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SAINT PAUL'S 
DOCTRINE OP SIN 

J.W.F.GOSLING 

M. A. THESIS 1971 



ABSTRACT 

St.Paul sees s i n "both, as- 'prenomic.* .("in.-the world 
before the law.was given" Rom.5.13) and as revealed "by the 
law. The law was meant to "make a l i v e " (Gal.3.21),but PauTL 
came to see that, the law.reveals man's i n a b i l i t y to. f u l f i l 
God1 s. demand,and,in f a c t , e n e r g i s e s 'prenomic 1 sin,making 
i t .'transgression^. This r e a l i s a t i o n does not a f f e c t Paul's 
estimate, of-the law ; rather,the law's f a i l u r e , to f u l f i l 
its..function, i n man. i s . explained.by the. f a c t that man,as 
'flesh.,is. "sold.under s i n " . (Rom.7«14). The f l e s h i s not. 
i n h e r e n t l y s i n f u l , b u t i s dominated by the power of s i n . . 

"All.have sinned" (Rom.3o23) and sin. i s e s s e n t i a l l y 
one,though three, forms o f . s i n are to be found i n Paul's. 
thought. *Prenomic' s i n i s a dominant feature of human « 
a c t i v i t y or l i v i n g which d i s . t i n g u i s h e s . i t as resulting., i n 
alienation.from God. This conception . i s made concrete i n 
two d i r e c t i o n s . F i r s t l y . t r a n s g r e s s i o n . w h i c h r e q u i r e s the 
context of the law,has the elements of defiance, of. God's, 
demand and s u b j e c t i v e g u i l t . Secondly.«sin, personalised i s 
the hidden power, of sin,which holds man i n slavery..- -. 

S t . P a u l - i s not so much concerned, with the. o r i g i n of 
s i n .as w i t h . i t s consequences of a l i e n a t i o n from God,, 
'more s i n * and. death. I t i s as God r e v e a l s himself in. _.. 
Ithe work of Christ..and the. gift..of the S p i r i t that sin. i s 
revealed ; i t . . i s . i n the revel&tion of C h r i s t that God's 
purpose fat man of f a i t h i s made known, and man1 s f a i l u r e 
to f u l f i l God's purpose i s revealed. The C h r i s t i a n , , 
though C h r i s t has condemned s i n i n the f l e s h (Horn.8.3)} 

has to.contend with the f a c t that he i s s t i l l i n the f l e s h , 
as he awaits the f u l l outworking of God's act i o n i n C h r i s t 
i n the r e s u r r e c t i o n of the dead. 
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PREFATORY NOTE 

The L e t t e r s : Romans 
1 and. 2. Corinthians 
G a l a t i a n s . 
P h i l i p p i a n s 
C b l o s s i a n s -
1 and 2.Thessalonians . . . 

are here taken to represent St.Paul's w r i t i n g s . Ephessns and 
the P a s t o r a l E p i s t l e s - whether or .not- they, are- Pauline 
judged by other c r i t e r i a do not augment or s u b s t a n t i a l l y 
a l t e r what i s . contained in-the l e t t e r s , l i s t e d above on the 
subject of s i n . The speeches i n Acts and the l e t t e r to the 
Hebrews are nojc taken as Pauline. 

. . B i b l i c a l r e f e rences are. quoted in. the R.S.V. 
.translation,the Greek being added where..the t r a n s l a t i o n 
might .obscure the point which the quotation i s used to 
i l l u s t r a t e . 
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I SIN AND FLESH 

A. S i n under the Law 

I n mapping out Paul's thought on..the sub j e c t of s i n 
we have to give some attention.to .the, background against 
which he considers the . subject...Paul i s . concerned, with, s i n . 
against two backgrounds,or r a t h e r , i n . two. d i f f e r e n t contexts* 
There, i s s i n i n the context. of -the .dispensation, 'under, the 4* 

law'. ; , t h i s context i s the s i t u a t i o n of. the .Jew. The other. ... 
context i s . t h a t of the common humanity.referred to. i n the phrase 
Ti3k«rs( aupf . This context of f l e s h includes both Jew .and 
Gent i l e i n i t s ambit. S i n in\this l a t t e r context we w i l l 
c ategorise as 'prenomic' s i n - a phrase .suggested by Paul's 
a s s e r t i o n t h a t . " s i n indeed was in.the world.before.the law 
was given"(Rom.5»13) f and which avoids the more usual term 
' o r i g i n a l ' s i n . The phrase ' o r i g i n a l s i n 1 . has acquired..meanings 
in.the course of the. d i s c u s s i o n of C h r i s t i a n doctrine.which, 
are not Pauline. I t seems i n the b e s t . i n t e r e s t s of . c l a r i t y i n 
the exposition of Paul's thought to coin a f r e s h term for 
the present purpose. 

I t has been suggested that there are two types of s i n 
i n . Paul.'s thought \ b u t t h i s i s . misleading.. I t . i s . more. 
accurate to say that, the same.phenomenon,sin,is seen i n 
two d i f f e r e n t contexts. Paul's.statement that " a l l have sinned" 
(Rom.3>9>23,.11,32) implies that s i n i s one and the same 
i n essence . This " a l l have sinned" .comprises the s i n of the 
Jew as w e l l as that of the G e n t i l e . Both. Jew and Gentile, are, 
i n the e s s e n t i a l aspects of s i n , i n the same case ; both are . 
alie n a t e d from God..The Jew as w e l l as the G e n t i l e f a l l s short 
of the glory of God. ... 

We proceed to examine what Paul says about s i n , f i r s t l y , 
i n the context of the law,and,later,in the context of mankind 
without reference to an e x p l i c i t covenant r e l a t i o n with God 
i n the law. 



Notes of I.A. 

1. E.P.Gould.Baptist Review.1880.P.233.in an a r t i c l e : 
"Paul's Doctrine of Sin",claims "that i n the Apostle's 
[ P a u l ' s } doctrine there, i s a s i n that i s g u i l t , a n d a 
s i n that i s not guilt,and the two are to be c a r e f u l l y 
d i s t i n g u i s h e d " . R.Buitmarm.The Theology-.of the New Testament^. 
Vol.1,p.253 : " i n Rom.5.13f> i t is^perhaps p o s s i b l e to 
discover a. d i f f e r e n t i a t i o n between, s i n . for. which man. i s 
responsible and s i n for which he i s not re s p o n s i b l e " . 

2. A.Nygren,Romans,p.130 (commenting on Rom.2.12) : . -

" "Under the. law" and "without the. lawH, that i s the d i f f e r e n c e . 
A l l have sinned,therein is..the. s i m i l a r i t y - [between Jew 
and--Gentile, who '.'both, belong to the old aeon and stand 
under the i*rath of God'9". 



1. The Knowledge of S i n . 
i 

The Jew at the time of Paul saw- the law as a 
bulwark against s i n . He was more concerned with the avoid-
ande of sin,sublimating the d r i v e s of the "^S n by study 
of the law,than with forgiveness,though the l a t t e r . i n t e r e s t 

2 
i s . present . Prom the position.of. f a i t h i n C h r i s t , P a u l 
sees.the law i n a quite new way. His. experience leads 
him to say that "through the law comes.the knowledge of 
s i n " (Horn.3.20,cp.7.7). He finds.that. the.law,rather . 
than being a bulwark against s i n , i s , i n f a c t , a r e v e l a t i o n 
of s i n . . 

There are three elements i n the law* s r e v e l a t i o n 
of s i n : .... 

( i ) the law's nature as a code of ..commandments, 
( i i ) as g i v i n g knowledge of God's w i l l , 

. a n d . ( i i i ) because i t blinded the Jew to the 
r e v e l a t i o n of God i n C h r i s t . 
life w i l l look at these three elements i n d e t a i l . 

( i ) The law i s to be seen in.the context of the 
covenant between God and the people of ..Israel., with the 
wide range of s i g n i f i c a n c e of. God's gracious.action which 
t h i s , i m p l i e s . At the..same time,the. law..is. a. code of 
commandments. The law contains.commandments,ordinances, 
i n j u n c t i o n s - a s an i n t e g r a l feature,and Paul i s concerned 
with-these e t h i c a l demands i n the law..Indeed,W.Gutbrod 
can.say. ̂  : " *&f*.es i s regarded- by. Paul, c h i e f l y as that 
which demands act i o n .by. Geek man,namely as a . d e f i n i t e . . . 
purpose. Hence the law i s 'kept' (Rom..2.25 j c f . Gal.5 .3 , 

6.13). .Hence there are v&f*cu .required by the law 
(Rora.3.28 et passim)". I n the.same.place,Gutbrod quotes 
the observation of A.W.Slaten,"that Paul often uses *epe5 
q u a l i t a t i v e l y , * that i s with s p e c i a l emphasis upon the 

4 
e s s e n t i a l law-quality of l a w , i t s "lawness",so to speak'" . 

I n Paul's statement "through the law ( S t i yfc^ 
*6t*o*>) comes knowledge of s i n " (Rom.3.20) *&pt5 i s 
anarthrous. Such usage i s categorised by Sanday and 
Headlam 5 a B r e f e r r i n g to "law i n general" i n con t r a s t 
with the use. of *Sf»*s with the a r t i c l e ±0 r e f e r to the 
Law of Moses. We would question whether Paul did i n f a c t 
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think i n such a general way i n the matter of law. The 
Mosaic law i s present i n a l l h i s thinking about law, 
even when he i s considering the r e l a t i o n . t o God of the 
G e n t i l e s - such are,by d e f i n i t i o n , o u t s i d e the dispen­
s a t i o n of God's e l e c t i o n and the revelation, of that wfeie 
law which follows on the e l e c t i o n as part of. the covenant 
r e l a t i o n s h i p . Though Sanday and -Eeadlam.explicitly place . 
Hbra*3.20-in. the.category as..referring.to "law i n general", 
i t i s . b e t t e r placed i n t h e i r f u r t h e r category where ''the 
absence of the a r t i c l e c a l l s attention.to it-£the.Law of 
MosesJ not. as .proceeding from Moses,.but i h i t s q u a l i t y 
as law. ; non .quia Mosis sed quia, l e x as.Gifford expresses 

i t i n h i s comment on Gal.2.19 (p.46)." - . 

Paul does not t r e ^ a t of law.as.an. a b s t r a c t concept 
derived from the contemplation of a m u l t i p l i c i t y of laws. 
For Paul, law i s 'the Law?. When he. says that, knowledge 
of s i n comes through law,he i s thinking of law as. 
exemplified i n the Law of Moses,and. i s . not. t h i n k i n g 
merely of common jurisprudence. U l r i c h Simon has. 
described the b i b l i c a l t r a d i t i o n of law - and. t h i s 
d e s c r i p t i o n portrays Paul's p o s i t i o n with c l a r i t y - :. 
"The Hebrew - . C h r i s t i a n t r a d i t i o n , of.rib. - k r i s i s i s not 
the Soman ius,and i t s d i a l e c t i c i s .not that of- j u r i s p r u d ­
ence..... The law i s a "frame of mind". jTB.GemserJ which . 
d i s c e r n s beyond every case an encounter.between persons. 
But t h i s encounter does not r e v e r t t o . c a p r i c i o u s and 
unstable s i t u a t i o n - e t h i c s J for i t i s grounded i n a 

... „ 

context of cosmic order" . The .law,while i t i s a code 
odt commandments,is a l s o God's law,and i t i s i n t h i s 
aspect that encounter between persons,booomoo.between 
God and the man under the law,becomes evident. Moreover, 
there i s a consonance between the law and the created 
order because both are God's,who is.one,and h i s work 
and r e v e l a t i o n of himself are a unity.. Thus when.Paul says 
" f t * y</> v^ftex' comes the knowledge..of s i n (Rom.3.2b) 

we can take i t that law means the law of God,of which law 
that .given to Moses i s the determinative example. There 
are,conceivably,other forms of t h i s law of.God,such as 
'natural law' or the Noachian commandments,which are 
often adduced i n the d i s c u s s i o n of Romans 2.12-16 (not 



that we weald wish to employ them i n the exegesis of that 
passage). S u f f i c e i t here to say that i t i s through the 
law of God,and i n Paul's d i s c u s s i o n t h i s means.the law 
given to Moses,that the knowledge of s i n comes. Law 
provides knowledge of s i n "both i n i t s property as a 
code of commandments and "because i t . i s God's law. 
. . Before we go on to note the importance of the f a c t 
that i t . i s God's w i l l that i s revealed, i n the law,we 
glance, a t the way i n which-the law - as a code of 
commandments - r e v e a l s s i n . 

The law gives knowledge of s i n as i t makes 
possible my*irrfcj/««i , jn^^^axs , traywtftfi) .. A precondition 
of t r a n s g r e s s i o n i s that against which we tr a n s g r e s s ; 
sp.Paul can say : "where there i s no law there i s no 
tra n s g r e s s i o n " (Bom.4.15). The mfirrngfAtt ,as a 
' f a l l i n g aside of*,needs that aside, of. which i t may f a l l . 
The. Jew sees..the. law. as binding..upon, him,and. i t . i s as.he 
acts i n contravention of the law that he transgresses.. 
I n what, way does .this contravention r e v e a l s i n ? Having 
seen that the law i s a precondition .of t r a n s g r e s s i o n , 
what i s the r e l a t i o n between t r a n s g r e s s i o n and s i n ? 

The denotation of £juuty9Tuc i s wider than TW/HTmu^-ut , 

while the l a t t e r i s completely covered i n the term 
Stpatprri*.. . Moreover, TT<<̂ LTmu/uac i s at the heart of i^p^Xet . 

I f . we take <|UP«pTW as a metaphor from the p i c t u r e of 
someone .'missing the mark'.- and the.Septuagint use as 
e-*a»eaele-t a on the usual t r a n s l a t i o n of Till ID 11 agrees with 

Q 
t h i s - we have to i d e n t i f y the mark which i s missed. 
The lav/ i s c l e a r l y r e l e v a n t as the 'mark* which i s to be 
attained i n the l i f e of the Jew. 

A l l T̂ofAcTTTtô **. i s Sef^frlas. ,but c l e a r l y , a s we w i l l 
see, yjtuc^Tu i s not,for Paul s o l e l y a matter of tra n s g r e s s i o n 

( i i ) The law r e v e a l s s i n i n that the law i s the 
declared w i l l of God,so that t r a n s g r e s s i o n of the law i s 
a c t i o n against God. 

Whereas Paul can say."where there i s no law there 
i s no tr a n s g r e s s i o n " (Rom.4.15)fke does describe Adam's 
sin,which antedates the g i v i n g of. the law, as T r v ^ T r r * * ^ 
(Rom.5.15,17,18), tr*f>«fitrts (Rom.5.14) 1 rrafAKe^ (Rom.5.19). 
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L i k e t r a n s g r e s s i o n of the lav/,Adam's s i n i s contravention 
of the declared w i l l of God,and that p a r t i c u l a r t r a n s ­
g ression i s "both a s p e c i a l instance and a paradigm. I t i s 
s p e c i a l ii^aeing the f i r s t of s i n s and outside the 
dispensation of the law ; i t i s t o p i c a l i n being a c t i o n 
against-the known w i l l of God. Such t r a n s g r e s s i o n of.the 
declared.will..of .God.,with. no p o s s i b i l i t y , f o r . e x c u s e s , i s 
s i n J inr"the. raw',is sin-as-the..law reveal's-it.-Without 
Ithe! Iaw.",wi.thbut_the declaration, of Godls w i l l , e x c u s e s 
might.be advanced ; in.the context of.the law,sin. as 
t r a n s g r e s s i o n i s c l e a r , t h e heinous nature of man's 
r e b e l l i o n against God i s revealed. The law,as d e c l a r a t i o n 
of God's.will,reveals that i t i s God himself aginst whom 
man s i n s . 

T h i s s i t u a t i o n i s c l e a r i n the Old Testament. 
S i n i s a c t i o n against God at L e v i t i c u s 6.2 : " I f anyone 
s i n s and commits a breach, of f a i t h against the Lord. by. 
deceiving his. neighbour i n a matter of deposit o r . s e c u r i t y , 
through robbery,or i f he has oppressed h i s neighbour......" 
(cp. Numb.5.6). Action against one's neighbour i s seen 
pre-eminently as a c t i o n against God,the knowledge of t h i s 
s i t u a t i o n being given i n the law. I n Jeremiah,to s i n (ftPtfn) 
i s e x p l i c i t l y "against the Lord" Paul's thought, i s .. 
c l e a r l y a r e i t e r a t i o n of the Old Testament at t h i s , point* 
S i n i s not,for him,the of the Gre4k.world,a 
f a i l u r e to l i v e by the r u l e s of s o c i a l l i f e . Righteousness 
i s righteousness before God,not before one's neighbour. 
Paul-indeed employs the word «$£IKU< ,but with the Old 
Testament background meaning of righteousness before God."^ 

The thoroughgoing nature of Paul's i n s i s t e n c e 
that s i n i s against- God i s further i l l u s t r a t e d i n the 
co n t r a s t of h i s use of the designation $f*«(mu>XcS with 
contemporary Jewish usage. I n the Synoptic Gospels, 
Sipupr&Xls occurs as l a r g e l y a term of Jewish s o c i a l 

12 
d i s t i n c t i o n . " P u b l i c a n s and s i n n e r s " were s o c i a l putfiasts 
I n John 9 , J e s u s . i s called&fMpr%»\eS by a group of Pharisees -
an. i r o n i c touch. Paul only ojjce p o s s i b l y lapses i n t o t h i s 
contemporary usage of the word i n the phrase "Gentile 
s i n n e r s " (Gal.2.15) Otherwise he uses kfMif>r**Us i n . 
a s t r i c t sense,applying i t 4« "to men outside of C h r i s t , 

http://might.be


under. God's. condemnation" . For Paul,the. sinner i s 
not-an inconvenience..to the.religous a u t h o r i t i e s , n o r a 
s o c i a l i n f e r i o r w i t h i n Jewry,"but a man - and,of course, 
many Pharisees would agree with him here - a man under 
God? s condemnation. Paul saw"that i t was the law i t s e l f 
that r e v e a l e d . s i n as e s s e n t i a l l y a c t i o n against. God, 
r e v e a l i n g , a t the same.time,man's condemnation, before. God, 
r a t h e r than that s i n consisted simply i n disregard of the 
law. 

( i i i ) That, the law r e v e a l s s i n by providing the 
p o s s i b i l i t y of transgression,and that t h i s s i n i s against 
God..is r e v e l a t i o n r e a d i l y a v a i l a b l e to the Jew as w e l l «B 
as. to the C h r i s t i a n . ( T h a t the Jew does not n e c e s s a r i l y 
read these from.the experience of the l a w . i s a l s o c l e a r 
i n the a t t i t u d e , f o r instance,of Psalm 119} Paul,however, 
adduces these f a c e t s of the law because he had discovered, 
i n h i s encounter.with C h r i s t , t h a t , to follow the path of 
the law led him.to the persecution, of.the church of God 
( G a l . l . l 3 f ,Phil . 3 . 5 f •) • The law r- which was meant to 
make e x p l i c i t . t h e demands of God,so t h a t , i n f u l f i l l i n g 
these demands,a man might be righteous before God 
this..law. l e d him to persecute Jesus (Acts 9 « 5 ) > i n w b ° m 

God was r e c o n c i l i n g the world to himself (2 Cor.5.1-9) • 

The law_led to a d e n i a l of the Christ,which i s c l e a r l y 
s i n against. God.. . . . . _.. 

Further r e f l e c t i o n showed that t h i s s i t u a t i o n . . 
before God of the man "as to the law a Pharisee" ( P h i l . 
3.5) e x i s t e d before h i s encounter with C h r i s t . The 
righteousness which consisted s o l e l y i n f u l f i l l i n g the 
works of the law i s not a genuine righteousness before 
God. I t i s a form of s e l f - j u s t i f i c a t i o n which,in the 
circumstances of the f l e s h , j u s t does not work. We w i l l 
l o o k . a t . t h i s inadequacy of the law i n the next s e c t i o n 
( l . A . 2 ) . S u f f i c e i t here to say that the law cannot be 
f u l f i l l e d i n the flesh,that,where the works of.the law are 
performed i n the s e r v i c e of s e l f - j u s t i f i c a t i o n , t h e law 
m i n i s t e r s curse and condemnation r a t h e r than righteous­
ness before God. Paul quotes Deuteronomy : "Cursed be 
everyone who does not abide by a l l things w r i t t e n i n 
the book of the law and do them" (Gal . 3 « 1 0 ) . The law, 
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"carved i n l e t t e r s on.stone" i s a "dispensation of death" 
(2 Cor. 3 . 7 )^"dispensation of condemnation" which i s 
contrasted with the "dispensation of righteousness" 
(2 Cor.3>9) i n C h r i s t . I n Paul's search for righteousness, 
the law,on i t s own,was inadequate i n the circumstances of 
the..flesh.-In these, circumstances,the law leads..to a 
spurious righteousness, to...the knowledge ..of s i n and to., 
condemnation;' Paul, had lea r n t - that the..goal- of.-the..law 
(I.TAOS vf/ffi^RooulCM) • i s Christ.. 1?,-that .righteousness 
comes of. f a i t h i n him,that,in the. context.of. fai.th , . . . .v . . . . 

a. man. may. walk i n . the. power of. the S p i r i t . . The. inadequacy 
of the. law had evaporated, i n the. work of C h r i s t .and. in. 
r e c e i v i n g the.earnest of the S p i r i t . His former approach 
to the law ,as the sole means of righteousness,had . .. 
proved to he a curse ; i n C h r i s t the promise..could now 
come.not only to the Jew hut to. the G e n t i l e as w e l l . 
" C h r i s t redeemed us from the curse of the law,having "become 
a curse for us - for i t i s written,"Cursed he everyone who 
hangs on a t r e e " - that i n C h r i s t Jesus the "blessing of 
Abraham might come upon the G e n t i l e s , t h a t we might r e c e i v e 
the promise of the S p i r i t through f a i t h " (Gal .3 .13-14)• 

The law i s , f o r . Paul,indeed a r e v e l a t i o n of . 
t r a n s g r e s s i o n which i s at the heart of s i n . The law i s 
a'lr.evelation.'.thatl "sin i s against God. But i t i s . these, 
for Paul,because he had seen that,without C h r i s t , t h e law, 
which was meant to lead to God,did no.such thing. What 
i t d i d was to r e v e a l man's i n a b i l i t y to f u l f i l the demand 
of God,made e x p l i c i t i n the law,and the groung/of t h i s 
i n a b i l i t y was'sin i n the f l e s h . 
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1..'. H.P.Williams.The Ideas of the F a l l and of O r i g i n a l 
Sin.p.153. 
2. A.Btichler.Studies i n S i n and Atonement.in. the Rabbinic 
L i t e r a t u r e of the. F i r s t C e n t u r y . e s p e c i a l l y chapter I I 
iifyhich Biichler gives an. account of the prevalent- ideas 
of.atonement, and forgiveness. I.Abrahams.Studies in. . 
Pharisaism, and the G o s p e l s . F i r s t Series,p.59>contrasts 
Jesus? . a t t i t u d e with that of the Rabbis and their, .use. of 
the law : "...the Rabbis.attacked v i c e from the preventative 
side ;.they aimed, at keeping men and women-honest , and . 
chaste. Jesus approached.it from the curative, side ; he 
aimed at saving the dishonest and the unchaste". 

3. H.Kleinknecht and W.Gutbrod, *ep-©s , i n G . K i t t e l , 
Theologisches WBrterbuch zum Heuen Testament .E.T. .Lav?. 
B i b l e Key Words,p.102. 

4* Quoted by Gutbrod.op.cit.,p«102n.tfe»«HAVtf from 
A.W.Slate'n,"The Q u a l i t a t i v e Use of v«jKe* i n the. Pauline 
Epistles".American Journal of Theology.23 (1919),p.214. 

5. W.S and ay and H.C.Headlam.Romans.p.58. 

6. W.Sanday and H.C.Headlam.Romans.p.58. 

7. .U.Simon,'.'The Transcendence of Law" .Theology.April 
1970,pp.l66ff. 

8. The root meaning of these words,with that of other 
words for s i n , i s discussed i n C.H.Dodd.The Bible, and the 
Greeks.chapter I V . A d e t a i l e d d i s c u s s i o n of t h e i r use 
i n the Old Testament and the Septuagint i s included i n 
Sin,the B i b l e Key Words t r a n s l a t i o n of the K i t t e l T.W.N.T. 
a r t i c l e *f*prt* i n chapter I , " B j i n the Old Testament",by 
G.Quell,section 1,which t r e a t s of Septuagint Usage and 
Hebrew Roots,and chapter I V "Greek Usage" by G.Stahlin, 
pp.46-49. 

9. An account of the transformation of oc/*^rut into. 
f?sp«Limb*/*.«. under the law i s given i n the next s e c t i o n , I J k » 2 . 

10. Jer.2.35 and 32.35 are the only c a s e s , i n some 13 
instances of the use of the verb i n Jeremiah,where i t i s 
used absolutely,without reference to the f a c t that i t i s 
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Note of I . A . I . 

the Lord against whom men s i n . 

11. Rom.1.13,2$ 29. The use of the verb Q £ m / « ) , 
however,is.concerned with dealings between men ( i n 6 
instances),except at Col.3«25-

12. The o r i g i n of the s o c i a l d i s t i n c t i o n was,of course, 
r e l i g i o u s . As with the 'people of the l a n d 1 ( <pa'n ) 1 , 
i t was the l a x at t i t u d e , of the DC^^TSJAOC to. the. law,.in 
co n t r a s t with the a t t i t u d e of the Pharisees,which mage them 
r e l i g i o u s l y and hence,in the circumstances of Jewish l i f e , 
s o c i a b l y d i f f e r e n t - and people with whom i t was d i f f i c u l t 
to have s a t i s f a c t o r y r e l a t i o n s h i p s . 

13. W.Sanday and A.C.Headlam.Romans.p.142.however.take 
t h i s instance as a ser i o u s t h e o l o g i c a l a s s e r t i o n . 

14. S.J. De V r i e s , a r t i c l e . " S i n , S i n n e r s " i n I n t e r p r e t e r s ' 
Dictionary .Vol. R-Z,p.371b. 

15. The r e l a t i o n of the law.to C h r i s t w i l l be looked 
at more f u l l y i n s e c t i o n I I . 2 . The r e l a t i o n i s f u l l y 
discussed i n C.E.B.Cranfield "St.Paul and the Law" i n 
New Testament I s s u e s . e d . R.Batey. 
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2. The Inadequacy of the Law. 

Paul contends that a man cannot f u l f i l the demands 
of the law because the lav; energises c e r t a i n f a c t o r s i n 
h i s being,or,more a c c u r a t e l y , f a c t o r s to which-.his being 
i s . subject,namely s i n and fl e s h . . A l l men,in Paul.1 s . 
reading of. Scripture.,are. "under .sin'.' Sin* ..is. sometimes 
conceived as a personalised f o r c e , a t other times .as a c t i v ­
i t y of.man in. opposition to God "before the. law was. 
given! 1. 'Flesh* . i s often used by Paul to r e f e r , to man's 
existence as dominated by s i n . He sees the law,in the., 
context of man i n the f l e s h being dominated by the power 
of s i n , a s i n c a p a c i t a t i n g him for a r i g h t r e l a t i o n s h i p 
with God. . . . . 

This does not mean to say t h a t , f o r Paul,the law. 
i s useless, or to be discarded. The law i t s e l f i s "holy, 
and the commandment i s holy and j u s t and good" (Rom.7*12). 

The law r e v e a l s the nature and the demands of God : i t 
i s t h i s holy law that brings s i n t o . l i g h t , i s the c a t a l y s t 
which provides the knowledge of s i n . " I f i t had.not been 
for the law I should not have known s i n " (Rom.7*7)* The 
law,by.its nature as holy,by i t s r e v e l a t i o n of God's 
demand,shows s i n to be what i t i s - contravention of 
God's w i l l and j u s t demand..At the same time,the law 
brings, s i n to l i f e (Rom.7.9,13)• By the agency of the la$ 
prenomic s i n i s transformed i n t o impiim»f»* , .irv^|3*«%s . 
Prenomic s i n comes,in the context of the law,to be seen 
i n i t s nature as mpZnmapMt. . The law i s given " i n order 
that s i n might be shown to be sin,and through the. 
commandment might be s i n f u l beyond measure"(Rom.7*13)• 

This process i s also presented i n a more dramatic 
expression,"when the commandment came s i n r e v i v e d " (Rom.7>9)« 

"Law came i n , t o increase.the t r e s p a s s " - ( t v * 
rrAecvxe^ *na mfurrruf^u ,Rom.5.20,,also Gal.3 .19^taking 
/</»lV i n a t e l i c sense 1 ) . T his increase i s q u a l i t a t i v e , 
as i s suggested i n Rom.7*13 where the holy law was given 
" i n order that s i n might be shown to be sin,and through 
the commandment might become s i n f u l beyond measure". 
I t i s i n t h i s sense of a q u a l i t a t i v e i ncrease that we. 
should take Rom.7.7 : " i f i t had not been for the law, 
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I should not have known s i n " , (which we would paraphrase : 
i f i t had not been for the law,ray prenomic sin.would not 
have "been mtpairrtJ/u* ) and.Rom.7.8 :. "Apart from the law, 
s i n l i e s dead" ( i n other words : apart from the law,sin 
remains prenomic sin,which can be described as 'dead* 
s i n i n con t r a s t with Twf>xirrtof*.* -r s i n ali v e ) . . . . . 

Where Paul says that " s i n , f i n d i n g opportunity, i n 
the. commandment,wrought in. me a l l kinds of covetousness" 
(Rom.7*8),it has been suggested that he r e f e r s to a . 
qu a n t i t a t i v e increase of s i n . This suggestion i s by way 

2 
of a psychological explanation that the stating, of a 
pr o h i b i t i o n makes a person want.to commit.the prohibited 
act*. True as th i s . e x p l a n a t i o n may be to St.Augustine!s 
youthful experience ^ and to ours-^Jit. gives a q u a n t i t a t i v e 
i n c r e a s e i n s i n which i s not Paul's primary ..meaning. That 
t h i s i s so i s quite c l e a r i f we take the^ statement-in 
i s o l a t i o n . " I should have not known what i t i s to covet 
i f the law had not s a i d "Thou s h a l t not oovet,".'..(Rom..7..7). 

With the sense that the psychological explanation g i v e s , 
t h i s statement should mean : 'there i s no\ such thing as 
coveting, for me u n t i l the law comes,creating both the 
offence and the d e s i r e i n me to offend the p a r t i c u l a r 
commandment*. But i t i s manifest that I covet,with or 
without b e n e f i t of law. The d e s i r e may be more acute i n 
the presence of the law,but coveting i t s e l f i s present 
already. The preceding sentence - " i f i t had not been for 
the. law,I should not have known s i n " - demands that i n X 
Rom.7*7 to covet i s a s i n f u l d e s i r e , t o covet i s i n contra­
vention of the declared w i l l of God. Paul i s saying ' I 
should not have known what i t i s to s i n by coveting, i f . 
the law had.not s a i d "Thou s h a l t not covet"'. Coveting, 
under.the l a w , i s t r a n s g r e s s i o n and i s categorised as s i n 
against God. 

As an explanation of Paul's primary concern i n 
a s s e r t i n g that the law increased sin^W.D.Davies explanation 
i s to be preferred 4 . ..^ confronting man with God's 
demands,it £the l a w j e x c i t e s what l i e s behind a l l s i n -
namely the r e j e c t i o n of God's r i g h t f u l claims,the r e f u s a l 
to recognise dependence upon.him.... While s i n i s i n man 
before he encounters the l a w , i t i s the l a t t e r that brings 
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i t to l i f e by presenting the p o s s i b i l i t y f o r tr a n s g r e s s i o n 
(Rom.4.15,5.20,7.13,Gal.3.19)• I n the example of Rom.7.8 
- that of the commandment "Thou s h a l t not covet" - i t can 
he s a i d that man can covet without a law p r o h i b i t i n g 
such thoughts. I t may a l s o he said,out of our experience, 

-that .the-very, knowledge of a. pr o h i b i t i o n . o f coveting 
makes^a persbhlcoveti.But Paul's..point, i s that ..when-theL 
law-and p r o h i b i t i o n is.present^man knows..that.the. covetous 
thought-is against God,is. s i n . Cove ti n g , without .the ..law 
i s s i n in..the form of .prenomic s i n ; coveting with..the 
law i s s i n i n the. form of vritpZirTuif** . This q u a l i t a t i v e 
d i f f e r e n c e of s i n , t h i s d i f f e r e n c e of form,has already 
been mentioned as a d i f f e r e n c e of the context i n which 
s i n occurs (vide, supra p.l.),and w i l l be fur t h e r discussed 
i n s e c t i o n I.B.4. I t i s . the d i f f e r e n c e between, s i n when 
we are not aware of- such a thing as s i n because we are safe 
not aware,in the.explicit.manner of the law,of God and 
h i s commandments,and s i n when we know we are contravening 
God's holy w i l l and commandment. 

The Jew's advantage i n knowing that he s i n s and 
in c u r s God's condemnation can be seen as a doubtful, 
advantage. That Paul's thought here has a prima f a c i e 
ambiguity i s admitted i n h i s r h e t o r i c a l question^ "What 
s h a l l , we. say ? That the. law i s s i n ?" (.Rom.7.7). Paul., 
s t o u t l y r e p l i e s "By no means I",and goes on to say that 
the law gives the knowledge o f . s i n and energises, 
prenomic. sin. to be Tsep+wrtap*. . The Jew's advantage, i s 
suspect,not because of the nature of the law,but because 
the man who i s 'under law' i s a l s o 'under s i n * and l i v e s 
'according to the f l e s h ' . The purpose of the law -
because i t i s God's law and because t h i s i s the purpose, 
of a l l God's s e l f — r e v e l a t i o n — i s t^e "make a l i v e " ( G a l . 3 . 2 l ) . 
That the law could not bring l i f e and righteousness to 
man was not due to any defect i n the law i t s e l f , b u t . .. 
to the. f a c t that man was under the t h r a l l of "the law., 
.(or * p r i n c i p l e ' , % *Lf*et ) of s i n and death" and -as a 
r e s u l t . o f t h i s thralldom - "weakened by the f l e s h " 
(Rom.8.2,3). The circumstances of man's s u b j e c t i o n to 
s i n make i t impossible for the law to f u l f i l i t s purpose 
of "maktfing a l i v e " . A l l that Paul says which could be 
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construed as d i s c r e d i t i n g the law i s s a i d i n the 
circumstances of man tinder s i n , l i v i n g according to the flesho 
This, i s the background of such phrases as "the law of s i n 1 1 

(Rom.7.23,25) and "the law of s i n and death".(Bom.8.2) 
already c i t e d . I t i s no matter,here,whether we t r a n s l a t e 
e verges, as 'regulating p r i n c i p l e ' or. as I the. Law of 
Moses.1. The point i s that man's l i f e i n dominated by-
s i n , and t h i s means, tha t the advent of the. law w i l l 
involve a f r e s h q u a l i t y of s i n . I f Paul, means by. vof*.cS 

here.'a..regulating principle',there i s d i r e c t reference to 
the power of. s i n i n mans' l i v e s . I f he means/.the Law of 
Moses^he i s r e f e r r i n g to the f a c t that the..efficacy of the 
power of s i n . over men i s . noticed as the lav; impinges on 
mens' - l i v i n g . Paul c o n t r a s t s t h i s 'law' with the."law of 
the S p i r i t of l i f e i n C h r i s t . J e s u s " (Rom.8..2),whereby 
the man who i s l i v i n g according to the S p i r i t has the. . 
power to f u l f i l - the. purpose for which the. law. was given. 

.. To say that the C h r i s t i a n i s "not. under law but. 
under grace" (Rom.6.14) does.not n e c e s s a r i l y imply that 

5 
the law .has become,somehow,not applicable to the. . 
C h r i s t i a n . I t i s clear,from considerations r e l e v a n t to (fl­
our present d i s c u s s i o n , t h a t the law i s not abrogated i n 
Christ,because i t i s not the law.that was the means 
whereby men r e b e l l e d against God,the r e b e l l i o n c l e a r l y , sitems 
from, prenomic s i n . in. the man under law. I t was .the. i n t e r ­
r e l a t i o n of the law with s i n and f l e s h which worked the 
havoc. .In Paul's. words,"The.law i s s p i r i t u a l ; but I am 
c a r n a l , s o l d under s i n " (Rom..7.14) • 

This s i t u a t i o n of s p i r i t u a l law and c a r n a l man 
can only be known i n the l i g h t . o f the work of C h r i s t , i n 
whom"God has.done.what the law,weakened by the f l e s h , c o u l d 
not do" (Rom.8.3). The man under law does not , i n f a c t , 
f u l f i l the works of the law,because,while d e l i g h t i n g i n 
the law of God,he i s "captive to the law of s i n which 
dwells i n £his] members" (Rom.7.23). Besides t h i s , t h e 
d e s i r e of the f l e s h i s that man should work^his own o<+JT » 

s a l v a t i o n ;. through the f l e s h the law becomes a t o o l of 
s e l f - j u s t i f i c a t i o n . 

Paul asks the G a l a t i a n s : "Are you so f o o l i s h ? 
Having begun with the S p i r i t , a r e you ending with the f l e s h ?" 
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(G'al.3.3). The Gal at i an s were, about to succumb to the 
persuasion of the ' j u d a i s e r s * . Rather than merely 
condemning the opposition,Paul argues by "drawing out 
the t h e o l o g i c a l i m p l i c a t i o n s of a c e r t a i n course of 
act i o n " ^ , i n t h i s instance t h e i r being circumcised. He 
shows-the Galatians. that t h e i r proposed course of a c t i o n 
i s a. v i r t u a l slipping, back into the ways, of the flesh.. 
in. h i s . own terms of the fle s h y - S p i r i t antithesis...-. whereaaB 
they, had s e t out i n Paul's way,knowing t h e . f u l f i l m e n t of 
the promises whereby,walking i n the Spirit,they.could. 
cry "Abba,Father" (Gal.4.6 ,Rom..8.14-15) • The way. of. the 
f l e s h was to use the law as a means o f - s e l f - j u s t i f i c a t i o n . 
So C.P.D.Moule employs the term 'legalism' to r e f e r to 
the a t t i t u d e of a man t r y i n g to j u s t i f y himself by 
keeping.the law. r a t h e r than allowing the law to be a 

7 
medium through, which God r e v e a l s himself .Paul, had l e a r n t 
that t h i s was a d e n i a l of the grace of God revealed i n . 
Jesus C h r i s t . I t was a d e n i a l of the core of his. gospel, 
and evinces the.remark that " i f j u s t i f i c a t i o n were 
through the law,then C h r i s t died i»- v«a« to no purpose" 
(Gal.2.21) and the baptismal death of Paul.(Oal.2.19) 
and of the G a l a t i a n C h r i s t i a n s was i n v a i n . 

. . ."A.man-is not j u s t i f i e d by the works of the .law1.1 

(Gal.2.16,Rom.3.20)• Paul had discovered that the*written 
code' (Rom.. 7*6, 2 Cor.3.6) did not make a l i v e i n the way 
the l i f e i n the S p i r i t made alive..He sees the.reason for 
th i s , n o t i n the nature of the 'written code',but i n the 
presence of s i n and f l e s h i n the l i f e of man which 
i n c a p a c i t a t e d the law i n i t s purpose of making men a l i v e 
to God. We have seen how the law brings knowledge, of,and 
e n e r g i s e s , s i n . We now turn to look at these elements 
which cause a l i e n a t i o n from God - despite the possession 
of the knowledge of the e x p l i c i t demands of God - namely 
s i n and f l e s h . 
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B. PRENOMIC SIM 

1. The F l e s h . 

- . Paul. uses.jthe .term.^y.^ with-.a.wide..range-of.. 
denotation. This range has,at one e n d , a . s t r i c t l y , p h y s i c a l 
meaning, and. at- -the. other, end. a meaning,which might,by 
contrast-with..the. physical,be-described as a .'.moral' sense. 

...can. mean, ".the s o f t , muscular parts of the ..body.'! Jf.. 

( l Cor.i5.39) and,more often,"the whole m a t e r i a l part of 
a..living body", (e.g. Horn.2.28.).... In..the.centre of- the. 

2 
range of denotation Paul has. moved,by. metonomy... ,from the 
f l e s h as .the .'physical-material-of-human-existence, to 
cover man's whole "physicor-psychical e x i s t e n c e " ^. 
Clearly.,the "troubles of married l i f e ! 1 (OM-jrt* . TJJ- - aupnX ) 

of.1 Cor.7*28 are not confined.to p h y s i c a l , b i o l o g i c a l . . 
problems. The f l e s h i s e s s e n t i a l l y , f o r Paul,the physico-
p s y c h i c a l existence.of.man. untouched.by ..the a c t i o n of the 
S p i r i t of God.. But i t i s . the further,.'moral.' sense-with 
which Paul uses 6&f\ which has s i g n i f i c a n c e for. our 
d i s c u s s i o n . Here,Pauljthinks. of f l e s h p r i m a r i l y as 
indwelt by sin,'.'sold under s i n " . 
.... For Paul, the f l e s h - as the m a t e r i a l ingredient of- . 

human, existence - i s not inh e r e n t l y s i n f u l , t h e r e i s nothing 
opposed to God i n matter as such. At the same t i m e , i t i s . . 
Paul.'s. experience -that the f l e s h . - as. man's. physico-psychical 
ex%istence - i s dominated by s i n . " I am c a r n a l {<r£f>*nvef ), 

sold under s i n (Rom.7.14) and "captive.to the law. of s i n 
which dwells i n my members" (Rom.7-23)• Paul exhorts the 
Chr.is.ti.ans at Rome : "Let not s i n therefore r e i g n . i n . 
your mortal bodies («v T<% fltfy** «%S/**TX .,Rom.6.12).. 
Here.Paul uses not but r**f**}which i n d i c a t e s , f o r 
Paul,a man i n . a l l aspects.of h i s being. I t i s . t h e 
'mortal body',the whole man as he belongs to the sphere 
of the influence of corruption and decay. The carnal, i s -
sold.under sin,the law bf s i n indwells a man*s.members ; 
without C h r i s t and not walking i n the S p i r i t , s i n r e i g n s 
in.men. The f l e s h i s , f o r Paul,because o f . h i s c o n v i c t i o n 
that man's existence i s dominated by s i n , a shorthand 
expression for the sphere of decay,the t r a n s i e n t , aaras^-

http://Chr.is.ti.ans
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i n s u b s t a n t i a l nature of 4 i e t h i s age,as t h i s impinges 
upon man* s l i v i n g . 

A s t r i k i n g use of the concept of.the f l e s h i s Paul's 
co n t r a s t with the S p i r i t . T h i s c o n t r a s t , a t f i r s t s i g h t , 
can appear to.suggest a metaphysical dualism ^. Paul i s 
not a dualist,lay i f by t h i s we mean someone.who .looks at 
the world of men and matter with the preconception that 
he w i l l f i n d an.opposition of two forces,the opposition 
u s u a l l y taking the form of a moral c o n f l i c t between..good 
and e v i l . Paul i n C h r i s t and. the g i f t of ..the. S p i r i t 
had. experienced a new world breaking i n on the. old world 
of ..his. r e l i g i o u s - c o n v i c t i o n s . I t i s as he portrays t h i s 
new order, that he i s enabled to give a f r e s h analysis, of 
the old order. The c o n t r a s t of f l e s h and S p i r i t i s born 
of. his.experience of.the f o r e t a s t e of being a l i v e i n 
C h r i s t , i n the S p i r i t . I t i s i n the l i g h t of t h i s new « 
experience of being ' a l i v e to God' that h i s - and h i s 
fellow C h r i s t i a n s ' - former condition can be described 
as s l a v e r y to s i n i n the f l e s h . Paul i s a d u a l i s t s o l e l y 
i n the sense that he has seen that there i s an opposition 
between the.desires of the f l e s h and the d e s i r e s .of the 
S p i r i t (Gal.5»17)ias he witnesses to the way i n which men 
set. t h e i r minds, on .the things of the f l e s h in. c o ntrast 
t o . s e t t i n g t h e i r minds on the things of the S p i r i t 
(Rom.8«5)« The c o n t r a s t and opposition i s between two 
o r i e n t a t i o n s i n the l i v e s of men. 

Nor i s Paul a metaphysician,at t h i s p o i n t , i f by 
metaphysician we mean someone who wishes to explain 
what i s sean by what i s not seen. A c o n s i s t e n t meta^ 
p h y s i c a l system can be deduced from Paul's w r i t i n g , a s i s 
demonstrated by C.H.Bodd i n The Meaning of Paul for 
To-day ^. At the same t i m e , i t i s c l e a r that Paul does not 
proceed by way of speculation,with the set aim.of producing 
a metaphysical map of r e a l i t y . He is,primarily,concerned 
with mens' involvement with the s i t u a t i o n of t h e i r . l i v e s 
and the choices of o r i e n t a t i o n of t h e i r l i v i n g which are 
open to them. His c o n t r a s t of f l e s h with S p i r i t d e r i v e s 
d i r e c t l y from h i s observation of God and man i n a c t i o n , 
from.observation of the work of the S p i r i t and the l i f e 
of man i n the f l e s h . 
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Paul's c o n t r a s t "between ti*o ways of l i v i n g does 

f i t a. background of systematic thought,and i s more r ^ l i l y 
seen to stem from a background Jewish arid e s c h a t o l o g i c a l 
than Greek and metaphysical. However,his debt to e i t h e r 
background i s r e s t r i c t e d i n that h i s c o n t r a s t i s occasioned 
simply by the dynamic inbreaking of God..into the_world 
of men i n the words and work of C h r i s t .and the g i f t . o f 
the S p i r i t . Eschatological-thought i s r e l e v e n t because . 
Paul.sees t h i s inbreaking of G 0d i n C h r i s t . a s t h e . f u l f i l m e n t 
of I s r a e l ' s e s c h a t o l o g i c a l hope. Metaphysical thought i s 
r e l e v e n t i n that he i s often commending h i s message i n 
the m i l i e u of H e l l e n i s t i c c u l t u r e . 

Paul's c o n t r a s t i s seen at i t s most acute i n the 
a l t e r n a t i v e that faces a man as he hears the gospel : 
he. can now walk i n the S p i r i t or he may continue,as he 
has. done h i t h e r t o , t o walk 'according to the f l e s h ' ... T h i s 
phrase ' according to the fl e s h ' (i<scru &*pK*. ) i s part 
of.a f u r t h e r d i s t i n c t i o n which i s n e c e s s i t a t e d by the. 
f a c t that the man who walks according to the S p i r i t i s 
s t i l l * i n the f l e s h ' . The man who i s j u s t i f i e d , r e c o n c i l e d 
to.God,though s t i l l ' i n the flesh',need no longer walk 
'according-to the f l e s h ' . Paul often employs the.phrases 
e</ <n*p*i and K*TO with d i s t i n c t meanings...The 

d i s t i n c t i o n i s c l e a r at 2 Cor.10.3 s "For though x*e l i v e 
i n the world (Iv Otipnl )we are not c a r r y i n g on a worldly 
.(.KKTV tfbfpKK )war". The s i t u a t i o n of the C h r i s t i a n i s 
here described as l i v i n g i n the environment of the f l e s h , 
and y e t not l i s i n g ( h e r e , c a r r y i n g on a warfare) conditioned 
by the c r i t e r i a , p r e s u p p o s i t i o n s and weapons provided by 
the f l e s h . 

Paul does not,however,always appear to maintain 
the d i s t i n c t i o n between * i n the f l e s h ' and 'according to 
the f l e s h * . For in s t a n c e , a t Rom.8.9»he dan say : "But 
you are not <r*pitx ,you are i n the S p i r i t " . Here, ev 
(T*fKi expresses the i d e a of l i v i n g 'according to the 
f l e s h ' ( s p . Rom.7.5,with reference to the p a s t ) . 
Manifestly the C h r i s t i a n s at Rome are ' i n the f l e s h ' ; 
that they are ' i n the S p i r i t ' suggests that they are no 
longer l i v i n g 'according to the f l e s h ' - " i f the S p i r i t 
of God r e a l l y dwells i n you" (Rom.8.9) 6 . But Paul i s not 
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here concerned with the d i s t i n c t i o n eV •GVf** - *<»Tv 
t f t f i x * . The f a c t i s that to l i v e according to the S p i r i t 
does not automatically exclude l i t f i n g 'according to the 
f l e s h 1 . While we are i n the fleshy temptation w i l l come. 
"Let anyone who-thinks that he stands take heed l e s t he 
f a l l " , ( l Cor.10.12). To be i n the f l e s h i s always to run 
the...risk of. l i v i n g 'according to.-the. flesh'.. This _ 
i n t e r p r e t a t i o n i s supported..by. Paul-' s de s i r e , to. f l e e the 
f l e s h ( P h i l . 1.22-23) • For Faulb.the f l e s h i s . a "bridgehead" 
w i t h i n the nature of man whereby s i n makes entry. The 
sphere of the working of s i n i s the body (Rom.6.12).. 

. I n O h r i s t and walking according to the S p i r i t , t h e 
domination of s i n i n the f l e s h can be overcome. Man ' i n 
the f l e s h ' need no long walk 'according to the f l e s h ' . 
Paul can. say : "the l i f e that I now l i v e ** ,1 l i v e 
by the f a i t h of the Son of God" (Gal.2.20). E.H.Gifford 
points out that t h i s statement " i s d e c i s i v e against the 

g 
notion that " f l e s h " i s something e s s e n t i a l l y s i n f u l " .. 
The argument behind G i f f o r d ' s conclusion involves 4k 
d i s t i n g u i s h i n g between the f l e s h as the m a t e r i a l 
ingredient of human existence and f l e s h as "so l d under s i n " 
(in . G i f f o r d 1 s words,flesh with a "predominantly s i n f u l 
p ropensity")* To l i v e ' i n the f l e s h ' i s to l i v e with the 
material, ingredient of human existence,to be subject to 
the sphere of corruption and decay. Even here,*feii««gfe . 
through the.work.of C h r i s t , i t i s po s s i b l e to wqlk. according 
to-the. Spirit,though t h e r e . w i l l be temptation to f a l l 
back int o s i n . By contrast,to l i v e 'according to the f l e s h ' 
i s to be without C h r i s t , a l i e n a t e d from God,and here the 
f l e s h i s seen as "sold under s i n " . T h i s i s the l o t of a l l 
men i n Adam,without C h r i s t - the l o t of Jew as w e l l as 
G e n t i l e . I t i s the f l e s h i n t h i s sense that gives occasion 
for the expression the 0Vfjf Sf»*pr**tf i n Rom.8.3• 
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Notes of I . B . I . 

1. E.De W.Burton.Galatians.pp.492-3 l i s t s seven, categories 
of Paul's meaning, in. h i s use of the.word ••• Those quoted 
here.are the f i r s t tso of the seven. E.H.Gifford,Romans, 
pp.49-51 has f i v e c a t e g o r i e s . 

2 . E.De W.Burton.Galatians.p.492. 

3* . K.Barth's.phrase,vide h i s d i s c u s s i o n of Romans 7 

i n Church Dogmatics.IV/l § 61 .3 fPP-581-591. 

4. . . C.H.Dodd.The Meaning of Paul, for To-day.p.58 q u a l i f i e s 
.this, a s s e r t i o n of metaphysical dualism i n Paul-when, he 
r e f e r s to Paul's "rather tangled metaphysics" and s t a t e s 
that. "Paul.conceived r e a l i t y i n a d u a l i s t i c way" (my 
i t a l i c s r- the reason f or the 'tangle* i n Paul's 
metaphysics i s that he does not s e t out to he a meta­
phy s i c i a n ) . 

5 . CH.Dodd.The Meaning of Paul for To-day.p.58. 

6 . We would a l s o expect KMTV faf** i n the previous, 
verse. (Rom.8.8) i f Paul was c o n s i s t e n t l y maintaining the 
d i s t i n c t i o n between the two phrases. 

7 . . .W.Barclay.Flesh and Spirit.pp.2 1 ^ - 2 2 . A.H.McNeile, 
St.Paul.pp . 280 and 2 8 2 ,describes the f l e s h as "the 
handle and instrument of s i n " . 

8 . E.H.Gifford.Romans.pp.50a.51a. 

http://St.Paul.pp.280


22 

2. The Background to Paul's Conception of the F l e s h . 

"God has done what the law,weakened by the f l e s h , 
could not do : sending h i s own Son i n the l i k e n e s s of 
s i n f u l f l e s h and for sin,he condemned s i n i n the f l e s h , . . . " 
(Rom.8.3). The second h a l f of t h i s statement of St.Paul 
provides, us. with a. number of clues, to. the. understanding 
of..his. thought regarding, s i n and t h e . f l e s h . He.demonstrates 
that t h i s area.of-his thought i s dominated by the fact. -
that God has acted i n C h r i s t . As we w i l l see i n a .moment., 
the concept, of.the f l e s h i s occasioned as. a con t r a s t with 
God's activity,which,being i n the e f f e c t u a l realm of ' s p i r i t 1 , 
suggests the conception of the weak,ineffectual realm of 
' f l e s h ' . I n t h i s statement of Rom.8.3 Paul a l s o . s e e s . s i n 
and. f l e s h as separate, e n t i t i e s or forces, i n man, and the 
object of God's condemnation i s sin,which i s found i n the 
f l e s h so that the f l e s h can be described as the &*f\ 
£l~*prl*s ^. The condemnation i s not of the f l e s h as 
such - apart from s i n - but God's a c t i o n i s ir»^ ^^pTxas , 

the condemnation of s i n i n the f l e s h . I t is,however, 
because of t h i s c l o s e r e l a t i o n s h i p between s i n and f l e s h , 
becuase s i n i s seen as being cv T»| «vf>#*- that we have 
to be quite c l e a r as to what Paul means by the f l e s h , 
what i s involved i n the l i f e i n the f l e s h for.Paul.. 

The sphere of the f l e s h i s , a s we. have .already 
indicated,a.sphere which e x i s t s by.contrast with the sphere 
of the a c t i v i t y of G 0d,the sphere of the Spirit...The datum 
from which a l l Paul's thought stems i s the inbreaking of 
God's a c t i v i t y i n t o the world i n C h r i s t . "God was i n . 
C h r i s t r e c o n c i l i n g the world to himself* (2 Cor.5.19)• 
The heart of Paul's gospel i s that God has acted i n a new 
and e f f e c t u a l way i n C h r i s t . God has bestowed the g i f t of 
h i s S p i r i t upon men;the g i f t , a fore-taste" of the future 
abundance.of the g i f t , i s apprehended by those who are 
i n C h r i s t , i n the community of the church,as members i n a 
body. This a c t i v i t y of God i s seen as the inbreaking of 
a new order,and the t y p i c a l a t t r i b u t e of t h i s order of the 
S p i r i t i s i t s nature as e f f e c t u a l . The new order i s con­
trasted- with the old^while,at the same time,the. former 
dispensation i s being reassessed i n the l i g h t of the new. 
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I n the process of d e c l a r i n g the inbreaking of 

God's a c t i v i t y i n t o the world i n C h r i s t ajck^the S p i r i t , 
Paul uses concepts that l a y ready to hand. He did not 
take them as they were,with t h e i r attendant i m p l i c a t i o n s 
i n the old s e t t i n g . He takes them - the hare concepts 
without t h e i r i m p l i c a t i o n s - aa-h-ie-use and moulds, them 
i n .his.use in. accordance with h i s purpose, of presenting 
Christ... To understand Paul.'.s. concept of the. flesh, i t i s 
not. s u f f i c i e n t to demonstrate the ."background of. that . .. 
concept.,"but a l s o to see the purpose to which Paul puts 
what already lay at hand. 

We may say that i t i s Paul h i m s e l f , a r r e s t e d by 
God i n h i s conversion,who provides the b a s i c datum of. 
h i s thought. We may a l s o say that the datum was of such 
s i g n i f i c a n c e for him that a l l other experience was to be 
lumped together i n one category - the f l e s h . - over against 
t h i s overwhelming a c t i v i t y of God i n C h r i s t . This. 
appears. to be the o r i g i n , w i t h i n Paul's understanding of 
h i s message,which produces the p o l a r i t y of f l e s h and 
S p i r i t . The f l e s h i s man untouched by the S p i r i t of God 
i n t h i s inbreaking of God i n C h r i s t and the g i f t of the h 
S p i r i t . (Such an i d e a does not preclude other and 
previous a c t i v i t y of God i n the world,which i s evident, i n 
Paul's writing,but i t i s h e r e , i n t h i s inbreaking of God 
i n t o the world i n C h r i s t , t h a t a l l revegytion of Bod 
i s summed up and f u l f i l l e d . ) We are trying, to say that .. 
Paul's experience created w i t h i n h i s thought the need for 
a c o n t r a s t such as that which he found ready to hand i n 
the contrast of f l e s h and S p i r i t , t h a t h i s conclusions 
stem from a contemplation of God's a c t i v i t y and the way 
i n which men. l i v e . 

To s t r e s s that Paul's experience r e g u l a t e s h i s 
message i s not to deny that concepts by which t h i s exper­
ience might be expressed were r e a d i l y a v a i l a b l e to him. 
C.H.Dodd,in a.comment on the contrast between f l e s h and 
S p i r i t at Rom.8.1-4,notes : " ' s p i r i t ' i s the supernatural 
or d i v i n e element breaking in t o human l i f e , o v e r against 
the power l e s s , p e r i s h a b l e ' f l e s h ' ( c f . Isa.31-3 "The 
Egyptians.are men and not God ; and t h e i r horses f l e s h and 
not s p i r i t " ) " ^ . Wheeler Robinson supports the i d e a of 
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the Old Testament use of "i*" 3. as a background for Paul's 
concept i n saying that "xt^a, " i s used of man or man's 
e s s e n t i a l nature in. c o n t r a s t with God or with V S p i r i t " , 
to emphasise man 1s frailty,dependence.or.incapacity 
(lsa.31 . 3,40 . 6 fPs . 5 6 . 5 , 7 8 . 3 9,Job l o . 4 , 3 4 . 1 5 i J e r . l 7 . 5 ) 

i t s importance.consists.in i t s being the. point of 
depar.ture-.for.the. Pauline doctrine of the f l e s h , w i t h 
d i s t i n c t e t h i c a l , reference" ^. The " d i s t i n c t e t h i c a l 
reference", to which.Wheeler Robinson, r e f e r s , i s t h e . f l e s h 
as. "sold..under, s i n " . The con t r a s t that. appears.in the 
Old Testament i s , i n a l l prominent aspects,the.contrast 
which Paul makes between the f l e s h and the S p i r i t . The 
f l e s h i s human and weak,the S p i r i t i s d i v i n e - o r the 
di v i n e i n d w e l l i n g the. human - and powerful. That t h i s . 
cont r a s t i s not confined.to-St.Paul i n the New Testament 
i s evident i n John 3*6,6.63> The contrast i s present at 
Mark 14.38,"the s p i r i t indeed i s w i l l i n g but the f l e s h d£s 
wek" weak",where the s p i r i t i s u s u a l l y taken es. i n .the 
sense of the person dependent upon the S p i r i t of God. ^ 

There i s some evidence of a s p i r i t of man i n 
$aul,but i t i s i n s i g n i f i c a n t beside the prominence he 
gives to. the discussion, of flesh,bo^- and ..mind-in human 
nature,and the S p i r i t i n the account of the ..divine . 
a c t i v i t y . The c h a r a c . t e r i s t i s words, of. Paul, i n t h i s matter 
are..: "the S p i r i t himself, bearing witness with.our . 
s p i r i t -that.we a r e . c h i l d r e n of God." (Rom.8.16). This . ... 
I n s i s t e n c e . o n . S p i r i t . c a p i t a l i s e d , i n d w e l l i n g , the. C h r i s t i a n , 
makes, i t quite .clear* that.Paul i s , a t . t h i s poi&±,in. accord 
with h i s Hebrew background,rather than being dependent 
upon Greek thinking which i s concerned with the s p i r i t . 
of man. Paul,however,is not averse to h i n t i n g at.the con­
sonance that h i s message has with Greek dualism ; but 
t h i s i s the be t t e r to commend h i s own dualism which . 
involves a contrast quite d i f f e r e n t from the con t r a s t i n 
Greek e t h i c a l dualism. Both Greek and Pauline thought 
contain a dualism, and Paul, perhaps, found that i n coram endu­
ing the gospel - to those who were l i v i n g i n a s e t t i n g of 
H e l l e n i s t i c c u l t u r e - i t helped to point to the d u a l i s t i c 
form that aspects of h i s preaching contained. Whether or 
not t h i s conjecture &as any substance,the content of h i s 

http://depar.ture-.for
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dualism i s quite d i f f e r e n t from any found, i n Greek 
thought because.Paul's gospel i s f i r m l y grounded i n the 
r e v e l a t i o n of God i n C h r i s t . For Paul,the realm of the $ 
S p i r i t i s dependent on the a c t i v i t y of God i n C h r i s t 
and the consequent g i f t of the S p i r i t . As to the. f l e s h 
i n Paul, and i n Greek thought.,J.A.T.2obinson remarks :. 
" I t - i s important to understand e x a c t l y what t h i s l i v i n g 
• a f t e r the f l e s h ' means.and why the * c a r n a l 1 can thus stand 
for what i s s i n f u l - ( e . g . Rom.7*l4)•-It cannot be.over-. . 
emphasised.that. t h i s . i s . not because,as. i n Greek-thinking, 
matter or the ma t e r i a l . part of man i s . inherently, and . 
irremediably e v i l i n c o n t r a s t with the soul and s p i r i t " ^. 

Paul could not be employing ' f l e s h ' i n a manner 
which agrees i f i t h Greek thought. We have already seen 
t h a t , f o r Paul,the f l e s h i s "sold under s i n " and not 
inh e r e n t l y s i n f u l . A Jew could not £ay that the f l e s h i s 
i n h e r e n t l y impure i n the fac4 of the goodness of 
c r e a t i o n asserted i n Genesis 1. Moreover,Paul does not 
confine h i s use. of the.term ' f l e s h ' to r e f e r to.the. 
p h y s i c a l m a t e r i a l of human existence i n the body,but 
broadens the reference to include the whole, of the. 

t 

physico-psychical existence .of man. D.E.H.Wh^eley j o i n t s 
out : that the portion of the l i s t of the works-of the 
f l e s h which comprise the twentieth verse of. Gal.5 -
'.'might w e l l be committed by disembodied spirits.,-though 
the remainder f i n v erses 19 and 2 l ] are s i n s committed 

7 
i n the shhere of the body" . Whiteley concludes : 
'.'Thus the 'deeds of the f l e s h ' are not n e c e s s a r i l y 
p h y s i c a l , s o that the 'body' i s not the cause.of a l l s i n , 

g 
even though i t i s the sphere of many s i n s " 

There are many points at which Paul uses Greek 
• 

ideas ,but h i s use of them i s probably the r e s u l t of h i s 
d e s i r e for the acceptance of h i s message among the Greeks 
who heard him and i s f i r m l y i n s u b j e c t i o n to the content 
of h i s me^ssage,which was fashioned outside the back­
ground of H e l l e n i s t i c thought. I t cannot be denied that 
h i s thought i s l e g i t i m a t e l y presented as i n v o l v i n g "two 
planes of being",the one temporal,visible and with.the 
property of "decay" ("corruption"),the other e t e r n a l , 
i n v i s i b l e and with the property of "splendour" ("glory")^„ 
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But t h i s .- while being r e a d i l y understood by 'Greeks' 
i s an expression, of another,ani e s c h a t o l o g i c a l dualism. 
This, other dualism d i f f e r e n t i a t e s the old and the new,^o*-^ 
includes, the element of a passage from one e r a to 
another,rather than a dualism with '.'two planes of being" 
existing., contemporaneously. I t . i s t h i s .' e x i s t i n g , contemplrean 

. . We may define eschatology with C.K.Barrett : "a 
view.of. the world and of h i s t o r y based upon the notion of 
two ages,This Age and The Age to Come,the l a t t e r being, 
thought of as c l o s e at hand l a t h e r than remote" This 
s i t u a t i o n of the ages feewe changed i n C h r i s t . The inbreak­
ing of God's a c t i v i t y i n C h r i s t - h a s brought The Age to 

12 
Come.into- the present (by c o n t r a s t with Jewish eschatology) • 
However,.there i s s t i l l an element of "not ^ e t l * . in. the. 
s i t u a t i o n . The Parousia i s not here i n i t s abundance,as 
evidence Paul's. a s s e r t i o n that the C h r i s t i a n , has the. 
S p i r i t "as a guarantee (<*pp«̂ £*jv )'.' The C h r i s t i a n l i v e s 
i n an overlap of the two Ages. The S p i r i t i s given as 
a guarantee,but not y e t i n the abundance.of the Parousia. 
This Age and the f l e s h are s t i l l with us. 

I t . i s t h i s schema which f i t s Paul's concept of 
the flesh,though Paul does not himself s t a t e the r e l a t i o n 
of the. f l e s h with ' t h i s age'. .He does co n t r a s t being 
"conformed .T»JI .ttwvi -rotm? » with, presenting T=< *up"rr*-

if*«V a s a c r i f i c e ...to.God" (Rom.12.1-2),but both at 
Rom.12.2 and at 2 Cor.4.4 the i n f l u e n c e of . ' t h i s . age.', i s 
exercised through the mind r a t h e r than the f l e s h . However 
i t i s f a i r to say that Paul's concept of the f l e s h r e a d i l y 
f i t s the pattern of e s c h a t o l o g i c a l thought which we would 
suggest l i e s behind h i s statements regarding the f l e s h . 
The flesh, shares the c h a r a c t e r i s t i c s of ' t h i s age'. 'The 
age to come' has broken i n on t h i s age,so that i t i s 
p o s s i b l e to walk according to the S p i r i t rather'than 
according to the f l e s h . But we are s t i l l i n the f l e s h -
t h i s age i s s t i l l with us. To f i l l out the r e l a t i o n s h i p 
between the f l e s h and the underlying e s c h a t o l o g i c a l 

V 
*^sn of thought \x. have •to go on to ocy 

ebusly? ..which i n v i t e s a..confusion, of Paul's. C h r i s t i a n -
as d i s t i n c t from the Jewish - eschatology with Greek 
tdualism. 

pkan- I 
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pattern of thought we have to go on to say that with 
the Parousia and the f u l l a r r i v a l of the age to come, 
t h i s age and the flesh- are done away and we have a 
fresh'•'body', provided, for..life-beyond the-Parousia.. 
Though Paul does not w r i t e of the age to come and the 
doing away of the flesh,he does write, of t h e • r e s u r r e c t i o n 
"body,a body.different: from that-.of.'-the' flesh,when he 
says-.tfiatr.'.•Shis perishable..nature..must .put', on thel-l' 
imperishable, and . t h i s mortal nature..must'_put on immort­
a l i t y " ( l Cor.15.53). I n the e a r l i e r part of 1 Cor.15 
Paul has discussed f l e s h as the m a t e r i a l ingredient of 
human existence and.the. way i n which there are d i f f e r e n t . . 
types of f l e s h i n d i f f e r e n t circumstances or environments. 
Here,the word ' f l e s h ' i s dropped and the n a t u r a l body.,. 

'•••/yiKrtf , i s r a i s e d a Trvetv^strcK*V (1 Cor.15.44), 
and with this, change we have the introduction of the 
other ideas,which Paul elsewhere a s s o c i a t e s with the word 
'flesh' , t h e whole physico-psychical existence of man and 
the f l e s h as sold under s i n . I t i s t h i s l a t t e r aspect 
which makes the body of f l e s h p erishable and mortal,in 
that death i s a consequence of s i n . 

I n the overlap of the ages,the C h r i s t i a n i s ' i n 
the f l e s h ' though he does not walk 'according to the 
flesh.' but ' according to the Sp i r i t ' . . Death, and. temptatiom 
remain i n t h i s overlap period bectQise. t h i s age and the . 
f l e s h sold under s i n remain. However i t . i s now p o s s i b l e , 
with the.inbreaking of the.age to .come, upon t h i s age to. 
walk according to the S p i r i t , t o know the v i c t o r y over s i n 

e 

ig. the f l e s h . I t i s the f a c t that the f l e s h i s not inhern^t-
l y s i n f u l that makes the overlap of the ages a p o s s i b i l i t y . 
T h i s f a c t a l s o means that Paul can hint, at a Greek 
dualism i n the presentation of h i s message because the . two ages are contemporaneous,a c h a r a c t e r i s t i c feature of 
the Greek dyalism. ' 

I f the Pauline concept of the .flesh, f i t s the back­
ground of Jewish eschatology more r e a d i l y ..than that of 
Greek dualism,we may go f u r t h e r to investigate, whether 
there are other aspects of Jewish thought which might 
a s s i s t the understanding of t h i s concept. The Rabbis, 
d e a l i n g with the problem of the manifest s i n of man over 

h 
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against the goodness of. creation,developed the exegesis 
of Old. Testament references to. the... i/.TYTI."» ,an 
i n c l i n a t i o n to e v i l i n man. Paul has some phrases which 
resemble t h i s concept. He w r i t e s of -re ${o-**>\f*.« ~r^)S 
f-*QK<*s (Rom.8.6,7) , I v T*j g^pKL , r*t -nv0ijf*i»Ttf -r«-W 
&^+prx*~»'. (Rom.7.5) , |m0iy>-. L « V 6vpK°s (Gal.5«l6,cf.Rom.I 
13.14,Eph.2.3). At Gal.5.17,ntft- is.:the. subject of the 
verb f m d ^ u . .Wi^fe^ I n discussion, of-the. tf.^r) -><j-» 
t h e / Rabbis often gave p h y s i c a l , f l e s h l y i n c l i n a t i o n s 
prominence. 

The -^S"1 and Paul's ^pot^f-m. -njf. r<*{>K^i are s i m i l a r 
i n avoiding the id e a that they are..necessarily evil.in... 
themselves. The i s gene r a l l y regarded by. the. Rabbis 
to be created, by God, and. i s thus good.. The f l e s h i t s e l f 
i s not categorised as e v i l by Paul. On..the other hand, 
as W.D'.Davies ^ points out,the .1 Vwas .geaea»«±4 
located g e n e r a l l y i n the heart,whereas. Paul c l e a r l y , 
regagds the f*f$ as the base of operations for s i n " . 
S i m i l a r as the two concepts are i n many res p e c t s , T a (ppo^J** 

rys *Vf«*s can hardly be a d i r e c t t r a n s l a t i o n of JT>"1 "* .14 
The s i m i l a r i t y i s present becuase. both Paul and the Rabbis 
were dea l i n g with the same problem. . 

Another background,which has a c l o s e s i m i l a r i t y of 
terminology,is that of the Qumran se c t * The Qumran 
wr i t i n g s contain a p a r a l l e l with Paul.*«4..in t h e i r . . 
opposition of f l e s h and s p i r i t . - T h i s contrast,as. we have 
already noted (p.23f•),is. a l s o p r e s e n t - i n the Old 
Testament,but i t reaches a more developed form and i s more 

15 
frequently employed i n the Qumran t e x t s . K.G.Kuhn suggests 
that the ' I - s a y i n g s ' genre ^ i s developed i n Qumrah fur t h e r 
than i n the Old Testament Psalms,and that Paul's usage 
i n Romans 7 i s developed along the same£ l i n e s as^he 
Qumran t e x t s . " I n the Qumran t e x t s the " I - s a y i n g s " appear 
w i t h i n the framework of a d u a l i s t i c power-idea,and are, 
t h e r e f o r e , e s s e n t i a l l y . d i f f e r e n t from-the.Old Testament. 

L 

I n the Qumran setting,the "• I ." represents the.human 
existence as " f l e s h " i n the sense of man's.belonging to 
the sphere of the power of the ungodly" The Manual. 

a 
of D i s c i p l i n e proclaims : "But I - I belong to *fee wicked 

18 
mankind,to the communion of s i n f u l f l e s h " . 
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Even more relevant t o our present discussion i s 

K.G.Kuhn's comment t h a t some words of R.Bultmang on 
understanding the phrase * i n the f l e s h ' apply !'not only 

19 
to Paul,but also t o the Qumran texts'.'.. . .The words of 
Bultmann are these : " i n the fle s h . . . , a phrase which 
can "be explained.neither from, the Old .Testament nor 
from Greek usage.. This formula shows, t h a t .according, to 
Paul. a .man1 s. nature i s not determined by what..he. may.."be 
as t o substance ( i $ the way t h a t the.Old Testament says, 
t h a t man i s f l e s h ) nor by what.qualities.he may have (as 
Greek t h i n k i n g would put i t ) ,but..his. nature.is.£4«s*e. et*e 
determined by the sphere w i t h i n which.he. moves,the sphere 
which marks out the horizon or the p o s s i b i l i t i e s of what 

' 20 he does or experiences" . Bultmann speaks true t o Paul 
i n t h a t the f l e s h has some consonance w i t h the concept 
of ' t h i s age1 (as we have already seen,p.26),in t h a t the. . 
f l e s h i s a sphere of l i m i t a t i o n , i s "mortal f l e s h " (2-Cor.4» 
I t i s our "outer Hature" ( I :.i'vty**!** 2 . C 0 r . 4 - l 6 ) l 

which i s i n e f f e c t u a l i n . s p i r i t u a l , i n w a r d , matters. But..the 
predicament of.man,in Paul!s thought,is.more acute than 

2® 
Bultmann here allows i n t h a t . i t . i s our..flesh- . T... The, 
r e l a t i o n i s closer than imprisonment i n an environment ; 
the. f l e s h , i s not merely a force outside a..person. Self 
evidently,my f l e s h i s me : "For I know t h a t nothing good 
dwells w i t h i n me,that i s , i n my flesh"..(Rom.7.18). Though 
what Bultmann has t o say about the. phrase..'in the f l e s h ' 
may do j u s t i c e t o the Qumran l i t e r a t u r e , P a u l ' s thought 
would have t o be described as a f u r t h e r development of i t t . 

The conception of the s o l i d a r i t y of. mankind i n the 
flesh,evident i n our quotation from, the Manual of 
Discipline,can adequately be explained by inference from 
other aspects of Paul's thought. These can,in turn,be 
seen as developments of the concept of 1 corporate 
personality' i n the Old Testament..'In the f l e s h ' i s a 
contrast w i t h the d i s t i n c t i v e l y Pauline phrase ' i n Chrisit'. 
Though Paul expresses t h i s contrast p r i m a r i l y as one 
between men i n . C h r i s t and men in.Adam,the-phrase ' i n the 
f l e s h ' accords,broadly speaking,with the idea of human 
s o l i d a r i t y i n Adam. 

Although there are s i m i l a r i t i e s w i t h the Qumran 
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t e x t s i n Paul's conception of the flesh,these s i m i l a r i t i e s 
need not lead us to suppose t h a t Paul i s necessarily . 
here dependent upon the Qumran sect. The. r e l a t i o n between 
them can "be explained as independent developments of 
Old Testament thought. 

We see Paul's concept of the f l e s h as.deriving 
from..the contrast w i t h S p i r i t which he..makes,.and t h i s 
contrast derives p r i m a r i l y from the Old.Testament back­
ground, though Paul can t r a n s l a t e i t at times ^ i n 
drawing out the d u a l i s m . i m p l i c i t . i n . t h e contrast - i n t o 
a presentation which is.prima facie.Greek.for the 
b e n e f i t of his. audience. We have already seen that.Paul 
i s employing..the Old Testament word . T " l - . . f t j > | i n the . 
contrast.between f l e s h and S p i r i t . At the same time Paul 
concurs w i t h the. b i b l i c a l appraisal.of human existence. 

Paul has advanced from the Psalmist's p o s i t i o n , 
but along.lines which are i n accordance- w i t h the r e s t of 
S c r i p t u r e . The Fsalmist's p o s i t i o n i s summarised..in the 
statement : "Surely man goes about as a.shadow: 

Surely f o r nought are. they in., t u r m o i l ; .. . . 
man heaps.up,and knows not who w i l l gather!" 

(Ps.39.6),or i n Psalm 49-5-15 w i t h . i t s " t r u s t i n wealth" 
andMfoolish confidence". This, a p p r a i s a l . . o f - l i f e , w i t h i t s 
c h a r a c t e r i s t i c s of shortness and.uncertainty,is also 
evident i n the Wisdom l i t e r a t u r e . For Qoholejfh. a l l i s . 
v a n i t y (Paul introduces his. word, / * V T * U X » ) 5 . . at .Rom.8.20) • 
Paul's analysis.of the nature of human existence i s much 
the same as t h a t of Qoholeth,though the Preacher i s 
without hope,without C h r i s t . 

Where Qoholeth has the desperate.advice "Be not 
righteous overmuch" (Ecclesiastes 7.16),Jesus says "Seek 
ye f i r B t the kingdom of God and h i s righteousness" 
(Mt.6.33). Paul adds "walk by the S p i r i t , a n d do not g r a t i f y 
the desires of the f l e s h " (Gal.5*1.6). The.development 
here i s from despair of l i f e "under .the sun" (a phrase 
a t y p i c a l i n the Old Testament,but growing-in the s o i l 
of. the other Old Testament books,.prefiguring, the phrase 
" i n the f l e s h " ) t o a new appraisal i n C h r i s t . I n Paul 
the bankruptcy of human existence i s seen-in contrast w i t h 
the hope i n C h r i s t . This i s also evident i n the 



31 
Synoptic Gospels,as i n the conclusion.of the parable 
of the Rich Fool : "But God said t o him,"FoolI This 
n i g h t your s o u l ! i s required of you ; and the things you 
have prepared,whose w i l l ghey "be ?""(Lk.12.20). Such a 
remark i s consonant w i t h the Old Testament thought which 
forms i t s background. I t i s the summary-^conclusion which 
i l l u s t r a t e s the advance on the Old Testament.: "So i s 
he. who lays up treasure f o r himself,and i s . not r i c h 
toward God" (Lk.12.21). I t i s the p o s s i b i l i t y of "riches 
toward God" which shows, the f u t i l i t y of the a c t i v i t y o f 
him who "lays up treasure f o r himself". 

The p o s s i b i l i t y of being " r i c h toward. God" has come 
w i t h the inbreaking of God's a c t i v i t y i n C h r i s t , 
appropriated by the man who walks according t o t h e . S p i r i t . 
I n contrast,Paul sees man,'in Adam','in the f l e s h * . The 
' f l e s h ' i s a l l t h i s l i f e , t h i s side the grave. The concerns 
of the. f l e s h are the t o t a l of. the. concerns..that man.has, 
when, he. i s . without the S p i r i t . These concerns-involve . 
the sustenance of !physico-psychical. existence.', i n c l u d i n g 
s e l f r - j u s t i f i c a t i o n . To l i v e ' according, t o the f l e s h ' i s 
to l i v e in.one's own strength,because. the flesh.knows 
only i t s own strength, and t h i s i s seen to. be .weakness. --
i n the l i g h t . o f the experience of the S p i r i t . The..concerns 
of the flesh,and the means to further, these concerns,are 
circumscribed w i t h i n the known existence, of man,and. i t i s 
only w i t h the inbreaking of the S p i r i t that, man knows 
any other mode of l i v i n g w i t h God and., h i s fellowmen. 

I t i s i n the Synoptic Bospels,and p a r t i c u l a r l y i n 
the Sermon on the Mount,that we see the background of. 
the p i c t u r e of man bound by the concerns of the f l e s h . 
We w i l l be looking at t h i s background under the heading 
"The Consequencews of Sin" (l.B.5)because,for Paul, 
man's preoccupation w i t h the concerns, of. the. f l e s h i s 
the r e s u l t of the f l e s h being 'sold under s i n * . This 
preoccupation w i t h the concerns of the. f l e s h comes . . 
between man and God to wreck a true r e l a t i o n s h i p . Man, 
ev i£iKt* had turned from knowledge of God's e t e r n a l 
power and d e i t y i n the things t h a t have. been.made,and 
worshipped and served the creature, rather.than the 
Creator,for which cause God gave them up t o a l l manner 
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of wickedness (Rom.1.18-32). I n other.passages,the s i t u - , 
a t i o n i s described as the.domination-of.sin i n the f l e s h . 
Man knows only t h i s preoccupation .with. the..concerns of the 
f l e s h - such i s the c o n t r o l t h a t sin. in-.the. f l e s h has 
over men - u n t i l he experiences the a c t i v i t y of the 
S p i r i t of Chri s t and of God i n h i s - l i f e . . . 

Before we t u r n t o thg consideration of prenomic 
sin..itself,we can take,as a summary .of- the r e l a t i o n . .. 

22 
between f l e s h and s i n i n Paul,some words, of E.H.Gifford 
given.in r e p l y t o O.Pfleiderer's i n t e r p r e t a t i o n . o f 
Rom.8.3 : "On the contrary hold f a s t throughout,as the 
same w r i t e r f P f l e i d e r e r ] f r e q u e n t l y i n s i s t s , t h a t "the 
f l e s h " i s everywhere "the m a t e r i a l substance of the "body", 
and be content t o combine w i t h t h i s what the same author 
c a l l s "the common Hebraic notion of **f\ ,according t o 
which i t s i g n i f i e s m a t e r i a l substance which.is.void 
indeed of the s p i r i t but not contrary, t o i t , w h i c h i s . .. 
c e r t a i n l y weak and perishable,and. so f a r unclean,but not 
p o s i t i v e l y e v i l , " - which i n . a l l men.ezce.pt C h r i s t i s . 
corrupted .and d e f i l e d by sin,but i s neither s i n i t s e l f , 
no± the o r i g i n a l source of sin,nor..in i t s essence s i n f u l , 
- and so we can understand, how Christ.by t a k i n g our . 

f l e s h i n i t s . p u r e essence without sin,and preserving i t s 
sinlessness at every stage of our. earthly, existence 
through l i f e and unto death."condemned..sin .in the flesh'.', 
condemned i t as having no r i g h t f u l place or power there, 
condemned.it as an enemy t o be by His help conquered and 
cast out". 

http://men.ezce.pt
http://condemned.it


33 
Notes of I.B.2. 

1. Rom.8.3,cp. «r«/~* *y ^ r f ^ ^ R o m . 6.6). 
Grammaticl^ considerations do not r e a l l y help i n assessing 
the s i g n i f i c a n c e of the s i g e n i t i v e s -..the sense appears 
i n the discussion of the r e l a t i o n between the f l e s h and 
s i n . 

2. 2 Cor.3.14-18>where the old covenant i s . contrasted 
w i t h . the. new. order or dispensation-of t h e - S p i r i t , of. the 
Lord. This i s also put i n the t y p i c a l l y . P a u l i n e manner -
which, talks., of. a man's invovement w i t h , an order or 
dispensation,rather than t a l k i n g d i r e c t l y of the 
d i s p e n s a t i o n . i t s e l f . - i n the contrast, of the old and the 
new man (Col.3.9-10,Rom.6.6,cf.2 Cor.5.17,Gal.6.15). 

3. C.H.Dodd,Romans, p. 11-7. 

4. .H.Wheeler Robinson.The Christian. Doctrine of Man, 
p.25,quoted by W.D.Davies.Paul and Rabbinic Judaism, 
pp.18-19. 

5.. A.E.J.Rawlinson.The Gospel according t o St.Mark 
(Westminster Commentaries,London,1936jt ),p.212. • 
V.Taylor.The Gospel according t o St.Mark.(London,1952), 
p*555. See also J.A.T.Robinson.The Body f tp.20n. Mt.26.4i 
r e t a i n s these words while Lk.22.46 omits them. 

6. J.A.T.Robinson.The Body, p.24. 

7. D.E.H.Whiteley.The Theology of St.Paul, p.32. See 
also J.A.T.Robinson.The Body.p.24•who.cites 1 Cor.3.3 
also : "whereas there i s among you jealousy and s t r i f e " 
(par excellence 'sins of the s p i r i t ' ) a r e you not also 
tfV^KcK*' ,and walk a f t e r the manner of men". 

8. D.E.H.Whiteley.loc.cit. 

9. Many commentators have found the background of.Paul's 
thought t o be H e l l e n i s t i c . Holtzmann,Morgan,Bousset, 
Reitzenstein are numbered among such by W.D.Davies, 
St.Paul and Rabbinic Judaism.p.1. 

10. C.H.Dodd.The Meaning of Paul f o r To-dav,pp.58-59. 

11. . O.K.Barrett.The Holy S p i r i t and the Gospel T r a d i t i o n . 
p.4n. 

ftp://ftp.20n
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No$es of I.B.2. 

12. The thesis of O.Cullmann.Christ and. Time. Paul 
does not make d i r e c t reference t o 'the.age to. come' 
( © «iiy f*«AJU>v , 5" fl*tt*;v c ef^ef^cvai ),but.implies the 
background of eschatological thought i n his. use of the 
phrase ' t h i s age' (© o3n»s ) . 

13. W.D.Bavies.St.Paul and Rabbinic Judaism,p.33. 

14. Paul's phraseology bears no.resemblance.to the 
Septuagint t r a n s l a t i o n at Gen.6.5,8.21 which t r a n s l a t e s 
"\3"*with St4v»tn . 

15. K.G.Kuhn,"New L i g h t on Temptation,Sin,and Flesh 
i n the New Testament".in.K.Stendahl (editor).The S c r o l l s 
and the Hew Testament,pp•102-3« 

16. This genre i s evident i n Romans 7« P h i l i p p i a n s 3 i s 
i n many respects s i m i l a r , w h i l e the 2 Cor.11.29 'I-saying' 
i s i n a d i f f e r e n t category. 

17. K.G.Kuhn.loc.cit. 

18. Manual of D i s c i p l i n e . c o l s . x - x l , i n T.H.Gaster.The. 
Scriptures of.the.Dead Sea Sect i n English Translation. 
London 1957,p.128. 

19. K.G.Kuhn.op.cit..p.107. 

2(D. quoted by K.G.Kuhn.op.cit. .p. 107 from R.Bultmann, 
Theology of the New Testament.Vol.1.p.235. 

21. .2-Cor.4.11,Gal.6.8. Buitmami acknowledges t h i s . . 
later,p.245.of h i s Theology of the New Testament.Vol.1, 
quoting Rom.7*14• 

22. E . H .Gjfford.Romans.p.52b. O.Pfleiderer*s discussion 
of.Paul's concept of the f l e s h i s i n . h i s Paulinism.Vol.1. 
pp.48^57,his i n t e r p r e t a t i o n of Rom.8.3 at Vol.1,pp. 
152-5. 
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3o Sin Brenomic and Personified. 

K i t t e l ' s Wbrterbuch a r t i c l e on «̂ uyfT»c points otiit 
t h a t , i n the New Testament," £f+*pTt* .may he said t o 
in d i c a t e s i n i n t h r e e . p r i n c i p a l forms : 

(a) a single act (= S/-*pT»|̂ »«t ) ; 
(b) a c h a r a c t e r i s t i c . of human nature ; 
(c) a personal power." . . 

Regarding. S.f»*prut. as a single act.,Paul himself - uses, the 
term i n . t h i s way once.- V D i d l commit a sin. i n abasing 
myself...." (2 Cor.11.7). This i s apart from reference 
to the work of Chri s t i n the forgiveness of sins which 
occurs i n what are probably quotations of t r a d i t i o n a l 
formulae ( l Cor.l5»3 jGal..l.4f Col.1.14 and the d i r e c t 
quotation of a Psalm (Rom.4.8)). At Rom.7*5 we. have 
<ri rm&y+tfTU T £ V Sr*pTi&v ,where we would expect the 
singular of 5̂ *«y9Tv« ', the usage i s probably influenced 
by the context of the law w i t h the idea.of i n d i v i d u a l 
.transgressions. Paul does not normally use Sf+xprU. t o 
r e f e r t o the single act , p r e f e r r i n g . m*po£irnuj** ,because 
hi s expression of the idea of *-6iHgie s i n as a single 
act i s connected w i t h the discussion of his. c o n v i c t i o n 
t h a t contravention of the law i s at the heart of sin,, 
t h a t i $ was i n the f a i l u r e t o f u l f i l the demand of God 
i n the law\fhat s i n i s revealed (vide supra p«5)« I t i s w i t h 
the K i t t e l forms (b) and (c) t h a t He are concerned i n thus 
section. 

We would question whether what we have termed as 
prenomic sin. i n Paul can. adequately be described'as "a 
c h a r a c t e r i s t i c of human nature". For Paul,sin came i n t o 
the created order (KetrpoS ) . .Adam committed itafitrrufAH • 

death - the r e s u l t of s i n - spread t o a l l men (Rom.5.12). 
Whatever may be the precise i n t e r r e l a t i o n of these 
e v e n t s , i t i s clear - i n t h a t a l l men are. mortal - t h a t 
a l l have sinned. This u n i v e r s a l i t y of s i n i s expressed 
at Rom.3.9 a l l , b o t h Jews and Greeks,are "under s i n " , 
Rom.3.23 " a l l have sinned and f a l l short of the glory of 
God",Rom.11.32 "God consigned a l l men t o disobedience", 
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and the assertion has the warrant of Scripture at Gal. 
3.22. However,sin was not a c h a r a c t e r i s t i c of Adam's 
nature u n t i l he had transgressed - a t the.least t h i s i s 
implied "by Horn.5.12. While we can take i t , f o r a l l 
p r a c t i c a l purposes,that a l l men s i n f o l l o w i n g the tr a n s ­
gression of Adam,there remain some.notable exceptions 
where we have human nature and an.absence o f s i n . So, 
without wishing t o draw out . a doctrine of..* o r i g i n a l . 
righteousness',we have Adam,before his. transgression. 
C h r i s t , f o r Paul,though he i s distinguished, as being.. 
born."in the likeness of men" (Phil.2.7)1 as "sent..... 
in4- the likeness of s i n f u l flesh".(Rom.8.3) s t i l l , c l e a r l y , 
shares our human nature,"born, of a woman". (Gal.4*4) and 
yet he "knew no s i n " (2 Cor.5«2l). The. C h r i s t i a n who walks 
'according t o the S p i r i t ' does not know. sin. while, he. 
so walks,yet he i s s t i l l i n the f l e s h , h i s human nature 
has. not been cancelled by h i s walking.according t o the 
S p i r i t . I n the l i g h t of.these observations i t i s 
d i f f i c u l t , u n e q u i v o c a l l y , t o assert t h a t . s i n . i s a 
c h a r a c t e r i s t i c of human nature., if-.we take t h a t nature, i n 
the. sense of t h a t which man derives from. God's endovjment 
upon him i n c r e a t i o n . We have already seen how Paul 
draws back from saying t h a t the flesh, i s i n h e r e n t l y 
s i n f u l i n asserting t h a t the carnal i s '.'sold under s i n " . 
I n i t s r e l a t i o n t o human nature s i n i s contingent 
rather than necessary. . . 

We have,on the one hand,Paul's clear insistence 
on the u n i v e r s a l i t y of s i n i n man. On the other hand,it 
i s equally clear t h a t man can walk i n the S p i r i t - and 
not s i n i n t h a t he does so - while s t i l l i n the f l e s h . 
I f s i n i s held t o be a c h a r a c t e r i s t i c of human nature 
t h i s would imply t h a t God i n Ch r i s t had changed human 
nature as and when men l i v e "under grace". Bs% Paul 
does not t a l k of a change i n human nature.but of a • 
"condemnation of s i n i n the flesh!!. (Rom.8.3) • .Rather.. 
than descfibe s i n as "a c h a r a c t e r i s t i c of human nature" 1 

i t would be more accurate t o describe t h i s form of s i n 
i n Paul's thought as a dominant feature of human 
a c t i v i t y or l i v i n g which distinguishes i t as r e s u l t i n g i n 
a l i e n a t i o n from God. 
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We do not wish t o suggesfct any diminution of Paul's 

clear conception of the power o f . s i n and. the p l i g h t of 
man i n h i s estrangement from God. I f t o say t h a t s i n 
cannot "be described as "a c h a r a c t e r i s t i c , of human nature" 
does i n any way diminish these c h a r a c t e r i s t i c s of Paul's 
thought,the fault.probabply l i e s with..the.words 'human 
nature.'. We have, taken t h e - K i t t e l .description, of . .... 
prenomic s i n t o refer..to human-nature..as..a.static, concept, 
to r e f e r . t o . t h e endowment given t o man.in.creation. I n ,. 
contrast,Paul works w i t h a dynamic concept of- human nature, 
which underlies h i s concept of the flesh,seeing.men.in 
action,"walking" (ir*pinvfi** .) • Without. Christ,man. walks 
according t o the f l e s h (Rom.8.4,l-Cor.3.3,2 Cor*10.2).. 
As "carnal,sold under s i n " (Rom.7«14),his_whole l i f e and 
conduct i s governed "by the concerns of t h i s l i f e , w h i c h 
i s a . d i s t o r t i o n of the proper r e l a t i o n between the 
creature and the Creator. Paul can say that, a l l have sinned 
and f a l l short of the gl o r y of God (Rom.3.23) not S O N 
mush as. a statement about the. stature and status, of man 
as a statement about the action of man,with, a t r a g i c 
i n t e n s i t y f and proclaiming t h a t the tragedy i s resolved., 
by the power of Cod i n C h r i s t . Paul had known wha t . i t was 
to. walk according t o the S p i r i t .while i n the f l e s h . I t 
was t h i s experience t h a t the power of s i n i n the f l e s h 
had been. broKen which, influenced his.understanding of 
hi s previous c o n d i t i o n without Christ,the c o n d i t i o n &f 
s t i l l of many around him. The dynamism tha t we have 
noted i n Paul's thought arises because t h a t thought i s 
b u i l t upon h i s eiperience o f the power of God i n C h r i s t 
as i t affect e d peoples' l i v i n g , a n d not from any speculation 
gs t o the c h a r a c t e r i s t i c s of human..nature,which would • 
necessarily have been stated i n s t a t i c * e « B & » concepts. 
Yet even i f we take 'human nature' i n t h i s . d e s c r i p t i o n , of 
s i n i n a dynamic sense as referring t o men i n ac t i o n , s i n 
can only be a c h a r a c t e r i s t i c i n terms of-a- non-Pquline 
understanding of human nature.-The C h r i s t i a n understanding 
of human nature,shared by Paul,is t h a t i t f i n d s i t s t r u e 
being under the influence of the S p i r i t of God. Sin i n ­
deed, i s a c h a r a c t e r i s t i c man!s nature.without C h r i s t and 
the^pp r o p r i a t i o n of h i s work,but not of human nature as 
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created by God. This q u a l i f i c a t i o n i s of the utmost 
significance,and i s a prominent aspect of.Paul's e* 
conception of the f l e s h - human nature untouched by the 
S p i r i t of God. 

The K i t t e l WBrterbuch d e s c r i p t i o n , of ..prenomic s i n 
as a " c h a r a c t e r i s t i c of human nature? 1 is,however,primarily 
concerned t o r e f e r t o the f a c t .that . i t . i s . raaeman who i s , , 
through the flesh,under s i n . Paul i s . q u i t e clear t h a t man 
has i n d i v i d u a l r e s p o n s i b i l i t y f o r sin.(see. the next sec­
t i o n , I.B.4) and i t s r e s u l t a n t a l i e n a t i o n from.God.If i t 
was not Paul's i n t e n t i o n t o assert..man!s. i n d i v i d u a l . 
r e s p o n s i b i l i t y f o r sin,he could r e a d i l y have seen.the 
K^s-ficS as the base of operation of s i n among men. This 
would be to use the s o c i a l environment,mankind,as the. 
place where sin.enters and from.which, base.it controls 
the l i f e of man. He.does,indeed,say t h a t "sin..entered 
the Ko*-f*cs " (Rom.5• 12) , though here «*«7-oJ - has. a. general 
reference t o mankind,or,possibly t o the. whole created 
order.of heaven and earth,and not-to the. world as set 
over against God - a sense i n which he of t e n uses the 
word (e.g. Rom.3.6). Paul sees the Ko<ry*ai as being under 
the influence,not of sin,but of a galaxy.of. demonic 
powers to which he of t e n makes reference,described at 
Gal.4.3 as Trf fl*r©s.yet«t T » U K.Z-eywJ . - Or. again,Paul 
might have seen s i n as p r i m a r i l y a. c h a r a c t e r i s t i c of 
' t h i s age'.so t h a t s i n would have a base of operation i n 
' t h i s age',in the circumstances of man!.s l i v i n g , without 
the power of God. But F«o3;Tan-tfeo- -eyontyoooo oaa-aw -opep-. 
effeMatgr-J-an'tho flooh-i This p o s s i b i l i t y , i s suggested, by hiis 
contrast of the C h r i s t i a n - who i s t o present h i s body a 
l i v i n g s a c r i f i c e , h o l y and acceptable t o God - w i t h what 
the C h r i s t i a n i s not t o do : "Bo not.be.conformed t o 
t h i s world ( T £ -rvfoig Rom.12.2). Paul continues, 
"but be.transformed by the renewing of your mind". As i n 
1 Cor.1.18-2.16,the influence of .'this.age' i s p r i m a r i l y 
through the thought and wisdom,or i n s i g h t , o f man ̂  Paul 
i s using the Greek idea of the r a t i o n a l part of. man's . 
being as a f f e c t i n g the whole of h i s l i f e . Paul,in f a c t , 
takes neither^the 'world' nor ' t h i s age.'..as the base of the 
a c t i v i t y of s i n among men,but concentrates the seat of the 
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operation of s i n i n 'the flesh',which we have seen, 
f o r Paul,includes the whole of man's existence and 
concerns. The reason f o r t h i s choice..is t h a t 'the f l e s h ' 
was a category,as developed by Paul,which c a r r i e d w i t h 
i t the notion of i n d i v i d u a l r e s p o n s i b i l i t y f o r s i n , 
and the breadth of the influence of sin. i n man's, l i v i n g 
so t h a t the whole man was involved i n . s i n . The main 
reason i s t h a t , u n l i k e the world or..this age,the f l e s h 
conveys the idea o f i n d i v i d u a l i t y , w h i c h . i s . a n . element 
i n Paul's conception of s i n as something f o r which men 
are i n d i v i d u a l l y responsible. I t i s important t o 
appreciate =feke/fe Paul's assumption th a t men are i n d i v i d ­
u a l l y responsible f o r t h e i r s i n . The evidence, for. t h i s 
assumption on Paul's p a r t w i l l be adduced, i n . the.next 
section.,but i t i s useful-here t o i n d i c a t e .the back-
ground t o the. assumption i n the..Old. Testament.. . 

The idea of s i n as: r i t u a l uncleanness i s pervasive 
i n Judaism. ( O r i g i n a l l y .this form of s i n d e f i l e d , the. 
person and the land, thereby ..breaking the wholeness of 
the. r e l a t i o n . w i t h the land and.with .God.)..This conception 
of ritual'uncleanness can be categorised.as ' p r i m i t i v e ' , 
i n r e l a t i o n t o a-l a t e r conception, of. sin,but.the idea i s 
c a r r i e d over i n t o l a t e r conceptions,and..is. evident i n 
the p o s t ^ e x i l i c l i f e and thought, of. Judaism. While .this 
conception continues there i s the growth of the element 
of-.marality i n s i n . I n David, we., see-the development, of-
.the moral conception of God as a God of. T&fl ,.and i n h i s 
encounter w i t h Nathan (2 Sam. 12.1-15) the deep? indicr-
a t i o n t h a t the act of tak i n g Bathsheba and causing the 
death of her husband i s s i n against the Lord. This moral 
element i n s i n flowers i n the eighth century, prophets. 
A f u r t h e r element,that of i n d i v i d u a l r e s p o n s i b i l i t y , i s 
added by the prophets at the time of the.Exile,as they 
pondered the theme.of punishment f o r sin.. Jeremiah 
i n s i s t s oh the r e l a t i o n s h i p of the - i n d i v i d u a l w i t h God.. • 
He asserts,with Ezekiel,"the soul t h a t sinn§th)shall die 1", 
i n c o n t r a d i c t i o n of the dictum "the fathers.hage eaten e 
sour.grapes,and.the children's teeth are set on edge" 
(Jer.31.29,E 2ek.l8.4). 

The Old Testament distinguishes between acts of 
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s i n done w i t t i n g l y . a n d u n w i t t i n g l y , " w i t h a high hand" 
and " i n ignorance". As t o the elements..of r i t u a l and moral 
sin,BUchler i s concerned t o d i f f e r e n t i a t e , .".moral" and 
" l e v i t i c a l " s i n by demonstrating the d i f f e r e n t modes of 

2 
atonement employed i n f i r s t century Judaism . The New 
Testament i n general i s concerned.with the.moral element 
i n s i n as d i s t i n c t from the n r i t u a l . . ..Moreover,it i s 
evi d e n t . i n the Old Testament t h a t , w h e t h e r . ' l e v i t i c a l ' or 
!moral' ,sin i s i n f r a c t i o n of the covenant... I t . i s on. t h i s 
view of s i n as an i n f r a c t i o n of the covenant t h a t i t . 
becomes, immaterial whether the s i n .be. r i t u a l or moral, 
done " w i t h a high hand" or " i n ignorance'.*....Whatever the 
form of .the s i n , i t i s s i n because the. covenant has. been 
broken ; uncleanness,profanity,pollution..have entered.. 
i n t o t h e . s i t u a t i o n w i t h a devastating f o r c e . t h a t can.only 
be overcome by the might o f the acti o n of.God.. I n Christ. 
i s f u l l y revealed tiraf fac$ t h a t Godis .nature i s such t h a t 
he i s prepared.to act i n t h i s s i t u a t i o n , t h a t . t h e . m a t e r i a l 
symbolism of p o l l u t i o n and uncleanness..por.trays a. break 
i n personal r e l a t i o n w i t h a heavenly Father.,that i t . i s 
t h a t which proceeds out.of a man - w i l l i n g moral action -
which d e f i l e s a man (Hk.7.15). . . . 

I n the Old Testament a.man .may unknowingly 
affront, the holiness of God so t h a t what. is.conceived, as. 
<a. p r i m a r i l y an impersonal contact i s broken, or. the. person 
himself has become unacceptable, because besmirched. The 
sacred nature,derivetfd from a man's.involvement w i t h the 

- v 
covenant,has been s o i l e d . Although such an idea has t o ec 
e x i s t by the side of a moral conception of. s i n , i t i s 
s t i l l present i n f i r s t century Judaism,as i s . seen i n the. 
atonement of s p e c i f i c a l l y ' l e v i t i c a l ' . and unwitting, s i n s . 
What binds a l l the elements of s i n together i s . t h e i r 
consequence i n breaking the covenant r e l a t i o n w i t h 
God. This same s i t u a t i o n obtains i n Paul's thought also, 
t o the extent t h a t s i n i s there judged -to be s i n by i t s 
consequences,the c r i t e r i o n of s i n i s i n i t s consequence., 
of a l i e n a t i o n from God,whether t h a t s i n be under the law 
or i n the form of prenomic s i n . Paul i s convinced t h a t man 
has r e s p o n s i b i l i t y f o r prenomic s i n , j u s t as man has 
r e s p o n s i b i l i t y i n the clear s i t u a t i o n of s i n under the 
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law. 

Prenomic s i n shares w i t h s i n under the law "both 
the element of i t s consequences and the_element of 
i n d i v i d u a l r e s p o n s i b i l i t y . The d i s t i n c t i v e feature of 
prenomic s i n , i n contrast w i t h transgression of the law, 
i s i t s • h i d d e n n e s K 1 . This feature, i s present when Paul 
t a l k s of the ' p r i n c i p a l i t i e s and powers.'.. ..In. h i s study 
P r i n c i p a l i t i e s and .Powers i n the.Uew. Testament.. 
H.Schlier concludes t h a t "They take possession of the 
world and of men i n such a way ..that they, l e t .these 
appear.in t h e i r s p i r i t . Withdrawing.and. concealing them­
selves, they reveal themselves through the. world and e x i s t ­
ence, of which they have taken possession,and.which they 
transcend i n themselves" ^. This mode of concealment i s 
also an a t t r i b u t e of prenomic s i n , a n d . i t i s the. clue t o 
the understanding of Rom*7*7-H> Here,at f i r s t , w i t h o u t * ! * 
the law,sin l i e s dead and the subject is.-alive - i n a 
figure,because i t i s a sham.life. t h a t takes.no account 
of God's demand and so no account of God.. Paul had 
formerly been ' a l i v e ' i n the sense that.he.was 'doubly 
dead' - i n the way i n which a.double negative makes a 
p o s i t i v e . He was dead i n the alienation, from God 
brought, about by h i s prenomic s i n , and he was dead i n 
not being aware of God's demand. The law comes,sin 
revives - t h a t prenpmic s i n which was present,hidden as 
though dead - the prenomic s i n i s transformed i n t o 
mtp4.cm*f~* and..the subjecgt dies. to. the God who i s made 
known i n the law. In\ferms of •'the'double, death' t h a t makes 
a p o s i t i v e , t h e demand of God i s now c l e a r l y known,so t h a t 
the remaining negative of a l i e n a t i o n from God produces a 
death of which the subject i s aware..The.'life' and 
'death' r e f e r r e d t o are qui t e ..clearly not. physical l i f e 
and degth,but the. l i f e and death of. the..subject* s. . 
r e l a t i o n w i t h God. Pfenomic s i n the precondition of 
•jin^£rtrr*^kM and physical death - was present a l l the t i m e % 

but hidden. . 
Paul does not i n f a c t say tha t s i n i s hidden i n 

the way t h a t he says th a t the p r i n c i p a l i t i e s and powers 
and other demonic forces are hidden f o r the single reason 
that,whereas the powers hide themselves,it i s man who 
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makes prenomic s i n t o be hidden. So.Paul says t h a t "men... 
lr ifc/twj suppress the tru$h" (Rom.1.18 - !the t r u t h ' 
being what can be known about God,Rom.1.19). Man knows the 
t r u t h about God and God's demand in . t h e decree t h a t those 
who do a l l the acts of Rom.1.24-32,to-which man has been 
given up by God,deserve t o die (Rom.1.32.). I n not honour­
in g God or g i v i n g thanks t o him,men become, f u t i l e i n . 
th e i r , t h i n k i n g and t h e i r senseless.minds are..darkened 
(Rom.l.2l). Paul here implies that,by..disregarding the 
knowledge of .God and h i s demand,man has. hidden, h i s s i n 
from himself. This self-induced blindness, i s paralleled... 
i n 2 Cor.4•3-4 • " i f our gospel i s . v e i l e d , i t i s v e i l e d . . • 
t o those who are peri s h i n g . I n their.case the god T B 3 
ki«w« -n»£rw has blinded the minds of unbelievers., to 
keep them from seeing the l i g h t o f the g l o r y o f the gospel 
of Christ,who i s the likeness of God". The..parallel 
breaks down at the p o i n t at which,in Romans l , i t i s man 
himself,rather than ' the god of t h i s age' ,v/_ho creates 
the blindness. 

So f a r i n t h i s sectiog we have seen sin. i n action . 
i n the a f f a i r s of men,indeed as a c h a r a c t e r i s t i c of men 's 
a c t i o n s j i t s u n i v e r s a l i t y being attest e d .in S c r i p t u r e 
(Gal.3.22) and.in the f a c t of the u n i v e r s a l i t y of 
physical death. We have seen.that t h i s c h a r a c t e r i s t i c , of 
human acti o n i s also,by Paul,seen as a force at. work i n 
men through.the f l e s h . Paul pers o n i f i e s t h i s force-which 
he sees at work i n the f l e s h . So. s i n '.'reigns". (Rom.5*21, 
6.12),holds men. as "slaves" (Rom.6.14,16,17,20,7.14),' 
s i n can be "dead" (Rom.7.8) and "revive." (Rom.7.9);sin. 
" f i n d s opportunity" (Rom.7.8,ll) and. "deceives" (Rom.7.1l). 
This has been seen as " f i g u r a t i v e , r h e t o r i c a l language" ^„ 

5 
so t h a t i t "does not necessarily imply a person" . Paul 
i s q u i t e prepared t o t a l k of Satan and a host of powers 
i n terms of a thoroughgoing and robust mythology. S t a h l i n 
concludes,in the matter of the personalisation of s i n i n 
Paul : . " I t i s d i f f i c u l t t o decide how much of t h i s . t o 
regard,with Dibelius,as r e f e r r i n g to.the demon,Sin, 
pla y i n g the part of Satan i n Rom.6f.,and how much,with 

6 7 Feine,as mere poetic imagery" . T.W.Manson provides 
a u s e f u l answer t o t h i s dilemma by p o i n t i n g t o Paul's 
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motive i n personalising s i n : "may i t not be t h a t Paul 
i s not w i l l i n g t o l e t moral e v i l fade, away i n t o a b s t r a c t 
terms and uses t h i s c o n c r e t e way o f speech JTpersoni fica-
t i o n j t o impress f o l k w i t h the r e a l i t y and danger'of the 
s p i r i t u a l powers of e v i l " . 

Paul personalises s i n t o advance h i s concept of s i n , 
f i r s t l y , t o emphasise, the power of s i n in..alienating men. 
from God. So,sin "reigns", and. holds, men., i n . slavery. .This 
power i s evident i n t h a t a l l are. under, s i n . This power- i s 
also evident i n the secondC reason f o r . p e r s o n a l i s i n g s i n , 
which i s to show the w i l i n e s s of s i n , i t s capacity f o r 
deception and concealment whereby man. i s . n o t aware t h a t 
he..is i n the t h r a l l of. s i n without the-working-of. the., 
power of God i n the r e v e l a t i o n . o f . C h r i s t . Sin is . person­
a l i s e d to show t h a t s i n can. deceive a man by l y i n g low, . 
l y i n g dead (Rom.7«8). The power of sin. i s such th a t i t does 
not have t o act - i t can be dead - u n t i l the demand of 
God i s revealed t o man. I t can l i e d o rmant,effortlessly 
keeping man h i s s l a v e , u n t i l the r e v e l a t i o n of God. As 
God reveals h i s demand he also reveals sin.as. man f i n d s 
t h a t he i s not able t o f u l f i l God's demand,however much 
he might " d e l i g h t i n the law of God. in. ( h i s ] inmost sePf" 
(Rom.7*22). Such i s t h i s power and w i l i n e s s of s i n t h a t 
Paul i s quite prepared t o personalise h i s concept to 
demonstrate these facets of s i n . 

Prenomic sin,whether personalised-or. not,besides 
bearing the c h a r a c t e r i s t i c of. r e s u l t i n g - i n . a l i e n a t i o n 
from God,is seen by Paul as pre-=-exi stent over against 
God's re v e g l a t i o n of himself. I t i s only known and seen .. 
f o r what i t i s i n the act i o n of God!s. se l f - r e v e a l a t i o n , b u t 
s i n i s i n the world and determines.the l i v e s of men even 
while God's demand i s unknown t o man. I n Romans 7|Sin i s 
present before ever i t i s revealed.by the law,though i t 
l i e s dormant,not needing.to act because.man i s already 
i n i t s g r i p . I n Romans 6,the s i t u a t i o n of.the 'reign of 
sin* becomes evident to man as he comes to know the 
p o s s i b i l i t y of l i f e "under grace",the p o s s i b i l i t y of 
l i f e - by baptism i n t o death w i t h C h r i s t i n contrast 
w i t h the "wages of s i n " . I n Romans 5»sin. i s again pre-
ex i s t e n t i n r e l a t i o n t o the r e v e l a t i o n of God,is seen 
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as being i n the world both "before the law was given" 
(Horn.5•13) and as a c o n t o r l l i n g feature of l i f e ' i n Adam' 
by contrast frith l i f e ' i n C h r i s t * . . . 

Romans 5*12-21 contracts the s i t u a t i o n o f being 
' i n Adam' w i t h being ' i n C h r i s t ' . ' I n . C h r i s t ' a man knows 
righteousness, j u s t i f i c a t i o n and life.,as. opposed to. $he 
knowledge and experience ' i n Adam' 6f sin,condemnation and 
death. This passage has t r a d i t i o n a l l y raised the question 
of the r e l a t i o n between the transgression,.of Adam and 
si n i n man. As i s of t e n .noted,SAugfistine used the 
Vulgate t r a n s l a t i o n in.quo, of If? *f .in the. phrase 
£^>£* naV7& ^<»yntK/(Rom.5.12). Such a t r a n s l a t i o n leads t o 
the exegesis of Paul's thought .as i n d i c a t i n g a necessafy 
connection between.. Adam's s i n and t h a t - o f - a l l men... We 
have, t r i e d to-demonstrate, how Paul does-not: see. sin-as 
having" ..a-necessary connection .with-.the', flesh,and. would 
thus argue, against.a hereditary connection, between 

8 
Adam.'.s transgression, and man's s i n . N.Turner . f i n d s -
sig n i f i c a n c e i n the a o r i s t tense of the verb i n the phrase 
" a l l i e n sinned", as r e f e r r i n g , t o a..single,past a c t i o n . But 
some, of the force, of t h i s a o r i s t i s dissolved i f what . 
we have said of the nature of prenomic s i n , i n d i s t i n c t i o n 
from transgression,has relevance...Turner, claims t h a t "The 
reference, i s not t o the. m u l t i p l i c i t y - o f . s i n s which men. .. 
commit, c o n t i n u a l l y . and which are..peculiar t o each man,but 
to. t h a t once;-and-for-all. sin. of which men. are g u i l t y 

9 
simply by v i r t u e of being sons of Adam" . But the verb 
here, r e f e r s t o prenomic s i n r a ther than t o transgression 
under the law ,and though t h i s can .be thought of as habittual 
and continuous i t i s also seen as a u n i t y , i n contrast 
w i t h the m u l t i p l i c i t y of transgression which i t occasions. 

When Paul w r i t e s "as by one man's disobedience many 
were made sinners,so.by one man's obedience..many w i l l be 
made righteous" (Rom.5-19)»"the r e l a t i o n between Christ's 
act i o n and the righteous i s probably contingent r a t h e r 
than necessary - depending on.how.we take God's foreknow­
i n g and predest i n a t i o n i n Rom.8.29-30. and. 9-11. I f the 
p a r a l l e l i s t o be m a i n t a i n e d , i t . i s apparent t h a t the 
r e l a t i o n between Adam's action, and. fjfan'.s. s i n w i l l be. 
contingent also. Adam's transgression was the f i r s t , a n d 
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the t o t a l of the p o t e n t i a l i t y of man i s i n him..So f a r 
we may say t h a t a l l men sinned i n -Adam. However,each man 
i s responsible f o r h i s own s i n as he i s . for. h i s own 
transgressions. Paul's basis f o r the..assertion of the 
u n i v e r s a l i t y of s i n i s q u i t e apart from the transgression 
of Mam,being based on the witness of Sc r i p t u r e , h i s own 
experience under the law and the u n i v e r s a l f a c t of 
physical death. ^ . . . . . . 

I t remains t o note $he d i f f e r e n c e , i n Rom.5•14ibetween 
Adam's s i n (m^rnvu^irt. ) and t h a t of men between Adam and 
Moses (SfttcfTv*. ) . As P. J.Leenhardt ^ points out w i t h 
reference t o t h i s time bowt between Adam and Moses,Paul 
i s here arguing f o r a l o g i c a l r a t h e r than a. chronological 
perspective,"alluding t o categories of. men i n various 
s i t u a t i o n s , r a t h e r than t o men i n h i s t o r i c a l l y successive 
s i t u a t i o n s . Paul i s t h i n k i n g - t h e o l o g i c a l l y . r a t h e r than. 
h i s t o r i c a l l y . ; he i s explaining.man.to. himself,he i s not 
describing man's past". The s i t u a t i o n between Adam and 
Moses i s e s s e n t i a l l y the s i t u a t i o n without the the law. 

12 
and without C h r i s t . Adam's s i n . i s c l e a r l y the contra­
vention of the declared w i l l of God..Prenomic sin,by .. . 
co n t r a s t , i s d i s t i n c t i v e . i n 'not being reckoned!. "Rom.5ol3 
O'K 6X\ey<nt i s not reckoned i n t o the..account. The sin. 
i s there ; but i t d i d not take the form, of.transgression 
and so i s not set down" notes J.B.Lightfoot ^ « The 
dif f e r e n c e "between the s i n t h a t i s reckoned and the s i n 
t h a t i s not reckoned i s the d i f f e r e n c e we have already 
noted between t n ^ i m ^ i * and «^pT^* . 

Romans 5«13 does po i n t t o a.difference betweem 
prenomic s i n and s i n under the law,i.e. 7itq*rm*i*4. .Indeed, 
t h i s i s the - di f f e r e n c e between the..two. forms of sin,and 
i t . i s w e i l t o remind ourselves of the f a c t t h a t i t i s . 
the.only d i f f e r e n c e . Commentators.are.generally s i l e n t 
as-to. who- does the reckoning here. Obviously it...must be 
God.,.for who else could have the reckoning of s i n ? Both 
forms of s i n incur the punishment of death. Both forms are 
elsewhere c l a s s i f i e d as ***AHT»A*y»)iTW (Rom. 1.20 r e f e r r i n g 
to the Gentile - without the law - s i t u a t i o n and Rom.2.1 
covering the Jew - under the law - as w e l l ) . The di f f e r e n c e 
i s ad hominem,a d i f f e r e n c e not of the s i n i t s e l f nor of 
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i t s consequences,but a d i f f e r e n c e .of the.sinner and h i s 
si t u a t i o n , t h e d i f f e r e n c e between explicit-knowledge of 
God's demand qnd not f u l f i l l i n g i t .and..knowledge of God's 
purpose.implicit i n cr e a t i o n and a r e j e c t i o n of t h a t 
purpose. Sin where i t has not been reckoned has..remained 
*yMf>TrLt . ,not becoming .7̂ *̂ 'n̂ »̂/4,*•. through the absence 
of the. l.aw*v This .'not reckoning! ..is no act. of mercy on . 
God's part - i t is the Jew who has?' the. advantage (Rom.3*2) 
God's mercy i s seen-in the not reckoning of. the. 
TBp*T7T*tfA*nt (2 Ebr.5.19) ,the not reckoning of what should 
be reckoned. 
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2 . A»Bttchler.Studies i n Sin and Atonement i n the 
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3 . H.Schlier.op.cit..p.6 7 . 
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5. W.Sanday and H.C.Headlam.Romans. p . 146 . 
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7 . T.W.Manson.On Paul and John.p.28. 
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9. N . Turner, l o c c i t . 

10. For a f u l l discussion of Rom.5.12 see C.E.B. 
Cranfield,"On some of the Problems i n the I n t e r p r e t a t i o n 
of Romans 5 . 1 2 ".Scottish Journal of Theology. Vbl .22,No .3 

(September 1969),pp.324-341. 

11 . F.J.Leenhardt .Romans.p.146. 

12. I t i s tempting here t o adduce.Rom.2.12,with the 
seemingly d i s t i n c t i v e sinning .'.without-.the. law* (ivcj*.**. ) . 
However, there i s an important respect, i n whichjthis. i s not 
another way of r e f e r r i n g t o prenomic. sin., i n . d i s t i n c t i o n 
from s i n under* the law. Obviously,Paul i s t a l k i n g about 
prenomic sin,but the p o i n t he i s making in.Rom.2.12 i s 
t h a t t h i s s i n *v//~fc>* ,aj3 the s i n l v y/o/^^ , i s seen , "when 
God's righteous judgement w i l l be revealed" (Rom.2.6), 

"on the day when...God judges the secrets of men by C h r i s t 
Jesus" (Rom.2.16). The reference to s i n i n verse 12 i s t o 
s i n as revealed by the c r i t e r i a . o f t h a t judgement. Here 
i s no d i s t i n c t i o n between two forms.of sin,rather an 
assertion t h a t s i n , i n both contexts,for Jew and Gentile, 
i s one i n the face of the judgement by Chr i s t Jesus. 

13 . J.B.Lightfoot.Hotes on E p i s t l e s of St.Paul.p.289. 

14. • HB.H.L.Goudge/'The Theology of St.Paul".A Hew 
Commentary 
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Notes of I.B.3. 

Commentary.claims c i t i n g Rom.5«13»that. St.Paul 
"thinks of God.as ta k i n g a l e n i e n t view- of human 
transgressions,as f a r as the time i s concerned, during 
which we know l i t t l e of Him or of His requirements ; 
'o r i g i n a l * , a s contrasted w i t h 'actual 1- s i n . i s ane. 
appeal t o God's p i t y r a t h e r than t o His wrath" (p.438"b)o 
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4> R e s p o n s i b i l i t y f o r Sin. 

Psenomic s i n and s i n under the. law. are,"by some, 
d i f f e r e n t i a t e d i n the.matter of-guilt,which, hinges.on the 
question of-man' s r e s p o n s i b i l i t y . . f o f : . s i n . Me. have.-already 
hbted:E'.P*.Gould.Is..claim t h a t : t h e r e - i s ih~Paul':!!'a. lin-Hsn'att 
isIguilt.'.ahd..aIsih..that..is.-hbt'-guiltMLand^suggested t h a t 
t h i s i s a d i s t i n c t i o n between two contexts of the 
s i n iather. than i n v o l v i n g two. types of-sin.^...The..univers­
a l i t y of. sin,which was noted i n the._previous-section,-
demands t h a t s i n be one., and the same,though, i t . appears, 
i n d i f f e r e n t forms i n d i f f e r e n t contexts. I n the matter 
of the g u i l t of sin,a matter so near...the heart of sin,... 
i t i s clear t h a t s i n i s one and. the same i n a l l i t s forms 
f o r Paul. ....... 

C l e a r l y , f o r P a u l , a l l men are'responsible' sinners. 
He..insists on the guilts-bearing q u a l i t y of. s i n under the 
law. I n contrast,the g u i l t of prenomic sin,of.'-'Gentile. 
sinners" (Gal. 2 . 1 5 )•is something which was assumed by those 
who heard Paul's l e t t e r s read. Paul's concern i n Komansjp 2 

i s . t o demonstrate t h a t the Jew also i s a. sinner. I n t h i s 
s i t u a t i o n i t i s understandable t h a t the.-guilt of the. Jew 
i s stressed,while, the g u i l t of the .Gentile, can-be. taken. 
as. common ground,and i n consequence receive HWOPO sparing 
mention. Those who are.not under the law are already 
categorised as sinnerB. Paul's argument from Rom.1.18 . 

b u i l d s up t o a conclusion of the u n i v e r s a l i t y o f . s i n i n 
2 

Rom.3.9-20. A.Nygren observes : " I t . . i s . manifest enough 
t h a t the Gentiles,who have not. the.&aw,are sinners and 
under the wrath of God. When therefore,the law stops the 
mouth of those who have the law [Rom.3.19] compelling 
them to confess t h a t they are the veri e s t - s i n n e r s , t h e 
r e s u l t i s clear."The whole world i s held accountable 
to God",and a l l without exception stand under His wrath". 

We can only d i f f e r e n t i a t e , between the s i n of the 
Jew under the law and t h a t of the Gentile.without the lav 
i n the matter of g u i l t i f we employ a conception of 
g u i l t which was unknown t o Paul. A l l . sin. was,for Paul, . 
guilt-bearing,because he saw g u i l t as objective,rather than 
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necessarily possessing a subjective element. Paul i s 
not concerned w i t h the f a c t t h a t a «B.man knows he i s 
guilty,though t h i s manifestly i s the case under the law. 
Paul i s concerned w i t h s i n i n i t s nature as missing God's 
purpose f o r man,as a l i e n a t i n g from God..While t h i s i s 
e x p l i c i t - i n - t h e transgression, of. the.-law, i t . i s also - .. 
c l e a r l y present i n t h e - l i f e - o f the Gentile,who receives ' 
the due punishment of death. 

The question remains,for. Paul-:..however i s . i t thatfc 
the. Gentile does not. know ..his s i t u a t i o n "before God ? 
Paul's answer . t o t h i s . i s . t h a t men" &v.«.Siklo£.. suppress 
the t r u t h " (Rom. 1.18). This means t h a t the..subjective 
element i n g u i l t i s not p r e s e n t , b u t . i t does.not .mean.that 
they are not g u i l t y and responsible.. "They are.without 
excuse" (Rom.1.20). For St.Paul,God*.s_self-revelation- i s . 
one,and man's s i n i s one. The revelation.of. God's purpose 
f o r man and the power t o f u l f i l t h a t purpose i n C h r i s t , 
the r e v e l a t i o n of God's demand i n the law,God's r e v e l ­
a t i o n of h i s nature i n the creation, and h i s wrath againstt. 
a l l ungodliness and wickedness of men -r these are a l l . 
one i n being the s e l f - r e v e l a t i o n of the one God. The unitty 
of God's r e v e l a t i o n os demanded "by, Paul's, monotheism, and 
i d clear i n the a t t r i b u t i o n of f u l l n e s s and completeness 
to the r e v e l a t i o n i n C h r i s t . God's r e v e l a t i o n of himself 
reveals s i n . Paul works t h i s out i n . d e t a i l - i n the matter 
of the law,but the same action i s . evident in.the other . 
modes of God's r e v e l a t i o n which Paul notices. C h r i s t reveals 
the condemnation of s i n i n the f l e s h (Rom.8.3). The 
r e v e l a t i o n of God's wrath reveals man!s.sin.in suppress­
i n g the t r u t h about God's nature (Rom.1.18). I n a l l 
r e v e l a t i o n of God the objective g u i l t of man i n s i n i s 
made manifest. 

I t i s understandable t h a t what Paul has t o say 
about the law regulates h i s discussion of man's respons­
i b i l i t y f o r s i n . L i f e under the law was an experience 
which Paul had i n common w i t h many of h i s hearers. C.E.B. 
Cran f i e l d has demonstrated how Paul advances from the basic 
datum of the law as God's law,through a discussion of the 
r e l a t i o n of s i n and condemnation t o the. law,to f i n d 
t h a t "the 4a»e«aeet u l t i m a t e goal and innermost meaning t$ 
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of the law are (not the condemnation of sinners,but) 
Jesus C h r i s t " ^. Paul indeed uses the. law as the regul-, 
a t i n g concept i n h i s discussion of the. r e l a t i o n of a l l 
men,not only Jews,with God. This i s why.the r e v e l a t i o n i n 
Chr i s t has t o be seen, by Paul i n relation., to the 
r e v e l a t i o n i n the law. When Paul..considers, the r e l a t i o n 
of those who are not under the law with. God,the only way 
of t a l k i n g about the r e l a t i o n known t o him.is by.reference 
to. the law r- these men are categorised as those who do 

not have the law (Rom.2.14). 

Are they without knowledge of God ? No,says Paul ; 
"what can be known about God.is p l a i n t o them,because God 
has shown i t t o them" (Rom.1.19). The God. revealed i n the. 
law i s also the God of cr e a t i o n and " h i s i n v i s i b l e naturae, 
namely h i s e t e r n a l power and deity,has been c l e a r l y per­
ceived, i n . the. things t h a t have been made1.1 (Rom.L.20). The 
demand,which..is made. e x p l i c i t i n the law,is..yet. present 
in.the..creation because..it i s the same.God who i s r e v e l l ­
i n g himself i n the. law. and i n c r e a t i o n . We can.safely, 
take i t that.Paul, assumed t h a t what i s e x p l i c i t i n the 
law i s i m p l i c i t i n ereation,though.Paul does, n o t - a c t u a l l y 
say-.this,has.not. developed, the thought as had Philo.-of .. 
Alexandria Our basis f o r t h i n k i n g t h a t Paul assumes a 
connection between the law and.creation i s t h a t the 
r e v e l a t i o n of God i s one because God i s one. God has 
made the world i n a c e r t a i n way,which involves a demand . 
on man t o l i v e i n the way i n which he i s made. The manner 
i g which men should l i v e i s made e x p l i c i t i n the law., 
the power t o l i v e i n t h i s way i s given i n the g i f t , of . 
the.Spirit..Man,in th$ event,suppresses the t r u t h about 
God,he worshipped the creature r a t h e r than the Creator, 
and was given.up by God t o a l l manner of wickedness 
(Rom.1.18-32). Man i s g u i l t y . Having 'read o f f the nature 
of God4.n the work of creationjhe f a i l s t o l i v e by t h a t 
knowledge. ^ 

While not having the e x p l i c i t demand of God,a man 
s t i l l , i t i s clear i n Paul,has knowledge of the good and 
the bad (&y<06£ and Rom .7.19)under which those 
acts t h a t are congruent w i t h or i n contravention of the h 
law are subsumed. The good and the bad (£ytt0of and^U/Us) 
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are revealed i n the judgement of God (2 Cor - 5 . 1 0 ) . God's 

9-10).Though Paul i s p r i m a r i l y co ncerned t o assert.that 
Jew as w e l l as Gentile i s judged "by .God i n Romans 2 , i t 
i s clear t h a t the Gentile i s judged. The Gentile sins 
even though he has not the law, even though his\ s i n i s nott 

.. . .R.Bultmann - w i t h a bewilderment which i s prima 
f a c i e j u s t i f i e d by Paul's use of the. law as the. basis f o r 
what he says.about r e s p o n s i b i l i t y f o r s i n - asks,comment­
i n g on. Rom.5.13,"/"What s o r t of s i n was i t i f i t d i d not 

7 

o r i g i n a t e as c o n t r a d i c t i o n of the Law.?" . I n Bultmann's 
estimation,beci^se death i s the consequence, of..sin,Paul 
had.had.to introduce i n h e r i t e d .sin t o explain why men 
die.. Paul,however,has made i t . q u i t e clear t h a t " a l l have 
sinned",both Jew w i t h the law,and Gentile without benefiit 
of law-(Rom.3*9f23)|Jew and Gentile are under the power 
of sin,which i s t h a t prenomic s i n which.consists, in . avoid­
i n g God's purpose for. man and i s c l e a r l y revealed under 
the law where it.becomes T r a ^ T r r u ^ t . 

. .. The..view t h a t Paul, cgn only conceive .of. s i n as. . . 
contravention of an e x p l i c i t law of God known t o men under­
l i e s , the search.for a law other than t h a t of Moses i n the 
exegesis of. Rom.2.14,15. Paul-refers, t o . Gentiles who-.do 
by-nature-what the law requires. I f . a. law. can .be. found 
which co-incides ,at l e a s t at some points,with.the. 
law.of.Moses,it provides.not only an explanation of Paul's 
thought at t h i s point,but also a law.which reveals.the . 
si n . of the Gentile. So C.H.Dodd has the "law of. nature.", 

Q 
which i s a l b e i t summed up i n . the law of Moses . A.Kygren 
gives.us s u b s t a n t i a l l y the same,though here the "law of 
nature" i s not so much a body of law as some i s o l a t e d l e g a l 

9 

requirements . K.Barth takes these verses t o r e f e r , n o t 
t o Gentiles i n general,but t o C h r i s t i a n Gentiles,"Jo .. 
them God has given h i s Holy S p i r i t and therefore a new 
heart t h a t recognises God's w i l l i n such a manner t h a t 
they can now do i t and carry i t out" W.D.Davies, 
contra Barth,provides the Rabbinic background of the 
Noachian commandments t o support an i n t e r p r e t a t i o n on 

righteous judgement (Bom.2.5) distinguishes and 
«y«6eS. t a k i n g "$he Jew f i r s t and also the Greek!' (Rom.2. 
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the l i n e s of 'natural law* ^ « 
What Paul i s h i n t i n g at i n Rom.2,14,15 i s complex. 

The point i s t h a t Paul i s only hinting.and t h i s combined 
w i t h the complexity of t h a t at which he i s h i n t i n g , i s 
the reason f o r the medley of i n t e r p r e t a t i o n s we have j u s t 
l i s t e d . We can ask the question,what p a r t i c u l a r Gentiles 
does. Paul.have i n mind ? We would suggest t h a t here Paul 
'is. w r i t i n g , of. Gantiles who are a t t r a c t e d t o . and,in p a r t , 
keep the Mosaic Law,that.is the tf-e/io^-evoc • ,the.. .... 
<p*fio6/~6>ioi.. TOV ®e~v who. are met i n . the Acts, of the Apostles 
This i n t e r p r e t a t i o n i s a p o s s i b i l i t y - i f we take iu^m>cS 
tfrpaS to r e f e r t o the law of Moses,which Gutbrod ^ 
asserts i s necessary t o maintain the g r a i n of thought -
i n . the passage,even though *>'/*<>£ i s here anarthrous 
Gutbrod goes on t o p o i n t out t h a t Paul considers t h a t what 
the..law demands and 'the good' are the same,so t h a t 
knowledge of what i s good i s equivalent t o acquaintance 

15 
w i t h the law . Paul i s here concerned t o p o i n t out,over 
against the Jews* tendency to r e s t upon t h e i r p r i v i l e g e s , 
t h a t there are Gentiles who,in the judgement of God,will 
fare b e t t e r than the Jew who hears the law and. does not 
do it..The hinted explanation i s t h a t the Gentile,while 
not ..having the. e x p l i c i t , demand of God i n the covenant 
r e l a t i o n - t h i s r e l a t i o n being subsumed i n the $&»ee 
phrase .'under the. law' - has knowledge of the good,seen 
as God1 s purpose f o r men. I n the circumstances of creaticon 
by..God,this i s God's good as much as the law i s .God's. . . 
law,and t h i s i s borne out i n Paul's experience as he sees 
Gentiles being a t t r a c t e d to.the law of Moses as an. 
expression of.what they see,without b e n e f i t of b i r t h 
under the law,to be God's purpose f o r man i n the world.. . 
Paul goes 09 t o see t h a t t h i s f e e l i n g a f t e r the law on the 
part of the Gentile w i l l be acknowledged by God i n the. 
judgement ; indeed h i s gospel involves C h r i s t as judge, 
C h r i s t who was c r u c i f i e d and thereby "redeemed us.from 
the curse of the law,having become a curse f o r us.... 
t h a t i n Christ Jesus the blessing of Abraham might come 
upon the Gentiles,that we might receive.the promise of 
t h e ^ p i r i t through f a i t h " (Gal.3 . 1 3 , 1 4 ) . Paul i s 
demonstrating i n Rom.2.14,15 t h a t the s i t u a t i o n i n 
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C h r i s t - i n whom the promise i s come so t h a t the p r i v i ­
lege i s not t o the Jew only hut %fee t o Jew and Gentile 
as they appropriate the work of Ch r i s t i n walking i n the 
S p i r i t - t h i s s i t u a t i o n i s seen i n a very l i m i t e d way 
even when Jew and Gentile were not one i n C h r i s t . There 
were .then.certain Gentiles who saw the law of Moses, as 
God.'s law,.the law .of the Creator . Such an i n t e r p r e t a t i o n 
i s . in..accordance, w i t h the idea, of ..the..unity of God.' s 
revelation,already propounded as an ^assumption' on 
Paul's p a r t . I t does awaway w i t h any non-Pauline.dichotomy 
between 'natural* and'revealed' law and r e l i g i o n . ^ 

What i t does assert i s t h a t Paul t h o u g h t , n o t i n 
tefms of some c o d i f i e d 'natural law' but i n terms of 
God!s.purpose f o r man,which underlies the discussion i n 
Rom.1.18-32. Becuase Paul could only t h i n k of God's 
purpose i n terms of law,he has t o say.that the.Gentiles 
of Rom.2.14 are "a lav; t o themselves". Indeed,the "law 
of nature" which 3odd.and Uygren adduce,.is. not. a-law i n 
the sense-of .the law. of Moses , w i t h i t s attributes..of an 
e x p l i c i t demand of God t o which men are bound in.a.-L 

17 
covenant r e l a t i o n . I t i s much more a moral discrim i n r -

a t i o n on the part of man which f i n d s i n the law of .Moses 
the. law of the Creator. I t i s an approach t o the circum­
stances of l i f e i n the world,which seeks the l i n e s upon-^k 
which men ought t o behave t o be i n accordance w i t h . t h e i r 
created nature. I t i s law as a p r i n c i p l e of l i v i n g , r a t h e r 
than as an e x p l i c i t demand of God which,however,is,in 
C.H.Dodd's phrase,"summed up" i n the law of Moses,is 
there made e x p l i c i t f o r man. 

For Paul,man can s i n by transgressing the known, 
e x p l i c i t law of God,but he can also s i n by missing God's 
purpose f o r h i s l i v i n g . This i s c l e a r l y saying the same 
t h i n g i n two ways,in two contexts. The l a t t e r - the missing 
God* s purpose f o r h i s l i v i n g * i s prenomic s i n and i t i s 
not seen by men t o be s i n without the r e v e l a t i o n of God 
i n the law or i n C h r i s t . However,it i s s i n i n the 
c r u c i a l respects of i n c u r r i n g punishment and a l i e n a t i n g 
from Sod. I t i s moreover s i n i n t h a t men have enough, 
knowledge of.^od apart from the r e v e l a t i o n i n the law 
or i n Christ,they have enough knowledge i n the cr e a t i o n , 
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i n t h e i r c o n s t i t u t i o n as man t o know God's purpose f o r 
them i f they d i d not.suppress t h i s knowledge.in.them­
selves. .We. are saying th a t , the uy*0AS (Som.2.10,12.9, . 
2 Cor.5.10,1 Thes .5 .15) t h a t man sees i s God's good,eien 
though i t i s not necessarily acknowledged as such. That 
men do not see t h i s i s a t t r i b u t e d to t h e . f a c t t h a t being 
undere sin. they have, suppessed the t r u t h . The only way 
out of t h i s s i t u a t i o n is. the power of Christ,condemning 
s i n .in the f l e s h , r e v e a l i n g to men the power of s i n . 

. . r-1.1: The-.£ew had the law. and uses i t f o r self-„ 
j u s t i f i c a t i o n . . . The. Gentile,not having- the. l a w , s t i l l - h a s 
the knowledge of the nature of God and, suppressing, .the 
truth,worshipped, and served, the creature rather than 
the Creator. I n both s i t u a t i o n s man i s responsible f o r h i s 
sin,.his f a i l u r e t o f u l f i l God's purpose f o r him. These, are 
r e l a t e d t o one. another, as knowledge of the same. God. w i t h 
the same, purpose f o r man. The one i s e x p l i c i t demand, and-
the other i s i m p l i c i t demand upon man. The one i s embedd­
ed i n the covenant r e l a t i o n of the Jew.with God. The other 
i s p a r t of the r e a l i t y i n which man l i v e s and derives 
from the r e l a t i o n of the creature w i t h the Creator. Paul 
mentions a f u r t h e r .element i n the r e l a t i o n s h i p , t h e . 

of Rom.1.32 : "they know. God's decree t h a t those 
who do such things deserve to d i e " . 

The i n t e r r e l a t i o n of law,creation and decree i s 
dependent on the f a c t t h a t each i s a r e v e l a t i o n of God's 
n a t u r e . . I t i s somewhat pedantic,in the context.of Paul's, 
thought,to ask what i s the precise wording of the decree, 
to t r y to delineate p r e c i s e l y what «3*e were the p l a i n f a c t s 

about God which could be*read o f f from the contempl­
ation... of- .what -has-been inade.-These, are matters! r e l a t i n g 
to-the.prolegomena.to..the..preaching bf.the gospel.".of". 
Christ,the f u l l r e v e l a t i o n of God!.s. nature and the-.demand 
of f a i t h through grace. The r e v e l a t i o n of God before.. 
Chr i s t i s p a r t i a l , u n f u l f i l l e d , b e c a u s e i t i s not accom­
panied by the power of God i n the S p i r i t . Even the. 
knowledge of the law i s a p r i v i l e g e which loses much of 
i t s s i g n i f i c a n c e i n face of the f a c t t h a t the.man 
under the law i s weakened by s i n i n the f l e s h . Outside 
the context of the law,men have suppressed the t r u t h , t h u s 
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being l e d away from worship of God to i d o l a t r y . Being 
already idolatrous,they ignore the f a c t t h a t the punish­
ment f o r s i n i s death and even approve the practices 
which lead t o t h i s j u s t punishment (Rom.1.32). Jew 
(Rom.2.1), and Gentile- (Rom.2.20) are "without excuse" 

under the power of s i n . » 
IT ™_" Previously men were under, s i n ; now,.in Christ,.-
Ithej^ah-be under- grace. -This summation_of. all--previous.-' 
r e v e l a t i o n of God creates a new situation,wherein^ the 
d i f f e r e n c e is.not-between Jew and G e n t i l e , f o r both.are 
one in. C h r i s t . Because, of. t h i s , i n e v i t a b l y , f o r Paul., 
they were previously one also, i n t h e i r . s i n , i n t h e i r 
a l i e n a t i o n from God. As they were one i n t h e i r sin,they 
can.now be glor i o u s l y , one i n the l i f e of.the S p i r i t , 
through the work of Christ..The dichotomy of man .in 
Paul's thought.is between man " i n C h r i s t " and.man 
'.'in Adam" . (Rom.5.12--21) ,between man "under. grace." 
and..man '.'under sin",between.man "walking according t o the 
S p i r i t " and ..man. '. 'walking according.to the fleshL'.. I f there 
be. any. d i s t i n c t i o n among, men ''under s i n " i t i s - i n the con­
t e x t .of. t h e i r sinning f a t h e r than i n the s i n i t s e l f . 
A l l , w i t h , or without, the law,have sinned,and t h i s . s i n . , 
i s one both, i n *4e man's. r e s p o n s i b i l i t y - f o r h i s s i n and 
in. the consequences of. the s i n , w i t h which we are t o be 
concerned i n the next section. 
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Notes of I.B . 4 . 

1.. vide supra p . l . E.P.Gould,"Paul*s Doctrine of Sin", 
B a p t i s t Review.1880.p.233.quoted more f u l l y above p.2n. 

2. A.Nygren.Romans.p.143. 

3 . ..C.E.B.Cranfield,"St.Paul and the Law" i n New 
Testament Issues.ed. R.Batey,pp . l48-172. 

4» op.cit..p.152. 

5. - -- de-Opifioio Mundi.3 .8 demonstrates t h a t Philo saw 
a r e l a t i o n between the crea t i o n and the law : '.'It [the % 
beginning hooke-e^JHegee.of the. books of Moses,the 
beginning of. the Law,i.e. Genesis^], consists-of an .account 
of the. c r e a t i o n of the. world,implying t h a t the world i s 
in.harmony with.the Law,and the. Law w i t h the world,and 
t h a t , the man. who observes the. Law. i s . c o n s t i t u t e d thereby 
a. l o y a l c i t i z e n of the. world,regulating h i s doings..by. 
the purpose, and w i l l of Nature,in accordance.with which 
t h e . e n t i r e world i t s e l f also i s . a d m i n i s t e r e d . 1 1 

(quoted in.C.K.Barrett.New.Testament Background ; 
Selected Documents .p.178). 

6. I n t h i s paragraph we have stated some 'assumptions' 
which, we are claiming t o be Paul's, ihich a practiee i s 
undoubtedly.dangerous,quite apart, from being impossible 
t o substantiate. The point & expressed i n t h i s f o o l ­
hardy, fashion i s made i n order t o be clear as t o the..?... 
p o s i t i o n we are ta k i n g w i t h regard t o . r e v e l a t i o n .in.whatt 
follows, of t h i s s ection. Whether or . not t h i s i s . what 
Paul.himself.thought about God's r e v e l a t i o n i s not. proven. 
However i t does appear t o be suggested i n providing a 
coherent p i c t u r e of the i n t e r r e l a t i o n we believe t o existt 
i n Paul's thought between the law,the nature of God as 
'read o f f from the creation,and the decree of Rom.1.32. 
I t i s from t h i s i n t e r r e l a t i o n t h a t man's r e s p o n s i b i l i t y 
f o r sin,the objective g u i l t i n s i n without the law as 
w i t h i t , d e r i v e s . 

7. R.Bultmann.Theology of the New Testament.Vol.1,p.252. 

8 . C.H.Dodd.Romans.p.36. 

9 . A.Nygren .Romans.p.122-125.making much of the expression 
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TB «^yov Ttew vSf+oU ,Rom.2.14. 

10. K.Barth.Shorter Romans, p.36-37-

11. W.D.Davies.Paul and Rabbinic Judaism.p.327. 

12. W.Manson.The E p i s t l e t o the Hebrews (London,1951)7 

pp . l79-l83,sees evidence in'Romans (apart from t h i s 
passage) f o r a"possiblyv very considerable" Gentile-. 
C h r i s t i a n gfoup (p.180) beside the Jewish-Christians. 
But here we. wish t o go one step f u r t h e r and say t h a t t h i s 
Gentiles-Christian group.had,at l e a s t .in a considerable 
proportion.of.the group,been 'God-fearers* before the 
preaching of the gospel. 

Though r e f e r r i n g t o the Galatian C h r i s t i a n s , 
A.E.Harvey'£"The Opposition t o Paul".Studia Evangelica. 
Vol.IV p a r t I ( 1 9 6 5 ),(Berlin,1 9 6 8 ) p.323) d e s c r i p t i o n . o f 
the "God-fearers" brings out the r e l a t i o n of such t o the 
law : . "Such people*£tre drawn t o the synagogues i n order 0*-. 
to hear more about the celebrated monotheism of the Jews ; 
and i n .return,certain moral standards and c e r t a i n observ­
ances were probably required of them. But they do not . 
normally seem.to have been under any o b l i g a t i o n t o take 
the. f u r t h e r (and t o the Greek mind thoroughly uncongenial) 
step of f u l l i n c o r p o r a t i o n i n t o the Jewish community by 
circumcision". I t can,perhaps,be.argued t h a t such are 
Gentiles who do not have the law,yet do the things of the 
law by nature. 

13. H.Eleinkneeht and W.Gutbrod.Law.Bible rKey Words 
(from K i t t e l ' s g.W.S.g.)p.l03. ~ v 

.••'V / 
14. vide supra p*3f* The comment there made regarding 
vcp-cj . anarthrous, against Sand ay and Headlam, applies, t o 
Rom.2.12 also. Law i s only know t o Paul through the . 
Mosaic Law. &vê .t»r i n t h i s verse r e f l e c t s the s i t u a t i o n 
of those who are not only without the law but also r e j e c t ­
ed God? s r e v e l a t i o n i n the things t h a t have been made 
(Rom.1.18-32). 
15. op.cit.p.108. 

16. vide A.Nygren,Romans,p.102-4. 
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17. Indeed,the 'law of nature' which occurs i n expos­
i t i o n of Romans 2 i s only d i s t a n t l y r e l a t e d t o t h a t 
'natural law.' which some l a t t e r - d a y moral thinkers would 
wish t o codify or.discover already present i n non-"biblical 
w r i t i n g , and mores. However - f a l i d t h i s a c t i v i t y may b e , i t 
cannot j u s t i f i a b l y . c l a i m . S t . P a u l , as i t s patron s a i n t on 
the basis- of-Rom.2.14,15, though a case., f o r t h i s , p o s i t i o n 
might, be made out f o r . Paul on the basis of. his. assertion 
regarding God's r e v e l a t i o n of himself and h i s »e»*»e . . . 
nature (and.so of h i s demand) i n the things t h a t have besn 
made (Rom.1.19-20). 
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5« The Consequences of Sin. 

Sin occasions.God!s action i n Christ,so t h a t 
grace abounds (Rom.5»20). This,however,is a consequence 
of s i n which i s due t o the nature of God rather than t o 
the. nature of s i n . .Sin c a l l s f o r t h the wrath, of God 
(Rom.1.18,Col.3.6),those who. s i n p e r i s h (Rom.2.12), 
those who do.the works of the f l e s h - sold under.sin. as 
i t i s - do not i n h e r i t the kingdom of God (Gal . 5..2l). 
The punishment f o r s i n is,notably,death (Rom.6.23),but. 
also more sin. i n the t h r e e - f o l d Tntfe£coK£v of Rom. 1.24} 
26,28. These are consequences which depend on God's 
response t o sin,and we w i l l be looking at these more 
f u l l y . . . 

. . The consequence of sin.which i s inherent i n i t s 
own nature as s i n i s . a l i e n a t i o n from God. Sin. i s what., 
i n the act i o n of men,alienates from God,is t h e . p r i n c i p l e 
of man's a l i e n a t i o n . Where s i n i s p e r sonalised,it i s 
the agent whereby man i s alienated from God. Thus inher­
ent i n s i n is. t h i s a l i e n a t i o n which s i n works,and which 
c a l l s f o r t h from God h i s wrath,but also h i s grace t o 
overcome s i n . 

( i ) A consequence of s i n i s more s i n . Man "ex­
changed the t r u t h about God f o r a l i e and worshipped and 
served the creature rather, than the Creator" (Som. 1.25-) • 

As a consequence a l l manner.of e v i l i n man i s unleashed. 
C.K.Barrett ^ observes that,as i n H e l l e n i s t i c Judaism, 
i t i s the basic s i n of i d o l a t r y (Rom.1.23) from which 
flows a l l manner of s i n s . This consequence of s i n i s moras 
s i n i n a q u a n t i t a t i v e sense. We have already, seen t h a t 
prenomic s i n produces q u a l i t a t i v e l y more sin.as i t i s 
transformed, i n t o Trap^Trrw/** under the law (p.12). 

We have suggested (p.31) t h a t the consequence i n 
producing q u a n t i t a t i v e l y more s i n gives a p i c t u r e of man 
bound by the concerns of the f l e s h i n Paul,which has a 
s i m i l a r i t y w i t h the p i c t u r e given i n the Sermon on the 
Mount,so t h a t t h a t p i c t u r e of man can be seen as «-
prov i d i n g a c o n s t i t u e n t . i n the background of Paul's 
conception of the f l e s h . The actual influence on Paul 
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i s , o f course,the o r a l t r a d i t i o n of the teaching of Jesus, 
which was subsequently c r y s t a l l i s e d , a f t e r i t had had i t s 
influence on Paul's thought,in the Synoptic Gospels. 

. .Paul sees man as "walking according to the f l e s h " 
(Rom.8 .4 ),"seating the mind on e a r t h l y things" ( P h i l . 
3.19,Col.3*2),and says that "to set the mind on the things 
of the f l e s h i s death" (Rom.8.6). "The.mind that i s set 
i n t h e . f l e s h i s h o s t i l e to God" (Horn.8.7)» T h i s i s a 
d i s t o r t i o n of the r e l a t i o n "between the creature and the 
Creator,.the.living, for t h i s . . l i f e , h a v i n g the. whole .of . 
one's conduct, orientated towards one's.own well-being, 
and. thereby .'serving the b e l l y * which involves d i s s e n ­
sions and d i f f i c u l t i e s . b e t w e e n men and h o s t i l i t y i n the 
flhurch. ( R om . l 6 . l 8,Phil . 3 . 1 9 ) . The concerns of t h e . f l e s h -
the need to. preserve oneself i n the face of t h r e a t s to 
the. well-feeing.of one's 'physico-psychical. existence' -. 
have a domination i n the l i f e of man who wglks according 
to the flesh,from which.he.is r e l e a s e d only as he walks 
according, to the S p i r i t , s e t s h i s mind on the. things 
that are - above ( C o l . 3 . 2 ) , o n the a f f a i r s of the Lord 
( l Cor .7»32).,on the . things of the S p i r i t which brings 
l i f e and. peace (Rora . 8 .5 )« 

This p o s i t i o n of man i s evident i n the Synoptic 
Gospels and i n Paul's account of man as he walks according 
to the f l e s h . . J e s u s teaches h i s hearers that, they are aefe-
hot to be awTinim, — r a b o u t t h e i r p h y s i c a l 
needs (Mt.6.25-33,Lk.12.22-31) 2 . As to the h o s t i l i t y 
between.these concerns of the f l e s h and God's purpose 
for man,there are the. parables «#-*fee portraying the Kinjg-r-
dom as a f e a s t . I n Mt.22.1-10 ,the guests who are i n v i t e d 
were not worthy because "they made l i g h t of i t {the 
i n v i t a t i o n J and went off,one to h i s farm,another to h i s 
business". Here the f l e s h i s i n a c t i o n a l i e n a t i n g from 
God. The preoccupation with the concerns.of the f l e s h 
means that man misses the purpose of God. The Lukan 
v e r s i o n of the parable (Lk . 1 4 . 1 5 - 2 4 ) includes recent 
marriage as one of the excuses for not accepting the 
i n v i t a t i o n to the f u l f i l l m e n t of God's purpose i n the 
l i f e of the Kingdom,and marriage,for St.Paul,involves 
BXZ'ypLM T»J tfw^Kt ( l Cor.7 . 2 8 ) . Preoccupation with the £ 
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flesh, i n the form of achieving f i n a n c i a l s e c u r i t y i s 
what makes i t so. hard for the r i c h man.to enter i n t o the 
Kingdom (Mk . l 0 . 23 -27,Mt . l 9 . 2>26 ,Lk.18.24-27). This i s 
a position, of misplaced trusjtT^ome t e x t s of Mark describe 
such men as "those who have t r u s t e d i n r i c h e s " (Mk . 10 .24 ) . 

The. Synoptic Gospels portray the idea that . 
concentration on the concerns of t h i s l i f e - w i t h . i t s 
manifold.demands which are,for Paul,subsumed..under the .term 
<fkf Ji • - comes between, man and God. Pungent.expression, of 
t h i s i s . g i v e n in.the d e s c r i p t i o n of the days of Noah and 
Lot (Lk.17 .26 -29 fMt.24 .37-39). The point i s put s u c c i n c t ­
l y i n the saying "Whosoever seeks to gain h i s l i f e w i l l 
l o s e i t , b u t whosoever l o s e s h i s l i f e w i l l preserve, i t " 
( L k . l 7 » 3 3 ) Here l i f e i s ^*X?\ •which g e n e r a l l y r e f e r s 
to the soul& as f e e l i n g and t h i n k i n g i n a m a t e r i a l body, 
to. soul as responding to i t s m a t e r i a l , c r e a t e d e x i s t e n c e . 
This Synoptic saying i s paradoxical. Paul opens, out the 
paradox, so that i t i s l i f e aocording to the S p i r i t which 
i s gained,while the l o s s i s l i f e according to the fiesh//tb« 

Paul can w r i t e . o f n a t u r a l , u n s p i r i t u a l man 
(•^vytxis £y/0p6fn«& ),who is.unable to r e c e i v e the £ 
g i f t s of the S p i r i t . ( l Cor.2 . 1 4 ) . H.B.Swete ^ observes, 
in/comment on 1 .Cor.2.14 s "Men from t h i s point of view 
c o n s i s t of two c l a s s e s ; those i n whom the lower-e . 
r a t i o n a l l i f e ( S ^ X V ) predominates, and those who are ga 
guided, by the. higher ..The man who belongs to the former 
c l a s s has no conception of s p i r i t u a l r e a l i t i e s ; he i s 
incapable of apprehending them or even examining t h e i r 
c l a i m s , s i n c e they can be i n v e s t i g a t e d only by s p i r i t u a l 
f a c u l t i e s which he never possessed,or which %y through 
long disuse and atrophy can no longer f u l f i l t h e i r 
f unctions". But Paul does not normally think of man i n 4 
t h i s way. For Pau^nan's weakness,his f a i l u r e to l i v e 
according to God's purpose,derives not from any congenilaal 
d i s a b i l i t y . o r any f a c e t of h i s c o n s t i t u t i o n as.man,but 
from the f a c t that the f l e s h i s sold under s i n . Man. i s i n 
a. c e r t a i n case. Paul's explanation of t h i s i s that s i n 
has found a base of operations i n the f l e s h . The Synoptic 
Gospels portray t h i s same s i t u a t i o n of man without ... 
venturing an explanation of why man i s preoccupied with 

I 
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the concerns of the f l e s h . Certainly,the.word ' f l e s h ' i s 
not used i n the way Paul uses it,except,perhaps,at 
fflethsemane (vide p.24) . However,there are words which 
Paul uses i n a s s o c i a t i o n with which are a l s o 

found i n the Synoptic Gospels. S.Bultmann ^ d i s c u s s e s 
some words which are a c h a r a c t e r i s t i c expression i n Paul 
of. the human stance of s e t t i n g the mind on the things of 
the f l e s h . TheRe are : * i r i d*/**?", f * 6 f » - t M ^ V ^ I , 

•rev - Tfttrtufvcrev says Paul ( G a l . ^ . l ? ) * The previous verse 
contains the imperative that "the desire[s"] of the. f l e s h 
U«v9<'/*«* tfVi»<o? ) " are not to be g r a t i f i e d (GaJj . 5 . l 6 ) » 

I n Hk .4 .19 i t i s *£ mpl ru AetTrl im.&which choke the 
sown word. 

ft<jP*.j*v<v : I n the same Markan..verse we have *£ 
pAepirf+vxi. T»3 i n . .the. same r o l e as "the d e s i r e for 
other things" (Hk . 4 .19 ; Mt .13 .22 has t h e ~ s i n g u l a r ) . The 
verh^pcf i t teV dominates the passage Mt.6.25-33»Lk. 12.22^31 i 
"Do not he anxious f+tf>i[<vx-T& )about your l i f e , w h a t you 
s h a l l . ̂ -«&TTTT- eat or what you s h a l l drink,nor about 
your body what you s h a l l put on....and which of you by 
being, anxious can add one cubi t to h i s span of l i f e ? And 
why are.you anxious.about•clothing? Therefore do..not be 
a n x i o u s . M a t t h e w adds." Therefore do not be anxious 
for.to-morrow,for to-morrow w i l l be anxious for i t s e l f " 
(Mt .6 .34)- . Luke employs the noun, ftcpt-fiu* ,twice,to. r e f e r 
to. the cares of t h i s l i f e (using^«>s and ,rather 
than or <*2CJV ,Lk . 8 . 1 4 , 2 1 . 3 4 ) • Paul takes up t h i s 
word and wishes the Corinthians to be free from.anxieties 
(<&ft£f Lj*v-oc/r ) - the a n x i e t i e s - of married l i f e ,which, 
bring ©Ac-^tv T*j <*vpKt ( l Cor.7 .28) - but to be anxious 
about the a f f a i r s of the L o r d ( l Cor.7 . 3 2 ) ' ."In P h i l i p p i a n s , 
Paul. p r e s c r i b e s a. " c a r e f r e e " approach ( f - ^ t v ^.tpi-pwre f 

P h i l . 4 . 6 ) which might be p l a c i d beside h i s statement i n 
Phil..3.3 : we. "glory i i j c h r i s t Jesus and put no confidence 
i n the f l e s h " . 

kavjI*: P l a c i n g confidence i n the f l e s h i s a 
quieter form of the brash boasting which Paul often 
mentions,and which, he had probabply observed among Jews, 
boasting of the law and t h e i r s p e c i a l r e l a t i o n with God. 
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This i s categorised as boasting K«T» 7*)" ev.p**(2 Cor. 
11.28). k*o)(Z*-6»l\. does not appear i n the Synoptic 
Godpels. 

cfcofioi : ffor P a u l , l i f e according to the f l e s h i s 
c h a r a c t e r i s e d by the presence, of fe a r . . C h r i s t i a n s , have 
received:.the S p i r i t , of .enship,.whereby they cry-."Abba, 
Father!! ,.not '-'the.spirit, of s l a v e r y .to f a l l , back again, 
i n t o fear. (Rom.8.15) .. Pear i s concern for well-being., i n 
t h i s l i f e , i s yuepytvj* invested with a greater emotional 
f o r c e . .Fear,in the Synoptic Godpels,arises i n the confront­
a t i o n with Jesus and-to which h i s response, i s : "Fear nott, 
only have, f a i t h " . (Mk.5.36). T h i s f*^ <£<»/3oD, y*-} <bofieZo-0e 
i s r e i t e r a t e d again and again. The s i t u a t i o n of fear i s , 
at once,revealed and resolved by f a i t h i n C h r i s t . 

These s i m i l a r i t i e s of the.Synoptic Gospels with.. 
Paul's terminology are not. f a r r e aching, enough to suggest 
a complete dependence, of Paul on the t r a d i t i o n which i s 
preserved i n these Godpels. On the other hand,there i s 
some s i m i l a r i t y i n the terms used,there i s a consonance 
of the. p o r t r a y a l of man's condition,/though we have to 
say that Paul, has a developed a p p r a i s a l of t h i s condition 
with the explanation of the condition i n terms of the 
domination of s i n i n the f l e s h . Preoccupation with the 
concerns of the. f l e s h - a s apostacy from God i s common to 
both the parables, of the Kingdom and Paul. Whereas i n the 
parables i t i s simply posited as the condition of men 
faced .with the demands of the Kingdom,in Paul i t i s a 
consequence of s i n i n the f l e s h . 

( i i ) Death i s a consequence of s i n . Paul accepted 
the c l e a r Old Testament view that death was God* s punish­
ment for s i n . God gives l i f e , a n d only he has the r i g h t to 
take i t away. His grounds for taking i t away are the 
sin,the disobedience and apostasy,of man. Man i s given 
l i f e , b u t worships and serves the creature r a t h e r than 
the Creator i n that l i f e . Man i s preoccupied, with, h i s 
own s e l f as the r e s u l t of s i n i n the flesh,and t h i s i s 
i d o l a t r y - the i d o l being one's own s e l f fr- a case of 
misplaced t r u s t so that the purpose of God for man i s 
not f u l f i l l e d . The Old Testament averrs that "The soul 
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that s i n s , s h a l l d i e " ( E z e k . l 8 . 4 , 2 0 , J e r . 3 1 - 3 0 ) . This t e x t 
i s p r i m a r i l y concerned to say th a t i t . i s the i n d i v i d u a l ^ 
who w i l l he punished for h i s own sins,and not for.,those 
of another generation,hut the t e x t assumes that dgath i s 
the punishment f o r , o r , a t l e a s t , t h e r e s u l t of,sinning. 
Indeed,C.H.Dodd claims that Genesis 3 was,in St.Paul*s 
day,understood as saying that death (Gen.3.19) i s the 
r e s u l t . o f Adam's disobedience (Gen . 3 « l 8 ),and that i n 
t h i s i n c i d e n t we see the type of death as a punishment 
which comes to a l l men. Dodd adduces Wisdom 2 .23-24 and 
2 Esdras 3*7 as evidence that the i d e a was being 
r e i t e r a t e d by Jewish w r i t e r s at the time of Paul. ̂ * 
C l e a r e r evidence of the i d e a of death as the punishment 
for s i n i n the Old Testament i s contained i n the record 
of such i n c i d e n t s .as the death of Ahaziah i n 2 Kings 1.6.. 

The matter i s summed up i n Ps.73*27 : "For l o they that 
forsake thee s h a l l p e r i s h : thou destroyest a l l them 

7 
that break t h e i r t r o t h with thee" '. 

For Paul "death spread to a l l men because a l l . . o 
sinned". (Rom5.12) ."The wages of s i n i s death'-1 (Rom.6.2B, 

cp - - 7 « 5 ) . "The s t i n g of death i s s i n " ( l Cor . i 5 . 5 6 ),the 
t e r r o r of death i s derived from the f a c t that i t i s punish­
ment for s i n . Death,for P a u l , i s the consequence that a l l 
f l e s h bears because.it i s s o l d under s i n . I t i s t h i s 
condition of the f l e s h that u n d e r l i e s the statement, 
'.'he. /who. sows to the f l e s h s h a l l from the f l e s h reap 
corruption". ( G a l . 6 . 8 ) . . . 

. Death i s , f o r Paul,not only a p h y s i c a l event but 
also a personalised f o r c e . What we have s a i d about s i n 
personalised (pp.42-43) applies equally to the person­
i f i c a t i o n of death. Death no longer has dominion over . 
Christ' H(Rom . 6 . 9 ) - s i n i s the subject of the same verb, 
Kvjtic^M ,at Rom.6.14* At 1 Cor. 15*26 ,death i s an enemy 
of C h r i s t , a n enemy who i s defeated but i s not y e t 
destroyed. Here death i s s t i l l a power over those who 
believe,but a power without i t s sting,so that the accept-. • 
ance of. death i s Paul*s.personal preference i n C o l . l . 2 1 - 2 3 « 

As a personalised force,dearth's dominion i s dependent 
upon the f a c t that a l l men are " s l a v e s of s i n " . 

http://Cor.i5.56
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Death as the consequence of s i n i s . n o t only a 
p h y s i c a l event,hut also a present r e a l i t y * Paul d e s c r i b e s 
the. Colossians,"before t h e i r appropriation of the work of 
C h r i s t , a s being "dead i n t r e s p a s s e s and the uncircumcision 
of your f l e s h " (Col . 2 . 1 3,cp.Eph . 2 . l J^The co n t r a s t i s 
with e t e r n a l l i f e which can be entered t h i s side the grave. 
Death.as.a present r e a l i t y i s a consequence of s i n . for 
Paul,though, he. i s more often concerned with the. grave, as 
a. p h y s i c a l event in.the future,rather than the present 
moribund s t a t e of man i n h i s s i n . 

Death i s the 'type* «e#,of man's a l i e n a t i o n from 
God by. h i s sin..Because man.fails to f u l f i l God's purpose 
for him,because,through, sin,he. i s preoccupied with the 
concerns.of the flesh,he i s already dead i n h i s sin,and 
he r e c e i v e s the due punishment of death. However,death 
i s not God's f i n a l word on the s i n that a l i e n a t e s from 
him. Paul s t a t e s that "while we were y e t s i n n e r s C h r i s t 
died for us" (Som5 . 8 ) . I t i s i n t h i s dispensation of the 
grace of God,in. thejdeath of C h r i s t - cursed that the 
b l e s s i n g of Abraham might be a v a i l a b l e for a l l men ( G a l . 
3.13-14) - that i t becomes p o s s i b l e for man to walk 
according to.the S p i r i t and so f u l f i l God's purpose, for 
man. I t i s to a consideration of s i n i n the l i g h t of 
t h i s dispensation that we now 4a?aturn to confirm our. 
findings on the nature, of s i n i n Paul's thought, wfeeife -
which. have emerged i n a consideration of the context of 
man i n the f l e s h . 
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I I SIN MP SPIRIT 

1* L i f e i n the S p i r i t . 

. . The IJVGU'JLI'I most prominent i n Paul i s the S p i r i t 
of God,of C h r i s t . The evidence of Paul's, experience of the 
S p i r i t as the r e g u l a t i n g factor.in.the. l i f e , of the C h r i s t ­
i a n i s pervasive i n h i s letters..Together with the. con­
cepts of righteousness and l i f e , t h e S p i r i t i s a mark of 
Paul's d e s c r i p t i o n of the C h r i s t i a n l i f e , a n d i s . c o n t r a s t ­
ed., with, the marks of the l i f e without C h r i s t - f l e s h , s i n 
and death. .. .. ... 

.. . Paul sees the C h r i s t i a n dispensation, as. inaugurat­
ed, in. the work of C h r i s t . I n r e l a t i o n . t o h i s thought 
regarding s i n , t h i s i s the a c t i o n of God '.'sending h i s own 
Son.....he condemned s i n i n the f l e s h " (Rom.8.3). Paul . 
r e f e r s to C h r i s t ' s death, bttf TWI/ &ft«f>Tu!W ^ t l v / ( l Cor. 
15.3,Gal.1.4),and .this i s r e i t e r a t i o n of a formula i n the 
C h r i s t i a n t r a d i t i o n , a s . we may judge from the use. of . 
\yjtQrr\4.- . to r e f e r to i n d i v i d u a l sins,which i s .not Paulas 
customary usage (vide supra p.35)» A d i s t i n c t i v e l y Paul­
ine statement is,"God was i n C h r i s t reconciling..the world 
to himself,not counting T» •nsptin*"f*aersc «*r£*J against them" 
(2 Cor.5.19)1where the i n d i v i d u a l s i n i s seen as 
traffcfrn'wy**. (and see Rom.3.25,-PS* Trpcyeyovo-r^ov ^ — ^ T P ^ T W ) . 
More c l e a r l y stated i s Paul's i n s i g h t that i n the work 
o f . C h r i s t man i s d e l i v e r e d from the s l a v e r y to s i n . So .. 
Paul w r i t e s : "For our . sake [~God]] made j C h r i s t ] to. be s i n 
who knew no s i n , s o that i n him.we b might become the 
righteousness of God" (2 Cor.5.21). The imagery of., 
s l a v e r y under.the power of s i n i s the s e t t i n g of h i s . 
words :."The death 4fee4 C h r i s t died he died.to sin,once 
for a l l , b u t the l i f e he l i v e s he l i v e s to God. So you 
must- consider yourselves dead to s i n and a l i v e to God 
i n C h r i s t J e s u s " (Rom.6 .10-11). The a c t i o n of.God in. 
C h r i s t i s seem, as being " f o r s i n s " and as defeating the 
power of s i n i n the f l e s h . 

The r e l a t i o n of the work of C h r i s t to the g i f t of 

•tho S p i r i t i o evident a'b C a l l J 

file:///yjtQrr/4.-
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the S p i r i t i s evident at Gal.3*14* C h r i s t "became a curse 
for us "that i n C h r i s t Hesus the b l e s s i n g of Abraham 
might come upon the G e n t i l e s . t h a t we.might r e c e i v e the. 
promise of the S p i r i t through f a i t h " . Here the g i f t of 
the S p i r i t i s made po s s i b l e by the work of C h r i s t . - P a u l 
goes further-than this,almost -to_identify--the.Spiii.t-.wi-fih 
the Lord. C h r i s t : "Now the Lord i s the Spirit,and. where . 
thei.Spirit.-of. the Lord, i s , there, i s . freedom.". (.2 C6r«3» 17-)•••-
We say,.1 almost to .identify'^ because the general impression 
from Paul's w r i t i n g i s that he uses.the phrases ' i n C h r i s t ' 
and .'in..the S p i r i t * interchangeably,as he conceives Af 
the, i n d w e l l i n g both of C h r i s t and of the S p i r i t in.the 
C h r i s t i a n . The p o i n t - i s that 'the S p i r i t * , f o r Paul, i s 
the S p i r i t of C h r i s t . T h i s i s how the S p i r i t i s made a 
firm and.personal concept.in h i s thinking. "You are i n 
the S p i r i t , i f the S p i r i t of God r e a l l y dwells i n you. 
Anyone who does not have the S p i r i t of . C h r i s t does not . 
belong to him. But i f C h r i s t i s i n you..." (Rom.8 .9-10) . 
The.work of C h r i s t and the g i f t of the Spirit,though 
d i s t i n c t and i d e n t i f i a b l e actions of God,are seen as a l l 
off a piece i n the inbreakigg of God i n t o the world, of 
men - of man sold under s i n i n the f l e s h - with power,for . 
righteousness and l i f e . 

We receive.some i n s i g h t into.Paul's, thinking, at t h i s 
point when we. n o t i c e the s i g n i f i c a n c e of .the trap into. . 
which he..falls-in.Romans 6 . Here, he i s . t a l k i n g , about..-the. 
deliverance from the power of sin,the s l a v e r y 4e i n which 
man.is held i n the f l e s h . He wants to make the c o n t r a s t 
between the former l i f e in.the f l e s h , a s s l a v e s of s i n , 
and the new l i f e i n Christ,appropriated i n the baptismal 
death and r e s u r r e c t i o n of the C h r i s t i a n . S i g n i f i c a n t l y , 
Paul has not i n t h i s chapter the aid of the concept of the 
S p i r i t i n d e s c r i b i n g the new l i f e i n C h r i s t . He begins 
to t a l k of the new l i f e as s l a v e r y to righteousness -
"Haxizig been s e t free from sin,have become s l a v e s of 
righteousness" (Rom.6.18),but quickly q u a l i f i e s t h i s -
" I am.speaking i n human terms,because.of your n a t u r a l 
l i m i t a t i o n s " (Rom.6.19) « He has w r i t t e n of the newness 
of l i f e , without, mention of the S p i r i t , s o that the. newness -
the freedom from s i n - has created a vacuum,in r e l a t i o n 
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to the o r i e n t a t i o n of a man's l i v i n g . This may seem a 
strong word,'vacuum',for the newness of l i f e i n C h r i s t , 
the "being a l i v e to God,the righteousness,the grace,that 
e t e r n a l l i f e to which the chapter makes reference at i t s 
c l o s e . But i n terms of Paul's thought,in terms of. the 
a n a l y s i s . i n Romans 8,we have here what can,comparatively 
speaking,be..describe' as something, of a 'vacuum*. S«e»e 

s l a v e r y to God. But Paul's more searching a n a l y s i s along 
the l i n e s of a man's o r i e n t a t i o n i n h i s l i v i n g , o n the l i n e s 
of the f l e s h - S p i r i t contrast,give. a picture,by the. side oof 
which Paul j u s t i f i a b l y has r e s e r v a t i o n s - about d e s c r i b i n g 
C h r i s t i a n s as 's l a v e s of righteousness'. The s i t u a t i o n 
might w e l l be described i n t h i s way; wbiei while-the work 
of ..Christ gives l i b e r t y ,the work-of the S p i r i t , i n d w e l l ­
ing, the C h r i s t i a n , man,gives d i r e c t i o n and purpose for 
that. l i f e . of. l i b e r t y . I t i s i n some such way .as t h i s , that 
we. can see.the r e l a t i o n . w h i c h , f o r P a u l , e x i s t s between 
the work of C h r i s t and the work of the S p i r i t . However, 
the r o l e s are so often exchanged that vie could provide 
t e x t s . t o show the S p i r i t as c l o s e l y involved with, the . 
l i b e r t y of the C h r i s t i a n and.Christ as providing d i r e c t i o n 
and purpose for men (e.g.Rom .10.4). The work of C h r i s t and 
t h e . S p i r i t i s so c l o s e l y i n t e r r e l a t e d that Paul.can. 
wr i t e . o f the S p i r i t of C h r i s t ( R o m . 8 . 9 , P h i l . l . l 9 } c p . 
2 Cor.3 . 1 7 ) . 

At the same time,Paul does w r i t e of the s p i r i t of 
man. Here Paul u s u a l l y has i n mind the s p i r i t of man as 
energided by the S p i r i t of God,of C h r i s t , a s the S p i r i t 
indwells the C h r i s t i a n man. C h r i s t i a n s are r e c r e a t e d by 
the S p i r i t as sons of God : " a l l who are l e d by the 
S p i r i t of God are sons of God...it i s the S p i r i t h imself 
bearing witness with our s p i r i t that we are c h i l d r e n of 
God". (Rom.8.14,16.) .. I t . i s important, for. our. £*epeee.. 
purposes to.see what Paul means by the s p i r i t , of man, 
because i t i l l u m i n a t e s the d i f f e r e n c e i n man under s i n 
and man i n the S p i r i t . Man i n the flesbhas a s p i r i t , i f . 

2 we can argue from Paul's scant reference to the matter. 
But the s p i r i t of man i s dominated by the f a c t . t h a t he 
i s sold under s i n i n the f l e s h . I n the setting,without 

Rô afe-sh' 6 leaves us with the c o n t r a s t slavery, to s i n -
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C h r i s t arid, the g i f t , of the S p i r i t . i t i s i r r e l e v a n t 
whether man. has a s p i r i t or not. The s p i r i t , of ..man i s . 
only, "energised, by the S p i r i t of . God,it i s man as he .'sets 
h i s mind, on the things of the S p i r i t 1 . Without t h e . S p i r i t 
of God there i s no s p i r i t i n man worth speaking of,excep!t 
it-.be...that ' s p i r i t of bondage'. (Rom .8 .15)- which i s at 
work.among.men as they. are.bound under s i n . in. the f l e s h 
and. under the law ( G a l . 4 . 5 i 7 i - 2 4 ) ^ that law which they, 
cannot f u l f i l through the weakness of the. flesh,which they 
misuse, because they are..flesh. This 'bondage' i s not 
through, any l a c k of s p i r i t i n man,but because of the force 
of sin,which ennervates.any capacity i n man for f u l f i l l i n g 
the. good..purpose of God. By contrast,the. s p i r i t - i n the man 
whose f a i t h c a l l s f o r t h the indwelling, of. the S p i r i t of 
God. (Gal. 3 . 1 4 ) i s the whole man orientated in. righteous­
ness, endued with the power of the S p i r i t . t o f u l f i l the 
purpose of God for. man,so that the man has l i f e . in. himself. 

. . With C h r i s t , t h e r e i s freedom from the s l a v e r y to » 
sin,and. a l s o the i n d w e l l i n g of the S p i r i t . . W i t h o u t 
C h r i s t , a man knows only the s l a v e r y to s i n . Thus i t i s 4 
that. P a u l contrasts, the f l e s h with the S p i r i t as dispenser 
ations under which men can l i v e . I f i t were not for the 
r e v e l a t i o n , of God i n the work of C h r i s t and..the..gift of 
the. Spirit,man would know nothing of. the power, whereby 
he i s . d e l i v e r e d ISrom the. power of s i n , would, not even.... 
know that he was under, sin.. The knowledge of sin..in the 
f l e s h i s dependent on the experience of God's power i n . 
the work of the S p i r i t . Paul's cone em, we may say at t h i s 
p o i n t , i s not so much with the e f f e r v e s c e n t , s p e c t a c u l a r 
manifestations.of.the S p i r i t (such as * speaking.with 
tongues' , 1 Cor. I 4 . 5 ),but with the s t e a d y , l i f e - g i v i n g , 
work of the S p i r i t i n the depths of man's b e i n g . . I t i s 
t h i s experience of the S p i r i t which enabled him to.see 
that.very weakness of the f l e s h i n which he had previous­
l y toiled,and which was p a r t i c u l a r l y apparent i n h i s 
former l i f e under the law. 

There are other ways i n which t h i s c o n t r a s t of 
l i f e i n the power of God and l i f e without t h a t power haves 
been described. We have already r e f e r r e d to the.points 
at which Paul's d e s c r i p t i o n of l i f e without C h r i s t and 
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l i f e with C h r i s t suggest a background of e s c h a t o l o g i c a l 
thought (pp.26-^27)• The es c h a t o l o g i c a l c o n t r a s t of ' t h i s 
Age? and the Age to Come' i s "a view of the world and of 
h i s t o r y " ^,the s i g n i f i c a n c e . o f the Ages.is s t a t e d i n a 
l i n e a r concept of 4*e» time. O.Cullmann,who has drawn 
attention, to. the time element am e s c h a t o l o g i c a l thought, 
claims.contr.a-R.Bultmann.that-"all p h i l o s o p h i c a l ... 
r e i h t e r p r e t a t i o n and d i s s o l u t i o n i n t o timeless meta- -
physics i s foreign t o _ i t " ^. What Paul draws out i n h i s 
thinking i s t h e . q u a l i t a t i v e d i f f e r e n c e as to.the s o r t .of 
l i f e man can l i v e i n each of the Ages,without .in any way 
abrogating the l i n e a r time aspect, of the e s c h a t o l o g i c a l 
thinking. I t i s . with this, q u a l i t a t i v e difference between 
the Ages- that Paul i s p r i m a r i l y concerned as he. t y p i f i e s t 
the.contrast between t h i s Age and the Age to Come, i n the 
contr a s t of l i f e * according to the f l e s h ' with l i f e *r 

! according to the. S p i r i t ' . We have to draw on t h i s eschatfc-
o l o g i c a l thought,in. order.that,appreciating the r e l a t i o n 
of the Ages,we.may understand the p o s s i b i l i t y of l i v i n g 
'according to the S p i r i t ' • while ' i n the f l e s h * . ' This 
s i t u a t i o n , i n . Cullmann's. exposition of New Testament 
eschatology,in. described as. being, between 1 the..Christs-deed 
at the mid-point! and the.Parousia ; i t i s the s i t u a t i o n 
of being, at ..one and., the same time, i n ' t h i s . Age.', and 
because of the Christ-deed - i n 'the Age to Come'. I n 
Pauline terms,the power.of s i n i n t h e - 'sold.under s i n ' 
but not.-inherently s i n f u l . - f l e s h i s defeated,so that the 
f l e s h can s u s t a i n l i f e 'according to the S p i r i t ' a s the 
S p i r i t indwells the man ' i n the f l e s h ' . 

P a u l i d e s c r i b e s the g i f t of the S p i r i t as an . . . 
«f>p*li£*)/ ,an. earnest,pledge or f i s t instalment (2..Cor.l .22 

5 » 5 ,cp.Eph.1 . 1 4 ) . The f u l l abundance of the g i f t . i s not. 
yet.received,but enough i s given to assure the f u l l g i f t 
at the Parousia, enough i s at the d i s p o s a l of the Christiaan 
' i n t h e . f l e s h ' e f f e c t u a l l y to walk •according to the 
S p i r i t ' . Paul, f u r t h e r describes the s i t u a t i o n of .the 
C h r i s t i a n - : "we ouBselves,who have the f i r s t f r u i t s of 
the. Spir.it (-^v •i'wftfV 7fv*.i//«*w ) , groan inwardly 
as. we. wait for. adoption, as sons,the redemption of ous 
bodies" (Horn.8.23). He has already stated that " a l l who 
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axe l e d by the S p i r i t of God are sons .of God" (Rom.8.14),, 
but i t appears that f u l l n e s s of sonship involves the 
redemption of.the body. The C h r i s t i a n can already cry 
"Abba.FatherVjhas already t h e . f r u i t s of the S p i r i t 
( G a l . 5 » 2 2 f . ) , b u t has not y e t a 'redeemed body*. As to an 
explanation of what Paul envisages by the.redemption of 
the body we can look at 1 Cor.l5 « 4 4.with i t s reference 
to a body I'sown-sfujfiK/v and r a i s e d -jrvfev^on-iicw "...This 
r e f e r s to what happens to the body at the.Farousia, 
when we s h a l l be changed i\A.*y.*j«~»/*e&< -*,when the 
perishable-mortal nature s h a l l put on the imperishable-
immortal ( l . Cor. 1 5 . 5 1 - 5 3 ) • And while,no reference i s madse 
to ' f l e s h ' as such and i n . c o n t r a s t with S p i r i t , b u t . to . 
'body' ,we may. take . i t that the <r£>/u« x f r u y * * ^ ( l Cor.15*44) 
i s . p a rt of what -Paul elsewhere r e f e r s to as. f l e s h , and that 
when the.body i s changed there i s a redemption of the body 
which involves the l o s s of the flesh,which was once 
'under .sin 1,though i t has.become no longer so.for the 
C h r i s t i a n as he walks according to the S p i r i t . 

I n these terms ,what happens i n the redemption of 
the body i s t h a t the C h r i s t i a n i s no longer ' i n the f l e s h ' 
.- the s i g n i f i c a n c e of t h i s point for the fles h . . i s that,, 
while the C h r i s t i a n i s i n the flesh,temptation w i l l coma, 
Pau l - u s u a l l y expresses t h i s in..terms of. the p r i n c i p a l i t i e s 
and.powers.- defeated as they are by C h r i s t ( C o l . 2 . 1 5 t 

G a l . 4 . 3 - 7 ) i"but t r y i n g to win back the C h r i s t i a n to be. . 
again under t h e i r control.,The C h r i s t i a n has to be guarded 
from e v i l , o r "the e v i l one" ( 2 Thes . 3 « 3 ).and Satan needs 
to be kept from "gaining the advantage oyer us 
[ C h r i s t i a n s ] " ( 2 C o r . 2 . 1 1 ) . Satan tempts.the C h r i s t i a n 
through l a c k of s e l f - c o n t r o l ( l C o r . 7 . 5 ) . The "end of the 
ages has indeed come ( l Cor.10 .11),though the C h r i s t i a n 
i s s t i l l i n the f l e s h . "Therefore l e t everyone who thinks 
that he stands take heed l e s t he f a l l . No temptation has 
overtaken you that i s not common to man. God i s f a i t h ­
f u l , and he w i l l not l e t you be tempted beyond your _. 
strength,but with the temptation w i l l a l s o provide ihe . 
way. of escape,that you may be able to endure i t " ( l Cor. 
1 0 . 1 2 - 1 3 ) . -

We have drawn on the e s c h a t o l o g i c a l thought i n 
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and underlying Paul's, w r i t i n g s , t o . r e i t e r a t e points made 
under the heading " S i n and PIesh".. F i r s t l y , , t h e eschatolo_g-
i c a l framework within. Paul's. thought makes i t abundantly 
c l e a r that Jew and G e n t i l e are one i n t h e i r sin,though 
Paul u s u a l l y makes t h i s point i n d e s c r i b i n g both Jew and 
G e n t i l e as being'in thdjf l e s h * . Both Jew and G e n t i l e are 
l i v i n g i n ' t h i s age*. The distinction.between having and 
not. having the law i s important,but pales i n t o r e l a t i v e 
unimportance before the f a c t . o f C h r i s t . I t 3s C h r i s t i n 
whom davms 'the .Age to Come', who c r e a t e s the. l i n e of 
demarcation between the l i f e of the f l e s h and. the l i f e 
of. t h e . S p i r i t . Paul puts the e s c h a t o l o g i c a l framework i n 
t e r s e and v i v i d . - because a p o c a l y p t i c - language when he 
w r i t e s : "the night i s f a r gone,the day i s at hand" and 
goes on to c o n t r a s t the "putting on the Lord Jesus C h r i s t " 
with "making no p r o v i s i o n for the f l e s h " (Rom. 13.12-14-) • 
The night i s indeed.far gone,but not y e t burnt up i n the 
radiance of the day,though there i s s u f f i c i e n t l i g h t of 
dawn whereby C h r i s t i a n s may 'conduct themselves* (nx^i-TTocrew ) . 
In. t h i s s i t u a t i o n moral exhortation, i s r e l e v a n t : "he whz> 
sows to the f l e s h w i l l from the f l e s h reap corruption.; 
but. he who sows to.the S p i r i t w i l l from the S p i r i t reap 
e t e r n a l l i f e " ( G a l . 6 . 8 ) . This i s w r i t t e n to C h r i s t i a n s -
C h r i s t i a n s . o f whom Paul has had to ask the. question : . . 
"Having begun with the S p i r i t , a r e you now ending with the 
f l e s h ? " ..(Gal.3.3). We w i l l look..at the.sense i n which the 
C h r i s t i a n i s freed from sin,at-what t h i s implies for l i f e 
according to the f l e s h , i n Adam,which i s dominated by s i n , 
i n the next s e c t i o n . 

The f i r s t of the reasons for noting the underlying 
e s c h a t o l o g i c a l thought i n Paul i s so show that i t i s 
C h r i s t who c r e a t e s the l i n e between the l i f e of the f l e s h 
and the l i f e of the S p i r i t . The second reason i s to. demon­
s t r a t e t h a t , f o r Paul,only i n the r e v e l a t i o n of God i n 
C h r i s t can man know of the power of s i n i n the f l e s h . WhSat 
once appeared as l i f e , w i t h whatever admixture of anxiety 
and f e a r , i s now seen to be s l a v e r y t o . s i n . The eschatolqg-
i c a l framework provides an h i s t o r i c a l , l i n e a r schema against 
which t h i s a c t i o n of God i s seen. What i s now known 
about God,and man's standing before him,is the r e s u l t not 
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of. human. enquiry but . of the d i v i n e r e v e l a t i o n i n the 
Ch r i s t - e v e n t . The.knowledge i s not anthropological so 
much as t h e o l o g i c a l ; knowledge not so much, of man as of 
God. I t i s the power of God,evidenced i n the experience 
of the. S p i r i t , w h i c h i s indeed the S p i r i t of C h r i s t who 
has freed men from, the bondage of s i n and death,who 
r e v e a l s to man that bondage to s i n of which he i s . n o t 
otherwise aware. Man was. aware of the f a c t of s i n , i n the 
law, and to some extent i n the things that have .been made 
as conveying something of the purpose of God for.man. 
What i s revealed i n C h r i s t i s knowledge of the bondage 
to.sin,the power of s i n i n the f l e s h . I t i s the inbreak-
ing of the power of God i n the work of C h r i s t and.the 
g i f t of. the S p i r i t that r e v e a l s t h i s , power of. s i n . What 
Paul says about s i n i s spoken i n ' t h i s age.1, f r om.the .vant­
age..p6int of one who i s already, i n . 'the age to.come' ,who 
i s . walking according to the S p i r i t . The time.factor i s 
c l e a r l y l a i d before h i s hearers i n Gal . 4 . 1 r - 7 . Paul's 
understanding of s i n i s derived from the f a c t that,. ... 
"when the.time had f u l l y come,God sent f o r t h h i s Son..." 
( G a l . 4 . 4 ) . 

S i n cannot be s a i d to be a c h a r a c t e r i s t i c of the 
C h r i s t i a n l i f e , l i v e d i n the. power of the inbreaking. of God 
into-the world an the work of Christ.and the g i f t of the 
S p i r i t . The C h r i s t i a n does not "continue i n s i n that 
grace may abound. By no.means1.How can we who died t o s i n 
s t i l l l i v e i n i t ? " (Rom.6.1-2) . I t i s to t h i s r h e t o r i c a l 
question of Paul that we now turn* The .answer to h i s 
question i s c l e a r at Romans 6. the C h r i s t i a n i s no .--
longer enslaved to s i n . But s t i l l , a n d even at the heart . . 
of Romans 6 ,the exhortation occurs : " L e t not s i n therefore 
r e i g n . . . " . I f the answer to Paul's r h e t o r i c a l question 
at the beginning "of the chapter were to be i n t i r e l y . 
unequivocal,there would be no reason for the exhortation. 
I t i s . the eschatological- framework underlying Paul's 
thought v/hich makes i t possible for us to f i n d a way 
of understanding t h i s apparent contradiction,without 
l o s i n g anything of what Paul wishes to say on e i t h e r side 
i n what may be described as an e s c h a t o l o g i c a l tension. 
This tension involves a l t e r n a t i o n s of emphasis i n what 



76 
Paul has to say about s i n and the C h r i s t i a n l i f e . I n the 
words of A.Nygren ^ : "Generally the s t r e s s has been l a i d 
on.the.fact that the C h r i s t i a n s t i l l l i v e s i n the old 
aeon,even though he belongs to the new. But i t i s now 
{ i . e . i n Horn.8.28-30,in which the C h r i s t i a n i s predest­
ined, j u s t i f i e d and.also g l o r i f i e d j necessary, to s t r e s s 
the other, side too. Even though the C h r i s t i a n s t i l l l i v e s 
in. the. old. aeon,nevertheless the new aeon i s present i n 
h i s l i f e , as a mighty r e a l i t y " . I n the next, section,we look 
f i r s t l y , at tho-aow e&ea-ee—fr-fc-etealo-with the- powoa»T;q#- eaa 
an aspect of the t r a n s i t i o n from the. old to.the new. aeon, 
the defeat of the power of. sin,and,secondly,at the place 
the f l e s h s t i l l holds i n the l i f e of the C h r i s t i a n man. 
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Notes of I I . 1 . 

1. Paul l a t e r i n the chapter conf i d e n t l y - describes 
Christians as "slaves of God" (Rom.6 .22) ,"but presumably 

« 

considers t h i s i n order i n view of the proviso regarding 
h i s terms i n verse 19. 
2. We take i t t h a t Paul's use of fi*7*« i s . u s u a l l y 
t o be c a p i t a l i s e d j u n l e s s . i t c l e a r l y cannot "be,e.g.-as 
at Rom.8.16,1 Cor.2.11,7.34il6.l£,2 Cor.7.1,1 Thes.5.23. 

3. •C.K.Barrett.The Holy S p i r i t and the Gospel T r a d i t i o n , 
p.4n.,quoted more f u l l y , supra p.26,"being the sense, i n 
which 'eschatology' i s used throughout t h i s t h e s i s . 

4« O.Cullmann.Christ and Time.p.53. 

5* I t i s s i g n i f i c a n t , t h a t Paul uses what are,perhaps, 
stronger words to r e f e r t o the change i n t h i s l i f e i n 
the f l e s h which occurs i n a person-•awe as a..result of 
his . i n c o r p o r a t i o n i n C h r i s t and h i s l i v i n g w i t h the g i f t 
of the S p i r i t than when he r e f e r s t o the change at the 
Parousia. For the l a t t e r change Paul employs <vW&G-vt-aj 
f^enxi^^fMtnj^ ( P h i l . 3 . 2 l ) ,for the former p-entf**f>$> eCf*-**. 
(Rom.12.2, 2 Cor.3«l8). For P a u l , " i f anyone i s i n C h r i s t , 
he i s a Krlns (2 Cor.5.17)• 

6. A.Uygren .Romans. p .344 . 
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2. No Longer Enslaved to Sin. 

We have seen how the experience of God's power -
"by the S p i r i t i n d w e l l i n g the C h r i s t i a n - had occasioned 

cut 
i n St.Paul's w r i t i n g ^ an_,aljjtysis of the Christian's 
former c o n d i t i o n - t h a t of l i v i n g according to.the. f l e s h -
which i s also the con d i t i o n of a l l who have not 4fee . 
experienced the power of the S p i r i t of C h r i s t . This, cond-r 
i t i o n of man. i s summed up i n the word f^ft , i n . the. range 
of meanings i n which. Paul.uses the. term. Having glanced 
at the l i f e i n . the Spirit,we now look at the further, 
analysis of how. the t r a n s i t i o n from the realm, of. the 
f l e s h t o the realm of the S p i r i t has been accomplished*. 
Paul makes t h i s . a n a l y s i s , i n r e l a t i o n t o s i n , i n Romans 6. 
In. t h a t chapter,Paul portrays the deliverance from the 
power of sin,from, prenomic.sin personalised. . .. 

. . I t i s important to appreciate t h a t i t i s w i t h s i n 
as a power..that Paul i s concerned, i n Romans 6.. What he 
says i n t h a t chapter is..complementary, to h i s reference 
to. the gospel t h a t he had received,that Christ's death 
was. ."for..our. sins" .. . As we have seen,sins are r e l a t e d . . 
t o prenomic s i n as prenomic s i n energised, by the. law,which 
produces TW^Tfrw^Tot. ,which may be ref e r r e d , t o as. . - . 
fyptfi-*—- (though Paul-in f a c t only does..so at Rom.7./sT) 
vide supra-p.35). The power of s i n i n the f l e s h i s the 
roo t of 'sDnsr*. Paul demonstrates the f u l l import of 
Christ's work as deliverance from t h i s power. By.dealing 
v/ith the hidden r o o t of the matter,he also covers the. 
open manifestations of s i n i n the context under the. law. 

This breadth of h i s conception of s i n i s c a r r i e d 
i n i t s f u l l n e s s t o h i s e l u c i d a t i o n of the Christian's 
release from sin.. C hrist's death i s f o r our sins. This 
forgiveness of sins i s p i c t u r e d i n the New Testament as 
the c a n c e l l i n g of a debt,and r e f e r s p r i m a r i l y t o the 
release from the a l i e n a t i o n t h a t contravention of God's 
demand i n c u r r s . As such,its primary reference.is t o 
i n d i v i d u a l TTK.fterrT*i/*«"W ( i n terms of Paul's forms 
of s i n ) . This V^&s^s £^rriX*v »i n a d d i t i o n t o the 
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f i g u r e of c a n c e l l i n g a debt,presupposes a d i s p o s i t i o n on 
the. p a r t of God ( i f the anthropomorphism he allowed),cer?-
t a l n l y involves action .on God* s part,expressed by Paul i n 
the words.: "while we. were y e t sinners.Christ died f o r us" 
(Rom.5.8). This is.conveyed i n Paul*s use'of. the verb 
.fr^i.fefJot.K. in.-Col^ossians-(2.13,3»13) ,which.makes.clear 
t h a t the forgiveness of . s i n s . i s . p a r t of the. t o t a l a c t i o n 
of. God..in j u s t i f i c a t i o n . I t i s not an. i s o l a t e d - a c t . of 
God.towards an i n d i v i d u a l transgression of an.in d i v i d u a l 
man, as. the cancelling, of an i n d i v i d u a l debt might-he, hut 
stems from God's nature as. gracious and f o r g i v i n g . The 
iicfer-Lf eSfwxfTKSv ,further,presupposes the. power, of God. 
to release not-only from the a l i e n a t i o n incurred in. the 
..TwpixTrrtjy^wa "but also from the. other consequences of s i n 
which are 'more s i n ' and death. 

But Paul wishes t o say more about God's way w i t h E 
s i n than the phrase 'the forgiveness of sins' can carry. 
In.Romans. 6, he expounds Christ's work as f r e e i n g from the 
power of s i n . This chapter moves on from c a n c e l l i n g a 
debt,with the. attendant idea t h a t God's nature i s gracious, 
t h a t the release i s from a l l the consequences of s i n . 
I n Romans.6,Paul is-concerned t o demonstrate the f r e e i n g 
from the. power, of sin,.the release from the domination of 
s i n i n the. flesh,the release from prenomic sin fwhich. 
underlies, the sin. under the law.. Here Paul subsumes-the., 
c a n c e l l a t i o n of the debt i n the p o s i t i v e idea of baptism 
as.incorporation i n t o Christ's death and r e s u r r e c t i o n 
(Rom.6.4). As at 2 Cor.5.19,Paul i s p u t t i n g the id$a of 
forgiveness of sins i n a context of God's t o t a l a c t i o n 
i n C h r i s t , w i t h i n which context t h i s a c t i v i t y of forgiveness 
i s indeed worthy of mention,is indeed, the c h a r a c t e r i s t i c 
of God's.mode of operation towards man,but i s not i n i t s e l f , 
f o r Paul,a complete account of t h a t action of God. "God 
was i n C h r i s t r e c o n c i l i n g the world t o himself,not -
counting t h e i r trespasses against them..,11 (2 Cor.5»19)» 
The r i d e r i s necessary,the forgiveness of the trespasses 
reveals God's nature,is both necessary and c r u c i a l i n 
the understanding and Experiencing of God* s way w i t h man* 
But Paul wishes t o say more,to t a l k of t o t \ a l r e c o n c i l ­
i a t i o n and to t a l k of freedom from the power of s i n i n 
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the f l e s h , i n Adam,whichunderlies a l l t r e s p a s s , a l l sins. 
God*s. action i n C h r i s t i s a u n i t y which comprises more 
.than the death f o r siris : "*r i t evinces f a i t h " i n . him who 
raised from.the dead Jesus our Lord,who was put.t o death 
f o r our trespasses and raised again f o r our j u s t i f i c ­
a t i o n " (Rom.4.24-25). 

-We have described Romans 6 as an analysis of the 
Christian's t r a n s l a t i o n from the realm of the f l e s h t o the 
realm of the S p i r i t ( p . 7 8 ) . This looks l i k e a d e s c r i p t i o n 
determined "by a d o c t r i n a i r e i n t e n t i o n t o "bring the f l e s h - <• 
S p i r i t contrast t o even greater prominence than Paul . . 
himself gives i t - the f l e s h i s mentioned only once (Ronu.6.19) 
i n an attempt t o salvage an argument which seems t o be e. 
about .to. r u n . i n t o the ground through the.absence, of mention 
of the S p i r i t (vide supra p.69-7C). The v i r t u a l absence 
of. mention o f the f l e s h and the S p i r i t i n t h i s chapter, 
however,has an explanation. Paul i s not ready to launch i 
the theme of the S p i r i t u n t i l he has spoken of the weak­
ness of the f l e s h i n the face of the.law in.Romans 7« As 
to. the absence of the. f l e s h i n t h i s c h a p t e r , i t i s r e a d i l y 
appreciated t h a t he cannot,unequivocally,say of the 
f l e s h what- he says when he wri t e s of the traA«Lor 
•l<fBpo»rros and the (T&p** -rvy- £fwyarw*f (Rom.6.6). These 
are. c r u c i f i e d and destroyed ;. and they are v i r t u a l 
paraphrases of the f l e s h under s i n . Christians,by.. 
p a r t i c i p a t i o n i n . the. baptismal death, i n . C h r i s t (Rom.6.3-4}-) , 
are..no longer enslaved t o s i n (Rom.6.6). I n t h i s , t h e f l e s h , 
i n any of the meanings Paul gives.to the term,is unaffected 
i n that,as vie have already l e a r n t , i t i s not i n h e r e n t l y 
s i n f u l . I t i s the domination of the f l e s h by the power off 
s i n t h a t i s destroyed. The dif f e r e n c e t h a t the inbreak-
i n g of God i n Chri s t and the g i f t of the S p i r i t makes 
to. the f l e s h Ae-fl^ee i n i t s e l f - as the m a t e r i a l sub- . . 
stance of bod i l y existence - i s seen i n other contexts. 
The f l e s h i s , i n burial,sown a ^•^fww and,at the »€E 
r e s u r r e c t i o n o f the dead,raised a s p i r i t u a l body ( l Cor. 
15.44). The f l e s h - as man's whole physico-psychical 
existence - i s r e - o r i e n t a t e d by the influence of the 
S p i r i t as a man i s empowered to l i v e out God's purpose 
f o r him< Hon arc free to act 
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for. him. Men are free t o set t h e i r minds, oh the things, 
of.the S p i r i t , a n d t h i s works l i f e and peace.(Kom.8.5-7, 
c f . Col.3.2-4)« But when t h i s has been s a i d , i t remains * 
th a t the C h r i s t i a n i s s t i l l i n the flesh08gsas=*fecagh -the 
flaah ia no Igrqrm innrtqa the power eg eia. "He who has 
died i s free from s i n " (Rom.6.7). He who has died i s . also 
free from the f l e s h - but Paul-does not say t h i s . . His 
reference i s t o the baptismal death, whereby the. C h r i s t i a n 
p a r t i c i p a t e s i n Christ!s defeat of s i n . The C h r i s t i a n 
continues i n the f l e s h . The needs and desires o f man's, 
physico-psychical existence continue f o r the C h r i s t i a n . 
He no longer has to pursue them i n a s e l f - i n t e r e s t 
d i c t a t e d by the power of sin,but,freed from slavery t o 
t h i s power,can proceed,knowing.the law of the S p i r i t of 
l i f e , i n Christ-Jesus (Rom.8.2.)., t o have the. old needs. 
and.desir.es transformed by.being re-orientated, i n the &e 
service and.worship, of God,and, also t o know.the power 
o f the S p i r i t t o f u l f i l what-are now seen t o be the 
purpose of God f o r man,namely,faith. The physico- .. 
psychical existence continues,but i t i s now no longer 
orientated towards death,but towards l i f e . 

The r a d i c a l break w i t h s i n i n the power of the 
work, of Christ.issues i n newness of l i f e f o r the 
C h r i s t i a n (Rom.6.4). This new l i f e i s expounded more 
f u l l y i n Romans 8 i n terms of the i n d w e l l i n g of the 
S p i r i t . However,the t r a n s i t i o n t o Romans 8 i s by. way. of 
the v i v i d d e s c r i p t i o n of the post-baptismal ̂  struggle 
i n Romans 7* Romans 7 also brings us back to the theme of 
the law,which i s never f a r away i n Paul's discussion of 
s i n because i t was i n the law t h a t Paul found the 
r e v e l a t i o n of s i n . Whereas Paul can speak of the work 
of Christ as f r e e i n g man from slavery t o «4a prenomic 
sin,there i s no doubt t h a t t h i s i s i n ad d i t i o n t o the. 
forgiveness of the trespasses which are under the law. 
This i s where s i n i s seen f o r what i t i s . This law -
in . t h a t i t transforms prenomic s i n i n t o trespass,in 
t h a t i s i s seeefc misused f o r s e l f - j u s t i f i c a t i o n - i s 
the power of s i n ( l Cor.15*56) and the poi n t at which 
s i n i s revealed. 

We see t h a t Paul has more to say than t h a t the 
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trespasses under the law are forgiven again at Rom..6.14 : 
"s i n w i l l have no dominion.over you,since you are not 
under law hut under grace". I n Christ,the law ^ has been 
transformed. The law,as we.have seen i s the r e v e l a t i o n 
of God*s.demand. I n Christ.we have a f u l l r e v e a l t i o n of 
God's.nature and demand,by comparison w i t h which the 
r e v e l a t i o n of the law t o Moses was p a r t i a l and v e i l e d 
(2 Cor.3«4-4»6.). Christ i s the r e v e a l t i o n of the goal 
;(.-r»Ae>J. .Rom. 10.4.) of. the law in-the..sense, of a - f u l l - , 
d e c l a r a t i o n .of. the -demand, of God. Further,the..purpose... 
of the. law was,in revealing. God's demand,to prevent and 
do away w i t h s i n . In. t h i s respect God has done what the. 
law could not do (Rom.8.3),he i s the fe\ci of the law- i n 
the. sense of i t s f u l f i l l m e n t . Man was powerless i n the & 
face, of God's demand i n the law "because, of the. r e i g n of 
the power of s i n i n the f l e s h (Rom.8.3). This power.of 
s i n i s broken,man i s no. longer enslaved t o s i n (Rom.6.6). 
The Christian,walking i n the S p i r i t , i s no longer power­
less i n the face of God's demand. The C h r i s t i a n knows 
the glorious l i b e r t y of the sons of God (Rom.8.2l) -
fo r the-law was a s i g n i f i c a n t p a r t of the 'bondage t o 
decay' - who can c h e e r f u l l y f u l f i l h i s demand,not t h a t the 
f u l f i l m e n t of the demand i s the.ground of t h e i r . j u s t i f i c ­
a t ion,rather a by-product of t h a t j u s t i f i c a t i o n . 

. But we must be clear t h a t the "glorious l i b e r t y " 
of.Rom.8.21 i s something of which we have the f u l l n e s s , y e t 
t h i s i s q u a l i f i e d by the circumstances of the freedom. 
There i s , f o r i n s t a n c e , s t i l l . s u f f e r i n g i n t h i s l i f e , b u t 
i t i s s u f f e r i n g w i t h Christ,whose s u f f e r i n g issued i n . 
triumph (Rom.8.17). Paul puts t h i s v i v i d l y i n Romans 7, 
where he describes the struggle of the C h r i s t i a n . Here 
Paul describes the dormant prenomic.sin energised i n 
the presence of the . law i n verses 7-̂ 13. That was h i s 
experience as a Jew. But w i t h verse 14ihe changes t o the 
present tense t o gilve the p o s i t i o n which has already been, 
ou t l i n e d i n verse 6 : "now we are discharged from the law, 
dead to t h a t which held us captive,so t h a t we serve not 
under the old w r i t t e n code but i n the new l i f e of the 
S p i r i t " . Also i n the 4Ja» background i s the statement from 
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Romans 6 t h a t we are no longer enslaved t o s i n . With veisse 
14,Paul, describes the p o s i t i o n of the C h r i s t i a n : "We 
know t h a t the law i s s p i r i t u a l ; hut I am carnal,sold 
under s i n " . I t has been held t h a t t h i s j u s t cannot, be said 
of the Christian,not l e a s t because i t . c o n t r a d i c t s what 
Paul has j u s t been saying about t h a t which. Chr i s t has won 
f o r the C h r i s t i a n . But what i s said here can l e g i t i m a t e s 
l y be said both.of the man under the law without Christ,a 
as indeed, we have used i t i n the discussion of s i n under 
the law,and of the man.who i s j u s t i f i e d i n Ch r i s t and.no 
longer enslaved to B i n . Paul does not say t h a t the law 
is. abrogated i n the- work of C h r i s t , t a t h e r t h a t i t f i n d s i 
i t s goal and f u l f i l m e n t i n him. The law i s s p i r i t u a l . , 
as r e v e l a t i o n of God's demand and purpose f o r man. This 
i s t r ue of the law of Moses as of . i t s f u l f i l m e n t . . i n 
C h r i s t . The C h r i s t i a n i s "discharged from the law". 
(Rom.7*6) as a p r i n c i p l e which holds men i n i t s power-
so t h a t he seeks.to derive h i s j u s t i f i c a t i o n from the. 
f u l f i l m e n t of i t . But God has s t i l l a purpose f o r man, . 
only now man can f u l f i l t h a t purpose of f a i t h i n C h r i s t . 
S i m i l a r l y , t o say t h a t man i s carnal,sold under sin,applies 
equally t o the man without C h r i s t and the man i n C h r i s t . 
The former knwps only the slavery t o sin,or rather,he 
i s so f i r m l y bound i n t h a t slavery t h a t he does not-even . 
know.he i s a slave,having suppressed the t r u t h (Rom.1.18). 
But also, the C h r i s t i a n i s 1 carnal,sold..under s i n ' . 

.We were c a r e f u l t o . p o i n t out t h a t i n Romans. 6 there 
is . no mention of the deliverance from the f l e s h . And t h i s 
f l e s h i s s t i l l the basis of man's existence. We are now 
suggesting t h a t "no longer enslaved t o s i n " (Rom.6.6) and' 
"carnal,sold under s i n " (Rom .7.14) both eVeeea?£fee« 
describe the same person,the C h r i s t i a n . These appear,at 
f i r s t s i g h t , t o be a f l a t c o n t r a d i c t i o n of each other,so 
t h a t we would be forced t o withdraw the suggestion t h a t 
they describe the same personal, s i t u a t i o n . Here i t i s 
appropriate, t o point, out ..that we are ta k i n g t h i s . .. — ... 
p'assage.,Rom.7.14-25,es« as r e f e r r i n g t o Paul's experience 
as a Christian,but t h i s does not.exclude reference t o 
pre-C h r i s t i a n experience,as i t says nothing t h a t contra­
d i c t s t h a t experience seen i n the l i g h t of the knowledge 
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of. C h r i s t . We take t h i s passage as r e f e r r i n g to C h r i s t i a n 
experience.feeesa because i t i s i n l i n e w i t h the argument 
we. have advanced as to what Paul has t o sap about, s i n , 
though, t h a t argument does not stand or f a l l on the . 
soundness or aptness of 4*e the exposition of Rom.7.14-25 
which i s given. I t i s t o be noticed t h a t C.H.Dodd.The 
E p i s t l e t o the Romans.with the view t h a t the.passage r e f e r s 
to Paul's experience immediately preceding h i s encounter 
w i t h C h r i s t (p.108),makes the suggestion of t e x t u a l 
re-arrangement,placing verse 25b before verse 2 4 , i n 
accordance w i t h M o f f a t t * s t r a n s l a t i o n (pp.114-5)* The 
reason f o r the.re-arrangement i s not,we believe,inherent 
in . t h e immediate context,but stems from an assessment of. 
Paul.'s statements elsewhere regarding the. (Christian l i f e . 
I t . appears that.any i n t e r p r e t a t i o n of Rom^l .14-25 w i l l 
and should lean,at some point,on what Paul says elsewhere. 
At. the same time,we must be clear t h a t when Paul makes, 
atatements t h a t are also made by non-Christian w r i t e r s , 
t h i s does, not necessarily imply t h a t his. statements, at 
that, p o i n t r e f e r exclusively to non*Christian experience. 
As we have already stated,what Paul says i n Rom.7*14-25 
can. r e f e r to h i s l i f e without Christ,under the law. And e 
those who take the view.that i t i s t h i s esperience t o 
which Paul here r e f e r s would say that.he i s saying i t from 
the viewpoint of one who i s .in C h r i s t . 

The main argument against the reference of t h i s . 
passage.-to C h r i s t i a n experience,in terms of Paul's thought 
on s i n , i s t h a t when Paul says " I do not do what I want, 
but I do the very t h i n g I hate" (Rom.7*15) there i s an 
element of compulsion which i s most c l e a r l y expressed.in 
the. statement t h a t he i s "carnal,sold under s i n " (Rom.7«IL4). 

A.Nygren^makes i t qu i t e clear t h a t the. eschatological. - . 
background of Paul's.thought makes.it possible t o accept 
t h i s . as.no..contradiction of the statement t h a t the 
C h r i s t i a n i s 'free from s i n * . While we believe t h i s 
hypothesis to be near the t r u t h of the m a t t e r , i t s t i l l 
r equires a caveat. Paul's language here i s strong j i t s 
statement of the power t h a t the f l e s h s t i l l has i n the 
C h r i s t i a n l i f e i s more strongly expressed than.many would 
expect from what has been said i n Romans 6 . On the other 
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hand i t i s i n accord.with Paul!s expressed.desire t o 
flee, the f l e s h . (Phil.1.21-23),in accord w i t h the exhorta­
t i o n s ^ Christians.not t o " g r a t i f y the desires of the # 
f l e s h " (Gal.5.16) which would be unneccessary i f "no 
longer enslaved t o s i n " were to be.taken as meaning no 
longer tempted,no longer in.an environment i n which s i n 
had. a foothold, i n the f l e s h . "No longer enslaved, to. s i n " 
(Rom.6.6) can mean .'having, the power, to. withstand..tempt­
a t i o n , having knowledge of,and. a desire f o r , t r u e l i f e , r a t h e r 
than being conditioned f o r death*. 

To t u r n to t h i s apparent c o n t r a d i c t i o n between 
•no longer enslaved t o s i n ' and 'carnj)al,sold under sin?, 
as cbft i s reslpved by reference t o Paul's thought on s i n , 
the argument i s as f o l l o w s . There i s indeed an element-of 
compulsion s t i l l i n the f l e s h f o r . the C h r i s t i a n . Rom.7*341--
25 i s t o be taken as.Christian experience. The f l e s h i s 
sold under s i n s t i l l . The work of Ch r i s t has n o t , i n t h i s 
l i f e , a f f e c t e d the f l e s h as such,but..has effected the 
Christian's deliverance, from the power of s i n i n the f l e s h , 
has made i t possible f o r the C h r i s t i a n t o have a r e ­
o r i e n t a t i o n of h i s l i f e i n the flesh,so t h a t he l i v e s , 
by f a i t h f o r God rather than^by the concerns, of the. f l e s h 
f o r s i n . The f l e s h -as man's.whole physico-psychical .... 
existence - i s s t i l l present,and i s s t i l l sold under s i n -
I t i s the.man before God who i s freed i n Christead not 
the flesh,as we saw e a r l i e r i n exposition of. Romans 6 
(on p..8o). I t may indeed be" true t h a t Paul wrties-.of .the 
'old man'and the'body of s i n ' (Rom.6.6),but Paul avoids 
saying t h a t t h e ' f l e s h ' i s destroyed. He i s confronted 
w i t h the same d i f f i c u l t y of expression when he says 
' f i t i s no longer I t h a t do i t , b u t s i n which dwells 
w i t h i n me" (Rom.7.17,20),and when he distinguishes the 
•inmost s e l f and 'his members' (Rom.7.22-23). Though 
'my f l e s h i s me' there i s morejto 'me* than the f l e s h . . 
This 'more' , i s expressed as the eW V6^mi at Rom.7.22. 
This 'more',this inmost self,was enslaved t o s i n i n the 
flesh,and i t i s t h i s inmost s e l f t h a t i s freed from 
the slavery t o s i n . 

The f l e s h , s t i l l sold under sin,desp^ite the freedom 
of the inmost s e l f , s t i l l exercises *ea compulsion upon 
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the C h r i s t i a n t o l i v e f o r the..flesh. However,this, 
compulsion is. no longer h i s only. r a i s o n d 1 etr.e. The 
victory..of Christ i s a v i c t o r y over the slavery, t o s i n , 
a v i c t o r y otfer s i n personified, which held men captive. 
The slavery i s done away,that i s the message, of. Romans 6,, 
and. t o have. this.message c l e a r l y we have t o appreciate t h a t 
i t . i s s i n personalised r- and.not some other form of s i n -
which i s present i n Romans 6. 

This v i c t o r y means.that there, i s now,which there 
was not "before,the. choice,disclosed' i n Rom.8.5,of. s e t t i n g 
the mind on the things o f the f l e s h or on the things of 
the S p i r i t . This v i c t o r i o u s - action of Godjnakes possible 
the struggle of Rom.7•14-25* This v i c t o r y i s r e l a t e d t o 
the forgiveness, of sins i n the way t h a t the form, of s i n 
p e r s o n i f i e d . i s r e l a t e d t o the form, of prenomic s i n i n 
Paul. Having.personified sin,Paul has t o demonstrate t h a t 
the p e r s o n i f i e d s i n i s defeated,and t h i s he does i n Romans 
6. This, p i c t u r e t h a t Paul..has of s i n p e r s o n i f i e d and i t s 
defeat i s . q u i t e over and above, what i s elsewhere covered 
by the d o c t i i n e of the forgiveness of sins...It i s only 
r e a l l y a f t e r Paul, has talked, about the defeat, of s'injthat /x, 

L i. 
he .can. t a l k of ...that s t r u g g l e , the r e s o l u t i o n of. which i s 
found i n the c a n c e l l i n g of. the debt,the power of God i n . 
rele a s i n g men from the consequences.of more s i n and death 
t h a t f o l l o w upon t h e i r prenomic s i n . What i s often.missed 
here is. -fefei«-v«3?y the sig n i f i c a n c e of the. f a c t t h a t . 
Paul per s o n i f i e s sin,and because he does so.,it. i s , r e q u i r e d 
t h a t he provide more t h a t the doctrine of the forgiveness 
of sins. to.deal w i t h a . s i t u a t i o n which he himself has -
j u s t i f i a b l y , w e believe^ - created. I f Paul had not.. -
personalised s i n , C h r i s t i a n thought on the subject would 
have been, much .impoverished. That he di d personalise . 
s i n has meant,where the f a c t has not been appreciated,.. 
considerable confusion i n the exposition of his thought. 

So we conclude th a t Romans 6 w i t h i t s "no longer 
enslaved t o s i n " and Romans 7 w i t h the C h r i s t i a n as 
"carnal,sold under s i n " are not cont r a d i c t o r y . Romans 6 
conveys the message t h a t Sin personaliseel i s defeated i n 
Chris t so.Jhhat. the whole struggle of the^Christian l i f e 
i s now on. Romans 7 describes the struggle,how prenomic 



s i n i s energised i n the presence of God's r e v e l a t i o n , 
whether i t be i n the law or i n Chri s t 4be elsewhere . 
described as the -rikes v»j»ou (Rom.10.4) • I t i s at t h i s 
po^t t h a t the doctrine of the forgiveness of sins 
becomes rel e v a n t . I t i s at t h i s point,indeed r i g h t back 
i n Romans 6.12,thai Paul engages w i t h exhortation,"Let 
not..sin therefore r e i g n i n your mortal bodies". The. 
p o s s i b i l i t y of'by the S p i r i t p u t t i n g t o death.the deeds 
of. the. body* (Rom.8.13) i s . now present. As K.Barth f... . 
expresses the m a t t e r , w r i t i n g of Paul arid the C h r i s t i a n , 
w i t h reference t o Rom.7*14-25 '• "Every morning and every 
evening, h i s s i t u a t i o n . i s one of departure i n the very 
midst of.sin"..Indeed,the slavery t o s i n personalised 
i s ended,so t h a t the struggle w i t h prenomic s i n can . 
begin,though th a t struggle i s known,by the C h r i s t i a n , 
to. be a struggle engaged i n the.strength of Christ's 
work i n the forgiveness of sins. Not only.has the . 
slavery of personalised s i n been defeated,but the power 
of prenomic s i n i s vanquished f o r those who walk i n 
the S p i r i t . Christians may " g l o r i f y God i n t h e i r bodies" 
( l Cor.6.20) which are now seen as temples of the S p i f i t 
( l Cor.6.19). And while t h i s i s not without struggle,yet. 
a l l power i s available in. the struggle..This f i g h t , i s one 
for.which the C h r i s t i a n i s f u l l y armed and which he w i l l 
win.."Thanks be t o God through Jesus C h r i s t our Lord I " 
(Rom.7.25). . . . 
. . What we have explained of Paul's thought,with the 
aid of the d i s t i n c t i o n we beliene t o be present between 
s i n personalised and prenomic sin,can also be explained, 
i n terms of Paul*s.background of eschatological thought. 
"Dead t o s i n " (Rom.6.1l) i s thus explained both, as 
being free from the slavery t o s i n personified.and.also 
no longer conditioned by ' t h i s age'. But j u s t as i t i s 
a. death t o the slavery of ̂ in,which heralds the struggle 
w i t h prenomic sin,so being no longer Conditioned b y ' t h i s 
age* does.not mean taken out of the circumstances of 

' t h i s age'. So A.Nygren points out tha t i t i s because of 
the i n d i c a t i v e declarations t h a t Paul can make the 
imperative admonitions. I t i s " j u s t because Paul can say 
to the Christians "you are dead to s i n " (Rom.6.1l),and 
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only, because he can say that. he. can also say."Let not 
si n r e i g n in.your mortal bodies,to make you obey t h e i r 
passions" (Rom.6.12)"^. C.K.Barrett comments on Rom.6.12 : 
"• I n . C h r i s t ' men aire dead to . s i n and. a l i v e t o God. This 
i s . . ...eschatologically' t i i r e ; but.... the f a c t /remains] 
t h a t men i n t h i s . w o r l d have mortal bodies,conditioned, 
by. t h i s , present.age,not. the Age t o Come ; and i n these to 

Q 
bodies s i n i s . ever at hand" . 

The Christian's freedom, from. sin. means., then, f i r s t l y , 
t h a t he..is no longer, in. the t h r a l l of sin,as. personalised. 
This, means ..that he i s free t o know t h a t he was. enslaved 
to sin,knowledge t h a t comes.*as .he experienced the g i f t 
of the..Spir.it. This freedom,however,means no. more, and 
no less than that. 4fee.he i s thrown .into a struggle. 
Before, there was no struggle,only the power, of s i n . 
The. Christian..is,secondly,free from, s i n , t h i s time, from 
prenomic s i n , i n .that he knows, and. experiences 4in.the. 
l i f e . of.the S p i r i t , t h a t sin.does not have the-ultimate 
v i c t o r y , i t s power i s broken. He £an ' d e l i g h t i n the-law 
of God' (Rom,7.22),can cry "Abba.Patheri" (Rom.8.15 ,... 
Gal.4.6) because he i s j u s t i f i e d before. God.. T h i r d l y , 
his. trespasses are forgiven,the known.cause of h i s 
alie n a t i o n , t h e power of s i n i n the law ( l Cor.15.56) 
i s broken; .. .. 
- . ... I n a l l . t h i s , w i t h a l l the experience .of the S p i r i t 
in..his l i f e , t h e p o s s i b i l i t y remains f o r him to-be 
drawn back to. the ways of the f l e s h (Gal.3«3) t h i s side 
of the grave. The .'elemental s p i r i t s ' (Gal.4«9) are out 
to gen back the C h r i s t i a n . But he has knoiim t h a t they., 
are. defeated,that he i s no longer under.sin,for. i t s power 
i s broken,and he has found h i s security,not i n any form, 
of s e l f - j u s t i f i c a t i o n , b u t i n the gracious, nature of God. 
A l l t h i s is.expressed i n Paul's autobiographical passage 
i n Romans 7.' The e j a c u l a t i o n of thankfulness, i s indeed, 
to be. seen no ^ a e ^ ^ c r y . of despair over a former period 

yat" in 

of h i s l i f e , b u t / a cry of anguish i n the present. 

http://Spir.it
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1.. 1 Cor.15.3,cf.Gal.1.4. i^i^L t &'<j>e*~>£ , the usual 
Hew.Testament word,occurs,in reference t o sin,only at 
Col.1.14 ' T^V u(pe<y-v T*VW «f~»fm2>}/ fcf.Eph.l.7. 

2. This i s i n so f a r as t|c-5"&"- i s not taken as 
a.technical- term of f r e e i n g from a f i n a n c i a l debt,butas 
associated x*ith Paul's conception of the ®e<** 

3... The.. 1 debate regarding.Romans ^ - .whether.it describes 
Paul's personal, experience , and whether i t ref.ers...to. the 
l i f e of i t s . s u b j e c t . i n C h r i s t or i n h i s pre-Christian -
days - i s probably s t i l l t o be considered open. We here 
take.the. chapter a s . r e f e r r i n g . t o the personal experience 
of. Paul, and,, as such,not. a t y p i c a l of. C h r i s t i a n experience 
generally,included because..the. experience i s i n t e g r a l 
t o Paul's argument-in Romans and not merely of autobio­
graphical i n t e r e s t . 

We would suggest,as f a r as considerations.of what 
Paul says here and. elsewhere regarding s i n prompt us : 

. that,while Romans *1.7-25 can r e f e r t o the pr.e^Christican 
experience seen, through C h r i s t i a n eyes,it can also r e f e r 
to the post-baptismal struggle, of the C h r i s t i a n ; 
— t h a t i t probably has-this l a t t e r , reference.in t h a t 

' t h i s , accords w i t h . i t s p o s i t i o n i n the. Epistle,and . -
explains, the exhortations t o Christians t o engage i n the 
moral struggle which abound i n Paul's l e t t e r s . 
I f . . i t i s - taken t h a t the struggle i n Romans 7*14-25 - - - -
cannot, r i ' f e r t o the C h r i s t i a n l i f e and t h a t t h i s struggle 
i s over.f/or the C h r i s t i a n (or t h a t the.Christian, has, 
spmehowjbeen tr a n s f e r r e d from the f r a y ) , i t i s somewhat 
d i f f i c u l t t o see the reason f o r the exhortations t o 
Christians regarding t h e i r manner of l i f e . 

On these l i n e s , a u s e f u l commentary on Romans 7 
i s P h i l i p p i a n s 3* Two points of the comparison must 
s u f f i c e here. I n Ph i l i p p i a n s 3.6,Paul claims t h a t he was 
'blameless* i n regard t o the righteousness under the law. 
Clearly t h i s does not imply t h a t the subject i n Romans 7 
cahnot.be Paul (pace J.lLHoulden.Paul's L e t t e r s from 
Prison,p.107) tas the c r i t e r i o n by which Paul judges himself 
'blameless' i n t h i s context i s t h a t of the Pharisee's 

http://-
http://whether.it
http://cahnot.be
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approach t o the law (P h i l . 3 * 4 ) and not on C h r i s t i a n . c r i t e r i a . 
A l l t h a t judgement of Paul*s.former l i f e i s categorised 
as *confidence i n the flesh*,and is.subsequently counted 
loss f o r the sake of Chri s t ( P h i l . 3 - 7 - 8 ) . But-Paul here 
also, speaks of h i s l i f e as a C h r i s t i a n i n terms.of not 
having attained t o the r e s u r r e c t i o n of the dead,of not 
being perfect,and he averts. " I press on t o make i t my • 
own because Jesus. C h r i s t has made me h i s own" ( P h i l . 3 . 1 2 ) . 

P h i l i p p i a n s 3 does not dwell on the anguish of the moral 
struggle as does Romans 7*14-25 » the mention of.sharing 
in..Christ's s u f f e r i n g s i s s u f f i c i e n t there ( P h i l . 3 » 1 0 ) . 

What i s stressed i n Ph i l i p p i a n s 3 , e s p e c i a l l y verses 12 -16 , 

i s t h a t the knowledge of Ch r i s t . , o r , r a t h e r , i t s approp­
r i a t i o n , and the power of h i s r e s u r r e c t i o n i s p a r t i a l 
as y e t . (The view t h a t Paul i s w r i t i n g against an early 
form.of Gnostic thought does not a f f e c t the issue i n 
hand,in. t h a t Paul i s concerned w i t h the p a r t i a l nature 
of h i s apprehension of the. newness of . l i f e which w i l l be 
f u l l y h i s the other side of the grave. His motive f o r 
mentioning the experience may be t o r e p l y t o Gnostic 
claims,but the experience t o which he r e f e r s i s C h r i s t i a n 
experience.) This.is not to deny t h a t God has done a l l 
that, i s necessary,or t h a t - f a i t h makes a l l things possibles, 
but t o say t h a t the Ch r i s t i a n , experience reaches i t s 
f u l l n e s s only i n the^resurrection of the .dead. Injeschat-
o l o g i c a l terms, t h i s , i s at the Parousia,when the Age to.rfe-
Come has f u l l y , come. I n these terms t h i s Age i s s t i l l wittji 
us,"Here indeed we.groan,and long t o put on our heavenly 
dwelling" ( 2 Cor.5.2) . I n Romans 7.14-25,we heepr,loud and 
clear,the groan of anguish of one who knows the S p i r i t 
*as a guarantee*,but not. y e t the complete.swallowing up 
of h i s mortal being by l i f e ( 2 Cor . 5 « 4 - 5 ) » 

4.. Rom.6.14 has vej*eJ anarthrous,but see comment suprea 5 

pp.3-5* 

5 . A.Nygren,Romans,pp.284-303. 

6 . K.Barth.Church Dogmatics IV/l,§ 6 1 . 3 ,p.5 8 3 . 

7 . A.Nygren .Romans. p. 2 4 1 . 
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8. C.K.Barrett.Romans.pp.127-8. 



92 

3. Conclusion. 

I t i s clear from the foregoing t h a t Paul's thought* 
on the subject of s i n i s t o t a l l y dependent on. the 
experience of the a c t i o n of God i n Christ..Sin i s revealed 
t o man only i n the s e l f - r e v e a l a t i o n of God. I t i s as 
God reconciles t h a t man knows h i s a l i e n a t i o n . . . I t i s as 
the power of God i s operative i n s a l v a t i o n t h a t the power 
of sin. i s known - i n i t s defeat. I t i s as l i f e i s 
offered. t h a t the death "in.trespasses and the uncircum-
c i s i o n of your f l e s h " (Col.2.13,cp.Eph.2.l) becomes 
apparent. I t i s as men experience the. freedom i n C h r i s t •• 
t h a t they know, t h e i r bondage under the law and under sin*. 
A l l t h a t Paul, has to say about s i n stems from the revel­
a t i o n i n C h r i s t . He i s not concerned w i t h sin^xcept i n 
so. f a r .as the revelation in. Phrist has. completely 
affected h i s view of h i s former condition,and he.sees 
t h a t , f o r the e l u c i d a t i o n of t h i s newness of l i f e , a n 
analysis, of h i s former c o n d i t i o n - the c o n d i t i o n of a l l 
who are without C h r i s t - i s necessary. 

I n Christ,man's s i t u a t i o n before God i s . f u l l y . . 
revealed. This was made known to. Paul i n the.matter t h a t 
Mas at the very heart of h i s former confidence, before 
God.-, the works of the law. That t h i s i s not the. way to 
authentic j u s t i f i c a t i o n i s evident i n the pages of the. 
Old. Testament,which Paul quotes.: '.'He who through f a i t h 
i s righteous s h a l l l i v e " (Gal.3«11,quoting Hab.2.4,"cf. 
Rom.1.17,4.3,Phil.3.9)• This p r i n c i p l e of j u s t i f i c a t i o n 
i s i n f a c t . d i s t i n c t from j u s t i f i c a t i o n by the.law 
(Gal.3.12). This i s revealed i n the f a c t that,judged by 
the l a w , C h r i s t , i n h i s crucifixion,was accursed - " f o r 
i t i s written,"Cursed be.everyone who hangs on a t r e e " " 
(Gal.3.13). Paul,however,had l e a r n t t h a t the case was 
quite d i f f e r e n t , t h a t C h r i s t on the tree "became.a.curse 
f o r us","redeeming us from the curse of the law.... 
t h a t in. him the blessing of Abraham might come upon the 
Gentiles,that we might receive the promise of the S p i r i t 
through f a i t h " (Gal.3.13-14)• I t was t h i s re-appraisal, 
qgmploto ro appraiooil 1of tho t % 
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complete re-appraisal,of the event of the. crucifixion, 
after, the experience of his conversion,that led Paul 
to see the revelation of God. i n Christ. The. curse lay-
quite otherwise than he had previously believed.- The 
curse of the Cross was not upon Christ but upon man. 

In Christ,God*s purpose for man i s f u l l y reveal­
ed, a purpose of. faith,righteousness and hope. S i n holds 
man back from the fulfillment of that purpose. By the 
mighty act of god in Christ,reconciliation,redemption. 
and j u s t i f i c a t i o n are. offered to man,and in this r a d i c a l 
break with, the past l i f e , of sin,with i t s alienation and 
i t s s t r i v i n g after self-justification,man may f u l f i l 
God's purpose for him. This analysis of the .purpose which 
may. now. be achieved.in Christ through the power of God 
helps i n a f i n a l summary of what Paul says about sin 
under, the three forms of s i n which are found i n his 
writings. _. . . . 

. (a) Sin as an individual act,which, presupposes -
the e x p l i c i t demand og God,is. present i n Paul in-the tesm 
ZT4Q+trn»f+# .. .Whereas. God's, purpose..for. man. i s righteous­
ness (cf.Rom.5.19),man,under the law,transgresses.. This. 
may be contrasted with that-love which i s the f u l f i l l i n g 
of the law (Rom.13.10,Gal.5.14). -

(b) What-we have called..'prenomic sin.', .underlies 
'this Tr<p£-r7**t»* ,and so i s revealed by the law. This, sin 

r 
which .is evident, under the law. as.wwp*irnM/** i s present, 
'.'.before the law was given" (Rom.5.13) , and may . be described 
as a refusal on the part of man to l i v e out..God! s purpose., 
for .him. I t i s clearly seen in. the self-centred,idolatrous 
worship and. service of the creature rather than the 
Creator (Rom.1.25). 
. . . Paults statement. that, "whatever does not proceed 
from fai t h i s s i n " (Rqm.l4»23) points to an opposition 
between faith, and sin,though the statement does not. 
necessarily imply that sin i s simply absence of f a i t h . 
Faith and s i n are opposites i n that •ese the one is. the 
fulfilment of God.' s. purpose and the other i s failure to 
f u l f i l that purpose. 

.(c) Behind prenomic s i n stands the third form of 
sin which i s found i n Paul's writings - sin personified. 
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This. is. s i n as a hidden power influencing men* s. l i v e s 
and holding them in a grip analogous to slavery. I t i s 
d i f f i c u l t to draw a clear line between sin personalised 
and prenomic sin,because the personification i s a. 
device whereby the power of sin i s conveyed. Sin i s 
a power, which i s only overcome by the power of God. 
Sin as a power l i e s dead T- though when Paul actually. 
uses-thes§ words at Rom.7*8 he is..referring to prenomic 
sin !- holding men i n i t s grip,until .the. revelation of 
God brings i t out into the opeh,occasioning defiant 
rebellion. 

This power of sin maji be contrasted with the . 
Christian hope i n the power of God for the. f u l l adoption 
of.his.sons and, the, resurrection of the dead. Both are 
hidden; both are powerful,the one for death,the other 
for fullness of l i f e . 

As to the relation between these three forms of 
sin i n Paul,we may say that sin. personified 1produces' 
pfenomic sin,and prenomic sin 'produces' transgression. 
In terms of knowing sin,prenomic sin i s revealed i n 
transgression as prenomic sin 'reveals' the personified 
si g . I n this highly schematised way of stating the .relation­
ships,.prenomic sin. .holds, the middle position, and can. be 
seen, as! i s . the ..overall impression, given, in. Paul-.s .writing, 
as..the. basic form of. s i n / i n Paul.' s thought. However , this 
sin. cannot be.known u n t i l there i s the opportunity.for 
transgression,as God reveals his nature and demand. Sin 
i s personalised for effect,to bring home to the sinner 
the dynamics of the situation. 

At the same time we must be clear that Paul i s not 
concerned with a systematised doctrine of sin which 
delineates the forms as we have done. For Paul,sin i s 
one. I t i s one ;primarilyj i n that i t i s defined, by i t s 
consequences. Paul i s concerned with the situation of 
alienation that sin occasions,rather than the origin or 
the nature of s i n i n i t s e l f . His gospel i s concerned 
with God's resolving the situation of alienation that 
sin has brought about. What he says about sin serves 
his proclamation of. this gospel. 
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We may thus define sin, i n Paul's thought,as that 

which alienates from the l i f e of God,that which produces 
'more sin' and death. 
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