Spirit
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suggests the use of owWus here (12:13a), Paul is again
explaining the Spirit in terms of human nature, As well,

the content of tﬁpﬁ in 13a is also explained clearly by

- reference to man's nature (12:12 and 12:14ff.). It is

also possible that the use of ° QNcﬂ% in 12:12 is

intended to infer that the Spirit and the believers are

‘united in Christ himself as the Spirit of Christ

indwelling the body of Christ.
Therefore the uses of dWmed in 10:17, 11:27 and

12:13a are a preparation for a new concept for the

Corinthians - "you are the body of Christ" (12:27), In

each of the uses of ¢wmé in 10:17, 11:27 and 12:13a Paul
useé an already known concept (i.e. the Lord's Supper in
10:17, 11:27 and the Spirit in 12:13a) to introduce this
new understand:i’_.ng' of (’ﬁp} . This is particularly the
case in 12:12-27, TWe conclude that in'12:13a,'ﬂun does

not quite mean "the body of Christﬁ but means a group or

commmity, in a more general sense,

12:27 is the first use of the expression "body of
Christ" by Paul (as far aé we know), therefore it does
not seem necessary'tolaccept the views for the meaning of
J%ﬁu in 13a which are dependent on an over-all Pauline
fheology as in J. A. T; Robinson's The Body or in the

"corporate personality" idea (e;g;, E; Best, One Body in

Christ),

Ope. cit;, Pe 128. G Wagner (oﬁ; cit.;-n. 121, p; 287)

provides further evidence to support this view of c:s ;
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Op. ¢it.’ Pe 129.

Man in Community, P. 161,

Ope cit,, P. 130.
Dunnts other criticisms also do not oppose our view,

For example, J, Héring (1 Cor., p., 130) thinks that

2«or6req,x¢ "relates to the actual act of baptism;"
1 Co:l:"., Po 211,

- . : ’ ’
Ce K, Barrett considers that the use of €woTtrOmey
has the effect of giving "a somewhat impersonal view

of the Spirit" (1 Core, pe 289).

A division of usages of baptism into "historic" and
"doctrinal® may séem unréal (and perhaps impossible).
However the generél purpose in doing so is quite apparent,
On many occasions it is the “historic"-evént itself which
is ‘meant in the context rather than a "doctrinal“.under;
standing of baptisﬁ, Rightly, of course, the "historic"

should be part of the "doctrinal" understanding,

Baptism in the Thought of St, Paul, p. 187. See also

pP. 138,

1 Core., p. 48, Similarly R. Bultmann, T.N.T., Vol, T,
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P. 312, R, Schnackenburg on the other hand considers
that Paul was only opposing a false sacramental piety

(Baptism in the Thought of St. Paul, p. 182). C. K.

Barrett (1 Cor., p..h7) says "it may well be that.the

convert held in special regard the man who baptized him",
Whatever the meaning of the baptismal rite referred to in
1 Cor, 15:29, it indicates an approgch to baptism that is

probably not found elsewhere in Paul's writings.

For a detailed discuésion.of 15:29 see C, K; Barrett;

ng_;-_.,' PP. ,é6.2-/i6h'._. . 9/ 07

R, Schnackenburg, Op. cit;, Pe 188ff;; is not completely

satisfactory in this regard,
T.N-T., V01l I’ p. 312.

Davies says "the attempt to make Paul the uﬁpvs of a new

mystery offering a mystic death and rising again has

failed," (Paul and Rabbinic Judaism, p. 98. See pp. 89-98

. also;) G. Wagner goes even further and asserts "that the

vocabulary of theFmYSteries is foreign to the apostle.™

(ope cit;, Pe 275),

W. E, Wilson (E T, Vol, u2, Pe 563, "The Development of
Paul's Doctrine of Dying and Rising again with Christ")
says, "The First Epistle to the Corinthians cbntains no

reference to this ddct?ine“. However it may be suggested
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in 1 Cor. 15:31 and 1 Cor, 6:14, but not associated with

baptism, Cf, also G. Wagner, op, cit., n.l37, pe. 292;

The Holy Spirit in St., Paul, p. 158,

De 794

TeNeTey Vole I, pe 333 Similar views to those of
Bultmann are held by H,. J; Schoeps; Paul; Pe 118, and
R, Schnackenburg, ops cit,, pp. 16, 30, Oepke, TWNT,

Vol, I, p. 542, makes no statement one way or the other,

similarly R. B, Hoyle, The Holy Spirit in St, Paul,

Pe 151 ff,

Ope citey, Pe 79

Op. cit” 1’1, 9, Pe 79.

T.N.T., VOl. I’ p.3330

Enough has already been said about this verse to indicate
that little can be deduced from it as regards the
relationship between baptising and the Spirif. It is the
confession "Jesus is Lord" that Paul is considering rather

than baptism itself, See pp, 121 ff,, 148-152,

Seé PPe. 155=159,
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For example Allo, Edwards, Godet, Goudge, Lias,
Robertson and Plummer, Others are more hesitant, such

as Barrett and Morris, Hé}ing makes no mention of baptism,

Baptism in the Holy Spirit, p, 121,

Op. éite, Pe 122, The three aorists in this verse all
refer to the one .conveérsion-initiation event; The
compactness of expression probably does not indicate a

creedal or baptismal source. See pp;119-121.
Op, cit., P..121,

- - PR L. . ’
Ope cite, P. 122, so also 1:10,13, The phrase «r§ 1o ’o’vw
in contemporary 1iterature meant "to the account of":

Dunn, op; cit;; note 5; Pe 117;
Op. Citgg Pe 227.
Ope cite., P. 228,

He summarises the available early evidence outside the
N.T.:
"1; The evidence available does not permit
formulation of a'precise description of the
phénpmena indicated in the N;T. by the phrase

glossais lalein.

2, It cannot be determined, therefore, whether

the N,T, phrase can be used appropriateiy to
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describe current "speaking in tongues" phenomena,

3¢ There are four posgible constructions of glossais
1a1ein in the early christian and non-christian
writings canvassed for evidence:

a. Speaking a human language one has not learmed;

.b; Speaking a non-human language;_

Ce Utteriﬁg a "dark saying"; more enigmatic
than "prophecy" or "revelation" and
therefére requiring interpretation;

d, Uttering cadences of vocalization'which do
not constitute discourse secee

For (a), this study disclosed no eariy, firsthand
account of the use of such a gift by a christian,"
"Speaking in Tongues," Interp, Vol. 19, July 1965, mes 3,

Pe 29ll'o

"We are concerned with an ecstatic phenomenon which is
shared by both Jewish and Gentile Christianity and for
which there are analogies in the religious history of

the OT and Judaism." J, Behm, TWNT, Vol. I, p, 72h.

The Theology of St. Paul, p. L426.

"Speaking with Tongues"; JBL 83 (3;196&); p; 24k,

Tongues is placed last in the lists in 12:8-10 and 12:28,
As tongues is the main problem involved; the placing of

prophecy near the end of the list in 12:8-10 is irrelevant,
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"Tongues" is usually followed by an adverﬁ}tive, €48
14:2 cfe 3, 4a cf., 4b, 5a cf, 5b, 18 cf, 19, 39 cf, 40,

Paul says to seek the higher gifts, 12:31,
See pp. 36-38,
Op. citey, P« 192,

In 14:18 the rutwv probably means "all of you who speak
in géngues"; similarly 14:23, However,nﬁs need not have
the all-inclusive sense fhat'“all“ has in English,

B, Reicke gives some examples: "we read of "all Jerusalem"
in Mt, 2:3, "all Judaea" in Mt. 3:5, "all (3)4 ) Syria"
and "all (uﬁv1¢; ) the sick; in Mt; 4:24, Here ks is not
to be taken strictly; It is simply a popular way of
denoting a great numbef;“ TWNT, Vol. 55 De 896 1L4:26
probably means that each member of the congregation had

some contribution to make, For further discussion of
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these verses see R; Banks and G; Moon, "Speaking in Tongues,

The Chupchman; Vol, 80, -6 L, (1966); PP. 287-289,

Such a view may lie behind Paul's words, "do not forbid

speaking in tongues" (14:39).

Gifts and Graces, p. 108,

Op. Ci_to’ Pe 2ll-6o

2:4, 2:12, 12-14 but also Gal, 3:5 (?), 1 Thess. 1:5,

5:19 (?), Rom. 15:19.
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Love is not a charisma in the Pauline sense, Whilst

charismata are gifts which vary between Christians,

love is necessary for all,

184




185

CHAPTER 8

THE SPIRIT AND RESURRECTION (1 COR. 15:45)

Our concern in this section is to investigate the relevance.
of 1 Cor. 15:45 (and 6:14) to Paul's understanding of the Holy
Spirit énd therefore, in many respects; our study of 1 Cor. 15
and resurrection itself must remain incomplete; However;
resurrection is not simply another important matter treated by
Paul, but in the words of K, Barth;-"The Resurrection of the Dead
is the point from which Paul is speaking and to which he points."<¢)
In full agreement, J; HéringAputs it this way, "The doctrine of

the Resurrection is like the.keystone ﬁf the structure of the

Apostle's religious thought," (2)

Even though the letter is seemingly disjointed, (3) all
the earlier matters discussed in it anticipate this sgctioh
on resurrection; J. Calvin suggests three reasons for the
placing of such an important subject so late in the 1etter;
Paul had to establish his authority; then subdue the Corinthians?
pride and be sure they were at a point where they would be.

willing to accept his teaching; (h)

Whatever underlying misconceptions there were about
resurrection, Paul here speaks of the Apostolic gospel which

he had received (vv. 3, 4) and the Apostolic witness (VQ, 5=8)

to assert clearly the authority and truth of his teaching
which was to follow, "Christ had entered into the totality

of sin and death and conquereéd it from within" (5) opening up
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the way of life to all believers. Christ, the firstfruits,
was the guarantee of a new humanity "in Christ" (v. 22), But

if there had been no resurrection then their preaching was in

vain (v. 14), they were liars (v. 15), they were all still

under God's condemmation because of their sins (v. 17) and

were all to be pitied (v. 19)

Of the main suggestions put forward as to the possible
error in the Corinthians' thlnklng about resurrection, (6)
the most feasible one is that they denied the_resurrection of
the body as UnSpifitual or perhaps as "unscientific"; The
majofity of commentators (7) take this view as it seems to fié
the eontext.best. R, McL, Wilson supports this view; "He says:
"The most natural rendering of 1l Cor, 15:12 is not that
some say there will be no resurrection (because it is
already past), but that in their view there is no such
thing, The verb is in the present tense, not the future.
In other words, Paul's opponents would be maintaining the
tGreek' view of theimmortality of the soul over against
a resurrection of the body, as indeed Paul's whole argument
seems' to imply, with its emphasis on the fact of the
resurrection of Jesus,” (8)
Hence we can be fairly cerfain that the error in Corinth
regarding resurrection arose because of a gnostlc tendency
amongst those who were called the "Spiritual Ones“ ' In the
light of this, we may be sure that Paul would be particularl&

careful in his use of nvéfVua ,- N(\,ﬂ-\:gu‘s , and Nt'v/w;(ﬂuﬁs

in writing this section.




187

In 6:1L (9), "and God raised the Lord and will also raise
us up by his power" ( &k TAg va:l/acws d VDD ), there may be
a conscious steering away'from using the phrase "through the
Spirit," That is, it appears that Paul does not wish to speak
of the activity of the Spirit with regard to resurrection, This
contention is supported by the surprising fact that in Paul's
longest statement on resurrection no activitx of the Spirit'is
mentioned, nor is the Spirit mentioned as a guarantee, In
sharp contrast to these Pauline "omissions" A.-Schweitzer
could say that Paul regarded the Spirit as "the power which
communigates the resurrection mode of existence,"

He continues:

"From the point of view of a deeper understanding;

therefore; the dﬁminant force of the situation is that

the Spirit is the form of manifestation of the powers

of the resurrection; Through their possession of the

Spirit believers have the assurance of sharing in the

same resurrection with Christ;“ (10)

We may also comparé our letter with Romans (8:11, also 1:47)
vhere the Spirit is spoken of as an integral agent in the
resurrection proCess; with 2 Corinthians where the Spirit is
mentioned twice as a guarantee (1:22 and 5:5, where resurrection
is again the subjeqt), or efen with the expectation and hope
afforded by the Spirit's presence as found in Galatians

(b:b4=7; 5:5).

In the manner that M, E, Dahl understands resurrection,
the certainty of others being resurrected with Christ lies in

the eschatological necessity of their inclusion because they
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are "in Christ", He says:
"The redemption which we know to havé already taken place
in the totality of our nature as it is now, must complete
itself in this momentous change." (11)
He denies that this concept is abandoned in 2 Corinthians 5.(12)
If ﬁe is correct, then we have further grounds for wondering
"why this certainty is transferred from Christ's resurrection

in 1 Corinthians to the Spirit in 2 Corinthians ..

Paul leads up to his important statement in 15:45 by
contrasting three significant aspects of the present @wu*‘u6¥ )
existence with the future resurrection (ﬂwewudttu‘b ) life
(vvel2-4L), Tn these verses man's present ‘existence is
characterised as geo‘uf ’ :n'c/M'& Ia;.idtpt'iiu and cwpdk
whereas the new eschatological existence is characterised by
.';99.0.‘;4«.'4 14 N SJ«,«ss and dWme AVEUMLT LisY . The
obviously close link between wvéum« (v., 45) and- RVEU I TLL OV
makes it imperative to consider how nnhoudf;uég is used
elsevhere in the letter and then to determine what the contrast
between o';ynu Yvye wov and a';gnd ucﬁyunuév means in verse hﬁ.
The other uses of ﬂrﬁgndt;uzg in 1 Corinthians will now be

considered,

E. Schweizer comments on the general use of mnvevmukt UI.O’S
and wq«,..tnui in Paul's letters:

"It follows from what has just been said that ﬂu\yudnu."

can be the content of_the knowledge which is onlir gi(ren

through the Spirit of God,.. that is ,. heavenly things

inaccessible to the voss s in other words the gospel of
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Christ (1 Cor. 2:13, 9:11, Rom. 15:27). In these two
last passages, earthly things are subsequently mentioned
as carnal ( taputui ) though without any connotation of
evil, They are simply what promotes the natural life but
does not unite with God,” Thus even ordinary foods and
drinks are contrasfed with the "spiritua;“ ones which come
directly from God's world and bestow divine power (1 Cor,
10:3); There is no idea here of the elements bearing the
Spirit, as is shown by passages using similar language
(Note: 1 Pet, 2:5 .., Barn, 16:10 .., Did. 10:3 ..,
Ten., Eph. 5:1) and also by 1 Cor. 10:48.n (13)
However, there are some commentators who go further than
Schweizer and regard Paul's concept of the "spiritual body™
as the new body, animated by the Spirit of God, (14)
Therefore, in the verses being considered, the question must be

asked whether Paul uses thé word W«wuaflufs with or without

direct reference to the Spirit or animation by the Spirit;

It is apparent from Paul's use of lwtdlnﬂ'uu' for "spiritual

(15) that he does not mean that the gift is indwelt or

gifts"
animated by the Spirit. Rather, weévmatitd refers to the totality
of spiritual gifts bestowed, and empowered by the Spirit of

God.(l6)

These gifts may also be "spiritual" in the sense that
they are the means through which God builds up His Church, but
Paul is probably only using it as a "name", wiih little
theological significance other than fhat already indicated.

Iﬁ addition, it is 1likely that‘“dﬁynusz was a term used by
‘the Corinthians (12:1), which indicates that caution must be

exercised in using it in the sense of "spiritual gifts" to




190

interpret twfwl)unuo'v in our verse (15:44).

This same caution must apply to «df\l/n.rrua;s when meaning
"Spiritual Ones", (17) Undoubtedly some Corinthians described
themselves in this way and as Paul does not call believers
ﬂVt'\l,uLﬂ.qu in any other letter it is likely that he is using it
in 1 Corinthians as a point of contact with his opponents at
Corinth, He uses it to mean indwelt by the Spirit in 2:15, but
is probably redefining, in a true Christian sense, th;i.s term

which was used in a gnostic sense by the Corinthians, (18)

However, the other uses of VU el T ul.o’s in our letter
clearly originated in Paul's own thinking and express his own
usage, In each case (9:11; 10:3,4; 15:43,44), as Paul is
introducing a new idea into the discussion, the use of
ml!v’u.ﬂuo's should truly reflect his intended meaning of the
word, When we look at 9:11, "If we have sown spiritual
(mltv,ud-ftd ) good among .'y0u,- is it too much if we reap your
material benefits?", it is clear that the term does not refer
to the Spirit but means the gospel, things pertaining to the
Kingdom  of God, heavenly things. (19) Again, though not gquite
the same, it is apparent that R\INM\{\KQ in 10:3,4 means

(20) In both

"heavenly", "from heaven" or "supermatural®",
cases it refers to the heavenly, divine or supernatural nature
of the object described, Although this suggests that its use

in 15:44 is probably similar, it must be judged in its context.

The meaning of eWm«a ﬂ"vtv’u.f;uév in 15:44 will now be considered

more closely,
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There are four main explanations of the contrast between
O packe qv;gua’tl and dwpmé cww,ud.“u& (ve 44). First, it has
been suggested by some theologians that Paul has in mind the
Hellenistic contrast of materiality and immateriality, This
view may be consistent with the form in which the question
may have been put by the Hellenistic "spir:'i.tua.l" members of
the Corinthian Church., However, while the comparison of chcp-Z
with .:QO-IFC:A is probably associated with this kind of
thinking, the other two contrasts (and especially _:‘n)‘:.t )
g0 well beyond a mere a.ﬁtithesis of substance, It is therefore
inadequate to say that ﬂVdefluo'V means "immaterial" (see

below),

Another view, wh:i.éh is a compromise between Hellenistic
and Jewish ideas, suggests that the comparison is between two
kinds of substances, one fitted for earth and the other for
heaven, the one perishable, the other imperishable, For
example, J. 'Weiss. calls tt«./’utuuo') “fine,' imperishable-,
heavenly fabric". (21) This view is also subject to the same
criticism mentioned above, for the last two comparisons (&l@fvtu/
Suvdmg and .’u’tp:d- / $,5§‘ ) are not concerned.with aspects of
substance., However, proponents of this view consider that Paul

regarded Sés‘ and 817\“,»5 as, in some sense, substantial,

The third opinion emphasises Jewish notions of transcendence
in the terms 563,‘ ., 5""’-‘/'“8 and m&/,..c » Here erv/»d'rtkc;s
is interpreted to mean "indwelt by the Spirit", (22) A, C,

Thiselton in supporting this view says: "the significance of
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qQopi lay in its penal rather than its metaphysical cha—racter."(zg)

But he acknowledges that Ea.uer/Arndt and Gingrich do not include
this meaning, but simply say "of the state of being perishable."(zu)
On lﬂp& Thiselton is on surer ground when he says that shame

is the result of sin, and‘*adds "It is therefore difficult to

see how man's earthliness alone can be a cause of shame.“(25)

on .’w'eélfcﬁ he says that it "stands for all that is in contrast

(26) Byt Bauer/Arndt and Gingrich show

to the Holy Spirit."
that this is not really the case. They indicate that <COev&ia

is concerned with weakness of charactef, "weakness in judgment ...
lack of religious insight ... moral weakness," (27) Similarly,
on the other side of the comparison it i;=1 claimed that So'gck

and S‘!:Vd/‘ls (28)

are truly only designations for God and the
Holy Spirit, But the use of Ség.c in the chapter (vv, 40-41)

and S\iw.,ns elsewhere by Paul forbid this restriction.

The study of these terms has indicated that 9600pi  is
concerned with the decay and imperma.nénce of man's substance,
&ﬂp& reflects the moral and spiritual results of his fallen
condition and :&l@éﬁu is " mainly concerned with man's weakmess
of character, The three words overlap in meaning, but together
represent a fairly complete picture of man's condition in the
world as a result of sin and as a member of the old aeon,' By
comparison, the contrasting terms (.’(99.,‘,1&. s $5%« 86"‘/‘“3 )
.indicate the completeness of man's future existence when

transformed by God in the glorious resurrection,

This then leads us to the fourth and most satisfactory

possibility for the meaning of .Wc\l,.ulrtuc'v in verse 44, The
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Tdpad WV » which tyﬁifies all that man's condition after
the fall really is, is contrasted with the body transformed

and fitted for God's world; that is, ﬂvawpdt\uéy means
"héavenly", or."supernatural“, "belonging to the age to come"
(similar to ;aovPimoq in vv, 47-49), Whether this new body
has been recreated by fhe Spirit is not stated; It is possible
that this heavenly nature is thought of substéntially by Paul,

but this also is not clear from the letter.

We now céme to consider more closely the meaning'of 1 Cor,
15:45 and, in particular, Paul's use of WVfUud in this verse.
From the outset we may be-éufe that this much discussed verse
was not meant by Paul as a christological crux or as a
dig?ession. It is a difficult phrase in the middle of a
semi-poetic assertion of the certainty of resurrection,
Nevertheless, he may have casually introduced a profound

truth that is more explicit elsewhere.

A number of commentators (29) &o not regard WveJme in
verse 45 as the Holy Spirif, On_the other hand I. Hermanngy
though regarding ﬂv/é:l)a& 11’1 15:45 as the Holy Spirit, sees
only a "functional" identity betﬁeen the Spirit and Christ;(So)
Hermann supports this view from a detailed exegesis of
2 Corinthians 3 and especially verses 17 and 18.: Although
not necessarily identifying Christ and the Spirit in 1 Co;,l5:h5,
Cs K, Barrett also regards;ﬂdﬁbml in this verse as the Holy
Spirit, He says:

"For him (Paul), the conception of a New Man is given

concreteness by the resurrection, after which, in terms




of the Spirit, Jesus became the Son of God in power
(Rom. 1:4), The resurrection means the Spirit, and
Spirit is (for Paul, as in biblical thought generally)
not merely alive but creatively life-giving (cf. John
6:63)." (31)
This view éxplains the "life-giving" (‘Suomc #v ) well, as
this term is normally restricted in its reference to God and
occasionally to the Holy Spirit (but see further discussion
below), However, it does not satisfactorily agree with the
use of WVEVMATIWKOV in verses 43 and Al or explain the

anarthrous use of MYk o

When we look further at verse 45 we see that %ycﬁero
should be understood in the second clause, In the words of
N. Qo Hamilton, "The 'becoming!' (27#&6?0) of the first half
of the verse applies obviously to this second half," (32)
The quotation from Genesis 2:7 in this verse is almost
identical with the LXX except tﬁat the word oxrder differs
slightly; As God was said to have "breathed" into man with
the result that he became a living being (Gen. 2:7), it is
possible that the activity of the Spirit (God's "breath") is
meant to be understood in the second part of the verse, But,
as will be seen below, this would be inconsistent with the

rest of Chapter 15 and with verse 22 in particular,

Not only is the Adam/Christ contrast to be found in v, 22,
but also the same word Ywocwcéw o What Paul means here is
that; whereas man as a totality lay under the sentence of

condemnation and death through disobedience, so the new
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eschatological community hin Christ" is giyen life by God
because of the obedience of Christ even unto death,
Throughout the whole chapter God is the giver of life

(vve 36,38), the one who traises the dead (vve. 13, 14, 15, 20),
who has the authority (v. 27) and in whom will be the

consummation of all things (v. 28).

On the two other occasions when the verb 3@0«0:!:\1 is
used in Chapter 15 it is used'of God and not of Christ or the
Spirit;' This is also the predominant usage of the word

(33)

elsewhere in the New Testament, Throughout this section,
God'!s action is in mind and nét that of Christ or the Spirit;
It is God who breathed on Adam making him a living being and
God who raised Jesus and exaltéa him to His right hand in
power; As in 1 Cor, 1-4, ?aul's probable intention is to

direct his hearers' attention and allegiance aﬁay from them-

selves to the omnipotent active God.

Our only method for determining more exactly what the
contrast between Adam and Christ means in verse 45 is to
look for_guide lines to the pafallel reflected elsewhere in
Paul's writings, In Romans l:4 he says that Christ was
"deéignated Son of God in power according to the Spirit of
holiness by his resurrection from the.dead»;;;" This verse
best explains the time factor suggested by the €yéver , (34)
That is, qu’«m refers to Chfist's resurrectio;:x, ascension
and exaltation as Lord to the right hand of God (cf. Phil,
2:5-9), (35) A similar view of this time aspect is well

expressed by ¥, Schweizer:

"It is made explicit in 1 Core. 15:45 that by his




resurrection Christ has become ‘'the spirit that maketh

alive! mlf\‘i,ud. ;uon‘btoﬁ\l ..:(36)

Paul therefore means by 15:&5 that whereas Adam was given
life sufficient for a limited physical existence, the result
of Christ's obedience and death on the Cross has been his
resurrection and exaltation, .Therefore Christ has become the
means whereby the new eschatological community of faith also
partakes of his resurrected eternai life, That is, he is the
means whereby God gives life and in this sense he has become
"lifemgiving" Eggo“p(éav e Because of his obedience even to
death, God raised him to this position of honour and exalted
him to a heavenly existence -~ a spiritual existence (ﬂVézud ),
Similar conclusions concerning the meaning of nvé@wa in 15:45
are drawn by J. Héring:

"The second Adam is 'pneuma', because he is a sﬁiritual

creature, i,e. supernatural (in the sense of 'pneumatikon!®

15:44) whereas the first Adam is 'psuche!, i.e., a natural

being (cf. the sense of 'psuchikon! in'15:hh)." (37)
This more general meaning for ﬂdﬁ%u& is also supported by its
anarthrous use. Thus Godet comments that there is no article
before TViJud "as if this were His exclusive privilege," (38)
ﬂddyuﬁ here may also have the corporate idea in it as suggested
by M. E, Dahl, "the human totality;.;ﬁegins as a body-animate,.
' (39)

It ends as a body-spiritual,"

Hence, we have found that wema in 15:45 is virtually
equivalent to the use of nvcmeT“«& in 15:44, That is, it

does not refer directly to the Holy Spirit but rather it is
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concerned with the'resurrecéion and exaltation of Christ and

means "supernatural", "heavenly existence", "beyond the confines
of this aeon", This then is a diffefént use of 1v¢§nﬂ from that
which is to be found elsewhere in this letter, But its uniqueness
should not allow us to reject the meaning especiglly as
wyév,,ucn\u's bears a _simi—.lavz_' meaning in the same letter, In fact
the variety of ﬁays iﬁ which Paul uses the word welu in this

letter has already become apparent,

In conclusion, although 1 Cor, 15'cohtains more about
resurrection than any of Paul's other wrifings it by no means -
exhausts his teaching on tﬁe subject, for his-words in this
chapter are chosen to meet the situation in Corinfh; Thus,
resurrection is presented in apocalyptic terms which would be
readily ﬁhderstood'in’Coriﬁth; However no mention is made of
the Spirit's role in resurréction;. But we see hints of such a
role in 6:1L a.nd 15: uh=46 (cRme Wvl.‘v,u'\'\ma'v ) which correspond
fairly well with the‘stategénts found in Romans (1:4(?), 8:11)
and 2 Corimthians (1:22, 5:5), This absence of the Spirit's
role in resurrection is closely connected with (and perhaps a
result of) the simple "putting on".(ho) ideas of resurrection
and the glorification process in 1 Corinthians (l5:53,5h) which
contrast with the more complex process of édoption to sonship,
suffering, sanctification, and‘resurrection to glory in the
power of the Spirit, found in 2 Corinthiéns (3:18 - h:l5),

Galatians (L4:6,7, 5:16ff.) and Romans (8:18ff,).
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NOTES ON CHAPTER 8

The Resurrection of the Deéd, Pe 107.

1 Cores Pe 156,

See PPe 529 530

1 Core, DPe 312,

M, E, Dahl, The Resurrection of the Body, p. 74.

Three other suggéstions put forward as to the possible error
in the Corinthians' thinking about resurrection are as
follows:
(i) C. K. Barrett says that some of the Corinthians
thought that the'reéurrection was already past;
He continues = "The-idea of a resurrection that
has already'hapﬁened is genuinely Christian, but
it is one that Christians of a gnostic type were
able to adopt and press in a one-sided way.» Paul

affirms both resurrection and its futurity." (1 Cor.,

P. 348), But R, MéL, Wilson (Gnosis and the New
'Testamént, P. 36) says: "It is at least open to
question whether the heresy of 2 Tim&thy 3:18,
that the resurrection has already past, was current
at Corinth in Paul's life-~time,"

(ii) There was mno after-life at all; R; Bultmann

(TeN,T. Vol. 1, p. 169) supports this view, but
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13,

’ 111-9.
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it seems unlikely, as baptising for the dead (v. 29)
suggests a concern for the after-life,
(iii)Only those who were alive at the parousia would enter

the Kingdom of God. (A, Schweitzer, The Mysticism of

Paul the Apostle, p, 93.)

E,-B Allo, 1 Core, PPe 387,9; We Do Davies, Paul and

Rabbinic Judaism, p. 304; F. Godet, 1 Cor,, Vol 2,

PPe 321-5; H, L, Goudge, 1 Cor., p. 137; F., Grosheide,

1 Cores Ps 356; J. Hering, L Cors, Pe 173; J. Moffatt,
l Cors, Pe 240; L, Morris, 1 Cor,, pp. 209-10; Robertson

and Plummer, 1 Core., pp. 346,7; G. Simon, 1 Cor., p. 138,

Gnosis and the New Testament, p. 53.

See Chapter 6 note 52, p. 142,

The Mysticism of Paul the Apostle, p. 166,

Op. cit,, p. 84,
Ope citey P. 78, n. 2.

Spirit of God, pp. 87,88.

C. K, Barrett, 1 Core., pPP. 372,3; J.'Héfing, 1l . Cor.,
P. 176; J. Moffatt, 1 Cor., p. 260; M. E, Dahl, op,

cit,, pPs. 121,
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Probably the following: 2:13, 12:1 (?), 1k:1,

E. Schweizer (Spirit of God, p. 88) says "In 1 Cor,
XIV. I nVe/mdTis meadns the totality of spiritual gifts

(note: also XII.I)."

2:13, 15; 3:1; 12:1 (?); 14:37 (This caution is also
needed with regard to. the hapax legomenon RVﬂgudt\wws

2: 1h, and the minor reading in 2: 13- B 33).

On the other hand Paul may have used the term when first

at Corinth and later abandoned it when he saw the

confusion it caused,

For example - T, Edwards; 1l Core, P. 231, F, Grosheide,
1 Cor., p. 206, J,. Héring, 1 Core, P» 78, E. Schweizer,
op, cit., pe 87, C. K. Barrett prefers to see nvtqua1\ui

in 9:11 as referring to spiritual gifts (1l Core.,p. 206).

So E,~B. Allo, 1 _Cor., DDe 230,231, H. L. Goudge, I L cor,,

pPe 84, F. Groshelde, 1 Cor., Pe 220, Je Herlng, 1l Cor.,

Pe 86, Je Moffatt, 1 Cor,, Pe 129,

Je Weiss, Earliest Christianity, Vol. 2, ps 535.

Ce K. Barrett may be supporting this view Wwhen he speaks

of the spiritual body as "the new body, animated by the

Spirit of God, with which the same man will be clothed




23.

2l,

25,

26,
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28,

29.

30.

31,

32.

33,

and equipped in the age to come, which he reaches
(supposing him to die before the Barusia) by way of
resurrection" (1 Cors, PPe 372,373).
X
Ope cite, PDPe 226,227,
Bauer/Arndt and Gingrich, p. 865
Op. cites Do 232.
Loc, cit,
Bauer/Arndt and Gingrich, p. 1llh.

E. Schweizer, op. eit;; Pe 57;

E.~B, A.llo, 1 COI'.’ Pe L|'27, To Edwa.rds, 1 Cor., Pe huz

F. Grosheide, 1 Cor., Pe 387, Je Herlng, 1 Cor., P. 178,
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>
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CHAPTER 9

THE SPIRIT AND ESCHATOLOGY

It is now necessary to further investigate.the relation-
ship between eschatology énd the Spirit. In particular, we
afe concerned about two matters - first, to decide whether tﬁe
Spirit is cle?rly spoken éf_by Paul as an eschatological entity
and second, to determine what influence the expectation of the
parousia may_ha%e had upon Paul's pneumatology. For,lif Paul
did think that Christ would return in his own lifetime, this
belief would probably have affected the presentation of his

pheumatology,

It is acéepted by most modern conmmentators and students
of the Pauline letters that esdhatologicai thinking underlies
Paul's theology. For_examble, W.iD; Davies says:

"The encounter with the living Christ, the awareness of

living in a new §reation, the infiux of the Gentiles

into the true Israelg thg.experienée of a new moral

exodus, the discovery pf a New Torah and the advent of

the Spirit, all these were for‘Paui eschatological
phenomena.".(l)
Similar conclusions are rgached by N. Q. Hémilton with regard
to Paul's teaching on thé;Spirit: |
"The Spirit is primagilyvan eschatological entity.“ (2)
"The acti;ity of theISpirit we know in Christ belongs

properly to the future and is understandable only as a

property of the future age," (3)




With regard to 1 Corinthians A, C. Thiselton comments:
"The means by which fhe eschatological community builds
upon the foundation that is laid (3:11) is the power of
the Holy Spirit (12:4ff,)." (4)
Although it will be noticed that two of the_éomments given
above refer to Paul's lefters generally and not specifically
to 1 Corinthians, nevertheless.the two are meant to include

1 Corinthians.

The term eschatology literally means the "last things",
and this suggests that it is a subject concermned with events
which will lead up to and include the "end of all things".

But Paul and other N,T, writers saw themselves as already
living in the "last days"™., They believed that the "end-~times"
had begun and that certain events, particularly the death and
resurrection of the Messiah and the advent of the Spirif, had
brought the new age into being., Therefore W, Manson could
write about eschatology:

"The Resurrection of Jesus is not simply a sign which

God has granted in favour of His Son, but is the

inauguration, the entrance into history, of the times of

the Ena.n(5)
Thus, eschatology is not a specialised study of particular
future events, but a particular way of looking at events which
are central to the whole Christian proclamation. (6) In

consequence, eschatology has featured throughout our discussion
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of 1 Corinthians (7) and could not be limited to only one section

of our study.
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Even a cursory reading of the letter reveals that Paul
continually reminds the Corinthians of the parousia of Christ,
As well as referring to it in his introductor& (1:7 and 8)
and concluding rgmarks (16252), he does so very obviousiy on
at least five other separate occasions (4:5, 5:5, 7:29-31,
11:26, 15:23), Resurrection and its accompanying glorification’
is also presented as an event intiﬁately linked with the Lord's

coming (15:23, L49),

In a less obvious way, by following the Jewish (8) time
pattern of aeons (8:13; 2:8, 10:11) bhe regards his hearers as"
having entered the new eschatblogical age through the activity
of the Spirit when they believed and were baptised, (9) By
submitting to the Lordship of Christ they were now living in
tension between the old aeon which was passing away and the
new aeon (or Kingdom of God - 4:;20) already inaugurated, But

it is not immediafely clear in our letter whether the Spirit

is meant to be regarded as an eséhatbl@gical entity. However,
the underlying contrast between the "rulers of this age" not
comprehending the signific¢ance of the Cross of Christ and God

revealing this through the Spirit to the converts at Corinth,

suggests clearly enough that the Spirit is meant to be seen as

the life-force and interﬁreter.of the new aéon, In that Paul's
Preaching demonstrated the presence of the Kingdom of God in
Spirit and power (2:4), we detect a similar éschato;ogical

outlook that decidedly contrasted with the world's persuasive
wisdom., However, before‘continuing with this general appreciation

of -Paul's eschatological thinkiﬂg it is necessary to assess the




Corinthians' views on the subject as they have considerable

bearing on what Paul says in 1 Corinthians,

A, C, Thiselton goes a littie too far when he says "The
crisis which called forth the writing of 1 Corinthians
depended'primarily upon a misunderstanding of Christian
eschatology." (10) Nevertheless his words uhderline the
importance of conéideriﬁg the Corinthians' thinking about
eschatdlogy.in order to reach a true understanding of what
Paul says on the subject, Wé can see their eschatological
thinking most clearly in 1 Corinthians L:8ff. where Paul
contrasts his own miserable state with their claims:

"Already you are filled! Already you have become rich!

Without us you have bec¢ome kings! ..; We are weak, but

you are strong, You are held in honour, but we in

disrepute..." (from vv; 8 - 10);

These words of Paul above almost certainly reflect the
Corinthians'®' claims as'expressed by.A; D, Nock - "They were
kings (4:8), they were in the Spirit." (11) ¢, peluz sees it
like this = "The Messianic Kingdom seems to have come at
Corinth," (12) If we were to use present-day terminology, we
would call theﬁ extreme "realized eschatologists";(la) They
saw themselves as already living in the Messianic'kingdom,(lu)
filled with the Spirit,'free-frpm the world, resurrected with
‘ Christ and reigning with him; awaiting his coming in a short
time, In consequence they thought that they had no use for

the flesh (cf. 1 Cor. 15:39ff;), were indifferent to morality
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(eege s Chéﬁters'5—7) and béasted of their'new superior
resurrection status .(1:31, 3:21, 4:8ff,)., In contrast tola
true Christian eschatology which centres on God, "Fundamentally
the emphasis at Corinth remained ﬁnduestionably upon man.“(l5)
| In their contempt for the flesh, morality and the world, they
displayed the tyﬁical gﬂdstic‘outlook. This is well illustrated -
by Re Bultmann's comments on gnosticism:
"The same superiority over the world might be shown in
a 1ibertinism’emancipated-from all moral obligations ...
this present world has ceéased to be of any importance oe.
. once he has attained ‘to liberty the Gnostic cannot be
affected by an&thing'from the outside.™ (lé)
As we consider Paul's réply to this situation'at Corinth we
must now determine whether fhé evidence ‘is conclusive that Paul;
when he wrote tb the Cérinthians, bglieved the parousia was

imminent and whether he thbﬁght he would be alive when Christ

returned,

Whether Paul thought that the Lord Wbu;d_returntin his own
lifetime when he wrote 1 Corinthians continues to be a matter
of debate.(l7) C. He Dodd, the champion for seeing deveiopqent
ih Paul's eschatological thinking; led the modern discussion of
this subject with these coﬁments on 1 Thessalonians: |

"At any rate, Paul is ger£aiﬁ that he himself and the

majority of his coﬁverts will be alive to 'meet the Lord

in the air' ... Some seven 'years later, in writing

1 Corinthians, Paul still betrays his conviction that he

and at least some of his converts. will be alive to meet




Then

Paul

when

the Lord. ... After 1 Corinthians we hear no more of that
éonfident expectation; So far a£ least as Paul himself is
concerned."(ls) |

in comﬁenting on Rom. 13:11-14, he added:

"The consummation indeed is still awaited, but awaited
without urgency; because the substance of our hope is a

present possession,"(l9)

It is now therefore necessary to consider the view that
may have expected Christ's return in his own lifetime

he wrote 1 and 2 Thessalonians and 1 Corinthians, The
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argument that Paul did expect an imminent parousia is basically:

(a)

In the Thessalonian correspondence Paul believed he would

be alive at the parousia,

(b)

There is no apparent change of view in 1 Corinthians and

there is further evidence to support (a),

(c)

(d) Further evidence in Paul's later letters supports (c);(zo)

A distinct change of view is noticéd in 2 Corinthians,

However, some scholars point to statements of Paul such as

2 Cor. 1:14, Rom, 8:19, 13:11—1&; Phil; 3:20 and h:S(z;) as

castingiserious doubt on Dodd's conclusions. For example R,

Schnackenburg writes:

"So the characteristic .early Christian imminent
expectation was (unlike Jewish apocalyptic feeling) not
orientated by the short space of time still to elapse
but by the certainty of the ineluctably approaching end

and at bottom (.....) was only interested in that. This
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kind of imminent expectation is rather "perpetual
expectation" (H. Scharmann), as is shown in the exhort-
ations moulding the eschatological attitudé,... no
mention is heard of any real crisis provoked by the
alleged "delay of the Parousia" ... Scarcely anything
can be detected in the New Testament regarding a
diminution.of eschatological tension."(zz)

We will now briefly consider the evidence in the Pauline letters

(particularly.l and 2 Thessalonians) against Dodd's view,

The argument against the view that Paul believed in an
imminent parousia when he wrote 1 Thessalonians is well
expressed by A. L, Moore;(za) He analyses 1 Thess, L:13-18
carefully and contends that -

(1) 5\,*&15 in these verses refers to the church in general and
not to a particular group, including Paul himself;

(2) 1 Thess; 4:15 and 17 leave open the possibility that Paul
and his readers may be alive at the parousia or may die prior
to it.

(3) In 1 Thess, 4:15 and 17 the "we" is expanded, supporting
the contention that "we" is an open ide;;

(h) "It would appear unlikely that Paul's personal experiences

(24)

should have led him to any confident expectation 6f life,"
He also adds that 2 Cor. 5:9 and Phil. 1:20, 23 all speak of

the dual possibility that they might be alive or dead,

It is also evident that Paul does not clearly say in any

of his letters that he believed he would be alive at the parousia,
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In fact, he warns against speculation about the precise time

of Christ's coming (1 Thess. 5:1ff.) as well as indicating
that his hearers already know that they should not participate
in such speculation, In tﬁis regard he'undoubtedl& reflects
the warnings of Jesus to his disciples to be on the alert at all
times (Matt.24:43, Lk. 17:24), Again, if 2 Thessalonians is
regarded as Pauline, we hefé see Paul emphasising that the
parousia is not yet (2 Thess; 2: 1ff;) but that a number of
future events must precede it, Thus; the many references to
the parousia in the Thessalonian correspondence are probably
best explained by the very considerable intgrest in the subject
shown by his hearers (perhaps begun and encouraged by such an
emphasis in Paul's original preaching there)(zs) rafher than
because Paul believed the parouéia was imminent.' However, it

is likely that the Thessalonians thought the parousia was to

occur almost immediately,

When we turn to 1 Corinthians, we notice that although
Paul emphasises the parousia; he does not speak of it as much
as he did in 1 and 2 Thessalonians, He mentions that they watch
for fhe Lord's appearing (1: 7,8), that there are present
distresses (7:26), and that the time is short (7:29); Also,
in explaining the resurrection he refers to Christ's coming in
apocalyptic terms reminiscent of the Thessalonian correspondence
(1 Cor. 15: 23ff.); But, aé we have shown above; (26) Paul's
emphasis on the parousia, rather than intehding to stress the
imminence of Christ's coming; seems to be dictated by a desire
to warn his hearers of the coming Judgment and therefore that

they should forsake their immoral practices; In addition, the
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closing words of the epistle which include Marana tha probably

have liturgical significance (27)-and therefore should not be
pressed to infer that they show Paul thought the parousia was

imminent,

The strongest hint in 1 Corinthians that Paul may have
thought of himself as being alive at theparousia is found in
15:50=52, and especially the words of verse 52: "the dead
(o: V(Kfoz ) will be raised imperishable and we (R,«R;) shall
be changed (;\\dyqféutei }e" It has been suggested by some
scholars that what Paul meant here was that, in contrast to the
" others who have died, we (emphatic ;vnék) who are alive will
not have to be raised but will be transformed, Now it has
already been seen that Paul often uses "we" (ﬁ,.as) not to refer

to himself and the other Christian leaders only but to them=-
(28)

selves as typical of all Christians, But even if this is
not what Paul meant in v, 52, he has indicated that some of the

"we" will have died - "we shall not all sleep" (v. 51).

However the issue may not be satisfactorily assessed
without reference to 6:14 ~ "And God raised the Lord and will
also raise us (apﬁs ) up (ég.Yfeél)(29) by his power." This
verse indicates that Paul thought of himself as possibly dying
before the parousia.(Bo) It is not possible to spiritualise
the idea of "raising" to mean starting a new life, especially
when the method, $c¢d 1':\5 SWdm€wy vV , is mentioned. We
may néte the close parallel.in'Romans 8:11 —"He;.. will give

life to your mortal bodies through his Spirit which dwells in

you,."




Returning now to 1 Corinthians 15:52, we see that the use
of &»&s can be explained satisfactorily in two ways, It is
quite natural to refer to dead Christians as "thé dead" even if
it may include oneself, the "we" being a general term for those
Christians still alive (as Paul and his hearers were), He
naturally identifies himself with those who are alive, A, L.
Moore comes to similar conciusions -

"Here (vv; 51-52) the first person p}u?al is taken by many

as meaning that Paul includes himself amongst those who

will not die., This is extremely unlikely, To press the

form of the expression so, would mean that in 1 Cor, 6, 14

Paul expected certainly to die. In fact Paul probably

means Christians generally - as, we suggest, he means in

1 Thess, 4, 15}17-“(31)

Qn the other hand E.-B. Allo suggests that Paul's emphasis is
not on a contrast between those dead and those alivé, but on the
joy of being transformed:

"Car si Paul ecrit %pas,i"nous"; ctest, je crois, moins

. < r -
pour ltapposer a o¢ vekpoc , que pour l'expression

concentrée et savource de son attente joyeuse: "nous
seroﬁs transforméé, nous!" nous, nous-mémes, morts ou
vivants...“(32)
It is also decidedly dubious whether such a view as "We will
be alive at the parousia" could ever be confidently held in a

world where disease (we hear of Paul's thorn in the flesh = a

disease perhaps?), natural disasters and riot were so prolific,
| This is particularly true of Palestine and of a man such as

v Paul who lived so dangerouslf. " Such uncertainty about being




alive a'few yvears thence contrasted draétically with tﬁe
unshakeable faith of Paul and his converts in their Lord who
would return, In fact, Paul's words in 1 Cor., 4:9 strongly
suggest that he thought he may have to face martyrdom in the
future: "For I think that God has exhibited us apostles as

last of all, like men sentenced to death,"

¥Vhile holding to a development in Paul's thinking, C. F.
D, Moule contends that this development was due more to other
particular circumstances than to any delay in the parousia,
He says: |

"There are, as we know, within the New Testament,

. statements about the last things which it is difficult
to fit into a single systemj.. They (the statements
about the last things) are produced (to use Papias’®
celebrated phrase) u(.B; Tis' )‘eﬂ’.‘s ,. to meet each need

w(33)

as it arises.,”

W e

We conclude that the evidence in 1 and 2 Thessalonians
and 1 Corinthians, though not conclusive, does not indicate
that Paul believed Christ must return in his own lifetimé;
However, even if this were'not_so, it also seems unlikely that
a crisis occurred within the Christian congregation because of
a "deiay" in the parousia,. Thus the changé in pneumatology

from 1 Corinthians to Paul's later letters doés not seem to be

' solely dependent on a change in his eschatological thinking;

It is therefore important to look for other factors which may
have affectéed Paul's presentation of his teaching on the Spirit

in 1 Corinthians,
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A second possibility is fhat Paul's theology developed
from 1 Corinthians to his later.letters, such as Galatians,
2 Corinthians and Romans, with the result that some of his
ideas about the Spirit developed later, But many other import-
ant Pauline doctrines are also.seemingly absent from 1 Corinthians
such as Jjustification by faith, the law and the Spirit/flesh
contrast., Also the faet that Paul preached "Christ and him
erucified“ (1:23) and maintained that "if Christ has not been
raised, your faith is vain, You.are still in your sins" (15:17),.
almost certainly presumes that he was holding to the doctrine of
Jjustification by faith; esﬁecially when it is enunciated in
terms reminiscent of 1 Cor, 15:45 (cf. 2 Cor.-5:1h-2l), Thus
G, Bornkamm can say "Justifieation is-not explicitly discussed
in the letter to the Corinthians ..; but underiies his thinking.
and missionary motives:“(gh).’The brief references to the law
(9:8,9,20,21, 14:21, 15 56) also make it apparent that Paul had
thought out clearly his attltude to the 1aw.(35) Slmllarly,
with reference to the Thessa;onlan correspondence, We Neiliurr
can say:
"Thus if would not be'avcorrect judgment to regard
doctrines Whlch are not dealt with at 1ength in
Thessalonians e,g. Justlflcatlon by Faith; Atonement,
Grace, and so on, as later developments in the Apostle's

thought-.-»" ( 3 6)

When we return to Pault's teaching on the Spirit in 1
Corinthians similar results obtain, Although nothing is said
clearly about the Spirit's role in resurrection, 6:14 and

15: 4446 seem to presume such a role, Other eschatological
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aspects of the Spirit are also evident in 1 Corinthiéns = the
Spirit is the Spirit of the new age (2:6-10), the temple is
the eschatological temple of the last days indwelt by the
Spirit (3:16, 6:19) and the Spirit has originated the new life
in Christ (12:1ff,), It therefore seems most unlikely that
Paul's eschatological understanding of the Spirit was
undeveloped when he wrote 1 Corinthians, This leads us to

consider a third possibility,.

The answer that best fits the evidence is.that Paul; aware
of his hearers' situation; chose his words and the content of
his teaching to answer their problems at a 1evel that they
would understand . That is, the main reason for the lack of
emphasis on the Spirit's activity within the believer seems to
be because the Corinéhian-believers over;emphasised the Spirit's
indwelling., Hence, Paul deliberately chose to avoid stressing
the Spirit's indwelling; Thus, A, C, Thiselton could say:

"At Corintﬁ the Christian community was conscious of_ité

eschatological possession of the Spirit only too well,

Paul was compelled to develop with great care his own

thought on the subject;“(37)

Je G; Gager also considers that Paui adapted his language to
meet specific situations.. He says:

"If our analysis thus far has been on the mark, we can

no longer assume that the "apocalyptic" or end-time

perspective pfovides the sole point of departure for

interpretiﬁg Paul's letters. Instead.we bave seen that

he argues differently in different situations, a&apting

his language to meet specific océasions.“(zs)
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The Corinthians considered themselves to be members of the
new age but were forgetting that tﬁey also lived in the old aeon
which was still present though passing away, To combat this
"over-realized™" eschatology at Corinth, Paul's eschatological
emphasis in 1 Corinthians‘clearly lay on the "not yet" and in
particular on the coming parousia of Christ as judge and on
the future resurrection, 'In consequence he said very little
about his readers' new eséhatologica; existence of freedom,
life in the Spirit and glory (but cf. 2 Cor. 3:18), When we
consider his statements about.the_Sp@rit we find they are
mainly centred on what thé Spirit has achieved and not on the

Spirit's present or future activity, ' However, Paul's statements

about the Spirit using the pasf.tense were not intended to
support the Corinthians'® esghatological poSitibn. Rather, they
were intended to correct their understanding of the gospel and
of the Spirit's activity amongst them when the gospel had been
first breached at Corintﬁ; It has also been shown thét

. eschatology is firmly planted within Paul's theology and that
the Spirit's rolé.within this'éschatological‘écheme is evident

although not immediately obvious in 1 Corinthians,
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CHAPTER 10

SUMMARY AND CONCLUSIONS

The same singlemindedness of purpose, to win all men for

Christ, that typified Paul the missionary, again manifested

itself in Paul the writer to the Corinthians, From the
beginning of his Christian experience, the Spirit (for law=
conscious'Paul) was pre-emingntly a fact of his own and the
Church's experience, But, at the same time, he also regarded
the Spirit.as thé Spirit of "him who fulfilled the law", He
wrote to the Corinthians as their father in Christ, continuing
his mission through his létter, rather than as a systematic
theologian or as a sedentary pastor., Thus, his missionary zeal
to be "all things to all men... that T may win some" directed

the form and content of his letter,

Many questions, such as the relationships between baptism
and the Spirit or faith and the Spirit, he did not ask or
answer, But this does not mean that his letter had not been
carefully thought out and expressed, On the contrary, it
produced a dynamic.rather than a static context for his
statements about the Spirit., For example, Paul related his
comments about the Spirit to his teaching mission in Coriﬁth
rather than to theoretical considerations about baptisme, Thus
Paul referred to the Spirit mainly in the past tense as an
event rather than as part of his early teaching, However, tﬁe
situation in Corinth when he wrote his first letter to the

believers there demanded further explanations of the Spirit's
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nature and activities,

Like tﬁe kerygmatic preaching of thé Farly Church; Paul's
preaching seems to have included little about the Spirit,
except to explain the overt signs and miraculous phenoﬁena
which accompanied his preaching, His readers had been taught
that the Spirit, who had given them their charismata and
indwelt the church and the individual beliéver, was the Spirit
of the last days, But above ally, the Spirit was a fact in the

experience of individual Corinthian believers which reminded

" them of the beginnings of their church,

Although circumstances in Corinth were very complex when
Paul wrote 1 Corinthians, a number of aspects of the situation
are reasonably sure, The view that theré were no factions -or
Judaising at this stage but simply divisions among church
- members for n&nftheological reasons seems substantially correct,
Amidst a gifted, enthusiastic, Spirit-filled Church, a number
of more prominent members with spectacular spiritual gifts had
elevated themselves or had beeﬁ elevated by the other members,
to positions of hero worship ¢haracterised by gnostic tendencies
and pride. To some the Messianic Kingdom had come at Corinth,
In their thinking, these "spiritual" members séemed to have
divorced the Spirit from the preaching'of Christ crucified and
from God Himself, Their actions and attitudes were denying
the Christ whom they claimed to serve; Thus they almost
regarded the Spirit as their own possession; To them the Spirit
had become equated with their ability to perform miracles and

in particular with speaking in tongues,
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In attempting to correct the prou& and divisive memb ers
of the Corinthian Church, some of whom probably regarded the
Spirit as a miraculous ability of their leaders only, Paul
emphasised that the Spirit was God's Spirit. For not only did
the Spirit give spectacular gifts, but He also revealed Christ?

God's wisdom and power, Paul tried to direc¢t their attention

away from pride in the Spirit's indwelling to the historic
coming of the Spirit amongst them when the gospel was preached,
Certainly the Spirit gave miraculous gifté, but more important
than this, the Spirit was the'Spirit of the gospel of the
crucified and risen Christ, In the light of this, Paul
recognised that the sighs and miracles which accompanied his
first preaching at Corinth were given by God to confirm that

he was preaching God's trutﬁ.

Paul understood the idea of the Spirit and particularly
the Spirit's oneness with God mainly from the 0ld Testament
and from pre-~Pauline Christian thinking (Which was similar to
the 01d Testament feaching on the Spirit but Christ-related).,
However, to the Corinthians he explained the idea of the Spirit
mainly in terms of the human spirit., Rather than regarding the
Spirit as similar.to the free-acting spirits in the world, he
spoke of the Spirit-in-revelation as invisible,-unknowablé and
embodied like the human spirit; acting within the confines of
a body. This body may be the individual Christian (6:19) or
the corporate body of Christ, the Church (3:16). For nowhere
in his writings did he speak of the Spirit écting ¥in the world"

rather than in a body, This resulted in him speaking of the
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Spirit's creative work as similarly confined, To Paul "pneuma®
had much the same meaning in the term “Spirit of God" as in
the term "spirit of man“.‘ Thus,. the vast gulf betwéen the
expressions "Spirit of God" and "spirit of man" does not 1lie
in the term "pneuma", but in the I;of God" and "of man" which
make the two expressions very different, Just as he used
"spirit of man" to refer to man's inner self, so he thought of
the Spirit as God's self 6r presence within the believer and
within the Church, Thus in receiving God's Spirit, the
believer shares in God's knowledge of Himsglf,‘for revelation
is not so much God passing on knowledge to man as the coming
of God to man, not through the Spirit but as the Spirit, Thus
Paul does not say God is Spirit, since the word "Spirit", for
Paul, does not express the nature of God aé much as the
relationship of God withvbeliewers. Thus theée Spirit—in-
revelation is not simply God's presence, but God's presence
within a body singular or corporate; When writing to the
Corinthians, and we may also say in his other letters, Paul
regarded the Spirit's unity with. God (the starting point for
all his thinking about the'Spirith nature) as more basic than
the Spirit's relationship with Christ; Whilst it is true that
the emphasis on -the Spirit's unity with God is to be found
mainly in 1 Corinthians Chapter 1-4 (where God is being
particularly stressed), it seems clear that Paul regarded the

unity as an essential one,

When Paul described his readers as a "temple" he again

reminded them that the indwelling Spirit was truly God's presence
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within and among them, But because of the bver-emphasis in
Corinth on the indwelling of the Spirit, Paul stressed the
Lordship of Christ as judge.rather than speaking of the Spirit's
activity within the believer opposing the flesh and motivating
ethical.behaviour. |

The Messianic Age of the Spirit had dawned in which Christ,
now freed from the confines of space and.time exercised his
Lordship, However Paul'in 1 Corinthians did not speak of this
Lordship operating directly through the Spirit but instead
through God's power and through His servants; Thus, the Spirit's
activity, in relation to the risen Lord; is to reveal the words
and actions of the historic Christ and, in the light of fhese
words and actions, to interpret the new circumstances to the

believer,

To Paul the missionary and apostle, the theory and practice
off baptism were unimportant compared with the preaching, in the
power of the Spirit, of the message of Christ crucified,

. However, if an appeal to the meaning of baptism or to a further
understanding of the Spirit (2:10-16) served his evangelistic
or pastoral aims, then he used it; Thus, the fact that he made
no mention in 1‘Corinthians§ or in any of Hhis other letters that
the Spirit was given in baptism; not only indicates that he did
not hold such a view, but demonstrates again that for Paul the
concept of the Spirit belonged intimately with the wﬁole dynamic
process of aﬁd acceptance of the preaching of the gospel; To

correct the view of some of the Corinthians who appear to have
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thought that only those with the gift of tongues ﬁad.the Spirit,
Paul affirmed qlearly (12:1—3) that the true test for the
Spirit's presence was confession of Christ as Lord., He went a
step further and stated that all who could make such a confession,
no matter what kind of gifts they possessed, had received the
Splrlt = the one Spirit., Thus the body of Christ was indwel?t

by the one Spirit and it sharéd a spiritual unity of experience
(12: 13) = conversion, rece1v1ng the Splrlt, baptism into one

group and further experience of the Spirit (12:13).

When the statements about the Spirit in 1 Corinthians are
compared with Paul's other letters, it is soon apparent that
many ideas about the Spirit in the otherlletters are not present
in 1 Corinthians; For example, there is no mention of the
Spirit resurrecting; being a gﬁide, helping the Christian, or
being a guarantée; Also, there is almost no mention of the
Spirit performing any present or future activities within the
believer; In fact, most referencés to the Spirit!s activity
are in thevpast tenge. This is probably not due so much to
lack of developmeht in PauL's'thinking; to lack of space in his
letters, or to an imminent expectation of the parousia, as to
deliberate omissions, The Corinthians had so over-—emphasised
the épirit's indwelliﬁg and His ﬁiraculous manifestations and
at the same time severed their thinking about the Spirit from
God and Christ cruc1f1ed, that Paul purposely omitted to
mention the Spirit's present activities within the believer to
direct their allegiance and attention to Christ and God. Thus

the ethical teaching in 1 Corinthians is basically "obey the
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Lord who is coming in judgment" and not "“"follow the Spirit",
Therefore Paul limited himself to statements such as "your
body is a temple of the Holy Spirit" (6:19) which implied

i

"therefore be holy",

Since many studies of Pauline theology in the past have

not given sufficient emphasis to the Sitz im Leben of Paul's

statements we have attempted to do this in our study. From

the evidence in 1 Corinthians; and bearing in mind that it is

a real letter written by -a missionary attempting to be "all
things to all men"; we conclude that Paul did not have an
absolute and fixed use of Mvéme for Spirit of God, Thus in
2:4 he used nvé@nﬁ to refer to the Spirit of God in a general
historic way and in 15:45 nld@uﬁ did not refer to the Spirit
directly for it seems to mean "heavenly existence", However,
he did have a fixed idea oflwhat "Spirit of God" means: the
invisible presence of God which indwells a believing body‘(ﬁ%p&)

both individually and corporatelye
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