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This article contains a study of the numerical code in the Dagestani languages in the linguistic
and cultural aspect on the basis of paremiological units as a fragment of the Dagestani
language picture of the world.

The relevance of this kind of research is caused by the interest in the means of presenting the
quantitative aspect in relation to the content. The analysis of the defined semantic category
based on the Dagestani languages seems relevant regarding the cognitive approach, which
makes it possible to reveal the specificity of the linguistic representation of the category of
numbers in the Dagestani languages and the national cultural components of the cultural
numeric code of the linguistic picture of the world.

Each Dagestani language had its own system of calculation and measurement. It was actively
used to calculate animals, plants, measures of length, volume, weight, area and time.

The most productive and symbolic in the paremiology of the studied languages are the first ten
numerals. Words with numerical symbols represent both desirable and undesirable situations
in a person's life, when there is a problem of choosing and determining one’s position.
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1. Introduction

The numeral appeared in antiquity because of the need to conduct calculations and
measurements caused by the practical activities of people. People try to calculate all
things by defining and weighing the quantitative characteristics of the universe. The
numerals are universal symbols. Over time, the numbers are affixed to certain cultural
and historical information and experiences with symbolic implications going back to
the ancient mythological notions about the universe.

The study of the category of numbers has a long tradition that goes back to the works
of Aristotle, who was the first to give a philosophical definition of quantity: something
divisible into constituent parts, of which each is by nature a '‘one' and a 'this'.

The relevance of the numeral in all spheres of human activity has attracted the
attention of researchers from a wide range of fields (philosophy, logic, mathematics,
psychology, history, ethnography, art history) to the category of quantity. The
specificity of the linguistic approach to the study of numerical code lies in its linguistic
representation, which in each individual language has its own means of realization of
guantitative semantics.

The category of quantity passed certain stages of formation. In linguistic science there
are several hypotheses for the emergence of numbers: pragmatic (the numbers are
viewed as a result of communication, human communicative activity), conceptual or
verbal (according to which a person has a congenital concept of "one" as the starting
point for constructing the numbers following it), ritual (the hypothesis opposite to the
conceptual, according to which a person can recreate a number). The linguistic aspect
of studying the category of numbers is reduced to two main areas: 1) field analysis,
which is based on the notion of conceptual categories; 2) "level” analysis, which
involves the study of the means of expressing the quantitative aspect on the lexical,
word-forming and other linguistic levels.

The numeric code is an important and inalienable element of the conceptual system
of human thinking. The semantics and symbolism of the numbers, their content and
pragmatics have repeatedly become the object of research for both domestic and
foreign scientists. Linguists consider the numbers not simply as a grammatical
category, but also as an important ethnolinguistic and linguo-cultural component of
any linguistic picture of the world.

In the scientific literature the problem of the category of number, its lexical and
grammatical means of expression, is covered in the works of Reformatsky (1987),
Panfilov (1976), Revzin (1969), Isachenko (1961), Menovshikov (1970), Bolotov
(1978), Polivanova (1983), Lyashevskaya (1996; 1999; 2004), Lazarev (2002),
Bulatova (1983), etc. A description of the linguistic behavior of numerals and the
properties of numerical constructions is an urgent task due to the insufficient
knowledge of these problems in the Dagestani languages. There are some works
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devoted to the specific features of the reflection of the category of numbers in
individual Dagestani languages and the description of the means of expressing
guantitative semantics. A systemic complex study of the representation of numbers in
the linguistic picture of the world in the Dagestani languages from the linguistic and
cultural positions was not carried out.

The study of the numerical code makes it possible to reveal the specific features of
interaction between the culture and language, the associative-figurative and
intellectual learning of the surrounding reality by different ethnic groups. In the
ancient traditions of the Dagestanis numbers were given a sacred significance.
However, the originality of numerical concepts in the ethno-culture of the Dagestani
peoples has been studied insufficiently except for a few scientific articles that raise
particular questions about the problem of numerical symbols. At the same time, the
analysis of the symbolism of numerals in the Dagestani languages is necessary for
revealing the specifics of actualization of ethnic consciousness, customs and traditions
of culture, linguistic, cultural and ethnolinguistic characteristics of representation of
numerical concepts.

In this scientific work we attempted to study the numerical code of the Dagestani
languages in the linguo-cultural aspect. The analysis is based on paremiological units
as fragments of the Dagestani linguistic picture of the world.

The numerical code is based on the grammatical category of a number, the class of
numerals, quantitative and nominal combinations, names of abstract values. The
Dagestani numeric cultural code reveals the peculiarity of linguistic and cultural
representation. In the Dagestani languages there are two traditional forms of nouns —
single and plural. But the meanings of these forms may not coincide with the usual
notions that have developed on the example of inflectional Indo-European languages,
especially in the Russian language. The specificity of the number of noun in the
Dagestani languages is found already in its forms. For example, the peculiarity of the
singular form in the Dagestani languages is the absence, as a rule, of morphological
features: the singular form coincides with the basis of the word (Gasanova and
Seferbekov, 2016).

This unmarked character of noun cannot but have grammatical consequences that
affect different aspects of the grammatical structure of the Dagestani languages. In
some Dagestani languages the singularity and collectivity of separate groups of nouns
can only be distinguished syntactically. In a number of Dagestani languages, which
have retained the grammatical category of classes, the main indicators of the plural
number are associated with its exponents. The singular number of the noun is
determined by the class and numeric indicator of the word that corresponds to it.

The relevance of this kind of research is caused by the interest in the means of
presenting the quantitative aspect in relation to the content. The analysis of the defined
semantic category based on the Dagestani languages seems relevant regarding the
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cognitive approach, which makes it possible to reveal the specificity of the linguistic
representation of the category of numbers in the Dagestani languages and the national
cultural components of the cultural numeric code of the linguistic picture of the world.

When studying numbers one should differentiate the concepts of grammatical and
lexical meanings, the concepts of numerals and numbers. It should be noted that in the
Dagestani languages simultaneously with the decimal system of calculation
(borrowed) one still locally uses an old vicesimal system, which is primordial. In this
system twenty is realized not simply as two dozen, but is perceived as a peculiar and
special number [= the number of fingers and toes]. That is, the numbers thirty, forty,
fifty, sixty, seventy, eighty, ninety, etc. were interpreted as the sum of twenty and ten,
two twenty and ten, and so on. For example, in the Tabasaran language the numeral
sixty has two variants of nomination epxsylyp and wy6y6 xwa6 (literally "three
twenty"), eighty — muporcxeyyp and roxwvyoxwvab (literally "four twenty™). At the same
time, it should be noted that in modern Dagestani languages one can observe a clear
tendency towards disappearance of the vicesimal system and its complete replacement
by the decimal one (Gasanova, 2012; 2014).

It should be noted that not all numerals are endowed with ethno-cultural semantics,
which is the result of certain historical events that have influenced the evolution of the
numerical concept and the universal notions of spiritual culture. The category of
number is one of the most ancient concepts. Numbers are elements of a special code.
In different languages the semantics of a number is expressed in various ways. They
can be of universal, general and specific character due to the peculiarities of languages
and national-cultural differences. The actualization of the number in the names of
objects often has a symbolic connotation and can be connected with superstitions and
religious views. The numerical code represents a qualitative and quantitative
characteristic of phenomena and objects. The quantitative concepts that exist in the
language often go back to very archaic forms of articulation of the surrounding reality.

The words of counting are of special interest in the Dagestani languages. This class of
words in the Dagestani linguistics has not been subjected to comprehensive and
special study. In the Dagestani language system there are traces of the former systems
of calculation, the techniques of counting, the measures of weight, volume and length.
For example: weymmywes — a measure of granular materials equal to 20 kg, ce» — a
measure of granular materials equal to 2 kg, u/u6 — a distance between the tips of the
thumb and the little finger, canmu — a distance between the tips of the thumb and the
index finger (the Tabasaran language); pamlan — 2 Kg, eupeanxa — 400 grams, xveu —
a rolled wool taken from one ram, a unit of measurement during buying and selling,
xkwvapxoun — a distance from elbow to fingertips, xkvsaradac — a distance between the
tips of the middle fingers of both extended arms (measuring the length of the pile of
dung, which was the main means for maintaining warmth) (The Agulian language).
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Each Dagestani language had its own system of calculation and measurement. It was
actively used to calculate animals, plants, measures of length, volume, weight, area
and time.

Of particular interest is the study of Dagestani toponyms including quantitative or
ordinal numerals or names containing the semantics of quantity. For example, in the
village of Khuchni, which is the center of the Tabasaran district of Dagestan, there is
still a legend and the so-called Fortress of the Seven Brothers. According to the
legend, once this fortress was a home to a beautiful sister and her seven brothers. The
girl's braids were so long that she tied a water jug to her braids and let it down into the
river, and then she pulled the jug full of water up with her long braids. The brothers
settled in this fortress at the invitation of the inhabitants of nearby settlements so that
they could protect them. The fame of their fearlessness and military exploits had been
spreading ahead of them, since they were the recognized heroes and experienced
warriors. But during one of the enemy sieges the sister fell in love with the leader of
the enemy's army. He persuaded her to secretly pour salty water into the barrels of the
rifles and the scabbards of her brothers' swards. According to one version, when the
brothers learned about the betrayal of their sister they stoned her, according to the
other — she was executed by the enemies, whom she helped. They rightly reasoned
that a woman who betrayed her brothers could not be faithful to anyone and did not
deserve to live. Since then, as a token of curse and condemnation, every traveller
passing by is obliged to spit and toss a stone at the hill of stones, under which the
insidious sister was allegedly buried (Gasanov).

The Agulian toponyms: Xou6y xeemmap "Three waters", lyoxlurap "Two heads",
Xouby cys "Three mountains”, Epu ylyoap "Seven Towers". "Seven towers" denote
the area with masonry from stones in the form of stele. Such stelae were built on the
tops of mountains that surrounded a village as signal towers. If there was a danger,
then it was fired from the tower with the sound and powder smoke carried on to
another tower, and then to another until all villages received the message. According
to the direction and the length of shadows from such towers one could determine the
time of agricultural works. When people reach this area they always stop and say a
prayer. There is a legend that this is the place where seven soldiers from Imam

Shamil's army were killed and buried.

The Dargin toponyms: LJypmus (from ylyp — a pile of stones), llaiim lymena keammu
"A gorge of devils", Kwvazaxvynu y6sxl6ywué wypmu "Rocks, from which the
Cossacks were thrown". The last toponym indicates a concrete fact of history: on
August 24, 1919, Denikin's hit squad consisting of a thousand soldiers under the
command of Colonel Lavrov moved from Deshlagar (now Sergolakal of the
Sergokalinsk District of the Republic of Dagestan) to Levashi. In the Ayakak valley
detachments of red guerrillas under the command of R. Nurov, O. Osmanov and Yu.
Mallayev in fierce battle destroyed the enemy squad, part of which was thrown from
the cliff. After these events the terrain was called Kvazaxwvynu y6sx16ywué wypmu.
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Language is the ethnic basis of any nation, which is a key and inalienable element of
the national culture and a means of transferring and storing information. Each
language is a special dimension for the perception of the surrounding reality, a system
of views and values, which is the basis of ethnocultural mentality.

Today we are witnessing a surge of national consciousness, which in turn generates
the need for knowledge and understanding of its historical and cultural roots. And this
is possible only by addressing the problem of the relationship and interaction of the
language and culture in their comparative study. The analysis and description of the
national picture of the world of any language both in general theoretical terms and
identification of the national and cultural identity of specific cultures and languages
is one of the most promising and relevant areas of modern linguistics.

A proverbial fund of each language is a source and custodian of ethnocultural
information reflecting implicitly or explicitly semantic or evaluative models of the
world, an original vision of the surrounding reality, which accumulates the specific
features of perception of life values, historical experience and ethno-linguistic
memory of the collective.

2. Methodology

The paremiological folklore of Dagestani languages is a valuable and unique material
for historical and typological observations and generalizations. Dagestan's
paremiological units represent historical evidence of the past events, the monuments
of material culture, the belongings of ethnic life. The subject of this work is
paremiological units of the Dagestani languages with numerical symbols. The
interaction of language and culture is characterized by multidimensionality causing
the necessary to apply not only the basic methods of linguistics and linguoculturology,
but also the additional ones: methods of experimental cognitive linguistics,
ethnolinguistics

3. Results and discussions

The number "one" represents the beginning of a numerical series, it actualizes the
semantics of the whole, indivisible. Often one stands in opposition to the multitude as
the opposite of one action to the multitude of others:

- Ca alklen'uxeanu dxcysabna 2yoac, ealut aleam Odcysabviutune 2yodxcHaxa
sobna "One clever word is worth more than a hundred stupid ones".
Iwosevinusanuxvab ca tialxv 8obHa, amma 2bopaxvad xalodoa dicucvbulpdOvI
"The truth has only one road, the lie has many". «I Tetnuw ca 6éopna, uoaazap
xal66a "God is one, prophets are many". «Alxleruxeéan ca oxcysab, éalut
alsam doicysabuiie weda sodyn "One clever word is better than a hundred
stupid ones". Balulapvic tiuelyl calzogh bacvbiuava, alklenuc cadxcad oeut
"A foolish man is forgiven seventy mistakes, a clever one is forgiven none™.
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Baxmueapee ca sneec oasambul 2vawva ""The happy marries only once" (The
Dargin language);

- Asup elaxImu keyml, ya eaiicu keymlau oyava "One bad deed will ruin a
thousand good deeds" (The Dargin language);

- Ocmymux caxkapuiu mapuu kveluxvulpmly "All do not wait for one". Oc
nulwulc kveelmly oynwvavyp apuapmly "Two bridles are not put on one
horse". Alxwvyln 6ummym oc ulam xanu, 6umlymmym 6alwalmly xenras
"One clever word is better than a hundred stupid ones" (The Archi language);

- Akululladaz - sadra, akulsuzdal - kadra "To the clever one one can say, to a
fool - twenty". Am sa sa yukuz sag ya, vad yukuz started "He is one day
healthy, five days sick™ (The Lezgian language);

- Axvyinyoas — cadpa, akvyncyzoanr — kvaopa "You can say only once to the
clever one and twenty times to the fool". Au ca wxwvy3 cazv 2, 6ad wKkbY3
nauazv "He is healthy one day and sick five days " (The Lezgian language);

- Aewsypban ebymy, caban xaoabml "Measure seven times before you cut
once", Baporc 2vstisan avup cab 6uylu mlynuxs mocemasic 2vaxvry "He who
has a hundred horses does not need one small twig", Bapoic scaxvenus cabd
yleecbenm "One sharp stone for a hundred sparrows" (the Tabasaran
language).

The meanings of loneliness, singularity, even exclusivity are actualized by the number
"one":

- Tosevinusanuxvab ca tialxws éobna ""He who moves in the right direction has
only one road". I'vap ywax eouc mex xvunne alsuszpa éopna "You love every
child as the only one" (The Tsakhur language);

- JKazcamu 6axwvan cabu, aeycu buariu — ya "There are many beautiful ones,
but you love only one". Banycunu xlynu xlepbaparnupa 6ara "Only one
glance is enough for someone knowledgeable” (The Dargin language);

- Teyxyo ku, tuxsuo ku caoa tuwu "Some people are born and some people die
in the same day;

- Tanaxl 6ummymmy oc nwavonnoamlas dopkupmly "A happy man marries
only once". I'syuneumly no, oc ummym bana, kean-xep "You love every child
as the only one". Bysaous oc 6uxup "Mother-father [= parents] are the only
ones". Bysaous oc ouxup "A real man has only one word". 4oam ocaa ap,
ocaa klap "A man is born once and dies once™" (The Archi language);

- I[lae 6epxlem cazenaii ylaegh, epcegh — epuzenati "'A new dress is new only
once, but an old one is seven times old". Ca evaraml marnaiiun pywavacpa
ammapxvaghe "Even a mullah’s daughter commits a misdemeanor once".
Cacenaii unanoun [nex] anwapxvecmmuc, xynnai mluiuevacpa 2yul eepeghe
"He who once stepped on the snake is afraid of the rope" (The Archi
language);

- Hmumoun 2agh cao oxceda "A man has only one word" (The Lezgian
language);
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Klyn'unouu cymuupmlan, sapu xankvouxvou caram yucy ey "It is better to
attend a funeral with many than a wedding by one", Ca60u evapapuw cunna
dapubwpu "Let not even a wild boar be one in the forest" (The Tsakhur
language).

One can express the concept of the beginning, be synonymous with the words first
and new:

Xlanunenvamau kyn evapax ap “"The scoundrel strikes the first™ (The Archi
language);

Ivypaan snas xvaazva "A fire is kindled from one straw " (The Tsakhur
language);

Cabnu agap 2vrouliobewviob wynu avoam ey ""The first pancake is always a
throwaway", Cabnu xaxcanram eas cabnu mioevro66am mexkpap oapuyn “The
first grief, like the first love, will not be repeated”, flpxvy anlys kkynoysyu
xap, capnup eyou youesys xwviozwa " If you want to mow more, be the first to
start" (The Tsakhur language).

In parameia "one" can express the semantics of inferiority, insufficiency of something,
incompleteness:

Ca uapyxeexwa xvo lone kven suten dewxu "Two feet do not fit into one boot".
Ca xvenun' uncan uiikap Oewi, ca kmekapwil' alpaba xvavaxlan dewr "A
person does not walk on one leg, a cart does not roll on one wheel". Ca dene
ulalpna caxxvan dewobna "One hair is not a beard". Ca sxle vilxuxea iius
evbllzvaaxkapra oew "You cannot fell a tree with one blow". Alxlenuxsan,
oleymmyw 0exva, ca 0xcysa xveetiuo s2ve 'Do not brag, say at least one clever
word" [= people say to the babbler when he starts talking about his big deeds]
(The Tsakhur language);

Ca bunbuneoaa xvao tiuyleouw "One nightingale will not bring the spring™.
Ca xviauoaa ean euuleouw "It is impossible to clap with one hand". Ca
ylapaxnaa muulpu eypywvyouw "A beard does not grow from one hair” (The
Tsakhur language);

Ca evunu ly xannycax gpapyangpmmasa "Two watermelons are not held in
one hand". Ca myk 6aoana k lunou 6aevouc xveo uylande "The entire garden
is not watered for the sake of one flower " (The Archi language);

Ocmu kvean oaxouna, xvecoapmu 6apmly "People do not dance to the
clapping of one [man]". Oc wmavammymmymmuw mauva-xloinunnu6d
6exepmly "One relative does not make kingsfolk". Ocia oemmym myxyn —
mykyn mlo "One good deed is no good deed”. Ocra ccob6 daxoana sim
oopyupmly "A wolf is not satisfied with one bite". Ocia axxyna, adam
cunxepmly "You do not learn a person by seeing him once". Oc eypyuira
kwveelmly axw sprvavapmly "Two feet are not put in one galosh". Oc axwaum
evelpxvalpmliy "They do not walk on one leg". Kvysamau oc ylxwvkwvalc-
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eap, alxwylimu — mapuu "One is conquered with strength, all are conquered
with intelligence” (The Archi language);

- Caban ounlny scanasappa abylynoap "A wolf is not satisfied by eating only
once", Caban paxvbuunou aomu avewvio oapuiyn "You do not learn a person
by seeing him one time", Ca6 krwoxouunou xvadykap wyroap "One flower
does not make a spring", Ca6 aomuiiun mapaxa oapuiyn "One person does not
make a holiday", Cap mywmapu 6adanu myxan xxueewvoap "A shop is not
opened for one customer "(The Tsakhur language).

According to the productivity of representation the number "two™ is the next in
importance reflecting a number of characteristics.

In the paremiologically picture of the world two stands for paired relationships:
Kviopuopa cab scym wexmiiup ¢y "These two are like one pair of boots™ (The Tsakhur
language); Hex’ kvolnu cypanxva s3a "The field is plowed two way". Yooorcapuunu
XyHawepuuxvad myevylobam sxou oewr "The wives of two brothers do not live
together” (The Tsakhur language); ly zex/mlyspl kxemmapxvacmmezven evuwac
"Until two feet fall off running” (The Archi language); bowopy nvrvonnony — oc
xveamlunun kweelmly xon "A husband and a wife are two branches of one tree."
Kveelmly xkvec nvaveanammym uxup "The two boots [= a pair of boots] are similar
to each other”. ¥x owyey menwysy evetiiiap "The field is plowed two way" (The Archi
language); I'amatiou kvee ewvun, wedaiou kvée sun s ""TWo hands beat, two eyes
weep". JKysaxw snoaiiou sxcysan kvse 2vun s "Only your two hands will run after you"
[= one can rely only on oneself] (The Lezgian language).

In proverbial statements two is a symbol of duality, ambiguity, the fusion of two
principles, even of duplicity:

- Tanyp yulpy6 sy, yorcyou aoamlypy, ebaz evanuui Oymy Kbiob maut 2osiud 8y
"A sharp dagger cuts well because it has two facets", Kvio6 maw evsiiu
evsumu A turkey with two faces", Mapeviuun koio6 xlyn an. Ca6 ysyk
kyoxluw, mmynyo yeykpa xyoxlpy "A stick has two ends, if one strikes me,
then the other hits you" (The Tsakhur language);

- Iy cypam 2laegh "A person with two faces" [= hypocritical, insidious] (The
Archi language);

- The contrasting of two persons, phenomena and events leads to the formation
of binary oppositions presented in the following paroemias;

- Kveleyla glummar czechlmuva barchartu *No one lives twice". Kwveeliina oc
ylan xvenylepmly "One ram is not sheared two times" (The Archi language);

- Olaym kvolnu 2193¢ adaiinen oewku "Death does not come twice, if it comes,
you will not run away" (The Tsakhur language);

- Mon’s capus euzag, kviopus yluo wyn xlyp "The world is too big for one and
too small for two", I'eap anoabmluzan, keiob kue "If you cut a tree, then plant
two", I'vypxyp cap dap — kuiop sy "'A learned person is not one, but two "(The
Tsakhur language).
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The semantics of the number following one means the next, the nearest also denoted
by the lexeme two:

- Ocna nlommym xapawu 6alxkvac osmlonuluw, xweelina nlopeu "If
something that is yours is not given back to you once, do not give it a second
time". Ocna x1yul-60nuluw, kveetina apu ac xeapuiap "If you are lazy once,
you have to do your work twice". Ocia keaulem ammummymmy Kveelboccy
ammuxwvu "Once deceived by someone you will be deceived by him the
second time" (The Archi language);

- Ca oneecoa eac 1eeanna cbdBbI, 2bY UANBIUMbbIUXbE KbOOKbaAmMHA
axlanaavac "If good was done to you once, do it twice yourself" (The
Tsakhur language);

- Buwuodu kvee ceghepoa xvybpeda: cad nacbail cegepoa supu Xvyvpeoauid,
8a Kbged nazvball cegpepoa, amatdoyp eyuus xvyvpessamla, evasypoa axvypia
"The deaf laughs twice: the first time when everyone laughs and the second
time when he finds out what everyone laughed at" (The Lezgian language);

- Capu Kiomex mysean — Kbi0OAH, KbIOPU KIOMEK MY82aH — B8APHCOAH 2YIHCaU
wyny "If one helps — the strength doubles, if two help —you become a hundred
times stronger”, Capou eyut ygys aue, capou dapus — ygy anlpy capapus "If
you are alone — keep an eye on yourself, if there are two of you watch your
words" (The Tsakhur language).

On the one hand “two" can be contrasted to number one as a more harmonious and
perfect number, and on the other hand — to denote insufficiency, some kind of
defectiveness of something/someone:

- Kuvolupe canxvyne alxleruxea 6060ondul, xvebuliipe — kvoluxwvyne, éxvyiipe —
xvebvinkvyne "Two are smarter than one, three than two, four than three".
Bopoarcec unézvana xvolnu kvamna kvoina xvexverna "To drink on credit is to
get drunk twice" (The Tsakhur language);

- Hwimaln cada cav mubxwbyo oocucuou xvylezvylpouw "The donkey does not
go the second time to where it fell once" (The Tsakhur language);

- Kweelpy nvavonnon oummymmyHn Hoks oxeymlilymam sxxynep "He who has
two wives has an upswept house" (The Archi language);

- Iyone xvupan lawsapuxv mykap xvail apesage aeva wysac "It seems to the
husband that flowers blossom on the heels of his second wife" (The Archi
language);

- Kwse kvexveepaz — ca kyvueda "TwOo beggars on one street” (The Lezgian
language);

- Kbvwb eaxlenun yla oapuyn, koo wymlm xiotiun yon oapuiyan "There will
be no fire from two logs of wood, there will be no bread from two pinches of
flour", Ypmaxwvou eyiiu xlynmlan, klyn’ou eyiiu u6 yoicy ey "It is better to have
one’s own ear than a head shared by two" (The Tsakhur language).
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"Two" can also symbolize the crossroads, the necessity to make a choice in a difficult,
complex situation: Keio6 psikwion kesiaws mioceman 0yxora oymy "He is at a 10ss in
the middle of two roads™ (The Tsakhur language); Ca uapyxeexwa kvolone kven suien
oewxu "You cannot fit two feet in one boot" (The Archi language).

The number "three" appears in a separate group of paremiologically units as a symbol
of completeness, fullness and gradation of something:

- Cabou 2ton anlypy, kbi06du 61016101, utyoy6ou cun "One glass makes a person
a flower, two — a nightingale, and three —a pig", Ca6 cmaxan uai ¢pypc, kviob
— avoam, wybyo — 6yoaasm "One cup of tea is a boasting, two cups — a
tradition and three cups — a folly "(The Tsakhur language);

- Xouby wysa cyxwvyp 5 nyuun, yan gpapyanou yuiyna xxanoe "If three persons
claim that you are blind, then you have to walk holding one hand to the wall"
(The Archi language).

'l anawyit xouby sevang eepeghe "The visit of a guest lasts only three days" [after this
period the guest should behave in the house as a member of the family with all the
duties and rights]. Xouby wunuxxe xeacmmezoen klymap 2vyuapxvaii yxlage azva
cyc "Until a daughter-in-law gives birth to three children she should be pampered [folk
wisdom about the attitude to a young daughter-in-law in her husband's house, she
should be given time to get used to a new family, her whims have to be satisfied] (The
Archi language).

The number three is significant for funeral rites and rituals of Muslims. For example,
on the third day after the death of a person a memorial ceremony is performed. The
number three is also associated with rituals of a different nature. The Tabasaran people
believed that a barren woman could be cured if she passed three times through an
empty loom as soon as the carpet had been woven on it. This symbolic meaning
affected the allocation of negative connotations to this humber: Baxmnanxwvyna eo
catialxxveil eetiwtena, 6axm oewunkvyna xoeonutialxxvet "The mother of the happy
one cries once, and of the unhappy one — three times" (The Tsakhur language).

The number "four" is associated with the realization of spatio-temporal semantics: the
four sides of the world, four seasons, four corners: /Jasicous uar 0kby6 auk anu tuwe
oron stiun kesiicu wyy "For the donkey the place where its four legs stand seems the
middle/center of the world", Jlaxnuevan 6axmuazona wxovyb wlubman aoap "The
distance from work to happiness is four chliba” (chlib is the distance between the tips
of the thumb and the little finger) (The Tsakhur language); Axsy 6ae "Four sides" [=
all around, on all sides]. Sxsy yuruwv auadaprac "To stare into four walls" [= to remain
completely alone, in a closed space] (The Archi language); Hucanoux kvee 516 xea,
xlsanux — kvyo "A man has two ears, a room has four” (The Lezgian language).

The number in question demonstrates the natural course of things, emphasizing the
opposition to the number "five" as a certain deviation from the norm, a violation of
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the usual order of things: Bao ulynas tiuxvaxw, ca rayy 02w eana "Five black days are
followed by one white"” (The Lezgian language); Xyiius xoy6nu auxcu cepex sy "'Needs
something as a dog needs the fifth leg” (The Tsakhur language). In addition, as the
examples show, "four" symbolizes significant fragments of the space-time category.

The number "seven" is the most mystical in the world numerology. It is considered
sacred in many cultures and evokes a long chain of associations: seven wonders of the
world, seven deadly sins, a wolf and seven kids, Snow White and seven gnomes, a week
— seven days, to hit seven with one blow, seven do not wait for one, a seven-color
flower, etc.

In the Dagestani culture the number seven is closely related to the concept of "family"
and has a gender character:

- Jao xvaoasag cacenaii emym, 6a6 xvaoasag — epucenari ""He who does not
have a father is once an orphan, he who does not have a mother is seven times
an orphan”. Epu ucmmu axynuv aeg xwvyuapxved) seva duylu wunuxéap
xvasmmuxw ""She who is bedridden for seven years has caught up with the one
with small children™ [=one should not blame a woman with small children for
not coping with domestic chores] (The Archi language);

- byba kvetiuou ca emum, oude kvatiuou upuo emum "He who has lost a father
is once an orphan, he who has lost a mother is seven times an orphan”.
Mexwvepun ¢y upuo wxwvys kvene amykvoa A wedding bread remains in the
stomach for seven days" [= at the wedding one is fed so well that after that
one does not want to eat for seven days] (The Lezgian language);

- Kwalevbuiiaxoa iiviebld avbivex 8ypyvyo0 U. ca MAHHUUbLILL JUEEC HALblUL
pypwvypa "A promiscuous woman has seven shawls throwing one over the
other" (The Tsakhur language);

- Bunlas 6owop nlywas, dorlomlymmyp nvavonnory oukup '‘There is a
woman whom you would not change for seven men” (The Archi language).

"Seven" symbolizes a family well-being, for example, wishing a person a family well-
being, they say Ypey6 baiina ypeyp puw ubwpu "May you have seven sons and seven
daughters". On big holidays and solemn occasions housewives baked seven-layered
pies. On religious holidays or in everyday life (for example, if one sees deceased
relatives in a dream) the Dagestani people traditionally distribute cakes and sweets to
neighbors and passers-by. The mission is considered fulfilled only if at least seven
people were treated. Such "magical” character of this numerological unit is also
confirmed by the following agul paremia: Epu kvymmynac aratiuy xoed mepmmedp
xlucab apxwaghe "The water that flowed through seven pebbles is considered clean".
An interesting paremiological image is found in the Tsakhurian proverbial picture of
the world: Huelnu esneiine xvolsvi6 xwvalsaiikban Oew, amma kvolnu wodxcune cé
xwvalsatixealn "A mouth is not afraid of seven sons-in-law, but two brothers are feared
even by a bear "
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In paremiological units the numbers "nine" and "ten", as a rule, are opposed to a single
number realizing the function of hyperbole: " Kxanoasa, xkxanoasa!», — acvaii, epuly
1lyvhep lyvmlyne azwva catiu "'l do not want, 1 do not want! — | was saying eating nine
miracle pies [= regarding false modesty] (The Archi language); Buylanan acun, ocra
amla "Measure ten times, cut once". Yulaby anc 6ummygy maroroarummux Keaml -
keep "He who has nine bulls needs a whip"” (The Archi language).

The numbers "twenty" and "forty" in paroemia represent the life cycles of a person.
The number "forty" has a sacramental meaning in the Dagestani culture connected
with the death and birth of people. For example, it is undesirable for strangers to see
a newborn baby before the expiration of forty days, after forty days the baby’s head is
shaved for the first time. According to popular beliefs, it is the time when the soul of
the deceased remains in the house, on the fortieth day a funeral feast is held when
there is a final tearing of the mental and physical shells. The proverbs and sayings
with these numerical symbols confirm the meaning of the concept of life — death:
Lenny xytiun yomyp sevuleyp tiuews ¢y (The Tsakhur language) / Hexwu kuy lun yomysp
saxylyp wev s (The Lezgian language) "The life of a rabid dog is forty days";
Exvylan’nu ceneii desnem cuoasvyna, xacubpa axeéac "He who has not become
wealthy by forty, will remain poor”. Kwanu eweui alxlerun cuoayleina. éxvylannu
ewetlp alxlen oena axsana, éxvylannu eweit man KvazaHmuut ebudsyHa, uuxvylainu
ewetip man dena axsana "He who did not become clever by the age of 20, remains a
fool at the age of 40, and who by the age of 40 did not get rich, will remain poor in
70". Kvanu ceneti alklen’ uoaaxwvina, alxlen’ oena axeac "He who did not become
clever by the age of 20, will remain stupid for life" (The Tsakhur language);
Hozvylypa uyeyp xalp eavanue coipa svipaxuilo u "Anyone who learns to play a flute
in forty, will give his first concert in the grave™ [= all in good time].

The numerals "fifty", "sixty" actualize the semantics of a certain cycle of a person's
life in paroemia, this is an age when we gain experience and wisdom: JKuaup xoulyp
tucnan, xnup kvropnu 6uylup ceawuean avkoronry wyry "A man gets wise by the age
of fifty and a woman after the birth of the second child", Ylar avewro anlban 6adanu
Kbl00 Uuc, yaxys avevio anloan 6adanu uupxoylyp uuc aazum wiyny "To learn a
language you need two years and to learn to talk — sixty years" (The Tsakhur
language). In this case, the lexeme "talk" symbolizes the ability of a person to
communicate with people in different situations, his wisdom and life experience.

The numbers "hundred”, "one thousand", "million" symbolize a multitude, an
uncountable number that often stands in opposition to the singularity. They perform a
hyperbolized function in this opposition:

- Kywmakyp cankvyne evamexvena, aalium — aasvipuxvyne | "A strong man
will defeat one adversary while a scientist — a thousand". I'sapammuu
aazvipwine, 2bananna ca bapaxatixa eoona "'An honestly earned ruble is better
than a stolen thousand™ (The Tsakhur language);
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- Asup 6ypebynusubaopa bapoa bapec xlevpap "You cannot make an ax out of
a thousand needles". I'lsxIcu cexlativu 6ypcususc, azup 6apxlupaxammu
capu, saticunuuu 6ypcususc, ya 6apxlupa xaracu cabu "To become a good
person a thousand days is not enough whereas to become a bad person one
day is too much”. fyxycu xamlauxannu, azup xamla6upxyp "If a clever man
is mistaken, then a thousand of fools will be mistaken too". Jyxycu ya 6ex1au
aszup aboan 6ex 1 yyaxwvy "One clever head will save thousands of fools™ (The
Dargin language);

- Bazvuw — suwi-suw, evucab xenex-kenex "Gave hundreds, count pennies” [=
gave much, received little] (The Lezgian language);

- balwalmly ccan awymmymmyn 6alwalmly aylylosy uxup "He who has
lived a hundred years can have a hundred illnesses". balwalna 6owas xep-
oumly ulam dalxvalnmlymmymmyc "It is useless to say something a
hundred times to someone who does not understand" (The Archi language);

- Tlucene sew newe saylacovixvaw uvixana ca eaylwii "It is better to be good
at one profession than to be bad at a hundred" (The Tsakhur language);

- Hupbaw cab paxcapu, 2yulosx azv3yp pasxcapu tuxlypy "A brave man dies
only once while a coward dies a thousand times", Capu xiomex myeean, —
KbloOamH, Kblopu Kiomek mye2am, — eapacoan 2yxcau wiyay "If one person helps
you — your strength doubles, if two persons help you — you become stronger
a hundred times" (The Tsakhur language).

4. Conclusions

The most productive and symbolic in the pareamiology of the studied languages are
the first ten numerals. Proverbs with numerical symbols represent both desirable and
undesirable situations in a person's life, when there is a problem of choosing and
determining one’s position.

In linguo-culturological aspect of interest are the landmarks of space and time
associated with human life and its "existence" after death.
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