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The cause of knowledge is the nature of the
number, capable of directing and instructing
every man if any thing is dubious or unknown.
For none of the things would be evident to
anyone, neither in relation to those things, nor the
relations between them, were it not for the
number and its essence..." (from Fragment 11)?

PHILOLAUS

nvvo GALEdmvmo Beliddnan  vimv arounllon |,
OMmvo dOAaANnam MMA aEpnAndMéten nEvidcom 3

It is said that men die because they are not able to
fasten the beginning to the end. (Fragment 1)*

ALCMAEON
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Based on the analysis of fragments attributed to the pre-Socratic
philosophers, it is possible to understand the active principle of ancient medicine. The
understanding of the principles of ancient medicine makes it possible to understand

great works of antiquity, be they intellectual or artistic.
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So let us address the principles of ancient medicine. Regarding the

concept of harmony, Philolaus of Croton, a disciple of Pythagoras, said:

neél 8¢ 00(nvo Bai aEkviioo ®deépen: [...] émel 88 noi dEpai
VIAEPVAVDPOKVIaN v ' 0kdOmvn ECom, Hide ddvAomvA o
Oa avnaio Ovikelriiom : el k1 aCxvaio
gneyéhenvonmmAndradenEonondyédeny. no kKEAOAOKVIo Ooi
OKO0MI0L AEKVAIOD VOSEN £medéVAV , M&L 8& GAO Kvno Kede
0K00mIo KEDE 1lymaryt) dAdyOa nam ymadmoan aEkvAion
CryBe0eillan, viom keuvAnnehdolkon Bomepellom.

On nature and harmony, it is as follows: [...] since these
beginnings were neither alike nor even related, it would not
have been possible for them to be ordered, if a harmony had
not come upon them, that would somehow create them.
Therefore, like things would need neither harmony nor
concordance, but things that are unalike and not even related
or orderable, are required to be bonded together by such
harmonies, which are able to include them in the universe.
(Fragment 6, Diels-Kranz)

£ yaé aéxvata mvimknyeod  Edotno Oot Sipo OEVAEOANGA
CnkOE6AEoO.

For harmony is the union of the mixture of various elements
and the concordance of different thoughts" (Fragment 10,
Diels-Kranz).

For the Pythagoreans, these principles, dispersed in nature and united
by harmony, led to the Table of Opposites. Regarding this, and in reference to the
thinking of Aristotle, Italian professor Rodolfo Mondolfo® said (/Metaphysics, 1, 5,

986h):

5Mondolfo, Rodolfo, O Pensamento Antigo, Volume I, S&o Paulo, publishedby Mestre Jou, in collaborationwith USP, 1972, p. 60.



Others of them say that there are ten principles of things,
arranged in a series (of opposite pairs): finite, infinite; odd,
even; unity, plurality; right, left; male, female; at rest, in
motion; straight, curved; light, darkness; good, bad; square,
oblong. It seems that Alcmaeon of Croton thought the same
way, whether he took the theory from them or they took it
from him, because when Pythagoras was already very old,
Alcmaeon was in full youth, and held similar doctrines to
theirs. He said, in effect, that most human things are
arranged in opposite pairs, but without expounding, like
them, those oppositions in a particular order, but at random,
such as white—black, bitter—sweet, good-bad, large—small.
He added them confusedly to the others; the Pythagoreans,
however, determined the number and relationship of the
oppositions. Thus, we can learn from both that the principle
of beings consists of opposites; but only from some (i.e., the
Pythagoreans) the number and names of these opposites.
(emphasis added)

On analysing the Table of Opposites, the first opposites are the finite

and the infinite (limited and unlimited). In respect of this opposition, Philolaus said:

aBolnod ' €AndmOOCKon akoplegp amel  EoAne Oaut
neEonAoAnoi, Bai &wvo o Bolicvo Oat na eL avn et TN .

Nature is adjusted in the universe by infinite and finite
things, and the whole universe and all things in it.
(Fragment 1, Diels-Kranz)

On another occasion, Philolaus wrote:

dAGyOa N& é6Anae kel madno | mefailvina fj dmenéa A
nefoilvAng ne 0ol Gmenéa- Gmenéa 8 kovh i me&ailvina
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amei&oh dmen&a Oakevinom.

It is necessary that all existing things be either finite or
infinite, but they could not be infinite or finite only. Thus,
given that they seem to originate neither from the finite nor
the infinite, it is clear that the universe and all things in it
are composed by the finite and the infinite. These things are
also evident in actions, for some are finite by their own



finitude, others are finite and infinite by their finitude and
infinity, and those that originate in the infinite reveal
themselves to be infinite. (Fragment 2, Diels-Kranz)

As for the second principle, represented by the opposition of odd and
even in the Table of Opposites, Porphyry said:
NoAdE NijoéneEdmenvo Bai aAnlonenvo Bai maAnoonvd

Ke€nNinvd Bai Edkenafvt 1 Bai duvneducoépvinvo dmvendon
10YVA Bai dmada nEvieyoEenlal

the nature of diversity, of inequality, of all that is divisible,
IS in what is changeable and, sometimes one way,
sometimes the other, which is called a dual relationship or

duality (Life of Pythagoras, 50)°

From this duality comes the harmony of odd and even.

From the third principle, called unity—plurality, come the dimensions
that are manifested as the end, the middle and the beginning, the concept of the unity

in manifold form, the sphere and its infinitude.

The fourth principle, stated as right—left, has the following concept in
Avristotle: "Some say that there is a right and a left (part) of the sky, such as the

Pythagoreans, and this is in fact their opinion."

The right—left principle reveals the Pythagorean concern with the
interaction between man and nature, and how the latter manifests itself to the former.

The universal duality in essence.

The fifth principle brings us to the male—female opposition. On this,
we have in Diels-Kranz Fragment 12 of Philolaus:
Bai na kel ndo LHaiao Codrana TEANEERNT , Mo €L Mo

(Oaifom THE ol BdGE Bon yor Ot anE , Oai & ndo Oaikuo
0100, TEKTNVA.

6Vita Pythagorae-Ed. A. Nauck, PorphyriiphilosophiPlatoniciopusculaselecta- Leipzig: Teubner, 1886 (repr. Hildesheim: Olms, 1963).



And the sphere has five bodies, and the bodies in the sphere
are the fire, water, earth and air, and the vessel of the
sphere.

The fifth opposition of the table reveals the human condition; whereby

it seems the vessel is the way it manifests itself with Philolaus.

As for the other principles, Philolaus explains them, whereby he

conveys in general terms the concepts of the ten:

Ceoledeina  E&yo Bo AVULIOA N oiEnika Bommo
SVAaKNA ANNOECNIAEL AN €00 ke YAE Bal TaAnemo
Bai maAnveEyoo Bai Ceio Bai vo&ahrio Bic Oal dAlEomiic
agpa Oai ayexmABymAiciviCe *** ShAakno Boi nao debadvo.
dhem Se nvunao nakn Gmenéa Oat &1 Ot aBoA] YAoKk Od
va& & Budno and & EnNlkd Bai yexvAnBa Bai dndalBoumnba
N® anvivrkéAo TaAnoo Bai dyAvvikédlo moAni VO YOE
noﬁnwkvvfish VOOEAN DA n&owmxncsk vineg aunwi vl avna
vineduc n&oo duv, eikn Mo dénlkoo Bat o nvonovulia
AOAOE v vmvo  Bann ok ctpdd aEkOGOcA aillnlen moAna
yAo(na Bai mvndryvéa dudivno Bona YAOKvAvoOHinA
anelyadenan (okan®dA Bai {pidcAnvooldyvio
pc&iogbalnvmo NdA TEaykdnoA ndANE AneiEoA Bai ndA
neEomAOANoA. 18VN0dE Ba VO KOAVAEAN VIO SanikvAi vno Oat
Cetvmo m&aykaln noA N® aEnlkd OV Bai ok SHAAKNA
{pdvaton, dud Oai Ednvio GALEommOvio  &Eyvno Bat oyvno
maln maAnd Oai Bona nao dexnvryiao nao nepAndao

méloo Bai Oona nad kvenOdaA.

The activities and the essence of the number must be
observed according to its power that exists within the ten,
because it is great, it takes all to its conclusion, makes all
things reality, and the principle of celestial and human
livesconductsunion *** also a power of the ten. Without
this, all things are limitless, obscure and elusive. The nature
of the number leads to knowledge, thought and science,
even though someone may not know everything, and may
be ignorant of all. For nothing would be evident to anyone,
not in itself, nor one thing in relation to another, were it not
for the existence of the number and its essence. This, in fact,
composed according to the soul and by the perception of the
senses, makes all things known and interrelated, depending
on the nature of knowledge, making them tangible and
dividing them, setting apart each limitless and limited thing.
And the nature of the number and its active power can be



seen not only in the actions of the genii and of the gods, but
also in all actions and human words, everywhere, in the
crafts, in all the arts, and in the musical art. (Fragment 11,
Diels-Kranz)

Thus we have some of the principles of the Table of
Oppositesanalysed, and others inferred by applying the assumptions contributed by

Philolaus in the collected fragments.

I

Let us return to the first opposition of the Pythagorean table: the finite
and the infinite. This opposition shows us how the universe manifests itself: the

manifestation of the limited finite in the unlimited infinite.
Philolaus wrote about how the universe manifests itself:

6 06lkvoeTogtm, fiEpany 8¢ yryAellan omo vy kelvr Ot
amd MV KEGVT glond dAadnd @A comdAnVio 06ne.Enm Yok
na dionvd kélva vrelonico Oeikeha nvio Hanc .mvio yog
Oamondne no kéla ik dCnel no dhonano oo Guo
®CoMc0.1EO00 YAE MO KELVA Bamd navnd EmnAedaneta, 6la
K1) KENEANAEOMOM.

The universe is one, but began to arise from the center, and
from the center to the top, by means of the same things
related to those below. For the things above are on the
opposite side of the center in relation to those below. For,
with respect to the lowest things, the central things are as
the highest, in the same way as to the rest. For, with respect
to the center, each of these thingsis the same if not
displaced. (Fragment 17, Diels-Kranz)

Anaxagoras of Clazomenae gives us the concept of the universe as
seen below:
OKvD TaAna pEnkamo M\, 8menéa Hon Tuitvo Oot

Cknb&omena-  Bai yaE no CKT]G@OX ansn&v?mk Bai
TOANGAOKVD £0ANGAVDBEMEASEWANA UTTo (knBEomenvor-

all things were together, infinite in number and smallness,
for the small too was infinite. And because all things were



together, nothing was visible for its smallness. (Fragment 1,
Diels-Kranz)

Oai TEONVA amd nva LknbEVD  HEpamv meénpoleih, €mi o8
mévA meEnpolel , Oal me€npoénlen émi mévh  [...] 1 6¢
neénponéelno avmn Envieled anvO&ile(lon .Oai drvOEidenan
Ao NeENVL A&amvo o TROAOA Bai dmd NMvd crp&vd Mo (eEKOA
Oai o Mvd OvOeEVD Mo okEOA Bal dmd v dne&vd no
LEeCOA.

And first it started to rotate around the small, and rotating
around the greater, and it will rotate around what is greater.
[...] and this rotation produced the separation. And dense
separates from permeable, heat from cold, light from dark,
and wet from dry. (Fragment 12, Diels-Kranz)

Bai €mel HEUAMV 0 AvvoBnAeid, dmd nvd ONAvIKEAVT TAAN00
anebiirenv, Bol OCvAEDIAeled O AvDO , TTAA NvD nvonebEile-
OnAvikéAGA 0€ Bai ONaBENAVKELGA 1 TteénpdEelno mvudn
KauvA émviendnab&irellom.

When the spirit began to move, it separated from everything
that was in motion, and the spirit moved everything, and
that everything was separated; and rotation, because it was
itself in motion and separating, made the separation much
greater. (Fragment 13, Diels-Kranz)

In his concept of the universe, Anaxagoras brings us to the idea of
motion. His intellect introduces motion with the separation of opposites from the
moment when all was together, infinite in number and smallness. And this separation

will spread increasingly in a continuous motion.

Both Philolaus of Croton and Anaxagoras of Clazomenae considered
the existence of an original union, where nothing was discernible and all parts
constituted the originating harmonic unity. Thus, it can be said of this originating
unity that all divisions deriving from it always take into account that original
harmonic unified nature. Therefore, it can be said that once the unity is divided, there

Is always a similarity between the parts that compose it.



Regarding the mechanism by which this birth proceeds from the

center, we find in Mondolfo’, referring to Aristotle (Physics, IV, 6, 213b.22-27):

glhan &' £0atod Bon vi [Inlayolenvndelol , Oai Emeninéiom
MO NAOVOENAD €MV dmeivr TAehKanvo MO AAATAEVAN
Bai Mo BeLOL , 0 onvEiden nao BvCeno , ®odAnvonvd BeAvDd
p&nlkvd MAoon®A&0eutio Bai [nijo] dnvéileso- Oai nvin'
gilom mEwn vAEAVio dEnlkvio : no Y&
BeLOAIMVEIDENAMABOINA N GA.

And the Pythagoreans also say that the void exists and
enters itself in heaven by breathing the infinite breath, and
that the void separates things from natures, because it is a
kind of void that allows separation and the separation of
successive things, and this precedes numbers, because the
void separates their nature.®

Mondolfo returns further down, again referring to Aristotle (Physics,

11, 4, 203a.4-7):

vi [InloyoEenvn Bai [Tdmod , 0ol admo, vOpwo
CnkPePeboominénéEém au " volioh adno 0o
dren&va.mmivi kA TnlayoEenvnéAnvio aillenvio [...] Oai
glhan no Eponvd vOEIAVD Bmen&va.

The Pythagoreans and Plato do not consider infinity as an
accident (attribute) of another substance but a substance in
itself. However, the Pythagoreans include it among sensible
things [...] and say that infinity is outside of the heavens.

He ultimately concludes: "...it seems that, for Pythagoras, infinity is

not identified only with air and vacuum, but also with darkness, as opposed to the

limit, which is identified with fire."

1V

The numbers appear on the second principle of the Table of

Opposites. Regarding the forms of the numbers, which we find in the second

principle of the Table of Opposites, Philolaus wrote:

Tidem, p. 50.

8Physics- E. W.D. RoSS, Aristotelisphysica- Oxford: Clarendon Press, 1966.



8 ya kak dénlkoo EpendovkiAidna eide, meEnCCOA Oai
aEmvA, NEMVASE an ' axOvnéEohkenpléAnoi
AEmvrgEnmvA: é0omélo dEnd € 1devo mvuot kvEQat
GoE0alnvA avnommo Cekathen.

Numbers are of two special kinds, odd and even, with a
third, even—odd, arising from a mixture of the two; and
many forms that are specific to each of these kinds, which
shows how each one of these exists of itself. (Fragment 5,
Diels-Kranz)

According to Rodolfo Mondolfo®, the Pythagoreans had the habit of
representing numbers geometrically through stones or points side by side. Thus, the

even numbers are represented as follows: .. (2); .... (4); ...... (6). Odd numbers are
represented by: ... (3); ..... (5); ....... (7). It can be seen that, for the even
numbers, there is nothing opposing a dividing line, whereas for the odd
numbers, the central point stands in the way of drawing a line. For this
reason, they claim that even numbers are infinite—there is infinity in the
middle of them—and the odd numbers are finite. Therefore, in numerical
representation, we see that the series two (2), four (4), six (6)... is even
(and infinite), and the series three (3), five (5), seven (7)... is odd (and

finite), thereby leaving one (1) as even—odd.
Regarding one (1), Mondolfo says™:

The reason why one participates in the even (infinite) and
the odd (finite) is explained by Theon of Smyrna (A, V):
Aristotle, in his work on the Pythagoreans, said one
participates in the two natures. Indeed, added to an even
number it creates an odd number; added to an odd, it creates
an even, which it could not do if it did not participate in the
two natures. Therefore, the unity is called even—odd
(Fragment 199, Aristotle).

9/dem, p. 58.

10/dem, ibidem-



Organizing this universe represented by the numbers, Philolaus said:

1 KEMCVA0 GO aEpn vOCa moAnch

the One is the first principle of all things (Fragment 8,
Diels-Kranz)

Complementing this aforementioned concept, Aristotle says:

Oai vi [InlayoEenvm 6 ' €ha, MoOA koalekonmOOA, mmAvD
OegpoEnlkédvh au ' €0mvimva nao aillenao voliao
Crdendhom Balin

and the Pythagoreans say that there is one type of number,
the mathematical, although that does not exist on its own,
but consists of sensible things (Metaphysics, 1080b.16—
18)"

This is how the Pythagoreans understand the need for the union of
opposites that is found in nature. Harmony regulates everything in order to bring the
unlimited and the limited together, and is represented numerically by the number one,

for it is this that represents numerical harmony.

v

Unity and plurality, the third principle set out in the Table of

Opposites, bring us to the concept of infinities. Regarding infinities, Anaxagoras said:

vine ya& vy Gan0Evy enno  yedlapninva, au' Elallv oet
(MO YAE £0Av0O Elnmmo x1) voOe han) — dud Ooi nvd keydve
del e0mureidova .Bail  IGvAEeini ndnlknbEom miijlvo , wEOO
€amno o0& €0alnoA E0nm Bai kéya Bail CknOEOA.

Because there is no minimum degree of smallness, but
always something smaller. For it is impossible for a being
not to be. But also of largeness, there is always something
larger. And it is the same in multitude as smallness (from
Fragment 3)*.

Also, we have in Philolaus:

11Metaphysics- ED. W.D. ROSS, Aristotle’s metaphysics, 2 Vols. Oxford: Clarendon Press, 1970.

12 SIMPLICIO, Physics, 164, 16. Translation taken from the book O PENSAMENTO ANTIGO, HISTORIA DA FILOSOFIA GRECO-ROMANA ("Ancient Thought, a History of
Greco-Roman Philosophy"), by Rodolfo Mondolfo, Volume I, published by MestreJou, 1973.



No wEAMVA a&kviCEN, o €N, éAndnkélon ndo (Pailao £ia Oareinan.

The first to be composed, the one, in the middle of the
sphere, is called home. (Fragment 7, Diels-Kranz)

Thus, we can numerically represent the infinite. At the center of the
sphere we have the one (1), the first to be composed, the unity. Starting from this,
there is a plurality in largeness and smallness. In an attempt to represent the small
universe, we have: 1 (center of the sphere), 1/2 (one smaller), 1/3 (one smaller) and
so on ad infinitum, the infinitely small. Starting again with one (1) as the center, we
have: 1 (center of the sphere), 2 (one larger), 3 (one larger) and so on ad infinitum,

the infinitely large. Here we have demonstrated the infinitesimal and the infinite.

Thus, we have demonstrated numerically the third principle of the
Table of Opposites. Regarding this principle—namely, unity and its plurality—
Avristotle wrote in the Table of Opposites:
Kaldne ya& 0aln Bai vi [nlaydEenvn , MO waA Ooi & TaANa
NMVIONENGAGENIom:  netemn va& Bai kEGVA Bai aEpr nOA
AENGKOAEPENMOANVD oA 60, nadna 6& noAnfionénadvo.

For, as the Pythagoreans also say, the whole and all things define the
number three: for the end, the middle and the beginning have the
number of everything, and these form a triad. (Du ciel, 268a.10-13)"

This provides a glimpse of how this plurality of one is manifested. At
the center of the sphere is the one, the unity. The plurality is found both in the
infinitely large—the beginning—and in the infinitesimal, the end. Placing the one in
the center of the sphere, in view of the infinity that surrounds it, makes us infer the
infinity of the sphere itself.

\%1

The fourth opposition of the Table is the right—left. The observation of

duality, the dualistic conception of the universe.

13De caelo- Ed. P. Moraux, Aristote: Du ciel-Paris Les Belles Lettres, 1965.



Regarding the dualistic conception of the universe, Heraclitus of
Ephesus said:
00CkvANOAGE, MOA 0ONOL amdAnch  ,  vinenmoledAvine

ANCEDTON énvieleh , au' A oiet O EOmMA Bon Elnom wuE
aeidovA, amnokeivikénta Oai anviPeAlvkelva kéndo.

This universe, which is the same for all, no one of gods or
men has made. But it always was and will be: an ever-living
fire, with measures of it kindling, and measures going out.
(Fragment 30, Diels-Kranz)

Mondolfo teaches us that this exchange of things is conceived as
periodic universal event in the conception of cosmic cycles that Greek thinking had

extracted from Chaldean-Babylonian astrology.

Extending the idea of cosmic cycles, Mondolfo says, using Seneca's
words: "Berosus (Babylonian), who interpreted Belos, said the great cosmic year is

completed by the course of the stars, and says it with such assurance as to determine

the moment of the universal conflagration." **

Complementing the ideas of Seneca, Rodolfo Mondolfo explains:

The great cosmic year, which is the period in which the
cycle of the eternal return of the cosmic rotations is
completed, has its summer in the conflagration, and its
winter in the universal flood. Berosus, a Chaldean priest of
the third century BC, an echo of the ancient traditions of
Babylon, estimated it at 432,000 years (c.f. Fragm. historic.
graec, Fr 4 of Berosus), but the Greek authors calculated it
to be between 10 and 30 thousand years at most'°.

vii

The fifth opposition set out in the Pythagorean Table of Opposites is
male—female. The discussion on the vessel of the sphere about which Philolaus told

us. This brings us to discuss of how the vessel is manifested.

14 O PENSAMENTO ANTIGO, HISTORIA DA FILOSOFIA GRECO-ROMANA ("Ancient Thought, a History of Greco-Roman Philosophy™), by Rodolfo Mondolfo, Volume I,
published by Mestre Jou, Sdo Paulo 1973, p.14.

15/dem, ibidem-



Mondolfo presents the Pythagorean idea of soul-harmony as follows:
“Music, by its nature, is found among the sweetest things. And it seems that there is
(in us) an affinity with harmonies and numbers; for this reason, many sages say in
unison that the soul is a harmony; others say that it has a harmony (Aristotle, Politics,
VI, 5, 1340). And they say that harmony is a mixture and a composition of mixed
things, and the soul can be neither one nor the other of such things (Aristotle, De An.,
1, 4, 407)”

Mondolfo says the following of this divergence®®: “Aristotle speaks
thus of Alcmaeon, who lived around the year 515 (when, according to Aristotle,
Pythagoras was old): The man from Croton calls the soul immortal because it
resembles immortal things; this similarity lies in constantly being in motion, because
divine things also move constantly: the Moon, the Sun, the stars and all Heaven (De
anima, I, 2, 405)”.

Unlike Pythagoras, who like the Egyptians conceived the soul in
metempsychosis, Alcmaeon associates the soul only with the movement of the

universe in immortal motion.

According to Mondolfo, the so-called Medical Theories Connected to
Pythagoreanism existed from Alcmaeon®’, who flourished in Croton in 515 BC, to
Philolaus of Croton, who flourished in 420 BC, to Philistion of Locri, who flourished
in 310 BC.

The philosophers of Croton, starting with Alcmaeon, tell us that:
el n®OA dBokéch |, meli ndA A en®dA CaBnienalk kEAlevi
Epvanm, ®ode AALEmmvnonebkai&elfon Oai na Eufo.

Concerning invisible and divine things, the gods have
clarity, but as men we conjecture sequences of events.
(Fragment 30, Diels-Kranz)

and then, with Philolaus, we have the number subsequent to

conjecture:

16 Idem p. 50
17 Idem, p. 53.



dine ot Snaivnat nieo Oon alevuded " nkideinA, 1
nEaueNo ai Bama oo nvnavnao dnaiviao Oai wynlkvoo

such that some knowledge is not in us by experience or by
actions, but in accordance with thoughts and numbers
(Fragment 16, Diels-Kranz)

VIII

With these concepts clear, it is possible to conceive of the mechanism
by which the active principles of the drugs used in ancient medicine worked. For the
sake of argument, let us take the following example: a patient who is too calm,
complaining that this fact prevents him from being more productive at work. From
this situation it is inferred that the place where this feeling is processed in the
thoughts of that individual is expanded beyond that originating harmonic One. Being
in harmony puts that One in the number-1 position referred to by Philolaus. In this
situation, any external agent that has an effective impact on that region of thought
will cause the expansion of that originating harmonic One. Let us take chamomile as
the ideal treatment. This herb, given to a healthy patient, will cause him or her to be
calm. This fact means that this herb, if properly treated, will put an end to the

excessive calm.

The manipulation may be by means of a process of dilution in water
of the chosen substance, the chamomile. Stir the compound for a while. After this, the
next step is the collection of a drop and further dilution in pure water and
manipulation; repeating this until the desired point is reached. Thus, the principle
contained in the chamomile is taken to a dimension well below the dimension at

which the expansion in thought is manifested.

Thus, it follows that the place where the calming thought occurs in the
patient's brain is expanded to the dimension of the principle, this being due to the
action of the external agent. In this situation, a particle of chamomile that has reached
a sufficient potency for the case, a particle that came to that universe below the
originating dimension, is used in order to achieve the level of smallness appropriate

to effect the opposition.



What will happen? That event caused by chamomile in that
microworld, in the dimension of the end according to Alcmaeon's formula, will
continue expanding, almost by a breath of the infinite (pneuma), toward the
dimension of the middle, where the origin of the disharmonized thought is seated.
And that microuniverse will start evolving toward the dimension of the brain where
the thought is disharmonized. The moment the artificial microuniverse (the end)
reaches the dimension of the thought that is expanded by the external agent (the

beginning), the following phenomenon occurs.

That combination (the One), represented by the location in the brain
where that thought is processed, has expanded to the largeness due to the external
agent, and now has also expanded toward the smallness by means of the manipulated

chamomile. This combination will now have added to it the information that that

One, the corresponding brain in harmony, its expansion to the largeness caused by

the external agent and the expansion to the smallness, caused artificially by the
chamomile, has come to an end, which occurred in the direction of the small world,
since expansion of particles below the dimension at which the chamomile has been
inoculated is not possible, since its nature is similar to that of the external agent,
causing an expansion also similar to that of the external agent. Since the combination
expands uniformly, the end of the possibility of expansion that occurred in the
dimension of the smallness will cause a cessation of the expansive activity. With this
information, the location of the brain that processes the excessively calm
thought,which prevents the patient from being more productive at work, will start a
retraction process, due to the expansion that previously occurred, which will cease
when the artificial expansion that occurred in the dimensions below reaches the
proposed target for the end of the excessive calmness; this will promote a return of

that process of established imbalance.

The use of the concept of opposites (large—small) is practiced in the
change that happens. The dimension of smallness—the microcosm—in opposition to

the dimension of largeness, the macrocosm, where the morbid manifestation occurs—



gives the degree of effectiveness in combating morbidity by using the expansion of

the One. The technique, the Greek ars, based on opposites, is observed. The

combination resulting from the large—small opposition provides the return to the

harmonic point prior to the action of the external agent.

IX

By using the Pythagorean concepts, it was possible to create the
profile of the ancient medication. Given this, it is possible that ancient medicine has a
resemblance to the medicine practiced among the Greeks at the time of the pre-
Socratic philosophers; this we will now see by introducing concepts of the ancient

medicine practiced by the Greeks.

Francisco Guerra'® explains that: "There existed in Greece an astral
medicine nourished by a broad Persian and Egyptian tradition of astronomical
observations shaped by Greek medics before the 4th century BC." He goes on to
conclude: "Greek astral medicine, based on the concept of universal sympathy and
the correlation of the macrocosm of the universe with the microcosm of humans were

known as the Corpus Hermeticum."

From what we can see, both the Greek astral medicine and ancient
medicine have the same foundations. The macrocosm—microcosm correlation and
universal sympathy are seen in both medical concepts. In the example we have
provided, there is a sympathy between chamomile and the external agent. The
sympathy is manifested because both cause expansion in the same area of thought,
the external agent is conceived in the macrocosm (the largeness) and chamomile is
conceived to act in the microcosm (the smallness), which will result in the patient
being healed. As with Greek astral medicine, ancient medicine works with the ideas

of universal sympathy, macrocosm and microcosm. From what Guerra tells us, Greek

astral medicine was theorized in the Corpus Hermeticum, and thus it is possible to

18 Guerra, Francisco, Historia de La Medicina, Madrid, Ediciones Norma, 1982, p. 117/118.



say that those concepts that explained ancient medicine—concepts of the

Pythagorean School—were concepts that were included in the Corpus Hermeticum-



