CHAPTER 2

Exploring Ethnicity and the State through Tourism in East Asia

NELSON GRABURN

This set of research papers focuses on the articulation of indigenous people and other minorities with the state
through the lens of ethnic tourism within East Asia. We focus as much on the nature of “ethnicity” or “indigeneity” as
on the “tourism”. We use the “lens” of tourism to illuminate and discriminate the nature of the “ethnicity/indigeneity/
identity” of the target groups and the changes to their evolving identity in the emerging multicultural societies of East
As a, each of which is constrained by their national state policies. We focus on “ethnic tourism” which is the branch

of cultural tourism in which people are motivated to visit and experience communities of cultures outside the main-
stream majority of their own society. These minorities may be (1) indigenous peoples of these countries e.g. the Ainu in
Japan, or (2) non-indigenous minorities such as the communities of the Noto Peninsula in Japan and the Tunpu Han
in China, or (3) they are ethnically distinct immigrant communities, such as the Chinese in Japan. As increased travel
and now globalization sweep the world, these minority peoples are expected to respond to tourists’ interests by show-
ing their unique “traditional cultures”—the commoditization or “selling” of their cultural features for the tourist gaze
(watching, photographing), the tourist experience (tourists joining in local customs of dancing, eating, etc.) and tourist
purchase, souvenirs (omiyage) to take home with them. The useful “ethnic” features include especially their crafts,
music, songs, dances, languages, foods, houses and sometimes religious, agricultural and hunting customs.

Introduction

This set of research papers focuses on the articulation of in-
digenous people and other minorities with the state through
the lens of ethnic tourism within East Asia. We focus as
much on the nature of “ethnicity” or “indigeneity” as on the
“tourism”. We use the “lens” of tourism to illuminate and
discriminate the nature of the “ethnicity/indigeneity/iden-
titv” of the target groups and the changes to their evolving
identity in the emerging multicultural societies of East Asia,
each of which is constrained by their national state poli-
cics. We focus on “ethnic tourism” which is the branch of
cultural tourism in which people are motivated to visit and
experience communities of cultures outside the mainstream
majority of their own society. These minorities may be (1)
indigenous peoples of these countries (e.g. the Ainu in Ja-
pan), or (2) non-indigenous minorities such as the com-
munities of the Noto Peninsula in Japan and the Tunpu
Han in China, or (3) they are ethnically distinct immigrant
communities, such as the Chinese in Japan. As increased
travel and now globalization sweep the world, these minor-
ity peoples are expected to respond to tourists” interests by
showing their unique “traditional cultures”—the commod-
itization or “selling” of their cultural features for the tour-
is gaze (watching, photographing), the tourist experience
(tourists joining in local customs such as dancing and eat-
ing) and rourist purchase, souvenirs (omiyage) to take home
with them. The useful “ethnic” features include especially
their crafts, music, songs, dances, languages, foods, houses
and sometimes religious, agricultural and hunting customs.

The range of types of “ethnic” peoples or small nationali-
tics in East Asia and their articulations with their national
societies are in many ways different from those of North
America or in Europe which served as the basis for many
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anthropological considerations of the topic. Thus models
of the “impacts” of tourism and adaptations of minorities
worked out elsewhere may not work in East Asia. Within
China especially, the range of variety of different kinds—
and sizes—of recognized ethnic groups is far greater than
in Europe or North America, though it may be comparable
to South America or Southeast Asia. Thus we hope to learn
about “minoritiness,” ethnic identity and multiculturalism
by viewing how the touristic encounter with both agents
of the nation-states and with the tourists differentiates and
highlights the specificity of the ethnic peoples.

This chapter illustrates the variety of ways that minority
ethnic groups articulate with their majority national states
through tourism. In China, the government is concerned
with national unity and with ensuring that each of the 55
minority minzu adheres to the Communist state while
maintaining some of their unique traditions. Although we
do not have any case studies in our volume, we known that
similar situations of indigeneity and ethnicity are found in
Taiwan too (Brown 2001). The Japanese state is less con-
cerned with national minorities and domestic unity—the
Ainu are the only officially recognized indigenous minor-
ity and that is very recent; Okinawa has often been treated
as a special “ethnic” version of Japaneseness, as Sumii’s and
Tada’s chapters tell us, but at times Okinawan culture has
been upheld as a model of rational or pure Japaneseness
(Yanagita Kunio, Kaijo no Michi).

Japanese have long been far more concerned with their
relations with the outside world (Ohnuki-Tierney 1993), so
“ethnic tourism” in Japan emphasizes relations with other
national cultures, including the Korean and Chinese immi-
grant communities, and with imported foreign communities
that Japanese tourism can experience in the many gaikoku
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mura “fake foreign villages” and museums such as Little
World (Ritoru Warudo) (Graburn 2008a, 2008b, 2009).

By looking at articulations of identity through the lens
of cultural tourism, we aim to foster critical dialogues sur-
rounding representation, (re)claiming heritage, cultural re-
vitalization, and self-commodification. We hope that these
papers will serve as the core of this volume which addresses
themes of identity construction, art and performance, self-
and other-representation, cultural commoditization and
political mobilization, drawn from a variety of case stud-
ies on the topic of indigenous and minority tourism. Indig-
enous agency in cultural tourism is a relatively new global
phenomenon—most operating indigenous cultural tourism
venues are at the most a few decades old or are still current-
ly in ‘planning stages (Bunten and Graburn 2009)—made
possible largely through second generation of Post-WWII
educated leadership, increased communications technol-
ogy, the rapid expansion of the domestic and international
tourism industry, and government policies aimed to rectify
multi-generational trauma and poverty resulting from past
colonial engagements and assimilationist policies.

The literature on the rapidly growing ethnic tourism in-
dustry has tended to valorize a development-based theo-
retical framework that regards at tourism as a panacea
for struggling, often rural, communities to revitalize their
economies. We propose a different way of looking at cultur-
al tourism, through analysis of the cultural production and
generative interactions taking place through tourism. The
public context of the cultural tourism site gives rise to cre-
ative expressions of identity on the parts of both the hosts
and the guests. For hosts who market themselves as indig-
enous, tourism provides an opportunity for them to work
through identity struggles with real ramifications in terms
of the maintenance of cultural and political sovereignty vis-
a-vis the dominant society. For the guests, that is for the
tourists interacting with locals through the intimacy of the
tourism encounter might eventually encourages creative
self-reflexivity and often gives rise to changed relationships
across cultural divides.

These articulations of indigeneity may also give rise to
new alliances with the formation of regional—or national
and transnational—indigenous tourism organizations, as
they have outside of East Asia.

Porous Boundaries, Switched |dentities and
Individual Agency

Here is a short vignette based on Jessica Turner’s work of

which my wife Kathy and I now have some recent personal
experience:

Wu Jinmin, a musician and entrepreneur of the Dong mi-
nority minzu of Guangxi Zhuang Autonomous Region,
built a tourism performance village called Yinshui on his
own initiative in the late 1990s. This was a great success for
some years but eventually the tourist numbers began to fall
off partly as a result of competition from the very successful
Zhuongzu minority village of Ping'an in the Longji terraced
mountains north of Guilin. So he moved his Dong perfor-
mance group there, built a stage and became the number
one attraction, displacing the Zhuong performance group
run by the local Liao family. Wu incorporated some local

Zhuong performers, added some new songs he composed
and changed the name of the group to the “Longji Folk Per-
formance Group,” named after the famed terraced hillsides
that are the main tourist attraction. Thus, to avoid criticism
and to reassert some authenticity, he changed its name from
one based on ethnicity to locality.

This is the village where Jenny Chio (2009) also worked and
we mel some of her contacts there too. Jessica said that we
might meet the Liao family (we did) and Wu Jinmin (we did
not) though he may have gone off to nearby resort town of
Yangshuo on another venture.

When we got back to Jinzhongshan, the mountain tourist
resort south of Guilin where we were staying for a “Tour-
ism Summit Conference,” we found to our surprise that the
troupe had actually moved to perform nightly in the Water
Restaurant, the huge centralized eating place in the resort.
And they had changed their name back to the famous “Dong
Folk Performance Group; A National Intangible Cultural
Heritage” We did not actually meet the fabled Mr. Wu but
we talked to his Dong deputy who ran the troupe, he told us
that Wu had indeed gone off to Yangshuo to look for further
ventures.

This story illustrates two major trends that are emerging
from recent research on our topic. These are:

1) The increasingly porous and flexible nature of the socio-
cultural boundaries by which we recognize the ethnic and
social groups which constitute ethnicity and identity in the
various forms of multiculturalism emerging in East Asia
nations.

2) 'The second notable feature is the emergence of the agency
of individuals within the social milieu of tourism and devel-
opment, often beyond the bounds of their official classifica-
tion and designated communities.

Both of these remarkable trends could be “real” or merely
“apparent.” The latter possibility could stem from the im-
provements of ethnographic research in the past few years.
As Prof. Peng pointed out in his discussion (Peng 2009) in
our panel at the IUAES meetings in Kunming last year, re-
searchers often put an undue emphasis on “official” identi-
ties, such the minzu classifications in China, which as only
implemented as part of the consolidation of the country un-
der the Communist regime in the 1950s and early 1960s. In
his research and in the discussion he emphasized that the
minority people primarily identified with place, that is with
their village rather than their minzu. And, as the regime
changes have come to China in increasing rapidity, the au-
thoritarian classification “from above” has been stretched by
demographic trends and migratory movements, as well as
by shifting consciousness of place and community . But his
main point was that researchers were and tourists are overly
accepting of the hegemony of the fairly recently endowed
minzu identities.

The same might be said about the emergence of the
agency of particular individuals in recent ethnographic ac-
counts. Last year in her TUAES paper in Kunming Zhang
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Xiaoping (2009) challenged what she saw the over-emphasis
on the erosive effects of commoditization, and on group dy-
namics and the boundaries of identity, in her paper about
the rise of a silver craftsman Cun Fabiao of the in Xinhua
Village of Heqing, Yunnan who turned from being a wan-
dering “craftsman” who was awarded a masters of folk arts
by UNESCO, to international fame, joining the cultural and
social elite of internationally recognized artists in China.
She implied that it was the hegemony of Western anthropol-
ogists’ emphasis on the commoditization of ethnicity that
suppressed accounts of this nature which might have been
common for a long time. In her chapter Zhao Hongmei tells
us of an even more spectacular emergence of an ethnic Naxi
performer/artist from Lijiang, Yunnan, to international
fanie as the leader and reviver of the Dongba orchestra.

“here is some truth to these accusations, in the “collusion”
between anthropologists and ethnic minorities to achieve
and promote recognition of their rights as minorities, par-
ticularly when these people are marginalized as have been
many rural Chinese minzu, or even denied their ethnic
identity as was the case for the Ainu in Japan. At the same
tine, thers has been a hesitancy of some anthropologists to
focus on the singular and often divisive or overbearing na-
ture of some members of these groups. We have a tendency
to stress more harmonious behaviors, contrasting them with
the selfish or authoritarian nature of the majority or nation
who we and they may see as oppressors. This has been true
of most of the accounts of Japan’s Ainu, who in fact have
been deeply divided amongst themselves, even to the point
of internal warfare in the past and who remain fragmented
and not necessarily supportive of their own today, as the
chapters by Cheung and Lewallen tell us.

n fact Cheung's paper illustrates another facet of minor-
ity ethnicity and tourism, one that is probably more preva-
lent that the literature would lead us to think. Cheung’s
ethnography takes us down to the personal level, describing
the life courses of various individuals within a family. For
our purposes the salient features are the frequency of mixed
marriages which immediately problematizes ethnic iden-
tity. It is quite possible that traditional kinship and descent
systems would assign the children to the kin group of only
one parent—e.g. adoption of matrilineal descent for the off-
spring of the overwhelming proportion of mixed marriages
among the Alutiiq Native Alaskans of the Pacific coast and
the Huron villagers engaged in the tourism industry near
Quebec City. In the Alaskan case identity switched from
patrilineal to matrilineal when these former descendants of
Russian-employed Scandinavian sailors and fishermen set-
tlers and the indigenous Sug'piq Eskimos became eligible
for the great financial and legal benefits of the Alaska Native
Claims Settlement Act of 1971 only by being able to trace
their ancestry unbroken to the original inhabitants of the ar-
eas of each newly formed and financed Native Corporation.
I the Huron case, the village depended on being populated
and performed by Huron First Nations (Native Canadians)
and although these people looked like French Canadians,
they could recount their “Huron” identity by narrating that
“... My Huron grandma married a Frenchman and her
daughter my mother married a French, so I am Huron by
matrilineal descent...!”

But the Ainu case illustrates two more facets: the offspring
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were, in Japan, able to choose whether to affiliate with the
majority Wajin or the minority Ainu in their life practices
and claimed identity—something not open to all mixed off-
spring, for instance those of African Americans and white
Americans. Secondly, Cheung shows that the married-in
majority-spouses may actually choose to identify with the
minority to which they have attached themselves and even
learn their language and become active in their causes,
something quite widespread in North America and Europe
but possibly less so—and definitely less reported—in East
Asia. Peggy Swain’s chapter on indigenous cosmopolitanism
shows in an even more detailed way, the boundary crossing
and varieties behaviors of some contemporary Sani minzu
women in Yunnan.

Wang Yu's research on ethnic tourism in Yunnan, also
takes the ethnography down to the personal level to show
great divisions and little solidarity both among the Naxi
inhabiting the touristified Dayan old city-center of Lijiang
(Wang 2002; 2006), and even more unproductive hostility
among the very poor Hani farmers in the face of tourist de-
velopments related to the incredibly picturesque mountains
rice terraces which they labour to maintain (Wang 2008),
which have now become internationally famous photo op-
portunities (Wang 2010) and a candidate for UNESCO Nat-
ural and Cultural World Heritage status.

The porosity of official ethnic status is illustrated in three
other instances which could probably be multiplied 1,000
times. At the entrance to the Hani Qinkou village the sou-
venir craft stands are operated by Naxi minority salesper-
sons who migrate there, possibly from Lijiang, to represent
“minoritiness” to ignorant tourists and who far outsell the
locals. Jenny Chio’s work on photography in Ping’An (2009a,
2009b) tells us that the “minority models” all dressed up and
ready to pose for a fee with the tourists who come to this
Zhong village in the terraced slopes are in fact never local
Zhong. They are outsiders who come in by day to take up
this low paying and somewhat exploited form of livelihood.
And just as duplicitously, when Sandra Hyde went to work
(as a masseuse) in the brothels of Xishuangbanna in SW
Yunnan, in order to research the spread of AIDS among the
local Dai minority, she found that the prostitutes who posed
as local Dai women, long fantasized as remote and beauti-
ful women by the majority Han, were in fact Han women
dressed up as Dai who learned a few words of Dai to make
their disguise more convincing (Hyde 2007).

Tourism and ldentities which are not “Ethnic”

A third important general feature emerging in these chap-
ters and from other recent research is the growing emphasis
and importance of group identities that are not “ethnic” per
se. The papers on Japan by John Ertl and Megumi Doshita
and by Felix Giron and Ge Rongling on China usefully ex-
amine cases of group “sub-ethnicity” based on locality and/
or history among the Wajin or Japanese and the Han in
China. Again we have to question whether this emerging
phenomenon is a result of anthropology’s perception of the
fact that ethnicity does not exhaust identity or whether the
general public’s fascination with “ethnic” tourism brought
to light selected “ethnic” features which differentiate local-
ized parts of the national majorities. After all ethnicity itself
only became a concept in anthropologist’s armory in the
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1960s and 1970s (Barth 1969; Karen Blu 1977) reflecting the
American public’s replacing the prior major categories of
race, religion or tribe with “ethnicity”

In Ertl’s chapter on archaeology in Japan, we see that is
plays a key role in both claiming uniqueness and of binding
one’s region to the central pole of Japanese history. And Felix
Giron’s paper on the southern Cast city of Shantou raises the
possibility of Huagiao—oversees Chinese—being a kind of
ethnicity, and “sub-ethnicity” to quote Ge Rongling—with
the varieties if Han identity within and outside of China,
something that has been brought up by other scholars in
other contexts. Han Min has recently (2010) published a
case studying of “competitive representation” in her analy-
sis of two tourist institutions, one local historically library
run by the state and another ancestral upper class mansion
restored an offered for visits by a family in the same village
of in Yunnan.

Nationality as Ethnicity in the Context of Tourism

Shinji Yamashita and Okpyo Moon's chapters bring up an-
other facet of “ethnic tourism” in multicultural and histori-
cally mobile societies. That is the situation which is cultur-
ally “multinational” such as people of Korean and Chinese
descent living in Japan, is labeled “multicultural” but could
it be labeled “multi-ethnic?” Again the boundaries between
imposed categories are called into question, both by emer-
gent social situations in the context of tourism and by the
peoples involved both as tourists and tourees (hosts). Re-
cent research has emphasized the visibility and the opportu-
nistic functionality of such identities, especially for Chinese
in Yokohama (Chen 2010) and Nagasaki (Wang 2010).

Moon’s case is an example of what I have called attention
to as the corollary kokunai kokusaika kanko—domestic for-
eign tourism (2009), as I have mentioned, Japanese finding
foreignness within—the Koreans in the Korean-Chinese
area of China is a reaching out, in this case to ancestral iden-
tity abroad—which we could call kokusai kokunai kanko—
international domestic tourism.

Domestic tourism to “communities of foreignness,” such
as Korea towns and China towns is supplemented by at-
tention to communities of the past too. For instance I have
elsewhere reported on the recent upsurge in interest of tour-
ism to archaeological or ethnological Koreanness in Japan,
especially the case of Kudara no Sate, an inland village in
Miyazaki-ken which is allegedly the settling place of the
ousted royal family of seventh-century Paekche (Graburn
2008b). Here the “ethnicity” that attracts Japanese is a kind
of “ghost” ethnicity or heritage of former Koreanness, a kind
of kokunai kokusaika kanké. The local and prefectural gov-
ernments have also tried to attract Korean tourists, flying
directly from Korea to see the archaeological and ethno-
logical remnants of their putative ancestors, or close rela-
tives of their ancestors, as a kind of historical-ethnological
roots tourism comparable in some ways to Moon’s chapter
on Korean roots tourism to the archaeological Koguryd in
the ethnically Korean part of North China. However, un-
like the majority of the ethnic communities discussed in this
volume, there really is no “ethnic” community in Miyazalki
which has a distinct consciousness any more, except for the
local Japanese who have decided to “play up” their “differ-
ence” in order to become a successful tourist destination.

Similar attempts to make visible “ethno-national communi-
ties of (past) foreignness” focusing on historic relations to
Korea have also emerged along the coast of the Sea of Japan.

I have reported another version of the same phenomenon
when Koreans come to visit Miyama and celebrate the ce-
ramic artist Kim Su Kwan XIV—a descendant of the Ko-
rean potters “stolen” from Korea by the invading forces of
the Imjin War of 1596. These artists and their descendents
scattered around Kyushu are the true carriers of the old and
highly esteemed Korean ceramic traditions which had since
died out in Korea, but were revived again due to both Jap-
anese and Korean enthusiasm in the 1930s (Moon 1997).
So Korean aficionados come to Miyama and have lionized
and feted Kim Su Kwan when he visited Korea. In this case
Kim Su Kwan and his family do represent themselves as
“ethnically Korean” at least as far as their art traditions are
concerned.

These contemporary cases of foreign immigrant “Nation-
al” communities becoming destinations for “ethnic” tour-
ism with Japan usually are communities of other Asians.
Though Yamashita’s chapter focuses on Okubo Korean as
a tourist attraction, he mentions that Okubo is a complex
multiethnic (multinational) community where, for instance
foods and restaurants of many Asia countries can be found.
This form of ethno-national immigrant status is also extend-
ed to Brazilians. However, the reason for the large presence
of Brazilian legal workers and their families being in Japan is
the special law of 1990 which was aimed at welcoming back
Nikkei-Brazilian workers (Tsuda 2008) in order to solve the
problem of Japan’s labor shortage without having to let in
“foreign” workers. However, though the legal status and the
literature focus on these “Japanese-Brazilians” the general
public usually just refers to them as burazireiru, not because
of their phenotypic ethnicity—and the law allows mixed-
race descendants of Japanese emigrants to return—but be-
cause of their cultural and stylistic behaviors, of speaking,
dancing, cuisine, clothing, and inter-personal manners.

In Professor Shoji's (2004) exhibition Taminzoku Nihon
(Multiethnic Japan) the Minpaku museum and it’s exhibi-
tions of ethno-national communities of the Kansai were
tourist attractions; Brazilians were included along with
Asian communities such as Chinese, Koreans, Philippinos,
Bangla Deshis. One might add that the children of these
groups and immigrant Vietnamese are often taught to dress
and dance in their “ethno-national” cultural styles for secu-
lar matsuri in Osaka, at the behest of the schools and some-
times their parents (Okubo 2008).

Another question came up in planning the exhibition:
“What about hakujin (immigrant or resident white peo-
ple)? Should we include them as one more ethno-national
community?” Shoji reports that the Kansai ethno-national
communities unanimously decided not to invite hakujin be-
cause of their relative power and the lack of discrimination
against them in Japanese society. But does that means that
white Westerners and their communities cannot be ethnic
tourism destinations in Japan? Not at all: the general public
and tour agencies have dealt with whites Euro-Americans
as “Ethnic” under certain historical circumstances. For in-
stance Dejima, the small island of traders in Nagasaki Bay—
both historically and in its recent replica form—was always
a target of curiosity and tourism for Japanese who were
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titillated and envious of aspects of Dutch culture. And in the
150 years since the end of the Do period, white Westerners’
corimunities in parts of Kobe, Kagoshima and Yokohama,
have appeared on tourist maps, and since the Second World
War, the American military presence and its support com-
munities in Okinawa have been a huge tourist attraction,
indeed it is often remarked that “American” is the tourist
ethnicity of Okinawa for many Japanese.

Representation as Ethnic: Self and Outside Forces

The study of representation in the analysis of ethnic tour-
isnis is a complex phenomenon. Representations come in
mzny forms, the most obvious are visual, for instance tour-
ist photographs or ethnic dances costumes, simplistically
dichotomizing the topic into self-representation and repre-
sentation by others. But representation is a constitutive key
to the articulations between “ethnic” communities and the
state. In spite of the fact, as we cited Peng (2009) saying most
ethnic peoples in China identify more with their locality
than their officially declared ethnicity or minzu-status, it is
the latter which, having been put into place by the efforts of
the minzu shibie, the Communist “ethnicity research teams”
of the 1950s and the subsequent national level list-making,
determines much of their legal and economic status and
even where they are allowed to live, much as the Japanese
government determined these and other life chances of the
“unofficially” recognized “former aboriginal” Ainu. Harking
back to Anderson (1983), these identities are put in place by
the apparatus of modernity based in literacy, such as books,
maps, newspapers, censuses, school education, and the legal
system. This has enshrined these ethnic designations espe-
cially for the tourists through advertising, education, elec-
tronic media etc. which create the “imaginaries” (Salazar
2010)—the off-site markers, in MacCannell’s (1976) terms—
that are so essential to drive the tourism industry. Although
the construction of imaginaries is essential to drive almost
any form of tourism, in the case of ethnic tourism, they are
created by more “powerful” others such as: the tourists who
sclectively photograph ethnic people and phenomena, the
industry which uses extensive and selective advertising both
visually and in the accompanying “narratives of ethnicity”
which are supposed to distinguish peoples and places as dif-
ferent and unique (Chio, this volume), and by the institu-
tions of “the state” Furthermore, as shown in Sumii’s pow-
erful case study of Okinawa, we can see the very common
pienomenon of collusion between two or even all three
levels of stakeholders in building the all important tourist
imaginary. For instance Okinawa has been historically rep-
resented by agents of the central state as a foreign entity, a
tributary. a daimyoship, a subsidiary prefecture and a prime
location for military bases—and its people have in the past
century been held up as the inheritors of the true essence of
traditional Japan, as exotics with strange practices such as
powerful female shamanism, and as a magically successful
antidote to civilization who have found the key to harmoni-
ous furusato life and communion with nature leading to the
greatest longevity of any human group. Tada and Sumii both
allude to a set of television dramas which have brought the
usually marginalized Okinawan culture into the bosoms of
Jopanese homes. Kyushu, especially itself southern part, and
particularly Okinawa and the Ryukyus still bear the promise
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of a degree of foreignness compared with theist of Japan.
In guide books Okinawa is described as Ikoku, which is a
word that connotes a certain alterity, but not as much as the
more usual designation of gaikoku, the more usual word for
fm'eign, meaning outer or other country.

In the numerous cases in our papers, the efforts of the
state, from the central state’s classification of all minorities
as has been going on in China for more than 300 years, the
region’s efforts to establish a unique identity by co-opting
the images of the many minorities within, as is often found
in Yunnan or Guizhou, and almost ubiquitously the efforts
of local governments to cash in on the specialness of the lo-
cal minority Graburn, Chio and Turner have experienced in
the Guilin region of Guangxi Zhuang Autonomous Region.
Felix Giron’s chapter shows in detail the contested struggle
over reorientation and meaning of Shantou temples and
their rites by tourists, Huagiao and resident Ma Zu wor-
shippers, and city officials. Almost as complicated is Peng
Zhoarong’s chapter concerning KeYi village where the vari-
ous villagers “collude” to represent themselves not to them-
selves but to the local politicians and enquiring visitors as
Bimo (shamans) and heritage experts while others “act the
primitive” by painting themselves and the children’s naked
skin for crass photographers.

Lewallen’s penetrating study of contemporary Ainu,
gives an interesting example of representation from above.
UNESCO is an international organization above the state
level which can work with or against a state in using the
tools of late modernity to “name, frame and elevate” (Mac-
Cannell 1976) for special recognition a people or feature
within a nation. UNESCO placed the Ainu into an unac-
customed superordinate position vis a vis the Japanese gov-
ernment, which had refused to give the Ainu recognition as
a separate ethnic group—this moved the Ainu into a posi-
tion of prominence with respect to ecotourism in the new
UNESCO Heritage Park in Hokkaido. Lewallen warns is
that even though this might please Ainu leaders and em-
power Ainu communities, this could inscribe an essentialist
view of and hence by the Ainu, of their “primitive, close to
nature” uniqueness, something which probably has diffused
across the Pacific from twentieth-century North Ameri-
can movie-mediated view of “Indians” Being “in tune with
nature,” which is an imaginary covering a variety of differ-
ences, and harks to a mythic past which no longer exists,
or maybe never existed? We should compare this with Ro-
drigo Grunewald’s (2009) study where the local Pataxo In-
dians took advantage of the celebrations of the 400th anni-
versary of the “Discovery” to say they were the people who
originally welcomed the Portuguese! But, dismayed by the
tourists’ disbelief of their real Indian status, they invented
their own language, new dress, set up shamanism of offered
seances, and turned their small forest into an “ecotourism
preserve.” Rodrigo questioned the common anthropolo-
gists’ skeptical views of cultural authenticity, by pointing to
the Pataxos amazing cultural creativity. In an earlier work,
MacCannell (1992) labeled this kind of process as “recon-
structed ethnicity””

Jenny Chio’s work on filming is a close examination of
commercial representation which may be independent en-
tertainment but more probably part of the commercial pre-
sentation of places in constructing tourist imaginaries.



Exploring Ethnicity and the State through Tourism in East Asia

Nelson Graburn

Categorization of minzu, the films of the 1950s, Oakes
(1998) contentions about learning modernity through
acting traditional for tourists. Jenny Chio on Upper Jidao
Miao who got wealthy enough to go on tour themselves,
and dressed up and went on a group tour of Beijing, Shang-
hai etc. wearing their “traditional” costume—a form of
self-advertizing.
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