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ABSTRACT

In thé social and economic history of Iran, as of other
Moslem countries; bazaars aﬁd guilds of craftsmen and trades-
men working in them have always played an important part.
Aftéf a discussion of the historical background, this thesis
exémines the functions of the guilds in the later Safa;id
period (c. 1597-1722 A.D.), when Iran was a large and geherally
stable empiré';dministered on bureaucratic‘rather than feudal
lines. Guild practices and traditions frbm the period endured
into the 19th and 20th centuries.

Evidence is adduced to show that the guilds had a dual
role as spontaneous associations for defence of their members'
interests and as agencies used by the %afaVid government for
collection of téxes, control of prices, and procurement of
goods and labour., Among the subjects which are examined are
the functions of responsible officials and headmen, the taxés
and the tax collection methods, the apprenticeship system,
pricg supervisibn,'judicial and penal matters, and guild
restrictions.

Attention is also given to the Safavid government's
intervéntion in economic life through royal industrial
establishments énd royal monopolies.

Although merchants were not organized in guilds, they
influenced the life of the bazaars, and so too did the East
India Companies which established "factories" in Iran during
the period. Atﬁention is therefore given to the activities of
Musli@ Iranian, Armenian, Jewiéh, and Hindu merchants and:

financiers, and of the English and Dutch East India Companies.



The stagnation of the Iranian economy in the later part
of the périod, the lack of technical innovation, and the non-
appearance of iarge—scale forms of indﬁstrial and edonomical.
organization are considered in the light of'the available
evidence. The conclusion which is reached is that the Safavid
regime's restrictive and monopolistic policy'was one of the
maiﬁ causes of this decline.

The guilds played an important part in religious and social
as well as commercial and industrial life, 'ﬁeligious and ethical
traditions and social and ceremonial functions of the guilds are
therefore discussed in this thesis., |

Material for the thesis has been gathered from a compre-
hensive survey of Iranian and foreign sources; but for many
topics, .adequate evidence to support firm conclusions has not
been obtainable. The thesis is: therefore offered as: a tentative
contributién to understanding of a hitherto unstﬁdied phaseA

of Iranian history.
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PREFACE

The importance of the Safavid period in Iran's historical
evolution is acknowledged by modern scholarsf Although the
stability and the unity, more or less within the traditional
frontiers, which the Iranian people enjoyed under the §afavid
regime came to an abrupt end with its fall, nevertheless many
" cultural and social institutions of the period endured into
the 19th.and 20th cénturies, and some have s@rvived through
.the modernizing processes of the PahlavI period right up to
the present day. The beliefs and ideals, and also the
customé and folklore, of Twelver Shi'ism have remained an
integrai part of the national heritagé ever since Shi'ism
was officially established by the. Safavid Shahs and popularly
accepted by most Iranians in the course.of the 16th and 17th
centuries.

Studf of Safavid Iran ﬁas been focussed on international
relations and wars‘and on religion, art, and literature.
Economic and social matters have hitherto received less
b.attention. The research which has been done into such
matters has generally'beeﬁ based on European records and
travel diaries and primarily concerned with the history of
European economic expansion overseas. Neithar the foreign
nor the indigenous sources throw adequate light on the
interhal economic and social history of Iran in the period;
TheAscarcity of data may well be the main reason for the
relative néglect of this field. The importance of the field
nevertheless becomés apparent when relevant considerations

/

‘are taken into account. As already mentioned, social insti-

tutions of the Safavid period endured for another two centuries
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or more. During the period, the Iranians first entered intb
reéularffelations:with the Furopeans and‘acquired some aware-
ness of the Furopean economic and military strength which

was to overshadow them in the 19th and early 20th centuries.
In spite of the advantages of political unity and relatively
long lasting stability, the Iranians under.safavid rule were
unable to develop new techniques of production and forms of
organization at a time when the Europeans were laying the
foundations of their future industrial fevoiution.

Research into'aspects of this important field can be
pursued through investigation of all possibie sources and
assessment of all retrievable data. The present thesis is
the outcome of an effort to find and interpret all available
information on one of the chief social institutions of Iran
in the §afévid period, namely the guilds of the craftémen
and tradesmen of the bazaars. Since these people were engaged
not only in the production and sale of goods but also in
religious and cultural activities, the thesis goes beyond the
socio~economic field to touch on such matters. As far as the
author’knows this is the first detailed study of the subjecf
which has béen undertaken and put into writing. VWhile well
avare of the incompleteness of the data and consequént
questionability of the conclusiogs, the author hopes that the
thesis will contribute something of value to future multi—‘

dimensional study of the social and economic history of

§afavid Iran.
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INDICATION OF SOURCES

Written primary and secondary sources which were used
in the work are generally cited in footnotes and listed
under the author's name in alphabetical oraer in the
Eibliography; but mosque inscriptions and certain manus-
cripts are only cited in footnotes gnd are not included
in.thé Bibliography.

In addition to written sources, oral information was
used. Since I§fah5n was the administrative and commercial
centre of §afavid Iran;most of the thesis cohcerns the
bazaar and éuildslof Igfahan; and since members of the
present bazaar of I§fah5n conserve traditions which they
trace back to §afavid times, the author has made cautious

use of statements given by them in reply to inquiries.




ix

ABBREVIATIONS
C.A.R.. ' Central Asian Review,
D.M. ' M. Danishpazhuh, ed., Dastur ul-Muluk-i Mirza

Rafi'a va Tagkirat ul-Muluk-i Mirza Sami‘'a.

ECON.H.R. Economic History Review.

E.I.(1) ¥necyclopaedia of Islam, 1st ed., Leiden,
1613-138,

E£.I.(2) Encyclopaedia of ‘Tslam, 2nd ed., Leiden,
1954~

English H.R., English History Review.

Int.J.M.,E.Stud. International Journal of Middle Fast Studies.

J.E.S.IH.0. Journal of the Fconomic and Social History

of the Orient.

L.R. , W. Foster, Letters received by the East
India Company from its servants in the East.

M.D. AT, Majalla-yi Danishkada-yi Adabiyat va
'UltGm-i Insani-yi DZnishggh-i Tehran.

= Q; Qamari (lunar), specifying the lunar hijri
calendar.
Sh. Shamsi (solar) specifying the solar hijri
' calendar.
T .M. V. Minorsky, ed., Tagkirat ul-Muluk.
7Z.D.M.G. Zeitschrift der Deutschen Morgenlandischen
' Gesellschaft.




CHRONOCLOGY

In the text of the thesis, years according to both the
lunar hijri (Islamic) and the solar Gregorian (Christian) _
calendars are given without épecificatiﬁﬁ; the Eilgi date
being put first and sepafated by a stroke frbm the Gregorian
date. In the Bibliography, years according to the solar
Eiigi calendar in use in Iran since 1925 are specified with
the abbreviation Sh. and similarly followed by the Gregorian
equivalent.

Dates of réigns of Iranian rulers from the Timurids to
the Pahlavis are normally omitted in the text, but are given

in the dynastic tables which appear below.




(Based on C. E. Bosworth, The Islamic Dynasties,

xi.

DYNASTIC TABLES

Edinburgh 1967).

771/1370
807/1405
807/1405

850/1447-853/1449

853/1449
854/1450
855,/1451
873/1469

899/1494-906/1500

Timirids (772/1370-912/1506)

Timur
Khalil
Shah Rukh

Ulugh Beg

Timurid rulers in Samargand

'Abdul-Latif
'Abduilah Mirza
Abu Sa'id

Ahmad

Mahmud b. Abu Sa'id

TiImurid rulers in Khurasan

853/1449 Babur

861/1457 Mahmud b. Babur
863/1&59 Abu Sa‘'id
873/1469 Yadgar Muhammad
875/1470 Husayn Baygara
912/1506-913/1567 Badl' uz-Zaman

Qara QUyiinlu (782/1380-873/1468) in Azarbayjan

and lrag

782/1380
791 /1389
802/1400
809/1406
823/1420
 841/1438

Qara Muhammad Turmush
Qara Yusuf |
Timurid invasion

Qara Yusuf (reinstated)
Iskandar

Jahan Shah

N e




780/1378
839/1435

848 /1LY
857/1453
882/1478
883/1478,
896/1490
898/1493
902/1497
903/1497
903/1498
©03/1498

907/1502-914/1508

907/1501
930/1524
984/1576
985/1578
996/1588

1038/1629
1052/1642
1077/1666
1105/1694
1135/1722
1145/1732
1163/1749

xidi.

Ag Quyunlu (780/1378-914/1508) in

Diyarbakr, Agarbayjan, .ind western Iran

Qara Yuluk 'Uthman

Hamza, in dispute with his brother
'Ali till 842/1438

Jahangzr

Uzun Hasan
Khalil

Ya'qub
Baysunqur
Rustam

Apmad

Murad (in Qum)
Alwand
Muhamméd Mirza

Murad (latterly sole ruler)

Safavids (907/1501-1145/1732)

Isma'il I
Tahmasb I
Isma'il ITX
Mubhammad Khudabanda
'Abbas I
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Sulayman I
ﬁusayn I
Tahmasb II
'Abbas III )

Sulayman 1T ;




1163/1750
1166/1753

1200/1786

1148/1736
1160/1747
1161/1748

Afsharids

xiii,

Isma'il III )
Husayn II nominal rulers

Muhammad )
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1161 /1748-1210/1795
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1193/1779

1193/5-1779-81
1193-9/1779-85
{

1199/1585

Nadir
1A11 Quli ('Adil Shah)
Ibrahim

Shah Rukh (in Khurasan)

Zands (1163/1750-1209/17941

1203/1789-1209/1794

1133/1721
1163/1750
1184/1770
1193/1779
1212/1797
1250/1834
1264/1848
1313/1896
1324/1907

1327/1909-1343Q(13045h.)/1925

Karim Khan

Abu’l Fath

Sadiq Khan (in Shiraz)
'A13 Murad (in Isfahan)
Ja'far |

Lutf 'Al1

‘wajars (1133/1779-1343/1925)

Fath 'Al3 Khan )
tribal chiefs in

Muhammad Hasan Khan - 2
¢ : : Mazandaran

Husayn uli Khan )

Kga Muhammad Khan (crowned in 1211/1796)
Fath 'All

M lﬂ:l ammad

Nasir ud-Din

Muzaffar ud-Din

Muhammad 'A11

Ahmad

Pahlavis (1304 Sh/1925-1357 Sh/1979)

1304/1925-1320/1941
1320/1941-1357/1979

RiZa

Muhanmmad RiZa
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I. INTRODUCTION

I.1. -Survey and Assessment of the Sources

of Data on the Guilds in Safavid Iran.

I.2. The Historical Background of the

Iranian Guilds,




I.1. Survey and Assessment of the Sources of
Data on the Guilds in Safavid Iran.

Study of the Safavid period is in an early phase.
Scholaré have shown interest in the dynasty's rise and fall,
in the establishment and popularization of Shitism in Iran,
and in international aspects such as the Ottoman~-Iranian
wars and thé start of European diplomatic and commercial
relations with Iran. The development of the Iranian fine
arts during the period has also received attention. As
yet, howéve£, very little research has been done into the
internal economic and social history of Iran under the
Safavids. One reason for this is the scarcity and inacces-
sibility of data from éontemporary Iranian sources, which
to some.extent islcompensated by the existence of pertinent
information from conteﬁporary European sources. Another |
reason is the influence still exerted on Iranian historical.
stﬁdf by the content and periodization of the traditional
chronicles, which seldom record social and economic events
or changes; and when they do so, treat them as episodes in
the career.of a king or a dynasty. These factors can give
rise to questionable judgements, such as that of the modern
historian Abﬁ’l-QEshnTﬁhiri who has written, in a popular
work on the 10th/15th and 11th/16th centuries, that "the
security and peace which fhe bulk of the Iranian population
enjoyed in Shsh ‘Abbas the Great's reign gradually made them
the most tranquil and prosperous of the Eastern countries.

The increase in commercial activity, the intercourse with

‘various nationalities, and the Shah's regard for the

artistic professions, all gave solidity to the Iranian




social institution."1» Research since Minorsky's edition

and translation of the Tazkirat ul-Mullik, a manual of

Safavid administration, in 1943 has not yet invalidated his

remark in the foréword that "studies of political events,
chronology, literéture, religion, and art all have their
importance, but the picture is likely to remain incomplete
and to lack unity until there has been a mdre thorough exa-
mination of the ethnological factors, reflecting as they do
the respectivé positions of the social groups."2 The present
study is an attemptvto gather and analyse data from Iranian
and Eﬁropean sources on one of the social groups of Safavid
Iran, namely the artisans and tradesmen of the bazaars, and
on their guild insiitutions. The sources and the relevant
works-of'modern-séholars are discussed in this chapter.

Among the works of modern scholars, the explanation and

‘comments on the Tazkirat ul-Muliik by V. Minorsky, who also
had a cldse acquaintance with the European sources, are
uniquely valuable and have laid the foundation for subsequent

research, Also important are L. Lockhart's The fall of the

Safavid dynasty (Cambridge 1958), which includes studies of

social and economic factors; J. Emerson's unpublished thesis

on Some European sources on the economic structure of Persia

between 1630 and 1690 A.D. (Cambridge 1971), and S. Schuster-

Walser's Das Safawidische Persien im Spiegel Eﬁropgisher

Reiseberichte 1502-1711 (Baden-Baden 1970), which are

pioneering essays in economic historiography and the inves-

tigations of M. Roelofz] R. W. Ferrier and W. C. Palmer?

respectively into the archives of the Dutch and English East



India companies, which in addition to the reports on the
businesses of the companies give some information about

the economic and social conditions of Iranians. A. K. S.

Lambton's Landlord and peasant in Persia (London 1955) is

the ﬁoét important wor¥ yet written on the social énd
economic history of the rural and tribal populations, but

is not concerned with the urban population. A History of
Iran written by Russian scholars,5 who had a close
acquaintance with the Armenian, Georgian and Russian'
sources,/in addition to the other sources, ié also important;

" its section on the guilds in Safavid Iran is a useful analysis
and explanation 6f the social and economic fole of the working
people as the main part of the urban population. " Among the
works by modern Iranian scholars, the most valuable are

N. Falsafi's 5 volume Zindagani-yi Shah Abbas-i Avval (Life

of Shah Abbas I),6.which contains a large amount of scattered
data from Iranian and European sources on economic and social

matters, and M. I. Bastani Parizi's Siyasat va iqtisad-i

'aqr-ig§afav§,7 a political and economic history of the period,

which is based on solid research even though it is written in
“a fluent and popular style with many touches of the author's

keen sense of humour. A. ?Ehiri's'nﬁrikh—i siyasi va

ijtima'i-yi Ir'a-m,8 which is a relatively short popular

general history, pays attention to religious and cultural
changes'but is weak on economic and social matters. MurtaZa
Ravandi, in the section on the Safavid period in his Tarikh-i

ijtima'i-yi Iran’ (Social history of Iran), has only a rather

' brief discussion on the urban workers derived mainly from



Minorsky, Chardin,‘and Tavernier, but gives an interesting
and original interpretation of their position, which he
cogsidérs to have deteriorated as the result of governmental
exploitation.

The scarcity 6f documentary evidence concerning the
urban craftsmen and trader and their guilds in the Safavid
period may perhaps explain why this subject has received
little attention from modern scholars with the exception of
J. Emerson. The reason for this scarcity is that documents
such as account books and transaction records of shopkeepers
and artisans, tax papers, price lists, endowment deeds
(vagfndma), records of appointments of guild officials,
judgements of guild courts, etc., were destroyed in the
internal conflicts which followed the fall of the $afavids.
The late 18th century historian Agaf mentions that in the
last days of the §afavid rule, all the accountlbooks and
documents of the Safavid and pre-Safavid kings which had
been kept in a palace belonging to the Shah called the
Sara-yi Char géwz were burnt on the order of 'Abdull@h
Khan, the governor of Igfahﬁn.1o The 19th century historian
Jabiri Ansari states that on orders of Mahmiid, the first
Ghélzay Afghah ruler of Isfahan, all the accduﬁt books and
important papers of the tradesmen and artisans of the bazaar
were cast into the Zayanda Rud and that as the result of
this barbaric‘action the records (dafitair) disappeared.1

Nevertheless some relevant Safavid documents have
survived and are accessible, being now in the possession

of public libraries, especially the British Library in




London and the Cenfral Library of Tehran University, and
oftscholérly private collectors. For the‘mo$t part they
are royal decrees;.and in some cases they throw light on
matters such as guild appointments and the duties of the

" kal3ntar, naqib, muhtasib, bashI etc. In the British

Library there is a uniquely informative scroll'(B.M.,
. Sloane 4094), undated but probably from Shah Sulayman's
reign. | |

The sanctity of the mosque saved a number of Safavid
royal decress (farmins) and vagfnimas which had been
inscribed on the wall of the principal mosque in certain
towns, notably Isfahan, Kashan, Ardistdn, Yazd, Tabrfﬁ,
and Astarabad (now Gurgan). Someé of these inscriptioné
are valuable and unique sources of data on matters such
és the crafts and trades of the town, the rates of the
taxés and other impositions, and the role of the guilds.
Inscribed tombstones from the Safavid period are another
ﬁsefgl source, because some of them give information about

the deceased person's craft or trade and pictures of his

tools.

The source materials used in the present study may be
classified in eight main categories. Particulars of the
varibus printed books and manuscripts are given in the
Bibliography. The categories are as follows:

1. Documents

la. The Tagkirat ul-Mulik (T.M.) and Dast@r ul-

Muluk (D.M.). These two manuals of Safavid administration,

‘written to instruct Ashraf, the second(halzay ruler, and

' the Afghan conquerors in the arts of court protocol




and impefial government as practi'ed during the reign of
the last §afavid monarch, are not strictly contemporary.

Tazkirat ul-Muliik of ['[71725‘:85151*‘;{5_ and has been edited with a

commentary and a translation by the late Vladimir Minorsky.
This work is a concise but detailed and purely factual
compendium of the machinery of the government at the end
of the Safavid period by an unknown ofﬁiciél. It contains
reliable data on guild organization and related matters,
and has béen used‘extensively in the_present study. The

Dastur ul-Muliik of Mirza Rafi'a, very similar in design and

wording, appears in general to be better ofganized and more
accurate; a printed edition, with an excellent introduction
by Muhammad TaqE Danishpazhth, has appeared in consecutiye
issues of the journal of the Faculty of Literature and Social
Sciences of Tehran University. Both are listed in the biblio-

graphy under the name of the respective editors.

2b. Manuscript documents (mainly royal decrees).

3c. Mosqgue inscriptidns.

2. Historical works

2a. General histories. These are royal chronicles

written in traditional form and ornate language. Accessions,
power struggles, wars, revolts, appointments, etc. are
recounted in chroﬁological order and generally without
vexplanafion, and (as already mentioned) economic and social
matters are seldom brought into the picture; but scattered
réports of political incidents, tax changes, etc. involving
the guilds are to be found in these works. The most important

of these works, which were written by official secretaries

P




(munshis), are listed below. (1) The Ahsan ut-Tavarikh, written

in 980/1573 except for a portion at the end which was added in
985/1578. The Author, Hasan Rﬁmlﬁ, gives a history of Iranian
affairs from 900/1464 to 985/1578. He appears to have been a
conscientious inqﬁirer, though he usually fails to explain the
real ‘causes of the expeditions and historical events which he

describes. (2) The Tarikh-i 'Alamara-yi 'Abbasi, written in

1025/1616. by Iskandar Munshi, a history of the life and reign
of 'Abbas I with an introductory section on his %afavid
predecessors. (3) The Zayl (appendix) of the 'Alamara-yi
'AbbasI, written around 1043/1634 by Iskandar Munshi and
Mubammad Yusuf Valih-i Muvarrikh. (4) The ‘'Abbasnama, a
history of the reign of 'Abbas IT by Mubammad Tahir Vahid,
a secretary (munéhi) employed by the grand [ggi£§ Mirza Taqi
ud-Din Muhammad aﬁd Khalifa Sulyan.

Much more valuable as a source of information on social

matters is the Rustam ul-Tavarikh of Muhammad Hashim Asaf,

who held the title Rustam ul—UukamE’. He states in his
foreword that his father's cousin and his grandfather Amir
Shams ul-Din Muhammad both served the Safavids, the latter

as master of the royal manufactories (karkhana—bashf) to

Shah Sulyan.ﬁusayn. His father was in the service of the
Vakil (Kérim Khan Zand) and later, after an i@prisonment,

of Aqa Mubammad Khan Qajar. The work consists of a collection
of histofical aﬁd socio~biographical anecdotes culled from
his.father's and grandfather's reminiscences, extending from
the start of the reign of Shah Sultan Husayn to the end of
that of 'A11 Murdd Khan Zand in 1199/1785 and continuing to

the time of Fath 'Ali Shah, written in a simple and pithy
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style which his father recommended to him.12 This work

contains very valuable information on the social and
economic history of 18th century Iran.
All the above mentioned works have now been printed.

2b. Loéal,histories and geographies. The works of

this type which were written in the §afavid period

contain information about bazaars and guilds. The Thya ul-
MUluk is a histofy of Sistan in 'Abbas I's reign written in
fheearl& 17th century b? Malik Shah gusayn, who held high
officialkbositions and carefully observed what went on.-

The Tarikh-i Gilan, a history of GIlan, written around

1039/16301by 1Abd ﬁl-Fattag Fumani, recounts political and
econdmic’évents from 923/1517 to 1038/1629, and inc;udeé a
very élear account of the Gilani resistance against the silk
monopoly established by 'Abbas I and afterwards revoked by
Shah Safi. The Jﬁmil:;_uuﬁidi (thﬁpaﬁtqf which has - been
publishedjlis a history of Yazd written in 1090/1679 by
Mul}ammad‘Mubf‘Id Mustawfi of Yazd, who was appointed coueétor

(mustawfI) of the vagf (religious endowment) revenue of Yazd

in 1077/1666. The Tagkira-yi Shasﬁtar, a combilation by
Sayyid 'Abdullah ibn-i Nur ud-DIn Shﬁshtarf, is an account
of Shushtar from.fhe earliest timesto A.H.1169/1756, with
notices of its celebrated men and memoirs of the author's
life; the authorknotes changes in the town's economic
fortunes, and enumerates more than seventy professional
organizations wﬁich existed in it in the 12th/18th century.13
Later histories and geographies written'in the 13th/19th
-century containing informatidn from contemporary sources are

- useful for the light which they throw on the evolution of fhe
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Iranian guilds. They also give details,which are not
recorded elsewhere, about local traditions and about
families,'many of whom were members of craft and trade

guilds. The Farsnama-yi NasirI of Mirza Hasan Fasa'l,

which was first printed (1ithographed) at Tehran in 1312/185
3@&%£§Lémﬁpafﬁaﬂy translated into English:by H. Busse,1h
contains data on the rise of powerful merchants and the
rélative decline of small traders and the consequent

increased dependence of craftsmen on merchants.15 The

Tarikh-i Kishan of 'Abd ul-Rahim Zarr5b16'and the Ruznama-yi

Kalantar17 both give much useful information about different

aspects of the craft and trade guilds. The Tarikh-i Igfahan

va Ray, written around 1359/1941 by Hasan JabirI An§5r11

contains valuable scattered data on the guilds from Safavid

19

to Qajar times.  'Abd:ul-WahhdbShahshahani's Bahr ul-Javahir,
written in 1261/1851, gives a complete list of the guilds of

I§fah5n and the social status of each. The Jughrafiya-yi

Isfahin of Mirza Husayn Khan Tahvildar, written in 1308/1891,
is unique in the detailed data which it gives about more than

one hundred guilds still active at Isfahan in his time.

3. . Literary works.

: Cerfain works in the genre of the literary tazkira
(collection of biographies and selected writings of poets and

séholars) include sections on craftsmen who were also poets.

'The most important is the Tazkira-yi Nagrabadi of Mirza Tahir
NagrEbEdI} who as he states in his preface commenced the work
in 1083/1672 and dedicated it to Shah Sulayman whose patronage
he evidently enjoyed. He presents a large number of poets

who were craftsmen and guild members. A small number appear
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in the Tuhfa-yi S3mi, a literary tagkira compiled in 957/

1550 by a Safavid prince, Sam Mirza, who wés one of the
sons of Isma'il I.

Certain poefs of the Safavid period, who knew something
about the techniques of the crafts, tools, raw materials,.
and manufactured products of various guilds, composed verse

in a special genre called shahr-ashub, ostensibly about

youths whose beauty disturbed the city. These are of
interest, because they mention professionél traditions,
tools, méterials, products, etc.- The best known shahr-
ashub ppet is Mirza Tahir Vahid who wrote in 'Abbas II's
reign. His divan (collection of poems) survives in a

20

manuscript in the Central Library of Tehran University.

A selection of shahr-ashub poems from various manuscripts

- with a valuable introduction and notes has been published

by the modern scholar Ahmad GulchIn-Ma'ani of Mashhad.21

4, BEuropean official records.

During the Safavid period, diplomatic conducts between
Irah and the states of Europe, through temporary embassies -
beééuSe'permanent embassies weré not then cﬁstomary, became
more frequent than ever before, whiie commercial relations
acquired considerabie importance and were to a large extent
conducted by the European‘East India companies which obtained
'permanent establishment rights in Iran. Certain Catholic
Christian missionary orders élso obtained ﬁermanent estab-
lishment rights.‘ The East India companies were privately
owned but had been constituted through special state
privileges and in principle enjoyed the subport of their

governments; they may therefore be regarded as semi-official

- -
e
’
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bodies. Among the European visitors to Iran who wrote travel
acéounts, some came as official envoys or semi-official
representativeé, others came in pursuit of private business,
and others came as tourists. The agents of the East India
companies reported on genéral political and economic condi-
tions as well as on their own commercial activities in their
correspondence with their head offices, and some of the
travel diarists and missionaries were percipient observers

of the general political, economic, and social scene. The
various European writings differ in quality: some are common-
lpiace and superficial, some are fanciful, and others are of
great importance for the history of Safavid Iran.22 They can
be classified into official reports, travel accounts, and
missionary repérts, but it will be‘convenient to include the
accounts of bbth the official and unofficiél travellers in
the second of these three categories and to limit the first
category to the records of the English and Dutch East India
companies.

The Engliéh East India Company's records and the State

‘Papers (ﬁf) which are of inestimable value, are preserved in
Archives of the East India Company at the India Office Library
in London.23 Further material on Iran has been printed and
explained in the works of W. Foster,Zh E. B. Sainsbury,25 and

J. Bruce2® which are listed in the bibliography.

. The Dutch East India Company. ' The records of the Oost

Indishe Compagnie in the Colonial Archives Department of the
Ri jksarchief at The Hague are hardly less ¥Yaluable for the
period of the Dutch company's activity in Iran, i.e. 1623-

1769. Some of the material on Iran has likewise been printed
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and explained in an important work by H. Dunlop.27 More

recently a valuable study of this material by M. Roelofz

has been published.28

The English Muscovy and Levant companies were also
interested in trade with Iran in the 16th and 17th centuries.
The reports of the journeys of Sir A. Jenkinson, A. Edwards,
" M. Salbancke, and other agents of the Muscdvy Company are
listed in the bibliography.29 |

~

5 European travel accounts.
A list of the accounts of European travelers, with brief
indications of their contents, is included'in J. Emerson's

work Some European sources on the economic structure of Persia

30

between 1630 and 1690, and in Sibylla Schuster Walser's work.

The most useful for the purposes of this study were the accounts
(liéted in the Bibliography) by the following ten travellers.
1. Pietro della Valle. A wealthy Roman nobleman who
travelled for pleésure and recorded his impressions in

letters to his friend Mario Schipano. He arrived in Isfahdn
in 1617 and stayed nearly five years. He vi§id1y describes
'*Abbas I's ﬁaydan and bazaar and certain aspects of the city's
' commercial life (1isted under Valle).

11. Fedor Kotov. A Muscovite merchant who was sent to Iran
to sell goods from the ﬁussian imperial treasury and arrived
at Isfahan around 1624. His enumeration of the guilds and
report of the locations of different trades in the bazaar

and the Maydan-i Shah is comparable with Chardin's account.

1IT. Thomas Herbert. A member of the first English embassy
to the Safavid court in 1627, led Sy Sir Dodmore Cotton and

accompanied by Sir Robert Sherley, which after a journey
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through Bandar 'Abbas and I§fah5n was received by 'Abbas I
at Ashraf (now Bihéhahr) in Mizandaran. Herbert has noé
onl& recorded the fortunes of this missien (on which Cotton
and Sheriey»died), but has also left valuable observations
on social and economic conditions. |

IV. Jean Baptiste Tavernier. An expert jeweler of Walloon
(Belgian) origin, who made six journeys to Turkey, Irén,and
India between 1631 and 1665 in pursuit of his craft and met
'Abbas I and 'Abbdas II at Isfahan. His observations of many
aspects of the economic and social scene throw light on the

position of Iranian craftsmen and their éuilds.

V. Adam Olearits. A learned German who was the secretary
of a mission sent by Duke Frederick III of Holstein-Gottorp
to investigate the possibilify of silk importation through
Russia and the Baltic Sga. The‘mission, under the leadership
of Otto Brﬁggemann, a merchant of Hamburg (wﬁg?§n8@9 was
‘unsuccessful,.but Olearius's account of its experiences in
Iran in 1637-38 justifies J. Emerson's description of him as
N

"the first modern scholarly observer of Iran". He carefully

_ describes the royal bazaar and the caravansarais and also the
coffee houses of Igfahan.

VI. Jean (Sir John) Chardin (16&3-1713)} An expert jeweler
of French origin and Protestant Christian faith who settled
in England in 1681. He first arrived in Iran at the end of
'Abbas I1's reign, and altogether spent ten years at Igfahén
in two stays (1665-1669 and 1671-1677), doing business- and
pfactising his craft. In his voluminous account he attempted
to describe and assess whatever was important, including the

religion, the system of government, and the types of education
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~as well as the trades, manufactures, arts, crafts, and
professional organizations such as guilds. Volumes 2, 5,

6, 8 and 10 of his "Voyages" provide a huge mass of reliable
data on social and economic conditions in 17th century Iran.
Vvil, John Fryerw An English surgeon in the service of the
East India Company of London who came to Igfahﬁn in the
summer of 1676 and stayed until 1678, His account contains
intefegﬁing observations of market matters such as price
controls, interest rates, and usury, but his comments are
superficial, Emerson rightly judges that his "lack of
knowledge of-the'language and somewhat contemptuous attitude
towards Muslims did not allow him to penetrate very deeply
into Iranian civiiization".32

VLII. Engelbert Kaempfer. A German doctor of medicine who
accompanied a Swedish embassy to I§fah5n, where he joined the
service of fhe Dutch East India Cémpany. He was at I§fah5n

in 1683 and afterwards at Bandar 'Abbas and Hurmuz. In his’
carefﬁlly written discussion of social and economic conditions,

he gives a l1list of the existing guilds and original data on

matters such as price control, guild officials, and royal

guilds.

IX. Giovanni Francesco Gemelli Carreri. An Italian traveler

who sojourned at I§fah5n in 1694 during a journey around the

worid.‘ His acéount of his stay in Iran contains scattered but
reliable information about the craft guilds.

X. Cornelius Le Brun (ﬁe Bruin), A Dutch scholar and artist who twice
stayed at Igfahan, in 1704-1705 and 1706;1707. His drawings
of‘IgfahEn and his descriptions of Iranian society at that

time are valuable. He notes the role of the guilds and of
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the responsible officials such as the muhtasib and the kalantar.

6. European missionary reporta.

These are valuable in spite of their Christian bias
because the authors spent large parts of their lives in Iran
and became very well acquainted with the Persian langﬁage
and with local conditions. The works which have been most
used in the present study are those of:

i. Raphagl DU Mans. A Fren&h Catholic monk who lived at
Isfahdn from 1644 until his death in 1696 and during most of .
that time was head of the mission of the Capuchin order
(which had been establishea with 'Abbas I's permission in
1628). He was also an expert mathematician. He was highly
respected at thev§afavid royal court, where he acted as
French interpreter, and he helped many of the Fr;nch and

- other foreign visitors. The'report on‘the state of Persia-
in 1660, which he wrote for King Louis XIV's finance minister
Colbert, deals with economic, social, governﬁental, and
cultural aspects and cOntains valuable data on the number
and the nature of the guilds and the systems and techniques
of certain craft induétries;

ii. Martin Sanson. A French Catholic priest of the Jesuit
order who was sent to learn the language and work as a
missionary and spent the years 1683-1692 in Iran. His report
deals.mainly with the §afavid administrative system and gives
information on governmental control of the guilds.

iii. The Carmelite Chronicle. The monks of the different
Cathélic Christian orders, such as Dominicans, Jesuits,

Capuchins, Augustinians, and Carmelites, which maintained

missionaries in several Iranian cities from the time of
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'Abbas I onward, learned much about various features of

Safavid Iran. Interesting reports on political and social

as well as religious matters can be found in A chronicle

of the Carmelites in Persia and the Papal mission of the

XVIIth and XVIIIth centuries, edited by H. Chick. This

valuable work is a collection of letters from the archives
of the order's Casa Generalizia in Rome.

(listed under Carmelites).

iii. Tadeusz Krusinski, A Jesuit Catholic priest of Polish
nationality who stayed in Iran from 1707 to 1725 and was put
in charge.of the Jesuit mission in the country in 1720. He
negotiated with the government of Shih Sul?ﬁn gusayn and the
first Ghalzdy Afghin ruler Mahmud, and was in I§fah5n and
Julfa during and after the Afgh3n siege. His memoirs, which
were published in somewhat modified and divergent French and
Latin versions by different editors, provided a valuable

eye witness's account of the $afavid-collapse and its

disastrous social consequences.

7 Armenian sources.

Petros Di Sarkis Gilanentz.  Author of a journal of
the years 1722-1723 in Armenian consisting partly of material
on the battle of Gulnabid (12 miles east of Igfahan) and the
Afghan victory and siege of Igfahan given to him by a fellow-
Armenian, Joseph Apisalaimian, who was an eyewitﬁess, and
partly of méterial on events in Georgia and the Caucasian
provinces; completed in August/September 1723 for the
Russian commander in GIlan, General Levashov. An English

translation by Dr. C. 0. Minasian of Isfah@n was published
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in Lisbon in 1959, The journal gives information on matters

such as food prices at I§fah5n and the position and wealth

of merchants.
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I.2. The Historical Background of the
Iranian Guilds. :

Study of the social and economic histor& of iran,
particularly in the earlier centuries, is hampered by
scarcity of data. For much of the post-Islamic period,
the only substantial sources are court chroﬁicles, which
mainly'record the wars and victories or defeats of Kings
but seldom touch upon matters of social, economic, muni-
cipal , tribal, or even military organization. Although
study of the history of the guilds has hardly begun, it
.Will pfobably never be able to find wholly'satisfactory
answers to the questions when and how the guild organi-
zation of urban craftsmen and tradesmen first came into
geing. The only certain fact is that their structure
and behaviour wére strongly influenced by Islam.

One of the recent investigators of Iranian guild
history is the Russian scholar N. K. Kuznetsova. Her
two articles on the guilds in ghé 18th and 19th centuries
are based on Persian, European, and also Georgian and
Armenian source materials from those centuries and also
from the 17th century, and afe concerned with the guilds
in Iran and also in the Russian-ruled Caucésian territories
formerly belonging to Iran.1 The Dutch scholar W.M.Floor
attempted in a first article to sketch the whole history
of the Iranian guilds from the advent of Islam2 up to

1972, but in fact wrote mdinly on the guilds in the 20th
century; his summary of the early periods is éonjectural

and not well supported by documentary evidence. In a
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dissertation ..., entitled The guilds in Qajar Iran, which

is a fully documented analysis of all aspects of 19th
century guild life, he has made a very valuable contri-
bution. The subjeét has also been studied by an Iranian
researcher, Kagim Ruhani, in his doctoral thesis XVI-XVII

Ylzyillarda Osmanli ve Safevi Esnaf Tegkilati (Ottoman

and Safavid maild organization in the 16th and 17th

: centuries) presented to Istanbul University in 1976-77;
most of the thesis is devoted to the guilds in Ottoman
‘Turkey;while the passages concerning the guilds in Iran

are based only on the Tagkirat ul-Muluk and the statements

of Chardin, Tavernier, and Kaempfer.h These first steps
leave the field of Iranian guild history wide open for
5

further research.
There is no direct or indirect evidence of the exis-
tence of guilds in Iranian cities in pre-Islamic times,
and the supposition of'their existence in those times by
scholars such as Petrushevsky6«is purely conjectural, even

though it may Seem inherently probable. The Macedonian

7

conquest probably stimulated trade and urban growth,’ and

the Sasanid Shahs founded several cities which became
‘centres of handicraft industry and commercial exchange.
Although archaeological excavatiéns have not revealed the
-pattern of urban layouts, it is probable'that‘there was a
commercial section in every city (as at Bishapur )9 and
possible that the commercial section had something of the
shape and character of the later Islamic bazaar. If so,

it is possible that the craftsmen and tradesmen of pre-
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Islamic times had already began to form collective organi-
zations prefiguring the 1atef Islamic guilds. This
hypothesis would accord with S joberg's obser?ation that
pre-industrial societies, despite their cultural dif-
ferences, display essentially similar baéic structures.10
Whether or not the guilds of post-Islamic Iran had
pre-Islamic antecedents, it is cleaf from the available
evidence that they were basically similar to those of
other Islémic countries. Their essential characteristics,
like those.of mény other institutions (e.g. mosques,
madrasas, bazaars) and offices (e.g. those of the gazi
‘and the muhtasib), were determined by the common Islamic
ideology. The termssinf (guild) and bunicha (guild tax),
and the titles nagqib, kadkhuda, bashi, ustad, khalifa, and

- - . . . 1
shagird were used in other Muslim countries besides Iran.1

Bernard Lewis, in a brief article on the Islamic Guilds,

thinks that they had a "material framework or organization
inherited or imitated from the Greco-Roman world and a
system of ideas coming essentially from the Syro-Fersian
civilization, giving as a result a movement at once Islamic,
Hellenistic, intqrconfessional, philosophical and

corporatist."12

Under the 'Abbasid caliphate, the capital Baghdad and
a few other cities became important cenfres of handicraft
industries and commerce.13 Although Baghdad's founder, the
caliph Man§ﬁr, did not include a commercial district with
speciaiized bazaars in his plan for the city, not many
years passed before factors such as population growth and

rises in monetary circulation, purchasing power, and living

0
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standards caused an upsurge of demand for the services of
artisans, traders, and labourers. The influx of members
of these classes into Baghdad traﬁsformed the city's
original shape. New fixed and specialized markets and
craft workshop quarters grew up around the ;rigina}
military'settlement.1h At the same time the opulence
derived from provincial tribute payments to the caliphal
governmént and from private commercial profits brought
into being a type of urban society which did not conform
with Islamic principles and ideals of justice. It appears
that little of the new wealth reached the artisans and
labouring classes,15 and that their discontent with the
ruling bodies was one of the main reasons for Baghdad's
notorious turbulence.16- The appointment of a muhtasib
—_——
did not apparently deter the "market people" (ahl al-sug)
from causing trouble for the cxanliph,1i7 who decided in 157/774 to
move them to al-Karkh, south west of the original forti~
fied city. Al-Karkh became the main business centre, and
was gradually subdivided into mény bazaars, each speciali-
zing in one kind of trade.18 Neither this subdivision nor
the surveillance by the muhtasib prevented the further growth
of opposition from the side of the artisan class. Opponents
of the régime could enter the city in the guise of traders
and pass on information about activitieé. The continuing
unrest among the artisans and traders, as well as the
turbulenceiof the garrison troops, prompted the Caliph
Mu'tasim to move the capital in 221/836 from Baghdgd to

Samarra, where it remained until 278/892., 1In later times




26.

the presence of many Shi'ite believers at aifKarkh gave
rise to frequent religious disturbances.'® Sufi movements
with anti;caliphateénd anti-governmental tendencies also
won followings among the artisans and tradesmen. It
appeafs, however, that the common interests of all the
members of this class generally kept them united in spite
of the differences between the various Shi'ite and $ﬁf§
sects. A tendency to synthesize the beliefs of these
éects can be observed from the 'Abbasid period right up
to the §afavid period. At different times, groups of

- urban workers had links with Isma'ili sects,.with Sufi
sects and orders, with movements combining sﬁfi beliefs
and veneration for the Imam 'Ali such as the 'ayyaran and
and later futlivat movement of the 6th/12th-8th/14th
centuries,zo and finally with the Shi'ite Ni'mati and
Qaydari‘darfish orders in Safavid Iran.?!

. The question of the origin of the Islamic guilds is
linked with the question why independent municipal insti-
tutions did not arise in the Muslim countries. Max Weber
wrongly attributes the non-existence of such institutions
to the tribal tradition of the Arabs.22 S. D, Goitein,
in an otherwise valuable study of Islamic institutions,
holds that the Islamic guilds were not real guilds because
they were not independent; if real guilds had existed,

there would have been a specific term for them (whereas

the term sinf, plural asnaf, which is used in Arabic and

Persian, means only category, i.e. of workers). Basically

Goitein's argument rests on a comparison of the Islamic
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with the European guilds. He defines guilds as "medieval
unions of craftsmen or tradesmen which supefvised the
general affairs and technical standards of the members

and occupations, and which by certain rules controlled

the education of apprentices and their admission into the
union;"23 -This fits the guilds of the Western European
countries-Goitein's finding that the Islamic guilds differed
from this European model is certainly correct; since they
were authehtically Islamic, it would be surprising if they
had not differed. These two premises, howeVer, do not
justify his conclusion that the medieval Islamic realm

had no real guilds at all.

C. Cahen in his article "Did professional guilds exist
in the classical Muslim world?" has perceived that the |
pfoblem is not solmuch one of definition»as one of degree.

“Nobody,” he writes, "can challenge that the fact the Muslim
world, since the time which we are considering (i.e. the
'Abbasid period), has had some form of'professional
organization. The problem is to find out whether and to
what extent itwas a corporate organization\consisting of
spontaneous associations... or whether we are discussing
organisms which emanated from the administrative system

24 Cahen finally reaches

and were under state control."
the conclusion that institutions free from state control
did not exist in the classical Islamic world. This is
true in the sense that medieval Muslim governments, and

likewise the Safavid government, were distrustful or

jealous of all holders of any independent political .

~—




or economic power and therefore attempted either to
eliminate or to control them. On the other hand, the
ideology of Islam, particularly in its Shi'ite but also
in its Sunnite form, strongly emphasizes the independence
of the faith and the sacred law (shari'at) from any sort
of governmental control. Not only must the state autho-
rities enforce the shari'at; the& themselves, like all

Muslims, are bound by it. Logically the shari'at is

prior to both the community and the st—ate.25 In theory,

a ;egitiﬁate and properly constituted Islamic government
is entitled to intervene in all the community's affairs.
In historical fact, however, such a government only
existed in the Prophet Muhammad's lifetime and for a short
time in the period after his death. Ever since then,
devout Muslims have generally been inclined to oppose or
at least to disapprove of the ruling government. The
governments, for their paft, have generally sought juéti—
fication for their rule and for their interventions in
the pebple's affairs by claiming to act as defenders of
Islam and maintainers of law and order. It can be taken
for certain that the Islamic states did not create the
Islamic guilds, but attempted to control the activities
of the guilds, and of the urban populations generally,
through the appointment of supervisory officials.2

In the opinion of L. Massignon, labour organization
and worker incorporation in the Muslim cities date from
the 3rd/9th sentury and were "closely connected with a

movement half religious and half socialistic in origin,
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that of the Karmaéians."27 This opinion is supported by

B. Lewis, who holds that the development of handicraft
industries and urban agglomerations in the 4th/10th and
5th/11th centuries léd to a rapid growth of large-scale
capitalism with social effects which gave rise to wide-
spread diséontent and were not compatible with Islamic
principles. The QarmatI movement attracted many discon-~
tented people ahd disseminated its rather re§olutionary
principles among all classes, particularly the artisans.
The name Qarmati was given to the whole Isma'ili or Sevener
Shi'ite movement in its earlieet phase, but afterward only
to certain Isma'ili groups who did not recognize the claims
of 'Ubaydullah ai—MahdI and his successors of the Fé?imid
dynasty.29 The greatest successes of the Qarma?I and
Isma'ili da'vd (propaganda) were in fact the conversion

of Arab and Berber tribes. On the other hand, it is known
that their propagandists were active. in Baghdgd, Ray , .
Nishapﬁr,'andvsistan;Bo and the cpmposition-of the Rasa’il

Ikhwan al-Safa (letters of the Brethren of Purity) by

Qarmati intellectuals in the middle of the 4th/10th century
shows that the-movement had a following among the literate
, 51

classes in tpe cities. In general, however, the rulers

of Iraq and Iran regarded Qarmapism and Isma'ilism as a
dangerous revolutionary heresy or at least as a threat to
32

the 'Abbasid caliphate which they recognized. Contempo-

rary governments, if they were strong enough, would there-~
fore have prevehted the artisans and shopkeepers from
forming associations or guilds overtly linked with Qarmati

or Isma'Ili sects.’? Nevertheless it seems quite likely
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that the idealogy of these sects had some influence on the

idealogy of the Islamic guilds. Besides calling for social

justice, the Qarmatis and Isma'ilis, being Shi'ites, greétly

venerated the Imam 'Ali, whom the guilds have always taken

as their model of justice, honesty, courage, and true faith.

Since the Imam ‘'Ali is venérated not only by Shi'ites but

also by Sufis, it seems equally likely that the ideelogy of

the Islamic guilds was influenced from the start by the

ideology of Sufi saints and preaéhers, many of whom stemmed

from the artisan class, e.g. the martyfed Husayn ibn Man§ﬁr

al-Hallaj (244/857-309/922) who was the son of a cotton

carder,?? or Shaykh Abu Sa'ld ibn Abi’l-Khayr (357/967-

L4L40/1049) who was the son of a druggist.‘35
The emergence of 'ayyaran, groups of urban youths who

in times qf anérchy or oppression acted as an unofficial

police in defencé of the common people,is an interesting -

feature of the social history of the early post-Islamic

centuries. The most notable 'ayyaran leader was the copper-

smith Ya'qub Lays, who became the ruler of Sistan (247/861-

265/879) and later of all southern and eastern Iran.

S. Nafisi, a 20th century Iranian scholar, defines the move~

ment of Ya'qub Lays as insurrection of Sist;n's coppersmiths' guild

and other artisans against the oppression of 'Abbasid

caliphate.36 In general the 'ayyaran groups were ephemeral,

because the local governments were sooner or later able to

establish regular police (called shurta before the Saljﬁq

Turkish conquest). The guilds,on the other hand, proved

to be durable. For the 'axxgran?as well as for the guilds,
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the ImEmA'AlI was the model of courage and good conduct.
The moral and religious ideas of both the 'ayyaran groués
and the guilds were summed up in the Arabic word futuwa
(futivat) and the Persian word javanmardi, both meéning
literally yoﬁthfulness and by implication chivalry on
the model of the Imam:'AlI.37

The Russian historiaﬁ I, P. Petfushevsky also places
thévrise of the Islamic guilds in the 3rd/9th century and
notes they had become well organized by the 5th/11th
cenj;ury.38 Their progress was probably connected with
the continuance of industrial and urban growth, which
went on until the Mongol invasion. Under the relatively
stable regime of the Samanids (263/875-395/1005), their
capital Bukhara prospered and large numbers of craftsmen
and .tradesmen settled in its zgggz,-i.e. suburbs outside
the walled city. There is some evidence 6f the guilds
into which they were grouped. One of these was the guild
of séribes and copyists, whose membership was cohfined to
experts in calligraphy (khajpati) holding a certificate éf
ﬁroficiency in this highly esteemed art from an established

master. Other craftsmen such as shoemakers, silversmiths,
39

etc. had their own professional organizations. Under

the Buyid or Daylamite regime (320/932-447/1055), Isfahan
acquired a well built bazaar consisting of several lanes,

each occupied by a particular ginf of artisans and trades-

men, while Shiraz was endowed by *Azud ud-Dawla (338/949-

372/983) with the Suq ul-Amir, a once famou$ but now

vanished bazaar in which different sections were occupied

WD
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by different guilds (a§naf). A story told by Nizam

ul-Mulk Tusi (408/1017-485/1092) in his Siyasatnima

suggests that the bakers' guild of Ghazni was a well
organized and effective body. 1In protest against the
hoarding of wheat and flour by the baker of the royal
court, they closed their shops, i.e. weht oﬁ strike;

and the city's inhabitants suffered from a bread shortage.
The Sultan Ibrahim (451/1059-492/1099), after hearing the
pedple's complaints, summoned the bakers and heard their
testimony against the court baker. Finally Suiyan Ibrahim
sentenced the offender to bé'trampled un&er the feet of an
' elephant.h1 Under the rule of the Turkish Saljuq Sultans,
the political stability and road security in the reigns of
Alp Arsalan (455/1063-465/1072) and Malik Shah (465/1072- .
h85/10959>gave a furfher stimulus to urban industry and
trade, particularly at their capital I§fah5n.h2 .Naqir-i
Khusraw (394/1004-470/1077), the Isma'ili philosopher and
poet, mentions in his Safarnama (Travel Diary) that the
main bazaar at I§fah§n was occupied by many different
guilds and that there were also fifty caravansarais
occupied by specific categories of traders; the number

43

of the money chéngers in the bazaar was 200. Ray was

also a prosperous city, divided into many quarters such
as those of the camel-drivers (sarbanan), hatters (kulah-

Ly

duzan), and broom-makers (jarub-bandan).

The Nizari Isma'ili movement of the so-called "assas-
sins", whose chief Iranian propagandist (da'i), Hasan
$ab5§@, captured  the fortress of Alamut in the Alburz

mountains in 483/1090 and set up an independent anti-

Saljuqg state, made a great effort to win converts among
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the bazaar people and other city dwellers. Abmad ibn Abd ui-MaliK ' jpn’
'AP?Esh, their propagandist in Isfahan, who seized the
nearby mountain fortress of Shahdiz and held it for six
or seVen years before he surrendered and was put to death
in 500/1107, apparently had many secret followers in the
city.*? |

The massacres and destruction which accompanied the
Mongol invaéionhdid immense damage to Iran's urban and
"‘industrial development._ Among the formerly great cifies,
' some never again became important, others slowly revived
with smaller populations; but only Tabriz and Shiraz
suffeféd-no‘démage. Nevertheless the Islamié guild
systgm‘remained intact and sometimes played an important
role in:sog;al and political matters. Sayfi Haravi, the

author of the Tarikhnama-yi Harat, a reliable source of

information on Harat in~the 7th/13th and 8th/14th centuries,
relates that when’GhingIz Khan thre;tened Harat in 618/1221,
the 1000 strong guild of the weavers (bafandagan) decided
"to seek an agreemeﬁt with fhe Mongol commanders in the hope
that the city might be saved from maqsacre and destruction
or looting. The guild's #ead (mugaddam), !Izz ud-Din, was
chosen to be the délegate of all the citiiens.r He offered
laviéh gifts to thé Mongol generals, but they rejected any
peaceful compromise. The Mongols then plundefed Harat and
killed many of the people who had not fled from the city,
but~in.accordance with Chingiz Khanﬂs regulatioﬁs, they

sent the remaining weavers as captives to Mongolia. The

weavers and other citizens who had escaped into the
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countryside kept up a guerrilla resistance for several
years and smuggled food into the city for the starving
people whom they had left behind; they were led by guild
heads and elders such as Fakhr-i Haddad (blacksmith),
Shams-i Dabbaj (brocade weaver), Majd-i 'A?gar (0il seed
crusher), and 'Alamshah-i Biryani (liver-griller).
Their action enabled the city's remaining inhabitants to
survive for four years until life returned to normal.
Since the economy of Harat depended on the handweaving
industry, the Mongol authorities eventually sent back the
weavers whom they had deported to Mongolia.

In the first four decades of the Ilkhanid dynasty

.

(654/1256-736/1336), the weapons which the Mongol troops
in Iran fequired were supplied by governmental armouries.
This policy was éhanged by the first Muglim 11kh&n, Ghazan
Khan (694/1295-703/1304). On his order, the officers in
charge throughout the country assembled the swordmakers,
bowmakers, arrowsmiths, and quiver-makers (qurban-sazan),
and organized them into groups each headed by an ggig (i.e.
a responsible representative). The various craftsmen were
in fact wage-paid workers, because they possessed no .
personal capital and relied on raw material supplied by
their ggig to execute the army's orders. The arrangement %
did not work safisfactorily and wés soon ended.l‘7 In
general, the urban working and trading classes suffered
from severe exploitation under the Ilkhanid régime,
because they were subjected to heavy new .taxes payable

in cash or in kind;h8 the fiscal reform attempted by the
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great minister and historian Rashid ud-Din Fazlullah, who
held office from 697/1298 uﬁtil 717/1317, only improved
their position partially and temporarily.hs

The Moroccan traveller Ibn Battuta, who stopped at
-Shiraz and Isfahan in 727/1328 and again in 743/1347,
gives an interesting description of the craft guilds.
In the latter year the two cities were rulgd independently
by Shah Abu Ishaq Inju (d.758/1357), the patron of Hafiz,
and in the former year they had been ruled by Abu Ishaq's
father, Sharaf ud-Din Ma?mﬁd, who was the Ilkhanid régime's
governbr general. According to the Ibn Baprﬁya, Abu Ispaq
had decided to build a palace at Shiraz matching the Tag-i
Kisra (palace of Khusraw Anushiravan) at Ctesiphon and had
ordered the people of Shiraz to dig the foundations. When
the work began, artisans of the rival guilds used to come
to the site to display their wares, and Shah Abu Isl.1§q
used to watch from a balcony.s‘0 At I§fah5n, Ibn Ba??ﬁpa
found the guilds to be well organized. Each had a chief
who was elected af_a general meeting and was,calledvthe 51;@.
by which Ibn Battuta probably meant quli (Turkish for "its
slave", i.e. its loyal servant). The different guilds used
to invite each other's membersbto their special banquets,
at which each would give proof of its dignity by displaying
valuable chattels, such as dishes, which belonged to if.
He was told thﬁt the different guilds used to rival each
other in the lavishness of their ceremonial banquets.51'

Timur, through his repeated raids and many massacres,

caused further damage to the cities of Iran; but his
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successors, particularly Shahrukh, Ulugh Beg, Abu Sa'id,
and Husayn Bayqara, through their maintenance of order
for quite long periods and through their patronage ofﬂ
Iranian architecture and arts, stimulated a revival of
urban industries and trade.52 Their capital Harat
attracted large huﬁbérs of the best craftsmen and arti-
sans, and its many well organized guilds played an
important part. A document from §ult5n Husayn Bquara's
reign, which is preserved in the Central Library of
Tehran University, gives some particulars of important
guilds and of the guild regulations which the members
were required to observe. The heads'(mugaddamgn, or
,Eishvazan) of the city's guilds were charged with the
supervision of theAéimiIar guilds throughout the §u1t5n's

domains (Harat va mamalik-i mahrﬁsa).53

This sketch of Iranian guild history before the
Safavid period is very rudimentary, but sufficient to
show that the artisans and tradesmen had already acquired
a long experience of professional organization and a
capacity for the exertion of influence in municipal and
political affairs. It is to be hoped that, in spite of
the scarcity of source material, future researchers will
be able to portray apd interpret this_important aspéct

of Iranian histéry more adequately.A
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Description‘and Number of the Guilds

1. Description and Classification of the
Guilds.

2. Number of the Guilds.




b1,

2.1. Description and Classification of the
Guilds.

There is no precise Persian equivaleﬁt of the word
"guild" as it is used in European languages, although
European ﬁriters generally agree in so trﬁnslating the
word iiﬂ£'1 This practice has been followed in the
present study. It should, however, be noted that in
Persian literature the word ginf (plural agnaf) has a
very wide and often ambigious application, being used
to designate any category or associafion of peoplé in
societf who are distinguished or brought together by
common activity or interests.2 For example, the his-

torian Iskandar Mﬁnsh&, writing in Shah 'Abbas I's reign

remarkélthat the expressioh a§n§f—i ra'aya (groups of the
subjects) usually means the different occupations including
.'ulama, poets, army, urban working people, government officials,
agricultural workers, etc.3 According to a decree of

Karim Khan Zand, the founder of the Zand dynasty, the

.asnaf-i khalq or agnaf-i nas (groups of the people) are

classified as fouf 23225, namely officials, agricultural
workers, traders, and artisans. Karim Khan's classifica-
tion was intended to comprise the entire working popula-
tion of Iran, including the higher ranks of the
administration and excluding only the non-employed.

Beside the term ginf, literature relating to the
guilds in the pre-Safavid and Safavid periods contains
vafious synonyms which are frequently used by writers.

In the Timurid period, one of these terms was gama'a HEE |




L2,

member of a guild was ahl-i jama'at, and the chiefs were

called pIshvayan or mugaddaman-i J’am'é.'at.5 The word ahl
appears in the organizational terminology of the futuvat
and $ﬁf§ orders and in $Gf§ tradition and literature;
while retaining its sﬁfi significance, it was also applied
to artisans and traders holding membership in the futuvat.
(The religious aspects and functions of the guilds are
discussed in chapter 7 of this work). In the Safavid
period, the designations ahl-i kasb, (traders), ahl-i

mubtarafa (craftsmen) and ahl-i sana'at (artisan) were

widely used;’ but in the course of the 17th and 18th
cénturies, they were relegated to literary8 or formal
usag¢,9 and gradually lost their specific meanings, while
the word iiﬂf became the normally used tefm for "guild"
‘and retained this meaning until later times.

The meaning of ginf in the 17th and 18th centuries
may be definedlas a group of'city—dwellers engaged in the
same occppation, working in the same bazaar, headed by
their own chiéfs, and paying a regular guild tax to the
local authorities. This strict and limited definition
must be used if tﬁe activities of organized industrial
and commercial groups in the cities of $afavid Iran are
 to be discussed with any precision. On the other hand,
this-definition may perhaps in itself be a source of
confusion, sinece contemporary sources apply the word
"iiﬂfn to groups of people who were not guild members in
the above sence. For example, there is no evidence th;t

the guild system was fully developed in small towns and
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villages, énd thefe is some evidence that not all workers
in cities Qere included in it. Nevertheless, in general
descriptions of society, these looser groupings were
referred to as 22255. There were also certain guilds
which did not possess an independent chief_(géggi),
haviﬁg been placed together with other guilds under a
single joint supervisor. According. to a decfee of Shah
Tahmasb I, Mulla Hasan Muzahhib was appointed the chief
(Eéggi) of a number of book-related but téchnically dis-
tinct guildé in Tabriz, namely illuminators, cépyists,

binders (miijallidan), painters, gilders, and paper sellers.

Similarly, the goldsmiths, workers in gold leaf, and gold
wire-drawers were under supervision of a single chief

called the zargarbashi (chief of goldsmiths)‘.T2 Some

guilds had no independent chief of their own because
they came under the control of a single government
official. Thus at Igfahan, the different groups of public

entertainers were headed by the mash'aldar-bashi, who was

the sahib-jam' (chief book-keeper) of the torch-bearers.1

Some occupations were not liable for the_regular guild
taxes (bunicha), e.g. the 5arbers, public éntertainers,
bath attendants,1h and ambulatory craftsmen-at Igfahan,1
who did not have shops in the main bazaars but operated
in the Maydan-i Shah (Royal Square).16 Finally, in con-
sidering the scope of the term 232{, it must be remembered
that there were'also the many craftsmen and tradesmen of
the outlying villages who had no connection with the

urban guilds but held a considerable share in the
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productioﬁlof manufactured goods and articles. Olearius,
who accompanied a Holsteinian ambassador to Iran in 1636-
38, states that the inhabitants of the villages near
Igfahan.were employed in the making of textiles and
tapestries of wool, cotton, and silk.17 The inhabitants
of the villages surréunding Kashan and small towns along
the caravan rbute between Yazd and Mashhad were similarly
engaged in the making of textiles and carpets and also
of pottery.18

It is difficult to determine the relative social
ranking of the different guilds in §afavid Iran, since
in thé.Islamic doctrine there is no nobility'éxcept the
nobility of devotion to God (Qur’an, 49,13: "the noblest
among you in God's sight are the most pious").- More o ver,
the available sources do not clearly étate Whaf criteria
of sociallworth were acknowledged at that time. In
Safavid Iran, where almost all the people_wefe believing
Muslims, the Islamic doctrine was of course accepted.
Class distinctiéns were not recognised in law, and were
not considered right in practice. Thus the social struc-
.ture of §afavid Iran differed from the social structures
of the Eurépean countries and cannot be analysed by compa-
rison with them. A definition of the word class which
appears to be-applicable to the social groups of Safavid
society has been suggested by G. S joberg. A@cording to
him, a social class is "a large body of persons who occupy
a position in a social hierarchy by reason Qf their mani-

festing similarly valued objective criteria including




kinship affiliation, power and authority, possessions and
vmaterial evidences of wealth, mo?al attributes including
religioué ahd ethical beliefs and actions, and personal
attributes involving speech and personal mannerism."

The very scattered available evidenéé'concerning
the social and economic life of 17th and 18th century
Iran shows that the population of the large'cities con-
sisted of: (a) an elite or upper class which manifested
the characteristics of Sjoberg's definitioﬁ and which
comprised feudal magnates (khans), high-ranking officials,
militéry commanders, réligioqs leaders, and'wealthy mer-
chants, in short the ruling class. (b) The ruled class,
which . differed markedly in composition'from the upper
class and éomprised small-scale traders (kasaba), artisanq,
unskilled manual labourers, simple soldiers, and other
humble groupé.zo. According to the text of the already
mentioned decree of Karim Khan Zand which is reported in

the Rustam ut-Tavarikh, the four categories into which

this ruler divided the people at the beginning of his

reign were (a) ahl-i mulazamat (governors and civil

servants), (b) ahl-i hirfa va kasb (artisans and trades-

men), (c) ahl-i bay' va shara (merchants), (d) ahl-i

zira'at (farmers).21 Tavernier, wrifing in Shah Abbas I's
reign, mentions that the craftsmen and tradesmen were con-
sidered to occupy'the third place in the social classifica-
tion of Safavid Iran.22 Although neither Xgaf nor Tavernier
specifically states that the artisans and fradesmen had

.an inferior social status, their accounts indicate that the
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military commanders, senior bureaucrats, and leading 'Eléﬂé
constituted the élite, and that the artisans and tradesmen,
whd were the largest elements of the urbén bopulation,
served this élite and did not belong to it. However, this
lower social status paradoxically did not deprive the -

craftsmen (pishavaran) of dignity and esteem, or deprive

individuals frbm amongst them of social mobility and oppor-
tunities to raise their status.

Islamic doctrine_and law (shari'at) hold craftsmen in
high respect. The théologian Muhammad Ghazlei (d.505/1111)

declared that God loves craftsmen (kasib habib-i Khuda'st)

because they not only earn their livelihood in a good way
but alsd supply the needs of their community.23 It is
interesting to note that knowledge of a craft was regarded
as a merit and excellence for members of the éiite,'even
for Shahs. Simon, a Carmelite priest who was in Iran in
1608, states that "Shah 'Abbas I was proud of his knowledge
of several crafts; he enjoyed making scimitars, arguebuses,
and bridles and saddles for horses, weaving cloth, and dis-
tilling salts, oranges, flower water, and medicaments; and
in short, with all mechanical crafts, if not perfect, he is
at least somewhat conversant". "It is not a matter for
surpriée to learn of Shah 'Abbas I's pleasure in mechanical
arts, because in the Levant and especially Persia a man is
considéred ignoble and is not esteemed, even vhen of high
rank, if he does not know some arts or crafts; and often the
24

fathers have been asked what crafts they practised".

’

KarIm Khan Zand boasted of his proficiency in bricklaying
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(banna’i), carpet-making, and stocking-weaving, while Aqa
Muhammad Bidabadi, an eminent contemporary religious scholar,

gained his livelihood from button-making'(dugma-ch:’tn'{).25

Birth and upbringing did not prevent intelligent arti-
sans of their sons from receiving high governmental appoiﬁt-
_ménts, and thereby rising into the ruling class. For
instance, Mirza Shah Husayn, a high-ranking buléaucraiin Shah
-Isﬁs'il I's army who became the Shah's xggil (deputy and
designated regent),lhad originally been a sfbne-mason, and
Mirza Najm, another important official in Shah Isma'il's
reign, had at first probably been a goldsmith at Rasht
(in Gilan province)~and had been promoted sblely on account
ofAhis Capacity.26 Tavernier notes that Mirza Muhammad 'Ali
Bey, the prime minister (sadr-i a'zam) of Shah 'Abbaé II,
was the son of a tajlor and had been appointéd successively

chief (bashi) of the goldsmith's guild and head of the royal

mint (mu'ayyir-bashi) before he reached the highest official

27

position in the $afavid state.
-Many craftsmen and traders gained reputations for their
schélarly activities, mainly in thé field of.religious
sciences, Arabic language, Persian poetry and prose, and
calligraphy. For instance, in Shah Isma'il I's reign,

Mawlana Hasan Shah Baqqal (a grocer) of Shirgz left his
occupation to become a teacher and established an excellent

college (madrasa) in that city.28 Lutf 'A11 Azar (d.1195/
1781) states that in his time Siraja-yi Hakkak (an engraver)
was by far the best calligrapher,29 and that Kh:ivaja Ghiyas

ud-Din Nagshband, the bashi of the weavers of Yazd, was an
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eminent artist;Bo while Nagrabadi states that Zamani-yi

Naqgqash, a painte5 had been a well known poet in Shah

“bbas II's reign.31

Sources from the Safavid period mention poor aftisans
who left their ill-rewarded occupations and successfully
went in for large-scale commerce. For instance, Aqa Nur-i
Jula, a weaver, who abandoned weaving for the lucrative
" Indian ‘trade, became after a few years a ricﬁ merchant
and built a mosque in the I§fah5n bazaar known as the
Mas jid-i Aqa Nor-i Jala (which still exists).jz’»xhgvaja
Baqir-i 'Aséar, one of the wealthiest merchants in
Shah 'Abbaé II's reign,had at first been an oil crusher

('a§§§r).33 - In general, such wealthy busineséhen

(saudagaran), while enjoying an honourable place in

society, lived very simpiy. They usually did not display
their wealth, because by so doing  they would lose their
good name with their fellow businessmen.?u

The available evidence indicates that a guild's
social status in the 17th and 18th centuries'depended
to a great extent on the religious and moral qualities
which Islamic laws (shari'at) and tradition ascribed to
its trade or occupation. This religion - rooted distinc-
tion betweén high énd low occupations had persisted in
all the Islamic nations throughout their history.
Occupations which are sanctioned'by shar'i rules were
regarded as superior to occupations which are reprehended

'ﬂby the shar':'['at.35 The latter were not only considered

inferior, but also, in general, were ill-rewarded. The
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individualé who pursued the inferior occupations generally
came from poor families, and these fami;ieé consequently
.remained poor.36

Another criterion of the social status of artisans
and tradesmen depended on the degree of skill and length
of experience which the various occupations 6r prpfessibns
reqpired. In general; the professions requiring hard
skills and yielding high returns occupied the position at
the top of the social'scale, while those yielding low

returns and employing unskilled workers lay at the bottom

of the scale. In the first place, the artisans working

in the royal workshops (karkhana-ha-yi saltanati) had
higher skills and qualifications thaﬂ the self—empioyed
j'artisans and therefore enjoyed a better social as well
as econoﬁic status.37 For this reason, artisans were
glad to enter theAroyal workshops when opportunities
arose. Amongst the ordinary guilds, a few stood parti-
cularly high in esteem, for example bhysiciéns and
druggists, to whom patients entrusted their life and
health, and money-changers with whom people deposited
their money. Certain crafts such as glass-making,
gilding, and calligraphy38 were esteemed for the skill
~and art which they required. Wealth and honesty were
the main'sources'of the prestige of guilds such as the
goldsmiths and jewellers.,

Information about the earnings of different occupa-
tions and guilds is scarce. The European travellers

indicated that goldsmiths, gold wire drawers (zarkashan),
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goldbeaters (fala-kuban), jewellers, and money-changers

(iarrafan) enjoyed the highest earnings and social status.2’

Brocade weavers (zar-bafan) earned better incomes than
most other workers.uo The craftsmen and traders who had

their shops in a royal bazaar and particularly in a

qaygariya enjoyed better business opportunities than those

who had shops in other quarters (mahallat) or in the
suburbs. The artiéans in the royal bazaar Qere fully
qualified members of the respective guildé,.whereas the
craftsmen who carried on their business elsevhere were
by traditién only loosely attached to the organized
guilds.u1 The wealthier artisans and traders tried to

exhibit their economic stariding through adornmert of

their shops. Kotov, the Russian traveller 'who'sojoufned

in Iran in 1624, states that in the royal bazaar of i§fah5n
there were shops well roofed over with stone domes and with
fronts and interiors painted in gold and maﬁy colours.
Mirza Husayn Tapvzldar, writing in the middle years of
Qajar period, remarks that while the size.aﬁd equipment

of most of the cotton cloth dyers' shops at Isfahan were
roughly the same, the heads and chiefs of the dyers' guild
spent 1500 tumans more than the others did on equipping

L.

their shops.
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2.2. Number of the Guilds

On the number of officially recogniéed guilds with
A which the government had dealings, precise information
is lacking. Generally in §afavid Iran, as in other pre-
industrial societies, work specialization was based on
the product and not, as in modern industrial society, on
the process; but the developments in the 17th century,
particularly the growth of commerce resulting from the
presence of the European East India Companies, probably
led to gféater diversification and division of labour,
though on the other hand it weakened indigenous indus-
tries such as silk and wool manufacturing,1 The $afavid
administrative and fiscal systems also.prdmoted speciali-
zation, which enabled the bureaucracy to control the
guilds more closely, to buy goods more cheaply,.to seli
their own impofted goods more convepiently through royal
agents and Armenian brokers,2 and to collect the guild
tax ( bunicha) more easily. In ggneral, however, a crafts-
‘man in §afavid Iran made and assembled all the parts of an
object himself, and often also offered his product directly
to the buyers.

Three reliable contemporary sources give‘the number of
guilds at Igfahan in the 17th and 18th centuries as thirty-

three. The Tazkirat ul-Muluk states that there were thirty-

three royal workshops (karkhana-ha-yi buyutat-i sal?anat{?

and that the technical affairs of each were managed by a
chief called the bashi. Each chief of a royal workshop had

a dual function, being responsible not only for the royal




5h.

workshop buf also for the corresponding guiid in the town.
Both Jean Chardin, who resided in Iran from 1664 to 1670
and from 1671 to 1675, and Khaki-yi Khurasani, a poet in
Shah 'Abbas II's reign, state that the number of the main
guilds in‘IgfahEn came to thirty three.’
Each guild, however, comprised subdivisions which
could be classified as distinct professioﬁal organizations.

For instance the armourers' guild was composed of the

arrow-makers (tirgaran), bow-makers (kamangaran), makers of

rifle stocks {(qundaq — sazan) or (qundaq — tarashan),

(percussion) needle makers (sﬁzan-sazan),6 rifle makers

(tufang—sazan)7 and gunpSWer makers (barut-sazan).

Scattered information on the number of the'guilds appears
in ofher European and iranian sources. Pére Rafael Du
Mans, the French priest and scholar, who died in 1696
after spending fifty one of his eighty'three yéars in Iran,
counted forty guilds at I§fah§n9 (including some which
were more properly subdivisions), while Engelbert Kaempfer,
the German physician, who was at Isfahan from March to
November 1685, noted about fifty, including entertainers
and others who did not have shops in the main bazaar;

their figures and details closely correspond, Mirza Tghir
Vahid, living in the reign of Shah 'Abbas iI, noted the
names of a hundred and two guilds, but does not state

from which city or cities he obtained this number.
'Abdullah Jaza’iri (d.1173/1762) gives the names of seventy
six occupations, all at Shashtar 2 (the capital of Khuzistan
in the §afavid period). These lists include certain occupa-

tions whose identities can Hardly be distinguished from
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1 .
~ others of a similar nature. 3 For instance there were

three guilds at Shushtar all engaged in tailoring, the

bazaar-tailors (khayyat-i bazari), who made clothes to
measure in the bazaar and sewed them there, the bazaar-

sewers (bazari-duzan), who sewed clothes for the ready-

made tailors (dukhta-furushan), and the sewers of landara

cloth ('1andara.-dﬁzﬁn),1l4 who sewed broadcloth (mabut) and

barak (camel-hair cloth).15 The principal reports on the
number of the guilds relate to Igfahgn, which was of
course not thg only city in Iran where guilds existed.
Scattered references in local histories and geographies
prove that guilds existed élsewhere but do not give
enough information to permit estimates of the number of
-guilds flourishing in a particular city or town at any
time. |

During the Safavid period, there was a tendency towards
concentration ofbcertain crafts in particular provincial
cities énd districts, due partly to the inérease of regular
trade with foreign countries and partly to the expansion
of internal demand for the products. The towns of Gilan
specialized in silk production;17 Kashan in sﬁinning and
weaving, especially of expensive fabrics such as brocade
and Velvet;18 Kirman became the centre of production of
lambskin coats and men's long robes (3225)19 and pottery,20

Qum of swords and blades,21 Yazd of silkweaving

(sha'r-bafi ),22 and Shiraz of glass-making.23 In these
cities and the adjoining districts, large proportions of

the inhabitants were engaged in producing the local
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Speciality. Thus the relative gréwth of external and
internal demand appears to have promoted both functional
and regional spécialization and division of 1labour,

As mentioned above, the main guilds of I§fah§n,
according to reliable sources, numbefed thirty three,
Each of these guilds pursued its occupation in a parti-
cular lane (rasta) in the bazaar leading to the cross-

. roads (char-sug) of a certain quarter. Each had its |
own chief (bashi) and each paid the guild tax. The
members of these guilds were respected by the government
as well as b& the people. Since they served the state
by paying the Bunicha and supplying the needs of the

court and the royal establishments (buyutat-i saltanati),

the officials in charge of their affairs were ready to
help them by providing facilities such as the building
of baz;ars and thé”maintenance of secufity.zu
Itlhaé been'possible to compile from the various
sources three lists pf the guilds or professional groupings
at Isfahan in the 17th and 18th centuries. The first list,
.showing the fhirty*ﬂnee main guilds and the professionally
distinct subdivisions which many of them contained, is as
follows:

1. Book-binders (sahhafan), comprising booksellers,

gilders, copyists, binders (mujalladgn), block printers

(basmachiyan), inlayers, paper makers, lapis lazuli

washers (15jvard-shﬁy§n),25 ink sellers (murakkab-furushan),

26

and inkstand sellers;

2. Goldsmiths, comprising silver wire drawers (sim-kashznﬁ7

gold wire drawers (zar-kashan), jewellers, gold beaters

1Y}




. (pustin-duzan), and ironers (utu-kashan

57

(gala—kﬁﬁan),‘goldsmiths (zargaran), silver and gold medal

makers, silver engravers (galam-zanan), and engravers

(hakkakan).28

3. - Money-changers‘(sarrafan).29

4. Physicians, including druggists and perfume-sellers
('at;arEn).Bo
5. Glass makers (shisha-garan), including mirror makers

(3’'ina-sazan).

6. Gold brocade weavers (zarI-bEfan), including gold

lace makers (gulabatun~duzan). and silver brocade makers

(naqda-dﬁzan).32

7. Brocade weavers _(sha'r-bZif‘En),B'3 including (chadur-

shab-bafan) 34 weavers of black dark silKcloths for

women's veils (mishki-bafan) 35 and men's cloak makers

(*aba-bafan).
8. Drapers (bazzazan) including sellers of shawls, canvas
for tents, woollens, and certain sort of brocades.

9. Textile printers (chit-sizan), comprising calico and

silk cloth printers.3
10. Armourers, comprising arrow makers, bow makers, makers

of rifle stocks, needle makers, rifle makers, and gunpowder

makers.37

11, Tailors, including tailors (darzizan), hat makers,
sugurlat makers,38 sewers of landara, trouser makers

(chagshur-duzan), stocking makers (jurab-duzan),furriers

).39

12. Haberdashers (kharrizi-furﬁshan).ho "(This occupation

became extremely flourishing at Isfahan after the influx
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of European goods such as glass beads, spectécles, coral,
buttons, handkerchief, handbags, etc.)h1
13. Weavers (nassajan), including cotton beaters (naddafan),

loincloth weavers (lung-bafan), and weavers of 'aba (material

L2

for men's cloaks).
14, Carpenters (najjaran), including turners (kharratan),

wooden comb makers (shana-sazan), wood carvers (galib-sazan),

makers of shoe-heels (pashna-sazan), makers of saddle

pommels (garh-tarashan), chest makers (sandug-sazan),

jewellery box makers (mijri-sazan), and tin box makers

43

(quti-sazan).

15. Confectioners (gannadan), including sugar refiners
' 4y

(shikar-bizan) and sellers of sweetmeats (halva-furushan).

16. Swordmakers (shamshir-sazan), knife makers (kard va

chagu-sazan), and steel workers (fulad-garan) who made

steel helmets, Qur’an cases, shields, and steel parts such

[\Y

.as the- upper parts of galxans (water-pipes), saucers for

coffee cups etc., scissor makers,and chainmail makers

b5

(zira-sazan).

17. Dyers (sabbaghan), including dyers of cotton cloths,

dyers of silk (sabbaghan-i abrisham), and dyers of yarn

(sabbaghan-i risman) who dyed cotton for the weavers and.

tailors.h6

18. Saddlers (zin-sazan), including leather bucket makers

(dalv-duzan) and makers of leather instruments (garik-

- - L7
yaragan).
19. Blacksmiths (ahangaran), including locksmiths (qufl-

' sazan), makers of horse-shoes (na'l-bandan), farriers
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(na'licha-garan), and foundrymen (rikhta-garan).

20. Coppersmiths (misgaran),_including braziers (rﬁx—

garan) and brass vessel makers (davat-garan).

21. Shoemakers (kafsh-duzan), including makers of a sort

of shoe called _gﬁrji-dﬁzan , shagreen makers (sgghari-

duzan) who made shoes from the hides of pack and riding

animals, and giva makers (raggafan) who made light cotton

summef shoes.so

22, Builders (bannayan), including architects (mi'maran),
stone cutters, plasterers, panellers in stone and marble ,
and house painters.

23. Oil-pressers ('assaran), including oil millers

('assaran-i rughan) and pressers of sesame ('aggaran-i

)7

arda
24, Grocers (baggalan), including greengrocers (sabzi-
furdshin), sellers of roasted chick peas (hammagan), sellers

of dried fruits (khushka-barfurushan), sellers of rice

3

(birinj-furushan or razzazan).5

25. Potters (fakhkharan), comprising brick makers (kura-

pazan), makers of pottery (kuzagaran), and makers of glazed

tiles (kEshi—pazan).Su

26. Bakers (khabbazg.n).55

27. Tanners (dabbaghan).56

28. Secondhand dealers (simsaran) and scrap sellers (khurda-

7

furﬁshan).5
29, Corn chandlers ('allafan), including seed merchants.58

30. Cooks (Eabbakhan).59

'31. Tent material makers (lavvafan), saddlebag makers
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(khurjin-sazan), tent makers (khayyaw Iyan) and packsaddle

makers (akkafan).6o
61

32, Braid sellers ('allaga-bandan).

33. Makers of prayer mats (ja—namaz or ihrami), and straw

mat makers (buriya-bafan).

The second list is of occupations which were regarded
as low in status. Workers in these occupétions required
little skill and consequently little or no professional
training. Théy did not have shops in the»baéaar, and their
groups were not headed by a Eéggi. In short, these occupa-
tiéns comprised the jobs of the poorer peoﬁlé and the jobs
which were considered dirty, immoral, inferior, or
religiously reprehensible. The list,which is based on

data from the 17th and 18th centuries, is as follows:

1. Washermen (gazuran or siakaran). .
2. Camel-drivers (sarbanan).
3. Candle makers (sham'-sazan).

4, Water carriers (saggayan).

5. Wood cutters (hizum-shikanan).

6. Gluers (kalva-bandan).

7. 'Ata’iyan (junk-dealers, buyers of old household cloths
bl Siadiint Al ’ )

(jul), old sacking (palas), old clothes, broken china).

8. Rope-makers and hair-coilers (mu-taban).
9. Gut-twisters (zih-taban).

10. Bath-keepers (hammamiyan).

11. Pudding makers (ab-bandan or paluda-sazan).

12. Sheep's head friers (kalla-pazan).

13. Felt makers (namad-malan).
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14, Porters (hammalan).

15, Mud brick makers (khisht-malan).

16. Flexible pipe makers (naypich-sazan).
17. Fortune tellers ('arrafan).
18. Washers of the dead (ghassalan).

19. Gravediggers (gabr-kanan).

20. Millers (asiyab-banan).

21. Hunters (sayyadan), e.g. bird-netters and fishermen.

22, Meat-porters (lash-kashan), who carried carcases from

the slaughterers to the butchers..
23. Runners (shatiran)..

24, Barbers (salmaniyan).

25, Donkey drivers (khar-kashan).

26. Brokers (dallalan), i.e. non-commercial brokers, including
marriagé-brokeresses who were often Jewish.
27. Coffeehouse proprietors (gahvachIxEn).63

The third list, which includes severa} of the occupa-
tions shown on the second, is of professional organizations
or groups whiéh were not subject to the normal tax (bunicha),
and which had no head (bashi) of their own, but were super-
vised by a senior government official. Each of these groups
had to pay customary fees (rusum) to the official in charge.
The arrangement served two purposes, firstlf to ensure
direct staté control of the persons engaged in these pro-
fessions, most of which were considerable harmful to the
morals and discipline of the community, and secondly to
provide for the immediate expenses of the supervising

officiél and his staff. Although some of these occupations
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might have sufficient earning po&eg to offer a considerable
source of tax revenue, the fact that most of them were not
respectable by the canons of Iranian tradition or were not
strictly legal in Islamic law made it unbecoming for the
state to.receive revenue from them. Their taxes were
£herefore used to meet fhe immediate cost of supervisibn
instead of being credited to the royal treasury. The
senior official chargéd with the supefvision of such groups
was normally the naqib (see chapter 3).

The ;ist of the mainly low-status guilds under the
immediate supervision of the Eggig of I§fah§n is asAfollows:

1. Showmen (ma'rakaggiran). (The word probably then , as

now, meant reciters of the battles and martyrdoms of the
Imams 'Ali and Eﬁéayn, who illustrate their recitations
with colourful unrolled portable pictures of these battles).

2. Qalandaran. (In earlier times, galandar had meant

"wandering darvish"). According to Kotov, the Russian
traveller who was in Iran in 1624, the galandarah or abdal
lived in mosques and looked after them. They frequented
the Maydan-i Shah and bazaar of Isfahan, and told stories
about the lives of Islamic saints, i.e. the ImSQS. They
went bafefoot and naked, wearing only a sheepskin with the
fur outwards flung over their shoulders. On their heads
they put hideous’caps, in their hands they carried sticks
and spears and aXxes, and in their ears they stuck big
crystal stones. Their appearance was terrib;e, as though
mad and evil. By day they would walk around the Maydan-i

Shah and bazaar, and would eat and drink little, at night
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they would drink wine and fornicate.

3. Wrestlers (kushti-giran).

L, Wolf-catchers (gurg-giran).

5. Washers of the dead (ghassalan).

6. Gravediggers (gabr-kanan).

7. Jugglers (hugqa-bazan).

8. Storytellers (gissa-guyan).

9. Shahnama-khwanan (reciters of Firdawsi's Shahnama or

parts thereof).
10. Fortunetellers (fal-giran).

11, Beggars (Zadayan).

12, Mu’azzinan (utterers of the call to prayer).

13. Acrobats and rope dancers (band-bazan).

14, Puppet show operators (khayma—shab—bazan).65

At Igfahan certain groups having the nature of guilds
were under direct supervision of the chief book-keeper

(sahib-jam') of the royal torch-bearer's department (mash'al-

dar-khana), who was also in charge of the royal band (naggara-

4kh§na).66 The mash'al-dar-bashi collected various customary

fees from the guilds under his authority. Sihce these funds
were not considered quite pure enough for the use of the
Shah and theé government, they were usually_left at the

disposal of the mash'al-dar-bashi for thé purchase of his

requirements such as sheep's tail fat (dunba), tallow, lamp

0il, melted fat (jizghala), large and small kettledrums (kus

and nagqara), and accessories for the band.®? The guilds

under the control of the mash'al-dar-bashi were the following:

1. Dancers and singers (ahl-i tarb).
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2. 'Drummers (tabbalan).

3. Gambling house keepers (qumar-bazan).

4., Wineshop keepers (sharab-khana-daran).

5. Pigeon trainers (kabutar-bazan).

6. Bang-khana keepers (places where bang, i.e. hashish or

cannabis, was consumed).

7. Buza-khana keepers (places where buza, a sort of beer

made from millet or rice, was consumed).

8. Kuknar-khana keepers (places where a sherbet made from

poppies was consumed).

9. Keepers of brothels (bayt ul—lutf).6$ Chardin in 1666

noted that there were 14,000 whores in I§fah§n. They were
registered in an office responsible for the supervision of
this trade and received licences from it.A9 Their abodes

were in the "laneoftie naked" (kuy-i birahnagan) and in

several caravanserais adjoining the Maydan-i Shah. According
to John Struys, who was in Iran in 1671, at Ardabil "the
whofes, who have their own residence (i.e. quarter) and ply
all over the town and in the caravanserais, are reckoned as

a corporation or guild".7o

Another category consisted of professional organizations

under the supervision of the Shah's private barber (khasg&
tarash), as follows: ’
1. Masseurs (dallakan).

2. Razor blade makers (tigh-sazan).

3. Bloodletters (faggadan).

4L, Bath stokers (tun-taban).

5. Dyers of white beards, e.g. with henna (rang-bandan).

-




65.

6. Knife grinders (charkh-garan).

7. Wardrobe keepers (jama-daran).

8. Circumcisers (khatna-karan).'?1

Data on the membership numbers of the guilds in Igfahan
or elsewhere is even scarcer than on the number of the guilds.
No direct informatién appears in the sourcésland the
available indirect information is scattered and incomplete.
Uruj Beg Bayat, the Secretary of Shah 'Abbas I's embassy ‘to
Spain, who stayed in that country and embraced Catholicism,
Qrote that in 1601 there were ten thousand craftsmen's
shops ih.1§fah5n, in addition to six hundred caravansarais
occupiéd by tradesmen and artisans.72 According to Kotov,
in the main bazaar of Igfahan alone there were two hundred
money-changers, ninety saddle makers, four hundred copper-
smiths'and clofh_printerS, two hundred haberdashers, and
over tﬁo hundred swordsmiths and slipper makers,73 while a
very large caravansarai in the Gulbar quarter was occupied by
straw mat makers,7h and thousands of weavers were employed
in cloth manufactories.75 According to Tahvildar, writing
in the Qajar period, the guild of architects and builders
in quahan had numbered twelve thousand in Safavid times.,
As regards other cities very little is known. Tabriz in
Shah Safi's reign had.fifteen thousand shops, three hundred
caravansarais,77 seventy khans (commercial buildings) for
merchants,‘and a hundred and ten khans for craftsmen.
Although these figures are interesting in themselves,
they do not provide an adequate basis for any estimates
of the numbers enrolled in the guilds at Igfahan or other

Iranian cities during the Safavid period.
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3.1. The Governmental Administration of the Guilds.

a) The Guilds as Administrative Intermediaries.

The Safavid Shahs reunited most of the Iranian’lands,
and from the time of Shah 'Abbas I maintainéd internal
security, which is an essential prerequisite for the
prosperity of cities; but they sought to centralize
authority in their own hands and therefore did not permit
any effective development of the spontaneéus local insti-
tutions which are necessary for the lasting vitality of
large urban agglomerationé. Indeed, under the absolutist
system of government which existed in Iran in. the 16th
and 17th centuries and again in the early 19th century,
the idea that any political or economic organization
might‘be independent of the palace was virtually
unthinkable.1 The nature of urban life was determined
by the dominance of the palace and the governing classes.
The hierarchical structure of 16th and 17th century
Iranian society may be conceived as a pyramid having the
Shah at the top followed by large number of governors,
military commanders, vazirs and other high-ranging
officials, 'ulama, and chiefs of the tribes (khans),

‘who dominated social and economic life at every level. The
government, however, in attempting to keep -the urban

~ populations under control, generally used their tradi-
tionél organizations as intermediaries, while the various
social groups in the large cities managed to keep some
measure of autonomy and to continue handling their

internal affairs in accordance with their own traditional
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rules and codes. Nevertheless the social structure of
§afavid Iran was characterized by the dominance of the
state over many aspects of the life of the‘producing
classes,h such as farmers, craftsmen, shopkeepers, and
even merchants. For this purpose an elaborate bureaucracy
was creafed, and direct and indirect econohic and political
or ideological pressures were applied. Government-appointed
officials as well as elected elders supervised the activi-
ties of the trade guilds, and it seems that the guild
members often came to believe that the bureaucratic appa-
ratus was an essential part of their own organization,

The methods of state control were of several kinds.
Firétly, the Shahs and provincial governors built complete

central markets in the important cities, or at least built

qayiariyas (monumental bazaar entrances with public
buildings, warehouses, and superior shops). As owner and
lessor of these premises, the government couid determine
and supervise the commercial and industrial activities of
a city.5 Concentration of particular traderg in particular
streets or quarters was, of course, a characteristic of
all Islamic cities, but as Chardin remarked, the location
of each guild in the new royal bazaar of Isfahan had been
ordained by Shah ‘Abbas I.6 This particular bazaar was
ﬁot only a centre of artisans and tradesmen, but also

the focus of the city's social life. It was a symbol of
the authority of the state,7 and at the same time a very
lucrative source of income for the state'beéause many

7

shops and carvansarais in it were owned by the Shahs.
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" Royal officials closely watched all that went‘onVln_fhls

bazaar. Shah 'Abbas I used to visit it and personélly .

inspect everything.9 While such supervision heIped:to::
maintain order and security and thus to promote the

prosperlty of the city dwellers, the government's ma1n -

concern was fiscal. The incorporation of the tradesmen .:f
and artisans into guilds made it easier to collect faxes

from them and to control prices of goods supplied by them;'e.,l

Secondly, the $Safavid government exerC1sed its superv151on',
through the gullds. During the reign of Shah 'Abbas_I,

the various officers (kalantar, naqib, mubhtasib, dirugha,

bashI, kadkhuda) had more or less become tools in the hands

of the government. Many instances of government'inter5 
ference in thelaffairs of guilds are related,hy Chardin;A
Tavernier,and Du Mans,1'O and it is clear thatlln'comoarlson~
with the Timurid period, the.degree of state control'hsd
been greatly increased.11 The main speclfic eimsloffthe
Safavid regime may be summarized as follows: |

a) Through the guilds as well as through-its'oin offioials,;n
the government contrdleo the quality of steple pro@ucts |
required by the general public, kept down their nrlces, snu
ensured the use of correct weights and measures.

b) Through use of the guilds to assess and collect the.
taxes payable by artisans and tradesmen, . the government
relieved 1tself of a complex administrative burden; |

c) Through the channel of the gullds, the government
obtalned its own requ1rements of goods (e.g. for the royalfﬁ:

workshops) at low prices, and sold surplus agrlcultural
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products from the royal estates.

d) Through the channel of the guilds, the government
iobtained‘workers for its establishments and corvées in
pedcetime and wartime., Their bashis supplied whatevef
1abour_and‘services the government might dema.nd.1 In
wartime, artisans and traders were conscripted to provide

a mobile bazaar (urdu-bazar) which supplied the needs of

the army. The Venetian envoy, Barbaro, foﬁnd-tailors,'
blaéksmiths, saddlers, aé%owsmiths, and dfuggists
accompanying the army of Uzun Hasan Kq-Quyﬁniﬁ (872/1467-
882/1478) on his campaigns.15 Muhammad Muhsin, writing
after the Afghan febellion, states that in the time of

Shah Tahmasb iI, the garrison comma;der of Igfahaﬁ, Tahmasb-
Quli Khan Jala'’ir, before setting out with reinforcements
for the army which was to fight the Turks in *Iraq, ordered

the artisans and traders to set up a mobile bazaar for the

benefit of his troops (char-bazar [= char-sﬁél va dakakin
= > i
16 -

sakhtand).
e) Through the work of guild officers in regulating the
bazaars, and in arbifrating commercial disputes, the
government was:relieved of a wide range of'duties, and
fewer cases were brought before the gtate courts 17 (i.e.

the courts under the divan-bagi in which matters of

 customary law were decided).
'f) Finally, through the heads of the guilds, the govern-
ment compelled artisans and traders to participate in

state ceremonies. The author of Ihya’ ul-Muluk, writing

in the reign of Shah 'Abbas I, states that for the reception
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of Muhammad Khan, the ruler of Turkistan, on his arrival at
Isfahan in 1022/1613, ead% guild under the sﬁpervision of
its elders illuminated the Maydan-i Shah and the bazaar of
Ig‘fah;m. 18

The rest of this chapter consists of short descrip-
tions of fhe functions of the officers who dealt with

guild affairs, namely the kalantar, naqib, muhtasib,

darugha, malik ut-tujjar, kadkhuda, and also the functions

of craft masters and apprentices. Although the insurrec-
tions and wars after the.fall of the §afavids upset the
governmental and bureaucr%tic structure from time to time,
there is substantial evidence that the administrative and .
municipal organization at the lower levels remained more
or less intact. In particular, the guild administration
system of Safavid Iran was largely maintaine& under the
Zands and Qajars.19 In the course of the second half of
the 19th century, however, the offices now to be dis-
cussed gradually declined in iﬁportance.' After the
constitutional revolution and the subsequent introduction
of new édministrative methods, most of these old offices
disappeared, though in tﬁe traditional bézéars some of

them still exist.

b) Kalantar

A.K.S.Lambton, in an essay on The office of kalantar

under the $afavids and Afshars, has examined its various

functions in detail. Noting that the kalantar was an
urban official belonging to the "civil" hierarchy who

appeared in the post-IlkhEnid period, she makes the following

2
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comment: "The fact that there ié no mention in the ngk;fat
ul-Muluk of the kalantar's salary supportslthe view that,
notwithstanding his association with the government, he was
not its servant in the same way‘as was, for example, the
xggigﬂ. "This view is contradicted by other evidence, which
indicétes that the office of kalantar was then included in
the governmental hierarchy. The kalantars of Igfahan and

other cities held titles, granted by the $afavid Shahs,

such as 'Zli—j5h21 or 'in-gaératzz (His Eminence). In
1135/1722, during the sl-e.ge of Isfahan by Mahmud the Afghan,
Shah Sult;n Husayn dismissed Mirza Rafi'a, the kalantar of
Igfahan, in the same way that he had earlier in 1133/1720
dismissed the grand vazir Fath 'Ali Khan Daghistani, and
érderéd the confiscation of this kalEntar'é property.23
More specific evidence, but from a later period, is reported
by Muhammad Hashim Asaf: Karim Khan Zand, after his acces-
sion at Isfahan in 11£3/1750, appointed a governor (hakim)

for every city, and every governor had seven officers,

(ummal-i sab'), namely theé vazir, muhtasib, mustawfi,

_vakil ur-ra'aya, muhagsis, kalantar, and naqib, to each of
whém a fixed salary was péid.zu The kalantar in Safavid
times had considerable authority over the affairs of the
artisans and traders. He appointed the kadkhudas, took
part in the apportionment of the taxes among guild members,
énd prétected them against oppression by government

' officials.25 John Fryer, writing in the reign of Shah -
Sulayman, states that the kalantar was the clerk of the

bazaar, who fixed prices :and punished cheaters.2 Although
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the kalantar intervened ih decisions on price-fixing, he
was nét directly responsible for this function. At Isfahan
there was some overlap between the duties of the kalantar
and the muhtasib. Sanson, also writing in Shah Sulayman's
time, states that the Shah appointed a kalgntar in every
city who was made responsible for ensuring the correct
conduct of the traders and who furthermore arbitrated

their disputes and contentions.>/ According to Mirza

‘Rafi'a's Dastur ul-Muluk, the members of each guild nomi-

nated their kadkhuds, and _.the kalantar issued a certificate

(ta'liga) and gave a robe of honour (khil'at) to the

kadkhuda. The kalantar presided over the bunicha committee

and apportioned the bunicha among the various guilds. His
signature on a demand for bunicha was in géme measure a
confirmation of the guild's consent to the assessment.

The kalantar settled disputes over guild affairs and
between guild members.29 The appointment'or dismissal
of'mastérs (ustadan) required his approval;Bo According
to Du Mans, the kalantar was close to the Shah; and
collected the Shah's shob rents, which he delivered to

the royal treasury.?1 From every guild with which he

dealt, the kalantar received a customary annual fee.

¢) Naglb
Thé nagib was another high-ranking officer who was

directly involved in guild affairs during fhe §afavid
period. The word, which means "verifier", was in Iranian
usage given to the head of the sayyids (descendants of the

Imam 'Ali) in a town and at first meant "verifier of the

i




genealogies of sayxid-ship".33 G. Baer thinks that the

office of naqib derived from the futuvat tradition,jh in
which the Imam 'Alil is revered as the model of integrity

in work and conduct (ikhlas-i 'amal).35 It has not been

possible to find a clear description of the function qf
the naqib before the TImurid period. In documents from
‘that period the office of naqib is mentioned as an
honourable rank. A diploﬁa for the appoinfment of
'Abdullah Murvarid as the naqib of Harat, the capital

(Dar us-Saltana) of the Timurid Sultan Husayn Bayqara,

which has survived from the last decade of the 9th century
(1484-1494 A.D.), shows that his function as mnagib of
Harat was to scrutinize the authenticity of the genealogies

of the saxzids.36 Khwandamir, in his history Habib us-Siyar

which goes up to 930/1524, iﬁdicates that the sayyids had
an organization in every city under the supervision of a
gggip.37- There was probably a close link between the
functions of‘the gggig pertaining to religion and those
pertaining to the guilds. Husayn Va'iz Kashifi (d.910/
1504) states that the nagib supervised the relationship
between masters of crafts (ustadan) and apprentices
(shagirdan), and girded every craftsman with a ceremonial

belt (miyan bastan) on his promotion to the rank of

mastership.38 In the Safavid period, such religious
functions were still performed by the nagqib, but his
principal role was the supervision of certain categories
of guild affairs. The nagib was appointed‘by the shah and

ranked as a high official. Evliya Efendi, the Turkish
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visitor who was in Iran in the mid-17th century, states
that the nagib of Tabriz was a government official and

39

was the head of the sayyids. The nagib of Isfahan held

the title 'Zli—gaérat, which was granted only to officials

Lo

of the highest rank. It may be assumed that the office

of nagib was hereditary and that a nagib handed over his
post to his son, who was confirmed in it by a royvyal
decree.h1 Minorsky states that the nagIb was the deputy

or assistant of the kalg.nta.r.l‘2 According to the Tagkirat

ul-Muluk, the main duty of the naqib was to fix the bunicha
of the various guilds. Furthermore, when a guild approved
aAcraftSman as master, it was the Bﬂﬂiﬁ who certified the
candidate's qualif‘ication‘s.h3 N. Kuznetsova attaches
importance to the roie of the gggig in ritual ceremonies,
and summarizes his functions in relation to the guilds as
féllows: supervision of custom and ritual, surveillance of
~the moral behaviour of members, enforcement of the rules
governing the induction of novices and their apprenticeship
to'masters, guardianship of traditions concerning a craft's
original patron saints, assessment of the bunicha, appor-
tionment of orders for goods between guild members,
restraint of price fluctuation in the bazaar, and deter-

mination of prices for go%ﬂs.hh The Tazkirat ul-Muluk

. mentions that the nagIb had great authority in certain
guilds. He appointed the elders of the darvishes,

religious reciters (rawza-khwanan) and religious enter-

b5

-tainers (ahl-i ma'arik), etc. Although the nagib was a

government official, his relationship with the guilds
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was close,and he generally enjoyed the respect of their

members, not only for his ancestry but more importantly

for his own dignity and honour.
d) Muhtasib
The rise of the office of muhtasib in the early

Islamic period was a measure of the growth in the mumber

of cities throughout the Islamic Empire.l“S The hisba,

i.e. the muptasib's function as overseer of the economic
and social life of the Islamic city, is‘discussed in a
valuable book by Ibn al-Ukhuwa (d.729/1329).h7 The
development of the EEEEE in the ‘'Abbasid period (132/749-
" 656/1238) resulted from the effort of the Caliphs to
islamize all the institutions of government and to make
them as far as possible uniform. Although the actual
role of the muhtasib differed in the various cities, his
basic duties were the regulation of every day econbmic
affairs such as payment of debts, fulfilment of contracts,
supply of essential commodities, accuracy of weights and
measures, quality of craft manufactures, purchase prices
of raw materials, and sale prices of finished goods.

The muhtasib carried ouf his tasks in accordance with
Islamic law (shari'at) and the Qur’anic command (sura III,
104, 110, 113) to enjoin what is good and prohibit what is
evil, and at the same time he represented the government's
authority in the bazaar.*’ Khwa ja Nigam ul-Mulk Tusi

(d.485/1092), the vazir of the Saljuqid Sultans, states in

his Siyasatnama that a mubtasib must be appointed in every




kind of cheating, fraud, or deception.

city to supervise the bazaar, to check weights and measures
for accuracy, to inspect the prices at which raw materials
and finished goods are bought and sold, and to prevent any

50 In the reign of

Sulyan Mabmad Ghazan (694/1295-703/1304), the first Mus;iﬁ
ruler of‘the Mongol Ilkhanid dynasty, who aftempted to
carry out important reforms,‘tpe muhtasib checked the
weights. in use among the tradesinen51 and was appointed by
the government. From the Timurid period, royal diplomas
for the appointmeht of individuals to the office have been
preserved in the Sharafnama of tAbdullah Murv:-a.'r'i'.d.52 "In

Karim Khan Zand's time, the mubtasib was one of the seven

53

principal g&vernment officials in each‘city.
Under the $afavid regime, the office of chief muhtasib
of the empire (Mu@tasib'ul-MaﬁElik) carried great prestige
and the title 'Ali-jah ("His Eminence"). He supervised the
pricesfdf goods in I§fah5n, affixed his seal on the
foicial iists of prices, and punished any of the artisans

(ahl-i hirfa) or tradesmen who violated his regulations;

he also appointed a deputy (na’Ib) in every provincial
city.,5’4 Le Brun reports that the muhtasib was the inspector
general of the bazaar and used to prepare detailed list§of

the various goods and their prices.55 First the muhtasib

and guild's representatives fixed the prices, then he dis-

played the prices every month on the gate of the palace

(i.e. the 'Ali-Qapu in Isfahan); he also punished or fined
3

5y

cheaters who were found using false weights and measures.

The muhtasib had absolute authority and used it to prevent
P - e ——— .
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any rise in the cost of the staple necessities. No one
could overrule the muhtasib's decisions.58 According to
_ ry

a diploma dated 1072/1662, the muhtasib was responsible
for maintaining public morality, and in addition to this
task, he was to supervise certain groups and guilds, such
as the mullas (minor clergy), mu’azzins, darvishes and
ghass515.59 The Muhtasib ul-Mamalik received 50 tumans

as his salary and 253 tumans and 300 dinars in local fees

(rustm-i mahallI).6o Although the office of muhtasib

endured after the fall of the Safavids until the early
Qajar period, like many other traditional offices it

afterwards gradually lost importance and finally disappeared.61

e) Darugha
The word darugha is derived from the Mongol daru "to

press, to seal" and was used in the Mdngdl feudal hierarchy.
In Iran, the office of darugha rose to importance when, under the
Timurids, the name darugha was given to the state-appointed
governors of the major towns',63 but under the §afévids the
function of the darugha was different. His basic task was

to protect the town from disorder and from any tﬁreats to

its security. In the §afavid period, the darﬁgha adminig-

tered the market police, usually under'the-juisdictién

of the divan-begi (ministry of justice).6h Krusinski, the

Polish priest who was in Igfahan during the Afghan siege,
states that one of the chief duties of the darugha was to
‘protect the town against robbers and criminals; 5 he. was
directly responsible for the secufi?y of the bazaar at all

hours of day and night.66 He stopped at the qaysarzya of
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Igfahan for an hour every night and then patrolled the
bazaar. His men, who did the patrolling, were called
67

ahdas (a word originally meaning "young men"), if they

discovered any stolen property, the darﬁghé would take
from one tenth to one fifth of it as a rewérd.68 The
tradesmen and artisans paid a regular fee to the dirﬁgha
to protéét their shops from burglary.69 Fryer mentions
that the artisans and craftsmen of each bazaar collectively
pfovided the amount of the fee.7o

The darugha had power to fine and physically punish
individual artisans and traders who violated the regula-
tions of the bazaar. According to Du Mans, he might also
fine the hembers of.a guild collectively.71 If butchers
and bakers overcharged or gave short weight, he had them
flogged, or had their ears and noses cut off, or their
tendons ripped.72 In the capital Isfahgn, he was respon-
sible for keeping special registers of crafts which were
liable to labour service for the royal court.72 The post
of darﬁgha was a lucrative one. As salary alone, the
darigha of Igfahan received 400 tUmans, and he gained large
amounts more from both customary fees (rusum) and unlawful

takingé.7h The Tazkirat ul-Muluk does not indicate who

paid the rusum to the darugha of Isfahan, but probably

o

means the fees contributed by the different guilds.

f) Malik ut-Tujjar

- The merchants (tujjar) did not form a homogeneous
class, but in every city were divided into several groups

based on line of business, religious affiliation, place of
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origin, natibnality, and other criteria. At Igfahan and
at commercialiy important cities such as K55h§n, Tabriz,
and Yazd,75 a distinctionbwas made between merchants from
differeht‘parts of the couﬁtry. Also mentionéd is a
diviéion of merchants by special locétion.in the cities
where they did business. In the main bazaar of I§fah5n,
there were more than thirty well-established caravansarais,
each belonging fo a particular group of merchants engaged
in a cerfain line of business or having a certain place of
drigin'or nationality, e.g. the caravansarais of the
Gilanis, Khurasanis, Turks, Farangis (European), and

76

Indians.

‘Aéafresult‘of these divisions, the Irénian merchants
in the §éfavid périod never had any permanent professional
orgaﬁiZatibn similar to the contemporary craftsmen and
tradesmen's guilds,77 The merchants were exempted from the
bunicha (guild tax), the only tax which they normally had
to pay being the‘tamgh_.78 On special occasions, however,
such as the arrival of a royal guest or the occurrence of
a royal weddiné,'the merchants were made td‘COntriQute to
the cost of officially sponsored public jubilationé.79
Lippomaﬁo, a»Spanish ambassador who was in Iran in f585—
1586,'remarks that Shah Muhammad Khudabanda's financial
'straits compelled him to obtain the garments and cloths
for dressing his court on credit, which the merchants
éfanted most unwillingly;so

AA.merchant's son normally took over his father's
business. Aftér‘completing a few years' apprentiéeship,

the son would bebome his father's trusted assistant, and
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would often marry the daughter of a fellow merchant.
Through such marriages, a merchant gained more respect
and facilities for his business, and improved his social

status.s1

The concentration of the wealthiest merehants in
'quahan and certain provincial capitals was due mainly
~to the narroﬁness of the markets in other cities, but
partlf elso to governmental action; The ecohomic policy
of the §éfavids in general and Shah 'Abbas I in particular
was not he;pful to indigenous merchants. The Shahs were
mere concefned to develop their own commereial enterprises,
and they did this-through the inetrumentality of royal
agents and merchants from favoured ethnic groups, namely
the Tabariza (Tabrizi merchants) of I:jfahan,s'2 and the
» Armenians whom Shah 'Abbas I had forcibly reﬁoved from
Julfa in Kzarbaijan in 1604 to enable them to start busi-
ness as ﬁerchants in his capitel.sg Nevertheless, in
several cities such as I§fah5h,8h Kashan;ss Tébriz,86 Yazd,
and Shiraz,87 there were communities of indigenous merchants;
who had a'ioose mutual reiationship and organization and

were supervised by a government-appointed functionary

having the title malik ut-tujjar (chief merchant ).

The malik ut-tujjar of Igfahan was appointed by the

Shah from amongst the city's leading merchants.88 According
to Le Brun; he had.to possess not only a reputation for
probity and good behaviour, but also a qualifieation to
arbitrate commercial disputes whieh might be brought before
1hin.8% He had a hybrid role, being chargeé on the one hand

with the supervision of his fellow merchants and the




settlement of qisputes between merchants and between them
and their clients,90 and on the other hand with the'prp-;
tection éf.the government's interests andAcommunication

~of its demands to his fellow merchanfs. In the former
capapity, he was the responsible spokesmap of a professional
grbup thch enjoyed a certain autonomy in its internal
affairs, and served as intermediary between it and the

government. The French priest Sanson, who was at Igfahin

in 1683, states that the malik ut-tujjar represented the
interésts of the merchants and craftsmen and stood up for
thgm against every kind of injustice or vexation.91 Never-
theless it seems that tﬁe main function of the malik ut-
tujjar was to act on behalf of the Shah and government.
According to Chardin, he wés the Shah's commercial
advisor,92 and according to Kaempfer, he was responsible
for the purchase éf garments for the royél family and the

army.93 Le Bruh states that the "melikuziaer" or chief

of the merchants bore that title by virtue of his final
jurisdib tion in commercial proceedings which were brought
before hiﬁ, but was at the same time in charge of the
taiiors working'for the royal court. Although he acted

under the orders of the nazir-i buyutat (superintendent

of the royal e;lablishments)g "the provision of clothing
and all similar articles for His Majesty's personal use
.was entrusted to his care. He was also the supervisor or
inspector general of all personé authorized to dispose of
silk and other manufactures beionging to His'Majesty in

- foreign parts".9l4 As a royal adviser, the malik ut-tujjar,
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together with other experts, assessed the values of presents
which were offered to the Shih. ”? The fact that the malik
ut—tujjar was appointed by the Shah and sat in the same rank
as senior officials at cercmonies did not mean that he was
considered to be a member of the official hierarchy?6 The

Tagkirat ul-Muluk in its enumeration of the offices (mansabs)

of the Safavid régime does not mention the malik ut-tujjar

among them. The seat of the malik ut—tujjar at Isfahan was

the Shah Caravansarai in the royal bazaar, where several
weaithy merchants carried on their businesSa97

It is known from the scarce available‘evidence that a
similar functionqry existed in certain other cities, and it
may be surmised that there was one in every important
commercial centre.98 Sanson states that a provincial malik

ut-tujjaf was called Le Kalenter ou Prévost des marchands.99

According to Chardin, a provincial chief merchant had the

- , - . 100
title ra’is ut-tujjar (which he translates as roi des marchands).

The functions of provincial chief merchants resembled those of

the malik ut-tujjar of the capital. They upheld the general

interests of the merchant community, settled disputes,
defended businessmen and craftsmen against every kind of
vexation, and ascertained the causes of bankruptcies. o1

In some of the sources, another functionafy, apparently

different from the malik ut-tujjar is mentioned, namely the

tajir-bashi (head merchant). Kaempfer's account indicates

that the two offices were not separate in Shah Sulayman's
reign,102 but it seems that there were two different func-

tionaries with these titles in Shah Sulpan Husayn's reign.
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The precise role of the tajir-bashi at that time is not
clear. According to the later historian Kgaf, the tajir- .
bashl was responsible for the commercial businesses of the

royal establishments (buyutat-i sal;anatI)}O3 In that

case, the tajir-bashi must have been a government official,

whereas the malik ut-tujjar was in principle a represen-

tative of a class.

During the Qajar period, the merchants of every city
elected from among themselves a trustworthy and experienced
fellow merchant as the head of their guild (ginf) and

called him ré’is ut-tujjar. He had no legal authority, but

his judgement in mercantile disputes was traditionally
104

acceptable to the merchants concerned.




b,
5.
6.
7.
8.

10.
1.
12,
13,
14,

15.

16.
17.

18.

190‘

20.

21.

22.

89 .

Notes 3.1

C. Cahen, Ya-t-il eu des corporations professionelles

"dans le monde musulman classique? pp.51-6h.

Abmad Ashraf, Vizhagi-ha-yi tarikhi-yi shahr-ha-yi
Iran (Historical features of the Iranian cities), in
Majalla-yi 'Ulum-i Ijtima'i, No.l4, 1974,

Hafiz Farmanfarma’iyan, The beginnings of Wodernization
in Iran: the political and reforms of Shah 'Abbas I,
passim.

Chardin, vol.7, pp.361-362.
Struys, p.311.

Chardin, vol.7, pp.360-361.
Tavernier,-pp.35ff.

Mu&ammad Muhsin, Zubdat ut-tavarikh, folio, 199b;
Shamli, Qissas ul-Khaganiyya.

Carmelites, vol.1l, p.169; Sanson, p.10.
Tavernier, p.239; Chardin, vol.4, p.95.

Munsha’at-i Sultan Husayn Baygara, pp.3ff.

T,M, p.80a; Chardin, vol.4, pp.94-95; Du Mans, pp.36-37.
Jaza’iri, p.102.

Tavernier, p.239.

Barbgro, p.67.

Mubammad Muhsin, folio 217.

Evliya Efendi, vol.2, pp.1-8; Sanson, pp.189-190.

Malik Shah Husayn Sistani, pp.4t14-415, 496-497; Abu’l-

Fa%l ibn Mubirak Shah, Akbar-nama (Tarikh-i Akbar-Shahi,
dated 1034/1625), folio 6ka.

Kgaf,'pp.306-31o.

Lambton, The office of Kalantar under the Safavids and
Afshars, p.2ff.

Nagrabadi, pp.101, 115.

T.M. p.76a; Farman of Shah Sultan Husayn dated 1130/
1717, B.M. ms. No.%935, folio 14,




23.
24,
25.
26.
27.
28,
29.
30.
31.

. 32.

33,
\
34,

35.

36.
37.
38.
39.
so.
b,

h2.
43,
bk,
bs.

46.

900

Muhammad Muhsin, folio 206b.

Asaf, p.307; Evliya Efendi, vol.2, p.134.

Tavernier, p.250; Thévenot, p.103.
Fryer, vol.3, p.24.
Sanson, p.46; Kaempfer, pp.131-132.

D.M., in op.cit., year 16, no.4; Le Brun, pp.290-291.

'T;M;_p.77a.

D.M. in op.cit., year 16, no.u.

Du:Mans, p.36; Fryer, 3, p.2h.

According to two diplomas of Karim Khan Zand appointing
kalantars at Tabriz dated 1764 and 1773, one of the
duties of a kalantar was oversight of the affairs of
the craft guilds. Texts in Lisan ul-Muluk Sipihr,

. Tarikh-i Dar us-Sultana-yi Tabriz, Tehran, 1208/1876,

pPp.291-298.

" Mubhammad 'Ali RawzatI, Jami' ul-AnsEb, vol.1, p.38.

Baer;~"The organization of labour", in Islamischer
Zeit, Handbuch der Orientalistik,_Band 6, pp.31-52.

Tuhfat ul—IkhvEn, a work concerned with the principles
of futlivat written in the 9th/15th century, ed. by
Mubammad Damadi, Tehran 1351/1972.

Murvarid, pp.10-11.

Khw%ndamir, 4, pp.603ff.

ﬁusayn va'iz-i Kashifi, pp.37a-43a.

Evliya Efendi, 2, p.134.

T.M., p.80a.

Farman-i Nigabat-i Razavi, dated 1017 21153 in Egigiig:xi'

Barrasi-ha-yi Tarikhi, No.4, year 4, Tehran, pp.225-230;
Tahvildar, p.86;_ Azar, 3, p.943.

T.M., p.148;

Ibid., p.83.

N. Kuznetsova, in C.A.R. No.2, pp.314-315.
T.M., pp.68, 83, 149. | |

Nirumand Rahimi, Historical development of the central
Iranian cities during the Islamic period, passim,




b7.
48.

Lo,

50.
51.
52.
53.
54,
55.
56,
57.
58.
59.

60.

61.

62.
63.
64,
65.
66.
67.
68.

69.

70.

71.

72

73

91.

Ibn Ukhuwa, pp.4-5.

B. Foster,"Agordnomos and Mubhtasib’} in J.E.S.H.O.,
vol.13, 1970, pp.128-149.,

Ibid., p.140; Scanlon, Pp.179-195; Floor, The
market police in Qajar Persia, in Die Welt Des Islam,

Nizam ul—Mulk;?ﬁsI, p.56.

Rashid ul-Din Fazlullah, pp.496~-497.
Murvarid, Pp.2-3.

Asaf, pp.307-308.

zggé,_pp.79a—80a.

Le ﬁrun, p.292;

Kaempfer, p.86.

D.M., op.cit., year 16 no.4; Le Brun, p.292.
Tavernier, pp.258-259; Asaf, pp.307-308.

Dlploma in the possession of HaJJl Muhammad NakhJavanl
of Tabrlz, in Islamlc society in Per51a, Lambton, p.13.

T-Mog pp.9oa.ba

Lambfon, The office of kalantar under Safavids and
Afshars, p.13.

E.T., 1st ed., 1, pp.162-163.

Katib, passim.

Tavernier, pp.220-221; Kaempfer, pp.84, 131,
Krusinski, vol.1, p.3; Evliya Efendi, 2, pp.141-142,
Muhammad Muhsin, folio 22ka.

ToM. '] lpe1h9-

Thévenot, pp.91, 103.

Gemelli, p.133.
Fryer, 3, p.24.
Du Mans, p.39.‘

Sanson, p.189; Thévenot,_p.103.

—nre

E.I., 1st ed., 1, pp.162-163.




92.

74. Kaempfer, p.40; T.M., p.90b.

75° Iskandar Munshi, vol.2, p.308; Kaempfer, p.159.
76.. Sloane, B.L. mé. Oor., No.4094,

7. Suhayl Azar, pp.236-237.

78. See chapter 4, The guilds and taxation.

79. Du Mans, §.33; Iskandar Munshi, 2, p.1001.

80, Lippomano, in’EQELH.B,?, 1892, pp.317-318.

81. Agaf, ppo9h-95.

82, Nasrabadi, p.306.

83. Le Brun, p.323; Herbert, p.122.

84. L.R. 5 (Jgne 1617), p.287; Herbert, p.129.

85. Carmelites, vol.1l, p.733.

86. Teixeira, 2, p.245. |

87. Gemelli, pp.116-117.

'88. Sanson, p.148; Du Mans, pp.191-192.

89, Le Brun, p.292.

90. Chardin, (English ed.) vol.1, p.370; Kaempfer, p.86.
91. Sanson, pp.147-148.

92. Kaempfer, p.86.

93, Tavernier, p.222; D.M., op.cit., year 16, no.1 and 2,
p.85; Zayl-i 'Alamara, pp.281-282.

94, Le Brun, p.291.

95. Chardin, 3, p.198.

96. ‘della Valle, 1, p-539.

97, Sloane, ms . 4094,

98, ‘Iskanhdar Munshi, 1, p.308.
99, Sanson, p.1A48.

100. Chardin, 5, p.262.

101.. Sanson, pp.147-148,




93.

102. Kaempfer, p.86.
103. Asaf, p.100.

104, Adamiyat and Nafiq, pp.310-312.




94,

3.2. The Internal Organization of the Guilds

a) Bashi .
In general it appears that the internai affairs of

the guilds in the Safavid period were administered by

officers or elders of their own phoice known variously

as rish-safid "white beard", kadkhuda "headman", or bashi

"chief". The representatives of the guilds were initially
chosen by the membefs, but the choice of a Qéggi generally
had to be confirmed by a diploma (farman) of the Shah, or

in a provincial city of the governor. This provided

further opportunities for governmental control and exploita~-
tion of the guilds through the instrumentality of the Qéggi.
In the Mongol period, the terms pishva and mugaddam appear
to have been used with the same meaning as bashi in the
$afavid pefiod. Séyfi Haravi, whose history of Harat goes
up to 721/1321, méntions that Amir 'Izz ud-Din was the chief
(ra’is)and mugaddam of the weavers of Harat and presided over
their guild.' TIbn Battuta states in Igfahan the members of
each craff appointed one of their own members as their
headman, whom they called kilu (i.e._ggli);z A very
interesting and reliable description of the function of the
bashi of certain guilds in Timurid Harat has been preserved
in a unique document from the early 15th century consisting
of diploﬁas (farmans) of appointment of the chiefs of the

guilds (jama'at) of the oculists and surgeons (kahhalan va

jarrahan), furriers (pustin-duzan), carpet-weavers, shoe-

' makers, and barbers. These farmans show that the chiefs

(pighvayan va kalantargn) were appointed by the ruler

and were charged with the supervision of their respective
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guilds throughout the territory (mamalik-i mahrusa). Each

chief was electéd from among the guild members, and to be
eligible, he was required to possess a working knowledge
of hié créft'and a reputation for piety andigood morals
and behaviour. The professional certificaté‘of anyone who
wished to be considered for the position of chief had to
be authenticated by the master-craftsmen (ustadan) of his
guild.3 The Timurid documents quoted in the Sharafnama of
tAbdullah Murvarid show that certain occupations were I

grouped together (asnaf—1 mushtarak) and placed under the

supervision of single chief; for example Ustad-Shams ud-Din

Muhammad was-appointed chief of the drummers (naggarachiyan),

washers of the dead (ghassalan), street vendors - (tavvafan),

bloodletters (fagsadan), sieve-makers (gharbal-sazan),

bathkeepers (bammamiyan), bath-attendants who shaved heads

(sar-tarashan), masseurs (dallakan), millers (asiya-banan),

and dancers (1utiy5n).h The pishvayan, who were similar to
the later bashis, controlled the artisans in every profes-
sional aspect. They were required to prevenf any kind of
fraud or cheating by members, and they also punished any
violations of the guild's regulations. For instance, Ustad
Danishmand. Samarqandi, the chief of the furriers of Harat,
was required to supervise the cutting, sewihg, and purchase
and sale éf fur by all members of his guild.5
There is clear evidence that in the §afavid period the
bashis of theiguilds were appointed by the Shah in Igfahan
and by the governors in the provincial cities. The Eéggis

were the link between the guilds and the government, but

with the increased centralization during and after the reign
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of Shah 'Abbas I, they ténded to become more closely connec-
ted with the .government. Kaempfer‘states that in the reign
of Shah Sulayman, the prime minister frequehtly consulfed |
the bashIs of the guilds.’ It may be surmised that at this
stage the>gé§2is begaﬁ to encounter opposition from the
guild members. At Isfahan the bashis of the workshops of

buyutat-i salganati were often charged with the supervision

of the'bazaar guilds of the same trades.8 Normally the
bashi of a guild was chosen from among its members on the
basis of superior accomplishment in its craft,9 but was
vappointed by roya; diploma on the recommendation of gziir-i
buylitat (superintendent of the royal establishments). Amin
Abmad Razi, writing in the time of Shah 'Abbas I, mentions
that Khwajd Ghiyas ud-Din Naqshbandi, who was perfect and
unrivalled in his profession, was chosen to-be the chief

of the weavers of Yazd.'' A surviving farman of Shah
Tahmasb I dated 983/1575 assigns to Mulla Hasan Muzahhib
(manuscript illumiﬁator) a number of responsibilities which
are specified in detail: he was to supervise the guilds of
the maﬁusdript illuminators, scribes, binders, illustrators,

and paper sellers, licence persons who were qualified to

practise'the said crafts, constantly inspect the raw materials

which the said artisans used in their work, and take action

against any artisan guilty of professional misconduct.12

The internal administrative organization of every guild

was controlled by its bashi. The bashis of Isfahan were made

responsible for the respective guilds throughout the country.

A qualified artisan or tradesman who wished to set up an

independent business had to apply to the bashi of the guild,

13
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who registered the némé of the applicant in his office and
gave him the necessary licence to set up a"shop.v of
all thé guilaAofficers, the bashis were the closest to
government.15 One of their functions was t§ provide labour
for the‘royal corvées, and they were able to extract ponsi-
derable'sums-from artisans anxious to escapé frdm them.
Tavernier remarks that "tous les chefs de ces métiers-lé
éont officiers payés du Roi, qui ne travailient point s\ils
nevﬁeulént, et qui ont droit de commander Eftous ceux qui
16

sont sous eux". Certain bashis had specially close ties

with the court, for instance, the zargar-bashi (chicf of the

goldsmiths? guild). Through the zargar—bashi, the government

endeavoured to keep a particularly careful watch on the gold-
smithéx guild, which was exceptionally wealthy and made a
larger contribution to the state's revenue:than‘any.other.

It was in order that the goldsmiths might be strictly

controlled that they were always housed in the qaysariya,

Not surprisingly, the zargar—bashi of Igfahan enjoyed valﬁ-

able privileges. For example he was entitled to two per cent
of the value of all jewelry etc. that the'goldsmiths and
silversmiths supplied to the royal court, and to one per cent
of the value of what they sold in the city.17

The. office of bashi might only be held by a Muslim.
Tavernier relates that Jacob John, an Armenian artisan,
brought a printing press from Europe to I§fah5n e ey

and that Shah 'Abbas I afterwards appointed him the bashi

‘of the carpenter's guild and demanded that he should profess

Islam;in spite of Jacob John's refusal, the Shah temporarily
| 18

retained him as bashi of the carpenter's guild.
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In the provincial cities; every guild‘had its own bashi,
who similarly presided over its affairs. The appointments
were made by the governors; for instance, in Shah 'Abbas I's
réign,'Ustd Jamal Mi'mar was appointed the bashi of the
architects and masons of Shushtar which was then the provin-
cial capital of Khﬁzistan, énd Nawruz ?Ali'BEg Shamlu was
confirmed as the bashi of the goldsmiths' guild in Harat by
the’governorv'Abbas-Qﬁli Khan. 2°

The Tagkirat ul-Muluk does not state whether the salaries

of the bashis were paid by the $afavid government or by the’
guild mémbers. It appears from the Timurid dpcﬁments that
the chiefs of the guilds of Harat rbeieved remuneration from
the guildvmembers; for instance Ustad Danishmand Samarqandi,
the chief of the furriers, received "kind services" (i.e.
emdiumenté) from the members regularly eféfy yvear (murattab

sal bi-sal uU-ra khidmat-ha-yi nika kardand).21 The salary

of a bashi in the Safavid period depended on the importance .
of the craft, Du.Mans stétes that the chiefs of the
artisans who worked for the court were paid by the government;
they were "éenyiteﬁrs du roy" and "ainsi des autres qui ontA

gage du Roy".22 According to the Dastur ul-Muluk, the

“hakim-bashi (chief physician at the royal court) was paid

341 tumans, and the tﬁshmal-ﬁashi (chief of the cooks and
kitchens of the royal court) received ninety tﬁmans.23
Kaempfer states that the salaries of other bashis varied
'betﬁeen_ZO and 40 tumans per annum,zu but does not mention
who paid'them . Whatever may have been the source of a

bashi's remuneration in Safavid times, he held office by

virtue of a royal diploma and was in fact a representative
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of the state rather than of his guild.- Through'this insti-
tution, the“government obtained the services of reliable
and influential guild members for the protection or pursuit
of its own interests.

A list of the Egggls who assembled for a ceremony at
Shah Sultan Husayn s court has been left by Muhammad Hashim
K§af. He describes them all as having pleasant features and
elegant appearances with intricately patterned "Khalil |
Khani® silk turbans, fine leather shoes, Kurdish trousers,
and gold brocade sashes. Each had his own karna’i, a sort
of water“plpe° (The karna'l bowl for water plpes is the
best quality). They came mounted on costly steeds, and many
of their trappings and accoutrements were of gold or~silve:r.25
Each was a master in his own craft with a delight in it and

no inclination to any other trade, and for this reason was

perfectly accomplished.26

From the Iefereruzsgn the sources, it has been possible

to compile the following list of bashls in the later Safav1d

period.
1. Chief of the goldsmiths' zargar-bashi.
2, " " n  jewellers ’ ljavahir~bash§.
3. " w " tailors khayyat—bashi.
L, " " " water-carriers saqqa-bashi.
54 " " " architects mi'mar-bashi.
6. " " % gtone-masons hajjar-bashi.
7. m e n cloth ironers utﬁ-kash-bashi.‘
8. " " "  watchmakers sa'at-saz-bashi.
9. " " " house painters naggash-bashi.
10.. " " " carpenters najjar-bashi.
11. o w " merchants tajir—eashi.
12, " " " horse-trapping makers - garik-yaraq-bashi.

13. " n "  bakers churchi-bashi.
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14,
15.
16.
17.

18. -

19.

20.

21,
22.

23,

24,
25.
26.
27.
28.
29.

30,

3.

32,

33.
3h4.
35.
36.
37.
38.
39.
Lo,
L1,
42,

43,

L, .

b5,
46.
h7.
48.
49.
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of the grocers

n

"

druggists

rice~sellers

butchers

forage sellers
millers
fruit sellers

cooks

0il seed crushers

moneychangers
chainmail makers
swordsmiths
bow-makers
arrow-makers
locksmiths

makers of braid,
trimmings etc.

candlemakers
coppersmiths
braziers
saddlers
enam’ellers
bootmakers
confectioners
bookbinders
cameldrivers
cotton carders
drapers
brocade weavers

tent equipment
makers ‘

packsaddle makers

shoemakers
hatmakers
turners _
mirror makers
tentmakers

court. barbers

baqqal-bashi.

'atfar—bashi.

razzaz-bashi.

gagsab-bashi.

tallaf-bashi.

GnchI-bashi.

yamish-bashi.

tabbakh-bashi.

taggar-bashi.

sarraf-bashi.

zira-saz-bashi.

sayyaf-bashi.

kamangar-bashi.

tirgar-bashi.

chilangar-bashi.

'allaqaband?bashi.

shamma'i-bashi.

misgar-bashi.

raygar-bashi.

sarraj-bashi.

mina-saz-bashi.

chakma-saz-bashi.

gannad-bashi.

sahhaf-bashi.

sErban-bash{.

hallaj-bashi,

bazzaz-bashi.

sha'r-baf-bashi.

lavvaf-bashi.

akkaf-bashi.

kaffash-bashi.

kulah-duz-bashi.

kharrag-bashi.

a’ina-saz-bashi.

khayyam-bashi.

kh§§§a-tarash-bashi.
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50. Chief of the weavers of gold zar-duz-bashi.
lace and brocade

51. " " " smiths haddad-bashi.

52, % w n prick carvers 3jur-tarash-bashi.

53. " "™ " runners shatir-bashi.

54, " " " wrestlers , pahlavan-bashi.

55, "™ " n bath keepers hammami-bashi.

56. " " " inlayers . munabbat-kar-bashi.

57.. " v " engravers hakkak-bashi.

58, " " " washers of the dead ghaséal-bashi.

59, noooo "  blacksmiths .na'l-band-bashi.
60, " " " welldiggers and muganni-bashi.

61. " " " tunnelers

61. " " " gingers mughanni-bashi.

62,. " v " minstrels muirib-bashi.

63. " " " buffoons iuti-bashi. 27'

To sum up, the Eéggis were chosen by their éuildé, but
their appoiﬁtments had to be confirmed by the govérnment.
They held undisputed authority over the guil& members, and
‘ while they appear to have béen anxious ‘to retain the good
will of the membérs, they generally had to exercise their

authority in cbmplianpe with the government's wishes.

b) = Kadkhuda
The word kadkhuda had the general meaning of chief or

‘notable and was used as the title of headmen of villages and
small towns (anabaS). Its use with reference to gﬁilds
datesfrm pfe-Safavid times. While this title denoted a

- definite rank in the Iranian guild system, there were no
specific rules to‘determine'how a guild member might attain
it. All that is certain is that skill, merit, and high

' 28

standing were required for the office of kadkhuda. The

masters of each guild nominated from among themselves a
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person whom they regarded.as outstandingly proficient, and
agreed on 2 salary for him and recommended nim to the
kalantar. On the strength of this recommendation, the
kalantar introduced the prospective kadkhuda to the nagib,
and after obtaining the ggggp‘s endorsement} jssued the
certificate of his appOintment as kadkhud; and at the same
time pbestowed 2 robe of honour on him. Thereafter the'
kadkhuda administered his guild's affairs and endeavoured
to advance'its interests in all matters of concern to 1t.29
In fact the approval of the kalantar was a mere formality,
and the‘choice_of the candidate lay in the hands of the guild
members.

The kadkhudas were ovidently the real leaders of the
guilds and spokesmen of the interests of'the guild members,
who‘paid their salariés.c Their functions comprised: a)
determination of the amount of the bunicha payable by the
guild under the superv1Sion of the 22322,30 assessment of
the quotas payable by the 1nd1vidua1 guild members, and
coliectiOn of the punicha “from them in accordance with
these assesSments.31 b) Arbitration of disputed claims
and profe551onal differences within the guild. c) Super-
vision of the tralning of apprentices byAmasters,and
admission of qualified members to mastership.

The seat of the kadkhuda was at the central cross®

roads (char-sug) of his guild's bazaar or at a special

guild house. Bihishtiyan a contempprary<writer on archi-

tectural monuments, has ascertained that in the §afavid

period the kadkhuda of the dyers' guild in Isfahan

officiated at the char-suq of the dyers' bazaal (bazar-i
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rang-razan) and there resolved the guild's disputes.

Nagrabadl in his Tagkira states that the gannad-khana

(house ofvthe confectioners) in the I$fah§n bazaar was the
seat of the éonfectioners' kadkhudas.33

It is significant that the kadkhuda's jurisdiction
was not derived frbm any governmental decree, but from
his‘personal standing and relationship with the gui}d
mambers.Bh “The kadkhuda discussed the qualifications of
candidatés for mastérship with the Eéﬂiﬁ and had an impor-
tant role in their promotion and initiation.}5 At I§fah5n,
the kadkhudas of the various guilds were summﬁned by the
g_gig to regular meetings at which prices wefe discussed
and fixed.36' The kadkhudas kept themselves informed about
the delibératibns which the members of the guild held among
theﬁsalves on their various affairs, and they maintained
close consultation with the kélantar on these matters.37
Kuznetsova has foupd that in the early 19th century the
elders of the craftsmen (i.e. the kadkhudas) acted more or
less as inferﬁediaries between the craftsmen and the

merchants.38

The kadkhuda's function, however, was hybrid. On the
one hand he was appointed by his fellow gﬁild members to
promote their interests before the govérnmen@; on the’other
hand he served as a link between the high-ranking.super-
visory officials and his guild. The authorities expected
him to enforce regulétions and maintain ordéf among his
members.f In fulfilling this function the kadkhuda had to
deal mainly with the Eéggi, who generally supported the

interests of the government.
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No documehtary evidence has been found from the Safavid
period on the questién whether the kadkhudas of different
guilds met regularly to discuss matters other than price
fixing and to coordlnate their actlons'lbut the reported

existence of a chief kadkhuda (kadkhuda-bashi) of the guilds

of Isfahan in the reign of 'A11 Murad Khan Zand suggests
that there wére some such links between the guilds. The

kadkhuda-bashi, named YAl Aqa Dalv-duz (leather bucket

maker), was ordered by 'Ali Murad Zand to gather 200 tumans
'in cash from the guilds of Igfahan and deliver it to the
royal treasury. He refrained\frdm imposing such a heavy
burden in view of the poverty of_the city's artisans and
shopkeepers,vand managed to get the requiréd sum from the
vazir éf Isfahan and the local governor of Khurasgan (en
eastefn éuburb of I§fah§ﬁ), fhereby sparing fhe craftsmen
of the.IgfahEn bazéar frdm this unjust impqsition.39
Tﬁé office of kadkhuda was sometimes hereditary.

Nasrabadi states that Mulla Mushfiqi, the kadkhuda of the

bazzaz-—khana (guild house of the drapers), and Ustad gajjf

‘Sharif, the kadkhuda of the qannad-khana, both took over

the office of kadkhudi from their father.'® Mirza Hasan

 Fasa’l states that the office of kadkhuda-bashi at Shiraz
remained in the Hakim Salman family from the time of Shah

'"Abbas I up to the reign of Muhammad,ShEh'Qajar.h1

c) Apprentlcesh1p and Craft Masters

The system of apprenticeship in Safav1d times is one

of the léast documented of the subjects under study. The
lack of specific documents suggests that it was a rigid

system deeply rooted in traditional custom.
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In view of the continuity of the Iranian socio~-economic
structure throughout the 17th, 18th and 19th centuries and
into the early part of the 20th century, it seems probable
that a. high proportion of the apprentices in every guild
were sons'of masters in the same guild. To a large extent
the exercise'of crafts and trades remained hereditary within
familieaol A master's son began to learn the family's»craft
in childhood then became an apprentice either to his father
or one of his relatives, and eventually often succeeded to
his father's business. Tavernier states that throughout
Iran, sons learnt crafts from-their fathers at an early age.
Kinship and family affiliation.were important factors in
:guild rn‘embership.h3 Among the practitionérs'of‘crafts and
to ‘a less extent‘professions, it was customary to keep tech-
nical secrets exc1u51ve1y within the family.hu Naturally
this custom maintained tradltlonal attachments of particular
vocations to particular families. For instance, medicine
' was a heredltary occupation among the descendants of Mirza
'Muhammad 'Ali Tabib in Kashanu5 and Mirza Haklma in Igfahan,
and calligraphy among the dcscendants of Qudsi Khiish-nivis
from the §afavid period onward.

Although the hereditary practice ofvprofessions and
trades in certain famllies was usual, it was not automatic.
Therevare menti%ns of individuals uho moved into other
occupations. For instance, Mawlana Hasan-shah Baqqal, who
had been a grocer, afterwards became a teacher at a school
in Shiraz;u7 Mirz;'Tan ‘Itimad ud-dawla, the grand !éfif
of Shah $afi and Shah 'Abbas II, was the son of a baker;

and Eajji'Sharaf Beg, a weaver's son who had relinquished
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his father's craft, became a rich merchant through the
Lo

Indian trade.
. Without work in an organized trade or craft or profes-

sion, it was difficult or impossible to secure a livelihood.
'Cartwright,'who‘was ;n Iran in Sh;h 'Abbas I's reign,
repcrted that idle persons were not permitted to live
among the people. According to the regulations, persons
who were out of work must refer to the magistrateAand
register themselves, declaring their circumstances and the
previous jobs which they had done. The magistrate then
found wcrk for them. When anyone was proved to have lied,
he was egther bastinoed or forced to work in theﬁ"public
slavery";5o | |

| When a craftsman's son preferred not to pursue his
father s profe551on, the father would entrust h1m as an
apprentice (shagird) to a master (ustad) of anqther craft
at an early age. According to the avallable evidence, the
age of entry into a craft or trade was not: the same in all
caSes. Thomas Banlster, the agent of the Muscovy CompanyA
who was in Iran in 1568-69, gives 1t as five years.51 John =~
Cartﬁright.gives it as six, and Chardin states that appren;
tices were accepted at anything between twelve and fifteen
Years.cf age.52 In:the light cf Tavernier's statement that
some of the masters }commenced their apprenticeship at
their father's shop when they had completed their school
education and were between twelve and fifteen years old,
all these reports may be accepted as correct. Only sons
of masters were sent to a primary school (maktab); other

boys were engaged as apprentices at the age of around six.
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When a father eﬁtruéted his son to a master, no written.
contract wifh fixed provisions was signed.53 Usually the
master camé to an oral agreemenf with the apprentice's father
or guardian, and sqmetimes they held discussions'on the
matter béfbre the guild's kadkhuda. No doﬁbf the illiteracy
of the great m;jority of the artisans and traders necessi-
tated the oral form. An unnamed European traveller who was
in Iran in the reign of Shah 'Abbas II states that the master
only régiStered the apprentice's name and made no. further
inquirieé.sh .Neveftheléss the family background of an appli-
cant_énq fhé'mqral'conducf—of an apprentice were matters of
gfeat concern.for a master. When an apprentice was admitted,
he was inStrqcted in his duties, both as to the craft and as
to moral conduct. In some skilled trades;.fhe social back-
ground ahd good behaviour of a candidate were particularly
importanf. ThiS‘waé because the chosen candidaté would have
to be‘carefﬁlly trained and supervised by his master and
would be quite likely to become a member'bf his master's
family through marfiage; | | |

vThe'lengths of apprenticeships wefe'not specified; and

in principle apprenticeship agreements might be ended by

55

either the master or the apprentice at any time. According

to Chardin, every agreement included an understanding on the
rate of wage. A new apprentice began work at his master's
shop on very simple tasks, but received pay almost from the
start. The rate of the wage varied according to age and
experience. In the first year an apprentice received some-
thing between fwo liards and one 523,56,and as he became

57

more skilled, his wage was raised. Contrary to Chardin,
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the writer of Disposition and temper of the Persians reported

that there was no agreement between the master and apprentice
~on a definite wage in the early years; but he also observed
that it was normal for the master to allow the apprentice a
wage from,the first day.58

Thebactual lengths of appreﬁticeships depended on the
craft. Kuznetsova reckons that the period of training might
be anything from three to ten years.59 Dﬁring this time the
apprentice showed his abiiity and taient in the craft and
attempted to a%quire its techniques under the direction of
his mastér untii eventually he acquired full skill. Chardin
alleges.that masters ﬁere reluctant to teach apprentices all
the techhiqués of the craft in a short time, being anxious
about hewAcompetition when fully qualified apprentices could
set up:their own shops; while an apprenticé‘s training
remained incomplete, a master could take advantage of his
labour without fear of his competition.6O In practice the
traditional moralif& did not allow an apprentice to leave
his master. Furthefmore the former master ﬁight have claims
égéinst‘the:apprentiCe and thus be able to restrain him.
'Othgr masters were therefore generaliy Unwiliing to employ
‘a "rebellious" %pprehtice. »

The final stage through which a shagird passed before
becoming an ustad was that of a khalifa (literally a "deputy").
A khalifa was a fully trained man who had acquired all the
arts and techniqﬁes of his craft or profession. There is no
- direct evidence concerning the status and functions of
a khalifa in the Safavid period; but the rank of khalifa

still exists today among various craftsmen such as
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confectioners, goldsmiths, and silversmiths. The khalifa is
qualified to act as his master's deputy whén'the latter is
absent.

In the Eurbpean guild system, there was a numerous
class of-jqufneymen'(iiterally "day laboureré") who had

completed their apprenticeship but had not attained the

rank of master, and were employed by masters on a short-term,

often weekly, bas:‘_Ls.62 The Western scholars who have inves-
tigated oriental guilds in connection with the study of
Islamic cities have come to the conclusion that the rank of
journeyman did not exist in the Islamic countries.
Kuznetsova thinks that if the rank of journeyman had existed
in §afavid'Iran,‘ChardinAwould have mentioned.it, whereas
he only'menfiéns-hasfers and apprentiées. She conéludes
that in the Iranian guilds there was no need for journeymen,
because‘anybne who had learned his craft éould rise freely
to masterShip.6h- It can certainly be accepted that there
was no rank in the Irénian guiids direct;y comparable té
that 6f'the journeyman in the medieval Européan guilds. 1In
17th and 18th century Iran, hdﬁevér, there was avlarge cate-
gofy of'ﬁorkmen who had no permanent shops, but were occu-
pants'of temporafily rented $hops‘or booths, or were
itinerant day labourers gbing from town tb'town or town to
village or houée to house. Workers in this category were
called muzdvar (hired mah) or kargar (daily paid labourer).
Some were artisans and traders who had valuable skills but
did not possess fixed establishments. The existence of this
gfoup>muét nof'be overlooked in studies of the evolution of
I;anian society. Even after the wave of'industrial develop-

ment in the period 1963-1978, daily hired workers and
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itinerant artisans are still numerous in Iran, e.g. silver-

65

smiths, carpenters, and tailors. The socio-economic

system of the Safavid period promoted a multiplication of
street artisans (mﬁzdvarin), whose services were used mainly
5y the lower income groups in the cities and suburbs and

by peasant familieé, because they could supply basic needs:
much more'cheaply than their shop-owning counterparts in
thé‘bazaarso66 Chardin states that the artisans and vendors
of this type who carried on their trades in the Royal Square
(Maydan-i Shah) of Isfahan rented spaces in the Maydan, or
if more fortuane, rented small shops surrounding the Maydgn
at three tumans per shop per week. Most of them spread their
tools and wares Onithe ground in the square and were charged
a rent of one tuman per space per week, which they paid day
by day or week by week to the Shah's agents.67 Shah 'Abbas I
had designated,a space for each trade. Among them were blacke-.
smiths, armourers, saddlers, hat makers,icoppersmiths,
patchers, money changers, thread makers, locksmiths, second
}hand dealers, carpenters, fruit sellers, sellers of nuts and
dried fruits, street vendors, butchers, greengrocers, cooks,

. wood sellers, dealers in pack animals, felt makers, fur
sellers, confectioners, and cotton-carders.68 In the evening
‘the members of these groups placed their tools and wares in
chests which were left in the corners of the Royal Square,

whefe they were guarded by watchmen throughout the night.69

There were also groups of artisans, known as khana-karan,
who had no fixed shop and worked for hire at customer's houses.

According to Chardin, there were large numbers of these arti-

sans in I§fah5n, such as goldsmiths, coppersmiths, carpenters,
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etc.7 Some of them were respected and prosperous crafts-

men who worked at the houses and establishments of wealthy

employers. To employ several such craftsmen was considered

a noble act and a token of aristocracy. No doubt other

khana-k;ran artisans performed various tasks for employers
with modest.means, though no eiidence isiavailable, Du
Mans remarks that in Isfahan there existed a'group of |
artisans ("ouvriers") who lacked suff101ent capital and
other means to offer their products directly to consumers
and therefore sold them to established traders who had
shopsiiﬁ the bazaar.71

To‘become a.master craftsman in the bazaar required a
long period of apprenticeship which had to be completed
Asafisfactorily; and the acquisition of a certificate of
mastership whieh‘was sﬁbject to the approvdl of the guild's

preseént masters and the endorsement of the naqib and the

kalantar. According to the Tagkirat ul-Muluk, before a
guild could appoint anyone a master, its mestere were
required to attest the candidate's qualification and

" eligibility for mastership (ustadi) to the nagib. There

is no evidence to show whether a candidate for mastership
had ‘to present a fine piece of his own work for examination
and Judgement by the masters of the gulld and the _ggl_

but 1t is known that a craftsman who wished to be employed
.in the royal workshops had to produce a piece of work for
presentation to the 25222-72 The good will of the masters
was absolutely essential for an apprentice's promotion.

The candidate's eligibility for mastership was then notified

to the kalantar, from whom a certificate (t a'llga) was
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obta1ned.73J szza ﬁafi'a remarks that the kalantar only
issued hls certlflcate 1f at 1east two thlrds of the
‘ masters agreed on the candldate s ellglbllity.7h
Another uncertaln questlon is whether a former
apprentlce automatlcally became a full member of the
gulld upon hls 1nduction as ' a master, or whether full
_ membershlp requlred further 1nqu1r1es by the'gulld'

elders and offlclals and also consent by the new master

hlmself. There is no eV1dence from the Safav1d perlod_

on thls questlon' ‘but Polak, the German doctor of med1c1ne'1

who was in Iran in the early part of Na51r ud-Din Shah

Qajar s relgn, states that membershlp of a gulld was

opt1ona1.75 | | | B
":The”transition_from apprenticeship to masterShip‘yas

marked bY“a.ceremony. Although" none - of the sources for

‘the Safav1d perlod exp1101tly mention thls ceremony, certaln

sources imply its exlstence. According to ﬁusayn va' iz
:KashlfI (d. 910/150&), the craftsmen and tradesmen who were |

adherents of the futuvat orders were girded with a sash in

‘”a speclal ceremony.7 The Tagkirat ul-Muluk states that

'othe masters of ‘the gullds expressed their approval (riza—
ggggi) of an apprentlce's application for mastership at a-
:ﬂmeetlng (probably a ceremony) in the presence of the gggig

-It must be borne in ‘mind -that the ng;_ had a spir1tua1

standing among the artisans and tradesmen. Kuznetsova
tates ‘that on ‘the day of the 1n1t1at10n, avformal ceremony
took place in whlch the new entrant was glrded with a be;t.

A 51m11ar ceremony is st111 customary 1n,the zurkhana,

..(gymnasium) when a craftsman or trader joins a trad1t10na1

78
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athletic fraternity. R. Krasta, a contemporary scholar,
describes the girding ceremony in the zurkhana as having
all the force of a religious rite. In it the successful
candidate for the rank of athlete (pahlavani) is crowned
with a cap (taj) or girded with a sash (kamar-band) .
According to Arasta, this ceremony goes back to Safavid
~times.79 G. H. Mu§abib, another contemporary writer,
states that a banquet was part of the ceremony of confer-
ment of mastership.go From the reports of European
travellers in the §afavid period, it is possible to piece
together an account of the ceremony of initiation of a

shatir, i.e. a runner or footman, who escorted or ran

before the Shah or a royal caravan (gafila). Only after
a long period of apprenticeship and after passing a very

vigorous examination was a shatir admitted to the rank of

mastership. Usually a’ shatir apprenticed his son to a

master when the son was sSix or seven years old. The
apprentice's long training under the supervision'of his
master took place in three stages. During the first year,

the shggir was trained in walking and running, and had to

run a league's distance without stopping. The distance was
increaéed.year by year until the apprentice reached the age
of eighteen. At this point, he entered the second stage in
which the training was stricter and tougher. He had to run
léng disténces carrying a heavy parcel with a jaf of water,
a griddle (baking plate); and other objects on his back.

In the third stage, he was obliged to prove his speed over

a total distance of thirty six leagues by runhing twelve

times from the 'AlI-Qapud in Isfah3n to the Kih-i Sufa (the
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mountain on the south of the city). The passage of this
test completed the apprenticeship and was celebrated with

a ceremony called jashn-i shatiran (the footmen's feast).

When the candidate for the rank of shagir was in the

service of the Shah or of a high officer or official, the
ceremdny'ﬁas more elaborate. In such cases,.the shopslin

the Maydan-i Shah and along the runner's route were illumi-
nated, and entertainers were brought to the Maydan-i Shah

to amuse the people. The test took place under the super-
vision of ten or twenty masters of the shafirs' guild. The
candidate wore thin trousers and was beltédAwith a sash onto
which three hawk-bells were sewn. After the test, the candi-
date, if successful, was presented with prizes and robes.
Gemelli, whose caravan bound for Bandar Kung lost its way

until a shayir appeared and guided them, noticed that the

shagir had bells around his waist to warn horses and pack

animals of ‘his approach.
Before a qualified master could set up a shop, he had
to obtain permission from the Eéiﬁi of his guild. According
to Chardin, the Béggi took a sum of mone& from the applicant,
and after registéring him, gave ﬁim the permission.83
In evefy guild the masters were the sﬁpﬁorting arm and
the guiding hand. They nominated the-kadkhuda and recom-
mended him to the nagib. One of the criteria for the
determination of a guild's bunicha was the number of its

masters. They set its tone and raised or lowered its

social standing.
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4.1. The Guilds and Taxation

One of the most distinctive features of the Iranian
guilds was the fact that they were used as instruments for
the colleqtion of taxes and imposts from tradesmen and
craftsmen. The government levied the taxes through the
gullds and dealt with the members of each guild collec-

tively. W. M. Floor, in his dissertation on the Guilds

in gajar Iran, states the payment of taxes was the most

obvious and noticeable function of the Iranian professional
organizations in the 19th century, and that this in itself
demonstrates that they wére treated as guilds. Furthermore
the criteria on which taxés were calculated preclude any
doubt as td which grbups belonged to guilds and which did
not.1 The state imposed a tax on a guild as a corporaté
entity, and the authorities of the guild apportioned the
tax among its members. There is no precise information,
however, about.principles on which the tax liabilities were
assessed and fixed, either for guilds by the state authori-
t1es or for individual tradesmen and craftsmen by the guild
~authorities.

It seems probable, in the light of theAscanty available
evidence, that the nature and the amount of rate of the |
téxes paYable by a guild were determined by several factors,
such as custom and traditién, estimation of the guild's
normal income, and also a certain amount of bargaining.
ConseQuently there was always a danger that the assqument

‘or apportionment might be unjust in failing to reflect the

relative level of prosperity of a particular guild or its
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individual'members. Thévenot, who was in Iran in 1654,
reports tﬁat the assessment of a guild's dues was based
on the incomes of its members. |

In.I§fah5n, the imposition of fhevguild taxes, which
had the generic naﬁe bunicha, was legalized through the
approval ofva tax committee consisting of thé kadkhudas
of the various guilds, the gggig, and the kalantar. This
committee's authority did not extend over all guilds,
since some‘of them were taxed by state officials directly.
The tax committee, under the chairmanship of the gggig,
determined the quota of tax payable by.each guild, and
the kadkhudas fixed the liabilities of the members of
their guild by apportionment of these quotas. The Shah's
decree (farman), being absolute, could override decisions
of the.tax committée. The Shah might impose new taxes or
remit established taxes. A farman concerning imposition
or rémission of a tax was broadcast by public criers
(JErchi&) or displayed on inscribed tablets inside or
outside mosques. One such tablet granting certain exemp-
tions can still be seen in the Masjid-i Jami' of Ardistan
in the province of Isfahan.

The Dastur ul-Muluk states that the responsibility

for the collection of the taxes from the Iranian provinces

(sarhaddat va vilayat) and cities rested ultimately with

the grand vazir (I'timad ud-Dawla), who performed his task
in accordance with statute law (ganun), reason, and the

rights of the realm (huqug-i mamlakat), which means

customary‘rights.3 The Tagzkirat ul-Muluk states that the

sahib-jam' (chief receiver) of the royal treasury received
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on the Shah's behalf the sums due from the guilds in
Isfahan and other cities. He delegated to subordinates

called muha531ls (collectors) the tasks of collecting

the said sums and of dlspatchlng them to the royal
treasury.l4 Lippomano, the Venetian ambassador to Spain,
who was in Isfahan in 1585, noted that one of the Shah's
permanent sources of revenue was taxation of guilds, and
that all the guilds, such as silk workers, cotton weavers,
armourers, sugar'refiners, etc. paid prescrlbed sums‘.5
The taxes on the guilds were both regular and tempo-

rary. The heaviest regular tax was the already mentioned

bunicha or more precisely hagq-i bunicha, which may be

translated "guild tax". It was a due (Eggg) levied by the
tax committee on a guild's members for the special privilege
(bunicha) of keeping a shop in the bazaar or elsewhere.
When the individual artisan or trader had paid his due, and
as long as he observed the guild's regulations, the guild
wonld support and protect him.6 According to the Tagkirat
ul-Muluk, the amount of the bunicna to be levied on each
guild was assessed during the first three months of tne
yeaf.7 Du Mans states that the fixing of the guild tax

had to be completed within a month in the sprlng.i3 At
Isfahan the fixing of the bunicha was accomplished by three
pnocesses. First the ggglg of Isfahan suggested the amount
of each guild's bunicha, then the elders of the guilds had
to consent to'these amounts, and lastly the kalantar had to
conflrm each amount with his seal. The gggig, after appointing

ne to gather the elders (kadkhudas and rish-safidan) of -

someoO
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each gﬁiid and bring them to him, fixed the bunicha of each -
guild with consent of its elders and according to the law |
of the réalm. The liability of each guild>was then formally
notified.” At Isfahan the collection of the bunicha was the
responsibility of the local vazir and darﬁgha. The Kadkhudas,
hOWever,-probably did the actual collection of the bunicha
from the artisans and traders.

There are no precise docﬁments to tell us on what
principles and by what procedures the amount of a guild's
bunicha and the proportionate 1iabifity of each member were
determined. It wés the task of kadkhuda to apportion the
quota of tax among the guild memﬁers. In all probability
this rqle called for real ieadership and good personal
relations, because it seems clear béyond doubt that the
kadkhuda had no power of coercion. Fasa’i states that
appoftionment'of the bunicha quota among the members of
the guilds of Fars was determined by the kalantar and the

official, called by Fasa’l the bunicha-dar, who collected the

bunicha of the individual members. Fasa’i adds that the
system of apportionment and collection of the bunicha
derived from the Safavid period.10 Undoubtedly the
relative income of>different guilds was a major considera-
tion in the determination of this tax.11 For instance,

- the gdldsmiths and jewellers were taxed heavily because
they made higher profits than the other artisans and trades-
men.12 Accordiﬁg to Chardin, the liabiiity of each member 
of a guild was equal. He states that guild members had to
pay a fixed sum of guild tax equally and regularly, and

that for a tradesman's shop (boutique de revendeur) the
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sum was 20 sous and for an artisan's shop (boutique

d'artisan) 10 sous.13 Possibly Chardin may have confused

the haqq-i bunicha with the divan tax (taklif-i divan or

mal-i mubtarafa) which is discussed later.’h Similarly,

the compiler of "the Government and Constitution of Persia"
in Pinkerton's collection states that every shop of the
handicraft trades had to pay 10 pénce and that the rest
(i.e. shops selling unprocessed commodities) payed 20
pehce. ? Contrary to Chardin's statement that the bunicha
was paid equally, Du Mans mentions that the inequality and
diversity of the assessments of the bunicha Qere a cause of

dissatisfaction and grievance.

The haqqg-i bunicha was collected in monthly instalments.

- Payment of this tax gave the shopkeeper or artisan the legal
right to occupy a shop together with certain privileges which
were endorsed by the customary law and the internal guild
regulations. The bunicha tax WaS.levied until 1926, when

by the law of 20th Kgar 1305 taxes on guilds were abolished.17

The phrase haqqg-i bunicha meant not only liability to the

tax but also the resultant privileges. A payer of the tax
could cede his rights to a qualified member of the same

guild.18 Tavaidar, the author of a Jughraffya-yi Isfahan

written at the end of the 19th century, states that in the
Qajar period, if any member of a particular guild closed
down his shop or workshop in the bazaar, the fellow members
were obliged to make good any deficit in the total bunicha

payable to the government. When a large number of members

of the guild of oil millers (jama'at-i 'agsaran-i rughan)

closed down their shops because business was stagnant,
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those who continued in business had to pay the bunicha on

behalf of their colleagues.1
The increasing size of the salaried regular army

(qullar or ghulaman) and of the palace staff strained the

finances of the Safavid state. The central government

and the provincial governors, in order to meet rising

costs and casual expenses (havadis), sought additional
revenue in the form of extraordinary imposts (tavariz),
which for the most part fell onto the shoulders of the
artisans and shopkeepers. One such burden was the contri-
bution which the artisans and tradesmen had to make towards

the upkeep of foreign ambassadors and guests of the Shah.

This charge was known as'havadiszo or kilarj-i pgdshahi (royal

expenses) or madad-i ma'ash (royal extras).21 It was cal-

culated that the contribution of the I§fah5n guilds to the

cost of government hospitality (madad-i_kharj-i mihmanan)

came to an annual total of 3000 iggégs, whicﬁ was collected
by officials of the royal treasury.22 The shoemakers,
leather makers, and hatters were exempted from corvées but
had to pay lump sums toward the royal hospitality expenses.

These contributions and the bunicha were not the only
taxes which artisans and tradesmen had to pay. According
to Iskandar Munshi, they were also liable for takalif-i

T - s 2L -z
divan and mal-i muhtarafa. The nature of the takalif-i

divan, which means dues for government expenses, is not
clear; perhaps Iskandar Munshi meant the above-mentioned
imposts for royal hospitality. As regards the gél:i
muhtarafa, which may be translated artisan tax, he states

that artisans and tradesmen were compelled to pay it, and
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mentionsAthat Shah Muhammad Khudabanda remitted it as a
reward to the guilds of Tabr-’iz.25 It appears to have been.
the same tax which Chardin noted under "havarez" = (ravariz)®
According to N. Falsaf;, the avariZ were sums paid by the
artisans and tradesmen for city maintenance.27 The mal-i
mu@tarafa was probably also the same as a tax mentioned by
the anonymous Venetian merchant who was in Iran in 931/1514
and reported that the tradesmen and artisans who owned shops
in the bazaar were compelled to pay a heavy tax, fixed for
tradesmen at as much as twp or six aspers or even a ducat
per day and for craftsmen_with regard to the circumstances
of their buéiness.

According to a farman of Shah tAbbas I dated Zul-Hijja
1038/1628, which is preserved in the Mas jid-i Shah of
I§fah;n, the 'avarisz of the barber's guild, payable by

hairdressers (salmaniyan), masseurs (dallakan), cloakroom

keepers (jama-daran) and other bath attendants, and makers

of razor blades and grinding wheels, were remitted by the
Shah; but it is not stated for how long. Members of the
entertainer's guild had to pay an occupation tax to the

mash'al-dar-bashi. (This name, meaning torchbearer, was

given to a gihib—jam',.i.e. head receiver, who was also
in charge of the lighting'and heating of the royal palaces

and of the dawlat-khana, and at the same time supervised

the royal band (naggara-chiyan) and headed the torch

bearers at night when he carried a large torch in front

of the Shah ?9 ln addition to this, the mash'al-dar-bashi

30
supervised all the different groupe who worked as entertainers).

The author of the Rustam ut-Tavarikh states that in the
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early years of the reign of Karim Khan Zand, the experts

in fiscal affairs assessed a divan tax (maliygt-i divan)

¢

on the guilds on the model of account books (dafatir)
which had beenAc.om'piled in the reign of Shah Tahmasb 1.
According to Fasa'i, the governor of Fars in'1159/1746
imposed a\heavy tax called tawgih on the traders of Shiraz,
and the tax collectors then seized one thousand Eﬁgégs from
the Shirazi artisans and shopkeepers.

In addition to the bunicha and divan taxes, some of
the guilds were liable for the corvee (bigari) (i.e. for
the supply of labour or goods without paymenﬂ., Unpaid
labour by guilds was exacted'by the Shah and officials of
the central government and also by provincial rulers
(Egégs).BB In provincial towns where certain traditignal
crafts flourished, the guilds concerned had to eiecute
orders from the royal court without payment. For instance,
the skilled tailors of Kashgn end I§fah5n had to provide,

free of charge, the robes of high officials such as vazirs,

kalantars, min-bashiyan (regimental commanders, i.e. of

1000 men), yuz-bashiyan (company commanders, i.e. of 100

men), and others below the rank of amir (general).jh Some
of the guilds had fo fulfil their corvee through unpaid
labour. In such cases; the chief of the guild provided a
certain number of labeurers,_thereby gavipg the treasury
a great deal of money.35 The corvée was used‘to obtain
labour for the repair or construction of royal or other

36

governmental buildings, and for work in the royal workshops<

Tavernier states that guilds which were exempted from the

divan tax had to fulfil a corﬁee equal to it in value. The

o
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chiefs of the artisans and labourers, after consultation
with the guild's kadkhudas, decided which individuals
should perform the required corvée, with the result that
there were many opportunities for favouritism and fraud.37
The Shah had a overriding authority to decide which guilds
; /

should be liable for corvee. The carpenters and masons of
38 - Lo

At the beginning of

Isfahan were permanently liable for it.

] p— - -
every autumn, the vazir-i buyutat, who was the deputy of

the nazir-i buyutat (controller of the royal establish-

ment% summoned the chief of the masons (mi'mar—bashiz, who
was responsible for the repair of buildings belonging to
the ShZh,39 and ordered him to supply the necessary labour.
The mason's guild had élso to make a large unpaid contri-
bution to the construction of palaces and bridges.
According té Kaempfer, a palace of‘ShEh Sulayman called

Takht-i Sulayman, which was situated high up on the Kuh-i

Sufa of I§fah5n, had been erected by the unpaid labourers
of the corvée,h1 and according to Le Brun, Shah Sulpan
Husayn similarly constructed several palaces at no cost

to himself.“z A farman of Shah Safi dated 1041/1631 made
his grand vazir, Mirza Taqi T'timad ud-Dawla, responsible
for the repair of the mausoleum of the Imam 'Al11 at Najaf
in Iraq which the Ottoman Turks had congquered in 1638.1‘l3
The rebair took two years and was probably carried out by
Iranian workers sent to Iraq under the co;vée. Kaempfer
noted that the unpaid workers, whose sefvices were commaﬁd-
egered either for the royal building operations or for the

royal workshops, suffered from very harsh and distressing

conditions.
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Chiefs of guilds were authorized in certain circum-
stances to take commissions on the sales of their guild.
The bashi of the goldsmiths and jewellers demanded two
percent of all sales in the town.h5 The payment of such
a sum by the members of an important guild could be
construed as a reward or bribe to ensure thét their
privileges were preserved. Similarly certain guilds paid

an extra charge described as brokerage (kharj-i dallali).

The brokerage of a particular bazaar was granted by‘the
Shah to certain individuals. For instance, Shah 'Abbas II

granted the kharj-i dallali of the wood and charcoal bazaar

first to Imam-Quli Khan Varasta and then to the poet
Mas'ﬁda.h6

It seems that fines must have become another heavy
burden. They wefe the commonest penalty inflicted on
artisans and tradesmen who had been found guiity of breaking
laws and regulations. Shah Muhammad Khudabanda abolished
the payment of cash fines by the artisaﬁs and traders of
Tabriz, because he was anxious to improve their economic
circumstances.

Customary dues (rusﬁm) were levied on certain gunilds,
though not all guilds were liable. The Shah usually granted
the rusum due from a particular guild to a high-ranking

official of his choice. The amir shikar (master of the

hunt) received ggggg from the guilds of fishermen, butchers,
sheep's brain fr‘iers,h8 pigeon keepers, poulterers, and
falconry glove makers in Astarabad and Yazd (inscriptions
dated 1ou7-1637 in the Masjid-i Jami' of Arqistan and dated

Jamadi ul-Avval 1047/1637 in the Masjid-i Jami' of Yazd).
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According to another inscription, dated 1038/1628 in the

Masjid—i'ShEh of I§fah5n, the barber's guild (jama'at-i

salmaniyan) had to pay rusum to the private barber of the

Shah (khassa—tarash). The rusum received by the darugha

of Igfahan, amounting to 95 tumans per annum, came from a
levy on the painters and tailors.u9 The weavers' guild
of Yazd paid rusim to the min-bashi and Xﬁz—bashi.so The

head of the royal library at I§fah5n (sahib~jam'-i kitab-

khana-yi salpanati) received rusﬁmvfrom the basmachiygn
(block-engravers), zar-kuban (gold leaf makers), kaghaz-

garan (paper-makers), migraz-garan (scissor makers), and

muzahhiban (illuminators).51

Finally, the Safavid bureaucracy gained a considerable
revenue by taxiﬁg prostitutes. Although the placing of the
prostitutes' organization in the same category as those of
the craftsmen and tradesmen may Seem astonishing, éspecially
under a régime which‘professed to defend religion, neverthe-
less the prostitutes were classified as a guild because they
had their an peculiar rules and paid a professional tax.

B. Lewis regards the existence of immoral guilds in the
Muslim lands as a strange phenomenon.52 It is possible,
however, that the official recognition of the immoral pro-
fessions in the Muslim cities was intended to give the
government some means of controlling them and protecting
the public.53 Chardin noted that in 1666 there were 14,000
whores in I§fah5n who were registered in a special office.

All of them had to have a licence. Fryer states that \

"courtezans, therefore, are displayed by the king, giving

55

him so much for their licences when they first set up".
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According to the Venetian merchant who so journed in Iran

in 930/1514, the rate of the tax taken from the prostitutes
was fixed with regard to their beauty.56 * The total amount
of the whores' professional tax in I§fah5n was estimated by

Chardin at around 200,000 ecus in 1666, and by Muhammad

57

Yusuf Valih at 4000 tumans per annum. This huge amount,

being unclean money, was not paid into the royal treasury

but was spent by the mash'al-dar-bashi on the heating and

lighting of royal palaces and on fireworks for various

fest1vals.58

Guilds with low social status were sometlmes the bene-
ficiaries of tax exemptions. Surviving inscriptions in
mosques at I§fah5n Yazd, Astarabad, Kashan, and Ardistan
record decrees (farmans) of the Safavid Shahs for the grant
of such exemptions. According to decrees of Shah 'Abbas 139
and Shah 'Abbas TI, the exempted guilds comprised bath
attendants, wardrobe keepers in public baths, masseurs,
razor blade makers, knife-grinders, old clothedealers,

dyers of white beards (rang-bandan), i.e. with henna in

public baths, midwives, hired mourners (nuhagaran), ladies'

<

hairdressers, bath stokers, millers, hunters and fishermen
(sayyadan), blood-letters (fasgadanL and meat porters.

In 1022/1613, Shah 'Abbas I remitted the divan tax on

o= 1
candle makers throughout Iran in the month of Ramazan.6
A. K. S. Lambton, without quoting any source, states that

in the §afavid period there were seventgen guilds exempt

from tax, including doctors of medicine, washers of the

dead, grave diggers, singers, midwives, rawza-khwans

(reciters of religious elegies), bath keepers, blood-letters,
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ma'raka-giran (tellers of religious legends or showmen) ,

and poets.

The big businessmen of $afavid Iran,who were the tujjar

(merchants), sawdagaran (entrepreneurs), and bunakdaran

(wholesalse dealers), were not members of guilds and did not

pay the guild tax (bunIcha), but were subject to a tax

calléd the tamgh_. This Mongol word (which originally

meant signature orAseal) was first used to designate a tax
under the Ilkhanid dynasty (654/£1256~736/1336). The tamgha tax

(mal-i tamgha) was a cash levy imposed at varying rates on

imported goods in the custom houses or in certain caravan-

- - - - -}
sarais. The tamgha assessors (tamghachiyan) in the Ilkhanid

period fixed the amount of the tamghi according to the
weight and quality of the goods.63 In the §afavid period,
the collection of this tax in the capital and in every
provinéial city was farmed out to a senior official, who
arbitarily decided the amount due on the taxable goods.

After the payment of the tax, the goods were stamped with

a seal (muhr-i tamgha), the stamp for imported cloth being

called tamgha-yi Qimash.6u

Under the Ilkhanids, the revenue from the tamgha was
allocated to the expense§ of emissaries and‘ambassadorss.65
In Shah Tahmasb I's reign, the imposition of higher tamgha
taxes without regard to the solvency of the businessmen
provoked revolts of merchants and wholesalers at Harat and
Tabriz, which were then the main commercial centres, and
Shah Tahmasb I was consequently obliged to abolish the

tamgha tax throughout the country.66 By another farman,

dated 971/1563 in the Masjid-i Jami' of Igfahan, Shah Tahmasb T
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exempted the money changers (sarrafan) from a special tamgha

payable to the royal mint (dar ué—éarb). The money changers
had previously had to pay a sum of tamgha when they brought
gold and silver spécie tb be recoined at the state mints.
These concessions did not last long, because according to
Iskandar Munshz, the merchants and wholesalers of Tabriz
again revolted and refused to pay the tamgha tax in the
reign of Shah Muhammad Khudabanda, who waé similarly forced
to remit the tamgh5.68 Shah 'Abbas I, however, must have
ignored his father's decree and arbitrarilyAreimbosed the
tamgha, because it is reported to have been levied in his
reign ana alsco in those of his successors.69 Du Mans
mentions fhat in 1660 the businessmen of I§fah5n had to

pay a taxe sur les marchés on their imported goods.

The sources do not indicate the rates of tamgha in
Igfahan or in the provincial cities; but the English
traveller Lockyer, who stopped at Bandar 'Abbas for a short
time in 1705, states that a 14 per cent tax was levied on
imported goods at the harbouf custom house. The Dutch and

. English Easf India-Companies, however, had been exempted
from custom duties by Shah 'Abbas I when he authorized
their establishment at Bandar tAbbas. Lockyer adds that
the English Company's factors were in secret collusion
with the Iranian merchants engaged in the Indian trade,
who héd their goods shipped by the Company and labelled
as its godds so that they might avoid déblaring them at
the customrhouse. They then pretended to buy their own
goods ffom the Company, and paid the factors a two per cent

reward for the ‘service rendered.71 The tamgha tax on imported

goods continued to be legaliy imposed until the early 19th

century.
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4,2, Price Control

The dual nature of the craftsmen's and tradesmen's
guilds in §afavid Iran has already been mentioned in
Chapter 3. While the basic¢ purpose of a guild was to
serve the individual and collective needs of its members,
these needs were not the only factors which kept it in
existence or determihed its structure and functions.

In the name of the public interest, various autho-

rities intervened in the affairs of the bazaar. Police

authorities such as the mu@tasib and darugha attempted to

protect the public against fraud, adulteration,and other
malpractices. At the same time officially éponsored
committees attempted to regulate weights, measures, coins,
andAmarket condifions.1 From the point of view of the
government, the.safest and surest way to control the
craftsmen and tradesmen was through the intermediary of’
the guilds in which they were already or might in the
future be grouped. With the help of the kadkhudas and
the muptasib, the authorities could fix and enforce maxi-
mum prices for essential goods with a view to preventing
social unrest in the big cities.

Apart from governmental control, competition in the
markets tended to stabilize prices. The customary éoncen—
tration of all sellers of a particular commodity in a
special section of a city's bazaar made it easy for a
buyer to compare prices and difficult for a seller to
dvercharge. On the other hand,.in the predominantly

agricultural and pastoral society of 17th and 18th century

Iran, fluctuations in the yields of crops and animal
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prdducts.caused a tendency toward price instability.
Natural disasters such as droughts and floods and earth-
quakes, or human disruptions such as tribal raids and
revolts, could suddenly cut off supplies to the cities
and change abundance into scarcity. Abdullah Shﬁshtari,
writing in the early years of the reign of Nadir Shah
Afshar, mentions that at Shushtar commerce had flouriéhed
for‘a time.as~a result of good rains, adequate harvests,
and security on the caravan routes, and that consequently
the local merchanté had not hoarded commoditiés but had
»incréased their_transactions with other cities. The
prices of essential foodstuffs and other goods such as
sdgar, pepper, coffee, silk, textiles, sheep and cattle,
and beasts of burden had fallen and the artisans and

traders (ahl-i makasib) had profited from the situation.

This abﬁﬁdance and prosperity did not last, however, because
after three years a sudden.drought came, and goods fell into
short supply and prices rose sharply.2

In the Safavid period, prices in the large cities were
in principle controlled by the muhtasib, but were in fact
mainly determined by the guilds; Price committees met
regulariy, and the guilds were represented on them by their
kadkhudas. The kadkhudas were summoned for consultation
not only about price levels, but also about supply fluctua-
tions and general market prospects.3 Acgording to the

Tazkirat ul-Muluk, the chief muhtasib ('Klz—haérat-i

Muhtasib‘ul—MEmalik) obtained a list of suggested prices
and guarantees of the observance of these prices from the

kadkhudas, and then affixed his seal to the lists and sent
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them to the nagir-i buyutat. The nagir-i buyutat studied

the lists and, if he approved, affixed his seal and sent
them to the heads of the different royal establishments.
The prices, having thus been determined, were advertised
on notice-boards which were put up near the royal palace
of the 'AlI @apu. . The traders and artisans were then
obliged to offer their goods for sale at the listed
prices.h The goods subject to price contfol appear to
have been for the most part foodstuffs, and the prices
Qere fixed by weight, not by size or volume. Evliya states
that in Tabriz eQery shopkeeper hung up a yvellow brass
scale at the front'of his shop and never took it down.5
Asaf records that ianarEm Khan Zand's reign, the
chief muhtasib kept registers (dafafir) of price changes
and that prices were fixed at the leQels recorded in these
registers. According to K§af,‘this price fixing system
was copied from a price-register which had been compiled
in the reign of Shah Tahmasb 11.6 The muhtasib usually
advertised the fixed prices every week or every month ,
depending on the nature of the commodity. Prices of bread,
meat, poultry, and fruits were fixed weekly, and varied
according to the season and the scarcity or abundance of
the supply.7 Du Mans states that the prices of food-
stuffs were settled by consul£ation between the kadkhudas
and four assistants of the muhtasib.8 Chardin likewise
repdrts that every Saturday either the muhtasib or his
assistants, after brief discussions with the kadkhudas of
the respective guilds, advertised the crucial prices of

provisions for the following week. ﬂ“'qiﬁﬁ also gived the
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interesting information that throughout the week, the--

deputies of the muRltasib together with the kadkhudas examined

the fluctuations of the bazaar in order to determine which
commoditieé should be increased or decreased in price.
Althougﬁh%ain categories of goods for which maximum
prices were fixed consisted of basic foods and other neces-
sities, and the main purpose of the system.was,to prevent
social unrest, at the same time governmehtdbodies such as
thé royal establishments, in so far as they bought from the
bazaar, used the system to obtain their requirements more
cheably° No tradesman or craftsman dared tq exceed the set
priées, because the sale of the essential commodities was
closely supervised through more than one channel. Tavernier

observed that the muhtasib and his deputies controlled the

prices of fhe prime necessities as closely as they could.
If a tradesman deceived a customer by overcharging or
falsifying scales and weights or in any other way, the
aggrieved buyer could take back his.purchése_and have his
money répaid.10 During the reign of Shah Safi, the repre-
sentativé of the bakers' guild of Tabriz complained to the

government that the local muhtasib had fixed the price of

bread so low that the bakers could not make any profit from
its sale. The result of the complaint, however, was that
the Tabezi bakers, instead of getting a price increase,
were ofdered to sell their'bread even more cheaply.

Fryer states that in the fixing of grain prices,the kalantar

had some authority together with the muhtasib and his

deputies and the kadkhudas.12 At any time the Shah might

intervene personally to keep down.the prices of goods.
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Kotov, the Russian traveller who was in Iran in the reign
of Shah 'Abbas I,.states that the Shah used to make casual
visits to the bazaar and ésk about the price and quality of
items offered for sale.13 Shah Sulayman similarly investi-
gated thé prices and the quality and durability of essential
goods.1

The price‘control was tightened in times of famine and
war or after a riot or other emergency. For instance in
1072/1661, when a severe famine occurred and food prices in
Isfahan consequently rose and the poor people of the city
suffered from a dearth of essential brovisions, Shah ‘'Abbas

IT ordered the nagir-i buyutat, Safi-Quli Beg, to find a

remedy. $éf§-Qu1§ summoned the tradesmen whé had hoarded
the available supplies and compelled them to offer these
supplies at the prices which had been current before the
famine.15 At the time of Shah Sulayman's coronation in
1079/1668, which took place after a bad harvest, so many
people gathered in I§fah;p for the event that a dearth of
bread arose. Shgh Sulayman made the army'commander, "Ali-
Quli Khan; responsible for the procurement of supplies.
When 'A1i-Quli Khan brought g;ain to the city and distributed
it among the bakers,Athe bakers were required to sell the
bread at special prices.16 To sum up, in abnormal circum-
.stances particular guilds were subjected to still stricter
control. |

Prices of goods for sale to royal and governmental
bodies were in some cases fixed monthly. The suggested
"prices were notified by the respective kadkhudas to the

sahib-jam' (collector, i.e. chief accountan@,of the royal
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establishments . The latter passed the prices on to the

muhtasib ul-mamalik, who prepared a list of the prices and

gave it to the nagir-i buyutat. The nagir-i buyutat had

discretion to reduce the prices.1
In the provincial cities, the price fixing procedures

were similar to those at I§fah5n. The Dastur ul-Muluk -

states that the deputy (na’ib) of the mubtasib ul-mamalik

in every provinéial city maintained a continuous control
.over_the local prices, and that the craftsmen sold their
goods in accordance with price l1ists which were advertised
monthly after their confirmation by his deputy.1

There is some evidence that the sale of foreign goods

also was regulated by the muhtasib and the price commissions.

Fryer states that along the foutes,the European merchants,
sold their goods at free prices mutually agreed affer
bargaining, but in theAtowns they had to observe the
official published prices.1 |

Tn the absence of sufficient documentary evidence, and
in view of the fluctuations of Iranian and foreign currency
values, it is-impossible to form an accurate and comprehen-
sive picture of price trends in Iran in the §afavid period;
but on the basis of the scattered and fragmentafy information
from reports of European visitors which is set out below, it
appears that the general trend was upwards and that the rise
in prices became sharper as the $afavid régime approached
its end. The equivalent values of cerfain Iranian and
English coins in 1627-28, according to Thomas Herbert,
were as follows:
One 'abbasi (a silver coin not above a quarter of an ounce

in weight, which was the most important and widely used
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currency at -that time) .= 16 pence; one shahi =

4 pence;

one bisti = 2 pence; twog@zbigi = one penny, one qubigi =

20
% penny. )

Prices of essential provisions at different times

between 1581 and 1722.

At Isfahan in 1581:

1
rice 1 man (6 kilograms)2
bread 1 -

. "
wood - 1 :

At Isfahan in 'Abbas I's reign:

wheat 100 pecks (1 bushel)

barley 100 "

At Sultaniya in 'Abbas I's reign:

hen per head
eggs 30

At Isfahan in Olearius's time (1636-38):

. sheep per head
wood 1 man
charcoal 1 W

At Isfahan in 'Abbas II's reign:

bread 1 pound

meat n "

At Isfahan at the time of Shah Sulayman's

22

7 shillings
23

ducat

N

5 pence

2 pence2

10 ‘'abbasis
1 pence

25

1 or 2 pence

2 liards (1 liard
= 3 dinars)

18 dJ?.na_trs2

accession (1668)

bread 1 man

At Isfahan in Shah Sulayman's reign:

hen per head

rice 1 pound

27

one 'abbasi
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wood 12 pounds 4-5 pence

charcoal 12 " L-5 pence ?2

At Isfahan in 1716:

wood 7 pounds » 3 pence

At Isfahgn between March and August f722 during
the siege by the Ghalzay rebels:

600 dinars (1 penny =

bread 1 . man
124 dinars)
rice - 1 " | 1200 dinars
chicken per head : : 700 "
sugar 1~  man | 6000 "
ghee (cooking 0il) 1 man rooo v 2°

While the above price figures are too obscure to permit
definite conclusions, the traveller's reports clearly indicate
a gradual rise of prices until Shah Sulayman's reign, and a
rapid rise thereafter. Teixeira, who was in Iran. in Shah
tAbbas's reign, found the price of excellent provisions and
necessaries very moderate.31 Struys in 1672 found the prices
very dear.>~ Sanson (1683)>> and Bell (1715-1718)324 both
noted increasing dearness. The price rise in the last
decades oflthe Safavid period passed out of the control of
the mugtas%gi and the guild authorities.

' The unexpected collapse of the Qafavid régime is
certainly attributable in a large part to its autocratic
nature.and to the incapacity of Shah Sulpaﬁ Husayn, but
might ﬁevertheless not have occurred if the Iranian economy

had not been suffering from‘inflation and general deteriora-

tion under the exploitative economic policy which the régime

had long pursued.
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4.3. Restrictions and Monopolies

A certain degree of restriction and monopoly is inherent
in the nature of guilds in any community. Although the
Islamic beliefs and the ideaonf futuvat cherished by the
Iranianlguilds included concepts of the good quality and
honest description of‘the product or service and of the
just price and the fair reward or wage, naturally the elders
of the guilds viewed such mattefs in the light of their
member's interests. In general they were anxious to prevent
competition By qutsiders, which might have been beneficial
to consumers but would have been harmful tb established
»craftsmen and tradesmen.

It is difficulf to asceftain the exaét nature of the
guild restrictions and monopolies which existed in §afavid
Iran. Information on the subject from the 17fh and 18th
centuries is sparse, but from the 19th century is more
definite. Nevertheless it can be taken for certain that
various kinds of restrictions and monopolies existed during
the Safavid period. The structure of the bazaar in all
Islamic counfries stemmed from restrictions which were
maintained by the guilds.1 In Iranian cities, as elsewhere,
separate sections of the bazaar were reserved for particular
trades. Eéch section was occupied by the members of a
cértain guild, and under no circumstances were craftsmen
and artisans from other guilds allowed to practise their
business in it.2 When Shah 'Abbas I built the royal bazaar
of Igfahan, each guild established its business in a lane
of the bazaar which wasispecially designated and allocated

to it by royal decree.3 Thié strict demarcation was not
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only thought to be advantageous for the government, but
was also Supported by the guild elders. D}oreover, in each
alley of.the bazaar,:thé number of shops was limited, and
there was consequently a restriction of the number of
craftsmen and tradesmen in any guild who could found their
own businesses.

Professor A. K. S. Lambton states that there is no
surviving document which records any debarment of non-
members of guilds from trading in bazaars; but it is known
that the total number of shops in the royal bazaar of
I§fah5n was limited and that each guild had a prescriﬁed
number of shops in a certain alley (rasta). A newcomer
had to bﬁy'the right of occupation (sar-qufli) of a shop
and therewith the right to do business. This right was

called haqqg-i bunicha, which also meant the guild tax.5

The Tazkirat ul-Muluk states that every master craftsman

had to pay the haqq-i bunicha. From this statement it can

be inferred that, as in later times, payment of the hagq-i
bunicha was necessary for the privilege of occupying a shop
in the main bazaar. Scattered references also show that
the occupant of a shop in the royal bazaar had to be a full
member of the appropriate guild.6 The Eéiﬁi of each guild
was responsible for the administration of the shops in his
rasta, and he registered the name and location of every
shopkeeper in it. Permission for the opening of a new shop
or for a change of the occupancy of an existing shop had to
be sought from the bashi, who in turn had to report the

name of the applicant and the condition of the shop to the

governmental authorities.7 According to the tradition of
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the Iranian guilds, the eldest son of a deceased master
inherited the rights and privileges of his father, including

the haqq-i bunicha. When a deceased master craftsman left

no immediate heir or qualified successor, -the haqq-i bunicha

was bought by.another craftsman of the same guild.

The concentration or dispersal of a craft or trade
within a city depended on two factors: firstly its nature,
and secondly its relationship with the government. If the
nature of a craft or trade was mesSsy or untidy, its pursuit
was<nﬂy alloﬁed in a prescribed location. For instance, in
Tavernier's time, the wholesale fruiterers and purveyors of
foodstuffs were confined to the old bazaar of Isfahan.
Chardin noted that the old bazaar was occupied by unimportant
guilds sﬁch as.lemon>and pomegranate jﬁice makers, vinegar
distilleré, and charcoal and firewood sellers.10 Le Brun,
who stayed in Iran from i702 to 1704, states that .at that
time the old bazaar of Igfahan was used mainly as a stable
and only as a place of business by some poor and insigni-
ficant guilds; He also mentiéns that.é particular area,

" which had formprly been inhabited by unskilled and wretched
workers,ﬁas resefved for the fullers and dyers ("shkéranﬂ

i.e. siyahkgran).11 Another poor quarter of I§fah5n had

oncé been inhabited by the stone cutters who had pursued
their érafts thére.12 At both I§fah5n and Tabriz,13 certain
alleys specially were allocated to camel drivers and cart
drivers.

Such localization of craftsmen and tradesmen had an influence

on the re51dent1a1 pattern. The close relatlonshlp between

home and workshop necessitated the assignment of residential
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quarters adjoining the bazaar or other place of work to
particular occupational group.15 The merchants (tujjar)
of Georgianand black slaves, who came from Qarabagh dist-
ricf (today in Soviet Armenia), and who had a monopoly of
the slave trade at T§fah5n, resided in the Qarabagh
caravansarai in the bazaar and were nof allowed to pursue
their business anywhere else.1

The ﬁost profitable and prestigious arts and crafts
of I§fgh5n were coﬁcentrated in the royal bazaar. The
money changers (§afr5f5n), goldsmiths, jewellers, and other
sellers of valuablg and luxurious goods all had shops at
the entraﬁce to the royal bazaar in the an$arIXa. This
was also. the case in other Iranian cities in the Safavid

period (and still is today). The shops in the gaysariyas

were ownedvby the Shah.17 The rents from them were a
valuable source of revenue, and the royal ownership of
them facilitated state control of occupations which were
important in the economic life of the cities. Gemelli
Carreri, who was in Tran in 1693-1694, mentions that gold
and silver wares and luxurious goods wefe on sale in

- - - 18 -
qaysariyas of Ardabil and Tabriz and that the gaysariya

of Isfahan, being at the heart of the country's economic
life, was well stocked with valuable goods from both Iran
and abroéd, such as gold and silver brocades, and all
sorts of velvets, jewels, and pearls.

It has already been mentioned in Chapter 2 that

according to both Chardin and the Tagkirat ul-Muluk, no
master craftsmen or artisans were allowed to practise a

craft or trade unless they had received a credentialzo.or
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certlflcategy fromlthe bashi éf their guild. On the other
hand, Chardin states that there was no restriction of the
range of a'guild's production, and he mentions as an
example that a coppersmith was allowed to make a silver
tray even though such trays were usually made by the éilver-
smiths.22 Similarly an unknown European fraveller, who was
in Iran at a later time, probably near the end of the 17th
century; states that althpugh certain artisaﬁs were subject
to restrictions and were not allowed to engage in other
crafts, there was no general sysfem of monopolistic control
of the types of manufacture which the different guilds might
undertake.23 The statements of Chardin and of this unknown
European traveller are open to question. While 1t can be
accepted that a coppersmith might make a silver tray in an
exceptional circumstancé or in response to a special
requeét, it seeﬁs most unlikely, for both financial and
technical reasons, that coppersmiths\yould-have undertaken
silver tray making as a permanent occupation. Restriction
of the nﬁMEer of persons exercising a particular trade was
an eésential guild function, and there is evidence of its
practicé_in the 19th century and even later. For instance,
in Nasir ud-DIn Shah Qajar)s reign, according to the file
(daftar) and rule (dastur) which were lodgéd in the
kalantar's office at Isfahan, a group of cooks (ash-pazan)
who spécialized in a certain sector of the culinary profes-

sion (pukht—u-paz) were not allowed to sell their meat warm,

but were required to keep it on ice on trays and to sell it
qhillod, whereas another group had to sell their meat warm.
These two groups, namely the cold meat sellers (sard-

furishan) and hot meat sellers (biryaniyan), were officially
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regarded as mutually exclusivé.2h Such a practice is
unlikely to have been first introduced in the 19th century,
and may be assumed to have already éxisfed in the 17th and
18th centuries.

Kuznetso§a has remarked on the restrictive character
of another customary practice. Every master had his own

mark (nishan or tamgha) which was stamped or engraved on

his handiwork. This mark was confirmed by the guild's
elders or in a general meeting of the members. When a
craft master died without a successor, his nishan could be
transferred to another qualified member-of the same guild.
if the elders or a full meeting of the memﬁers approvéd.25
Monopolies of crafts and professions were evidently
very rigid in small and distant towns. Tavernier noted
the existence of a strict monopoly at Lar. The guild of'
the caméi drivers of Lar monopolized the transportation
from the town to Bandar 'Abbas and the ports of the provipce
of Fars on the Persian‘Gulf. Thus the camel drivers of

Shiraz had to unload their camels at the caravansarai of

Lar, whence the camel drivers of Lar carried the bales to

26

the destinations.

In addition to the guild restrictions, there were
governﬁeﬁtal restrictions or monopolies which affected
certain trades. A number of decrees of the Safavid Shahs
record their attempts to make soap manuf;cture a state
monopoly. A decree of Tahmasb I had required the slaugh-
terers and butchers of Igfahan to sell all their tallbw
(Eig) to certain officials and to deliver it to the

government's soap factory (gabun-khana). Since the common
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soap makers had thereby been deprived of their livelihood,
Shah Tahmasb I, in a farman dated Muharram 981/1573,
ordered dissolution of the government's soap making estab-
'lishmeﬁfs and prohibited any resumption of them.27 The
soap makers then stérted to make soap on their own gccount.
At some later date, however, Shah Tahmasb's prohibition was
disregarded, and soap making was again monopolized by the
government, until Shah $afz issued a farmah reiterating hié
ancestor's‘prohibition of state monopolization of this
manufécture. | |
Another type of governmental restriction was imposed
on street vendors. As was mentioned in Chapter 2, Chardin
has left a description of the street vendors who occupied
stands in the Maydan-i Shah of Isfahan. They offered for sale
many kinds of goods and wafes, which they displayed on
mats. At sunset they put their goods into chests, which
they left in the corners of the Maydan-i Sh;h. Each group
of the vendﬁrs and artisans in the Maydan.wés restricted to
a certain pitph; An individual might only set up his stand
in thebproximity of stands where similar wares. were sold.29
Ffom time to time various occupations were prohibited
iﬁ the.public interest or to protect the people's morals.
A farman of Tahmasb I dated Rabi' 1 941/1534 ordered the
closure Qf all taverns, gambling houses, shops selling
bang (cannabis) and buza (a sort of rice beer), and music

halls (qavval-khanas), and the imposition of severe penal-

ties on persons thereafter engaging in these businesses.
For the benefit of public morality, 'Abbas II decreed the
prohibition of prostitution, and thereby caused all the

brothels (bayt ul-lutf) to be closed down,J! at least for a time.
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Another type of restriction was imposed on the non-
fuslim craftsmen and artisans. Thé Turkish traveller
Evliya Efendi (d.1093/1682) states that in Iran, non-
Muslim traders were not allowed to sell foodstuffs to
Muslims.32 According to a farman of 'Abbas i, the Jewish
merchants of Isfahan were only allowed to do their business
in the Jarchf-caravansarai in the royal bazaér?3 Tavernier
states that the Armenian furriers of I§fah5n'were confined
to the Armenian bazaar, which adjoined the ﬁlI-Qapﬁ.Bh
Although they had dominated and indeed monopolized the fur
trade, a farman suddenly issued by 'Abbas II in 1053/1645
forbade the Armenian furriers to pursue this business, and
as a rééult the royal treasury lost a considerable amount
of revenue from the professional tax formerly paid by the
Armenian furriers.35 Tt is not known when this prohibition
was rescinded, but according to Z§af, an Armenian furrier
named Manuk Samirdiz (sable trimmer) was ordered to make a
fur'cloak'(bala—gﬁsh) for 'Al11 Mardan Khan Bakhtiyari, the

regent of Shah Tsma'il 171.2°

A non-Muslim craftsman or
artisan was not allowed to be the bashi of a guild.
Tavernier relates that an accomplished carpenter named
Jacob Jan was appointed the Eégﬁi of the carpenters' guild,
but was soon dismissed because he refused to be converted to
islam.37 |

In spite of all the road making and caravansarai -
building in the Safavid period, the inadeqﬁacy and high
cost of‘trahsportation ip the 17th and 18th centuries

necessitated a large measure of provincial economic self-

sufficiency and generally prevented any concentration or




' 155.

'Q
monopolizétion of national industries in particular cities
or districts. Certain places, however, specialized in the
production of expensive andAeasily trahsportable goods,
and through their feputations for good quality won virtual
monopolies.b Most of the production of silk cocoons and
filaments was concentrated, for climatic reasons, in the
province 6f Gilan.BB The city of Qum was the main centre-
of.the manufacture of swords and blades, which were exported
to other cities;39- The best lambskin coats,l‘O pottery
vessels,b'1 and carpets were made in Kirman and sent long
diéténces for sale. Shiraz was principal centre of glass
manufacture,hjlénd iﬂ other cities there was a big demand
for the best Shirazi bottles and panes.b'h At Yazd silk

weavers (sha'r-bafan) formed the main part of the population.

The shoemakers of Tabriz were unequalled, and they produced so
many,excéllent shoes that large quantities were exported
eléewhere.

| Another restriction of economic liberty in §afavid Iran
arose from the bfficial regulation o} weights and measures.
The tradesmen and shopkeepers apparentiy had to comply with
the systems of weights and measures which the governmental
authorities (particularly the mu@tasib)h7 prescribed. No
attempt was made to impose uniformity, however, and different
measurement syst?ms were used in different cities and
provinces. This continuing diversity can be éxplaiﬁed by
the fact that the economy of'§afavid Iran was always
Basically decentralized. Tavernier states that liquids and
most othér,goods were sold by weight.h8 Lockyer, who was

in Bandar 'Abbas in 1705, relates that sugar, drugs, and

'

copper were measured by man-i Tabriz (m2und of Tabriz = 6%1bs.),
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and that fruits of all kinds, raisins and rice were sold by

the man-i "copra" (= kubra) of 77lbs, precious stones,

metals, and spices by migggl (1/6 of ounce),u9 carpets and
cloths by the gaz {32% inches).so

Discpepéncy of the weights and measures in use in
different provinces and for different categories of goods
endured through the Qajar period until the introduction of

the metric system by the fifth parliament of Iran in 1925.




10.

11.

12.
13.
14,
15.
16.
17,

18.

19,

20.
21.
22.

23.

24.

157.

Notes 4.3.

Baer, Guilds in Middle Eastern History, pp.11-30.

M;farrukhi, P.53.
Tavernier, p.45; Kotov, p.19.
Tteis still. presefvedintle Royal Ba.za

Lambton, Islamic Society in Persia, p.2h.

T of ISf kAN,

T.M., pp.80b, 81a; Musahab, 1, p.165.

Chardin, 4, pp.93-9h-

Chardin, 7, pp.364-368. This tradition remains in force

today.

Tévernief, p.36; Bihishtiyan, pp.22-23.

Chérdih, 7, pp.380-381; Le Brun, p.323.

Le Brun, bp.271, 323ff; Jafari, writing in the 9th/15th

century states that the Sh0-m3lan (starch-workers)
resided in the Kicha-yi Fahhdadan of Yazd and practised

their profession at the same place. Ja'fari, Tarikh-i
Yazd, pp.116-117.

Chardin, 8, p.19.

Rumlu, p.U455.

Chardin, 8, 0p.62-63.

Chardin, 2; pp.215=216. '
Sioane, B. L. Or., ms. 409k, ‘

Mubamﬁad Sharaf ud-Din Husayni Kashani (d.12040)

Tagkira-yi Khulasat ul-ash'ar va Zubdat ul-afkar, ms.,
Library of the Majlis-i Shawra-yi Milli; Sepanta, p.55.

Gemelli, p.223.

Covert, in Osborne's Collection, 2, pp.226-228;
Tavernier, pp.42-47.

Chardin, 4, pp.93-94.
T.M., p.9%4.

Chardin, 4, p.94.

Disposition and Temper of the Persians, in Pinkerton's
Collection, 9, p.205.

Tahvildar, p.119.




25,

26.

27.

28.
29.

30.

31.
32.
*33.
34,
35.
36.
37.
38.
39.
40,
41,
42,
43,

Wiy,

45,
h6 L]
L7.

Ls.
h9o

50.

158,

V. A. Gordlevskii, Dervishi Akhifvrana i Tesekhi v
Turtsii, in Izvestia AN SSSR, series 6, 1927, no.15-17,
p.1187, in Issawi, p.290.

Tavernier, p.318.

" Farman of Shah Tahmasb I, in Nava'’i, Majmu'a-yi Faramin
Shah Tahmasb, pp.511-512, and in Farhang-i Iran-Zamin,

1347/1968, 12, pp.319-320; Farman of Shah Tahmasb I
dated 981/1574 in the Masjid-i Jami'-i $aghir of Nayriz.

Farman of Shah Safi in the Masjid-i Jami' of Kashan.

Chardiﬁ, 7, pp.339-343, 264-266; Tavernier, pp.37-38.

Farman of Shah Tahmasb I, dated 941/1534, in Nava'i,

op.cit., pp.513-514.

‘Muhammad Tahir Vahid, pp.70-72.

Evliya, 2, p.126.

Sloane, B.L. ms., 4094,

Tavernier, p.k43.

Valih, folio 132; Vahid, p.72.
K§af, pp.250-251.

Tavernier), ﬁp.224-225.

Olearius, pp.388-391.

Ogilby, p.20; Bell, in Pinkerton's Collection, 7, p.298.
Thévenot, p.é}. -

Gemelli, p.153; Thavenot, pp.92-93.
Ogilby, p.20.

Dﬁ‘Mans, pp.198-199.

Fryer, 2, p.215.

Inscription in the Masjid-i Jami' of Yazd dated 1013/1602..

Gemelli, p.113.

See Chapter 2.

Tavernier, p.257.

Lockyer, pp.229-230; Ferrier, British-Persian relations
in the 17th century (unpublished thesis), p.452.

Fryer, 3, p.139.




- 159.

4,4, Judicial and Penal Institutions of the Guilds

In the sources from the Safavid period concerning the
conduct of internal guild affairs, there is_nothing to
suggest that guild courts rivalled or replaced the normal
Islamic (shar'i) courts. A. K.'S. Lambton contends that
 the guilds were to some extent forced to assume judicial
functions on account of the incomp;eteness of the Islamic
law (shari'at), which made it difficult for the shar'i
courts to take cognisance of many types of commercial dis-
putes.z The shéri'at, however; contains general provisions
governing transactions; contracts, properfy rights, etc.
Muhammad Ghazzall (450/1059-505/1111), who devoted one

chapter of his celebrated work Kimiya-yi Sa'adat to com-

mercial matters, relates that the second caliph 'Umar, when

passing through the bazaar of Madina, said that "he who is

engaged in trading must learn the sharI'at".® While it is
true that the Shi'ite and Sunnite law treatises do not give
detailed guidance on all commercial mattérs, Muslim lawyers
énd judges would have been able to find solutions to detailed
problems on the basis of analogy and precgdent. It may,
therefore, be concluded that inadequacies in the shari'at
'Qere not the reason why the guilds were allowed to keep a
large degree of self-regulation in the field;of commercial
disputes between their members. Partial autonomy of social
instifutions was inherent in pre-industrial communitiés,

and it was one of the characteristics of §afavid Iran, where
even after Shah 'Abbas I's successful efforts to strengthen

the governmment's control, the structure of the state was
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still parfly decentralized.

The judicial autonomy of the guilds was limited,
because the referees who settled the internal disputes
bétween the members derived their bower from the govern-
meﬁfal authorities in their city. Through the grant of these
powers, the authorities made sure that the fradesmen and
artisans would maintain professional standards and comply
with official policies, and that they would not disturb
the city's security. FEach guild had a particular court

consisting of its bashi and its elders (rish—safidgn).

Although there is no precise information, it may be assumed
that the procedures and judgementsof these courts were based

on the principles of arbitration (kadkhuda-manishi), according

to which oath-taking was only permitted when decisive evidence
WaS'lagkihg. Méfarrukhi, writing in the 8th/1ﬁth century,
states that the kadkhudgs settled the disputes between
members of guilds, and that cases were heard in guild courts
which set up at the char-sig of the guild's section of the

bazaar.h The Tagkirat ul-Muluk states that one of the functions

of the kalantar was to judge important cases pertaining to

the business (kasb-u-kar) of artisans and craftsmen.

Kaempfer mentions that the malik ut—tujjar ("chief merchant",
whose role has been discussed in Chapter 3) used to settle
commercial disputes between big merchants at his own house.
As regards disputes between individual craftsmen of the same
guild, Chardin states that the bashi of every guild dealt
with such matters summarily and investigated all serious
complaints.7 A farman of Shah %afi datedAZu’l ~Hijja

1038/1629 exempting the barbers of I§fah5n from certain
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customary dues (rusum) advises any barber from whom further
rusum are demanded to apply to the kadkhuda aﬁd the bashi
for redress.8 Mirza Hashim K§af records that in 1173/1759
Karim Khan Zand ordered that each guild Qiigz) should set

up a céurt consisting of several well informéd and accomp-
lished persons to settle its disputes.9 Kuznetsova has
found evidence which suggests that in the 18th century

there was a-high court for imbortant guild cases, which
formed part of the shar'i judiciary and was ﬁresided over by
the nagib, who also arbitrated in minor cases between
tradesmen. She states that this high court heard complaints
frée of charge, and could seize and reassign a shop occupied
by a master who had violated his guild's regdlations or
honour by making shoddy goods or cheating, etc.10 There

can be no doubt, however, that each guild still kept its

own special court. ‘'Abbas Bihishtiyan, a modern specialist
on §afé#id monuments, has found evidence that the char-sug

of the dyef's bazaar in I§fah5n was the seat of the guild's
kadkhuda, who héard the complaints and pleas of the dyers
‘and arbitrated their disputes.11 Nagrabadi in his Tagkira
mentions that the leading craftsmen of each guild had shops
in their gnild's section of the bazaar, which was called

its khana (abode): for instance, Hajji Sharif, the kadkhuda
of the confectioneré (gqannadan), had his shop in the gannad-

khana, and Mulla Mushfigi, one of the kadkhudas of the

drapers (bazzazan) of Qum, had his shop in the bazgaz-khana.
From Nasrabadi's account, it appears that in cases involving
guild regulations, the kadkhuda of the guild concerned would

_hear the complaints and pass summary judgement.12 There is no
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documentary evidence about the kinds of punishment which
were considered suitable for guild members who were found
guilty;.but.itzis still customary in the ancient bazaars
of I§fah§n and Yazd that a violator of guild regulations
may make émends for his first offence by giving a gﬁ;
(i.e. a‘reéonciliatiOn feast) to his fellow members. For
repeated violations a tradesman might be subjected to a
severe penalty such as closure of his shop or a ban on
his continuance in business in the bazaar.

General accusations against guild members were heard in

the customary law courts (mabakim-i 'urfi), which came

under the jurisdiction of the divan-begi (minister of
justice) and were administered by the kalantar or the
muhtaisib.”4 The.respopsibility for execution of sentences
on offénding'artisans and traders lay vith the darﬁgha.15
Tavernier relates that in the reign of Shah 'Abbas II,
when one of the gold bowls in the royal kitchen was lost,
the darigha of Isfahan,‘Mir Qasim Beg, arrested some gold-
smiths and baselessly accused them of stealing it. He
then told them that they would not be freed unless they
gave him a large sum of money. Mirza Muhammad Beg, the
Eéggi of the goldsmiths' guild, appealed for mercy, but
the darugha paidAno‘attention and gave a hafsh and abusive
reply because Mirza Muhammad Beg's plea was not accompanied
by any-money.1 |

From time to time the muhtasib and the darugha sepa-
rately examined the weights and measures in use in the
bazaar to make Qure that shopkeepers were not overcharging

or falsifying the government-approved scales. If any
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shopkeepers were found guilty, they were sentenced to
appropriate penalties, such as fines, floggings, imprison-
ment, nailing by the ears to their own shop doors, immure-
ment in their own redehot'furnaces (a punishment inflicted
on bakers), and even the death penalty. Normally the

sentences of punishment were decided by the muhtasib or
some other official,'and the punishments were carried out
by the darﬁgha.?7 A farman of Shah Muhammad Khudabanda

ordered that cash fines (jarima-ha-yi nagdi) due by offending

artisans and craftsmen should be remitted, and that complaints

against them, like complaints against non-craftsmen citizens,
should be tried and sentenced in accordance with the shar—i'atl8
It seems that this farman was not enforcéd, or not for long,

because there is evidence that shopkeepers throughout the

country continued to be sentenced ‘to pay fines. According

9

to Du Mans, the fines were collected by the mur.ltasib1 and

delivered to the royal treasury.

The $afavid government, which was always anxious to
control retail prices, treated offending.shopkeepers very
" harshly. An offending baker was liable either to be thrown
and left inside his own red-hot furnace,20 or to be nailed
to his shop door.22 Fraudulent craftsmen were often publicly
flogged23 in an open space.214 Chardin reports that in the
reign of Shah Sulayman, 'Ali-Quli Khan was made responsible
for carrying out the punishment of bakers, and that he set
up a great oven which was kept red-hot for a month. No
baker then dared to sell bread dearer than the officially

designated price.25 A more prevalent punishment of con-

victed craftsmen was the so-called takhta-kulah (wooden hat)

IS
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which is described.by Kaempfer and other contemporary
obserirers.26 Kaempfer relates that the guilfy shopkeeper
was capped with a heavy wooden bowl, which was decorated
with several hawk-bells and a fox's tail, and that he was
then paraded around the city with a band of trumpeters
marching ahead of him and crowds of jeerihg children
running behind him.27 In the event of confinuance or
repetition of fraud or overcharging, the offender could
be senfenced to death,zg but the sentence could only be

29

executed after authorization by the governor.
‘ The discipline and punishments which were imposed on
guild members were of course intended to ensure quality

and éheapness of manufactured goods and other supplies.

It was the duty of the muhtasib and darugha to protect

the consumers rather than to help the producers. By
inflicting spectacular punishments on shopkeepers, the

authorities of a city sought to avert popular complaints

and discontent.
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5.1. Social Functions of the Guilds

"Whétever éraft you have, try to be quick and honest!
Be content with a modest gain! Do not turn away customers
by over-insistence! fou will earn more profits from your
oqcupation, and more'people will do business with you...
if you show.humility; Be honest both in buying and in
selling and avoid avarice! Always keep true weights apd
measures...} Never have two hearts or two purses (i.e.
never be distrustful or mean) with your fémily (i.e. wife)!
Never deal dishonestly with partners! In whatever craft
you have, do nothing fraudulent, and do work of the same
quality for thé informed and the uninformed customer'."1

These words of advice given by Kay Kavus (441/1049-
q76/1083), the Ziygrgd ruler, express ethical concepts
which Iranian traders and artisans have cherished since
ancient times. Unfortunately the available contemporary
sources do not give detailed information about the ideology
of the Iranian guilds, and at the present time, when the
pressure of modern conditions has destroyed or weakened
guild life, only a small number of these traditions have
been conserved by Iranian craftsmen. Nevertheless, from
the traditions which are still practised, it is apparent
that the social, cultural, and ethical-religious functions
of the guilds were very important. The guilds constituted
one of the main social orders into which the urban popula-
tions were grouped. Since the government did not provide
social welfare services, the craftsmen themselves,

collectively or individually, provided such services, and

they did so on a scdle which was significant in comparison
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with other social or religious groups and town quarter
groups.

An attempt must be made to describe the social func-
tions 6f the Iranian guilds in the 17th and 18th centuries
in so farbas this is possible on the basis of the scarce
documentary evidence and of oral cvidence which has been
transmitted from generation to generation down to the
present time.

In the JTranian cities, the bazaar as fhe site of the
artisans agd traders was not merel; the centre of trades
and manufactures, but also the scene of many different
activities.2 It was equipped with all kinds of facilities
and amenities, such as mosques, schools,_public baths,

3

coffee houses, inns, and caravansarais. Struys, the Dutch
visitor who was in I§fah5n in 1671, noted that in the day-
time the bazaar was exceedingly populous, so much so that a
person wishing to walk through the bazaar and the Maydgn-i
Shah often had to wait a long time befofe he could pass.
The most popular places where artisané and tradesmen

géthered to discuss professio?al and municipal affairs

were the coffee houses (gahva-khanas) and char-sugs (roofed

crossroads in the bazaar).5 Fryer states that the coffee

house was the hub of every bazaar or bazarcha (small bazaar),

‘and that péople frequented it not only for the purpose of

getting news and exchanging rumours, but also for the
pleasure of hearing poets and reciters (naggalan), who
attended regularly to declaim their poems and fables.
Generally in every lane (EEEEE) of the bazaar there was a

char—sﬁg, which was in fact a complex of public buildings
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usually comprising a mosque, public bath (pgmmam), theolo-
gical college (madrasa), gymnasium (zur-khana), and drinking

fountain (saqqa—khana).7 The chgr—sﬁg was considered to

be the headquarters of the guild which occupied the parti-
cular laﬁe, and the public business of the guild was
conducted theré.8 It also contained the residence of the
head of the night-watchmen of the rasta and £he residence
of the guild's kadkhuda.’  The emblem pole ('alahat) of
each guild was kept in its char-suq,in the same way as a
town quarter's emblem pole was kept in the local_gégégggg.
Capital punishments were eiecuted at the chaﬁ-sﬁg, as shown
for example by Rumlu's report that Khwa ja Kalan Ghﬁriyani,
a Sunnite Islamic scholar, was executed-at'a char-sug of
Harat in 9h4/1538.11 .Besides the main bazaar, there were
little bazaars (bazarchas) which were established in every
quarter (mahalla)'of a city and were provided with the same
aménities as the char-sﬁgs in the main bazaar. The ameni-
ties of a bazarcha were usually constituted as endowments
(awgaf ) of the quarter's mosque. At Isfahan, the bazarcha
of Saru-Taqi (the grand ngig of Shah $af§) was particularly
well equipped with public facilities (which still exist). >
Certain aspects of the relationship of the guilds with
religion, and in particular with pariqats, are dis-
cussed in Chapter 7. The relationship was all-pervasive,
embrécing everything from the sale,of merchandise to the
construction of mosques, schools; etc. Gibb and Bowen
remark that this was a common characteristic of Islamic
guilds in every country, and add that "the moral effect of

this religious pérsonality... was incalculable". "1t
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encouréged the qualities of honesty and sobriety which all
observers agree in attributing to Moslem artisang" 3 No
account of religion in Safavid Iran would be complete

without a study of the role of the gu%lds and the deeply

[

religious nature of their aptivities. Acgording to the
traditional concept of the guilds, every artisan and
“trader should be a good Muslim. To allimited extent,
however, ndniﬂuslims.were admitted; their role in Safavid
Iran isvdiscussed in Chapter 6. |

.One aspect of the generél role of the guilds in the
?afavid period was their contribution to the building of
public edifices and amenities. Although'fhe governméntal
authorities in the towns.shared in such tasks, their contri-
butions were insufficient to meet all needs and were primarily
intended to display the government's benevolence or piety
to the people. The wealfhier artisans and. traders often
made good the deficiéncies. For instance in Shah 'Abbas I's
reign, Maq@ﬁd Bég; a simple coppersmithAwho had become rich
and'acquired a greaf amount of property, built many amenities
such asigézéggga, a char-siig and ‘a caravansarai,1u all of
which still exist to the north east of ‘the Maydan-i Shah in
Isfahan and are .still called by his name. Hajj Sayyid
Husayn §abb5gh (dyer) built a cistem in the dyer's bazaar
for use by the craftsmen and tradesmen at ali times of the
year.15 A similar cistern was built at Kashan by Hajj ' .
Bagir Sha'rbaf (brocade weaver) in the reign of Shah 'Abbas i116
Mosques‘énd schools built by craftsmen and traders were
numerous , e.g. the Masjid-i Jlammalan (porters' mosque), the
Mas jid-i Shira-pazan (grape juice makers' mosque), and fhe‘

Madrasa-yi Kdsa-paran (potters' college) at Isfahdn, all of
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which were built in the Safavid period and still exist.
There is little or no evidence concerning the rela-
tions between guilds of the same trade or profession in
diffefent towns. It would appear that they did not
cooperate in joint charitable undertakings or in joint
apprdaches to the central government on behalf of their
common intérests throughout the country. More probably
there was a.certaih amount of riyalry between them.
Chardin mentions that there was a healthy competition
between the potters of Yazd and I§fah5n. The potters of
Yazd; in order to prove their-skill, once manufactured a
very fine glazed pot with a capacity of 12 livres and a

weight of just one gros (1/16 of a livre), and presented

it to their colleagues in Igfaﬁan. In retort, the potters
of I§fah5n manufactured a beautiful glazed pot with a

'capacity of 12 livres and a weight of just one gros, and
18

presanted it to their colleaques in Yazd.

Within cach gﬁild, and to some extent between different
guilds in a town, mutual help and cooperation were importént
moral and social fﬁnctions about which there is also little
dbpuméntary evidence. The Yazdi poet Mahmud Qari (d.993/

1585) mentions that the thilors (ahl-i libas) held regular

professional meetings to discuss their prdblems.19 tAli
Bakhtiyar, a present-day architect who has made a thorough
study of the Royal Bazaar of Igfahan, states that the

Mas jid-i Khayyat-ha (tailors' mosque ), which according to
Jabiri Ansari was built in the early (ajar period,

served twé purposes, a part of the mosque being set apart

for religious ceremonies and daily prayefs, while another
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part, accessible through a secret door, contained rooms
used by the administration of the guild for storage of
documents relating to the tailoring trade.>! In the Qajar

period, members of the guild of the biryani-furEShEn

(mincemeat.rissolé sellers) at Iéfahan cooperated to ensure
the supply of birzanis to the public. All the-birxanis for
sale in the birxani éhops of the city were prepared aﬁd
cooked in one factory (kar-khana), where the cooking process
required a very close cooperation among the birzani sellers?
Although the guilds had no organized systems of mutual
and internal consultation, there is some evidence that .
members helped one another and that guilds cooperated with
other guilds of the same city.23 For instance 'Ali Aqa
Dalv-duz (leather buéket-maker), who represented all the
guilds and had closé connections with each, was appointed

the kadkhuda-bashi of the various guilds of Isfahan by 'Ali

Murad Khan Zand.2h According to Malik Shah Husayn, who
wrote in Shah 'Abbas I's reign, the different guilds of
Raéhalak, which he describes as a large and populous city
in'SIstan, held thronged joint meetings in fhe premises of
each{ at which they also enjoyed.talking to each other and
listening to poetry reciters (shahnama-khwanan) and story

tellers.25 Chyrdin mentions an. example of cooperation

Within a guild, namely the guild of the bookbinders
(sahhafan) at Isfahan. The binders held a special meeting
under the présidency of one of their mumber for the purpose
of choosing a  fellow binder who would be required to open
his shop on Friday. This pjeeting was usually held on

Thursday evening every week. The bookbinders' bazaar was
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not far from the Masjid-i Shah and .Masjid-i Shaykh Lutfullah,
which peéple ffequented for daily and Friday prayers. The
binder in qﬁestibn wés appointed by lottery. He not only
supplied the demands of the worshippers, but also made a
good profit on Fridays,vwhen he alone had his shop open.

The emblem poles ('alamat or tawg) of the various guilds and
town quarters (mahallat) were made and embellished on a
cooperative Basis. These poles had a religious significance
and were carried in parades during the Muharram mourning (as
they still are today). The possession and display of an
embleh pole was regarded as a sign of dignity for a guild

or quarter and its inhabitants. Different parts of an
emblem pole would be made by at least ten guilds, such as
ironsmiths, coppersmiths, braziers, steel fret workers

(Shabaka-sazaﬁ), sword makers, locksmiths, engravers

(hakkakan), metal embossers (galam-zanan), and gold beaters.

A few fine emblem poles from the 18th and 19th centuries
still survive, having been preserved by certain families
of craftsmen éﬁd elders‘of town quarters at I§fah5n.27

"~ Another éxample of cooperation was the payﬁent of the

wages of the night watchmen of a EEEEE of the bazaar, which
is mentioned by Fryer as having been customary in the
§afavid period‘.28 Until about 1950 it continued to be a
récégnised collective obligation to which all members of

fhe particular guild or guilds contributed. Kotzebue, the
Russian traveller who sojourned in Iran in 1816-1817, states
that at TabrIz, if a retailer did not have available the
articles which a customer requested, he would borrow them

29

from his colleagues in order to satisfy the customer.



In the bazaars of present day Iran, wealthler members
of a trade help poorer members who fall into. dlstre85°
theylregard such charity as a moral or religious duty and
ss a contiﬁuance‘of the oustom of the olo goilds. Although
none of the. sources from the 17th and 18th centurles say
anything- about the existence of gulld funds for mutual help,
'there is some ev;dence that in those days the wealthier |
:trédesmen and artisans similarly heiped the familieshof
colleagues stricken by illness or death; Probably such
’charlty was not con51dered to be a collectlve obllgation
of the gulld but was tradltlonally acknowledged to be a
human and’ Islamlc duty incumbent on those who could afford.
For instance, .Nasrzit_);d-i nienf_iohs that Hajj Baqir Sha'rbaf
(broosde'wearer) ailotted a part of his ihcome_for relief
~of distressed‘ehd:needy persons,_and if any4member of the
guild diéd indigent, his -funeral.eXp'enses'woul.d be defrayed
from fhis,fund;BO Kuznetsova, w1thout mentioning her source;
states that in the early Safavid perlod whenever a member
of a gu1ld in a town of eastern Iran was kldnapped by
Uzbek Turkman,or Afghan raiders, the other members would
’ransom their co_ll_eague.31 It is customary today that on
thé death_of an artisan,>mourning eeremonies are held by
his colleagues‘as ascorporate‘body, and.that‘after three
days;_the deceased man's son is escorted_hy them from his -
house to the bazaar and ihstalled in his shop; this custom
',is_believed to go back to the Safavid period. In 17th and
18th century Iran, neither the central gorernment nor rhev
provincial governorslacknoﬁledged any resbonsibility to

provide social services for individuals in distress. The
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guilds, however, or at least their wealthier members, gave
help to distressed artisans and tradesmen. Sometimes this
help was given in fulfilment of personal obligations to
préfessional colleagues, but generally it was given for
the sake of maintenance of the guild's dignity and above
all from respecct for the religious and moral duty of

charity.
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5.2. Political Activities of the Guilds

Louis Massignon, in an article on Islamic Guilds in

the Encyclopedia of Social Sciences,1 states that the

craftsmen and artisans in the Islamic realm were organized

in professional groups called ginf, which except for the

absence of any politicai significance had similar features
and characteristics to the European guilds in the medieval
period. Massignon‘s opinion fhat the Islamic guilds never
had a political character is shared by those Western
European orientalist scholars who deny the existence of
free political institutions and parties in the Islamic
countries. The opinion rests on two premises, (a) that
the Islamic guilds were not democratiéally organized,

(b) that the Islamic guilds, unlike the European guilds,
performed governmental functions in certain fields such

as tax collection and municipal administration besides
their basic economic functions. While fhere is some truth
'in both these prémises, it cannot be inferred from them
that Islamic guilds did not freely engage in political
activities. The involvement of religion with politics

has generglly been closer in Muslim societies than in
European societies,3 and as B. Lewis has pointed out in

an article on Islamic guilds in the Economic History

Review, the religious links of the Islamic guilds neces-
sarily drew them into political activities and movements.
In the Iranian environment, certain factors which deter-

mined the form of guild activities in the .European

environment were absent, while other factors were present.

On the whole, in Iran the guilds limited their political




179.

activities to peaceful demonstrations and seldom engaged
in violence. Although the sources are insufficient for a
clear perceétion of their political role, scattered
references show that they were capable of vigorous poli-
tical initiative in defence of their economic and municipal
interests.5

In addition to power-seizures by tribal6 and foreign
military groups, revolts or protests by city dwellers
recur in the.pages of post-Islamic Iranian history.8 These
were revolts of the workmen and tradesmen, for the most
part guild members, who formed the ma jority of the urban
populations. The leaders, however, were usually members
of the Islamic clergy ('ulama) who were not members of
the ruling group,and who for religious or socio-economic
reasons were dissatisfied with tﬁe government.

Demonstrations by a single guild are mentioned, but
appear to have been rare. When the conduct of a governor,
darﬁgha, or tax-collector was felt to have become intolerably
oppressive, all the guilds normally acted in concert, even
if soﬁe of them had not directly suffered.9

In §afavid Iran, such oppreésion most often .afflicted
all the guilds in common. Their recurrent grievances
referred mainly to (a) excessive tax demands (for bunicha,
tamgha, and occasional imposts), (b) unreasonable price
control orders by the muhtasib or his deputieé,1o and (c)
occasional abuses by Eégﬁis.11

The social links of the different guilds were very
close. To a large extent they pursued their occupations
in different alleys (rasta) of the same qugrter of a city,

and their members met each other daily at places such as
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the entrance gates of the quarter (e.g. in the Isfahan
bazaar). They also met each other at coffee houses, at
national celebrations, and above all at religious gatherings
in the quarter, sﬁch as Friday prayer in the mosques and

commemoration of the martyrdoms (rawza-khwani) in the

takiyas (meeting places for this purpose thch craft
guilds traditionally maintained). Thus an injustice done
to an individual or to a single guild duickly became known
throughout the entire bazaar.

The traditional close links between the people of the
Iranian bazaars and. the Islamic clergy has a long history
and would present an interesting subject for special study.
In the present work a detailed discussion could be out of
place, and the following observations must suffice. Tradi-
tionally the bazaris, whether artisans or tradesmen, are
more attentive to Islam than other classes of the Iranian
urban communities. Their religious attitude; which combines
piety with honesty and insistence on justice, was to some
extent conneéted with their economic need for protection
against unjust treatment by the ruling military and
official classes. The strong influence. of the 'ulama in
the bazaar similarly had economic aspects. In the first
place, many ‘ulama needed to work for their living, and
ﬁreferred to work in the bazaar rather than in the service
of the government. Twelver Shi'ite ‘ulama, whose inward
loyalty is to the Hidden Imam, have always feared loss of
their religious integrity and independence through any
acceptance of obligation to the worldly.ruler, and even

under the.Shi'ite Safavid monarchy many of them held this
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view. Secondly, literate 'ulama constituted a large propor-
tion of the literate element in the urban populations, and
were therefore employed by bazaris as accountants and clerks.
Thirdly, the 'ulama received a major part of the religious

taxes and contributions (khums, sahm-i Imam, etc.), on which

they were to some extent dependent, from the wealthier
bazaar traders and craftsmen. Fourthly, the bazaars were
centreé not only of commerce and industry, but also of
cultural and social 1life. Side by side with the shops,
workshops, and warehouses stood mosques, mgdrasas, and
takizas which members of the clergy directed. Finally,
those 'ulama who served as shar'l lawyers and notaries had
their offices (mabiars) in the bazaars. They held a monopoly
of the business of notarial registration, and advised the
guilds on their légal procedures which were much influenced
by Islamic law. Since governmental oppression of guild
members was usually accompanied with disregard for the law
and for the legal prerogatives of the 'ulama, both classes
usually began to feel grievances at the same time. When
the grievances were not redressed, eloquent 'ulama naturally
took the lead in preaching resistance and organizing protests.
It was a pfotest of bazaris led by 'ulama which brought about
the Iranian constitutional revolution of 1906.12
Reports of bazaar demonstrations or revolts from the
Safavid‘peribd are few. The course of such events appears
to have been much the same as in the Qajar period. First
the aggrieved bazaris, being unable to meet the tax demands
of the-centfal or provincial government, would send guild

elders (rish—safidan) to present their petitions to a high
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official such as the divan-begi (minister of justice), or

to the provincial governor, or even to the Shah. If
agreement could not be reached in this way, the guilds
would then passively demonstrate their discontent by

deciding on a closure of the bazaar (ta'til-i bazar), which

may be compared with a modern strike. Such strike action
was considered illegal by the government, but acquired a
measure of legal validity when it was sanctioned by
influential 'ulama. A bazaar closure caused inconvenience
to the citf‘s other inhabitants, and also alarm, because
when a demonstration occurred they might be dragged by
striking craftsmen and shopkeepers into the mob. Sometimes
angry demonstrators poured into the streets when the Shah
was passing. If they were threatened with punitive action,
they took refuge in mosques and important government
buildings. Often 'ulama played the role of mediators and
persuaded the governmental authorities to modify their
ynjust deménds or ill-treatment of the guilds; sometimes
they made compromises which enabled the authorities to

13 Such collu-

continue their exploitation or misconduct.
sion, possibly involving hypocritical and self-interested
'Ulama, appears ‘to have been more prevalent in the Safavid
period, particularly under the sanctimonious Shahs Tahmasb I
and Sulpgn Husayn, than in the Qajgr period. The Safavid

monarchs claimed religious authérity as spiritual guides

- (pir or murshid or mu'allim) and as descendants of the

Imams, and the assumed grandiose titles such as Shah-i

Dzn-panah (refuge of the religion), Nusrat-i Qur’an

(supporter of ur’an) and Banda-yi Shah-i Vilayat (slave
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of the first Imam 'Ali). These religious pretensions
were used to justify the Safavid autocracy, and although
it is not known to what extent they were taken seriously
by the bazaris and the clergy, it is clear that the
religious and social conditions of the time were excep-
tionally unfavourable to any political manifestation of
independent organized groups such as guilds.15 In
Kuznetsova's opinion, the guilds under the despotic
monarchy of the §af$vids were more strictly regulated
that at any other time in order that they might serve
the financial and administrative purposes of the state.16
In spite of this situation, the movement grew during the
period through increase of the number of guilds and the
number of members, and won some successes in achieving
reductions of financial impositions. and dismissals of
oppressive officials.

A point of some interest is that the founder of the
: §afavid darvish ordef and ancestor of the §afavid roya1
dynasty, Shaykh Safi ud-Din Ardabili (d.736/1334), had
many craftsmen among his disciples, who supported him
financially and politically besides following him as their

spiritual guide. The Safvat us-safd, a biography of Shaykh

§af1 written in the 8fh/1hth century by Ibn-i Bazzaz,
states that among those who followed him as their spiri-
tual guide were numerous craftsmen and>artisans such as
shawl weavers, blacksmiths, jewellers, saddlers, shoe-
makers, Barbers, dyers, carpenters, cotton-weavers, drapers,

and soap-boilers.17 After the seizure of political power

under Shah Isma'il I, the Safavi order (jarigat) lost its
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.fOrmer character of a §Gf§ religious and radical social
movement, and thereafter its membership was limited to
the Qizilbgsh troops who had brought the régime to poli-
tical power. Finally Shah 'Abbas I curbed the power of
the Qizilbash and let the Safavi farigat fade away. In
so doing, he consolidated his own autocratic power but
discarded the last vestige of the §afavid régime's democ~
ratic origin and connectigns.

The first important bazaar uprising against oppres-
sion by the Safavid government occurred in the reign of
Shah Tahmasb I. Alihough this Shah never adopted mono-
polistic policies iike those of his grandson 'Abbas I,
he made the tax burdens more severe and found ways to
deprive individuals who werelgrowing rich of their wealth.

He was so avaricious that it was said that he would send

his own clothes for sale in the bazaars in order to obtain:

money.19 Arthur Edwards, the Muscovy Company's commercial

agent, reported to London in 1569 that "at my coming to

Casbin (Qasvin), I found no manner of any commodities made,

‘but all lying there whole, and news given out that ye
Shaugh (Shah) would buy all such commodities as he had,
and give.him silk and spices for the same; but by report
the Shaugh never tooke cloth into his treasure..."20 The

historian Hasan Rumlu states that in 979/1571-981/1573 the

people of Tabriz revolted under leaders whom he describes

as ruffians and rogues (awbash va ajlaf). The governor,
All1ah-Quli Beg Ustajlu, who had been appointed by Shah
Tahmasb I earlier in the year 979/1571, antagoniied the

people of Darjuya, one of the quarters of Tabriz, by his
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brutal behaviour. Among these people were many artisans

and shopkeepers. The infuriated people drew their swords

and slew the magnates and nobles (ayan va ashraf). Allah
QulI-BEg Ustajlu was then dismissed from his post, and
Yusuf Bag Shamlu was appointed governor at the people's
request. Yusuf Beg Shamlu conciliated the malcontents

through their elders (kadkhudayan); but the accord was

violated, and the struggle broke out again. Finally the
army of the Shah's central government marchedOn Tabriz and
recaptured the city. The leaders of fhe revolt were then
massacred. It is noteworthy that, according to Hasan
rumlu, craftsmen and tradesﬁen played the chief parts, the
most prominent rebel leaders being Husayn, a greengrocer,
Hasan, a shée-maker, Nashmi, a fﬁller, and Shanji, the

son of a shawl-maker, All of them were executed 979/1571-
981/1573.21 Although Rumlu says nothing about the conse-
quences of this uprising, it is known that soon after the
ehd of the two years of contention between the government
and the people of Tabriz, Shah Tahmasb I gradually remitted
the.professional taxes on the guilds at Tabriz and other
cities.22 In view of the importance of Tabriz as a centre
of craft industries and commerce, and of tﬁe high propor-
tion of artisans and shopkeepers in its population, Rumlu's
statement gaihs deeper significance. After the surrender
of Tabriz to the Ottoman Turks in 920/1514, Sultan Salim I
had carried away 3000 families from the city to Istanbul,
including the best artisans, particularly those who were
skilled in weapon manuf'acture.23 Iskandar Munshi states

that the majority of the population of Tabriz consisted

of artisans-zu According to Chardin, who wrote in the

[y
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reign of Shah Sulayman, 15,000 shops were open in Tabriz,
more than 6,000 bales of raw silk were manufactured
annually,25 and thousands of artisans were employed in
110 kar-khanas (workshops).26

The next significant political action-by the Iranian
guilds against oppression by government officials is
reported from Isfahan in the reign of Shah 'Abbas II.
The importance of this event was so great that it is
mentioned in several Iranian chronicles. In 1066/1657
a converted Georgian named.ParsEmadan or Parsidan was
appointed to the office of darﬁéha of Tsfahan. He treated
‘the people, and in particular the guilds and craftsmen

@§n5f va mubtarafa), very harshly. The craftsmen and

and artisans complained about the darﬁgha's oppressive

conduct to the divan-begi (i.e. the minister of Jjustice,
who supervised the administration of ‘customary law ['unq ).

The dIvan-begi, by name Ughur Beg, failed to investigate

the causes of the people's discontent. A movement of
protest then began in the Royal Bazaar and spread to other
quarters of I§fah5n. The chroniclers, who were eyewit-
nesses, do not mention which guilds took the lead in
organizing the demonstrations of protest, but state that
the bazaar gradually came to an absolute standstill.
Through wide-ranging deliberations, the craft guilds
coordinated their peaceful political protest with fellow
citizens who were not employea in the bazaar. The peaceful
demonstrations, however, proved to be fruitless. The
pfotesters then congregated along a route to be taken by

Shah 'Abbas T1. The Shah ordered the prime minister
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(1'timad ud;-Dawla) , Mirza Muhammad Beg . to investi-
gate and find an appropriate and acceptable solution.

The prime ministér urgently summoned the guild representa-
tives and the concerned ministers and high officials to a
meeting, which was ineffective because free discussion of
éll the problems‘was not allowed.' The protesters, who

were mainly craftsmen, then took sanctuary (bast) inside

the dawlat-khana (assembly hall of the minisfers), where
their representatives frankly asserted their complaints.
They also sent a scroll containing their demands from the
sanctuary to the Shah. Finally they turned to Mawlana

Muhsin, an eminent and learned clergyman (mujtahid uz-

zaman), who had a close relationship with tﬁe bazaaf.
Thanks to Mawlana Muhsin's mediation, Shah 'Abbas II dis-
missed the dgrﬁgﬁa,'and at the request of the demonstrators;
he later also dismissed the‘divan—bgg§.27

The political significance of this event becomes clear
when the high proportion of craftsmen and shopkeepers in
the population of I§fah5n at that time is taken into account.
Although it can.hardly be maintained that a single focus of
economic activifies existed in 17th century Iran, because
in the predominantly rural society, agriculture and stock
-breeding remainea essentially dispersed activities, never-
theless it is evident that I$fah5n was then a uniduely
important business centre.28 Its long established commu-
nity of artisans and traders had been enlarged by the
immigration of businessmen from Tabriz (Tabariza)29 and of
Armenians from their native Julfa in Azarbaijan to a

similarly named new suburb, and the skills and-energies
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of Fhese'two groups had further stimulated commercial and
industrial aqtivitiés. As the capital and biggest city,
I§fah5n was the obvious residence for ambitious entre-
preneurs. Don Juan, whose account goes up to around 1600,
states that I§fah5n had 10,000 shops;31 Francé&sco Gemelli,
who was in Isfahan in 1693-94, describes Isfahan as the
centre of metal working and leather working;32 and John
Bell reports'that at the end of Shah Sulyan gusayn's reign
a considerable proportion of the population of I§fah5n was
empioyed in tﬁe manufacture of cloths and carpets.33 A
bazaar closure, equivalent to a general strike, at I§fah§n
was thus a very powerful weapon.

Another example of political action by a guild at
I§fah5n is reported in the Dutch archives. Some confec-
tioners (gannadan), who had delivered goods to a value of
34

1200 tumans to the royal sharbat-khana’ (soft drink-making

establishment), were pressed to continue these deliveries
on credit. The confectioners took sanctuary in the mosque

of Imamzada Tsma'il, and wrote to the Shah and nazir-i

buﬁﬂﬁﬂ%ﬁsalyanati (superintendent of the royal establish-

ments) that this situation could not continue any longer.
They would come out of their sanctuary if Sh;h Sulpan Husayn
would promise only to order more sugar after payment of the
6utstanding 1200 tumans. They received no reply. The

ﬂagir—i buyﬁtat then fell into trouble at the royal court.

Next the mustawfi-yi khaggsa (collector of the royal estates),

at the order of the prime minister (I'timad ud-Dawla), tried
to obtain sugar through the merchants of Khurasan. Fearing

that they likewise would have to deliver on credit, they
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replied that they had no sugar. The mustawfi-yi khassa

then demandéd an undertaking from the caravansarai keepers
that they would not allow the merchants to sell a single
pound of sugar and would accept liability to a heavy fine
in the event of non-compliance. The Khurasani merchants
were in a difficult position, because without giving some
presents to the royal court they could not expect to sell

their sugar. The mustawfi-yi kh5§§g next tried to obtain

sugar from the Dutch East Company, who refused. He then

ordered the harbour master (shah-bandar) of Bandar 'Abbas

to obtain sugaf as- soon as possible from the merchants
there.35 How this conflict ended is not reported in the
Dutch Company's letters. It would seem probable that in
~the end the céurt had to pay in cash. The incident,
although it arosé over a purely commercial dispute, shows
that an Iranian guild in the $Safavid period occupied a
positidn of sufficient strenght to defend its members'
riéhts‘against an absolute monarchy.

Probably the most powerful of the guilds in the §afavid
period were those of the weavers. They existed in large
cities such as Isfahan, Tabriz, Yazd, and Kashan. Although
this guild rarely intervened in the general affairs of a
city, its influence was always taken into account by the
authorities. Yazd was the biggest single centre of weaving,
and so remained until early Qajgr fimes when there were more

36

than 1800 looms with 9000 weavers in the city. According

to Steel and Crowther, the English East India Company's
agents in 1615-1616, along the trade route from Yazd to

Mashhad there were many small towns and villages which produced
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high quality cloth and as much as 3000 maunds of raw silk

37 A royal

yearly for delivery to the weavers of Yazd.
decree (farmaﬁ) dated Rabi'ul-Avval 1015/1603, which is
preserved in an inscription in the Masjid-i Jami' at Yazd,
ordered that customary dues (rusum) should be levied on

the weavers' guild of Yazd and paid to the officers of the
local military garrison. The weavers had recourse to the
vazir of Yazd, as they were unable to pay such sums. The
vazir conveyed their representations to Shah 'Abbas I and
appealed against the levy, emphasizing that the Yazdi
weavers had always obeyed every royal command. Shah 'Abbas I
éonsequenfly abolished the EEEQE on the weavers' guild of
Yazd and forbade the military officers of Yazdvto interfere
in its affairs. This incident is not reported in the con-
temporary chronicles, but in view of the strict and compre-
hénsive control which Shah 'Abbas I's_government exercised
over fhé guilds, it may be inferred that the abolition of

a royal farman and the issue of a new one'in favour of a
pérticulér guild would not have ocurred unless the resis-
tance of the concerned craftsmen had been strong and
potentially damaging to the government.

The uprising of the people .of Rasht and Lahijan in
Shéh §af§'s reign against the low prices paid by the royal
silk-monopoly is mentioned in chapter 8.

On>critical occasions, the craft guilds and bazaris
played a decisive part in the military defence of a city's
security. During the Ghalzay Afghan insurrection, Amanullah
Khan, an Afghgn general, besieged Qazvin in 1136/1723. The
bgzarié of Qazvin, i.e. the artisans and shopkeepers,

defended the city with the backing of the masses and brought
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the siege to an end after killing 4000 Afghan soldiers.38

The evidence which has been cited in this section shows
that the Iranian guilds had a considefable political
influence in the $afavid period, though not so great as in
the Qajar period. Despite the autocratic nature of the
regime, they were able on several occasions to prevent the
imposition of unfair taxes or prices, to obtain the dis-
missal of unjust officials, and even to defend a city

against invaders.
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. 6.1. The Royal Guilds (Agnaf-i Shahi)

In pre-industrial societies, the independent artisans
and traders working with their own resources could only
handle small scale Business. The demandé of the royai
courts and ruling groups were too large, either in volume
or, given their luxurious tastes, in cost, to be met by
persons 1écking security of patronage and time to acquire
special skills. For this reason, royal courts and similar
establishments engaged their own artisane from among the
best skilled craftsmen. Governments in those days did not
normally concern themselves with the needs of ordinary
townsﬁeople (except sometimes in cases of dearth or famine),
but were always mindful of their own requirements.

In medieval and §afa§id Iran, the ordinary artisans
.and tradesmen were not equipped to meet royal and official
demands, particulafly for expenéive goods and services.
Conseduently the court and also high dignitaries such as
provincial governors and men of importance such as wealthy
landlords and khans set up their own workshops and employed
highly skilled craftsmen in them. These establishments
supplied the craftsmen's requirements such as tools and raw
materials and usually provided good working conditions and |
remuneration.

The earliest documentary evidence concerning royal
workshops appears in the Safar-nama of NEgir Khusraw (}9&/

1004=470/1077). He mentions that the 'Abbasid Caliphs

maintained workshops, known as bayt ut-}iréz and controlled
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by a sahib ut-piraz, in which highly skilled weavers

produced costly cotton, silk, and woollen cloths for the
'Abbasid court, and that if any surplus was left over,

the sahib ut-tiraz sold these cloths to private .

individuals.

The invasion of the Mongol(Chingiz Khan in 616/1219
destroyed most of fhe important and populous Iranian
cities, and forcedvmany cultivators to abandon their
Qillages and turn to nomadic pastoralism. This devas-
tating blow to the traditional order of society was
followed by.a decliné of urban life, which in some places
was prolongéd. Apart from a few regional centres such as
Tabriz, Hargt,3 and Shiraz, and.some smaller cities such
as Yazd and Kashan, where commerce and craftsmanship
survived, most of the long established urban centres of
Iran were reducéed to the rank of rural market towns. Under
thé Mongol Tikhanid dynasty and the Turkish Timurid and
Black and White Shecep Turkman dynasties (789/1387-911/1506),
the ruie?s obtained most of their needs through two insti-
tutions, namely camp bazaars (Ezgﬁ—bgzar) and royal work-
shops (kar-khana). 'The camp bazaar was developed to meet
the economic needs of the nomadic armies which sustained
thoée dynasties. Artisan labour was diverted to the camp
bazaar, which followed the royal camp on military expedi-
tiohs and duplicated and often competed with the>city
bazaar's.l‘l In addition to the camp bazaar, the Mongol

and Turkish rulers set up royal workshops to produce

_imporfant requisites. For instance a farman of the Ilkhan

Abaga Ga’'an dated 663/1265 made the governor of Harat,
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Malik Shams ul-Haqq, responsible for the construction of
certain workshops in that city. Since(}ingiz Khan (616/
1219-624/1225), Ugatai (627/1229-639/1'21‘%), and Hulagu
(654/1256-663/1265) had forbidden governors to start any
developments, whatever their nature, within the limits of
the exigting cities, Malik Shams ul-Haqq erected |
extensive.royal workshops outside the city wall of Harat.
Bésides the workshops, he also set up a large bazaar.
These new developments were inaugurated by Abaga Ga’an in
the following year.5 Under a farman of the'ilkhan thz;n,
several workshops were built throughout the realm. The
skilled artisans, arrow makers, bow makers, sword makers,
chain mail makefs, and others who were employed in these
royal workshops worked exclusiveiy on the execution of the
government's orders. FEach group of artiéans of a particular
craft formed a distinct unit and was supervised by an over-
seer (amin). The establishment of these workshops enabled
the government to equip 10,000 soldiers with full armour.

In the Safavid period, workshops (karkhanafga belonging

to the royal establishments (buyutat-i salpanafi) were

developed to a greater extent than ever before or éfter.
Minorsky remarks that "In the absence of capitalistic
industry, the S$afavid kings, similarly to their predecessors
and contemporaries, had to secure the production of certain

necessaries and objets de luxe at the workshops of their

own households. Many of these workshops were simply domestic
departments, such as the kitchen, scullery, various stores,
stables, kennels, etc. There were also, however, some

buyutat which were run like real state-owned manufactories."
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Kaempfer thought that the grandeur of thé Safavid court
could be appreciated from the fact that there were as many
as 50 foyal workshops,8 whose expenses amounted to 5,000,000
égg§ (approximately 350,000 iﬁgégs).9 The dynasty's founder,
Shah Tsma'il I, set up a number of silk and cotton cloth
factories at his own expense.10 Under Shah 'Abbas I, a
great’expansion of the royal court and ruling class took
piace, and their demgnds exceeded the capacity of the bazaar
and the independent artisans.11 In establishing royal work-
shops, the Safavid government had two aims: to escape from
dependence on the individual craftsmen; and to make profits.
Krusinski, who was in Igfahan from 1704 to 1729, noted that
the royal workshops made large profits for the §afa?id Shahs;
they nof only produced goods such as textiles and rugs for
the coﬁff, but also sent expensive silks and textiles to
Furope and.India; and paid the profits'made in this way to
the Shah.12 Besides providing the needs of the Shahs and
the governors at their residential courts, royal artisans
accompanied the authorities on their tours aha military
éxpedifions.13 In gddition to skilled éraftémen from all
oVer Iran,1h qualified artisans from abroad were employed
in the $afavid yoyal establishments.1

The adﬁinistrative organization of the buxﬁtgt-i
saltanatimmsanelaborate apparatus within the bureaucratic
system of the Safavid régime. Officials competed for
appointment§ in the royal kgr-khanas, wﬁich gave an oppor-
tﬁnity for prqfit as well as a respected position in the
goverﬁmént.16 |

Each”workshop was administered by several high-ranking
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officials. The highest position was that of the 'ali-

baérat{nazir-i buyutat, who headed the thirty three royal

workshops.17 The nazir-i buyutat was appointed by the Shah,

and through his subordinates kept a strict control over all
pertinent matters.18 He was-responsible for the attendance,
leave of absence, wages, and promotion of the craftsmen in
the royal workshops, and for the investigation and judge~
ment of offences relating to their professional conduct.
Once a year the Béfif summoned the artisans and approved
their salaries and set their 1eave.19 Kaempfer noted that
although.the bashis and master craftsmen in. the royal

workshops were nominally chosen by the Shah, the nazir

had a decisive influence over their appointment and dis-
. 20 . - .
missal. As a result of the growth of the nazir's
RN U
responsibilities from 'Abbas I's reign onward, a colleague

with the title 'ali-haZrat-i vazir-i buyutat was employed

to serve with him and assist him.21 In addition to the
nazir and vazir, there were administrative officials in
two other high-ranking grades called sahib jam' (chief
colleétor,'meaning roughly workshop master) and mushrif

(overseer), who carried out their duties under the super-

vision of the nagir-i buyutat. The gahib-jam' and the

mushrif of each workshop estimated-its needs and obtained
its supplies of raw materials and fixed its internal
arfangements. The technical affairs of each workshop were
managed by its bashi and master craftsmen (ustadan). The
bashis and Egﬁégs of the various royal workshops received
their raw materials from the responsible mushrif or from

a government agent holding the title malik ut-tujiar

(whose role is discussed in Chapter 3)?2 The number of
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the masters in each workshop depended on its nature and

capacity. For insfance, in the fireworks (atish-karan)

‘and gun powder (barut-sazan) workshops there were several

master crafts_men.23 Appointment to the rank of ustad in
a royal'workshoﬁ depended on seniority and past record.

The malik ut-tujjar was in chargé of the supply of raw

materials for the royal textile workshops and also acted
24 A

as a supervisor.2 He inspected the workshops of the

shawl makers, tailors, stocking makers, cdtton carders,

cloak makers,'and shoemakers, and chose the patterns to

be used in cloth weaving.zD According to Mirza Rafi'a,
the number of artisans varied in different workshops.
Chardin noted that the dverage number of the artisans in

thirty two royal workshops was 150. The Tagkirat ul-Muluk

counts 400 artisans who worked in the nine workshops of the
royal mint,26 seventy two painters (artisans) in the painter's
workshops, and one hundred and eighty tailors in the tailors’

27

workshop.

The total number of the Safavid royal workshops is

variously recorded. The Tazkirat ul-Muluk counts thirty

three workshops,28 while Chardin counts thirty two.

Minorsky gives a list of royal workshops totalling thirty
four, but including subdivisions which were attached to
other departmeﬁts.BO According to Kaempfer, there were
fifty workshops. Some of them, despite their designation
kar-khana, were not in fact workshops but only storehouses
for raw materials. The following list of the royal workshops
which weré actually operated by artisans has been compiled

31

mainly from the data given by Kaempfer:
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a)  CLOTHING

1. shawl-making workshop shal-baf-khana
2. tailoring " A khayyat-khana

3. ‘stocking-making " jurab-baf-kKhana
4. furriery " pustin-duz-khana
5. gold brocade weaving workshop tala-dﬁz—khana
6. shoemaking  workshop kafsh-duz-khana
7.  cotton carding " hallaj-khana

b)  METAL WARES

1. goldsﬁiths' workshop zargar-khana
2. coppersmiths' " mesgar-khana
.3. blacksmiths' " ahangari
L. tinsmiths' " ruygari
5.- tin platers' " balabi-sazi

¢)  TREASURY

1. mint - - zarrab-khana
2. treasury khazana

, —_——
3. money changing house sarraf-khana

d) DRUGS AND FOOD

1. 3§§E§§§;'S and perfumer's 'atpar-khana
2. kitchen : : ashpaz-khana
3. butchery gasgab-khana
b, o fruit juice factory sharbat-khana
5. syrup factory shira-khana

e) LIBRARY AND ARTS

1. Library kitab-khana
a. book-bindery §app£f1
b. paper factory , kéghag:sizi

c. book illumination taghib-khana




g)

h)
i)
J)

well qualified artisans.
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2. painters' workshop (i.e.artists)
WOODWORK

1. carpenters workshop

2. turnery "
ARSENAL

1. locksmiths' "

2. cutlers' "

3. arrow (head) makers' workshop

4, gunpowder makers' "

5e firework makers "
MUSICIANS

PANNIER MAKERS

BARBERS

naqg;sh-khana

najjar-khana

kharrat-khana

chilangaran

kard-garan

paykan-garan

barut-sazan

atash-bazan

navazandagan

kajava-sazan

salmani-khana

Entry into the royal workshops was not easy, even for

Employment in them was governed

by various conditions, and the employees fell into four main

categories.

1)

at

Those who acquired their skill through apprenticeship

the royallworkshops.

Some of them were unpaid artisans,

who in general were prisoners of war employed as the Shah's

slaves (ghulaman).

Many of these men served in the armed forces

and were called gullar or qullariyan, while others: were

employed in the royal workshops. The ghulams in the royal

workshops received training and acquired professional

qualifications in them before entering into permanent

o 12
Service.

Simon, a Carmelite priest who was in Igfahgn

in 1608, states that Shah 'Abbas T had a very great number
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of slaves including artisans of all kinds, and in order not
to feed them himself, he put them to work in crafts, so
that not only they should earn their victuals, but he also
should make moﬁey out of it.33
2. Sons of master craftsmen in the royal workshops‘
naturally enjoyed priority over other applicants. According
to Chardin, a master's son who obtained the requisite
qualification often took over his father's position.Bh
3. .Aftisans were éometimes engaged from outside the royal
estabiishments, but only after introduction by a person of
rank and bfoof of complete mastery of the craft.35
4, Ndn—Iranian artisans were also employed, but only if
they péssessed skills not found among the Iranian cr;ftsmen.
Apprentices entered the royal workshops at twelve to

fifteen years of age.37 Appointments of artisans were

confirmed by the Shah and the nagir-i buyﬁtat.38

The artisans in the royal workshops were organized in

royal guilds (asnaf-i shahi) which had no connection with

the independent bazaar guilds. They enjoyed numerous
privileges, such as free board, lodging, clothing, and
relatively good wages and work conditions. They possessed
a form of unemployment and sickness insurance from which
39

all members of royal guilds could benefit. Once a year

the nagir-i buyutat negotiated the wages of the royal

artisans. They were paid annually, with the exceptibn of
cameidrivers who were paid every six months.ho The wages
of royal artisans differed according to their crafts.
Kaempfer notéd that an ordinéry master craftsman was paid
anything between ten and fifty tumans per annum. ' Accor-

ding to Chardin, some artisans received an annual salary of
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800 écus besides free food.hz In addition to the agreed
regular wages, rewards were given by the Shah to meritorious
43

artisans in recognition of their special skills. ' The

wages and rewards of fhe royal artisans were‘paid in two
ways, either with coins delivered at the royal workshops
or with bills drawn on private traders or partnerships all
over the country.hh Kuznetsova has found that the royal
artisans were called "darbasta" meaning "tied", i.e. that

b5

they worked exclusively for the court. Chardin noted

that the royal weavers seldom worked privately for their
own profit.

An interesting point, attested in certain sources, is
that despite the expansion of the royal workshops, the
?afavid court obtainéd bart of its needs from the I§fah5n
bazaar.a7 Sometimés finished goods were selected and
'pﬁrchaspd for the court, sometimes raw materials were
supplied and‘COmmissions were paid for piece-work done in
the'process of manuf‘act;ure.b'8 According-to Chardin, at
some date, possibly during Shah Sulayman's reign, certain
royal Qorkshops suéﬁ as the dye works and silk factories
were closed and thereafter, under new arrangements which
were made, linen'to be dyed for the royal court was sent
into the town, and silk,'gold thread, and woollen and
cottoh yarns for the royal weaving and carpet making work-
shops were purchased from private tradesmen at fixed prices?9

Not all the industrial enterprises of the Safavid court
were concentrated in Isfahan. The Safavid Shahs possessed
_'many other factories throughout theif realm. According to

della Valle, the Shah built factories in Isfahan and also
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in the pfovincial cities, which not only made all kinds of
texfiles and carpets needed by the court, but also produced
a surplus from the sale of which the Shah obtained a very
good profit. Another point which della Valle notes is that
sometimes the management of royal factories in provincial
cities was entrusted to men of standing in the government.
Paul Simon, who visited Kashan in 1608, describes it as a
rich city in which ail sorts of cloths and carpets were
made on looms owned by the Shah.51 The royal workshops in
Mashhad and Qum were administered by the custodian of the

holy shrines in those cities, namely the 'ali-jah

mutawallI-yi Astan-i RaZavi and the mutawalli-yi Astanai

2 - -
gum.5 A plea addressed in 1013/1604 by Mirza Muhammad
Hasan, the vazir of Yazd, to Shah 'Abbas I for compassion
towards the silk weavers of Yazd, shows that most of the

53

looms. in that city belonged to the buyutat-i saltanati.

Allarge proportion of the carpets in use at the royal court
vwere made‘in villages. The rural carpet weavers worked for
the ShEhAwith raw materials which were usually provided by
the courf; they did not receive wages, but were given
teﬁure'of crown lands for which they paid the rent in kind
with their carpets.Bh Steel and Crowther, two factors of
the East India Company who sojourned in Igfahan in 1615~
1616, mention that the main occupations of the villages

and towns on the desert road between BIrjand and Yazd were
carpet making and production of raw silk.55 Although the
road which Shah 'Abbas I constructed through this arid

district on the edge of the salt desert was useful, the

inhabitants can scarcely have profited from their labour



206.

if all that they got in return was rent-free tenure of such
unproductive land.

Establishments similar to the royal workshops were
maintained by the provincial governors. Malik.ShEh Husayn,
writing in Shah 'Abbas I's time, states that the governor
of Sistan set up various workshops such as an arsenal, a
téiloring department, and a goldsmiths' wofkshop, and
app01nted Amir Haydar to be the chief of the tailoring

department (gaychagl-khana) 56 Nasrabad1 mentions that a

tallor named Yaghma, who was unequalled in ‘his craft,
worked in the tailoring department of Imam-Quli Khan, the -
governor of Fars, and that Nawruz 'Ali Beg Shamlu, a
skilful goldsmith, was appointed the Qéggi of the gold-
smiths' workshop b& 'Abbas-Quli Khan, the governor of
Harat.”’ Mar'ashi, writing in the reign of Shah Sultan
Husayn, mentions that Gurgin Khan, the governor of Harat,
had several workshops of his own.58

The highly skilled artisans of the royal wofkshops had
good reason.to be pleased with their privileges, but
probably were also worried about the risk of dismissal.

In regard to the general economic and industrial
development of Iran, the removal of a large proportion of
the skilled artisans from the relatively free market of
the bazaar to the privileged confines of the royal work-

shops probably had long-term harmful effects; it certainly

restricted the opportunities of the ordinary craft guilds.

N
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6.2. = The non-Muslim Artisans

The occupations of the non-Muslim minorities in the
IslamicAcounfries were to . a large extent determined by
.religious ordinances. The Qur’an and the shari'at
(Islamic law) prohibit consumption of alcoholic drinks
and certain foods by Muslims, regulate dress, and forbid
or condemn certain practices such as lending money'for
interest, produétion of gold and silver eating and drinking
vessels, and wearing of silk garments by men. Wheﬁ the
sale or purchase of a gommodify or service was subject to
a religious restriction, such business, if conducted at
all, was normally left to individuals from the various non-
Muslim commodities.1 It was in the professions which the
Muslims were reluctant to enter that the minorities
prospefed.2 Their opportunities in these fields were
bnly limited by the religious requiremeﬁt that they should
remain'ﬁolitically and socially inferior fo the Muslims.

Under Shah 'Abbas T, the position of the religious
minbrities in Iran was improved bofh in the field of
gommerciai opportunity and as regards political and social
status. Althdugh the Jews and Christians normally resided
in specific quarters, they did not carry on their occupa-
tions in professional ghettos. Their shops were scattered
in the main markets, and their ambulatory vendors did
business in all parts of the towns.h The indigenous and
foreign minorities played important parts in the commercial
economy of Iran in the later $afavid period. Contemporary
sources give information about trades and professions

pursued by members of non-Muslim socio-religious groups
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and foreign nationalities, mainly Armenians, Jews, Georgians,
Italians, Indian "Banyans", Greeks, English, Dutch, French,
and Chinese. Although fhe identification of non-Muslim
groups with specific activities is not alwéys precise,

the evidénce shows that besides the professions which were
strictly confined to the non-Muslims there were certain
branches of other professions which were typically associated
with particulaf minorities.5 For.instance, furriery was not
confined to the Armenians but to a large extent was in their
haﬂds;6 Armenian'furriefs Qere specially expert in making
the best fur coats.’! From the aQailable'sources it can be
reckonedAthat‘moré thanAfifty professions were pursued by

' fhe various minorities. This high figure coﬁfirms the
exiéténce of a large measure of occupational freedom in
'$afavid‘Iran. vThe relevant contemporary Sources indicafe
that the'percenfages of theAChristian anq Jewish craftsmen and
traders in the total populations of the pfincipal cities
:were large cnough to be significant.

The Iranian guilds in the Safavid period were in
prinéiple not interconfessional. At that time non-Muslim
craftsmen did not formally participate in such professional
bodies; They paid their taxes separately from the Muslim
craftsmen.

'Ahong the non-Muslim city-dwellers the most numerous
were the Jews and the Armenians; others were of less
importance. Thé Jews during the whole of the Safavid
period; particularly in and after Shah 'Abbas I's reign,
were active in both crafts and trades. Contemporary docu-

ments mention about twenty occupations in which Jews were

.
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engaged. Large numbers of them were silk weavers, dyers,
gbldsmiths, jewellers, druggists, wine mékers and wine
sellers, brokers, second hand dealers, ambulatory vendors,
musicians, dancers, and singers. A definite preponderance
of Jews wés observed in midwifery and in certain highly
remunerated female occupations, e.g. brokeresses (dallala-
gé) who carried messages and negotiated between Muslim
EEEET ladies, suppliers of recipes for love potions and
magic concoctions, and story-tellers.9 In the light of
estimates of the Jewish popplation of Iran in the. Safavid
;eriod, the significance of the Jewish eéonomic activities
becomes apparent. Pedro Teixeira, who was in Iran in and
after the year 1587, estimated the total number of theA
Iranian Jews at 8,000 to 10,000 families,10 and later
Chardin reckoned that there were about 30,000 to 35,000
Jews throughout Iran.11 There is no record of any special
prqfeséional or commercial tax levied on Jews, apart from
the poll tax (ligxé) to which all Jewish citizens were
1ia51e;"It is clear, however, tﬁat in each town all

taxes due by Jews were gathered and paid through the'

- Jewish community as a céllective body and sole agency.

At the head of the community in Iéfahan stood a layman
called the gégi, who cooperated with the religious chief

called the rabbi-mulla or daxzan (i.e. religious judge).

The gggi was responsible for payment of the taxes to the
local authorities. If hé could not deliver the due taxes
‘within the time 1limit, he might be dismissed by the
government. Usually the collection of the taxes of the

Jews was farmed out to a high ranking government official,
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who prémised to pay the treasury a certain sum; at one
time during the reign of Shah 'Abbas I, it was assigned
to a Jewish renegade who succeeded in squeezing fifty
percent more tax out of the Jewish community than in the
previousvyear.12 Within the community at I§fah§n a
committee headed by the gggi and the dazxan not only
assessed and'gathered the tax due by the individuals, but
apparéntly also settled all internal disputes between the
Jewish artisans and traders.13

Certain crafts and trades were particularly popular
within'the'Jewish community; and in some of them the Jews
obtained an iﬁportant and considerable role.1h The silk
industry in the 17th century was an example. According
‘to Tavernier, a great part of the pOpulation of Lar eon-
- sisted of Jews engaged in silk manufacture; in particular'
the& produced fiﬁe shawls.15 Trading in both raw silk and
finished silk products was another 1ﬁcrative occupation of
many Jews. The Jewish activity in the silk business lasted
into the Qajar period. Tahvildar wrote that in Igféhan
there wés a group of Jews who selected raw silk and dis-
tributed it to the guilds of the brocade weavers (sha'r-

.bafan), weavers of mishki (black silk cloth), lace-makers

('a115Qa—band5n), and others.16 The preparation of drugs
and pfdcessing of medicinal herbs was to a large extent a
~Jewish épociality.17 _Fryer mentions that he found some
'Jewish druggists in the main bazaar of T§fah5n who retailed
all sorts of drugs and spices.18 The distribution of these
commodities in.local commerce was largely performed by Jews;

at 1§fah5n theyv carried on this business at the Jarchi
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caravansarai in the royal bazaar.19 Other Jewish specia-
lists wefe cutting precious stones, engra&iﬁg on metal,

and carving wooden stamps and seals._2O Wihe making, a
forbidden business for the Muslims, was almost exclusively
carried on by the Jews. Tavernier asserts that the Jews

of Shiraz alohe annually produced more than 100,000 to
110,000 maunds (ggg) .ofiwine.-z1 Finally; in Iran as in
other countries at that time, brokerage, money lending

at interast,'and dealing in second hand articles (simsarf)
were Jeﬁish pursuits.22 Abbé Carré, who was at Bandar Kung
in 1672;167h, mentions that the brokers in that port were
all Jews,’and were very cunning in théir buéiness. ' ‘
(Bandar Xung, now overshadowed by nearby Bandar Linga,was

a péarling contre and the site of the "factory" which
'Abbas I allowed the Portuguese to establish after their
loss of Hurmuz in.1622).

.The Armenian traders and craftsmen piayed a very
important part in the economic life and intefnal and
exfernal trade of Tran in the Safavid period. They had
had a'lqng experience of commercial activities in the towns
of the Cauéasi&n brovinces. A considerable number (5000
families) were transplanted by 'Abbas I in 1604 from their
home town Julfa in Azarbaijan and settled a£ New Julfa, a
suburb in the éouthern outskirts of I§fah5n, and at villages

25

in the province of l§fah§n. The Armenians were most
prominent as merchants, but many of them worked in highly
qualified crafts. Tavernier states that the Armenian

artisans brought some hitherto unknown industries to Iran;

in particular Jacob John (Jan), an Armenian craftsman from New
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Julfa who had learnt printing during a stay of a few years
in Europe,‘set.ﬁp a printing press at I§fah5n after his
return.?6 Carpentry and furriery were crafts in which the
Armeniaﬁ cfaftsmen excelled. A skilled Armenian carpenter
was appointed the chief (bashi) of the carpenters' guild

27 but was not finally able to keep the

by Shah 'Abbas T,
.post. The Armenian furriers produced the best fur caps
and cloaks.28 .Armenians also worked in other crafts such
as the sewing of leather buckets,29 pharmacy,30 and wine-
making. . Abraham Gurginiyan; a modefn Armenian researcher,
and A. Haniyaniyan, a learned Armenian scholar who died in
1960,'have through a patient study of the grave-stones of
the'Armenién cemeteries in Julfa and Firidan (a small
district west of Igfahan). been able t6 enumerate about 43
crafts and professions which were pursued by the Armenians
of I§fah5n fromAShah 'AbBEs I's reign onwards, as follows:

1. goldsmith zargar
2, tailor ’ khayyat

3. | foundef. rikﬁta-gar
4. plaster-carver gach-bur
5. brick-maker kﬁra-paz
6. . watch-maker sa'at-saz
7.  merchant | bazargan
8. woollen weaver parcha-baf
9. cotton wéaver iﬁ;é

10. ¢ottoﬁ carder hallaj

11, ?ackSaddIe maker Ealaﬁ-dﬁz
12, cérpet'makef : gali;baf
13. gardener bagh-ban

14. boot maker chakma-diiz
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15. mud wall constructor china-kash
16. horse trainer tarbiat-kunanda-yi asb
17. printer - basmachz
18. tanner dabbagh
19. musical instrument player navazanda
20. sable furrier A samur-duz
21. butcher  qassab
22. camel driver sarban
.23. mirror maker .+ ay’ina-saz
2k, enamel maker mina-kar
25. sieve maker gharbal-saz
26. candle maker sham'-saz
27. Dbarber o salmani
28. baker khabbaz
29. carpenter na"5r 
30. shoemaker kaffash
31. house painter . . naggash
_.32. stone carver : sang—tarash31
jB. glass maker shisha-gar
34, blacksmith ahangar
35. arms maker aslipa—sgz and shamshir-gar
36. éoppersmifh | ' misgar
37. builder , banna
| 38. hat maker kulah-duz
39, . medical practicioner Rizishk
40, surgeon ' jarrah
41, ship's captain nakhuda
42, headman of the Armenian kadkhuda
- villages in New Julfa and
Firidan

32

43. historian mu’arrikh
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Thé'settlement_of commercial disputes and other
affairs of the Arﬁenian artisans and tradesmen was recog-
nized as an internal task of the community and was there-
fore entrusted to its representatives.33 At I§fah§n, the
kalantar of New Julfa was made responsible for this task.
He assessed and collected the taxes of the individual
artisans and tradesmen with proper regard to their
incomes.jh Théﬁenot states that in return for the payment
of a collective tax of 500 iﬁgégs, which weﬁt straight to
the.ShEh's treasury, the Armenians had the right to elect
their kalintar.’> Mubammad Yisuf Valih states that the
tax of the Armenian furriers was delivered to the head of

the royal lands department (sarkar-i kh5§§a).36 This was

pfobably one of the customary dues (£g§§g) to which, as a
decree of Shah Sulayman shows, tﬁe Armenian.éraftsmen were
1iab1e.?7

There wefe two communities of Hindu.Indians in §afévid
Iran, namely the Banyans and the Multanis (Hindus from
Multan in the Southern Panjab and from Sind). They were
numerous in the southefn Iranian ports and other commercial
cities. The férmer were lenders of money'at.high rates of
interest, the latter were traders in cloths and spices.
None of the Hin&us were artisans. Their role is described
in chapter 8 and will not be discussed here.

A émall; but significant,number of European and Asian
artisans worked in Iran in the Safavid period, mainly at
the caﬁital Igfahan. European goldsmiths, silversmiths,

watch-repairers, gunsmiths, and artisans were welcomed by

successive Shahs. A letter in the London Fast India
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Comﬁany'ﬁ archives récords that Shah Saff requested the
Companyvto send out artisans, particularly clock makers
"and limners (artists), for the royal court, and that the
English king, Charlés I, recommended that they should be
sént. Thé‘Rast India Company sent a goldsmith named
Clement ¥Fvans and a very compétent and skilful limner
named Benjamin Web5.38 Chardin noted that the European
artisans did not have special workshopsAbut were counted
as employees of the arsenal department (Jaba—khana or

aslil;xa-khana).39 The European artisans enjoyed good

conditions, at_least until the economic decline in the
later decades of the period. Kaempfer states that in the
reign of Shah 'Abbas II the French goldsmiths were pleased
with their comfortable life and received a salary of thirty
to fofty Eﬁﬂégs annuaily, which was as much as the salary
of a géggi,uo in addition to free meals.u1 The European
értisans dwelt in New Julfg.h2 Manucci, during the reign
of _s’hah 'Abbas I, noted the presence of six French gold-
smiths at I§f.§h5n. They were highly regarded by the Shah,
éﬁd each received an annual salary of 150 patacas (dollars
or Pieces of Right), besides free meals. ‘Shah 'Abbas I
also gave them presents and even deigned to chat and drink
with them.?3 In the reign of Shah Sultan Husayn, however,
the position,of the European artisans deteriorated.uh The
contémpora;y Furopean sources show that about ten profes-—
sions were pursued by European artisans in safavid Iran.
Oleafius, in his report on the Holstein ambassador's
miésioh to Shah ‘nsafi,,'s court, mentioned that he met an

English watchmaker named Festy who had made a striking
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clock which was hung over the entrance of the qaysar-i'ya.hs

The t%o Fnglish adventurers, Anthony and Robert Sherley,

who were received by Shah 'Abbas I at Qazvin in 1007/1598,
brought with them a number of artillery expérts and gun
founders, some of whom entered the Shah's employment.

William Hedges, who was in I§fah5n in 1685, noted the

. pfesence of'several French jewellers and watchmakers

wdrking at Shah.SulaymEn's court,t‘7 and Pietro della Valle
found a Greek weaver working in a royalv‘workshop.h8 Tavernier
enumerated the European artisans in the royal workshops as
follows: two Dutch diamond-cutters, a Swiss watchmaker named
Rodolphe Stadler, two French watchmakers named Varin de Lyon
and Lagis, two gunsmiths (argebugigz) named Marais and Bernard,
and four French'goldsmiths.ug Stédler was later condemned for
killing a Muslim burglar and put to death whén he refused the
.offer of a pardon in return for his-conversibn to Islam.

Shah 'Abbas I was a patron of the art of pottery. His
collection, which still exists, was formerly kept in the
shrine of Shaykh Safi ud-Din Ardabili atArdabil and is now
in the Ancient'Iran (Iran-i Bastan) Museum at Tehran. He
" invited a number of Chinese potters to Iran, who not only
worked in the royal workshops but also instructed Iranian
craftsmen in the art of porcelain ﬁaking. Sanson noted that
in Shah Sulayﬁsn's time there were Chinese artisans in
'I§fah5n.5o H. E. Wulff, the eminent German authority on
Iranian arts and crafts, states that the chief of the
Chinese potters was probably a person mentioned in the

Iranian annai$' as Man-oo-har,51 but he does not name the

annals,
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One of the factors which strengthened the FEuropean
and Chinese influences on the Jranian painting, ceramic,
and carpet designs of the later $afavid period must have
been the presence of the foreign artisans. These are

complex questions, outside the scope of this thesis.
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7ele Public Ceremonies

Participation in public processions and ceremonies on
.the occasion of national and religious festi&als Qas an
important function of the guilds in Safavid Iran. Private
cerembnies also ﬁere a feature of the life pf certain
‘guilds. -This subject is well documented, because the
festivitieé on such occasions were the most striking
aspect of guild‘acfivity and were therefore noted by local
historians and European travellers who were eye-witnesses.
Moreover, in spite of the modern changes in the character
of the guilds, their participation in public cerémonies
still continues at the present day.

The most prominent of the annual public ceremonies were

the 1Td-i nawrﬁz; the Iranian spring f‘eétival1 at the vernal

equinox, and the 'Td-i sipand at the beginning of the solar

month of Ispand2 or Isfand, (i.e. one month before the first
day of the na&rﬁz festival), when all the guilds took part
in a'public'gafhering at I§fah§n in the Qay§ar§ya and the
Maydan—i.ShEh. 4According to Iskandar Munshi, during the

twelve days of the nawruz festival season, the ahl-i hirfa

and san'at-garan (artisans) and tujjar (tradgrs) illuminated
their shops throughout the bazaar. At the gaysariyas and
gﬁég:gﬁgs,‘lavish festivities were held and visitors were
entertained with frﬁits and sherbets and sweets.3 Kotov,
the Russian traveller who was in Isfahan in Shah 'Abbas I's
reign, relates that during public festivals, the traders
and craftsmen of Igfahan decorated their shops with beauti-
ful flowers and coloured lights, and that candles and tapers

were lit on every night of afestive season. The shopkeepers
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did no'trading on such nights, but entertained the people,
for whom they provided all kinds of sports and amusements.

Le Brun, who was in Iran in 1703-04, gives the following

description of a public festival (possibly 'Id-i nawruz).
"Their:bazaar strikes the eye in_a very agreeable manne#

by candle-light, since all thé shops in genéral are prettily
decorated, but those more especially of the fruiferers and
confectioners, which have a charming effect. There is
plenty of all sorts of provisions. Likewise in the 660k-
shops which are sent about all the town over, which is an
uncommon custom and what I never saw practiséd in any other
country. Howevef, notwithstanding such a prqfusion, the
shops are soon stript of all their stocks through the vast
concourse of strangers who resort from all parts to I§fah5n
on this solemn oc_cas,ion._"5

'For the guilds of the capital and the other cities of

Safavid Tran, 'Id-i Nawruz and the 'Id-i sipand were occa-

sions when they could present themselves to the public and
make closer contact with society. isaf states that the
royal family used to visit as many bazaars as possible in

the course of 'Td-i pawruz festivities. During the reign

of Shah Sulpan Husayn, fhe royal family would visit the
central bazaar qf I§fah5n on three successive days every
year. Tﬁese ddys were announced in advance, because during
them no man was.permitted to go out of his house; An’
iﬁteresfing point which K§af notes is that on these three
'days the craftsmen's wives and daughters served in their
husbands' and fathers' shops and offered the goods demanded
by the roval family. K?af adds that the royal family comp-

rised 500 wives and daughters of Shah Sulpén Husayn, who
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were accompanied by 4500 slave girls (kaniz) and cunuchs

(khawaja) and 100 black eunuchs. The royal family not
only enjoyed seceing the bazaars and the Qaysariya and the
caravansarais, but also would buy more than 100,000 tumans
worth. of various luxury articlesf6 Don Garcia de Silvay
Tigueroa, the Spanish ambassador at Igfahan in 1617-1620,
mentions similar yisits of the royal family to the bazaar
in Shah 'Abbas I's reign.

In addifibn to the annual national festivals, there
were royal and official ceremonies to which the guilds
éontributed. These were intended to glorify the state or
to make propaganda for the government, and brought no
advanfage to the guilds, but on the contrary imposed heavy
burdens on them. On occasions such as a coronation, a royal
wedding, or the arrival of a foreign guest of the Shah,
orders for the holding of celebrations were issued from the
royai court and strictly enforced by officials such as the
vazir, the darﬁgha, and the kalantar.8 If a ceremony was
to be held in a public place such as the Maydan-i Shah,
the Qay§ar§ya,.or one of the bridges of I§fah§n,9 the
ekpenseé of the illuminations, decorations, etc. were levied
on the craftsmen, artisans, and merchants. Sometimes the
expenses were so heavy that the craftsmen were unable to
pay them and had to complain.1O Pietro della Valle, the
Ttalian traveller, mentions that in 1028/1619, when Shah
'Abbas I returned to I§fah5n from Mazandaran, the Maydan-i

Shah and tﬁe royal bazaar were by official command attrac-

tively decorated at the collective expense of the various

guilds, and that craftsmen and shopkeepers who could not
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immediafely afford.their contributions.had to borrow the
required ready cash from the royal treasury.11 On the
arrival of Nadar Khan, the "ruler éf Turkistan" in 1056/

1646, the artisans and tradesmen of I§fah5n illuminated and
decorated the Qaysariya and the Maydan-i Shah alternately

in honour of Shah 'Abbas II's guest.12 For the wedding
ceremony of the son of Mirza Mahdi Sadr ul-Mamalik with the
d'aughter of Khalifa Sultan, the grand vazir of Shah 'Abbas II,
the splendid AllahvirdI Khan bridge at Isfahan (built in the
reign of Shah 'Abes I) was decorated with candles, lamps, and
differeht coloured objects, and a large part of the expense
13.

was contributed by the merchants and craftsmen. Gemelli,

who was in Isfahan at the time of Shah Sultan Husayn's coro-
nation, vividly describes the illumination and decoration of
the Qaysariya and the Maydan-i Shah and of the different
bazaars and char-sugs of Iéfahan which the different guilds
provided. The shopkeepers had to stay at their shops untii
midnight.1h Mar'ashi relates how the coronation of Shah
Sulayman JII, a Safavid pretender, in 1163/1749 was celebrated
by the craftsmen and traders of Mashhad. The different guilds
of that city decorated the bazaars and squares under the

supervision of their headmen (kadkhudayan) and "grey beards",

5

i.e. elders (righ—safidan).1
The above~-described ceremonies were national festivals

or royal and governmental occasions in which the guilds

togefher with‘other soqial groups took part; There were

also ceremonies which were conducted soldy by the gnilds.

= -
For instance, the annual Islamic festival of the Id-i gurban

(feast of sacrifices) was celebrated with a special ceremony
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by the guilds in §afavid'times and up to the end of the 19th
century, when changes in sociai conditioné and attitudes 1led
to its abolition. The camel slaughter ceremony on the‘ig:i
gqurban at Isfahan has been described by Chardin,16 ‘Kotov17
and Kéempfer,18 by the Iranian chroniclers' of the §afavid
period;.éhd in great detail by Ta?vIldar, who was an eye-
witnesé of the event in the Qajar period. . Tahvildar remarks
that the‘origin of the ceremony was not definitely kno;n,
.but appeared to go back to Safavid times. > H. Brugsch,

who was in Iran in T858, states that fhe slaughtered camel
wés divided according to ancient custom among the guilds,

the smifhs‘réceiving the legs, the tailors the head, and

the other guilds all the remaining parts.zo Tabvfldar

states that the votive offerings (Eﬂégf) which were collected
during the ceremony were allotted to‘the various groups in
traditional proportions which corresponded with their shares

~of the aggregate tax liability.21 Floor thinks that the

holding of the 'Td-i qurban ceremony was first promoted by

the @aydari and Ni'mati factions and only later taken over
- . 22 .
by the guilds. (See Appendix 1).

The sources from the Safavid period give few examples
of ceremonies peculiar to single guilds. One ceremony which
suryived into the 19th century was the annual coppersmiths‘
celebration on the 13th day of the solar month of Tir (4

23

July). This celebration was called the jashn-i abrizan,

jashn-i Eib;ﬁ)é{she-in',,zl4 also jashn-i misgaran and litu-yi

misgaran25 (1itu means "watering"). Shah 'Abbas I was

fond of this celebration and sometimes attended in person.

26
It was held throughout Iran, but with the greatest
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enthusiasm in the cities with the driest ciimates. At Kashgn,
where the climate is.extromely dry and the coppersmiths' guild
played an important part in economic and sécial life, the
Sbrizan celebration proceeded as follows. Farly in the morning
of the 13th day of Tir, when the craftsmeh.opened their shops,
the coppersmiths began to throw water onto each other and into
the shops of their guild, and then closed their shops and
formed a procession. Singing songs, and.followed by a large

and cheerful crowd, they walked to the dawlat-khana (gover-

nor's house), where they gathered around the pool in the
garden and again joyously sprinkled each other. The governor
thanked them and gave them presents, and they then departed
and passed through the city, singing special songs with
words taken from guild folklore. When night fell, the

crowd again left the city and walked to Fin (a beautiful
village in the suburbs), where the merrymakers stéyed for
‘fhree days, pnjoying various pleasant and amusing games.
vAccording fd Kotov, the oelebratioﬁ at Igf_‘ahg.n was held in the presence
of Shah 'Abbas I: "On the 15th day of that August, the Shah
had ah entertainment, not a festival. All the people
gathered in th? Maydan opposite the Shah's gfeat gate (i.e.
the '511 Qapu), and all had iarge pitchers and bowls and
drinking vessels and cups, and the Shah himself was on the
balcony which is over the great gate, and with him were
iambassadors and merchants, and in front of the gate they
themselves ﬁlew great trumpets like bulls bellowing, and
playéd on pipes and beat drums and kettledrums, and all the
péople in the Maydan danced and clapped their hands and

leapt in the air. And when the Shah himself from the balcony
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poured water onto the gound and onto the peoplé, then al;
the people in front of the gate and all over Maydan began

to pour water onto each other and to push one another into
water and to plaster each other with mud, no‘matter who they
might'be; they plastered everybody, even the Shah's relatives.
And. the Shah had ordered everybody to come iﬁ their best
clothes, (and this went on) for about two hours, while the
Shah watched the sport from the balcony."28 Another festive
occasion was a speciai ceremony held by the sword-makers of
Isfahan from the time of Shah 'Abbas I until the end of the
19fh century in commemoration of Asad-i Shamshir-saz, a
skilled swordsmith in Shah 'Abbas I's reign. According to
Chardin, whose statement is confirmed by presenﬁ-day arti-
sané in the I§fah5n bazaar to whom the story has come down
'orally through the generations, Shah 'Abbas 1 received a
giff of a strong helmet from the Cttoman Sulyan, who
challenged anyone to break it with a sword. It was a symbol
Qf Ottoman miiitary strength. Sh;h 'Abbas'I offered a
reward to any man who could make a sword which would break
‘this_holmet. The swordsmith's guild was informed of the

Shah's offer, and a swordsmith (shamshir-saz) named Asad

made a sword which spilt the strong hnlmetf The reward
~given by 'Abbas 1 was a remission of the bunicha ‘of the
swordsmiths' guild of I§fah5n. Asad was honoured by his
fellow artisans as long as he lived, and-after his death

and buriai in the cemetery of Sichan (a southern suburb),
his death was annually commmemorated by visitation of his
tomb and presentation of votive offerings (25&&5).29 No

other instances of a ceremony of a particular guild are
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recorded in'the»sources from the Safavid period. If, as
Seems  probable, such ceremonies existed, they must have been
abandoned and forgotten in later times.

The craftsmen aﬁd shopkcepers of the bazaar had specially
close links with religious institutions. Their relafionship

with Sufi orders (tariqat) is discussed later in this chapter.

The strength of religious feeling and traditionalism in the
bazaar is still a noteworthy feature of present-day Iranian
society. For instance, the most impressive of the mourning

assemblies (majlis-i rawZza— khwani) for the commemoration of

- the martyrdom of the Imam Husayn in the first ten days of
the'lunap’month of Muharram are those whitch are held by
ba%aar aftisans and shopkecepers. One such assembly is held
annually in the Takya-yi Gul-bandan at I§fah5n, which was
built in the Safavid period and is situated southeast of

the Maydan-i Shah. (A takya is a large walled enclosure
with many small rooms built into the surrounding walls used
mainly for Muharram mourning ceremonies). According to a
long existing tradition, the Isfahani guilds collectively
hold a mourning assembly in the Takya—yi.gul—bandan. Every
small room in thiS'zggzg'is decorated by a particular guild,
whose identity is shown through the use of its signs and |
implements in the deéoration. Moreover every guild has its
own cupg, teapots, samovars, etc., and reCeives mourners
from its own membership separately. Accofding to the general
belief of the.older craftsmen, the collectiye mourning
assembly in the Takya-yi Gul-bandan is a practice which dates
from §afavid-times.30 At Tehran in Qajar fimes, a similar

collective mourning assembly of the guilds was held in the
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31

Takya-yi Payﬁq. 'Abdullah Mus tawfi, a modern historian,
states that 'Ali Quli-Khan Kashani, a merchant of Tehran,
held an annual assembly in the month of Mu@arram in his
house at which recitations of the Martyrdém were given for
the benefit of members of important guilds, and that every
guild attended the assehbly on a particular day.32
Although the contemporary reports are scarce, they
suffice to show that participation in fesfivals and cere-
monies was an important feature of guild life in the 17th

and 18th centuries, as it is still in some degree in Iran

today.
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7.2 Cultural and Religious Aspects

There was a special brénch of literaturé, described

és guild literature, of which a considerable amount has
survived; The relationships of these writiﬁgs with guild
life have been investigated by certain present-day scholars,
particularly Apméd Gulchin Ma'ani' and Mupamﬁad Ja'far
Mapjﬁb.z The guild literature is influenced by Sufi litera-
ture, and is full of §ﬁfi terms and concepts, such as Big,
‘which means both patron saint of a guild and spiritual guide
3

of a $ﬁf§ order. Nevertheless it is a unique branch of

Persian literature. Its typical genre is the so called

shahr-ashub poem or prose piece. Shahr-ashub, which literally

means "city-disturbing", is an epithet used by Hgfig and other

poets to denote a beautiful singer or other person whose
‘presence:fascinates and disturbs a city.h Gulchin Ma'ani

defines the shahr-ashib poem as a kind of poem which includes

a description of the artisans and traders and theéir professions.

For knowledge of the technical and social affairs of crafts and

trades in the Timurid and Safavid periods, the shahr-ashub

literature is a valuable source, because it mentions the tools

and technipalxterms used in different crafts and the tradi-
tions and characteristic customs of particular guilds. It
is composed in correct metrical and rhymed verse and usually
in the ruba'il (quatrain)6 or ghazal (sonnet) form.’ The
félloWing examples are t&o ruba'is by Lisani Shirazi:

(1) Bazzas pisar bar an du rukhsar chu mah

Sar saya-yi zulfat dil u jan rast panah

Tamgha-yi qumash-i husn ruz-afzun ast

bar atlas-i 'arizat buvad khal-i siyah

5
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0 young draper with those two moon-like cheeks,

the shadow of your curls is truly the refuge of hearts
and souls!

The tamgha—stamp on the cloth of ever-growing beauty

is the beauty-spot on the satin of your cheek.

(2) Ahangar-i man dast-i man u daman-i tu'st

khin-i dil-i man chu jawq dar gardan-i tu'st

Ah-i man-i mubtala ki zanjir-i balast

dar gardan-i man k'az dil-i chun @ahan-i tu'st

0 blacksmith, it is I who beg from you (literally "it is
my hand and your skirt")!

my anguish is like the necklace on your neck.

The sigh of my afflicted sclf, which is a chain of
affliction,
8

is on my neck because of your iron-like heart.

The best known early writers of shahr-ashub verse are

Sayfi of Bukhara (d.910/1504), the author of Sanayi' ul-

Badayi', who has left 120 ghazals, each about an artisan of

a different craft;9 Lisani of Shiraz (d.940/1534), who lived
at TebrIz and sed the EEEELE form; and the already mentioned
Qari of Yazd (d.993/1583),.the poet of clothes, whose full

name was Nigam ud-Din Mabmﬁd Garg, and whose Divan-i Albisa, .

consisting mainly of ghazals, shows a thorough knowledge of
tailoring.1o Tn Shah 'Abbas T's time, the principal shahr-

ashub poets were Mirza %asim Beg Tehrani'' and Mirza Tahir

A - - 12
Vahid Qazvini (d.1110/1699). The latter, who wrote a work

in the magnavI (rhymed couplet) form named Masnavi-yi 'ashiq

va ma'shﬁg as well as ghazals , mentions 98 guilds in his

writings. (See Appendix 2).

Besides the shahr-ashub poets, there were many artisans

and tradesmen who wrote counventional poetry in the §afavid

period. Among those whose gquoted poems have been preserved

13

are: Mawlana Xisvati-yi Sha’r-baf {brocade weaver),
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SirEJ; @akkak (engraver),1é_AmIr lehi AstafEbEdI-yi Qa§$;bi5'
(butcher), Sayyid Ya'qﬁb-i;Khayy5t16 (tailor), Mirza Shukri-yi
$abb5f17 (bookbindef), Khawa ja KhalIl-i Zargar18 (goldsmith),
Darvish Dihaki-yi Juiz 1? (wéaver); MEnI(Maghhadi-yi Kasa-

garzo (potter), Gulshani Tabrizi-yi Pustin-aiz? (furrier),

Bazmi-yi Kafsh-duz>2 (shoemaker), Mawlana Dami-yi Khangar23
(blacksmith), Fayzi-yi 'A§§5r2h (0oil crusher), Tazriqi-yi

- =25 . R S - .26 . .
Kolah-duz (hatter), Hijri-yi Shamshir-gar”" (swordsmith),
Shawqi-yi TIr—gar27 (arrowsmith), Zayn ul4Abidin-i Murakkab-
furiish?8 (ink seller), and others.,

The shahr-ashub poetry and other litérafy sources give

information about another feature of guild life which has
persisted:until fhe ﬁresenf time, namely, fhe use of 5
speciai'lang#age or jargon which each guild created for .
itself;v4TheSe Jjargons were and still are used when customers
are inAfhe shop. Each guild differed frém the other in thg
‘vocabulary, grammar, and sound, pitch and stress of its
special language. The most noteworthy guild jargons were
zargari (goldsmiths), misgari (coppersmiths') and gushti
(5ﬁtchers'). Lisani Shirazi alludes to the goldsmiths}

jargon (zaban zargari) in the following  ruba'i: -

Zargar ki samand-i dilbari mi-rinéd,

ak bas ki tarig-i dilbarI mi-danad,

mi-ranadam az Kirishma ruzi sad bar

b&zam bi zaban-i zargari mi-khanad.

The goldsmith who rides the bay horse of charm,
who knows the path of charm so well, :
drives me away with his glances a hundred times every -day,
(and)'calls me back in the languagé of the gqidsgith's 29
' ‘ 4 ' rade.

‘The main features of the goldsmiths' jargon are as follows:
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a) It is based on correct Persian grammar and vocabulary.
b) Az followed by an intrusive vowel is inserted after
every vowel sound of the correct language. - Thus. the word

pirahan (shirt)-becomes pizirazahazan. Q)f The vowel

following the z is determined by the vowei.which precedes
it, Thus sag (dog) becomes sazag. d) de;consonant
cluétersvare left unchanged, no z being'inserted between»orA
after the consonant. Thus chashm (eye) became chaz&shn.BQ“
For the keeping of accounts,the notatlon called g&xgg
i;e. symbols derlved from Arablc letter—comblnatlons and
hav1ng numerical values, was commonly used in the bazaars
of §afavid Iran and is still quite widely:uaad in the bazaars
tpday; Tn the $afavid period, siyaq was aléqvused in the
government offices concerned with revenue and expenditure

and in thé“royal eétablishments.31 Speciai”taxfcollectors

called bunlcha-daran registered the guild tax (bunIcha)
liabilifiéa and payments of every guild in siyag nbtation.B?
Every guild member kept books in sIyaq in which he entered
his caqh and credit transactlons,‘as~many shbpkeépers still
do today.33 Mirza Abu Turab MustawfI,Bh Mirza Sulaynan,Bs'
and Abﬁ’l—ﬂasan,jé whd were considered fd'be outstanding ,;
specialists in siya , Were all in the‘serv%cg‘of'the royal |
,guiida.n | _

_"Accdfding to the modern historian 'Abdullah Mustawfi,
‘ the abcduntants who kept the books of the.Arab governors in.
" the time of the Umayyad Caliphate (h1/661-132/7h9) were
Iranians, and the Arab governors, belng unable to understand

the old Per51an system of numerical notatlon, compelled them.

to devise a system in Arab1c937 Gradually the old Persian:
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system fell into disuse, and the system based on modified
forms.of Arabic letter—combinations which the Iranian
accountants hadidevised came into general use.38 It is
femérkable that the Indian numbers, which were introduced
by Mubammad ibn Musa al-Khwarazmi (169/780-125/850) and
which provided a‘much better system, were not used in book-
keeping until modern times, though they were usedlin mathe-
matics,_astronomy, ete. In book-keeping, §izég figures are
taken to mean dinars, of which ten thousand equal a tuman.
Siyag is read from right to left. A table of siyaq with
English equivalents appears.on the following page.39
Another aspect of the traditional life of the Iranian
gﬁilds is their use of symbols. The existence,of this
practice in the 17th and 18th centuries is attestea by the
gfaves of craftsmen of that period in the old cemeteries of
Igfahan. for instance, the tombstone of Asad-i Shamshir-saz
(sﬁordsmith), who died in Shah 'Abbas I's reign, is engraved
with a sword. A coffee house owner's tombstone bears a

carving of a coffee pot, cups and saucers, a wrestler's a

carving of wooden weights (mil), etc.

Another practice of shopkeepers in the bazaars was the

illumination (chiraghani) of their shops with lighted candles

and lamps. Illumination was customary as an expression of
joy on festive occasions, but it also served the purpose of
advertisement. Floor states that in.the Qajar period, when-
ever meat became cheap, the butchers would announce this
cheapness by burning tallow in the fronts of their shops.
Atthoust there s no documentary E“i\‘i(i(‘ﬂC:‘ of this practice

tu the Jatavid period, it probably: goes back to that time or

/
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even earlier. The traditions of the Iranian‘guilds were
tfansmitfed from generation to generatioﬁ, and have in many
cases endured urntil the present day. Evliyé:Efendi relates
that ail'thé cookshbps of Tabriz were adorned with china
plate§ bearing inscribed phrases such as "there is no
nobilif& above Tslam", "the nobility of‘a biace depends
upoﬁ Qho occupiqs it", "the nébility of a house dépepds
'upon its inhabitants".a1 This old custom is still observed
in>the cookshopé of the main bazaar of Tehran.

The common.patron saints whom particular guilds Yeneréted
everywhereg and the local patron whom théy also Venefated,
were figufes froh-the Qur’an and the éérly days of Islam, 6r
from the'folk—mémories Qf the particulér city or guild.\
Accordiné to the traditions of the guilds, a chain (silsila)
of Bléésiﬁgs (barakat) from Cod passed thfough Jibril, Adam,
Nﬁp, Ibrahiﬁ, and Nu@ammad to 'Ali and Sélman Farsi, the two
.»gréat'ﬁatroﬁ saints of all guilds}'and‘from Salman Farsi to
éach.guild's particular pir ("elder", i.e. guardian and
gﬁide, é term also used by the Sufi orders).42 According
té Khéki Khurasaﬁi, every guild had its own spr_acial'g_?i_r_,b'3
~while 'AlI was the common patron and Salman Farsi was -
.venerafe&.by all., The barbers ' guild regérdéd Salman FErsI
'vas fhnir private patron, because h¢ had shaved Muyammad's
'head aftef the;conquest of Mecca.hh A legendary friend of.

'AlI deséfibed‘as Javanmard-i Qassab (the wvaliant young
‘butcher) was the patron of the guild of'the:ButChers, who
hung up (and still hang up? an imaginary portrait of him-
in their Shopé; In this connection, the Guestion ari§e§ to

what extent the guilds in the Safavid period had local saints
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also. There is no documentary evidence from the period
which answers this question. .Ja'farI, writing in the 9th/
15th century, mentions that Shaykh Ahmad and his brother
Shaykh Muhammad, whose profession had been the starching
of cloth (shG-malI), were the local saints of the starchers'
guild of Yazd, whére their tombs were a revered shrine at
which the shﬁ—mglizén made votive offerings (EEQEE)'AS
Similarly Asad-i Shamshfr—saz, whose tomb was in the_takxa
(which in this context means cemetery) of the swordsmiths
at Jsfahan, was the local saint of the swordsmiths' gg'uild.l‘l6
Finally, the family relationship and intermarriage
traditions among the members of each guild in a town were
very important. Traditionally all the members of a single
guild resided in a srparate alley of quarter. It has been
mentioned in Chapter 5 that an apprentice usually married
the names of

the daughter or niece of his master. Rumlu mentions,several

such quarters at Tabriz, e.g. those of the paper-makers

(kaghgg—kunan);'hatters (kulah-duzan), and potters

L7

(kuzagaran).
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7.3, 'The Guilds and Darvish Orders

Many of the politico-religious movements which have
appeared in the history of Iran drew their memberships from
the urban ﬁorking people. Their aims were ékpressed in
religious terms; but their motives were basically or'at
leastipaftly social., Although the diversity of these ﬁove-
ments énd the obscurity-éf the writings gbout them makes
study'of the subject difficult, the available evidence shows
that they'haq certain common features and in many cases some
kind of connection with guilds or other urban organizations.
They strove to disseminate their beliefs and ideas among tﬁe
city dwellers, especially among the artisans and tradesmen,
and at the same time tried to voice the aspirations of these
classes. Scholars have noted the importance of Sufi (mystic
religioué) elements in the ideology of the guilds in the
Islamié countries. Beliefs, and also practices such as
ritual iﬁifiation, similar to those of §ﬁf1 6rders permeated
‘the ceremonies and celebrations which were'a permanent
fixtﬁre of guild life.2 ‘For instance, the sirval (ceremonial
trousefs), after being an outward symbol of the earl& futuvat
moveﬂent, passed into the usage of the guiids; until quite
recently the ceremony of initiation into a guild took theA

form of putting on certain garments, the sirval, the shadd

(girdle), and the pish-daman (apron).3

It has been mentioned in Chapter 1 that during the
centuries before the Mongol invasion, various branches of -
the Isma'ili Shi'ite movement4 took the lead in revolutionary
propaganda and won converts in Fars and ambng artisans in

= 3

the cities of Ray, Nishapur, and Marv. Although Massignon's
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hypothesis thatifwastﬁeQarmapi movemenf which created the
Islamic guilds and gave them the distinctive character which
they retained until modern times6 is not supported by adequate
documentary evidence, nevertheless it seems likely that the
Qarma?Ig the;later‘Isma‘IlIs, and the various §fo Fafiqat&
who all venefated the Imam 'Al3, had connectiéns with the

urban craftsmen at different times.7 A reference has also
been made in Chapter 1 to the role of ‘'ayyaran (urban militia).
The‘word, which means "rascals", was.a disparaging name given
to them by their opponents. The .first movements of 'axzaran
were organized to resist exploitation and misgovefnment by

the 'Abbasids and other rulers. They had links with early
$BfI preachers, and aiso showed a Shi'ite inclination in

' i

their choice of the Imam 'Ali as their model of probity

(fﬁtﬁvat or javan-mardi). Although the first 'ayyaran came

from the lower classes, afterwards higher ranking people
also joined;s' The role of Ya'qub-i Lays the coppersmith (or
rather brazier), who began his career as an @yyar leader in
Sistan?’and the resistance of the artisan‘azzargn of Harat
againsﬁ the Mongols, have been mentioned in Chapter 1.10
‘Grédually the artisans and their guilds took over the
concept of futﬁvat, probably from the 'azxaran, énd the
veneration of 'Ali, probably from the Qarmatis and other

Shi'ites. They also formed links with the increasingly well

organized Sufi tarigats (darvish orders). The 'Abbasid

Caliph Nasir (515/1180-623/1226), who wished to reconcile
' the Sunnites and Shi'ites in support of the caliphate, chose
futuvat as the motto of a pro-caliphate movement which he

sponsored. The guilds were probably drawn into this
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movement.11 In Turkey, where the Mongols caused widespread
anarchy, a movement of craftsmen and tradesmen called akhi
(brethren),12 with some similarities to the earlier ‘'ayyaran
of Iran and Iraq, sometimes played an important role. The

13

rule-~books of the Turkish gnilds were called futuvat-nama.

In the post-Mongol period, the 'axzargn finally disappeared

from the scene and the darvish orders (tafiqats) gained wide-

spread influence. They showed a special eagerness to recruit
members among the urban artiséns and craftsmen. The bazaar
was always a centre of political as well as ec6nomic life in
every city, and the leaders of orders which won followings in
it often acquired strong political positiéns, From the

contents of sufi literary works such as the Tazkirat ul-AwlIya

of Farid ud-Din 'Attar (d.617/1220), it may be inferred that
the §ﬁf§’orders enjoyed wide support among the artisans and
shopkeeping,classe's.15 Moreover the artisans and shopkeepers

provided useful financial help for the tarIqats which they
joined.16 Both the guilds and the tarigats gained from this
ﬁutual suprort.

The similarity of the ceremonies and the rahks and titles
used by the Iranian guilds to those of the futuvat brotherhoods
also pdints to the existence of close links between them.17

Authors of the 7th/13th, 8th/14th and 9th/15th centuries,

when they mention ahl-i futﬁvat, appear to mean groups of

seekers of this ideal who were organized in either tarigats

or guilds or both. A work by the well-known author of the
TImarid period, Husayn Va'ip Xashifi (d.910/1504-5)entitled

Futuvat-nama-yi Sulgani, shows that at Harat in his time the
18

aftisans and craftsmen cherished the ideal of.futﬁvat, and




247.

that many of them were what he calls ahl-i futuvat (i.e.

adherents of the futuvat movement). He classifies the

artisans and craftsmen in two groups: a) ahl-i ma'raka

(performers, apparently meaning providers of services),

and b) ahl-i gabza (hand-tool users). The ahl-i ma'raka

comprised the following professions: maddahan (eulogists,
perhaps meaning popular eulogists of the Prophet Mu@ammad
and the Tmam 'AlI rather than court poets), saggayan '

(water-carriers), khavass-guyan (perhaps meaning orators

and pbets employed by the court and the aristocracy),

bisat-andazan (itinerant showmen), kushti-giran (wrestlers),

hammalan ( porters;), rasan-bazan (rope-acrobats), tas-bazan

(providers of a gambling game played with sheep's knuckle

bones, today called gap-bazi), huggqa-~bazan (jugglers), nava-

kishan (hodmen), etc. The ahl-i gabza comprised sipahiyan or

ahl-i'qabéa-yi shamshir (cavally men, or soldiers generally),

ahl-i gabZa-yi mala (trowel users, i.e. plasterers), ahl-i

gabZza-yi khaysak (hammer users, i.e. blacksmiths, copper-

sniths, braziers, goldsmiths, and silversmiths), ahl-i gabza-

yi_kaman (carding bow users and felt-makers), ahl-i gabza-yi
kﬁda (awl users, i.e. shoemakers, shoe repairers, pack saddle

makers), ahl-i gabza-yi utu va tagiya (ironers, tailors, and

" hatters), ahl-i gabza-yi kafcha (1adle users, i.e. confec-

tioners and halva makers), ahl-i gabza-yi kulang va das

(pick wielders and sickle users, i.e. diggers, ganét tunnelers

(mugannis) and agricultural labourers), ahl-i gab2a-yi Kard va
satar (knife wielders, i.e. slaughterers, butchers, and cooks),

and ahl-i gabza-yi sikh (skewer users, probably meaning kababf

grillers).19 Although Kashifl does not use the word sinf
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(guild), if seems likely that he based his classifications
on the existing guildé. | |

The craftsmen and artisans had a significant roie in
the Sarbidaran movemént. The Sarbidaran, who rebelled
against injustice of the local rulers and set up an indepen-
dent state at Sabzavar in Western Khurasan which lasted from
738/1337 to 781/1379, are importaﬁt because they were a
militant Sufi order with definitely Shi'ite beliefs, inspired
by the preaching of Shaykh Hasan Juri (d.739/1338), and
_supported both by the townsfolk, particularly the artisans,
aﬁd by the villagers.zo They acquired the name because they
"said that they would rather have their heads on the gallows

(sar bi-dar) than endure further oppression.

-‘Although the Safavid order's historical importance lay
in its indoctrination and military organization of nomadic
Turkish . tribes, the biography of Shaykh Safi (d.735/1334)

entitled Safvat us-Safa, written by Ibn Bazzaz in the middle

of Sth/1hth cenfury and rewritten by Abu’l-Fath gusayni in
the reign of Shah Tahmasb I, indicates that the founder also
won a following among urbén craftsmen énd shopkeepeArs.z1
Under Shah Isma'il I and Shah Tahmasb I, however, membership
of Safavi pariqat appears to have been limitéd to the
Qizilbash tribal troops, and not to have been extended to
other classes such as artisans. “These troops did not always
respect the Shah's claim to their obedience as the head (Ei£
or murshid) of the order, and often split into factions
supporting rival claimants to the throne.22 Sh5h~'Abbgs I
therefore abolished the Safavi tarigqat and deflected other

- Sufi orders away from their proper spiritual functions,
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Hostile pressure from formalistic (qishri) ‘ulama and inter-

ference by the government greatly restricted all true
spiritual acfivity-by'Iranian tarigats in the period.23
W. Ivanow, who has studied the poems of Khaki Khurasani
(probably written in Shah 'Abbas II's reign), has noted that
one of Khaki's verses clearlf indicates and regrets a
weakening of the traditional connection of the guilds with
$ﬁfz orders at that time:

Hadis az zahir u 'unvan-i batin

na=shud bi-pir u bi-ustad-i agnaf

‘ "Discussion of outward observance and ‘declaration
of inward belief became impossible without pirs (i.e.of

parIqats) and master craftsmen .of guilds."2

By the time of Shah Sultan Husayn, the majority of the Twelver
Shi'ite 'ulama were hostile to Sufism in any form, and the

government, under the influence of the mulla-bashi, Muhammad

Biqir MajlisI, began to persecute Sufi-minded Shi'ites as
well as non-Shi'ite social-religious groups.25 The collapse

of the fariqats deprived the craftsmen and artisans, and other

classes also, of the moral and cultural stimulus which they
had_formerly drawn from these independent spiritual centres.
According to the interpretation of 'Abdul-Husayn Zarinkub,
a'present—day‘scholar, Shah 'Abbas destroyed the real strong-

holds of futivat (langar-ha-yi fityan), and replaced them with

socio-religious associations or factions of a deformed kind
which the §afavid state thereafter encouraged and supported
with material benefits.26 The most prominent of these
factions were the Ni' matis, Uaydaris,27 LG?IS,Z and
Mashhadis. Engelbert Kaempfer, who was in I§fah5n in Shﬁhl

Sulayman's reign, noted that the Haydarls enjoyed that Shah's




250.

suppqrt. The only tariqats then existing weré the Ni'mati
and Haydari, who had been active in the bazaar of I§fah5n
and other Iranian cities throughout the §afavid period.
Ihey were allowed to exist by the §afavid state, but had
lost théir spiritual vitality and acquired the character
of féctionsf The governmenf's motive for tolerating or
‘supporfing them appears to have been a desire to éxploit
their rivalry in order to deprive the bazaars of political
unity and strength.29

J. T. P. de Bruijn, in his article on Iran (Religion)

in the second edition of the Encyclopaediacﬁ"Islam,'notes

that the_galandaran or wandering darvzshes, who never were

~well organized, regarded Jamal ud-Din Savi (d.630/1223) as

| their'first founder, but in Iran generally gave allegiance

to the successors of Qutb ud-DIn Haydar (d.690/1291), who
waé»bﬁried at Zava (subsequently known as Turbat-i Haydari).
.Under'the §éfavids, fhéy became ShI‘ife, and won considerable
folloﬁihgs in fhe'bazaars under the name andarfya. The
Ni'matullahiya 6rdér was founded by the sufi poet Shah
Ni'matullah Vali (d.834/1431) , who is buried in the khangah
which he founded at M5h5n30 in the province of Kirman.

."In the Safavid period, the Haydari and Ni'mati factions
werefwholly urban phenomenon.31 According to Chardin, the
members of each faction had special ties with particular
.wards of a city énd gave their loyalties first to their
faction, then to their ward. > Jabiri Ansari, in his history
of’i§fah5n and Ray written in the Qajar period, mentions the
gaydarE;Ni'mafI stfife énd adds that such enmity between

fellow citizens had antecedents in pre-?afavid times; in the
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Séljﬁqid period, there had been hostility between tﬁe Sunnite
and Isma'ilite sects and between followers of the Shafi'i and
Maliki schools (magahib) of Sunnism. After the conquest of
Iran by Shah Isma'il I and establishment of Twelver Shi'ism
as the official religion of the Iranians, the old enmities
were replaced by a new hostility between the.Ni'mat{ and
@aydari factions.33 The two factions recruited a large pro-
"portion of‘their members from among the artisans and crafte—
men. Fesa’i,.writing fata, in the reign of Nasir ud-Din
Shah Qajar, mentions that the Haydari and Ni'mati factions
had strong followihgs ‘ amongst the craftsmen of Shiraz.

At Isfahan under Shah Sulayman and Shah Sultan Husayn,
seventeen of the wards were occupied by Ni' matls (Ni' mati-
khana) and the rest by Haydarzs (I}aydarz-khana).35 Tabriz
had nine wards, some gaydari and some Ni'matI.36 Each ward

was headed by a kadkhuda or baba who belonged to the locally

dominant faction and was called the kadkhuda-bashi or baba

37

of the ﬂaydari-khana or of the Ni'mati-khana.
Kaempfer, after noting that the inhabitants of the
cities of Iran were divided into Haydari and Ni'mati factions
whe dwelt in separate wards, commented that the most striking
point about their rivalry was that hostilities between them
broke out during religious ceremonies. For instance, at the
1Ta-i Qurb5n~ceremony and in the annual commemorative mourning
for the‘martyrdom of the ImEmAgusayn on the ninth and tenth
days of the month of Muharram, violent clashes between the
two factione used to occur.38 Kaempfer gives some vivid
pictures of the gaydaris and Ni'matis in the years 1683-1685,

when.he was in Iran. The gaydari darvIshes wore turbans and
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covered their backs with a lamb skin, and also carried a
stick and a trumpet.(gﬁg). The dress of the Ni'matIs was
not so remarkable. Between the two factions, games and
matches were often held, and sometimes passed off beace-
fully, but sometimes led to bloody clashes like those
which took placé after their participation in religious
ceremonies. The darugha, with the armed forces at his
disposal, was the only authority who could quell such

39

violent disturbances.
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Relatiohs between the Merchants and the Guilds

and Impediments to Economic Growth in §éfavid Iran

In Safavid Iranian society, merchants held a relatively
privileged position. On account of the importance of their
COntribution'to the state's refenue,they génerally enjoyed
better governmental brotection than other socio-economic
groups, and they were not‘hampered in their activities by
guild fegulations and restrictions. dn the other hand, they

were subject not only to the tamghg (intefnal customs) and

other heavy taxes (see Chapter 3, Malik ut—tujjar), but also

to frequent casual imposts, e.g. on the occasion of royal
weddings and receptions of guests (see'Chapter L, Fiséal and
financial:and tax aspects of the guilds); and above all they
were weakened.by the spread of state ménopolies. The §afavid
state scught to manipulate Iranian trade with a view to its own
immediate financial and political advantage, and therefore

' ﬁursued ﬁolicies‘such as fhe use of governmental frading agents,
the grant of privileges t§ individuals, and the encouragement
of foreign enterprises.1 These short-sighted policies led to
.é concéntration of external trade in the hands of Armenian
mérchénts, Indian moneychangers, and the Dutch and English

East India Companies, and made it difficult or impossible for
the Iranian merchants who carried on the internal trade to
beﬁefit fully frém the security and the facilities such as
roads and cara#ansarais which the §afavid'Sh§hs provided.2
'.Moreover it ié ﬁrobably true to say that the populér notion

of the §afavid period, particularly 'Abbas 1's reign, being

a period of economic and commercial prospgrify is incorrect

or exaggecrated, and that the volume of the external and
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internal trade of Tran was less than that of many other
countries at the time (i.g. India or Ottoman Turkey). The
French traveller Thévenot was probably correct when he wrote
that scarcity of money was the cause of slight trade in Iran,
and thaf‘the only considerable sources of money-making were
silk aﬁd carpets.3 Thus it is not surprising that the Iranian
mﬁrchants failed to evolve into an enterprising and influen-
tial capitalist class or "bourgoisie", and that socigl rela-
tions in 17th and 18th century Iran remained ;ery 1argely
feudal.

The important'and complex subjects of §afavid Iran'é
external trade, and of the role of the East India Companies
and the Armenians and Indians in it, lie beyond the scope
of this study; but an attempt must be made‘here to examine -
the effects of fhe changing situations of Iranian and other
merchants on the fortunes of the craftsmen}s and shopkeepers'
guilds in the bazaars.

The term "merchant" is used by contemporary and later
. Europeah writefs'to denote many cCifferent categories of
traders. 'In the Persian language of the Safavid and early
Qajﬁr.period, the word tajir (plural tujjar) meant a wealthy
wholesale trader engaged in interprovincial and for inter-
national transactions.h The word sawdagar, though sometimes
uged'as a synonym for Eéiig, generally meant a trader of
similar type but less wealthy.. The word bunakdar meant a
- local wholesalgr and no more.5 In this chapter,

"merchant" is ﬁsed'solely as the equivalent of tajir or
sawdagar, and "wholesaler" as the equivalent of bunakdar.

| Although there is evidence that foreign trade had grown

in importance before the reign of Shih 'Abbas ] and the
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establishment of the capital at Isfahan in 1006/1597, and
although European merchants had already begun to appear on
the scene, Iranian merchants still handled the great bulk

of the business in the early §afavid period. Arthur Edwards,
the English agent of the Muscony Company who was in Iran in
1568-69, states that Tranian merchants carried.on an exten-
sive foreign trade; they travelled to Venice, bartered their
goods, and brought back all kinds of European goods.5v Aleppo
was another centre which iranian merchants ffequented. Since
the early part of the 16th century, Iranian merchants had
organized a considerable trade with Russia, to which they
exported Iranian goods such as silk and linen cloths, and

" from which they imported mainly sheep skins, wooden vessels,
bridleé, saddles, etc.7 Lippomano, the Spanish ambassador
at Shah Nunanmad Khudabanda's court, mentions that‘among the
Iranian traders there were merchants of considerable wealth
and standing; they supplied cloth to the governﬁent (reluc—
tantly andaunder compulsion) for the clothing of its troops;
and dealt in many kinds of goods but mainly in textileé, |
because weaving was the occupation of a very large number of
Iranlan workers; and in addition,some of them had 31de11nes
in other fields and exported'a w1de range of goods including

carpets, books, turquoise, lapis lazuli, pr901ous stones,

‘manna, and'arphino fiori (perhaps a kind of arrow and bow).
Befare Shah 'AbbasVI's reign, importation of Western
Turopean goods into lran through Turkey, Russia, and Hurmuz
(under Poftuguéae control 1515-1622), though probably growing,
was nat>5ufficiently voluminous or regular fo upset the tradi-

tional economic and social equilibrium. The large-scale and
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medium-scale trade‘remained in the hands of Muslim Iranian
merchanﬁs, who supplied-both manufactﬁred goods and raw
materials to the neighbouring Muslim countries. Only in the
Agarbafjani and Caucasian cities and in Hurmuz and its depen-
dehcies were Armeniaﬁ and Indiaﬁ merchants of any significance.
. During and after 'Abbas I's reign, this equilibrium was
upset'by two main factors, both of which weakened the posi-
tiﬁn of the Iranian mefchants and thus adversely affecfed
the guild craftsmen with whom they dealt. Ohe factor was the
greatly increased 1mportat10n of European goods, particularly
woollen textiles, and exportation of Iranian raw materials,
particularly silk and woollthroughlnén-Iranian channels. The
otﬁer was the bureaucratic interference and stranglehold of
;the Safavid state.
Although the Western European industrial revoliution, i.e.
' the introduction of mechanically operated processes and
factofiés,‘did not occur until later, namely in the 1éth and
19th=centﬁries, and production was still generally manual
and housg—based,‘the Western Europeans achieved big impro#e-
ments in technique and organization during the 16th and 17th
' cénturies. Merchant entrepreneurs of the Western European
bourgeoié class promoted the output of larger quantit;es of
better quality goods and sought new markets for the growingA
output, and at'the~same time they required lérger»supplies
of raw méterials. In 17th century Iran, they were represen-
ted‘principaily by the English and Dutch East India Companies.
Both companies were at first interested above all in the
purchase of Iranian silk and wool at a price somewhat lower

than the price at Aleppo, which had previouély been the main
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9

mérket place of this trade.
Shah 'Abbas I, through his establishment of a royal silk
ﬁonopoly, supplied their requirements of silk at prices which
they found profitable, andachieved his purposes of raising
revenué‘for his go?ernment and diverting traae from the
territory of his Ottomén enemies; but in so doing he took
away the business of the Iranian merchants Qho had previously
exported the silk to Aleppo. The companies were also interes-
ted in the purchase of Iranian wool, which was in demand for
the industries of Western Europe. To compensate for the silk
and wool purchases, and to avoid the necessity of payment in
scarce silver or gold coin, the companies offered Indian and
indonesian goods such as spicés and sugar} copper, tin, lead,
ivory, chintz, bath-towels, etc. and Europeén goods such as
wooilen gloth, quicksilver, iron articles, Russian leather,
etc.1o The English company successfully promoted the scale
of English woollen "broadcloths", which were unsuitable for
India but suitable for Iran with its cold winter climate.
Since siik production and cloth weaving were the two most
important sources of cash income in §afavid Iran, the penetra-
tion of the FEast India Compahies into these fields must hawve had
far-reaching economic and social repercussions. Contemporary
sburces, which do not provide any statistics 6r detailed
evidence, indicate that the importation bf European textiles
and luxury goods édverSely affected the Iranian merchants and
guilds;12 The loss of trade to the European East India
<Companies and later also to European "interlopers" was probably
one of the reasons why Iranian merchants in the §afavid period

could not acc.amulate sufficient capital, and therefore could




261,

not provide finance for the expansion and imﬁrovement of
fhe output of handicraft industries‘such as textiles, in
the way that contemporary merchant-entrepréneurs did in
England and other Western European countrieél Thus .the
Iranian handicraft industriés were already‘ih a weak and
retarded state,’ due at least in part to foréign competition,
when they had to face the shattering impact of the European
industfial revolution in the 19th centﬁfy.13

| In V. Minorsky's opinion, consideriné the known wealth
of the §afavid state énd the reported size of private hoards,
the overall trade of Iran in the early 18th ceﬁtury "could
not be considered vast"}1u Probably the main reason for
this was the Safavid state's rapacity. Shah 'Abbas I needed
lafge sums to pay for the Ottoman wars, for the reorganized
' bufeaucracy and splendid court, and for the treasure-hoard15
which he, like other 17th and 18th century rulers, wished to
amass. His preferred method of raising funds was through
monop§1ies; and his basic motive for granting privileges to
the European East India Companies was probably the considera-
tion that the royal monopolies or governmental trading
agencies could control the activities'éf foreign companies
more eaéily than the activities of individual Iranian

6 . .
merchants.1 A second motive, as already mentioned, was

17

to -divert trade from Cttoman territory. ' The European
cdmpanies, for. their part, at first accepted the limitation
of theif bﬁsiness to dealing with the royal monopolies or
agénté, becausé it gave them a pri?ileged position and

obviated difficulties which might have arisen in dealing

with individual Yranian merchants, for instance in cases
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when‘an‘Irénian merchant @ight not péssesS-sﬁfficient
'capitai;18

After Shah 'Abbas I's death,.his moﬁopoiistic poliey,
which had caﬁséd great disconteﬁf, waslto a large extent
qiscardéd. In 1036/1629 his;successor‘shah éafI pfociaimed the'
‘abolifiqn of the state ﬁonbpoly of the purchase and sale-of
Asiik.19 From then énward, two important deveiopﬁents~can
be observed. Firstly, Iraniaﬁ merchants, if they could
' show that they possessed sufficient capitél, were allowed
. to deal directly with the Dutch and English:bdmpaniés.zo |
Seéondlj, the number of'individual European fraders, and
the vdiﬁmé of their transaétions, began té increasé, From
the viéwpoint.of fhe companies, many of theSé men were
“interiopefs";-i.e. contraband traders}; Tﬁeré is some
;eﬁiaeﬁcé £hat the‘individual Europeanitradéfs dealt mainiy.
'Qith ﬁnétiVé* merchahts.21 The presence ofiéroﬁing'numbers
éf'Europeﬁn,and also Indian, Tatar, and Bukharian traders
ih'the lgféhan bazaars -is mentioned in Sévéfal sources,
nyerAStétés that merchants from many diffefént countries
did'Buéinegs in the royal bazaar, supplying the native';
whdlesalers and retailers with various.goods such as cloth,
tin, copper, etc.zz, Eurupean traders wefg to be found in
mény citiés of Iran, but the largest number resided in’three-
céravangérais'at Isfahan, namely the KErvﬁnsarE;yi Jadda
(Grandmbther!s Céfavénsarai, built by the grandmother of
Sh;h Sg1aym5n and still surviving), the Caravansarai of
VN;W JUlfa;‘and the Farangi (Eurdpeap) Caravansarai.
- 3Tﬁe activities of the East India Companies and privafe

Europeén traders directly affected some of:the Iranian guilds.
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‘ . As already mentioned, weavers wefe hit hard By the competi-
tion of imported woollen cloths of better quélity and perhaps
lower price than their own products. Fryer saw large
quantities of English cloth in the ro&al bazaar of I§fah5n,
and paid four shillings per yard for some of a quality which
wbﬁld have éost twenty shillings in England; he doés not say
how it could be‘brought all the way to Iran and sold at such
é greatly 1OWer‘price.2h The trade grew so much that a new
guild came into being in the Igfahan bazaar, called.the.

landara-duzan or landara-furushan ("London" cloth tailors or

sellers); they dealt exclusively in English woollen cloth
25

‘and garments made from it. Since cloth  weaving was the
most important of the industries pursued by Iranian craffs-
men, the harmful effect of the English competition can
readily be surmised. For instance, a tablet in the Masjid-i
Jami' of Yazd‘surviving from Shah 'Abbas I'sS reign mentions

| that the majority of the population of Yazd were weavers,
and Lvllya Efendi, who passed through the northwest of Iran
in the late 17th century, reports that the whole populatlon
of Maragha was employed in cloth'weaving.26 Another guild

which flourished from trading in European manufactures was

the guild of the haberdashers (kharrazi-furushan). Among

6ther things they sold European luxury goods such as spec-

tacles and handbags.27

Nevertheless, the competition from the European traders
and Eurbpeaﬁ iﬁported goods was probably not the main reason
:why the Iranian merchants and traders remained weak and could
'nét accumﬁlate the capifal which would have been required for

an expansion of the indigenous industries. A much more
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impoftant factor was the rapacity of the §afavid state. The
belief that commerce prospered, particularly under Shah
1Abbas I, is clearly an exaggeration if "commerce" is taken
to mean "private commerce". The belief is based on the
historical'fact that the §afavid kings, particularly 'Aﬁbas I
and 'Abbas II, sponsored the construction of numerous bazaars,
caravansarais, water-cisterns (Eb-anbafs), and Bridges, the
‘improvément of thousands of miles of roads, and the provi-
sion of road guards (rahdaran) to ensure the safety of the
commercial routes,etc.28 Although it is probable fhat these
dévelophents Qere intended'primarily to serve ro&al and
official needs, it is possible that they were'alsé meant to
help private commerce. Nonetheless, the help given to
Iranian private commerce through the $afévid state's public
works and services was greatly outweighed by the harm done
to it through the Safavid state's mbnopolies, restrictions,

-and exactions. Through appointed agents, such as the malik

ut-tujjar or tajir-bashi, the government kept all important
trading acfivities under close supervision, In addition to
thé'feguiar taxes such as thé témghg and the casual imposts,
the go&erhment exacted a large customs revénue from the
Iranian merchants. At every port and frontier post the
'colléction of the customs was normally farmed out to a

contractor, called the shah-bandar (see below), and- the

holders of this office were usually élose associates of the
royal‘court.29 The government also conferred many cqmmercial
pfivileges on the Dutch and English East India Cdmpanies,
and.oh Armenian aﬁd Tabrizi merchants, and in return obtained

. , 0 : .
.a large income from these sou~ces.3 The Armenian merchants
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and the Tabr1z1 merchants, who owéd thelr positlon to Shah
'Abbas I and were very dependent on him, shared their profits
with the government, which through this dlrect involvement in
commerce acqnired a distinctly capitalistic character. One
interpretation,'which John'Emerson hae suggested, is that
"Shah 'Abbas I endeavoured, in a manner somewhat similar to
cdntemperary nenéantilistic practiee, to promote commerce and
in&ustny‘inside Iran sc as to prevent money leaving the:
country"...31 | : S I l
o Theiailk trade was a very important source of national
Wealth and state revenue, and the provinces of ¢I1an and
Shirvan, which were the main centre of 8ilK production, were
; eqused to Ottomanattacks.32 Although the.earlier.§afavid
Shahs‘repulsed‘the Ottomans, it was only after'the'establish-
nent of firn contrdl over these provinces by 'Abbas I that
the government was in a p051t10n to launch the pollcy of
monopollzlng the silk trade. At the same tlme the arrival
of the Engllsh and Dutch East India Companles offered secure
_Aoutlets for the sale of the monopolized 511k. Edward Connock
,states that "the king was desirous to pass all his 511ks into»
vPhrlstendom by sea, to the weakening of hlS enemy the Turk. "?3
These arrangemcnts were hlghly profltable to - the Safavid
government but according to contemporary sources d1d great
'harm to the Iranian silk merchants and silk weavers. The
- English East India Company's factor who was in Isfahan in 1614
lreported that by order of the Shah "all s;lks made throughout
his'doninions shall be brought into his treasuries."jh If
any Eilk‘producer'seld to private merchante and the sale

35

happened to be discovered, the silk would be confiscated.
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Thus the'Iranianlsilk merchants were deprived of their
livelihoods,36 while the sale of raw silk to the East India
Companieé for export abroad took work out of the hands of

the Iranian silk weavers. Gertain. reportg‘gz@ggest.tmt the exPOTta.tiOn
thieatened to'weaken ‘the indigenbus silk weaving ind uSETY,
Olearius reported that the total silk prbduction of Iran

'was estimated at around 20,000 bales (each of 215 pounds),

and that only 1000 bgies were processed and woven in the
country.38 A few decades later, an unknown European traveller
Sfatéd that the Iranian silk growers produced 22,000 bales of
réw silk annually, but only 2000 bales were processed locally

39

in the form of cloth and carpets. From Ottoman sources
there is evidence of a decline in the commerce traditionally

undertaken by Iranian merchants through Ottoman territory,

due partly to the diversion of the silk route from Turkey to

the Persian Gulf ports, and partly to the hostile behaviour

Lo

Another important source of employment and national
wealth, namely the Kirman wool trade, also fell gradually
info the hands of the §afavid administration and its governors
of Kirman, and thereby into the hands of officially supported
Armenian merchants and to some extent of the European companies
and'privéte traders. This.process reached its peak in the
reign of Shah Sultan Husayn, when the pbverty of the Kirman ,
wool weavers, who formed the majority of the working clasé
of that city, was noted by foreign observeré.

The"mefcantilist belief that a government ought to
accumulate a financial reserve in the form of a hoard of

treasures appears to have been held independently by Muslim




267 .

- and Christian statesmen alike during the 16£ﬁ, 17th, and

18th qenturies. Contemporary reports mention huge amounts

of gold and silver coins, buliion, and vessels which the
Safavid Shahs hoarded in the castle of ?abarak and elsewhere

in I§fah5n.h2 If these treasures, or reserves, had been
spent.in time of crisis, e.g. on defence against the Ottoman
invééions or the Ghalzay Afghan rebels, thé policy of hoarding
might have-served a useful purpose. In the event, the policy
did nothing but harm to the Iranian economy, because it with-
drew productive capital from circulatioh and unnécessariiy
aggravated the burdené on entrepreneurs and producers; The
biggest single source of the royél wealth was the érofit

from the royal commercial and industrial establishments
(buyutat). The combined policies of state trading and hoarding
had the effect‘of transferring capital ffom the hands of the
Iranian merchahts and artisans, who might have invested it
productively, into the royal treasuré stores, where it lay
idle. Contemporary reports élSo mention the great wealth of
the Armenian merchants and the Indian moneychangers (§arr5f§n)%3i
In so far as the royal monopolies or trading establishments

| gave. part of the business which they had taken away from the
Iranian merchants to the Armenian merchants? they transferred
capitai accuﬁulation épportunities from the former to the
'létter. The exportation of precious metals, which brought
weélth;to the‘Indian-moneychangers, perhaps arose because

the overburdened Iranian craftsmen and merchants could not
produce and. export sufficient quantities of low enough priced

goods to counterbalance the importation bf_goods from India

or clsewhere. In any casc, the non-appearance of a "bourgeois"
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clasé of capitqlist merchants and entrepreneurs, and the

stagnation of the Iranian craft industries, were clearly due
above all to the rapacity and eppressiveness of the §afavid
régime; V. Minorsky, discussing this régimé in his preface

to the Tagzkirat ul-Muluk, writes: "The Shahs are now the

capitalists. They amass goods in their buxﬁtat, they attract

the Furopean merchants, they use their Armenian subjects as

_their_frading agents for disposing of the chief exportable

commodity, namely the silk."hu Far from encoufaging'free
enterprise and fhe growth of a national middle class, the
§éfavid policies crippled both.

Contemporary European oEser?ers noted how difficult it
was for Iranian merchants to find sufficient resourées of
capital,h5 and the.English East India Company's factor in
ISfahan reported to his court (i.e. board of directors) in

1617-18 that "this King is a marchant, here cammeth not any

4commod1t1es to Towne but hee by his Ministers hath the

refusall; any profitt thereby, the Merchant shall have none
of it. Hee knows his Merchants, for forceinge his Subjects to

take it again at his price." It was partly for this reason

‘that Shah 'Abbas I in 1598 selected Isfahan as his capital

M"beinge the Chiefe'Marte Towne and Intended staple of the

Klnge of all merchants, every day beiutifienge and enlarginge
it with newe and stately Carravanserais, and places of

conveyency for Marchants." It was accepted that "Marchants

"muste hazard that will trade", but one fact was "most

consequentiall for yourhonour's knowledge and consideration,
if God.shouid call this Kinge it would bee a question whoé

should suckceed."h6 One instance of 'Abbas I's mercantile
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aspiratiqhs was his dispatch of royal agénts to Venice,
Lon&on, and. Russia to procﬁre manufactured goods and luxuries
for the rbyai stores - a practice which was continued under
his m.u:cessors.br7 The Safavid Shahs somctimes made profitable
.déals in such goods with private buyers. According to the
chronic}e~of the Carmelites, the'King dften sold jewels_and
dealt in other merchandise, buying and ba;tering‘"with fhat
subtleﬁy a passable trader might‘use".l48 |

| The extent of the interference by the cehtral and pro-
vincial governments was so great that the Iranian merchants
lost heart and restricted their activities to relatively
small-scale trading.h9 Even if they were sometimes able to
do direct fransactions with the Y¥nglish €ompany's factors,
the restfictive attitude of the authorities towards wealthy
Iraniéns outside the ruling group made it very difficult for
a capabie'Irahian merchant to do business with the Company.
The English factor who exhibited the Company's goods at
.I§fah5n in 1617 reported that "since our coming, as yet we
have not made any sale. The reason is that it was desired
'by Lala‘Beg, the King's Treasurer, to have the first sight
of our cloth, promising he would give us } cash and 2 silk,"°
It seems clear that as time passed, the restrictions on native
merchantélbecahe more severe. The levying of import and

‘expo?t,dutiés at ports and frontier posts, and the appointment

_Qf'a shah-bandar (harbour master, but in fact a holder of a

farmed-out customs office). at all these places brought
' foreign trade under increasingly firm official control.

Iranian merchants who took goods to the frontier posts

suffered such harassment from the shah-bandars that they did
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not dare fo deal directly with foreign merchants, but instead
were forced to engage in contraband dealinéé. Many of the
contraband dealers were Georgians, and aééofding to Herbert
many of fhese were actuaily royal agents, who smuggled goods
"such as china, siik, precious stones, ana spices in and out
of the country.51 In order that the tradihé profits of the
roYai establishmeﬁts might be maintained, Iranian merchants
were liable to prosecution if they sold goods at prices
cheaper than tﬁe‘royal pric'es;5

Thevabolition of the silk monopoly and other restric-
tions on freedom of tfade53 by Shah Safi in 1629 ought in
principle to have,iﬁproved the position of.the native mer-
chants, but for reasons which are discuSéed later in this
'chapfer, the impfovement was slight and impermanent. In the
case of silk, fhe English and Dutch companies were told,
during their contract renewal negotiations, that they might
hénceforth buy silk direct from private‘merchants if they
found ghe conditions satisfactory. In practice both companies
fouﬁd that they could not buy silk on a large scale except
f}om the royal court or its agents. Their freedom to bargain
with native merchants and obtain goods from them in exchange
for ready césh was countcrbalanced By the fisk of official
‘obstructioﬁ. ~For instance, at I§fah5n when.the Dutch company
'écqﬁired.é‘Cgrgo of silk in the free market, the goverhor
'raised'the éuestion 6f the liability of.goods . bought from
private merchants for export duty, and at Gombroon likewise
thé.customs officials began to call for duty payments an
silk.which private merchants had sold to the Company.5h John

Emerson thinks that the Iranians in the Safavid period seldom




used money productively; they geperally either hoardgd it,
speht it on presents or on "conspicious consumption", or
doﬁated i; for religious and charitable purposes such as the
conétruétion df-moéques,vmadrasas, bridges, caravansarais,
etc. Those Qho put monsy to productive use, particularly
the merchants, usually invested it in buildings to let or
lent it to Indian moneychangers.55 It is true that through-
outlhistdry Iranian merchants and other wealthy men have
given generousiy to religious and charitable causes, paftly
with sincere motives of piety or benevolence and partly also
with the consideration that religious endowments (vagfs) were
legally protected against governmental depredationsf In fact
the numbef of vagfs instituted by unofficial persons such as
Méréhaﬁts in the §afavid period was not very large.5 Their
preférence for rent-producing of interést-yielding.investment
in buiidings and loans can be attributed to the Safavid
resfrictions on mercantile and industrial enterpfise. Chardin
"states that the priorities‘of a successful merchant in those
'days wero‘firStiy acqiisition of a house to dwell in, secondly
écqnisition or contribution tc the cosf of a bazaar or‘bath or
_caravansarai to rent out, and thirdly, but only for the richést,
endowment of a'college,‘caravansarai, bridge, or mosque,
provision of income for "priests" ‘(i.e. ‘u;ama), and distri-
bﬁtion of Qharity to the poor.5-7

'The privileges conferred by Shah 'Abbas I on the Armenians
whom.he fofcibly transplanted to I§fah5n in 1604 were another
sourqerof harm to the Iranian merchants. Aithough Armenians
hadilong béen active in the trade of the Kgafbazjani and

Caucasian provinces, they had never previously played an
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important pert in national tfade. The transplantation of

the Armenians was part of the Shah ‘AbbEsJI's long-term plan
for enrichment of the.monarchy through direct royal partici-A
pation in trade.58 While the native Iefahani merchants |
suffered from legal and illegal harassmerit, 'Abb;s I granted
a‘lean ef.hOOO tumans, repayable within three years, to the
merchants of the recentiy established suburb of New Julfa.
Depehding on the position of their families, the loan was
made partly in silk, partly in coin. In the event they
were not required to repay, and they took the ShEh'e silence
as a sign that he had excused them and waived their debt.59
In reply to some of his ministers who asked by he had been

80 generous, the Shah said that the Armenians were more
_competeﬁt'than the\Iranians in eommercial business, and that
it would be better to train the Iranians for fighting and

-net 1ef them be spoiled by commerce.6O The Armenian merchants
_ef Nequulfa played a double role, as royal merchants of
agents of the Shah, and as traders on their own account.61

In this position they were soon able to accumulate consi-
_derable amounts of capital. The abolition of the royal
mbnopolies and restrictions by Shah Safi opened new oppor-
fﬁnities for the 'Armenians, who strengthened their grip to
such a degree that the Dutch and English COmpanles and
prlvate traders found that they could not buy their require-
mentS'or‘sell their goods without the consent of the Armenian
merchants.6? Aecording to Le Brun, there were two thousand
Armenian merchants at New Julfa and some of them were

described as immensely rich.63 They did their business in

the so-called Julfa Caravansarai, which was an Armenian
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bazaar adjacent to the 'A11 Qapu palace, and the bazaar and
caravansarai of New Julfa. They had numerous links with the
Iranian craftsmen's guilds; e.g. they were the exclusive

suppliers of #&ussian furs, sables, hides, and leathers to the

guild of the furriers (p§§tin—fﬁrﬁsh5n) and‘fur sellers (khaz-
furushan) , aﬁd of seeds, coral, spectacles, and miscellaneous
lﬁxury items to the guild of the haberdashers (kharrazi-
furﬁshan).6h
Lastly, the nativevIranian’meréhants had to contend with
the Indian (i.e. Hindu) moneychangers (garrafan), whose
presence and proliferation in the markets of several important
cities of Iran in the Safavid perlod is an astonlshlng and
unexplaihed episode of Iranian economic'history. It was
suggested above that their success may perhaps be attributed
to a grbwing imbalance in the trade between Iran and India
which neéeésitated paymént in silver and gold for the excéss
of'impofts‘over exports. Later the issuing of debased
‘COinSjby Shah Sulayman enabled them to make big profits from
tﬁe export of good Iranian coins to India. To a large extent
the Indian—Iranian trade was organized by thevIndian moneYQ
vchangers resident in Iran. For this reason they were parti-
cularly numerous at Bandar 'Abbas. Herbert found a large
number of Indian residents there,65 and Chardin reckoned the
town's pbpulatién to be twd,thirds Indian.66 At Shiraz one
of the finest bazaars belonged to the Indians.67 They did
.not‘ﬁbrmally kéép stocks of goods in the way that the
merchants did, but acted only as commodity brokers (dallalan)

and currency dealers. They charged usuriously high rates of

interest;68 and exported the best coins as well as silver and
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gold bullion to India.69

Chardin states that they often
doubled their capital in eighteen or twenty months.70 There

were two main communities of Indians, the Banyans, who

specialized in moneychanging and brokerage, and the Multanis,
who-spéciélized_iﬁ the importation of Indian textilgs. Their
presence must certainly have helped to weaken the development
of Iranian privafe enterprise. The trade imbalance which |
appearshto'hafé initially méde their activities possible must
ha&e-been at least partly caused by the restiictions which
impeded gfowth of the Iranian national product in the §afavid
period.

~The extent to which credit was used instead of cash, and
the types of loan and rates of interest which were current, in
Iranian commercial life during the §afavid period cannot. be
fully ascertained on account of the scarcitonf evidence.
Whiie the Qur’an strictly prohibits usury (riba) (Qur’an, 2,
275; 3;130; h,161)'and the Islamic laws of sale generally
require prompt deliyery and payment,72 the acceptability of
certain kinds af legal device (Ezig) in Islamic jurisprudence
gives sSme latitude in matters such as forward sale, deferred
payment, preﬁiuﬁs, discounts, etc. In periods of stability,
merchants‘tujjﬁr) and moneychangers\(§arr5f5n) had long been
able to make credit transfer arrangements which may be regarded
as early forms of banking.73 Nevertheless, in all Muslim
gountries,'inciuding Iran, the uncertaintieé of the shar'i
‘ah& éuétomary laws, together with religious scruples, inhi-
bitéd progress by Muslims in the provision ofiwhat would now

be called commercial banking services. One result was that

investment in this field was generally inadequate and that




275.

rates of interest (under whatever name was used) were
generall& high. Another result was that banking business
tended to fall into the hands of non-Musliﬁ minorities.

The eources show that in §afavid Iran much of this
business fell into the hands of Indian (Banygn) and Iranian
Jewish moneylr_\nders.'ﬂ‘t Thévenot states that in Isfahan
there were 15,000 Banyans, who did not engage in commerce
or crafts but llved solely from u51r10us moneylendlng.75
Chardin gives their number as 10,000 and states that they
milked thelpeople‘s wealth and cleverly smuggled it in the
form ef pure silvef coins out of the country.76 The offices
of the Banyan moneylenders and moneychangers in Isfahan were
situated in the 'Ali—Quli Xhan caravansarai in the royal
bazaar.’! The money which the Banyans lent consisted not
only of their own capital but also of funds which they
borrowed from "men of substance" at 8 to 10 per cent annual
1nterest and lent at 30 per cent annual 1nterest.78' They
would only lend at extremely high interest rates. The rate,
whdch depended on various factors such as the amount of the

loan and its duration, rose even higher than 30 per cent

79

]

Two classes of financiers in Safavid Iran can be

when money was tight.

identified: those who lent large sums, and those who lent

medium-size and small sums. According to Tavernier, the

‘large-scaie Banyan moneylenders had head offices at I§fah5n,

Lar, and Shiraz, and branch offices or agencies at the ports
of Bandar tAbbas and Kung. For transactions which they
approved; they made loans to merchants which were secured

on the merchandise and were repayable in three months at
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6 to 12 per cent interest {(for the three months_).80 The

conditions which théy imposed placed heavy burdens on the
"shoulders of the merchants. The class of>small moneylenders,
which also included Banyans, is described in some detail by
Fryer. They resided in all the main citieé. Their business -
was partly commercial and partly pawnbroking, i.e. lending

to individuals on the security of pledged private possessions.
They never made'anyAsort of loan without security. On a one-
year loan of 10 tﬁmans, they normally made a profit of 13 tumans

per year,which included a deposit ofa month's interest at one tuman

that every borrower had to pay before a loan was granted.

A lender could obtain legal certification of a loan contract,
even though it involved a payment of a high rate of annual interest,by
registering it with a gazi (Islamic judge). He would bring
the agreed sum of money, e.g. 100 tumans, and declare before
the gégi that he gave it to the borrower, and when the
borfdwer’consentea by saying "yes", the contréct would become
'binding;:bht at the same time, the lender would bring some
article, e.g. a knife or a book, and declare that he would
seli it at this price. Another common form of lending
resgmbled theAmodern mortgage loan. The borrower pledged

his house to the lender in return for a 1oan, and then rented
the house from the lender, at a rent which the lender fixed,
until the loan wés repayed.81 Repayment of loans, including
 the disguised intereét, usually had to be made in monthly
 instalments. Def;ulters were liable to severe punishment,
such as fiogging. 4Tavernier mentions an incident in 1662,
~when a sfreet draper, who had borrowed six or seven.ﬁﬁgégs

‘at ‘2% per cent per month interest, was unable to pay the
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next instalment in time. Fearing punishment, the draper led
other borrowers who could not afford theirbaue payments in a
murderous conspiracy against -the Banyans.

Ma@mﬁd,'the Afghah victor of the siege of Isfahan in
1722, despoiled the Banyans and other Hindu Indians of their
pfoperties. Théy were so afflicted that some took poison
or died of grief, and others fled. Mahmud seized all the
contents of the closed shops belonging to the Indian shop-
keepers who had fled,s3 They never again played an important
pért'in the economic life of Iran.

-In addition to the ﬁolitical and institutional restric-
tions which have been discussed, certain geographical and
social factors impeded the formation of capital and develop-
ment of large-sdale commercial and industrial enterprises in
Safavid Iran. Like all other countries at that time, with a
few‘éxceptionS'éuéh as Venice and Holland, Iran was a
primarily agricultural country; but the gebgraphical condi-.
fions of Iran imparted some peculiar charéctefistics to
i;anian sociéty. The extensive deserts and mountains gave
lriSe £o~a'topographica1 dispersion of the urban ceﬁtres, and
" made communication between them difficult and expensive. In
general, an Iranian town was surrounded by a detached and
rélativeiy small irrigated area, whose Villége-dwelling
inhabitantsAsﬁppliéd td ‘the town-dwellers raw materials
such as cereals, wool and siik, and also manufactures
produced by‘viilage artisans such as carpets, cloths,

_ earthenware, etc. On account of the small scale of the
output and the short distance to the town, it was often

possible for the villagers personally to transport their
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own or thg iandowner's pfoducts or wares to the town's
markets and to deal wiih fhe town's shopkeepers or craftsmen.
It was also bossible for peddlers to play a considerable part
in the trade between a town and its surrounding villages.
Oleariué states thgt much of the rural produce, such as silk,
wooi, and fresh and dried fruits, was brought to the markets

by the villagers who produced it.85

At Isfahan special daily
and weekly bazaars for the peasants of_the_surrou;ding
villages were set up in the Maydan-i Kuhna (Old Square) and
the Maydan-i Sh;h.. As a result of the prevalence of this
simplé' method of collection and distribﬁtion, there was not
so greatva need in Iran as in other countries for capital and
6rganiéation in the commerce between town and cduntry. Only
in tréde between the urban centres of'distant provinces were
more elaborate methbds necessary. The interprovincial trade
was fhe ﬁain spheré_of activity of the iranian merchants.
While the Iranian merchaﬁfs as a class were injured by
the policies of the Safavid government, one group of them
enjoyed favour and financial aid. This was the group of
Tabfizi merchants resident at I§fah5n.' The merchants of"
TabrIé had for a long time played a big part in the develop-
ment of the import and export trade through Turkey, and théy
had acquired valuable commercial experience and knowledge.
The decline in the importance of the traditional trade route
from iabrzz to Turkey, resulting from the wars and from
'Abbas I's economic policies and the transfer of the capital
to I§fah5n, impelled a number of the more able Tabrizi
merchants to migrate to I§fah5n in 1015/1607. They were

housed in the 'Abbasabad quarter, which was (and still is)
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one of the pleasantest quarters of I§fah5n,86 and were
helped by the government in various ways,.including loans
or credits and an annual allocation of wheat amounting to
20 man (120 kilograms) per head from the royal granaries.87
Thanks to this aid,»theif community acquired a firm founda-
tion, and subsequently remained a cohesive group with
considerable influence in economic and social life.

The Iranian merchants held a respected place in society,

and were not subject to the jurisdiction of the muhtasib

which rééulated and restricted the activities of the crafts-
men's guilds.88 On the other hand, they worked individually,
and with the possible exception of the Tabrizi merchants of
Igféhan; they did not organize any strong or lasting collec-
tive associations. After Shah §af1's decree of 1629, while
most of them still only did inter-provincial business, some‘
began to venture into new fields of external trade and in
tﬁe course of time acquired an increasing, though probably
still-felatively minor, share. They revived the trade with
the Ottoman Turkish territories to a considerable extent,

and éet up communities abroad, particularly in Indig and
Ruésia, as well as at Baghdad, Aleppo, Bukhara, etc.
‘Nasrabadi names’ a number of these enterprising individuals,
e.g; MIrza Amin, Mirza Ma'sum, and Hajji Isma'il Khan in the
Indian trade, and Muliammad QasIm LahIjI, sa'id Lahiji, and
Mubammad Shafi' RashtI in the Russian trade.>? A handful of
. Iranian adventurers’even travelled to the'Western European
countrieé in search'of business. According to the East India
. Company's correqundence, four Iranian merchants, named an

Husayn, PIr 'Al1I, Mustafa, and Aga Kamal, arrived in London




280 L]

in 1636 to buy English goods and stayed until 1637.9O It
must be emphasized, however, that royal trading stilll
vcontinned after the abolition of the royal monopolies, and
fhat the Armenian merchants managed to retain the dominant
position in the silk and wobl trades which they had anquired
in Sh3h 'Abbas I's reign, with the result that the Iranian
merchants could not effectively compete with them.91

The more favourable conditions existing after 1629 for
the growth of the business of the Iranian merchants, and for
their emergence.as an independent social force, wene brought
tn an end by the deterioration of the Iranian economy in the
reigns of Shah Sulayman and Shah Sultan Husayn, which contri-
buted to the collapse of the 5afav1d reglme.92 The causes of
'this deterioration have not yet been fully analysed and
asseéééd by scholars. ' One generally recognized cause was the
naéteful extravagance of the royal court, and another was the
hoardlng of silver and gold bars and vessels by the royal
.court and also by wealthy members of the ruling class. The
maln external cause was a continually sharpening decline in
the forelgn demand for Iranian silk, 23 and another was the
constant outflqw of good coins which the Indian moneychangers
: exported to Inclj.a.9l'L This outflow was greatly aggravated by
the issue of debased coins unden Shah Sulaym:a.-m.95 The |
insecurity of the trade routes due to brigandage, piracy,
and insubordination of tribal chiefs under ShEh Sultan Husayn.
se&érely injured the merchants of all nationalities. The
‘Polish priest Krusinski states that at.that time merchants
founa thé roads §o unsafe that when they complained about

the brigandage to a governor, he would only reply "show me
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the brigands, I will oblige them to make restitution to you".

Business between the merchants or wholesalers and the
guild craftsmen of §afavid Iran appears to have been conducted
mainly through a system of special markets fOrAinterprovincial
trade. These markets were located not only.in the capital
énd thé profincial cities, but also at points along the trade
routes. They were set up weekly or in some cases monthly.
Ih them the craftsmen bargained and dealt directly with the
buyérs, who might be either wealthy merchants or their
agents, or local wholesalefs,or peddlers., It‘has already
been mentioned that the requirements of villagers were to
-a'large‘éxtent'supplied by peddlers. The reéson.why bar-
gaining prevailed was probably thaé the goods on offer were
todvvaried in quality and too small in volume to permit the
establishment of recognized market prices.'

A striking.feature of the Safavid period was the rise
of éerfain markets in small towns situated on the caravan
fputes. One.of fhese was Khﬁr, at the edge of the Kavir
(salt'desért)‘on a route then in use between Yazd or Isfahan
and Mashhéd.: Its market grew arouhd a caravansarai and
water-storage cistern (ab-anbar) reputedly built by order of
Shah.lAbbas I. The caravansarai became the market for the
scattered small villages of the area, whose main occupations

97

were silk weaving aﬁd carpet making,’ 'aﬁd merchants stopped
at Khﬁr to buy these goods and to sell requisites to the
producers. Although Khur does not lie on the present main
road,‘it stlll has a market withﬂ&gamefuhctions.

In the principal cities, the central bazaar was the

normal market placé where the merchants and wholesalers met
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the éraftsmén and shopkeepers, and the caravansarais and the
Egégs or timchas (vaultéd'or open-air enclosures adjoining
the bazaar) were the plaées where the merchants and whole-
salers negotiatéd their deals, stored and'packed'their
goods, and kept their books.98 The Ottoman Turkiéh traveller
Evliya Efendi states that he found sevent&-caravansarais at
Tabriz in>the occupation of merchants and wholesalers.99
The iiggﬁgs resembled caravansarais, but were smaller and
better‘équippéd; some of those which survive in I§fah§n_from
the §afavid pefiod and in Tabriz from the early Qajar period )
are fine specimens of Iranian architecture.1oo Rich merchants,
hdwéver, sometimes did'business in their private mansions to
show off their wealth and gain prestige.jo1

Every craftsmen's guild had connections with one or more
of the caravansarais or timchas? where their representatives
negbtiéted salés of their prbducts or purchases of their
- raw maferials with individual merchants or whqlesalers.
" The British Library in London possesses a magnificent

'_scroll undated but from Shah Sulayman's reigh, which gives

partlculars of ‘the main caravansarals in Isfahan at that tlme

and.of'the categorles of merchants (tujlgr va sawdagaran) and

wholesalers (bunakdaran) who occupied rooms in them.'%% since

this:is the oply known document giving details of the relation-
ships between merchants and craftsmen in Safavid Iran, its
contenté.are summarized below: |

1. KErv;nsarE-yi Anar-furﬁshan (pomegranate sellers):
'occupled by the wholesalers (bunakdaran) who supplied fresh
and drled fruits and dlfferent kinds of Julces to the confec-
ticners, fresh fruit sellers, dried fruit sellers (khushkbar

furushan), and juice sellers (shira-pazan).
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2. Karvansara-yi Shah: occupied by merchants from Tabriz
and Ardabil, who supplied the craftsmen and shopkcepers with .
Tabrizz'éoods such as cloths, shawls, and mats.

3; Karvansara-yi lLala Beg: occupied by the pearl merchants
who supplied unbored pearls to .the pearl-stringers (murwgrid—
kashin). This is a surviving and particularly well built
fImcha;

L. Kgrvansara-yi 'Araban: occﬁpied by travelling merchants
from Baghdad and Mesopotamia (Bayn al-NaﬁraYn) who during
theirnstays sold many articles to several éraft guilds, e.g.
pearls, coral, carnelian ('aqiq), amber, prayer mats (QE:
namiz). %7 |

5. Karvansara-yi Muhammad Beg: occupied by merchants and
traders from Kirman, Mashhad,andbSamarqand. The Kirmani

traders (sawdagaran) supplied china vessels such as bowls,

plate$,>coffee‘pots, saucers etc. to the pottery sellers and

jug sellers (kuza-furushan). The merchants from Mashhad and

Samarqand offered paper, perfumes, lamb-skin clbaks, and other
goods. In addition, some of the rice merchants from Gzl;n
sold théir rice in ﬁhis caravansarai. |

6. .Karvansafa-yi Gilaniyan: This caravansarai had formerly
been occupied by the fried sheep's head sellers and had been
céiled the K;fvangara—yi Kalla-pazan, but had later been
transfefred,to GI1anI merchants who sold products of their
province, not only foodstuffs such as smoked fish and rice,
but also raw spun silk and thick rough silk clqth.

7. Karvansara-yi Qazviniyan: occupied by merchants from’
from Qaz?in who provided the drapers with ordinary linen

cloth (katan) and fine linen cloth (gasgab).
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8. 4K§rv5néar5-yi Jarchi: occupied by Jewish merchants who
sold to the druggists and perfumers ('att;ran) different
kinds of drugs and spices such as herbs, ginger, pepper{
cardambm, élbves, cinnamon, coffee, and many.éthef imported
varieties.

9. Karvansara-yi Ardistaniyan: occupied by merchants from
the small town of Ardistan east of I§fah5n, who provided the
tentmakers and drapers with caﬁvas and cloths for‘linings
and women's veils, etc.

10. Karvansara-yi Kashi-ha: occupied by traders and whole-
salers from Qum and Kashan. The traders from Qum supplied
the tontmakers and soap retailers with theif goods. Some of
the Kashani mrrchants supplied .copper implements to the retail
, coppersmiths, others sold carpets and cloths.

"Tf} Karvansara-yi Sagharakchiyan: occupied by leather

merchants (pdSsibly from.Hamadan) who supplied leather and

hide fof the shoe-makers, saddlers, and saghari-dﬁzan
(shagreén shoemakers).

12, Kafvansara—&i Bavanatiyan: occupied by traders (sawda-
ggiég)ﬁfrom‘Bavgnat (a long established markét town in Fars)
gnd from Shiraz, whb supplied juices, flower essence and rose
water, fresh and dried_dates, and also bottles and vessels of
various-sizes and shapes, for use by confectioners and juice~-
 ﬁakérs.

13.' Karvansara-yi Jadda. This well equipped and extremely
1argé caravansarai was built in Shah Sulayman's reign and
_name¢ in honour df his grandmother (jadda). It was managed
dirécfly by govefnment officials. European merchants,

wealthy Armenian merchants, and some of the more affluent




Iranian merchants ran their businesses from this caravansarai.

It was there that merchants of the landara-dﬁzan and landara-

furushan and other drapers obtained their supplies of English
cloth. Part of it has survived, but is somewhat dilapidated.
14, Karvansara-yi Khurasaniyan: occupied by merchants and
traders from Khurasan and llarat who offered carpets, mats
(giliﬂ), Harati hats, lambskin cloaks, and other goods from

Khurasan. The hatters and cloak-makers (pus tin-duzan)

obtained either raw materials or ready-made articles at this
caravansarai.
15. Karvansara-yi Maqgﬁd Beg: this well-built caravansarai

was erected at the expense of Magsud Beg, a rich self-made

coppersmith, at the request of Shah 'Abbas I. In it were

lodged fhe4merchants from Lar, Hurmuz, and Bihbahan, who

supplied coffee, tobacco, and different kinds of spices. It

_survives in good condition.

16. harvansara-yl Khwansarlyan occupied by wholesalers from
Khwansar (a small and beautiful town in ]sfahan prov1nce) who
supplled the retailers with fresh and drled frults.

17.; ‘Karvansara-yi Lariyan: occupied by wealthy merchants

from Lar who sold different sorts of médicines, perfumes,

herbs, and spices.

18. Karvansara-yi Yazdiyan: occupied by cloth merchants from

Yazd who sold expensive Yazdi cloths such as zaréaf (gold

brocade), and fabrics for shawls (shal), kerchiefs (mindil),

etc.

19, _Karvansara-yi Kashaniyan: the rooms of this caravansarai

were occupied exclusively by Kashani merchants engaged in

'selling vel?ets and other fine textiles from Kashan énd .

vcarpets from the Kashan district.
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20. Karvansara-yi Abarqﬁ’{yan: occupied by wholesalers of
pottery made in Abarqﬁ (a town on the road from Shiraz to

Yazd) who supplied the pottery sellers with many kinds of

'

earthenware.

L 21, Karvansara—yi Nakh javaniyan. In spite 6f its name
(Nakhjavan being a town north of the Aras river, now in
Soviet Russian territory), this caravansarai was occupied

by merchants and sawdagaran of Mazandaran, who sold .products

of their province such as rice, charcoal, and wooden planksl

Thé:wealthy merchants who transacted_buéiness in their
oﬁn'ménsions had to adapt them for this purpose. The usual
léy0ut was a compound containing a family house (ahdarﬁni),

a group of so-called private rooms (khalvat), and a warehouse
(anbar or bEr—andEz).1O6 Negotiations wéfe conducted in the
kﬁalvét.  The historian Mupammad Hashim Asaf has described

the grénd style of business of a leading Iraﬁian merchant in

Shah Sul{an Husayn's reign;, Mubammad Taqi 'Abbasabadi, who

held the title of tajir-bashl (chief merchant) of Isfahan.

Whehever 5 large consignment of his goods‘was about to reach

the city, he employed a band of musicians'(naqqaraQCthan)

to make'theAnews known fo the craftsmen, drapers, and shop-
keepers, and in the early morning of the next day they would
‘rush to'his mahsionlto get the best choice because he served
hislcustomers on fhe_basis of the order of their arrival.
The_craffsmen and shopkeeﬁers of the bazaar did not always
bhy directly ffom thé big merchants; they more qften obtained
gbods fromlintermediary wholesalers or even peddlers. 07

This>practice brobably arose from problems of distribution

and of financiél capacity. The quantities which shopkeepers
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required or could afford to buy were usuallf small. A draper
(bazzaz) requiring 250 yeards of cloth in ten or fifteen yard
1engths would want the lengths to be in different colours so
that his customerg might have a choice.198 -The transactions
of craftsmen likeﬁise were generally small;‘because their
volume of output was limited. The wholeséiers proﬁébly
pefformed a useful function in buying large lots from the
merchants and splitting them into smallér lofs for sale to
craftsmen, shopkeépers} and peddlers. The péddlers supplied
goqés fo craftsmen and small shopkeepers as well as to urban
aﬁd rufal'consumers. It is difficult, however, to form an

accﬁraté and complete picture of the relafions between the

~merchanté, wholesalers, retailers, and producers, because

documentary evidence is scarce.

"Josaphat Barbaro, a Venetian merchant who was in Iran
during the reign of Uzun Hasan Ag Quyunlu, states that cloth
mefchants from different parts of Iran used to visit Yazd,
where the finest fabrics were woven. They stayed in the
rooms lining a large caravansarai,'and weavers bearing
their goods appeared in the caravansara1 one hour after
sunrise. The prices of the goods were then determined, and

each merchant picked jtems of the quality and price of his

.cholice.~ The seller, if satisfied, left the item in the

merchant's possession without demanding immediate payment,
‘and reappeared later in the same day when he called on the
merchantnand received payment. 09 Buying and selling in
this way is still practised in certain trades in Tran today,
e.g. between wholosalers and retailers of charcoal fruits,

vegetables, dairy products, and flour, but w;th variations
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in the cuStomary terms; in some cases paymént falls due.on
the fo}lowing Thursday, in the case of the butchers of
I§fah5n_in the evening of thé same day.

Du Mans states that the craftsmen who worked in their
own houses or in workshops in remote alleys and did not have
- retail shops in the royal bazaar generally sold their products
eifhor to wholesalers or to the members of the same craft who
posséssed sufficient capital to maintain stocks of godds. 10
This arrangemont was clearly necessitated by the financial
weakness of most craftsmen, who needed immediate payment and
could not afford to store for later sale at 'a better price.
Sometimes a craftsman who was forced by bankruptey or ill-
"health to give up his work could earn a subsistence by acting
as a'broker'of the products of his guild.11j Brokers played
an importént part in arranging meetings and conveying infor-
matién between merchants or wholesalers and craftsmen or
shopkeepefs.  They still play such a part.in the craft
indgstries.and markets of'present—day Iran. The brokérs
(da11;15n) of the Safavid period fell into distinct categories:
- brokers of large-scale transactions in all sorts‘;f goods, and
local specialist brokers. The large-scale brokers generally
resided in the ports'such as Bandar 'Abbas and Kung, and the
overwhelmlng majority of them were Hindu Ind1ans and Jews.
‘They obtained 1nformat10n about the likely times of arrival
of ships, abogt the ships' cargoes, and abput the estimated
”lprices and“tho states of supply and deman& in the provincial
”markets; As sqbn as a ship arrived in the port, they trans-

mitted the news to the merchants. Whenever a merchant lacked

sufficient cash or credit, they would arrange the necessary
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facilities>(presumab1y loans) from the Ind{an moneylenders
or other sarraf§ . They made sure that they. earned good
proflts in the form of commission for these services. 12
Tabvildar, wrltlng in the QaJar perlod,.states that at

Igfahan in his time there were four kinds of brokers: 1: The

cattle market brokers (dallal-i sug ud-davabb) who acted as

intermediaries between buyers and sellers of cattle. 2. The
fruit-ﬁarket brokers. 3. The trade brokers, who arranged
transactlons in all kinds of goods and morchandlse. 4, The
opium brokers, who had come into the market recently. 119

It is not pre01SOly known how large-scale trading operatlons
were carried out, but according to an unknown European
traveller, all such business was érranged by ‘brokers, who
werelvery cunning, after they had agreed on the matter at
thedsellor's house;11h The local brokers‘were_highly
specializod in particular branches of busiﬁess. Every guild
in a particular alley (rasta) of a city's bazaar had its own
brdkér.115 Although there is no documentéff evidence that
they'had.any professional organization, fhey were subject to
manyffegulations (as they still are today), which they
bfbbably'oﬁ the whole respected. The brokers in each branch
had clésé ties Qith the guild concerned and were often
retired.qr bankruptéd~artisans of the same .craft. In general,

business depended to a great extent on personal acquaintance

116

and trust. For large and important transactions, however,
e . . - T 11
documents were signed in. the presence of a gazi. 7 In the

‘case of ordinary transactioﬁs, if commercial documents were

used, they were not nocessarlly signed, but the names of the

parties. were 1ncluded in the text and aff1xed by seals at the

foot of the page‘118
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| | ~ ‘The réports which have been cited in this Chabtef are
ffagmentary but sufficient to permit cerfain general
conclusions. It might by supposed that the peace and stabi-
lity whiéh Iran enjoyed in the century before 1722 would

have stimulated commercial and industrial'growth. The
e&idence, however, indicates that in this pefiod,.lranian
éommerCQIUﬁderwent a change of character and’direction but

Aid hot expand, and indeed began to coﬁtract, in totai

volﬁme, énd that the guild industries did not increase their
output and.&id not infroduce new productsiand techniques.

This ﬁtagﬁation was certainly to some extent caused by the'
restrictiveness of fhe guilds and by the heavy burden of
the‘taiés and imposts on them. Other, and probably more
importéht,causes were inadequacy of capifal investmént ahd
of-enferprise and organization. A class of bourgeqis entre-
pfeneurs did not arise from the ranks of the merchants or of
the shqpkeepers and craftsmen during thisvpefiod when such

a class was arising in Western Furope. Although it does not
necessarily.folIOW that such a class wouldbhave arisen in

Iran if the §afavid state had pursued differént policies, it
isievidéht that Iranian private investment and enterprise Qere
impeded by the safavid policies, which afe.recapitulated below:
1) ‘The royal monopolization or semi—monopolizatidn of
‘impértant contemporary sources of national_wealth such as silk.,
2) Thg'grant of discriminatory commercial brivileges, pafti—'
éularly to ﬁhe English and Dutch East India Companieé and to
'the Arménién morchahfs of New Julfa. |
‘3)' _The maintenance of royal workshopsiand commercial
aéenéies,‘which supporfed a dependent royal trading community

but deprived the Iranian private sector of good sale outlets
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and also of good artisans.
h)_ The use of the profits of the royal moﬁopolies and
establishments for unproductive hoarding of-gold and silver.
5) The failure to issue adequate quantities of coins of
good standard, and the issue of debased coiﬁs, in the last
half-century of the period.l

6) The imposition of regular taxes which were high in
relation to the monetary circulation and of occasional
imposts-which were harmful to business coﬁfidence.

7) The unawareness of the need for better laws and practices
in the field of commercial credit, which consequently fell
int§ fhe hands of usurers such as the Banyins.

8) The generally unhelpful or hostile official attitude
towards native merchants, which caused potentially successful
.eﬁtrepreneurs to conceal their wealth or inyest it in real

19

estate rather than in commerce and industry. Fryer was

probably right when he wrote that the growth of the King's -

 treasuries diverted wealth from circulation and made the

people uninterested in commerce.
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‘Har sal sari u bist man gandum bﬁd,‘az dawlat-i Shah

Sad sar shuda imsal bi yik man razi, an ham ma'dum,

Thanks to the judge Shah Abu Turab, that great man
of learning.,
our future envieg the past, bocause an evil omen has
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Twenty maunds of wheat every year used to be our allotment
. per head, thanks to the Sh&h.
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CONCLUSION

Under the Safavid reglme in the 17th and 18th centuries,
the people of Iran enjoyed the benefits of unprecedented
political unity and stability. Shah Isma'il I acquired
political coﬁtrol of nearly.all the provinces which tradi-
tionally constituted Iran, and his successors were generally
able to defend the territory against external aggression and
to maintaiﬁ internal erder. The epread ahd popularity of
Shi'ism in most of the territory after its official establish-
ment by Isma'il T also led, on the ideological plane, to
greater national unity.

As in the other great empires of those centuries, the
régime'in Iran pursued policies which were intended to
increase the power and wealth of the central government and
to eliminate or‘snﬁpress dissent. These policies in fact
had the long-term effect of weakening the economy and pro-
voking opposition, and were among the factore which contributed
to the §afa#id régime's sudden fall.

To a large extent the §afavid régime was able to eliminate
local or tfibal pofentates in thelprovinces and to replace them
withAits own bureaucracy. The establishment of security in the
provinces and along the roads created a favourable environment
for trade, which was further promoted by tAbbas I's encourage~
ment of the building of costly bridges, caravansarais, bazaars,
" etc. Factors such as currency stability and favourable price
conjuncfures probably also contributed to the relative pros-
perity of his reign. It was a period of expansion in internal .

trade, in the craft industries, and also in external trade.

This expansion stimulated urban growth and led to increases
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in the populations of the chief cities.

On the other hand, no significant improvements in the
technique and organization of agricultural and industrial
production were achieved. The peasants and nomads continued -
to pracfise traditional methods and to live hard lives under
the domination of.landowners and Egégs. The artisans cbn-
tinued to use slow manual processes, and the merchants and
traders neitﬁer attempted nor were able to develop new
corporate systems appropriate for business oh a large scale.

. It is clear thét the prosperity of Iran in fhe reigns of
Shah 'Abbas I, Shah Safi, and Shah 'Abbas II was limited to
the cities and did not extend either to the :‘countryside or

to the mass of the urban workers. This prosperity disappeared
in the course of the reigns of Shah Sulayman and Shah Sultan
Husayn, when the Iranian economy went into a progressive
decline.

In'the'present étudy, an attempt has been made to collect
and anélyse data on the position of one of the main component
groups of Iranian society in the 17th and 18th centuries,
namely the artisans' and traders' guilds of the urban bazaars.
In spite of much searching, the subject remains ill documented.
Interpretation of the scanty data can therefore only be
tentative.

The method of coﬁparison with European guilds has nof
been considered appropriate, because the Iranian and European
guilds did not operate ﬁnder similar conditions. Not only the
religious and cultural heritages, but also the social and
economic'en§ironments, were fundamentally different. The rise

of the European guilds to powerful'positidns in municipal




life coincided with the growth of the importance of merchant
capital in European.national and internationél life. In Iran
merchant'capital did not begin to acquireAcomparable impor-
tanée until the §econd half of the 19tﬁ centﬁry; it played no
part in the country's socio-political evolution in the 17th
and 18th centuries.

The policies of the Safavid régime gave rise to signi-
ficant, but not basic, changes in the traditional class
structure of Iranian society. This conéisted of the ruling
class or elite (khavags), comprising the Shah and his courtiers
and reiatives, the top ranks of the armed forces, of the
bureaucracy, and of the Shi'ite Islamic clergy, and the more
powerfui iandowners and Egégs and surviving semi-autonomous
local governors. The remainder or "generality" (*avamm) of
lthe people, who were the ruled class, worked in various acti-
vities and obtained different levels of inéome, but had no
share of political power. The $Safavid regime strengthened
qnd enlarged bofh the bureaucracy and the clergy, with the
fesult that dfficials and ‘'ulama came to form a bigger propor-
tion of the ruling class. This hadg it easier for individuals
ffom the ruled class, especially literate sons of bazaar
artisans or traders, to rise through the ranks of the bureau-
cracy or the clérgy into the ruling class. The Armenians of
New Julf; may be said to have become part of the ruling class
in so far as they served the government as managers of its
monopélies. With féw exccptions; members of the ruling class
owed their position to the Shah's favour rather than to their
own strength. They could not always’ be cortéin of the Shah's’
favour, and they were often divided by factional or personal

rivalries which made their positions unstable. Even so, the




;uling‘blass-kept its hand on the stringé of political and
econqmic power.

The ruled class (ra'aya) consisted of two main categories,
which in the terminology of today may be called middle class
and lower class. The middle class category comprised the
possessors of some measure of financﬁﬂ.independence and the
possessors of literacy, numeracy, and other superior skills:
i.e. the ﬁéjority of the officials or officers and clerks in

the service of the central and provincial governments (ahl-i

6§v5n), the majority of the clergy and clerical teachers and

lawyers (ahl-i 'ilm), the indigenous merchants, and the

artisans and shopkecepers who were members of guilds and

masters of their own businesses in the bazaars (ahl-i bazar) .

The lower class category comprised peasants working 6n estates
owned by landlords, tribal nomads, and urban workers possessing
no éapital and no skills or only inferior skills.

The distinction between the classes and categories became
somewhat blurred in the §afavid period, probably because the |

demand'for'literate and numerate officials and ‘ulama was

increasing. There were overlaps between the ahl-i divan,

ahl-i 'ilm, and ahl-i bazar. Skilled artisans or their sons

were frequently given employment in the royal workshops or

in government departments. Traditionally the ahl-i divan
served the ruling class, while the ahl-i 'ilm had economic
and family ties as well as spiritual links with the ahl-i

bazar. Among the ahl-i bazar, merchants who traded directly

with India and other foreign countries were wealthier than
those ehgagod in internal trade, while the money-changers,

goldsmiths and jewellers at bazaar entrances (gaygariyas) were




wealthier than other shopkeepers and artisans. The difference
of wealth and interest between the various groups in the
 bazaars, and their links with the bureaucracy and clergy,

may be among the reasons why the ahl-i bazar did not develop

into a national boufgeoisie and why they seldom acted in
concert. ‘From time to time, however, they joined in common
protests against governmental restrictions and impositions,
aﬁd against oppressive conduct by officials.  After the fall

of the Safavids, the ahl-i bazar gained greater independence,

until in thé late Qajar peribd the bazaars beéame centres of
political opposition and upheaval. |

The lower ranks of the urbén working>peopie either
belonged to lposely organized associations or guilds which
wefe generally controlled by government officials, or else
pursued their activities without the protection of . any
collective body.. Many poorAcity dwellerslretained links with
villages and with agricﬁlture. All considered, the social
" and political'signifigance of this class in §éfavid Iran
was remarkably small.

The fiscal policies of the $afavid stafe,.like those of
other contemporary étateé, were not intended to prdmote
ecdnomic growth or social welfare, buf to provide for the
_government's financial needs. Apart from the extravagance of
the royal. court, if seems probable that these needs increased
frém the time of 'Abbas I onward because the process of
_centralizétion and bureaucfatization was expensive. Moreover,
in Iran as eclsewhere at that time, it was thought desirable
that fhe state's.accounts should show a surplus and that the

surplus should be accumulated in treasure hoards.




The reasogs-for the decay of the Iranian economy uhder
%hah Sulayman and Shah Sultan Husayn are fairly clear,
although the relatlve importance of the various factors
cannot be assessed. In such an autocratic régime, the
1nept1tudp of the relgnlng monarchs was of course a major
factor. Among the other factors were falls in the relative
valur of silk and other Iranian exports, foreign competition
and rising imports, technical and organizational stagnancy,
réneWed insecurity on roads and sea routes, burdensome téxa-
tion, and governmentél restrictions and monopolies. The last-
mentioned factoré stemmed from the fiscal policies initiated
by 'Abbas I and maintained without significant change by his
successors. It seems justifiable to conclude that, even if
all the other factors had been favourable, the restriqtioné

imposed by the Safavid régime would have prevented the evolu-—

tion of the indigenous merchants and the ahl-i baz;r into an
economically enterprising and politicélly influential
natiohal boufgeoisie.

V;_Minorsky (T.M.p.19), in his observations on the fall
of the §afavids; has written: "Neither is much known about
the town bourgeoisie. The Shah was the lérgest capitalist,
The merchants traded exclusively for cash, but money was
short." While'the purpose of 'Abbas I's intervention in the
éilk trade was to raise money for the governmént and to.
switch the export frade awéy from Ottoman Turkey; this action
at the same time deprived the indigenous merchants of impor-
taﬁt business by concentrating the trade in fhe hands of the
foreign Eést India companies and the gOVernmeht's Armenian

agents. Later the Kirman wool. trade also fell into the hands




of the foreign companies. Indigenous merchants consequently
1ost opportunities to accumulate capital and marketing

experience. The exportation of 51lk and wool in the raw

state had the further effect of depressing the indigenous

handweaving 1ndustr1es. The government -] transactions were<

not‘always'settled for cash, as probably more than half wvere

: barter deals in which silk and wool were exchanged for

bEuropean manufactured goods. The privileged importation of

European luxuries'and broadcloths and Indian ‘cotton textiles
81milarly curbed or set back the 1ndigenous handicraft

industries. Contemporary European observers likened Iran’ to

. a caravansarai in which the wealth entered through one door

and left through the other. Tt can be concluded from the

‘available ev1dence ‘that the balance of the trade with Europe

and India became 1ncreas1ng1y unfavourable for Iran and that

'_the profits of the trade were not 1nvested in Iranian

industry ‘and commerco, but went to European companies,
Armenian and other middlemen, and Tndian coin exporters,
and intofrovalltreasure hoards and—official-pockets.
iThefevolution of the guilds undeér the- Safav1d regime,in‘
so farias it can be traced, shows trends typical of the

evolution of oontemporary Iranian society as a whole. Their

"wﬁjnumbers and memberships grew ‘when the economy expanded, and |

their internal arrangements probably became more institu-

‘ tionaliZed, but their bas1c aims and functions underwent

no change.' At the same time they were subjected to increa-

hsingly strict governmental supervision. The government.used

'the guiIdS'as agencies for tax collection, price fixing; and-

performance of municipal functions, and supervised them




through the appointment of guild officers (Eéégis and kalgntars)
responsible to itself rather than to the members. The construc-
tion of royal bazaars to accommodate the more important guilds
was another instrument of state control.

Nevertheless, the guilds in the Safavid period retained
the essential character which Iranian guilds had possessed
throughout their history, namely their spontaneity. They were
formed from below by the members, not from above by the govern-
ﬁent.. Th regard to the assessment of guild tax (bunicha) and
fixing of prices, they were to some extent able to negotiate
and bargain, and in cases of official injustice and oppression
they wefelable to make effective protests, usuall& with the
suﬁport'bf independently minded 'ulama. In extreme cases,
they could use the weapon of a bazaar closure, equivalent to
a strike, though-in the Safavid period they did this very
scldom. | |

The internal affairs of the guilds were managed by

bashis (chiefs) and kadkhudas (headmen). The bashi was

chosen from among the most highly skilled members of a guild,
but was appointed by the governmént and was therefore consi-
dered by the members to be on the side of the government.

The kadkhuda, whom the members regarded as their own represen-
tative, enjoyed much greater respect and made every- effort to

defend his guild's interests.

The importénce of a guild depended on the nature of its
trade or craft and on the number of its master craftsmen
(ustadan). The‘masters formed the backbone of every guild.
The number of the masters in a guild was one of the main

criteria in the assessment of its guild tax.




It seems that the internal regulations of the guilds
in the Safavid period were not recorded in writing; in any
case, none have survived. JTt can be taken for certain that
such regulations existed and were strictiy_observed. Tradi-
tionally they have always been held in high respect. One
quéstionable feature of the guilds in this period was their
practice df limiting the number of shops and therefore the
number of master craftsmen allowed to do business in the
pafticular gﬁild's rasta of the bazaar. This was made
possibie by the guild's collective responsibility for the
appoftionment of the bunicha, which was not only a liabiiity
for paymént'of a tax (or in the case of a royal bazaar, tax
and rent), but also a privilege to operate a shop and a
trade. Through payment of the bunicha, a shopkeeper not
on;§ éecured his own position, but waé usually able to trans-
mit his shop and his business to his heir. Although there is
some evidence that when trade wés expanding, guilds were
willing to inérease the number of their shops and masters,
fhé geﬁeral éffoct of this practice was to restrict guild
membership and'hakn it hereditary. ,

A characteristic of the Tranian guilds which was noted
in the §afavid period and continued to be prominent in the
Qajar period was their role in social and religious life.
Accﬁrding to.the long established tradition of the guilds,
é craftsman or shopkeeper must first.and foremost be a
faithful Musliﬁ.' His behaviour should be modelled on that
of 'Ali ibh Abi Talib, whose virtues gf honesty, generosity;
and courage are summarized in the word javanmardi (Arabic

futlUvat; literally youthfuiness). For this and other reasons,
. . !




the guilds maintained close links with thé Islamic clergy
and hoid their own privaté religious ceremoniesi They ;lso
played promiﬁent parts in public celebrations and festivities,
generally of a feligious or semi-religious nature. The
bazaars were not only centres of business’ and handicrafts,
but also centres of social intercourse. They contained
mosques, takyas, schools, caravansarais,'guild guesthouses,
char-sugs, and coffeehouses as well as shops and warehouses.
The char-sags (éroSs—foads) and coffeehouses were favorite
meeting places. bn the anniversaries of the Imam Husayn's
martyrdom} large crowds came to the commemoration ceremonies
in the.takzas (special assembly halls). The customary
illumination of the bazaar on religious énd national festive
bccasibns'also‘attracted many visitors. The bazaarlwas the
place where pebple exchanged gossip and obtained news. This
did not ha&e political repercussions in the'$afavid period,
but was to do so in the Qajar period.

In the-decédes of war and disorder which followed the
Safavid céllapse, the economy of Iran suffered immense damage,
butlfhe restrictive and monopoclistic policies of the §afavids
ended'ﬁith them. When the economy began to revive in the
Qajar period, the people of the bazaars enjoyed greater
freedo@ and acquired greater social and political influence.
In the protest against the tobacco monopoly in 1891-1892 and
in the struggle for constitutional government in 1906, they
pla{yed the decisive role. Under the two Pahlavi Shahs, the
importancé of the bazaars and the guilds was reduced by
varioﬁs factors such as the growth of modern factor& indus-

tries which replaced handicraft industries, the spread of




modern shops in the boulevards and suburbs, and the imposition
of governméntal controls. In the years_1Q75-1978 the govern-
ment unsuccessfully attempted to check inflation by fixing
prices and to use the surviving guilds as price eontrol
agencies. The people of the bazaars generally supported the
Islamic revolution of 1979, and in spite of their reduced
egonomic and social importance, their suppdrt sgems to have

contributed a good deal to its victory.




Appendix 1.

Celebration. of the 'Td-i Qurban

\

Hereunder is a literal translation of Tapvildir‘s des-
cription of the ceremonial slaughter of a caﬁel on the 'Id-i
Qurban as it was performed at Isfahan in Qajar times. In
this ceremony the craft gnilds played an imbortant part.
Tahvildar states that it followed exactly the same procedure
as in Safavid times. | |

"(As for) the categories of workers having a share in the
sacrificial.camel, it is not known whetherlthern was a pro-
cedure for this in earlier times. The rules and regulations
which have survived up to now have a Safavid basis. According
to the ancient decfee, all the workers and participants get a
share in the proceeds, having their status and function in
regard to the said camel by right and entitlement inherited
from generation to generation.

At I§fah5n this ceremony has peculiar features. From
the first day of'gui-gijja to the eve of the 'Id-i AzZha,
the participants march in érocession with the camel around
the houses of the quarters. (They consist of) two knife
bearers, each with three ancient, precious, and strangely
shapea steel knives, together with the hone and other tools
and gear; two axe-bearers, each with an embossed steel axe;
one lance-bearer; two persons bearing cleavers, two bearing
iron staffs (baydag); one beafing a basin with a large lid,
lémbossod inside and out with Qur’anic ver<es and charms, in
which the proceeds of the appeal for charity and alms are

collected every day (on the tenth day the proceeds are
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divided according to the traditional abportionmentpf the bunicha
among all the members); an orator who goes to every house

delivering a sermon in the name of padishah-i zaman and a.

fatiha %or the hodseholdér's decrased relatives; a beareru

of the camel's halter, to whom the trappings of the sacri-

ficial beast are entrusted for ten days and who leads the

camel . around; a band leader together with dancers, drummers, .

trumpeters, and blowers of (other) wind instrumehts; each
(préséﬁt) in (largo).numbers.. It is a stfénge Bﬁf widely
known féct that all of these workers swoaf oaths of honesty
dn this occasion, because differonceS héve—repeatedly a}isen
between the professions inheriting the.foregbihg tasks.

Some who really lacked any title fraudulently and deceitfully
seized the tools of the knife—bearers and §thers who had a

good‘claim to pdssession by law or custom. They did not see

the year out, and. their families were ruined, as the title

6f‘the.fighffu1 owners was again confifmed. The sharéré;in
théjdémel; in detail, are those who according té the ancient.
décree.aré entitled to parts of the body of tho'saérificial
camel. Fach piece is the right_of the leadéerf a group,

and thé;posséésor of such a piece is éalléd a muchadar.

Every michadar has a group and (performs certain) ceremonial

functions. Half of the miichaddrs are of the Haydari faction

(Haydari-khana) and the other half are Ni'mgtI. These two

factions are alwéys in dispute and rivalry with each other.
Extraordinary turmoil and remarkable uproar occur when the .
groups:march_in'thp procession. The parts of the camel are

divided into six, and likewise the groups of the muchadars, who

are, in detail, two groups from the @aydéhz faction, two




from the Ni'mati, and two from two large villages close to

oy

the city;Aoach affiliated to one of the two factions. .Each
group, as it sets out, challenges the other by assembling a
great abundance of trappings dnd a large rPtlnue in rank and
order. Eachlnumbers more than a thousand. In the van are
the ruffians of the mob. Then come the riders, accoutred
and armed, on camelback. " They are folloﬁed'by the lance-
beérers”df'the opposing army and the aétdrs of the religious

tragedy (shabih-khwani) in black garments representing the

captives of Karbala with golden camel litters and scenes of
the bazaar of Sham, i.e. Damascus. After these, the Mir Hajj,
5plendidly and glqriously equipped, rideé at{the head of many
Bénds Af horns and trumpets, cymbals and brass instruments, |
all on camelback with their retinues of" stave—bearers on: foot
and armed riders bearing flags. Then come files of camels

ridden by bareheaded, shawled pilgrims in white (ihram), and

. spare MOnnts and pack animals with their drivers in front of

them. After these come the possessors of'the muchas, each
in special dress with his servant and bufief (a2bdar) and'é
group of - ‘mob ruffians with shields and daggers on foot,
marchlngvon the right and the left. .The groups from the
villages also,_each consisting of three or four- thousand
people, W1th mu51cal 1nstruments, horns, trumpets and cymbals -
and w1th huge banners and lofty emblems swarm (through the |

city) and join forces with the Haydarl and Ni'mati factions.

- On the day of 'Td-i Qurban, following the same pattern every

y(ar, oach faction sets out from its own place passing through

the quarters and bazaars until it enters the Maydan—i Nagsh-i

Jahan. At the gate of 213 qQapu, a khaglb dellvers an oration.
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Group by group, paésing beforce the governdr of the province
who is enthroned above on the balcony of the 'A11 Qapﬁ, they
proceed byAway of the Char B5gh of Shah 'Abbas. From the
deﬁuty governor, seated on a marble bench before the porch

of the Madrasa of the (Mother of the) Shah, they receive
confectionery and bounty. Then by the Char Bagh and the
Pul-i Si u Sih Chashma, they cross the river and proceed down
the river bank until they reach the Mu§a115 and the slaughtering
place of the camnl.' All those concerned with the camel, such
as the knife bearers and others, each with a different
ceremonial befitting the circumstances, approachés the camel

in the presence of the muchadaran. The spectators from

I§fah5n, who in these years are fewer, but in former yéars
were more than fifty thousand souls, follow the camel along
the Char Bagh-i Sadr and into the Mu§a115. After fhe camel's
meat is divided, they return in groups and parties by the
Hasanabad-i Khwaju bridge and the Char Bagh-i Sadr and so back
into the Maydan-Nagsh-i Jahan, whence they disperse to their
own quarters. FEvery year the 'fd-i Qﬁrban involves great
.turmoil through the assembly of these louts and followers of

Dajjal. On the one hand the dignitaries and authorities

. protect and accompany the factions; on the other hand the

daraghg‘of I$fah5n guards the vulnerable.points of the city
with tﬁree hﬁndred infantrymen, and the govefnor's cavalry
and soldiefs protect the quarters of the city. When the
factions come and go (through the streets), when they
encounter each other at intersections, and when the meat is
divided, disturbances generally occur and ruffians make

themselves conspicuous. For some years (now), by order of




the government, the commotion and disturbance have on the
whole been reduced and their excessive uproar has been
abated. -Beforo this, there was never a year in which forty
or fifty persons did not receive injuries and at least three

or four persons were not killed.”




APPENDIX 2

Selected shahr-ashub verses from the Divan-i RiZvan of

Mirza Tahir Vahid (Central Library of the University of

Tehran, ms. no.k344 (Catalogue, vol.13, p.3300).

'Sifat-i simsar

Na-danam zi simsar yak kas fuzun,

ki uftada dar fann-i khud zu-funun.

Chu jushan 'asal bashadash kar-u-bar,

zi yak chashma jushida sad chishma kar.

The Second-hand Dealer

I have met nobody more skilled than the second-hand dealer,

" nobody so well versed in the arts of his business.

His business bubbles like springs of honey;

each spring is the source of hundreds of deals.

Sifat-i khayyat

Chi guyam zi khayyat chasban-qaba?
Mara dukht bar khak chun nagsh-i pa.

Buvad dar dilam az nigahash rusum,

- kashidand khayyat guya bi-mum. -

Zi hammam darad dukanash nishan,

ki bashand Gabr u Musalman dar an.

The Tailor

What shall I say about the tailor who makes such close-

fitting robes? )
I am stamped by the garmcnt he sewed, just as the ground
is stamped by a foot-step.

His glance leaves. imprints on my heart,
in the same way that tailors draw threads through wax.

His shop has the semblance of a public bath,
since there are Zoroastrian as well as Muslim customers in it.

(The word Gabr [Zoroastrian] was also used to mean
lax, e.g. wine-drinking, Muslims).




Sifat-i baqqal

Chi guyam zi baqgal-i sahib jamal,

az an khatt-i sabz u az an rang-i al?

-A51ran kar atrafash az shahr u d1h

‘ namad push az gard-i kulfat chu bih.

The Grocer

What shall I say about the handsome grocer :
with that youthful down on his cheek and that plum—llke
complex10n° 4

: He is surrounded by captlves ‘from the c1ty and the villages,

whose felt like figures resemble quinces, since. they. have
a thick nap of dust from the fatigue (of their Journeys

" to his shop)

Sifat-i qannad

E Ch1 guyam z1 gqannad u an nush khand

k1 shud maghzam az yad -iu kalla—qand?-

Az.anlshikkarin'khanda bar ru-yi man

chG halva-yi pashmak buvad mu-yi man.

Thé Confectioner

What shall I say about the confectloner and his sweet smlle,

" which turns my brain into a sugar loaf. when I think of. it?

His sugary smile, when he looks me in the face,
turns my hair into candy floss.

Sifat-i pustin-duz

' Shud az pustin-diz dardam dava

éhi‘gham az zZimistan-i pIrI mara.

Gar uftad bi-sangam dar an kuy rah

kunam narmash az puf—nam—1 ashk u ah.

The Furrier

My illness was cured by the furrler, :
and the sorrow was removed from the winter of my old age.




If my way to that street is stony,
T shall smooth it with the moisture of my tears and sighs
(as the furrier smoothes his furs).

Sifat-i Jjavahiri

- Chi guyad kasi az javahir—furﬁsh,

ki yari na-mi-ayad az 'aql u hush?

Tanash sim u lab la'l u dandan guhar,

bi in ganj az jan ghani shud bashar.

The Jeweller

What is to be said about the jeweller,
when reason and wit give me no help?

His figure, handsome as the silvery moon, his ruby 1lips,

and his jewel-like teeth,
are treasures which enrich the souls of human beings.

Sifat-i 'attar

Zi 'attar girand mardum dava, .

valikan mara hast dardi juda.

Shifa yabad az khl-yi tundash 'alil,

ki'parvarda dar shahdash iIn angabin.

The Druggist

The people get medicine from the druggist,
but my affliction is different,

His sharp temper cures the patients,
because he sweetens the pill with this honey.

Sifat-i tirgar -

Dilam-ra hadaf kard ta tirgar,

nafas hamchu tiram khurad bar jigar,

Labash hamchu tir ast khandan mudam,

vali ghayr khun-rizi-ash nist kar.
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The Arrowsmith

As soon as the arrowsmith aims at my heart,
a gasp strikes my bosom like an arrow.

His constant smile resembles an arrow notch,
but his work only sheds blood and causes tears.

Sifat-i kamangar

Kamangar ki janam shud u-ra nishan,

sitam mi-kashad dil az u chun kaman.

Mara chun kaman sakht az ham du ta,

na-danam sar-i khwishtan-ra zi pa.

The Bowmaker

The bowmaker has made my soul his target,
like a bowstring, my heart suffers the strain of
his tyranny.

He has bent me like a bow;
I cannot tell my head from my foot.

Sifat-i kafshgar

Magu kafsh-duzam bi kar-i farang,

- kaz u khana bar man buvad kafsh-i tang.

Na-ranjam zi u gar buridast dust,

ki burridan u dukhtan kar-i ust.

The Shoemaker

Do not mehtion the European¥style shoemaker,
who makes my home uncomfortable by making such uncomfortable

shoes!

T shall not be distressed if he cuts off his friendship
with me, - '
because cutting and sewing are his profession.

§ifat—i zargar

‘e
Buvad shikva-yi man zi zargar bi-ja,

ki bugdakht an buta-yi gil ma-ra.

Tavan khwand kaz xist tab u tabam,

chtu angushtar az saj' muhr-i labam.
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The Goldsmith

My compiaint about the goldsmith is well founded,
for that fire-clay crucible has melted me.

. You can infer who has caused my passion,
from the seal, like a signet-ring, on my lips.

Sifat-i hakkak

Zi hakkak bashad dil-i man ghamin,

buvad chun nigin sar-nivishtam hamin.

The Engraver

My heart is saddened by the‘engraver;
my fate resembles the fate of a signet-ring.

Sifat-i khurda-furush

Zi khurda-furusham dil-i z3r sukht,

zi gham khiirda chun shud bi hichash furukht.

Muzayyan shuda hamchl husn-i butan,

zi ayina u shana u vasma-dan.

The Peddler

My heart was saddened and pained by a peddler;
when it was smitten with grief, he sold it for nothing.

His (stand) is adornmed like a beauty's (dressing-table),
with mirror, combs, and cosmetic pots.

Sifat-i sarraj

Savar ast sarraj bar kar-i khwish,

ki az Khub-ruyan fitad’st pish.

Namayad agar ru-yi sipr-afarin,

chi mur-i savari shavad zinda-pil.

The Saddler

The saddler rides his trade,
and gallops ahead of (other) good lookers.

Whenever he shows his fascinating face,
warriors, mighty as elephants, swarm around him

like ants.
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Sifat-i sanduq-saz

Dilam-ra zi sanduq-saz ast gham,

ki sanduq-i sirrash buvad sina-am.
.

Mu'allaq namudast chun qufl-i zar,

zi sandug-i u mah~i naw dar nazar.
L]

The‘Chest Maker

My heart is saddened by the chest maker,
whose secrets lie in the chest of my bosom.

He has the appearance of the new moon,
like the gold lock which he attaches to his chests.

§ifat-i miqrazgar

Chi guyim az husn-i miqrazgar,

kaz u shud mara riz riza jigar?

The Scissors-maker

What shall we say about the scissdrs—maker,
who has cut my heart to pieces?

Sifat-i zahgir-saz

chu dIdam rukh-i yar-i zihgir-saz,

bi khun gashtam aghushta az tir-i yar.

The Maker of archer's thumb-stalls
When I saw the face of my friend the maker of

archer's thumb-stalls,
his arrow made me blush.

Sifat-i sahhaf

Mara yar-i sahhaf ta karda sayd,

na-yarad birun chun kitabam zi gayd.

Shudam piist az gham dar an ru-yi yar,

'ayanast chun kaghaz-i muhra-dar.
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The Bookbinder

My bookbinder friend, since he trapped me,
has been taking books out of his paper-press,
but has not released me.

I have been reduced by my grief to skin on which his face
is stamped as clearly as the stamp on fine paper.

§ifat4i na'lband

Bi-in hal uftada az na'lband,

mah-i naw ki gardun zi chishmash fakand.

i

Nazad putk yak bar bar na'l-i éard,
ki u-ra dam-i garm chun kura kard.

The Blackshith

I have fallen into this state because of the blacksmith,
who resembles the new moon and sheds stars from his eyes.

He never hammers a cold horse-shoe,
He speaks warmly, for he has heated his breath 1n a flurnace.

Sifat-i najgjar

Zi najjar yabad dilat gar futuh,
kunad dida-at kar-i tufan-i Nuh.

Bi-tahrik-i in randa, an tiz chang

zi rukhsar. -i tashiq tarashid zang. ' C

The Carpenter

If the carpenter shows you favour,
your eye will shake like the storm which brought Noah's

flood.

Wlth a stroke of the plane, his sharp hand,
will remove the wrinkles from his admirer's face.

Sifat-i ;abbakh

Zi yabbakh bayad sukhan pukhta guft,

ki natvan bi-atash zadan dast muft.

Zi tabbakhi-yi u shudam ghussa-khur,

dili daram az ghussa chun chamcha pur.




The Cook

A statement about the cook must be well done,
and not just fit to be thrown into the fire.

His cooking grieved me so much,
that my heart is as full as his ladle of grief.

Sifat-i khabbaz

Zi Kkhabbaz bishnaw hadzgz zi man,

ki afrukht fikram tanur-i sukhan.
Buvad sangakash anchunan dilshikar,

ki dil-ha khurad ab az an chashma-sar.

The Baker

LListen to what I have to say about the baker,
for my thoughts have kindled the oven of eloquence!

His punctured crispbread is so delicious,
that hearts are refreshed by those springs.

Sifat-i khayyam

Chi guyam zi khayyam-i khurshid-vash,

ki gardan chu gardun buvad khana-yash.

The Tentmaker

What shall I say about the sun-like tentmaker,
whose house, like the sky's vault, is mobile?

Sifat-i shamma'i

. . Zi ashki ki rizad zi sham'-i galam,

furuzan namayam chiragh-i raqam.

Pay-i khud-namayIsh angikhtand

ki az mum ayina-ash rikhtand.

The Candlemaker

With the tears dripped by the pen-shaped candle,
I kindle the lamp of my pen.

It was moved to self-display
when its mirror-like form was moulded from wax.




Sifat-i taryak-furushan

Chi guyam man az husn afyun-furush,

ki chun pinaki az saram burda hush?

Muzha darad az zahr chashmash nishan,

chu chubi ki taryak sEyI bi-dan.

The Opium-seller

How shall I describe the fair opium-seller,
who makes me drowsy and takes away my sense?
His eyelashes show the poison of his eyes
like the stick with which you grind opium.

Sifat-i gazur

7i gazur chi guyim yadash bi-khayr,

ki u shust az lawh-i ma naqsh-i ghayr.

The Bleacher

What shall we say about the bleacher? VWe have a
happy recollection of him,

Because he washed the imprint of the alien off the
slate of our memory. )

Sifat-i saqqa

Na.guyam zi saqqa nadaram gila,

kaz u dil chu khik ast pur abila.

Dukanash zi naranj u gul khurram ast,

bi-ham gubbat-i ab u atash kam ast.

The Water-carrier

T do not say that I have no complaint against the water-

carrier,

because hr leaves blisters on my hecart like those on a

water-skin.,

His shop is freshened with oranges and flowers,
and water is seldom accompanied by fire.




Sifat-i qassab

Chi- guyam zi gassab u an rang-i al,

ki bada bar u khun-i 'ashiq halal?

Qanar’st dandan u dukkan dahan,

buvad kunda-ash hamchu misvak az an,

The Butcher

How can I describe the butcher with his plum~-like

complexion?
May a lover's tears be licit wine for him!

His hook resembles a tooth, his mouth a shop,
and his block a toothpick.

gifat-i 'allaqa-band

Chi guyam zi qazzaz u an khu-yi narm,

ki abri-st ruyash chu dukhan zi sharm.

Dukanash zi abrisham i rang rang,

namuda chu tasviri az kar-i farang.

The Braid-maker

What shall I say about the gontle silk cloth dealer,
whose cloud-like silky face puts his shop to shame?

'His'mﬁltiCOIOured silk cloths
make his shop as bright as a European picture.

Sifat-i 'aggar

Zi 'a§§5r charbi’st'pahlﬁ-yi man,

chiraghi’st az suz-i dil ru-yi man.

Bi-dukkan-i u az guzasht-i shutur,

zi rughan falak gashta chin dabba pur.

The Oilseed Presser

The 01lseod presser fattens my ribs :
and makes my face glow like .a lamp w1th emotion.

Thanks to the camel which turns (his press),

his shop makes the universe as full of oil as a cruet.
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Sifat-i jarrah

Chi guyam as an yar-i payman-gusil,

ki ka@bal—i chashm ast u jarrap-i dil.

The Surgeon

What shall I say about that unfaithful friend

who is a healer of eyes and a surgeon (i.e. wounder)

of hearts?

Sifat-i alu-furush

Chi guyam man az husn-i alu-furush,

ki darad mara 'ajz-i va§fash khamush?

The Plum Seller

What shall I say about the fair plum-seller?
My inability to describe him keeps me silent.

Sifat-i nukhld-paz

Nulchud-paz bi-an ru-yi hamchun bihisht,

dil-i khasta-am-ra barayash birisht.

The Boiler of Peas

The boiler of peas has such a heavenly face,
that he has roasted my sick heart.

Sifat-i-hallaj

Chu hallaj amad darun az daram,

shud ashufta chun maghz-i panba saram.

The Cotton Carder

When the carder came in through my door,
my brain was battered like a cotton seed.

Sifat-i kharrat

Chi gayam zi kharrE? u an ruy u muy,

ki sar-gashta darad mara hamchu guy?

Gahi kasa zavad az u gah qadah,
u

gahi ranj zayad az u gah farah.
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The Turner

llow shall I describe the turner, whose face and hair,
made my heart spin like a ball.

Sometimes he produces a (wooden) bowl, sometimes 2 goblet,
sometimes pain, sometimes Jjoy.

sifat-i lavvaf

_Man-i 'ashig-i khasta-yi mustmand,

A lavvaf uftada am dar kamand .

The Seller of Camping Equipment

$ick and helpless with love,
I fell into the ncose (rope) of the seller of camping
equipment.

§ifat—i naqqash

Chi guyam zi naqqash-i Mani-nizhad,

Ki nagshi chu u kilk-i Mani nazad.

The Painter

How can I describe the painter, the heir of Mani,
when even Mani's brush could not produce such paintings
as he does?

Sifat-i Kuza-gar -

Dil-i man khirad ab az kuza-gar,

buvad na’ib-i kuza in chashm-i tar.

The Potter

The potter has filled my heart with water,
My tearful eyes act as the jusg.

gifat-i kardgar

Kas3 .gar sukhan guyad az kardgar,
khirad kard bar dil ma-ra zin khabar.
The Cutler

If anyone speaks about the cutler,
my heart is wounded as if with a knife.




Sifat—i shamshirgar

Shahidam az an shukh-i shamshirgar,

dil-i man zi u karda qat'i nazar.

The Swordsmith

I am a martyr to that impudent swordsmith,
whose disregard has humbled my heart.

Sifat-i bakhya-duz

Chi guyad kas az shikhi-yi bakhya-duz,

kaz u bakhya-yi chashm-i man gasht ruz?

The Stitcher

What can be said about the impudence of the stitcher,
who let daylight into my eyes by removing their stitches?

Sifat-i suqurlat-duz

Chi quyad kasi az suqurlat-dﬁz,

vaz an sham'-ru-yi shabistan-furuz.

Zi mulk-i Farang in tarf kard ru,

chu sawghat avard Eman,bi u.

The Scarlet Robe maker

How can anyone describe the scarlet robe maker,

whose radiant face illuminates the shabistan
(night prayer room)

of the mosque like a candle?

Scarlet cloth came straight to this country from
Europe,

and the robe maker pinned his faith on it as if
it was a traveler's gift.

Sifat-i shishagar

Dilam ab .gardid az shishagar,

bi-dih may ki bugzasht abam zi sar.

The Glass-maker

The glass-maicer has melted my heart,
give me wine, for 1 am gasping.
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Sifat-i dallak

Chi guyam zi dallak u Farz-i nigah,

ki dil-ra nigabash kunad kharj-i ah?

The Masseur

What shall I say about the masseur and the nature of
‘his glance?
A glance at him makes the heart let out a sigh.

Sifat-i chaqshﬁr—dﬁzA

Guzaram bi chagshur-duzan fitad,

mara band chagshur bar pa.fitad. -

The Trouser Maker

When I passed through the trouser maker's bazaar,
my trouser belt fell to my feet (with wonder).

Sifat-i misgar

Shud az misgar u an rukh-i ba-gafa,

chu dukkan-i misgar saram pur-sida.

Az an kafcha u chamcha ta zada-and,

hama dast-i bay'at bi-u dada-and.

The Coppersmith

The coppersmith and his cheerful face
echoed in my head like the noise of a copper workshop.

Even before he had beaten out those ladles and scoops,
all (the customers) gave him allegiance.
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Sifat-i rangraz

Sirishkam zi gham surkh rukh zard kard,

mara rangraz in chunin rang kard.

The Dyer

If my tearful eyes have become bloodshot and my face
has become pale, -
It is the dyer who has dyed me these colours.

Sifat-i ahangar

Chi guyam zi ahangar u ru-yi u

ki chun kura-yi u buvad khu-yi u?

The Smith

What shall T say about the appearance of the smith,
when his temper is as hot as his forge? '

Sifat-i daqqaq

Zi daqgqaq ruzam chunin tira shud,

bi-dagqaqi-yi sina 'umram guzasht.

The Miller

My days have been darkened by the miller,
I have passed my life being thumped on the chest
(i.e. like grain in a- mill).

gifat-i tala-kub

Dilam shiva-yi yar-ra pisha kard,

ki gashtam tala-kub-i in ru-yi zard.

Bi-tadbir dar jild-i ahu khazid,

biyaban-i dil-ra chU majnun burid.

The Goldbeater

I adopted the style of my friend;
my pale face has been stamped with gold (1eaf).

Like Majnin he has stamped his imprint on the
desert of my heart, )

in the same way that he skilfully stamps (the title
in gold) on the gazelle-leather binding (of a book).




Sifat-i suzangar

Zi slzangaran kar gardid zar,

zi fulad dar rah-i man rikht khar,

Chu zulfam parishan u afsana kard,

mara kaghaz-i suzanash shana kard.

The Needlemaker

My life was made miserable by the needlemaker,
who cast steel thorns on my path.

After ruffling my hair in a fabuious wvay,
he combed me with his necedle paper. . -

Sifat-i basmachi

Dilam mand az basmachi dar shigift,

az U dida-am naqsh-i hayrat girift.

The Block Printer

My heart was astonished by the block printer,
who has left an imprint of wonder on my eyes.

Sifat-i zarkash

Shavad yar-i zarkash gul-i atashi,

chu az rang-i zardam kunad zar-kashI,

Nigaram chunan kard san'atgar

kaz in mu tavan paft dam-i pari.

The Gold Wire Drawer

My friend, the gold wire drawer becemes a fiery red rose,
‘when he draws gold from my pale (face).

My idol performs his craft so skilfully,
that he could trap a fairy with these hairs (of gold wire).

Sifat-i rikhtagar

Zi ham rikhta rikhtagar mara,

buvad rangam az rukh tan az jan juda.

Garat sakht mangal agar jEmAEb,

’ shumari yaki an du-ra dar hisab.




The Foundryman

The foundryman has upset me;
he has removed the colour from my face and soul from
my body. :

Whether he makes you a chafing dish or a water jug,
you will find both equally (good).

Sifat-i chilangar

Zi chilangaran shu'la dar jan girift,

dil-am atash az ab-i hayvan girift.

Juz anbur kasi shakh-i khushki nadid,

ki gad rang gardad samar zu padid.

The Forge Master

The forge master has set my soul aflame,;
The water of life has set my heart on fire.

Nobody has seen a dry branch comparable with his tongs,
which pick hundreds of varieties of fruit.

(The word chilangar is often translated locksmith, but has a
wider meaning; he makes tongs, chains, and skewers as well as

locks).

Sifat-i naqgar

Chi guyam zi naqqar-i niku-ligqa,

ki khurd ustukhan-i mara chun huma.

The (Bone) Carver

What shall I say about the fair faced (bone) carver,
‘'who has eaten my bones like an osprey (i.e. carved a
‘ favourable impression).

Sifat-i rufugar’

Rufugar jahan-ra dar-avard bi-band,

gusasta’st ba anki u-ra kamand.

The Darner

_ The darner stitches up the world,
\ even though his lassoo is broken.
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Sifat-i garraf

Bi-sarraf shud sarf-i 'umram tamam,

‘az u gasht chun nuqra-am kar-i kham.

Dil-i khalg-ra halqa-yi ust dam,

ki girand mardum bi-in kar vam.

The Moneychanger

My whole life has been devoted to the moneychanger,
who has turned my crude work into silver. .

His curls trap people's hearts, .
.when they get loans from him.

$1fat-i paluda-saz

Bibin nard- i fikrl ki In tifl bakht,

ki az dana-'I gandum an dam’ sakht.

The Paluda Maker

See what a clever game of backgammon this boy has played,
'by making this trap from grains of wheat!

(Paluda is a. concoctlon of jelly-like threads or hairs made
from wheat qtarch and sweetened with sugar) .-

Sifat -1 kalla-paz

Mara kalla-paz karda bl dast u pa,

khabar nist az pa u az sar mara.

The Sheep's Head Fryer

‘The sheep's head fryer has dlsconcerted me (taken avay.

my head and feet),
I do not know where my head and feet are.

'-(The sheep s head fryer also fries sheep s trotters).

Sifat-i kababi

_ Kababl az an ru-yi pur-ab u f;b,
. mara karda bar atash-i dil kabab.

' The Kabab Griller

The kabab gr:ller with his bright, glistenlng face,
“has grilled me in the fire of emotion.




Sifat-i_zarnishgngar

Bi-janam magu zarnishangar chi kard,

mara zar-nishan kard az rang-i zard.

The Gold Inlayer

Don't ask what the gold inlayer has done to my heart!
He has put an inlay of golden paleness onto my complexion,

- §ifat-i zira-saz

Agar az zira-saz pursi sukhan,

barad chashm bar chashm-i dil-ra zi man.

Zira-saz-ra barg-i gul kun qiyas,

ki u-ra buvad chasm-i bulbul libas.

The Chain-Mail Maker

If you ask me to speak about the chain-mail maker,
he captivates lmy heart with every glance of his eye
(meaning also every link of his chain mail).

You may compare him with a rose petal,

because his clothes are made of nightingale's eyes
(i.e. the chain mail which he makes has links
as small as nightingale's eyes).

.§ifat-i utu-kash

7i bidad-i yar-i utu-kash magu,
ki afkanda dar atasham chun utu.

The Ironer

Don't ask me about the wrong doings of my friend the

ironer! :
He has put me, like his iron, onto the fire.

$ifat;i miva-furush

Furushanda-yi miva an shakh-i zar,

ki sad rang darad chu jannat Samar.

The T'ruiterer

The fruiterer resembles a golden bough,
which like (the boughs of the trees in) the
garden of paradise bears hundreds of sorts of fruits.




Sifat-i sha'r-baf

Dilam dar bar-i sha'r-baf ast band

ki har tar bashad Bi dastash kamand.

Chu zarbaft anja chu shud maskanam,

shavad pur zi gul khud bi-khud damanam.

The Brocade Weaver

My heart is captive to the brocade weaver,
in whose hand every thread is a noose.

Like a piece of brocade, I made-his shop my abode,

and since that time my skirt is of course being
filled with roses.

(i.e. flower patterns used in brocade weaving).

Sifat-i tukhma-furush

Chi- guyam zi bidad-i tukhma-furush,

ki dar sina-am sukht dilra zi jush?

The Seller of Roasted Water Melon Seeds

What shall I say about the wrongdoings of the seller of
roasted water melon seeds?

He has roasted the heart in my bosom with the fervour
(of the emotion which he caused).

Sgifat-i jadval-kash

Zi jadval-kasham bagh-i dil khurram ast,

az an juy dayim bi-chashmam nam ast.

The Measuring Ruler Maker

The garden of my heart is freshened by the measuring
ruler maker; -
like an irrigation ditch, he constantly makes my eyes damp.

Sifat-i maftul-kash

Zi maftul-kash ruz-i man shud siyah,

- shudam hamchu maftiul~i u madd-i ah.

'Chﬁ az dast-i ustad zahmat kashid,

bi-dan paya karash zi diqqgat rasid.




The Wire NRope Maker

My days have been darkened by the wire rope maker;
I have been stretched, like his wire rope, by my sighs.

His work has attained this degree of precision,

because hr had to put up with so much pestering by the
.master (who trained him).

Sifat-i ghalyan-furush

Chi guyam zi ghalyan u ghalyan-furush

kaz u hamchu ghalyan dilam dasht jush.

The Hookah Seller

What am 1 to say about the hookah and the hookah seller?
He has made my heart bubble like a hookah (water pipe).

Sifat-i namad-mal

Buvad az namad-mal nalzdagam,
rukh az hijr bar khak malidanam.

Kunam.chun buzurgi bi-gardun rasad,
bi-pa u bi-ghaltanadam chun namad.

The Felt Maker

My grievance against the felt maker
makes me rub my face in the dust out of (grief for my)

~separation (from him).

When my neck proudly reaches to the sky (i.e. when I
feel extremely proud),
he rolls me, like felt, with his feet.

Sifat-i sabzi-furush

Mara shukh-i sabzi-furushi-st yar,

ki sabzi furushad bi-bagh u bahar.

The Greensrocer

I have a greengrocer friend who is an impudent fellow,
he does his vegetable business with gardens and with springtime.

Sifat-i kaghazgar

Zi kaghazgaran bashad an iZtirab,
ki Shar@ash nagunjad bi chandin kitab.

Zi ab-i tanur ast karash rava,

kaz In ab migardadash asyab.




336.

The Papermaker

To describe the trouble which the papermaker causes
- (in my heart),
several books would be nceded.

His business depends on the water of his tank,
which makes his business flourish.

Sifat-i jurab-duz

Zi Jurab—duzan dil-i zar sukht

. ki chashm-i mara bar - rukh-1 khw1sh dukht

Kamanash buvad halga u chilla'qar,

_bifpé mIkunad chun rasad vagt-i kar,

The Stocking Knitter

My heart was pained and saddened by sfdcking knitter,
who fastened my eyes on his face.

His lasso is the rope and his bow the gallow,
when the time to use it comes, he erects it in his shop.,

(In Persian the frame on which stockings are knitted is
called a "bow") :

$ifat-i mushk va 'atr-furish

- | L Dilam az shamim-i buti shud fagar,

ki ‘bu mifurushad bi-bagh u bahar.

Thé Seller of Musk and Perfume'

My heart was wounded by the scent of the idol,
who sells fragrance to the garden and springtime.

Sifat-i muhr va tasbi@-sgz

.Chilgﬁyam man az muhr u tasbih-saz

ki ruyam buvad su-yi 1 dar niyaz.

The Maker of Prayer Tablets and Rosarles

“What can ] say about the maker of prayer tablets and rosaries,
to whom my face is turned in suppllcatlon.

(Erayer tablets, onto which the head is lowered in prayera
prostration, are made w:th dust from Karbala where the Imam

Uusayn is buried).
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§ifat—i yani-saz

"Hana-saz zad bar dil az ghussa nish,

az -an kard rangin rukh-i kar-i khwish.

The Henna Manufacturer

The henna manufacturér stamped my heart with his glance;
the same glance with which he has dyed (i.e. adorned)
the face of his business.

Sifat-i 'allaf

Dilam-ra chl 'allaf az gham fishurd,

rag-i man bi-ham tab chun burma khurd.

The Hay Dealer

My heart was weigh ed down with grief about the hay dealer,
my veins were twisted like a coil of hay.

Sifat-i davat-gar

‘Davati ki janan bi-bazicha sakht,

dilam-ra bara-yi masalibh gudakht.

The Inkwell Maker

The inkwell which my dear friend made to tease me,
has melted my heart into (ink) ingredients.

Sifat-i atash-baz

 But-i atash-afshan-i mushak-davan,

'ki bashad nishanash dil-i asman.

The Pyrotechnician

My flame-scattering idol, who fires off rockets,
makes the sky's heart his target.

Sifat-i qumarbazan

Chi quyam man az vasf-i ahl-i qumar,

ki in qawm-ra pak bazist kar.

Hama shusta az khwishtan chirk-i pul,

bi-sabun-i yak ustukhan-i bajul.




The Gamblers

What can I say to describe the gamblers?
Risking all is the job of these people.

They'wash their hands clean of filthy 1lucre
with ankle-bone soap.

(Sheep's ankle-bones are used in Iranian gambling games qu-

bazij . Bars of hand-made soap used to be shaped like sheep's
~ ankle-bones). '

Sifat-i ahl-i ma'arik

chﬁ tiflan digar tablibaziéhagar,.

zi ahl-i ma'arik sukhan kard sar.

The Entertainers

. I have a cheerfﬁl temperament, like a child's;
so T will again start to talk about the entertainers.

Sifat-i kushtigir

- 741 kushtjyi ba dil sukhan sar kunam,

khiyalatishan-ra musavvar kunam.

The Wrestler

I will start by talking about wrestling with my heart,
before I depict my notion of wrestlers.

Sifat-i tas-baz

Shud az tas atraf-i u lala-zar,

 bi-rang-i nihali ki rizad bahar.
The Dicer

The dice have surrounded him with a tulip bed,
coloured like the fresh blossom which' spring sheds.

$ifat-i hugqa-baz

* 'Chi guyad kas az shukhi-yi huqqa-baz,

ki payda-yi u hast pinhan chu raz?

The Juggler

What is to be said about the impudence of the juggler,
‘whose visible show is as hidden as a secret?




'Sifat-i burya-baf

 Man az burya-baf didam jafa,
bi-haddi-ki shud pustam burya.

The Rush Mat Weaver
The rush mat weaver has treated me so harshly

that my skin'hasAbecome‘(yellow and shrivelled)"
like a rush mat.

Sifat-i sang-tarashan

As in yar-i shirin-i Farhad-fann,

dilam chun zi yak sang shud dar badan.

Thé Stonemason

This charming (shlrln) frlend skilful as Farhad
has turned the heart in my body into a piece of stone.

(Farhad is the ill-fated stonemason who loves Queen Shirin in
Nizami's Khusraw va Shirin).

Sifat-i kura-paz

Na-shud pukhta az kUra-paz nan-i man,

az u sukht har chand iman-i man.

.The Brlck Maker

- The brlck maker has not baked my bread,
but he has burnt my (religious) faith (1.e. T have
become so fond of him that T have forgotten my religion).

Sifat-i Khisht-mal

Chu qalib bi-yak musht gil khisht-mal,

. dahan-i mara bast az qil u gal.

The Mud Brlck Maker

QThe mud brick maker 511enced my mouth with his loud argument,
as. he might have done with a handful of- brlck—mouldlng ‘mud.

. Sifat-i qi§§-khw§n

Chi gluyad kas az khubi-yi qigsa-khwan,
ki dar mulk-i khubi-st sahibgiran.
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The Story Teller

How can the kindness of the story teller be described?
His horoscope has made him the king of the empire of

kindness.

Sifat-i taj-duz

But-i taj-duz ast taj-i saram,

chu sham' ast az an taj bal u param,

Kasi-ra ki nabvad zi jang ihtiraz,

zabanash chu taj ast dayim diraz.

The Ta,j Maker

The handsome taj maker is my crownj}
my wings and feathers (i.e. arms and hand) are drawn
(1ike those of a butterfly) towards the candle-like

(beauty of) his taj.
Those who do not shun war
constantly stick their tongues out like the (frontward
bulge of g)taﬂ.
(T;J means crown, and was also the name of the red-coloured hat,
made by sewing together twelve gussets each representing one of

the twelve Imams, which were worn by the Qizilbash troops of
Safavid army. This hat had a frontward bulge comparable with

a tongue,

Sifat-i palan-duz

Khirad gar chi bashad falatun-shi'ar,

kashid ast palan-garash zir-i kar.

The Packsaddle Maker

Wisdom,;even whenbequal to Plato's,
is brought under the control by the pack-saddle maker.

Sifat-i gashug-tarash

Chi guyam az an yar-i gashuq-tarash,
nadidam ki gashugq bi-suzad chu ash.

i

The Wooden Sboon Carver

What shall I say about my friend the wooden spoon carver?
I have never felt a spoonsburning (my mouth) as hot soup does.

'The carving of wooden spoons (mostly small ladles for serving
sherbet)is still an Tranian craft. Tt§: centre is the small town
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Abada in the north of Fars, which has pear orchards. The spoon
is chiselled outs with a fretwork handle, all from a single piece

of pear tree wood).

Sifat-i sa'lab-furush

Chi guyam man az yar-i ga'lab—furﬁsh,

ki chun dig darad mara garm jush?

Tamasha-yi rukhsar-i an dil-ruba,

buvad sa'lab-i garm khurdan mara.

The Seller of ga'lab

What shzll T say ahout the fair sa'lab seller
" whose good looks keen my feelings as hot-as a
pot of bo1ling sa'lab?

Seeing his charming appearance,
" gives me the same pleasure as drinking his warm

sa'lab sherbet.

(The seeds of a wild plant named sa'lab are used to make a
sherbet). - T ' :

Sifat-i shana-i tarash

Bl-man ta but-i shana-gar shud duchar,

mara ruz u shab shana blni’st kar.

.The Comb Maker

" Ever since 1 came across the adorable pdmb;maker,
you can see that my nights and days have resembled the

teeth of a comb.,

Sifat-i galandar

Mara an qalandar, galandar namud,:

zi man sabr u iman u taqat rubud.

~ Malul.az dil u jan mukaddar shudam,

' guzashtam zi dunya galandar shudam.

The Qalandar (Wandering Darv1sh)

That galandar has made me a homnless wanderer (gqalandar);
he has snatched away.my patience, my faith and my endurance.

" I am now annoyed with my heart and soul, .
because T have become a homnless wanderer (galandar) and have

‘renounced the world.
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