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I .  Introduction

There is an increasing unanimity of opinion among historians of 

America’s cultural, intellectual, and religious history that the years 

between 1865 and 1935 form a d istinct ’’epoch” or ’’period.” A number of 

important books published in recent years reflect this conception. Lefferts 

Loetscher in his masterly work on the Presbyterian Church entitled The 

Broadening Church (1954) deals with the years 1864 to 1936. In I960,

George Marsden produced Fundamentalism and American Cultures The Shaping 

of Twentieth-Century Evangelicalism, 1870-1925. In The Divided Mind of 

Protestant Amerlcat 1880-1930 (1982), Ferenc Szasz view9 these years as a 

distinct period in this country’s religious h is to ry .1

The years 1865 to 1935 may be typified as an ”age of d iv ision” for the 

American Protestant church. The church as a whole and particular denominations 

were r i f t  by conflicts over important matters into ’’l ib e ra l” and ’’conservative” 

camps. Of course, the most well-known battles between ’’l ib e ra ls” and 

’’conservatives” took place in the twenties during the Modernist-Fundamentalist 

Controversy. This remains a blatant example of the major cleavage that 

American Protestantism was undergoing.2

Both the fundamentalists and the modernists of the twenties were groups 

with historical antecedents. Ernest Sandeen, in The Roots of Fundamentalists 

British and American Millenarianism, 1800-1930 (1970), traces the relioious 

forces and movements that eventually formed the "conservative” side of the 

post World War I conflicts. William Hutchison, in The Modernist Impulse 

in American Protestantism (1976), describes, on the other hand, the develop

ment of a " l ib e ra l” perspective. It  is within this historical framework 

of two divergent theological points of view that the terms "conservative” 

and " lib e ra l” w i l l  be employed.3
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The present essay examines the development of conservative and liberal 

views of the Bible that were central to these opposinq perspectives which 

became movements by 1918* The schisms of the twenties were the ecclesiastical 

outworkings of theological divisions which had been developing since 1865.

The Baptist historian Norman Waring observed this phenomenon among Baptists 

in "Baptists and Changing Views of the Bible, 1 8 6 5 - 1 9 1 8 . Grant Wacker, 

in his essay "The Demise of B ib lica l C iv iliza tio n " presents ideas which are 

helpful in constructing a conceptual framework of Protestant history in 

America from 1865 to 1935.  ̂ Such a framework is necessary to understand 

the development of two b ib lica l perspectives by 1918. Uacker asserts that 

until the 1920s and 1930s a broad evangelical Protestant consensus gripped 

the mainstream of American culture. The homogeneity of the consensus was 

a product, at least in part, of common assumptions held by evangelicals 

about the nature of the Bible. The inter-war years were a watershed for 

religion in America. For many Protestants, religion was changing "from a 

set of beliefs to a social occasion." During these years the over-all 

influence of religion in the culture began to decline, and secularism 

became more pronounced.®

A basic reason for such changes in American culture was that during 

the years from the 1880s to the 1920s American thought was undergoing a 

veritable revolution. Wacker considers the central point of this revolution 

to have been a change in h istorical consiousness, a paradigm-shift in the 

way people thought.? A new intellectual paradigm of radical relativism, 

later called the "hallmark of the modern mind," became ascendant during 

these years.® Historicist assumptions conquered the social disciplines 

from the 1880s to the 1920s, having a deep impact on religious thought.



For Wacker the acceptance of ”an historical understanding of cu lture ,” 

which insists that God's self-revelation is mediated through the flow 

of history, was an important and general characteristic of Protestant 

liberalism in the years under scrutiny.9 For the modernists, even divinr 

things must be known ’’squarely within the historical process or not at 

a l l . ”10 Conversely, the ’’insistence that the method and content of 

revelation were not a function merely of historical processes stood at 

the core of what came to be known...as fundamentalism.1,11

If  a central difference between the emerging fundamentalists and 

modernists lay in divergent responses to the h isto ric ist paradigm, i t  is 

understandable that the reactions of each group to the new ideas of 

evolution, comparative religion, and the higher criticism  of the Bible 

(which were in great part the fru it  of nineteenth-century scholars 

accustomed to a re la tiv is tic  paradigm) should accordinoly vary. Liberals 

tended to be fa ir ly  open to the new intellectual currents. Although 

conservatives responded in various ways to these ” threats of modernism” 

(fo r  example, B. B. Warfield accepted biological evolutionary concepts 

to a greater extent than did William Bell Riley), they were generally 

unreceptive to such views, especially to the higher criticism.

During the years under focus, c r it ic a l  b ib lica l scholarship deeply 

changed the way in which many American theologians and churchmen viewed 

the Bible.12 such scholarship had existed in America before the C iv i l  

War in a small number of German-influenced thinkers such as Theodore 

Parker, but for various reasons i t  had no significant impact on the 

immediate post-war theological scene.1^ C rit ic a l views were gaining 

prominence and definition in the 1870s and 1880a, but after 1890 the storm
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hi t .  in general, liberal ideas advanced at this time, whereas arguments 

for "inerrancy, in f a l l ib i l i t y  and verbal inspiration" fought a losing 

b o tt le .^

This storm of controversy over the Bible was especially important 

in M ■ history of fundamnntalicm. Some nave said that fundamentalism 

as a movement came into existence during the struggles over the Bible. 

Timothy Weber, for oxample, notes that "from one angle.••fundamentalism 

may be seen as an organized and often m ilitant movement to protect the 

Bible from a l l  its e n e m i e s . f r n e s t  Sandeen presents a similar 

understanding in The Roots of Fundamentalism. He asserts that fundamental

ism camn about in the late nineteenth century through the formation of 

a "workinn agreement” between two distinct theological heritages, \.'h 

committed to a "high view” of the Bible. United against theologj 

liberalism, people in the millenarian movement along with representatives 

of the Princeton school of theology worked together to "defend" the Bible.

The fundamentals, a series of anti-modernist pamphlets published from 

1910 to 1915, can be seen as fru it  of such a u n io n .^  Sandeen understands 

the importance of the controversy over inerrancyi "Whan many others carried 

on, supported by their personal experience or faith in the church, why 

did some Christians demand an inerrant Bible? This is the central 

question of Fundamentalist historiography."17

Additionally, the question of inerrancy implies deeper issues. The 

controversy over inerrancy was not merely that liberals and conservatives 

had honest differences as to whether there were contradictions and historical 

inaccuracies in the b ib lica l text. A libera l such as William Newton Clarke, 

for example, rejected inerrancy because i t  implied both verbal and
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propositional revelation, which he denied, and b ib lic a l inspiration,

which he considered the bingest obstacle to radical change and progress

in t h e o l o g y . T o r  the fundamentalist, the inerrancy of Scripture was

♦he answer to the question of authority, and many cherished assumptions

and beliefs were supported by the doctrine. As James Barr, the historian

of modern-day fundamentalism, has saidi

The position of the Bible within fundamentalist 
religion stands high above the particular formula
tions that seek to grasp i t  and the various arguments 
that are used to defend i t .  The religion is an 
entirety, in which the supreme position of the Bible 
is centrals faith in Christ and the experience of 
Salvation, as fundamentalists ^ee i t ,  are not 
separable from this position of the Bible . ^

Barr's comment is particularly applicable i f  inerrancy is to be 

considered a "particular formulation" of the fundamentalist doctrine of 

Scripture. Because the doctrine of inerrancy often represented so much, 

i t  was worthy of defense.

In this essay, both sides of the controversy over the Bible and 

inerrancy from 1865 to 1918 are examined with focus on the self-proclaimed 

"defenders of orthodoxy;" the liberals are used as a f o i l  to conservative 

viewpoints. Northern Baptists and Northern Presbyterians receive primary 

attention, since they are the clearest examples of the development of two 

separate perspectives on Scripture within a denomination. The millenarians 

also played a role in the conflict over inerrancy; they too receive 

attention in this study.

I I .  The Post-Bellum Setting and the 1870s

On 10 April 1865 the nation returned to peace. At the time, Protestantism 

also was at peace within i ts e lf ,  at least regarding the Bible. This was



not to last much lonnerf however, since the nation was swept into the 

intellectually turbulent years of the latter nineteenth century* The 

dominant force in American religious l i fe  in the immediate years after 

Appomattox was s t i l l  ovanoelical Protestantism, Among Protestants, the 

most widely held perspective on the Bible was conservative, and it. remained 

dominant until  the higher criticism of the Bible altered many peopled 

views after 1880,

According to Szasz, a high view of Scripture was an integral part

of the American Republic in its early years. He noted that the authors

of many nineteenth-century memoirs remembered the conservative way of

readinn Scripture among their familiest

In Sixty Years with the Blblei £  Record of 
l xperlence, William N, Clarke noted that when 
his family read from Scripture, they accepted 
the words as truth. There were no contradictions, 
for there could be none. How could God contradict 
Himself?,,, R, Heber Newton caricatured this 
stance, but perhaps not too wildly when he noted 
in 1883s 'A book let down out of the skies, 
immaculate, in fa l l ib le ,  oracular —  this is the 
traditional view of the B ib le , '20

Szasz went on to describe reactions to the dominance of the traditional view

Scientists despaired at the prevalence of such 
views, freethinkers scoffed at them, and liberal 
theologians tried their best to modify them.
But the ftraditionat] reading p e r s i s t e d . . To 
exchanre this fixed conception of Scripture for 
a h is to r ic a l -c r it ic a l  perspective was to undergo 
a genuine revolution in thought. This revolution 
f i r s t  took place in the seminaries and from 
there reached into the congregations..,. This 
change came about because of the spread of 
higher c r it ic is m * ^

The higher criticism of the Bible had l i t t l e  effect on the Protestant 

theological atmosphere from 1865 to 1870* At the time c r i t ic a l  scholarship 

did l i t t l e  to sway Protestants from a traditional view of the Bible*22 At
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this point, a word of explanation concerning b ib lic a l criticism  is in 

order*

In various ways and for various purposes, questions such as the 

following have been asked since the early years of Christianity! MUhat 

are the most trustworthy extant texts of the 9ible? When, by whom, why, 

and for whom were these writings penned? Itfhat relationship h istorically  

and theologically do these writinns haws with each other?” But what is 

known historically  as b ib lica l criticism  is in great part the product of 

the same modes of thinking that led to the development of modern secular 

hisloriogiaphy. Looking at bib lical criticism  from this angle, it. is 

merely the application of modern h istorical methods to the Bible. This 

could also be said about the more specific disciplines of higher criticism , 

lower criticism , redaction criticism, form critic ism , and b ib lic a l theology.23 

Certain presuppositions of modern historical methodology, however, 

run counter to a belief in the verbal inspiration and in f a l l ib i l i t y  of 

the Bible. F irs t, this methodology presupposes that the Bible is a 

human document claiming to be a valid record of certain historical eventsj 

hence it  is possible to question the h isto ric ity  of such a record. Next, 

the quest ion of whether these records are true or not presupposes that 

there is somr standard by which to judge their h is to ric ity ,  and this 

standard must be founded on present h isto rica l, archeological, and 

scientific  knowledge. Of course, i t  is just such a methodology that 

separates tales and myths from facts about the past and in part ha9 

facilitated the enormous expansion of human knowledge during the nineteenth 

and twentieth centuries. But in the minds of people who accepted the 

presupposition that the Bible was errorless and absolutely true in



detail, this methodology could not be used without qualifications on 

’ he Scriptures.24

American biblical scholars in the early nineteenth century such

as Theodore Parker (1810-1059) had no a priori  commitment to inerrancy.

They accepted the modern historical methodology in their study of the

Bible. Largely Unitarians, they were opposed to "ovt.hodnx Calvinism”

and believed that b iblical  criticism could do some theological purging

in New England, allowing for theological renewal*

Convinced that traditional New England theology 
represented a distortion of the religion of 
Jesus and the apostles, they attempted to 
restore primitive Christianity by means of a 
rational and scientific interpretation of
Scripture.25

In America, Harvard was the institutional leader in c r i t ic a l  b iblical 

studies, appointing Joseph Stevens Buckminster to the f irst  academic 

position in biblical criticism in 1811. Harvard financially supported 

liberals Edward Everett and George Bancroft in their studies in Germany, 

Both earned the Ph.D. from Gottingen by 1820. They became influential 

proponents of a liberal approach to the Bible. It. was also at Harvard 

that Andrews Norton and George R. Noyes taught. All the above men were 

leaders in the struggle to promote and defend "the liberal position on 

Scripture.”26

Even at this time, when the higher criticism had l i t t l e  influence 

in America, conservative voices opposing certain conclusions of such 

criticism were not lacking. Andover Seminary was the stronghold for 

biblical studies of a conservative, defensive nature in the New England 

of the 1810s and 20s. Moses Stuart (1780-1852), who had been influenced 

by Timothy Dwight and the Boston conservative Jedidiah Morse, sought a



way of "reconciling new methods of b ib l ica l  research with traditional 

Calvinistic theology."27 From his position as Professor of barred 

Literaturn at Andover, Stuart defended the Bible's authenticity, 

canonic itv ,  and inspiration.

Althuu; h biblical studies were pursued by soni" of New tnqland's 

ker»nr»Q • int clients durinn t he first decades of the nineteenth century, 

and although there was active theoloci cal debate between liberals and 

conservatives over issues raised by new scnolarship, such activity beoan 

■o wane in 'he ld'Gs and 1060s, By t.he end of the C iv i l  War, this early 

croup of biblical scholars had died, and biblical criticism no longer had 

an important part in New i.nglanri theological discussion,*^ Early c r i t ic a l  

biblical studies had l i t t l e  lasting impact, to the extent that when the 

higher criticism began to make major inroads on the American theological 

situation in the 1880s and 1890s, it  was considered a novel development,

I n The Rise of Biblical Criticism in America! 1800-1870, Jerry Wayne Brown 

concludes that,

The strangest feature of American c r i t ic a l  biblical 
studies in this early period is the fact that they 
vanished so quickly and made so l i t t l e  impact on 
* he development of American relinion after the C iv i l  
War. When Charles Brings accepted appointment to 
the Edward Robinson Professorship at Union Theological 
Seminary in 1890 and pronounced his agreement on 
certain points of Gorman higher criticism, i t  was 
generally thought that something new had been 
introduced to America.30

The theological scene from 1865 to 1870 was influenced surprisingly 

l i t t l e  by biblical  criticism. What, then, was the theological atmosphere 

among Protestants? As mentioned above, the dominant opinion was conservative 

and there seems to have been l i t t l e  conflict over the issue of the Bible.
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Throughout the 1860s, Northern Baptist churchmen and theologians 

generally took a "high" view of Scripture, Norman Waring states, "In 

the 1060s Baptists shared a predominant belief in the inerrancy of the 

B ib le ."31 Before 1870, some Baptists had been quite definitive in their 

formulations of inspiration and inerrancy. They asserted that the original 

Scripiures penned by the biblical  authors were inspired by God and hence 

free from error of any kind, and that errorlessness was not necessarily 

an attribute of copies or translations of these autographs. In 1855, 

an article in the Freewill Baptist Quarterly stated that inspiration 

extends to every word, "relates to the original production of the books 

of Scripture, and denotes that divine superintendence of their production, 

which secured thorn from e rro r ."3  ̂ The author of the article made i t  clear 

that although he had a high view of the modern versions of the Bible, 

he did not "claim for any translation the inspiration that pertains to 

the o r ig in a l , '*33 Three years later the Baptist Christian Review claimed 

"inspiration and i n f a l l i b i l i t y  only for the original Scriptures" and 

would not "vouch for the entire accuracy of copyists and translators."3  ̂

Scrupulous distinctions as to b ib l ic a l  inspiration such as these may not 

have been widespread in 1865, but they were in existence, a fact which had 

later ramifications, as shall be seen. Additionally, there was l i t t l e  

dispute in the Church at that time over the nature of the Bible.

Waring suggests that perhaps the lack of conflict over the Bible 

among the Baptists was the product of an unquestioned acceptance of 

traditional views or of a general ignorance of the profound theological 

significance of the issues concerning the inspiration and authority of 

Scripture. This is not to say, however, that a l l  Americans were ignorant



11

of recent work in theological and biblical  studies by German scholars,

A number of American scholars, including Baptists, had studied abroad

and were familiar with contemporary German thought on these subjects,

Horatio B. Hackott, who later taught Alvah Houoy, Henry Weston, and

Ezekiel G. Robinson, was one such scholar. But most Americans’ contact

with German theology had been with its conservative and mediating

representatives who conditioned them against more radical conclusions. 3-'

The same was true at a popular leveli

For American readers German thought was made 
available in journals and popular periodicals.
For nearly thirty years the Baptist Christian 
Review had kept its  constituents abreast of 
current publications, and for a decade after 
1857 The Baptist Quarterly disseminated ideas 
from Germany and England. However, articles 
and reviews were generally slanted in a 
conservative direction, and readers were thus 
insulated from the impact of the new ideas and 
were not encouraged to consider them as live 
options,36

Another possible reason why Americans were unaware of the revolutionary 

theological importance of new scholarship was that they could imagine no 

profound variance between scholarship ( i . e . ,  science) and Scripture, A 

lasting ante-bellum faith in the compatibility of research and revealed 

religion made even conservatives open to ’’the scientific  study of Scripture” 

and might have assuaged people’s reactions to threats against a ’’traditional” 

view of the Bible in the name of science.37

Whatever tha reasons for the dominance of conservative b ib lica l opinion 

immediately after the C iv i l  War* i t  was not to continue long unchallenged.

For the Baptists, the f irs t  breezes of an approaching storm came in 1867 

with The Human Element in the Inspiration of the Sacred Scriptures by 

Thomas F, Curtis, a professor of theology at the Baptist College in Lewisburg,
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Pennsylvania. Curtis says; "For many years, I conscientiously and earnestly 

struggled to maintain the current theories of I n f a l l i b i l i t y  and of Scripture 

Inspiration, until  a l l  possibil ity of doing so reasonably and honestly 

was gone,”3®

Since he could nc longer accept the College's statement of faith

without, qualification, Curtis resigned his teaching position. Coming to

believe in the multiple authorship of the Pentateuch and other Old

Testament historical books and finding what seemed to be blatant scientific

errors in the Bible, Curtis revised his conception of inspiration. He

concluded that "an in fa l l ib le  revelation is not necessary for man, and it

is not possible."3^ He viewed inspiration as the prucess in which God

gave to the biblical writers certain basic insights into reality which

men communicated in the context of their own human experience. Consequently,

for Curtis the Bible's authority lay in the changeless truths i t  expressed,

rather than the words i t  used to express them. He also emphasized the

authority of individual Christian experience;

But he who walks with God, and experiences the 
power of grace, and lives in the truths of 
Christianity, knows that the religion of Jesus 
is no dream or delusion. He may meet with a 
thousand specious objections that he cannot 
answer, but he has evidence within himself that 
nothing can shake.40

Three elements in Curtis characterized much subsequent thought by 

Christians of a lib e ra l persuasion; an openness to b ib lica l criticism } 

an insistence on the in fa llib le  truths contained in the Bible but expressed 

by men in fa llib le  language} and an emphasis upon the authority of Christian 

experienee*

Reaction to "this broadside against i n f a l l i b i l i t y , ” which was "the
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f i r s t  one fired by a prominent Baptist, and the only one for several 

years,'1 varied.41 Conservatives with less refined under?tandinus of 

inspiration and in f a l l ib i l i t y  were often at a loss as to how to respond. 

Henry G. Weston became president of Cromer Theoloqical Seminary, but 

even he did not have an answer to Curtis. He wrote to his colleague 

Alvah Hovoy in 1867*

Having to review in a slip-shod way Curtis 
on Inspiration before our Pastor's conference, 
and that subject being one in which I am a l l  at, 
sea, except so far as a donged belief in inspiration 
goes, without being able to define what. "Inspiration" 
is , or what its metes and bounds ar e . . . I  want you 
to give me what ideas you can conveniently put on 
two pages of note paper. I ’ l l  fight for them to the 
death, for I shall heartily believe just what you
say.42

Other conservatives, equally prominent, defended in f a l l ib i l i t y  with 

sharper definition. In 1868 Lemuel Moss responded to Curtis in the 

Baptist Quarterly*

Of course inspiration can be predicated only of 
the original Scriptures, because they only are 
the writings of inspired men. There is no 
evidence that these books have been miraculously 
preserved from errors of transmission.... Nor 
can translators or interpreters, or their work, 
claim exemption from human in f irm ity .43

The theologian Alvah Hovey, president of the Newton Theological

Institution, was likewise a defender of in f a l l ib i l i t y .  His fourteen-page

rnply to Weston must have both defended in f a l l ib i l i t y  and met his friend's

need.44 Qne scholar commented on Hovey's thought in the following way*

Baptist theologian Alvah Hovey affirmed the divine 
in f a l l ib i l i t y  of the sacred writings 'as they came 
from the hands of inspired men, and not as we have 
them now in the best editions of the New Testament.'
Responding to the objection that inerrancy in the 
originals is useless without the complement of
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Churches in 1869 expressed a fa ir ly  conservative Presbyterian view of

the Bible and its authority in the Church:

The reunion shall be effected on the doctrinal 
and ecclesiastical basis of our common standards; 
the Scriptures of the Old and Nguj Testaments shall 
be acknowledged to be the inspired Word of God, 
and the only in fa llib le  rule of faith and practice; 
the Confession of faith shall continue to be 
sincerely received and adopted as containing the 
system of doctrine taught in the Holy Scriptures.49

A ll  113 New School Presbyteries voted for reunion on this basis, 

as did 126 of a total of 144 Presbyteries of the Old School. The b ib lic a l 

conservatism of such a document is emphasized when one examines the 

"traditional” views of Dr. Henry Boynton Smith, principal architect of 

the reunion. U  is also probable that the IB Old School Presbyteries 

that did not favor reunion on this basis did so because i t  was not 

theologically conservative enough. Or. Charles Hodge, the foremost Old 

School theologian, doubted whether reunion under such terms sufficiently 

guarded distinctive Calvinism. To conservatives, Dr. Hodge was proved 

right since theological laxity increased in the Church during successive 

decades. Although phrases like "the only in fa ll ib le  rule" and "the system 

of doctrine" were to be points of contention between conservative and 

liberal churchmen with the rise of b ib lica l criticism  and biblical theology, 

explic itly  defined "traditional” theology became increasingly d iff ic u lt  

to enforce in the latter nineteenth century. Loetscher says that after 

this reunion " it  would be increasingly d iff ic u lt  to protect historic 

Calvinism against variations that might undermine its essential character."50 

Loetscher charts the gradual acceptance of theological liberalism and the 

increasing inability  of conservatives tc enforce their "historic Calvinism" 

in The Broadening Church.
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At this point thn b ib lic a l opinions of thn two most repiosentativn

Mruj and Old School theologians in 1070 nuod to be examined. [Jr. Henry

Boynton Smith, from his influential position at Union Seminary, strongly

promulgated a conservative view of the Bible* consijering "the whole of

historical Christ ianit.y" at stake in the controversy over b ib lic a l

criticism  which arose towards the end of his l i fe t im e.51 for him, the

Bible was inspired by God. hence it was "not merely the words of men,

but also the word of God."52 He explained inspiration as follows*

Ue are to adduce the evidence that this position 
£on inspiration] holds true of the original, 
canonical Scriptures, that they are given by a 
divine inspiration, that thny are the word of 
God, and, as such, an in fa llib le  and final 
authority for faith and l i f e , tj3

According to Smith, the canon of Scripture is based on "the testimony 

of Christ and the Apostles." The Old Testament consists of those writings 

accepted by Jesus and the apostles, and the New Testament writings are 

those "which have apostolic authority." External evidences of "divine 

inspiration" are the Bible's own claim to inspiration, the effect the 

Bible has had on men's lives, and its remarkable style. According to 

Smith, "the witness of the S p ir it  in our hearts" is an internal evidence 

of the Bible's inspiration.54

Smith distinguished between revelation and inspiration. Inspiration, 

a "divine influence," did not hinder the b ib lic a l authors from expressing 

their individuality, but i t  did secure "the communication of truth in an 

in fa llib le  manner, so that, when rightly  interpreted, no error is conveyed," 

Smith clearly believed in the inerrancy of Scripture and, as he said, in its  

"plenary" insp ira tio n .^  Though he studied in Germany for three years, he 

rejected the negative conclusions of German b ib lic a l criticism. Until his
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death in 1877, Dr. Smith was "thn unchallenqed Nestor of New School 

men," his b ib lic a l conservatism being fa ir ly  widespread in that school.r 6 

I t  is somewhat ironic that soon after 1877 Union Seminary and the 

Presbytery of New York came to be among the strongest proponents 

of liberalism in the Church.

Ihe Old School was the other powerful theological heritage in tho 

Presbyterian Church. At the time of reunion, as mentioned above, 144 

out of the Church’s 257 Presbyteries were connected with the Old School.

This School had long been typified by its  traditional Calvinist theology 

and conservative nature. The Presbyterian Seminary at Princeton, established 

in 1812, was the fullest and most influentia l expression of the Old School 

heritage for over a century. Its four Greatest theologians, the principal 

expounders of the "Princeton Theology," ueres Archibald Alexander (1772- 

1851), Charles Hodge (1797-1878), Archibald Alexander Hodge (1823-1886), 

and benjamin Breckinridge Warfield (1851-1921). inch had a substantial 

voice in the theology of the Church in his day. By 1870, A. A. Hodge 

had already published important work, but his father was then the most 

influentia l of the Princetonians. J . David Hoeveler, J r . ,  called Charles 

Hodge "the most b r i l l ia n t  and resolute voice of Princeton Calvinism and 

the leading spokesman for the Old School."5? Hodge had expressed his 

conservative view of the Bible before 1872, when he presented i t  fu lly  

in his Systematic Theology.

Hodge formulated his doctrine of Scripture after what he considered 

to be the historic  Protestant conviction. After quoting from the Smalcald 

Articles of the Lutheran Church, the Helvetic Confession, the Thirty-Nine 

Articles of the Church of England, and the Westminster Confession, he saysi

;. *



From these statements i t  appears that Protestants 
hold, (1) Tha t the Scriptures of the Old and New 
Testament are the Word of God, written under the 
inspiration of tho Holy Spirit., and are therefore 
in fa llib le , and of divine authority in a l l  thinqs 
pertaininq to faith and practice, and consequently 
free from a l l  error whether of doctrine, fact, or 
precept, (2 ) That they contain a ll  the extant 
supernatural revelations of God designed to be a 
rule of faith and practice to his Church. (3) That 
they are sufficiently perspicuous to be understood 
by the people, in the use of ordinary means and by 
the aid of the Holy S p ir i t ,  in a ll  things necessary 
to faith or practice, without the need of any 
in fa llib le  interpreter.

Hodqe goes on to explain this position. As to the canon of Scripture, 

the Old Testament consists of those books recoqnized by Christ and his 

apostles as ’’the written Word of God." In like manner, the New Testament 

is those books which can be proved to have been written by the apostles 

or have received their sanction. Archibald Alexander, the founder of 

Princeton Seminary, had expressed t he same doctrine earlier in Canon of 

the Old and New Testaments Ascertained! or The Bible Complete Without 

the Apocrypha and Unwritten Traditions ( 1826)*60 Many conservatives in 

the Reformed tradition followed Hodge in his emphasis on apostolic testimony.

Next, Hodge enters into the mechanics of b ib lic a l inspiration and 

in f a l l ib i l i t y .  He recognizes that his view of inspiration presupposes 

a personal, in fin ite  God who is both transcendent and immanent in his 

relationship to his creation. This God is a free agent, generally acting 

through secondary causes, though able to act Immediately, in supernatural 

works. The Bible its e lf  is the product of a supernatural work. To Hodge, 

stating these presuppositions is important because "a large class of the 

objections to the doctrine of inspiration, which for many minds are the 

most effective, arise from the rejection of one or other of the presumptions 

specified*
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On the basis of these presuppositions, Hod pa develops the logic 

of inspiration. The Scriptures are in fa l l ib le  because they are the 

very word of God; and they are the word of God because they were given 

by inspiration of the Holy Ghost, The object of inspiration was to secure 

i n f a l l i b i l i t y  in teaching, and its effect was to preserve the recipient, 

from error in teaching. But. inspiration is not the same as revelation, 

the object of revelation was to supernaturally communicate knowledge; 

i s  effect was to “render its recipient wiser.” This does not mean, 

however, that inspiration and revelation were mutually exclusive in their 

influence. Furthermore, Hodge continues, the fact that God supernaturally 

saw to it that what the bibl ical  penmen wrote was errorless dons not imply 

that they were his dictation machines or that they wrote in a state of 

ecstasy. They wrote freely with fu l l  intellectual power and individual 

mental characteristics. “The Church has never held what has been stigma

tized as the mechanical theory of inspiration.“62

For Dr. Hodge, the principal and overriding proof of this view of 

inspiration is that i t  is the Scriptural view of inspiration. To some this 

may seem like circular reasoning, but i t  is a rational theological assertion 

for a thinker who believes that the Bible is to the theologian what nature 

is to the man of scinnce--the storehouse of facts to which he must 

continually refer and upon which he must base his generalizations. HodgB 

goes to lengths to assert that the Bible teaches the view of inspiration 

that he expounds.

Two additional assertions follow from the testimony of Christ and the 

apostles concerning the Bible. F irs t, says Hodge, inspiration extends 

equally to a l l  parts of Scripture. The whole volume is the word of God;
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thus : he inspiration that r, ecu ms inerrancy "is not. confined to moral 

and religious truths, but extends to the fat* ment*:, of facts, whether 

scientif ic, historical, or geographical. Second, inspiration and 

in»*rranc\ r /1 end to the very words of Scripturn. 1 one ther these two 

assertions form what Hodge calls "the doctrine of plenary inspiration."

This does not imply, however, that the biblical authors had plenary 

knowledue on a ll  matters of history, science, and philosophy, or that they 

were in an\ way different from their contemporaries except when t h e y  acted 

as spokesmen of b o d , 64

One may have noticed that up to this point no mention has been made 

of the doctrine of inerrancy in the original autographs alone. Hodge seems 

to imply the doctrine rather than to vigorously state it as did his son and 

UarfieJd. Like his son, Hodge* does admit that there are alleged discrepancies 

in the present, text of Scripture. He deals with these by saying that the 

majority of them ara only apparent., yielding to a careful examination; 

others are the errors of transcribers; the remaining feu, uhose origins 

are unknoun at present, are of such minor importance that they cannot 

overthrow the clear biblical teaching of plenary inspiration.66

As reflected in the writings of thB leading theologians of both the 

Old and New Schools, the Presbyterian Church was markedly conservative in 

its view of Scripture from 1865 to 1870. There seems to have been l i t t le  

serious contention over the matter. But this relative placidity was soon 

to be ruffled.

The millenarian movement in America had long been dominated by a 

conservative view of the Bible. The movement was somewhat ,fpara- 

denominational,” having as its patriarch John Nelson Darby (1800-1882),
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individual milli-narians main.aineu ' u*ir t ius with the Calvinis*ic 

denominations. In the 1860s and lB7Us !h* movement was developin' a 

self-consciousness and was coming into public prominence. Uurinr; this 

period its leaders began to organize Bible and prophetic rDeferences 

which, along with their books and certain millenarian periodicals, were 

10 have a sizeable influence on Protestantism, at leas’ at the popular 

level, during the latter nineteenth and early twentieth centuries. Although 

the imminent second cominn of Chris? to establish his thousand-year reign 

was the emphasis of millenarians, they s<->< m *o have held a belief in the 

plenary inspiration and in f a l l ib i l i t y  of ♦ hf! Bible from early days onward.

In 'hr f irs t  half of the nineteenth crn’ ury, a number of books by \ uropean 

conservatives worn approvinoly received by American millenarians. The 

Inspiration of the Scriptures by Alexander Carson and The Books of the Old 

and New Testaments Proved to be Canonical by Robert Haldane were two defenses 

of verbal and plenary inspiration so received in the 1830s.66 Ernest 

Sandeen adds*

These two works, though often quoted and referred 
tn admiringly by millenarians, did not receive the 
volume of praise heaped upon the mo9t quoted defense 
of verbal inspiration, Louis Gaussen’s Theopneustla.
Although written originally in French, this work 
was quickly translated and widely distributed in 
the Enqlish-speaking world, its  argument, being 
quoted in the United States by 1842.6^

Louis Gauscen (1790-1840), a professor of theology in Geneva, taught, 

inerrancy in a form similar to Charles Hodge. For him the Bible was God’s 

word, verbally, equally, and entirely inspired by the Holy S p ir it ,  which

made i t  error-free. The Scripture is obviously the product of individual 

men, bearing their imprint from f irs t  to last, yet its writing was fu lly
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sup»jr i n t h\ ^od and is totally his word* It is completely inerrant 

in the histories, the prophecies, the epistles, the psalms, and the gospels. 

Inspiration extends to the original texts, Gaussen asserted, and not to any 

translations of the holy writ. However, the word does have authority today 

jinctJ proper schoiarship arid lower criticism can produce a very acceptable 

copy of the original Hebrew and Greek texts.

Gaussnn believed that the Bible alone proves this "Theopneustic

Doctrine," This is because for Gaussen, as for Hodge, in a l l  theological 

matters the crit ica l  and final question is "What. does Scripture say?"6Q 

If one takes into account the similarities betucjen Gaussen's views and 

those of Charles Hodge, as well as the fact that Gaussen was popular among 

American millenarians in the 1840s, it comes as no surprise that after 

1880 the spiritual descendants of the early millenarians accepted the 

ideas of A. A. Hodge and B. B. Warfield (Charles Hodge's intellectual 

heirs) with similar enthusiasm.69

In the 1860s and 1870s, as noted above, millenarianism became more 

organized. The best expression of this was the series of prophetic and 

Bible conferences, the most influential of which was the Niagara Conference. 

In the early years this conference was called the Believer's Meeting for

Bible Study. It  originated with a small but important group of men 

associated with the journal Waymarks in the Wilderness. 70 In I860, the 

same year that the f i r s t  informal conference was held, an article entitled 

"Inspiration" was published in this millenarian periodical that affirmed 

that the Scriptures were plenarily inspired. It  asserted that only the 

original texts of Scripture and not any copies or translations were 

inspired! "Neither the imperfection of translations, nor the variation



of manuscripts affect the questions as to the original perfection of 

the te x t.”71 Ten years later, in 1878, James Brookes, a Presbyterian 

minister and the controllinn s p ir it  of the Niagara conference, drew up 

a fourteen-point Niagara creed which served as a doctrinal basis for the 

teaching at the conference. I t  was an unofficial guide to Niagara teaching 

until 1890, when it was o ff ic ia lly  adopted. The f ir s t  article  dealt with 

the Bible*

Ue believe that a l l  Scripture is given by 
inspiration of God, by which we understand 
the whole of the Book called the Bible; nor 
do we take the statement in the sense in which 
i t  is sometimes foolishly said that works of 
human genius are inspired, but in the sense 
that the Holy Ghost gave the very words of the 
sacred writings to holy men of old; and that 
His Divine inspiration is not in different 
degrees, but extends equally and fu lly  to a ll  
parts of these writings, h istorical, poetical, 
doctrinal and prophetical, and to the smallest 
word, and inflection of a word, provided such a 
word is found in the original manuscripts.72

Following this statement was a long l is t  of Scriptural references.

The Niagara creed was a strong assertion of the verbal, plenary 

inspiration of the original autographs of Scripture. The words "inerrant" 

and "in fa llib le "  are not mentioned, but Ernest Sandeen assures us that 

"the millenarians assumed that divine inspiration had so controlled the 

writing of the Bible that the resultant text was free from error or 

f a l l i b i l i t y . "73 The references to Carson, Haldane, Gaussen, Uaymarks in 

the li/ilderness, and the Niagara creed are a l l  evidences that a conservative 

conception of Scripture dominated millenarianism throughout the nineteenth 

century. In addition, i t  seems that this movement was never substantially 

influenced by theological liberalism or l ib e ra l scholarship, except perhaps 

in a reactionary manner*



The membership of millenarianism was comprised principally of 

Presbyterians and Baptists, This is natural, since "the millenarian 

movement was providing a refuge for those whose basic orientation to 

Christianity was formed through the Calvinist theological heritage. **74 

Because of this, a history which treats an aspect of Amr>rican Reformed 

religious l i fe  and theology must consider the conservative influence of 

the millenarians.

In summary, a conservative or "traditional” view of the Bible s t i l l  

dominated the Northern Baptist and Presbyterian denominations, as well as 

the ambiguously para-denominational millenarian movement, after the C i v i l  

War. This was the background for the turbulent events of the subsequent 

f if ty  year9. As was seen in Thomas Curtis's book of 1867, new winds had 

already begun to blow,

I I I .  Refining the Liberal and Conservative Positions in the 1880s and 90s

In the 1880a and 90a, former breezes of theological liberalism became 

the gusts of a raging wind. American l ife  and thought were changing; 

theology was only a few ateps behind. The nation grew in economic strength; 

technology, industrial production, and prosperity increased. As suggested 

above, new modes of thought which challenged traditionally-construed 

Christian theology received an ever-wider hearing and acceptance. The idea 

of evolution stimulated many concepts and attitudes characteristic of the 

late nineteenth century. In a ll  fields i t  made change, and not f ix i ty ,  

the universal law. When taken far enough, evolutionary thinking eliminated 

the possibility  of any kinc of absolute, including religious and ethical 

absolutes. Evolution was not automatically accepted by a l l  thinkers at the
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time, nor were its more radical implications immediately drawn, but soon 

even the most conservative circles felt  the disturbing effects of the 

new doctrine. The challenge of biological evolution to the creation 

narrative in Genesis woe nlcr»r enounh.75

Other studies as well were unsettling to the minds of religious 

thinkers. The comparative study of religion brought the uniqueness of 

Christianity into question. Psychology seemed to bn proving that even 

man's inner spir itual  experience was subject to the laws of cause and 

effect, able to be examined scientif ical ly .  A l l  such studies based on 

thnorias of development (whether they were directly discussed by theologians 

in the 1880s and 90s or not) were "conditioning the climate and in part 

defining the problems of a l l  theological discussion."76

The fundamental difference between liberal and conservative theology 

was how each responded to the new climate. Loefferts Loetscher described 

liberal theology as "an attempt to mediate between historic orthodoxy and 

the radically altered sc ientific  and cultural o u t l o o k . C o n v e r s e l y ,  

trad itio n a listic  theology considered the new outlook antithetical to the 

"historic orthodoxy" and would accept no compromises. Conservative leaders 

of American religious thought (Archibald Alexander Hodge and Benjamin 

Breckinridge Warfield, for example) were conscious of the increasing 

influence of relativism in the thought forms and academic disciplines of 

the late nineteenth century. They were disturbed by the correlative growth 

of a mediating theology in Europe and in  America. Consequently, they 

developed their own theological thought and apologetic in conscious 

opposition to liberalism on many points. Likewise, liberal leaders (Charles 

Briggs, for example) expounded their ideas while fu lly  aware of their differences 

from the conservatives.
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Ihis sect ion describes hoy the conservative and liberal pcsitions 

were refined and defined from the 1870s to the 1890s. The following 

section treats the manner in which both positions were diffused within 

Reformed Protestantism. Dividing a single h istorical process in this 

way is a r t i f ic ia l ,  but i t  is an attempt to describe how American Protest

antism became ever more divided over the issue of the Bible. Since these 

years saw the growth of the modernist movement f addit ional comment on the 

roots of Protestant liberalism is in order.

Throughout the nineteenth century, many German theologians were 

influential liberals. Friedrich Schleiermacher (1768-1834) is considered 

the father of modern theological liberalism. He emphasized the immanence 

as opposed to the transcendence of God, seeking to abolish the distinction 

between God and the world. Since this distinction between the sacred and 

the secular was falae, according to Schleiermacher, religion and culture 

must interpenetrate each other. Albert Ritschl (1822-09), though c r it ic a l  

of Schleiermacher, also stressed only the essential and the relevant in 

theology. He rejected the traditional doctrines of original sin, C h r is t^  

atonement, and eternal damnation, and sought to free Christian theology 

from metaphysical speculation. It  should rather be an attempt to express 

Judgments of value, especially that of the saving significance of Jesus 

of Nazareth. Ritschl stressed Christ*s moral perfection; he equated God 

with love and denied the holiness and wrath of God.78

Similar ideas can be found in American theologians. During the late 

nineteenth and early twentieth centuries, liberal Protestantism was 

characterized by an emphasis on the benevolence and fatherhood of God, 

the supreme ethical and religious example of Christ, and a belief in the
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freedom, social nature, and essential goodness of man combined with a 

belief in the duty to correct a l l  conditions (social injustice, ignorance, 

etc. )  that stu lt ify  man’s naturn.79

William R. Hutchison perceptively analyzes American Protestant 

liberalism in The Modernist Impulse in American Protestantism. He 

identifies three central notions implied by the word "modernism,"

(Liberalism and modernism are used interchangeably by Hutchison and in the 

present essay.) The f ir s t  notion was that religious ideas need to be 

consciously adapted to modern thought and culture. This included a 

willingness to discard more traditional theological forms i f  found to be 

irra tion a l in the lig h t of modern knowledge, or irrevelant to what was 

regarded as the central core of religious experience. Liberals fe lt  

strongly that the communication of the Christian gospel must adjust its e lf  

to the times or be forgotten. A second and more profound notion was that 

God is immanent in human history and cultural development as well as 

revealed through them. Following this was the belief that human society 

was progressing toward realization of the Kingdom of God on earth. Liberalism 

emphasized the divine presence in man and in nature. I t  fostered an 

optimistic outlook on man and the future. Although i t  de-emphasized 

God’s tran~cendence, one traditional doctrine that was exceedingly important 

for liberalism was the Incarnation, which testified to the real presence 

of God in humanity and in history. Additionally, modernists emphasized 

Christian ethics over Christian doctrine, "orthopraxia” over "orthodoxy"

(to use a contemporary expression). Because modernism was an attitude 

and a method of theological adaptation rather than a system of ideas, its 

adherents were understandably of a wide variety of theological persuasions.



28

But as a "new theology” developed and became increasingly accepted and 

respectable from the 1870s to 1920, a reactionary conservatism was more 

and more l ikely to protest a l l  kinds of liberalism.

A conservative protest ana inst liberalism arose among the Congregational- 

ists during the 1880s and 90s, but l i t t l e  came of i t .  The liberal element, 

was already strong in the denomination. Congregationalists adopted a new 

creed, irenic in tone, in the year 1883. This was five years before 

Presbyterian liberals even attempted such a venture. In 1884 the Andover 

Review was founded. This journalistic expression of a seminary which was 

originally intended to be a ’’bastion of orthodoxy” was the principal voice 

of liberal ideas in the denomination for the ten stormy years of its l i fe .

But the conservative-liberal storms ended among the Conqregationalists in 

1892-93 with the tolerance of l iberal views.

Northern Baptist conservatives and liberals vociferously opposed each 

other, but theirs was not a ’’head-on” clash as in the Presbyterian Church. 

Baptists’ congregational church structure allowed individuals to hold 

varying positions, even on important Issues, without ecclesiastical reprisal 

by either party. At the 1892 Baptist Congress both a lib e ra l and a 

conservative position on the Bible were expounded from the platform.

The two positions tended to become hermetically sealed from each other 

since they were not forced into continuous public conflict. Eventually 

the denomination's principal open forums for liberal-conservative dialogue 

were abolished. The Baptist Quarterly ceased publication after 1892, and 

the final Baptist Congress was held in 1905. The Baptist historian Norman 

Maring noted that by 1918,

. . .  these two parties largely isolated themselves
from each o th e r .. . .  There were feu media by which
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interchange of thought. could take place. The 
cro ss-fe rtiliza tio n  of ideas which should have 
gone on through the seminaries was st if le d , 
because each party had its own seminaries and 
there was l i t t l e  commerce between them. Hence, 
instead cf creative tensions, the denomination 
had only tensions, and a schizophrenia developed 
for which no treatment was sought.^3

There certainly was "commerce” and "interchange of thounht" between 

Presbyterian liberals and conservatives, though to call the protracted, 

intense, and often bittcir conflict between the two groups "creative tensions" 

would certainly be a euphemism. S t i l l ,  i t  is precisely such face-to-face 

interaction that makes the history of the Presbyterian Church in the U. S. A. 

the best example of how two views of the Bible developed in distinct 

opposition to each other. Three of the most influentia l figures in the 

late nineteenth-century debate over the Bible came from Presbyterian ranksi 

Charles A. Briggs, a liberal a ffiliated  with Union Theological Seminary in 

New York, and Archibald Alexander Hodge and Benjamin Breckinridge Warfield, 

both conservatives affiliated with Princeton Theological Seminary. The 

divergent views of the Bible hold by these men shall be examined within 

the context of theological and p o lit ica l developments within the Presbyterian 

Church.

As seen above, a traditional high view of the Bible was dominant in the 

Presbyterian Church in 1865, though the following decade saw the beginnings 

of a new view of the Bible within the denomination. Charles Briggs was at 

the center of the new movement. Briggs had studied in Germany after his 

graduation from Union Seminary. Though he regretted German scholars* lack 

of reverence toward the Bible, he was stimulated by their methodology and 

b ib lic a l theology.9  ̂ A c r i t ic a l  examination of the biblical text and the 

theology that could be b u ilt  upon such an examination was central for
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Brings and for nascent Presbyterian liberalism. He published two important 

articles entitled "Biblical  Theology" In the American Presbyterian Review 

during the year 1870.00 According to Briggs. "The discussion of the Higher 

Criticism in the United states began for the Presbyterian body, in the plea 

for freedom of criticism in my inaugural address as Professor of Hebrew 

in the Union Theological Geminary, N. V.. in 1876. This was received with 

8 mild opposition.”06 As Briggs' influence increased, opposition to him 

intensified apace.

Two other incidents in the Presbyterian Church were antecedents to 

larae-scale conservative-liberal conflict,  une was the David Suinn t r i a l . 0? 

Swing, a New School Presbyterian, become pastor of Fourth Presbyterian 

Church in Chicago in 1866. Following the Chicago fire of 1871 his ministry 

moved to Central Music Hall,  where he preached weekly to thousands. His 

message was attractive to people struggling with d if f ic u lt  religious 

questions. According to this uncomely and plain-speaking poacher, 

Christianity was a way of l iving properly rather than a system of belief, 

a “mode of virtue, rather than a jumble of doctrines."08 Swing felt that 

a l l  religious expressions were dependent upon the culture within which 

they were formulated} apart from that culture they could not be understood.

Such doctrine brought Swing into conflict with Chicago conservatives, 

who charged that he had departed from the Westminster Confession, the 

authoritative statement of Presbyterianism. For Swing, a l l  creeds and 

even the Scriptures themselves were less than absolute truth. He saw 

need for thr improvement and cultural adaptation of a l l  doctrinal and

creedal expressions. 09

The conservative Francis Patton presented formal charges of heresy
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aqainst ProfRSSor bwing on 13 April 1874. Those charges yore of a negative 

nature: for not having maintained the truths of the gospel, and for not 

accepting the Westminster Confession as containing the system of doctrine 

taught in the Scripture. Because of the negative character of the charges 

and the fact that Suinn had not categorically denied the doctrines uhich 

Patton accused him of rejecting, the defendant uas acquitted of both 

charges on 20 nay of the same year. Patton announced at once that he 

would appeal the case, and Suing withdrew voluntarily from the denomination, 

protesting the lack of toleration on the part of Patton. Swing also hoped 

"to secure to the Synod and to the Assembly that peace which alone can lead 

to a calm review and restatement of doctrine.” Ho wanted the Church to 

reformulate its position "by committees, and without the stormy passions 

that gather around an ’accuser' and an ’accused.'"90 Contrary to those 

desires, the Suing t r ia l  set a precedent for dealing with l iberal-  

conservative conflicts over the Bible through prosecution for heresy.

The second incident was the formal ecclesiastical tr ia l  of the Reverend 

William C. McCune before the Cincinnati Presbytery in 1877 and before the 

General Assembly of 1078. McCune, a member of the Old School Presbytery 

of Cincinnati, favored transcending denominational divisions. This desire 

found practical application when McCune was invited to minister at a non- 

denominational church near Cincinnati. He denounced denominationalism in 

the churches as sinful. On the level of practical church administration, 

he had accepted ministerial service outside the Presbytery without Its 

permission, rejected infant baptism, and advocated a revision of the 

Westminster Confession of faith in the interests of church union.

To Thomas H. Skinner, another Old School pastor from Cincinnati, a ll
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of the above added up to "liberalism and broad-church ism*" Skinner brought. 

POcCunr- to ♦ r ia l  before the Cincinnati Presbytery, "Never before in all  

our history." tie declared, "has there been such a disposition to put 

fUnion before Truth’ as there is todav,"92 The Presbytery acquitted MeCune, 

but Skinner t oak the; matter to the General Assembly of 1B7B. The Assembly 

rebuked the Reverend MeCune and the decision of the Cincinnati Presbytery 

by a vote of more than four to one* The Presbytery had "erred in not 

sustaining these charges, and in not reprimanding Mr. McCune for his unsound 

statements, and his disloyal action in the premises. Both the McCune 

and Suing cases are examples of an aggressive conservatism attacking a 

budding liberalsim in the ecclesiastical courts* They served as precedents 

for the Briggs and Smith tr ia ls  of the 1890s.

In the meantime, other event s yore focusing attention on the issues 

surrounding biblical criticism and theological liberalism* From 1876 to 

1880 American Presbyterians eagerly folloued the conflict in the Free Church 

of Scot land over the "progressive" opinions of William Robertson Smith, 

professor at the Scottish Free Church College of Aberdeen. The General 

Assembly of the Free Church dismissed heresy charges against Smith in 1880. 

But a subsequent article by the young professor on "Hebreu Language and 

Literature" in the Encyclopaedia Brltannica showed such a commitment to 

the pentateuchal theories of the German scholar Julius Wellhousen and 

raised such a general furor, that the Assembly of 1001 removed Smith from 

his academic c h a i r . ^

In the same year the Pfraabvtarlan Review began publishing a series of 

articles dealing with the Bible and the higher criticism. The Review

had been founded in 1880 by a coalition of both Old and New School interests
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as an expression of the "honeymoon s p i r i t "  of their reunion. Dr. Charles 

A. Briqgs and Dr, Archibald A* Hodge were chosen as its managing editors 

by •tt> faculties of Union and Princeton Seminaries, respectively. The 

Sfh • was cumprised of eight article r; dealing uiih various issue:, 

raised by if. hi- .her criticism. Charles A, brings and Henry P, Smith 

look up the affirmative (or liberal) position. U. Henry Breen, Francis 

L. Patton, Archibald A. Hodge, nr d Benjamin B. UJarfield advocated urtiat 

Brifjgs called "the traditional theories," Two other contributors took a 

middle p o s it io n ."

The articles in the series by Brings and Hodgo-Uarfield are central to 

the present discussion of the refinement, of the l iberal  and conservative 

positions. Charles Brings published three articles in the series. The 

f i rs t  was entitled "The Rinht. Duty, and Limits of Biblical Critic ism," 

the second "Biblical Theology," and the third "C rit ica l  Study of the 

Higher Criticism, with Special Reference to the Pentateuch." These atticles 

served as the basis for Briggs' Biblical  Study! Its Principles, Methods, 

and H is to ry , published in 1882. This book serv es  as a good example of 

Briggs* view of the B ib le  at the time.96

Briggs was not a n a t u r a l i s t  who accepted a man-centered and m a t e r i a l i s t i c  

exp lan atio n  o f  the genesis  and nature o f  S c r ip t u r e ,  nor was he a t r a d i t io n a l  

th eo lo g ian  co n ten t  to take the B ib le  a t  face  value and use i t  to formulate 

and p r o o f - te x t  customary dogmas. R ath er , he c l a s s i f i e d  h im self as an 

e v a n g e l ic a l  th eo lo g ian  arid b i b l i c a l  c r i t i c ,  in t e r p r e t in g  the B ib le  in 

" th e  e v a n g e l ic a l  s p i r i t  o f  the B i b l i c a l  a u th o rs"  in  an attempt to  produce 

" th e  v i t a l  and experim ental r e l ig io n  o f  the Reformers and P u ritan  f a t h e r s . "97 

Briggs f e l t  th a t  both s c h o la s t ic is m  and r a t io n a l is m  co n tra d ic te d  h is
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evangelicalism. Rationalism, in great part a reaction to scholasticism, 

could never be' overcome by the dry opinions of the latter,  but only by 

experiential religion. Protestant scholasticism, the tendency toward 

theolociical system-building, had as its architect Francis Turretin 

(1623-87). Briqgs credits Turretin with inventing the doctrine of verbal 

inspiration of the Bible. In Briggs' opinion, verbal inspiration erected 

"dogmatic barriers anainst Biblical criticism" and destroyed the v ita l ,  

experiential power of Protestantism.

For Briggs, the Bible was indeed inspired by Cod, but not the very

words. Rather than boinq the word of Cod in the verbal sense, i t  is God's

word in that i t  contains the divine message. This message is the ideas

and concepts of divine truth that are conveyed to the soul of man through

the external words, which are purely instrumental. Briggs distinguished

between the e x te r n a l  and the in t e r n a l  word of S c r ip t u r e .  A fte r  c i t i n g

the Westminster Confession and the 1881 Hodge-Warfield a r t i c l e  " I n s p i r a t i o n , "

Briggs seems to aoree th a t  the e x te r n a l  words of the o r ig in a l  te x ts  of the

B ib le  are a u th e n tic  and e r r o r l e s s .  But fo r  him in s p ir a t io n  l i e s  beyond

Hodge and W a rf ie ld 's  "su p e r in te n d e n ce ,"  behind the e x te rn a l  l e t t e r .  He wrotei

Doubtless by God's 's in g u la r  care and providence 
£th® Holy S c r ip tu r e s ]  have been kept pure in a l l  
ag es , and are  th e re fo re  a u t h e n t i c a l . ' Doubtless 
throughout the whole work o f  the au thors 'th e  
Holy S p i r i t  was p resen t, causing His e n e rg ies  to 
flow in to  the spontaneous e x e r c is e s  o f  the 
w riters ' f a c u l t i e s ,  e le v a t in g  and d i r e c t i n g  where 
need be« and everywhere se cu rin g  the e r r o r l e s s  
exp ressio n  in  language o f  the thought designed 
by God}' but we cannot in  the sy m b o lica l or 
h i s t o r i c a l  use of the term c a l l  th is  p r o v id e n t ia l  
ca re  of His Word or superintendence over i t s  
s x ta r n a l  production— in s p ir a t io n .  Such p ro v id e n t ia l  
care  and superintendence i s  not d i f f e r e n t  in  kind 
with regard to  the Word o f  God, the v i s i b l e  church



of Goa or the forms of thn sacraments.
Inspiration lies back of the external lnttnr.99

Inspiration, in Brings' view, lies in the spir itual  content— the

expressed throunh the words.

ideas

Brings freely admitted that thfjre were errors and inconsistencies 

in the Bible*. Because of this, he rejected b ib l ic a l  inerrancy and colled 

a preoccupation with disproving alleged errors "B ib l io la t ry ." 10° He also 

accepted certain results of the higher criticism such as the multiple 

authorship of the Pentateuch.

Briggs and the conservatives held different presuppositions. He refused 

to accept verbal inspiration and to deduce from i t  that thn Scriptures, as 

they came from the hands of the b ib l ic a l  authors, were absolutely errorless. 

To him bib l ica l  inerrancy was an a p rior i  definition which begs the question 

in the debatr over the historic ity  of the biblical  documents. This was 

unacceptable.101

Ulhen he a s s e r te d  th a t  the i n s p i r a t io n  and a u th o r ity  o f the B ib le  did 

not re s id e  in  i t s  words but in  the s p i r i t  behind them, which i s  understood 

in  p art  by C h r is t ia n  e x p e rie n ce , B rig g s  opened wide the f lo o d g a te  fo r  a l l  

type3 o f b i b l i c a l  c r i t i c i s m .  He understood and welcomed t h i s ,  but he 

seems not to have r e a l iz e d  that o th e rs  would go beyond the l i m i t s  th a t  he 

s e t  on b i b l i c a l  c r i t i c i s m .  Briggs f e l t  that the B ib le  was in e r r a n t  as an 

exp ressio n  o f  "m atters o f  f a i t h "  and "the h i s t o r i c  events and i n s t i t u t i o n s  

with which they are in sep arab ly  u n i t e d . " 102 B i b l i c a l  c r i t i c i s m  had no 

business  impugning the c e n t r a l  h i s t o r i c a l  C h r is t ia n  v e r i t i e s .  "Higher 

c r i t i c i s m  comes in to  c o n f l i c t  with the a u th o rity  o f  S c r ip tu r e  when i t  

f in d s th a t  i t s  s ta tem ents  are  not a u th o r i t a t iv e  and i t s  r e v e la t io n s  are  

not c r e d i b l e . " 10^ But why cannot b i b l i c a l  c r i t i c i s m  q u estio n  o r  disprove



36

even mattF?rs of faith such as Jesus' Incarnation and virgin birth (which 

Briggs accept'd),as recorded in the gospel narratives? Briggs was a 

moderate who would not accept such criticism, though later,  more radical 

liberals would,

A. A. Hodqo and B. B, Warfield would have no open floodgates. In an 

effort to shore up what they saw as the "Church doctrine of Scripture," 

they contributed the f i r s t  artic le ,  entitled "Inspiration," in the 

Presbyterian Review series on the hieher criticism. In it. they argued 

for a fu l ly  inspired and fully lnerrant Bible with a l l  the Scottish Common 

Sense logic, for which they are justly famed,

What then is inspiration? Inspiration is the superintendence by

God over the b i b l i c a l  w r ite rs  in  t h e i r  w rit in g  which accounts fo r  nothing

other than the ab so lu te  i n f a l l i b i l i t y  o f  what they have w rit te n , Hodge

and W arfie ld  use t h is  sharp d e f i n i t i o n  in  o rd er to d is t in g u is h  the q u estio n

o f  in s p ir a t io n  from o th e r  questions (such as r e v e la t io n  and the g en esis  o f

S c r i p t u r e ) .  They r e a l i z e  th a t  t h i s  d o ctr in e  presupposes God's t o t a l

so v ere ig n ty  over a t r u ly  f r e e  w i l l !

The only r e a l l y  dangerous op p osition  to  the Church 
d o ctr in e  o f  In s p ir a t io n  comes e i t h e r  d i r e c t l y  or 
i n d i r e c t l y ,  but always u l t im a te ly ,  from some f a l s e  
view of God's r e la t io n  to the world, of His methods 
o f  working, and of the p o s s i b i l i t y  of a su p ern atu ra l 
agency p e n e tra tin g  and a l t e r i n g  the course o f  a 
n a tu ra l  p r o c e s s . * * 6

This p resup p osition  allows Hodge and W arfield  to move to the next 

s te p  in  t h e i r  argument— the B ib le  i s  f u l ly  the work o f  men and f u l l y  the 

work o f  God, They admit th a t  the human agency i s  apparent in  the su bstance 

and form o f  a l l  the b i b l i c a l  w r i t in g s ,  and they d is a s s o c ia t e  themselves 

from the v erb a l d i c t a t i o n  t h e o r i s t s ,  God did not use the w rite rs  as mere
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amanuenses$ they had a free, rational, and creative part in the process of 

composition. S t i l l ,  in each writer's work "the Holy s p ir i t  war. present, 

causing His energies to flow into the spontaneous exercises of the writer's 

faculties, elevating and directing where need be, and everywhere securing 

the errorless expression in language of the thought designed by God."!0?

This is inspiration——the divine superintendence in the process of composing 

the Bible.

The Princelonians rejected Briggs' distinction between the outer words

and the inner concepts of Scriptural

It i s  s e l f  evident t h a t ,  ju s t  so f a r  as the 
thoughts o f  S c r i p t u r e . . .a re  in s p ire d ,  the 
words in which those thoughts are  expressed 
must be in sp ire d  a l s o . . . .  The S c r ip tu r e s  are 
a product of human thought, and every process 
of human thought in volv es la n g u a g e . . . .  Whatever 
d is c r e p a n c ie s ,  or o ther human l im i t a t io n s  may 
a t ta c h  to the sacred  record , the l in e  (o f  
in sp ired  or not in s p ire d ,  of i n f a l l i b l e  or 
f a l l i b l e )  can never r a t io n a l ly  be drawn 
between the thoughts and the words o f  
S c r ip t u r e .luU

Hodge and W arfield  next d iscu ss  the o th e r  g rea t d iv id in g  point among 

"b e l ie v in g  s c h o la r s "  (p u rely  n a t u r a l i s t i c  s c h o la rsh ip  i s  in v a lid  to  them 

sin ce  i t  r e j e c t s  the C h r is t ia n  p resu p p osition  o f  su p ern atu ra l r e v e la t io n  

and su p erin ten d en ce). According to the P r in c e to n ia n s ,  " th e  more l i b e r a l  

school o f C h r is t ia n  s c h o la r s "  holds th a t  the S c r ip tu re s  a re  p le n a r i ly  

insp ired  and hence a d iv in e ly  I n f a l l i b l e  and a u th o r i ta t iv e  ru le  of f a i t h  

and p r a c t i c e .  But S c r ip tu r e  i s  lim ited  by o c ca s io n a l  in a c cu ra c ie s  in  

m atters which are  not e s s e n t i a l  to  i t s  g re a t  end of teach in g  s p i r i t u a l  

tru th . A ssertio n s in  the B ib le  concerning geography, arch eo log y , philosophy, 

h is to r y ,  and n a tu ra l  sc ie n c e  might co n ta in  e r r o r s .

Hodge and W arfie ld  c o n tr a s t  t h is  view with "the g re a t  C ath o lic  d o ctr in e
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of Biblical Inspiration,11 which is ’’that the Scriptures not only contain, 

but are f he Word of God, and hence that a l l  t heir elements and a l l  their 

affirmations are absolutely errorless, and binding the faith and obedience 

of men, *105 The debate then is whether the Bible is inspired and in fa l l i  

in a l l  its  assertions (including historical and scientific  assertions), or 

whether infall ib le  only in those concerning its central spiritual innssanj.

The Princetonians admit that this debate can only be resolved by an exhaustive 

and impartial examination of the assertions of the Scriptures themselves to 

see if  they are subject to error, inaccuracies, or contradictions, Hodge 

and Warfield welcome such an examination. However* the Princetonians say,

! he burden of proof r e s t s  upon those who admit to the e x is te n c e  o f e r r o r s  

in S c r ip t u r e ,  Those who deny the e x is te n c e  o f  e r r o r s  have the presumption 

in t h e i r  favor s in c e ,  "the prima f a c i e  evidence of the cla im s o f S c r ip tu r e  

i s  a ssu red ly  a l l  in  favor of an e r r o r l e s s  i n f a l l i b i l i t y  of a l l  S c r i p t u r a l  

a f f i r m a t io n s ,  these  men c o n s ta n t ly  appeal to S c r ip t u r e .

Hodge and W arfield  made c l e a r  the co n d it io n s  fo r  proving an e r r o r  in 

the B i b l e .  F i r s t ,  the a lleg ed  d is c re p a n t  sta tem ent must be shown to e x i s t  

in the o r ig in a l  autograph o f the sacred  book. The P r in ce to n ia n s  never 

claimed th a t  God f u l l y  guarded from e r r o r  the process o f t r a n s c r ib in g  

the B i b l e .  Their emphasis on the o r ig in a l  autographs i s  an attempt to 

fre e  themselves from having to account fo r  the m istakes o f  s c r ib e s  and 

c o p y is ts .  Second, the in t e r p r e t a t io n  which o ccas ion s the apparent d iscrepancy  

must be the one which the passage was e v id e n tly  intended to bear . In other 

words, u sin g  the sound p r in c ip le s  o f  h is to r ic o -g ra m m a tica l  e x e g e s is ,  the 

proper meaning o f the passage needs to  be determined. Fau lty  in t e r p r e ta t io n  

or lack  o f  understanding o f the h i s t o r i c a l  c ircu m stances o f  a p a r t i c u l a r
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assertion of scripture disqualifies the attempt to prove an error. Finally, 

i* must be shown ‘ hat. the true sense of some' part of the orininai autonraph 

is directly and necessarily inconsistent with some certainly known fact 

of history, or truth uf science, or another statement of scripture 

certainly ascertained. At this point the c r i t ic  will  have truly proved 

tho existence of an error in the Bible. "We believe that it can bn shown.” 

Hodge and Warfield add, in the boldest sentence uf the artic le ,  ’’that this 

has never yet been successfuily done in the case of one single alleged 

instance of error in the Word of bod.”m

The a r t i c l e  ’’ I n s p i r a t io n ” is  a strong defense of a verbally and p le n a r i ly  

in sp ire d  B ib le  in  the original autographs which is  consequently  e r r o r - f r e e  

in  a l l  i t s  a f f i r m a t io n s ,  huch w ell-d efin e d  th e o lo g ic a l  d e f in i t io n s  became 

a r a l ly in g  point, fo r  P re sb y te r ia n  c o n se rv a tiv e s  in t h e i r  s t r u g g le  a gait 

the l i b e r a l s  during the 1880s and 90s.

Coming to a c lo s e  in 1883, the s e r i e s  o f a r t i c l e s  in the P re sb y te r ia n  

Revieu s u c c e s s f u l ly  brought in t o  open d is c u s s io n  c e r t a i n  qu estio n s ra ised  

by the higher c r i t i c i s m .  G reater  th e o lo g ic a l  harmony among P r e s b y te r ia n s ,  

however, was not the r e s u l t .  Tension between those hold ing l i b e r a l  and 

co n se rv a tiv e  views of the B ib le  continued to in c r e a s e .  Charles Hodge was 

succeeded by F ra n c is  Patton as an e d i to r  of the P re s b y te r ia n  Review} Patton 

was in  turn succeeded by Benjamin W arfie ld . R e la t io n s  between these men 

and Charles B r ig g s ,  the o ther e d i t o r ,  were in c r e a s in g ly  s t r a in e d .  American 

P resb y terian ism  (1 8 8 5 )  and f le a s ia n ic  Prophesy (1 8 8 6 ) fu rth ered  B rig gs*  

s t a t u s  as "dangerous" to  c o n se rv a tiv e s  who held p o s i t io n s  o f  in f lu e n c e  a t  

th a t  tim e. The nascen t con tro versy  over r e v is io n  of the Westminster 

C onfession  o f F a i t h ,  in  which Briggs and W arfield  found themselves a t  odds,
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was the last straw. The weak and divided Presbyterian Review ceased

pub 1 if.at, jj.'s i r  bctuber lHHg.ll/

Thr- move -m  fo r  r e v is io n  of the Westminster standards re su lte d  from 

an, th e e io n ic a l  tend encies  and exem p lified  t hr- growing r i f *  iu d u n n  i a t e 

n ir .e  eent h-cen; y "p rOf. r e s t  1 \s - e ” a fid c o rise r va t. two ii. B i b l i c a l  issues yore 

no; d i r e c t ! ,  part of the co n tro v ersy , but in 188'J, uhn. the fu n era l  Assembly 

voted to submit a gu< s t. i ur :nai rr ■ to the proshy tn r ie s  r-oncerni • >g r e v is io n ,  

churchmen more l i b e r a !  on the t i b i i c a l  question  urt"  most o ften  r e v i s i o n i s t .  

B rin g s, an e a r l ,  lead er  in the r e v is io n is t  movement, was an example of t h is .  

yhjs h e r? , published in 1889, fu r th e r  provoked t tie opponents of Brings. g( 

attempted to make way fo r  creed al r e v is io n  by turn ing  the ta b le s  on 

co n se rv a tiv e s  who claimed to be f a i t h f u l  guardians o f U e s t m in f e r orthodoxy.

In the book he a sse r ted  th a t  i t  was a c t u a l ly  hio opponents the P r in ce to n ia n s  

who had departed from the Confession, in  the d i r e c t io n  of a C a lv in i s t i c  

s c h o la s t ic is m .  But the r e v is io n  movement f a i l e d  in  the G er^ral Assembly 

o f 1893. In the same y e a r ,  Charles Briggs was suspended from the P re sb y te r ia n  

m in is try  fo r  heresy. The co n serv a tiv e  r e a c t io n  tr ig g e re d  by the Briggs

case  was a f a c t o r  in  the f a i l u r e  o f  the movement fo r  r e v is io n .

By 1890, the co n se rv a tiv e  element within the denomination was 

w ell-org an ized  and ready to defend the truth  a g a in s t  the compromising 

l i b e r a l s .  In January 1890, four months a f t e r  the l a s t  issu e  o f the 

P re sb y te r ia n  Rpvlew, Dr. U arfie ld  put out the f i r s t  issu e  o f the P re sb y te r ia n  

gnd Reformed Review. The jo u rn a l was under h is  complete c o n t r o l  and boasted 

im pressive support, a s ig n  of c o n se rv a tiv e  v ig o r .

In November 1890 the board of Union Seminary t ra n s fe rre d  Charles 

Briggs to  the r e c e n t ly  endowed c h a ir  of b i b l i c a l  theology. On 20 January 1891
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ur.  Brings gave an inaugural .addmss pn* it. led, "The* Authorit y of Holy

.jLi'ip’ uro. " K d ’ uonserv - 1 ivc ■,, Brings diuu d his t run , radir.a l colors 

in this address arc pro'.«c himself t.u bt utterly  hr*t.nrodox. f i r s t ,  m  

confused t*ic final source of Christian authori t y by mention! nr, thri -  

different sources and implying their * quality.  The Church ( represent nd 

b. t-he Catholic Neuman), Reason ( rnpm .« n: ed by t he* Unitarian Martineau), 

and ’ on Bible ( represent ed by the Protest ant ’ purgeon) were a l l  sources 

of authority for Brings. One was not nerr* sari ly  superior to another; 

as ha pu* i« . "The awerane opiniot. of the Christian world would not assinn 

him [p pur neon] a hinder place in the kingdom of hod than Martineau or 

Nr»wman. "11 ’’ He seems to have set aside the Protestant belief in the f inal  

author i t v of s l r ip t ure.

Briggs went on to talk about divine authority in the Bible, blasting 

six "barriers” to the exercise of this authority. Superstition, which is 

the "b ib l io ia try” of over-emphasizing the Bible’s external word, is one. 

The doctrine of verbal inspiration, uhich hinders the operation of the 

Bible's true authority, is another. Attacking the Princetonians' concept 

of canonicity based on apostolic sanction, he next crit icized hyper- 

preoccupation with the authenticity of b iblical  writings. " I t  may be 

regarded as the certain results of the science of the Higher Critic ism," 

he added, "that Moses did not write the Pent»teuch. assai i 8Cj tge

doctrine of inerrancy and the conception of miracles as violations of the 

laws of nature* The common conception that prophecy was the foretelling 

of future events, a minute prediction, was a sixth barrier. m

Briggs seems to have been impassioned to provoke his own condemnation 

by conservative, "orthodox" churchmen. When the General Assembly convened
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in  flay 1891, s i x t y - t h r e e  p r e s b y te r ie s  requested th a t  a c t io n  be taken

a g a in s t  P ro fe sso r  B r ig g s . His p ro secu tio n  proceeded apace, f i r s t  there

was a time of p o l i t i c a l  fencing  between the General Assembly and Union

Seminary In which r e la t io n s  between the two broke down. The Seminary

supported Briggs and would not allow the Assembly to veto h is  appointment

to the new post. Next came the t r ia l  of Briggs before his own Presbytery

of New York. The case was dism issed} the wording o f  the r e s o lu t io n

expressed a d e s ir e  fo r  to lera n ce  and in c lu s iv e  churchmanahip. But Briggs*

prosecutors appealed d i r e c t l y  to the General Assembly. Qna o f  them wrotei

This appeal from the a c t io n  of the P resb y tery  of 
New York brings before  the General Assembly a 
qu estion  more se r io u s  and important in  r e s u l t s  
than any that has ever been presented to i t $ the 
q u e s tio n , namely, whether a type of theology 
u t t e r l y  a n ta g o n is t ic  to the t r a d i t i o n a l  theology 
of the denomination s h a l l  be solemnly condemned 
by i t s  h ig h est  t r ib u n a l*  or whether i t  - h a l l  
be endorsed by i t  d i r e c t l y  in  words, or in d ir e c t ly  
by in a c t io n  and to le r a n c e .

The General Assembly of 1892 voted to s u s ta in  the appeal o f  th ? 

prosecuting  committee. This Assembly rebuked the New York Presbytery*!* 

d e c is io n ,  reopened the c a s e ,  and a ffirm ed  the commitment of the P resb y te r ia n  

Church o f  the U. 5* A* to the high view of the B ib le  expressed by Hodge 

and W arfie ld . This was the famous "P ortland  D e l iv e r a n c e ."  I t  read in  

p arts

Our Church holds tn a t  the in sp ire d  Word, as 
i t  came from God, i s  w ithout a r r o r * * .«  A ll  
who e n te r  o f f i c e  in  our Church solemnly 
p ro fess  to  re c e iv e  them ( jL e *  " th e  sacred  
books*Q as the only i n f a l l i b l e  ru le  o f  f a i t h  
and p r a c t i c e .  I f  they change t h e i r  b e l i e f  
on th is  p o in t ,  C h r is t ia n  honor demands th a t  
they should withdraw from our m in istry* H 9

The Portland D eliverance and the Briggs case  were to p ic s  o f  in te n s e  d is c u s s io n
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throughout the follow ing year in  p re p ara tio n  fo r  the next General Assembly.

The G tneral Assembly o f  1893 was held in Washington. O.C.| during

the t r i a l  of C harles B r ig g s ,  people packed the church in  which i t  was

h eld . The Assembly t r ie d  the case on ap p eal,  a l l o t t i n g  four and a h a l f

hours to the p rosecu tin g  committee fo r  rem arks, seven hours to  B r ig g s ,

and two and a h a l f  hours to the P resb y te ry  o f New York. When a l l  was

f in is h e d ,  the Assembly rendered i t s  d e c is io n  through a r o l l - c a l l  vote.

Two hundred and n in e ty - f iv e  commissioners voted to fu l ly  s u s ta in  the

p ro se c u to r ’s ap p eal, n ig h ty -fo u r  to p a r t i a l l y  s u s ta in  i t ,  one hundred

s ix te e n  not to  s u s ta in  i t .  The r e s u l t  was as fo llo w s!

This General Assem bly.. .does hereby suspend 
C harles A* B r ig g s ,  the sa id  a p p e l le e ,  from the 
o f f i c e  o f a m in is te r  in  the P re s b y te r ia n  Church 
in  the United S t a t e s  of America, u n t i l  such 
timn as he s h a l l  oive s a t i s f a c t o r y  evidence 
of repentance to the General A ssem bly.*20

A note was attached  to the f i n a l  d e c is io n  of the Assembly th a t  

repudiated B r ig g s ’ mistaken views, in c lu d in g  the erran cy  of S c r ip tu re  

and the d o c tr in e  th a t  Reason and the Church a re  co -fo u n ta in s  of d ivine 

a u th o rity  along with the S c r i p t u r e s . 121 j n the Briggs case  a s tro n g , 

w ell-organized  m ajority  o f  c o n se rv a tiv e s  with a sh arp ly -d e fin e d  theology 

used the e c c l e s i a s t i c a l  c o u r t  system to take a c t io n  a g a in s t  a l i b e r a l  

th in k er  who p u b lic ly  r e je c t e d  c e r t a in  o f  t h e i r  views.

The f i n a l  in c id e n t  in  the P re sb y te r ia n  l ib e r a l - c o n s e r v a t iv e  controversy  

deserving mention i s  the Smith c a s e .  Henry Preserved Smith was a b i b l i c a l  

sc h o la r  a t  Lane Seminary in  C in c in n a t i .  He co n tr ib u te d  a few a r t i c l e s  

to  the P re sb y te r ia n  Review e e r i e s  on the h igher c r i t i c i e m .  Briggs was

h is  c lo s e  f r ie n d ,  and Smith had promised him during the a fterm ath  of h is  

1891 Inaugural address t h a t ,  " I f  i t  comes to  an open b a t t l e ,  I w i l l  take
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your s i d e . " ^ ?  to h is  own d etr im en t, Smith f u l f i l l e d  th is  prom ise.

In a paper read b efo re  the P re sb y te r ia n  M i n i s t e r i a l  A ss o c ia t io n  of 

C in c in n a t i  in  March 1891, Smith Joined Briggs in  a s s a i l i n g  the d o ctr in e  

o f  verba l in s p i r a t io n .  This paper and another by a fe llow  Lane sc h o la r  

were published under the t i t l e  B i b l i c a l  S c h o la rsh ip  and I n s p i r a t io n , The 

book p u b lic ly  committed Smith to  a c r i t i c a l  view o f  the B ib le  in  which 

he r e je c te d  b i b l i c a l  in e rra n cy . He a ls o  argued t h a t  a d o c t r in a l  q u a l i f i c a t i o n  

should be required  only at o rd in a t io n .  I t  was t a c i t l y  a g a in s t  Smith th a t  

the Portland D eliveran ce  o f  1892 d i r e c t l y  a ff irm ed  inerrancy and a co n sta n t  

(a s  opposed to '•momentary") d o c t r in a l  q u a l i f i c a t i o n  fo r  m in is te r s .  In 

th is  same y ear, the Presbytery  o f  C in c in n a t i  formed a committee to p rosecute  

Smith on charges of h eresy . On 13 December he was found g u i l t y  and dism issed

from the m i n i s t r y ,^23

In October 1893 the Synod of Ohio refused S m ith 's  ap p e a ls . He 

subsequently appealed to the General Assembly o f  1894, The ca se  centered  

on a s in g le  i s s u e — b i b l i c a l  in e rra n cy , Was the Assembly w i l l in g  to commit 

i t s e l f  to suspend from m in is try  a l l  those who denied in erran cy?  Smith 

was charged "w ith  t e a c h in g . . . th a t  the Holy S p i r i t  did not so c o n tr o l  the 

in sp ire d  w r ite rs  in  t h e i r  com position of the Holy S c r ip tu r e s  as to  make 

t h e i r  u tte ra n ce s  a b s o lu te ly  t r u t h f u l ,  l . e . , f r e e  from e r r o r  when in te rp re te d  

in  t h e i r  n a tu ra l  and intended s e n s e . T h e  Assembly r e je c t e d  Sm ith 's  

appeal. Apparently, co n serv a tiv e  opinion had become even more c r y s t a l l i z e d  

between the B rig gs t r i a l  o f  1893 and the Smith t r i a l  o f  1894, Dr. Henry 

P. Sm ith 's  suspension remained o p e r a t iv e .  In the l a s t  years o f  the 

n ineteenth  ce n tu ry ,  P re sb y te r ia n  m in is te rs  d e f i n i t e l y  needed to  be ab le  

to  a ff irm  t h e i r  b e l i e f  in  a very high view of S c r ip t u r e ,
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We have been examining how a l i b e r a l  and a co n se rv a tiv e  view o f  the 

B ib le  became more r e f in e d  in  the 1880s and 9 0 s .  Using the P re sb y te r ia n s  

as the model with s p e c i a l  a t t e n t io n  on B r ig g s , Hodge, and W arfie ld , wo 

have seen s u b tle  and not so s u b t le  d i f fe r e n c e s  between two types o f  

C h r is t ia n  th in k e rs .  A lso , the p ro cess  of p o la r iz a t io n  and a c e r t a in  

amount o f  open s t r i f e  between thn two camps had begun. As zealous l i b e r a l ’* 

sought to  spread t h e i r  en lightened  p e rsp e c t iv e  on S c r ip t u r e ,  and as vigorous 

co n serv a tiv es  continued to s tre n g th e n  the d ik es a g a in s t  the r i s in g  t id e  o f  

heresy , the th e o lo g ic a l  atmosphere w ithin Reformed P ro te s ta n tism  grew 

in c re a s in g ly  more tu rb u le n t .

IV. The P o p u la r iz a t io n  and P o la r iz a t io n  of the P o s i t io n s t  1890 to  1918 

As two d i s t i n c t  views of the B ib le  developed in  the 1870s and 8 0 s ,  

they a t t r a c t e d  fo llo w in g s  and became movements. The years from 1890 to 

1918 saw the development o f  s e i f - c o n 3 c io u s  p ro g re ss iv e  and fu n d am entalist  

movements. Thes*' two th e o lo g ic a l  movements found exp ress io n  w ithin  the 

denominations ( in  opposing groups o f  co n se rv a tiv e s  and l i b e r a l s ) |  however, 

the growing c o n f l i c t  between them was tran s-d en om ]n atio n al.  Not only did 

co n se rv a tiv e s  s t r u g g le  a g a in s t  l i b e r a l s  w ith in  the P resb y te r ia n  and B a p t is t  

denominations, but alignm ents were formed whose concerns were broader than 

thoae o f  a s in g le  denomination.

D esp ite  i t s  many f a c e s ,  th e o lo g ic a l  l ib e r a l i s m  grew in  in f lu e n c e  and

numbers as 1918 epproached. W illiam  Hutchison commentss

The new Theology made im pressive ga in s in  the 
1 8 9 0 s . . •• By the end o f  the decade l ib e r a l i s m ,  
while s t i l l  probably in  a numerical m in o rity , 
had a t ta in e d  s  voice eq u a l to  those o f the o ld er  
and new conservatism s th a t  opposed i t ,  a n d .••i t s
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dynamism or momentum as a movement by th a t  time 
uaa a t  l e a s t  as g r e a t  as th a t  o f  any opposing 
f a c t i o n .  The evidence fo r  such an assessm ent 
l i e s  in  the h is to r y  o f  the d e n o m in a tio n s .. .  
and perhaps even more in  the h i s t o r y  o f a 
l i b e r a l  p o p u la r iz a t io n  and sy s te m a tiz in g  th a t  
went on o u tsid e  or a cro ss  the denom inations#*25

The o th er  i n t r a -  and tran s-d en o m in atio n a l movement examined is  

fundamentalism. In la rg e  measure, fundamentalism uas a r e a c t io n  to 

l ib e r a l i s m .  The defense of the S c r ip tu r e s  uas a t  the h e a r t  o f the movement. 

J .  Schoneberg S e t z e r ,  in  h is  c r i t iq u e  of fundamentalism, d efined  i t  as 

fo l lo u s t

Fundamentalism i s  a r a t i o n a l i s t i c  P r o t e s t in t  
orthodoxy th a t  i s  centered  around the t r a d i t i o n a l  
Church d o c tr in e  o f  the in e r r a n t  in s p ir a t io n  o f  
S c r ip t u r e ,  as th a t  d o c tr in e  uas re f in e d  by 
Benjamin B reck in rid qe W arfield in  r e t r o a c t io n  to 
modern h i s t o r i c a l  c r l t i c i s n  o f  the B ib le  and to 
th e o lo g ic a l  l i b e r a l i s m . 126

Fundamentalism uas formed la rg e ly  out o f  a working agreement betueen 

tha th e o lo g ic a l  conservatism  o f  the P r in ce to n ia n s  (hence the re fe re n c e  

to W arfield in  the above q u o ta tio n )  and the m ille n a r ia n  movement.127 This 

in form al a l l i a n c e  between the m ille n a r ia n s  and the co n se rv a tiv e  P resb y te r ia n s  

uas based on a c o - b e l l ig e r e n c y  a g a in s t  t h e o lo g ic a l  l ib e r a l i s m .  Fundamentalism 

developed betueen 1890 and 1918 s in c e  l i b e r a l i s m  uas developing a t  th a t  

tim e. As noted above, both p a r t ie s  of t h i s  a l l i a n c e  were committed to an 

i n f a l l i b l e  B i b l e .  Both groups opposed the New Theology which r e je c t e d  

i n f a l l i b i l i t y .  With an eye to  sk etch in g  the broad o u t l in e s  o f  the modernist 

and fundam entalist movements, ue w i l l  examine events w ith in  the P re sb y te r ia n  

and B a p t is t  denominations. Interwoven with th ia  w i l l  be a d is cu ss io n  o f 

c e r t a in  developments ou ts id e  o f  these denom inations, e s p e c i a l l y  the m ille n a r ia n

movement
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A high point in P re sb y te r ia n  Church c o n f l i c t s  over the B ib le  was 

reached during the 1890s with the B rig g s  t r i a l *  The outcome was th at 

the denomination committed i t s e l f  to  a co n serv ativ e  p o s it io n  on the 

S c r ip tu r e s *  The co n se rv a tiv e  tendency w ithin the Church began to  weaken, 

but did not d isap p ear, in  the e a r ly  decades o f  the tw entieth  century# In 

the year 1900 Dr* Arthur Cushman W cG iffert l e f t  the denomination under 

pressure from co n serv a tiv es*  M cG iffert  was a church h i s t o r ia n  who 

taught a t  Lane Seminary and then a t  Union Seminary. He had been a 

supporter  o f  Henry P* Smith* In 1897 N cG iffert  published £  H istory  o f  

C h r is t ia n i t y  in  the A p o sto lic  Age which c a l le d  In to  qu estion  the au th o rsh ip , 

a u th o r i ty ,  and inerrancy o f  p arts  o f  the New Testament. The General 

Assembly of 1898 d eclared  i t s  d isap p roval of th ese  elements in  N c G if fe r t 's  

work and asked him to change h is  views or peaceably withdraw from i t s  

m inistry* A ll  concerned made s in c e r e  e f f o r t s  to avoid heresy proceedings* 

Dr* N c G if fe r t ,  however, would n e i th e r  modify h is  s ta n ce  (which he considered 

f u l l y  c o n s i s t e n t  with the e s s e n t i a l s  o f  the P re sb y te r ia n  Standards) nor 

leave the m in is try .  He changed h is  mind about the l a t t e r  when heresy 

changes were f i l e d  a g a in s t  him b e fo re  the New York P resbytery  in  1900.

The P resb y tery  accepted N cG iffe r t*s  withdrawal from i t s  ju r i s d i c t i o n  in  

th a t  same y e a r . * 2®

A second example o f  the P re s b y te r ia n  Church's continued d e d ica tio n  

to  a co n se rv a tiv e  view of the S c r ip t u r e s  was i t s  adoption in  1910 o f  a 

f iv e -p o in t  d o c t r in a l  sta tem en t th a t  ev en tu ally  became known as the famous 

" f i v e  p o in ts  o f f u n d a m e n t a l i s m . s t a t e m e n t  was adopted to s e t t l e  

q u estion s ra ise d  concerning the orthodoxy of th re e  o rd in atio n  candidates 

from Union T h eo lo g ica l Seminary* The Assembly uf 1910 named the fo llow ing
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doc t r i m s  as " e s s e n t i a l  and n e c e s s a ry * "  ( 1 )  the S p i r i t  so in sp ire d  the 

w r i te r s  o f  S c r ip tu r e  "as to  keep them from e r r o r , "  ( 2 ) the v ir g in  b ir th  

o f C h r is t ,  ( 3 )  h is  s u b s t i tu t io n a r y  atonement., ( 4 )  h is  bodily  r e s u r r e c t io n ,  

and ( 5 ) the a u th e n t ic i t y  o f miracles. ^ 0  The f i r s t  point was a r e a f f i r m a t io n  

o f  the d o ctr in e  o f  in erran cy , excep t fo r  the General Assembly's ending of 

formal r e la t io n s  with Union Seminary over d o c t r in a l  issu es  in  1916, the 

adoption of the f iv e  points seems to have been the l a s t  g re a t  v ic to ry  of 

co n serv a tiv es  in  the denomination. This statem ent proved to be the f i n a l  

r a l l y i n g  point of P re sb y te r ia n  co n se rv a tiv e s  b e fo re  the s p e c ta c u la r  c o l la p s e  

o f  t h e i r  party in  the 1930s.

S in ce  P r in ce to n  Seminary was at the head o f  P re sb y te r ia n  conservatism  

during these y e a r s ,  and s in c e  Benjamin B. W arfie la  was the th e o lo g ic a l  

le a d e r  of the Seminary ( a f t e r  the death o f A* A, Hodge in  1 8 8 6 ) ,  the 

in f lu e n c e  of Dr. W arfield seems re p re s e n ta t iv e  o f  the c o n se rv a tiv e s  as a 

whole. Itlarfield was deeply concerned about the low ering o f  the view of 

the B ib le  which he saw tak in g  p lace  among P r e s b y te r ia n s ,  and he wrote 

voluminously in  support of the high view which he considered  orthodox*132 

W illiam  Hutchison con sid ers  the Jo u rn als  o f  P r in ce to n  Seminary ( o f  which 

W arfie ld  was fre q u e n tly  e d i t o r  o r  c o n tr ib u to r )  one o f  " th e  most c o n s is te n t  

or con so lid ated  answers to  l ib e r a l i s m "  in  the years under c o n s id e ra t io n .  

W arfie ld  in crease d  in  in f lu e n c e  as one o f  American P r o te s ta n t is m 's  

co n serv a tiv e  champions, but w ith in  the P re sb y te r ia n  Church h is  in flu en ce  

was d eclin in g *

Between 1900 and 1903 a second movement s u c c e s s f u l ly  brought about 

r e v is io n  in the Westminster C onfession  o f  f a i t h *  W arfie ld  p ro te s te d  t h i s ,  

sa y in g , " I t  i s  an in e x p r e s s ib le  g r i e f  to me, to  se e  [the Church] spending
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i t s  nneroies in a vain attem pt to lower i t s  testim ony to  s u i t  the

ever-changing sentim ent o f  the world about i t .  ”^ 4  J .  Schoneberq

Setzer comments upon the shifting influence of Warfield*

Although W arfie ld  remained a c t i v e  a t  P r in c e to n  
u n t i l  h is  death in  1921, the course  o f  ev en ts  
narrowed h is  in f lu e n c e  to a d e cre a s in g  academic 
and c l e r i c a l  m in ority  in  the P re s b y te r ia n  
Church. S im u ltan eou sly , however, h is  in f lu e n c e  
upon th a t  in c r e a s in g ly  s e l f - c o n s c io u s  and 
m i l i t a n t  c ro s s  s e c t io n  of American P r o t e s t a n t  
r e l ig io u s  l i f e ,  l a t e r  to  be designated  
"fundam entalism ," g re a t ly  broadened.135

from 1900 to 1918 conservatives like Warfield were apt to be called 

"ultra-conservatives” in favor of a "narrow” church. They increasingly 

l o s t  influence in denominational affairs to those with inclusivist,

"b ro a d e r” conceptions of the Church who were more t h e o lo g ic a l ly  lax on 

is s u e s  such as in e rra n c y .  In 1913 J .  Gresham Machen began to have a 

prominent in f lu e n c e  in  the Church with an a r t i e l o  on " C h r i s t ia n i ty  and 

C u ltu re "  in the P r in ce to n  T h eo lo o ica l Review. In the tw enties and t h i r t i e s  

he was a lead er in  the c o n se rv a tiv e  movement to  p re serv e  a " d o c t r in a l ly  

t ru e  P re sb y te r ia n  Church” which f a i l e d ,  and he u l t im a te ly  withdrew from 

the denomination. Although these l a t e r  events a re  ou tsid e  the scope of 

the  present e s s a y ,  they fu r th e r  confirm  the d e c l in in g  in flu en ce  o f  the 

co n se rv a tiv e s  (and t h e i r  high view o f S c r ip t u r e )  a f t e r  1900 and more 

n o t ic e a b ly  a f t e r  1910 .^36

Conservative in f lu e n c e  was f e l t  o u ts id e  the denomination. Conservative 

P re sb y te r ia n s  co n tr ib u te d  notably a f t e r  1090 to  the broad, a n t i - l i b e r a l  

movement in  theology l a t e r  c a l le d  fundamentalism. In 1903 the B ib le  

League o f  North America was founded. The League and i t s  Jo u r n a l ,  The 

B ib le  Student and T each er , were d ed icated  to  a "sem i-popular s c h o la r ly
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d efense  o f  the f a i t h * **137 i t s  lead ersh ip  c o n s is te d  predominantly o f  

c o n se rv a tiv e  P re sb y te r ia n  sem inary p r o f e s s o r s .  I t  became a co n cre te  

example o f the c o n s e r v a t iv e -m il le n a r ia n  a l l i a n c e  when m il le n a r ia n -  

d i s p e n s a t i o n s l i s t s  became in t e r e s te d  in  the League and re g u la r  c o n tr ib u to rs  

to  the Jou rn al*  In 1913 the J o u r n a l s  name was changed to  the B ib le  

Champion* s ig n i f y in g  i t s  a g g re s s iv e  a n t i-m o d e rn is t  t h r u s t ,  The League, 

i t s  Jo u rn a l ,  and i t s  c o a l i t i o n  o f  support had as th e i r  primary o b je c t iv e  

wt.o m aintain the h i s t o r i c  f a i t h  o f  the Church in  the d iv in e  in s p ir a t io n  

and a u th o r ity  o f  the B ib le  as the Word o f  G o d ."^ ®  The view of S c r ip tu r e  

held by P re sb y te r ia n  co n s e rv a tiv e s  might have been lo s in g  sway a f t e r  1910 

in  t h e i r  own denomination, but i t  uj is  ev er  more firm ly  accepted by the 

growing fu nd am entalist  movement.

Due to t h e i r  g re a te r  l o c a l  autonomy, th ere  was a g r e a te r  d iv e r s i t y  o f  

b i b l i c a l  views among the B a p t i s t s  than among the P re sb y te r ia n s*  Yet 

d i f f e r e n c e s  d ivided B a p t is ts  la r g e ly  in to  two camps* L ib e r a l  and c o n se rv a tiv e  

B a p t i s t s  had la r g e ly  i s o la te d  themselves from each o th e r  by 1918* as mentioned 

above* As the two groups became mutually i s o la te d *  t h i s  brought about 

unproductive te n s io n s  and a s t a t e  o f "sch iz o p h ren ia  *' in  the denomination*

In the tw entieth  century* th e re  seems to  have been more dialogue between 

each o f  these B a p t i s t  p a r t ie s  and o th ers  o u ts id e  the denomination than 

d i r e c t l y  between the two groups* Because o f  th is *  we w i l l  f i r s t  d iscu ss  

the growing l i b e r a l  movement and l i b e r a l  B a p t i s t s '  p a r t  in  i t .  Then we 

w ill  d is cu ss  the emerging fu n d am en ta lis t  movement and the r o le  played by 

c o n se rv a tiv e  B a p t is t s *

A l i b e r a l  view of the B ib le  was c e n t r a l  to  the growing modernist 

movement in  America* Such a view o f  the B ib le  was cen tered  n e g a t iv e ly
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around the r e je c t i o n  o f  verba l in s p ir a t io n  and in erra n cy  and p o s i t iv e ly  

around the acceptance o f the h igher c r i t i c i s m .  C h r is t ia n  a u th o rity  was 

to be sought elsew here than in  t.hn e x te r n a l  l e t t e r  o f  S c r ip tu r e  a lo n e .

The h igher c r i t i c i s m  grew in in f lu e n c e  during the 1 890s . H isto r ia n  Ira  

Broun c a l l e d  th is  decade Ma landmark in  the p o p u la r iz a t io n  o f the Higher 

C r i t i c i s m . **^39 j he tw0 most e f f e c t i v e  p o p u la r iz e rs  o f  the l i b e r a l  view 

were Washington Gladden and Lyman Abbott. Gladden, a C ongregational 

clergyman, s tro v e  hard to  present to the people the new view of the R ib le  

unveiled by b i b l i c a l  c r i t i c i s m .  Three o f  h is  most im portant works to  th is  

end were Who Wrote the B ib le ?  A Book f o r  the People ( 1 8 9 1 ) ,  Seven Puzzling  

B ib le  Books (1 8 9 7 ) ,  and How Much i s  L e f t  o f  Old D o c tr in e s?  A Book f o r  the 

People (1 8 9 9 ) .  Lyman A bbott, the s u c ce sso r  of Henry Ward Beecher as 

e d ito r  and p asto r , argued fo r  the developmental c h a r a c te r  o f the B i b l e .  

Combining both ev o lu tio n a ry  and h i g h e r - c r i t i c a l  id e a s ,  he presented a 

l i b e r a l  view o f the B ib le  to the hundreds o f  thousands o f  people whom he 

reached through h is  books and l e c t u r e s .

B a p t i s t s  as w ell  had a s tro n g  hand in  spreading a l i b e r a l  co n cep tio n  

o f  the B ib le  throughout American P ro te s ta n t is m . The prominent B a p t is t  

sch o lar  W illiam Rainey Harper entered  in to  a debate in  the pages of 

Hebralca from 1889 to 1892 with W, Henry Green ( o f  P r in ce to n )  over p e n ta -  

teuchal c r i t i c i s m .  Harper took the a f f i r m a t iv e  s ta n ce  and provoked a 

h o s t i le  r e a c t io n  from c o n s e r v a t i v e s , ^ ^  Under h is  lea d ersh ip  the ( B a p t i s t )  

D iv in ity  School a t  the U n iv e rs ity  o f  Chicago became the lead ing  c e n te r  o f  

th e o lo g ic a l  l ib e r a l i s m  in  America a f t e r  1890, In a d d it io n  to  h is  e d i to r s h ip  

o f  Hebralca and h is  a d m in is tre t io n  o f  the U n iv e rs i ty  o f  Chicago, Harper 

promoted a modern view o f the B ib le  in  o th er  ways. The American Jo u r n a l
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o f  Theology was e d ite d  by the l i b e r a l  fa c u l ty  o f  the D iv in i ty  S ch ool on 

a tran s-d en om in ation al b a s i s .  On a more popular l e v e l ,  the monthly 

B i b l i c a l  World and hundreds o f  lesso n s  fo r  Sunday sch o o ls  and B ib le  

c lubs communicated what Harper saw as a c r i t i c a l  and re v e re n t  vieu o f  

S c r ip t u r e .  The D iv in i ty  School proved a s t ro n g  support o f  the l i b e r a l  

movement, includ ing on i t s  f a c u l ty  such i n f l u e n t i a l  modernists as S h a i l e r  

Mathews. George Burnam f o s t e r .  Gerald Birney Sm ith , and S h ir le y  Jackson  

C a s e .1*2

In a d d itio n  to W illiam R. Harper, whom B a p t is t  h i s t o r ia n  A lb ert  Newman 

c a l l e d  in  1906 Man e lem en tal fo r c e  o f the f i r s t  magnitude fo r  the l i b e r a l 

iz in g  M  the B a p t i s t  d enom ination ," o ther l i b e r a l  fo r c e s  were a c t iv e  in  

the denomination from 1890 to 1918 .143  L ib e ra l is m  was p a r t i c u la r ly  a c t iv e  

in  the se m in a r ie s .  During these years a " l i b e r a l  en th u siasm .•.swept over 

a i l  o f the Northern B a p t is t  sem in aries  re g a rd le s s  o f  the degree o f t h e i r  

e a r l i e r  orthodox o p p o s i t io n ."144 Rochester T h eo lo g ica l  Seminary and Colgate 

T h e o lo g ica l  Seminary boasted im pressive l i b e r a l  s c h o la r s .

E z e k ie l  G. Robinson, fo r  many years p re s id e n t  a t  R o ch este r , was not 

i n s i s t e n t  upon conform ity  to  t r a d i t i o n a l  views but r a th e r  t r ie d  to in s p ir e  

h is  stu d en ts  to  c r i t i c a l  th in k in g  on t h e o lo g ic a l  m a tte rs .  Augustus H.

S tro n g , a l s o  p re s id e n t  a t  R och ester  and a le a d in g  B a p t i s t  th e o lo g ia n , 

defended the in erra n cy  o f  the S c r ip tu r e s  e a r ly  In  h is  c a r e e r ,  then abandoned 

th a t  view, becoming open to the h igher c r i t i c i s m .  In h is  widely read 

S y stem a tic  Theolooy (1 8 8 6 ) he omitted a l l  language that might even su g g est 

the in erran cy  o f  S c r ip t u r e .  Georgs W. Northrup, p ro fe s s o r  o f  church h is to r y  

a t  R och ester , was l ik e w is e  h o s p ita b le  to  b i b l i c a l  c r i t i c i s m .  The well-known 

W alter Rauachenbusch was another th eo log ian  a t  Rochester who accepted a l i b e r a l  

view o f  the B i b l e . *45
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At Colgate T h eolog ica l Seminary, William Newton Clarke had a deep 

impact on B a p t is t  theology. Giving C h r is t ia n  exp erien ce  a high p lace in 

th eo log y , he e x p l i c i t l y  denied the plenary* verba l in s p ir a t io n  and inerrancy 

of the S c r ip tu r e s .  His O utline o f  C h r is t ia n  Theology o f  1890 i s  considered 

the f i r s t  sy stem atic  l i b e r a l  theology in America. Clarke helped spread 

and system atize l i b e r a l  views through h is  w riting  and teach ing .

In summary* a l i b e r a l  view of S cr ip tu r*  was w e ll-re p re se n te d  in  a l l  

B ap tis t  sem inaries by 1918. C erta in  B a p t is t  th in k e rs*  l ik e  C larke and 

Harper, were outstanding lead ers  of the l i b e r a l  movement w ithin  American 

P ro testan tism , N evertheless, most B a p tis te  re ta in e d  a t r a d i t i o n a l  

b i b l i c a l  outlook. The denominational press was a vigorous su p p orter  of 

such conservatism . Albert Newman noted in  the e a r ly  yaare o f  the 

tw entie th  century*

The s t r o n g e s t  and most pervasive co n se rv a tiv e  
in f lu e n ce  among the B a p t is ts  o f America a t  the 
p resent time is  unquestionably the denominational 
p r e s s . . . .  The g re a t  mass o f  B a p t is t  people* even 
in  the S ta te s  th a t  have come moat under the 
in f lu e n ce  o f  the new theology, are co n serv a tiv e*  
and they demand conservatism  in  the papers they 
s u p p o r t .1*®

Though the m ajority  o f  B a p t is ts  held a t r a d i t io n a l  concep tion  of 

S c r ip tu re  even at the beginning o f the tw entieth  century* the lead ers  and 

th in k e rs  of th is  denomination, as w ell as other Reformed denominations* 

were sharply divided over the b i b l i c a l  qu estio n . I t  was shoun above 

th a t  between 1890 and 1918 a f o r c e f u l  l i b e r a l  movement developed in  American 

P ro testa n tism . An opposing movement, fundamentalism, a ls o  a ro se  a t  th is  

tim e. One must c le a r ly  d is t in g u is h  between the fundam entalist Controversy* 

which took p lace  in  the tw enties and t h i r t i e s ,  and the fundam entalist  movement* 

which ex iatad  both before  and a f t e r  the controversy* Of course* fundamentalism
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e v a n g e lic a l  P ro tes ta n tism  dominant in  America a t  1865. But what s e t  o f f  

fundamentalism as a movement was i t s  " s e l f - c o n s c i o u s ,  s t r u c tu r e d ,  

lo n n -l iv e d , dynamic e n t i t y  with recognized le a d e rs h ip ,  p e r io d ic a ls ,  and 

in e r t in g s ."1*® C urtis  Lee Laws, the B a p t is t  e d i t o r  o f  The Watchman 

Examiner who coined the term, defined  fundam entalists  as those prepared 

" to  do b a t t l e  ro y a l fo r  t he fundamentals. " 15^ M ilita n cy  was a s so c ia te d  

with fundamentalism from the e a r ly  days. The a g g re ss iv e  nature of the 

movement i s  captured in  the d e f i n i t i o n  of George LJ. D o l la r , cnurch 

h is to r ia n  a t  Bob Jones U n iv e rs ity !  " H is to r ic  Fundamentalism ia  the 

l i t e r a l  e x p o s it io n  of a l l  the a f f i r m a t io n s  and a t t i t u d e s  of the B ib le  and 

the m i l i t a n t  exposure o f a l J  n o n - b i b l i c a l  a f f i rm a t io n s  and a t t i t u d e s . 1,151

M illenarianism  gave impulse and form to the fundam entalist movement.

I t  provided much of the s e l f - c o n s c io u s  and a g g re ss iv e  s p i r i t  o f  fundamentalism. 

Sandeen argues p e rsu a s iv e ly  th a t  fundamentalism should be la r g e ly  understood 

as one aspect o f the h is to r y  of m il le n a r ia n is m .152 As noted above, 

m ille n a ria n s  believed  in  a v e r b a l ly - in s p ire d  and in e rra n t  B ib le  during 

the 1860s, and when the movement became b e t t e r  organized with conferences 

and a cadre of in fo rm ally -re co g n ized  le a d e r s ,  t h i s  b e l i e f  became more 

fo rm alized *153 Though the organized exp ression s o f  m illenarian ism  

(such as the Niagara co n fe re n ce s)  were para-d enom inational, moat of i t s  

converts  and lead ersh ip  came from the B a p t is t  and P resb y te r ia n  churches. ^ 4  

This had in t e r e s t i n g  consequences f o r  these  two denominations. When the 

m ille n a r ia n s  became m i l i t a n t  a g a in s t  the l i b e r a l  view of the 81b le  a f t e r  

1880, tney were s tro n g  co n serv a tiv e  elem ents w ith in  the B a p t is t  and 

P resb y te r ian  churches as w ell as o u ts id e  o f them.
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James H. Brookes, a P re s b y te r ia n ,  i s  an e x c e l l e n t  example o f  th is  

"dual in f lu e n c e . "  A graduate of P rin ceto n  Seminary, Brookes played a 

c r u c i a l  ro le  in  General Assembly committees involved with the Briggs 

t r i a l .  He a ls o  wrote a number of books in defense of v erbal in s p ir a t io n  

and inerrancy th a t  were reviewed in  the P re sb y te r ia n  and Reformed Review.

Two of these were Chaff and Wheat (1892) and God Spake A ll These Words 

(1 8 9 4 ) .  However, the g r e a te s t  in f lu en ce  of th is  P re sb y te r ia n  p a s to r  from 

S t .  Louis was f e l t  outside h is  denomination. He was the c o n t r o l l in g  s p i r i t  

behind the Niagara conferences from 1875 to h is  death in  1897. He 

con tribu ted  r e g u la r ly  to Waymarks in the W ilderness and published h is  

own m ille n arian  Jo u rn a l,  T ruth , fo r  the l a s t  tw enty -three years o f  h is  

l i f e .  Hr was a proponent o f  b i b l i c a l  conserv atism  w ithin  and o u ts id e  of 

h is  d e n o m in a t io n .*^

In a s im i la r  manner, th ere  were many B a p t i s t  m il le n a r ia n s  who defended 

"r igorou s views o f  S c r ip tu r e "  w ithin the denomination as w ell as outside o f  

l t . * ^  A lbert Newman noted th a t  the fo llow ing men were noteworthy champions 

of a co n serv a tiv e  conception  o f  S c r ip tu r e  among B a p t i s t s !  the Boston 

p a sto r  Adonlram Judson Gordon (who ed ited  the m il le n a r ia n  Jo u rn a l  Watchword, 

was a frequent conferen ce  sp eak er , and founded a m issionary t r a in in g  s c h o o l ) !  

the e v a n g e lis t  Arthur Tappan P ierso n  (who was a c lo s e  fr ie n d  o f  A. J .

Gordon, and a conference f a v o r i t e ) !  the p a s to r  Amzl C. Oixon (who was the 

f i r s t  e d i to r  o f The Fundamentals) !  and f i n a l l y  W illiam  B e l l  R ile y  (who 

founded the Northwest B ib le  Train ing School and helped found the i n t e r 

denominational World C h r is t ia n  fundamentals A ss o c ia t io n  in  1 9 1 9 ) .  Such 

m ille n a r ia n s  as these  spread a co n se rv a tiv e  v is io n  o f  S c r ip tu r e  w ithin  and 

beyond th e i r  denomination. The works o f  o th er  m il le n a r ia n s  ( o f t e n  not
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position on the Bible as well* Among the mo9t well-known were the
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S c o f ie ld  Reference B i b l e * the new m il le n a r ia n  B ib le  sch ools  (such as 

Moody B ib le  I n s t i t u t e  and The B ib le  I n s t i t u t e  of Los A n g eles), and 

the Student volunteer Movement fo r  world m is s io n s *157

A number of n o n -m illsn a ria n  B a p t i s t  and P re sb y te r ia n  th in k e rs  championed 

co n serv a tiv e  views w ith in  tn o ir  denom inations, and even spoke a t  m il le n a r ia n  

con ferences to fu r th e r  tn ese  views. In 1887, Howard Osgood, p ro fe sso r  

a t  ( B a p t i s t )  Rochester T h eo lo g ica l Seminary, a long with Talbot w* Chambers, 

p ro fesso r  of New Testament l i t e r a t u r e  a t  P r in ceto n  Seminary, spoke a t  a 

conference on in s p ir a t io n  held in  P h ilad e lp h ia*  N either o f these  s c h o la r s  

was a m il le n a r ia n ,  a lthough the co n fere n ce  was dominated by m ille n a r ia n  

speakers* In 1893 a t  the Seaside B ib le  Conference, Osgood and Chambers 

again  addressed a m il le n a r ia n  aud ien ce , and th is  time they were Joined 

by William Henry Green, p ro fe sso r  o f  Old Testament l i t e r a t u r e  a t  P. n c e to n * * 5 ® 

What th is  amounted to was th a t  n o n -m ille n a r ia n  co n se rv a tiv e s  an:, 

m i l l e n a r i e s  were making common cause in  the d efense and propagation o f 

the t r a d i t i o n a l  view of the B ib le  which they shared* E rn est  Sandeen 

commented on t h is  growing a l l i a n c e !

There i s  a good deal o f e v id e n c e . . .p o in t in g  to 
a developing c o r d i a l i t y  and coop eration  between 
m il lrn a r ia n a  and defenders o f  the P r in c e to n  type 
o f  conservatism  within both the B a p t i s t  and the 
P re sb y te r ia n  denominations* Tnere i s  very l i t t l e  
evidence o f  m il le n a r ia n  b e l i e f s  among the s c h o la rs  
who were drawn in to  th is  a l l i a n c e  and nothing l i k e  
an amalgamation took p lace*  But though not 
e n t i r e l y  co m p atib le , a working agreement did seem 
to  grow up between these  very d i f f e r e n t  kinds o f 
Chri.ti.ni.159

A* mantioned abova, tha Amarican Bibla Laagu*. foundad by Praabytarian



57

c o n se rv a tiv e s  and supported by m i l l e n a r ia n s - d is p e n s a t io n a l i s t s ,  was an 

example of th is  "working ag reem en t.” The fundamentals was a n o t h e r . i6 0  

The Fundamentals was a s e r i e s  o f  twelve th in  volumes published between 

1910 and 1915 in  defense of the C h r is t ia n  f a i t h .  The whole p r o je c t  was 

a tremendous c o l la b o r a t io n .  The idea s t a r t e d  with Lyman S te w art , the 

sponsor of the v en tu re , and A. C. Dixon, i t s  o r i g i n a l  e d i t o r .  S te w a rt  

was a wealthy layman concerned about the t h r e a t  to  orthodoxy from 

P r o te s ta n t  l ib e r a l i s m .  A. C. Dixon was p a s to r  o f  Moody Church *n Chicago 

when he was hired  as e d i to r  o f the p r o je c t .  When Dixon l e f t  to take up the 

r e s p o n s i b i l i t i e s  o f  a p a sto ra te  in B r i t a i n ,  Louis Meyers, a Jew ish C h r is t ia n  

e v a n g e l is t  from Chicago, became e d i t o r .  Reuben Torrey, the well-known 

e v a n g e l is t  and Dean of the B ib le  I n s t i t u t e  o f  Los Angeles, e d ited  the f i n a l  

volumes in  the s e r i e s .  A ll th ree  e d ito r s  were m il le n a r ia n s .  This "Testimony 

to  the Truth” was to  be se n t  to ”a l l  E n g lish -sp ea k in g  P ro te s ta n t  p a s to r s ,  

e v a n g e l i s t s ,  m is s io n a r ie s ,  t h e o lo g ic a l  p r o f e s s o r s ,  th e o lo g ic a l  s tu d e n ts ,

Y. M. C. A. s e c r e t a r i e s ,  Y. U. C. A. s e c r e t a r i e s ,  Sunday School su p e rin te n d en ts ,  

r e l ig io u s  lay workers, and e d i to r s  of r e l i g i o u s  p u b lic a t io n s  throughout the 

e a r th .  ” 16* in t h i s  r e s p e c t ,  su cce ss  was n e a r ly  ach ieved . Three m il l io n  

in d iv id u a l  volumes were sent ou t.

A wide and im pressive arra y  o f  a u th o r 's  names graced the ta b le  of 

co n ten ts  of these  l i t t l e  books. C onservative churchmen from a c ro s s  the 

A t la n t ic  c o n tr ib u te d !  the Anglican bishop J .  C. Ryle, The Reverend Thomas 

Spurgeon, and P r o fe s s o r  Jamas Orr o f  the United Free Church C ollage of 

Glasgow, S c o t la n d , ware but a few of the names. Seven c o n tr ib u to rs  were 

Canadian. The bulk o f  the authors ware Americans, both c o n se rv a tiv e s  and 

m il le n a r ia n s .  P r in te d  and bound next to  each o th e r ,  Benjamin B* W arfield
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and O berlin  a r c h e o lo g is t  George F re d erick  Wright proclaimed and defended 

the fundamentals of the f a i t h  a lo n g sid e  m ille n a r ia n s  Torrey , Dixun,

Arthur P ie r s o n ,  and James Gray.

The co n te n ts  of these  pamphlets were v a r ie d , with d iscu ss io n s  of 

Romanism, prophecy, m iss io n s, and persona) te s t im o n ie s .  But the fundamentals 

o f the f a i t h  were a t  the h eart  of the m atter , and the d o c tr in e  of S c r ip tu r e  

uas the most c e n t r a l  o f  these fundamentals. Many pages uare spent 

defending the h i s t o r i c i t y  and au tho rsh ip  o f the Qiule as t r a d i t i o n a l l y  

construed. Fivo a r t i c l e s  put fo r th  the fundam entalist d o c tr in e  of S c r ip t u r e !  

L. W. M arshall wrote on " I n s p i r a t i o n , ” James Gray on "The In s p ir a t io n  of 

the B ib le — D e f in i t io n ,  t x t e n t ,  and p r o o f .” W illiam  Moorehead o f  Xenia 

Seminary d ra f te d  "The Moral Glory o f  Je su s  C h r is t  a oroof o f  I n s p i r a t i o n .” 

"The Testimony o f  the Organic Unity o f  the B ib le  to i t s  In s p ir a t io n ” uas 

w ritten  by Arthur T* P ie rso n . L a s t ly ,  George S . Bishop wrote "Tne 

Testimony o f the S c r ip tu r e a  to  Them selves.” A ll f iv e  o f th ese  men defended 

the plenary and v e rb a l in s p ir a t io n  o f  the B ib le  r e s u l t in g  in  the in erran cy  

o f  the o r i g i n a l  autographs. The a r t i c l e s  by Gray and M arshall re fe rre d  

o fte n  to the P r in ce to n ia n a . Together, these a r t i c l e s  expressed the 

commitment o f  Th£ Fundamentals to b i b l i c a l  in e rra n cy .

Although ]tm  Fundamentals rece iv ed  l i t t l e  immediate p u b lic  re c o g n it io n ,  

and although they f a i l e d  in  th e i r  primary purpose— to h a l t  the spread of 

modernism— they had the long-term  e f f e c t  o f becoming a r a l l y i n g  point fo r  

the fundam entalist  movement in  the 1920s, Fundam entalists a t  th a t  time 

looked on the p u b lic e t io n  o f  the pamphlets as the o r ig in  o f  th e i r  crusade 

and an example of a united  fro n t  a g a in s t  modernism,*62

As the p u b lic a t io n  o f  The fundamentals came to a c l o s e ,  the a t t e n t io n
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of America became r iv e te d  on furope in  the th roes of World War One. float 

s t r i f e  betwern th e o lo g ic a l  l i b e r a l s  and co n se rv a tiv e s  tem p orarily  ceased.

But the years from 1890 to 1918 had seen the spread of two d i s t i n c t  

vI rws o f  S c r ip tu r e  and the emergfmcn of two opposing t h e o lo g ic a l  movements.

There were groups o f s e l f - c o n s c io u s  l i b e r a l s  and c o n se rv a tiv e s  w ithin the 

Reformed churchrs which were p art  o f  la rg e r  movements th a t  transcended 

denom inational l i n e s .  The stag e  was thus s e t  f o r  the F u n d a m e n ta ls t -  

flodernist Controversy of the in te r -w a r  years.

V. Conclusion

The F u n d a m en ta ls t- f lo d ern is t  Controversy was a f i e r c e  s t ru g g le  from 

1919 to  1935 between l i b e r a l s  and co n se rv a tiv e s  fo r  c o n tr o l  o f the denom inations. 

From 1919 to 1924 the fu nd am entalists  seemed c lo s e  to a t t a in in g  t h e i r  g o a l— 

to  r id  the churches o f  l ib e r a l i s m — but they f a i l e d .  L ib e r a ls  were 

in c r e a s in g ly  i n f l u e n t i a l  in  the sem in aries  and h i e r a r c h i e s .  A d iv is io n  

developed between m i l i t a n t  and c o n c i l i a t o r y  fu n d a m en ta lis ts ,  Impeding 

united  a c t io n .  In a d d it io n ,  the "monkey t r i a l "  o f  1925 stig m atize d  the 

movemrnt as backward. By 1935 fundamentalism, a long with i t s  view of 

S c r i p t j r e ,  had become a m inority opinion in the Reformed denominations o f 

the n orth .

The foundations f o r  the l ib e r a l - c o n s e r v a t iv e  c o n f l i c t ,  and u lt im a te ly  

the co n se rv a tiv e  d e f e a t ,  were la id  between 1865 and 1918. Although a 

t r a d i t i o n a l  outlook on the B ib le  was dominant in  P r o te s ta n t  thought 

immediately a f t e r  the C i v i l  War, a d i f f e r e n t  outlook aro se  during these 

f i f t y - t h r e e  y ears . L ib e r a ls  re f in e d  and spread a new co n cep tion  o f 

S c r ip t u r e ,  which was c e n t r a l  to  the blossoming modernist movement.
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C onservatives rushnd to the defense of the t r a d i t i o n a l  view, r e f in in g  

and developing an a p o lo g e t ic  fo r  i t .  C onservative C h r is t ia n s  from 

v ariou s t r a d i t io n s  co n stru cted  an inform al but a c t iv e  a l l i a n c e  a g a in s t  

modernism which became the fu nd am entalist  movement by 1918* The two 

movements were opposed to each other t h e o l o g i c a l l y ;  the B ib le  was a 

f o c a l  p o in t  o f  c o n te n tio n .

The th e o lo g ic a l  c l im a te  o f American P ro te s ta n t ism  from 1865 to 1918 

was s i m i l a r  in  many re s p e c ts  to  that o f Europe during the Reform ation.

In both c a s e s ,  C h r is t ia n s  were passing through c r i s e s  o f  a u th o r i tv .  In 

the s ix t e e n t h  cen tu ry , the a b so lu te  a u th o r i ty  o f the Roman Churrh was 

ch a llen g ed . P r o te s ta n ts  r e je c t e d  such a u th o r i ty  but answered the q u estio n  

o f  a u th o r i ty  with the p r in c ip le  o f so la  s c r i p t u r e — the B ib le  alone as 

f i n a l  r u le .  In l a t e  n in e te e n th -ce n tu ry  America, the P r o te s ta n t  p r in c ip le  

o f  the B ib le  as s o le  a u th o r i ty  was challenged in  a s i m i l a r  manner on 

v ariou s f r o n t s .  O ften , people appealed to the a u th o r i ty  o f  human knowledge 

( s c i e n c e )  a g a in s t  S c r ip t u r e .

This paper argues th a t  fundamentalism was a t h ^ u lo g ic a l  movement whose 

view o f  the B ib le  was s u b s t a n t i a l l y  the same as the c o n se rv a tiv e  e v a n g e l ic a l  

view uMch was dominant in  American P ro te s ta n tism  a t  186S. The fu n d am en ta lis ts  

might have narrowed and re f in e d  o ld er p e r s p e c t iv e s ,  but they did not c r e a te  

a new view o f the B ib le .  They were not in n o v a to rs . This i s  an underlying 

t h e s i s  o f  th is  paper and an important p o in t o f  c o n te n t io n  between the 

au thor and Sandeen and L o e t s c h e r .163

f i n a l l y ,  the debate over b i b l i c a l  in erra n cy  did not end in  1918 nor 

in  1935 . In re ce n t  years the c o n f l i c t  has a r is e n  a g a in ,  th is  time among 

e v a n g e l ic a l  C h r is t ia n s .  In  1976 Harold L in d s e l l ,  e d i t o r  em eritus o f
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C h r i s t l a n i t y  Today» published the c o n t r o v e r s ia l  B a t t l e  fo r  the B i b l e , in 

which he rebuked h is  fe l lo w  e v a n g e l ic a ls  fo r  having departed from in erran cy  

in  t h e i r  d o c tr in e  of Scripture,*64 Today e d i t o r i a l s  are exchanged on the 

s u b je c t !  sem in aries  make pronouncements! even h i s t o r ia n s  have entered 

in to  the f r a y — try in g  to prove whether or not the i n e r r a n t i s t  p o s it io n  

i s  the h i s t o r i c  p o s i t io n  of the C hurch ,*65 Although i t  has not yet 

caused se v ere  d iv is io n s  w ithin contemporary e v a n g e l ic a l is m , the qu estion  

"Whet i s  the nature and a u th o rity  o f  the B ib le ? ” has always been a poten t 

one fo r  Reformed C h r is t ia n s ,
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i t ,  he a ls o  r e f l e c t s  on h is  e a r l i e r  st.ruqqles in  the P re sb y te r ia n  Church.

C alvin , John. I n s t i t u t e s  of the C h r is t ia n  R e lig io n  (P h ila d e lp h ia ,  

P re sb y te r ia n  Board o f  P u b l ic a t io n ,  n . d . ) .

Important, backqround reading in  my re s e a rch .

Clarke, William Newton. An Outline of C h r is t ia n  Theology (New York,

Charles S c r ib n e r ’ s Sons, 1898).

C la r k e 's  emphasis on C h r is t ia n  exp erien ce  is  c l e a r  in t h i s  book.

* ......... * S ix ty  Years y ith  the Bib l e i  £  Record o f  exp erience

(New York, Charles S c r ib n e r 's  So ns, 1912).

Obviously, an account of h is  r e la t io n s h ip  with the B ib le .  Of l i t t l e  

d ir e c t  use to  me.

Committee of the P re sb y te ry ,  ed. The T r ia l  o f  the Rev. David Swing 

B efore  the P resb y tery  of Chicago (Chicago. 1874).

An exhaustive account of the t r i a l .  A few see cions were v a lu a b le .

C u rtis ,  Thomas f .  The Human Element in  the I n s p ir a t io n  of the Sacred 

S c r ip tu r e s  (New York, D. Appleton & Co., 1 8 6 7 ) .

F i r s t  B a p t is t  broadside a g a in s t  in erran cy .

Dixon, Amzi C», Meyer, Louis, and T orrey, Reuben A ., ed s . The Fundamentalsi 

A Testimony to  the Truth. 12 v o le ,  (Chicago and Loa Angeles, Testimony 

P u blish in g  C o., 1 9 1 0 -1 5 ) .

An example of the c o n s e r v a t iv e -m ll le n a r ia n  a l l i a n c e  and the fundamental

i s t  commitment to in e rra n c y .  I n t e r e s t in g  and h e lp fu l .

Free Church o f  S co t la n d . The Subordinate S tan d ard s, and Other A u th o r ita t iv e



Documents (Edinburgh, 1860).

This book contains the Westminster Confession of F a ith  which was 

beneficial background reading.

Gaussen, Louis. Theopneustlai or the Plenary Inspiration of the Hoi 

Scriptures (New York, John 5. Taylor, U 4 2 ) .

This translation of Gaussen's defense of verbal inspiration was 

influential in America. In strongly emphasizing Scripture’s self

testimony, Gaussen paved a way for later defenders of inspiration and 

inerrancy.

Gladden, Washington. How Much is Left of Old Doctrines? (Boston. 

Houghton-Mfflin and Co., 1897).

5-ev/en Puzzling B ib le  Books (B o sto n , H o u g h to n -n iff lin  and 

C o ., 1897).

» Who Wrote the B ib le ?  A Book fo r  the People (B o sto n .

Houghton-M ifflin and C o .,  1891).

Gordon, Adonirsm Judson. The n in ja t r y  o f  the S p i r i t  (P h i la d e lp h ia ,  

American B a p t i s t  P u b l ic a t io n  S o c ie ty ,  189 4 ).

L i t t l e  d i r e c t  mention o f  the d o c tr in e  of S c r ip t u r e ,  but he does 

quote Gaussen.

Gore, C harles , D. D. The R eco n stru ctio n  o f  B e l i e f s  B e l i e f  in  God 

(London, John flurray, 1 9 2 2 ) .

Good background reading. B r i t i s h  C h r is t ia n  th in k e rs  had to  grapple 

with the same new ch a llen g es  as Americans.



Gray, James M. "The D eadline o f  D o ctr in e  Around the Church," Woody 

Monthly, 23 (November, 1922), 10 1 -1 0 5 .

A reply  to  Harry Fod sick *s  1922 sermon, " S h a l l  the Fundam entalists

Win?”

Green, W. Henry. "The Alleged Composite C haracter o f  txodus I . ,  I I . , "  

H ebraica, 3 (O ctober. 1086), 1 -1 2 .

A c r i t i q u e  of J u l iu s  W ellhausen's th e o r ie s .  Green was an important 

c o n se rv a tiv e  s c h o la r  who l a t e r  debated with u. R. Harper.

Hodge, A rchibald Alexander, e v a n g e l ic a l  Theologyi L ectu res on O octrine 

(1 8 9 0 ) .  Reprint (Ldinburgh, Banner of Truth T r u s t ,  1976).

. O utlines o f  Theology (New York, 1 8 7 8 ) .

and W arfie ld , 0 . 0 . " I n s p i r a t i o n , "  The P re sb y te r ia n  Review. 

1 ( A p r i l ,  1 8 8 1 ) ,  2 2 5 -2 6 0 .

The most e x a c tin g  e x p la n a tio n  o f  in s p ir a t io n  and in erra n cy . A 

c e n t r a l  source fo r  me.

Hodge, C h arles . Sy stem atic  Theology. 2 v o ls .  (New York, Charles S c r ib n e r  

Sons, 1 8 8 4 ) .

His g r e a te s t  work. I depended on i t  h eav ily  f o r  h is  o p in io n s.

L e i th ,  John H ., ed. Creeds o f  the Churches» A Reader in  C h r is t ia n  

D octr in e  from the B ib le  to the P re se n t  (Garden C i ty ,  New York, 

Doubladay and Co., 1 9 6 3 ) .

A c o l l e c t i o n  o f  im portant r e l ig io u s  documents and c re e d s . I t  gave 

me a cce ss  to  the B a p t is t  New Hampshire C onfession .
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Aachen, J ,  Gresham, The C h r is t ia n  F a ith  in  the Modern World (New York, 

the Macmillan C o . ,  1936),

A s e r ie s  o f  t ra n sc r ib e d  ra d io  le c tu re s  which deal with the s u b je c ts  

o f God, C h r is t ,  Man, the B ib le ,  e t c .  I t  i s  in t e r e s t i n g  to note Machen’s 

consciousness that h is  was a m inority  opinion a t  the time.

....-.......  * C h r i s t ia n i t y  and L ib era lism  (Grand Rapids, Eerdmans

Publishing C o .,  1923),

Aachen claim s th a t  l ib e r a l i s m  is  not true  C h r i s t ia n i t y ,

Mathews, S h a i l e r ,  The F a ith  of Modernism (New York, the Macmillan C o ,, 

1924).

W ritten  by t h is  ’’Chicago l i b e r a l ” in the h ea t  o f  the Fundam entalist- 

Modernist Controversy.

Munhsll, L, Whitcomb* The Hd^hes  ̂££4IJfiS» I t s  iilabss S£lM si 

(Philadelphia' E. and R. Ilunhall, 1696).

Support, inerrancy.

Neuman, Albert H. "Recant Change, in th. Theology of Bectlet,." The 

American Journal of Theology. 10 (October, 19%), 587-609.

Relevant comment from the well-known hiatorien who we, peraonally 

acquainted with many he write, about. Give, a good vi,w of the denomination 

in 1906.

Straton, John Roach, £l±y|,Ugn o£ sspjoty M W . W iM I t

includino * Strlei Reviewing the fundamental truth* of Chrlatltolt* 

(Baltimore, Pleat and necinlay Co., 1908).

The chapter "la the Bible a Revelation from God?" ahoua the young



e i

S t r a t o n ’ s view of S c r ip tu r e .

Torrey, Reuben Archer. The Higher C r i t i c i s m  and the New Theology 

(M ontrose, Pennsylvania, Montrose C h r is t ia n  L i te r a tu r e  S o c ie ty ,  

1911).

Essays by various co n serv a tiv e  a u th o rs .  Much l ik e  The Fundamentals.

W arfie ld , Benjamin B re ck in r id g e . The I n s p ir a t io n  and A uthority  o f

S c r ip tu r e  (P h i la d e lp h ia ,  P re sb y te r ia n  and Reformed P u blish in g  C o ., 

1948).

A gath erin g  of W a r f ie ld ’ s most im portant w rit in g s  on S c r ip t u r e .  

Valuable.

Selected Shorter Writings of Benjamin Warfield, edited 

by John E. Master. 2 vole. (Nutley, New Jersey, Presbyterian and 

Reformed Publishing Co., 1970).

An extensive collection of pieces by Warfield on various topics, 

including Scripture. Though i t  helped me understand whet he had written,

1 used it  l it t le  since I found the more important pieces in other places.

Waymerka the Wilderness. edited by James Inglis. 10 vole. (New York, 

1864-72).

These hard-to-find volumes are interesting because they express a 

high view of the Bible throughout, but in the few issues 1 was able to 

personally handle there is no defense of such a view. The whole 

biblical question is assumed and not discussed. 1 believe that i t  

is probably because editor and reader share a common notion on this p o in t.



Secondary Sources

Balmer, Randall H. "The Prlncetonians and Scripture! A Reconsideration,M 

Westminster Theological Journal, 44 ( r a i l ,  1982), 352-365*

Balmer c rit ic ize s  Sandeen'a treatment of the Princetonians, He 

arques persuasively that th» doctrine of b ib lica l inspiration and 

inrrrancy in thr original autonraphs was not invented by the Hodges and 

Warfield but was hr Id by a br^ad range of theologians in the nineteenth 

century* The a rtic le  extensively uses much hard-to-reach primary 

meterial and uas a rich source for my citation. In the early stages 

of research, the article  confirmed to me the importance of my topic.

Boice, Jamas Montgomery, ad. The Foundation of Biblical Authority 

(Grand Rapids, Zondervan, 1978)*

A contemporary work in defense of inerrancy* Contains a useful 

article by John H. Geretner dealing with the history of the doctrine.

Bozeman, Theodore Dwight. Protestants Jn Aoe of Science! The

lissoks i!sii m  fintumw' mum frustaa mm  (c**1
H ill, University of North Carolina Press, 1977).

Provoked my thinking on the matter of Protestants' trust in science 

and reason! 1860-1870.

Brown, Ira V* Lyman Abbott. Christian evolutionist! 4 Study Religious 

Liberalism (Cambridge, Maes., Harvard University Press, 1913)*

A study on the champion popuilzer of religious liberalism*

; / r  : . "The Higher Criticism Comes to America, 1880-1900," Journal 

|f t& S L  P*««hvterlan Historical Sooltty, 36 (December, 1960), 193-212.



An e x c e l l e n t  essay examining the progress o f  the nrnu views in  the 

north ern  denom inations.

Brown, J e r r y  Wayne. The Riae o f B i b l i c a l  C r i t i c i s m  in America,

18QQ-1870I The New tngland S ch o la rs  (Middletown, Conn., Wesleyan 

U n iv e rs ity  P re s s ,  1 9 6 9 ) .

Very h e lp f u l  in  t r e a t i n g  e a r ly  American b i b l i c a l  c r i t i c i s m .

Bush, L. Russ, and N e t t l e s ,  Tom J .  B a p t is ts  and the B ib le i  The B a p t is t  

D o ctr in es  o f  l ife  U s e  l  In s p ir a t io n  and R e l i a i o y i  A u thority  in 

H i s t o r i c a l  P e rs p e c t iv e  (Chicago. Moody P r e s s ,  198 0 ).  An in t e r e s t i n g  

book t h a t  I d iscov ered  (u n fo r tu n a te ly )  in  the l a t e  s ta g e s  o f my 

research  and w r it in g .  Served to confirm  c e r t a i n  o f my id e a s .

Dollar, George W. £ (ttjtgry £  Fyndtw.nUll.m Jjj, teM te. (Gro.nv/Ulo, 

South Carolina, Bob Jones University Press, 1971).

The history of militant fundamentalism written by a militant 

fundamentalist. Scathing. Good for facia, but i t  did not suit my 

purposes well.

Farrar, Frederic W. History Interpretation (London, Macmillan and 

Co., 1886).

Farrar Stimulated my thinking about parallels between 1865-1918 end 

the Reformation,

Furnl.., Norman r. jhg a f lH in U M l*  C B W m i U  

Haven, Tala Uniuoraity Press, 19S4).

9 m  esrly work on fundamentsUsm. Vary unsympathetic towards the 

consarvativse, but contaima a good account of tha struggles within the
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Reformed denominations in the 1920a.

Gatewood, Willard B. Jr#, ed. Controversy in the Twentiesi Fundamentalism* 

Modernism, and evolution (Nashville. Vanderbilt Univ. Press, 1969).

Geisler, Norman L . ,  ed. Inerrancy (Grand Rapids, Zondarvan, 1979).

This collection of essays defends inerrancy. Part of the recent 

cont roversy over inerrancy. Alonq with The Foundation of B iblical Authority, 

this volume was produced by Tne International Council on Biblical Inerrancy 

which was founded in 1977 to promote thr doctrine among evangelicals.

Grant, Robert M. The Bible In the Churchi A Short History of 

Interpretation (New York, Macflillan, 1954).

Further s t im u la ted  my chinking about p a r a l l e l s  between the n in eteen th  

century  end the s ix te e n th  century#

Harvey, Ven A. A HandMsk of Theolooicel Terme (New York, Macmillan,

1064).

Very helpful artistes on Protestant liberalism, biblical criticism, 

and related topics.

ch| Ns than 0 . ,  and Noll, Mark A«, ede# The Bible in  S o e r lc a i  essay s  

la Cult Rlatory (New York, Oxford, 1991)#

Contains two valuable a r t i c l e s  by Timothy Weber end Grant waeker.

An e x c e l le n t  panoramic view o f  the r o le  and in f lu e n c e  o f  S c r ip tu r e  in  

America#

Hoffacker, w. Andrew. Piety aiid My Th||^e||||y (Philiipeburgi

Naw Jersey, Presbyterian and Reformed Publishing Co., 1991).
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Reveals a personal side to the Princeton Theology.

Hutchis on, William R, Thê  j£i£uls^ in American Protestantism

(Cambridge, Mass., Harvard Univ. Press, 1976).

Gave me an overview of American Protestant liberalism. A fine 

work and of great assistance to me.

Kelsey, David H. The Uses of Scripture in Recent Theology (Philadelphia, 

Fortress Pr^-ss, 1975).

Some helpful material on Warfield, but the focus is on the years 

after 1918.

Kraus, C* Norman. D lsp en sa t jo n a llsm  in  Americas I t s  R ise  and Development 

(Richmond, John Knox P r e s s ,  1958).

Good background m a te r ia l ,  Made me examine the C a l v i n i s t i c  ro o ts  

o f  d is p e n s e t io n a l is m -m il la n a r ia n is m .

U n d e e i l ,  Harold. The B a t t l e  f o r  the B ib le  (Grand Rapids, Zondervan, 197 6 ).

Polem ic. L in d s e l l  a ttem pts to  dtfend inerrancy  from e b i b l i c a l -  

h i s t o r i c a l  p e r s p e c t iv e .  His d is c u s s io n  o f  the modsrn-day co n tro v srsy  

over the d o c tr in e  ie  good. While co n s id e r in g  a top ic  f o r  a s e n io r  t h e e ia ,  

th is  book piqued my i n t e r e e t  in  the h ia to r y  o f  the d o c tr in e  o f  in e rra n cy .

to e te c h e r ,  L e f f e r t e  A. The Broadening Church (P h i la d e lp h ia ,  Univ. o f  

Pennsylvania  P re e s ,  1954).

C e e e n t ia i  book. The d e f i n i t i v e  study o f  the P re sb y te r ia n  Church o f  

the U, S .  A. from 1169 to 1936. Broadened my understanding o f  m atters 

P ra a b y te r ia n .
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Raring, Norman H. "Baptists ami Changing Views of the Bible, 186B-1C18, 

[Parts I and I I ] . "  foundations i  (July, 19S8), S3-7B, and (October, 

19l 8), 32-61.

tn“depth analysis of Baptists' beliefs about Scripture. A central 

work in my research*

Mars don, George P i. fundamentalism and American Culture! The Shaping of 

Twentieth Century evangelicalism! 1870-192C (New York, Oxford 

Univ. Press, 1P80).

Uelinhtful. Pty f irst  introduction to fundamentalism. Good biblio

graphic source, i mpathotic approach, balanced interpretation. Porhaps 

my most important secondary source.

RcKim, Donald K., ed. The Authoritative Uord! Lssays on the Nature of 

Scripture (Grand Rapids, Cerdmans, 1983).

An important work in the contemporary debate over inerrancy among 

evangelicals. An evangelical attempt at a non-inerrantist, authoritative

approach to Scripture. i

i
1

Nelson, Roland Tenus. "fundamentalism and the Northern Baptist Convention," j

unpublished Ph.D. dissertation, Univ. of Chicago, 19§4). lj
i

Detailed and balanced presentation of the fundamentalist-modernist 

Controversy among the Northern Baptists.

Newman, Albert Henry. £  Hiitorv of the Beotiat Churches in the United 

States (New York, The Christian Literature Co., 1894).

Has a good l is t  of seminaries and the ideas dominant in each institution.
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House, 1983).

A book of introductions to and selections from the four major 

Princet onians. Well-select od and well-commented material. I learned 

much from these readings*

Prt.erson, Walter F. "American Protestantism and the Higher Criticism, 

18B0-1910," Transactions of the Wisconsin Academy of Sciences. Arts 

and Letters. 50 (1961), 321-329.

An overview of how two positions on Scripture developed. Deals with 

Briggs, Smith, and The Fundamentals.

Peterson, Walter Ross. "John Roach Stratoni Portrait of a Fundamentalist 

Preacher," unpublished Ph.D. thesis, Boston University, 1965.

A detailed study of 5traton*s teaching gleaned from hundreds of 

his printed sermons.

Russell, C. Allyn. Voices of American Fundamentalism. Seven Biographical 

Studies (Philadelphia. Westminster Press, 1976).

Russell examines the lives of J. Frank Norris, John Roach Straton,

William Bell Riley, J ,  C. Massee, J . Gresham Machen, William Jennings 

8ryan, and Clarence E. Macartney in an effort to understand the fundamentalist 

movement of which they were part. These were helpful biographical sketches.

Sandeen, E rn e st  R. "The P r in csto n  Theologyt One Source o f  B i b l i c a l

L i te r a l i s m  in  American P r o te s ta n t is m ,"  Church H is to ry . 31 (Septem ber, 

1 9 6 2 ) ,  307-321 .

My in tro d u ctio n  to  the P r in c e to n ia n s .

. ..........-...... * JtHL £ t  Fundamentalism! B r i t i s h  and American
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nillenarlanlsm 1800-1930 (Chicago, University of Chicago Press, 1970). 

A history of fundamentalism second only to Marsden. His conservative- 

millenarian alliance concept was helpful. Strongly influenced my views 

on the period. But he tries too hard to show the theological novelty 

of the Princetonians.

g chi® ■singer, Arthur M. "A C rit ic a l  Period in American Religion, 1h?S- 

19°°,M ProceedInga g£ the Massachusetts Historical Society. 64 

(June, 1932)* r 24-B28.

Gives a good sense of the turbulence of these years and a few details, 

but shows no Sympathy for the conservatives and their "b igotry .”

S e t t e r .  J .  Schoneberq. "A C r it iq u e  o f  the Fundam entalist D octrine o f the 

Inerrancy of the B i b l i c a l  Autographs in  H i s t o r i c a l ,  P h i lo s o p h ic a l ,  

C x e g e tie a l ,  and Hermeneutical P e r s p e c t i v e , "  unpublished Pn.D. 

d i s s e r t a t i o n ,  Duke U n iv ersity *  1 9 6 4 ) .

The f i r s t  s e c t io n  on h is to r y  was h e lp fu l ,  as waa the a n a ly s is  of 

8* B. W arfie ld . S e tz e r  a cce p ts  in erran cy  as the h i s t o r i c  d o c tr in e  of 

the church and chooses to c r i t i c i z e  i t  on o ther grounds. According to 

S e t z e r ,  h is  i s  a "neo-orthodox" approach.

Sm ith, H» S h e lto n , Handy, ftobert T . , and L o e tsch er , L e f f e r t s  A. American 

S t S f r t t r f t Y I  An M l» t o i l c « l  I n t . r P T a t . t i o n  with B f p m . n t a t l v e  

U ioum enf* l l t O - l i i P. V/ol. 2 (New York, Charles S c r ib n e r 's  Sons,

1963).

An e x c e l le n t  sh o rt  summary o f ev ents  surrounding P rin ceto n  Seminary 

in  the l a t e  n in eteen th  century .



Storehouse, Ned B. J .  Uresham flachont A B io g ra p h ica l  memoir 

(P h ila d e lp h ia ,  Westminster T h eo lo g ica l  Seminary, 1 9 7 8 ) ,

A d e ta i le d  biography o f  th is  g re a t  co n se rv a tiv e  le a d e r  w ritten  

from the p ersp ectiv e  of h is  fr ie n d  and d i s c i p l e .

Szasz , fe re n c  Norton. Tha Divided mind o f  P r o te s ta n t  America 1880*1930

(U n iv e rs i ty ,  Alabama, The Univ. o f Alabama P re ss ,  1 9 8 2 ) .

His in tro d u ctio n  was h e lp fu l ,  but the body of t e x t  t r e a t s  m atters 

not c e n * r a l  to my purposes. He a ls o  f a i l s  to d is t in g u is h  between a 

" t r a d i t i o n a l ” or " c o n s e r v a t iv e "  approach to S c r ip tu r e  and a " l i t e r a l "  

approach. This i m p l i c i t l y  c a te g o r iz e s  a l l  c o n se rv a tiv e s  as " l i t e r a l i s t s "  

which, in  my opinion, i s  in a c c u ra te .

Thompson, Robert C i l i a .  A H istory  o f  the P re sb y te r ia n  Churches in  the 

United S t j t e a  (New York, The C h r is t ia n  L i te r a tu r e  C o . ,  1895).

I found a few important documents h e re , in c lud in g  the 1069 B asis  

£ £  Baunlon o f  the Old and New School Churches.

Vender S t e I t ,  John C. Philosophy and S c r ip t u r e i  A Study in  Old P r in c e to n  

and Westminster Theology (m arlton , New J e r s e y ,  mack Publish ing C o .,  

1 970).

Very good* emphasizes the Common Sense ro o ts  o f  the P rinceton  Theology.


