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ABSTRACT

Human and animal sacrifice can perform similar functions,
but the essentidl difference is that human sacrifice is always a
social affair; a victim offered for the benefit of society rather
than of an individual. The Aztecs, migrant huntérs who settleg on
the Mexican Plateawn in the fourteenth centuvry, believed that human
sacrifice was necessary to fecd +the svn and maintain the harmony of
the universe, and that they were the people chosan fo perform this
dutye Sacrifices occwured at intervals according %o a ritval celendar,
and at major public ceremonies every twenty days following the
agricultural cycle. The structuwrs of sacrifice was similar to that
described by Hubert and Mauss, following a set pattern which varied
according to the particular puvrposes of the sacrifice, and the god
whose impersonator was being immolated. Cf the mény gods worshipped,
‘each had their own priesthood and temple necessitating a hvge and
complex priestly organisation. Religion became the driving force
in every azpect of life especially the activities of war; Holy War
to obtain priscners for sacrifice became an obsession of the state.
The Aztec emperor was head of the 'church' and occcupied a semi-
divine status, involving the performance of important rituzl duties.
The sun and war cult strongly inflvenced the worship of azrarian
deities indigenous to the Valley of Mexico, and a synthesis was
formed from the two ideonlogies which is reflected in the details of
some ceremonies. The sacrificial rites, while containing elements
of homage, were more than mere gifts to the gods, they were basically
redemptive for man as a whole, and were rites of rebirth for the
gods whose impersonators were sacrificed. In many sacrifices the god
was believed to enter into the victim and the sacrificial flesh was
eaten in a communion. Although much of the war and sun cult was
absorbed from previowvs cultvres on the Plaleav, under the Aztfecs
the incidence of sacrifice developed into a series of hecatombs,

only interrupted by the Spanish conghest.
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PREFACE

Sacrifice is a fundamental concept in many of the worlds
religions past and present. It is manifested in rites of great
complexity and variely according to the many functieons it can
fulfill, sometimes several simultaneouvsly. Despite thig diversity
Hubert and Mawss discovered a unity in the common procedure
employed, a procedure which "...consists in establishing a means
of communication between the sacred and profane worlds throwgh
the mediation of a victim, that is a thing that in the course of
the ceremony will be destroyed.” This includes any oblation which
is partly or wholly destroyed, whether it is vegetable, animal or
hvmane. It is from this basic definition of the structure or
'grammar' of the sacrificial ri%e that this study proceedse.

While there is a wealth of literature on animal sacrifice,
there is relatively little discussion of human sacrifice from a
general theoretical peint of view. Few rites have been recorded
by accurate observers, and horrific accounts by early travellers
and chroniclers rarely lent themselves to serious analytical
investigation. However, well documented examples of human sacrifice
are found in the Aztec empire of fifiteenth and sixteenth century
Mexico, recorded both in the native codices and by fthe Spanish
chroniclers themselves. The aim of this thesis is *o study human
sacrifice, not as a collection of odd or gruesome customs, but as
an insgtitutionalised form of worship forming part of the total
relizious system within the whole social and ideological complex
of the society. By concentrating largely on the study of one
society it is intended to show sacrifice in relation to other
parts of the social strvcture, as a complex spstem of cwlt and

telief.
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The amovnt of literature on Hexican religion is formidable.
Much of this information has be.n obtained from archaeological
finds of temples, ritwal objects, glyphs, sculptures and partic—
ularly from the deciphering of the nztive codices. These were
written in a partly pictographic and partly phonetic style of
writing on screen~folded deer skin or bark paper. Most of the pre-
conquest codices were destroyed by Spanish missionaries as works
of the devil, but the half dozen or so that remain provide a wealth
of information about Indian history, rituwal, astronomy and political
affairs in the empire. Several Indian scholars also contributed
a great deal to the knowledge available by translating what they
had been faught verbally in the collieges, and what they knew of
the painted manwscripts into Roman letters, thus enabling the rich
Nahuatl language to be written freely for the first time.
Fortunately several of the Spanish missionaries and administrators
also recorded a considerable amouwnt of information on the cnltfure
and religion they found in Hexico before thess were completely
transformed. Outstanding among these was lray Bernadino de Sahagun,
whose great achievement in taking down, checking and cross—checking
detailed accounts of every aspect of Aztec life from knowledgeable
informants in Nahuvatl as well as Spanish, marks him as one ofthe
first great field anthropologists. This study leans heavily on his
accounts, particvlarly of the great monthly festivaszls which were
the pre-occupation of the majority of the Aztec populace.'
. Sahagun's informants were for the most part from the
rvling groups of society, the nobles, administrators and priests.
Their's was the greater edvcation and knowledge of religiovs matters,
but it meansg that the pictwre drawn for us is mainly one of the
naticnal worship on the major public occasions. We are fold
relatively little about the everyday worship of the peasants

and ordinary citigzens, which was no douvbt of vital importance
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in their daily activities. However an attemp® has been made *o

show the difference in waship of variows sections of society in

so far as the priests had a more philosophical and theological
approach to religion, wheﬁés the peasantls interdst lay in the
more magical and efficacious elements of the rites. Both of

these aspects are intermingled in most of the ceremonies described,
and the response of the people likewise varied according to their
ability anq%ta%us. There is therefore no sharp destinction made
between thé magical and religiocus activites in the discussion

of the sacrifices.

In general the terms festival, ceremony, rituval and rite,
are employed *to describe rzligious activities in a decreasing order
of sigze and complexity. This is not meant fo imply any strict
6lassification, but is vsed primarily for convenience and clarity.
TFegtival' or 'feas®t' is used to describe the entire preparations
dvoring the month dedicated to the worship of a particular deity,
including fthe offerings of food and gif+s, dancing, singing,
parades, puvrificatory rites, preparation of the victim, and all
the activities associated with a major religious event. 'Ceremony!
is vsed *to define some major action talking place dvring a feast,
it may last several hours or two days, as in the dedication and
sacrifice of a victim entailing an all-night vigil before-hand.
The terms 'ritwval' and 'rite' refer to less protracted forms of
activity, to specific and limited actions within the ceremony,
such as Taking hair from the head of a victim, a mock battle,
orthe act of sacrifice itself. There is little occasion to
differentiate between religiovs and secvlar in this context, all
festivals were religious festivalg, even military reviews and
the ftraditional ball ;game were of great religiovs significance

and entailed muvch ritual procedure.



Apart Trom the social depth in the interpretation of
rites, the historical development is alsc significant in a
discussion of the sacrificial system becawvse the Aztecs were late-
comers on the Mexican Plateav, and absorbed mwch of their cultwre
from previovs civilisations which had flowered in Mexico. Despite
repeated political vpheavels and violent incwrsions on the plateauw,
there had been a remarkable degree of continuvity in social and
religiovs institutions. The intricate belief system of the Aztecs
with its paradoxes, ancient survivals and multiplicity of gods and
rites, is the culmination of several centuries of cultural devel-
opment. Its history is one of synthesis, both of the hunting and
agricultural ideolcgies, and of the many attributes of gods from
different times and places inte a still formidable nvmber of
compopnd deities. To wnderstand thig fuwlly it is necessary to
give a short account of the development of religion in this pazt
of Meso—america, beginning with the first period of centralised

worship, and the probable beginnings of sacrifice.
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Chapter 1 Historical Perspective

Archaeology gives us a glimpse of events in Meso-
america at the time of the great social and ritual advance
of the Classic Period (roughly 4.D.100-900, fig.l). By now
religion had become organised into ceremonial centres with
a formalised pantheon and priesthood; their Beliefs expressed
in architecture, art and writing. (1)

The Classic Period was characterised by the estab-
lishment of theocratic cities, of which Teotihuacan was the
greatest in culture and influence. Situated in a side pocket
of the Valley of Mexico (fig.4) it was the first real urban
centre which, with its davghter cities of Cholula, Atzcapotz-—
alco and Portesunelo (2), set the foundation for later city
cultures. The Teotihuacano spread their culture through trade
and pilgrimage, as far south as Kaminaljuyu in Guatemala (3)
and the Maya lowlands 700 miles away.@ontemporary city cultures
were Xochicalco in the state of Morelos, Monte Alban in Oaxaca
and El Tajin in Vera Cruz. (fig.3)

The most famouvs structures in the Teotihuacan site
are the enormous truncated pyramids bearing the temples of the
Sun and of the Moon. This period was the first in which earth
mounds had been replaced by true arshitectural forms. Some
authorities assign these to the first phase of building in the
Pre-Classic era (c.200 B.C.) (4), but others believe much of the
structure to be of the later phase of bvilding when many other
temples, palaces and processional ways were built, the entire
gsite covering something like 7 square miles. (5) Throughout the
history of Meso-~america, the needs of ceremonial life have

determined architectural development, and this is
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shbwﬁ clearly in the vast scale of building at Teotfihuacan.
This in turn signifies.a great change in social organisation,
enabling thousands of people to be rallied in such undertakings.
The ruling powers must have had very powerful sanctions to main-
tain the necessary economic specialisation and staﬁilitm to
support a civilisation of this order. The general increase in
populgtion at this period is évidenced by the large number,
and wide distribution of remains; it has been variously estim-
ated to have reached from 10,000 to 100;,000, but Willey sugg=
ests somewhere between thq&wo as most likely. Large communal
dwellings or civic centres have been found at the site away
from the main temples, and are believed to have housed. the
large working population that was needed (6), for it was.
essentially an wrban community although its function was
primarily that of a religious and cultural cenire.

Evidence of the importance of centralised worship
pervades pottery finds, glyphs.and sculptures, especially
wall frescoes. The earliest representations are of the PFire
God, and Tlaloc the Rain God, later are depicted Xipe Totec,
Feathered Serpent (Quetzalcoatl), the Sun God and the Moon
God. (7) The worship of these gods and the use of the cerem—
onial calendar of 260 days survived until Aztec times. The
prominence of nature worship in the religion is evident and
would be expected, since this civilisation was based on the
same trio of staple crops - maize, beans and sguashes - and
the samelslash and burnw*agricultural techniques that had been.

used for centuries paste.

¥ This system today is called ‘'milpa%, literally 'cornfield®'.



It is surprising that they were able to supply the large and
reliable food surplus which would have been necessary to support
the corvee labour system and ritual specialists, using these
methods. Indeed, failure to do this may have been a factor in
their final downfall.

The several successive phases of rebuilding in evidence
at Teotihuacan are apparently not accompanied by different: art
styles and are part of the same culiture, which Vaillant interp-
rets as showing religious reform and the establishment of new
sets of symbols. It is possible that this new movement included
the first use of human sacrifice and ritual cannibalism, Im the
later phases of both Teotihuacan and Azcapotzalco, ritual dishes
fashioned from the tops of skulls were found and the remains of
a ritual meal consisting of parts of the human body. (8)
Vaillant also cites evidence found by Sejourne’to the same
effect (9). On what scale sacrifice occured, and whether it was
an aberration within the culture or learned from other peoples
is not kmovm. Prohibitions om: human sacrifice by the god Quetzal—
coatl in the later Toltec culture, suggests that it was practived.
before that time. _

The name Teotihuvacan in the Nahua language means 'place
where the gods were made', ahd according to their legend it was
here that the gods created the sun and moon by self-immolatione.
The gods chose Nanauatzin, the scabby god, and Teccuciztecatl
respectively to be the sun and the moon. For four days they each
did penance, Nanawnatzin offered reeds soaked in his own bleod
and the scabs from his sores; Teccuciztecatl offered precious
stones and expensive copal incense. After the penance, Nana-

natzin flung himself into the flames and rose up as the sun;



after four cowardly refusals, Teccuciztecatl followed him into
the fire and became the moon. The new sun rose in the east with
blinding brilliance but it was stationary, so all the other gods
sacrificed themselves to enable the sun to begin his circuit
round the earth. (10)

Teotihuacan swffered a violent destruction and its
power and influence ceased about 600 A.D. Atzcapotzalco continued
for another hundred years, but during the following three
centuries the same fate overtook all the cultures of the Classic
period. The cities were razed to the ground and only the ouit-
lying villages remained to continue any parts of the cultural
"tradition. The causes of the disaster were probably several,
Vaillant suggests deforestation, erogion and crop failure;
Coe (1ll) states evidence to show conditions of increasing
aridity from about 100 A.D. onwards which could have upset

the ecological balance,and intensified the dangers of deforest-

aticge Vaillant also s;ggests the possibility of internal
revelt by a hard-pressed populace whose regources were over
taxed in every way in order to maintain such a system. In the
absence of the unifying force of a central power there followed
a time of anarchy and seperatism, decadence and migration.
Small city states, now independent, vied with each other for
supremacy and political dominance. A further factor was the
pressure from outside by the Chichimeca (collectors and hunters
from the drier north west) (12), as they were forced by increas-
ing aridity further into the agricultural land for sustenance.
The incursions of these wandering tribes may have played an
important part in the downfall of Classic cultures.

Among the tribes of the Chiclimeca were the Nahva-



speaking Toltecs® who, under their semi-legendary leader
Mixcoatl, founded the city of Tula (in the present state of
Hidalgo) in 865 A.D. From there spread the great Toltec
civilisation which was not entirely different from +the
preceding one; the economic and technicals strvcture and

many of the gods, especially those concerned with agriculture
remained the same. However, this Post-Classic era was charact-
erised by the rise of a powerful warrior class and the glorif-
ication of war and war gods. For the first time, fortified
military centres replaced the theocratic centres of the
previous period (13).

The Toltecs were the second great unifying force in
Meso-america; by the time of their ninth chief Topiltzin,
their hegemony stretched from north of Tula to southern
Guatemala, and from the Pacific to the Atlantic shores. A
political triumverate of Tula, Culhuacan and Otompan ruled
the empire, maintaing the subjugation of surrounding lands
and allowing the free flow of tribute and trade.

Despite the vse of basically neolithic tools, the
Toltecs were prolific stone carvers and sculptors, produvcing
massive and angular works of a comparatively secular style.
Religious representations are less frequent than at Teotihuvacan
for instance, although the same gods are still found. The most
common motifs are the Feathered Serpent (associated with the
worship of the geod Quetzalcoatl), ocelots and eagles (assoc-
iated with the two knightly orders of warriors), and Tezcatlip-
oca, their patron deity.

* Most authorites state their origin from the north west, but

Burland (1967 p.32) suggests they were associated with the
Pipiles of southern Guatemala and migrated from there.



The cult of Quetzalcoatl was a very important one in Tula,

the kings took the name of the god, claiming descent from

him, and performing many priestly functions. Aztec chroniclers
record this time as a golden age, an age of great fruitfulness
and achievement. In a mixture of myth and legend it is told
how Quetzalcoatl brought all the great skills of working with
feathers, precious stones and gold; all knowledge of the
ceremonial calendar, astronomy, writing and even the art of
agriculture. Subsequent pedples in the Valley sought proudly
to trace descent from these Toltecs, frequently confounding
history in the process.

It is apparent that human sacrifice had already been
established at this time, since the cult of Quetzalcoatl
expfessely forbad it, only guail were to be sacrificed, and
great emphasis was plaved upon penance and self-immolation.

In contrast to this was the bloody cult of Tezcatlipeoca
assgociated with violence, war and sacrifice. This cult seemed
graduvally to gain importance in the later years of Tula's
greatness, and may indicate the rising supremacy of a
warrior class originating from the earlier hunting peoples
absorbed into the culture, eclipsing the pirestly intellectuval
cult based upon existing religious concepts inherited from
Teotihuvacan. That human sacrifice was ppobably performed in
much the same way then as later among the Aztecs, is suggested
by finds at Tula of Quauhxicalli (eagle vessels) in which the
hearts of victims were placed, and the same type of tzompantli
or skull rack as that used in Tenochtitlan. (15)

There have been recorded several versions of a myth
relating to the siruggle between Quetzalcoatl and Tezcatlipocas

Some variants are clearly symbolic and refer to theological



cogitations on the struggle between good and evid, night and
day, spirit and matter. But there is undoubtedly an element

of historical truth in the myth which relates how Tezcatlipoca
uses various forms of trickery to defeat Quetzalcoatl, who flees
with his followers to the coast. Sailing towards the east on a
raft he vows %o return from there one day. (16) Archaeology
supports the theory that the defeated Quetzalcoatl was in fact
the ninth Toltec chief, Topiltzin Quetzalcoatl, who fled from
Tula at about 987 A.D. and went by sea to Yucatan, finally
establishing another sacred centre at Chichen Itza (17).

Subsequently,under the rule of Tezcatlipoca, religion
in Tula dictated the necessity for continual war to provide
victims for human sacrifice. Politics and reliéion became in-
extricably mixed and the warrior class wielded political power.
Howerery the worship of Quetzalcoatl by a small elite priesthood
following his example of penance and self-sacrifice continued
on into the Aztec period.

About 200 years later Tula suffered the same fate as
Teotihuacan and came to a violent end. As the empire collapsed,
many ruling families fled to the south, but many also remained
in such centres as Atzcapotzalco, Cholula and Cuvlhvacan.
Incursions of semi-barbarous tribed from the north had been
Pressing in on the Valley of Mexico for some time, they had
probably assimilated much of Toltec civilisation already,
including the Nahuatl language, because soon after the Toltec's
downfall they married into the remaining ruling families and
established a whole series of warring city states. Chichimec
chiefs offered land and protection to surviving Toltec families
in return for their dauvghters in marriage. Thus many new dynasties

of city states acquired the sanction of 'Toltec kingship' through



marriage. Later kings claimed descent throuvgh grandmothers
from great rulers of Tula as a matier of national prestige.
This period, from about 1100 - 1300 A.D. was characterised
by population movements, city expansion and political frag-
mentation. One of the tribes caught up in this juggling for
pPower were the Aztecs who, in the space of 200 years were to
rise from the position of a small insignificant vassal tribe,
to be the third great uvnifying force in Meso—america.

According to their tribal myths of origin, the Aztecs
came from a land in the far north west called Aztlan. From here
they had wandered for 150 years, led by four priests carrying
the image of their war god and national hero Huitzilopochtli,
until they wandered onto the plateau of Mexico about 1200 A.D.
They were late comers on the political scene of Mexéeo Valley
and made themsleves an unpopular reputation as trouble makers
and wife stealers. They eked out an existence first as vassals
to the city state of Culhuacan, and then under the power of
Atzcapotzalco when it became dominant in the Valley. In 1325
they were allowed to seftle poor swamp land on the edge of
Lake Texcuco, and here, with simple reed huts they founded
their city of Tenochtitlan around the temple of Huitzilopochtli.
Fifty years later, although still subject to Atzcapotzalco,
they were allowed to establish a ruling house and accepted
Acamapitchli of the royal line of Culhuacan # as their first
king.(18) At this time those who could trace descent from the
Toltec aristocracy were sought after as rulers and thus,

* There are several divergent myths tracing his origin, but all

try to connect him with Culhvacan and thus to the royal line
of the kings of Tula.
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Acamapichtli gave the Aztec people the status of a Toltec
kingship. He proved to be the first of a line of strong and
warlike kings (fig.2), whose ferocity and political acumen led
the Aztecs out of servitude into a position of power in the
Valley 6f Mexico. Its futvre influence was assured by the marrige
of Huitzilhuitl (Acamapichtli's successor) to the davghter of
Toxgozomoc, the ruvler of Atzcapoizalco.

The most significant political and social achievements
took place during the reign of Izcoatl, especially through the
influvence of Tlacealel, the king's nephew and chief adviser.
Izcoatl formed a defensive alliance with the city states of
Texcuvco and Tlacppan, and in 1427 finally defeated Atzcapotzalco.
Under the wise leadership of Izcoatl the Aztecs became the
strongest of the three and led the way to gaining footholds
on the mainland. Pieces of this land on the surrounding lake
shores were given as booty to leading warriors, and they
developed a powerful and wealthy class. The Aztec§ had now
gained full independence and a large measuvre of influence
over their weaker partners. lzcoatl encouraged a feeling of
tribal superiority and pride, burning many of the o0ld histories
which revealed their servile past, and embarked on an ambitious
programme of civil construction. He built temples, causeways
and rebuilt most of the ciaty itself. He reformed legal structure
re-organised the PQ%Effly hierarchy, and began extensive trade
in surrounding lands. The traditional histories and myths were
re~-yritten to boost national prestige and develope among the
people a belief that they had a mission as a chosen people of
the sun, uvnder their war god Buitzilopochtli.

Having established the strengthh of the nation at home,

his successors were @le to concentrate on conguering peoples
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and lands further afield, reuniting scattered political groups
and adopting the strvcture of the tribute—~empire established by
the Toltecs. Ahvitzol finglly subjugated an empire which stret&éd
for the first time almost as far as that of the Toltecs.

_ From the very beginning of the Aztec's struggle for power,
one of the chief purposes of war was to provide prisoners for
sacrifice at the temples. (20). Since the domination of the
followers of the god Tezcatlipoca, each city had sacrificed
to its own patron gods and others which were worshipped more
widely. In fact a princess given to the Aztecs as a bride for
their chief by Culhuvacan (21) , was sacrificed to the earth
goddess Toci, in front of her father who was present expeciing
a wedding ceremony. During times of comparative peace
Motecuhzoma 1 revived the old practice of the ‘War of Flowers?,
Xochiygoyotl (22). This was an arrangement of formalised combat
m inly against the Tlaxcalans and Huexotzince, solely to provide
a constant supply of prisoners when full scale war of conquest
was inpracticable. Human sacrifice reached the proportions of
a holocaust after the accession of Ahuitzol. He completed the
building of the Great Temple in Tenochtitlan in 1481, and for
its dedication had 20,000 prisoners sacrificed in the course of
four days, many of whom he killed himself. It had taken two
years of campaigning in northern Oaxaca to accumulate such a
number. (23) However, the smaller but regular expedijtbons
necessary to maintain the flow of tribute from their vast
empire supplied the numbers of victims normally required for
the calendrical ceremonies.

By the reign of Motecuhzoma 1ll, the extent of the Aztec
domination was as great as that of the Toltecs and included

thirty-eight tributary provinces (fig 3). Despite the fact that
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this whole area shared a cultural history, and a religion with
only minor local variations, each city~state and tribe strove

to maintain its political independence with mutuwal suspicion

and constant warring. However, the triple-alliance of Tenochtit-—
lan, Texcuco and Tlacopan survived to this time because of their
mutval need. As the cities grew larger they needed more food,
cloth and other materials from outside, and with their combined
strength they toudd extract these from their weaker neighbours
in the form of tribuvite. The empire owed no allegiance tga
central authority; the emperor maintained no governmental

power over the subject peoples, which formed a confederacy of
autonomous cities rather then an empire in the European sensec.(24)
They remained politically independent under their own chiefs,
but were threatened from time to time by Aztec ambassadors in
order to keep them sending the required amount of tribute, in
goods, services or captives. This is today what might be called
a 'protection racket'!, but which Parry calls 'aggressive
parasitism' (25). The subject tribes therefore felt no loyalty
to theiri.Aztec overlords, and readily betrayed them to the
Spanish, hoping thereby to improOve their own position in the
power game., Bven Teﬁochtitlan and Tlatilolco remained completely
independent politicélly until 1473 when, to put an end to
dangerous intriguing by the king of Tlatilolco, Axayacatl had
him put to death and installed a governor from Tenochtitlan

+0 maintain order. (26). Despite the common Nahuatl language
and culture there was no real unity in the Valley, and even

the triple alliance was one of jealousy and mistrust. It was
this essential weakness in the structure of the empire that
enabled Cortes and his small army of 500 men to penetrate into
the Mexican Valley and strike their first telling blows against

the Aztec civilisation.
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The Spanish force, though small, was well trained and skilled in.
the art of fighting to killy their arms were steel swords, guns
and cross—-bows. The men had determination and optimism in <the
invasion of lexico, their aims were gold, personal glory and the
esteem of their country and faith. The high calibre of Cortes as
the leader of this campaign is a significant factor in their
victory, moreover, he burnt the ships in which they had sailed
from Cubaj there was no going back. (27).

The Aztecs on the other hand had no‘regular standing
armies of drilled and disciplined men. Apart from the eommanders
and chiefs who tended to form a permanent structure, the ranks
of warriors were able-bodied men who were called upon to fight
when required. Cortes' s invasion occurgd at harvest time, the
people were busy gathering in the crop and were ill prepared
for defensive action. Their wooden and obsidian weapons could
not stand up to the steel swords, and cross-bows of the Spanish,
and their whode attitude and strategy of warfare was entirely
different. To the Aztecsfwas a ceremonial affair of great
religious importgnce, they fought not to rout the enemy and
kill as many men as possible, but primarily to take prisoners.
In subjugating a rebellious city, the Aztecs would burn down the
main temple, take prisoners to sacrifice, and then negotiate and
bargain with the chiefs to decide on the tribute to be exacted
henceforth. Providing the tribute arrived at regular intervals,
no further interference occurred. The Aztecs lost many an advan-—
tage in the field against the Spanish by stopping to take
prisoners back to the temple, instead of pursuweing and thoroughly
defeating the retreating enemy. Normally, they would parley with
a recalcitrant town to discover why no tribute had been forth-

coming; if dissatisfied, the intention to do battle was stated
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by the giving of shields and swords fo their opponents, and
about twenty days lder the attack would take place. Such
chivarly formed no part of the Spanish tactics; they gained
access 1o Tenochtitlan by shaing friendly intentions, and then
attacked the people in the main square who were attending a
major ceremonye. '

Many of the subject towns hoping for a successful
rebellion against the dominating and predatory Aztecs, not
only betrayed them to the Spanish, but fought alongside Cortes's
men in the final defeat of Tenochtitlan, especially Tlaxcala
the traditional 'sparring—partner' of Tenochtitlan in the
Flowery War. Ironically they sought to assert their owm positiom
in the Valley with the help,of these strangers to overcome
Tenochtitlan. The Spanish too had a great advantage in their
use of cavalry; the liexicans had never seen horses before and
at first thought them to be monsters or supernatural demonse.
Psychologically the Aztecs were primed for defeat. Throughout
Motecuhzoma 1ll's reign there had been many portents of disaster.
Columns of fire had been seen at midnight, templks had burnt
suddenly without cause, and comets had been seen dpring the day.
Finally a large bird was brought to the king with an obsidian
mirror in the centre of its head, through this Motecuhzoma
foresaw the arrival of a force of soldiers who would defeat
Mexico and establish a new social order. At first it was generally
believed that Cortes was? manifestation of the god Quetzalcoatl,
who had thus returned as he promised from the east, in the year
One Reed (1519), to overthrow the rule of Tezcatlipoca and
re-instate his own cult. Motecuvhzoma and his successor Cuautemoc
soon learnt that this was far from the truth, but by then it

was too late.
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Finally the Indian population was weakened by diseases
brought by the Spanish to which they had never been exposed
before. Smallpox, measles and colds took their toll of lives
and' strenghtened the belief among the people that the Spénish
were ‘'teules!, gods or demons, who could magically smite them
down with these deseases, and against whom man was defenceless.
In the last hopeless seige of Tenochtitlan the citizens * fought
desperately for their lives until they were so weak from hunger
and desease that they could no longer resist the pressure. They
were finally defeated on August 13th. 1521. Tradﬂbhally they
expected to negotiate with Cortes for the tribute to be peid;
they did not expect the crushing of their whole civilisation
and the enslavement of their people.

All the treasure of the temples and palaces was taken
up by the conquistadors to be shipped back to Spain, but much
ornate gold work was melted down. Temples and statuves were
razed to the ground; sacred books and the ritual insignia of
the gods were heaped in the courtyards and squares and burnt.
The re—education and conversion of the population to Christianity
was assigned to the Catholic missionaries, the various orders
taking charge of different localities. Due to this policy of
eradicating the indigenous religion, there are barely a dozen
pre—columbian codices which have survived until today, and it
is largely due to the thorough fieldwork of Falfher Bernadino
fle Sahagun and other missionary writers at the time, that so
much is known of the ritual practices of the day. With the

destruction of the priesthood which had formed an elite of

% The population of Tenochtitlan was about 300,000 (Vaillant 1965
P.157), ,but after a year of war their numbers were already
decimated.
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sacerdotal specialists, much of the ritual and divinatory know-
ledge was lost, and the religious structure crumbled. That which
remained of Nahuwa religion among the mople was rapidly replaced
by WChristianity. The Indians, uvsed to communal labour for public
works, built many churches, and the artisans fashioneqhtataes
from new steel tools. The Mexicans found the Catholic faith
easy to adopt; the saint$ replaced their gods and +the holy
statues and paintings suvbstitvied for their idols. But many
indigenous elements became absorbed into Chrigtian worship. To
what extent Christian rituwal was performed as a veneer on the
old traditional beliefs is difficult to say, but Parsons (28)
in her stwudy of HMitla in the early 1930'3 found many Aztec
characteristics. Some were known only by the olé people, such
as morning prayers to the sun, folk tales of the creation of
the sun and moon, and in isolated villages in the mountains
turkeys were sacrificed. However, the divinatory calendar,
games, songs and much of the native art had all disappeared
becavse before the conquest they were closely bound up with
ritual, and maintained by the sequence of ceremonies which
were of course banned after the conguest. In the celebration
of the Christian feasts Parsons states that "....impersonation
and dramatisation are the destinctive gualities in Aztec
religion which are frequently to be traced."

In his study of Tepoztlan, Redfield (29) found moch
of the material culture basically pre-Columbian, and even the
temple wof the patron god, Tepoztecatl, remained in the 1920's.
Inthe village 'barrio! (the smallest administrative sub-~division),
he recognised clearly the pre-Columbian 'calpulli'. Although no
longer based on kinship, the;T:%ill just as independent and

suspicious of each other,



in svmming up the defeat of the Aztec empire and the

Mexican civilisation, Soustelle guotes an observation by Spengler;

"This culture is a unique example of death by violence.
it did not languish; it was neither oppressed nor frustrated;
but it was assassinated in its prime, cut off as a flower mighi
be cut off by a passer-by." (30)
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Source References

Full details of sources indicated here are given in the bibliography.

l. Willey p.116; M.D.Coe 1962 pp.l03-4; Caso pp.58-9 says they
also used the divinatory calendar and bar and dot enumeration.

2. Willey p.llé.
3. Vaillant p.44.

4. Willey sums up the dating controversy in footnote 42 p.176,
also Vaillant p.59.

5 Willey p.l09 quoting R.F.Millon, estimates vary, Vaillant
says 6 sqemls., M.D.Coe 1962 says 3 sq.mls.

6. Willey p.ll2-113.

T Vaillant ch.33 M.D.Coe 1962 p.103; Willey.
8. Vaillant p.77.

9. ibid footnote 12 p.286.

10, Sahagun Book 7, ch.2 pp.4-8.

1ll. M.D.Coe 1962.

12. Lumholzt vol.2, described the Tepecano, Cora and Huichole
tribes, probable descendents of the Chichimeca inhabiting
north west Mexico.

13. 4.D.Coe 1962.
14. Sahagun Book 3.

15. M.D.Coe 1962; Krickeberge part 1, states that all methods of
sacrifice were established by the Toltecs, from evidence at
Chichen Itza.

16, Sahagun Book 3, also gquotes a version from Annales de
Quavhtitlan, and Duran's account of Quetzalcoatl burning
himself on the eastern shore, and.his heart rising to heaven
and becoming Venus, the Moraning Star.

17. Krickeberge PP.31-6 compares archaeological evidence of Tula
and Chichen Itza, where Quetzalcoatl was known as Kukulcan.

18. Vaillant p.l110.
19, Sahagun Book 9 p.l.
20, Vaillant p.1l09.
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Burland 1967 p.44.; Diaz del Castillo.
Vaillant p.110; M.D.Coe 1962.

Codex Telleriano—Remensis in Kingsborough's
of Mexico', vol.2 p.77.

Soustelle pp.20-21. 1964

Parry ch.2.

Joyce ch.l.

Parry pp.73-84; Diaz del Castillo vol.l.
Parsons pp.326-328, and pp.514-519.
Redfield pp.40-50.

Soustelle p.28l. 1964
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Chapter 2 The Mechanism of Sacrifice

Sacrifice had been defined by Hubert and Mauss (1) as a
means of communicating with divinity or religious forces through
the concecration of an intermediary victim, which is always
destroyed during the course of the rite. It is the religious:
energy so released which alters the ritual status of the persoms
involved or the objects with which they are concerned.

The rite imbues the victim with religious energy or
sacredness; it becomes a medium between the world of the profane
and that of the sacred. Hubert and Mauss call this building of
power in the victim and its subsequent release by destruction -
"sacrilisation and desacrilisation" - together they form one
process which they believe is found in all sacrifices. The move-
ment of the force can be in either direction; the ritual status
of the sacrificer can be increased to a state of grace, and a
state of sin can be reduced to a state of normality "....the
éxpulsion of a sacred spirit whether pure or impure is a
primordial component of sacrifice." The expulsion of the force
takes place when the victim is destroyed; the destruction is an
essential part of the oblation, differentiating it from other
forms of offering. The benefit of the sacrifice can accrue to
an individual, a specific group of people, or to the whole
community. Where an individual sacrificer is directly effected
by the sacrifice it is called 'personal sacrifice',and when
objects or mythical beings receive the action of the sacrifice ,
it is called: 'objective sacrifice'. When the entire community
benefits, whether directly, or secondarily through the beneficence
of the objects or mythical beings, the populace are vsually rep-
resented by priests or other rituwal specialists who perform the

rite on their behalf. There are few examples of sacrifice in
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which no specialist lmowledge or guidance is necessary to carry
out the rifual details correctly, especially in the case of
hvman sacrifice which is always a social as opposed to an
individual rite. The fulll efficacy of any ritual usunally
depends on such accuracy.

Hubert and Hauss disagree with Robertson-Smith's theory
that the function of all sacrifice is derived from the commun—
ion meal between the god and the kinship grouvp, and point out
that the functions of sacrifice are numerous - usually several
being present in the one rite without clear demarcation between
them. A sacrifice can be used for divination, atonement,
communion and soO oﬁ; the emphasis depending on the situvation
and the overriding results required of the sacrifice. The
occagsions for sacrifice among the Aztecs were inumerable.

They sacrificed quail at every sunrise, slaves at the burial
of influential persons, and prisoners of war after successful
forays on the battle-field, or at the inauvBuration of a new
temple. The major public ceremonies of the year, most of which
involved large numbers of sacrifices, took place at regular
intervals in accordance with agricultural activities and
astrological readings. Thus the ends required and the means
employe& to acquire them were various and compleXe.

The conclusion reached by Hubert and Mauss was that the
vnity of the sacrifical system was in the common mechanism.
involved, and this they isolate and dismantle. Using their
description as a framework, the profusiontof Aztec sacrifices
can be seen to accord with their overral schema.

"Sacrifice is a religious act that can only be carried
out in a religious afmosphere and by means of essentially

religious agentse'" The first phase of the act is intended
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to increase the ritual status of the people, places, and-

objects concerned. This is termed the 'entry into the sacrifice'.

Hubert and Mauss describe in detail the ritual purific-
ation undergone by the sacrificer (the person doing the actual
killing), but point out that in the case of the priest perform-—
ing this part of the rite, the fact that he is already ordained
and is therefore made to some extent sacred, allows him to
approach closer to the sacred world with feweer special
purificatory precavtions. This too is the case with the
preparation for Aziec ceremonies. There were occasions when
the laity performed simple, domestic rites, uvsuzlly sacrificing
éuail, but all the major ceremonies and certainly all human
sacrifices were carried out by specially trained priests.

The priesthood was a highly organised body, branches
of its hierarchy were responsible not obly for ritual, but
for the writing and performance of music, astrology, astronomy,
education and the compilation of historical records. Their
stringent way of life maintained them in a state of 'grace!
almost constantly, and so special 'entry' rites before a
sacrifice were not uvsually necessary. The number and complexity
of ceremonies, and the necessity to carry them out correctly
in every detail reguired long arduous training. A calmecac
(priests's college), was attached to every temple and took
pupils from the age of seven or nine years (2), until the
age of adulthood at twenty.* At this age the student could
either leave the calmecac to marry, take public office,

become a war leader, or stay on as a novice priest (tlamacazton)

* Generally sons of nobles and public officials attended the
calmecac, priestly training was the basis for all responsible
positions, maceguales could send their sons. but Sahagun does
not say how many actually dide.
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and work his way through the hierarchy. (see Appendix 1).
Apparently about one third of the pupils stayed on to become
priests (3). In thencalmecac the boys were trained to lead

a life of deiprivation and hardship; their limbs were lacerated
from blood-letting, and emaciated from fasting and heving their
sleep continually interrupted for prayers and offerings (4).
They were also tauvght intellectual pursuits; the arts of
oratory, astronomy, painting, mathematics, divination. They
learnt to recite traditional hymns and histories, and the

holy books which contained all the esoteric knowledge of their
calling. But rigorous self-control and discipline was the basis
of the educational system. During long night vigils the priesis
(tlamazqui), burnt copal incense, and offered grass balls soaked
with blood obtained from piercing their limbs with maguey thorans
and passing reeds through their tongues. Their ears were
shredded with such cOnstant mutilation and their hair matted
with blood and holy unguents,was left uncut and unwashed (5);
they bathed only their bodies in icy pools at night. The
everyday garb of the priests were long black robes, but they
donned the splendid insignia of the gods on ceremonial occasions.
Such a way of life no doubt inspired mystical experiences and
visions, but various hallucinogenic plants and herbs were also
widely used for divination and communication with the gods (6).
Some though not all branches of the priesthood took a vow of
celibacy.{7). So strict were these injunctions on the priests
that failure to adhere to them involved painful punishments

and frequently death. After the Eitzalqualiztli festival, any
priestswho had made even the slightest error in the proceedings
were immersed in the lake and left for dead; the direst punish-

ments were metred out to those holding the highest rank and
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power, this was so throughout Aztec society - the greater the
rank and status the greater the culpability.

Separated physically by their life in the calmecacs and
temples, and spirituvally by a life of fasting and suffering,
these priests were in a rituwal status in which they were able
to approach the sacred world and perform sacrifices on hehalf
of the populace. In fact they usvally ftook the name of the god
in whose temple they served, and in some respects were considered
incarnations of them (8), thus representing the gods as witnesses
to some of the sacrifices (9). liven so, certain ceremonies
demanded greater purification before propitiating the gods.
Before the feast of Panguetzaliztli all the priests concerned
fasted for eighty deys, and during the feast of Tlacaxipeuliztli,
Youallauwn * (the sactificing priest)}, fasted for eighty days
before dressing up in the guise of Xipe Totec and killing the
viectim. In this way he achieved a closer relationship with the
deity and, to the spectators in the temple courtyard below, a
positive identification.

The immediate benefit of the sacrifice was directed
towards the gods (the mythical beings), and through their
invigoration the entire Mexican population were secondary
beneficiaries., There were occasions when all the people were
ad jured to fast and maintain sexual abstinence, but as a rule
only the captors among the laity underwent special ritual
preparation hefore a ceremony. The importance of their role
lay in establishing a certain relationship with their captive
before he was taken by the priests for immolation.

The feast of Xocotluetzi was dedicated to the Fire God

# Youallaun means literally 'night drinker', a synonym for
Xipe Totec as the spring vegetation, thought to grow mostly
at night 'drinking' the dew.
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and the day before the sacrifice, the warriors, who had taken
prisoners in battle and were offering them the next day, painted
their bodies yellow and their faces red; part of the insignia of
the Fire God. They wore devices of butterflies on their backs
made of red red arara feathers, to symbolise the flames of the
fire. In this garb they danced until sunset and then took their
captives to a local temple to hold an all night vigil. An impori-
ant part of the vigil was to place the captive before the fire
and cut hair from the crown of his head. This hhir was then
tied into a bundle and hung vp in the house of the captor as a
token of his bravery. There might also have been an element of
magic in this rite; among the Aztecs and their neighbours, the
style of haircut and position of tufts that a young warrior
might wear depended on the number of prisoners he had taken,
and thus indicated his valour and status. By keeping the captives
hair, the captor in some way made 'prisoner' the wvictims courage.
Also, the victim, by losing his tuft was deprived of his identitfy
and was given over to the god to whomm he was being dedicated,

The next day when all was prepared for the sacrifice,
the captors took their wvictims to the foot of the pyramid steps.
This was as far as they approached, and from here the priests
took the victims up the steps to the techcatl, the sacrifical
stone. Similarly, after the sacrifice the body was rolled down
the stéps_agamn, to be taken up by the captor and the old men
of his local temple, and consumed in a communion meal with
their kin and friends.

On very important feasts various sections of the people
were instructed to join in the fasting and penance. Bancroft (10)
describes the preparation fer the annual Tlacaxipueliztli

festival,for which every fouth year the penances‘exacted were
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particularly harsh. Only priests with sufficient courage to
endure this severe test to the end were advised to volunteer to
take part, as failure to complete the task brought disgrace and
deprivation of their estates. They were given five dgys to have
second thoughts and drop out (which many did), and usually two-
or three-hundred began the feast. They first pfayed to the god
Camaxtli for strength to persevere, and then collected two-foot
long sticks 'as thick as the wrisit', which were fashioned and
prolished by carpenters who had fasted for five days in preparat-
ion for their task. Flint-cutters who had undergone a similar
fast preparéd knife blades, a broken blade was taken as a sign
of inadequate fasting and was punished. The blades were perfumed
and laid in the sun. At sunset on the eve of the great penance,
solemn hymns were intoned after which the self-torture began.
Hith thg special flint knives, holes were cut in each man's
tongue through which he passed the polished sticks, starting
with thin ones and going on to thicker ones, the number and
thickness depending on his piety and endurance. The chief priest
det an example by passing 450 sticks through his tongue. The
sticks were thrown on a prepared stack in the temple courtyard
as offerings to the god and burnit. This was repeated every
twenty days until eighty days had elapsed, at which time the
common people were to join in the fast for the remaining eighty
days. For this time they were to eat nothing but maize cakes
without chili, or any other seasoning (evidently quite a severe
penalty). They were not to bathe, were to refrainsfrom sexual

" relations and keep their fires burning constantly. Just before
the completion of the fast, all the temples were repaieed and
adorned. Three days before the festival, the priests who had taken

part in the great penance, dressed vup as animals in various
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colours and danced all day in the temple courtyard.‘As Camaxtli
was the god of hunting as well as the god war, the association
was probably with the animals of the chase.

Although the common people had to fast frequently, and
on occasions to offer blood from the ears and tongue, it was
the priests who undervent the extreme forms of suffering
necessary to maintain a state of ritual purity, and to appease
the gods with blood and penance.

The exact timing of the rites was important, especially
those concerned with astronomiczl phenomena. The Epcoazuacuiltzin
was a specialist priesﬁwhose duty it was fo ensure the correct
timing and seguence of rites and to make any calendrical adjust-
ments. The daily sacrifices to the sun were offered immediately
the sun showed on the horizon, and the great feast of the sun
took place on the day count 'nauni ollim ' which fell every
two-hundred—and-sixty days. The actualsacrifice was made
precisely at midday when the sun was at its height. On this
day everyone passed straws through their tongvues and ear-lobes .
to offer blood before the image of the sun; and many captives
were slain. The astrological calendar (the tonalpohuvalli), was
used for divining the occasions and times for the moveable
femsts, which might occur every few days or weecks, and the solar
calendar of 365 days was vsed for the regular seasonal festivalse
The solar years was divided into eighteen months each of
twenty days; the remaining five days were considered fewrful
and unlucky, no ritual activity took place and people tended
to stay in their homes. Zach month was associated with the

worship of a particular deity or group of deities¥ and the

* The workings of the calendar is explained more fully in
Appendix V, and a summary of the major monthly ceremonies
is given in Appendix l1ll.
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nature of the sacrifice varied accoerdingly. The preparation
of food, offerings, dancing and fasting usually took place

at the beginning of the month, culminating in the sacrifice
at the end of the twenty days. The preparation for these vast
dramatic ceremonies must have been very costly in time and
materials.

Although the people were required to performed simple
rites before their own little figurines of the gods, all the
major ceremonies were performed in or around the appropfiate
temple. There were hundreds of temple in Tenochtitlan, many
in each of the administrative divisions of the city, and the
variouvs tradé guilds and merchants had their own. Baneroft
states that seventy-eight were dedicated to Huitzilopozhtli
alone. Each was dedicated toﬁhe worship of a particular god
and had its own calmecac and priestly hierarchy. However,
these were all subordinate to The Great Double Temple in the
Sacred Precinct where most of the major rites of the year
were celebrated.(fig.5). In general, the rites for a partic-
vlar god took place in the temple concecrated to him, where
his image was erected and dressed in his insignia and vesi-
ments. The temple was a sacred area which only the priets
were allowed to enter, and their lives were directed to
maintianing the sanctity of the temple by daily sweeping,
keeping fires burning constantly, and offering incense at
the altar four or five times duvring the day and night.

When a sacrifice was to be made, the priests collected the
victim from the base of the pyramid steps and led him to the
top where stood the temple proper. On a platform in front of
the temple was a convex stone, the focal point of the sacrifice
called the Techcatl. Over this the victim was stretched and
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hbld by four priests, whiiethe fifth and chief among them
plunged the sacrificial knife ¥ into his breast and deftly

tore out his heart. The hearts were placed in a special

sacred vessel called the 'quauhxicalli' (eagle vessel fig.6.),
to be held up in dedication to the sun. Hearts sacrificed o
Tlaloc the rain god, were placed in the Cloud Vessel. These

and. other instruments used, tofether with the insignia and
paraphenalia of the gods which had:been worn by the sacrificing
priest, were returned to the care of the priest whose special
duty it was to maintdin their sancitity.

Howver we are told by Sahagun (ll) that on the battle-
field the first prisoner taken was sacrificed there and then,
but this was still 'in a religiovs situwgtion and in a religious
atmosphere', for war was a sacred achivity undergone to obtain
victims for the gods. The priests led the columns into battle
carrying images of their gods on their backs; the batfle~field
was considered a sacred place. The prisoner's breast was opened
by the priest with the sacrifical knife, and his heart removed
anff offered to the sun just as Wduld later take place with
other prisoners during the festivals in the temples of
Tenochtitlane.

The victims sacrificed were not always captive warriors;
sonetimes women were killed and sometimes children. The nature
of the sacrifice and the presiding deity determined the type of
victim to be chosen, and the extent of preparation necessary
to befit the victim for his sacred ordeal.

Children born on certain day signs were particnlarly

¥ The sacrifical knives are varicuvsly described as consisting of
flint, obsidian or stone. The knife in the British Museum (fig.T)
is of chalcedonys; the hilt is of torquoise mosaic in the form
of a warrior of the Hagle Order.
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suitable for sacrifice to Tlaloc the rain god, during the A%l
caualo festivale. These children, and those with 'two cowlicks
of hair'! were eagerly sought after as offerings (12). Some
were bought even befpre they were weaned; others were offered
by devout parents to gain favour from the godse.
Specially selected victims were somefimes necessary
whén extra potency was required of a sacrifice. For instance
the last time the Aztecs celebrated the feast called the
Binding of the Years or the New Fire ceremony which took.place
at the end of each 52-year period, was in 1507, during the reign
of Motecuhzoma ll. The latter part of his reign had been a
troublesome one with many portents ofjdisaster 3 flying comets
seen during the day, the flooding of the city in 1499, lightening
without thunder and other signs foreteliing the imminent invasion
of the Spanish. The king was therefore very anxious to make thé
best sacrifice possible to avert the evil. During the feast,
honovr was paid to Xiuwhtecuvhtli, The Fire God,, and new fire
was made, so Motecuhzoma decreed that a victim whose name
contained the word 'xiuhil' - 'fire' should be sought out.
They seized a well born man of Hexoizinco, a province with
which Tenochtitlan had regular holy wars. He was sacrificed
at the appointed time, and in his breast they placed the fire
drill to make new fire for the next period of 52-years.(l3).
During an eclipse of the sun, when the sun was thouvght
t0 be in danger of destruction, albinoes were seized and
sacrificed (14). It seems that in some magical way this gave
the svn strength to swvcceeed in its struggle against the powers

of darkness which were overwhelming it#*.

# The people were no doubt terrified of eclipses, but the
astronomers would have known when they would occur, and
could prepare for the appropraite rituvals.
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However, for most of the seasonal ceremonies the victims
wergéithér siaves bought and offered by the merchants and trade
guiids, or captives taken in war and offered by their captors.
The most highly valued offerings were war captives, especially
those of a fierce ftribe obtained by the valour and covrage of
the warriors in thﬁéervice of their gods. But even these most
prized victims had to undergo rituval purification and preparation
before they were ready to be presented on the techcatl in the
image of the god.

For the feast of Toxcatl, a carefully chosen captive
had to live for a year as the impersonator of the god Tesgcatlipoca
before being sacrificed.Sahagun (15) lists over a hundred
gralities and conditions necessary in the chosen youth - he had
to be perfect in every detail of mind and body. He was carefully
taught the social graces of the time; to play the flute, smoke
a pipe, walk and talk graciously, and he had a whole retinue
devoted to his care and training. At the same time an imperson-
ator of Huitzilopochtli the swn and war god, was chosen and
underwvent similar preparations until he too was sacrificed later
in the same month. As they went about the street the people
locked upon them as the gods they impersonated, paying them
homage and asking favour.

Before the Panquetzaliztli festival held in honour of
Huitzilopochtli, the slaves (bovght and offered by the merchants)
had to be ceremonially bathed. 0ld men of the temple obtained
the water from a certain village called Huitzilopochco for
there in a cave was a sacred pool and spring named Uitzililatl.
The slaves were sprinkled with this water at the foot of
Huitzilopochtli's temple before being painted and dresszed in

his insignia.
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To some extent all the victims were impersonators of the gods

to whom they were dedicated and sacrificed. The identification
between god and victim was achieved largely throvgh the wearing
of the characteristic colours and insignia of the god, and also
during the preliminary singing and dancing which was usually an
important means of concentrating the spirituagl power in the
victim. In the native codices where the various gods are depicted,
a limited number of symbols were used to differentiate between
them and their different aspects. The colours of these symbols
and their presence in groups together, form the clues to the
god's identiity. Buch complexes of colours and symbols make up
the god's insignia and were recogniseable to the lexican people,
when they saw the victims dressed in these they belisved they
saw their gods. Many spirits of natural ,phenomena were person-
ified, worshipped and received sacrifice in this way.

When the feast of Uei tecuilhuitl was due it was a time
of great food scarcity, the youhg corn crop was still green and
no-one was allowed to cwt it until after the feast. Xilonen was
the personification of the young green maize plant; the human
impersonator dressed in her insignia was the embodiment of the’
spirit of the young maize. The impersonator had to dance very
vigorously dwuring the ceremony to ensure the young crop would
grow well and ripen, and to concentrate the spirit in her. At
the time of the sacrifice she was decapitated, a method which
is only associated with the corn goddesses and which seems
symbolic of the harvest. This was a sacrifice of 'desacrilisation',
the spirit of the maize was concentrated in the victim and
released through sacrifice, thus removing the prohibition from
cutting the new copn. After this rite the peoble were allowed

to cut some of the green cobs they needed so badly.
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The fact that elements and objects of nature were personazlised
in this way, and in their 'human' form could be influenced and
encouraged to fulfill their normal course, is seen in the
attitvude towards the maize in the festival of Atamalgqualiztli.
This took place every eight years. iveryone fasted, eating

only at midday and then only water %amales, and it was forbidden
to eat chili, salt, salt-petre or lime with their tamales. These
were all important seasonings #n a monotonous diet of maize.
Failure to fast was punished and those not found out, auntomatic—
ally suffered'the itch' . It was said that the purpose of the
feast was to give the corn a respite. After being tormented for
the previouvs eight years by being mixed with seasonings to
flavour it, this fasting gave it new life (16).

Throvgh the various methods of concecratioy, svpernatural
power is bullt up and concentrated in the victim right up to the
moment of sacrifice. Then in some rites, the final dedication
takes place when the priests and victims proccess around the
sacrifical stone. At this stage of the ritwval the people look
on in the courtyard belows the captd% are at the bottom of the
pyramid steps, and only the priests now handle the victim. The
progressive increase in the sanctity of the victim is now complete,
but contact must remain with the profane world in order that
some benefit of the sacrifice should pass to it. This contact
is expressed in the rélationship built up between the captor
and his captive. The captor is looked vpon as the father of the
victimjy after the sacrifice he does not partake of the captivels
flesh for this reason, although he may eat of other captive's
flesh. In'his account of the Tlacaxipeuliztli festival Sahagun
states:

"The captor couvld not eat the flesh of his captive.
He said 'shall I then, eat my own flesh? For when he



took (the captive), he had said: 'He is as my beloved son!' ,
and the captive had said: 'He is as my beloved father.' "

This relationship is reinforced during the night vigil
prior tothe sacrifice, and the dance of the captive, 'areyto!,
which they dance together. In this way, not only does the
victim represent the god but also the captor; their identities
are fused and the victim's death redeems the captor. The captor
had been spared in war and brought tribuvte to his gods, and is
80 redeemd to continue playing his part in the cosmic process
of feeding the sun with life-blood 10 enable it to continue
its course.

The point of contact between man and the divinity is
then complete in the victim, but the religioug force is still
contained within his body. When the knife 1s plunged into his
breast and his heart offered up, the life force is released
and replenishes the gods; it may give the maize strength to
grow and ripen; or the sun the energy to perform his daily
service to man.

After most of the sacrifices, the captor takes the
victim's blood in a sacred bowl and with a stzaw, anoints
with blood the lips of all the images of the gods in every
temple and shrine in the Sacred Precinct. All the gods benefit
from a sacrifice even if not performed specifically for them.
In the same.way, all the people are redeemed by the death of
the victim, and the release of life force necessary to replenish
the forces of nature on which man's survival depends.

Although the rémoval of the heart was probably the
commonest form of sacrifice, the methods of sacrifice did
vary but not haphazardly. They were strictly prescribed for the
particular nature of the ceremony. The arrow sacrifice, originally

an Huaxtec ritunal (18) adopted by the Mexicans, involved a victim
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tied to a framework and shot with arrows; his blood falling

onto the ground was thought to represent the rsin. Drowning

was the method of sacrifice usuvally adopted for offerings of
children to Tlaloc, the body ofthe viectim was given over entirely
to the god #nd consumed in the water at the time of sacrifice .

in one act. Victimsfor the Fire God were burnt after first

being given an anaesthetising drug called 'yauhtli' (19), and
were then sacrificed over the stone. The decapitation of imp-
ersonator's of the maize at certain stages of its growth has
already been mentioned.

After the killing the supernatural force is released
into the sacred world, but the body remains and still contains
considerable sanctity and therefore danger too. The methods
of disposal and distribution are ritually prescribed and form
an inherent part of the ceremony. In the drowning of viciims
the body is given entirely to the gods, but on other occasions
different parts of the body were traditionally apportioned
between the gods and the human participantse.

The heart* , the seat of life and essential object of
sacrifice was given entirely to the sacred world. After being
taken from the victim and offered to the sun and the four
directions, it was uswally placed in a szcred vessel and burat.
If heart sacrifices were made o Tlaloc they were taken in a
canoe to the centre of the lake and thrown into the water.

The blood of sacrifice was a sacred and precious thing, it was
called *'chalchihuatl! - ‘precious water', and was also given
only to the gods. After the sacrifices to the Eorning §tar,
the priest flicked the blood in the direction of the god with
the middle finger and thumb. On other occasions the captor
took the blood of the victim and placed it on the lips of the

* The heart was called 'yollotl' which can alsc mean'soul' .
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idols. Castillo (20) described temple walls thick with the
offerings of blood smeared over them and left to accumulate.
Thus in most cases the heart and blood_awd-were apport—
ioned to the gods within the temple and then the bedy was rolled
down the pyramid steps to the courtyard below. This descent from
the temple to the ground affected é decrease in the sanctity of
the body and therefore in the danger involved in handling it,
since it was then taken up by the captor and the old men to a
local temple (one where the captor had made a special vow to
take a prisoner), and here the other parts of the body were
distributed. The head was always put on the tzompantli (skull
rack) in the courtyard, and 2 thigh, presumably a choicest part
was vsually given to Motecuhzoma. This tribute was not only
becange he was the king and the war leader, but because he was
also the spiritval guardian of his people and was officially
the head of the 'church'. The priests however do not seem to
have partaken of the ¥ictim's body; there is no reference to
their receiving any portion of a sacrifice. In most cases,the
remainder of the body and the skin was taken by the captor
and his friends and relatives who made a stew with it called
'tlacatlaolli' ~ 'man and maize' (21), and consumed it in a
commpnion meal. Where two or three warriors have shared in
the taking of a prisoner (up to five were allowed to share ihe
honour and help each other in this way), it was laid down which
parts each man received according to his role in the capture (22).
At other times, and especially when there were many captives,
the old men of the temple divided the bodies so that every
guarter of the city had a share, and everyone ate a morsel (23).
But whether they toolk part in eating the flesh or not, everyone

benefited from the very performance of the sacrifice and thus
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took a keen interest in the success of the warriors in taking
captives. In the latter stages of the Aztec empire the nvmbers

of victims increased until hundreds and thoudands were sacrificed
during important rites. The effect of the szcrifice was placed

in both the sacred and the profane worlds , the continuity of
substance forming a contact between the two throuvgh the object

of sacrifice. This is the same continuity described by Hubert

and Manss in Hindu rites, and in the same way it is not only

a continuity, but man's benefit is dependant upon that of the
gods. .For man to consume his share, the victim must have been
concecrated and the gods must have had their share. But for man
to use the victim, it must have lost some of its powerful and
dangerous force. This is partly lost when the spirit is released
in the act of sacrifice, and by subsequent rites, wntil it is
s&fe to be handled and eaten by all those participating in the
final communion. Thus the complete communication is achieved
between the people and their gods through their offering.

Hubert and Mauss (24) go on to describe the 'rites of exit!
necessary o enable the participants to extract themselves from
the sacrifical situation, and to re-enter safely into their
normal status. .Common ways of achieving this are throuvgh ritual
washing, changing of clothing and changing the name. After
Aztec sacrifices, the priests removed their insignia and
returned them to the temples; the paper banners and adornments
used were burnt with copal incense in braziers. After everyone
had a dispersed, a general feast and dancing (but still of a
religious natvre) usually maried the end of the fast and
completion of the ceremony. There secem to be no more specific
rites of exit, and this méy be due to the large and constant

part that religi®n played in everyday life. Some form of prayer
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or fasting accompanied almost every activity, and because of

the large number of regular and moveable feasts, no sooner was

one ceremony over than it was tigie to prepare for the next,

indeed their preparation frequently overlapped. The priests
especially were always in a state of ritual purity, and were
involved in some sort of sacrifice at least once in the day.

There was no sharp diviéion in the society beiween the secular
and the sacred; communication between man and the gods was a
continuous process of co-operation established by constant
offering. In general Aztec sacrifices were of the objectiwe type
and not the personal, that is, the benefit of the sacrifice

was passed directly to the sun and other gods, and.only indirectly
, to the people through the strength of the gods, and the eating of
the flesh of the victim which has become the substance of the god.
Therefore the concecraticn and release of the spirit became the
most important aspect in the majority of Aztec sacrifices, and
rites of entry and exit which primarily prote€t the individual
sacrificer are not very prominent.

These then are the basic elements of the mechanism of
sacrifice, the concecration, immolation, apporticnment and
re—entry in the namal life status. In any particular rite,
some of these elements may be of little importance or even
absent gltogether, while others may be emphasised according to
the specific function of the rite. This variation in the basic
elements can be seen byilooking at complete ceremonies in detail

within the context of the Aztec cosmology and belief system.
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KEY TO THE MAP OF THE SACRED PRECINCT

ls The Great Double Temple dedicated to Tlaloc and Huitzilopochtli.
2. Platform for King Tizoc's huge stone Sun Disce.

3. Tzompantli; skull rack for the heads of victims.

4. Ball Court for the Toltec ball-game of Tlachtli.

5« The Bagle Housej warriors meeting: place.

6. Platform for the Great Calendar Stone.

T+ Coacalco, 'house of the serpent!, where gods of conquered peoples
were held 'prisoner'.

8. Temple of Xipe Totec.

9. Temalacatl; stone for gladiatorial sacrifice.
10. Temple of Tezcatlipoca.

1i. The old templé of Huitzilopochtli.

12. The Snake Wall enclosing the Sacred Precinct.
13. Black House, part of the temple of Coatlicue.
14. Palace of Motecuhzoma 1, 1440-69.

15. House of Songs.

16. Palace of Axayacatl, 1469-81.

17. Royal aviary.

18. Palace of Hotecuhzoma 11, 1502-20.
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ibid Book 2, chapter 20.

ibid Book 7, chapter 9 p.32.
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also sacrificed as representing the monster god Xolotl, the
god of darkness, and the Evening Star.

Sahagun Book 2, chapter 24 p.64.
ibid Appendix p.163.
ibid chapter 21.

Joyce p.80 quotes the Annales of Quauhtitlan that arrow
sacrifice was introdvced from Huaxtec country about 1058.

VYaillant p.205 'yauhtli' is a powdered Indian hemp.
Castillo vol.l,pp.54-162.

Sahagun Book 2, chapter 21 p.46.

ibid Book 8, chapter 21 pp.75~T76.
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23. Thompson, quéiing Duran states that only the nobles and
warriors ate the flesh, but this may have referred primarily
to sacrifices to the sun, the particular god of the nobles
and warriors.

24. Pp.45-49.




~40~

Chapter 3  Aztec Cosmology : the War and Sun Cult

The Aztec pantheon was large and complex. lMany of the
gods they -had acquired by conquest, absorbing the gods of
cities and provinces they subjugated, others they had inherited
from previous cﬁltures in the Valley of Mexico. The various
classes and trade guilds had their own patron geds, +the feather
workers, gold-workers and lapidaries all held their own partic—
ular festivals in local temples, clubbiné together to bﬁy slaves
at the slave market in Atzcapotzalco to offer as a sacrificee¥
The patron gods of the warriors and nobles were the old stellar
and war gods of the ancient hunting cultures, which had made
repeated incursions into thesedentary towns and cities of the
Valley. Huitzilopochtli had been the leader of the Aztecs before
they settled in the Valley, Tezcatlipoca had been a Toltec war
god, Mixcoatl and Camaxtli were other local war gods adcpted by
the Aztecs. For the agricultural peasant pppulation the gods of
rain and maigze held their special allegiancej the rain god
Tlaloc was as ancient as the first beginnings of agriculture
in Hesofamerica.'Each_province, town and quarter of the city
worshipped their own local god and jealously guarded his place
in their worship. Thus group and local l8yalties served to
perpetuate the multiplicity of gods, and many of them gad
over-lapping attributes and functions. '

ths.was at the simpler level of worship among the
common folk; the highly. trained priesthood and fthe intellectual
elife of the tlamatinime or philosophers,.sought to unify the

plethoia of gods into a few basic theological precepts.

* The feather-workers of Amantlan quarter offered slaves to
Coyotl inaval during Panguetzaliztli (Sahagun Bk.9.ch.18&19).
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Chief in the pantheon was Ometeotl, the self—generating
divinity considered +o be both male ahd female and called
Ometecuhtli and his consort Omecihuatl - Lord and Lady of
Diality. They embodied the principle of duvality which pervaded
all Aztec thinking. This palr were khown by many names, Leon-—
Portilla (1) quotes at least thirteen pairs of names, male and
female, referring to their various functions.'As Citlallatonac
*she of the starry skirt', and Chalchiuhtlatonac 'he'who
shines like a sun of jade ', were the sources of celéstial o
radiance, the stars and the sun. As the spindle of the universe
inhabiting the navel of the earth, they were Xiuhfecuhtli,
Fire god and Lord of Time. Fire was a symbol of the centre,
as the hearth was the centre of every Aztec home and was
placed before every temple. Another name for Ometeotl was
Tlogque Nahuague, 'Lord of the Close Vicinity', this name
emphasised his invisible omnipresence and nearness. The
omnipotence atiributed to this god is clearly evident in the
following poem quoted by LeonzPortilla (2) from the Codice

Florentino.

Our Master, the Lord of the Close Vieinity,

thinks and does what He wishes; He determines,

He amuses Himself.

As He wishes, so will it be.

In the palm of His hand He hag us; at His will he shifts
us around.

We shift around, like marbles we roll, He rolls us
around endlessly.

We are but toys to Him; He lavghs at wvs.

The Divine Dvality created all the other gods and though
them, man himself. It was believed that in their férm as
'in Tonan in Tota' - 'Our Mother and Father', they planted
the soul into each unbornm child, deciding its birth date and
thereby its fate throvghout life. '
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It was said, that in the twelth heaven

our fates were determined.

When the child is conceived,

when he is placed in the womb,

his fate ccmes to him there;

it is sent to him by the Lord of the Duality. (3).

They were believed to inhabit the highest of the thirteen
heavens, in the place called Omeyocan, which in fact spanned
both the twelth and thirteenth levels. Being so far removed
from the everyday concerns of the mass of the people, they
figured little in the regular round of worship (except at
pregnancy and birth), and no sacrifices were offer:=d to them
specifically, but only through their various manifestations,
and the gods they created. But as a theological concept they
figured a great deal in the holy chants and poems ofthe wise
men, the 'tlamatinime'.* These were often specialised priests
who, although trained in the calmecac and sometimes teachers
there, followed philosophical thought somewhd independent of
the formal religion. A great poet and philosopher was the
King of Tezcuco, Nezahualcoyotl. His thoughts on the nature
of Ometeotl appear to have been based on a more ancient
concept of the cosmology since he refers to his abode in the
ninth heaven, while most contemporary sources agree on there

being thirteen.

In the ninth world is the Cauvuse of All, of us and of
all created things, and the one only god who created
all things both visible and invisible. .(4).

Tlogue Nahuaque is here described as the supfhe'creative
principle. This seems to be the nearest the Aztecs approached

to the idea of a monotheistic supreme being, but he was still

* literally *he who knows things'.
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thought of as creator and source of power of all the other
gods, and not as a single principle replacing them. Moreover
these speculations did not prevent Nezauhualcoyotl from playing
a full part in the holy wars and regular sacrifices. The highest
degree of spirituality was reachéd'by the tlamatinime whose
modes of thought were far in advance of the popplar religion.
They meditated on the deepgt metaphysical questions, on the
meaning of existence and the possibilities of life after death,
and were not always satisfied with the traditional answers

in myth and religion. However significant this movement was in
shaping the philosophy of the Nahua, it continved quite iﬂdep—
endently of the povvlar cult of hunan sacrifice. Never-tlk-less
this cult was based on philosophical and mythical premises.

The mythico-religious sanctions for sacrifice lgy in the very
creation of the universe.

In an ancient account of the origin of the umiverse (5)
it was said that Ometecuhtli and Omecihuatl gave birth to four
sons, each of which was identified with one of the four directioms.
One was the Red Tezcatlipoca presiding in the East, the land of
light and fertility. The. second was the Black Tezcatlipoca,
associated with the North, the dark, cold and barren region of
death. Thirdly was Quetzalcoatl, the invisible wind, associated
with the West, the land of women. The fourth son was called the
Blue Tezcatlipoca, he was later identified with Huitzilopochtli
and governed the Sovth. The inflvence of this quarter was
uncertain and was therefore symbodised by the rabbit which
could jump in any direction.

These four sons were the four cosmic forces whose
activity created all other things and motions of the universe.

They each struggled for supremacy; each in turn identifying



themselves with the sun. Bach time one of the forces ruled over
the universe it was called a Svn or Age. When one god was over-—
come by the force of another, the age and all its inhabitants
vere destroyed by a natural cataclysm.* There were therefore
four different 8uns, in the first the inhabitants were eaten
by ocelots ( a symbol of the earth). In the second the sun
and all the inhabitants were swept away by a wind. The destruct-
ion of the third was by fire and the fourth by water. Thus the
four cosmic forres were associated not only with the four
directions, but with the four primordial elements of earth,air,
fire and water. '

The present or fifth Sun was created when all the gods
came to an agreement, and two of them immolated themselves in
the primordial fire and were transformed into the sun and the
moon. They hung there inert until all the gods were sacrificed
which enabled the sun to move. The fifth Sunn was therefore
called the Sun of Movement, it was created on the day 'naui ollin®,
' four movement'. The present harmony was maintained by each of
the sons or directions taking it in turns to influence the
activities of the universe, thus resulting in the dynamic
alternation of their forces. Each group of years, months and
even days was ruled over by a different one of the four dirsctions,
and each one presided in turn. The sacrifice and active harmony
of the gods in this way created the sun and saved it from inertia,
. glving it the momentum to move along its prescribed path, through
the heavens during the day and under the earth at night.Within
this framework of the struggle for supremacy between the cosmic

forces, and their restraint by the alternation oftheir influence

¥ Archaeological evidence from lava and flood deposits suggests
that the myth of several creations may be based upon fact.
( Soustelle 1969)
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in a dynamic pattern, the various cosmic events were viewed
and understood. This is what Leon-Portilla called the 'épacial—
ization of time', every diviéion of time comes within the
influénce of each of the directions and primordial elements
in turn, and each therefore has its distinctive qualities and
significance in the life of man. Time and space within the
universe were rnot therefore conceptualised separatley.

It was foretold that the fifth Sun would be destroyed
eventvally as all the others had been. On a day 'naw ollin',
at the end of a 52-year cycle, the world would be devastated
by earthquake and famine. To postpone this imminent destruction
by maintaining the harmony of the cosmic forges, the Aztecs
believed it their sacred mission to supply the gods, especially
the sun, with the source of cosmic energy and life the 'precious

liquid® - ‘chalchihuatl', human bléod.

In the mythical example of the gods: "Human sacrifice
was an alchemy by which life was made out of deathj...As for
man, his very first daty was to provide nourishment 'in toma
in tota tlaltecuhtli tonatiuh', 'for ovr mother and father
the earth and the sun'; and to shirk this was to betray the
gods and at the same time all mankind, for what was true of
the sun was also true of the earth, the rain, growth, and all
the forces of nature. Nothing was born, nothing could endure,
except by the blood of sacrifice." (6)

The enormous number of gzods from different sources were
usvally identified wﬁth one or other of the directions, and
so became absorbed into the general theology. For' example
Xipe Totec (originally an Huaxtec god), was god of spring and
the germinating seed. He became asséciated with the Red Tezcat-
lipoca of the east, the place of daily resurrection of the sun

and thus appropriate for the annual resurrection of nature.
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The thirteen heavens, 'the region above us', was
inhabited at various levels by the stellar gods, and at the
thirteenth by the Lord and Lady of Duality, (fig.9). There
were also several levels in the dark regions under the earth,
the Land of the Dead called Mictlan, p}esided over by Mictlan-—
tecuhtli and his wife. The souls of the dead had to pass through
nine phases or ordeals, first crossing over a river with the
help of a small sandy-coloured gog which had been killed for
this purpose at the funeral. Passing throuvgh a storm of sharp
flint blades the soul finally disappeared in the depths of the
ninth region. This was not a hell for there was no thought of
perdition, with some-exceptions to be considered.shortly,
everyone passed through these regions of death whether slave
or hoble, and whatever their standard of morality when alive.
The ordeals to be gone throvgh were more the reflections of the
hardships of life than ideas of. divine punishment. There were
two other destinations for those who died in particular ways.
These who died from downing or from causes thought fo be
connected with water (lightening, drops&, lepros&), went to
Tlalocan; the green fertile paradise of Tlaloc were all was
plentiful. The souls of warriors killed in battle or upon the
sacrifical stone went to the House of the Sun, 'Tonatiuhichan',
to be 'companions of the Bagle'. They helped the sun win his
daily battle over the. stars and accompanied him on his journey
from the east to the zenith. After four years spent in celestial
battles they were reincarnated as humming birds, a truly delight-
ful prospect. This paradise was also reserved for the souvls of
women who had diied in childbirth, considered as courageous a
death as that ok the battlefield. Their's was the land of the

west, 'Cuitlampa', they accompanied the sun from the zenith
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surrounded by a ring of water; 'Cem—anahuvac' - 'that which is entirely
surrounded by water', this formed the whole physical world. Whether -
it was intended or not, this orientation accords with both the early
Aztec 'world' of Tenochititlan surrounded by the lake of Texcuco, and
the later empire stretching from the Atkantic to the Pacific Oceans.

" Presiding over the directions at the centre, the navel of the earth
and spindle of the universe was Xiuhtecqhtli, the ancient Fire God

and an aspect of Ometeotl who presided in Omeyocan over the entire

universe.
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intoe the dark region under the earth to be risen again the

bext morning by the celestial warriors. Infant children had

a paradise of their own called 'Chichihvacuauhco! - 'in the
wet-nurse tree!, because they were nounpished by the milk which
came in drops from this tree in the twelth heaven, the House of
Tonacacihvatl, from which they were probably born again.

All learning was in the hands of the priests. Specialists
in divination kept and interpreted the tonalamatl, or Book of
Fate, based on the astrological calendar. This calendar the
'tonglpohualli', was the 260-day count with which they divined
the times for the moveable feasts, or the auspicious days for
trading, warring or performing any particularly important
undertaking. When a child was born a priest would be asked to
read its fate (tonalli) from the book according to its hour and
day of birth, and to which deity and direction was ruliig over
that period. So binding was fate thought to be upon the individ-
ual, that if a child was born at a particuvlarly inauvspicious
time the parents would wait a day or two until a favcurable
sign was dominant before having the child 'baptised' and
named, so hoping to balance out the bad influences of the birth
time. The name usually given was that of the day sigm.
Divination in this way revealed whther the individval would
lead a good life, be industrious or lazy, have success or be
a failure and so on. It seems there was room for one to overcome
a bad sign, but only by the sort of self-control and dedication
which formed the basis of the Aztec eduwcation system, both at
home and in the schools. Through discipline, austerity and suffering
han gained the strength to influence his own destiny. Everyone
had frequent recourse to diviners throughout their lives, the
date to start school, marry and so on were all of vital import-

ance.
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The Tonalpouhque were specialists in divining, they had been
educated at the calmecac where the priests were trained but
had not become members of the priesthood. Instead they became
self-employed 'soothsayers', the Tonalpouhque and the various
types of medicine healer were highly respected positions in
society.

The central concept in Aztec religion was that man played
an essential part in nature's cycle of death and rebirth. Every
year the vegetation died and returned to earth, each spring it
was reborn. Earth was both womb and tomb for man as well as
vegetation. Moreover death was thought essential for the renewal
and continuation of life. At every sacrifice a sitvation of death .
became a sitnation of 1life for all those taking part, becausé -
life could only be bought with life. In the act of sacrifice the
essence of life was given up to invigorate the sun and other gods
(the personifications of natuvre), that they might be replenished
gnd propitiated to provide man with the means for his survival.
Religion did not seek to control nature as something distinct
from man, becamse he himself was part of nature, and because
man alone was poweriess. Religion was the means by which man
played his part in nature's rhythm of destruction and recreation,
as a part of nature man had to live by natvre's rules however
harsh and unremitting. Aztec poetry is full of expressions of
man's role as an ephemeral particle on earth, who can only
suxrvive by dedication to the performance of his part in the
cosmic process. An extract from a poem by Nezahualcoyotl shows
clearly this fataliistic belief in the evanescence of earthly
things. He compares life's splendours to the fleeting blossoms

of flowers:-
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The reign of flowers is short. In the morning
they boast of their beauty and strength, but
by evening they mourn for the destruction of
their thrones and the misfortunes which lead
%o loss, poverty, and the grave.

All things on earth have an end, and in the
midst of the happiest life our breath fails.
We falter and fall to earth.

All the earth is a grave. Nothing escapes.
Nothing is so perfect that it does not fall
and disappear. The river, brocks, fountains,
and waters flow onward and never return to
their delightful sovrce. They hurry to the
vast immaterial kingdom, and the broader their
banks the swifter they reach the tomb.

That which was yesterday is not today. That
which is today may not be tomowwow. (7)

Bﬁt their acceptance of the realities of their world did

not lead to lithargy or despair;

"Their's was an active pessimism; it did not result in
a discouraged.idleness but in a fiery zeal for the sacred war,
in ardent services of the gods, in the building of cities, and
the conquest of empires. Brought face to face with a pitiléss
universe, the Mexican: did not attempt to veil it with illusions,
but eked out the precariouvs scrap of life that the godéd had
granted him with an untameable strength, with labour, and with
blood." (8)

If man was not constantly performing his duty, the sun
would perish and the Tzitzimime (the supernatural demons who
inhabited the second heaven), would descend onto earth and
devour everyone. The Aztecs were the chosen people of the sun,
their duty lay in fasting, penance, and above all in the
sacrifice of the most precious oeffering, brave and valiant
enemy warriors, that their hearts and blood might sustain the

sun. Such success in war was only possible by the favour of the
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gods, and its main purpose was to provide sustenance for the
gods that man's life might continue.

The Aztec's sacred dvty was to maintain the sun by the
blood of sacrifice, in the same way as the sun itself had
been created by the blood of the gods who sacrificed themselves
in the ancient sacred city of Teotihuacan. According to this
myth (9), after the destruction of the four previous suns, the
world was still dark because there was yet no fifth sun, and so
the gods took council together at Teotihuacan saying, "Come
thither, O god! Who will carry the burden? Who will take it
upon himself to be the sun, to bring the dawn?' One of the gods
called Teccuciztecatl came forward and offered to be the one.
The gods looked around for another one dbut they all drew back
in fear. They called out to Nanauatzin, a scabby god covered
in sores saying, he should be the other one and he eagerly
agreed.. A new fire was made and laid in a hearth they called
Teotexcalli, and the two gods performed penances for four
days. Teccuciztecatl's offerings were all costly, for fir
branshes he_used pbecious quetzal feathers, for grass balls he
use@ gold. His maguey spines were of green stones, his bloodied
spines were of coral, and he used the best incense. Nanawvatzin
had only fir branphes of green water reeds which he bound in
‘threes to make néne bundles. His grass balls were dried pine
needles, and he used real maguey spines covered in his own
blood. For incense he used the scabs from his own sores.
After four nights they threw away all the things with which they
had done penance, and at midnight the gods gave these two their
adornment. To Teccuciztecatl they gave a heron feather headdress
and sleeveless jacket ( a warrior's array), but to Nanauatzin

only paper headdress and garments. Then all the gods gathered
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before the fire that had been burning for four days and said,
“Take courage,0 Teccucigtecatl;fall, - cast thyself in the firel"
He went forward to cast himself in but the heat from the flames
terrified him and he turned back. Four times he tried but each
time he dared not, he could try no more, he was only allowed four
attempts. Nanauatzin was called upon next and with determination
he shut his eyes and quickly, without fear, flung himself into
the fire. When Teccucizitecatl saw this he threw himsélf in also.
While they burned the gods waited, and aftera long time the
dawn began to redden and the sun burst forth in the east. The
light was so intense it was impossible to look on him, his
brilliance penatrated evrywhere.Then Teccuciztecatl rose up
as the moon, but he was of egual brilliance to the sun so
one of the gods flung a rabbit in his face, wounding him and
darkening his face as it is t6day. But neither the sun nor the
moon were able to move, and the gods decided that through them
the sun should be revived and they agreed that they shouvld all
die. In one account Xolotl is chosen to kill all the gods by
cutting open their breasts, and finally killing himself. Another
version states that even when allhhe gods were dead the sun
still did not move until the wind blew violenily upon it.*

Nanauatzin achieved the streagth and courage for his
self-immolation through genvine penance, suffering and humility
before the gods. Teccuciztecatl, by his lack of proper spirit-
ual preparation and suffering, lacked the courage and was duly
shamed by darkening his face.

Ever since this exanple of the gods man kad cellaborated
in this inflexible process of renewal by sacrifice. Bach day

when the sun rose,incense was offered and quail were slain and

* Xolotl and the wind are both forms of Quetzalcoatl(appendix LL).
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and dedicated to the sun which was invoked with these wordsj
"The sun hath come forth -~ the shafts of heat, the torguoise
child, the soaring eaglee. And how he will go on, or how he may
tarry we know not. Work, perform thy office for us, O our Lord." (10)
The quail was a black bird with white speckles like the dark
night sky sprinkled with stars, and probably symbolised the
sun's victory over the stars and the darkness.

The sun was said to have been created on the day 'nauwi ollin®
(four movements), and so on that day-sign which came about every
260 days, the members of the military Knightly Orders and all the
warriors and nobles attended a ceremony for the sun which they
regarde%és their special patron (11). (Although everyone did
military service as a youth and whenever called upon in later
life, long-standing service was given by the nobility who
occupied the hijgh ranks and gained most of the honours, they
also comprised most of the membership of the Knightly Orders).

The ceremony ttook place in thé House of the Eagles, a
temple within the Sacred Precinct of the city. The +two main
Orders were called Eagles and Ocelots, which were the cult names
for the sun of daytime and the.sun at night respectively,* and
the House of Eagles was their particular temple. All thase
taking part in the ceremony fasted and did penances for four
days, then on the day 'nauiollin' every person in the city
observed a strict fast, not even the children or the sick were
allowed to eat until after midday when the ceremohy was complete,
The priests blew shell trumpets to call the people to assemble

at the temple, and the prisoner of war was brought forward

* The black markings of the ocelot and black feathers of the
eagle were said to have been caused by their going into the
sooty embers of the fire after the creation of the sun (Sahagun).
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accompanied by a throng of nobles. The prisoner's legs were
painted with red and white stripes, half his face was reddened,
and white plumage wasstuck in his hair. This decoration is
typical of that of the stellar gods (fig.l0). In one hand he
carried a staff decorated with loops and knots of leather in
which feathers had been inserted, and in the other he held a
shield with five balls of cotton on it. On his back he carried
a bundle containing pieces of red ochre, eagle feathers, gypsum,
pinewood soot and piecesmof paper decorated with stripes of
liqguid rubber. All of these are ritual materials used in the
ingignia of stellar and war gods, and by the warriors on
festive occasions. The prisoner was placed at the foot of the
pyramid steps and addressed in a loud voice, "Sir, we beg you
to go to our ged, the sun, and salutd him on our behalf. Tell
him that his children the knights and chiefs, who remain here
beg him to remember us and favour vs from where he is. Ask hig
t0 receive this small present which we send hime. Give him this
staff to walk with, and this shield to defend himself, together
with the other objects which you carry in this buvndle." The
prisoner replaied that he would be pleased to do so, for it
was an honour to die by sacrifice and become ‘'a compamion of
the Eagle'. Death in battle or upon the stone was the only
befitting one for a warrior, and as the Aztec's enemies

shared similar religious convictions, these were the captive's
beliefs too. The prisoner was released and began his ascent

to the temple. He proceeded very slowly, pausing for some time
on each step to symbolise the slow passage of the sun across
the sky. When he reached thq%ummit, he walked to the huge
carved stone platform which had in the centre the symbol of the

sun and a set of steps at each corner, he ascended and stood on
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top ofthe stone. In a loud voice he addressed the image of the
sunbanging over the altar of the temple, turning occasionally
to the real sun., When he had finished, four priests climbed
uvpon the stone, each ascending by a different set of steps.
They took the staff, shield, and bundle, and grasped his hands
and feet. Then the chief priest, ascending with the sacrificial
knife in his hand, cut the prisoners throat, bidding him go
with his message to the real sun whom he wovld meet in his
next life. The priests pouvred the blood onto a font from which
it ran down into a canal to spill out in front of the image of
the sun carﬁed in the stone, As soon as all the blood had
drained away they opened the victim's breast, and taking out
the heart they raised it up in dedication to the sun until it
grew cold. The ceremony was timed so that the victim ascended
the steps exactly at midday when the sun was at its height.
Temple prissts blew the conch shells as a sign that the fast
was over and all might now eat. The priests placed the bundle,
staff and shield beside the image of the sun, and took the
body of the victim to his captor. The feast was solemnised by
eating the flesh of the victim with great reverence, in a
commpnion rite. The usval method of sacrifice by the Aztecs
was to remove the heart of the victim, cutting the throat first
in this instance is probably because blood, as the vehicle of
life and strength was particularly necessary to this ritual,
to give the_sun the enwergy to continue its daily passage across
the sky. Offerings of blood from the ears, tongue and limbs of
the body were made constantly by the priests and the devout to
this end.

To stop making offerings was considered fatal,  the

Tzitzimime (demons and monstrousspirits), were a constant
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Figure 10 -~ overleaf

MIXCOATL, Clouwd Serpent, the black mask, feather headdress and
striped body-paint are typical of the stellar gods. He holds a
shield, arrows, war banner and a huvnter's net bag in his lef%

hand. In his right is his spear-thrower.

IZTAC. MIXCOATL , White Cloud Serpent, aw aspect of Mixcoatl. He

wears a heron~feather headdress, and a helmet mask of a deerts
head. His staff is in the shape of a serpent. His beard shows hin
as a very old god, and was considered the Father of the Chichimec

tribe.
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Mixcoatl Codex Magliabecchiana

lztac Mixcoml Codex Borgio

[From Llewis Spence: Gods of Mexico]
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threat. The myth:itells of four previous creations or Suns,
all of which had been destroyed by natural cataclysms such

as fire, flood and violent wind, and the present sun was
doomed to destruction on a day 'four movement' or 'earthquake!®
at the end of a 52-year cycle. Total destruction had happened
befére,and with this precedent the Aztecs knew that nature
could withold from man his means of survival, and that the

sun would one day fail to rise. [Han's propitiation and coercion
could not automatically gain results; man in no way controlled
the forces of nature around him. Bearing this in mind it is
egsy to understand the extreme importance to the Aztecs of the
New FPire ceremony held at the end of every 52-year period.
This was called a 'bundle' of years, and had great calendrical
and astronomical significance, (see appendix V). This ceremony
was also called the '"Binding of the Years', for it marked the
end of one life and the hope of another, but only a hope, for
until the priests had seen the signs in the sky they did not
know whether light and life would continue. (12)

On the day of the great feast, the fires in all the
temples and houses were put out. The three hearth stones used
for cooking, household utensils and all the little stone and
wooden images of the gods were thrown away into the lake.
Everywhere houses and temples were swept and cleaned, all
rubbish was taken up and thrown away. During the first quarter
of the night,a2ll the priests and servants of the temple
departed in a solemn procession from Tenochtitlan to the
summit of a sacred hill called Uixachtecatl near Itzapalapan (fig.4).
All the priests were dressed in sacred insignia, each represent-

ing one of the gods. They walkeé& very slowly and reached the
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temple pyramid just before midnight. The Fire Priest of Copulco*
was the one who would make the new fire, and as they waited for
midnight he practiced with his fire-drill, for it was believed
that if fire could not be drawn, the sun would be destroyed and
the stars and planets would trun into demons and descend to
earth to devour man. All the people waited in dread on their
house-tops or any vantage point from whichto see if and when

the fire was made. Pregnant women wore maguey-leaf masks and
were locked in granaries for it was feared that if the fire &
failed, they too would turn into demons. Children were also
masked and kept awake all night lesit they should turn into mice.
Lveryone looked toward the summit in expectation. On the summit
the priests waited until the Pleiades* were at their zenith

at the correct time then they kmew that thé end of the world
was not imminent. The Fire Priest immediately drilled new fire
upon the breast of a captive and when the flames shot forward,
he slashed the breast of the victim removed his heart and fed
the fire with:it. Theytthrew the body of the victim onto the
bon—-fire they had made and everyone rejoiced. As soon as the
people saw the new fire they cut their ears and spattered the
bloed in the direction of the fire, even the children had their
ears cut. The fastest of the cities runners then took firebrands
from the bon-fire and ran swiftly to the temple of Huitzilopochtli
and set the flames in the new hearth prepared with much copal
incenses Priests tcok new fire from here to all the other temples
in the city, and the people took fire for their domestic hearths

from great central bon-fires made in each quarter of the city,

¥ Copulco was one of the important temples in Tenochtitlan.

} Leon-Portilla also says the Pleiades (tianquiztli), but Caso
suggests they took the sign from Aldebaran.
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until every hearth was relit with nepy fire as guickly as possible.
Everyone now renewed their household goods, utensils and clothes)
images of the gods were remade and frequently new temples were
built on top of the old. Dressed in their new garments the people
were happy and joyful that life had been spared. Incense was
offered and quail sacrificed. Bveryone was instructed to fast
until midday, when captives and ceremonailly bathed slaves were
sacrificed to the new fire.

As in the myth of the creation of the sun, all the gods
were present on the sacred hill waiting, this#ime not for the
sun to rise, but for the vital evidence in the planets that the
universe was to continue. The symbol of this was the birth of the
new fire, fed by the heart of the captive. The Fire God in his
form as the Polar Star was the spindle of the universe as well
as the primeval fires the fire of creation and essential source
of heat and light from which even the sun got his power and
without which nothing existed. It was through immolation by
fire that the sun was created, and by the offering of hearts
and blood that it was nourished to follow its daily course.
Therefore after the creation of the new fire, at midday captives
and slaves were sacrificed to nourish the fire, strengthen the
sun, and sustain the cosmic process which woudd continue for
a further 52 years. .

The name given to the sun was Tonatiuh - 'he who shines',
or such metaphorical terms as 'precious torquoise', 'gquetzal-
feather', or 'soaring eagle' were used, (fig.ll). All these
names refer to him as a luminary, and as a mythical sacred
land to which the souls of dead warriors were sent. But later
the sun was closely associated with other gods of a more

personalised nature and frequently represented by them,



~59-

especially Huitzilepochtli - the god of war and national hero

of the Aztecs. It is fitting that the god of war should represent
the sun, since the daily rising and setting of the sun was
regarded és a daily battle with the stars. The souls of dead

and sacrificed warriors fought in this celestial battle to

help the sun to victory, while their counterparts on earth
fought terrestrial battles indirectly for the same purpose.

The symbol for the day sun was the eagle, for the sun at night
the ocelot, and these were the names of two of the Knightly
Orders of prominent warriors and nobles in Mexico.¥* This
association YVbetween earthly and celestial war is depicted in
the myth of Huitzilopochtli's birth (13). His mother was
Coatlicue, also mother of the Centzonhuitznauwac ( the 'four-
hundred southerners', or stars of the southern sky), and of
Coyolauhqui, the moon. Coatlicue lived on Coatepec, theu

Serpent Mountain, and one day she was performing a penance

there by sweeping the temple when she found a ball of feathers,
(symbolising the soul of a warrior killed in battle or upon the
stone), and she placed it in her bosom. But when her task was
finished the feathers had gone, and Coatlicue discovered she

had conceived a child. When her other children the stars and
moon saw this, they Rhecame angry .that she should so dishonour
and shame them; they wandered who was th?bause of her conception.
They decided to kill her, Coatlicue was terrified by this, dbut
the child in her womb comforted her and toh@her not to be afraid.
The moon roused the anger of the stars and they prepared for war.
Like seasoned warriors they wound up their hair and bound it

with warrior&' array, and they wore bells on their legs. However,

¥ Vaillant (p.219) mentions a third,Arrow Order, rarely wratten
of in native accounts.
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Figure 11 - overleaf

In Codex Borbonicus Tonativh wears a quetzal-feather headdress,

and a back device of a death's head and quetzal feathers.

Around his neck and arms are jewels — precious green chalchihuitls
stones, gold and towguoise which indicate his high rank. He carries
the symbols of war in his left hand, and a fiery serpent in the

other.

In Codex Borgia Tonatiuh is segted on a platform covered in ocelot
skin. His face, body paint and hair are yellow, and he is decked
in chalchihvitl stones, torquoise mosaics, a large gold disc on
his breast and gold bells on his legs. His headdress is of eagle
feathers, with a humming bird atfached to his jewelled head-band

and a parrot's head as a back device.

Both these codices are pre-columbian.



Codex Borbonicus

Tonatiuh :

: Codex Borgia

Tonatiuh
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a traitor among them named Quauitl icac who kept Huitzilopochtli,
still ,in the womb, informed of their movements and their approach
to the mountain on which Huitzilopochtli's mother dwelt. He
informed him when they reached Tzompantitlan, Coaxalapan, and
Apetlac, and then when they were half way up the mountain. When
they reached the top, Huitzilopochtli burst forth from his
mother's womb fully armed. He had a shield, darts and dart-thrower;
his face paint was yellow with blue horizontal stripes, and his
forehead and ears were pasted with feathers. The sole of his foot,
the left foot, was pasted with feathers and his thighs and upper
arms were stained& blue. With his weapon, the Fire Serpent 'Xiuhte-
coatl'!, he pierced the moon, striking off her head which came to
rest on the slope of Coatepetl, her body ralled down the slope
crashing into pieces which fell in various places. guitzilopochtli
then arose and pursued the stars, scattering them to the base of
the mountain around which he chased them four times. In vain they
fought against him.as he overpowered and destroyed them. They
cried out 'Let this be enough' but he would not stop. Only a
very few fled and escaped, they went to a haven in the south.
When he had slain them he took from them their adornment, their
paper crownsg decorated with feathers, and arrayed himself in them
as his insignia.

Again the theme of this myth is the resurrecting power
of sacrifice; the sun is born each dawn when the spirit of a
sacrificed warrior impregnates the earth. Many ideas expressed
in the myth were dramatised during the festival of Panquetzaliztli
(Raising of War Banners), held in honour of Huitzilopochtli at
the time of the winter soletice (14). The victims were painted
in the colours of the gadds insignia. Their legs and arms were

Painted in blue stripes; their faces striped with yellow and blue,
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and they wore nose-plugs of an arrow and a half disc (fig.l2).
Maﬁy of the viétims were slaves bought and offered by merchants,
and were ceremonially bathed before the feast day.* The woman

who was to bathe them first bathed herself at the lake edge and
set up on the bank a thorn stained with her own blocd. The

priests fasted for eighty days before the feast, but the owners

of the slaves fasted only four days. On the day of the feast, the
twentieth day'of the month, the victims or 'bathed ones' as they
were called took part in a mock battle. Adorned in Huvitzilopochtli's
insignia they fought against a group which were called the
Uitznavac (the southerners), corresponding to the Centzonuitzmauac,
the stars in the myth. These Uitznauvac were aided by a number of
warriors. The battle was in earnest, if the 'bathed ones' caught
their opponents they slew them by cutting open thelir breasts,
using the ceremonial two-tbdned drum as a sacrifidal stone.

As in real war, the purpose was not just to kill the enemy, but

to capture and @acrifice them in the proper ritual manner. After
the mock battle the 'bathed ones' were led to the temple of
Huitzilopochtli and circled the pyramid four times. A priest
brought down from the temple the Fire Serpent, made of red arara
feathers so that it loocked like a blazing firebrand. 1Its tail was
made of paper two or three fathoms long, and as it was carried
down its tongue was made to dart in and out like a real serpent.
it was dedicated to the four directions, taken to the eagle-vessel
a2t the base of the pyramid and burnt there. Now the victims

ascended the temple just as the stars had approached the

* The fact that merchmts offered many of the victims reflects
the growing importance of their position in Aztec society,the
special bathing was presumably to increase the ritual standing
of the slaves to the level of the captives taken by warriors.
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FPigure 12 - overleaf

Huitzilopochtli -~ This drawing is from the Florentine Codex,

from the drawings by Faso y Troncoso. Huitzilopochtli carries

a shield, decorated with eagle's down in the form of the quincunx,
a bundle of darts, and a dart—thrower in the shape of the Fire
Serpent; the weapon with which the sun defeats the powers of
darkness. Around his ankles and Mnees are tied little gold bells.
Tied to his left arm appears to be an amulet made from a human
arm; warriors sought the arms of women who had died in child-
birth, believing, them %o contain the magical properties to make

them invincible in war.
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mountain on which Huitzilopochtl#stood. It appears from the
ritual that the Serpent Mountain and the temple of Huitzilopochtli
were one; the place names mentioned by Quavitl icac when describing
the approach of the stars, are locations in the temple. Tzompant—
itlan was the place where the skull rack stood in the temple
courtyard, on which were placed the heads of sacrificed victims.
Coaxalapan means 'serpent sand place' and may have been the place
for the form of dedicatiqn prior to sacrifice when victims were
said to 'have enetered the sand' (15). Apetlac was the name
given to the landing at the bottom of the steps leading to the
temples As in the myth, the kil}ing took place at the top and
the bodies were rolled quickly down the steps to the botiom,
as the body of the moon rolled down the Serpent Mountain.
Coatlicue, mother of Huitzilopochtli and all the stars,
was also called '"Our Serpent Hother', and Spence describes her
nature in the pantheon as that of the flower-covered earth of
spring from whe¢h the sun was born, begotten of the soul of a
sacrificed warrior. The earth is represented by the Serpent
-Mountain which was her abode. Thus in the myth as the young sun
bursting fofth from the womb of earth, and as the patron god of
warriors who perform their battles on earth to provide the blood,
the hearts and the souls of captive warriors, Huitzilopochili
formed a link between the celestial and the earthly wars. This
is what is meant by the song of Huitzilopochtli guoted by Spence:-
Huitzilopochtli the warrior, no-one is my equal
Not in vain have I put on my vestment of yellow feathers
For throvgh me the sun has risen. (16)
Although there were obvious political advantages to the

state in having such a well organised warrior class, war was



—65~

primarigdy a ceremonial affair of great ritval importance. *
Sahagun (17) described the dress of the leaders when they went
to fight. They wore headdresses and shirts made of costly spoon-
bill feathers, and quetzal feathers. On their backs they carried
hvge wicker carrying frames with skin drums decorated in gold.
Their shields were edged Witqéold and decorated with precious
feathers. Warriors of the Ocelot Order wore tight-fitting ocelot
skin suits with great ocelot-head masks over their heads (fig.16).
The king's array, drum and headdress were all in blue cotinga
feathers, one of the colouvrs of Huitzilopochtli representing the
blue sky.

When the ba-ttle was to be fought the priests divined an
auspicious day and led the columns of warriors, carrying images
of their gods upon their backs , just as the priests had done
during the historical migration of the Aztec tribe. The signal
to begin battle was given by the priests making new fire with
2 fire—drill on the battle-field. Behind the priests came the
veteran warriors of Mexico, followed by the young warriors and
those of the allies Tezcuco and Tlacopan. The rear ranks were
composed of men from other allied provinces. Rewards went only
to those who, took captives, no matter how many enemies a warrior
might kill he received no recognition until he tobk a prisoner,
alone or with.the help of othergy for sacrifice. The young inex-
perienced youths had their heads shaved except for a tuft at
the back of their heads. If they took a captive with the help
of others (up to five were allowed to share in the taking of a
* Prestige and acquisition of tribute became of increasing

importance as the state grew in power; the complexity of the

society demanded food and other materials from farther afield,
famines and shortages always increased warring activities.
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captive), the back tuft was removed leaving a tuft on the righte.
If he took a captive alone he was called a leading youth, and

was dressed up in yellow and red body— and face-paint, his head
covered in feathers and taken before Motecuhzoma to receive
praise and gifts. The more captives a man took, he was rewarded
by being allowed to wear increasingly fine and elaborate clothing,
and even grants of land with peasants to work them. But promotion
also depended on the guality of prisoners, for example the Huvagtecs
were considered céwardly warriors and to take a Hvaxtec warrior
as apprisoner counted for littley but to capture a Uexotzinco wyas
considerdd very valorous indeed. Those who took three captives
were made Masters of Youths, and trained the young men in the
military training school;, the telpochcalli. Seasoned warriors
were those who had taken four captives and they received much
honour and great renown.

Despite the importance of the stone-workers, gold-beaters,
lapidaries and other artisans in making the ritual objects and
images of the gods, the most honoured profession, except perhabs
the priesthood, was that of the warrior. Everyone was expected
to do their duty in the battle-field, even the priests fought and
took captives as well as acting as spiritval and ritual guides.
Even merchants sometimes fought in theiqhwn platdens, although
they vusually fulfilded their duties by acting as spies or scounts
on their travels in enemy territory. The social status of the
merchant class, the Pochteca, in later Aztec society was becoming
almost equal to that of thewarrior class, so muvch so that Xricke-
berg (18) suggests that they even went to the 'House of the Sun!
after death, with the souls of dead warriors.

When the midwife cut the umbilical cord of a newborn

boychild, a miniature shield and spear were placed in his hand
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and she dedicated him to the life of a warrior:-

",.eessthis house in which you are born is only a nest,
an inn to which you have come.....your true country is
another, you are promised elsewhere to the field of
battle, where war is waged. That is what you are sent
for. Your profession and your talent is war, your task
is to give the sun the blood of enemies to drink....." (19)

According to Peterson (20), the umbilical cord was then buried in
enemy territory so that when the child was grown up,into a man, he
would be mystically drawn back in purswvit of war and honour.

The maintenance of Aztec supremacy over most of what is
ﬁow Mexico usually provided sufficient prisoners to satisfy the
gods, but when these were consifiered inadequate, religious
considerations overrcde all others and special arrangements had
to be made to provide more opportunities for combat. During the
reign of Motecuhzoma 1, there had been a period of prolonged
floods and famine from 1451-1456 due to severe storms and crop
failvres (21). The King's priestly advisers warned him that
Huitzilopochtli was dissatisfied with the number and quality
of ceptives being sacrificed, and so the system of 'Xochiyaoyotl' -
the 'Flowery War' was instituted. This was an arrengement whereby
The Aztecs and their allies from the states of Texcuco and
Tlacopan, established a permanent state of war with the states of
Tlaxcala and Uexotzinco who were also Nahua-speaking peoples.

They fought regular, frequent battles to enable both sides to
obtain more captives, without the expense and logistic problems

of formal warfare.*

* According to Covarrubias (1957), the years that followed this
arrangement were unusually fertile and prosperous, as if to
reassure them of the efficacy of their actions (p.318).
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Some indication of the dedication and the pride of the
warriors and leaders is given in the war poems translated by

Irene Nicholson:—

The bonfire smokes! Shields thunder!
God of the ringing bellsi

The flower of the enemy shudders!
Bagles and Tigers resound!

Bells clamotir, the chieftain is resplendant,
He who makes the world live is full of delight.
The flowers of the shield are opening their petalss
glory spreads, it revolves about the earth.
Here is intoxication of death in the midst of the plain$
Here, at the side of war, as war breaks out on the plain,
the chieftain shines, spins, gyrates
with flowery death in war,
O prince, O chichimeca chieftains.

Fear not,my heart:s on the plain
I covet death by the obsidian knife:
A1l that our hearts desire is death in war! (22)

The bonfire referred to in the first extract is the ritual fire
made by the priests to signify the beginning of the battle, and
the bells are small gold or copper bells, (oioalli), tied to their
calves and ankles as part of their fighting costume. These were
included in the typical warrior's array worn by the stars in the
myth of Huitzilopochtli's birth.

At the time of Sahagun's writing, Huitzilopochtli had
been the war god in HMexico, but he was also the national hero
of the Aztecs as a tribe, and in their history as a wandering
band of hunters, or Chichimecs, had been their spirituval leader.
Both Spence and Shhagun give 1égends which tell of Huitzilopachtlids
origin as a real man (23), a great warrior and sorcerer called

Huitziton who, after his death was worshipped as a god. He was
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said to have led the people in their wanderings from the dry
north-west region onto the Mexican plateauw in his disguise as a
humming bird, (and since this time all warriors were finally
reincarnated as humming birds, the symbol of resurrection).

The priests carried his image wrapped in a sacred bundle before
the people. Huitzilopochtli was therefore closely associated
with the huhting origins of the Aztecs, as Tezcatlipoca was
with the hunting origins of the first Toltecs to arrive on the
plateau centuries before. It seems likely that the solar
qualiti,és of these gods; their presence in many myths concerning
the sun and the four directions, and various myths of their
miraculous births, were later developments of the priests in
adapting their gods to the complex religion they found on the
plateau, while maintaining the supremacy of their own gods as
far as possible. Huitzilopochtli of course is not named among
the gods presiding over day and night periods in the ancient
ritual calendar, which was gquite unknown to the Aztecs antil
their arrival on the plateau.

While hunting became less important economically in the
agricultural system of the Mexican Valley, it still had considerable
ritual significance, especially during the month of Quecholli
when they held a ritval hunt dedicated to Huitzilopochtli, and
also to Mixcoatl the hunting god of the Tlaxcalans (24).
Quecholli occumed during October and November, when agriculiural
activities for the year had largely ceased until the spring.

At the beginning of the month, reeds to make arrows were collected
by all the warriors including the small boys under training, and
were dedicated to Huitzilopochtli at his temple. All the men and
boys ascended the steps to the temple were their ears were cut

and the blood smeared upon their foreheads, as the priests
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performed this rite they said, "The deer are anointed with
blood". The men were identified with the deer so that their
fasting and penance would ensure an abundance of deer and a
successful hunt. As part of the proceedings, sexual abstinence
was observed, the old men gave up their privilige of drinking
wine, and they all made offerings of their own blood. While
they fasted they made many arrows, tying them into bundles which
were left at the foot of the temple. Next day, the warriors were
free to make arrows in their own homes and practise shooting
ready for the hunt. They hunted on mount Cacatepec where rabbit,
deer, coyote and hare could be taken. Motecuhzomg gave capes ,
(a2 common article of exchange), to those who took game and they
departed home taking with them the heads of the game they had
caught. (It does not say so clearly in the text, but it seems
that the bodies of the animals cavght belonged to the palace
and were left with HMotecuhzoma in exchange for the capes. )

The twentieth day of the month was the real feast day
of Quecholli and the day when the sacrifices took place. The
captives were led in procession around the techcatl in dedication
and then taken to a local temple for an all night vigil where
they; were closely guarded. At midnight hair was taken from the
crowns of their heads, and all their belongings were burnt.
A man burnt his paper sitreamers, cloak, and water gourd; and a
woman, her weaving and spinning tools, basket, cloths and threads.
It was said that these things would await them where they were
going after deathy for these victims would become 'companions
of the eagle' (Quavhtecatl), after an honovrable death on the
techcatl. The next day at dawn, dressed in special paper adorn-
ments they were taken to place where they were to die. Four

captives werd carried up the temple steps by their hands and
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feet which bad been bound together, with their heads hanging

towards the ground. At the top of the steps they stretched over

the stone and their hearts cut out. They were thus bound and

carried like the deer, and were personifications of the deer.

Other captives climbed vwp the steps of their own free will

and were sacrificed on the stone in the usual manner. The captives
dressed in the likeness of MHixcoatl and a god called Tlamatzincatl, *
were sacrifice%ﬁt the temple of Tlamatzincatl.

The preparation for this ceremony was the concern mostly
of the warriors, and was designed to increase their prowess in
the ceremonial ,hunt by attaining ritual purity, and probably to
increase their skill in war too. Spence (25) believes this
ceremony to suggest that all sacrifices were originally ofdeer,
and that human beings were substituted by the Aztecs when a
sedentary life, based on agriculture, made it difficult to
obtain a sufficient number of deer for sacrifice. Spence explains
that in the history of the Chichimecs as wandering bands of
hunters, deer was their staple diet, and that deer sacrifices
were originally made in order to share the prey with the deity
to whom the deer belonged, in order to appease his anger at the
animal's death. As the gods provided the meams for man's
sustenance, so man had to feed the gods. Evideantly the hunting
gods were not originally man's gods, but the guardian spirits
of the deer; they inclvded Mixcoatl, Gmaxtli and Itzpapalotl,
all of whom later came i have solar and stellar attribuies.

With the gradual adoption of agriculture, these ideas were
extenpded to the personification of the elements of growth,
rain, grain, earth and so on. This led to the belief that uvnless
the gods were replent$hed by blood they would be unable to

carry out their labours, but the bloed was of neceszity human

* 'perpetual youth', an aspect of Tezcatlipoca as a young warrior.
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blood because of the lack of deer, and the victims used were
enemy warriors because this was more accepbable than using
ones own people.

Spence illustrated his argument with a poem aboui
itzpapalaetln whose name means 'Obsidian Butterfly'. Obsidian
was the stone widely used in the hunting wultures to kill and
skin the prey, and according to Spence was the material later

used for#he sacrifical knives. *

O, she had become a goddess of the melon cactus,
Our Hother Itzpapalotl, the obsidian butterfly,
Her food is on the Nine Plains

She was nurtuvred on the heartis of deer,

Oul Mother, the earth-goddess. (26)

This poem suggests that Itzpapalotl, who had previously been
the goddess of the Chichimecs and received deer sacrifice,
ﬁéd become the deity of the melan cactus in an agricultural
‘community.

According to Lumholtz (27), the Huichole Indians
inhabiting the dry lands of the Sierra Madre Occidental, are
the remnants of the ancient Nzhua-speaking peoples who stayed
behind when the main stock began their migration onto the platean
of Mexico. His description of the significance of deer in their
religion would seem to support Spence's theory. Deer were the
emblem of sustenance and fertility and were the most desired
food of the gods. However, as the people became increasingly
dependant on growing corn, corn was equated with deer, it was
spfinkled with the blood of deer that it might become equally
sustaining. As in the Quecholli festival, rules of fasting and

penance were observed to enable those taking part in a ceremonial

*. Some knives may have been obsidiang but various materials were
used, the Mixtec example in the British Museum is of chalcedony.
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hunt to be ritually pure, and smccessful. During a hunt, the

people left at home stayed in the temple fasting and praying
until the hunt returned.

Eramples of animal sacrifice believed to be a substitution
for original human sacrifice are frequent, there is no reason to
suppose that the svbstitution could not occur in the other
direction. However other animals apart from humans were
available and acceptable to the Aztecs as sacrifices; quail for
instance were regularly used in immolations. The Aztecs were
not averse to sacrificing their own people either, parents
offered their oﬁn children to Tlaloc during the month of Atl caualoa,
but in later sacrifices in a massive scale only prisoners of
war were used. The indulgence in armed combat in order to obtain
enemy warriors for sacrifice could be looked upom as an exgension
of the hwnting affter deer; the weapons used were broad swords,
'macquauitl', edged on both sides with obsidian blades. Spence
puts great siress on this point as proving the transition from
the hunting of deer withthe obsidian knife, to the capture of the
substitute offering using the same type of weapon; the same
'magical' stone. However, it may also be that in a culture which
made little practical use of metals, andknew no hard metalsy,
obsidian was still the most efficient cutting material.

.Spence sums up his argument by saying,

"The idea that the sun could not live without human blood was a
Nahua conception, arising out of an earlier belief that it must
be nourished upon the blood of beasts."

Although the term Nahua includes the early hunting Toltecs, human

sacrifice in lMeso-america goes back much further than that. While

it is possible that among the Nahva peoples the first sacrifices

were of deer, the idea of human sacrifice in the ¥alley of Mexico
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is an ancient one, and sacrifices to Tlaloc and the grain deities
were takihg place there long before the arrival of the Nahuas.
Both Vaillant (28), and Sejourne cite evidence for human sacrifice
and rituval cannibalism dvwring the late stages of Teotihuacan
culture, and Burland (29) describes a pottery whistle figurine
dating from the same period dpicting a god bound'as a captive
cutting out his own heart.

Any attempt to discover the origins of the use df human
sacrifice must inevitably involve much conjecture. However the
hunting origins of the Aztec people certanly had a strong |
influence on the religion and culture that flowered in Tenochtitlan.
The associations between the sun, hunting and war have already
been dbscussed, but thsre is also another vital aspect of Mexican
culture, agribulture. If the peaéants were dependant upon the
courage and dedication of the warriors in keeping the gods
nourished, the warriors depended for their immediate sustenance
on the labours of the peasants. The agricultural gods were among
the oldest in Meso-america, and were adapted by the Aztecs who

wove them into the fabric of their own religion.
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Chapter 4 Sacrifice to Agrarian Deities

The hallmark of the Aztec culture was the religious
and social interdépendence of the distinct warrior and peasant
sections of the society. Both were based on entirely different
traditions. The former on the hunting traditions of the north-
west plateau, the latter based on the traditions of the indigenous
sedentary agriculturists. They had become so interwoven that it
is sometimes impossible to disentangle those elements which were
indigenous to the Valley of Hexico, from fream those brought in
by the nomadic, warlike peoples in the various incursions since
the end of the_Classic period. Overwvhelming political power was
in the hands of the military, but the entire structure was
founded on the ability of the peasants to produce sufficient
food svrplus to support the vast military and religiogs organis—
ation. Efficient agriculture was the foundation of the military
state and agriculture depended on the resuscitation of the
forces of nature through the worship of Tlaloc and other fertilifty
and nature deities. These two ideologies came together in the
edifice of the Great Douvble Temple to Tlaloc and Huitzilopochtli
which stood in the Sacred Precinct of Tenochtitlan. It was the
main temple of the entire Aztec religious complex. Identified
with this partnership was the position of the ﬁigﬁBriest, which
was held by two priests of equal rank, one was called Quetzalcoatl
totec tlamacazqui (High Priest to Quetzalcaatl), and the other
Quetzalcoatl Tlaloc tlamacazqui (High Priest to Tlaloc) (appendix ).
Their duties extended over all religious matters in the Aztec
empire, but they represented the two ideologies of Mexico

synthesised into one system.
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Tlaloc the rain god, was known all over Meso-america
in variovs forms right back to the beginnings of agricultuvre.*
There are more representations of him in frescoes and sculbtures
in the ruins of Teotihucan than there are of Quetzalcoatl.
Krickeberg suggests that he was the major god of the pantheon
at that time and that the souls of all the dead by whatever cause,
went to Tlalocan, his paradise of the sovwth, after death. (1).
In Aztec theology, only those who died from deseases thought to
be caused by watee (dropsy, leprosy), and from drowning or
lightening went to Tlalocan, which was only one of four possible
abodes after death. While it seems that some of Flaloc's
prominence in the pantheon had been overshadowed in Aztec society
by the worship of the sun and war gods, there were still five
major ceremonies of the yeaghedicated to him or his associated
deities. Although Post-Classic influences were great and most
ceremonies incbuded heart sacrifice and other rituwal associaked
with the warrior cults, worship to Tlaloc did include many elements
which seem to have pre-dated the Nahua incursions, and give some
insight into the long tradition of hmman sacrifice in that area.
The victims chosen for offerings were not necessarily prisoners
of war, although these were freguently sacrificed in addition to
those with special pertinence to the rituval situation. For example
a young girl is chosen to represent the green maize in Uei
tocoztli, and children were sacrificed to Tlaloc at the time of
the first spring rains. This appears to be the only time the
Aztecs sacrificed children. The manner of death was sometimes by
drowning, and in this case the souls of the dead victims went o

Tlalocan after their death, and not to be 'companions of the

* His other forms are, Chac (Maya), Tajin (Totonac), Tzahui (Mixtec),
and Coci jo (Zapotecs. (Peterson 1959).
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eagle' with those sacrificed on the stone. The first month of

the Aztec year was dedicated to the Tlalogue, and was called

Atl caunalo which Thompson (2) translates as 'the buying of the
rains'. Seler too saw it as an expression of a contractual
relationship and rendered it as the payment of a debt, as the
child sacrifices were called 'mextlaali' - 'the debt is paid'.(3).
During this month children were sacrificed on the shores of Lake
Texcuco, later at a whirlpool in the centre of the Lake called
Pantitlan, and finally on the mountain summits where the rain
clouds gathered and gave rise to the life-giving mountain

streams. The children chosen were those with 'two cowlicks of
hair', or two curls (perhaps symbolic of the waves on the water),
or those born on a particularly appropriate day sign. The children,
unweaned, were much sought after and bought as slaves from the
market,or offered by parents who hope to avert evil and gain
favour from the gods by such an offering. During Atl cauwalo
slender green poles were erected in every calmecac and temple

as a symbol of the lush green growth which Tlaloc brings about.
They were decorated with paper stregmers and ulli guvm, or liquid
rubber which was frequently vsed in ceremonies for the Tlalogue
and seems to have represented rain drops. When burnt it produces
dense black smoke suggestive of the dark grey rain clouds and
thunder clouds. The children were dressed in the symbols of growth
and rainj headbands of green guetzal feathers, necklaces and
bracelets of precious green stones (chalchihuwitls), and their
faces were painited with spots of liguid rubber. They were

carried to the various sites foyéacrifices on decorated litters,
and all the people gathered about them weeping, and if the
children cried it was considered a good omen foretelling rain,

an element of sympathetic magic common to many Aztec rituals.
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In one of the codices (4) Tlaloc appears dressed in a
costume of quetzak feathers, ligquid rubber, foam sandals, and a
cloak of chalchihuitls called the 'dripping garment! - 'anachx -
echilli'. In Telleriano-Remensis (5), he is seen emanating from
a cloud, in fact he is the cloud (fig.20). One of the mountains
surrounding the plateauv was named Tlaloc; clouds and mountains are
important symbols in his cult, and reveal him as a personification
of the rain depicted with varying degrees of anthropomorphism.
The painting of him on a wall fresgoe in Teotihuacan however
shows him scattering seed (fig.l3), and it is his wider function
in promoting the healthy growth of the crop to which his cult
is mainly directed. Tlaloc was the bringer not only of the life-
giving rains, but of the damaging hail, the lightening that
accompanies storms, the mildew that attacks the crops and even
vermin and frost. A myth tells of Tlaloc's palace where, in four
great courtyards stood four enormous jars. In one of these was
good water which fell on the grain while it was growing and
caused it to sprout; thé second contained bad water which caused
fungus and mildew; from the third jar came hail which beat down
the crop, and the fourth jar contained rain which stopped the
crop from drying and being harvested. Tldoc created a number of
dvarfs called the Tlazlogune who lived in the four chambers where
the jars sitood, and drew water from them +to sprinkle on various
tracts of country as Tlaloc commanded them. Lightening flashes
were caused by the dwarfs banging the jars with a stick and
cracking them. (6).

The victims sacrificed to Tlaloc were fewee than to the
war and sun gods. Sahagun described no human sacrifices for the
month Tocoztontli, but at that time the old men of the temple

sat rattling their rattle-boards to induce rain to fall, and
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Tlaloc scattering seed : mural from Teotihuacan 100 -500 AD.

from Nicholson :Mexican Mythology
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flowergwere offered as 'first fruits' to Coatlicue, the Earth
Goddesé of Spring. There appear to be no human victims during

the month Atemoztli either. Instead, dough images of mountains
were 'sacrificed' in much the same way as human victims usually
were. The common people spent much time making the images of
amaranth seed dough, but only the priests decorated them in the
temples, for which the people paid them with small offerings of
food and gifts. Among the list given by Sahagun of the mountains
represented were Pomcatepetl, Iztac tepetl, Tlaloc, Yoaltecatl,
Quauhtepetl, Cocotl, Yiauhqueme and Tepetzintli. The last five

of these were mountains on which children were sacrificed for the
celebration of Atl cauwalo. Offerings of food, chocolate and wine
were made before the images feour times duvring the night,while

the priests sang and played trumpets and flutes in a vigil for
them. The next day, the priests stuck weaving sticks into the
chests of the images, taking out the little green stones which
had been used as their 'hearts' and putting them in a green bowl,
andfl finally cutting off their heads. The paper capes the images
had worn, the wooden vessels which had contained food offerings,
and the reed mats they had stoodon, wer e all burnt. It is
difficult to understand why a society with so little regard

for the individuwal's life whould use dough images instead of
human victims on this occasion. It is possible thaf these images
ﬁere in commemoration of the children who died in the first month:.
We are told by Sahagun (7) that at the beginning of the month
Tepelhuitl, when the people made images of mountains by puttinggoygh
on their digging sticks, that they also made images to honour
anyone who had died from drowning, or from lightening and had
therefore gone to Tlalocan. In a similar way, the dough images

made during Atemoztli may have been to honour the child victimg
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and small wooden figures of childreﬁ were sometimes used as
foundations for the images.

Although human victims were killed during the Tepelhuitl
festivities, there were usvally only four; three women representing
mountains, and one male representing a snake. Tlaloc is of'ten
depicted with a snake in his hand, which is interpreted by
some authorities to symbolise a thunderbolt. (The use of a rattle-
board in rain ceremonies may have some connection with the rattle
of the ratitle-snake which appears frequently in the codices).

A great number of victims were sacrificed during Etzalqualiztli,
but thislwas due to the fact that war captives were killed as
well as the chosen impersonator of Tlaloc and this was probably
a Post—-Classic addition to the ritual. Etzmlqualiztli occured at
the end of Myy amd beginning of June, planting for most of the
crops was completed and rain was needed to swell the grain and
commence growth (8). Special reeds were collected to make
ceremonial méts and stools, and the priests had to perform each
action with extreme care. If the slightest mistake was made, or
a single crumb dropped during a meal in the temple, severe
punishments were incured, sometimes resulting in death.

In preparation for the feast day all the priests and
novices pierced themselves with thorns, spreading the blood
over their bodies, and bathed at night in the lake. It was the
custom at that time for all the people to make a maize and bean
gruel called ‘'etzalli', and to offer it to one another. On the
day of the sacrifice, the priest in charge of the ceremony was
dressed in Tlaloc's insigna (fig.l4), and carried in his hand
an incense bag full of shells containing sweet-smelling herbs.
The priests accompanying him carried in their arms human images

moulded in rubber and dressed in the insignia of the various gods,
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1
and called them 'rubber gods'. They all processed from the teﬁple
%0 a place on the lake shore called Totecco, and here they seized
any priests who had been apprehended for misdemeanors during the
preparation for the feast and threw them into the water, leaving
them for drowned. On the shore, the rubber images were burnt
together with sacrifical papers and cones of incense. In the
evening, the priests assembled at the top of Tlaloc's temple,

to sing and chant to the sound of the horizomntal drum, the flutes,
conch shells and rattles. The chief priest slew, first prisoners
of war upon the stone, and then those specially dressed to impers-
onate Tlaloc. The hearts were placed in the Cloud Vessel, which
was blue and decorated with ulli gum and paper. The Cloud Vessel ,
papers, quetzal feathers and green stones were all loaded into

a canoe af Tetamacolco and taken to the whirl-pool in the centre
of the lake called Pantitlm. Here the vessel full of hearts was
cast into the water. Thompon (9) states that a boy and girl Wepe
also thrown into the water to drown as offerings. The canoe

was withdrawn to some distance off where stakes suwrrounded the
whirl-pool, here sacrifical papers were tied 2 the stakes, and
green stones and an incense bag were thrown into the water. The
priests paddled to the shore and bathed before returning to the
temple.

It is interesting to note that the hearts, instead of
being vsed to smear onthe lips of the idols as after other
sacrifices, were thrown directly into the water to be 'comsumedt
by the whirl-pool and rejuvenate the forces of water and rain.

The impersonator too was comsidered wyuite apart from the captives
who were sacrificed separately. The same procedure took place
during the month Tecuilhvitontli. Before the sacrifice of the

young woman who impersonated Huixtocihuatl, the Salt Goddess
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Figure 14 - overleaf

Tlaloc is seated on a throne decorated with jewels because he
was one of the major gods of the pantheon. His headdress is

of white heron-feathers, with two large quetzal-feathers and
a seed sprouting in the shape of a heart attached above the
forehead. The serpentine motif of the face with the large
circular eyes and tusk-like teeth, are all characteristic of
the god. The rosettes and other paper decorations down his
back are spattered with liguid rubber, or ulli gum, and he wears
jewelled ear-plugs and collar. He holds a rattle stickﬁnd rain
drops are seen to be falling around hime. Codex Magliabecchiano
is a post—conguest document prepared by an Indian scribe for
the first Mayor of Mexico City to explain ritual and religious

matterse.
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a nymber of war captives weee sacrificed upon the stone. There
appears to be a greater emphasis on'rites of exit' in this
particular ceremony too, particularly the offering made at the
stakes which defined the ouvter limit of the whirlpool, and the
bathing at the shore before returning to the temple.

Thus the idea of sacrificing prisoners of war to nourish
the sun was extended by the Aztecs to other forcesm of nature,
and the role of the warriors in obitaining prisoners was given
even greater importance in the annval szcrifices to Xipe Totec,
the Flayed Lord. Pictures of Xipe, the ancient god of spring
and seedtime, have been found among the frescoes at Teotihuacan,
but he seems to have originated among the Yopi peoples of the
west coast, and his temple was called the Temple of Yppiitli.

He was a popular god in Aztec sculpture and painting, usvally
depicted in the yellow. skin of a flayed victim (fig.15). He was
the symbol of the seed—corn whish splits its outer skin to allow
the new shoot to push through. But he also symbolises man's wieh
for the fruitful climax of the growing season - the earth covered
in ripe golden maize, earth's 'golden cap' mentioned in the song
to Xipe sung during his festival and taken here from Sahagun's
account (10).

0 Jouallawan, why dost thy mask thyself? Put on
thy disguise. Don they golden cape.

My god, thy precious water hath come down from
Coapane. It hath made the cypress a quetzal. The fire-
serpent hath been made a quetzal serpent. Want hath
gone from me. ,

Mayhap I shall die and perish I, the itender maize.
Like a precious green jewel is my heart, yet I shall see
gold in that place. I shall be content if first 1 mature.
The war chief is born.

My god, give me in part plenteous tender maize.
Thy worshipper looketh toward thy mountain. I shall be
content if first I ripen. The warrior chief is born.



Aatec sculpture of Xipe Totec in flayed skin

from Caso: People of the Sun
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Xipe is called Youallauwan, Night Drinker, because the vegetation
was thought to absorb moisture and grow mostly during the night.
'Precious water' — 'chalchihvatl', refers partly to the spring
rains necessary for germination, but 'chalchihuatl' is also the
term vsed for 'blood', there is an association here with the
blood of sacrifice necessary to bring the spring rain and the
fertility to the crop. Feathers of the Quetzal bird came from
the lowland forest areas of the empire and highly prized, thus
Tquetzal! was used as a metaphor for any vrecious:object, and
becange of its vivid green colour was associated particularly
with lush growth. Thus in the song, the 'fire-serpent' - the
torrid heat of the sun which scorches the vegetation and leads
to famine, has become the precious fertilizing warmth 4% ripen
the crops - the beneficial aspect of the sun. The young'maize is
called the'warrior chief', because its birth is only made possible
by the blood of sacrifice, and its maturation makes possible the
continuation of the holy wars in honour of the gods.

Xipe's festival took placqat the beginning of the rainy
season, when the earth was prepared and the seed-corn planted.
This month was called Tlacaxipeuliztli, 'the flaying of men'.
The selected victims were called Xipeme (the flayed) or
Tototecti (those who died for Xipe Totec).

The inflvence of post-classic militarism in the worship
to this god is revealed in the choice of site for the sacrifice,
the choice of victims, and the method of killing by ceremonial
combat, The rite took place not in the priestly sanctitiy of the
temple summimt but around a special stone dalled the 'temalacatil?
made to represent thé Sun's disc, which was sitvated in the court-
yard ofthe Eagle House or Temple of the Warriors (fige8). The

victims chosen to take part in the combat as offerings were the
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most valiant of the prisoners, selected for their honour and
covrage, as if their strength and virility were an essential
part of the offering.

The captors and their captives held an all-night vigil
in the local temple, and at midnight the captives were stood
before thefire while hair was cut from the crowns of their
heads. This act was described by the priests as 'sending vpward
of the eagle', because through the death of captives the sun was
able to rise each day, and after hisg death the captive would
become a 'companion of the eagle', in the House of the Sun.
Hallpike (14) sugrests that hair-cutting symbolises entrance
into sociefy or a section of society under whose control the
person then becomes. The merchants cut their hair before leaving
on a long journey and not again until they returned and re-entered
their own society (15). *

All those who had captives to offer were dressed in
festive attire with their arms and légs rasted with tuvrkey down.
The turkey is a guise of Tezcatlipoca the patron god of the
Ocelot Order of warriors, and the down symbolised their service
to the god by procuring the means of sacrifice, and perhaps
ending their life on the techcatl themselves one day.

The method ofsacrifice used for Tlacaxipeuliztli has
been given the name 'gladiatorial sacrifice! becauvse of the
manner in which the vietim had to defend himself against a series
of assailants before his final death. The use of meck battles and
ceremonial combat seem to re-enact the eternal struggle at the

basis of the principle of duality, the struggle between spirit

* Hair certainly had potent magical properties; the hair and middle
finger of women who had died in childbirth were taken by warriors
and put behind their shields to make them invincible in battle.
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and matter, life and death, darimess and light. The assailants

were from both the Ocelot and Eagle Orders, the former representing
the warriors who accompany the sun in its nightly sojourn uander

the earth, and the latter, those who carry the day-time sun, with
their patron gods Tezcatlipoca and Huitzilopochtli respectively.
The captives were decorated in red-sitriped body paint and covered
in down, in the manner of the stellad gods, the stars of the night
sky (fig.16).

A captive, renowned for skill and courage in war stood
proudly in the courtyard of the Eagle House. A warrior came forward
dressed in an ocelot-skin costume. Lifting up his shield and club
he dedicated them to the sun. He was followed by an eagle-costumed
warrior who dedicated his shield and club in the same way; two
.other warriors in ocelot and eagle costumes respectively, repeated
the actions. They all danced together making fighting motions and
leaping into the air. Behind them came a priest called Youallauvan
dressed in the insignia of the god Xipe Totec. This priest whose
life was consecrated to the service of Xipe, performed the final
killing of the victim and had fasted for eighty days in preparation
for this task.

There now descended from Xipe's temple (Temple of Yopitli),
many priests dressed in the insignia of all the various gods,
acting as their impersonators to witness the sacrifice. They crossed
to the courtyard of the Eagle House and seated themselves around
the temalacatl in order of importance, chief among them being
Youallavan. A captor led his prisoner over to the temalacatl and,
lifting up a cup of wine four times to the four directions, gave
it to the prisoner to drink. Before the sacred& combat began, a
priest sacrificed a quail, cutting its throat with a knife.

According to Spence, the guail was the disguise or symbol of Xipe.



Arrow Sacrifice to Xipe : Codex Zouche-Nuttal
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The captive's shield was raised to the sun, he was lifted onto
the offering stone and a priest named 0ld Wolf and called the
'Uncle! of the prisoner took a rope and tied him to the stone
by the waist. He was given a wooden club edged with feathers
instead of the obsidian blades of the warrior's clubs, and his
onlymother weapons were four pine cndgels. Everything ready for
the combat, the captor left and returned to his place in the
courtyard, dancing and watching closely the behaviour of his
captive. One at a time each of the eagle and ocelot warriors
came forward to fight the prisoner. If he overcame the first
the second came forward, if he overcame all four (which happened
only very rarely), a fifth and left-handed warrior representing
Huitzilopochtli (Humming-Bird on the Left), came forward and
usvally wounded him severely. When thorouvghly defeated but still
alive the prisoner was dragged onto the edge of the stone and his
heart cut out by Youvallawnan. His heart, still warm, was held up
in dedication tothe sun and placed in the eagle-vessel.
Another priest placed a hollow cane deep into the chest cavity of
the victim and offered it up full of blood for the sun to drink.
A guantity of blood was poured into a green bowl edged with
feathers and given to the captor, and with it he fed all the
gods in every shrine and every priest's dwelling in the city
smearing the lips of the idols with blood from the canee. The
head of the victim was cut off to be placed later on the skull
rack or tzompantli, and the body taken to a local temple to be
flayed and divided up for a feast by the captor's kin and friends.
Later, all the impersonators of the gods and other
priests and warriors who had taken part in the sacrifice then
danced around the stone, holding the heads of victims. The

following night priests performed more dances holding in their
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hands, maize stalks. Foﬁthe remainder of the month, ritval dancing
and singing took place daily among the warriors and nobles in

the temple courtyards, and among the peasants in their own local
temples. '

The skins of the victims were worn by the captors or lent
to their friends o wear for the next twenty days. The wearing of
the skins by the priests and young warriors was an important part
of the festival especially for its agricultuvral efficacy. It
dramatised the aim of the ritual which was to effect the successful
planting and germination of the seedcorn, and in a wider sense,
the whole renewal of spring and continvity of growth. They paid
the price in human hearts and blood for the re-awakening of
nature's activities. The rebirth of spring and rénewed vigour of
the earth after winter's 'death' were symbolised by putting on
the skins, as the earth puts on a new garment of vegetation each
spring. As with all the Aztec sacrifices, a sitvation of death
was necessary for the continuation of life. After the sacrifice,
an impersonator of Xipe wearing a skin paraded around the city
for the ne®t twenty days, so that all could see the spirit of
spring reborn. People worshipped him as if he were the god,
offering him tortil]as, maize kernels and the first flowers of
spring. Affter twenty days the skins were discarded and the
wearers all bathed (in maize flour instead of water), for the
first time since the sacrifice. The people of the Valley must
have seen many times the ratilesnake discard its old skin each
spring and emerge apparently rejuvenated. The continuity
expressed and desired in this%eremony was that of life itself
through nature's abundance.

Thus the Tlacaxipeuliztli ceremony presenisan interesting

mixture of ancient agrarian rites, and later elements of the
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warrior cult with ifs associated astral deities, especially
the sun. The latter part of the ritual, with the symbolism of
rebirth associated with the skin of the victim is quite a
common feature in agrarian rites. It is uvscd in the worship of
the other Aztec grain deities; Xilonen, Toci and Ilamatecwvhtli,
and in other societies such as the Greek Bouphonia and the
Theban sacrifice of a sacred ram to Ammon. The name of the
ceremony (The Flaying of Men), and the fact that the killing
vpon the stone is performed by Yovallawan, point to the definitely
agricultural purposes of th%Qite. However, the former parts
of the rituval, comprising the ceremonial combat seem to have
become the main part of the month's proceedings.

In this combat the basic idea of dualism and the
alternation of life and death, is eXpressed not in terms of
the seasonal rejuvenation of vegetation, but in terms of the
alternation of day and night and the daily resurrection of the
sun. 1t is conceptualised in the form ofa continuovs battle
between the forces of dzrkness and light. This battle is
dramatised in the 'gladiatorial combat!, the prisoner decorated
in the ingignia of the stellar gods impersonates the forces of
night. His assailants, the warriors of the Ocelot and Eagle
Orders, represent the sun in its night and day aspects which
fights a daily battle with the stars and moon to enable it to
rise. The drama culminates in the victory of the fifth and left-
handed warrior representing Huitzilopochtli, the negborn sun
who emerged fully armed from the womb of Coatlicue and defeated
his brothers and sister, the stars and moon. In fact Huitzilop-
ochtli as the fifth warrior represents the fifth sun, the present
era, and therefore in a wider sense the ritwal drama can also be

seen 1o re—-enact the strvggle and defeat of the four previovs suns
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or eras of Nahua myfhology, and the tenuvous victory of the present
fifth sun, nourished by the heart of the defeated captive'sacrif-
iced on the edge of the stone. As in the creation myth where all
the geds waited for the new sun to rise in the east, all the gods
were represented rovnd the stone, waiting to witness the victory
of Huitzilopechtli.

The victory of spring over winter's death was symbolised
in the ritual by donning the yellow skin of a victim. This same
act cagéiso be interpreted to symbolise the victory of light
over darkness by the emergence of the bright yellow sun - yellow
is one of the colours of Huvitzilopochtli's face paint, and his
‘vestment of yellow feathers', as well as being a colour associated
with the maigze.

Another interesting feature of the ritval is thesymbolic
importance of guail. Sahagun informs us that many quail were
sacrificed each morning as the svn rose (16). The Mexican quail
is a black bird covered in white speckles and Woulééeem to
symbolise the starry night sky. It is killed just as the dark-
ness of night fades before the light of the sun, which is thus
greeted and nourished by its blood (fig.l7). However the guail
was also the guise of Xipe, an agricultural god, and one was
sacrificed just ¥ before the gladiatorial combat began. The quail
seems to symbolise the forces of resurrection, both in the birth
of spring and the rising of the sun at dawn, and in the gladiat-
orial combat it is to welcome the victory of the wérriors over
the 'striped ones', the stars of the night.

The same principles of dualism and cgclic death and
renewal underlay both the agrarian and astral aspects of the
ritval, and indeed some of the symbols seem to0 have become

interfhangeable. This typifies the distinctly Aztec development
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Figure 17 - overleaf

Dayn Sacrifice On the left Tonativh is seated on a jewelled

throne with the solar disc behind him. Surrounding him are
darts, shields, war banners and standards, and beneath the
throne hang two ropes decorated with down. It is by these that
the svn is drawn across the sky to the zenith by the souvls of
dead warriors. Between the ropes is the cross—shaped sign 'naui
olin', the day-sign on which the sun was created and would
eventuvally be destroyed. At the top centre of the picture is
the sign for Ce Acatl (Cne Reed), the year sign in which the sun
and all creation wounld be destroyed. On the right the stars and
moon: (with its rabbit symbol), are still in the sky when the
spirit of the planet Venus sacrifices quail. The heads of the
gquail fall into the jaws of earth below, while the blood is

seen to nourish Tonatiuvh.



Down Sacrifice of Quail - Codex Borgia

from Burland : Magic Books of Mexico
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of older Nahuatl and agrarian beliefs, and reflects the extent
o which post-Classic militarism had transformed the older
religious practices. Although we cannot know exactly what
these older practices were, it is quite likely that other form
of sacrifices associated with Xipe (and with the fertility
goddess Tlazdlteotl), the so—-called 'arrow sacrifice', was much
older and nearer the original form of ritual. This sacrifice
was adopted by the Aztecs from the Huaxtec region, and in fact
it was probably adopted by the Toltecs before them because it
was practiced in Yucatan by the Maya, and according to Krickeberg
was taken there by the Toltec invaders of the tenth century (17).
FPor this sacrifice the victim was dressed in the insigna
of Xipe and tied by the wrists to a wooden frame (fig.l6).
Priests and warriors then shot him with arrows until he finally
died from loss of blood. The significant part ofthe sacrifice
was that the blood should fall in drops vpon the ground, both
to feed mother earth with its life-giving properties, and as
a sort of sympathetic magic in symbolising a desire for rain.
Blood was called 'chalchihuvatl' — 'precious water';s it was the
only means to obtain water and fertility, as blood was to the
gods what water was to man. Both were equally precious, and blood
had to spill so that rain might fall and the crops grow. This
was essentially a springstime festival and prepared the soil
for sowing by rejuvenating and symbolically fertilizing it.
The fertility aspect of the rite was even more pronounced in the
slightly variant form practiced by the Maya, which sought to
transmit the fecundity of man to that of the soil (18). The
victim was tied to a stake and painted blve, the symbolic colour
of the Chacs or rain gods, and the colour used for most sacrifices

among the Maya. After the priests had danced around the victim,
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a high priest came forward and pierced him in the genitals,

and the blood from the wound was then smeared on the face of the
idols, A signal was given and the priests continuved to éance
around the victim shooting arrows at his heart, the position

of which had been marked with a white cross.

The efficacy of the blood of sacrifice and of self-
mutilation is at the base of Aztec theology. A myth tells how
man was created by Xolotl (the shadow and twin of Quetzalcaatl),
vho descended to Mictlan and obtained from Mictlantecuhtli, some
of the bones of past generatiens of man from previous' eras.

He and the other gods sprinkled these with bleood from their

own limbs, and they came alive and becgyme the men of today (19).
It was the essence of life which was concenfrated in the blood
and. transferred to the bones to reinvest them with life. The
rituals described serve.to reconcentrate +the life forces, and
they symbolise the rhythmbcal concentration and dispersal
achieved through the application of bloed to the earth to
fertilise the Tields. Frazer described the spring rites of the
¥Xhonds of India which seem to have beennbased upon the same
principles. The ritual killing released the energising force

or spiritual power of fertility that had been concentrated in
the victim by preparatory rites, and special ritval means of
dispersal fixes this fertilising power in the soil. The Khonds
sacrificed to the Zarth Goddess Tari Pennu, a victim (Meriah)
who had been bought as such or had been born of Heriah parents.
Children tould be devoted by their parents or guardians and '
be brought up as Meriahs, and all their children would awbémat-—
ically be Meriahs, but it was not permitted to sacrifice ény

other category of person.
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Frager gives his account as follows:-

“"Ten ok twelve days before the sacrifice, the victim
was devoted by cutting off his hair, which, vntil then had
been kept unshorn. Crowds of men and women assembled to witness
the sacrifice; none might be excluded, since the sacrifice was
declared to be for all mankind. It was preceded by several days
of revelry and debauvchery. On the day before the sacrifice the
victim, dressed in a new garment, was led forth from the village
in a solemn procession, with music and dancing, to the Meriah
grove, a clump of highforest frees standing a little away from
the village and untouched by the axe. There they tied him {o a
post, which was sometimes placed between two plants of the
sakissar shrub. He was then anointed with o0il, ghee, and tumeric,
and adorned with flowers; and 'a species of reverence which is
not easy to destinguvish from adoration', was paid to him through-
out the day. A great struvuggle now arose to obtain the smallest
relic from his personj a particle of the tumeric paste with
which he was smeared, or a drop of his spittle, was esteemed
of sovereign virtue especially by the women. The crowd danced
round the post to music, and, addressing the earth said,'0 god ,
we offer this sacrifice to you, give us good crops, seasons, and
health'; then, speaking to the victim they said,'We bought you
with a price, and didanot seize you; now we sacrifice you accord-
ing to custom, and no sin rests with vs." (20).

The orgies contlnueduntll noon, when the victim was again
anointed with oil and each person touched the anocinted part and

wiped the 0il on his own head. The victim might not be bound or
show any resistance so sometimes his arms and legs were broken,

or he was stupifiied with opium. The methods of killing varied,and
were sometimes by stranguiation, sometimes by bvrning, but the
vietim was not killed oviright until all present had cut a piece
of flesh from the body of the victim avoiding the head and bowels.
The pieces of flesh were immediately rushed home to the viliage
by the person chosen toldo so, and taken to the village priest.
The priest buried part of the flesh in the earth behind hil ba;k

without looking, as an offering to the earth goddess. The other
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Pieces were divided among all the heads of hpuseholds of the
village, each of whom rolled it in leaves and buried it in his
favourite field, behind his back just as the priest had done.
The remains of the victim were later burnt and the ashes
acattered over the fields, laid as a paste over the houses

and granaries, or mixed with the new corn to protect it from
insects. As Fragzer points out this was more than just a gift

to propitiate the goddess. The adoration of the Heriah, the
distribution of the flesh and ashes, and the power believed

to reside in any small particle associated with him, suzgests
the beiief in an intrinsic fertilising power present in his
rersoh. It is concentrated during the ritwal, released in the
act of sacrifice, and distributed to the fields during the
course of the complete ceremony. Speed was of the vimost
impo*ftance in conveying the spiritual préperties of the sacrif-
icial -flesh to the fields. Indeed to ensure that the life-power
of the flesh was transmitted unimpaired, it was taken from the
living body. The déftness of the Aztec chief priest at sacrifice
ensured that the heart held up.to the svn was still warm,
manifesting the life-force so necessary for the sustenance of
the sun.* Robertson-Smith's description vf the Arab sacrifice

performed before the morning star, clearly shows this same idea.

The camel chosen as the victim is bound upon a rude altar
of stones piled together, and when the leader of the band had
thrice led the worshippers round the altar in a solemn procession
accompanied with chants, he inflicts the first wound while the
words of the hymn are still on the lips of the congregation, and
in all haste drinks of the blood that gushes forih. Forthwith the

* Belief in the intrinsic power of sacrifiidalflesh was strong;
the flesh of victims was used by the magicians sent by
Motecvhzoma 10 bewitch Cortes.(Burland 1967 p.l21).
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the whobe company fall upon the victim with their swords,
hacking off pieces of the quivering flesh and devouring
them raw with swch haste, that in the short interval bet-
ween the rise of the day star whih marked the hour for the
service to begin, and the disappearance of its rays before
the rising sun, the entire camel, body and bones, skin,
blood and entrails, is wholly devoured. (21).

In eating the flesh of the camel while it was raw and
still warm, the worshippers absorbed the life, (evidently in
Hebrew and Syriac raw flesh is called 'living'), and by
shedding blood u@on'the altar the worshippers achieved a
common life bond with the god through the victim.

Returning to agrarian sacrifices, having concentrated
the spirit or principle of fertility and released it in the
act of killing, this spirit of agriculture usually had to be
reinstated or resurrected in visible form. When the Atheniang
had sacrificed a bullock to Zeus Polieus in the annual festival
of the Bouphonia (22), the¢ flayed the animal, filled the skin
with straw and sewed it up again so that the ‘*revived! bull
could be yoked to a plagh to ritually work the fields.
According to Hubert and Mauss the purpose of the Bouphonia was
to lift the taboo from the reaped crop so that it could be used.
The desacrilisation was achieved by the killing of the ox, while
the mimetic revival of the ox returned the spirit of agriculture
and the forces of fertility back into the earth.

In Mexico the annval series of agrarian rites followed
the natural growth cycle of the maize plant from the preparation
of the seed-corn tothe harvesting of the crop. Bach stage of the
plant's developient was marked by the sacrifice of a victim
chosen to embody the spirit of the corn and persohify it as it

grew and ripened. The details and purpose of the individual
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rites varied with the time of year and stage of growth. The
beginning of the planting season, when the early variaties of
crops were prepared and sown, was marked by the sacrifices of
the Tlacaxipeuliztli festival inhonouvr of Xipe Totec which have
already been described. Two months later at the beginning of the
Uel tocoztli festivalithe seed was sprouviting, but planting still
continued of later crops and therefore ceremonies were held
both for the young sprouting maize, personified in the god
Cinteotl, and for the blessing of the seed~corn by the goddess
Chicomecoatle.

For the first four days penancesiwere performed, every-
one made offerings of balls of grass soaked in their own blood
to lay before the household altars. Women swept the temples and
offered bowls of maize gruel called 'atolli', which was also
given out to the youths and priests. "Then they departed tc their
fields to get the maize god." (23). They collected maize stalks
from each of the fields and returned with them to their howuses
to deck them wth flowers and to set offerings of food before
them in a bakket. They also set down a hard-baked frog; its
face had been stained blue and it had a woman'g skirt tied
about it. In ancient Hixtec creation myths the earth is represented
as a frog, or lizard-like creature who emerged out of the primeval
waters. Morsels of maize, beans, chia seeds, cacao and all kinds
of produce were stuffed into a maize stalk which was them placed
on the frog's back. After sundown the&r took the maize stalks
to the Cinteopan, the temple of Chicomecoatl, where they skirmished
among themselwes, thrashing each other with the maize stalks.
Young girls, their arms and legs pasted with red feathers,
carried the maize which was to be seed-corn to the Cinteopan.

They tied the dried ears in bundles of seven,wrapping them in
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red paper spotted with ulli gum, and bore them upon their backse
Although these bundles of 'seven ears' were called ‘cinteotl!?,
'seven ears of corn' — 'chicomolotzin', was also another name
for Chicomecoatl. The bundles were laid in the grain bin in the
temple until the seed was to be planted. Finally they made an
image of Chicomecoatl, worshipping her as the source of all their
food and sustenance. Her body paint was red, her paper crown,
skirt and chief's shield were decorated in red; the colouvr of
ripe fruit. In either hand was put a double ear of maize - the
insignia by which she is identified. Dozens of different kinds-
of maige, beans and seeds are listed as offerings to her, and
songs and dances were performed continuously until the end of
the month.

The young green maize was personified in the goddess
Xilonen,in whosemlikeness a young girl was sacrificed in the
month Uei tecuilhwitl. This occurred in early suvmmer, and by
this time most of the grain stored from the previous year's
harvest was used up and serious famine was commone. Only afier
the sacrifice had lifted the taboo from the new crop were people
allowed to remove some of the ears to be eaten green. For the
first week the local chiefls and nobles distributed food and
drink to all the peasants and workers gathered in the towns
" and cities for the festival. Everyone had to take part in the
Binging and dancing, men and women dancing together (which was
unusuval ). The women danced with their hair unbound and stream—
ing down their bécks like the beard of the maize. For this
occasion Motecuhzoma sometimes came out to join the dancing.

The chosen victim was a young slave girl. She was dressed in
the insignia and colowrs of Xilonen, the reds and yellows of

ripe fruit and corn (fig.18). An all night vigil was held
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Figure 18 - overleaf

Xilonen. She wears a paper crown decorated with two quetzal
feathers and a sprouking grain of maize above the forehead.
Her collar is of precious chalchihvitls, and her nose-plus
and earrings are of torquoise. Her hair is long and green
like fhe beard of the yovng green maize plant. In her left
hand is a rain rattle and behind her is an offering of two

maize ears or cobs.



Xilonen : Codex Magliabecchiano

[ From Caso : People of the Sun]
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and while her songs were sung, Xilonen had to dance very vigorously
accompanied by her priestesses carrying garlands of yellow flowers.
In this way the spirit of the maize was concentrated in the young
girl who became the embodiment of that force. The priests,blowing
horns and trumpets and scattering incense, took Xilonen *to the
Cinteopan where one of them.took her upon his back while another
guickly severed her head. Her heart was cut out and placed in

a vessel., The spirit was released and dispersed by the act of
decapitatim, a common method of sacrifice for grain deities,

and one which would seem to symbolise the action of reaping.
Everyone was then free to gather green maize and green amaranth

to make tortillas, and dances were performed, but only by the
women.

During the August the corn cobs were becoming soft and
white and ready to ripen off, the stalks were bent over and left
to harden so that by September the cobs were yellow and ready to
gather. These two months were very critical; too much rain could
ruin the crop. The ripening maize was worshipped in the form of
Toci - 'Our Grandmother', one of the aspects of Tlazolteotl, the
Huaxtec Earth Goddess. Part of her insignia is the grass broom
which gives the month its name, Ochpaniztli - 'the month of
sweeping'. Again, dances performed by the priestesses, and
all the other women young and old were very important throughouvi
the activites of the month. Strangely there was no singing, and
except for the sound of the drums the dances had 0 proceed in
complete silence,. For four days, the woman chosen to impersonsete
Toci,and numbers of medicine women formed two opposing bands
and skirmished with each other. We are told that the purpose
of this was to make the victim laugh and keep her cheerful,

for if she should cry it would be a bad omen, probably her
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tears would have presaged rain which they wished to prevent.

They did not tell her thayéhe was to die for the same reason,

and as the priestesses dressed her in Toci's insignia, they
consoled her by saying she would sleep with Motecuhzoma that
night. At midnight and in complete silence she was led to the
temple, a priest seized her and put her vpon his back while
another cut off her head. Then very gquickly they flayed her

and a priest put ob her skinj; he was then called Teccizquacuil}i,
and had been specially chosen because of his height and strength.
‘They made a mask from the victims thigh skin which was woon by
the impersonator of Toci's son, Cinteotl (fig.l9). Teccizgua~
cuilli, now impersonating a revived spirit of Toci, ruashed

down from the temple accompanied by some Huaxtec warriors and
chieftains who ran wildly about striking their shidlds, and
brandishing blood-soaked grass brooms. Teccizgquacuilli went to
the temple of Huitzilopocatli and stood, arms and legs spread
out before his image, then turned about to face the impersonator
of Cinteotl. (Spence suggests that this may have symbolised
Toci's conception of Cinteotl; maize born through the union of
sun and earth.) (24).

The next day Teccizguacwilli, still wearing the victims
skin and impersonating Toci, climbed vp to her temple where
nobles were waiting. They applied eagle's down to his head and
feet, face paint, and garments of eagle design. They decapitated
a quail before him and them brought four war captives wp to the
temple.. In turn they were stretched over the techcatl and
Teccixguacuilli cutciout their hearts. The rémainder of the
captives were slain by the sacrificing priest.

The impersonator of Cinteotl was joined by a group of

warrior chiefs, strong and fast runners, and they went to place
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Figure 19 — overleaf

Cinteotl. He is depicted here with two maize cobs on his head
and a humming-bird device attached to a fillet above the forehead.
He wears a gold-disc pendant and a jewelled collar and earrings,
with little gold bells on his collar and leg-bands. His hair is
golden yellow, the colour of ripe maize, and he is destingwished
by a vertical stripe painted on his face. (According to Joyce,
vertical stripes are characteristic of the indigenovs agricultuml
gods, and horizontal stripes vsvally indicate the war and huntig
gods of the immigramt tribes.) In his hands is an offering of a

smouldering ball of incense and a bundle of stickse.



Cinteotl : Codex Borgia

[ From Caso:People of the Sun]




=105~

the thigh skin mask in enemy territory on one of the side-peaks
of mount Iztac tepetl called Popotl temi. There was usually some
conflict with the enemy but once the mask was set vp on a wooden
frame, all departed.

At thiés point in the month the rituvals were interrupted
by military reviews, and the handing out of awards and devices
to deserving warriors by Motecuhzoma. Teccizquacuilli, Huaxtec
warriors and medicine women continued to perform their dances
a little way apart. The closing ceremonies were concerned with
that part of the corn harvest which was o be seed-corn. Priests
dedihcated to ChieomeCOati, emerged wearing the skins of captives
who had been sacrificed after Toci's impersonafor at the beginning
of the month. They ascended the pyramid of Hiizilopochtli and
scattered maize and squash seeds on the people in the couvrtyard
below, who scrambled and fought for them. Young girls from the
temple of Chicomecoatl carried dried malge ears tied in bundles
of seven upon their backs to the temple, where the bundles were
left until needed for planting again.

A; Teccizguacnilli left the temple couriyard accompanied
by priesté, everyone spat at him as he passed and threw flowers
at him before they went on their way. The skin of the victim was
taken off Teccizquacwilli and stretched carefully over a wooden
framé, so that the head faced forward. They also laid down all
the garments, feathers and insignia he had worn, and thus estab-
lishing Toci upon the frame they departed and left her.

The method of sacrifice by decapitation on the back of
a priest is used only for agrarian sacrifices and seems to be
characteristic of them . Irazer described other harvest rituals
involving decapitation, actwal and symbolic, representing the

action of reaping (25). The victim was placed first upon the back
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of a priest in the same way as Chicomecoatl's priestesses carried
the bundles of seed-corn in both Uei tocoztli and Ochpaniztli
festivals. This is also the manner in which an Aztec bride is
carried to the house of her groom. Fraze#bentions several
occasions in northern Zuropean custom when harvest rites are
associated with the promise of forthcoming nuptials. However

in a society without the use of the wheel and with no suitable
pack animals, gcods were normally carried either in canoces or on
the backs of porters, and this would have been the normal way

to transport the grain without any necessary connection with
marriage symbolism.

The last of the series of sacrifices for the earth and
vegetation deities was during the month of Tititl, the seven-
teenth month of the solar year, which was dedicated to the old
goddess Ilamatecuhtli. She was consideréd a very ancient .goddess
of primeval times and personified the dry ears of corn stored
in the granaries and the barren earth of winter. She was also the
patron of the old women who ground maize on thé metate stone.

Age and death were two preoccupation of winter, and during this
month there was also a separate ceremony t0 sacrifice the likeness
of the death god, Mictlantecmhtli. But for the main sacrifice of
Tititl the woman chosen to be the likeness of Ilamatecuhtli was
dressed in the white clothes trimmed with heron feathers and
shells which made up her insignia, and she danced in the court-
yard, sighing and weeping over her impending death. She was not
only allowed but expected to weep. Some authors point to this

as a form of sympathetic magic to obtain rain, but since the
growing season was over it may also have been an expression of
sorrow at the death of the earth as winter set in.

When the sun had passed the zenith, the victim was led
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to the temple together with priests dressed in the insignia of
all the gods, including one also dres=zed in the insignia of
Ilamatecuhtli. The sacrificing priest cut out the victims heart
and severed her head, giving it to the priest dressed as Ilama-
tecuhtli who danced with it leading a procession of all the other
priests descending the temple. A wooden grain bin was placed in
an eagk vessel and burnt by a priest dressed as a young warrior.
After the succes:z:ful completion of the agricultural year, the
emphasis was placed on warring activites. The month's festivities
were completed by the 'casting of bags'. These: were bhags stufied
with paper or grass, with which small boys and yoviths struck the
women to make them cry, and held mock battles among themselves.

A characteristic feature of agrarian rites was the
significant role played by women. Apart from the use of female
victims to impersonate the maize, many of the dances and songs
could be performed only by the women, and in all Aztec ceremonies
dancing was a vital part of the rituwal. The purpose of the dance
was usunally to concentrate the spirit of a deity into the victim,
ot to achieve a magical invibgoration of a particular spirit.

The extremely lengthy and vigorous dances by Xilonen in Uei
tecuilhvilt were thought to ensuwre a good crope The antiquity

of the agrarian gods in the Mexican Valley is shown also in the
fact that important parts of the ritual were performed in the
fields and homes of the peasants as well as in the temples.

The decorating and worship of- the maize stalk itself, and the
presence of the frog to symbolise the earth as a primeval monster,
all suggest more the myths and beliefs of the ordinary people
rather than the more sophisticated theology of the priests and
astrologers.

The cycke of agrarian ritvals involwes a series of
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concentrations of a supernatural power which has been variously
called spirit, force, energy, or fertility. Hvidtfeldt (26) has
equated this power with the concept of mana, and stated that the
various parts of the ceremonies are concerned with the concentration
and handling of different forms of mana. Hvidtfeldt describes mana
as consisting of the essential charactristics of a species, group
or object, it having no gualities in itself except the'high potency!
of these characteristics. He allied the term to the word 'power',
as in the cuitting power of a knife, or the growing power of veget—
ation, in the latter connoting erergy and life. It a8 characteristiic
for plants to grow and fruvit and a plant with much mana will
grow well and fruit profusely; if the mana is lacking or impaired
the crops will fail and be weaiclye. Rituayéeans are employed to
concentrate mana through dancing, chanting, imitative actions o-f
various kinds, and its dispersal and direction can be achieved
through sacrifice. Related to this is the concept that as all the
members of a species or group of things share the same mana,
one of the species can represent the whole. Thuswrin the festival
of Uei tecuillhwitl the youvng female victim represented the
green maize crop. Dancing and other preparatory rites and
paraphernalia concentrate in her the power, or mana of the
maize, and her dress in the insignia of Xilonen completes the
identificatione. During the ceremony she becomes completely
identified with the maize, she is the maize and in her sacrifice
is'reaped' as the crop. The sacrifice releases the mana and
lifts the taboo which until then had protected the green crop
from being cut.

As with the handling of any supernatural power, the
manipudation of mana can be dangerous,and involves precavtionary

and purificatory rites. These protect individwals from the
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intrinsic danger of the power, and prostect the mana itself from
other supernatural forces which may contaminate or completdy
destroy it. There were many prohibitions and punishments surround-
ing the priests behaviour. Their status was one bearing much mana,
meintained by fasting and immolation, leaving the hair vncvt and
unwvashed and the physical separation from society. The mana
associated with each of the different deities was kept separate,
their distinctive deremonial dress and insignia maintained in
their own temple by a specialised group of priests.

In identifying the presence of a mana concept in Aztec
religion Hvidtfeldt analysis the Nahvatl term 'teotl', whichp
although uvsvally translated simply 'god', in fact appears in the
names of very few gods. He finds that in some cases it would be
more accurate to translate it as 'ritual’ or 'sacred', and it
sometimes implies 2 semse of potency, or intensification suggesting
a possible origin in a concept of mana. Quoting from the Florentine
Codex, Hvidtfeldt gives two examples of 'teotl' used in this way.
After the flaying of the victims during Tlacaxipeuliztli, the
captor takes the thigh bone of his dead captive, cleans the
flesh from it and hangs it ouviside his houvse with a sleeveless
net jacket woin by the warriors, and a spray of heron feathers.
¥4nd he wrapped the thigh bone with paper, and provided it a
mask. and this was called the god-captive." (malteotl). It seems
that the bone with its mask was vested with the power, or mana
of the captive, it stands for the captive, and as the seat of
his mana is called ‘'malteotl!, or 'captive's mana'.

Sahagun states that dvring Bei tocoztli, "Then they
departed to their fields to éet the cinteotl. In as mény places
as lay fields from each field they got a stalk of green maize."

The plants were decorated and offered food, it is the plants
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themselves which were 'cinteotl' - 'maize god', they contained
the maize mana. Later in the same passage, 'cinteotl' refers to
the bundles of seven maize ears which were to become seed-corn.
Thus it is not just the plant which is called 'cinteotl', but the
maize at a2ll stages, the mana of the maize itself.

The term 'ixiptla' is also analysed im tracing mana
concepts in the texts. It is translated by Anderson and Dibble
as 'image', or 'impersonator', possibly deriving from 'ixtli!
meaning face. In the accouvnts it is vsed to refer to images of
wood, rubber, paper or dough and *o human representatives all in
the same passage and without differentiating between them, that
ig they all 'ixiptla', or impersonate the same thinge. This would
seem to follow the general rule in the concépt of mana that all
things containing the same mana are identicial, and interchangeable.
In the account of the sacrifice for Ochpaniztli (27), the woman
dressed in the insignia of Toci is referred to ﬁirectlwés'Toci'
(or her synonym Teteo innan), Anderson and Dibtle in translation
frequently add in braekets,'the likeness of', even when the term
'ixiptla' is not present in the Nahwvatl text. After the victim
has been sacrificed a priest puts on her skin, and in the text
he is therecafter refered to as 'she', and later direcltily as 'Togi’',
thus the centinuity of identity had been maintained throwgh the
donning of the skin of the first impersonator; the mana of Toci,
or the mana that was Toci, had.been passed ogﬁntact. It becomes
clear that it is the skin and insignia which 'make' Toci, or
contain 'Toci-mana' when, completing the ceremony, the priest-
takes off the skin and adornments and lays them carefully on a
framework and so, "When they had left her they all turned about
and departed”. 'Her', Toci, was left on the wooden frame, the

mana is thus safely fixed and left: Thws 'teixiptla', (those who
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impersoate)? are mana-bearers, and all those bearing the same

mana are considered and treated as identical. They are treated

and addressed directly as the objedts or attributes whose mana
they contain. In the same account, Toci presents herself before
the image of Huitzilopochtli in the Great Douvble Temple, the
Nahuatl text simply says, '"'she raised her arms and legs and

spread her arms and legs at the foot of Huitzilopochtli."

It seems that it is the unigque combination of colours and symbols,
(the insignia), that is characteristic and important in containing,
identifying and passing on manay and the accounts usuvally describe
in great detail the clothes, paints and decorations which make up
the distinctive character of the object or deity whose mana is
being manipulated.

Thus Hvidtfeldt states that the term 'teotl' can be
assumed to have, or to have had a meaning of mana. He also says
that this concept can be identified in religions at a certain
stage of socio-religious development. He states that primitive
religions do not have gods in the strict sense of personalised
deities as in the Greek and Roman pantheons, but are more concerned
with the increase of mana which is desireable, and removal of that
which is not, In an urban society the concepts of mana tend to
fade, and while some of the prohibitions and rites suvrrounding
mana may continue as vestiges, the gods are more than distinct
forms of mana and come to have myths and 'lives' of their owne.
Myths cease simply to explain ritwal acts and objects and begin
to 'fill out' the personal details of the gods, their births,
relationships and adventures. Sacrifices become direct offerings
to certain gods for favour, or specific reward, 6r to expiate a
sin, and the conceptualisation of the god becomes increasingly

anthropomaphie.
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According to this schema, the Aztecs appear to have been
in a transition phase. The concept of mana was clearly present
in many religious texts and rituvals, especially those based on
fhe sell-being and fertility of natural forces. Even the same
deity was depicted in varying degrees of anthropomorphism on
different occasions. Tlaloc in Telleriano Remensis is depicted
as a cloud, only his face and symbols idebtify him (fig.21).

Yet in other codices he is shown in human form but with the same
facial and olher features. However some of the gods had a highly
complex body of mythology and theology woven around them,
particularly those of the priestly and warrior classes. Quetzal-
coatl, adopted from the Toltecs had become a culture-~hero and
bringer of all knowledge,a god-king from a golden age of peace
and vlenty. Myths and legends tell of his travéls throughout
Mexico, his reign in Tula and especially his struggles with the
other great god Tezcatlipoca. The process of personalising
deities into 'proper'! gods with their own individvality was

aided by the relationship established by the priests and
astrologers. Various spirits and deities of local importance

were incorporated into the calendar or divinatory tables, and
synfhesised into compound deities, a process which had been going
on before the arrival of the Aztecs but which they continued.

At thenlowest levels of the social hierarchy local spirits and

- mana concepts formed a major part of the religiows practices,
although ﬁnfortunately we are not told a great deal about these
practices. At the apex of the hiererchy was a highky theology and
body of religiocus belief laying great importance upon a limited

number of very individnal gods of complex natures,
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Chapter 5 Sacrifice of the God, and the Divine King

The complexity and sophistication of worship offered
to the gods of the Aztec pantheon depended on the social and
occiopational standing of the individuval. The maceguales may
not have understood the more esoteric meaning of the ritualé
they gathered to see performed in the city temples, but they
worshipped a plethora of domestic and village gods; spirits
of the fields, of the crops, and of all the aspects of their
natural envirenment and day to day activities. Almosgt every
action of daily life was associated with specific prayers,

omens and superstitions.

" They had innumerable little spirits to pay some
regard to. Many families had patron gods who would look
after their crops and to whom small offerings were made
on all days associated with them in the magical calendar.
One gains the impression that among fthem there was an
acceptance of the religious system as a kinfi of magic and
a kind of reiliance on it that was not necessarily a very
deep religious feeling." (1)

The guilds of craftsmen each had their own patron god
ﬁoﬁshipped in a more formal manner. On calendricall days
dedicated to their deity, or before important undertakings,
the members of a gwild would club together to buy a slave
from the market at Abzcapotzalco and offer him as a sacrifice
at their own temple. The Pochbeca, the nobles and the warriors
gll performed their own particular sacrifices, as well és
playing an important part in thyéajor national feasts in the
Sacred Precinct. In addition, cities, towns and villages as
well as the guarters of the cities had their own local deities
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to whom was owed a special allegiance.

The Aztec theologians at the head of the priestly hier-
archy were responsible for rationalising these diverse'reliéious
beliefs and deities into an ordered system of rituval, creed and
philosophy, an order developed largely out of the workings of
the calendar. As the religion and the state grew in organisation
and stability together vnder Aztec domination, many deities
emerged as aspects of national compound deities.assimilated into
a national theology. While these gods did not reach the complex
individval characters of the Greek Olympian gods, * +two in
particular, Tezcatlipoca (fig.21) and GQuetzalcoatl (fig.20),
were associated with a large body of myth, legend and ideology,
and were regarded as truly univefsal gods.

To them was attributed the task of havling the great
Earth Monster oul of the priﬁordial waters vntil the monster
broke in two, her lower half rising %o become the heavens and
her upper half descending to form the earth (2). During the
struggle Tezcatlipoca lost his left foot, which in the codices
is repiaceé by a round obsidian mirror of the kind used by
magicians for scrying; it is called 'the smoking mirror’
which is the meaning of 'Tezcatlipoca'. Sculptures of Quetzal-
coatl (Feathered Serpent), are common in the ancient city of
Teotihuacan and later Mayan cultwre. In his form as the
Evening Star, Xolotl, he descended into the vnderworld and
brought back the bones of extinct generations of man, from
which he created man of the present era by thé magical power

of his blood (3). By turning himself into an ant, Quetzalcoatl

* The Aztec gods brouvght their influvenceto bear in dne season
according to the universal order of things, and did not exist
in the manner of capricious 'super human' as in the Classical
mythologies.
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Figure 20 -~ overleaf

Quetzalcoatl. He is the patron of priests and therefore carries

in one hand a priest's tasselled incense or tobacco bag, bearing
the sign of the four directions, and in the other an incense
burner in the form of a snake. From his conical, ocelot-skin

hat protrvdes a hone symbolising penance, and from which has
sprouvted a flower. His breas® pebhdant and necklaces are of shells,
symbols by which he is usually identified. The red, snouted mask
indicates his presence here in the guise of Ehecatl, the wind.

(Codex Borbonicus was produced immediately post—conguest.).



Quetzalcoatl ; Codex Borbonicus

[ From Caso : People of the Sun ]
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stole maize fro?éhe other ants and it became man's sustemance.(4)

Both Quetzalcoatl and Tescatlipoca were worshipped by
the Toltecs, where myths and legends show them in constant
opposition as the dwval principles of light and benevolence,
and of darkness and e¥il respectively. Shortly before the
fall of the Toltec empire and the destruction of Tula, Tezcat-
lipoca's influence overshadowed that of Quetzalcoatl. The cult
of Tezcatlipoca was associated with the glorification of war
and the political inlluence of the military leaders, as opposed
to the priestly leaders of which Quetzalcoatl had been the
patron and prototype. Worship to Quetzalcoatl was not completely
eclipsed; it survived in Tenochtitlan among amn elite of devout
priests and nobles of Toltec descent, who dedicated themselves
to a particularly stringent way of life. The chief priests
still retained the name Quetzalcoatl in their official title
a8 had been the custom among the Toltecs. Both legend and the
laws of fate declared that the supremacy of Quetzalcoatl wonld
return again inthe future to overwhelm Tezcatlipoca.

When *the Aztecs migrated onto the Mexican Plateau and
picked vp the threads of the disintegrating Toltec culture, the
indigenous war and sun god Tezcatlipoca, became compounded with
their own war god, Huvitzilopochtli. As patron of the Ocelot
Order of warriors Tezcatlipoca was the night—time sun which
travels under the earth through the region of darkness, forming
an antethesis to Huitzilopochtli who was regarded as the fierce
day-time sun. Huitzilopochtli was absorbed into the existing
cosmogeny by being identified with one of the four directions
which were ruled over by forms of Tezcatlipoca. The Historia de
log Mexicanos por sus Pinturas (5) incluvdes a creation myth

relating how Ometeotl, fthe Divine Duality,bhad four sons
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Figure 21 - overleaf

Tezcatlipoca. He is identified by his torn foot replaced by

a smoking mirror, (there appears to be another obsidian mirror
attached to the back of his head), and the black horizontal-
striped face paint. He carries a shield, a bundle of darts
bone~tipped and feathered, and a war banner on which is painted
a2 collar decorated with down. These were uwsed for captives
destined for sacrifice. His wrist-bands, leg-bands and collar
were all decorated with jewels and gold bells, and he wears a
largelround breast pendant. The down attached to his hair and
the two long heron feathers ontop of his head are the symbols

of the warrior.
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representing the four directions and the four cosmic forces
of the vniverse. The first son was the Red Tezcatlipoca, with
whom.were identified Xipe Totec and Camaxtli. Secondly was the
Black Tezcatlipoca, his vsual form as the trickster god in which
he is seen in opposition to Guetzalcoaztl. The third son was called
Quetzalcoatl, and lastly was the Bluve Tezcatlipoca of the south,
with whom Huitzilopochtli was identified as the fiery midday sun
of the southern sky. In the same way, Hvitzilopochtli was absorhed
into some of the rituvals traditionally dedicated to Tezcatlipoca.
During the annuval féstival of Toxcatl, a youth who had impersonated
Tezcatlipoca for a year and had been treated in every way like
the god himself, was sacrificed upon the stone. An impersonator
of Huitzilovochtli was alsc kept for a year and sacrificed shortly
aftervards. However it seems that Tezcatlipoca was always regarded
as the dominant of the itwo godsj; describing the Toxcatl ritual
Bancroft (6) says of Huitzilopochtli's impersonator (called
Ixteocale), "He always associated with the other doomed one of
Tezcatlipoca and shared his enjoyment but as a representative of
a2 less esteemed god, he was paid no divine honour." The tremendous
promotion of Huitzilopochtli as a national deity took place later,
during the reign of Izcoatl as part of the development ‘of the
Aztec's political identity and pride.

Althovugh he was primarily a god of war and of the sun,
as one of the original and creative cosmic forces it is not
svrprising that Tezcatlipoca had a complex character comprising

many attributes, Sahagun summarised his nature:-

"Tegcatlipoca (Smoking Mirror), was considered a true
god, his abode was everywhere — in the land of the dead, on
earth, and in heaven. When he walked on the earth he brought
vice and sin, he introduced anguish and affliction. He brought
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discord among people, wherever he went he was called 'enemy on
both sides'. He created all the evils which came to all men.
Sometimes he bestowed riches, wealth, heroism, valour, rulership,
dignity, nobility, honour." (7)

Health and worldly possessions were associated with
Tezcatlipoca's form as the jewelled Turkey (Chalchihuitotolin).
Part of his fearsome nature stemmed from his skill as a magician.
It was through the uwse of magic and trickey that he was said to
have defeated Quetzalcoatl in Twla (8). With the use of his
serying mirror, Tezcatlipoca could see all the deeds of man,
and thus as an all-knowing god was appealed 1o by the priest
t0 hear confessions. The sins involved were mostly those of .
ritval impurity, and especially carnal sin, which to the Agtecs
was the most heinous of crimes. (Normally confession and forgive-
ness was possible only once in a life-time, so it was made in late
middle age when one was thowght too old to commit such sins again)e.

In his form as Tlamatzoncatl - 'the perpetual youth', he
was the youvngest and nimblest of all the gods. Another aspect of
his youth was his patronage of the Telpochcalli (houses of youthd,
military training schools where the sons of the maceguales and
artisans were educated and trained in the art of war. His nature
as a war god involved worship particularly by the nobility who
occupied the higher ranks and formed the permanent and organising
element of the army, but Tezcatlipica was not aloof from the
ordinary people as Quetzalcoatl had become, and was even the
patron of the slaves. Once a year on a day dedicated to him,
owners of slaves gave them gifts, and dared not rebuke them for
fear Tezcatlipoca might cause them 0 become slaves themselves (§).

Tezcatlipoca was not entirely evil, he had connections with

the lighter side of life, with love, flowers and music. He fell
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in love with the beautiful Xochiqueitzal, goddess of song and
flowers, and stole her from her huvusband Tldoc. Nicholson

gquotes his fervent though somewhat immodest love song:-

She secems to me indeed a very goddess,

she is so lovely and so gay,

I must catch her, not tommorrow or any time after
but now in the very instants;

I myself in person order and decree it shall be.
I, the warrior youth, shiningpike the sun

and with the beauty of the dawn. {10)

There is also a myth which relates how he brought music down
to the earth; in this extract he bids the wind go to the House

of the Sun, the source of music:-

'Wind, the earth is sick from silence.

Thovgh we possess light and colour and fruit,
yet we have no music,

We must bestow music upon all creation.

To the awakening dawn,

to the dreaming man,

to the waiting mother,

to the passing water and the flying bird.
Life should be all music.

Go then through the boundless sadness
between the blue smoke and the spaces

to the House of the Sun.

There the father Sun is surrounded

by makers of music

who blow their flutes swestly

and, with their burning choirs

scatter light abroad.

Go, bring back to earth a cluster - the most flowering -
of these musicians and singers.'  (11)

One of the great ceremonies of the year was the annual

sacrifice of the impersonator of Tezcatlipoca during the month
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Toxcatl, which occurred in late April. The victim had been chosen

after the last Toxcatl and had lived as Tezcatlipoca's likeness

for a year. The victim was chosen from among the prisoners of

war. He had to be perfect in body and intelligence, "...he who

was chosen was of fair countenance, of good understanding and

guick, of clean body -~ slender like a reed; long and thin like

a stoul cane; well buvilt; not of overfed body, not corpulent,

and neither very small nor exceedingly tall....."” (12) In this

manner Sahagun lists over a hundred gualities and conditions

necessary in the chosen youth. After being selected he was

cared for by the guardians of thetemple and taught to play the

flute, carry flowers and converse in a gentle and gracious

manner — in fact all the gualities of a young nobleman. He was

honoured as a god; allthe people regarded him as Tezcatlipoca

when he walked about the streets, they knelt down befpre'him

kissing the earth in an act of reverence and begging favours

of him. He was allowed to walk abouvt playing flute vherever .

he pleased, accompanied by eight young men as companions.

These had had their hair cut short in the manner of slaves,

althovgh four of them were trainers of youths in the Telpochcalli..
Motecuhzoma provided the costly garments and jewels. in

which the victim was dressed because we are told "...verily he

took him to be his beloved god (tlacoteotl)...". The impersonator's

face was painted black, white eagles down was tied to his loin-

length hair and he wore garlands of sweet-smelling flowers .

His ear-pendants, lip-plug, necklace and breast ornament were

all of shells. His ear-plugs were of t¥rquoise and his bracelets

of gold, set with precious stones. On both his legs were tied

golden bells (oioalli) which jingled when he walked, and were

part of the array of ocelot warriors. He wore a cape of wide-
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mesh net and sandals of ocelot skin. 1In this princely manner
he went about until the month of Uei tocoztli, twenty five days
beforethe feast of Toxcatl. Then he abandoned all the ornaments
and rieh clothing, removed the face paint and had his hair cut
short, leaving a tuft of hair tied upon his forchead like that
of a war captaiq'to which were %ied heron and quetzal feathers.
At the same time he was married to four young virgins who had
akso been kept by the temple guardians for a year and were named,
Xochiquetzal, Xilonen, Atlatonan and Uixtocihuatl (all agrarian
deities). For twenty days he lay with his wives. Five days before
the feast day, singing, dancing and feasting began and continved
until the day of the sacrifice. On the fifth day the impersonator
with his wives and companiong went to a small, plain temple
called Tlacochcalco (which was also an arsenal). Alone and of
his own free will he climbed slowly up to the top of the temple
platform, breaking one of his clay flutes on each step. At the
top, four priests held him while a fifth cut out his heart,
holding it up to the san as an offering. His bodywas not thrown
down the steps in the usval way, but was carried carefully down
and his head mounted on the tzompantli. Apart from the similar
ceremony carried ouvi to kill the impersonator of Huvitzilopochtli,
this was the only sacrifice for that month, although Bancroft (13)
says that every fourth year many captives were slain as well.
This sacrifice (more than othersdescribed) can be said
to correspond to Hubert and Mauss's (14) concept of the 'sacrifice
of the god®, which they consider to be the highest expression
of the idea of.sacrifice. They discuss several conditions which
must prevail in the sacrifical situation "..inorder that the god
may descend to the role of victim." Firstly there must be some

affinity between the nature of the god and that of the victim.
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In all Aztec sacrifices the victims have some degree of sacred-
ness, for this is the supernatural power released in the act of
killing, but in the agrarian sacrifices for examplé this power
is specifi?éo the species or phenomena which man isltrying to
influence. In the sacrifice of Xilonen, the personification of
the young maize plant, the indentificafion is solely with the
plant, the cbncept of Xilonen is limited to this and the'idénti—
fication.is complete. After the sacrifice, ritval means are
employed to dispersed the spirit, or in other instances to fix
it back into the species. Thus the spirit of the maize ezists

as a concentrated power (mana) which can be manipulated by the
vse of ritval for only a limited period, in fact during the .
annval ceremony. Hubert and Manss describe how agrarian and
other natural deities become detached from -the species or
phenomena with which they are associated and become individualised.
In order for there to be a sacrifice of the god, there must be

a god having a separate existence, a personalised god with an
individval and permanent presence with which the victim is to
have affinity. Tezcatlipoca's origin as a god is assigned fo

his creation as a cosmi?%orce, but he had certaihly become a

god of recogniseable character in Aztec times. He is a protean
god and his influence is almost limitless; he is ubiquitous,
invisible, impalpable. 4s Sahagun recorded, "..he is a trve god ,
his abode was everywhere." This complex natvrewas personified
on earth by his impersonator who had to be young, strong and
accomplished in the attribvtes of both warriors and nobles.

He wore the cloths and insignia described as Tezcatlipoca's,

and performed actions during the festival which re-enacted
mythical deeds ascribed to him. For example his marriage %o the

lovely Xochiquetzal in earthly form, and his musical
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accomplishments on the flute. The ritual portrays him in his
guise as the ocelot, dramatising the daily passage of the sun
under the earth, but it also symbolises the wider annual cycle
of the solstices. Toxcatl occurred in April, when, according to
Sejourne the sun reached its first zenith after the winter soltice.
The winter period of minimum sun (or the sun in the subterranean
World), was symbolised by the impersonator's marriage to the
four earth deities, before donning his warriors' array and
ascending thetemple steps alone where he was liberated, throuwgh
sacrifice, from the earth. Immediatley following this ceremony
was the sacrifice: to Huitzilopochtli the day sun risen out of
the earthj;the eagle rising out of the mowth of the ocelot. The
image of Huitzilopochtli was carried on a platform up the steps
to hig temple, accompanied by youths and warriors dancing and
ginging arovnd it, symbolising the sun's jovrney across the sky
from the east to the zenith accompanied by the souls of warriors.
At dawn the following day the likeness of Huitzilopochtli called
(ixteocale), offered himself for sacrifice and was killed in the
arms of the priests.*

Throughont his year of office the impersonator was believed
to be and treated like Tezcatlipoca, even Motecuhzoma '"took him
to be his beloved god (*lacoteotl)". The act of sacrifice itself
can créate or increase the divinity of the victim - the power
of sacrifice is implicit in the creation of the sun and moon
by the original immolation ofthe gods. They were in fact reborn
in a higher state of divinity after their death in the primeval

fire. The regular repetition of rites, and re-enactment of

* Thompson, Spence and Bancroft all say that the victim was killed
in this unusval pos%&}on but offer no reason for it, while
Sahagun himself does, specify where he was killed exactly.
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mythical episodes can build up a sacred character and help to
form the personality of a god existing from one sacrifice to the
next. In the case of the Toxcatl festival this coantinuvity was
maintained by the impersonator living among the people for a
year before his sacrifice, and fto continue the cycle immediately
after his death another impersonator was established in his place.
Bvidently the temple guardians kept about ten young captives of
pleasing: appearance and temperament, and when the time came to
install another impersonator they chose from among these. Thus
there was no break in the personality of Tezcatlipoca as a
ubiquitous god, as the sun of the darkness below the earth,

or as a continuous representation upon earth.

The rich symbolism used in Aztec ritval tends to re-enact
certain .mythical deeds asszociated with the godg,and the marriage
of 'Tezcatlipoca' to the four earth deities may also be connected
with the myth of Tezcatlipoca's struggle wWth the earth monster
from which he formedthe heavens and the earth and lost his foot
in so doing. This union of the earth and sun dedties also
suggests the magical fertilising of the earth yy the sun for the
ripening of the crops.

The themes of ritual marfiage, perpetuvation of the youth
of the god, and the particular interest shown by Hotecuhzoma in
the victim suggest another interesting approach to vnderstanding
the rituale To what extent was there a relationship between the
victim and the ruler which was intended to affect the strength
and well-being of the latter and thus of the whole empire?
Sahagun gives instances when it was believed that the killing
of prisoners directly influenced the life and strength of the
king. For example in the description of the day signs 'one rain?',

and 'four wind' and the appropirate xilwal activities,
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he writes:~

"And then also at that time died those who were in jail,
who were there for something which demanded the supreme penaltys:
perhaps an adulterer, or a thief, or a fire priest of whom
something had been found out - perchance he had had a paramour -
and whowas known as an evildoer; or whatsoever sin he had committed.
Also of the captives some then died.

It was said that through these lMoctezuma received life.
By them his fate was strengthened; by them he was exalted, and
on them he placed the burden. So it was said that it was as if
through them once more he was rejuvenated, so that he might live
many years. Through them he became famous, achieved honour, and
became brave, thereby making himself terrifying."  (15)

The kings of Tenochtitlan played a vital part in the
religious well-being of the empire, and were particualarly
dedicated to the worship of Tezcatlipoca and his antethesis
Hpitzilopochtli. In Toxcatl, the impersonator was the only
victim, the king himself provided all the insignia and raiment
and it was one of the king's canoes which conveyed the impersonator
to the temple. Another connection hetween the two in the ritual
is suggested by an ambiguvous sentence in Sahagun's text which
infers that the impersonator may have been given the name
'Motecuhzoma's. It does not say so directly in the text but this

interpretation follows mest clearly from the rest of the text.

"Now, during this time, Moctezuma came not forth; those
who had been his companions provided the people with
food and favours." (16)

In the English text Anderson and Dibble insert '"the impersonator's!
in place of *this'. Hvidtfeldt (17) however follows Seler by
rataining *'his' as referring in the sentence to loctezuma. But

since this is the first mention of Hoctezvma in this part of
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the passage, and there had been no mention of his having any
companions, Hvidtfeldt suggests that it was the impersonator
who was called Moctezuma and did not appear in public, while
the impersonator's companions (previously metioned as being
teight young men'), feasted the people. If this was in fact

the case it seems to0 point to a direct relationship between

the victim and the king, possibly the victim represented the
mana of the king, or was even a substitute for the king.

James believes the killing of the king to have had an important

bearing on the development of human sacrifice in most cultures.

"The widespread custom of killing the divine king when
he showed signs of diminishing virility, was dovbtless largely
responsible for the development of human sacrifice in agric-
ultural communities since it led to the substitution of captives
and other commoners for the royal victim who gave their lives
to avngment the powers of the gods that the processes of nature
might be maintained."”  (18)

Whether this theory applies to the Aztec example depends to
what extent the Aztec king was considered divine.

The Aztec rulers were responsible for military and civil
administration, all affairs of state and the material and
spiritual welfare of their people. They not only reigned in the
sense that the Shilluik Reth reigned as a figure head and symbol,
but they ruled as head of the 'church' as well as head of the
state. Soustelle (19) has described the form of the monarchy as
'enlightened despotism!, his guidance and strength came from
his faithful service to the gods. However his power was not”
absolute; he ruled with the assistance of a covncil of four,
usuvally close relatives of the king's from whom his successor

would be chosen. their most important function was to command
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the army in time of war. The closest adviser and 'vice ruler' was
the Ciuvahcoatl,(literally Snake Woman and the name of an ancient
goddess, but the political position was of course always held by
a man). Motecuhzoma 1 appointed his brother Tlacaelel to this
position, he remained there through three reigns and greatly
influenced the course of Aztec history (20). The ruler's
successor and those of the counsellors were elected by an
electoral college of about a hundred made vp of an elite of

high ranking priests, warriors and government officials. The
succession uswvally went to a brother or son of the late king,
but they had no automatic rite to the kingship unless elected.
In practice the choice was always made from the same royal line,
thus forming a single dynasty. Soustelle observes that in their
tribal history the Aztec kings were elecpted by heads of house-
holds, but with the growth of the state in size and complexity
the privilege of election became limited to an elite oligarchy,
from the reign of Ahuitzol. (Figure 2 shoﬁs the 'family tree' of
Aztec kings). The emperor in power at the time of the conquest,
Motecuhzoma 11, introduced many new measures which elaborated
court procedure and increased his ritwal isolation. None of the
conmon people were allowed to look on him as he went about the
city, they had to avert their eyes as he passed. He was not
allowed to touch the ground and so was carried everywhere in

a seat covered in ocelot skin. He always ate alone behind the
privacy of a screen for no-one was permitted to see him eating.
¥When officials of state or foreign ambassadors wished an audience,
no matiter héw. high their rank or status they had to bake off
their finery and don rough nequen garments; approaching the
emperor bare-footed and bare-~headed. (21). Motecuhzoma spent

many hours observing the heavens, praying, fasting and making
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pilgrimages to the ruins of the sacred city of Teotihucan,
where mythology places the creation of the moon and the sun.
He was by inclination a scholarly and devout man, and had of
covrse been educated under the rigorovs regime of the calmecac.

The precavtionary behaviour suwrrounding the ruler,
especially in the pfesence of other people, suggests the existence
of an intrinsic power residing within him which needs to be
protected from contamination. He was certainly: believed to have
some supernatural power derived from his knowledge of the sacred
books and the correct practice of his ritual duties. Seligman's
definition of the 'divine king' differentiates this concept from
othersof kings simply possessing varying degrees of sacred or
magical power. This definition, (used by Richards (22) and
Young (23) in recent studies), includes three criteria.
Firstly,that the king exefcises a voluntary or involuntary power
over nature and fertility; that he is believed to be the
'dynamical centre of the universe' so that his behaviour and
condition directly affect the universe and are therefore strictly
regulated; and that he was ritually puvt to death when he grew
old or ill, to preserve the virility of the powers he possessed
and the well-being of the universe.

Because of the elaborate nature. and nvmerous occasions
for rituals and feasts, members of the specialised priesthood
performed most of therites in the main temples of the Sacred
Precinct, as well as in the hundreds of little temples throughéut
the city. But the king, (titled Ueitlatoani - the Great Spolkeman),
performed rites daily in various temples and observed the winds
and birds during the day, and the stars and Planets at night
for omens and signs to guide his decisions in the interests of
the empire. His visions and dreams were also thowght to have

signs in them for the future. He was expected to remain close
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to his people and rule wisely. The position and duties of the
king were ouvtlined by the priest during his anointing ceremony¥*

described by Bancroft:-

“".u..A8 s00n as the new king was elected, which was
immediately after the funeral of his predecessor, the kings of
Texcuco and Tlacopan were sent for to be present at the ceremony

of ancintment; all the great feudatory lords, who had been present

at the funeral of the late king, were also invited to attend.
When all are assembled the procession sets out for the temple of

Huitzilopochtli, the god ,of war. The kings of Texcuco and Tlacopan,

surrounded by all the most powerful nobles of the realm, bearing
their ensigns and insignia of rank, lead the van. Next comes the
king elect, naked, except only the maxtli, or.cloth about the
loins; following these are the lesser nobles, and after them the
common people. Silently the procession wemis its way along the
streets; no beat of drum or shout of people is heard above the
tramping. The road in advance is as free from obstruction as a
corridor in the royal palace; no-one moves among the miltitude
that string along its edges, but all stand with bended head

and eyes downcast until the solemn pageant had passed, when

they close in with the jostling whispering crowd that follows.
Arrived at the temple the king and that part of the procession
which precedes him ascend to the summit. During the ascent he

ig supported on either side by a great lord, and such aid is no#t
superfluous, for the staircases, having in all one hundred and
thirteen steps, are so arranged that it is necessary to go
completely round the bvilding several times before reaching

the top. On the summit the king is met Dby the high-priest and
his colleagues, the peonle mean—while waiting below. His first
action upon reaching the summit is to pay reverence to the image
of - the god of battles by touching the earth with his hand and
carrying it +o his mouth. The high-priest now anoints the king
throughout the entire body with a certain black oinitment, and
sprinkles him with water which has been blessed at the great

* Anointing was the ceremony of dedication performed prior to
the 'coronation' or inauguration which involved much public
feasting and many sacrifices, and usuvally took place some time
afterwards to allow time for preparation.
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festival of Huitzilopochtli, using for this purpose branches Bf
cedar and willow md leaves of maizes; at the same time he addresses
a few words of council to him. The newly appointed monarch is
next clothed in a mantle, on which are represented skulls and
bones, to remind him, we are told, that even kings are mortal;
his head is covered with two cloths or veils, one blue and the
other black, and decorated in z similar mamer; about his neck

is tied a small gourd containing a certain powder, which is
esteemed a strong preservative against desease, sorcery, and
treason. A censor containing live coals is put into his right
hand, and into his left a bag of copal and thus accoutred and
provided he proceeds to incense the god Huitzilopochtli. This

act of worship he performs on his knees, amid the cheers of the
people below, and the playing of musical vnstruments. He has
conclvded now and the high-priest again addresses a short speech
to him. 'Consider well, Sire' he says, 'the great honour which
your subjects have conferred upon you and remember now that you
are king, and that it is your duty to watch ove® your people with
great care, to look upon them as youvr children, to preserve them
from suffering, and to protect the wekk from the oppression of
the strong. Behold before you the chiefs of your kingdem together
with all your subjects, to whom you are both father and mother,
for it is to you they turn for protection. It is your place to
command and to govern, and most especially itis your duty to
bestow great attention to all magtters relating to war, to search
out and punish criminals without regard to rank, to put down
rebellion, and to chastise the seditions. Let not the strength

of religion decline dwring your reigm, see that the temples are
well cared for, let there be ever an abundjance of victims for
sacrifice, and so you will présper in all your undertakings

and be beloved of the godsees...' The allied kings and nobles
next addressed him to the same purpose; to which the king answers
with thanks and promigses to exert himself to the utmost of his
power for the hapriness of the state.” (24)

The next four days were spent inthe temple of Tlacatecco,
alone, making offerings of blood, fasting and praying for the
wisdom to rule successfully. Thus the real strength of the king
lay in his dedication to the gods and his ability to lead his
people in co-operating with the laws of fate. During the anoint-

ing ceremony and throughout his reign the Ueitlatoani was dedicated
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to the service of Tezcatlipoca especially in his form as Huitgzil-
opochtli. However, the king's traditional garments, described by
Soustelle consisted of a gold and torgquoise diadem, a blve and
green cloak, jewellery of chalchihuitls and a sceptre in the
form of a snake. All these form part of the insignia of Tlaloc,
the rain and major fertility god, and the ddty who shared the
Double Temple of Tenochtitlan with Huitzilopochtli. Any voluntary
inflvence the king had over nature was achieved not through any
magical power which he alone posseszed, nor through contact with
spirits which he alone could approach, bu by the performance of
the correct rituals in their due season following the natural
rhythm and cycle of events, while the priests and the people
also played their particular roles. This ritual activity was
frequently directed to influence matters of immediate importance
such as the need for rain. After the guild of 'water-carriers',
and 'water-sellers' of the city had bought and sacrificed the
impersonator of Chalchihuitl, wife of Tlaloc, "Then Motecuhzoma
paid great honours to (the goddess) %before her image he offered
incense and slew gvail. Thus they said: 'The chief gaineth rain;
he doth a penance for his people.' And giving thanks thus they
paid honour to the waters." (25)

There is no evidence that the Aztec king exerted any
involuntary effects upon nature and fertility, such as the

Lovedu Queen for instances

"So bound up is she with nature that her very emotions
affect the rain.....she ensvres the regvlarity of nature and
the changing of the seasonss....her death dislocated the rhythm
of nature." (26)

A basic difference here is that the Lovedu world view was based

on the assumption that:-
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"esesocosmic forces are controllable and, in fact, controlled

at every turn by man for his own benefit...." and "..oit is
largely by means of magic ofthe royal regalia that the chief is
able to exercise control." (27)

The Aztecs on the other hand had developed a more or less
fatalistic view of the cosmic order; man could not overpower
the forces of nature, but could only fulfil his role in providing
the cosmic 'energy', ie,life itself to keep the whole process
going in its correct order and sequence.

Richards (28) has described the effect on the land and
villages of the Bemba, of the sexval activities of the Citimvkulu,
which are apparently an important source of supernatural power
which can be directed to bring benefit in establishing a new
village, or starting a new season in the agricultural year. The
sexval life of the Citimuwkuvlu was therefore carefully regulated;
such activities at the wrong time or with the wrong wife could
endanger the welfare of his people. No mention is made in the
accounts of such stringent regulations applying to the Ueitlatoani,
apart from the usual and frequent demands of coantinence made upon
him as part of the necessary penances. Failnre to obey the rules
of sexual abstinence before some ceremonies, or failure to give
sufficient blood incurred rituval impurity and were a danger to
the whole community; desecase and death couvuld resudtfrom such
transgressions, but these were the rules which everyone had
to obey, and the greater weight of responsibility fell vpon
those holding the highest ranks in society. Although Aztec
puritanical reticence to talk about sex might have concealed
information on such taboos, (especially when the investigators
were missionaries), there was in general no ritual exploitation

of sexval activites; sex was considered a necessary evil and
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was rigidly controlled. There were certainly none of the orgies
after festivals described by Landa among the Maya. |

Hyths and legends of the Toltecs described the kings of
Tula as 'divine', in factas incarnations of the god Quetzalcoatl.
The first king of the Aztecs in Tenochtitlan (Acamapichtli) was
acclaimed to be of direct Toltec descent and legend claimed
Toltec descent for all the kings of Tenochtitlan as a matter of
national prestige. However they were no longer looked upon as
incarnations of Quetzalcoatl, especially as the cult of Tezcatlipoca
had become domignant and he was now the patron of rulers. Officially
Tezcatlipoca was said to have appointed each of the new kings (29),
but during the anointing ceremony and the later coronation,there
is no snggestion of any spirit entering the king in the way
that the Reth of the Shilluk has to be possessed'by Hyikang and
completely identified with him (30). Nor as among the Bemba when
it was feared that if a chief died a natural death he would
breathe ouvt the ancestral spirits which were contained within
him, and from which he gained much of his spiritual power. On
the contrary, Bancroft's account of the anointing would seem
to stress the king's mortality especially in the reference to
the mantle decorated with skulls and bones which was said to
remind him..."that even kings are mortal." However Bancroft
may not have found the correct interpetation of the skull and
bones design, as this is also the form of decoration applied
. to the mantles which are pwt on the image of Huitzilopochtli
in the latter half of the Toxcatl ceremony, and appear to be
part of his insignia.

The king was held responsible for the welfare of the

state but his mode of action was throuvgh the performance of set
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rituals and penances at prescribed times, and the provision of
sacrifices for the gods, not throuvgh the manipulation of any
magical power of his own or passed down to him from his predec—
esgor. At his anointing he is humbled before Huitzilopochtli,

and affirms his allegaince and service to him. It is throwgh this
service and his knowledge of ritval procedure'and omens that he
fulfills his rituwal oblligations. His particular function which
served both religiovs and political ends was the svccessful
execuvtion of wars teo provide captives for sacrifice; indeed this
is his first act after his anointing. For the coronation.ceremony
many prisoners had to be offered, and the newly anointed king
had to fight and provide these before-hand. If there was no
econoemic or political neéessity for the war, the forthecoming
coronation was sufficient reason to establish it. Ahuitzol carried
on a two year campaign in northern QOaxaca taking altogether over
20,000 prisoners, many of whom he sacrificed himself upon the
stone.

As long as a king ruvled wisely and successfully there was
no suggestion that his-sickness or old age were of particular
danger to the state, nor is there mention of ritual death or
the safeguard of any spirit thought to reside in the king's
person. Richards believes that the Bemba chiefs were strangled
when on the point of death, "for fear they would breathe out
the imipashi of the land", (31) that is his ancestral spirits
from which the king obtained his power and #pon which the well-
being ofthe people and the fertility of the land depended. The
Jukun (32) king was ritually killed if he became ill or broke
an important taboo, in order to preserve the strength and
sacrednes® of the kingship which symbolised the vnity of the
tribe, and the fertility of the land. While it was accepted
that the body of the king was mortal, the kingship which he



represented by living according to the taboos imposed, was
immortal, and was by these means preserved. The person of the
king was killed, but the symbol was rescuved and perpetuated in
the next king.
Most of the Mexican kings who did not die in battles
between warring city states, died a natvral death. Tizoc hawever
was poisened by his chiefs for his lack of success in war, (this
brought dishonour to the state, and a falling off in tribnte as well as
insufficient victims for sacrifice). There appears to have been
no rituwal motive in the killing, sinmply é question of liquidating
a bad ruter to make way for a better one. There is also some
doubt about the death of Moctezuma 1ll. Accerding to Indian
accounts he was killed by the Spaniards; Spanish records claim
he was stoned by his own people. Castillo states that while
llotecuhzoma stood with the Spanish commanders on the roof of a
palace building (presumably held hostage), stones thrown at the
Spaniards accidently hit the king on the temple, kiiling him
instantly. Whatever the truth of the matter, it was.certaihly
not a ritual killing of any kind. There was no indication that
‘anarchy reigned' after th?ﬁeath of a king as amqeng the Loveduy,
or that the 'land breaks up' as among the Bemba. The choice of
successor was usvally made from among the fowr members of the
Council, the most influential of the royal line, and no one person
had an avtomatic right to rule, nor was the throne challenged or
fought for. A dead king was tied in a squatting position, bohnd
in layers of cloth and decorated with paper and feather ornaments
with his face covered in a mosaic maske. His ‘clothes and decoration
bore the insignia of Huitzilopochtli, and the body was then
burned, the ashes being preserved in'the temple of Huitgilopochtli.(33)
The kingship of Tenochtitlan and of the entire empire,

was a powerful political reality in the structuvre of the sockty.
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The extent of supernatural power described for other divine kings

was not vested in any one person in Aztec society, everyone was

at the mercy of fate and had to vibrafe to the rhythms of nature

according to their degree of knowledge and devotion. Although

the king had arduwous religious duties to perform, the large hody

ofthe priesthocod carried out much of the necessary ritual, and

vhen famine and pestilence occurred, no particular action or

behaviour of the king was blamed, but the numbers and quality

of sacrifices were increased. This was man's role, and the king

as head of state and head of the 'church' performed his duty

and responsibility by maintaining the present order, and lead-

ing his warriors into battle for the glory of the gods.
Evans-Pritchard (34) states that it is the kingship and

not the king himself which is divine, and that such a system is

typical of societies with a pronounced lineage system,

"eeein which the political segments are part of a locsely organised

structure without governmental function. In such societies political

organisation takes on a ritwal or symbolic form which in polities

with a higher degree of organisation gives way, though never entirely

to centralised administration.”

Thus it seems that where there is possibility of political

friction, the tenuous position of the kingship is raised to a

spiritual plane. Ifthe king in Mexico was ever divine in the

manner described by Seligman, then it would have been when the

Aztec tribe comprised a group of powerful clans. Indeed a divine

king may have been traditional among the agricultural commgmities

indigenoud to the Valley of Hexico about which we know very little.

However, bj the time the AztecSwere established, the power of the

kingship had increased while the development of the state and

growth of the empire emphasised his duties as an administratows,

and the priestly hierarchy took ovefﬁany specialised rituval

obligations.
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Hovever, the ritual duties of the king were extremely
important, and Motecuhzoma 11 (more then the other kings),
seemed particularlxéedicated to the religious side of his role.
His fervour led him to introduce many of the taboos which
protected the dignity of the king to the extent of puiting him
on a semi-divine level. Although Sahagvn says that Motecuhzoma
gained life and strength from the sacrifice of criminals, it
is not stated that these prisoners, .or the impersonator of
Tezcatlipoca were in fact surrogates for the king. There was
an element of redemption in all the sacrifices, gnd it is
interesting that Sahagun says of the prisoners, "...on them
he placed the burden." In the creation of the sun, the gods
took council to decide who would 'carry the burden', and
sacrifice themselves to be the sun. The prisoners, while not
a direct substitute for the king, carried the burden of
providing the cosmic energy for the gods and so redeemed the
people and the king. The Toxcatl ritwval which rejuvernated
and strenghtened the god Tezcatlipoca would no doubt have
Brought benefit to the king also, who served in his name and
contribﬁted towards the ritwal. Apart from the belief (especially
strong in the latter part of the empire), that the greater were
the number of sacrifices, the greater was the benefit &0 the
gods and to the people; there was also an element of prestige
in showing the power of the state by the number of prisoners
it could take and sacrifice, and it is probably this too which
reflected favourably onthe king whether the victims were war
captives or prisoners who had flouted the laws of the land,
so that "Through them he became famous, achieved honovr, and
became brave, thereby m&ing himself terrifying."

If it was not a divine kingship i$ was certainly a much



~140-

ritualised office, and Fortes's conclusions to his dtudy of

Ashanti and Tallensi kingship seem appropriate:-

"It is not magic of the 'divine kingship' kind that
imposes ritual forms on these offices. The religious character
is a way of investing with binding force the moral obligations
of society, for its well-being and prosperity, which those who
accept office must solicitously translate into action."  (35)
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Chapter 6 Theories of Sacrifice

In trying to account for the system of mas;ive human
sacrifice, found and described by the.iSpaniards at the time of
the conguest, Laurette Sejoarné'points to the inconsistency
between the high degree of spirituality, expressed in some
aspects of the Aztec belief system, and the brutality of the

cult of human sacrifice.

"Whatever its form, the slaughter of hvman beings is
in essence so oppossed to spiritwality that it is only in the
exact measure in which the one is illiminated that the other
becomes possible.” (1) ' :

Yet the Aztec religion contained elements suggzestive of
the highest spiritual achievement comparzble to the great world
religions. As examples of these Sejournéfpoints to the belief
in the omnipresent, omnipotent creator god, the Divine Duality
1o whom newborn children were dedicated; to the confession and
forgiveness of sin, after the appropriate penancey which was
allowed to each person once in their life; to the strict moral
and ethical code based on religious principles which was taught
in the homes and schools, and $o the emphasis on‘penance aﬂd
bumility in the lives of both the laity and the piriesthood.

He interprets the concept of duality running through all Nahua
theology, as the oppossition between spirit and matter, and the
purpose of religion as being an aid to man in achieving a
harmony between the two. After the creation of the fifth sun,
the glowing  orb which hung immobile in the sky was puvre spirit,
and was saved from its state of inertia by the self-immolation

of the godse. Sejourné/believes this to be an example, not of



144~

physical sacrifice, but of penance and humility for the attéinment=
of self-knowledge and spirituval strength. Thus the fifth sun, tthe
sun of movement, was so called because it was the era of men
czpable of attaining divinity by purification. The movement is
within men's hearts in trying to harmonise spirit and matter.
In the same way, Sejouvrnd re-interpreted the symbolism
of Xipe Totec and the flaying of the victims dedicated +o him;
in fact he does not believe Xipe to be an agricultural god atall,
but a god of penance. As such he symbolises the:xpurification
of the individuwal from his material self, expressed metaphorically
as the progressive flaying of the body, the symbol of the penit-
ential act. It seems probable however that in his area of origin
on the west coast, Xipe Totec was primarily an agriculturzl god,
and remained so, at least to the farming community. The hdgé Temple
of Agriculture at Teotihwacan shows the importance of the agrarian
deities in cultures so dependent upon the crops month by month.
Sejourne” believes that the war and sun cult originated
purely out of political aims, and that the holy war was a political
invention to terrorise the peoples of Meso—america into svbjection
for the economic ends of a small, powerful oligarchy of Aztec
overlords. Therefore the real impoertance of the sovls of dead
warriors going to the House of the Sun, would have origiinated
not in the believe that the sun needed the blood of life to
continne, but in the concept that every child born contained a
celestial particle from the creator, represented as the sun.
If the person led a pure life it was retuvrned to the swva, if

not it was destroyed for ever.

"It is in this sense that the deity needs human help.
Owing to the fact that it detaches a little of itself in every
creation, it would end by dying if the individual, leading a
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life of darkness and unconsciousness, were to destroy the

particle he had received instead of returning it brighter than
befores...creation is held to be impossible except throvgh
sacrifice: the sacrifice of the sun dismembered among humen

kind: the sacrifice of men to restore the sun's original unity." (2)

According to Sejourne” these concepts originated during
the Classic theocratic period in the sacred city of Teotihuacan,
(althovgh probably limited to the learned priesthood and theol-
ogians). Later they were betrayed and distorted into acts of
physical sacrifice by successive waves of immigrant hunting
tribes during the ﬁenth and eleventh centuries, continuveing up
to the time of Aztecs who perpetvated and increased the extent
of human sacrifice. Sejourne identified the rvins of Teotihuacan
with the Nahva culture of the Toltecs, believing $them to have
been the inhabitants of Tectihvacan in Classic times, and the
inventors of the rich spiritwali religion hdﬁescribes. However,
later archaeological research (3) has shown that the Toliecs,
the first bearers of Nahwa culture to Mexico, were in fact part
of the first migration wave from the north west region in
immediately post-Classic times. (Figure 2 shows the chronological
norder of cultures). Thiswas after the destrvction and desertion
of Teotihvacan, but other Classic cultural centrés survived
later at Atzcapotzalco and Cholula, and may have co-ezmisted with
the Toltec capital of Tula for some time, influencing its
development. At first the Toltecs seem to have adopted many
of the theocratic ideas they found in the culture ofthe plateau,
including the worship of Quetzalcoatl, vnder whom human sacrifice
was expressly forbidden. But by the second half of the tenth
century they were worshipping Tezcatlipoca and performing hgman

sacrifices to the sun. This was the beginning of what Vaillént
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called the concept of the 'Solar Eagle', upon which the sun
and war cult was based and from which it later developed.

It still remains a mystery exactly who the inhabitants
of Teotihvacan were and where they came from; gods and symbols
depicted in the ruins are found in later Toltec and Aziec cultvres,
but in the thouwsand or so years that elapsed between the cultures
it is not surprising to find that these symbols have been
re-interpreted and added to. Among these re-interpretations could
well have been the imposition of actual instead of spiritual |
sacrifice, but it may not have been a complete innovation,
becanse some of the earliest finds relating to sacrifice and
ritual cannibalism are described by Vaillant (4) for the second
phase of Teotihuacan (200 BC - 250 AD), and include the remains
of human bodies buried beneath the corners of the Temple of
Quetzalcoatl. Even though some human sacrifices seem to have
occurred in Teotihuacan and Atzcapotzalco, it was with the
militarism characteristic of the post-Classic period beginning
about the tenth centurylthat it became of major religious
significance. '

Not only did human sacrifice pre—-date the Aztecs by over
three hundred years, but they did not even invent the characteristic
methodof tdaring out the victim's heart. This was all part of
the Nahva war cult which had been spread by 'aggressive militarism'
not only over most of present-day Mexico, but among the Pipiles
of Guatemala and the Maya of Yucatan. Krickeberg (5) describes
the large colonnade of colunns erected at the base of the temples
for the gathering of warriors, a characteristic feature of
Chichen Itza , as a complete départure from Classic traditional
strvcture and evidence of direct Toltec influence there. There
are huge ball courts as at Tula and motifs of eagles and ocelots

are common in the sculptvre symbolising the earthly warrior orders.
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Apparently by the late tenth century the whole cult of sacrifice
on the stone and the tearing out of the heart was already well
established by the Toltecs at Chichen Itza, (this formuof
sacrifice even appears in the Gulf Coast as early as Classic
Vera Cruz ) (6). The throwing of victims into the sacred wells
or cenote was already a Mayan practice which was encouraged and
" increased by the Toltecs since "Jes.any kind of sacrifice fitted
in with their conception of man's inescapable duty to place
life at the disposal of their gods."

Castillo too describes temple walls covered with blood
where sacrifices obviously tock place, on the Island of Cozumel
and the Isla de Sacrificia, where such a system could not have
been imposed or maintained by the Aztecs by force in the compar-
atively short time in which they were in a position of power,
(they did not begin their political expansion vntil 1430), and
because of the loose—kﬁit nature of their empire. In many places
therefore the sacrifical cult had survived long after the fall
and disintegration of the Toltec empire, and continued into the
Aztec period until the arrival of the Spanish. Even towns such
as Cholula which had been strongholds of the Quetzalcoatl cult
forbidding hvman sacrifice, held such sacrifices regularly by
the time of the conquest (7).

Cutting out the heart upon the stone, while being the
nain method of Taltec sacrifice was not the only one; other
methods were adopted from the various peoples in lMeso-america
with whom the Toltecs came into contact, and among whom human
sacrifice in some form was an ancient practice. Joyce (8) quotes
dates from the Annals of Quauhtitlan for the first uses of the
various types of sacrifice by the Toltecs on the Mexican Plateau.

Apparently the first introduvction was the drowning of children
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to Tlaloc in 1018, while the arrow sacrifice {described on p.94)
was introduced from the Huaxtec country in 1058, and the flaying
rite which is sometimes associated with it in 1063. All these were
rapidly adopfted by the Aztecs on their arrival in the Valley of
HMexico, and from that time onwards the occasions for sgcrifice
and the numbers of victims at each riﬁqéteadily increasede.
Bancroft (9) quotes three.Aztec!myths which describe the 
occasions of the first three sacrifices performed by the Aztecs
in the early fourteenth century, while they ﬁere still vnder
the domination of the city state of Culhuacan, (at that time the
ruling power in the Valley). It was said that during a battle
between the Culhuas and the Xochimilcos, the Cvlhvas won due to
the timely intervention of their vassals the Aztecs. The Culhua
warriors presented many prisoners to their king; the Aztecs who
had taken only four kept these hidden and instead presented a
bag full of ears cut from dead enemy warriors, saying that the
battle would héve been lost had they stopped to take prisonerse.
Feeling proud of their friuvmph the Aztecs buvilt an altar to their
god Huitzilopochtli, and sent word to the king of the Culhva that
they wished to give a costly sacrifice at which they desired his
presence. The king insuvlted them by sending priests with an
offering of a dead bird, which they laid unceremoniously upon
the altar. The Aztecs refrained from comment but laid a flint
Inife on the altar beside it,, and when the king and his entourage
arrived for the festival the four Xochimilco prisoners were brought
out, they were laid over the sacrificial stone, their breasts cut
with the flint lkmife and their hearts torn out. The Culhuas were
filled with such disgust that they discharged the Aztecs from
their services and drove them away. After wandering abouvt the
covntryside for some time the Aztecs founded their capital of

Tenochtitlan.
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' The second:sacrifice was to inangurate the first temple
of Huitzilopochtli. An Aztec was out looking for an animal o
sacrifice to his god when he met a Culhuva called Xomimitl, he
attacked and defeated him, then slew him over the sacrificial
stone.

The third sacrifice occurred when the king ef the Culhua
was told that the Aztecs wished to apotheose his daughter into
the mother of their god Huitzilopochtli. Pleased at the honour
he let her go. When she arrived at Tenochtitlan she was sacrificed
and flayed, and a strong young warrior dressed in her skin. When
the king arrived to whitness the deification, he was horrified
tb see hisg daughter had been killed. The Aztecs immediztely
declared his daughter to be Teteoinnan, the mother of all the
godse. In fact Teteoinnan is an aspect of Tlazolteotl an ancient
Farth and Mother goddess associated with the Hvaxtec tribes of
the east coast. The myth seems partly to explain this absorption
of a foreign deity, and together with the first myth describes
the annual sacrifice of +the impersonateor of Tetecinnan and of
four captives dvring the month of Ochpaniztli. Bancroft also
suggests that the myths have a large aetiological content in
that they explain the relationship between ithe Aztecs and the’
Culhuva, and the breaking away from their domination by getting
the better of them on each occasion. The fact that the myths
credit the Aztecs with the first performance of human sacrifice,
(the practiBe apparently disgusted the Culhva) is typical of
Aztec myths which sought to glorify their national history.

Sejovrne”could not believe that the custom of human
sacrifice could perpetuate itself from the conviction that +the
sun must be continually fed with human blood. He considers it

to have been a system of terror, invented for political and
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and economic ends maintained by the Aztecs through force. The
antiquity of the origins of sacrifice have already been discussed,
but the domination of the Aztecs began only with their political
expansion in 1430 and ended in 1519 with the Spanish conquest.
The Aztec empire was not an empire in the European sense of the
word. There was no political unity, in general the subject tribes
were politically independent vnder their own chiefs, and perfored
rites in their own local temples. Soustelle has described thgm

as a confederacy of autonomous cities with their surrounding and
supporting countryside. The triple alliance, in which the Aztecs
were the most powerful member, was only interested in obtaining
tribute to support its large and differentiated population. If
tribute arrived regularly and in correct amounts, the subject
tribes received very little interference. When they betrayed the
Aztecs tothe Spanish, it was not so much the uniting of the
oppressed, for they had never united ﬁolitically for any purpose,
but they did so as individual tribes or cities with an eye to
improving their om political position. They souvught the help of
the strangers to change the distribution of poweer, preferably in
their favour,“not completfely to destroy the culture and religion
which they shared.

There were however stréng and political and economic advant—
ages t7@he cult of war and sacrifice, and these were certainly
exploited by the Aztecs once they became firmly established in
the Valley, especially dwring the reign of Izcoatl vnder the
guidance of his adviser Tlacaelel. Tlacaelel manipulated the
religious beliefs for the benefit and aggrandisement of the Aztec
state, but it was the manipulation of a beliefl system already
entrenched, hence the swiftness of his success. He.projected

these beliefg onto a political plane to persuade the Aztecs that
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they were a 'chosen people'. Leon-Portilla (10) describes how
this came about, and guotes from Duran the text of Tlacaelel's
speech to the people.

After Izcoatl's election in 1424, Atzcapotzalco was still
the major power in the Valley (they had succeeded the Cnlhua to
this position), and was threatening the annihilation of the still
small Agtec tribe in Tenochtitlan. Izcoatl was for submifiting to
Atzcapotzalco and offering tribute, but Tlacaelel (then a young
warrior and Izcoatl's nephew), said that the Aztecs should fight
it out, and so they did - victoriously. Having thus established
himself as a hero in the eyes of the Aztecs, he became so power—
ful that the king followed his advice on every matter. In the
reign of Tlacaelel's brother Motecuhzoma 1, he was given the
official title of Ciuwahcoatl, the vice emperor, and was the
second most powerful person in the empire. Tlacaelel established
a military aristocracy by giving tiftles of nobility to distinguvished
warriors, and divided the land taken in combat to the king, the
elders, the new nobility and the calpulli. He also destroyed many
of the old historical pictographs and manuscripts which belittled.
their origins and role in the Valley up to that time, and had new
versions of the hisbory written portraying the Aztecs as the
proud and noble heirs to the glorious Toltec culture. The idea
that the cosmic forces needed energy, symbolised by human blood,
in order to maintain the harmony of the universe and the survival
of the fifth sun, became a sacred mission under the preaching of
Tlacaelel. He gave the Aztecs a vision of themselves as a 'chosen
people', and undoubtedly the prestige and bovnty of war implied
in this was a contribufary factor to his acceptance as the guiding
hand in Aztec affairs. Tlacaelel's services as adviser were
extended to three kings of Tenochtitlan from Izcoatl to Axayacatl,

and were a strong influence over all of them. Duran aftributed
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to Tlacaelel the instigation of the 'Flowery War ' during the
reign of Motecuvhzoma 1, and gave the following account of his

speech of that occasions

"ee.o0ur god need not depend on the +#2 occasion of an
afiront to go to war. Rather, let a convenient market be sought
where our god may go with his army to bvy victims and people %o
eat as if he were to go to a nearby place to buy tortillas.....
whenever he wishes or feels like it. And may ouvr people g£o to
%0 this place with their armies to buy with their blood, their
heads, and with their hearts and lives, those precious stones,
jade, and brilliant and wide plumes ....for the service of the
admirable Huitzilopochtli.”

('Precious stones', !'jade' and ‘'feathers' were terms used meta-
phorically to mean heart or soul, ie. the soul of a ceptive who

would be sent to Hvitzilopochtli in the House of the Sun).

" This market, say, I, Tlacaelel, let it be sitvated in
Tlaxcala, Huexotzinco, Cholula, Atlixco, Tlilivhquitepec, and
Tecoac. For if we situvated it further away, in svch places as
Yopitzinco or lichoacan or in the region of the Huaxtecs, all
of which are already uvnder our domination, their remoteness
would be more than our armies could endure. They are too far,
and, besgides, the flesh of fthese barbaric peovles is not to
the liking of our god. They are like old and stale tortillas,
because, as I say, they speak strange languages and they are
barbarians...e.s.and this war should be of such a nature that we
do not endeavour to destroy the other completely. War must
always continue, so that each time and whenever we wish and
our god wishes to eat and feast, we may go there as one who
goes to marketto buy.something to eat..... organised to obtain
victims to offer ouvr god Huitzilopochtli."

The influence of Tlacaelel's 'national vision' on the
indigenouvs forms of hvman sacrifice and worship can be seen
in the old agrarian rites described in chapter 4, where war and
sun symbols have been superimposed, and large numbers of captives
were sacrificed as well as the impersonatfor of the god receiving the

victim. The scale of sacrifice and the intensity of the sense of
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mission were the essentially Aztec additions to the Nahva culture,
and the features which so horrified their European conguerers.
According to the Codex Telleriano—Remensis (11), Ahvitzol had
sacrificed 20,000 prisoners at the inauguvration of the Temple
of Huitzilopochtlis; virtuallythe whole man-power of tribes was
wiped ouvt during these holocavsts. Successive kings vied with
each other in expressing their piety in thi?%ay, especially as
natuwml disasters svch as famine, flood and drought, recurred
fairly frequently emphasising the necessity for such ritval action.
The departur#from traditional forms of sacrifice common to most
of Meso—america was the large extent of human sacrifice, and this
was one of the reasons for the readiness ofthe subject tribes to
revolt, some of whom were becoming permanently weakened by the
size of tribute demanded in both goods and captives to carry out
these énormous ceremonies. It is interesting to consider whether,
if there had been no interruption in the political development
at this pointjby the conquest, the weakeing of the suvubject tribes
in this way wovld have led to the imposition of a truly centralised
administration by the Aztecs, or whether a drying vp of iribute
would have led to the collapse of the third Meso—american empire.
It is difficult to know exactly what happened in Teotihucan
and how the aggressive militaristic culture arose; Leon-Portilla
stresse#&he difficulties of studying the concepts and metaphysical
ideas of a people from archasology alone, and the ruvins of
Teotihuacan are not rich in glyphic inscriptions as are the Mayan
ruinse. In his stwdy of the thought and cultuvre of the Astecs,
Leon-Portilla has carefully examined the remaining pictographic
manvscripts and immediateiy post-conquest writings in Nahwatl,
and he discovers that many of the spiritval concepts descrived by

Sejourne’still existed side by side with the war culi. The teachings
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of Quetzalcoatl were still the basis of the ethical and moral
codes, and were taught in the calmecac and to some exitent in

the telpochcalli. In the higher echelons of the priesthood,

there were small grouvps of philosophers and theologians whose
thinking was way ahead of the formal religion, but wheher this
stream of metaphysical thovght had always existed in the culture

of the Valley in varying degreees, or Whethe74his was a revival

of the early teachings of Quetzalcoatl is hard to say. Certainly

a return of the Qutzalcoatl cult was foretold in the readings

of fate and was expected in a year One Reed, 1519 was such a year
and at first Cortes was mistaken for the returned GQuetzalcoatl

come to oust the cult of his opponent Tezcatlipoca. Philosophical
contemplation may have been limited to a few thinkers, buit the
ethics of descipline and self-descipline, and spiritual advance
throvgh penitence and humility were all part of the formal

religion and of daily l1ife. Leon—Portilla claims fhat far from
merely accepting the long and rich cultural heritage to which the
Aztecs became heirs, their tlamatinime (wise-men) questioned and
debated the great spirituval problems and added considerably to the
philosophy handed dowmn to them. What they.thought of human sacrifice
we do not know, they do not appear to hawve preached against it,

and even the elite cult of Quetzalcoatl in Tenochtitlan sacrificed
the impersonator of Quetzalcoatl ,once a year (l2) - the god who

at one time wouvld receive only snakes and buttermflies as offerings (13).
It seems that the concept of spiritual exaltation through
purification did exist in Aztec culture alongside the war cult,

and they shared the same mythical and religious basis; the mythical
sanctions for human sacrifice went back to the very creation of

the universe.

As to whether the cult of human sacrifice came about as
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a result of religious fervour, or purely due to political greed
depends on whether one considers political, or religious sanctibns

to be stronger. Sejourne” clearly believes the former;

"Can we seriously believe that any religion - that is,
a revelation to free man from the anguish of his destiny ~ can
be buviltupon laws of human destructionsee...it can only be
supposed that the sun's tyrrany over physical life did not
develop and take root in man's hearts but was planted there
by force." (14)

On the other hand, Krickeberg considers that the cult must have

been based on deep religious convictionss

"Political circumstances alone cannot have given rise to
the hideous increase in the freguency of human sacrifice among
the Aztecs. The bagic reason was religious;these were primarily
sacrifices to the sum god, ....It was not therefore, an innate
tendency to cruelty, but a fanatical belief in man's dviy to
keep the sun in the sky, .that led to the practice of human
sacrifice and to the belief that death on the altar was a glorious
end." (15) '

Caso ,agrees that although it was used as justification for
political expansion, religion was the basic motive in the Aztec

worlds;

"Their entire existence revolved around their religion...
It was the prime motive for all individwal acts, and was the
basic reason for the existence of the state itself." (16)

Irene Nicholson (17) tended to follow Sejourné‘s approach,
believing Aztec religion %o be the betrayal of an earlier more
spiritually based religion into material terms. However, she

" allowed that a limited amount of voluntary sacrifice was
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consistent with the spiritnal ideal. She suggested that the
first physical expression of these ideals into actuwal sacrifice
was the killing of a willing victim from among an elite of
dedicated worshippers who, by leading a pure andvpenitential life
had reached the perfection of the 'deified heart' - ’yolteofl';
a heart and mind consecrated throvgh the gods to the Divine
Duality. Extreme devotion was necessary for the attainment of
the ideal, it was called developing 'a face and heart', that is
a whole and pure personality, for only a true deified heart

was fit to be sent to the god. As an example of this she guoted
the sacrifice of the impersonator of Tezcatlipoca im the month

Toxcatl;

"eesssavoluntary sacrifice of life for the sake of
redeeming the world is a very different matter from the mass
murder and the tearing out of hearts of unwilling victims.

The earliest human sacrifice in ancient America were probably
voluntary. At one of the most important feasts in the calendar,
for instance that of the god Tezcatlipoca, a single youth was
killed apparently with his own consent.....the sacrifice of the
youth was linked with a profound philosophical idea that only
the trve, the deified heart is worthy to become nourishment for
the great star that maintaine life on earth.”

Most of the accounts claim that the victims went volant-
arily to their deaths, especially the capivred warriors who
wished to die honourably, but there are comments from time to
¥ime on the necessity to restrain or guard the victims which
wovld imply that not all were quite so willing, and not all
victims were warriors.

Hicholson (18) suvggests that the degeneration of this
concept of the voluntary sacrifice of specially dedicated

people, may have come about as the result of misuse of the
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various hallucinogenic drugs known to be utilized by the priest-
hoeod in divination and communication with the gods, and by the
medicine women and physicians for cures. Descriptions of the
plants and fungi used by the Aztecs were made by an In@ian
physician, Hartin de la Cruz in the Codex Badianus in 1552,
and by Dr.Pransisco Hernandez, physician to Charles V of Spain,
in 1570 (19). Small hard seeds called ololiugui were soaked in
water and chewed, or made into an infuvsion and drunk to induce
visions. The seeds have beenuidentified as belonging to a plant
called Rivea corymbosa of the Convolvulaceae or MNorning-glory
family, and contain chemical7allied to lysergic acid from which
LSD is obtained. These sceds also had analgesic gualities and
were used in very weak infusions medicinally. Teonanacatl, or
'flesh of the gods!, were small black mushrooms (genus Panaeolus),
three types of which were described by Dr. Hernandez and are also
illustrated in Code® Magliabecciano. These were also used for
cuores on occasions but were eaten mostly by the experienced
priests o promoite révelation and divine meditation. Also used
was 'peyotl'!, from the small, fleshy, spineless cactus Lophophora
williamsii which grows in northern Mexico, from which it was
probably obtained by trade. The fruit of the peyote grows in
small 'buttong' which cluster around the top, these are either
eaten fresh and whole as 'green peyoite', or made into an infusion.
The plant contains many effective alkaloids, including mescalin
which produces a very complex form of intoxication involving the
fantastic kaleidoscopes of colour described by Aldous Huxley (20).
As for the visible effects of these drvgs on the behaviour
of the priests, Nicholson (21) guotes the description of the
Spanis}i chronicler Acosta of the effects of the herb petunm,

which in ointment form was also used as an analgesics
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"eeesoby means of this cintment they became witches and
saw and spoke to the devil. The priests when smeared with this
ointment, lost all fear, and became imbued with cruvelty so they
boldly killed men in their sacrifices, going all alone at night
to the mountains, and into dark caves, not fearing any wild
beasts because they were svre that lions, tigers, snakes and
- other savage animals that breed in the mountains and forests
would flee from them because of this petum of their god.....
This petum also served to cure the sick, and for children; and
so they called itthe divine remedy.....so the people went o
the priests and holy men, who encouvraged the blind and ignorant
in this error, persuvaded them what they pleased and making them
pursue their inventions and diabolical ceremonicSececses!!

(Theré were of couvurse no lions or tigers in the Americas, Acosta
was doubtless referring to the native jaguar ar ocelot).
Oleoliugwi, peyote and teonanacatl all release psychoto-
mimetic drugs, that is they induce the symptoms of psychosis,
but in smallldosage this appears to produce only'a temporary
condition with little permananent change. They are deséfibéd by

an American neuro-psychiatrist asj;

"..substances that produce changes in thought, perception,
mood, and sometimes posture. These changes occur alone or in
concert withewt cauvsing either major disturbances of the aunton-
omic nervous system or addictive craving. However if there is
an overdose, some disorientation, memory distuvrbance, stupor
and even narcosis may occur, but these reactions are not
characteristic." (22)

Many tribes in the peyobte-growing areas, including the
Huichol and the Kiowa, use it regularly in their religion
under strictly controlled ritual conditions. Slotkin (23)
describes its use by the Native American Church which follows

what they call the 'Peyote VWay's;
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" The peyote rite is an all-night ceremony, lasting
approximately from sunset to sunrise, characteristically held
in a Plains type tipi. Essentially the rite had four major
elementss prayer, singing, eating the sacramental Peyote, and
contemplationes.e..sLong ago God took pity on the Indian. So
God created Peyote and put some of his power into it for the
use of the Indians. Therefore the Peyotist takes the sacramental
Peyote to absorb God's power contained within it, and in the
same way that the white Christian takes the sacramental bread
and wine......Spiritval power gives a person knowledge of how
t0 behave successfully in everyday life, and what to make of
ones life as a whole."

Peyote teaches through heightened sensitivity, introspection
leading to self-evaluation, and visions to provide a direct
experience of God or a spirit intermediary such as Jesus, or

the Peyote Spirit.

"The combination of swch effects as absence of fatigue,
heightened sensitivity to relevant stimuli, and lowered sensit—
ivity to irrevelant stimuvli, should make it easier to understand
how the individual is disposed to learn from Peyote under
especially created ritval conditions."

Slotkin emphasises the importance of the strict rituval organisation
of the rite, and the éhannelling of the psychological effects
into increased self-knowledge and communication with God.

The Aztec way of life was based on avsterity and humility,
the priests lived uvnder a particularly'rigofous regime and one
would expect the taking of ololiuqui, peyotl and mushrooms to be
strictly controlled and channelled in the sawe: way. It seems that
when the taking of vision-inducing druvgs is divorced from the
ritually prescribed magico-religious control and becomes purely

a means of secular pleasure, g trip, that social degeneration
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becomes a problem. Ironically it may have been due to the
religious prohibitions and the very extremes of all the measures
of penance and fasting to achieve revelation, that religious
fervour could lead %o overdoses and cavse personality derangement.
The power structure of the priesthood was maintained by such a
rigid hierarchy that those at the top were in a position of great
influence, and the chief priests were helkd to be the closest to
the gods and thus the best to know what sacrifices the gods
demanded. It is quité possitle too that the constant deprivation
and self-tortvre endured by the priests served to potentiate

the efiects of the drugs vsed. It is obviously a subject into
which research is difficult but Nicholson (24) quotes Fransisco
Guerra, a Spaniard who has studied the use of certain hallucinogenic

drugss;

"The consumption of up to ten or twelve teonanaca$l mushrooms,
after a period of slight muscular inco-ordinatiom or inebriation,
gives rise to a feeling of well-being and enjoyment, explotions
of laughter, and the well-publicised coloured visions in three
dimensions, followed by a deepsleep. lMazatac Indians still vse
it for divinations, but.....doses of over fifty mushrooms are
said to produce intense intoxication and permanent madness. Also
when peyotl is ingesied a feeling of well-being and visual halluc-
inations of a colovred nature are produced; some of them may be
based in. the remote past, others apparently cannot be related to
any experience. Mental concentration is difficult, and external
stimulations are transferred into mental hallucinations.....
Chemical variations in the molecular structure of the mescalin
sugzests thatthe spectrum of action of these Mexican drugs can
be enlarged and their action on the higher functions of the
brain modified extensively."

Nicholson concludes that,

"From Dr.Guerra's evidense it is clear that in ancient times any
slackening or laxity among the users of hallucinogens could have
brought about degenerate effects.”



-161~

However, it seems that it could equally well have been over-
zealousness in the desire for revelation, that could have led
to a gradval mental disintegration of the most powerful priests
and larger and larger nugibers of human sacrificés. If +this is
indeed what happened, the increased demand for sacrifices would
have been consistent with the political'aims of the state and so
would v=HiEd have met with little resistence from that gquarter.
In any case the fwo chief prieta had a strong say in political
and military affairs; there was no distinct division between

the secular and the religiovs.

Aztec religion was a synthesis not only of historical
layers of cultfuvre and spiritwval ideas, but of variations in
woship and interpretation of ideas at different social levels.
The pupils of the calmecac wer® even taught a different style
of langvage for the purposes of rhetoric, recitation and prayer,
which was not spoken, and not too well understood by the maceguales
tavght in the telpochcalli. There is a vast coliection of myths,
prayers, and rites which show the whole range of emphasis from
a mixture of mana and magical formulae, *o the highest spiritual
conceptse.

Although at most lvels the interpretation of different
sets of symbols was passed on from one culture to.the next, the
villages and thelr traditions remained a comnservative force.
Throughout all the political ravages of Meso—america the village
with its suvrrounding countryside has always been the basic social
and political unit where the o0ld rituals were preserved. It seems
a feature of many complex societies and great religions that a
more sophisticated worship by a religou8 elite exists only in “he
towms and cities, while the villages maintain the moré magical

elements of the faith, with the emphasis on the successful



=162~

manipulation of the envircnment, To the Mexican peasants, the
importance of the rituals was their efficacy, and the agricuvltural
rites remained basically unchanged in their attempts to rejuvenate
and propitiate the fertility gods to follow their natural course.
The people brought maize stalks and all kinds of food to the temple
as gifts for the deification of the maize; the hearts of victims
sacrificed for Tlaloc were thrown into the lake and it was said
'the debt is paid'; the messenger to the sun sacrificed every
260 days in the Temple of the Warriors carried with him a bag of
tgifts' for the sun, but in most rituwals the vicitims were more
than simply gifts to the gods to enlist their good favour.

Tylor put forward a theory that the act of sacrifice
originated from the giving of gifts to a headman or chief $o
gain favour and lessen hostility, which, by evolutionary development
and substituting of a gift of value for a mere token offering,

became an act of homage to the gods.

"As prayer is a request to a deity as if he were a man,
so sacrifice is a gift made to a deity as if he were a maness.
The suppliant who bowed before his chief, laying a gift at his
feet and making his humble petition, displays the anthropomorphic
model and origin at once of sacrifice and prayer." (25)

Finally this developed into the doctrine of abnegation,
the idea that the significance of the sacrifice is in the
worshipper giving something of value to himself rather than in
the deity receiving the benefit, the efficacy of the rite being
measured by its cost. Tylor classified the types of gift offering
according to the manner in which they were made and received,
suggesting that the first was the original form and that +the

other two £ollowed through a process of evolution.
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The most primitive in this classification was the bodily
transmission of the gift in the material medium, without
consideration of exactly how the deity would make use of the
substance. Iﬁ these he included victims thrown into the‘lake for
Tlaloc, and the smearing of the idol's lips with blood. The
second form is the transmission of the essence, savour, or soul
of the offering, while the solid part may be left untouched, .
destroyed, or consumed by the worshippers purely for their
enjoyment. Sometimes the blood is taken to represent the life
of the vict%im, and this alone is offered to the gods not és a
drink-offering but as symbolic of the life of the victim.
Pinally there is the offering as homage to the deity or as
expiation for sin. In this case the sacrifice is received only
in spiritual form, the gift is not chosen to be acceptable to
the god, or beneficial, but as the vehicle of an act of worship.

Tylor assumes that the more spiritual approach to
sacrifice must have been the latest to evolve, but it seems
that in the case of the Nahva religion, the spirituval approach
may have been the original form.

An Aztec sacrifice was more than just a gift to appease
the deity; the choice of victim was of prime importance according
to the god being honoured and the season of the year. Prisoners
of war were the most favoured victims for Hwitzilopochtli,
because the holy war undergone to obtain them was an earthly
drama of the celestial battle of light and darkness, and formed
an essential prerequisite for the sacrifice. The impersonator
of Tezcatlipoca had fto be young, strong and perfect in mind and
body; his death symbolised and affected the annuval rebirth of
Tezcatlipoca. In the agricultural sacrifices, thé victims were

impersonators of the spirit of the corn at its different stages
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of growth and were therefore chosen accordingly; a yovng girl

to represent the deified green maize plant, Xilonen, and an
older woman for the mature crop. The victims were laboriously
dressed in the insignia of the gods they represented and the
rituwal achieved a complete identification, creating the presence
of the deity in the victim itself. After the sacrifice parts of
the body were eaten bytthe worshippers, buit not purely for their
enjoyment. Cannibalism was not a normal practice, it was the
ritvally prescribed distribution of the body forming a rite of
commvnion between the worshippers and the god. The presence of
the deity in the sacrificial flesh is seen clearly when the act
of communion is called 'teoquali', 'the god is eaten'. While the
presence of the god descended into the victim, the soul and life
of the victim went to the god, to the Hovse of the Sun to assist
the 'celestial eagle' in his daily resurrection, or to Tlalocane.
Although the blood and sometimes the hearts of the victims were
placed in the mouths of the idols, these were not thovght to be
physically eaten by the gods, but were symbolic of the life-force
generated in the victims and given over to the cosmic forces
represented by the gods. More frequently, the hearts were burnt
in the eagle vessel; transformed by primeval fire into the energy
of life.

The choice of victims therefiore in no way resembled the
form of gift which might be given an‘earthly man, and none of
the sacrifices were ever performed privately; there was no
individuél ownership of a victim offered for sacrifice for one's
sole benefit. Sacrifices were always public and for the benefit
of the entire society; the victims were procvred collectively
either on the battlefield, or bought as slaves by the guilds of

craftsmen or the Pochteca. These were offered by a corporate grouvp
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and were in imitation of the prisoners offered by the warriors;
they reflect the increasing importance of the artisan and merchant
classes in Aztec society, but were not individual offerings. There
could be no sufgestion oi abnegation in the sacrifice, for without
personal ownership there can be no personal loss. There was no
loss involved atall, it was the cosmic duty of man to obtain
captives forsacrifice, if one was taken prisoner oneself and
met the same fate, then it was a fulfilment of one's'destiny.
If it were a mere exchange of favour for a gift fthere would be
no need for public ceremony and all the paraphenalia of sacrifice,
Although in every act of worship there is an element of-homage'
present, the other purposes of sacrifice — the dramatic rebirth
of the god; the communion with the god; the resurrection of the
soul of the victim to the service of the deity, and the continuation
of natwre — these are all of more vital concern in Aztec sacrifice.
Tylor classifies the occasions for sacrifice according *to
the instances when one might offer a gift. These include a sudden
present emergency which requires favourable action from the
recipient, periodic tribuvte to an overlord, and'paymenﬁs made
in return for protection of wealth. The occasions for Aztec
sacrifice were determined by the movements of celestial bodies
which were minutely observed and recorded, and the seasonal
activities of the elements affecting the growth of crops. The exact
hour, and sometimes the exact minuté of a sacrifice was vital to
its efficacy, and sacrifices had to take place in a carefully
calcwvlated order and manner. With the development of the Aztec
state, the incidence of human sacrifice incréased 1o svch an
extent that they took place almost daily; in the event of suvdden
disasters the numbers or guality of victims was increased at the

set rituvalse. These considerations bear no relation even to the
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most rigid rules of gift;giving. Tylor considered that the giving
of parts of a victim to a god, blood, head etc, was part of a
process of economy which gradually substituted part of the original
offering for the whole, or an inferior form of offering as a
'token' may be substituted for a gift. However, in +the Aztec case
the numbers of sacrifices increased at each ritual, and the

events reguiring such offerings increased; a complete reversal

of the trends which Tylor sugpests should be the case. There are
examples in Aztec ritwal of the sacrifice of dough images, and

the offering of food and first fruits, the choice of thesé
offerings depending on the appropriateness to the ritual situvation.
They can hardly be said to exemplify the suvbstitution of human
victims for effigies when the occurrence of human sacrifice was
increaging greatly on otheyritual occasions.

Robertson-Smith, also an evoluvtionist, considers an
opposite point of view. In his theory sacrifice began as a sacra-
mental meal between clansmen, and by a 'fatal aberration' evolved
into a mere offering of a gift or tribute to the deity. He states

that originally sacrifice was,

"..san act of communion in which the god and his worshippers
vnite by partaking of the flesh and blood of a sacred victimees.
the very act of eating and drinking with a man was a symbol and a
confirmation of fellowship and mutual pbligations. The one thing
directly expressed in the sacrificial meal is that the god and
hisworshippers are commensals." (26)

In the Semtic cultvre upon which he based his theory,
eating together both expressed and created the muvtval obligatiors
of a kinship tie.

Robertson-Smith defined this kin group or clan as the

organisation within which life was sacred, and each member was
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responsible for the life of the other, with the duty *to carry ovt
blood revenge for the death of any fellow kinsman. The clan was
considered as a living whole consisting of one flesh and blood,
'and the god was believed %0 be from the same stock as the worship-
pers; thus the religiows and the kinship spheres were identical. A%
certiain times the clansmen expressed their solidarity and nourished
their common life by sharing a common meal; a sacrificial meal

at which every member of the clan was present incluvuding the god,
aﬁd from which all non-members were exclvded. This is compafable

to the "sacra gentilicia' of the early Roman religion described by
Fustel de Coulange, but unlike the gentes, Robertson-Smith

believed ‘the sacred meal not to have begun with the domestic meal,
because he thowght the wider clan organisation to be older than

the household; and later, the household grovp would contain affines
not of the same blood. The religious unit was the clan not the
individual; the sacrificial meal was a public feast celebrated by

the whole clanfrith their deity, as one kinship group, and was

"Based on the view that the gods are part and parcel of

the same natuvral community with their worshippers. The divine
father or king claims the same kind of réspect and service as
the human father or king, and practidal religion is simply a
branch of social duvty." (27)

The essential part of the common meal was the slaughter
of a sacred& victim to be eaten by all present; the life of the
beast forming the 'cement' to bond man and god. In Semitic rites
the victim was vsually from among their herds of cattle or sheep,
while camels were sacred to the ancient Arabs, bvt thié was the
only time an animal was slavghtered and was the essential element

in the sacred meal. It was forbidden to kill an animal except
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on the collective responsibility of the clan for a sacrificial
meal; in other words the life of the animal was treated like that
of a fellow tribeman, because no life not within the kinship bond
was protected in that way. The life of the tribesman was sacred
except by approved execution which reguired the consent, and if
possible the participation, of every member. From this Robertson-
Smith concluded that the relationship between the clan and the
sacred animal, whether camel, lamb or cow, was one of totemism.
The clan shared a kinship relation with fthe animal victim, and

by man and god eating the flesh and blood of the totem animal, the

blood-bond of brotherhood was confirmed and cemented.

"..oesthe principle of sanctity and that of kinship are
identical. The sanctity of a kinsman's life and the sanctity of
the godhead are not two things,but one; for ultimately the only
thing that is sacred is the common tribal life, or the common
blood which is identified with thenlife. Whatever being partakes
of this life is bholy, and its holiness may be described indiff-
erently, either as participation in the divine life and nature,
or as participation in the kindred bloed." (28)

Through a process of social evoluftion the idea of kinship
with the deity became attenuated, and gradually a smaller portion
of the animal, the blood for example, was given to the god as an
offering while only man ate the flesh. The occasions for sacrifice
became varied and increased until it developed into a religious
banguet principally for the pleasure of comsuming meat. This
period in Semitic history coincides with rule by divine kings,
who were always approached with giftfs and tribute. As the sacra-
mental part of the meal became lost in time, sacrifices were

regarded as gifts of homage to the couvrt of the divine king,

much as grain and other prodvce had always been given to great
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men and leaders. Thus, from his own theological ,poini of view,
Robertson—Smith considers the gift aspect of sacrifice not to
have been its origin, but a 'fatal aberration'. The feeling of
kinship with the totem animal which had existed with the clan herds,
had broken down with the concept of private ownership of property.
Animals were eaten for hﬁnger'and pleasure, and were treated as
acred only on the altar at the time of sacrifice. For the first
time it emerged tha+t "the victim gua victim possessed a sacrosanct
character which did not belong to it merely by virtuoe of its '
natvral kind", and becavse the original kinship meaning was lost,
its sanctity at the alfar was explained by caliing it a substitute
for the offering of a tribesman. Later, in situations of imminent
danger or as expiation for a great sin, it was thought fto be more
efficacinus to offer what they believed to be the original or real
off'ering ~ an actual tribesman. The ancient Arabs it seemg did

/

sometimes offer theirown children, buwut more commondy a prisoner
of war or a slave was swubstituted for a kinsman. Roberison-Smith
states however that on these occasiens, because of a natural
repugnance to cannibalism, the body of the human sacrifice was
never eaten, buvt was burnit, thrown over a precipice or otheruise
disposed of as being togsacred to be handled. Thus, according to
this theory, human sacrifice developed out of a miswnderstanding
of the purpose of the traditional animal sacrifice, and huvman
victims were themselves sometimes substituted by animals sanctified
for the purpose. (Phere is in fact no reason to supypose that
cannibalism is naturally repugnant, many societies have practiced
it for religious purposes, or simply for pleasure).
Robertson~Smith's theory has been criticised becauvse it was
based on very little real evidence; much of it concerned with the
origzins were little more than conjectures, and it is douwbtful

whether early Semitic society had totemic clans atall. However
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there are some interesting points of similarity iq Aztec sacrifice,
which was basicallyén act of communione. Sacrific?éas a public

feast in which a sacred victim was killed and eaten by the worshippers
while part of the victim was given over to the gods, but this was
so despite the fact that the victim was nearly alwayé human. The
most favoured victims were prisoners of war, but it is possible
that at one time i+t was traditional to sacrifice a tribesman.

For example, a relationship stated as that between father and son
was established between the captor and the captive dvring the

vigil before the Tlacaxipevliztli sacrifice (see pages 32/33);

and the captor was forbidden %o eat of hig captives' flesh because
it was considered as his own. In Tenochtitlan parents gave their
own children to be sacrificed before Tlaloc in the first month of
the year, and Bancroft (29) states that the Pipile priests in
Guatemala bred bastards which were brought up to be sacrificed
when they were six to twelve years old. Thus it is conceivable that
at one time a member of one's own. tribe should have been sacrificed,
but there is no evidence that the Nahva ever had totemic clans,

or that huvman sacrifice was a suvbstituvte for any animal sacrifice.
If kinship had ever been a consideration in the selection of a
victim, it is more likely to have been an actual kinsman who was
sacrificed to represent and redeem the rest of the community,
rather than an animal regarde#%s a kinsman.

Undovbtedly kinship was very important in social organisation
in the early history of the Aztecs as a wandering tribe of collectors
and huntezs,-and the calpulli { the administrative divisions of the
city), were originally based on kinship groups in which were vested
the rigits of members to usufruct of the land (30). In Tenochtitlan
the social importance of clans was dimidshing while the dunties

and obligations to the state were increasing. Land was still held
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by the calpulli, but was also handed ovt to individvals as war
hooty, and all legal matters were subordinate ultimately to the
state court. The complexity of Asztec séciety, and the different—
iation of laboﬁr and skills was leading to the development of
class society based largely on occupational groups, and notably
powverful among them were the Pochteca. However religion was very
mugh a community affair, and the means of procuring victims was

a group concern. Prigoners were taken in war by the warriors, and
guilds could club together to buy a slave to sacrifice as a
corporate group to their own patron deity. Again these were trade
guilds not kin groups, and while sons tended to follow their
father's trade, there was no rule that they had to do so, and the-
membership of the gvilds was in no way restricted by kinship.
Although the calpulli's had their ownlocal temples (usually called
'tribal temples'), families following a certain trade tended to
group together to form quarters, for example the feather-workers
of Amantlan with their temple to their patron deity Coyotl inanal.
Although some of the gods were thought to have been real men at
some time in the past who have since become national heros, they
were never thought of as ancestors or fellow@lansmen but were
mostly associated with variowvs elements of the environemnt. The
eating of the body of the victim does not secem to have been a
joyful banguet in the way that Robertson~Smith describes a festive
communal meal; there was just a morsel for each participant, and
human flesh was not eaten at any other time. Whether or not this
originally stemmed from old traditions of killing tribesmen, in
Tenochtitlan the choice of victim no longer depended on any kin-
ship aspects. Prisoners of war were sacrificed because of the
ritval importance of war, and agricultural sectors chose victims

most suitable to impoersonate the god being honowvred.
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The sacramental meal which normally follqwed & sacrifice was
therefore not a clan meal uniting the worshivppers and the god in
a blood-bond of kinship, but a means whereby the worshippers
absorbed the essence of the god, while giving fo him the life and
sonl of the victim, thus the communion is called 'teogquali' - 'god
is eaten' (31). Those who took part in the communion had to fast
in preparation sométimes for many days. While the worshippers
partook of the god throuvgh the flesh of the wictim, the god received
the 1life and soul. These were symbolised by the blood which was’
smeared on the idol's lips and on the temple walls, and by the
heart which was usuwally burnt. Neither were believed to be physically
eaten by the gods despite Tlacaelel's rovsing specch that Huitzil-
opochtli enjoyed eating the flesh of enemies like 'fresh toriillas'.
The life-force which the blood symbolised was the cosmic
energy which enabled the movemsnt and cycles of celestial bodies,
and the recurrence of the seasons in their dne order. The 'precious
ligquid®, the blood of sacrifice, was the 'cementof cosmic wnity.
It linked the gods and man through the soul and life of the victim
to the rhythm of the uvniverse, enabling man to fulfil his destiny
as a particle of life-force caught up iﬁ the cosmic process.
Yerkes (32) defines the origins of religion as the recognition of
a Power and man's search to know its will and co-operate fully
with it. The aim of Aztecs rites was complete co-operation with
the divinity and the universe as they saw it. The sacrifice of the
victim — the imitation of the original sacrifice of creation -
" redeemed society, the on-going process of recycling the life-force
had been achieved and so life for the rest of the community
continued.
The reasons and occasions for Nuer sacrifice are numerous,

but they wre basically redemptive (33). In the first place the
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the ox is killed as a means of communicating with the Spirit, fhe
killing invokes him to be present. ﬁlthough strictly speaking the
ox is his anyway, the free offeringﬂ' it puts the right, (kwoth),
on the side of the. .man and places Spirit in a sort of moral
obligation. In most cases a sacrifice is made to avert some evil
or illness, and Spirit is asked to take the ox instead of man who
is threatened. The ox is thus a svbstitute for the life of the man
(since both belong to Spirit anyway), and is an act of separation,
of agking the god to take the ox and leave man alone. On the
contrary, Aztec sacrifice tied men closer to the gods by engaging
them to the cosmic 'wheel of life', symbolised by the continuvous
cycle of ceremonies re-enacting the death and rebirth of the gods.
The Nuer chose an ox to sacrifice because There was a
religious and social eguivalence between man and ox. A young man
was called by his 'ox name', and the whole social organisation
revolved around the lineage herds. In the sacrificial situvation
the ox stood for man, and when no ox was avallable a cucumber was
used, not as a substitute for man, for there was no special
relationship between cucumber and man that could make suhstituvtion
possible, but as a substitwte for the ox which alone could stand
for man due to their unigue interchangeability. This is not +o
susgest that the Nuvuer ever practiced huvman sacrifice, there was
no need when the ox and man were of equal valuve *to their creator,
and when the significance of the sacrifice was not in the spilling
of blood or in particular ritual actions, buvi in the intentions and
sincerity of the worshipper.

The lack of switable animals for domestication¥® or herding

% The only domesticated species seem %0 have been the dog, the
turkey and the quail, all important sovrces of food,but were
also used for sacrifice.
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may explain fthe absence in Aztec belief of a special relationship
with any species of animal that covld stand for man in a similar
way. However the choice of victim was not arbitrary. The most
prized victim was a prisoner who had been taken in holy war,

and who was renowned for wmalour and céurage on the battlefield;
the continvation of life had to be obtained throuvugh the giving of
;ifé itself, the most precious particle of which was in man.
Whether or not the sacrifice was originally a voluntary offering
of oneself, or of a kinsman, it seems a natural development that
as the numbers increased the society should lovk ountside its own
borders for victims. Perhaps their covrage in war demonsterated their
moral fitness as victims; it was certainly considered a valiant
thing for a man to go prowdly and willingly teo his death on the
stone. Sahagun described the demeanouvur of a courageaous captive

going to be sacrificed dwring Tlacaxipeuliztli,

"He went strong of heart and shovting, not without covrage
nor stumbling, bvt honovring and praising his city. He went with
firm heart, speaking as he went; 'Already here I comed You will
speak of me there in my homelandl!'"  (34)

Animal sacrifice is found in societies with all manner of
social and political organisations, from the very rigid hierarchy
of the Hindv society, to the 'ordered anarchy' of the Nuer. Their
religious systns are equally varied in the formality oftheir
worship. It does not matter to the Nver exactly when or where
8 sacrifice is made, there is little ritval activity involved
and no special official or priest is necessary to carry it out.
Usvally the head of the hovsehold performed the sacrifice and
withont any purification rites before-hand, apparently the concept

of cereMonial purity is uvnknown to the Nuer. In the Hindu sacrifices
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described by Hubert and Mauss there is as much ritual paraphenalia
and preparation as in Aztec sacrifice.

Although technically animal and human sacrifice appear to
differ little in their function, the important differences between
the two is that human sacrifice is always a communal offering
in a public ceremony necessitatingspecial officials to represent
the whole people in their offering *o the gods. In societies which
practice human sacrifice as well as personal animal sacrifice,
as a rule human victims are wsed only in cases of great ﬁrgency or
disaster effecting the entire community, and then the rite 1is
performed by someone representing all the people present. The Khond
sacrifice to Taeri Pennu was an oifTering by the eniire society for
the benefit of 'all mankind'. The victim had to be a Meriah bought
in the proper way laid dowvm by religiows traditioans, only then
did the members of the community incur no gvilt at the killing,.
Implicit in the rules of human sacrifice is a certain degree of
centralised social organisation. The more complex the rites, the
more the technical and ritval knowledge necessitates long periods
of training and a large priesthood to guard and pass—oﬁ the
'mysteries'. Human sacrifice seems to occur regularly only in
societies with an authoritarian regime, it scems that the strength
of the state as an aim in itself involves the diminishing importance
of the individwal life. The person becomes subordinate to the
glory and needs of the state, until, in later Aztec times thousands
- of victims were immolated at a time, and virtually whole tribes
were 'consumed' bythe sun represented by the national god and
culture hero, Huitszilopochtli. There was no guilt felt at the
killing of a human to be overcome by procuring the victimniin
the proper traditional manner, as among the Khonds; it was simply

accepted as right. The Aztecs had become ensnared in a vicious
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circle of self-preservation by self-destruvction, like the serpent
swallowing its own tail.

Although sacrifice has been discussed here under convenient
headings, it cannot be isolated as a religiovs phenomena from the

rest of Hexican life for which it formed the very basis,

"eseosone things is certain, and that is that this religion
with its scrupulous and exacting ritval, and the profuvsion of its
myths, penetrated in all its aspects, deeply into the everyday
life of man. Continuously and totally, it moulded the existence
- of the Mexican nation....Nothing was born, nothing endured,
except by the bloed of sacrifice."  (35)
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GLOSSARY
A
Acamapichtli First Aztec king of Tenochtitlan 1376-1396.
apetlac landing at the base of the temple pyramid.
arayto dance of the capfive and the captor before sacrifics
Atemoztli : 'Fall of the Water', 16th. month of the solar year.
Atl cawnaloa lst. month of the solar year.
atolli (atole) gruel of ground maize with fruit or other flavouring.
Azcapotzalco town on the east bank of the Lake Tezciico, famed for
its slave markets in Aztec *imes.
Aztlan mythical home of origin of the Aztecs.
€
cactli sandals of leather or maguey fibre.
calmecac schools run by priests for the sons of nobility,
‘and others dedicated fto the priesthoods
calpulli terriborial unit of the city with its own temple,
 a kinship-based land-holding corporation.
Camaxtli stellar and hunting god, war god of Tlaxcala.
centzontli 400, used to indicate any large number.

centzonhunitznanac 400 socutherners, stars of the sovthern sky.
centzon Mimixcoa 400 northerners, stars of the northern sky.
chalchihunatl 'precious water', blood, especially ofsacrifice.
Chalchihuitlicue Goddess ofseas, lakes and storms.

Chalchihuitotolin Jewelled Turkey, guvise of Tezcatlipoca.

Chantico Goddess of the domestic hearth.

chia (Salvia hispanica) grain crop vsed for grucl, oil and lacquer.
chicanaztli 'rattle staff', used for imitating rain in rituval.
Chichimec hunting and gatihering tribes of north west of Mexico,

with the meaning of 'barbarian' in Aztec times.

Chicomecoatl 'seven serpent', corn Goddess and the cultic name
for corn.



chinampas

Cihvacoatl

Cihuateteco
cihuatl

Cincalco

Cinteotl
cintli

Coacalco

coatl
Coatlicue

copal

Coyclxaunhqui

cuatequit

b

Thecatl

Etzalgualiztli

H

hvavhtli

Hevhueteotl
Huitzilopochtli
huitzitzilin
huitzlan
huitzli

Huixtocihvatl

_:l;t
Iftzpapolotl
itztli
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'floating gardens' of reclaimed mud.

'Snake Woman', Barth Goddess and title held by the
vice emperor.

spirits of women who had died in childbirth.
a woman.

House of Corn, western paradise of the Sun for the
souls of womsn who died in childbirth.

Corn God.
ear of dried matwre maize, yellow maigze.

Temple in the Sacred Precinct where gods 'captured'
from defeated tribes were held prisoner.

serpent, or twin.
Aztec Barth Goddess.

resin of the copal tree (Frotium copal) from whih
incense was made.

tPainted with Bells', Moon Goddess.

compulsory communal labour for public works etc to
which plebians were liable.

Wind God, an aspect of Quetzalcoatl._

Eating of Bean Porridge, 6th.month of the solar year.

early ripening grain crop used in a paste to make
images (Amaranthuvs paniculatus).

Old 0ld God, Fire God.

tribal,3un and War god of the Aztecs.

humming bird (Trochilus), symbol of resurrection.
south, also left.

thorn, especially those of the magvey plant vsed
for drawing bloodin penance.

Salt Goddesse.

'Obsidian Knife Butterfly', stellar goddess.

obsidian.
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ixiptlat®li

Izcalli
iztac

izguaunac

L

Llamatecuhtli

y

macehvales

macuavitl
Mayaheel
maxtli(maxtlatl)

mayeques

metate

Meztli

Hictlan
Mictlantecuh®li
milchinalli

milpa

mique
Mixcoatl

molli

N
Nahua

nantli

navhcanpa
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image, impersonator or any human or inanimate
likeness of the gods.

18th. month of the solar year.
white, cold.

sacrificial knife, made of various forms of stone.

Cld Goddess, of dry corn and bare winter earth.

commoners, peasants, mambers of a calpulli with
rights in the nsufruvct of its land.

wooden sword edged with obsidian blades.
Goddess of magwy plant, mother of the Pulgue Gods.
loin cloth.

free men but not members of a calpulli, also called
Tlalmaitl, "farm hands'.

stone slab on three legs for grinding corn.

Moon

Region of the Dead uvnder the earth.

Lord of fhe Region of the Dead.

fields worked by mayegunes or slaves to supply the army.

'‘corn field', now used for the typical 'slash and burn'

type of agriculture of Central America.
to kill, also to die.
Cloud Serpent, Chichimec stelliar and War God.

highly spiced sowvrce served only at feasts.

cultural linguistic group probably originating in
Puebla region north west of Mexican Plateau, signif-
icant at end of Classic and throvghout Post-Classic
perionds, inclvdes both Toltecs and Aztecs.

mother (tonan ~ our mother).

in four directions, to four places.
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nemontemi

nequen

Nezahualcoyotl

)
Ochpaniztli
octli (pulque)

oioalli

ollin

ololivhqgui

Ometecvhtli

P
Panguetzaliztli
patolli

Paynal

peyotl

pilli
Pil#intecuhtli
pinolli

pulgue

o

—

Quavhnoctli
gquauhtecatl
quavhtenalacat®l
Quavhtemoc

quauhtlihvanitl
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five 'hollow' or unlucky days at end of solar year.

fibre of the maguvey plant, rough and hessian-like,
made up into garménts for penance,

poet-king of Tezcvco 1418-1472

Feast of Brooms, llth. month of solar year.
intoxicating liquer made from maguey Jjuice.

small gold bells %ied to the-ca@lves as part of
warriors costume.

motion, movement, or earthquake.

'holy plant', used as a rituval hallvcinogen and in
medical diagnosis, (contains lysergic acid).

Divine Duality, chief god of the Aztec Pantheon.

Raising of Banners, 15th. month of the solar year.

dice game with religiovs and divinatopy significance.

'The Hasty', messenger of Hvuitzilopochtli.
hallucinogenic cactus plant used by the priests.
son of a lord or noble.

'Young Prince', synonym for the Sun.

ground and roasted maize with varisus seasonings.

octli, liguer made from the maguy plant.

'teagle cactus', cultic name for the heart of a
sacrificial victim, relating to a mythical episode.

'companion of the eagle', soul of a dead warrior or
sacrificed victim residing with the Swun.

'stone disc of the eagles', sacrificial stone set
up by king Axayacatl for gladiatorial combat.

the setting sun, also the name of the last Aztec
king 1520-1525.

the rising sun.
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quauvhxicalco
quaguacuilti
Quecholli
quetzal

wuetzalcoatl
T

tamales

tameme
Tecciztecatl
techecatl
tecpanpouhgue
tecuhtli

Tecui lhuitontli
telpoch+tli
telpochcalli

temalacatl
Tenocﬁtitlan

teo (teotl)
teocalli
teocuvitla
teorva

Teonanacatl

teoqualo
teogquemitl
teotetl

Teotihuacan

Tepelhunitl

Teteoinnan
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'eagle vessel' to hold szcrifical hearts.
the o0ld priests of the tribal temples.

a tropical bird, and the l4th. month of the solar year.
feather of the Quetzal bird, synon&m for 'preciovs’'.

patron god of the priesthood, Toltec culture hero.

steamed maize cakes stuffed with meat, vegetables etc.
'transport brigade', porters and carriers. -

0ld Moon God.

convex sacrifidal stone over which victim is held.
palace serfs.

'lord'!, title of honour and high ranke.

Small Feast of Lords, 7th. month of solar year.

a youth still attending school, ie under 20 years.

school for ordinary citigzens, emphasising military
training.

stone disc to which gladiatorial victims were tied,
also called gquauhtemalacatl.

capital of the Aztec empire, o én Island in Lake
Tezcuco.

'god', 'sacred', (holy).
'god-house', temple.
'gods' exerement' - gold.
priest.

"flesh of the gods', black mushrooms uged as
hallvcinogens for divination.

'god is eaten', ritual cannibalsim,eating the victim.
sacred! garment or ritual dress.

'divine stone' - jet, rare, and bilack like the
priests's dress and face paint.

theoncratic city, centre of the Classic culturé in
Mexico c. 200 BC - 600 .AD.

Peast of Mountains, l3th. month of the solar year.

Mother of the Gods, synonym for Tlazolteotl.
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Tezcatlipoca
Tititl

Tlacatecuhtli
tlacatlaolli

TlacaXipeuliztli
tlachtli

tlalli

Tlaloc

Tlalocan
Tlaltecuvhtli

tlaguimilolli

Tlaxochimaco
Tlatoani
tlazotla
Tlazolteotl
tlegnilitl

tlilin

Toci
Tocoztontli
Tonacatecuhtli
tonacati
tonalamatl
tonalli
tonalpohualli
Tonalpouhgue

Tonativhichan
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Toltec and later Aztec Sun and War God.

fedicine woman, healer, physician, user of herbs
and magis Also l7th. month of Solar year.

*Lord of Men', one of the titles of the ruler,
ie. leader of the warriors of Mexico and allied armies.

'man and maize', stew of maize and human flesh
vsed in communion meal after sacrifice.

'Flaying of Men'y 2nd. month of the solar year.
ball game with religious-astrological significance.
eartn.

Rain God.

southern paradise for those who died from drowning.
Lord of the Zarth, Barth Monster or Frog.

sacred object wrapped in a bundle,eg.Huvitzilopochtli's
insignia carried by priests dvring the Aztec migration.
Also the name of the priest treasuerer.

'Offering of Flowers', 9th. month of the solar year.
'He Who Speaks', title of the Hexican ruler.

to love.

Earth Mother, goddess of sexnal sin.

domestic hearth comprising three stones to balance
cooking potse.

to paint black as in ritwval dress and priest's garbeic.
'Our Mother', synonym for Tlazolteotl.

Small PFast or Vigil, 3rd. month of solar year.

Lord of Sustenance, synonym for the Divine Duwality.

10 be prosperous, fertile.

book in which is recorded the divinatery calendar.
soul, luck or fate.

divinatory calendar of the 260-day count.
"Southsayers', divinatory specialists.

'House of the Swn', eastern paradise for the souls
of dead warriors and victims.



tonameyotl
tortilla
Toxcatl

tzitzimime

tzompantli

g
Uei tecuilhuitl
Ueitlatoani

Uei tocoztli

X
Xilonen

Xipe Totec
Xipilli
Xivhmolpilli
xiuhpohualli
Xivhtecnhtli
xiuitl
Xochiquetzal
Xocotluetzi
Xochiyaoyotl
Xolotl

Xopan
s
yaotl
yauhtli

yohautli
yollotl

Yacatecuhtli

/

ray of sun, light, brilliance.
griddle maize bread, thin and flat.
'Drought?!, 5th. month of the solar year.

demons, especially the souls of women who have died
in childbirth, they would descend to devour humanity
on the day the present suvun ceased.

skull rack for the heads of sacrificed victims.

Great Feast of Lords, 8th. month of the solar year.
Great Spokesman, title of lMexican ruler.

Great FPast or Vigil, 4th. month of solar year.

Goddess of the green maize.

God of Spring. .

Torguoise Frince, synonym for the Sun.

'sheaf of years', a 52-year period.

Solar Calendar of a 365-day count.

Lord of the Year, Fire God.

a solar year.

Goddess of Beauty, Flowers and Love.

Fall of Frvit, 10th. month of the solar year.
'Plowvery War', organised combat to take prisoners.
Double God, Evening Star, twin of Quetzalcoatl.

springtime.

eheny, warrior.

herbs similar to hemp used to anaesthetise wvictims,
especially before the fire sacrifice.

night, darkness.
heart, mind, soul.

patron god of the Pochteca or merchant's guwild.
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PRIESTLY HIERARCHY TN MEXICO

Quetzalcoatl Totec Tlamacazgni Guetzalcoatl Tlaloc Tlamacazqui
(High priest to war god Huitz—- . (High priest to rain god Tlaloc).
ilopochtli). .

0f equal rank, these high priests reprdsented the two
ideologies in Mexico, and were heads of all religious
natters in the entire Azteq .mpire.

L . 1

Mexicatl teohuatzin
(Mexican Lord of Sacred Things)
He functioned as & sort of Vicar General
with the aid of +wp assistants:-

| 1 ]
| i

Huitznavac teohuaztin Tepan teohuatzin
(Special responsibility (Special responsib-
for ritual). ility for education).

These headed a staff made up of the following grades:-—
i l

Tlanamacac
High Grade priests; they could hear confessions, perform sacrifices,
or specialise ege Tlaguimillol (Treasurer), Tlillancalcatl (Sacristan),
#pcoazvacuiltzin (Regulator of_ggremonies).

Tlamszgui
(Ordinary Priest)

Tlamacazton
(Wovice)

There were enormous numbers of these three ranks of priests to serve
each of the gods in their temples and feach in the calmecacs. The
priesthood was based on a fine division of labour at all levels, their
activities covered music, writing, astronomy and war as well as rituval
duties. These are the main grades, Sahagun lists 38 altogether.

Civatlamacazgui - priestesses, uswally dedicated for only a limited
nvumber of years before marriage; a small number
remained permanently in the priesthood.
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.PRINCIPLE GODS OF THE AZTEC PANTHECH

CELESTIAL GODS*

OMETECUHTLI and his female counterpart Omecihuatl, Lord and Lady
of Duality inhabiting the thirteenth heaven. They were omnipotent
and omnipresent gods, they created all the other gods and sent

downn the souls of newborn children. Also called Tonscatecuhtli and

Tonacacihuatl - Lord and Lady of Our Svstenance; Tlogue Nahuwague-
Lord of the Close Vicinity; Xiuhtecuhtli -~ Lord of the Year;
Huehueteotl — 0ld Old God.

XIUHTECUHTLI 'Lord of the Year'!, Pire God and God ofTime.

He presided at the centre of the four directions as the spindle
of the universe and primevgl, pre-solar fire. He was also called
Ixcozauhqul — 'Yellow Face'; his guise was the Xinhcoatl or Fire

Serpent, fire was a symbol of life.

CHANTICO 'In the House', Goddess of the domestic hearth and of
volcanic fire. Worshipped especially in Xochimilco, she presided
over the west. On her forehead was the sign for war ( a torrent
of firs and water), war aspects are common to allthe fire and sun

godse.

TONATIUH (fig.ll) 'He Who Shines', the sun as a luminary, Ollin
Tonatiuh was +the PFPifth Sun, the final era of the Aztecs destined
%o destruction by earthquake on a day 4-ollin. Originally a Toltec
svn god. Other names:— Quauhtlehuanitl - The Rising Sun . (Eagle);

Quauhtemoc — The Setting Sun (ironsically the name of the last

Aztec king). Piltzintecvhtli ~ Torquoise Lord; Xipilli — Young

Prince. In worship he was usually represented by Huitzilopochtli,.

% The gode are briefly identified in alphabetical order in the
glossary.
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CITLALINICUE ‘*She of the Starry Skirt', and her consort Citlall-

atonac - the radiance of the sun; theywere aspects of the Divine

Duality as the celestial radiance of night (stars), and of day (suvn).

MEZTLI The loon, also known as Tecciztecatl~ 'He from the Sea Snail!

The female moon deity was Coyolxauhqui - 'Painted with Bells'.

CENTZONHUITZNAUAC 400 Southerners, star gods of the southern sky.

CENTZON MIMIXCOA 400 Northerners, star gods of the northern sky.

QUETZALCOATL(fig.20) 'Feathered Serpent!, or 'Precious Twin'.

A mythical son of the Divine Dwality. Patron god of the priest-
hood, and hero-founder of all knowledge in Toltec legend. He dates
back to Teotihuacan, and is especially important as a legendary
priest/king of the Toltecs in Tula and Cholula. &lso known in the
form of Ehecatl — The Windj; Tlahuizcalpantecuhtli - Venus, the

Morning Star which lifts the sun out of the darkness. He was

worshipped among the Maya as Kukwvlkan.

RXolotl & god of monstrous and animal-like appearance, he is known
as the Douvble God, and god of twins. He personifies the dvening
Star, which pushes the sun into the darkness, as svch he is the

opposite and twin of Quetzalcoatl and assists himin his creations.

TRZCATLIPOCA (fig.21) 'Smoking Hirror', a protean and vbiguitous
god, son of the Divime Duwality and sometimes an aspect of them.
Asseciated mostly with war, sacrifice and magic. H&. was the
legendary opponent of Quetzalcoatl in Tula, defeating him with
magic. His name ®fers to the clouding of the obsidian mirror used
by magicians for scrying. He presides over all four guarters in
his varicus appects. Other forms:— Telpochli - 'youth'; Iztli -
stone knife (for sacrifice); Yaotl —‘enemy; Itzacolivhqui -

Carved Obsidiaq Knife, Lord of Cold and DarBness; Chalchiuhtotolin -
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Jewelled Turkey; Tlamatzincatl — Perpetval Youth; Titlauvaca -

'He Whose Slaves Ve Are'. He was identified with the constellation
the Great Bear by the astronomers.

HUITZILOPOCHTLI (fig.12) ‘'Humming Bird Wizard', or 'Humming Bird

on the Left's The humming bird was the symbol of the reincarnated

Boul of a dead warrior, and the left side of the sun was considered
thé south, thus, 'reincarnated warrior from the south'. He was Sun
and VWar god, legendary leader of the Aztecs on their migration, and
tutelar god of Tenochiitlan. His mother was Coatlicue (Earth Goddess)
and his brothers and sisters Coyol xauhqui-(moon), and Centzon: —
nitznana (stars). He was later identifieed with the Blue Tezcatlipoca
of the souvthern quarter as one of the sons of Cmeteotl. Other names;-
Tetzateotl — 'The Terrible God'. PAYNAL — the messenger of Huitz-

ilopochtdi, called Faynal the Hasiy.

MIXCOATL (fig.l0) 'Cloud Serpent'!, god of the hunting Chichimecs,
his wife was Itzcueye — a deer. God of Huntingrand of the North

Star, he was the Polar Star in later astral thecology.

1ZTAC HMIXCOATL (fig.10) ‘White Cloud Serpent!, mythical Father

or Adam of the Aztec tribe in their history as Chichimecs.

CAMAXTLI e hunting god closely associated with Mixconatl, especially
important in Tlaxcala, and sometimes associated with Tezcatlipoca.
Krickeberg identifies him with the very ancient Lord of Beasts

still worshipped by the Cora and Tarahumara tribes of NW Mexico.

ITZPAPALOTL, 'Obsidian Knife Buitterfly', originally a Chichimec
tribal goddess associated with Mixcoatl, a stellar goddess later
beceming an agricultural deity.

CIHUATETEO 'Serpent Homen', goddesses and witches, spirits of

women who have died in childbirth, feared for doing mischief %o
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children and were among the Tzit,imime demons. They accompanied
+he svn from the gzenith to its setting in the west, the land of

WOMeEIle

TZITZIMIME demons and spirits inkbiting the second heaven and
including many of the stellar gods, who would descend when the

end of the Pifth Sun occured and devour any survivors.

RAIN, GRAIN AND BARTH GODS

TLALOC (figse 13, 14 and 21) 'He Who Makes Things Grow', principle
rain god since the beginnings of agriculture in Mexico Valley,
worshipped in vaidous forms all over Meso-america. With his many
assistang@ts called Tlaloque, he personified precipitatioﬁ‘in its
bad and gdod aspects, and influenced all weether and thvs the
fortunes of the crop. He was associated witih the souvth, the fertile

land of plenty, and place of the paradise of Tlalocan.

CHALCHIHUITLICUE ‘'Lady of the Jade 3kirt', goddess of seas, lakes

storms and the wifé of Tlaloc. She had many minér names associated

with whirlpools, fog, foam and youth. She was invoked at baptism
to purify the newborn baby spiritually and physically. When paired

with Chalchiuhtlatonac 'Shining Like a Jade Sun', they were

identified with the Divine Duality and functioned as gods of the

waters of the universe.

HUIXTOCIHUATL 'Salt Woman', patroness of salt-makers and sister
of the Tlalogue.

NAAPATECUHTLI ‘'Four Times Lord', patron god of mat-makers and

all those using reeds, he was one of the Tlalogue.
e
IZTACIHUALTL Goddess of snow-capped mountains, and one of the

Tlalogues
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TEPEYOLLOTL ‘'Heart of the Mountain', mountain and jagvar god

associated with Pezcatlipoca.

TLALTECUHTLI Lord of the Earth, primeval earth monster, male

personification of the earth in the form of a frog. Female earth
deity was Cipactlj an alligator-like creature who was puvlled out

of the primeval waters to form both the heavens and the earth.

TLAZOLTEQTL 'Goddess of Dirt', or 'Eater of Filth' ie. sin, espec-
ially carnal sin which she was saiid to excite, but she also heard
confession and forgave such sin. She was goddess of witchcraf},

of the sweat-bathe (vsed for ritual as well as physical purity),
and was an Barth Mother. Other names:— Teteoinnan - 'Mother of the
Gods'; Ixcuwing -~ 'Four Faces'; 2221_—‘0ur Grandmother. As Toci

she was mother of Cintoetl the corn god. Of Huaxtec origin she

presided over the west, the region of women.

CHICOMECOATL -~ ‘'Sevesn Serpent'!, corn goddess especially of the

seed-corn. A very popular goddess among the people, and is depicted
carrying a double maige cob called 'chicahuaztli' - 'for giving
strength', vsed magically to fruvctify the fields. She was also

called Chicomolotzin 'Seven Ears of Corn', as goddess of Sustenance

dating from pre-Classic ftimes in the Valley of lexico.

CIHUACOATL ‘*Serpent Woman', ancient goddess indigenous to the
Valley, an Barth Goddess ruling over childbirth and death by
childbirth, also known as Tonantzin - Our Hother; Guauvhciunatl -
toman Eagle' becawnse women who died in childbirth joined the
warriors in the paradise of the svn. In mythology she helped

Quetzglcoatl make men from the bones of past generations.

COATLICUE ‘'Serpent Skirt', Aztec earth goddess aésociated with

spring, mother of Hvitzilopochtli and of the sters and moon.



_195_

She represents the destructive aspect of earth which swallows
vp all living things when they die, and all heavenly bodies when
they set. But as a result of penance and sacrifice she can givé

birth to the sun.

ILAMATECUHTLI '0ld Princess', old goddess of primeval times,

of the dry ear of corn and of the bare earth of winter. She was
patron of the old women who worked at the metate stone grinding
corn. Sometimgs identified as a female form of Huehueteotl, and

thus an aspect of the Lady of Duality.

XOCHIPILLI ‘Flower Prince', god of pleasure, poetry, music,
dancing and the ballc game (Tlachtli), all of these activities
being more of religious that secular importance. Originallya

Mixtec god of corn, and known also by the calendrical name of

HMacuixochitl ~ 'Five Flower'.

XOCHIQUETZAL ‘'Precious Flower', goddess of beauty, flowers and

patroness of craftsmen and artists. She was said to have been
the wifle of Tlaloc but stolen from him fiy Tezcatlipoca. She was
worshipped especially in Tlaxcala. Her guarter was the west, and
as the female counterpart of Xochipilli she was goddess of love

and amusements.

CINTEOTL (fig.19) Corn God, son of Tlazolteotl and sometimes the
husband of Xochiquetzal. He presided over the west, and sometimes
the north, and was the personification of the growing maize crop

and the yellow maize fields.

XIPi TOTEC (fig.1l5) 'Our Flayed Lord!, also called Youallauvan -
'Night Drinker'. Often referred to as the Red Tezcatlipoca. He
was the god of spring and seedtime, and probably originated among

the Yopi people who LHad for long sacrificed by flaying. He was
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also patron god of the goldsmiths.

XILONEN (fig.18) 'Young Maigze Ear', deification of the young
green maize plant, her likeness was sacrificed in the month Uei
tocogtli after which the green maize could be cut for the first

time. According to Spence she was originally an Huicljole deity.

MAYAHULL 'She of the Maguey Plant', goddeszs of the maguvey and
of fertility. She is depicted with 400 breasts and is the mother
of the numerous pulque gods (also called the 400 rabbits), the
rabbit is a symbol of capriciousness and is probably relatedtdo
the effects of drinking octli. Some of the octli gods were:-

Tepoztecatl, Ometochtli, Tezcatzontecatl and Izguitecatl .

Collectively they viere Centzon Totochtin 'The Fourhundred Rabbits'.

PATECATL 'He From the Land of Medicines', god of medicines and
drugs, husband of Mayahuel and associated with Ixtlilton - 'Little
Black Face', god of health and cures.

DEATH GODS

MICTLANTECUHTLI 'Lord of the Region of Death', and his female

counterpart Mictecacibhwatl, death gods presiding over the nine

regions of the land beneath the earth, patrons over the north,
and aspects of the Divine Duality in the lower regions of the.

universe.

TEOYAOMIQUE 'God of Dead Warriors!', specialiseddeath god of
enemy warriors, alsc known as Hushuantli -~ 'The Striped One', from
the.striped body-paint often uvsed for sacrificiéal victims repres-

enting the astral gods,.
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GODS_OF DIFFERENT TRADES

YACATECUHTLI ‘'Lord Who Guoides Us', petron god of the travelling

merchants, the Pochteca.

COYOTL INAUAL patron god of the feather—workers of Amantlan.

HNAAPATECUHTLI patron god of mat-makers and workers in reeds.

CHICOEAUY ITZCUINTLI goddess of the lapidaries; they also

worshipped Nauna pilli, and Macuicalli, especially revered in

Xochimilco, the place best known for its lapidary work.
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MONTHLY FESTIVALS OF THE SOLAR YEAR

in Mexicq%he solar year of 365 days was divided into eighteen
months e;ch of 20 days, and five days left over which were
considered vey wvnlucky. Zach of the months (cempohualli), had

a name which nsually referred to the relevant farming activities
or seasonal character of the period. There were specific
ceremonies duve each month, each dedicated to certain gods, A
summary of these ritual activities is given below. The dates
used are those given by Bernadino de Sahagun wrifing shortly

after the Spanish conquest in the early sixzteenth century.

l. TFeb.2nd. - 2lst. Atl cavaloa (stopping the waters), or

Quiavitl eva (the tree rises). The ceremonies were dedicated

to Tlaloc thgéain god, his assistants the Tlalogue and his sister
Chalchihuitlicwe, Children were sacrificed on several ,mountain
summits and at the lake's edge. (p.79). Captives destined for
gladiatorial sacrifice performed mock battles at the temple of

Xipe Totec, and their captives paraded in festive dress.

2. Peb.22nd. — Har.l3th. Tlacaxipeualiztli (the flaying of

men). This was seed time and dedicated to Xipe Tatec God of
Spring, and also to Huitzilopochtli. After gladiatorial sacrifice,
the priests danced dressed in the skins of captives and many

dances took place,{pp.86-90).

3. Mar.l4th. — Apr.2nd. Tozoztontli (small fast or vigil)e.
Rain was nesded for the young seed. The month was dedicated
to Tlaloc, but flowers were offered as first fruvits to Coatlicue
the Larth Goddess associatied with spring. The sikins from the

previous ceremony were thrown away and fthe yovng capliors bathed.
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4. Apr.3rd. — Apr.23rd. Uei tozoztli (long fast or vigil).

At this time the maize was sprouting and rites were dedicated

to the maigze god Cinteotl, and the ancient corn goddess Chicome-
coatle. Youths drew their blood as offering, and altars in homes
and temples were decorated with maize stalks and 2ll kinds of
food. Girls carried seéd-corn to the temple t0 be blessed. 4n
image of Chicomecoatl was made and guail sacrificed before it.

Dancing and singing completed the festival, (pp.99-100).

5. Apre24th. - May 12th. Toxcatl (dry,or slippery). This

was the feast of Tezcatlipoca. A youth who had lived as his “..
impersonator for a year was sacrificed, and another youth chosen
to take his place for the next year, (pp.122<123). An impersonator
of Huitzilopochili was also sacrificed in the same way. An image
of Huitzilopochtli was set up and people sacrificed guail befare
it. Children born that year were scarified and the feast ended

with the serpent dance performed by men and women.

6. May 13th. — June lst. Ktzalqualizbli (the eating of bean

porridge). Rites were to the Tlalocs for rain, the rainy season
was abount to start at about this time. Hveryone made and ate a
bean gruoel known as 'etzalli'. Priests gathered specEl reeds for
rituals, and performed the 'mimmicking of birds' in the lake.
Impersonators of Tlaloc were sacrificed, and their hearis thrown
into the centre of the lake together with a yowng boy and girl

drewvned as offerings to Tlaloc.

7. June 2nd. - 2lst. Tecuilhuitontli (small feast of the lords).

Rain was still desired for the growing crop, and a sacrifice was
made in honour of Huixtocihwatl, +the salt goddess. Her imperson-
ator was sacrificed at the temple of Tlaloc with other captives,
Women danced and sang, carrying flowers, and general feasting

took place until the end of the month.
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8. June 22nd. ~ July llth. Uei tecuilhuitl (great feast of

the lords). While the maize was growing was a time of great
food shortage, for seven days food and wine was given ovt *fo
the people by the chiefs. The young green corn was worshipped
in the form of the God&ess Xilonen. Amid dancing and singing,
her impersconatér was decapitated on the back of a priest before
the temple of Cinteotl (pp.l00-102). After the rite people

could eat the new green maize.

9. Jully 12th. - 31lst. Tlaxochimaco (the offering,or birth of

flowers)s. The first flowering of the summer. People gathered
flowers to decorate the temple of Huitzilopochtli. Warriors and
youths celebrated and danced in the temple courtyard. Everyone
feasted on fturkey and danced. The merchants held a sacrifice fox
their patron god Yacatecuhtli, offering slaves dressed in his

insignia.

10. Aug.lst. — 20th. Xocotluetzi (falling of the frovit)e.

The sun's heat was needed to ripen the crop and therites were
dedicated to Xiuhtecuhtli the Fire God. Captives were burnt in

a huge ceremonial bonfire before being sacrificed and their hearts
dedicated to the fire God. Everyone danced andsang in the court-
yard, and the yovths competed %o climb the pole of a Xocotl tree
and gain the image of the Fire God on the top. A jubilan®

procession was held for the winner.

1l. Avg.2lst. — Sep.9th. Ochpaniztli (feast of brooms). The
corn was ripened and ready for harvest. Sacrifices were made of
women impersonating Toci, goddess of the ripe corn, and
Tlazolteotl, the Zarth Mother, both of whom are uvsuwally depicted
carryiing grass brooms. The victims were kept from crying to
prevent rain at harvest time. Affer mock battles with the

medicine women they were sacrificed by decapitation, and priests
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donned their skins to lead the dancing. There were military
displays and mock battles, awards were distributed to warriors.
Priests scattered grains of corn over the people who scrambled
and fouvght for them, (pp.102-105).

12. Sep.10th. — 29th. Teotleco (arrival of the gods).
Dedicated to the return of all the gods especially Tezcatlipoca,
the youngest and first to arrive. Branches were strewn in all
the idol's dﬁellings and maize offerings made. Priests watched
for the footpfint of Tezcatlipoca in a plate of flowr in the
temple. There were many sacrifices to the Pire God, the oldest
and last to return, followed by dancing and drunkenness by the

old people.

13. Sep.30th. - Oct.19th. Tepelhuitl (feast of mountains).
Dedicated to Tlaloc. Douvgh images were made of the mountains
where the rain clouds gathered, and offerings made before then.
Three female impersonators of mountains, and ongﬁale impersonator
of a smnake were sacrificed at the femple of Tlaloc. The dough

figures were cuvt up and eaten in the form of a communion, (p.82).

14. Oct.20th. — Nov.8th. Quecholli (a type of bird). Dedicated
tothe honting and stellar god Mixcoatl. Everyone fasted and did
penance by cutting their ears. Warriors and youths mads spear—
throwers and darts in the temple of Huitzilopochtli. A ritunal
hunt was made on Mount Cacatepetl, and sacrificial victims were
bound and carried up the steps to thg%emple by their hands and
feet like the deer, (pp.69-71).

15, Nov.9th. - Nov.28th. Panquetzaliztli (raising of banners).

Winter solstice. A feast for the war god Huitzilopochtli. The
priests did penance for eighty days passing many straws through
their tongues. Slaves painted in the colours of Huitzilopochtli

performed mock bafitles with grouvps of warriors. The ball court
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was covered in the blood of victims, and many slaves and war
captives were sacfificed, (pp.61-64). Priests and warriors held
meock battles. Men and women danced the Serpent Pance and sang
the songs of Huitzilopochtli throughovt the month. A dough image
of the w§r God was made and eaten by everyone takingpart in the

form of a cominunion.

16. HNov.29th. — Dec.1l8th. Atemoztli (falling of the waters).

At this time was expected the first fhunderstorms that heralded
the heavy winter rains. The feast was dedicated %o Tldoc. People
made dovgh images of the mountaing. These were decorated by the
priests, and offerings of food-and wine mads before them during

a night vigile. The images were 'sacrificed', their 'hearts' cut
ont with a weaving stick (tzotgopaztli), and their paper
deéorations bupnt, (p.8l). The festival was concluded with general

feasting.

17. Decel9th. — Jan.7th. Titi%l (medicine women, sometimes
cglled 'the stretching of the limbs', due to the vigorous dancing
performed by the Women). The sacrifical victim was dressed in
white to represeﬁt the 0ld Barth Goddess llamatecuhtli. She
danced and wept as she ascended the temple to be sacrificed.
Afterwards, a priest, also dressed as Ilamatecuhili, danced with
the victims head leading the people in procession, (pp.l106-107).
The priests held a race vp the temple steps %o receive flowers.
Men and boys beat women filled with grass or paper to make them
CIYVe

18. Jan.8th. - Feb.lst. Izcalli (growth, or rescuscitation).
Dedicated to the Fire Gad, a wooden image of him was set up
before the ceremonial fire. Children collected small animals and
snzkes to be fthrown wup.n the fire before the image, and people

brouvght *tortillas to be burnt as offerings. Every four years,
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slaves dressed as Xiunhtecvhtli were sacrificed, and children
were presented to the fire as a blessing. At this time also
children's ears were cut and they were given male and female
'guardians' or 'godparents' from among their neighbowurs.
Motecnhzoma danced the Lordly Dance with his nobles and leading

warriors.

Nemontemi - this was the period of the five 'holiow' days which
‘were considred very unluckp. People did as little as possible

and stayed indoors. No rituals of any kind toock pdace.
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THE CALENDAR

The calendar is part of the common heritage of almost

all Meso-american peoples. The Solar Calendar (Xivhpohualli),

consisted of a year of 365 days, divided into 18 months each
containing 20 dayse. The five days left over, the hollow days,
(nemontemi) were believed %o be very unlucky, and no festivals
took place on those days. About the sixth century the Maya
calculated the length of the solar year to be 365.2420 days,
(the modern calculation is 365.2422), and they invented a
formula for correcting the accumuvulative error which tends to
put the calendar slightly out of line with the natural seasons.
The 'hollow days' of the Aztec calendar may have been a similar
means of correcting this error, perhaps by having a sixth hollow
day every four years. Certain gods of the pantheon presided over
each .of the named months, and large festivals and sacrifices
were held in their honour, depending on the seasonal and
agricultural activities at that time.

Quite separate from this was the Divinatory Calendar or
Sacred Almanac (Tonalpohuallii), which was recorded in the Book
of Fate (Tonalamatl). This almanac was calculated on a round of
260 days, divided into periods of 13 days, numbered 1-13 in a
continuovs series. Also ruvnning in a continuous series along-
side the numbers was a series of ftwenty names represented by =
glyphs, each day therefore was identified by a name and nwvmber,
and all the péssible combinatinons of the two (13 multiplied by20)
was 260 days. This sequence of 260 days continued indefinitfely
guite independent of the Solar calendar, and apparently.there
is no obvious astronomical rsason for bhasing the célendar on the

number 260,
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TOVALPOHUALLI:.

SEQUENCE OF NAMES AND NUMBERS. OF DAYS AWD WEEKS

-CIPACTLI 1 8 2 9 3 10 4 11 5 12 6
crocodile '

BEHECATL 2 5 3 10 4 11 5 12 6 13 T
wind

CALLY 3 10 4 11 5 12 6. 13 7 Y 8
house ;

QUETZPALLIN. 4 11 5 12 6 13 T 1l 8 2 9
lizard

COATL 5 12 6 13 T 1 8 2 9 3 10
shake

HIQUIZTLI 6 13 T 1l 2 9 3 10 4 1l
death's head '
MAZATL T 1 2 9 3 10 4 11 5 12
deer

TOCHTLI 8 2 9 3 10 & 11 5 12 6 13
rabbit

ATL 9 3 10 4 11 5 12 6 13 T 1
water

ITZCUINTLI 10 4 11 5 12 6 13 7 1 8 2
dog :

OZOMATLI 11 5 12 6 13 1l 8 2 ] 3
monkey

MALINALLI 12 6 13 T 1l 2 9 3 10 4
grass

ACATL 13 T 1 2 9 3 10 4 1l 5
reed

OCELOTL 1 8 2 9 3 10 4 11 5 12 6
ocelot

QUAUHTLI 2 9 3 10 4 11 5 12 6 13
eagle

COZCAQUAUETLI 3 10 4 11 5 12 6 13 T L
vulture

OLLIN 4 1l 5 12 6 13 T 1 2 9
motion

TECPATL 5 12 6 13 T 1 8 2 9 3 10
Tlint knife

QUIAHUITL 6 13 T 1 8 2 9 3 10 4 11
rain .
XOCHITL T 1 S} 2 9 3 10 4 11 5 12
flower
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Starting with 'CIPACTLI 1' and ccunting from top to bottom throuvgh the
series of names and nvmbers, there are 20 ‘weeks' each of 13 days. The
entire series therefore takes 260 days, and each day is separately

identified by ifs nawme and number.
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The information for diwvinationn was collected in.pictorial
diagrams in the Tonalamatl. The gualities associated with the
glyph andthe number were considered, and also the spatial
orientationy each of the four cardinal poirts or four directions
ruled over one day in tvrn, so that in the 20 named days there
were 4 sets of 5 days ruled by the same direction, which thus
determined their good or bad inflvence. Bach l3-day'week' came
under the influvence of a different cardinal point in turn, as
well as that of a ruling deity; months and years were also
grovped under the four directions in this way. Zach of the days
of the Tonalpohwnalli was divided into 13 hours, every hour was
presided over by a different deity, and the same for the nine
hovrs of the night.

It was the interpretation of all this data that revealed
the destiny of each person, and the auspicious times for festivals
and important events. Little wonder that it was the task of a
specialist with many years training.

Venus was also observed and calculated to have a

'revolution taking 584 days to complete, (ie. there were 5 Venus
revolutions to 8 Solar years). The most important long count

unit from the ritwval point of view was the Bundle of Years,

'Xivhmolpilli', a 52-year period represented pictorially by a
bundle of receds tied together. Within this period, the Solar year
and Almanac cycle were able to go throvgh Their complete series
of combinations and return to their original positions relative
to each other. (ie. after 52 Solar years, and 73 Almanac cycles).
It was at the'end of a 52-year period that the years were 'bound!
by making new fire and observing the heavens to see if it was

at the end of this bundle that the imminent desitruction of the

earth would occur. mach one of the 52 years was named according
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to the day of the Tonalpohvalli on which it began, thus the
combination of day, month and year signs could identify any one
day of the 52 years. After theat, the whole series began againg
they rarely needed to pin-point a day over a longer period than
52 yeafs as this was more than the average life-span in any case,
but it does create certain problems for archaeologists and
historians in fixing the exact dates of events in the correct
52-year period. Althouvgh the Bundle of Years was the period
most often vsed in the long count, there was a longer named
period, this was the 104-year 'century®! called 'one old aget -
'ce venetiliztli'e The importance of this period was that every
104 years the Almanac cycle, the Solar year and the Venus count

all coincided.
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