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ABSTRACT

The texts and songs published here are in an eastern Mazandarani dialect spoken
in the Caspian littoral in northern Iran. The informant is a rural woman
recollecting the supernatural deeds of her father-in-law, who has been revered
like a saint after his death. The stories are narrated in a most intimate manner,
something rarely published previously in Iranian dialect documentations. The
folkloric songs typify those sung in Caspian rice paddies by women, who have
the dominant role in this rural economy. The stories and songs provide both
linguistic and ethnographic data for this poorly studied but important province
with its own unique culture among Iranian-speaking peoples.

INTRODUCTION

The vast amount of ethno-linguistic materials we collected in 2002 from a cluster
of adjoining villages in eastern-central Mazandaran contains several
anthropologically valuable pieces. We owe this achievement not only to our
perseverance but also to being privileged to having been viewed as insiders to
some degree. This ultimately won us the trust of the villagers and made them
comfortable enough to share their most intimate thoughts and feelings with us.

! We are indebted to Dr. Douglas Val Ziegler for his miscellaneous notes and comments, which
helpful in improving the quality of this article.
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Moreover, we were fortunate enough to record a good amount of material from
the female residents of the villages, an opportunity rarely experienced by
researchers of Iranian dialects. Among these, the recollections of Sabura Azizi
offer the most dramatic insights of all.

Our main informant, Sabura Azizi, was a
65-year old widow when interviewed. Born
in Gelekola, she moved to the neighboring
Kordkheyl village when she married Mir
Hashem at the age of thirteen; she has lived
there ever since. Sabura had spoken her
mother tongue all her life but was also
familiar with Persian to some degree mainly
because of her grandchildren. A fast
speaker, as are most Mazandaranis, she
related several accounts of her life and sang
many of the songs she used to sing in the
rice fields when she was young. From the
audio materials we recorded, we extracted  Sabura Azizi
three interrelated accounts, which are
transcribed and translated bellow. These are followed by a shorter piece and
several songs and a lullaby. The process of editing required exclusion of many
extraneous words and sentences, often caused by interruptions by the other
people present.

The first three texts are accounts centered on Sabura’s father-in-law, Sayd
Aqa, known also as Aqa Dai ‘Grand Uncle’, who was believed to have been
endowed with supernatural powers. He used his powers to cure people from
mysterious illnesses. As narrated in Text I, when Sabura’s mother was attacked
by demoness a/ while delivering her son, it was Sayd Aqa who saved her. Soon
after that, Sabura herself fell ill, only to recover after she soaked Sayd Aga’s
cloak in water and washed her body in it. This incident finally persuaded
Sabura’s father to give her in marriage to Sayd Aqa’s son Mir Hashem.

Text II begins with Sayd Aqa’s foretelling of his own passing, his
miraculously dug grave, and the descent of heavenly light on the corpse of this
extraordinary man. Sayd Aqga’s tomb is now in a separate chamber within the
complex of emamzada Sayd Qasem, a major mausoleum revered and regularly
visited by the villagers of the region. Sabura also recalls how Sayd Aqa was paid
in cash for using his healing capabilities: parents would entrust their sick or
disabled children to him until they were cured and then would “buy” them back.
Sabura then quotes her mother-in-law who remembered holy men in
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green robes visiting Sayd Aga and the latter’s communication with the divine
light. He resisted his wife’s curiosity, who for five years repeatedly asked him
who those guests were, but when he finally revealed the secret that they were
Imams, the Imams stopped visiting him.

Now both Sayd Aga and his son Mir Hashem are gone, but not without a
conspicuous memorial standing in Sabura’s courtyard: the two-story trellises or
shed called nefar. They are typical for the Caspian rural houses to stack the
fodder and the like above the damp ground; they serve also as chicken coops to
keep the fowls out of the reach of foxes at night. Even this ordinary structure in
the courtyard is loaded with mystery in Sabura’s account (Text III): after all, it is
a memorial from Sayd Aqa and his father who built it. Sabura’s father-in-law
and husband still visit her frequently; reality and dreams are inseparable in her
mind. Her memories are always with her.

The songs are those typically sung by women while working in the rice fields
of the Caspian littoral. The dominant form is a quatrain (do-beyti) consisting of
four rhyming hemistiches of eleven or twelve syllables each. The songs belong
to various genres, mainly popular songs (V-IX), in which quatrains are
supplemented by a recurring piece of four shorter verses. Songs X-XIII are
melodically different as they are performed in the genre of bolbol sar-e dar, each
piece of which is a quatrain followed by a couplet beginning with the phrase
bolbol sar-e dar gene ‘the nightingale on the tree says’. Some of the quatrains
belong to the famous genre known as amiri, which usually begin with the
prologue Amir gete or simply gete ‘he would say’. Being oral in nature, the
songs, amiris included, are extemporized freely by the singer and interpreted
according to the circumstance. In this case the singer’s brother and occasionally
a lover are often referred. The texts conclude with a short popular song (XIV)
and a lullaby (XV).

TEXTS
|

1.  sizde-sale bime $i hakérdeme. me Si-pier, véne kafs gerdésse. xa, sayyed bie-
ma.

2. me mar-re al bavérds, Sa:bon-e sare — me xurde-berar. Ve 0 véne gate-pier
tefeng dasteno. Ve tefeng dar heda® — yétta in-var-e dim, yétta vin-var-e dim.
kam-kam me nena hus bemuio xar bdie.
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vesun unje mére badine. véne piér-esse biamune xasgar. ema razi nai-bimi.
ungeder bautene, “‘emad véne vére Mir Hasém-esse xar hakenim.” nend-re
sar daxétene,? boba razi ndie.

kam-kam men nexar bdime, ¢eng baime. $is ma-e temum me das haminti mis
bie. étta ja kat bime.

étta $6 xo vimbo véne gate-pier bemU® baute, “vace! te ceci e berme kéndi?”
bauteme, “berme kérdemo me pier danio me dass-0-bal ceng baie.”” baiite,
“Ve te ceci pier €?! men te pier hdsseme. me vace-e kar-re hacel ningen! me
vace-re zan hadin!”

ba:d ez un, esa badime étta kamer-sal deno baute, ‘“‘inta-re hi¢ kas-esse
beruz nade! étta xar-e ja vanni, Se sar-tann-¢ sunni, te xar voni. me vace-re
zan hadin! me vace-e kar-re hacel ningenin!”

me" sevdi-sari rdss bdimo badime me sarin-sar étta kamersal kato. bavteme,
“nénal étta o garm hakenin, me Se sar-tann-¢ bdsurem.”

unmo:qe sabun dani-bie. anjili® gelam o aquz-e gelam o angir-e gelam o
kenji-e gelam-re bditemo Se sar-tann-¢ basosseme.

me nend o me xaxer, Masti Habba, vesun o-re bavérdene kelum-e dele.
kelum étta sulaxi daste. Vesun in suldxi-je mére eSane. men in kamersall-
baitemo 6-e dele biestemo badime in kamersal-e 6 sabze-mod béio. vén®je
Se sar-tann-e¢ basosseme.

me xaxer baute, “boba! nadumbe ceci o-e dele dare, 0 sabze-var bdie.’
[ame pier] baute, “gab ndzen! véne ru niar! mére “m xabnema hakérdes Aqa
Dai.”

ba:d ez in men xar baime. xar baime, me picr burde raj o vesun gesben
biardeno aqd hakérdeno arusi hakérdemi.

’

SABURA’S MIRACULOUS RECOVERY
AND HER MARRIAGE

| was 13 when | married. My father-in-law (Sayd Aqa) was endowed with
miraculous powers.® After all, he was a sayyed (i.e. descendent of the
prophet).

[The story goes as follows.] My mother was haunted by the a/* when she
was delivering my younger brother, Sha‘ban. Sayd Aqa and his grandfather

2 Var. of daketene.

® Lit. “his shoes would turn around’: it is a general belief that people with metaphysical power
have the ability to rotate the shoes left at a doorway of, say, an emamzada, i.e. a shrine to a
minor saint.

* Al is a supernatural being believed to attack and kill a mother after she delivers a child.
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had a rifle. He fired his gun — once on this side of [her] face and once on
the other side. Gradually my mother regained consciousness and
[eventually] recovered.

They [Sayd Aqa and his family] saw me there for the first time. Suitors
came [to solicit me in marriage] for her father®. We were not content. Then
they said: “We must match her with Mir Hashem.” They were very
demanding of the mother (lit. ‘they fell on the mother’s head’), [yet] the
father was not content.

Gradually | became ill. I was paralyzed. For a full six-month period my
hand was clenched in a fist. | sat in a corner.

One night | dream[ed] that her® grandfather (i.e. Sayd Aqa) came and said:
“Child! What are you weeping for?” | said: “I was weeping [because] my
father was not here and my arm was paralyzed.” He said: “What kind of
father is he to you? | am your father. Don’t ruin my son’s affairs! Furnish
my son with a wife!”

After that | saw him offering [me] a cloak and he said: “Don’t make this
known to anyone! You’ll take [it] to a certain safe place, will wash your
head and body, [then] you will be well. Furnish my son with a wife! Don’t
ruin my son’s affairs!”

I rose early in the morning and saw there was a cloak lying at my headrest.
I said: “Mom! Heat up some water [so0] that | can wash my head and body.”
There wasn’t any soap at that time. | took [some] leaves of fig, walnut-tree,
vine, and sesame, and | washed my entire body [with them].

My mother and my sister, Mashti’ Havva — they brought the water into
the stable. The stable had a hole [on its wall]. They would watch me
through this opening. | took the cloak and placed it in the water and [then]
saw that the water tuned greenish. With that | washed my body thoroughly.
My sister said: “Father! 1 don’t know what it is in the water [that] turned
the water green.” [Father] said: “Stop talking! Don’t bring [it] to her
attention! Aqa Dai (i.e. Sayd Aqa) appeared in my dreams, t00.”
Afterwards | got well. [When] | recovered, my father went after [them].
They brought [a] sheep [to sacrifice], contracted for the marriage, and we
had a wedding ceremony.

® Here the informant points at her daughter who is listening.

® Sabura again points at her daughter who is Sayd Aqa’s granddaughter.

" Mashti, or more properly Mashhadi, is a title carried by those who have made at least one
pilgrimage visit to Mashhad in the northeastern Persia, where the eighth Shiite Imam is buried.
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unje ke perteqal dar ddre, véne var véne qavr-e sar pertegal daste. Ve de ruz
xasse bavose ke bamire, Ra:met motevalli-e pier Taqi motevalli-re baute,
“te in perteqal-¢ boji, mésse inje qaver bakend!” baute, “inje hame kubar e,
men Ce-juri bakendem? ” baute, “étta keleng bazeni, me gaver amade vone.”
étta keleng bazue, qaver Se amade baie. qaver
ke amade bdic, ve bemu® sere. Se zend-re
baiite ke “bur! Sex Ali Akber-re biar, me sar-
ketar-re bdire. Se xede-re ru be geble deraz
hakérdo, me Si-mar bemu’ bena be berme
hakerdén.

vére basossene la hakérdene in hayat-e dele
vére kafen hakérdeno nur bemii® bene. se dafe
carx haite carx hdite, in dafe harket hakérde
burde. in Kerdexeli-e del ddaic pare bie.
gétene, “xéda! ve inti sayyed-e pak-i bie ema
nadunessemi.”

hamin Kelle Qolm Ali véne nazri bie. me Si-
Pier-je vére bis temen baxrine. bautene, “‘te
Jjad hakene me vace ndmire, bamunde.”

v L p 9 , ; Sayd Aqa’s tomb in the
SiS-haf-ta vacun véne nazri ne; har kedum  ,pamzada Sayd Qasem

penja-temen penja-temen.

me amu-pessr-e vacun, pan'-$6S-ta bamérdene. étta nemasun biardo baute,
“ . - / n v r = I%) v ’ e . v v . v ’
'‘Mir Hasem! me" vace néxambe.” vace-re am™ sere biesto Se biesto burde.

vace xar bdie. ay penja temen biardene vace-re baxrine bavérdene.
* * *

me Si-mar géte, qadim Kersi-ben daine. ande agayun sabze-pus sabze-pus
emlne véne pali niSteno xial haken inti géte ke, me Si-pier-re géte, “ay
Sayyed! indn ki ne?” pan' sal-e temum vére inti demdassie ke “inan ki ne?”

Zena dio, maselan, nur éne véne pali 0 so:bet kénne. ungeder cerag-musi su
bie — barq keje daie?

ande zena jesseju hakérde, ve beruz néda‘. baute, “dre, inan emamun
hassene énne me pali.”

me Si-mar cun saxt-be-saxt hakérd®, ve baite. Ve ndvesse ba're. vesun gar
hakérdene blrdene.



233 Iran and the Caucasus 11/2, 2007, pp. 227-248.

SAYD AQA’S DEATH AND HIS MIRACLES

1. Over there, where there are orange trees, next to it [there was another]
orange tree standing at his [current] grave. Two days before he died
(literally: would have died), he (Sayd Aqa) told Taqi the custodian, father
of Rahmat the [current] custodian, “You pull out this orange tree and dig
me a grave here!” He said, “It is all rocky here; how would | dig out?” He
said, “If you make a single stroke of the pick-axe, my grave will be ready.”

2.  He struck the pick-axe once and the grave was ready by itself. When the
grave became ready, he came home. He told his wife, “Fetch Sheik Ali
Akbar [the cleric] to hold my head and chin.”® He lay in the direction of
Mecca. [As soon as] my mother-in-law arrived, she started weeping.®

3. They washed and laid him down in this courtyard and wrapped him in a
shroud. [Then] the [heavenly] light came down. The light twirled three
times and finally went away. These [fellow villager] Kordkheylis’ hearts
tore apart (ached in pain). They were saying, “O God, such a pious man he
was and we didn’t appreciate him.”

4.  This very Kal Gholam Ali was his trust. [His parents] bought him from my

father-in-law for twenty tumans. They (the parents) told [my father-in-law],

“May your ancestors not [let] my child die [but] stay alive.”

Six to seven children are entrusted to him, each for fifty tumans.

6.  Five or six of my cousin’s children [had] died. One evening [my cousin]
brought [an ill child] and said, “Mir Hashem! | don’t want [any more]
children.” Then he left the child at [our] house and left. The child became
well. Then they brought 50 tumans, bought the child [back] and took
[him/her home].

7. My mother-in-law used to say: Those days they were [sitting] under the
korsi.'® So many men in [holy] green robes would come and sit next to him
[under the korsi], and you can imagine that she would so say to my father-
in-law: “O Sayyed, who are they?” For a full five-year period she kept
asking (lit. stuck at) him who they were.

8.  The wife would see, for instance, that light would come near him and they
would communicate. At the time, light came from a lantern; electricity was
not available.

o1

& A rite observed just before death.

° Apparently because she found her husband dead.

19 Korsi is a large stool, under which is placed a brazier of coal covered with ash and over which
is spread a large quilt that covers all four sides. It used to be the primary source of winter
heating in Persian houses before fossil fuels become widely available at reasonable prices.
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So much she insisted, [yet] he did not tell [his secret]. [Finally] he said:
“Yes, these are Imams who come to me.”

Because my mother-in-law took [this matter] seriously, he told [the secret
finally]. He should not have told, [for] they (the Imams) were annoyed and
left [him forever].

Ve hames sere dare.

ame kerka Sunne nefar-sar. nefar-sar xeséne. badimi nefar-sar-e cel-0-cu
hame bapissene. bavteme, “vace jan! inje, kelum-e pali, mé-vesse étta ke'k-
keli deres haken!”

ve em nemasun ke pe dar-biarde, hamun $6 badime bemune sere pier o vace.
ande-tumi pier o vace bemune sere, nemaz kérdene, qeza xérdene; ba:d ez
nemaz Sine un-var, saat-e car harket kérdene.

in-dam bemu®, badime in darven-e setun-e peSt hedae. baute, “vace!”
bauteme, “bd:le?” baite, “in kelum-e pali pe dare, xani ceci deres
hakeni?” bauteme, “xambi ke'k-keli deres hakenim.” baute, “xerab ndde,
nefar-re me yadegari bai dar!” baite, “in nefar me picr, Sayd Mir Aga”®
nefar hasse. vére xerab nade, bai dar!”

men bend be berme bakerdén, bavteme, “a gad-baba! esa me das ceci dére?
esa hame varesa talek-0-taxsim hakérdene.”

sob badime me gate-rikd biamue. biamune garj baitene biardene, simun
biardene. Teran-e rika em bemiio, jema'ayti baitene, vére garj-e-gel
bakesino, vére baitene sar-diguno, haleb-maleb baitene sar-diguno.

de-se 50 baie — esa [nefar] xar badie — bemune. baute, “intd-re me
vadegari bai dar!”

in nefar-e sargezeSt inti hasse. hames pier o vace sere darene.

— X6 vindi, xale?

— hames sere darene. emd be pesti-e vesun daremmi-ma. ay dme kar
hakerdén ceci €!
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THE NEFAR M

He (the father-in-law) is
always home.

Our chickens go onto the
nefar and sleep on it. [Once]
we noted that the wood of the
nefar was all rotten. | told
[my son], “Dear child! Here,
next to the stable, make me a
chicken coop.”

In the evening that [my son]
was setting the foundation,
the father [-in-law] and [his]
son came home. As soon as
the father and son came
home, they would say their
prayers, eat something, and
then, after the prayers, they
would go over there (to the next room); then at four o’clock they would set
off.

This time [however] | saw that he leaned against the veranda column and
said, “Child!” *“Yes?” | replied. “What do you want to make next to (?) the
stable?” “We want to make a chicken coop,” | answered. He said, “Don’t
destroy [it]; keep the nefar as my memorial!” [And then] he said, “This
nefar belongs to my father, Sayd Mir Aqa. Don’t destroy it, keep [it].”

I began weeping and said, “O grandpa! What is now [left] in my hand[s]?
All of [your] heirs have already divided everything [among themselves].”
In the morning | saw my older son arrived. They began bringing plaster and
cement. The son who lives in Tehran came as well. Together, they coated
the nefar with [a mixture of] plaster and mud. They built it up and covered
it with tin [sheets] or the like.

Two to three days passed — now it (the nefar) was done
(Father-in-law) came. He said, “Keep it as a memorial to me!”
This is the story of this nefar. Father and son are always home.
[Someone asks:] Do you dream [about them], aunt?

The nefar in the courtyard

[when] he

' Nefar is two-story shed/trellis built in the yard.
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— They are home all the time. We owe our mere existence to their support.
[Without it,] what would be the use of all these efforts?”

v

keje daie ema vace-re lalai heda bi béim? zamin-sar nano kérdemi, vace-re
nano-e dele dingumi. jole ta saxe-karb bie. balu zami, balu-je binj kérdemi.
teler naverdimi, unmoge rasm naie.

vace-re nano-e dele teryak dami. hamun-je xérdeno, ta zo:r-e pali hamun-je
daine-mo. ay zo:r emUmi-mo nahar deres kérdemi-mo, Kime-sar nahar
xérdemi-mo. ay ba:d ez nahar ay vace-re ke:f daimi** o vace ta nemasun
unje daie.

OPIUM FOR LULLABY

What a funny idea it is that™* we would have said lullabies to the babies!
We would build a hammock at the field, and put the child inside it. The
depth of water [in the rice field] would reach [our] knees. We hoed [the
land] and sowed the paddy with the hoe. We wouldn’t carry the tiller; it
was not common in those days.

We would give opium to babies in the hammock. They would eat [it] right
there and till about noon they would stay there [calm]. Then around noon
we would come [back] and prepare lunch and would eat [in] the hut.**
Then after the lunch, again, we would please the baby [with opium] and he
would stay there [calm] till the evening.

SONGS

\Y

mosalmunun! mére Sabgir varénne
ax, mére ba kamer-e haftir varénne
mére bavérdene Terkemun-e dam
Terkemun kafer o gelile be-ra:m

12 For the expected dami ‘we would give’.
3 Lit. “Where was it there ....”
1 kime-sar is a shed or hut built on the field and is used for storage, resting, and boar-watching.
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men armun Se hal-e do:r
Se vecku®® berar-e do:r
kénde Sari kar-e do:r

te dass-e xedkar-e do:r

O, Moslems! They are carrying me away at the crack of dawn.
O, they are taking me away with a pistol on the[ir] waist.
They took me to the vicinity of the Turkmen [tribes].
Turkmen [are] unbelievers and the bullet [is] ruthless.

| aspire'® [my] own [current] calmness,
my little brother,

[he who] is working in Sari,

the pen [in] your hand (sic!).

Vi

belendi nis“me velend-e nefar-e
belbel xaver biarde nobehar e
dar-e cel-cu-re ba'r dnde nénale
baterkessé del darmo gam-e yar-¢

| was sitting [on] the heights, on the lofty refar.

The nightingale brought the news that it is early spring.
Tell the tree branches not to lament so much.

I have a blasted heart for the care of the beloved.

VII
belend-e balxene, belend-e lame
véne sar nist bio Al-e Mohammed
har ki men o tére bazune to:met
vesunne bakuse Darvis Mohammed

The lofty balcony, the long mat.
On its top had sat the Dynasty of Mohammad.*’

15 Variant of pecku.
18 Lit. *1 would turn around’; turn around something means to adore or worship it.
7 The prophet; to witness our innocence.
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Whoever lay the blame on you and me,
May Dervish Mohammad®® kill them!

VIl

miun-e car-dari Qalum be Qerdes
me gol das Sune rd Sazade raves
elai bamire gol das-e ham-ce§
nédime gol das-¢, h&sseme naxes

[As in 8V]

In the middle of the four-door room Gholam is strolling.
My beloved brother walks in the manner of a prince.
May die the evil eye that is targeting [my] dear brother.
I haven’t seen [my] dear brother, [so] I’'mill.

IX

ax, Se yar-¢ badimo takke nale-sar
tan Ali-je geva Qoran saxe-sar
besab-e ¢a hakérdo dard-e sar
nieSte gus hadem nohe-ye delbar

Alas! | saw my beloved in the courtyard of the takiya.

[His] body [was covered by a] gown from Ali, and the Koran at the knee.
The damn flu gave me a headache.

It didn’t let me listen to the recital of wailing songs [sung] for the beloved.

X

E4E
gt 19 20
asun x6 badima ~> men Se <~ Ali-re
sio dasmal davésso Se gali-re

18 A saint believed to be buried at a revered spring near the village.

9 badime in normal speech.

% %e is pronounced $i/31 in this line and the next, and ame in the third line is pronounced ami. The
closer front vowel is perhaps influenced by the meter of the poem and the rhyming words Ali,
gali, and badi.
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g U , . .
age xanne ba ren ami badi-re
bazene xerusek séme gali-re

volvol sar-e dar géne ¢y zari-zari
me gol das baio sarbaz-e Sari

He would say,

Last night | dreamed of my Ali.

He [had] wrapped a black kerchief [round] his throat.
If it is their intention, it is malignant about us,

May croup-cough attack your throat!

The nightingale on the tree constantly bemoans (?);
My dear brother was drafted in Sari.

Xl

g&‘t&‘,

aseqi hakérd'mo céar sal-e tayar

de sal-e dezzi o de sal-e askar

adem men nadime mesl-e te bi-yar

men hdss’me te aseq, te mardem-e 2 yar

bolbol sar-e dar géne dar-e sar-esse
hakenem ra-dari men Se gol das-esse

He would say,

I was in love for four full years;

Secretly for two years and overtly for [another] two years.
I have not seen anyone as lonely as you.

I am loyal to your love — you favorite of others.

The nightingale on the tree says for the tree:?
I would do road-keeping for my dear brother.

2! The suffix -e in this line and line 1 is pronounced -i.
22 Ljt. “for the top of the tree’.
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X

géte,

ivun-e ¢ar-dari ¢ar da:ne danne
kija-e xande-ru delbar nédanne
ivun-e cardari! men éar dar-e te
kija-e xande-ru! men delbar-e te

[as in X]

He would say,

The four-door ivan has four spans.

The good-humored girl does not have a lover.

“O, [the girl who is sitting in] the four-door ivan! | [am] your four doors.
The smiling girl! [Let] me [be] your beloved.”

X1

ax, g't’,

me mar mére ba étte qaribi heda
kolesang baito hevai heda

me Ces-e asli-re mirabi heda
kolesang baito mére hevai heda

bolbol sar-e dara ba‘rin me zar-e
étta payqom darémbe ba'rin me %
mar-¢

Ah! He would say:

My mother gave me [in marriage] to
a stranger.

She got a sling and flew me away.

She gave my tears to the water
distributor

She wasted me away to nothing.

indow of the emamzada

A

=

Tell the nightingale on the tree my

% me in these last two lines is pronounced mi by the informant.
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humility:

| have a message; send it to my mother!
XV

Monavver-jan, Monavver!

esd dar suni safer,

mére Se hemrd baver!

Dear Monavvar, O Movavvar!

Since you are going on a trip,

Take me with you!

LUuLLABY

XV

lala lala te la-e do:r
te gavare tela-e do:r
te nena me deda-e do:r

lala kémbo te baxesi
dea kémbo te héressi **
la la la la te la-e do:r

te lald xar-e ja-e do:r
vace hakene, lala-e do:r
te mar dar-e sa:ra-e do:r

lala lala, [may | turn] around your bed,
around your golden cradle,
around your mother, [who is] my sister.

| say lullabies, may you sleep.
| pray, may you wake up [eventually].

la la la la, [may | turn] around your bed,
around your fine bed.

24 Or veressi.
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Child may do [sleep]! [May I turn] around [your] catnap,
around your mother, [who is working] in the field.?

LINGUISTIC NOTES

The dialect belongs to the lowland Mazandarani group.?® It is fairly central to the
chain of mutually-intelligible idioms extending from Nur in the west to Behshahr
in the east, along the southern shores of the Caspian Sea. We will not describe
the grammar of Mazandarani here, but to assist the reader in understanding the
language of the text, we will briefly explain certain features of the dialect.

Transcription. The style here complies with other Mazandarani texts we have
published, e.g. hyphenation of the oblique marker -e, the postpositions -(r)¢ and -
je, and other postpositions when the oblique marker is absent. Superscripted
letters signify the phonemes which are predictably omitted, e.g. hedd® ‘he gave’
(1.2), ba'r(e) (11.10, VI.3), mére ‘m ‘me too’ (1.10), me" ‘I’ (1.7, etc.). Certain
words such as o ‘and’, em ‘too, also,” and the copula verb (e.g. ¢ ‘is’) are
pronounced together with the preceding word, yet they are shown as separate
words in the transcription.

Phonemes. The consonants are essentially the same as those in Persian, except
that the uvular g is a voiced fricative [y] in all positions and that k and g are not
as palatalized before the front vowels as they are in Persian. In the speech of this
informant, labial plosives alternate with v, e.g. velend ~ belend “high’, volvol ~
bolbol ‘nightingale’ (X-XII1), vecku (V.6) for the more common pecku ‘little’.
The vowels are a, e, i, @, 0, u (approximately the same as in colloquial
Persian), as well as ¢. The latter has a wide allophonic distribution, ranging

between [g], [e], and [e], depending on the neighboring consonants and the
position of the stress. Likewise, e is not a stable phoneme as it alternates with the
more raised sounds [1] and [i]; for instance, what is normalized throughout the
texts as me ‘my’ is sometimes recorded mi (in most songs); similarly ame ‘our’

% Persian translation of the lullabies: ... dowr-e bestar-at [begardam] / dowr-e gahvara-ye tala-
ye to / dowr-e madar-at, [ke] x'ahar-am [ast] // ... dowr-e bestar-at [begardam] / lala
mikonam [ta] to bex'abi / do'a mikonam, [bu] to barxizi /| dowr-e bestar-at [begardam] /
dowr-e ja-ye xub-e x'ab-at // baccéa [x'ab] konad. dowr-e x'ab [-at begardam] / dowr-e madar-
at [ke] dar sahra-st.

% On Mazandarani dialects, see H. Borjian, “Mazandaran: Language and People: The State of
Research,” Iran and the Caucasus 8/2, 2004, pp. 289-328.
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as ami (X.3), Se ‘self’ as Si (X.1,2), and occasionally the suffix -e, e.g. sal-i
(X1.1), mardem-i (XI1.4). These variations are observed mostly in the songs and
may be partly due to the influence of the meter of the song, the rhyming position,
and a mixture of dialects.

Stress. The stress is usually word-final, but some morphemes, particularly in
verbal categories, cause the stress to shift away from final position to (1) the
negative morpheme: na-du™-mbe ‘I don’t know’ (1.10), na-duness-emi ‘we didn’t
know’ (11.3), na-verd-emi ‘we wouldn’t take’ (IV.1), ni-edt-¢ ‘it didn’t allow’
(IX.4), ni-'ngen ‘don’t throw!” (1.5) — (2) the preverb or verbal prefix in the
imperative and the subjunctive present: ba-i" ‘take!” (111.3), ha-ken-im ‘that we
do’ (L.111), boj-i “you should pull up’ (11.1) — (3) the syllable before the last in
the indicative present: esa-ne ‘they would look’ (1.9), var-énne ‘they are
carrying’ (V.1) — (4) the first syllable in the verbs to be: hdssene ‘they are’

built on the past stem: niSt-eno ‘they would sit” (11.7), gerdéss-¢ ‘it would turn’
(1.1), gét-ene ‘they would say’ (11.3), ba-vérd-¢ ‘it took’ (1.2), ha-kérd-ene ‘they
did’ (1.10) — (6) In the latter case the position of the stress is not stable; it
optionally shifts onto the preverb; this shift is heard mostly between two
consecutive vowels, e.g. baime ~ baime (pronounced bdayme) ‘I became” (1.11,
passim); baie ~ baie (bayye) ‘it became’ (1.10, passim); haite ‘it gained’ (11.3),
baiite ~ baute (or simply bate) ‘he said’ (1.3, etc.); similarly, in the stems bait-
‘took’ (1.9, 1.5, XI11.2), biest- ‘placed’ (1.9, 11.6), biard- ‘brought’ (1.11, 11.6,
111.2,5, VI1.2). The stress may even shift from the final vowel of the past stem all
the way over another vowel to the preverb: ba-kesi-ne ~ bak’sine, ‘they pulled’
(I15), ba-x’ri-e ~ bdxrie ‘he ate’. It is not always easy to say where the
morphological stress is as it is concealed by syntax stress. — (7) Verbal nouns
are stressed on the final syllable, e.g. the past participle baterkessé del *blasted
heart’ (V1.4) and the infinitive bena be berme hakerdén “starting to weep’ (11.2).

Cases. Mazandarani has preserved a binary nominal case system. The direct case
is unmarked. The oblique marker is the unstressed suffix -e, as in aquiz-e gelam
‘walnut-tree leaves’ (1.8), dar-e cel-cu ‘tree branches’ (V1.3), vacé-e kar ‘child’s
affair’ (1.6), amu-pesér-e vacun ‘cousin’s children’ (11.6), darvén-e setun
‘porch’s column’ (I11.3). Adjectives precede the head noun suffixed by -e, e.g.
xar-e ja ‘fine place’ (1.6), velend-e nefar ‘lofty nefar’ (V1.1).

However, in many instances the two words combine into one: saxe-karb/-
sar ‘kneecap’ (IV.1, 1X.2), nale-sar ‘courtyard’ (1X.1), gate-pier ‘grandfather’
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(1.2), gad-baba ‘grandpa’ (l111.4), gate-rika ‘elder son’ (l11.5), xurde-berar
‘younger brother’ (1.2), sabze-mod “greenish’ (1.9), sabze-var ‘greenish’ (1.10).

Sometimes -e is not an oblique marker but a Pers. ezafe, as in sar-e dar
‘on the tree’ (X1.6) for the more authentic Mazandarani dar-e sar (X1.6); peSti-e
veSun “their support’ (111.8) for Maz. veSun-e pesti; ces-e asli ‘eye tear’ (XI11.3)
for Maz. asli-e ces.

Postpositions and related morphemes. Postpositions outnumber prepositions in
Mazandarani. The object of a postposition is normally expressed in the oblique
case, e.g. gavr-e sar ‘at the grave’ (11.1), Sa:bdn-e sare “at [the birth of] Sha*ban’
(1.2), véne sar ‘on its top” (VII1.2), véne var ‘to it’ (11.1), o-e dele ‘in the water’
(1.9,10), nano-e dele “in the hammock’ (1V.1,2), keliim-e dele “in the stable’ (1.9),
kelum-e pali ‘by the stable (111.1,3)’, mé pali ‘next to me’ (11.9), véne pali ‘next
to him’ (11.7,8). Terkemun-e dam ‘near the Turkmen’ (V.3). The oblique marker
is optionally dropped and the postposition is added directly to the word it
qualifies, e.g. kersi-ben ‘under the korsi’ (11.7), nefar-sar ‘top of the nefar’
(I.1), kime-sar “at the hut’ (1V.2), sarin-sar ‘at headrest’ (1.7), sevai-sari ‘early
morning’ (1.7)

The following postpositions call for separate treatment: (1) the accusative
marker -(r)e, added to the direct case: Se yar-¢ badimo ‘1 saw my friend” (1X.1);
(2) the ablative-instrumental marker -je, normally added to nouns in direct case
and to pronouns in oblique case: sulaxi-je ‘from the hole’ (1.9), Si-piér-je “from
the father-in-law’ (11.4), balu-je ‘with the hoe’ (1V.1), vérje ‘with that’ (1.9); and
(3) vesse “for, in order to’ with full or short form appearing usually with direct
and oblique cases, respectively: mé-vesse ‘for me” (111.1), mé-sse “for me’ (11.1),
piér-esse “for the father’ (1.3), hic-kas-esse ‘to nobody’ (1.6), dar-e sar-esse “for
the tree’s top’ (XI.6).

The emphatic suffix -mal-mo is unstressed and is similar to -va in the dialect
of Babol, -a, -ke, and -dige in colloguial Persian, and -dia in Tajik Persian.
Examples are: xa, sayyed bie-ma (1.1), hamun-je daine-mo. ay zo:r emumi-mo
nahar deres kérdemi-mo, kime-sar nahar xérdemi-mo (1V.2).

The connective ke has the same role it does in Persian, and the frequency of
its usage shows substantial variations; for instance, it is used six times in Text II,
once in Text I11, while it is absent elsewhere.

Personal pronouns. There are two basic sets of personal pronouns:

Direct: men, te, ve, ema, Sema, veSun
Oblique: me, telténe, véne, ame, séme, vesiine
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Other pronominal cases are formed by the coalescence of either of the two basic
sets (direct and oblique) and postpositions -(r)e, -je, and -(ve)sse; e.g. the
accusative set is: mére, tére, vére, emare, Semare, vesun(n)e. In contrast to
Persian, Mazandarani has no suffixed pronominal clitics.

The reflexive pronoun Se ‘self’ is used for all persons and occurs as (1) a
reflexive: mére Se hemra baver ‘take me with you’ (XIV.3) Se xede-re ru be geble
deraz hakérdo ‘he laid himself in the direction of gebla’ (11.2) — (2) an
emphatic: se biésto burde (cf. Pers. X od gozast raft) ‘he left (by) himself’ (11.6),
qaver Se amade baie ‘the grave was ready (by) itself” (11.2) — (3) a possessive
adjective: se zena-re baute ‘he told his wife’ (11.2), Se sar-tann-¢ sunni ‘you’d
wash your head and body’ (1.6), se yar-¢ badimo ‘1 saw my beloved’ (IX.1), Se
vecku berar ‘own/my brother’ (V.6).%’

Verb endings. Three full sets of personal ending in Eastern Mazandarani are
shown in the table below. Set I is used for the indicative present, 1l for the
preterit and the imperfect and for the present of the substantive verbs, and 111 for
the subjunctive present. Mazandarani lacks the present prefect tense.

Verb Endings
| 1 1

Sg.1 -(e)mbelmme -(e)me -em
2 -(e)ni -i -i
3 -(e)ne -& -e
PlL1 -(e)mbi/mme -(e)mi -Iim
2 -(e)nni -(e)ni -in
3 -(e)nne -(e)ne  -en

The table would be an oversimplification without the following adjustments: (1)
Set 11 3" singular ending is optionall(}/ omitted, e.g. heda” ‘he gave’ (1.2) — (2)
In the 1% and 3" singular and the 3 plural, the ending vowel ¢ may turn to o
often when united with the following connective particle o, e.g. hus bemiio (for
bemuie-0) xar baie ‘she gained her consciousness and became well’ (1.1), étta so
xo vimbo (for vimbe) véne gate-pier bem(® ‘one night | dream that her
grandfather came’ (1.5) — (3) In Set I, when the stem ends in either r or |, -me

and -mi are used optionally for the 1* sing. and plural: darmo ‘I have’ (V1.4),

% See also H. Borjian, “Personal and Reflexive Pronouns in Mazandarani,” Orientalia 11, Yerevan,
2004, pp. 7-13.
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darémbe ‘I have’ (X1V.6) — (4) When the stem ends in a liquid consonant, the
latter assimilates to the n of the ending of second and third singular: vanni («—
var- + -ni) ‘he carries’ (1.6), sanni (« Sur-ni) ‘you’ll wash’ (1.6), (né)danne («
dar-ne) ‘it has (not)” (XI11.2,3), but var-enne ‘they are carrying’ (V.1) — (5)
When the stem ends in n, n assimilates to the n or m of the endings -nni, -nne, -
mbe, or -mbi, e.g. kénne (< ken- + -nne) ‘they do’ (11.8), na-du"-mbe ‘I don’t
know’ (1.10) — (6) A dissimilation process from nn to nd occurs when the stem
ends in n, e.g. kénde (< ken- + -ne) ‘he does’ (V.7), berme kéndi («— ken-ni) ‘you
(sg.) cry’ (1.5), vindi (« vin-ni) ‘you see’ (111.8).%

Stems. The stems which call for explanation include kend-lkendess- “dig’ and
mund-/mundess- ‘stay’, with the d in their stems, e.g. ba-kend “dig!’, ba-kend-em
‘that I dig’ (I1.5), ba-mund-e ‘that he remains’ (11.4). The verb dinguen ‘to place,
to throw’ appear with a denatalized stem: sar d-iga-no ‘they placed on’ (111.5) vs.
d-ingu-mi ‘we placed’ (IV.1); its present stem is ing- : hacel n-ing-en (lit. “‘do not
leave it absurd!”) *don’t ruin!” (1.5), instead of the commonly used (y)el-.

Simple tenses. There are five constructions:

Present indicative: Pres. stem + Endings |, e.g. kémbo (or ke"-mbe) ‘1 do’
(XV.4), é-nne ‘they come’ (11.9), SU-nne ‘they go’ (111.1), ge-ne ‘he says’
(X.5), déno (or de-ne) ‘he is giving’ (1.6).

Present subjunctive: Preverb + Pres. stem + Endings 111, e.g. ha-ken-e ‘may
he do’ (11.4), ba-xes-i ‘that you sleep’ (XV.4), héress-i ‘that you stand’
(XV.5), ba(u)r-e ‘that he says’ (11.10).

Imperative: Preverb + Pres. stem + zero (sg.), -in (pl.), e.g. ba-i' dar ‘keep
(lit. get [and] hold)!” (111.3), bur ‘go!’ (11.2), ningen ‘don’t throw (sg.)!” (1.5),
ningen-in ‘don’t throw (pl.)!” (1.6).

Preterit: Preverb + Past stem + Endings 11, e.g. de-massi-¢ ‘it stuck’ (11.7),
ha-it-¢ ‘it gained’ (11.3), bi-amu-e/bemuio ‘he come’ (111.5), burd-¢ ‘he went’
(1.11), ba-xri-ne ‘they bought’ (11.4), vére ba-it-ene sar-digu-no ‘they took
and placed it on’ (111.5).

% See also H. Borjian, “Personal endings in Eastern Mazandarani verbs” (in Persian),
Dialectology/Guyes-senasi, no. 3, Jan. 2005, pp. 13-19.
% Mazandarani lacks the present prefect tense.
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Imperfect: Past stem + Endings I, e.g. gét-¢ “she would say’ (11.7), emui-ne
‘they used to come’ (11.7), Si-ne “they would go’ (111.2), nist-eno “they used to
sit” (11.7), esa-ne ‘they were looking’ (1.9), kat-o ‘it was lying’ (1.7).

Verbs to be and to become. These Mazandarani verbs are far more complex than
those of Persian. They are based on the stems listed below for the affirmative,
while the negative ones demonstrate variation.

be bein  Become
present — da(r)- vo-
subjunctive bo-/vo- da-vo- ba-vo(5)-
past bi- dai- bai-

(1) The copula is formed by suffixing Set Il endings (which otherwise belong to
the preterit) to nominals or to the stem hass-, e.g. men te pier hdss-eme ‘I am
your father’ (1.5), vacun véne nazri-ne ‘children are his trust’ (11.5), inan ki-ne?
‘who are they?” (11.7), te ceci-¢ berme kéndi? ‘what are you weeping for?” (1.5).
The past stem is bi-, e.g. jole ta saxe-karb bi-¢ ‘the depth was up to the knee’
(IV.1).

(2) The existential verb daién ‘to be in/there, to exist’, e.g. ve sere dar-¢ ‘he is
(at) home’ (I11.1), pier o vace sere dar-ene “father and son are (at) home’ (111.7),
emd be pesti-e veSun dar-emmi (for more common dar-emi) ‘we owe our mere
existence to their support’ (111.8), kersi-ben dai-ne ‘they were under the korsi’
(11.7), me pier danio (= da-ni-¢) ‘my father was not there’ (1.5), unmo:qe sabun
da-ni-bi-¢ ‘there wasn’t soap at that time’ (1.8).

(3) Verb baién ‘to become’, e.g. xar vo-ni ‘you’ll become well’ (1.6), nexar bai-
me ‘I became ill” (1.4), boba razi ndi-¢*° “the father was not content’ (1.3), ema
razi nai-bi-mi (pluperfect) ‘we were not content’ (1.3), ba-vos-e (subj. pres.) ‘that
it become’ (11.1).

Periphrastic and durative tenses. The periphrastic tenses are formed by the past
participle (p. p.)* of the main verb followed by conjugation of to be:

%0 naie is the negative form of both baie ‘it became” and bie ‘it was’.

®! The past participle is formed by adding to the past stem the preverb and optionally the suffix -
€.
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Pluperfect: p. p. + preterit of ‘to be’ (bi-me, -i, -¢, -mi, -ni, -ne): nist® bio “it
was sitting’ (V11.2), kat bime *1 had fallen/lying (I was paralyzed)’ (1.4)

Past subjunctive: p. p. + subj. past of ‘to be’ (bu-/bo-em, -i, -e, -im, -in, -en)

Pluperfect subj.: p. p. + bi*? + subj. past of ‘to be’: heda bi boim ‘we would
have given’ (1X.1)

The progressive formation makes use of the verb daién “to exist’ as the auxiliary:
dar Suni ‘you are going’ (XIV.2), daie pare bie ‘it was bursting’ (11.3). Note that

the

main verb always conjugates (in the present or preterit tenses), while the

conjugation of the auxiliary is optional.

Modals. The verb vénelvésse ‘must, ought to’ is impersonal and is usually
followed by the subjunctive of the main verb: ema véne vére Mir Hasem-esse xar
hakenim “we must arrange her for MH’ (1.3), ve ndvesse ba"re ‘he shouldn’t have
said [it]” (11.10). Another modal is x@-fxdss- ‘want’, as in xambi ke'k-keli deres
hakenim ‘we want to make a chicken coop’ (111.3).

%2 The past participle of the verb “to be’.
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