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BuddllistRepublicallThoughtandInstitutionsinJapan:

PreliminaryConsiderations

FabioRAMBELH

36甲PO7'0ひ η'Vεr3疏y

Lar8eBuddhistmonasteriesinpre〃zodernJapanwere8・ovemedOηthebasisCゾ

"republican"andquasi -dem・craticprinciples`・ ρendiscussi・nsqブP・licymatters

held・'μ わ1'Ca∬e'nblies,decisi・nsmadethr・ughfree・nd'η 跏4配 ・1V・ting,

electiveappoint〃lents,etc.丿.Thisimportant/llaturehasheengenerallydis〃zi∬edor

neglect・dassch・1・r・havech・seni・ ・t・adt・ ・mphasizeth・ ・C'漉 θ5・]fs・ 一ca〃・d

"soldiermonks"(s6hei僧 兵)
.Inthispaperldiscussthegovernance()flarge

m・nasterieswithits"dem・C纏C"・rient・ti・nands・me・ftheirr・ 〃Zilficati・ns}・vithin

∫・C吻atlarge・lalS・'racethe・rigins・fthe加anesedevel・ ρments・fthis

peculia・lyB・ddhi・tp・liticdldi・C・ 鷹 ・'・theVinayaandtheea・lyB・ddんistS・ ηgha

'ηlndia∫fur'herわ 砥itsfandamentalprinciplesderiレedfr・mthe9・vern'nent

ノ
systemsり,pical・ .プS・一called"励alreρubliCS"duringthe・86げ5敢 ソα〃zuni.Am・ng

theserep麗bliCS,the〃zostinL17uentialwasthe吻i(Pδ 距 悔 の'のconfederation

d・minat・dわytheLicch・ ・i励 ・,伽the縅 ソ・ ・1・・wa・ α1・・kn・wnプ ～・rits

"republican"i
nstituti・ns.伽deed,"鄲8加"isthespeCllficterm"sedin・ncient

例 伽 ρ・liticaldisc・urset・refert・suchinstituti・ns.丿Asaheuristicstrategy,1r吻

'・lndianhist・rians'rec・nstructi・n・fthes・cialandp・liticalC・ntext・f'theea・ly

BuddhistSa4ghainnortheasternIndiaaroundthetimeoftheBuddha.Bylookin8at

/OPaneseBuddhistpoliticaldiscoursesandinstitutionsthrOU8hanIndianlens,I

hopetoshednewli8htonpre〃zodernJapaneseBuddhism .1nparticular,Iar8uethat

oneofthepeculiaritiesofwhat1(tZrodaToshio黒 田 俊 雄definedaskenMitsu顕 密

Buddhismwasitsrepublicanandquasi-de〃2・craticnature,whichsetsitap・rtfr・m

the・thercentersofinfluence(kenmon権 門)thatcharacterizethe〃iedieval

JapaneseP・ 伽the・ ・iginalrepublicananddem・cratic・rientati・n・fe・r!y

Buddhismwaspreserved,ゴnalteredf・ ・ms,inva・'・usaspectsofp・ 妣 ゆn傭in

pre-m・dern加an吻d,ins・ 〃zecases,eveninpresent-d・y勿 刎.

MonasticGovernance:AMedievalBuddhistDemocracy?

TheH6'舵 〃20ηogo'or'平 家 物 語presentsamemorablescenedatedto1177in

whichtheclergyofMt.Hiei比 叡 山monasticcomplexgatherinameetingto

discussthedemotionandpunishmentoftheTendai天 台headabbot,My6un明 雲
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(orMeiun,ll15-1184),asdecidedbyRetiredEmperorGo-Shirakawa後 白 河

(1127-1192).

Fig・1・ClergyassemblyonMt,Hiei:from1艶'舵 〃20η08伽 厂ご

θ〃1α丸',vol.2,P.16.

Afteraheateddebate,theclergyvoted(withasortofindividualballotsystem)

andchosetorejectthedemotionandtotakemeasufesagainstthecourt'sdecision.

Eventually,theyrescuedMy6unonhiswaytoexile.l

Thiswasnottheonlycaseinwhichtheclergygatheredtodiscussanissueand

decidedtovoteandadopttheviewofthemajorityofvoters;onthecontrary,this

politicalpractice,farffombeingpeculiartoEnryak両i延 暦 寺,infactconstituted

thefundamentalsystemofgovemanceoflargemonasticinstitutionsinmedieval

Japan.Preciselybecausethisscenewasnotanisolatedexception,butanexampleof

ageneralrule,thereareanumberofelementsthatconcurinmakingittnlly

Thispaperisas㎜maryofamuchlongermanuscriptIhavepreparedaspa質ofalargerp呵ecton

theimpactofIndiancultureonpremodemJapan.HerβIwilllimitmyselftosomepreliminary

considerationsonthebasisofmostlysecondaryliterature.IwishtothankinparticularFranco

Cassano,sinceitwasowingtoadiscussionwithhimthatIcameupontheideatostartthisprqject;

andSat6Hh・ooandIyanagaNobumifbrtheiradviceandsupport,JamesBaskind'ssuggestions

havemuchimprovedthetext.AshorterversionofthistxthasbeenpublishedinJapanese,

translatedbyIyanagaNobumi,asRambelli2008.
1Hε'舵 〃繝ogα`副

,vo1.1(NKBT32),pp.141-148;McCullough1988,p.59-61;飽'舵

〃20〃09α'α γ'θ〃2α丿ヒ',voL2,P.16.
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memorable.Firstofall,theentireclergy,notjustthearistocraticmonksentrusted

withtheadministrationofthetemples,gatheredandvotedonanimportantissue.

Secondly,thevoteofeachmemberoftheclergyhadthesameweight,nomatterthe

actualmonasticandsocialrankingofthevoter.Thispracticestrikesusasbeing

veryclosetoademocraticdecisionmakingprocess.Thirdly,whentheassembly

chosetor句ectthedecisionofthehighestauthorityinthecountry,RetiredEmperor

Go-Shirakawa,theclergyshowedastrongawarenessoftheautonomyofits

monasticinstitution,ratherthanwithlargerconcemsaboutthestate.Finally,and

moregenerally,thisconstitutesakindofpoliticalpraxisandsystemofgovemance

that,becauseofits"democratic"orientation,wasradicallydiffbrentffomthose

adoptedbytheother"centersofinfluence"(た8η 〃20η)atthetime.

LargemonasteriesinKyoto,Nara,andinothermajorregionalcentersinmedieval

Japanwerecomplexinstitutions.Theclergy(5加 ∫o衆 徒or4α ∫5伽 大 衆 ,

"multitude")washierarchicall
ystructuredwithmanyintemalsubdivisions.Atthe

toptherewerethescholarmonks(variously㎞ownas継 励 δ 学 生or学 匠and

8磁 κびo学 侶).Belowthemtherewasalargebodyofprofessionalfigures,

collectivelycalled4δ5枷 堂 衆orgyδ π∫η 行 人.OnMt.K6ya高 野 山,athirdgroup

wasalsoofficiallyrecognized,thatof妨 か'聖oritinerantreligiousspecialists.

Scholarmonksweretheleadersoftheirtemples,butimportantdecisionswere

usuallymadeatassembliesofallmonksresidingatthetemple。Shlceworkermonks

wereoverwhelminglymorenumerous,thedecisionsofscholarmonkswereoften

r(オected,anoutcomethatattimesresultedinviolentoutbursts.

Ageneralorganizationalandadministrativestructurecoexistedwithadefゑcto

subdivisioninseveralsemi-autonomousandsemi-privateentities,suchasノ'寺

(templehalls),'η 院and痴 坊(monasticresidences),Amongthelatter,〃20ηzθ 耐

門 跡andmonasticresidencesbelongingtoaristocraticmonksweregovemed

accordingtorulesbasedoncourtprotocols;inothersubtemples,controlledby

monkswithawarriorfamilybackground,fbudalconventionswerethedominant

administrativeprinciples.However,asacorporateandautonomousentit第the

templeasawholefUnctionedaccordingtoaverydifferentlogic,onethatinvolved

equalityofallmembers(asopposedtosocialhierarchies),opendiscussionof

commonissues(asopposedtotheauthoritarianruleofthecourtandthebakufu),

andindividualvotingrights.

Assemblieswereheldonalllevels:hierarchicalcategories(seniorscholarmonks,

workers,etc.),templeresidences,largersubdivisionsincludingseveraltemplehalls ,

andtheentiretemplecomplex(includingmembersffomthe現oηzθ 短clergy).Such
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generalassemblieswere㎞ownasKbη4伽 αθ5θ η8∫ 金 堂 前 僉 議(generalassembly

infrontoftheGoldenHal1)atK6fUkuji興 福 寺and5傭 δ5ε η8∫ 三 塔 僉 議(general

assemblyofthethreepagodas)onMt.Hiei.Mostdecisionswithinthetempleswere

madebythegeneralassemblyafteranopendiscussioninwhichconsensuswas

sought;thespiritofunanimitywasemphasized,butwhenunanimitycouldnotbe

achieved,thedecisionofthemajority(ascertainedthroughf虻eevoting)wasbinding

fbral1.Asmedievalsourcestellus,inthepublicdiscussionconsentand

disagreementwereexpressedbythefomlulae,respectively配o'∫ αηo尤("thatも

right!")and∫ 肥rθ ηα5h∫ 謂 れ な し("thatもunreasonable1").

Fig.2.ClergymeetingatEnrya㎞ji;theparticipantsmanifbsttheirconsentbyutteringthe

expression配oπo〃 軍o(``thatもright!").From乃 η8麗zδ∫配,pp.38-39.

Adocument倉omJing(オi神 護 寺dated1185,㎞ownas"Mongakukish6mon文

覚 起 請 文"andincludingforty-fivearticlesontemplelifeandregulations,1iststhe

issuesthatarethesu切ectsofpublicdiscussionanddecisionbytheclergy:

"[appointmento月seniorpositionsandthepe㎡o㎜a
nceofimpo伽tritualsat血e

temple,carryingoutthetwopathsofreligiouspracticesandleaming,rules

concemingnovices,administrationofsubsidiarytemplesandlandholdings,

proceduresconceminggoodandbadthingsrelatedtoprofaneandreligiousmatters,

shouldbediscussedanddeliberated(勿 の●δ 肋'言 平定 理 非)unanimouslybythe

generaltempleassembly(〃2硼z砌'cん'而4δ3ん'η 満 山 一 味 同 心)."2

1ngeneral,therewasadistinctionbetween`℃ommittees,"withspecificand

limitedcompetences,andthegeneralassemblyoftheclergyentrustedwiththe

highestdecisionalauthorityAllmeetingswereregulatedbynumerousanddetailed

procedures.Mosttempleshadaregularmeetingday(∫ 鰍 〃'∫甜 式 日).Inadditionto

thegeneralassemblyeachsubtemplehadregulationsconcemingitsownmeetings.

2HIvol .9,n.4892,"Mongakukish6mon."
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Therewererulestofbllowtoconveneameeting(monksweretobeinfomledofthe

date,time,place,andsu切ectofameeting),rulesconcemingparticipation(most

detailedatT6da勾i東 大 寺andonMt.K6ya);procedurestobefollowedincaseof

absence(theabsenteehadtotuminavalidjustification);penaltiesforunauthorized

absence(similartothoseobservedinthecaseofabsenceatofficialceremoniesor

hδ θ 法 会).Theminimumlegalnumberforeachassemblywasdecided,aswellas

whowasentitledtoparticipation.Whenunanimitycouldnotbereached,majority

vote伽 加 η ηohδ 多 分 の 法)wasenforced.Inanycase,unanimitywasoftenan

agreementinwhichoneopinionprevailedoverotherproposals.Therefore,itwas

theresultofcompromiseand,attimes,ofthemajorityvote.Inthisprocesssenior

monksandleadingfigurescouldexercisesignificantinfluence.Severalvoting

systems(8傭 θη合 点)wereused.Whentheassemblyhadtodecidebetweentwo

positions,asheetofI)aperwasdividedintotwoparts,withonepositionwrittenon

topofeachpart;theparticipantswoulddraw(inprinciple,anonymousl)～sincethey

didnotwritetheirnames)ashortlineinthepartofthesheetwiththeopinionthey

agreedwith.Incaseofelectiontospecificposts,thenamesofthecandidateswere

writtenonasheetofpaperandtheparticipantswoulddrawalineunder(ortoone

sideof)thenameoftheircandidate.

:慧

ぶ ヒ　　　 ほ.釀 '
・

'

垂
、

、".

璽

ム

マ

雀

争ゴ　ネ 　 ゼ 　トお 　さアアし　ほ　　　ロけむ ヤ コ　

9!s"・.・' .》.o

.丶

欝瀰 職 、
魂

、

,

漫

、

・.㌻
、..麟鱒 鋤 車.

.群

黶襲
Fig.3.VbtingsheetfromMt.K6ya;thelinesrepresentindividualsagree㎞gwitheitherofthe

twomotionsondiscussion.FromSeital995,p158.
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Thiskindofdecision-makingprocessbasedonassembliesandvotingwas

establishedinJapanratherearly,Severalsources丘omtheNaraperiodrefbrto

majoritydecisionsmadebymonasticassemblies;however,Enryakujiisthelargest

templefromwhichtheoldestrecordsconcemingassemblydeliberationson

importantmattersremain,someofthemdatingtothemid-Heianperiod.These

proceduresmayhaveconstitutedthebasisformedievalassemblyinstitutionsin

othertemplesaswell.3

Thetemples'formofgovemancewastheresultofseveralfactorsthatcanbe

generallyascribedtotheprocessoffbudalizationofreligioushlstitutions.Aslargely

autonomollsfeudalagencies,templesneededtodevelopself-goveminginstitutions

virtuallyindependentofthestate.Thetemples'senseofindependencecanbe

gatheredfromthefamoussayingattributedtoRetiredEmperorShirakawa白 川

(1053-1129)lamentingmattersbeyondhiscontrol:"ThenowoftheKamoRiver,

theroleofthedice,andthemountainclerics[yα 配αんo∬h'山 法 師]arethingsI

cannotcontrol,"4butalsofromideassuchasthe"Yamashinad6ri山 科 道 理,"

whichisasetoffundamentalprinciplesbasedonakindofsacredrighteousness

originatingffomunanimitythatanimatedtheactivitiesofthetemplesandthe

actionsoftheirclergy.

Thestate,representedbytheemperor,wasstillnominallyinchargeof

supervisingthereligiousinstitutions,butinpracticetheemperor」 一〇r,attimes,the

retiredemperor-limitedhimselftoappointingtothehighestreligiousranksthose

monkswhohadbeennominatedbythetemplesthemselves.(Theroleofthebakufu,

atleastintheKamakuraperiod,waslimitedtopoliceactivitiesandlegalarbitration

indisputesbetweentemples.)Whentheappointeesdidnotencountertheapproval

oftheclerg乂theywereimpeachedandforcedtoresignbythemonasticassembly5

Aristocraticmonks,whocontrolledthehighest-rankingpositions,wereconsidered

themainlinkbetweencourtandtemplesthroughoutthelateHeianandKamakura

periods.Theirgrowingpowerconstitutedtheintroductionofexternalhierarchical

principleswithinthetemplesandthusdisruptedcenturies-01dtraditions.However,

manynoblemonksfailedtoobtainthesupportofthegeneralclergybecausethey

wereperceivedasnotprotectingtheinterestsoftheirtemplesenough.Ontheother

hand,theirsupportersatcourtforcedthemtoresignwhentheythoughtthatthey

3

4

5

Seital995,pp.15-16,18.

飽'舵 溺o〃ogα'副,vol.1(NKBT32),p.93;McCullough1988,p.50.

ForsomeexamplesoftheEnryak吋iandK6f繭iclergyr句ectingaristocraticappointeesand

fbrcingthemtoresign,seeAdolphson2000,respectivelypp.113,137,140-149.
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hadbeentooclosetothetemple'sinterest,ratherthantothecourt's.6Graduall}～the

low-rankingmonks,alsothankstotheirlargernumbers,tookcontrolofthem勾or

temples'decision-makingprocessesbydominatingthegeneralassemblies.The

politicalinfluenceoftheclergyassemblymayalsobeareactionofthelowranking

clergyagainsttheincreasingpowerexercisedwithinthetemplesbyaristocratic

monks.7Eventhatbeingso,thefactthatthegeneralassemblieswerenotonlynot

forbidden,butthattheyacquiredagrowingimportance,isremarkable.

Theideologicalassumptionsandtheproceduresinmanypresent-dayJapanese

assemblymeetings(ん α∫8∫会 議)derivefromtheBuddhistpracticeinwhichallthe

clergygatheredtodiscussanddeliberateaboutaspecificissue.8TheVinaya

describesindetailthevariousproceduresrelatedtomonasticassemblyinthe

1(oη 〃2畝 δ 羯 摩 法or1(∂ η〃2α3励 δ 羯 摩 作 法(Sk.5α μ8hα んα〃z〃zo).TheIndian

historianSukumarDutthasstressedtheimportanceof5砌8勿 んα配配o(``transactions

ofaSapghal')as``theactofanentirecorporatebodyperfomledinaccordancewith

setnllesandfb㎜sofprocedures,"90r,inotherwords,"anytransactionwhich

relatedtotheSanghainitscollectiveorcorporatelifewascalleda

翫 ηg加 んα7η配 α."10AsDuttexplained,`A5勿g乃 αんαη2跏αwashedgedinby

constitutionalrules,themeticulousobservanceofwhichsettledthevalidityofthe

aCtOrtranSaCtiOn.11

The1(oη 駕 餉 δcanbedividedintothreemainsections:thefirst,5ん ∫ηη6肋 δ 心 念

法,dealswiththewaystoper艶 ㎜theriteofrepentance(z侃8θ 懺 悔);thesecond,

'α'5励 δ 対 首 法,dealswiththewaystoperfb㎜arepentancein丘ontoftwoor

threemonks;andthethird,5勧5薇 δ 衆 僧 法(or5加 葡 衆 法)dealsmore

specificallywiththeproceduresrelatedtoholdinganofficialassemblyInparticular,

adecisionwasmadebasedonamajorityvote(variouslycalled'砌 ∫ηgo伽'多 人 語

毘 尼or∫ αη∫η わ伽yα 多 人 毘 奈 耶,literall乂"majorityrule")inthosecasesinwhich

itwasdifficulttoachieveaunanimousconsensusonsomeissue.Whentheideal

unanimitywithintheSapghawasbrokenandacontrastbetweentwodiffbrent

opinionscouldnotbesolvedinacompromiseagreement,theheadoftheassembly

decidedwhetheracaseshouldbeputtovote(3α1磁 α8励 α,``vote").TheVinaya

listedtensuchcases.Theygenerallyconcemlackofagreement,potentially

6Adolphson2000
,pp.142;263-264.

7Seita1995
,p,18.8

1bid.,1995,p.ll,
9Duttl962

,p.87.
101bid

.,1996,p.120.
IlIbid

.,1996,pp.120-121.ForaIistofthemostimportant∫ 卿8んoんo川 ηzα,seeIbid.,p.122.
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disruptiveopinions,anduncleardoctrinalissues;buttheassemblyshouldnotbe

askedtovoteonminorissues,onclearlywrongormistakendoctrines,andwhenin

badfaith.12Thevotewascarriedoutbyusingbamboosticksorwoodstickscalled

5α鰍 σ(Jp.c褫 籌);theywereeithercutintotwodif飴rentsizes(shortandlong)or

paintedwithtwodifferentcolors,onefbreachopinioninthediscussiontobevoted

for.131ftherewereproblemswiththeissuestobedebated,acommitteewasfo㎜ed

andthematterwaslentoitsdeliberations,whichwerethenacceptedbythegeneral

assembly

Vbtingwascarriedoutaccordingtocomplexandscmpulousproceduresalsoin

medievalJapanesetemples;onecouldsaythatmonasticassembliesinmedieval

JapansharedthesameidealprinciplesoftheearlyBuddhistSapgha .「%tingwasin

factapeculiarityoftheBuddhistclergyasa"supramundane"(5加 ∬6舵 η 出 世 間)

organizationwhichfollowednllesdistinctffomthoseofthe"mundane
,"profane

society(56舵 η 世 間).14

TheBuddhistSapghaandAncientIndianRepublics

Thefb㎜ofdemocraticgovernancethatcharacterizesmedievalJapanese

BuddhistinstitutionsdidnotoriginateinJapan.Ithasalonghistorythatcanbe

tracedbackultimatelytotheearlyBuddhistSapghainancienth:ldia .However,most

JapanesestudiesoftheVinayanarrowlyunderstanditasdisciplinarianrulesfor

monksandnunsandtendtodownplayorevenignorethepoliticalidealsupon

whichBuddhistmonasticinstitutionswereoriginallybuiltandtheirsubsequent

transfo㎜ations.151ndianhistorians,incontrast,havechosentoinvestigateindepth

thepoliticalidealsthatanimatedtheBuddhistSapghainancientIndia.Itisan

acceptednotionamongIndianscholarsthatearlyBuddhistmonasticinstitutions

werebasedonthepoliticalprinciplesandpracticesoftheancienttribalrepublics

(㎞ownas嬲8肋or8α4α 一3αμ8加inSanskrit)inno就h-eastemIndiaatthetimeof

theBuddha-thepoliticalandsocialenvironmentinwhichSakyamunihimselfwas

bomandraised.16Thefirsttopointtotheexistenceofninerepublicanpolitiesin

12SeeGoろ
z4ηr'なz4,p.154c.

130ntheusesofthesevotingsticksinB
uddhism,seeDurtl979.Itmaynotbeirrelevantfbrthe

presentdiscussiontonotethatavariantofthissystemisstillinuseattheJapaneseDiet

(parl孟ament)duringallonymousvote.
14Seita1995

,pp.13-14。15

SeeinparticularIshidal986.
16Su㎞marD

uttemphasizesthattheBuddha・ ・setup[theV句jis・]triballifbasthemodelfbrthe

Bhikkhu-sa尊gha'sowngroup-lifb"=Dutt1962 ,p.86.RomilaThaparwritesthatthe``procedures

fbrthef廿nctioningoftheBuddhistSa草ghaarethoughttobebasedonthosefbllowedinthe
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northeastIndiaatthetimeoftheBuddhawasT.W.Rhys-Davidsinl903.17Since

hispioneeringwork,severalscholars,mostlyfromIndia,havestudiedtheissuein

depththroughtheanalysisofwrittendocumentsandarcheologicalevidencethrough

whichamuchclearerandmoreaccuratepicturehasemerged.

AmongthenumerouspolitiesmentionedintheBuddhistscriptures,V麺iand

MallawererepublicsatthetimeoftheBuddha.Inparticular,theV麺i(Pali:VI噸ji)

confederacyincludedeightalliedtribalentities,namely,theLicchavis,theVidehas,

theVめisproper,theJfi互trikas,theUgras,theBhogas,theAlk串v酊(as,andthe

Kauravas.Amongthem,theVidehatribewascenteredatMithil盃(usuallyidentified

todaywiththetownofJanakapurainNepal);theLicchavishadestablishedtheir

capitalcityatVai覦1(nearthemodemvillageofBes巨rh,Muzaffarpurdistrict,state

ofBiharinhldia).TheV∬iconfederacywasapowe㎡ulstate,rivalingwiththe

kingdomofMagadhafbrcontroloftheGangesRiverandothertraderoutes.
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Map1.MψrIndianpolitiesatthetimeoftheBuddha.FromMBD,vol.3,p.2418.

Inaddition,atthetimeoftheBuddhathereexistedinnortheastemIndiaalsoa

gα 即 一3αηg加5";inparticular,``theadmin孟strationoftheLicchaviswaslookeduponwith

admirationbytheBuddha":Thapar1984,p.81.AccordingtoShanna,"TheMahaparinibbiina

SuttapaysaneloquenttributetothemeritsoftheV句jianpoliticalinstitutions":Shamlal968,132.

Seealso,amongothers,Nakamural991,pp.185-192.
17S

eeRhys-Davids1903,pp。17-41.
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numberofminortribalrepublics,includingtheNayas,theSakyas,theKoliyas,the
ノ

Moriyas,andothers.TheSiikyastate,wheretheBuddhawasbom ,wasonesuch

republicanorganization.
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Map2.AncientrepublicsinnortheastemIndia.FromShama1968,1eftofp .1.

hlpost-VedicIndiansources,republicswerecalled8卿 α(troopormultitude),

吻 脚(assembly),org脚 一鄲g加 一te㎜sthatdonotoccurbefbrethesixth

centuryBCEhlthisrespect,itissign丗canttoemphasizethattheBuddhistte㎜

"Sapgha"hadexplicitlypoliticalco㎜otati
onssinceitsinception。IntheEastAsian

context,8α μαand5α η8hαareinpracticeequivalentto4α ∫5乃那and31膨'o .

TheSakyaTribalRepublic
ノ

TheS互kyastate,centeredonitscapital,Kapilavastu(P五li:Kapilavatthu)
,wasthe

tribalorganizationinwhichtheBuddhawasbom.AccordingtoSharma
,the舘kyas

maybythenhavebecomepartofthekingdomofKoSala,buttheypreserveda

degreeofself-autonomy18Rhys-Davidshasshown,basedontheP酣canon,that
ノ

theSakyashad``asinglechief～...electedasofficeholdeI～presidingovertheSenate
,

and,ifnoSenatewereinsession,overthestate.HeborethetitleofRの;awhichin

thiscomectiondoesnotmeImking,butrathersomethingliketheRomanconsul,or

18Sharmal968
,p.184.
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theGreekarchon."19Thegovemingassemblyofthetribewasthe鮎kya-ga耳a,

chairedbyapersonwhohadbeenchosenbythemembers.201nmanyearly

Buddhistsources,thereisnomentionofanyindividualroyalauthority,buttheノ
chiefsoftheSakyasareallcalledkings.2iilthisaspectalso,theyconformedtothe

politicaltraditionofotherrepublicanclans.Thus,theEastAsiantradition,accordingノ
towhichtheBuddhawasthesonofkingSuddhodana,isbasedona

コ ノ ノ
misunderstandingofthepoliticalsitUationoftheS五kyastate;Suddhodanawasmost

likelythepresidentofthesenate(and,thus,ofthestate).22Buddhistsourcesreportノ
thattheSakyaswereutterlydefeatedandmassacredbythekingofKosala

Vi而dhaka(P.VidUdabha,Jp.Ruri-6瑠 璃 王),thewickedsonandsuccessorof

Prasen句it(P.Pasenadi,Jp.Hashinoku-6波 斯 匿 王).Afterthedefeat
,theSakyas

disappearedfromhistoricalrecords.

VTjiandLicchavi

TheLicchaviwerethemostimportantmembersoftheVめiConfederacy .Atthe

timeoftheBuddhatheyrivaledthepowerofMagadhaandtheircapital,Vai§alT,

wasoneofthelargest,mostbeautifulandmostfamouscitiesinIndia.Mah蕊vTra,the

founderoftheJainareligion,wasbomnotf耳rffomVai6蕊11,where§ 盃kyamuni

visitedo丘en.Manyrefbrencestothiscityanditssplendor,aswellastotheLicchavi

andtheirfo㎜ofgovernment,canbefoundintheBuddhistandJainaliteratures.

ThereappeartobesomeproblemswiththenamesLicchaviandV打i ,oftenused

interchangeablybyscholars,butthecommonunderstandingnowisthatV麺iwas

thenameofboththeconfederacyandoneofitstribalmembers,whereasLicchavi

wasthenameofitsmostimportanttribalorganization.23Thisinterpretationis

basedinpar‡onXuanzang玄 奘(602-664)who,inhisaccountofhistravelsin

India,distinguishesbetweenthestateofVai劃1(Ch.Feisheli吠 舍 釐,thatis,the

Licchavi,Ch.Lichepo栗 岾 婆,polity)andtheV打i(Ch.Fulishi弗 栗 恃);24healso

mentionsthat"thenorthemers"calledthelatterpolity"thecountryofSa叩v茆"(Ch.

Sandaishiguo三 代 恃 國,probablyamistakeforSanfashiguo三 伐 恃 國or

Sanfachiguo三 伐 持 國),literally"theunitedVめi"一thatis
,theVajjiConfederacy.25

TheV∬iConfbderacyandtheLicchavi'scity-stateofVai蕊IIwithinitwerethe

19Rh

ys-Davids1903,p.19.20

Sha㎜a1968,p.195.
21S

eerefbrencesinSharmal968,p.189.

i8謙 飜 蠶 翻li書器監fl聽 尹a「'98知147・
Xuanzang,Tp.909a-b;Englishtrans.p.214 .

25
Xuanzang,Tp.909c-910a(thevariantrender洫gsareonp.910a,note1);Englishtrans .p.217.
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mostdevelopedgα μα一50ηgん αatthetimeoftheBuddha.Theseoligarchicrepublics

``canperhapsbemorepreciselydescribedbythete㎜schiefshipsorchiefdoms";26

theywerecharacterizedbyaquasi-democratic艶 ㎜ofgove㎜entbasedondirect

participation.Politicalrightsweresharedbyalladultmalemembersofthetribe,

no㎜allyof繍 御caste,whobearthetitleof廨.27Thus,theclassofpeople

endowedwithgovemingrightsintheLicchavirepublicwasquitenumerous,

possiblyafewthousandmen-afigurethatiscomparablewiththerulingclassof

classicalAthensandperhapslargerthanthatinrepublicanRome.28Allthe吻 廊

hadequalstatus,butthereweredistinctionsbasedonage.29Thesezの 廊participated

inthegeneralassemblyofthestate,whichwasinvestedwithsupremepower.The

assemblyelectedffomamongthemselvesapresidentandanexecutivecouncil

entnlstedwithcarryingouttheactualadministrationofthestate,butalwaysin

consultationwiththecollectivebodyofrの ●σ5.Buddhisttextssuggestthatthe

executivepowerwasinthehandsofaking/president,avicero》 ～ageneral-in-chie£

andatreasurer.Jainatexts,incontrast,indicatethatacouncilofninemembers,

chairedbywhatcouldbecalledthepresidentoftheLicchavirepublic,carriedout

theadministrationandwereresponsibletotheAssembly30Thedecisionsofthe

executivecouncilwerethusbindingontheentirepopulation.Thesepolicieslaya

strongemphasisongovemmentbyconsensus,andalldecisionshadtobetaken

afterdiscussionsanddeliberationsbythegeneralassemblyofthe吻'δ ∫;in

particular,decisionsweremadebyvoting.AsSharmanotes,the吻'δ5entrusted

withtheadministrationofthestate``derivedtheirpower,notfromanindividual,

humanordi>ine,abovethem,butfromthequalifiedmultitude,below."311tistrue

thatthiswasnotaperfbctkindofdirectdemocracy;aswomenandse㎡s-which,

takentogether,constitutedthelargestpartofthepopulationofthesestate

fo㎜ations-werenotpa宜ofthedecision-makingprocess.Still,thisfo㎜of

govemmentwasradicallydifferentffomclassicalIndiankingship,inwhichthe

26Thaparl984
,pp.78-79.

271漁ct
,theuseofthete㎜ 吻'痂rthemembersoftherulingclansisapeculiaraspectofthese

organizations.IIIadditiontotheLicchavi吻 α3andtheirfamilies,intheterritoryoftherepublic

therewereBrahmins,artisansandcraftspeople(perhapsnotmembersoftheLicchavitribe);

agriculturemighthavebeencarriedoutbyser魯:Sha㎜a1968,血.100;Thaparl984,pp.104-108.

Itappearsthatnoneoftheseclassese切oyedpoliticaldghts,astheywerenotLicchavik§atriya.
28SeeSharma1968

,pp.99-100.29

Thaparl984,pp.78-79.
30Forspeci飾re角rences

,seeSha㎜a1968,p.105-106(Noneoftheseworkswere㎞o㎜tothe

pre-modemJapanese).Itislikelythat,bythetimethesetextswerewritten,thememoryofthis

ancientrepublican飴 ㎜ofgovemmenthadprobablybeenlostanditsmodalitiesweredescdbedin

puzzlingstatements.31

Sha㎜aI968,ppl2-13.
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nllerwaseitherdeifiedorbelievedtopartakeinsomewayoftheessenceofthe

gods.Sharmacalledita"govemmentbydiscussion."32

BuddhistandJainasources,notincludedintheEastAsiancanon,reportthata

色wyearsafterthedeathoftheBuddha,thekingofMagadhaAjataき 盃truattacked

theVめicon艶deracyandreportedanoverwhelmingvictory33Thiswarmayhave

markedtheendoftheV∬iconfederacyandalsothebeginningofthedeclineofthe

Licchavi.BotharementionedforthelasttimeintheseventhcenturybytheChinese

monkXuanzang,whodescribedthedilapidatedstateoftheirlandandcities。34At

thattime,itappearsthattheLicchavihadalreadybegunmovingnorthtowardNepal,

wheretheyestablishedadynastythatnlledthecountryffomthefourthcenturyor

earlieruntiltheendoftheeighthcentury;inthisconnection,Xuanzangmentions

theNepaliKingA繭va㎜an.35Thedisappearanceofrepublicanstateshasbeen

attributedtotheinherentwea㎞essoftheirpoliticalsystem:alengthy

decision-makingprocess,theneedtobuildconsensus,andtheriskofdiscordamong

therulingelites,whichwouldhavestoppedthegovernment.36RomilaThapar

explainstheirdisappearanceasanoutcomeoftheprocessoftransfo㎜ationoftribal

politicalorganizationsbasedonlineageintomorecomplexstatefo㎜ations.37

TheVrjiConfederacyandBuddhism ノ
IndianhistorianshavesuggestedthatS五kyamuni(atleast,asheispresentedin

thescriptures)hadastrongsympathyfortheVrjiconfederacyandespeciallythe

Licchavi,theirmostinfluentialtribe.Morespecifically,authorshavesuggestedthat

thedetailedandcomplexproceduresrelatedtoassembliesintheBuddhistSapgha,

presentedintheVinayatexts-outofwhich,aswehaveseen,administrative

proceduresinJapanesemonasticinstitutionsdeveloped,werebasedonanalogous

proceduresoftheV切iconfederacyandtheLicchavirepublic.Thesermonon

collectiveprosperity(literally,AparihEiniy五Dhamm翫,"principlesofnonregression

fromtherightpath,"Jp.futaitenho一 不 退 転 法orfutai不 退)isparticularlyimportant

inthisrespect.

Init,theBuddhaopenlyextolledthevirtuesoftheVrji'srepublicaninstitutions

32Sha㎜al968
,pp.12-13.ThisexpressionisborrowedffomJ.A.0.Larsen,whoappliesittothe

ancientGreekandRomanrepublicanpolities.
33Sha㎜a1968

,pp.126-127.
34XuanzangdescribesVai6alionpp

.908a-909c(Lil996,pp.209-217)andtheV茆stateonp.

910a-b(Li1996,pp.217-219).
35Xuanzang

,p。910b;Lil996,p.220.36

SeefbrinstanceSha㎜a1968,pp.240-241.
37SeeThapar1984

.
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andsocialconventions,emphasizingthatthesevirtueswouldprotectthestate

againstattacksbyforeignenemies.Significantly,theBuddhaalsorecommended

thatafterhisowndeathhisfollowersemulatethesocialprinciplesoftheVめi.In

detail,thesevenprinciplesareasfollows.38(i)Theygatherinlargenumbersand

holdfrequentassembliestodiscussmattersofstatepolicyandcarryouttogetherthe

administrationoftheircountry;inthoseassembliestheystrivefbrunanimityand

avoiddiscord.(ii)Withintheirsocietメrulersands呵ectsliveinhamlonyand

upperandlowermembersofsocietyrespecteachother.(iii)TheyrespectDha㎜a

andperformtheirnumerousritualsintheprescribedway;theykeeptotheoldlaws,

donotchangewhathasbeendecidedanddonotestablishnewcustoms。(iv)They

havestrongfamilytiesandprotecttheirwomen;eldersandyoungcooperate.(v)

Theyare黛lialandrespecttheirparentsandtheirteachers.(vi)Theirancestral

temple(coπyα)isalwayswelldecorated;there,theyworshipffequentlythedeities

oftheirland.(vii)Theyholdreligiousvirtueinhighesteem,andgivewith

generosityfood,drink,dothes,medicines,andsheltertotheBuddhist57δ 配仞 α5and

otheritinerantascetics.

Theoverallimageconveyedbythescripturesisthatofasocietyemphasizing

consensusandha㎜onybasedonpublicandextensivediscussion;attributinggreat

importancetoestablishedproceduresandprotocols(mlesandrituals)asawayto

framepotentiallydivisiveargumentsandthusavoidfragmentation;andendowed

withastrongsenseofcollectiveidentit)～asindicatedbytheworshipoftheirtutelary

deityHowever,ha㎜oniousrelationswithinthecommunitywereanessentialfactor

insuchapoliticalstructure,anddiscordwouldhavebeendifficulttocontrol.

TheLicchaviinJal)an

IntheEastAsianBuddhistcanon,theV麺iandespeciallytheLicchavihavean

evanescentandambiguousstatus.Forexample,thereisnounifiedtranscriptionfor

theirnames.Ittakesaconsiderable㎞owledgeandthecollationofseveralsources

torealizethatButsurishi佛 栗 氏(Ch.Folizhi),Hotsur坦 弗 栗 恃(Ch.Fulishi)and

Sanbatsujikoku(Ch.Sanfashiguo三 伐 恃 國orSanfachiguo三 伐 持 國)refbrredto

oneandthesameterritorialunitasBatsugi跋 祗(Ch.Bazhi),Batsuji跋 耆(Ch.

Bazhi)andOtsugi越 祗(Ch.Huozhi),thatis,theVajjiハ 厂"i.Asimilarproblem

ariseswiththewordLicchavi,variouslyrendered,amongothers,asRisha離 車

andReishahai隷 車 輩.

38Basedontheacco㎜tsin:α δオgo吻 δ
,pp.lla-b;β 盈 ワozの'∫,pp.382b-383b;8〃 醜 伽 祕oη

@δ,p,160c;C肋.4go嘘 ソδ,pp.648a-649a;Do'乃 α`5〃η盈 αηgソδ,p.193c.
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Nevertheless,itisquitesurprisingtoseehowmanyref6rencestoLicchavipeople

andmoregenerallytoVa漁11canbefoundthroughoutthehistoryofJapanese

culture.Forinstance,somerepresentationsoftheBuddha'snirvanainclude,among

themoumers,therepresentativeofthecityofVai語 苴(B∫3肋7〃 δc切 冒α 跏 伽 毘 舎

離 城 長 者 大 臣,probablyareferencetotheLicchavitribe'schiefministeror

president-elect).Inthe〈 励 αη忽 涅 槃 図,dated1086,preservedatKong6buji金 剛

峰 寺onMt.K6ya,Wakayamaprefecture,anddesignatedasNationalTreasure,the

Licchavirepresentativecanbeseenonthefarrightoftheimage,totherightof

Buddha'sfeet,wea血gacharacteristicheadgear.

Fig.4.Thechiefministerof

Vai忌 巨11;detailfromtheN6ん απz麗

inKong6b両i,Mt.K6ya。

FromNakano1988,p.2.

Fig.5.TheoldwomanfromVa漁11,detailfromthe

NehanzuinK6sh司i,Kyoto.FromNakano1988,p.31.

AdiffbrentvariantofthepaintingofBuddha'snirvana,exemplifiedbythe

Nehanzuanddated1451ffomK6sh句i興 聖 寺,Kyoto,showsan"oldwomanfrom

thecityofVai翻 丁"(B∫ 訥 α吻 δ 吻b毘 舎 離 城 老 女)touchingtheBuddha'sfeet.

Thesetwoimagesweretheprototypesforcountlessvisualrepresentations

preservedanddisplayedattemplesthroughoutJapan,especiallyinoccasionofthe

ceremonycelebratingthenirvanaoftheBuddha(η6加 η一6涅 槃 会).

ThecityofVai§ 五11andanimportantLicchavihouseholder,namedMasterGakkai

(Gakkaic切'α,月 蓋 長 者),arealsoattheoriginofthefamedAmida阿 弥 陀iconof

Zenk司i善 光 寺templeinNagano,accordingtothestorytoldintheZθ 脈 の'∫8η8∫
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善 光 寺 縁 起39Furthermore,intheEdoperiodafictionalmemberoftheLicchavi

oligarchy,namedPrinceEntar6(Entar6Taishi縁 太 郎 太 子),rulerofVaigali,was

evenbelievedtobetheancestorofgroupsofkawaramono河 原 者andeta穢 多,

peopleallocatedtothebottomofthesocialhierarchybecauseoftheiralleged

impurity40

ThemostfamousLicchaviisbyfarthewealthymerchantVimalakirti,the

protagonistofthesutrabearingthesamename.41HeisboththeidealBuddhistlay

practitionerandaneffectiverepresentationofMahayana'sdoctrineofnondualism.

TheVimalakirtiSutrapresentsatleasttwosignificantpeculiarities:itistheonly

scriptureinwhichalaypersonpreachestheultimateDharmatootherBuddhasandノ
bodhisattvaswiththetacitapprovalofSakyamuni;italsodocumentsafree

discussion,inwhicheachparticipantexplainshisopiniononacertainsubject,

beforeafinalagreementisattained-asettingthatwaslikelybasedontheLicchavi

traditionalassemblyproceduresandpolicymaking.421nJapan,theVimalakirtiSutra

wasoneofthefirstscripturestobespreadandcommenteduponasseeninthe

commentaryattributedtoSh6tokuTaishi聖 徳 太 子,theYuimagyo'gisho維 摩 経 義

疏;astu㎜ingearlyimageofVimalaklrticanbefoundinthePagodaofH6ryOji法

隆 寺.TraditionallyassociatedwiththefigureofVimalakirtiisalsothefounderof

theFujiwara藤 原clan,Kamatari鎌 足(614-669),whoiscreditedwiththe

establishmentoftheYuima-e維 摩 会ceremony,andalsocontributedtothe

diffusionofitscult.431nanumberofpre-modempictorialrepresentations

associatedwiththeT6nomine多 武 峰temple-shrinecomplexthatservesas ノ
Kamatari'smausoleum,wefindatriadcomposedoftheBuddhaS互kyamuni,the

bodhisattvaMafijuSri,andVimalakirtioverlookinganothertriadmadeupby

KamatariandhissonsFuhito不 比 等andJ6e浄 慧 一inwhichthefomler

constitutethehonj'ihutsu本 地 仏(originalsacredentities)andthelattertheir

earthlymanifestations(5吻 盈 配垂 迹).SincetheMuromachiperiod,andespeciallyin

theEdoperiod,anotherimageofVimalakirtispreadtoJapaninconnectionwiththe

diffusionofZen禅Buddhismandanewemphasisonlaypractices.oP

390nthisna
rrative,seeMcCalluml994.

40SeeMorital978
,pp.22-25.41

See}勉'〃2㎎ ソδ;Englishtr.防 〃2α1αん∫π'3z∫ 〃α.
42ThesepeculiahtiescanbeunderstoodasfUrtherproofofthedeepaf野nitybetweenhldian

BuddhismandtheLicchavi.
43

Fromthebegi㎜ingofthetendlcentury,the}勉 伽 α一8heldamuallyattheK6fUk両iaroundthe

middleofthetenthmonth,acquiredadoublenatureasanofficiallectureontheF珈 α1αん'7"3嘛 α

andamernorialritefbrKamatari.
44Foramoredetaileddi

scussion,seeKuroda2007,esp.pp291-344.
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Fig.6.ImageofVimalaklrtiby

J6kei定 慶atK6fukuji,T6kond6

Fig.7.VimalaklrtiandKamatari

(TokyoNationalMuseum)

KnowledgeinJapanofthefigureofVimala㎞ftiandtheimageryassociatedwith

itwerealsospreadbyliteratureandthearts.ThecollectionofessaysentitledHの1δ 窺

方 丈 記,writtenin1212byKamonoCh6mei鴨 長 明(1153-1216)isinspiredby

thespiritofseclusionfromworldlymattersthatanimatedthelayBuddhist

practitionerVimalaklrti,andthisinspirationisclearalreadyfromthetitle.45The

切 め 方 丈,asquareroomofapproximatelytwelvesquaremeters(fourandhalf

磁 α痂 畳mats),isinfactthesimpleroominwhichVimalaklftilaysinbedilland

wherehereceivesthevisitfromvariousbuddhasandbodhisattvas-thebasic

settingoftheV〃 ηα10んか'∫3厩rα.ThisarchitecturalunitwasemphasizedbytheZen

traditioninJapanandlaterbecameasettingfortheteaceremony(c加 ηoyμ 茶 の

湯);manyJapanesehousesandapartmentsstillhaveafour-and-a-half-mat如'α 履

room.

BuddhistLaw(劭 〃 δ仏 法)asanAlternativePoliticalDiscourse

Accordingtoreceivedunderstanding,the``BuddhistLaw"isarθZ'g∫o那3concept

referringtothemodalitiesofBuddhistinstitutionsasrε1∫8'側5establishments;it

thusbelongstoadiffbrentconceptualorderthanitscounteΦart
,the"Imperial

Law,"whichrefbrsinsteadtothemodalityofsecularpowerbasedontheauthority

oftheemperor.KurodaToshioshouldbecreditedforemphasizingthat伽 ρpδ,at

leastinthe励 δ 王 法 一似 ρpδpair,referredto"Buddhismasasocialentity
,thatis,to

45SeeNKBTvol
.30,P.45.
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theactualpowerofreligiousinstitutions."46Weshouldrememberthatδ わδisnot

onlyaconcepttakenffomancientChinesepoliticalthought(itappears,among

others,inthe3切'史 記[BookofHistory]andH伽3加 漢 書[HistoryoftheHan

DynastyD;itisalsoaliteraltranslationoftheSanskritrの.σ 跏 αr配 α,``thedutyofthe

king,"thatis,thewayinwhichakingshouldact.

AsBalkris㎞aGo㎞alewrote,"earlyBuddhistsbetray琵elingsofdisquiet,

borderingonfbar,aboutthenatureandfunctionsofkingship."47This`Uisquiet"was

dueessentiallytotheviolenceandarbitrarinessintrinsictotheinstitutionof

kingship.ItisperhapssignificantinthisrespectthattheBuddhisttraditionallistof

thefivebiggestdisastersconsistsoffire,earthquakes,thunders,floods,androbbers

andkingstogether.48EarlyBuddhisttextsdescribeafUndamentaldistinction

betweenα 肋 α(therealmofpoliticaleconomyandgovemment)and劭 αηηα(the

moral,religiouspathofBuddhism),andstressedthesuperiorityofthelatter.Itis

perhapsnotbychancethattheBuddhadecidednottofollowhisfather'sstepsand

becomearulerhimself,butchoseinsteadtoliveasarenunciantascetic.However,

theBuddhistcommunitiescouldnotsurvivewithoutprotectionfromsecular

authorities,anditbecamenecessarytofo㎜ulateguidelinestoorientsecular

politicalactivityin飴 ㎜edbyBuddhistideasofsocietyandmoralityInanycase,

theSapghawascharacterizedbyethicalandsocialdimensionsthatwereradically

diffbrentfromthoseofcontemporarykingdoms.

SukumarDutthasemphasizedthatancientBuddhistmonasticinstitutionsinIndia

werecharacterizedby``severalfbaturesof`democracジancientandmodem";

namely"thesystemofjointdeliberation,thepostulationofequalityofallmembers

indecision-makingonmattersofcommonconcerns,theruleofmajoritythe

r句ectionofpersonaldictation."49Duttalsostressedthe　 strictly`republican'

character"oftheBuddhistSapgha``precludingallpersonalcontrolordictatorial

interfbrence."501ndeed,theBuddhastronglyr(麺ectedtheveryideathattheSamgha

neededanindividualleaderanddesignatednosuccessorafterhisextinction.51

Subsequentl)～nosupremeleaderwaseverappointedand"theSapghagovemed

46Kurodal980
,pp.45-4647

Go㎞alel966,p.15.
48SeeNakamuraI975

,p.93.49

Duttl962,p.87.
50Duttl962

,p.177.
511noneofhisverylastse㎜ons

,asrepo質edbythepre-Mahayana/肋 αηα8嫐,theBuddha

arguesthattheSapghaisnotdependentuponhisownoranyoneelse'sleadership,butshould

insteadtakedecisionscollectivelybasedontheteachingsandtheprecepts;seeC乃 δノ望goη左アδ,PP.

17c-18a,
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itselfasacompletelyrepublicaninstitution."52

Thisoscillationbetweenanearlierrepublican,tribalidealandmoreconcrete

socialdeterminationsthatimposedontheSapghaacomingtote㎜swith

contemporarymonarchiesisimplicitlydescribedintheBuddhistoriginmythof

kingship.Accordingtothemyth,thefirstkingwaselectedbythepeopleforthesole

purposeofpreservingthesocialorder,whichhaddegeneratedafteraGoldenAge

becauseofhumanignorance,greed,andanger.Inthemyth,kingshipisjustameans

topreservesocialorderagainstviolentdegenerationscausedbythelackof

enlighte㎜ent,andcannotbyitselfprovideadurablesolutiontosuchafundamental

problem.53Thus,earlyBuddhistpoliticalthoughtlackstheideaofdivine

kingship-asignificantdifferencewithrespecttoclassicalIndianpoliticalthought

(、Book()fManu,Arthas'astra,ルZα 褫 わ勿 離 α,etc.).54Thismythofanelectedking

(theMahasammata)mightrefiecttheearlyBuddhistnostalgiaforthepolitical

organizationoftheancienttribalrepublicsofnorth-centralIndia,illoneofwhichノ
Suddhodana,theBuddha'sfather,heldtheofficeofelectedruler.55LaterBuddhist

authorstriedtobringtherealmofsecularpoliticswithinthelargersphereof

Buddhism.Thisoperationrequiredthecreationofanewmodelofkingship,the

Dharma-king(Sk.dharmara'J'a,Jp.〃 δδ 法 王),i.e.,thekingasanupholderof

BuddhistDharma,oftenrepresentedbythefigureofthecakravartin(嬬r∫ η読 δδ 転

輪 聖 王).Thisisthebasictemplateofwhatbecameknown,inearlymedievalJapan,

astheinterrelationbetweentheking'sduties(Sk.厂 の'adharma,Jp.δ わδ)and

Buddhism(加 〃 δ).

KurodaToshioproposedaradicalrevisionofreceivedunderstandingofthe

medievalJapanesepoliticalspectrumbypositingtheexistenceofthreecentersof

politicalpower(kenmon):thecourt,theba㎞fu,andthereligiousinstitutions

centeredonthelargetemplesintheKyoto-Nararegion(kenmitsuBuddhism).Many

scholarshavebeenhesitanttorecognizesucharoleforthetemple-shrine

complexes,andsomehaverejectedKuroda'sinterpretationoutright.Iwouldargue

thatkenmitsuBuddhistinstitutionsdidnotconstituteacohesivepoliticalblockand

didnotaimatrulingtheentirecountry(differentlyfromthecourtandthebakufu),

52Dutt1996
,p.116;onthispoint,seealsoNakamura1991,pp.201-203.53

Th・M・h護 ・a㎜ ・t・ 衂hi・p・e・ent・d,・m・ng・thert・xt・,i・th・ κ'・・ 跏 吻 δ.Th・p・liticaI

implicationsofthismyth(democraticelectionoftheruler)iscriticizedbyKitabatakeChikafhsa

(1293-1354)inhis.ノ 加 ηδ∫乃δ∫δん∫,p.48.
54Theideaof

oα妙 αvoπ 加,theBuddhistanswertoHindusacredkingship,appearstobealater

developmentasanattempttopresentapoliticalmodelbasedonBuddhistethics;seeRambelli

2007
55SeeSharrロa1968

.
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buthadneverthelessaconsiderableautonomy,power,andinfluenceonlarge

sectorsofsociety.Mostsigni∬cantly,theyfunctionedaccordingtoapolitical

systemthatwasradicallydiffbrentfromthoseadoptedbythecourtandtheba血ku;

thiswasanimportantfbaturethattheysharedandthatsetthemapartfromother

contemporaryinstitutions.FollowingtheIndianhistorianswhohavestudiedthe

subjectindepth,itispossibletodefinethepoliticalsystemofKe㎜itsuBuddhism

asessentially"republican"andquasi-democraticinnature.

RomilaThaparhaswritten:"Theorganizationofthe∫ α48hαborroweditsfoml

丘omthe8α 即 一3岬ghαsystemandledthe3α ワg肋toseeitselfasacontrastto

monarchyandinsistedonaseparateidentity"56However,``Theegalitariansociety

ofthe3α η8加waspossibleonlywhenthestatesystemcameintobeingandmonastic

institutionscouldbemaintained."57AverysimilarsituationalsooccurredinJapan.

TheBuddhistinstitutions'supportofthe吻'α4加 ηηα(δ わδ)inJapanwasdictated

notsomuchbyanawarenessoftheirmutualintrinsicaffinity,butwasratheran

attempttosecure,inexchange,thepoliticalandeconomicautonomyofBuddhist

institutions.Thiscompromiseresultedintheproductionofanaltemativepolitical

discourseemphasizingidealkingfiguressuchasthe助 αrηzθrの'αandthe

cαんrovα π加,andinthedevelopmentofacomplexritualapparatusfortheprotection

ofthestate,inwhichBuddhismmobilizeditsloftypoliticalideasandtriedto

superimposethemonactualpoliticalimagery.58Thisledtoakindoforganic

collaboration,ifnotmutualdependence,betweenBuddhistinstitutionsandthestate

(㎞ownasわ 卿 δ δ傍 σ δ加roπ 仏 法 王 法 両 輪 論,lit."monarchicinstitutionsand

Buddhistinstitutionsarelikethetwowheelsofacar").

However,舵 η加 魏Buddhismneverr司ectedthenon-monarchicalprinciples

uponwhichitsowninstitutionswerebased.Inthisrespect,atleast,加 ρρδis

radicallydif驚rentfromδ わδ.Manymonkswereclearlyawareofthisradical

difference.AdocumentissuedbythegeneralassemblyofthethreepagodasonMt.

Hiei,dated1368,includesthefollowingstatement:"Amongthethreejewels,

Sapghameansharmoniousmultitude.[Itisconstitutedbypeoplewho]r句ecting

hierarchies,titles,andideasofloftinessandlowlinessthatcharacterizetheprofane

world,bytheirownwillbecomerenunciantsandthusentertheegalitarianseaofthe

Buddha."59StatementslikethisconH㎜whatRomilaThaparhaswritten:"The

5αηghαexcludesstratifiedcastesocietyandtriestorecapturethepristine,egalitarian

56Thapar1984
,p.148.57

Thapar1984,p.150.
58SeeRambelli2007;Rambelli2002 -2003 .
5gQuotedinTs両il970

,P.327.
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society"601twasnotacompleteegalitarianorganization,ofcourse ,butitwas

organizedaccordingtoautonomousandintemalrules,thatwere,atleastinprinciple,

baseduponseniorityofservicetotheBuddha-Dha㎜aandintellectualand

organizationalcapacities.ThepreviouslymentioneddocumentfromMt .Hiei

explainsintemalhierarchybyreferringtotheβoη 〃zδ@δ 梵 網 経:"thosewhohave

takenthepreceptsearliersitinfront,thosewhohavetakenthepreceptslatersitin

theback."61

1nJapan,the舵 η碗 醜temples'graduallossofpowerandinnuenceduringthe

Muromachiperiodalsobroughtaboutanossi且cationoftheirfo㎜ofgovemance;

bytheEdoperiod,monasticassemblieswerepurelyfo㎜alisticinstitutionsthat

limitedthemselvestorubber-stamppoliciesdecidedelsewhere.62Thisdeclineof

democraticpracticeswithintheBuddhistrealmshouldnotblindustothefactthat

theyspreadoutsideofthestrictlymonasticrealmandhadalastinge廿ecton

JapanesesocietyatIarge.Giventhehighdegreeofpe㎜eabilityexistingbetween

theSapghaandthesecularsocietyinpremodemJapan,itishardtoconceivethat

thispoliticaldiscourseremainedconfinedtothemonasteries .Tracesofthe

innuenceofBuddhistrepublicanandquasi-democraticpoliticaldiscoursescanbe

責bundforinstanceinthearenaofpremodempublicdiscussionsandpolicy-making

representedbyvillageself-govemingbodies(∫ δ一hy盈 那訥 δ ηoyor'o'惣 百 姓 の 寄 り

合 い,〃2'yαzα 宮 座,etc.)andtheorganizationofrevolts(∫ 焔 一 揆).Villageshad

theirownproceduresfordecision-makingandfo㎜sofself-govemmentbasedon

publicmeetingsandmoreorlessopendiscussion;theiremphasisonvotingand

unanimitycloselyresemblesthepoliticallanguageofBuddhistinstitutions .63

Conclusion

ThetribalcounciloftheancientIndianrepublics"servedasexemplarforthe

Bhikkhu-sapghawhereitsrepublicannotewasreproduced."(舛Itiscertainly

surprisingtoconsiderthatseveralaspectsofcollectivedecisionma㎞gprocessesin

Japan,suchastheemphasisonconsensus-buildingandunanimitytheimportanceof

holdingfo㎜alandinfo㎜almeetings,nottomentionthesigni且cantdetailofthe

present-daymethodofanonymousvotingattheDietusingcoloredtablets,mayall

bederivedffomthepracticestypicalofmedievalBuddhistinstitutions
,whichwere

60Thapar1984
,p.151.61

QuotedinTs両il970,P.327.
62Seital995

,pp.19-20.
630nthissu切ect

,seeKatsumatal982.
64Dutt1962

,p.86.
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intumbasedonthegovernanceofancientIndianrepublics.

Nevertheless,mostauthors,withafbwnotableexceptions,havegenerally

ignoredordownplayedthepoliticalandculturalsign丗canceofmedievalBuddhist

government.Forinstance,KurodaToshionotedthatthepracticeofholding

assembliestodiscussanddeliberateaboutimportantpolicymattersindependently

ofthesocialstatusandreligiousrankingoftheparticipants,atatimeinwhich

decision-makingwasexclusivelyinthehandsofpeopleendowedwithauthority,

``deservesattention
,"65buthedidnotelaborateontheideologicaloriginalityand

socialimpactofthisfo㎜ofgovemment。SeitaYoshihide清 田 義 英praisesthe

medievaltemples'administrationbasedondetailedandpreciseproceduresand

principles(4δr'道 理),voting,andconsensusreachedatthroughpublicdebate-a

systemthatwasverydifferentfromcontemporaneouslegalproceduresenforcedby

aristocratsandthemilitary66However,hearguesthatsincethefifteenthcentur)～

rabblerousersandviolentmobstersfromwithinthetempleshijackedthese

procedures,andthedecision-makingprocessoftemplestumedintoan

unenlightened"govemmentbyfoolishmasses"(3航g那58'衆 愚 政).67Morerecently,

It6Masatoshi伊 藤 正 俊hasemphasizedtheshortcomingsinthegovemance

systemoflargetemples(opportunism,elitism,violence,lackoforder,etc).68

Remarkably,scholarshiphasfocusedontheactivitiesofcertainelementsamong

theclergy一 ㎞ownasoた 配∫δ 悪 僧(lit.,"evilmonks")or,inalaterandnowmore

commonterm,"soldiermonks"(∫ δ顯),andmonasticriotsandwarfarethatoften

resultedfromdecisionstakendemocraticallybytheclergy'sassembly.69'Asaresult,

medievalBuddhistinstitutionshavebeendescribedasunruly,violent,and

disruptiveofstateauthority,andthus(moreorlessexplicitly)deservingofbeing

reignedinevenbymilitaryforceifnecessary.Interestingly,intheirattemptto

depoliticizeBuddhistinstitutions(inthesenseofignoringBuddhistinstitutions'

peculiarpolicies),mostscholarshaveendedbylegitimizingtraditionalpolitical

cl且imsofmilitaryclans,oftenbasedonauthoritarianConfucianideasofsocial

orderandforcedstability,ratherthantoexamineindepththepoliticalprinciplesof

Buddhistinstitutionsthatwerebasedondifferentvalues.Withoutidealizingthese

politicalpractices,thesecritiquesareunfair,Ibelieve,because(asidefromthefact

thatthereisnoper色ctfo㎜ofdemocracy)theyignorethatnooth6rlargeand

65Kurodal980
,p,ll7.

66Seital995
,pp.248-249.67

Seital995,p.257.
681t61999

,esp.pp.245-261;It62000,esp.pp.128-138.69

Foracritiqueoftheimageof``soldiermonk"(3δ 乃θ'),seeAdolphson2007.
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influentialinstitutionalbody,notjustinmedievalJapanbutthroughtheendof

WorldWarII,gavesuchimportancetoindividualthoughtandexpression.

Inanycase,againstreceived㎞owledgethatJapandidnothavearepublican

tradition,itappearsthatBuddhisttemples(and舵 η而 翻institutionsinparticular)

wereharbingersofrepublicanandquasi-democraticpoliticaldiscoursesand

practices,andtheirinfluencecontinuestobefelt,toacertainextent,eventoday.Of

course,itwillbenecessarytostudyingreaterdepththemechanismsthatgovem

whatmightbecalled``institutionalmemory"一asortoffundamentalethosintrinsic

toBuddhistinstitutionsthatsurvivestoacertainextentevenwhenthoseinstitutions

aretransplantedintoadifferentsocial,historica1,andculturalcontext.

ThiswillintumopenthewaytofurtherinquiriesintootheraspectsofJapanese

Buddhistculture.Firstofall,theautonomyandoriginalityofBuddhistinstitutions

(alsointe㎜sofpoliticalideology,socialstructure,andactualpolicies)needstobe

reevaluated.Secondly,theroleofVinayainJapanneedstoberevised-especially,

therulesconccminginstitutionalproceduresandcollectivegovemance.Thirdly,

Buddhistpoliticalthoughtneedstobereassessedbeyondthereceived

understandingoftraditionalBuddhistsupportofkingship.Finally,itisnecessaryto

investigatemoreindepththediff6rencesinpoliticalideologiesandpracticesamong

institutionsbelongingtodifferentsectarianaffiliations.Inthisrespect,itisworth

rememberingthatthispaperhasfocusedalmostexclusivelyonlarge舵 η履 焼

temples(Enryakuji,K6fukuji,Mt.K6ya,T6da茸i,etc.)intheNara-Kyotoarea;these

templesappeartohaveadoptedancientIndianpoliticalstructures.However,one

wondersabouttheorganizingprhlciplesandunderlyingideologyofotherreligious

institutionssuchasPureLand,Zen,andNichiren日 蓮.Theyseemtohave

functionedaccordingtoalogicthatwasratherdifferentfromthatofthe舵 η履 嫐

temples.Especiallyintheirinitialphases,thefollowersoftheseorganizations

gatheredaroundcharismaticleadersandthereseemstohavebeenlittlecollective

deliberation.InthecaseoftheIkk6shロ ー 向 宗(later㎞ownasJ6doshinshU浄 土 真

宗),thepositionofheadofthesect(somethingtotallyabsentinIndianSa耳gha)was

hereditaryandattributedtoadirectdescendantofShinran親 鸞,theoriginalfounder.

Zentemples,ontheotherhand,whilepreservingintheirregulations(5配 π8'清 儀i)

aspectsffomtheIndianVinaya,mayhavebeeninnuencedbyChineseConfucian

andJapanesef6udalpatternsofauthority.

Inanycase,myattempttoputIndiabackinsideBuddhism,asitwere,andtolook

attheimpact,moreorlesssubtle,ofapeculiaraspectofancientIndianculture,

namely,arepublicanformofgovernance,onthedevelopmentofJapanese
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Buddhism,allowsustoshedanewanddifferentlightuponseveralaspectof

premodemJapaneseculturalhistory.
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