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ABSTRACT

This thesis uses the concept of ‘receptive history’ to provide a new
perspective on the introduction of Western medical knowledge to nineteenth-
century Japan. By seeing the adoption of Western knowledge in this period as a
fragmentary, yet creative and adaptive exercise, rather than simply as the failure
to adequately absorb Western science, this approach presents an alternative to the
idea of “Westernisation’, common in previous histories of rangaku.

This is also a ‘receptive’ history in the sense that it tries to explore the
introduction of Western medicine in places other than the large cities or the
schools of famous scholars. In doing so, it becomes concerned with several
recurring themes: networks; the spread of information and literacy; rural elites;
and the social role of doctors.

A social approach to the history of medicine helps to provide an
alternative to a straightforward narrative of ‘progress’ and the history of
discovery. Instead, this work presents a picture of the way medical practitioners
lived, trained and worked in the Edo period, how they identified themselves as
members of various intellectual groups, and how they struggled to find a place
for themselves within the social hierarchy.

The chapters of the thesis are all connected by various links to the central
figure of Takano Chdei (1804-50). Although he was one of the foremost rangaku
scholars of his time, his career was cut off in its prime when he became the
victim of an intrigue in 1839. As a result, much of his early work has been
overshadowed by the political events that followed. This study takes a different
approach to the writing of Chdei’s history by concentrating on his social role as a
physician in the period before his arrest.

An examination of Takano Chdei and his association with a group of rural
physicians in the province of Kozuke provides a case study of the way in which
country doctors adapted Western ideas, and applied them to contemporary social
problems such as famine and epidemic disease, the social networks through
which they communicated those ideas, and the geographical spaces that
supported such activities. It sheds light on the role that doctors played in their

communities, and on the way in which they went about their daily lives.
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PREFACE

I first came across the Japanese physician Takano Choei (1804-50)
through a vague interest in the history of medicine. Even as a schoolchild, I
vividly recall being gruesomely fascinated by reading about trephining: an ancient
treatment that involved drilling a hole in the skull to allow bad spirits to escape.
Under the influence of my mother, I was interested in herbs, acupuncture, and
‘alternative’ medicines. In my mid-teens, I even did a week of ‘work experience’
surrounded by the heady smells of herbs and massage oils at the clinic of a local
naturopath. Perhaps it was only natural, then, that when my studies eventually led
me to the field of history, I should wish to write about medicine.

The discovery of the dramatic life-story of Takano Chdei, however, took
me unexpectedly in another direction. Like so many other historians before me, I
found my attention initially directed to his political role, his imprisonment, and
the place of Western scholarship in the modernisation of Japan. As my work
progressed, however, I gradually began to feel that there was more to his life and
work than was generally told. Influenced by the work of Sato Shosuke, I began to
explore the idea that perhaps Choei was much more a scholar and a physician
than he was a political activist. My development of this line of thought was
interrupted by another discovery.

During a period of study at Tokyo Gakugei University, I was introduced
to a volume of Chdei’s personal correspondence. These letters were an historian’s
delight; they ranged over a period from his earliest days as a youthful student in
Edo, through to his studies as a young man in Nagasaki, and led right up to his
escape from prison in 1844. The letters were long and rambling, written in a style
that often said as much about its author as the content of the letters itself. I
became fascinated not only by the picture they drew of Takano Choei, the man,
but also by the details I encountered of the way he trained and worked: the stuff
of daily life.

Most of the letters in this collection were written to members of Choei’s
family: his adoptive father, his uncle, and cousin. Of the few remaining letters,
one was addressed to Yanagida Teizd, a friend from the province of Kozuke.

Teizo was one of a number of doctors from this region, who supported Choei
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financially and helped with his works on famine relief and epidemic disease. I
had been aware of the presence of these doctors for some time, from accounts in
the work of Takano Choun and Tsurumi Shunsuke. Principally, the doctors had
been described in terms of the role they may have had in harbouring Choei after
his escape from prison. Now I became interested in the Kozuke physicians in
their own right. How had Chdei come to develop such a geographically compact
group of supporters? What made these doctors persevere with their country
practices when Choei had been so ruthlessly determined to lead an urban life?
How did they go about their daily work? I learned that Teizo, and another
member of the group, Takahashi Keisaku, had both kept journals, and that these
had both been published (one quite recently). Luck was truly on my side, and
gradually the outline of this thesis began to take shape.

Thus, with the writing of this work, my interest in Takano Chaoei has, after
a period of several years, finally brought me full circle: back to the history of
medicine. This work has a social slant that I probably never would have dreamed
of all those years ago when I found myself irresistibly attracted to the gory details
of past medical practice, but my basic interest in the history of everyday life
remains unchanged.

A great deal of my research time has necessarily been devoted to working
my way slowly through the primary materials in a place and time far removed
from that in which they were written. Like the rural doctors of my study, however,
I'have been supported by a network of friends and colleagues, who have not
allowed me to feel lonely or isolated for long. Throughout my PhD candidature, I
have been blessed with conscientious and encouraging supervisors, supportive
colleagues and administrators, and a comfortable working environment. Special
thanks go to Professor Tessa Morris-Suzuki, who, despite problems of distance,
always found time to read drafts and answer questions. Dr John Caiger was a
caring and enthusiastic adviser throughout the entire project. I also owe a great
deal to Dr Anthea Hyslop, not only for her role as adviser, but for her timely
course on the history of medicine. Attending her classes opened up a whole new
world for me, and inspired so much of my approach to this work. I am grateful to
Dr Morris Low and Professor Gavan McCormack for their supervisory roles at

various stages of the thesis. Dr Richard Mason provided invaluable comments on
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the draft chapters and endless encouragement. Dr Colin Jeffcott and Professor
Bill Jenner kindly helped with the translation of sections from Chinese. Dr
Takeuchi Makoto, Dr Oishi Manabu, Aoki Toshiyuki, Karasawa Sadaichi, Dr
Ochiai Nobutaka and Dr Iriye Takanori all provided generous assistance. I would
like to thank Dr Ann Jannetta, an anonymous referee, and the editors of Social
History of Medicine for their critical comments on a revised version of Chapter
Four. I am grateful to Colin Gardner, Maxine McArthur, and Dr Karen Welberry
for proofreading the final draft, to Coombs Cartography for the wonderful maps,
to Rosemary Jeffcott and Vanessa Ward for their warm companionship, and to

Jun for not allowing me to give up.



CHAPTER ONE
INTRODUCTION AND HISTORIOGRAPHY

Rangaku: different interpretations

The story of the introduction of Western knowledge to Japan has often been
told. It usually begins with the tale of a small group of Japanese men who battled to
learn Dutch, and of the isolated European physicians who lived on the tiny island of
Dejima, off the trading post of Nagasaki, and taught them. This exchange took place
despite the limitations of a foreign policy that restricted international contact for
approximately two hundred years, and it has captured the imagination of historians
in Japan and the West alike.'

The word rangaku, which came to be applied to this scholastic endeavour,
literally means ‘Dutch learning’. The books studied in Japan included not only Dutch
books, however, but Chinese translations of them, in addition to Dutch translations
of other European works. Therefore, the word rangaku should be understood broadly
to refer to European knowledge, particularly concerning medicine and technology,
which was obtained through the medium of books imported at Nagasaki during the
Edo period (1603-1868).2

Originally, the people who studied Dutch were official translators who had

! This policy, which later came to be called sakoku (closed country), has been the source of many
misconceptions about the Tokugawa period, in both Japanese and Western scholarship. Implemented
in 1633-9, and continuing until 1853, it placed strict limitations on travel abroad and on foreign ships
wishing to enter Japan. Thereafter, Holland was the only Western nation to be granted permission to
continue trading with the Japanese. This privileged position was awarded mainly because of the
perceived lack of affinity between the Dutch and the zealous Catholic missionary activity practised by
the Portuguese. The restrictions were in part an effort to rid Japan of Christianity and control trade. As
Ronald Toby has demonstrated, however, there was another dimension to this policy. It was
intentionally used by the bakufu government firstly to strengthen the position of the Shogun within the
Tokugawa system, and secondly to give Japan a new sense of identity within the Asian region. It
should be emphasized that the so-called ‘exclusion edicts’ were not implemented in order to, nor did
they, cut Japan off from all foreign relations. Indeed, they were enforced only after the assurance that
trading with the Dutch could be continued. Trading with China, the Rytkyt Islands, and Korea was
also a vital part of Tokugawa foreign policy. See Donald Keene, The Japanese Discovery of Europe,
1720-1830 (Stanford: Stanford University Press, 1969) pp. 1-2; Bob Tadashi Wakabayashi, Anti-
Foreignism and Western Learning in Early Modern Japan (Massachusetts: Harvard University Press,
1986) p. 61; Ronald Toby, State and Diplomacy in Early Modern Japan (Princeton: Princeton
University Press, 1984) pp. xix-xx, 9.

* For convenience, year dates throughout the thesis have been converted to the Western calendar.
Months and days, however, are expressed in terms of the lunar calendar. To reflect this, I refer to

months by number, rather than by Anglicised name. For example, ‘the first month’ rather than
‘January’.



dealings with the foreigners in Nagasaki. Later, under the encouraging policies of the
Shogun Tokugawa Yoshimune (ruled 1716-45), rangaku began to develop into a
field of scholarship.” By the nineteenth century, Japanese rangaku scholars were
proficient enough in the Dutch language to use written Dutch materials as a source
of knowledge. One of the most prominent nineteenth-century rangaku scholars to
work in this way was Takano Chdei (1804-50), the central figure of this thesis.*

Due to a contemporary ban on Christianity, and a fear among official circles
that Western knowledge could lead to the moral subversion of the populace, the
importation of Western books, particularly those in Chinese translation, was strictly
controlled. It was necessary for the proponents of rangaku scholarship to find
justification for their study of the subject. This was important not only in order to
gain official sanction for their work, but also to find a place for themselves alongside
other intellectual groups. A significant part of the general approach to Western
knowledge, therefore, was the idea of jitsugaku, or ‘practical learning’. This term
originated in China, and became popular during the early modern period in Japan
among Confucianists, statesmen, philosophers, rangaku scholars, and patriots. In its
first form, jizsugaku was more or less synonymous with Neo-Confucianism. As time
passed, it came to be identified rather with various values or activities within the
Confucian framework, according to the ‘needs of the age’. Some of these values
were ‘moral solidity’, ‘social applicability’, and ‘intellectual substantiality’.”
Concepts such as these could easily be used to justify the study of Western
‘knowledge. The Shogun Yoshimune demonstrated this in 1720, when he allowed the
importation of certain Chinese astronomical and mathematical texts that had
previously been banned because they had been written by, or reflected the ideas of
Christian missionaries in China.® In the sense of social applicability, jitsugaku
became associated with the idea of assisting commoners, through careful

administration and practical help. This too, was evident in the policies of Tokugawa

* See Patricia Sippel, “Aoki Konyd (1698-1769) and the Beginnings of Rangaku,” Japanese Studies
in the History of Science 11 (1972): 127-62.

] apanese personal names throughout this thesis follow the convention of surname first, unless
authors writing in English have reversed the order of their names for publication.

° Wm. Theodore de Bary, “Introduction,” in Principle and Practicality, ed. Wm. Theodore de Bary
and Irene Bloom (New York: Columbia University Press, 1979) 1-36, p. 32.

¢ Sippel, “Aoki Konyd,” p. 128.



Yoshimune, who, in addition to the study of Dutch language, calendrical studies and
other practical subjects, encouraged the cultivation of medicinal herbs and public
health policies to deal with epidemic disease.’

Much of the knowledge obtained through rangaku scholarship was medical.
Medicine was better tolerated than many other fields of Western scholarship within
the conservative climate of Tokugawa society, precisely because of its tangible
practical benefits. For example, the immediately visible benefits of anatomical
studies were an important part of gaining acceptance of rangaku. When Sugita
Gempaku (1738-1818) and Maeno Ryotaku (1733-1803), attended a dissection in
1771 and compared what they saw there with diagrams of the human body in Johann
Adam Kulmus’ Tafel Anatomia (1731), they found them to be remarkably accurate,
while the traditional Chinese ones they had known up until then were grossly
simplified. This inspired them to make a translation of the book, which they
eventually published with official sanction, as Kaitai shinsho in 1774. Their book
did much to fuel the growing interest in Dutch learning.® Western medicine came to
be known as ranpo, or ‘Dutch style’ medicine, as opposed to kanpo, ‘Chinese style’.

The history of Western medicine in Japan, as an important part of rangaku
scholarship, has usually been treated in both Western and Japanese scholarship as a
straightforward account of the lives of important men, their discoveries, and the
march towards the attainment of modern medicine and ‘progress’.9 This approach
has often led to a culturally ‘blinkered’ perspective. Books such as John Bowers’
Western Medical Pioneers in Feudal Japan and When the Twain Meet for example,
told the history of medicine in Japan during the Tokugawa and Meiji periods by
detailing the experiences and successes of a series of Western physicians at Nagasaki,
paying only scant attention to the Japanese who worked with them.'® The emphasis

chosen by Bowers may in part be explained by the fact that his work was largely

7 Oishi Manabu, Yoshimune to Kyoho no kaikaku (Tokyo: Tokyddo shuppan, 1995) pp. 162-83.

¥ Keene, The Japanese Discovery, pp. 20-4.

’ See for example, Hattori Toshird, Edo jidai igakushi no kenkyi (Tokyo: Yoshikawa Kobunkan,
1978), or, more recently, Koike Iichi, Zusetsu nihon no 'i’ no rekishi (Tokyo: Daikusha, 1993). An
exception is the following innovative collection of essays on a wide range of medical topics:
Kuriyama Shigehisa and Yamada Keiji, eds., Rekishi no naka no yamai to igaku (Kyoto: Kokusai
- Nihon Bunka Kenkyt Sentaa, 1997).

' See John Bowers, Western Medical Pioneers in Feudal Japan (Baltimore: John Hopkins Press,
1970), and When the Twain Meet (Baltimore: John Hopkins University Press, 1980).
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based on materials held in European archives, and his bibliography contained few
Japanese sources. Grant Goodman, on the other hand, who wrote an intellectual
history of Japanese rangaku scholars, may not be excused on this account. Using an
impressive collection of Japanese works, he alleged the ‘valuelessness’ of rangaku,
because the Japanese had taken on board only Western technology without Western
ideology.'! More will be said of Goodman'’s assertions later. Norman Ozaki wrote a
complicated and abstruse intellectual history of medicine during the Tokugawa
period that was basically free from such biases, but his aim was still to chart a
history of conceptual ‘progress’ from Chinese to Western medicine.'> More recently,
Dutch scholars have undertaken some interesting work on the history of medicine.
Haneveld, for example, turned the traditional Dutch-Japanese relationship on its
head by writing about the introduction of acupuncture to the West."> A general ‘post-
colonial’ history (so to speak) of rangaku scholarship in Japan, however, has yet to
appear.

Under the influence of Marxist scholarship, general histories of rangaku in
Japanese have usually been political histories. Scholars searching for the historical
significance of rangaku typically were divided into two schools: those on the one
hand who believed that rangaku had a role in reinforcing the feudal system and
ideology, and those on the other who believed that proponents of rangaku were
opposed to the feudal system and helped to overthrow it.'*

Part of the problem with these intellectual and political histories is that they
have been preoccupied with a linear process of modernisation leading inexorably to
Japan’s eventual adoption of a system of modern Western medicine and science.
Cultural imperialism and ideas of ‘Westernisation’ and ‘progress’ have therefore
been difficult to avoid. One of the aims of this thesis, following the ideas of Peter

Burke in his history of the European Renaissance, is to write a ‘receptive’ history of

"' Grant Goodman, Japan: The Dutch Experience (London: The Athlone Press, 1986) p. 228.

12 Norman Takeshi Ozaki, “Conceptual Changes in Japanese Medicine During the Tokugawa Period”
(PhD thesis, University of California, 1979).

" G.T. Haneveld, “The Introduction of Acupuncture into Western Medicine: the Influence of
Japanese and Dutch physicians,” in Red-Hair Medicine Dutch-Japanese Medical Relations, ed. H.
Beukers, et al. (Amsterdam: Rodopi, 1991) 51-8.

' Satd Shosuke, Y. ogakushi kenkyu josetsu (Tokyo: Iwanami shoten, 1964) p. 4.



rangaku."> ‘Reception theory’ was originally used by literary theorists such as Hans
Robert Jauss, as a new way of approaching literary history by examining literary
works in terms of the way they were understood by their contemporary audience.'® In
applying this concept to history, Burke attempted to view the spread of culture
during the Renaissance in terms of the way it was adopted in various places. He saw
it as an ‘active process of assimilation and transformation’. His focus was on the
‘contexts’, ‘networks’ and ‘locales’ in which ‘new forms and ideas were discussed
and adapted’, and on the Renaissance’s ‘gradual permeation of everyday life’, or
‘domestication’.'” By taking this approach, Burke’s aim was to dissociate the
Renaissance from modernity and its familiar place in the Grand Narrative of the
triumph of Western civilisation. He tried to see the culture of Europe as simply one
culture among others, and the spread of the classical style as a process of cultural
exchange, which did not always involve Italy directly, and often incorporated local
trends. Although Burke provided many individual examples from all over Europe,
his receptive history ultimately failed in its task because his European panorama was
unable to provide enough depth. The reader is left without any real sense of the
‘context’ into which Renaissance culture was introduced, and the role played by
‘locales’, and ‘networks’ in adopting that new culture.

Thus, in the context of Japanese history, this thesis is ‘receptive’ in the sense
that it aims to focus on the acceptance of Western learning on the part of Japanese,
rather than on the European ‘benefactors’. As noted by Burke, the emphasis on
‘reception’ leads to a concern with ‘the interaction between an international
movement and local conditions’.'® Unlike Burke, however, this work does not
attempt to provide a panorama of rangaku scholarship. Instead, through the example
of Takano Choei and his friends, it will provide a detailed and specific examination
of the context to which Takano Chdei and his colleagues in the countryside adapted
Western ideas, the social networks through which they communicated them, and the

geographical spaces that supported these activities.

'° Peter Burke, The European Renaissance (Oxford: Blackwell, 1998) pp. 1-17.

' Hans Robert Jauss, Toward an aesthetic of reception, trans. Timothy Bahti (Minneapolis:
University of Minnesota Press, 1982).

' Burke, The European Renaissance, p. 5.

'8 Burke, The European Renaissance, p. 12.



This approach ties in with a burgeoning field of history in Japan: zaison no
rangaku, or ‘study of rangaku in the countryside’. For a long time in Japanese
historiography, rangaku was regarded as being something belonging to the warrior
class. Particularly after the events of the bansha no goku repression in 1839 (see
below), it was seen to be swallowed up and incorporated into the mechanisms of the
bakufu government, to be used for the rulers’ own purposes. This interpretation came
about because of a focus on the history of the ruling classes, great men, and on
intellectual and technological history rather than social history.19 The idea of
receptive history therefore helps to provide an overlying framework for these
isolated local studies.

Throughout this thesis, rangaku scholarship will be presented as a creative
and adaptive process. By focussing less on what scholars appropriated, than on what
they did with it, I will seek to create a social, rather than an intellectual or political,
history of rangaku. Whereas Goodman in his intellectual history could only conclude
that rangaku was ‘a kind of miscellaneous collection of practical data and techniques
without cohesive structure or inner meaning’, and that the central role played by
physicians actually curbed rather than promoted the possibility of critical thought,*
in this receptive history I propose that rangaku did indeed have a meaning. This
meaning was closely associated with Japanese ideas of jitzsugaku and may be found

in the social function of rangaku.

The place of Takano Chaei in history

The politicisation of rangaku is nowhere more obvious than in the treatment
of one of its most famous scholars, Takano Choei (1804-50). Despite the fact that he
wrote many medical works and was a prolific translator, Choei is mostly
remembered as a-political figure. In some ways, this is hardly surprising. Along with
Watanabe Kazan (1794-1841) and Ozeki San’ei (1787-1839), Chdei was a victim of
what has become known as the bansha no goku: literally, the ‘imprisonment of

barbarian associates’. This was a dramatic repression of Western studies by the

¥ See Aoki Toshiyuki’s historiographical discussion in Aoki Toshiyuki, Zaison rangaku no kenkyu
(Kyoto: Shibunkaku, 1998) pp. 3-8.
* Goodman, Japan: The Dutch Experience, pp. 228-30. Quotation p. 228.



bakufu government in 1839, and it had far-reaching repercussions for rangaku
scholarship. It should be seen, however, less as a result of anxiety on the part of the
government, than as the culmination of fierce jealousies and fears within the
powerful Confucian establishment that its official doctrine would be undermined.

Choei’s crime was to have authored Bojutsu Yume Monogatari (The Tale of a
Dream), an essay criticising the application of the ‘shell and repel’ edict on foreign
ships. This edict was promulgated in 1825, and ordered that foreign ships invading
Japanese waters be sent away without providing provisions or other assistance,
immediately and by violent means if necessary.”! Chdei was prompted to write the
tale in response to news he heard about the hostile treatment of the American ship
Morrison, which had approached Uraga Bay in 1837.

In many accounts of Chdei’s life, he has been glorified as a man who was
tragically imprisoned, and eventually died, for his role in the modernisation of his
country. Sadly, however, this has meant that these political events have been allowed
to overshadow the significance of his early career, and the medical work on which
his reputation was built has been rather neglected.

Scholarly work on Takano Choei first became popular in the Meiji period
(1868-1912). One of the first and most influential studies was a book entitled
Bunmei Tozenshi, published in 1884 by Fujita Mokichi (1852-92). Fujita, who was a
graduate of Fukuzawa Yukichi’s Keio Gijuku and a participant in the civil liberties
movement, tended to see Choei and Kazan as forefathers of that movement, and to
glorify them as martyrs to the feudal system.?* His work provided the basis for many
popular ideas about Chdei, both in the Meiji period and beyond.

In 1898, Choei received a posthumous official pardon from the Meiji
Emperor, and a commemorative stone was erected the following year. These events
seem to have inspired further research on his life, for there was something of a Choei

‘boom’ over the next decade. According to one bibliography, there were six books

&l Although the edict has often been interpreted as an example of Japan’s xenophobic policies, at the
time it was conceived of largely as an attempt to control unruly foreign whaling ships. See M. William
Steele and John G. Caiger, “On Ignorant Whalers and Japan’s "Shell and Repel" Edict of 1825,
International Journal of Maritime History V, no. 2 (1993): 31-56.

% Satd, Yogakushi kenkyi josetsu, pp. 131-3.



and one article published between 1898, the year of his pardon, and 1913.7

The most significant of the writers of this period was Takano Choun (1862-
1946). Choun was a descendant of the Takano family (though he was not a blood
relation of Choei) and he too, was a doctor. His first effort was to approach the
writer Nagata Kenjird to write a book about Choei. This was published in 1899 as
Takano Chéei Sensei Den. Not content with this, however, Choun continued his
research, publishing the first edition of his important work Takano Choei Den, a
biography of Choei, in 1928. A second edition was published in 1943. In the preface

to this edition, he explained the reasons behind his efforts:

I began the study of my ancestor Choei fifty-two years ago, in the
twenty-third year of Meiji (1890)...As Choei was a wanted criminal,
many of those who had been connected to him had purposely burned
their documents in order to hide the truth. Fifty years after his death, his
friends and acquaintances had already died, and evidence had
disappeared without trace into oblivion, so my investigations were
fraught with difficulty... Even after his death, it is regrettable that, for
many years, novelistic biographies of Choei continued to propagate
mistakes. I thought, as his descendant, it was my duty to publish a true
biography and correct all the false accounts. For this reason, I resolved
that no matter how difficult, or what sacrifices I might have to make, I
would not stop until I collapsed, and earnestly went about collecting
materials...**

Choun’s biography was thus something of a personal quest, and its eulogistic
nature must be taken into account when reading it. It nevertheless contains many
documents and letters and it remains a detailed and useful account. Choun followed
up the biography with the publication of four volumes of Chdoei’s collected works
from 1930-1931.

The first article to appear in English on Takano Chdei was a piece published
by David Greene in the Transactions of the Asiatic Society of Japan in 1913. Writing
just one year after the Meiji Emperor’s death, Greene saw Choei as a harbinger of

the Meiji sovereign’s ‘reign of enlightenment’.” Although Greene did not reveal his

= Nichiran Gakkai, ed., Yogaku kankei kenkyti bunken yoran (Tokyo: Nichigai Associates, 1984).

** Takano Choun, Takano Chéei den. 2nd ed. (Tokyo: Iwanami shoten, 1943) pp. 3-4.

® David C Greene, “Life of Takano Nagahide,” Transactions of the Asiatic Society of Japan 41. First
series (1913): 390-492, p. 456.



sources (apart from some of Choei’s letters), it is likely that he referred to Fujita’s
Bunmei Tozenshi, as the tone of the two works seems quite similar. Despite some
inaccuracies, Greene’s paper is still worth reading, particularly for his translation of
Choei’s 1838 The Tale of a Dream. The fact that Greene wrote such a detailed piece
at so early a date is testimony to the intrinsic interest that the story of Takano Choei
held for people living at the end of the Meiji era.

Much of the Japanese scholarship written after this came under the influence
of the larger debate about the historical significance of rangaku. Those scholars,
such as Itd Tasaburd (1909-84) and Numata Jiro (1912-94), who argued that rangaku
scholarship reinforced the feudal system, claimed that although Western learning
was modern in the sense of being a product of Western technology, it was interpreted
by the Japanese through a filter of Chinese learning. In some ways their argument
was similar to the one being presented here about the way in which knowledge is
‘received’ rather than simply transferred from culture to culture. Rather than as a
positive thing, however, they saw the filter as an impediment to understanding. At
the same time, they emphasised the way in which the Tokugawa regime harnessed
scholars of Western learning and used them to its own advantage, thereby hampering
‘progress’. On the other hand, Takahashi Shin’ichi (1913-85), who made good use of
Fujita Mokichi’s Bunmei Tozenshi, argued that there was an anti-feudal, progressive
element to Western learning in Japan. The Marxist historian Toyama Shigeki pointed
out that an event like the bansha no goku could only mean that some kind of
revolution against the old way of thinking occurred. This revolution was effectively
suppressed, however, by the bakufu government, with the result that rangaku
scholars channelled their efforts into policies for strengthening the country and
army. 2

There is evidence of the influence of these arguments in English scholarship
too, for they were of great interest to modernisation theorists as well as to Marxist
historians. In 1950, the eminent English scholar of Japan, G.B. Sansom, included a
section on Watanabe Kazan and Takano Choei in his The Western World and Japan.

As one might expect from its title, ‘Forerunners Of The Restoration Movement’,

% Satd, Yogakushi kenkyi josetsu, pp. 4-7.
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Sansom too, saw Kazan and Choei as enlightened, though tragically oppressed,
figures on the eve of the Meiji restoration.”’

This view began to be challenged with the publication in 1951 of W.G.
Beasley’s Great Britain and the Opening of Japan. Like Sansom, Beasley included a
very brief account of Choei and Kazan; but he was careful to point out that despite
their criticism of the ‘shell and repel edict’, both men still believed that trade with
Western countries should be refused.?® This clarification, along with a reminder that
rangaku scholars, just as much as other intellectual groups, continued to see
foreigners as ‘predatory and degenerate’ was reiterated in 1986 by Goodman,” and
also by Wakabayashi, who characterised Takano Choei as a xenophobe.*

Scholarship on the life of Takano Choei cannot be considered without the
work of a historian called Satd Shosuke (1918-1997). After training at the University
of Tokyo, Satd spent much of his career at Tohoku University in Sendai. From the
1960s onwards, he made an enormous contribution to scholarship on Choei and on
Western learning in general. His last book was published posthumously, in 19977
Satd’s work was particularly interesting for the way it presented challenges to
popularly held ideas about Choei. His work was designed to correct what he saw as
the biases of Bunmei Tozenshi and Takano Choei Den, which he believed he could
do by an objective analysis of primary documents. In terms of the wider debate about
Western learning, he proposed a compromise between the ‘anti-feudal” argument put
forward by Takahashi and Toyama and the ‘feudal’ theory put forward by the
positivist scholarship of 1td and Numata.** Satd remained steadfastly an empirical
historian throughout his career, with a meticulous approach that can only be
admired. As may be seen from the footnotes throughout this thesis, my own
perceptions of Choei owe a great deal to his work.

Naturally, Satd’s scholarship was not infallible; there were times when he

himself was forced to reconsider the validity of his approach. Indeed, there was a

%’ George Sansom, The Western World and Japan (London: Cresset, 1950) pp. 262-89.

2W.G. Beasley, Great Britain and the Opening of Japan 1834-1858 (London: Luzac, 1951) p. 35.
* Goodman, Japan: The Dutch Experience, p. 210.

*% Wakabayashi, Anti-Foreignism, p. 61.

. 3 Sato Shosuke, Takano Chaei, vol. 512, Iwanami shinsho shin akaban (Tokyo: Iwanami shoten,
1997).

*? Satd, Yogakushi kenkyil Josetsu, pp. 6-7.
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perceptible softening of many of his stances over the more than thirty years of his
writing career. The following examination of the main issues he addressed in his
work on Takano Choei will give an indication of the impressive extent and depth of
his scholarship.

One of the most important challenges Satd made to existing ideas, which is
also the most pertinent to this thesis, was to question Choei’s image as a political
figure and his role in the bansha no goku. Prior to Satd’s work in the 1960s and
1970s, Choei and Watanabe Kazan, who was his employer and mentor, had been
seen more or less equally as targets in the events of the repression and as having
similar ways of thinking about foreign affairs. This was largely the result of Fujita
Mokichi’s approach in Bunmei Tozenshi. In response to this, Sato argued that Kazan
and Choei were scholars of quite a different nature. Kazan was a statesman and
administrator with a sophisticated vision of foreign affairs, while Choei was
primarily a physician and scientist, who under Kazan’s influence after 1832 had
recently become interested in broader political and social issues.>

Satd pointed out that Kazan himself wrote figuratively of Choei’s political
awareness, that he was ‘no more than a corporal” and was ‘not yet ready to become a
general’.** This is hardly surprising when one considers that Chéei’s training was in
medicine, while Kazan was a trained politician with responsibility for coastal
defence in his domain.

In a detailed study of the events surrounding the bansha no goku,” Satd
argued that these were largely the result of a personal and professional grudge held
against Watanabe Kazan by a particular bakufu official called Torii Y0z5. Most
importantly, he argued, the plot was an attempt to prevent Kazan from making a
report to the government about foreign affairs and coastal defence, and it
demonstrated that Choei was only a minor figure in Y0z0’s scheme of things.

Of the original charges Y6z0 laid against Kazan and Choei, only Choei’s

writing of Yume Monogatari was upheld. In the process of investigation however,

* Sato Shosuke, ed., Watanabe Kazan, Takano Chéei, vol. 25, Nihon no meicho (Tokyo: Chiio
koronsha, 1972) pp. 59-60.

** Quoted in Satd Shosuke, Watanabe Kazan (Tokyo: Yoshikawa kobunkan, 1986) p. 86.

% Satd’s writings on the bansha no goku are numerous. Perhaps the most accessible account is the
1997 Takano Chaei.
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drafts of Kazan’s Shinkiron and other manuscripts critical of bakufu policy were
found at Kazan’s home, and it was on the basis of these that Choei and Kazan were
prosecuted.

These revelations give the story of Takano Choei an even more tragic nature,
for it would appear he was only a token victim of the bansha no goku and that the
reason for his arrest, the Yume Monogatari, was not at all representative of his work
as a whole. Most of Choei’s work was in medicine, science and social welfare.
Moreover, as Sato points out, Yume Monogatari was not even a very sophisticated
piece of work compared to Kazan’s Shinkiron.>® It is interesting to consider, in the
light of these reflections, the following passage from Choei’s Tori no Naku Ne (The
Cry of a Bird), which was written in prison to proclaim his innocence. A possible
reading seems to be that the rangaku to which Choei referred meant his usual
translation work on medicine, and that he did not consider Yume Monogatari to be

rangaku at all.

...If one were to take rangaku as one’s life’s work and die for it, one
would be loyal in both deeds and death. Thus, there would be nothing
to resent in terms of reason, and in terms of virtue nothing of which to
be ashamed. However, I could not but regret dying for the sake of my
Yume Monogatari...37

Thus, while the events of the bansha no goku had a profound effect, both on
rangaku in general and on the course of Takano Choei’s life as an individual, it
would appear that writing political commentary was by no means what he considered
his work to be.

Another of Satd Shosuke’s important contributions to scholarship on Choei
was a reappraisal of the manner of Chdei’s escape from prison in 1844, and his
movements and activities thereafter. Particularly sensitive was the issue of whether
or not Choei was involved in a plot to set fire to the prison. Takano Choun

vigorously denied this claim, arguing that the fire had been started accidentally. At

% A translation of Choei’s Yume Monogatari can be found in Greene’s “Life of Takano Nagahide,”
423-30. Kazan’s Shinkiron has been translated by Bonnie Abiko in the appendix of her thesis:
“Watanabe Kazan: The Man and His Times” (PhD thesis, Princeton University, 1982) 293-304.

37 Takano Choei, “Wasuregatami,” in Nihon shiso taikei 55, ed. Sato Shosuke (Tokyo: Iwanami
shoten, 1971) 171-84, p. 182.
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the same time, however, he still included a report from the trial of Chdei conducted
after his death, which made reference to the arrest of a man called Eizo, who
confessed that he was paid by Chaei to start the fire.*® Satd took Chun to task on
this matter in his 1993 book Yogakushi Ronko>’ and again in Takano Chéei in
1997.%

Satd’s last major challenge to previous scholarship on Chdei concerned his
movements after his escape from prison. Most accounts since Takano Chéei Den had
followed Choun’s line, which, because documentary evidence was extremely scarce,
was based on oral history. According to Takano Choun, Chaei first visited several
friends in Edo, then a doctor called Takano Ryusen, who lived in Musashi (Saitama),
before travelling on to see friends in Kdzuke. From there he went on to visit his
mother in Mizusawa, and on to Sendai, Yonezawa, and Echigo before returning to
Edo in the late spring of 1846. In response to this, Satd asserted that oral history
accounts cannot be trusted, and based his own version on inferences drawn from a
detailed analysis of Choei’s translation work and that of his friend and student,
Suzuki Shunzan in Edo.*' After comparing the translations of Suzuki and Chdei, and
finding a great many similiarities, Satd concluded that a large proportion of the work
was 1n fact done by Chdei, and that the work was of such a scope and standard that it
could not possibly have been done if he had spent such a long time hiding in the
country. He argued that Chdei returned to Edo after visiting Takano Rytsen in
Musashi, shortly after his escape.*?

However, some years later, Satd was forced to retract his assertions, with the
discovery of documents supporting the claim that Choei had gone to Yonezawa. This
account had been included in Takano Chdun’s oral history collection, but had no
supporting documentary evidence. One of the new documents was a mention in the
official diary of Yonezawa domain in Edo, that Chdei had visited the doctor

Horiuchi Chiryd in Yonezawa on the seventeenth of the seventh month, and that an

*® Takano Choun, Takano Chéei den, Po637-

* Satd Shosuke, Yogakushi ronks (Kyoto: Shibunkaku shuppan, 1993) pp. 176-85.

“ Satd, Takano Chaoei, pp. 132-44.

“! The results of this analysis are presented in Satd Shosuke, Yogakushi no kenkyu (Tokyo: Chiio
koronsha, 1980), pp. 386-493.

* Satd, Yogakushi no kenkyi, pp. 401-2.
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investigation had been ordered.*’ The other was a report made by It Kyiian, a doctor
who had studied with Choei in Nagasaki. In the report, Kytian confessed that Choei
visited him on the night of the sixteenth of the seventh month. In the investigation
that followed, he emphasised that he had not been close to Choei and had not seen
him since his Nagasaki days. Faced by this new evidence, Satd amended his account
of Choei’s travels to include a visit home and to Yonezawa before returning to Edo.
The study of the life of Takano Choei has been popular because he was seen
as a martyr of the process of modernisation. The tragedy of his life as a victim of
politics cannot be denied, especially since, as Satd demonstrated, he was in the large
part simply caught up in a plot intended for others. To focus purely on the tragedy,
however, is to do him the injustice of forgetting the triumph of his role as one of the
most talented rangaku scholars of his time. It is therefore one of the aims of this
thesis to return to the period before Choei’s arrest, in order to examine his place in

history, not as a political victim, but as a rangaku scholar and doctor.

Outline of the chapters

Takano Choei was a self-made man. In the beginning, he was nothing more
than the son of a middle ranking samurai doctor in the village of Mizusawa in
northern Japan. His move to Edo, and the constant struggle he faced there to make a
living as a town doctor and medical scholar, tell us a great deal about the study and
practice of medicine in early modern Japan. Social aspects such as these have been
much neglected in the history of Japanese medicine.

Chapter Two of this thesis therefore begins with a short biography of Choei
based on the sources discussed above, followed by an examination of medical
education in the Tokugawa period. This second section uses the letters Choei wrote
as a young man, together with a number of Japanese secondary sources. Different
schools of medical thought are discussed, not for their theories as such, but for the
way in which their members identified themselves and interacted with each other.
Finally, the different kinds of doctors and their social status are addressed. This last

section relies heavily on evidence found in humorous poems of the Edo period,

“ Sato, Yogakushi no kenkyiu, p. 186.
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which have been collected in a recent book by the physician Ono Sanataka.** These
short, gently humorous verses were part of the culture of urban commoners, though
increasingly, they were enjoyed by members of the warrior class t00.*’ They often
contained direct observations of everyday life, and are therefore an especially
valuable source of information about the everyday history of medicine, which so
often remained unrecorded elsewhere.

In keeping with the idea of a ‘receptive’ and social history of rangaku
introduced above, Takano Choei will be examined in the ensuing chapters in terms
of the ‘context’ or social environment to which he adapted his ideas, the ‘networks’
by which he shared his new knowledge, and the ‘locales’ or places which supported
those networks.*®

The last of these terms will be dealt with first in Chapter Three. During the
1830s, Choei built up a warm relationship with the doctors Fukuda Satei (1791-
1840), Yanagida Teizd (1795-1855) and Takahashi Keisaku (1799-1875) in the
province of Kozuke. In return for their financial patronage, Choei shared with them
his knowledge of rangaku scholarship. They eventually wrote together two
collaborative works on famine and disease, utilising Western knowledge in order to
approach a local problem. This is a perfect example of how rangaku was received,
filtered through networks, and creatively transformed into something new. The area
around Nakanojo in Kozuke, with its mountain herbs and thermal springs, formed a
geographical background or ‘locale’ for this network of physicians. The physicians,
their environment, and their relationship with Chdei will be explored in this chapter,
drawing on a combination of local historical materials, and secondary sources in
English.

The relationship between Chdei and the Kozuke physicians has always held a
great deal of interest for local scholars. A small exhibition was organised as early as
1891 or 1892, by Torahachi, descendant of Yanagida Teizd, and his friends Negishi

Hanjird and Koitabashi Kensaburd, both from families who were friendly with the

“ Ono Sanataka, Edo no machiisha (Tokyo: Shinchdsha, 1997).

“ Shuichi Kato, A History of Japanese Literature, trans. Don Sanderson, vol. 2 (Tokyo: Kodansha
International, 1983) p. 209.

“® These terms, too, are borrowed from Burke, The European Renaissance, pp. 9-12.
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original group. Unfortunately, there is no remaining record of what was displayed at
that time.*” About the town of Nakanojo, various monuments pay tribute to each of
the three physicians and their work with Choei. The oldest of these public
monuments is that erected to Fukuda Sétei, by his son Bundo in 1880. Sadly, on this
monument, and Sotei’s gravestone itself, Choei remains nameless, being referred to
only as a ‘teacher’. At this stage, Choei was still officially a criminal, for his
posthumous pardon did not come until 1898. It was not until 1901 that Choei was
mentioned by name, on a large stone dedicated to Takahashi Keisaku erected in the
precinct of the Agatsuma shrine near the village of Yokd. Built by Matsumoto Kodo
and other students, this monument provides some important clues about Choei’s first
visit to Nakanojo. Finally, near the footpath on the busy main street of Isemachi,
marking the place where Yanagida Teizd’s house stood, is a monument dedicated to
Teizd. The inscription was written by Takano Choun, (before he died in 1946), and
the man responsible for its erection in 1950 was Yanagida Ryuyo Takeyuki, great-
great-grandchild of Teizo.

Many descriptive and documentary accounts have been written about the
relationship between Choei and the physicians. Some of the earliest accounts were in
Takano Choun’s Takano Chéei Den which introduced several letters written by
Choei to the Kozuke physicians, and in Agatsuma Gunshi in 1929. Arai Shinji, who
was related to Fukuda Sotei by marriage, wrote a piece about Choei and Sotei for a
local historical journal in 1956.*® Another product of the fifties was Maruyama
Kiyoyasu’s Gunma no Ishi (Medical History of Gunma), published in 1958. It was
commissioned to commemorate the tenth anniversary of the Gunma Society of
Physicians. Maruyama’s work was particularly interesting for the way it grouped
physicians in Kozuke into several groups based on their geographical location. In
Maruyama’s analysis, Fukuda Sotei and company formed part of the Northern
Group, consisting of Agatsuma-gun and To'ne-gun. The group also included five

other physicians, not all of Western persuasion.49 In 1977, Yashiro Shiji, a local

7 Gunma ken Agatsuma kydikukai, ed., Gunma ken Agatsuma gun shi (Nakanojomachi: Gunma ken
Agatsuma kyoikukai, 1929) p. 1159.

“® Arai Shinji, “Takano Chdei to Fukuda Sétei,” Jomé shigaku 7 (1956): 1-5.

4 Maruyama Kiyoyasu, Gunma no ishi (Maebashi: Gunma ken ishi kai, 1958) p. 131.
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doctor and scholar, wrote a book entitled Takano Choei to Gunma. It contained a
selection of Chdei’s works and an introduction to the lives of several Kozuke
physicians, as well as other medical men who had connections or possible
connections with Choei. Tsurumi Shunsuke, in his biography of Choei written for
the publishing branch of the Asahi newspaper in 1975 (reprinted 1985), retraced the
steps of Takano Chdun as he went about collecting materials and oral history for
Takano Choei Den. He included in his book interviews, stories, photographs and
detailed descriptions of the places where Choei was said to have hidden in the
region.50

It is worth noting that Satd Shosuke was almost completely silent on this
aspect of Choei’s life. Perhaps this was because the secrecy surrounding the presence
of Chdei in Kozuke, possibly also as a fugitive after 1844, made him something of a
local legend, and Sato, who relied solely on written documents for his history
writing, was not prepared to make use of these local tales in his work.

Apart from an article about Takahashi Keisaku in the popular journal for
local history, Chihoshi kenkyii, in 1984,”" the most recent scholarship on the
physicians has been carried out almost entirely by a local historian by the name of
Kanai Kosaku, with the co-operation of Takahashi Keisaku’s descendant, Takahashi
Tadao. Now over ninety years of age, Kanai continues to conduct research on the
Kozuke physicians. My own work in this thesis owes an enormous debt to the
painstaking work of Kanai, through his editing the diaries of Keisaku and Teiz0o, and
through his writing about the physicians in such enthusiastic detail.

All of the above scholarship tends to focus on the Kdzuke physicians in
terms of local or descriptive interest rather than exploring the friendship in a wider
historical perspective. Their relationship with Choei is presented without drawing
any conclusions from it. Even Kanai, who at least makes some observations about
the social and geographical background to the history of medicine in Nakanojo, does
not go on to compare these factors to the circumstances of physicians in other areas.

Chapter Three will therefore explore the geographical significance of the relationship

. *® Tsurumi Shunsuke, Takano Chéei, vol. 276, Asahi sensho (Tokyo: Asahi shinbunsha, 1985).
>! Tabata Tsutomu, “Bakumatsu ni okeru ichi chihd ran'i no jiseki ni tsuite,” Chihoshi kenkyu 191,
October (1984): 45-58.
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between Choei and the Kozuke physicians from the perspective of the social history
of medicine, rather than purely local history.

Consequently, while the chapter necessarily involves the study of a
community of rural physicians and their environment, the challenge in writing a
social history is then to link those lives to broader changes in contemporary society. I
aim to do this by drawing upon a range of scholarship, both in English and in
Japanese, which provides clues to the nature of life in Japan in the first half of the
nineteenth century. The past decade or so has seen a number of studies in English on
life in Tokugawa J apan.52 My intention is to bring this wealth of recent scholarship
in English to the local history so carefully undertaken by Japanese historians. This
serves two purposes: to assist in hypothesising about the social and geographical
conditions which allowed the Kozuke physicians to live the lives they did, and to add
a dimension of social history to the field of the local history of rangaku.

Chapter Four will be concerned with the ‘context’ for the reception of
Western knowledge, as seen through specific examples of Takano Choei’s writing. It
will take the form of a detailed examination of the collaborative works he wrote with
the Kozuke physicians. These two documents, Treatise on Two Things for the Relief
of Famine (Kyuko Nibutsuko) and Methods of Avoiding Epidemic Diseases (Hieki
Y6ho), were written in 1836, at the height of the Tempd famine. Full English
translations of each document appear in the Appendix. The chapter also contains
excerpts from Yanagida Teizo’s diary, which vividly describe the local effects of the
famine in Kozuke.

These writings formed part of a wider debate about famine in Tokugawa

32 These works include both short and long general overviews by Nakane, Jansen, and Totman, a
meticulous study of travel by Vaporis, and works on standards of living and material culture by
Hanley. Relating to medicine, there is William Johnston’s study of tuberculosis, and Ann Jannetta’s
work on epidemics. See: Chie Nakane and Shinzaburo Oishi, eds., Tokugawa Japan (Tokyo:
University of Tokyo Press, 1990); Marius Jansen, “Japan in the early nineteenth century,” in The
Cambridge History of Japan, Vol.5, ed. Marius Jansen (Cambridge: Cambridge University Press,
1989) 50-115; Conrad Totman, Early Modern Japan (Berkeley: University of California Press, 1993);
Constantine Vaporis, Breaking Barriers (Cambridge, Massachusetts: Harvard University Press,
1994); Susan Hanley, “Tokugawa society: material culture, standard of living, and life-styles,” in The
Cambridge History of Japan Vol.4 Early Modern Japan, ed. J.W. Hall (Cambridge: Cambridge
University Press, 1991) 660-705 and Everyday Things In Premodern Japan (Berkeley: University of
California Press, 1997); Ann Bowman Jannetta, Epidemics and Mortality in Early Modern Japan
(Princeton: Princeton University Press, 1987); William Johnston, The Modern Epidemic (Cambridge,
Massachusetts: Harvard University Press, 1995).
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Japan, and demonstrate the influence of the idea of jizsugaku (practical learning)
outlined above. For their inclusion of knowledge obtained from Western sources,
however, they were still quite unusual. As will be seen, in some instances the
documents contain quite surprising ‘misinterpretations’. These kinds of errors have
often been judged in intellectual histories as a ‘failure’ to understand Western
knowledge correctly. However, they by no means detract from the meaning of the
argument in its own time and place.

Choei did not merely translate what he read in Dutch books, but tried to
interpret and apply this knowledge to problems facing his own society: in this case,
the issues of starvation and epidemic disease around the time of the Tempd Famine.
In ‘receptive’ history, the issue is not the extent to which he understood on its own
terms the Western knowledge he read, but what he did with that knowledge on his
terms. It will be argued that even when dealing with medical concepts, it was
necessary for Choei to put them into a form in which they could be readily accepted
and understood. This task was made easier by a basic compatibility between some of
the concepts in Chinese and Western medicine of the time. By considering these
documents in their social context, it is possible to see the reception of knowledge as
a process not simply of transfer, but of creative adaptation. It becomes easier to
understand why knowledge was interpreted in certain ways. Finally, it becomes
possible to place Takano Chaei in a light in which he has rarely been seen: not as a
political activist, but as a socially conscious doctor of medicine.

The aim of Chapter Five is twofold: to portray the everyday life of a country
doctor of the Edo period, and to establish the role of members of the rural elite in
facilitating the spread of medical and other knowledge through their social networks.
Very little is known about the daily work of medical practitioners in early modern
Japan. I hope to make a contribution to this field by means of conducting an analysis
of the diary of Takahashi Keisaku (1799-1875), one of the Kozuke physicians
introduced above.

Keisaku’s diary is a rich source of information, not only about his daily life,
but also for his personal networks. Keisaku was a village official and a keen poet, in
addition to his work as a medical doctor. Despite his rural environment in Kozuke,
he was far from isolated. In addition to the acquaintances he made in the course of

his official duties, his connections with other doctors, poets, and local intellectuals
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kept him supplied with a constant stream of visitors, from both near and far.

Social networks in Japanese historical context have been treated in the work
of several different English language scholars. In her article “Village Networks
Sodai and the Sale of Edo Nightsoil,” Anne Walthall examined the sale of nightsoil
in Edo to demonstrate how villagers used large, regional networks for administrative
and political purposes. She noted particularly how these networks were formed by
village elites, whose roles as wealthy farmers, businessmen and community leaders
were notably ‘often played by one and the same pe:rson’.5 > In a later article, Walthall
went on to study the geographically wide-ranging social and familial networks of the
rural elite. These networks, she argued, helped to create a kind of ‘class solidarity’,
which formed the basis for the business, religious, political and leisured activities of
the rural entrepreneurs.”*

Tessa Morris-Suzuki touched upon the significance of social networks in her
technological history of Japan, where she introduced the idea of a ‘social network of
innovation’. She described this as ‘the network of communications which linked
research and production centres in Japanese society’.”> During the Edo period, she
argued, a network of productive centres arose, which created a ‘dynamism and
flexibility’ that helped to determine the way Japanese society coped with the sudden
influx of Western technology at the end of the nineteenth century.’ 3

This network of productive centres was especially important in the
countryside. There, as Morris-Suzuki noted, producers were free from the limitations
of urban guilds, a factor which ‘encouraged the diffusion of technology and skills’.
Importantly, in association with this trend, there arose a class of wealthy farmers,
‘often with a substantial interest in craft industry, who had both the time and the
capital to try out new techniques’.”’

Though Walthall and Morris-Suzuki’s histories have quite different foci, it is

>3 Anne Walthall, “Village Networks Sodai and the Sale of Edo Nightsoil,” Monumenta Nipponica
43, no. 3 (1988): 279-303, p. 303.

% Anne Walthall, “The Family Ideology of the Rural Entrepreneurs in Nineteenth Century Japan,”
Journal of Social History 23, no. 3 (1990): 463-84, p. 469.

> Tessa Morris-Suzuki, The Technological Transformation of Japan (Cambridge: Cambridge
University Press, 1994) p. 7.

%% Morris-Suzuki, The Technological Transformation, p. 34.

37 Morris-Suzuki, The Technological Transformation, p. 21.
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significant that both authors should trace the importance of social networks to a
particular class of rural elite. The rural entrepreneurs, or gono, with their curious
status between ordinary peasants and the samurai ruling class, have been the object
of much historical attention. Not only have they been credited with an important role
in the diffusion and development of technology, as in Morris-Suzuki’s work; they
have also been recognised in a more general economic sense as carriers of Japan’s
modern economic transformation.>® If medicine may be thought of as ‘technology’, it
may be supposed that the networks of the gono had a similar role to play in preparing
the way for the adoption of Western medicine in the Meiji period. Just as rural elites
experimented with new technologies in areas such as silk production, they may have
had the time, education, and courage to try new forms of medicine. By scouring
Keisaku’s diary for evidence of the number and nature of his personal networks, it
may be possible to draw a picture not only of his sophisticated social life, but of the
way technological and medical information came to reach rural Kozuke.

The chapters that follow are all connected by various links to the central
figure of Takano Choei. They are also interwoven with the recurring themes outlined
above: of the reception of rangaku; networks; the spread of information and literacy;
rural elites; and the social role of doctors. This study suggests that scientific
knowledge was not some kind of immutable entity that had to be absorbed as a
whole in order to be of use. Instead, it was received in a piecemeal fashion and
creatively adapted to fit in with the pre-existing intellectual framework. Furthermore,
scientific exchange was not restricted to elite scholars who were based in the
political and economic centres, but those on the margins of society were becoming
active participants too. If the acceptance of new knowledge by a society is measured
by its ultimate domestication and permeation of everyday life, then ordinary,
provincial scholars cannot be left out of the picture. While literacy and the
publication of books were vitally important to the dispersion of new information, the
significance of social networks in obtaining and assisting the spread of such
knowledge should not be overlooked. The role of the medical practitioner as an

important receptor and adaptor of information at the local level is also worthy of

% Edward Pratt, Japan's Protoindustrial Elite (Cambridge, Massachusetts: Harvard University Asia
Center, 1999).
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further attention.

This kind of ‘receptive’ approach may be useful not only for the study of how
Western knowledge came to reach Japan, but also as a way of thinking more
generally about the interaction between cultures in other times and places. It 1s
especially helpful as an alternative to the presentation of history as ‘progress’ or as a
process of ‘Westernisation’.

During the course of my research, I have found it helpful to consult works
concerning the social history of European medicine. This will become obvious to the
reader through comparisons that are made in the chapters to the contemporary
situation in Europe and Australia. Mostly, these comparisons are limited in their
extent to those possible through the study of secondary sources in English. The
influence of this body of scholarship on my work, however, is far from superficial.
Indeed, the very questions I found myself asking of my Japanese materials are a
direct result of my encounter with studies of the social aspects of European medicine.
In part, this is because the social history of medicine as a field in Japan is still
relatively undeveloped, and I have had no choice but to turn elsewhere for
inspiration. It is my hope that the comparative aspects of the present study will be
illuminating for historians of European and Japanese medicine alike.

Finally, as a female historian, I am acutely aware that my thesis presents very
much a ‘history of men’. Within the confines of my materials, I have attempted to
include women through short sections on the history of childbirth. Of the wives of
these doctors, and of female physicians in Kozuke, I have as yet unfortunately found

little trace.
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CHAPTER TWO
TAKANO CHOEI AND THE MEDICAL ARENA IN NINETEENTH
CENTURY JAPAN

The extraordinary life of Takano Choei (1804-50) reads rather more like a
historical novel than the biography of a medical practitioner. A brilliant scholar who,
at the height of his career, was made a political prisoner, Choei staged a dramatic
escape and lived for several years as a fugitive before finally committing suicide
when he was at last recaptured. What then, can the study of such an unusual man
reveal about the workings of medicine in nineteenth-century Japanese society?

As one of the leading scholars of Western learning in the first half of the
nineteenth century, Takano Choei is worthy of attention for this reason alone. His
academic training made him part of an elite group whose members studied with the
finest teachers of Western medicine, including Franz von Siebold (1796-1866) in
Nagasaki. Socially, however, Choei was always a fringe-dweller. As a student, he
perpetually struggled to pay his fees, and as an adult he relied on the patronage of his
friends to help him make a living and introduce him to influential scholarly circles.
It is the social relationships which Choei maintained as a non-elite medical
practitioner that are of particular interest in providing clues to the nature of medical
practice in early modern Japan. In addition, Choei left detailed records of his life as
a young medical student in Edo, which are extremely helpful in creating a picture of
how students lived and trained. After beginning with a short biography, this chapter
will utilise these valuable letters to make an examination of his life within the
context of the broader medical scene in early modern Japan. Finally, by making use
of the many examples of humorous poems about doctors, a picture will be drawn of
their training and social status, the different types of medical practitioners, and the

relationships between various groups in the nineteenth-century medical arena.

Takano Choei

Takano Choei, who was known as Kyosai during his early life, was born in

1804. He was the third son of Gotd Saneyoshi (SGsuke), a samurai of middle rank, in
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Mizusawa, present day Iwate prefecture.! As a young boy, however, he was adopted
by his maternal uncle Takano Gensai, with the intention that he would eventually
marry his cousin Chio and become head of the Takano family. Gensai was a doctor,
and Choei quickly came under a conspicuous medical influence. Gensai had studied
under Sugita Gempaku (1738-1818), the famous pioneer of Western medicine in
Japan. Choei’s grandfather Gentan, had also travelled to Kyoto as a youth to study
medicine. Growing up with these well-trained physicians as examples, it is hardly
surprising that Choei should have expressed the desire to go away to study as they
had done. Choei’s medical schooling seems to have been commenced at an early age,
with him receiving basic training from his grandfather Gentan, and from a local
doctor of Chinese medicine, Sakano Choan.

In 1820, Choei travelled with his elder brother Tansai and cousin Yorin to
Edo to study medicine. Apparently, he was barely able to persuade his father to let
him go, for Gensai was not in a position to spend much money on his education.
According to family legend, it was only after Chdei won some money in a lottery
that he was finally able to have his way.2

Upon arriving in Edo, Choei had some difficulty in finding a teacher.
However, he finally managed to persuade a reluctant Sugita Hakugen, the adopted
son of Gempaku, to take him as a day student. This arrangement lasted only a year,
for Choei left Sugita to study with Yoshida Choshuku (1779-1824). It seems Chaoei
enjoyed a much better relationship with his new teacher, for it was Yoshida
Choshuku who gave him his name in 1822. It included a character from Choshuku’s
own name, as a measure of the regard with which he was held.3 Yoshida Choshuku
had trained with Katsuragawa Hosh, and, at a time when Western medicine was
largely restricted to surgery, was one of the first doctors to prescribe Western
methods for internal medicine. He also served as an official doctor to Kaga domain.*

It was on a journey to treat the daimyé of Kaga in 1824 that Choshuku suddenly

1 Unless otherwise stated, this biography is based on details recorded in Takano Chdun, Takano
Choei den.

2 It appears that Chdei’s elder brother Gotd Tansai was to be adopted by Sakano Choan, and was
. presumably funded by him. See Takano Chdun, Takano Chéei den, pp. 58-60.

3 Takano Chéun, Takano Chéei den, p- 88.

4 Satd, Yogakushi no kenkyi, p. 90.
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became ill. When requested to continue his journey even if unwell, he hired a
palanquin and pressed on, only to arrive one day too late to save the daimyo. The
travel took a toll on Chashuku’s own health, and he died a short time afterwards.>
The sudden death of his teacher shocked Chdei ‘beyond words’. It would also appear
to have influenced to a great extent his decision to continue his education in
Nagasaki the next year.

Choei’s journey to Nagasaki took place in 1825, after a short spell working
as a replacement teacher in Yoshida Choshuku’s school. Yoshida had died without
appointing a successor, and his students were anxious to make sure that his school
did not fall into ruin.® Choei told his adoptive father of his decision to go to
Nagasaki only after he had already departed. He did so in a letter requesting that
Gensai repay the loan he had taken out in order to cover his travel expenses. The
long suffering Gensai no doubt repaid the loan, but Chdei’s impudence appears to
have upset him so much that he never wrote to his son again before he died in 1827.

Evidence for this can be seen in a New Year’s letter Choei wrote that year:

Since the year before last I have had no way of knowing your
circumstances and can do nothing but spend my time worrying night
and day. With the days and months a blur, already three springs have
passed. I surmise it is entirely because you disapprove of my studying
in Nagasaki. Now, after all this time, there is nothing that can be done,
and I pray a hundred prayers that you will forgive me.’

When the news of Gensai’s death reached him, Choei was on a visit to the
islands of Iki and Tsushima, collecting medicinal herbs.® Claiming that he was ill, he
did not return home to take up the position of head of the family, as duty required.

Choei’s purp