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CHAPTER I

IRTRODUCTION



CHAFTER I
INTRODUCTION

The many aspects of the Pentecostal outpouring of
the Holy Splrit upon the walting disciples have resulted in
greatly divergent interpretations of that event.

One group of thinvers has regarded the full conver-
sion of Jesus' disciples as the significant faector in the
Pentecostal experience. Another group has taken the posiw
tion that the Pentecostal outpouring of the 8pirit was re=-
ceived by individuals who were already regenerated believ-
ars, and that it was a subsequent experierce. Further 4if-
ferences of interpretation within each position could be
cited. G.Campbell Yorgan, the nocted expositar, believed
that the reception of the 8pirit at Pentecost-~and since
that tlmne also--was both a regeneration and a filling with
the Spirit.l Another variation of interpretations within
the "concomitant with converaslon™ school is the view of
¥errill Unger, who dlstinguished the "baptism of the Spirit”
from the "filling with the Spirit," and also from regen-

eration., The "subsequent-to-conversion” interpretation may

1Norgan believed, however, that the "fulness" was
generally lost by the Chrlistian and had to be sought again
subsequently, G. Campbell ¥organ, The Spirit of Cod (ew
York: ilening H. Revell €o.; 1900), np. 190=-191.
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also be divided into schools of thought. Such men as “.4.
Torrey end ¥.E.Dana esocused the posltion that the signift
cence of Spirit-baptism was fulness for service: the Wesleyan
position stresses the cleansing aspect of Spirit-baptism,
regarding it as s second work of grace.

The purpose of this investigation has not been to
present all of these varlous interprstations, but, in the
attempt to discover the theologlcal and experiential sig-
nificance of Spirit-baptism as experienced at Pentecoat, an
intensive study of representative expositions of each po-
sition has been made. The view which represented Spirit-
baptiam as a concomitant of conversion has been nrsaented
according to the interpretation of ¥errill Unger, A.C.
Gaebelein, snd John Walvoord. The view that Spirit-baptism
represented the "I1llingz" with the Spirit subsequent to
gonversion was presented according to the interpretation of
Delbert R. Rose, professor in Asbury Thsoclozical Seminary,
J.', Telthly, John R. Brooks, Daniel 3teele and several
others.,

The importance of this subject 1s evident to ths
student of the deeper Christian life in the New Testament.
It has become especially Iimportant to the Wesleyan schocl
of theology, in its presentation of the doctrine of Entire
Sanctification. Within the Wesleyan movement there have
been those who have not based thelr doctrine of sanctifi-
cation on the Penbecostal experlence of Spirit-baptism, but

the tendency in American Wesleyanism has been to assoclate



the doctrine of Christian Poerfectlion as taught by John
Wesley with the baptiesm of the 3pirit. There still are
those within the movement, however, who have been reticent
to base their presentation of the doctrine of Entire Sanc-
tification on the accounts in Acts. This was the attitude
of Falph Earle in hls doctoral dlssertstion, in which he
concluded that only Paul's letters have direct teaching on
Entire Ranctifieatlion. %hillse the book of Acts stressed the
fulness of the Holy Spirit, it was difficult to exegsti-
cally link the two emphases., Consequently he decided that
the Wesleyan doctrine was based on Paul's writings, not on
the book of Acts. Penteccst for him was no proof that
sanctification was a second definlte crisis experience.2
In the light of such observations, it has been the aim of
this investigator to discover whether or not the book of
Acts provides a sound basls for the doctrine of Entire
S8anctification as a second work of grace.

The investigation has been limited to those aspects
of the Pentecostal experiernce which affected the inner life
of the recelvers. The design in limiting the study to a
survey of the two representatlivs views designated above was
to test the two most divergent views for coherence and

seriptural consistency, in order to compare their adequacy

2
Ralph Earle, Jr., "The Doctrine of Sanctification
in the New Testament," (Umpublished Doctoral Dissertatlon
for Gordon College of Theology and *“isalons, 1941), p.€3.



)

and to throw light on the problem of Entire Sanctification.

The method has been to examine each position for its
basic assumptions, and then to bulld the viewpoint scrip-
turally. Following the exposltion of the two views they
were compared in order to dlscover the basic voints of con-
tention. An inductlve examination of problem passages was
then undertaken, and the princlples discovered from that
investigation became the basis of the evaluation of each
view,

The investigator has been gware that in making this
study, hls Wesleyanic persuasion could influence the out-
come of the decisions. The aim has besn, however, to se-
cure a thoroughly Bilblical understanding of the doctrinal
gignificance of the Pentecostal experisence; and while it
has been his conviction that the doctrine of Entire Sanc-
tification was clearly taught 1in the eplstles, thils study
was undertaken to discover whether or not there was a sound
basis for the doctrine in Acts.,

By the expression "Pentecostal baptism,” 1ls meant
not some phenomenal charismatic demonstration, tut the term
has reference to ths Spirit-vaptlsm received by the dis-
ciples at Pentecost. The phrase, "Splrit-baptism" has been
used throughout the investlgation as a general synonywm of
the "Pentecostal baptism"™ inasmuch as the respective
schools of thought under considsration have designated the

Pentecostal-baptism Iin two distinct ways: (1) The "concomi-



tant-with-conversion" positlon was found tc prefer the
phrase: "baptism of the Spirit,” with refererce to the
Pentecostal-baptism; and (£) the "subsequent~to-conver-
sion” advocates preferred ti:e phrase: "baptism with the
Spirit," for the sare experience. In thoss places whers
the view of the respectlve school ol thought was presented,
the preferred phrase was used, but where thls investigator
referred to the event, the phrase "spirit-baptism" was

used, for the purpose of objectivity.
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CHAPTER II

SPIRIT~-BAPTISM: A CONCOMITANT
OF CONVERSION

The view under considerastion in this chapter was
that which interpreted the Pentecostal Spirit-baptism as
a part of the initial experlence designated as conversion.

Generally held by the "Dispensational™ school of
thought, this interpretation viewed Spirit-baptism as the
"baptism of,or by the Spirit," and distinguished it both
from regeneration and the "filling" of the Spirit. Inas-
muech as this viewpolnt represented the strongest denlal
that the disciples were fully regenerated prior to
Pentecost, this position afforded a most appropriate com-
parison with the view that Pentecost meant a second crisis
experience involving the entire sanctification of the be-
lievers,

In approaching this study the procedure was to dis-
cover the interpretstion of key Scriptures together with
any theological assumptions inherent in the view, and after
developing the position as 1t was presented by the repre-
sentatives of the view, to analyze the problems with a view
to sscure a complete summery and exposition of the view=-
point. This method was believed suitable for a comparison

of the view under consideration with the alternate view,



and for its testing for Scriptural accuracy and logleal

consistency.
I. TEE VIEW PRESENTED

Thias interpretation of Splritebaptism has been set
forth in two stages: (1) the principles and scriptural
bases for the view, and (2) an expositlon of the visewpoint
as 1t interpreted the pertinent passages and events in
Bcripture.

For the purpose of this study, one book by each auw~
thority was selected as d@finitiva. They were The Holy
Spirit in the New Testament, by A.C. Csebelein;l The rap-

tizing Work of the lely Spirit, by ¥errill R Tnger;? and

The Holy Spirit, written by the President of Imllas
3

Theclogiecal Seminary, John F. Walvoord,

The Scriptural Bases and Assumptions

For the basis of an ﬁnderatanding of the scriptural
teaching concerning the "baptism of thse Toly Spirit,? the
student must zo to I Corinthians 12:13~~"lor in one 8pirit

were we all baptized into one body.“4 In Paults epistles,

14.C. Gasbelein, The Foly 5plrit in the Uew Testament
(l'ew York: Publication OTTice "Our Fope,” (n.d.J) Je

e(whéaton, Illinois: Van Fampen Press Inc., 1953).
3(ﬁb@aton, Illinols: Van ¥ampen Tress Inc,, 1954).

#1v1d., p. 139,
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“the baptirzing work of the Spirit, which was prophetic in
the Gospels, historic in the Acts, finds 1ts full doctrinal
expreasion and meaning?;s and the above scriptural possage
is "unquestionably the most important, not only because of
1ts comprehensiveness of treatment, but also becguse of 1its
definiteness of reference to the baptizing work of the
Spirit. . . . It 18 undoubtedly the principle 8cripture on
the subject."6

From the above verse, several deductions were made.
(1) The term "baptism® Adid not mean "immersion,”™ but
stressed a thange brought about by organie union through
the power of the Holy Spirit;7 (2) the Holy Spirit was not

the medium of thils baptism, but the Agamtga

(3) the result
of the baptliging work of the Spirit was the orgaric union
of believers into the body of Christ;® (4) this baptism was
the experience of all, not some Christians, and consequerit-
ly could not be subgaquent to conversion;lo and finally,
(5) 1t was a specific and unigue baptism--by one Spirit,
into one body--and as such was limited to the "church age,"
being the only meaning of the term "baptism” in passages
implying the organic union with Christ.ll Gaebelein made
it clear that this interpretation of the verse always ap-

plied where Spirit-baptism was referred to, thus:

5ﬂhger, op.cit., p. 78. 6

Ibid., p. 77.
71bid., p. 78. ©ibid., p. 79.  9Ibid., p. 80.

101p14., p. 82. 111p14., p. 83.
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Seripture knows nothing whatever of different baptisms
of the 8pirit, repeated baptlsms or individual experi-
ences of baptism with the Splrit, nor is there in
Scripture a single word of command to seek the baptism
with the 8pirit. The baptlsm of the Spirit happened
onez and does not need to happen sgain. Ever since
that event took place, whenever or wherever, a sinner
trusts on Christ, he is at once jolned by the same
Spirit to that body. Ve makes the bhelliever a member
of the body of Christ, so that he shares 1in one
Spirit, The baptism of the Spirit is a dispensational
act in which the churech, the body of "hrist was
formed.

In a similar vein, ¥errill Unger insisted that "any view of
the baptigzing work of the Holy 8pirit in the Gospels or the
Acte must be reconciled with the central New-Testament doc-
trinal passage on this subject in I Corinthians 12:13,"13
To deny that the prophesies of John the Baptist and Jesus
concerning the baptlism of the 8pirit refer to this act of
union with Christ's "body" is

an arbltrary assumption which not only has no basis in

reason but casts sny sound exegetical method to the

Fiblical stavemeny ~of tho doctring.id o) SyStematie

A second passageé basic to thils view was Ephssians

4:5--"There 1s one body, and one Spirit, . . .one Lord,
one faith, ons baptism.®™ 4ny view of the baptizing work of
the Foly Spirit in the Gospels and the Acts must tally with
this declaration. The baptism here could refer to nothing

alse than "spirit-baptism® and 1f so, 1t asserted that

123aebelein, op.clt., p. 63,

15Ung01', Q_E-cit., Pe 1le.
141p1d., pp. 116-117.
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there was only one kind of baptlsm with the Spirit--the
baptism into the Body of Christ.1® This fact was demon-
strated by the context, which referred to universals--those
things which are common to all Christians.l® Inasmuch as
this "one baptism" was the common experience of all
Christians, 1t could not refsr to an experience subsequent
to conversion, such as the "infilling" of the Iloly Spirit.

A third basis for the interpretation of ths baptism
of the Holy 8pirit as found in Scriptures was the recogni-
tion that Spirit-baptism was not a gift which could be ex-
perienced, but a "positional® sct of the Holy Spirit. Two
indications of this "positional” nature of the baptism of
the Spirit were observed, The first demonstration of this
fact was found in the instantaneous nature of the baptism.
Just as in the case of regeneration, "it is loglcally im-
possible for it to be experimental, in that experience in-
volves time snd sequence of experience.”17 The original
act of the Spirit, "placing us in Christ, produced no sen-
sation” and consequently was not "experienced," for, "in
the nature of any Iinstantansous act, there can be no &x-

perience or prooess."18 If this instantaneous event was

151pid., p. 118.
16xa1voord, op.ceit., p. 140,

171v14:, pp. 134135,

IBIbid., ppo 146"147-
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impossible of experience, it must have been positional.lg
A second indication of the positional nature of this bap-
tism with the Spirit was found In the language of the
Epistles. In Romens 6:3,4, the bellever was portrayed as
disconnected from his o0ldé position of condemnation in Adam,
placed "in Christ" arnd ldentiflied positionally with ¥im,
though not yet experlencling all that it was his privilepe
to enjoy.go In Colossians 2:9-12, the positonal complete=-
ness of the bsllever through the bagptism of the Holy Spirit
was stressed, as was hls positional cireumcision.®l
Nalatlans 3:27,28 demonstrated the positional standing of
the spirit-baptized belisver who had "put on" Christ.2R

A final basic prineiple relative to this viewpoint
was the distinetion of the "baptism of the Spirit” from the
other elements of conversion, Thls "baptism of the Spirit"®
waa to be distinguished from the “"gift" of the 8pirit in
the indwelling sense.23 Christians are baptized, not "in"
the Spirit, but "by® the Spirit in this sense, and the re-
sult of this baptism is union in the body of Christ.®4

19ina so regeneration, indwelling of the Spirit,
sealing and baptism with the Spirit were made positional,
not experimental. Experlence was a result, not the esg-
sence. Ibld., p. 146,

EOUhger, op.cit., pp. 83-89,
211pid., pp. B9=93. 221p14., p. 98.
25Wa1voord, op.cit., p. 152,

24Ibido F pp. 147“148'



14
This baptism was also to be distingulshed from ressnera-
tion, and sealing.as

By way of recapltulatlon, it was observed that the

view under consideration mainteined four fundamental prin-
ciples:

1. There was only one kind of 3pirit-=baptism in
Scripture.

2. That Spirit~baptism referred to the universal
experience of Chrlstians by which they are
united in the Rody of Christ.

3. The baptism of the Spirit is not an experien=
tial but'a positional changs.

4. The baptism of the Spirit 1ls distinet from the
other aspscts of conversion, and is not the
equivalent of the "indwelling" Spirit as an
initial gift.

An Exposition of the View

Prior to Pentecost, the references to the work of
the Holy Spirit were always predlctive, and after that they
worse desoriptive or explanatory. It was to be born in mind
that the Book of Acts was an historical book and in it "we

do not find any doctrines concernlng the Spirit of God."26

251p1a., p. 158.

26ggevelein, op.cit., p. 3l.
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However, 1t was true that

what was recounted prophstleslly in the Gospels by John
the Raptist and Jesus 18 thus seen to be reallzed hist-
orically in the Acts by the Apostles and early
Chrisgtians. What was realized historiecally iIn the Acts
is, in turn, recorded doctrinally in the Zpistlea, The
historical portions, moreover, when sesn in their pro-
per dispensational perspective, are foun% to be in per-
fect accord with the doctrinal epistles, 7

The 0ld-Testament propheclegs and experience. That

gsome 0ld-Testament individuals expearienced the indwelling
of the Holy Spirit was evident.28 However, there were dif-
ferences from the New~Testament indwselling. That indwell-
ing did not affect a regensration, and was apparently inde-
pendent of spiritusl qualities in some cases. The indwellw
ing was not an unlversal privilege, but was an indlvidual
govereign gift, usually asssociated with a special eall to
service, It was of a temporary nature, and could be tere
minated, so that David once prayed that the Spirit might
not be taken from him (Psalm 51:11).2°% tone of the 0ld-
Testament bellevers sxperienced the "baptiem of the Spirit®

-=that was reserved for the "church aga.“so

ngnger, op.cit., pp. 75-76,

28cen.41138; 5x.268:3; Hum.11:17; Jud.3:10; ISam.10:
9-10, et al.

BgWalvoord, op.cit., p. 7.

301bia., pe 143; ard Unger, op.cit., p. 31, It should
be noted that the latter admlitted tﬁﬁt"ﬁiawTastament be-
lievers were regenerated (that is, some of them were), but
they were not baptized into the "body of ¢hrist.”
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All of the 0ld-Testament propheciasslconcarning the

outpouring of the Holy Spirit, clearsing from sin, new
birth, and the future indwelling of the Spirit Aaid not ap=-
ply to this "church age," for they were made to the Jews.
Inasmuch as none of thess pronises have as yet bsen made
effective to the nation of Israel, they cannot have been
fulfilled. The giving of the Spirit to tha Gentiles, the
uniting of Jew and Gentile in one body, the reception of
the Spirit of adoption and of sealing, and the earnest of
the Spirit, were not Iintimated in the 014 Testament, for

they were parenthetical in God's plan.>2

The Holy Spirit in the Gospels. Under this heading

the pre~Pentecostal experience of New-Testament believers
and the prophecies relating to the work of the Holy Spirit
have been treated.

1. The Prophecies. It was not until the Gospsels
that any prophecles concerning the "baptiem" of the Holy
Spirit were made. It was always to be remembered that
there is a difference tetwesn the "gift" and the "rvaptism”
of the Spirit. There 1s also a difference between the

"baptism of the Spirit" and the "baptism with fire."33 poth

Slrg,32:13-18; 44:2-5; Ezek.36; Zech.3:9; Joel 2:28-
32; 12:10.

32;gebelein, op.cit., pp. 9-10.

530!1%3!', Q_RQCItI, po 280 Cfo’ 18-6132; ?1'31.321-'2;
4:1.
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the "gift" ard the "baptism with fire" were foretold in the
0la-Testament prophecies, but were never confused with the
"baptism of the Spirit." John the Baptist's anrouncement
of the baptizing ministry of Jesus in terms of the Spirit
referred to the fusing of bellevers into a new and uniqgue
entity-«the church. It had no other significance.54 is
inclusion of "fire" in the prophecy had no refarence to the
Pentecostal outpouring, but referred to the fulfilment of
the future fiery judgement at the Second Advent of Christ,
according to Matthew 339-12 and Luke 3:16,17.%% The pro-
phecles of Jesus concerning the coming ministry of the
Spirit to be initlated at Pentecost were broadsr in scope
than John's. The Holy Spirit was to be given in a measure
previously unheard of-~"He was not yet given" (John 7:39),96
He would come to permanently indwell--he would dwell in
them (John 14:17), and Christ's prophecy--"I in you" (John
14:20)~«would be fulfilled. The Holy Spirit would also
baptize the believers into Christ, and into one body, thus

S4Unger, op.elt., p. 29 (Cf. “att.3:11; ¥ark 1:8;
Iuke 3:16; John TI:Z2T).

Ssﬁnger op.clt., p. 40; and Gaebelein, op.cit., p.
14. (Both regarded Jesus' omission of "fira" in Acts 1:5
a8 an indlcation that that part of the propheey was not re-
levant at Pentecost).

58yhen He was to come, the believer would be rse-
freshed, abls to refresh others (John 4:14; 7:37;38), and
filled with the Spirit. Unger, op.cit., p. 51.
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answering Jesus' prayer "that they may be one, as we ars"
(John 14:20).97 Jesus! propheey, then,

envisions the advent of the Spirit in the tetality

of His gracious activity, as a copious s:.d btenefi-

cent outpouring hitherto unknown and unexperi-

enced . . o
and also predicted

the Spirit's coming at Pentecost to perform individ-

ually and corporately during this age His various

ministgiea of ragener%ging, baptizing, indwelling,

gealing, and filling.-~ ,

2., The experience of bellevers. By and large, the
work of the Spirit in relation to men during the "Gospel”
period followed the pattern of the 0ld~Testament experi.
ence,“? John's baptism was not Christian baptism, but a
baptism of repentance offersd to the Jews, who recognigzed
it as a condition for the recelving of their kingdam.40
However, because the disciples had accepted Christ and be-
l1ieved on Fim, the Holy Spirit was "with them" (John 14:
16), they were born asgain, and clean every whit.4l put
they were to wait untll Pentecost for the Spirit's indwell-
ing pressnce. Jasué‘ instruction to the dlsciples that
the Holy Spirit could be had for the asking (Luke 11:13)
applied to the 0ld dispensation, before the Spirit had been

given. It was spokan‘when "the Spirit of God came upon

37Ibid., pp. 45-52. 38rvid., p. 47.

5QWa1voord, op.cit., pp. B2-88.

40gaebelelin; op.elt., p. 13.

*11p14., p. 255 and Unger, op.cit., p. 31.
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men, and departed according to dlvine sovereign will," and
was probably never previously appropriated by the disci-
plea;42 That instruction was not relevant today, for every
believer receives the Holy 8Spirit at conversion. VYhen
Jesus breathed on the discliples and sald "ecelive ye Holy
8pirit" (without the definite article), the act was sym-
bolical. If anything was communicated to them, it was di-
vine energy, not the Holy Spirit,4d

By way of summary, according to this viewpoint ve-
lievers in Christ could have been possessors of the new-
birth, and have been conscious of the Spirit's presence,
but they atill lacked the unification to be affected by the
"baptism of the Foly Spirit" at Pentecost. Furthsrmore,
the fulness of the Bpirit and the indwelling of the S8pirit,
if expsrienced, were neither abliding nor universally avall-

able.44

481p1d., p. 45; Gaebelein, op.cit., p. 18; and
Walvoord, op.cit., p. 152.

43Gaebelein, opeeit., pp. B9430; and Unger, op.clt.,
p. 53.

441, this veln, Unger remarked that granting the
possibllity that the disciples did possess "life" before
Pentecost, it did not necessarily follow that they were
saved in the full New-Testament sense. They were cortainly
not "baptized with the Spirit® (Acts 1:5), indwelt (John
14:17), sealed (EZph.4:30) nor recelvers of the "free gift"
(Acts 2:38)~-all of which were implied in the term salva=
tion in the later lew-Testament sense. Ibid.ﬂ p» 58. The
pre-Pentecostal references to "T1lling" were "a temporary
inf11ling, governed by the soverelgn purpose of God, rather
than being a universal privilege extended to all ylelded
saints." Walvoord, op.cit., po. 292-293.
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The toly 3pirit at Pentecost and alter. Three fac-

tors need to be kept In mind in the study of the account in
the Acts. In the outpourlngs of the Spirit, the dispen-
sational extension of the privilege, the specific uniting
significance of the "baptism," and the intensification of
the work of the Spirit in man were distinct aspects. These
aspects of the dispensational transition were fregquently
all present in the same incidents, but need to be distin-
guished.

l. Ths baptizing work of the Spirit. The peculiar
functlon of this "baptiam™ was the uniting of bellevers
with Christ and with one another as the church. Beglnning
with the Pentecostal "baptism,”™ all the elemsnts that make
up conversion-—fha gift of the Spirlt, regeneration, and
the sealing of the splirit--were inseparable from the "bap-
tism of the Spirit." This was not previously the case, for
apparently rezensration was possible before, apart from the
gift of the Spirit.45 The New-Testament sense of salvatlion
thus took on a fuller meaning than previously given to the
term. The "baptism of the Spirit" did not necessarily in-
clude the "fulness" or "filling with" the Holy Spirit, and
consequently they wers not to be squated.46

The regenerating, secaling, baptizing gift of the

450nger, op.cit., p. 74.
46rpid,, p. 61.
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Foly Spirit came on the day of Fentecost to the dlasciples
in Jerusalem, to the penitent unsavad at Samarla, Casesarea,
and iphesus, as well as to other individi.als who belleved
on Christ. The various terms descriptive of the Pentscostal
event in Acts, chapter 2, indicate the scope of the
Spirit!'s dispensational ministry. The glft of the Spirit
to indwell was bestowad in fulfilment of Jesus' projhecy:
"He shall be in you." Each believer became a "temple of
God" (I Cor.3:16), and collectively the believers becars an
"habitation of God" (Zph.1:13), and in addition to these
benefits, they werse "filled" with the Spirit.

The complete conversion of the Samarlitans awaited
their "baptism of the oly Spirit," followling the visit of
the Apostles, The lack of this gift and "baptism of the
Spirit" indicated that they had not yet been fully "saved”
in the Yew~Testament senss. This lack was due elther to
the incompleteness of their faithe~in which case their
falth was only an intellectual assent--47or to a divine
withholding of the gift in order to dsmonstrate the inclu~-
sion of the Samaritans in the church,4®

In the same manner, the conversion of Cornelius and
his band awalted the "baptism of the Spirit." Prior to
this experience he wae clearly designated as unsaved (Acts

11:14), and when the "bantism of the “pirit" was received,

471v1d., pp. 66-67.
48Gaebelein, op.cit., p. 38,
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he was also filled with the Spirit., At that point in his=-
tory, it was made clear that no race was excluded from the
church, nor the blesslings of the 8p1r1t.49

Once again it was observed that the Ephesian disci-
ples of Jomm the Eaptist had not yet been fully saved when
Paul asked them conceralng the Spirit. They were not saved
in the full Yew~Testament sense, or they would have known
the Holy 8pirit. Paul's question intimated that if they
had been truly saved, they would have ecome to know the
Spirit when they believed. When he discovered that they
had not, he preached the Gospel to them, and on their con-
fossion of faith, baptized them. At that time they re~
ceived the "baptism of the Spirit" and were saved.90

2. The Dispensational aspect of the baptisma. The
Pentecostal baptism of the Spirit marked the first such
gift, and as the point at which the churech was formed, 1t
eould not be repeasted. The church could not have been
formed before then, becanse it could be formed only by
the baptizing work of the Spirit (I Cor.12:13; Eph.1:22,23;
2:4,5) and this did not occur untll Pentecost. The subse-
quent~to=-Pentecost group "baptlsms" represented stages in

the growth of the church, and were slgnificant in that they

4gﬂngsr, ope.cit., pp. 70-71.

501vid., pp. 74-45.
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pointed out the universallty of the constituency.®l Since
that time, every Christlan has received that "baptiam" at
converaion.,

3. The scope of the Spirit's ministry. Of most
significance, in addition to the ministrics already observ-
ed, was the "f11ling" minlistry of the 3pirit at and since
Pentecost. It was this aspect of Joel's prophecy that
Peter stressed, though the prophecy was not sctually ful-
f1lled at Pentecost.92 The "f1lling" was experimental--
whersas the baptlam was non~experimental--and resulted in
supernatural languages, Irtense Joy, boldness, power for
witnessing, uneelfishness of heart, and ecstatic worship.53
Thig "filling with the Spirit" was distinct from the "ine
dwelling® of the S8pirit, though it could not be experienced
except whers the "indwelling" was a fact. Ths "indwelling”
stressed the Spirit's abiding presence, whereas the "filll-
ing"™ represented the Spirit's complete control over the in-
dividual.®% Such a f1lling followed upon a yielding to the
indwelling Spirit,®® and consequently was never a once-fore
all matter. This was demonstrated in the experiences re-
corded in Acts, where rspested fillings were neceasary -
(Acts 2:4; 4:18; 4:31; 7:55; 9:17; 11:24; 12:9). The com-

mand, "RBe filled with the Spirit" (Eph.5:12), a present im-

511pid., p. 55. S21bid., p. 64.
531v1d., pp. 60-62.  S4yalvoord, op.clb., p. 155.
551vid., p. 192.
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perative with the durative force--indicated the need for a
constant renewal of the experlience in order to maintain
16,56  *76 mgintain this high tide of spiritual 1life," obe
served Unger, "continual fillings were necessary.” Te
cited the subsequent fillings of the Boock of Acts to demon~
strate this point.57

IT. TERE VIEW SUN¥FARIZED

The "baptism of the Spirit"™ was a divine act unique
to the dispensation inaugurated at “enteccst. It was an
act of God which united bellevers positionally in Jesus
Christ into ones body, the church., This baptlsr was dis-
tinet from the other aspects of conversion, but was an es-
sential of conversion in the lew~Testament sense. Every
believer was baptigzed with the Spirit at conversion, and
conseguently born into the body of Christ,

The basis of this viewpolnt was found in the epis-
tles, where the significance of Spirit-baptism was explaine-
od doctrinally. These explanations Indlicated that there
was only one kind of S8Splrit-baptism, and that baptism was
related to conversion. A study of the book of Acts showed
that this baptism was to be distingulshed from the filling
of the Spirit, but could be recelved similtansously. While

5611:14., p. 195,

STunger, op.cit., p. 62.
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the f111ling with the Spirit could be renewed, the baptism
with the Spirit, because a positioral act of the 3plrit,
could never be lost nor repeated irn the life of the ba-
liever,

The uniqueness of this baptism of the 23:irit was in-
dicated by the fact that it was never prophzsied by the
0ld-Testament prophets. It was not untll John the Faptist
that this truth was intimated. XNone of the expsriences in
the book of Acts violated the principle that the baptism
was not repseatable, nor that it slpgnifiad a vital slenent
in conversion., It was never used for a "second-work of

grace."
TIT. A DELINEATION OF THE PROBRIRENS

This study revealed that the real basis for opposi=-
tion to the view that the Pentecostal experlence was basi-
cally a "second work of grace" was found irn the unique na-
ture of the "baptism of the &pirit," and not so much in the
denial that the pre-Pentecostal experiente was not regzener-
ation. Inasmuch, however, as this "baptism of the Spirit"
was regarded as an ¢ssential for proper conversion, to as-
seart that the real 1lssus 1s whether or not the pre-
Pentecostal pellevers were saved, ls stlll appropriate.

8inece the view lins been previously presented quite
fully, and the interpretation of pertinent passages glven,

a simple listing of the problems and possible weaknesses of
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the viewpoint has been set forth here.

1.

2.

3.

4.

5.

5.

7.

8.

Can the assertion that an lnstantaneous event
cannot be experimental be substantiasted? Is
not this aetually saying that if 1t is ir-
stantaneous 1t 18 theoretical and not real?

The unity of believers--which it was asserted,
came instantaneously and was therefore theo-
retical-~seemed to be gctual, not just posi-
tional, in Acts 4:32.

Can the baptism with firs not refer to Pentecost?

Why was the report of the purification of the
heart as recorded in Acts 15 regarded as "ine
cidental"?58

rid thg interpretation of the asignificance of
Peter's reference to Joel's prophecy do it
Justice?

Why did4 Jesus stress power, an 4 not union in his
command to tarry at Jerusalem (Acts 1:3)%
What 41d Jesus mean when he sald the world could
not receive the :i’t of the “-irlt (John 14:

17)%

Did not Jesus link sanctification with his prayser
for the "oneness" of the diseiples (John 14:
17£8)%

saGaebelein, op.cit., p. 42,
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10.

11.

12.

13.
14.

15.

16.

17.
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If the baptism of the Splrit was that which was
received at cornversion, why dld Ananias pray
that Paul might be fllled with the Spirit
(Acts 9:17)¢

The baptism with the Spirit was designated az a
gift not an act in Acts 11:17.

Is 1t right to say that the book of Acts is not
definitive for doctrine and experience?

Were the repeated fillings in Acts to renew and
restore a lost experience?

Is not Luke 11:13 apolicable today?

Does one do justice to the description of sacred
writ to assert that the Samaritan believers
were not genulnely saved prior to their fill-
ing with the Spirlt?

Does Ephesiars 4:5 nscessarily rule out the
possibllity of spirit-baptism referring to an
experience subsequent to conversion?

Does the FHcly Spirit remain in the sinning
Christian?

Fag a proper study of the tenses used in regard
to the "f1llings" in Acts, and such places as

Galatlans 3:% been made?
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CHAPTER III

SPIRIT-BAPTISKM SUISERITHNT
TO CONVERSTON

In the conslideration of the experiential and theo-
loglical significance of Pentecost, the simillarity of other
outpourings in Acts warranbéd their inelusion in this in-
vestigation. That the subsequent effusions were of a sim-
ilar nature to the initial outpouring of the Holy Spirit on
the day of Pentecost was Intimated by the presence of re-
lated phenomena, and by the fact that ths silmilarity was on
several occasions so reported.l

The view under consideration in this chapter has
been designated as the "subsequent=to-conversion” view for
the purpose of this study. The plan has been to develop
this view from its scriptural bases 30 as to enable a full
exposition of the interpretation of Pentecost. PFollowing
an exposition of the view in terme of its typical presenta-
tion, the marnner in which such an exposition moulded the
interpretation of other pertinent verses in order to obtain
consistency was explored.

Inasmuch as numerous minor variations were observed

licts 15:8,9; 10:44-47,
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in the presentation of this viewpoint, it was thought ad-
visable to select the work of one authority in the field,
and supplement his presentation where necessary to secure
a full development of the viewpoint. Accordingly, the
article by Professor Delbert R. “o0sa, entitled "Luke's
History of the Holy Spirit,"® served as a basis. In cone-
sultation with Professor Rose, the principles laid down
in that article were followed through in this chapter, and
further developsd by reference to other advocates of the

position.
I. A PRESENTATION OF THE VIEW

The Principles and 8priptural Bases

There were two principles upon which this viewpoint
waa based., The first principle was that something defi-
nitely new and distinctlve occurred and was experienced at
Pentecost. The second principle basic to this view-point
was that what was expsrisnced at Pentecost 1s svallable to
Christians today. The Pentecostal experience was not mere=
ly an attendant of the initlatlon of a new dispensation; it
became part of the privilege of the "new dispensation." It
was with respect to these two principlses that the scrip=-

tural basis of the view was lsid.

2The Asbury Seminarign, VIII, No.2 (8pring-3urmer,
1954) » 8""21]:.
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The distinctive aspect of the Pentecostal experi-

snce. The Pentecostal experience was not conversion or
regeneration. The references to the recipients of the
various Pentecostal ocutpourings and the references which
contrasted "water-baptism® with "Spirit-baptism” indicated
that remission of sins preceded these outpourings. Accord-
ing to John the Baptist, the promised Spiritebaptism was

to those who had already experienced the baptism unto re-
pentance (¥att.Z:11). Jesus denled that the promised gift
was for the "world"--the unsaved (John 14:17). Peter also
indicated that the gift of the Spirlt was available only to
those who had repented and obtained remission of sins. (acts
2:38), Purthermore, the descriptions of pre-~Pentscostal
experience demonstrated that remission of sins preceded
that historical event, in that people living before
Pentecost were described as enjoying that experlence.

The Scriptures always assoclated "water-baptism”
with the concept of remission of sins, which signified con-
version, justification, and regeneration--all of which are
inseparable in fact. It aszsumed repentance ard forgive-
ness,

The prophetically announced mission of John the
Baptist was "to give knowlsdge of salvation unto his people
in the remission of thelr sins."® In fulfilling this call-

3Luka 177,
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ing, John came "baptizing in water unto repentance,"¥ and
he preached "the baptism of repentance unto the remission
of sins."S pis baptism was with water--slgnifying the re-
mission of sins--and was different from Christ's baptism,
which was with the Holy Spirit--signifying something else.®
The inference was that those who experienced John's baptism
experisnced remission of sins, conversion, and regenera-
tion.

The rite of water-baptism also signified remission
of sins, and regeneration elsewhere. Peter stressed it as
8 pre-requislite to the reception of the gift of the Holy
Spirit In hls first sermon in Acts, where 1t signified re-
mission of sins.” Both the Samaritans® and the Ephesians®
had experienced this “"remission,” as was seen from their
submigsion to water~baptism. In all of these cases, the
rite simply symbolized ths inner washing whick 1t 1s as-
sumed had taken place, though the rite 1tself was never
conslidered efficacious, It did, however, represent the
"washing of regeneratlion,"l0 which had taken place. The
fact that the Caesareans recelved the gift of the Holy
Spirit prior to this Christian water-baptism,ll was proof
that the rite itself was not efficacious, and that the fact

Matt.3:11. Sruke 3:3. 6rcts 1:5.
Tacts 2:38, Bacts 8:12. Ppcts 10:4-5.

IQTitua 35, llpcte 10:47-48,
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of remission could exist apart from the rite.

That Pentecost did not signify regeneration or
justification was dencted by the pre-Pentecostal experi-
ence of the recipients of ths Pentecostal effusion. Posi-
tively, they were designated "clean,"12 not of the world,1d
belonging to God and Christ,1l4 and believed on the Lord
Christ.1® fThelir names were written in heaven and they were
"sons of God."l6 While the Foly Spirit dwelt "with them,"
He did not yet dwell "in them."17 They werse described as
acquainted with the Holy Spirit.l18 Negatively, they wers
described as not sanctified,l? "evil,"20 impotent because
not yet endued with power,£l not yet "one,"22 not yet in-
dwelt by Christ,23 and not yet baptized with the Holy
Spirit--though probably baptized with water.24 It was evi-
dent, then, that the pre-Pentecostal disciples were regard-
ed by Jesus as converted.

A further indiecation that Pentecost did not mean the
inauguration of the expesrience of regeneration was found in

the naturs of the promises of Jesus to needy individnals

1270hn 13:10; 15:3, 1330hn 17:14.
1470mn 17:9. 1540t 11:17.
1€1uke 10:20; John 1:11-13, 1730hn 14:17.

1850m 14:17. 1930hn 17:17. 20ruke 11:13.
2lruke 24:49; Acts 1:8. 22710nn 17:21,
2350hn 17:26,253. 24pcts. 1:5.
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during his earthly ministry. To Hlcodemus, Jesus pointed
ocut that the "new birth" was both essential and, 4t is as-
sumed, available.?® for the woman of Samaria, the satis-
fying operation of the Holy Spirit appeared to be immedi-

ately available, and it was indicative of the "new birth,"26
Testimonies to a justified state of 0ld-Testament bslie-

vers subsantlated the view Abraham was reckoned righteous,
end David apparently knew the presence of the Foly Spirit,
for he prayed that He might not be removed from him on ac=-
count of his 81in.27 SZimeon was described as "just snd de-
vout,” and the Holy Spirit was upon him.28 Wnile 1t was
recogniged that the Iloly Spirit was "upon" certaln individ-
uals in a special sense in the 0Old-~Testament period, it

did seem that there was a clear sense of justification and,
it was assumed, s clear experlence of regeneration.

The Pentecostal experience, then, was not equivalent
to conversion, remission of sins, or regeneration for the
following reasons: (1) in those cases where the effusion of
the Holy Spiritcﬂnunméd after John's baptism had been pro-
perly experienced, the indicstion was that those individw

25r0nn 3:5. 2630t 4:13,14.

27ps,.51:10-12. Trough the prayer may have been for
the presence of the Holy Spirit in a sense other than in a
regenerating one-~such as for empowsring.

281uke 2125,
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uals had already been converted; (2) one condition for re=-
celving the "baptism with the Holy 8pirit" was the prior
experience of remission of sins, as seen from the stress on
"baptism in Jesus! name®™; (3) the dlsciples, who wers re-
cipients of the Pentecostal effusion, were previously de-
scribed in terms which precluded the posaibllity of their
being still unregenerate; (4) a state of remission was evie
dent in that a dlstinet posslbility prior to Pentecost; and
(5) 1t seemed through the Spirit Jesus' invitations to
spiritual regeneration-during his esrthly minlstrye-indi-
cated the possibllity of the new birth prior to Pentecost.

If the unique aspect of the Pentecostal experi-
ence was not conversicn,®9 could it have been power?

It was not simply power. The disciples alrsady had
experienced power for service, as had the leaders of 0ld=-
Testament times. Jesus had long before glven the dilsciples
power and authority over demons, and power to preach and to
heal (Luke 9:1-«2). But Pentecost brought an addition to
that power. It was connscted with the discipls's task of

witnessing (Acts 1:8). What was the basls of this new pow-

29n1n1s writer," coéncluded Professor Rose, "has
failed to find in Acts one individual or group receiving
the promised baptism with the lloly S8pirit about whom exe-
gotical evidence cannot be produced that forgiveness of
sins through falth Iin Jesus Christ was already a possibil-
ity 1f not a reality prior to obtaining the gift of the
Spirit." 1Ibid., pp. 17-18.
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er? Professor Rose suggested that
If Pentecoat was an impartation of power above and

beyond that which the twelve already knew, it must
have been Erimarilé;u subjective change within be-

lievers, and secondarily a persuasiveness with

others in making the then invisible Christ a pre=-

sent, living reality.

There was undoubtedly a mighty anointing with power
at the Pentecostal outpouring, in a new sense. In order
for a closer serutiny of the secret or genius of this pow-
er a further consideration of the subjective nature of the
Pentecostal experience was necessary.

The secret of the new power was heart-purity. This
was the stress of the Apostle Peter in reporting both on
the initlal Pentecostal experience and on that of the be=-
lievers at Ceasarea. "He made no distinction bestween us
and them, cleansing thelr hearts by faith," Peter reported
(Acts 15:9). By this statement Peter demonstrated the dis-
tinctiveness of the power gilven at Pentecost. Previocusly
described as "evil," in that they were yet carnal, the dis-
ciples had bsen instructed by Jesus that they could obtain
the ald of the Holy Spirit simply by request. (Luke 11:13),
The promised ald was glven at Pentecost, and resulted in
the purification of their hearts from sin, Jesus had
prayed for this when he prayed for their sanctification

{John 17:17). The purifying aspect had been intinated in

0 tb1d., pp.. 15-16.
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the promise spoken by John the Baptist that "He shall bap-
tize you with the Holy Ghost and fire" (Matt.3:11)--where
fire represented the purging function of the Holy Spirit.
The purging aspect was also found in the 0ld-Testament
prophesies of ¥alachl sghapter 3, and Ezeklel chapter 36,

Water-baptism implied remission by symbolization,
and Spirit-bgptism indicated the purification of. the: -heart.
It was this latter emphasis that Peter placed upon the
Pentscostal subjective experience. Thus, "Pentecost was
the ilnaugural of the Holy 8pirit's supreme dispensational
ministry--that of producing purity ard sanctity of spirit
in the belisver.”Sl This cleansing brought a power for
Christ~likeness~-~the primary stress of power in the book of
Acts. "Purity was the subjesetive need to care for the re-
maining sin-problem of the diseiples,” and its provision
brought that new resowoe of power for Christ-likeness and
service.52

It was believed then, that the distinctive feature
of the Pentecostal outpouring, as regards subjective expe-
rience, was the purlfication of the hearts of the

Christians.

3l1b1d,, pe 15

52 Tb1d,, ps 156 (It 1s -significant to note
that the "ITIlling*® with the FHoly Spirit was assoclated with
the idea of the purification of the heart. The Spirit's
fulness leaves no room for impurity in the heart.)
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The avallability of the Pentacostal expsrience.

1. The pre-Pentecostal promises. In the prophecy
of Joel (2:26-32), the universal avallability of the poured
out Spilrit was seen in the phrase "I will pour out my
Spirit upon all flesh.” The abundance and adequacy of that
provision was lndicated by the suggestion of liberality of
the exprsession "pour out."

Jesus promised the enduement to his disciples in
particular, instructing them to remain in Jerusslem until
that enduermente-the promise of the Father--should come
(Luke 24:49). John the Baptist promised that 1t would be
a "flery" baptiem (Matt.3:11). The liberality of that
pouring out had also been implled in Jesus' invitation to
all to drink of the "living water," which would become in
turn rivers of living water--the reference being inter-
preted by John with respect to the Pentecostal outpouring
of the Spirit's fulnese (John 7:38-39). The Holy Spirit
was promised to the disciples as the Comforter (John 14:
16), and the Comforter's coming was contingent on Jesus!
departure and bestowal (John 16:7). An intimation of the
broader privilege of thls experience was found in Jesus!
prayer for his dlsciples. After praying for the sanctifi-
cation of his disciples, he extended the request to embrace
all who in the future would believe on Him--"that they may
all be one"--especially in their experience (Jom 17:19-
21).
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The pre~Pentecostal references indicated that the
experience of Pentecost was to extend beyond the inner cir-
cle of disciples and bellevers of the first generation.

2. The post-Pentecostal explanations. The univer-
sal offer of this experisence to Christians was evident in
the instructions of the Apostle Peter on the day of
Pentecost: "Repent ye, and be baptized every one of you in
the name of Jesus Christ unto the remission of your sins;
and ye shall receive the gift of the Holy Ghost" (Acts 2:
37). The promise was extendsd to them "and to sll that are
afar off, even es many as the Lord our Ged shall eall unto
Aim" (Acts 2:38). Whatever the Apostles received was there
announced as available to believers of all ages following
Pentecost. The promise of the Mather--the outpoured
Spirite-was thelr heritage.

It was considered important to notice further that
sanctiflication was designated as the Christian's heritage
(Acts 20:32). This herltage of sanctification was speci~
fically mentioned in Jesua' intercessory prayer (John 173
17), and in Acts 26:18 this inheritance of sanctiflecation
was shown to be available "by faith" in Christ, In
Epheslans 1:13,14, Paul pointed out that the "earnest" of
thias inheritance of sanctiflcation was received at the
"sealing” with the Holy Spirit after the exercise of falth.
It was conaldered signifiecant at this point to recall

Peter's statement concerning the subjectlve experience atb
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Pantecost--"purifying their hearts by falth,” and that was
affected by the Holy Spirit. The same two elements were
common to sanctification and purification in Acts and
Epheslans--both were avallable by falth, and both wers se-
cured by the Holy Spirit. The reference in Ephesians des-
ignated the moment of "sealing" as the point of reception
of the "earnest" or token of the inheritance of sanctifi-
cation. Could not this "sealing” refer to the point of the
baptism with the Holy Spirit in the Pentecostal sense? It
was believed to be the case, and hereth. the link between
sanctification and purification was found to be the fulness
of the Holy Spirit.

The Holy Spirit was designated as the agent of sance
tification and deliverance from sin in numerous contexts.
Freedom from sin and the frult 67 sanctification were re-
lated in Romans €322. This freedom from sin was explained
as due to the operation of the Holy 8pirit in Romens 8:2.
The Holy Spirit was the agent of sanctification in Romans
15:16 and in II Thessalonians 2:13.

The suggestion of an entire eleansing from impurity
was found in Ephesians 5:26-27. There Jesus' atonsment was
regarded as adeguate for the sanctification, cleansing, and
the presentastion of the church in a holy condition. The
realization of this experience was regarded as possible in
this 1ifs by Paul in his prayer for the "entire sanctlifi-
cation® of the Thessalonians (II Thess.5:23). This ap-
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peared to be the burden of his exhortation "Be filled with
the Spirit® (Eph.5:18).

By way of summary, this viewpoint has asserted that
the universal availablllity of the Holy Spirit's fulness for
Christians was deé¢lared and commanded in Scripture., This
fulness was linked with sanctification, and implied the
possibllity of an entlre, complete sanctification in this
life. One aspect of this sanctification by the Spirit was
the purification of the heart, which was produced by the
fulness of the Holy Spirit. Both sanctification and
cleansing were regarded as the rightful heritage of the
Christian.

An Exposition of the Viewpoint

The design of thls section of the chaster was to of-
fer an expansion of the viewpoint as it interpreted pertin-
ent passages in terms of the principles already set down.
The attempt was to test the consistency and adequacy of the
viewpoint in 1ts treatment of the Scriptures. The study
covered the references in the Gospels, the Book of Acts,
and the Epistles.

In the teaching of the Gospels. This baptlsm with

the Holy Spirit had a dispensational beginning--following
the departure of Christ (John 16:7)., There was, however,
a sense in which the Holy Spirit was very active prior to
Pentecost. He was present in fulness upon 7echarias, the

father of John the Baptlast for the purpose of prophecy



42

(Luke 1:67), and John the Baptist wae filled with the Holy
Spirit from birth (Luke 1:15). Of Simeon it was sald that
the Holy Chost was "upon him" (Luke 2:25). Apparently tha
8pirit was upon only a few individuals for special service
prior to Pentecost, and in a sense lesser than that re-
celved at Pentecost, for it would seem that if Simeon were
filled with the Holy Spirit in the Pentecostal sense, sure-
ly the disciples could have been also. But this was not
the case, and they were to wait for the historical
Pentecostal effusion.

This baptism was called a fiery one (Matt.3:11;:;Luke
3:16). It was to be the promised enduement (Luke 24:49),
and was to be received by faith (Luke 11:13). It was a
measure of the fulneas of the Spirit not previously experi-
enced, and would produce "rivers of living water" within--
signifying the abundance of the inner refreshment and pow=
or resuiting from it (John 7:38-39)., This abundance was
expressed elsewhere as an inner and ablding ons, in that
the sxternal presence would become the internal presence
and the occasional presence wouldbe san abiding one. (John
12:17)+~"he abideth with you, and shall be in you." This
f11iing would be the occaslon of their sanctification (J6hn
17:17), and the result of this indwelling fulness would be
the inner exaltation of Christ (Johm 16:14). In a formal
way, before his ascension, Jesus had aignifled the coming

Pentecostal effusion by "breathing® on the disciples and
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officially bestowing the privilege of special authority
upon them (John 20:22-23). This was actualized at
Pentecost,

In the Book of Acts.

l. The Initial Outpourings. There were five ini-
tial outpourings of the Holy Spirlt in Acts. They wers at
Jerusalem, 1in Samaria, upon Saul on that Damascus Road, in
Ceesarea, and at Ephesus. The initial outpouring at
Pentecost indicated the beginning of a new dispensation,
and the other initlal outpourings demonstrated that the
privileges of thls new dispensation must be corporately
and/or individually experienced by all groups of belle-
vers, o3

The first outpouring of the Holy Spirit was upon the
Jewish believers on the Tay of Pentecost, At that time the
promised "baptism with the Holy Spirit and fire" was real-
ized, and they were all "filled with the Holy Spirit" (Acte
2:4), At that moment the sanctification of the walting
believers was completsd in the ssnse of purification, and
this resulted in power for mighty witnessing, without in-
hibition. The polnt of the witnessing was that Christ was
glorified (Acts 2:33)--signified by the outpouring of the
Holy Spirit according to His promise. MHerein lay the dls-

pensational aspect of Pentecost--Christ was glorified, and

ssﬁosa, op.cit., p. 12.
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the Holy Spirit had been sent as the promised Comforter and
mighty enabler (Acts 1:8). The phenomena attending this
outpouring were the inaugural signs of this dlspensational
advent of the =pirit. ~eter interpreted to the multitude
the meaning of these signs in his address--they signified
Jesus' resurrection, glorification, and His pouring out of
the Holy Spirit upon all flesh (Acts 2:17-39). Ilater, at
the Councll of Jerusalem, he further pointed out that it
meant the purification of the heart by falth (Acts 15:9),
The sound of the rushing mighty wind indicated the Spirit's
coming. The vision of the tongues of fire symboliged the
purifying aspsct of Fis coming, and the dlstribution of the
Spirit upon esach head "evidently pointed to the truth that
the Paraclete had come to dwell not only with the society
as a whole, nor only with the offlcsrs of the soclety, but
with all its members."34 The speaking in fongues was indi-
cative of the new release that had come for effectlive wit~
nesslng through the fulness of the Foly 8plirit. Pentecost,
according to Joel's prophecy, marked the beginning of the
tire when "“whosoever called upon the nare of the Lord shall
be saved” (Acts 2:21). Peter's discourse, demonstrated his

velief that the Holy Spirit's outpoured presence was the

54Ibid., Pe 124 where he quoted from !L.Z.
Swete, The "oly splrit in the Wew Testament (London:
¥acmillan Co. maz"‘rg., 097, p. 12, T
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privilege of every bellever (Acts 2:38-39).

The second initial eutpouring was upon the Samaritan
belisvers (Acts 8:17). These people were evidently saved,
for they had "received" the Word (8:14), were baptized in
the name of Jesus Christ--signifying remission of sins (8:
12,16)~-and had believed Philip's preaching (8:12). They
were, however, not yet "sanctified" because the Holy Spirit
had not yet been poured out upon them (Acts 8:16). BHeveral
reasons were offered to explain the fact that these dlsci-
ples at Samaris had not previously received the outpouring
of the Holy Spirit. Elther they had not realirzed their
privilege, in which case their lack was due to ignorance,
or they had not definitely sought for the experience.

That, however, thay apparently did while the disciples
prayed and laid their hands upon them (Acts 8:17), after
which they "received the Holy Spirit"” in His outpoured ful-
ness., No inaugural slgns were mentioned, but there evi-
dently was a perceptible change, for Simon the sorcerer im-
mediately requested the secret of the Apostles' power (Acts
8:18).

The third outpouring was a personal one. Three days
after his conversion on the Damascus Road, Saul experienced
his personal "Pentecoat"™ (Acts 9:17-18).9° The immediate

aigns in his case were the restoration of his sight and

SSRose, op.cit., p. 13.
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boldness in proclaiming the Gospel (Acts 9:20)., Apparently
this experience came while he was submitting to the rite of
Christian water-baptism (Acts 22:16). This rite was to
confirm and acknowledge that whiech had already occurred in
Paul's experience. The invitation of Ananias: "Arise, and
be baptized, and wash away thy sinz, calling on the name
of the Lord" (Acts 22:16)--constituted a formal invitation
for baptism as a Christian, and was no proof that Paul had
not yet been saved, nor that he did not at that time re-
celve the Pentecostal gift.

The fourth outpouring of the Holy Spirit was upon
Cornelius' household (Acts 10:44; 11:15; 15:8,9).
Cornelius was a saved man, for he was devout, feared God,
gave alms, and prayed always (Acts 10:1-2). He had heard
the Christian message (Acts 10:37), and apparently was be-
lieving 1t as far as he understood it (10:2,4,22,30-31,33,
36-37£r).96 Furthermore, he "worked righteousness,” and
was "accepted with God" (10:35). Such a description ime
plied that he had experienced remission of sins,37 and was

37Cornelius had not previously been baptized as a
Christian, not necessarily because he had no contact with
Christlans, but rather because his contact had been with
the Judaizers, who required both baptism and circumecision
of Christian converts. Cornelius had preWlously besn un-
ready to submit to all that was being assoclasted with
Christlanity. That problem was central when Peter referred
to the Spirlt-baptism of Cornelius in Acts 15:8,9.
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a2 most sincere Christian, though perhape un~informed.
Cornelius was seseking in prayer "to have his spiritual de-
ficiency met when the answer came which issued in the
Caesarean Pentecost (10:2-4,9-20,30-31),"58 yhile the lan-
guage ussed in several places may seem to indicate that
Cornelius' need was conversion,®? the outpouring of the
Holy 8pirit showed that that was not the case. The angel's
instruction to send men to Joppa for a man who wo uld
"spealk unto thee words whereby thou shalt be saved" (11:14)
was not necessarlly referring to initial conversion, but
rather to a complete salvation, ineluding the sanctifying
purification of the heart and salvation in the ultimate
sense., That outpouring came upon the generation of faith,
which came by assoclation of ideas, when Peter reminded
them that conversion was available to all by faith (10:43).
It resulted in a simllar outpouring to that experienced at
Pentecost, involving the purification of the heart from all
sin (15:9), bold witnessing, and the speaking in tongues
(10:46). The visiting Jewish Christians immediately recog-
nized the gift as a seal of the fact that the Caesareans
were actually converted, and so urged their Christian bap-
tism. The incident served both to satisfy the hunger of

some believing Gentiles, and to convince the Jewish

38rose, op.eit., p. 18,
3% cts 10:43311:14315:7,11.
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Christians that the Gentiles were rightful participants in
every blessing of salvation., Thls demonstration did not
permit Peter to complete his sermon. God cut it short, but
accomplished His purpose.

The final initial outpouring of the Holy Spirit re-
corded in Acts was that at Ephesus (19:1-7). Those men had
not received the outpouring of the Holy Spirit in His fule
ness because they had not known of their privilege.40 They
had experienced remission of sins, for they had met the
conditions of John's baptism, but they had not recognized
John's reminder that there was a mightier baptism--the bap-
tism with the Holy Spirit--to he administered by Christ,
through falth (19:4). Paul instructed them to be baptized
in Christ's name, and following the baptism with water,
when Paul laid his hands on them and prayed, they recelved
that Pentecostal baptism by faith (19:5,6). Extrsordinary
signs of speaking 1n tongues and prophecy followed, indi=
cating the liberty which had come to them.

2., Other Infillings. The outstanding "infilling"
subsequent to the inltial dispensational fulness was re-
corded in Acts 4:31l.--"they were all fllled (aorist tense)
with the Holy Ghost." This infilling was s spéelal "in-
flux of power" to meet the emergencies which had arisen in

the pathway of service for the lord--for meeting a cruclal

4°Hose, op.clt., p. 18.
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situation.4l These men had not forfaited their newly-found
relationship to the Spirit, but they needed special endue-
ment for life and for service in specific circumstances.4?

Similar infillings were recorded of Peter (4:8,31),
where the aorist tense brought out the immediacy of the
fresh endowment; and also of Paul when dealing with Elymas
(13:9).

That the conseguent experience of those who had exw
perlenced the Pentecostal effusion of the Holy Spirit in
His fulness could be a continual "fulness" was amply demon=
strated in Scripture. The seven chosen to care for the
buslness of the early church were to bs characterized by a
continuous fulness of the loly Ghost (Acts 6:3). When
Stephen stood up to make his defence, he was in a state of
fulness with the Holy Spirit (Acts 7:55). Elsewhere,
Stephen and Barnabas were described as experlencing the
constant "fulness” of the Holy Spirit (8:5;11:24).

The Book of Acts, then, was found to demonstrate
that the initial experience of the fulness of the Holy
Spirit was available to groups and individuale, and in-
volved purity of heart. While it began as a state of ful-

ness by a crisis, it continued as a constant experience,

411bié§, Pe 13, where he noted the support of
A.T. Robertson in his word rictures in the }lew Tesgtament
(Nashville: Sunday School Roard of the Southern Bapt.
Conv., 1930), III, 181.

423089, op.cit., p. 13.
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which could be "subsidized" for special emsrgencles by some
kind of an additional enduement.

In ths teaching of the £nistles. The Pesntecostal

experience of the fulness of the Foly Spirit was described
as an "anointing” (IT Cor.1:21) and a "sealing" (II Cor.l:
22; Eph.l:133;4:30). It was a "renswal” (Titus 3:5,6) and a
sanctification (II Thess.2:13), and resulted in a purifi=-
cation of the heart which enabled an "unfeigned love" of
the brethren. (I Pet.l:22; Rom.5:5), The fulness of the
Spirit was obligatory for Christians (Eph.5:18),

IT. A BUMMARY OF THE VIEW

Two basic principles of this viewpolnt: wers observed.
Pentecost brought something new into the experience of the
believers, and  thsat same experlience 1s available to
believers today.

The distinective aspect of ths Pentecostal expsrience
was not conversion, nor power for service, but rather puri=-
ty of heart and power for living virtuously. The availae
bility of this experience to present~day believsers was dem-
onstf%ted by the pre-Pentecostal promiszs, and the poste
Pentecostal explanations as found in the Book of Acts and
the Eplstles. This "purification” was involved in sancti-
fication and was affected by the incoming fulness of the
Holy Spirit.

The development of this viewpoint has afforded an
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oxplanation of the "initlal" and subsequent fillings of the
Holy Spirit menticned in the Book of Acts. A consistent
and coherent explanation of the record in Acts was offered.
This consistency was sought in interpreting the 0ld—
Testament prophecles and also the references to the sub-
Ject in tre Gospels. The linkage of the Pentecostal
Snirit-baptism with tre experisnce of =ntire sanctificatlon
which was intimated in Acts, war davaloned further in the
Eplstles, in order to substantiate the view that "entecost
imnlied the recention of the diseiples--by way of the "bap-
tism with the Holy Spirit"--of tie sxperience of entire

sgnctification.
IIT. AN EBXAMINATION OF THE PROBRLRES

#hile the basic coherence of this view throughout
the New Testament has bsen observed, there were some probe
lams concerning the view which required further sexplication
for a full development of the position. Those problems
were llsted below and have been subssequently considered ac-
cording to their explanations by other advocates of the

view under investigation.

The Problems

1. If the Pentecostal experisnce represented the
incoming of the Holy Spirit into the 1ife of the believer,
in what sense was the Holy Spirit present with the believer

prior to thet experience?
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2. How was the apparent distinction between the
baptism of John, and Christian baptism,43 to be explained?

3. When did the "baptism into one body"44 occur?

4, If, as Jesus asserted, the "world" could not re-
ceive the promised Comforter,4® in what sense could the un-
converted be sald to receive the Spirit?46

5. Was there a dispensational limitation on the

pre~Pentecostal experience not applicabls sinee then?

The Problems Examined

One of the difficulties encountered in the study of
this viewpoint was the incompleteness of the separate pre-
sentations of the positlon. Vost frequently, 1t was found
that the concentration was on the presentation of the view,
without a consideration of passages which appear to contra-
dict the viewpoint. A study of a representative number of
the advocates of thls position, however, showed that an ex-
planation of most of the points at issue was offered by at
least one writer, Occasionally, there were found to be di-
vergent oplnions concerning the speciflc interpretation,
but those divergences presented alternative, not necessarily

contradictory, views.

The pre-Pentecostal experlience of believers. The

43pcte 19135, 441 Cor,12:13; John 17:21.

4530hn 14:17. 4650 3:4; Gal.3:2.
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"subsequent-to-conversion® view of Pentecost was based upon
the assumption that the historical reciplents of the bap-
tism of the Holy Spirit were previocusly in a regenerate
state. That the experisnce of regeneration was always ad-
ministered by the agency of the Holy Spirit was also ase
sumed. If the pre-Pentecostal experience of regeneration
was administered by the Holy Spirit, in what sense did the
"baptism with the Holy Spirit" constitute a new coming, and
& new experience?

The answers to these quaestions centre on the inter-
pretation of several specific verses of Scripture. They
are (1) "the S8pirit of truth: whom the world cannot re-
ceive; for it beholdeth him not, neither knoweth him; for
he abideth with you, and shall be in you®™ (John 14:17); (2)
"And when he had sald this, he breathed on them, and sailth
unto them, Recelve ye the Eoly Spirit . . ." (John 20:22);
(3) "Except one be born of water and the Spirit, he cannot
enter into the kingdom of God" (John 3:5); (4) "If any man
hath not the Spirit of Christ, he is none of his™ (Romans
8:9); (5) "One lord, one faith, one baptism . . ."
(Ephesians 4:5); (6) "But this spake he of the Spirit,
whieh they that belleve on him were to recelve: for the
Holy Ghost was not yet gilven: because Jesus was not yet
glorified" (John 7:39); and (7) "Among them that are born
of women there hath not arisen a greater than John the

Baptist: yet he that is but little in the kingdom of heaven
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is greater than he" (Matthew 11l:11).

Representatives of the viewpolnt under consideration
were found to take ona of two positions with regard to the
historical pre~Pentecostal experience. Those two positions
were (1) that the disciples and Old-Teatament saints uni-
formly experienced a full converslon and regeneration by
the Holy Spirit before the Day of Pentecocst; or (2) that
there was a dispensational difference of experience between
the 0ld-Testament, and the pre-Pentecostal believers' dur~
ing Christ's earthly ministry, but that regeneration in the
full sense came to the disciples before Pentecost. The
former approach made no distinction between the religious
experience of the disciples of Jesus and the Cld-Testament
saints, whereas the latter view dld.

The former view was advocated by Thomas Payne,
Thomas K. Doty, and Jom lLakin Brasher.47 Whils the 0lde
Testament saints lived only in the "haze and twilight" of
spiritua]l understanding--so that God dwelt among His peo-~
ple, but not in them--they dld experience forgiveneass of
sins (II Chron.7:14), spiritual 1ife {(Psalm 1:2), a new
heart (II Chron.6:14), and in some cases perfect cleansing

(Psalm 51:10).48 The disciples of Jesus likewlse possessed

4770onn Lakin Brasher, "Filled with the Spirit," ed.
Lewis Robeson Akers, "Tarry Ye" (Louisville, Ky:
Pentecostal Publishing Company, 1930), pp. 57-63.

48Thomas X. Doty, The Two-Fold Gift of the Hol
Ghost (Cleveland, Chio: Christian Harvester Office, TEQO
pp. 66"'68.

)s
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the experience of regeneration before Pentecost.

Hegeneration had always included the same elements
of repentance, faith, pardon, remission of gins, and the
renovation of the heart, and had always been affected by
the operation of the Holy Spirit in the 1ife.49 The
Patriarchs entered the kingdom of heaven {Luke 13:28,29),
and 8o they must have experienced the "new=-birth (John
3:5).50 Jesus assumed that the necessity of the new-birth
was known by Nicodemus (John 3:10), snd by this it was
plain that the experlence was available prior to Pentecost.
The "problem" verses listed above were interpreted as fol-
lows: The regeneration of the Holy Spirlt was esxperienced
by the pre-Pentecostal believers, otherwise they could nev-
er have entered the kingdom of God (John 3:5); this ine
volved the experience of the presence of the Holy Spirit in
the sense of His operation in the lifse, but not in His ine
ner presence in the 1ife (John 14:17)--51 that is to say,
the "firstfruits of the Spirit" wers possessed, but not His

"gpecial indwelling personality”;%2 Jesus' pre-Pentecostal

49‘i‘homas Payne, The Pentescostal Baptism: Is 1t Re~-
generatiori? (London: The Christian Herafd‘g"m Tee, (n.d3¥,p.30.

501bid., p. 29,

slIbid., pe 28. Their's was a "baptism of or by the
Spirit" which was a full impartation of the Spirit. The
Spirit had come in His offlce of regenerator, but not in
His offlece of sanctifier, according to Rose.

sgnmty, op.cit., p. 72.
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"breathing" of the Holy Spirit upon the disciples was sim-

ply a symbolic act of the Pentecostal effusion, ard brought
no additional element into the experience of ths apostles
(Join 20322); the reference to the future reception of the
Holy Spirit (John 7:39) was to his sanctifying fulness,

and that was the unigue sense of the Pentecostal experie
ence., Pentecost was to be the occasion when the Holy
Spirit came to abide within the Leliever in a sanctifying
sense. 53

A number of the advocates of this vliew of Pentecost
tock an alternate view of the pre~Pentscostal experience.
0f especlal note were the works of Daniel Stesle, J.W.
Keithly, Dougen Clark, and Jolhm R. Brooks,

The exposition of this alternate viewpoint was based
upon John Fletcher's designation of three types of piety,
corresponding to the dispensations of the Father, the fon,
and the Holy Spirit.°% The type of piety during the dis-
pensation of the Father--from creation to John the Baptist-
-was that of "godly fear," and obedience to the law, which
resulted in acceptance bsfore God.9® The leading charac-

teristic of plety and religious experlence under the dlsg-

53payne, op.cit., p. 31.

547w, ¥eithly, The Vission of the Holy Egirit (34
od.; ¥orrilton, Ark.: J.W. feithiy, 1904), p. 350.

5570hn R. Brooks, Scriptural Sanctification
(ashvills, Tenn.: Publishing House of the ¥.- . Church
South, 19056), p. 39,
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pensation of the Son-~from Christ's incarnatlon to
Pentecost«-was peace with God by falth, which relieved the
earlier fear.56 1he dispensation of the Spirit--from
Pentecost to the second Advent--lifted the standard of pie-
ty to perfect love which casts out fear,57 by virtye of
the cleansing and empowering fulness of the Holy Spirit,
and resulted in the "ablding presence and influence of the
divine Cleanser, Comforter, Strengthener, and Anointer,"58

Prior to the first Advent of Christ, conversion was
not a regeneration in the New Testament sense. It was a
"moral change wrought by the will of the penitent, influe
enced by the Bpirit of God, rather than a new creation or
a new birth,"S9 The predominant purpose was changed from
vice to virtue in reliance on divine help, but there was
no regsneration, as the 'ew Testament describes 1t. Thers
was no permanent state or sense of reconciliation and mo-
ceptance with God, and no conscious indwelling of the
Spirit in individuals.®0 They had a "ceremonial purity and
legal righteousness, an Intermittent peace, but to the joy
of the Holy Ghost they were strangers because He did not
dwell in their hearts."€l Such men as Enoch, David, and

561bid., p. 44. 571bid., p. 46.
581bid,., p. 54.

S9paniel Stesle, The Gospel of the Comforter
(Boston: The Christian Witness Company, 1904), D. o2.

601vid., p. 33. 6l1bid,, p. 34.
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Isalah 414 not disprove this rule, though they were excep-
tions to the general rule.

During the dispensatlon of the Son, from his birth
to Pentecost, thers was a transition from the plety of the
0ld-Testament saints to an inner transformation described
a3 the new-birth, and made avallable to those who belisved
in Bim, During Jesus! earthly 1ifs, the disciples were in
a state of salvation akin to the experience of the 0ld-
Testament saints--they were in a state of acceptance before
God, best designated "servants,” rather than "sons."62
That state of salvation 4id not at first involve the direct
witness of the Spirit to divine adoption as "sons,"63
though the disciples "knew" Him in some sense®4 (John 14:
17), and had received "the things of the Spirit"--something
only those no longer "natural® could do., The Spirit must
have been operative in their lives 1In some sense. Brooks
obgerved in this respect:

To the extent that they understood and belleved the
prophesies relating to hls coming and work, the decla-
ration of John that he was the "Ilamb of God which
taketh away the sin of the world," and his own teaching
as to hls mission-«to that extent thelr fear may have
been changed into a peace accompanled with some measure

of love and jO¥y. « . .

Jesus urged his dlsciples to reallize the peace thal came

%21b1d., p. 158. 631pid., p. 156.

641ne Holy Spirit was "with" them in the person of
Christ, in the sense used here. Ibid,., p. 158,

6531"001{3, QEQCit., De 438,
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from belief in Him as Redeemer and Pesceglver. They al~
ready velieved in the Father as Puler and Lawgiver (John
14:1-2), but just before the crucifixion they had appar=-
ently not yet eome to that place--6Cthey were yet troubled,
woak in faith, unsteady, experiencing wnholy ambition and
8 worldly apirit.67 That needed peace came to the disci-
ples when, after the resurrection, Jesus breathed on them
ard sald, "Receive ye the Foly Ghost® (John 20:22).68 onig
"breathing out," was not a symbol and prophecy of the fu~
ture Pentaccostal glft, but was a real impartation of assur=
ance--the "witneas of adoption," designated as the "earnest"
or "firstfrult® of the full outpouring to follow.69 4t
that moment the disciples became oconscious of their son-
ship. The glft of assurance was to tide them over until
the full outpouring at Pentecost, The "breathing out" was
also an impartation of spiritual 1life %o the believers, and
was a glft of the 8pirit rather than the Impartation of the
Person of the Spirit.7¥ rDaniel Steele designated this as
the point at which the disciples were fully converted in

the Hew-Testament sense of regeneration, and he mads the

€810c.c1t.
€71v1d., p. 46.
€81114., p. 45. 69%3teels, op.cit., p. 155.

7Onaniel 8teele, Sts-le's Answers, ed, “.L. Kletzing
(Chicago: The Christian Witness Company, 1912), p. 189,
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gift not the Spirlt, but spiritual life.7l
It was not until the dlspensation of ths Spirit that
the full privilege of the "promise of the Father" was real=-
ized. BSo transeendent above the former experiences of the
Spirit was this, that 1t was designated "the" promise, and
to emphasize the abundance of the promised outpouring, John
the Apostle reported that previous to Pentecost "the Foly
Ghost was not yet given." (John 7:39). He thus, in the
language of hyperbole, "so magnifies this richer gift of
the Spirit at Pentecoat as seemingly to deny that he had
ever, in any measure been given befors."72 The dispensa-
tion introduced by the Pentecostal outpouring was summare-
ized by Dougan Clark ss follows:
Bellievers in Jesus are raised to a higher plans of re-
ligious experience, and to more exalted privileges,
and to more perfect liberty than ever was enjoyed be-
fore. YNore light to the understanding, mors holiness
to the heart, more peace and joy in believing, mors
power and effielency for service, than God's people

ever knew bsafore--guch ars the grand privilsgss of thg
glorious dispensation of the blessed Holy Ghost . . ./9

"1y, 3. ¥eCrossan, Christ's Paralyzed Church X-Rayed
(4138 Brooklyn Ave, Seattle, Washington: 1.4. WcCrossarn,
1937), pp. 53-54, It 1is significant that T.J. YeCrossan a
Presbyterian, agreed that it was then that 1life was im~
parted to the believers, and Jesus' promise of John 14:17--
"he shall be in you"--was fulfilled. Up until that moment,
the Spirit had been with the disciples in ' the person of
Christ Yimself, but then the "9pirit entered each disciple
at once, and, as proven by the use of the aorist imperative,
completed all that Christ purposed to do for them at that
particular tlue, viz,, to give each disciple eternal
life . . ." 78prooks, op.cit., p. 49.

73Dougan Clark, The Holy Ghost Dispsnsation (Chicago:
Publishing Assoclation of Friends, 1891), pp. 1o-1€.




61

That viewpoint which allowed for a certain differ-
ence in the subjective experiencs.of believers in the dif-
ferent dispensations, introduced a meaningful interpreta=-
tion of the problem. The Holy Spirit was with the disci-
ples before the erucifixion, in the preasence of Jesus, and
He entered them in witnessing and regenerating power when
Jesus breathed on the disciples (John 14:17; 20:22). At
that point they were born of the Spirit (Jom 3:5)-«g re=-
quirement in 1ts full sense made only in the dispensation
of the Holy Ghost--and given posasession of the Spirit (Rom.
8:9). As recipients of the Holy S8pirit in regenersating
power in the full sense, the disciples were "greater than
John the Baptist" who did not expsrience that peculiar
"earnest" nor regeneration (¥att.l1l:11). The fulness of
the Holy Spirit was not given until Pentecost, for Christ
had first to be glorified (John 7:39) before this promised
outpouring could be gilven.

The answers to problems (1) and (2) which were
stated above74 have been shown. If there was a dispensa=-
tional limitation to the pre~Pentecostal experience of be-
lievers~-which appeared to be the concensus of opinionw-
that limitation was remedied at the breathing out of John

20:22 and at Pentecost. Prior to ths Pentecostal outpour-

743upra, pp.51-52.
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ing, the Holy Spirit was present in His work, and as regen-
srator and "earnest" of the fulness in the livea of the dis-
ciples. He was present, but not present in His fulness,
which was the unique sense in which the expression "the
promisse of the father" was used.

Question (4) was also ilmplicitly answered. The
"world" could not receive the promised Comforter (John 14:
17) in the sense predicted because the reference was to the
reception of Him in Hls fulness, not in His regenerating
presence. "A sinner's firast need is newness of life im=-

parted by the Holy Spirit, the Lord of 1life . . ."75

The Problems concerning baptlism. Two views concern-

ing the baptism Into the one body of Christ were found
within this schocl of thought. The one regarded baptism as
occurring first at Pentecost and subsequently at one's per-
sonal Pentecost, when Jesus' prayer for the unity of be~
lievers 1s actually fulfilled. The "baptism" of I
Corinthians 12:13, then, referred to the Pentecostal ex-
perience of the Baptism of the Holy Spirit.

The other viewpolint was that this "baptism" into one
body (T Corinthians 12:13) happened t¢ the disciples at
John 20122, and 1s repeated to bellevers the moment of re-
generation, at which moment they are made "one in Christ”

(John 17:21). According to thls view, the baptism men-

75steels, Gospel, p. 159.
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tioned in I Corinthians 12:13 was the baptism of repentance
unto regeneration, not the Pentecostal baptism with the
Holy Ghost in His fulness.?’®

The other problem was the dlstinction between
Christian baptism snd the baptism of John the PBaptist,
This difference was intimated in Acts 19:3-5, where the
Ephesians--who had been baptized according tc John's rite--
were agaln baptized by Paul according to the Christian
rite, Concerning that event, Daniel Stsele observed that
the twc baptisms were definitely not identical in signifi-
cance, for John stressed repentance rather than works.
Paul's baptism of the Ephesians signified regeneration.77
This was consistent with his view that the polnt of rsgen-
eration of the disciples was not at John'sg baptism but at
Jesus! special breathing of the 8Spirilt upon them (John £0:
22), and did not weaken hls assertion that Pentecost was an

experience subsequent to the new birth for the disciples.

Conclusions

Two baslcally different approaches to demonstrating
that the disciples, and consequently all others, were not
regenerated, but were rather entirely sanctiflied by the
Pentecostal infilling of the Holy Spirit have been pre-

sented. The firast approach was by way of asserting that

vswcCrossan, op.cit., p. 114.

773teale, Answers, p. 39.
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John's baptism always signified regeneration in a total
sense, and that pre-Pentecostal bellevers were fully regen-
earated. The other was to acknowledge certaln lacks in the
subjective "conversion" experience of individuals before
the Pentecostal effusion, according to their dispensation,
but to regard the completion of regeneration as prior to
the Pentecostal effusion~-seen In the disciples' case as

occurring at John 20:22.
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THE PROBLEM EXAWINED
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CHAPTER IV
THE PROBLEM EXANTWED

The preceding expositions of representative inter-
preﬁationa of Pentecost have served to delineate the basie
problems and points of contention invelved in the subject,

To facilitate a concise view of the problem in its
perspective, prior to the presentation of an alternate ex~
position, 1t was the purpose in this section of the inviste
igation to present (1) a conclse comparison of the main
points of the conflicting views, and (2) an inductive exam-
ination of the relevant scriptural references to ascertain
the valldity of the stated interpretations. On the basis
of the concluslons of the inductive investigation, the
principles which 1t was concluded must govern an accurate

Interpretation of Pentecost have been set forth.
I. TEE TWO TNTERPRETATIONS COMPARED

For clavity, the comparison of the two views was set
out in Table I. The scriptural references and assumptlons
regarded as basle to sither system have been capitallized.
Where the alternats approach to the "subsequent-to-conver-
slon" view were shown, the sign (#) repressnted the view of
Daniel Steele, and the sign (##) represented the view held
by Celbert n. Rose.
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II. AN IKDUCTIVE EXAMINATION COF THE
KEY POINTS OF CONTENTION

This approach to the subject was based on the as-
sumption that an impartlal and inductive study of the pas-
sages Involved in and related to the subject should provide
some definite clues to the solution of the problem. The
chart in the preceding section showed the basic differences
of interpretation, and those differences have been examined
in this section of the investigation.

It was recognized that the meaning of each passage
was not always clear from the immediate context, and in
such cases, 1t was necessary to seek the general Biblical
context for illumination upon the subject. The investiga=~
tion has been presented under two headings, (1) relevant
terms and concepts, and (2) other pertinent passages and

aspects of the problem.

Relevant Terms and Concepts

The important terms and concepts under consideration
here are "anointing," "purify," "baptism," "filling," "in-

o

dwelling," "earnaest,” "witness,® "oneness,” "sesling,"

"sanetifieation,” and "renewal."

Terms descriptive of the lioly Spirlt's coming in

‘Acts, By way of the Table II, a graphic presentation of
the actual terms used to describe the nature and manner of

the coming of the S8pirit in the "initial" outpourings re-
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corded in Acts was set forth. Thls survey excluded terms
which described the effects or slgnificance of those out-
pourings. Such deseriptions have been set forth in a sub-
sequent paragraph. This survey showed that the terms used
to doscribe the outpourlings of the Spirit in the book of
Acts stressed two aspscts of the events: (1) the divine
gift, and (2) the human reception. The divire gift as~
pect was stressed by the phrases "came upon," "fell upon,"
"poured out,” and the "yift" given. The references to the
"reception® of the Spirlt and the "rilling" of the %pirit
stressed the human side of the event. It was bellevsd
significant that each phrase portrayed a specific aspect of
the outpouring. "Came upon" simply emphasized the fact of
the coming of the Spirit.l "Pell upon" stressed the sude
denness of the coming of the Spirit.2 ‘"Poured out" indi-
cated the liberality of the provision and the gift.® That

1 " "
The verb elthe, from erchomai to come” was the
normal way to express the facl Fat the Spirit came.

2The verb e¥1§igtp, "to fall upon,” had a figura-
tive use which pertalins to extra-ordinary events, and In
volves the 1ldea of impetuosity. (W.F., Arndt, and F.W.
Gingrich, A Greek-English ILexicon of the New Testament
{Cambridge: AT the UniversIty Press, 1957), D 29%). It
was conaildered by this investigator that the word dia
suggest the element of suddennsss.

Sthe expression "poured out' derived from the term
ekcheB. According to Arndt and Gingrich (IR cit., pp. 246«
547) 1t meant "to pour down on men llke rain." They quoted
one usg of the term in the classics: "I am wholly consumed
(ekched) by love for you." The use of the word itself
substantiates the ldea of liberalilty.
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the glft was "given" indicated the Source of the coming of
the Spirit., This was also the case with the terms used of
the human reception of the Spirit. The fact of the recep-
tion was stressed by the term "received," and the degree of
the receptivity was indicated by the term "filled." The
significance of the expression "baptized with the Spirit"
has been treated in a later section. The effects and sig=-
nificance of these "comings" of ths Holy Spirit recorded
in the book of Acts have been summarized according to their
interpretation by the book itself and the Gospels, as
follows:

1. They were a fulfllment of the divine promise
(Acts 1:4; 2:16,33; 11:16).

2. They were an inner visitation of the Splirit
(John 14:17; Acts 11:14,18; 15:9; 22:16).

3, Described as "baptisms,” they wers superior to
the baptism of John the Baptist (¥att.3:11;
Tuke 3:16; Acts 1:5).

4., They brought "fulness," at least in some cases
(John 7:37; Acts 2:4; 9:17).

5., They were in some sense tokens of salvatlon and
true faith (Acts 11:14,18; 15:7).

6. They served, in some cases, to witness to ac-
ceptance with God (Acts 11:18; 15:8).

7. They brought power (Luke 24:49; aicts 1:8).

8. They brought an inuner guidance concerning truth
(John 16:13).
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9. They signified a cleansing and purging of heart
(Matt.3:12; Iuke 3:17; Acts 15:9).
10. They were regarded as properly belonging to
Christian experience and available to all

Christians (Acts 2:21,38,39; 19:2).

Terms indicatlve of the 8plrlit's presence. Under

this headingz, those terms which specifically applied to
the nature of the human reception of the Holy Spirit have
been treated. In particular, terms having to do with the
Spirit's indwelling, pressnce, or inflilling have been here
considered. The design of this study was to secure an
over-all view of the scriptural teaching on the subjective
sxperience of the Christian with the Holy Spirit.
It was found that prior to the Day of Pentecost:
l. The Holy 3pirit was available to believers or
unbelievers in an inner sense immediately
upon asking of Jesus or the Father (John 4:
10-14; Luke 11:13).
2. The Holy Spirit was not yet avallable in the
sense of an lnner and continuous fulness, for
He had not yet heen given in that sense
(Jorm 71:38,39).
3, The Apostles had "received" the Spirit in some
sense, for Jesus said that they knew
(gindsko) Vim, and that He "abode" (meno)
with them (John 14:16-17), which indicated
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that their relationshlp was neither a tem-
porary nor transitory one, but rather an
abiding one.

4. The Apostles, whlle having received the Spirit
in some sense, had yet to receive Him in
another sense, which would result in His
"being In" them (John 14:17) and "with" them
"forever" (John 14:18). In that senss, the
"world" could not recelve the Spirit, for a
knowledge of Him was a pre~requisite for such
a reception,

The universal experience of Christians, subsequent
to Pentecost, has been clearly set out in the Epistles, and
the charscterizations of that experience have been classi-
fied as follows:

1. All have "received" the Spirit in some sense

through faith (Rom.8:15-17; Gal.3:2-3,14;
I John 4:12,13).

2. All are inhabited (oiked) by the Spirit (Rom.8:
9,11; I Cor.3:16).

3. All are indwelt (mend) by the Spirit (I John 3:
24; 4:12,13).

4, All have received the "first-fruits" of the
Spirit (Romans 8:23).4

4Together with the abovs itéms, the "firstfruilts”
of the Spirit included the Spirit's function as an "sar=-
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That all Christians had experienced the presence of
the Holy Spirit in the foregoing ways dld not, however, ex-
haust the possibilities of Chrisfian experienca. There was
a recseptlion or enjoyment of the Spirit's presence peculiar
to the "spiritual” man (I Cor.2:11-12), and not enjoyed by
the "natural® or even the "carnal" men. Furthermore, there
was the possibility of an intensification of the "abiding"
of the Spirit in the heart indicated in Paul's prayer for
the #phesians: "that Christ may dwell (katolked) in your
hearts by faith" (Eph.3:17). This intensification of the
"dwelling" (oikeo)=--which was common to all Christians-=to
a super=-indwelling (katoiked), accorded with Jesus' state-
ment to the disciples: "He 1s with you, but shall be in
you.” Jesus' promise of the Spirit in abundance--intimated
in John 7:39--and Paul's exhortation to "be filled" with
the 8Spirit (Eph.5:18) appesarad to stress this same factor,
That appeared to the nature of the specigl gift of the
Holy Spirit in His fulness at Pentecost (acts 2:38; 8:17,
203 10:45; 11:17).

Prom the foregoing conclusions, certain comparisons

nest™ or pledge and sample of the future inheritance (II
Cor.1:22), the Spirit's witness to God's indwelling and the
reception of eternal 1life (Zom.B:15-17; Gal.4:6), and the
Spirit's witness to the fact of sdoption and heirship (I
John 3:24; 4:12,13; 5:6,10). These were -not included in
the text because they have been treated under the heading
of the functions of the Spirit.



80
between the pre-Pentecostal and the post-Pentecostal ex-~
perience of the Holy Spirit were made possible. Parallels
in experience were noted as follows: (1) both groups wers
described as aequalnted with the Holy 8pirit in a personal
way; (2) both had recsived the Spirit in an initial sense=-
an inner gift bringing eternal 1life; and (3) the Holy
Spirit lnhabited them in some permanent or regular sense,
There were certain advantages, however, for the poste
Pentecostal believers. They were to recelve the gift of
the Splirit in a special senses, and thias would result in
His indwelling in a new sense. They eould be "filled" with
the 3pirit without exeception. There were other exclusive
privileges enjoyed by the post~-Pentecostal believers, not
indicated as the privilege of the pre-"entecostal believe
ers. They were (1) the gift of the Spirit as an "earnest”;
(2) the witness of the Spirit to sdoption and inheritance,
to divine indwelling, and to the possession of etsrnal
1life; and (3) the possession of the "firstfruits® ~f the
Spirit. While the absence of any reference to these facw
tors in pre-Pentecostal experiencs could not be regarded
a8 a conclusive nroof that they were not experienced, inas-
much as the promisea concerning the Pentecostal experisnce
stressed lts supsriority, there aprearsed good grounds for

recognizing such differences in experience,

Terms lndlcative ol the functlion of the Spirit in

believera. The coming of the Holy Spirlt upon men was
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found to bring about a number of changes in msn. Such
terms as "earnest,” "sealing,” "witness," "baptism,"
"purification," "sanctification," "renewal,"” "oneness,"
and "anointing," indicated the various effects of the com-
iIng of the Spirit upon man. A survey of the ¥ew Testament
teaching on each of these ideas brought the ensuilng cone
clusions;:

l, The terms "earnest," "sealing," and "wltness."
The "earnest” of the Spirit was mentioned three times in
the New Testament. In II Corinthiasns 1:21, Paul deseribed
the experience of Silvanus, Timothy, and himself. In com=
mon with the Corinthians they wers being established in
Christ. Then, in particular, they had been anointed,
sealed, and were reciplents of the "earnest" of the Spirit.
The "earnest™ was designated as an inner something, de=
rived from the Spirit. The word itself conveyed the idea
of a "deposit,” or "guarantee,” g0 that the sarnest of the
Spirit was designated as an inner dsposit of the Spirit.
It was considered significant by this investigator that
Paul did not specifically include the Corinthians in this
description-«~he was defending his own calling., It was
plain, then, that Paul and his assistants had received the
"earnost™ of the Spirit, but the passage gave no indlcation
whether or not the Corinthians had, Paul again, in II
Corinthians 5:5, when referring to himsslf and hisg fellow-

ministers, testified to the reception of the earnest of
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the Spirit as a divine gift. That earnest of the Spirit
gave Paul courage to face the diffliculties of his ministry.
The earnest of the Spirit was designated as an earnest or
guarantee of our futurs inheritance according to Ephesians
1:13-14, and the earnest was given when the Holy Spirit
"sealed" the Ephesians, subsequent to their belief in the
Gospel. The following factors were clear, then, concern=-
ing the "earnest™ of the Spirit: (1) the "earnest" of the
Spirit was an inner deposit of the Foly Spirit; (2) it was
a token or guarantee of the future inheritance for Paul,
his associates, and the Ephesian Christians; (3) and it was
the gift of God, apparently beginning with the "sealing"
of the Holy Spirit, which occurred subsequent to belief in
the Gospel. None of these references gave indication
whether the "earnest" was received as part of the conver=
sion process or as asubsequent to conversion.

A study of the "sealing" of the Spirit was also une
frultful in explaining the point at whiech this event became
a factor in the life of the Christlans., The Holy “pirit
Himself was designated as the seal in Ephesians 4:30, so
that the sealing of the Spirit meant a reception of the
8pirit in some sense. In both II Corinthians 1:22 a:rd
Ephesians 1:13, the sealingz of the Spirit and the earnesat
of the 8pirit were linked. The specification of the Spirit
as the "Holy Spirit of promise"™ was considered suggestive

of the Pentecostal gift of the Spirit, and there could be a
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connection between this sealing of the 8pirit in Zphesians
and Corinthians with the Pentecostal outpouring and the re-
ceptlon of the Spirit by the Ephesians, as recorded in Acts
19, Such a linkage of thought sugiested that the sealing
and reception of the earnest of the Spirit indlcated an ex-
perience of the Spirlt subsequent to the initial reception
of the Spirit at conversion.

As has been previously observed from the study of
the deseription of the indwelling Spirit, the common ex~
perience of all Christians was the possession of the "wite
ness of the Spirlt." This witness of the Spirilt gave an
inner assurance of God's indwelling, the possession of
aternal 1life, ths fact of adoption, and the privilege of
apiritual heirship.® There appeared to be a certain simi-
larity between the "witness" and the "earnest" of the
Spirit--both appeared to be a guarantee or token of the
Christian's inheritance. If they were thus to be equated
then they were both recelved at converslon, and not subse-
quently as a second work, for there seemed to be clear evi-
dence that the "witness of the Spirit" was a phenomenon ac=
companying conversion and the initial reception of the
Spirit. The statement by Peter in Acts 15:8 that God "bare
them witness, giving them the Holy 8Spirlt, even as he did

unto us" designated the reception of the outpouring of the

SSupra, p. 79.
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Spirit at least in one case, and possibly two, as a bear=
ing of witness to something. The witness was two-fold at
Cornelius' reception of the Spirit: primarily to the ac-
companying Bws, and sscondarily to the Gentiles who re-
ceived the Spirit at that time. The reception of the
Spirit was an indication to both groups of the Gentiles acw
ceptance with God. It may have meant even more than this
to the actual reciplents, but that was not reported by
Peter, for the polnt under discussion was the acceptance
of the Gentiles-«though he did stress their inner experi-
ence of heart-cleansing.

That the "earnest" of the Spirit was the witnessing
ministry of the 3pirit to the future inheritance was the
conclusion of this investigator. That all Christiansg have
such a witness within also appeared to have some scriptural
basis. That there was an intensification or "sealing" of
this witness of the Spirit, received subsequent to the ini-
tial reception of the Spirit, was difficult to demonstrate,
though at numerous points it wasz a distinet possibllity.

2. The anointing of the Spirit.-~«In John 2:20,27,
the anointing was derived from the Holy One, bringing spir-
itual understanding, and the abiding of the Splirit. Char-
acterized in this masnner, the anointing of the Spirit was
similar to that promised to the disciples by Jesus in John
14:26 and 16:13. The Comforter, whom Jesus had not yet
sent, would bring spiritual understanding. Apparently,
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then, this anointing was not rsceived by the disciples
until Pentecost, when the Holy Spirit was outpoured. John,
however, indicated that the anointing was possessed by the
"little children® of his epistle. If those "little chil-
dren" included all Christians, then the anointing of which
John spoke in his epistle dld not necessarily refer to
somsthing received subsequently to conversion. Inasmuch as
there seemed to be an anointing which the disciples did not
receive untll Pentecost, could it be that this anointing
bacame, at Pentscost, one of the dlspsnsational privileges
of every regenerated person but that prior to that time,
such was not the case? Or was there an anointing of a more
intense and effective and ablding nature promised to the
apostles after Pentecost?

3. The renewal of the Spirit. Two different words
expressed the 1dea of an inner renewal in the New Testament
~--anaksinoG and ananeoo., Twice, renewal was indicated as
a crisis event by the use of the aorist tense (Titus 3:5;
Ephesians 4:23), and elsewhers it was regarded as a process
(Rom.12:23 II Cor.4:16; and Col.3:10). A summary of the
teaching concerning this spiritusl renewal included the
following observations: (1) at conversion, an inltial "re=-

newal® by the Holy 3pirit took place (Titus 3:5);% (2) the

6pne reference to the abundant outpouring of the
Spirit in Titus 3:6 could suggest the Pentecostal outpour-
ing, and designate the "renewing" of verse 5 as occurring
at that time, in which case it could be taken to refer to
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ensuing process of renewal was regarded as a dally experi-
ence of the Christian (I Cor.4:16); (3) a crisis renewal
of the mind, subsequent to the initial crisis, involving
the complete death of "the old rman® was possible for the
Christian (Eph.4:23); and (4) in some sense there was a
sti1ll further continustion of the process of the renewal
of the "new man" subsequent to that second crisis (Rom.12:
2; and Col.3:10). To this investigator, then, the renewal
of the Spirit was found to have both crisis and continuous
aspects. Thers sesmed to be evident grounds alsoc for re=
garding at least one use of the term, if not two, to be
applicable to a crisls experience subsequent to conversion.
In both of these cases there was the suggestion that the
renewal secompanied a reception of the Spirit in a full
86Nse,

4, The terms expressing Christian "oneness.” “ive
kinds of unity were applied to Christlans In the Wew
Testament. There was the unlty of rslationship with the
Father and the Son in the body of Christ, which involved
fellowship with God and the individual members (Jonn 17:11,
22; I Cor.6:17; 12:133; Cal.3:27-29; Zph.2:14-18). Thers
was a unity of purpose (Aets 1:14; 5:12). There was a
unity of spirit, involving fellowship and understanding
(Acts 4:32; Bph.4:3-5; Phil.1:27; 2:1-2). There was a

the second crisis,
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unity in doctrine (Acts 2:42; Eph.4:4ff). And finally,
there was a unlty of assoclation indlcated by the assembly
together in one place (Acts 2:1).

The unity of the bellevers as seen in John 17 ap=
peared to be one already experienced by the beliasvers,” and
Jesus! prayer was that the unity of the group might be pre-
served: that all might be kept from apostacy (John 17:11),
That same prayer reached out to include all who bslieved on
Jesus through the ministry of the apostles, that they alse
might be kept united,8 The unity which the apostles had
sexperienced before Pentecost had been affected by the gift
of Jesus' "glory" which He had himself received from the
Father, according to Jomn 17:228., If it 1is conceded that
the "glory" received of the father, and beheld by the dis-
ciples, (John 1:14) was derived from the gift of the

Trnere are grounds for the position that the prayer
was for a future unification of beslievers, and the preser-
vation of fhat unity. Even if such were the case, the
prayer could have been for a more experientlial unity than
that snjoyed prior to Penteccst, rather than the prayer for
a "positonal” unity.

Brostle's text preferred the present tense
isteuonton to the future plisteusonton given in some MSS.
he A.3sV. translation followsd Westle's stress and made

Jesus' prayer to be for those who were then bslieving on
Jesus through the testimony of the apostlea. The R.S8.V.
translated the word futuristically on the basis of the sub-
junctive mood of the verb, and so referred Jesus'! prayer
to those who would afterward belleve. In any case the
prayer was for their continued unity not necessarily the
beginning of wnity.
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8pir1t,® it could be sald that "of His fulness we all re-
celved” (John 1:16). Irn such a case it could be said the
disciples had received "of the fulness" of Christ prior to
Pentecost though they had yet to receive the fulness of the
Spirit. As reciplents of the Spirit thsy had become "one."
This was the unity expressed in I Corinthilans €:17; 12:13;
Galatians 3:27-29; and Ephesians 2:14-18; and 1is a unity
possessed by every Christian-~one which d1d not await the
Pentecostal advent of the Spirit, but antedated 1t. Thers
was, however, a more vivid realization of this in experi-
ence which ceme at Pentecost, and which needed to be maine-
tained in order for effective Christian witnessing (John
17:21; Bphe4:3«5; Phil,1:27; 2:1-2).

Of significance to the whole gquestion of baptism,
and "baptlsm into the body of Christ" was this idea that
the apostles had already experienced the unity in one sense

before rentecost. It became the opinion of this investi-

aThe linse of thought was as follows: In John 17:22
Jesus claimed to havs given "glory" to the disciples. In
John 1:14, the Apoatle testified to benolding that glory
in the life of Jesus, which involved fulness of grace and
truth. In John 1:16, the Apostle claimed that "of his ful-
ness have we all received, even grace for grace." If the
Apostle's experlence antedated Pentecsoat, which it appar-
ently did, then 1t probably began at the reception of
Christ, which he described as a birth of God (John 1:13),.
It seems plain in the light of the scriptural teaching on
the ""ew~birth" that it is the work of the Spirit. So,
the reception of the "zlory" prior to Pentecost in the
mind of thls investigator signifisd the reception of the
Spirit in an Initial sense.
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gator that the references to the "baptism into the body of
Christ® in the eplistles, were equivalent to a "baptism" ex=
perienced by the Apostles pricr to the Pentecostal "bap-
tism,” end also to a baptism experienced by every Christian,
bringing a positional union with Cod and other Christians.
This union was intensified into a subjective unity at
Pentecoat for the disciples,

5. Baptism with the Spirit. A number of differing
baptisms were found in the New Testament. The baptism
preached by John the Baptist differed from ChristiclC bap-
tism (Acts 19:3ff; 16:30; 2:37)., John's baptism was also
quite different from the various baptisms of the Jews
(Mark 7:4; Luke 11:37,38). Water-baptism as a symbolic
ritual was distinguished from Spirit-baptism (Acts 8:16%
10:48): and there appeared to be at least two kinds of
Spirit-baptisme-an initial baptism into the body of Christ
experienced by all Christians (I Cor.12:13; Gal.3:27; and
Acts 2:38); and a subsequent baptlism of the Spirit, made
available at Pentecost {Acts 1:5; 11:1€),

James W, Dale, in his treatises on the subject of
baptism offered several significant observations on this

subject. They were (1) while the many kinds of Jewish bap-

10tnis term, used by James W. Dale in his studies on
baptism, refers to baptism administered in the name of the
lLord Jesus Christ,
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tism signified merely the removal of cercrionial impurityll
by the csremonial "element,” Johannic baptism always was
a "preaching,” not a ritual baptism, and meant an inner
transformation of the soul which he described as "ropsn=-
tance” and "remission%;12 (2) Christic baptism differed
from Johannic baptism only in that the form of the "motive”
of the baptism was changed from "repent and be baptized beo-
cause the kingdom:of heaven is at hand," to "repent, and be
baptized every one of you in the ¥ame of Christ"--the inner
experience was to be the same, namely, repentance and re-
mission of sins wrought by the Holy Spirit:13° and (3) the
recognition of more than one kind of Spirit-baptism, at
least one of which was subsequent to that baptism of the
Spirit which rogensrated the soul, united to Christ, and
remitted sin,.l4

In Dale's extensive work, there was found weighty

1l5ames W, Dals, Johannic Baptism (Philadelphia:
Presbyterian Board of Publication, 1871), op. 126-127.

127ne baptiem which John preached was actually a
Spirit-baptisz, signified by the ritualistic water-bvaptism,
and that Spirit-baptism was ons invelving repentance and
remission of sins, The rite followed the experience, and
the washing ¢of the body was meant to symbolize the previous
cleansing of the soul. DTale, op.cit., pp. 417,126,252,267;
Tale, Christic and Patristic Baptism (24 ed.; Philadelphia:
pPresbyterlan board of Puolication, 1874), p. 131.

131bid., p. 131; and Dale, op.cit., p. 243.

l4p4d., p. 169. e stated that the baptism
that regsenerates the soul 1s distingulished from the baptlism
which meant a miraculous sndowment for special ends, and
re~eived at Pentecost, Samaris, and Caesarea.
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support for the view that baptism in the New Testament, was
always essentially a "Spirit-baptiem," and that while this
#as the "one" baptism of Christianity, it had a number of
"species,” of which one was the Pentscostal baptism with
the Spirit,1% vpe symbol =baptliem was a ritualistic, not an
ef{icacious rite for Jotm the Baptist,and slso in the case
of Christic baptism.

The meaning of the statement in Tphesians 4:5--"onse
baptism® was belisved by thils investigator to be Spirit-
baptism." Dale sade it bactism "into Christ,"1€ but his
presentation was not consistent, for he at the sams time
recognized sleven other Christian "beptisms” in Scripture.l?
The broader definition of the "one baptism" as 3Spiritebap=-
tism in the over-all semnse made room for dlfferent "spes
cies" of that one baptism; in particular, the initial bap~
tism accompanying remigsion of sins, and the subsequent
baptism associated with the reception of the fulnasa of the
Spirit. Paul's reference to the "one baptism” could be
taken to mean thers was only oneé true baptism, namely,
Christian baptism.lg Even were such the case, the strsss

would yet have been on "Spirit-baptism,” because the spe-

151p1d., p. 169. 161pid., p. 348.

171p1d., p. 348.

laBy which expression he would have been distin-
guishing Christlan baptism from the many Jewish forms, and
also from ritualistliec baptism.
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cial feature about Christian baptism was the Spirit's
part,19

An investigation of the expression "baptized with
the Holy Ghost™ as found in the Gospels and Acts has cone
vinced this investigator that the "baptism with the Spirit"
was uged in those instances to refer to the whole inner
phenomenon which oceurred at Pentecost, and stressed the
reception of the Spirit in His fulness. Cod was the Giver;
Jesus was the baptizer; the gift was the Holy Spirit, who
was the Agent or "slement" of the baptism: and man the bo-
liever was the receiver. All of the aspects of Pentecost
noted in the other terms used of the outpourings of the
Fel¥ Spirit in Acts were embodied in this term with its
figure.20 71t wag, on this account, a most suitable term
to be used by John the Baptist for the coming outpouring of
the Holy S8pirit in all of 1its aspscts.

19Delbert R. Rose suggested that the two express-
jons: "the baptism of the Spirit," and the "baptism with
the Spirit" could signify the two aspects of Spiritebap-
tism~--the former, belng positional, initial and morse cor=
porate in its emphasis; and the laiter being subsequent,
individual, and implying "fulness." B8ignificantly, of the
seven instances in the ¥ew Testament whare the Spirit, and
baptism are assoclated, the preposition en is used six
times, and the last reference 1s in the dative case.

20rhe fact, sudderness, liberality, and divine der-
lvation of the gift of the Hpirit; and both the fact, and
the fulness of the reception were embraced by the term.

Supra., pe.74,
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The initial spirit-baptism was referred to in I
Corinthians 12:13--"For by one Spirit are we all baptized
into one body., . ."--where the 3pirlt's ageney rathsr than
His personal bestowal was stressed. This Spirit-paptism
was essentially a positonal aet by the Spirit, and could
be distinguished from the Spirit-baptism bringing "fulnsss"
by referring to 1t as the "baptism of, or by the Spirit,"”
rather than the "baptism with the Spirit."” This initial
Spirit-baptism was the "baptism" symbolized by the ritual
baptism, and was experienced by all Christians.

In the oplinlon of this investigator, the phrase
"baptism of the Spirit" is the preferable expression when
the reference is to the initial, positional Spirit-baptism;
and the phrase "baptism with the Spirit" 1s the best ox=
presaion when the refersnce 1s to the subsewent experience
of fulness.

6. The terms for cleansing. The three terms for

cleansing were found to be katharos, katharigo, and

Ratharismos. All three of these words wsere used in some

cases to signify the zleansing which comes tc every
Christian in the sense of an initial provisional or experi~-
ential cleansing from sins, and resulting in a state of
cleammess.2l The first two words were used to signify fur-

ther cleansing from sin (John 15:2) as g erisis experience,

2lyonn 12:10; 1513; T Tim.3:9; IT Tim.1:3; Heb,9:14;
11 P@t.l:g; Heb.1:3.
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God's provision (Titus 2:14), attained by falth (acts 15:
9), bringing a total cleansing (II Cor.7:1) resulting In
& state of comtinuous cleanness in this new sense (I John
1:7; Matt,5:8; I Tim.1:5; II Tiu.2:22), and involving sance
tificatlon (Zph.5:26)., Clsansing was indicatsed as ths work
of the Hely Spirit in a relatively few incstances., The
cleansing work of the Spirit in an inltial sense was indi-
cated in I Corinthians 6:11, and possibly in I Peter 1:22-
25. Wnere sanctlfieation involved cleansing, thers was a
clearer link with the function of the Holy Spirlt, but thet
needs subsequent amplification.

There appearsd to be consicderable truth in E, DeWitt
Burton's observaticn that it was not really untll Paul's
writings that the ethical worl of the FHoly Spirit was dlig-
tingulshed in any degree from the charismatic work of the
Spirit,%2 gtressed in the Old-Tectament, the Gospels, and
even in Acts., Peter's passing reference in Acts 15:9 and
th& allusions to the baptism of fire were the only excep-
tions. It should be observed here, however, that In
Scripture, cleansing was more frequently designated as the
function of the "blood" than the-8pirit. The linkage of
the "filling with the Spirit®™ and the "cleansing of the

heart” was significant, nevertheless, Intthat it suggested

22grnest DeWitt Burton, Spirit, Soul, and :lesh,
Historical and Linguistlc 3tudies (24 series, vol., 111}
Chicago The University of Chicago Press, 1918), p. 207.
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that an entire f1lling with the Spirit brought an entire
cleansing of the heart,

7. 8anctification. BSanctification sometimes was
used to describe the initial, implicit sanctification re=
ceived by all bellevers at conversion (I Cor.l:2; 6:11).

It sometimes expressed the positive side of experience, of
whleh eleansing was the negative side (Eph. 5:26), and was
distinguished from remission of sinsg in fact and in time
(Acts 26:18), Christ's desth secured s complete sanctifi-
cation for men (Feb.13:12), so that not only was sanctifi-
tion designated the inheritance of bellevers (Jom 17:17-
19; actes 20:32; 26:18; Eph.5:26), but it was to be experie
enced in a subjective senss by belisvers in this lifs (I
Thes.4:3; John 17:17«19). As an expsrience for this 1life,
sanctifiestion eould become entire cleansing and an entire
setting apart to God. In some Instances, it was used for
an instantaneous sxperience subssjuent to the initial sense
(I Thess.5:23; Acts 26:18), which was to be received by
fatth (£ph.1:13). The Word of God was the instrument of
the receptlion of sanctifiecation (John 17:17-19; II Thess,
2:13), and the Agent of sanctification was the Toly Spirit
(Rom.15:16; I Cor.6:11; II Thess.2:13; I Pet.1:2).

The 1dea of cleansing was not Independently equated
with sanctification in the Hew Testament, but 1t was im-
plied in the word 1tsslf. Prior to Pentecost, the disci-

nlee had not received the sanctification for which Jesus
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prayed {John 17:17). They were, howsver, to recelve that
sanctilfication through the "truth." The nature of that
"truth" was indicated later by the explanation in Acts 26:
18 that sanctification was received by faith in Christ, and
thus, it was impllied through Hls premise. Sanctification,
then, was to be recelved by falith in the promise, and the
promise of the Comforter's coming was fulfilled at
Pentecost when the disciples received the Foly Spirit and
His gifts by falth.

A striking factor observed during this investigation
has beesn the manner in which the New Testament described
several aspects of Christian expsrience as both already en-
joyed. and yet at the same tlme possible of a fuller enjoy=-
ment through a crisis experisence, Those aspects of experi-
ence were the "fulness of the 3pirit" (Eph.5:18), "entire
sanctifiecation® (I Thess.5:23), and a thorough "cleansing”
(I Cor.7:1). A significant relationship between those
aspects of experlence was found in that the Holy Spirite-
who was the one filling--was designated as the agent of
both sanctification and cleansing. These three aspects of
experience were clearly assoclated 1n Scripturs, and were
related to the one experilence of the "filling with the Holy
Spirit." It became the growing conviction of this Investi-
gator that in these three aspects were found a complete ex-
planation of what happened at Pentecost when the disciples

were "baptized with the Holy Spirit.”
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Jther Aspects of the Problem

One lmportant arsa of investigation, the pertinence
of the 0ld~Testament prophecles concerning the advent of
the Spirit--has not previously been considered in this in-
vestigation. Along with this matter, some passages which
involve an exegaetical problem have been examined in this

section of the investigatlon.,

The 0Old-Testament prophecies., Eight different pas-

sages recorded some prophecy concerning a coming of the
Holy Spirit in the 014 Testament.2® Three aspects of the
results of the Spirit's working appeared in the 0ld-
Testament prophscies. The Holy Spirit was assoclated with
charismatic, ethical, and material bDlessings. BSometimes
these aspects were co-mingled in the same passage, though
often one wae dominant. Vaterial blessings wers associated
with that coming in Isalah 32:15-18; and 44:2-5, and in
Egekiel chapter 36, Charismatic blessings were predicted
in Joel. The ethical significance of the promise was found
in spiritual blessings (Isa.32:15-18; 44:2-5; Ezek.36:24;
and ¥al.3:3), and in judgement (Joel 2:30-3:2; Mal.3:5ff;
4:1ff).

| The sethical blessings were described as a liberallty
of the Spirit (Joel 2:28; Isa.32:15-18; 44:2-5), a quench=

2373a.32113~18; 44:2-5; 61123 Hzek.36; Joel 2328
32; Zech.3:9; 12:10; ¥al.3:1=8.
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ing of spiritugl thirst (Isa.44:2-5), a cleansing from all
filthiness (Kzek.36:25), the gift of a new haart (Ezek.36:
26), the inner gift of the Spirlt (Ezek.36:27), and a purge
ing away of the dross of soul (¥al.3:3)--«all resulting in
Justice, rightecusness, peace, quietness, obediencs to God,
and service well-plsasing to God (Isa.32:15-18; Ezek.36:27;
¥ale3:3-4).

These prophecies concerning the Spirlt's coming were
particularly directed towards the nation of Israel. The
promise was to "my people" (I2a.32:15-18), Isruel's seed
(Isa.44:2-5), the "house of Israel" (Ezek.36:22ff), the
"house of David" (Zech.12:10), "children of Zion" and "my
heritage Israel" (Joel 2:23;3:2), and the "sons of Levi"
(Mal.3:3). There was, however, an cceasional intimation
that the promise was not merely to be confined to the Jews,
This was especially evident in the promisged outpouring up-
on "all flesh" (Joel 2:28), though even that was such g
slender indication that Peter when quoting the passage at
Pentecost apparently failed to reallze that it included
Gentiles alsol

The problem arising out of these prophesies 1s the
question as to thelr fulfilment? To deny that the prophecy
of Joel wag at least partlially fulfilled on the day of
Pontecost 1s to treat very lightly Peter's emphatic declar-
ation that "this is that which hath been spoken through the
prophet Joel" (Acts 2:16). Peter also referred to the pro-
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phecy in Isaiah 57:19 that divine blessing would come to
those who wers "afar off" (Acts 2:39), Of course, some
parts of those prophecles were not fulfilled on the day of
Pentecost, and are still future. From the New-Testament
reports of the outpourings of the Spirit in this dispensa~
tion, it was clear that the rssults fulfilled the prophe-
cles concerning the profuseness of the gift, 1ts availa-
bility to all, a quenching of spiritual thirst (John 7:37),
the cleansing of the heart (Acts 15:9), the indwelling of
the Spirit (John 14:17), the purging of the character (Acts
2:3), the rightesousness of life, and the offering of well-
pleasing serviecse. Those aspects of the promise which as-
soclated judgement and the special materlal blessings for
Israel with the advent of the Spirit do not appear to have
yet been fulfilled, and may be conslidered future. The im-
portance of these prophecies, however, should not be over~
looked. They were aignificant especially in that they in-
dicated the spiritusl effects of the oulpouring of the Holy
Spirit, whether upon Jews 1n the future in some speclal
outpouring, or upon the apostles at Pentecost and upon be=
1ievers since that time. Hence Peter was Justified in de=
claring that the promise was fulfilled to them at Pentecost,
for he had noted the hall-marks of the Spirit's working.

The baptism with fire. Some controversy concerning

the significance of the baptlism with fire has been previ-

ously noted in this investigation, In the Seriptures, fire
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can indicate the Lord's presence, the Lord's approval, the
Lord's protection, the Lord's discipline and testlng, God's
Word, and @od's judgement,24

‘The judgement signification of fire was found in
¥alachl 3:18; 43l Matthew 3:10,12; and Iuke 3:17. Other
passages were found which seemed to indicate that the fire
symbol was used not for judgment in the sense of wrath and
destruction, but for the design of purification and re-
fining for servicse.

Malachl saw associated with the coming Messiah a
work of "refining" and "purifying" (Mal, 3:2-3). This
refining work was to be applied especlally to the sons of
levi, and the result was to bs rightecusness and accep~
table service. Apcarently the reference waa to ths clsanse
ing and sanctifying ministry of Christ. There was no mene
tion of the Holy Spirit in connection with this work, but
there was the indicatlion that a messenger would prepare
the way for the work (¥al.Z:1).

In a very expliclt way, Malachi's prophecy concern=-
ing a "messenger" was fulfilled in John the Baptist. Joim,
furthermore, took up Kalachi's strain concerning the purg-
ing aspect of the ¥essiah's work: "He shall baptize you
with the Holy Ghost and fire" (Luke 3:16; Matt.3:11); but
he also related that purging with the promised glft of

24%alvoord, op.cit., p.20.
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the Spirit. In each announcement of the prophscy, both
the judgement and the purifying aspects of fire werse inti-
mated, though they are to be dlstingulshed, Just as the
0ld-Testament prophecles did not distingulsh between these
two aspects in time-sequence, nelthsr did Johne«t2, along
with hls predeccssorsa, was announeing the advent of the
Kingdom, not dlstingulshing the inaugural from the climace
tilc events,

The problem wasz to discern which aspect was indi-
cated by one Pentecostal tongues of fire. It would take an
impossible streteh of the lmagination to see in those
tongues of fire an indicatlion of divine judgement. The
pre-supposition gained from the study of the prophetle
back-ground of the event was that the tongues of fire sige
nified the purging, refining work being carrled on by
Chriat through the agency of the Holy Spirit, That aspect
of the effect of the bapt;lam with the Spirlt was indl-
cated by Peter in Acts 15:9 as & cleansing of the heart.
That ths tongues of fire symbolized the divine prssence and
the divine approval need not be guestioned, bubt that the
paramount significance of purglng was most ¢learly indie-
cated by the reports and prophecles, seemed evident to this
investigator, Thess aspects ware all cobserved by Walvoord:

Judging by previcus usase, the appearsnce of lire

carried with it the thought of the Lord's presenca, apw-
proval, protection, and cleansing and sanctifylng for
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the ministry before them,25

Askin: for the Spirit. In answer to the disciples!

request for a lesson in prayer, Jesus gave them the

"Lord's prayer™ and also & parable demonstrating God's
readiness to give. The concluding instruction given the
disciples at that time was that the Foly Spirit would be
glven to those who asked for Him of the Father (Luke 11:
15). A study of the context left this investigator with
the impression that the ltems of praysr mentioned in ths
Lord's prayer (Luke 11:2«4) were available at that time,
and that likewise the request for the Holy Spirit could
have been immedlately granted.86 From other passages, how=
ever, it was recognlzed that the Holy 8pirit could have
been recelved only in a limited sense prior to Pentecost.
Sinece Pentecost, however, there have been no restrictions
upon this promise. Jesus was laylng down principles in
those instructions, and the principles still apply. That
the reception of the Holy 3pirit by the individual was con-
ditioned by faith was indicated by Peter in Acts 15:0.

257bid., p. 21.

26Tnis could, however, have been Jesus' answer to
the disciples reqguest for prayer-rsquests, It was signi-
ficant that Jesus taught them to ask for the Foly Spirit,
for it is likely that John taught his disciples to pray
for the Spirit in an ¥nittel sense. Jesus' Instruction may
have been concerning ti:e mamner of receiving the dispensa-
tional’ fulness of the Spirit to be made available at
Pentecost.
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The "upper-room" gift of the Spirit. There appeared

to be no solving eriteria for declcing the real nature of the
"breathing out" of the Holy Spirit upon the disciples by

Jesus, recorded In John 20:22~23. It was conslidered significant
by this investigator that Thomas was absent on the oceasion
under consideration. Tid he mliss out on that "piving" of the
Spirit? 1If that was the moment when the "earnest" of the
Spirit was glven, did Jesus breathe on Thomas separately?

Thess were some of the problems observed with the view that

the Spirit was given in an initial sense at that time.

Peter's Instructions to the penitent. Thsere is a pro-

blem of exegesis in Acts 2:38, which involves a question of
the significance of the Pentecostal experience., Was Peter of-
fering the penitent hearers the gift of the Spirit in an in-
itial sense, or in the full:.9sense? If it was in the full
sense, was the offer to be immedistely realized upon saving
faith or was it to be a subsequent gift? The problem, in the
opinion of this Investigator cannot be solved contextually
and must be interpreted in the light of the other conclusions

of the investigation.
IIT. AH EVALUATION OF TUE VIFWS PrRUSEUTED

On the basgsis of the foregoing inductive examination of
the basic polnts of contention between the two interpretations
of Pentecost under consideration, certain declsions were made

concerning the proper interpretation of key passages. Those
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interpretations have been set out In this sectinn, and rave
formed the basis for an evaluation of the two views which

follows,

Principles basic to a right lnteurpretation of Pentscost

The fulfilment of prophecy.

1. The inner, splritual aspects, and tre charlsmatie
aspects of tre effusion of the Spirit pre-
dicted in 0ld-Testarent prophecy were fulfillled
at Pentecost in essence,2!

2. John the Baptist linked the spiritual purifying
aspect of Wesslanic prophecy wlth the coming
of the Zpirit at Pentecost, and that aspect
was symbollzed by the tongues of fire at

Pentecost .28

3. The prophscy concerning the sanctification of the
disciples implicit in Jesus' prayer was fulfil-
led at Periscost when the Spirlt was received
in His fulneas.gg

4, Jesus'! promise of the abliding fulness of the Foly

Spirit was fulfilled at Pentecost,

The preo-Pentecostal experience of belisvsrs,

1., Thero was an abiding, Ilnrer experience of ths

27§gg£g, p. 99. gggu ra, p. 101,

2% upra, p. 99. %Osupra, p. 79.
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Noly Spirlt enjoyed by bellevers. -
They had experlenced ths regeneraticn of the

Spirit as indicated by the significsnce of

Johannie baptism--repentance and romission of

slns.sg

3. They were united with one another and with the
Father before “entecost, which meant that the
"echurch" was 1n exlstence prior to Pentecost,oo

4. There was a sense 1n wihich the Holy Spirit was
not experienced.54

5. They had experienced a 3pirit-baptism in some as=-
pects of its iuitial sense.55

The universal experienc: of Christians today.

1. All have the Holy Spirit inhabiting and indwelling
in some sense.o®

2, This possession of the 8pirit was designated as
tre "firstfrults® of the Spirit, and included
an initial "earnsst,” "seallng,” "wltness,”
"anointing," and "renewal® of the Spirit.57

3, Bomse of these fristfrults--the earnest, sealing,
and witness--were first the privilege of

33upra, pp. 77,78. “%3upra, po. 79,89ff.

35§22£§, p. 87, 54Su rs, DPe 78,

55supra, pp. 87ff. %6upra, p. 78

3T5upra, pp. 78,79,84ff,
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bsllevers at Pantecost.ss

4. All have experienced an inltial Spirit-baptism,

uniting them with the body of Christ and bringing

regeneration¢59

5. The reception of the foly Spirit in that inltial

sense was by faith.40

6., FHvery believer is cleanssd, and sanctified in an

initial sense.41

The Pentecostal experilence itsslf,

l. Two aspects of the experience vwore stressed in
the deseriptions of the evente~the divins giftg

and the human reception.42

2. 8pirit-baptism includasd svery aspect of the various
significances of the experience, and did not

refer to merely one aspect of the experience.dﬁ

3. The expsrienced "fulness"™ of the Spirilt brought
with it a completion of any initlal cleansing,
gsanctification, renewal, anointing, baptism,
or earnest of the Spirit,%4

4, The union of the believsers was transformed into a

unity of Spirit.45

SBSugra, pPp. 78,794 3QSugra, Pe 89.
4 ,
“Ogupra, p. 103, Ysupra, pp. 98£f. s

43

425u ra p. 74. Su I‘a, Po 74,92.

“4gupra, pp. 79,84fF,950f. ®suora, p. 89,
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5. The Holy Spirit becace in a iull sense the ssal
and earnest of the inheritance.®
6. UHe was received only by those who had experienced
the initial minlstry of the %pirit.
7. The reception of the fioly Spirit in ¥is fulness

was by faith,47

Christians today and the fulness of the Spirit,.

1. To seek and sexperience the vlress of the Spirit
1s obligatory for the Christian,%®

2. The fulness of the Spirit will bring entire sanc=
tification and entire clesansing of the heart, 49

3« The reception of the Spirit will mark the com-

pletion of a renewal begun at conversion.20

Other significant factors.

1, John's baptisme-"with water”--was not merely a
ritualistic one, but a preaching baptism whlch
assumed repentance and remission of sins by

sl

the Spirit,

2. The "one" baptism of Christianity was Spirit-
baptism as déistinet from ritual baptism, and

it was of at least two kinds--initial, and

subsequent.s2

4Bgy ra, p. 78,
&1

SU'I‘&, p’ 89.

4GSu'ra, p. 83 473ugra, p. 103,

4951] 8 , Pe 95. 503\1??&, P 850
523upra, p. 90



108

Se= The Moly S8pirit was designated as the agent of

sanctification in every sense, though cleansing

was not stressed as a function of the Spirit.ss

The Views HEvaluated in the Light of these Princinles

The function of thisg section has besn to 1lift out:

thnose aspects of the respective interpretations which havse

alther failed to take into account the foregoing principles,

or have gone contrary tec them, in the exposition of the Pent-

ecostal experiencs.

Spirit-baptism viewed as concomitant with corversion.

This view of Pentecost falled to take into account the fol-

lowing vrinciples:

1.

553

By asserting that the conly significance of the

baptizing work of the Holy Spirit was the organic
union of believers with the body of Christ, this
interpretation misinterpreted the meaning of
Johannic and Christic baptism; it failed to
recognize the fact that the believers were al-
ready regarded by Jesus as "one" before Pente-
cost, and that it was a unity of spirit that re-
sulted from the Pentecostal outpouring--a sub-
Jective, not a nositional unlity; and it over-
looked the fact that the recipients of the

baptisr of the Spirlt at Pentecost had already

upra, pp. 95’956
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Se

4.

5.

6.
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received an initial btaptism, The position
failed to recognize the totality of the meaning
of the term bavtlsm as it was used in Acts.

This viswpolnt fslled to recognize the possibility
of Spirit-baptism having two "species,” and
consequently was forced to fit the whole teaching
on the subject into one "spscies,"

The denial of the significance of the 0ld-Testament
propheclies for an understanding of the sub-
Jective experience of Pentecost caused the
failure to recognize the purifying, cleansing
aspect of Pentecost,

There was no distinction made between the fiery
baptism of judgement amd the fiery baptism of
purging.

The abiding presence of the Holy Spirit in pre-
Pentecostal experlience was denled,

The view was mlstaken in asserting that the
baptism with the Spirlt always signified cone

version.

Spirit-baptism viewed as subsequent to Conversion.

Trhe r4in weaknesses of this view, in the light of the prin-

cinles discovered by the Inductive study were as follows:

1.

There was a fallure to do Justice to the pre-
Pantecostal experience of believers with

respect to the Holy Spirit, in that the sense
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in which He abode in the believers was overe-
looked.

2. The position was weakened by a fallure to stress
the pre~rentacostal "oneness" of the disciples.

S« There was a fallure to Jdevelop ¢~ sistently the
doctrine of the indwelling of the Zpirit as 1t
applles to all Christians.

4. The initlal rsceptio:n of the Spirit bringing the
firstfruits In the lives of all Christians was
minimized in the attempt to demo strate that
the baptism of the 3Spirlt was a second experience
for the belliever,

5. There was & fallure to recognize the scope of
Spirit-baptism where 1t referred rather to the
initial than the subsequent glft of the Spirit.

6. There was a tendeney to assoclate every mention of
renewal, anointing, sealing, sarnest, and baptiam
of the 8pirit with the receptlion of the fulness
of the Spirit, when an inductive study showed
that such tsrms could be used In both an inltial
and & culminative sense,

7. There was a tendency to regard the regensrating
work of the Spirit as impersonal, by making 1t
His work from the outside rather than accom=

pariied by His inner presence. Thls was observed
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, . ; 54
in the interpretation of John 14:17.
8. There was a tendency to overlook the ~“ifference
between Johannic ard Christic baptism, though

this did not alter the view at all.

Conclusions

In the light of the foregoing investigation, it was
concluded that the "subsequent-to~conversion” view of the
Pentecostal Spirit~baptiss was basically in accord with the
over-all scriptural teaching on the subject., This harmony
was espaclally evident whore the Pentecostal baptism with
the Spirit represented a baptisy of "fulness" ané not an
initial one.

The "coucomitantewitheconversion" view over-looked
the possibility of two éiffering "installments" of Spirite-
baptism-~the one received at converslon and signifying the
reception of the 8pirit in an initial sense, and the other
received subsequently and indicating the reception of the
Spirit in Bis fulness.

Although the "subsequent-to-conversion" view of
Pentecost was found to be in basic accord with the central
Scriptural emphasis, there were numerous points In the pre-

sentation of the position where it secred to this investi-

54This point, however, was not missed when careful
study was gilven to the questlion, and 1t was acknowledged
that the Spirit indwelt the bellever in a inltlal sense
prior to Ils coming in the office of 3anctifiesr,.
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gator there was a lack of discrimination between some of the
fine points of the scriptural presentation. Thls was espe-
cially evident 1n the treatment of the dsscriptions of the
Spirit's indwellin, of all belisvers as recorded in the
Epistles. There appeared to be a hesitency to recognlze the
abiding presence of the Spirit in all believers lest the

doct-ine of the fulness of the Snirit swould be Jleopardized.
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SUMMARY AND CORCLUSIOH
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CEAPTER V
SUNMATY AND CONCLUSTION
I. 3UMMARY

The underlying purpose of this investigation has been
the examination of the two views of the Pentecostal Spirite
baptism In order to test their scriptural corsistency and
comorehansiveness,

The first viewpoint exa:ined was that advocated by
Arno Oaebelsin, ¥errill Unger, and John Walvoord, and called
for the purposes of this investigation the "concomltant-withe
converaion®™ view, According to this position, the Pentecostal
Spirit-baptism was to be interpreted according to the doctrinal
statements on baptism in the ipistles. There, 1t was assserted,
only one baptism was mentioned, and that was the "baptism of
the Spirit" into the body of Christ which occurred at con-
version. Consequently, the baptism of the diseiples at Pente=~
costwith the Spirit indicated thelr union with the body of
Christ at that time, and the completion of their conversion
experience in the New-Testament sense. The "vaptism of the
Spirit" was to be distinguished from the "fllling with the
Iioly Spirit.," Spirit-baptisw, and the f1lling with the Holy
gpirit cid not Involve a complete sanctification or imner
cleansing for the recipiehts. Any reference to rire In the

predictions concerning Spirlt-baptism was to judgement, never
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to spiritual cleansing.

The alternate viewpolint, advocated by Delbert . Rosa,
was designated as the "subsequent-to-conversion" view. Other
advocates of this viewpoint were J.%.Kelthly, John Brooks,
and Daniel Steele. According to this position, the starting
place for an interpretation of the Pentecostal Spirit-baptism
was Iin the predictive prophecies, ths reports, and the ex-
planations of Spirit-baptism found in the book of Acts and
the Gospels, and supperted by the doctrine of the Epistles.

A study of the pre-Pentecostal experlence of the disciples

was belleved to indlcate that they must have been corverted,
and consequently that the Pentecostal sxperience was sube-
sequent to ccrnversion. The polnt of the pre-Pentecostal
conversion of the disciples was placed either at their initial
belief in Jesus, or at the reception of the Spirit as rccorded
in John 20:22, There were two phases of Spirlt-baptlism=-one
prior to Pentecost and slgnifying repentance, remission of
sins, and the regeneratlion by the Spirit; and the other, re-
ceived at Pentecost, and signifying ths reception ¢f the fule
ness of the Spirit in sanctifying, c¢leansing power. The

power recelved at Pentecost was the result of an ethical inmner
transformation, and this was the unique sense of the fulness
experienced, The "baptism with the Spirit," or tre fuvlness

of the S»irit were to be received svbseguent to conversion,
and not as part of the converaion expsrlerce.

An inductive examiration of those passages where thers
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was contention between the two representative views demon-
strated to this Investigator that the "subsequent-to=cor-
version” view was truer to the over-all stress of Seripture
than the alternate view. There was, however, a weakness
observed in the presentation of the favored view, in that
there was a tendency to neglect the teaching of the Epistles
waich developed the doctrine of the indwelling Spirit in all
belisvers., It wags concluded that Spirit-baptism was found
in the Seriptures Iin two different senses--in an initial
sense when 1t signified the rsception of the Spirit in regen=
eration and adoption and union in the body of Christ; and
in a full sense, subsequent to the regenerating baptism, when
it siznified the reception of the Spirit In Eis sanctifying
fulress.

One result of the inductive study of the conrtroverslal
passages was the discovery of scme baslc principles which must

be considered in any interpretation of Pertecost,
II. CSUGGESTIONS #OR IRTHER STULY

Bacause of the linitation of time, it was not pos-
sible for this investigator to extend thls study and develop
a systematlic presentation of the doctrine of Spirlt-baptism
on the basls of the principles established., That must be
left for later developrent. Such a study would very well
vesin with the eplstolary dnctrine of the indwelling Spirit

related with the do-trine of the indwellins Spirit found in
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the Goaspels, and then proceed along the course usually fol-
lowed in the presentation of the "subsequent-to-conversion”
view,

Other suggestions for further investization arising
out of this study would be (1) a study of the subjective ex-
perience of the 0Old-Testament saints in order to ccmpare
thelr inner experience with that of those followlny Pentecost;
{2) an examination of other variations of intsrpretation withe
in the two alternate views of Pentecost considered in this in-
vestigation; and (3) a study of the gifts of the Spirit which

attended-the various instances of the "baptism with the Spirit."
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