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1. Gorog féklyafénynél az aegyptologia. titvesztGiben kutatni.
kockazatos kaland. Ha idegenekrdl esik sz6, Hellas gyermeke job-
bara ontelt és felszines. A diadalmas értelem hanyaveti fontos-
kodassal konnyedén ereszkedik a hiszékenység kényelmes volgyébe..
Torz titkorbdl pedig a val6sag korvonalamak rbgzitése bonyolult
feladat

Egyptom életének egyes fe]ezelemél mégsem kmalkozxk més
megoldas.

A Saitik koraba Herodotos,' a. hellenisticus idc")kbe Diodoros
€s Strabon nélkiil aligha vezetne tsvény. Piutarchos ,lsis“-ében
tilteng a platoni bolcselef, &m igy is potothatatlan érték. A Nilus-
volgy vallasinak kés6 nyilvdnuldsai még a keletromai irdkat is
foglalkoztatjdk. Az antik mesterek vaskos-tekercseinek vajmi csekély
ellensiilydul a tétova utddok vildgpolgéri 6ltozéke szolgal.

Ezért célszerii-az Olympos sziik suklaovén rést tor6 folyamat
futélagos ismertetése.

2. Nagy Constammug nem: semmlsltette meg a pogdnysdgot.
Midén Réma hatalma a - Kereszt*tdbordba vandorolt, az istenek.
parthivei minddssze anyagi cgdddel lakoltak. -Felkapott vélemény
szerint allami er6forrdsok hijin a sorvatag hit maradék vérsavéja
elapadt. Azonban szaraz érhalé kordntsem alkalmas hosszii halal-
kiizdelemre. Viszont a régi vilag szdzadokig. tusakszik a Iétért.

Kering6 életnedv késlelteti tehat a vénhedt szervezet pusztuldsat.

Mert a keresztény mozgalom hulldmai az égiek csarnokait is .
koriilnyaldostdk. A rajongds addig gyéren felbukkand tiinetei sza-
pordbban osztokélik a gondtalan Zeus tizedelt nydjat. Az egyhazi
sikerektGl sarkalt pogdny vagyak Julianus csdszar rovid esztendeiben..

~ ben teljesiilnek. Az erényes Augustus ragyogd példaja tomegragaly

gyorsasagaval jarja at a polytheista rétegeket. Az Apostata korai



vége szdrnyat szegi a merész reménynek, de a megoszids fenye-
geté réme szintén az 1j Socrates farsosi sirjdba szallott. A vallasi
érdekkor rohamos tagulasa kiilonben hamar szétforgacsolnd a mes-
terkélt isten-vegyités, a theocrasia, félezredes tétlenségben korhadozé
rendszerét. Az ujplatonicus allegoridk messze kévalyogtak az egy-
szerli nép lathataratdl ; babonaval tfizdelt hecatombakra guny, vagy
megvetés a miivelt osztily valasza. llykép a felségsértd perzsa nyil
a Tigris keleti peremén regényes herost ajindékozott a Pantheonnak
és épp jokor ragadta Tartarosba a jové eretnekét (363).

Valsagos orakban az egység litszata még igy sem palas-
tolhat oroklott gyengeséget. Gratianus tiirelmetlen hevét Nagy
Theodosius erélyes harcmodora aknazza ki s Eugenius bukasaval
végsdt lobbant Vesta langja. Hellén templom és bdlvdnytisztelet a
mediolanumi edictum (391) szigori tilalmaba ({itk6z6tt. A mezei
iinnep boh6kds jelmezél 6lt6 immolatio nem menekedett a torlo
intézkedést6l. A szentélyrombolds s a mohosodd oltdrkovek meg-
ingattdk az amugy is hivsdgban tobz4d6 hiedelmeket. A Messids,
az IXOrs, vértanuinak hosi lendiilete ritkan téved pogdny teriiletre.
Mert a csendes alkut csupdn tarsadalmi téredékek dobtdk oda az
Osi hagyomanyokért. Igy az igazi paganusok parlagi zugokban
haboritatlan hddolhattak atydik istenségének. Masfel6l a szellem
jonéhany kivalosiga ragaszkodik a mult magasztos tanaihoz és
mythologicus kontdsiik gyakorta tébb puszta koltéi zoméncnal.

Mig az ifja Egyhdz haj6ja a Szenthiromsig titkat gyiirlizo
orvényekb6l a Megtestesiilés tételének zajgé aradatdba evezett, a
halhatatlanok hiveire 0Oszi verdfény békéje koszont. Ephesos és
Chalcedon egetostromi6 kérdéseinek drnydban nyugton meghizéd-
hatott a hajdani iildoz6k er6tlen nemzedéke. A nemes Hypatia
kegyetlen végzete s a csonka remekmiivek csak a csGcselékdszton
szérvanyos tombolasat jelzik. Az évek pergése javarészt csendben,
noha nem észrevétlen, bomlasztja a classicus vilagnézet 6don alapijait.

3. Amde az Ur otvenharmadik évtizede szent lelkesedéstsl
fesziild izmokra teriti a Caesarok biborat. Az illyricumi Justinianus
Réma Augustusinak méltosdgaba -sajatosan olvasziotta a gorog .
genius sokoldali tehetségét. Nagybatyja, . Justinus, a praetorium
marcona testéreinek sordbél emelkedett a csaszari diademaig. Az
el6tte ismeretlen miiveltség Aaldasait disan ontotta az Imperium
patriciussd serdiilt orokdsére. S nem hidba! Uprauda nevének
barbarus csengését hirtelen feledtették a csillogé elme folényes
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képességei, valamint a kétnapos bsjttel dacolé test! hihetetlen
munkateljesitménye. Hiu csapongds ismét kdnnylivérii hellenis-
musdra utal és iveld palyavonala néhol évezredes szakadék va-
razshidja. A pentecontaéteia delén is a nagyvérosi éjszaka faradt
pillangdja pihent meg az Allam elsé strategosdnak otthondban.2
Az Aspasiat Theodordhoz fiiz6 szélak tdn lazdbbak, mint Athene
Parthenos s a Hagia Sophia "templompalotdinak eszmei kapcsa.
A tudas és hirnév hajadon Urndje Pericles jellemének mélyébe
csillapitatlan becsvagyat oltott s e szenvedélytol a Szent Bolcseség
aranyos kupolaja alatt sem ment Justinianus. A tettek forgatagdban
mesgyéik nem mindig bardzdalodnak parhuzamosan. Viragzé ke-
reskedelem, kiiltigyi vivmanyok, aranyveretli marvanycsoddk darda-
tiiskés falkoszorikkal® ugyan kozos jegyet vésnek kormanyukra,
de Justitia mérlegridjanal a rémaiak autocratora, hitélet terén a
krisztusi dalia furcsin’ festene a szabados. Koztarsasig asebeia-
perekkel tiintetbleg teleaggatoft chlamysaban.

A jogi Codex, Tribonianus nagyvonali szerkesztésében, mind-
maig méltd az Alma Mater s az anyatlan apr6sdgok dszinte hala-
jara; az orthodox ,orvost* sokszor gancsoljak, alig dicsérik. Buz-
gon, s6t szerteleniil felkarolt munkajdban kedveszegetten torpant
meg a tornyosulé akadalyokndl. Bizonytalan lépteivel azutdn Theo-

dora Augusta monophysita hajlamai a nestorianus kunyhékat ga- - -

zoltattak le. Ekép a jarvanyos eretnekség ,kezelésénél“ egyenetleniil
alkalmazta nem éppen szerencsés eszkozeit. A deriis vilagfi hanyag
mozdulatdval olvasatlan tépte szét az 8sszeeskiivd Probusra haraml6
itéletet, a torvény betiiin 4tizz6 emberszeretet melegével 6tta Eula-
lius elarvult lanykait,* 4m mint a Szentegyhdz bajnoka rideg ér-
zéketlenség pancéljaba oltozott. A csdszdrné acélos akarata férjébdl
is szamiizte a szelid és megbocsaté hangulatot, azonban vas-
vesszével sohasem terelték egylivé a Krisztus elszéledt baranyait.
A torténelem valasztévize mégis semlegesiti az udvari kegyt6l
elejtett Procopius ,Titkos Feljegyzései“-nek mar6 mérgét s a satdni
tervszeriiséggel gardzdalkodé gonoszt tévelygé, nem elvetemiilt,
foldi lénnyé médositja.

! Procopius, Historia Arcana; editionis signatae 54/22, 55/1—21,
56/1—11. ’

2 Ibidem, passim,

3 Proc., De Aedificiis, totaliter.

4 Jo. Malalas, Chronographia; ed. sign. 438/21—23, 439/1—7.



4. A dicsé Belisarius ékes stylusii titkira Herodotost és
Thucydidest mintdz6 ,Historia“-iban -még elfogulatlan torténész.
A ,Perzsa Habori“ els6 konyvébe iktatott kiranduldsa meg épp
amaz drdogi fejedelem bdlvdnyziiz6 buzgalminak becses adatéval .
gazdagitja az ,inquisitort“. Justinianus szovetkezését ismerteti az
aethiopsokkal és a himyaritdk torzsével, mikozben a kornyez6
foldségeken is kdborog. Egyptom déli szigetvarosa, Elephantine,
Diocletianus hasonld egyességér6l emlékezetes. Eladdig a Nobatae
s a Blemyes csatangold horddi sziintelen portydzasukkal tetemes
készletekre éhes csapattesteket kotottek le. Az Imperator beszivargd
beduin csoportok megnyerésével Ghajtotta fajtestvéreik fegyveres
Jatogatasait kikiiszobolni. Ezért'szabad telepiilés s némi aranysarc
biztositasan kiviil ,a Nilus egy szigetén, Elephantine kozelében, a
romaiak s ama barbarusok iidvére, mindkét fél papsdganak gond-
jaba ajanlott templomokat és oltarokat emelt, szertartaskozosséggel
legfennkoltebben vélvén szilardithatni baratsagukat (zv g@uliay);
amiért Philasnak (®@ileg) nevezte a helyet.® A Blemyes pedig,
szinttigy a Nobatae ... egyfel6l mas istenekhez fohaszkodnak, mint
a hellének, részint Isist és Osirist, nemkiilonben Priapost imadjak.
A Blemyes a napnak emberdldozattal is kedveskednek. Miutén a
szObanforgd szentélyeket Philaeben korunkig a bardolatlanok (Bde-
Bagoe) birtokoltdk, Justinianus csdszar elpusztitisuk mellett dont6tt.
Narses Persarmenus, ... a helyérség azidei parancsnoka, a hadur
iizenetére feldilta a szent kertiletet, a papokat bortonbe, az iste-
nek képmdsait (dydiucra) Byzantionba kiildotte.“©

5. E szeszélyes otlet- sugallta hir az 6segyptomi sirbolt kenok
zarolapjat alkotja.

" A ,Rémai Torténet“ szerzé;e az atheismus szintelen kddébe
burkolddzik, innen a meglepl tartalom mit sem csorbit eléaddsa
targyilagos jellegén.

A caesareai *IAdodorgrog paratlan elbeszélését Priscus Pamtes
cultusleirdsa az- iddszakos forrdsokhoz” képest tokéletes tavlattal
béviti.. Attila italiai hadjaratanak legendas kudarca Délkelet orszag-

5 Elmés szbjaték (mely talan a saisi eppimyos-hiz (I—I111. Psem-
fek) ion zsoldosainak mozgékony agysejtieiben fogamzott) a Pa-lek (Pl—
lak) helynévvel.

6 Proc., Historiae; ed. sign. vol. 1. 103/14—21, 104/1—9. (Transl»atio
auctoris.)

7 ,Aetas ferrea“.



csapjat ingerlé ellenség hamis békevagydban taldlt véletlen vissz-
hangra. A libyai s a ,voros“ sivatag forrévérii nomédjaitél, a
Nubades és Blemmyestél, Maximinus, a hunn kirdly favarosab6l
a saracenus palmaligeteken 4t Thebaisba vet6dott dux,® szazéves
harcsziinetet csikart ki. A birodalom érdekének istipoldsa mellett
Nubia istenféld fiait sem fosztotta meg gyermeki kegyeletiikiGl
Priscus rhetor derék kovettirsanak Hunnivérott edzett® méltanyos-
saga. Igy hat frigyiik zalogdul ,zavartalan hajézhatnak az el3dok
torvénye szerint Isis palotdjdhoz, mig csak az istennd jelképét
hordozd folyami barkara egyptomiak iigyelnek. Kitiizott id6pontban
ugyanis a csodaszobrot (&éavor) hazaszallitidk a barbarusok és
joslataival gyarapodvan megint a szigetre kisérik. Maximinus ta-
nacsosnak latta e szerz8dés kozzétételét Philae szentélycsarnokdban
(é» 19 &v Dilag igog) . . .“10

Az allamférfi kevéssel utdbb gyilkos kér aldozata s a valtig
erGsgetett fegyvernyugvds selejtes okmanyrongy. Az évszazados
keretbe erdszakolt iga legott pozdorjavd mallik, a tiisz sheikhek
vakmerd szokése az adaz zendiilés minden gatjat elsodorta.l! '

6. A lazado6k csinyeit talan mell6zte a jeles Erman, mésként
bajosan igazodnék chronologiai vizsgilataiban a Maximinus-féle
egyezményhez. A német tudos a vezér altal kieszk6zoit feljes szaz
esztendd révén igyekszik az Udvézité négyszazotvenkettedik évébol
Flavius Anicius Justinianus orszdglasidnak utolsé harmaddig jutni.'?
Nem tdmaszt vajjon tulzoft igényeket a rémai béketiiréssel szem-
ben az ily vallalat? A labbal tapodott emberi kdtés amigy is
gyliloletes béklydi szétpattannak, még inkdbb a status nascendi
hevenyében. Pedig a nubiai 6z6n Maximinus vetését zsenge csi-

8 Priscus, Historia; ed. sign. 150/3—151/8, 169/11——211/9; 153/13—15.

9 Az drméanyos Edekon-iigyben Maximinus mocsoktalan.

*® Priscus, Opus citatum 154/6—16. (Translat. auct.)

1 1b., 154/16—23.

12 A. Erman, Die idgyptische Religion 224: ,Als in Agypten das
Christentum schon ldngst gesiegt hatte, bestand den Nubiern und Blemyern
zuliebe in Philae noch der Dienst der Isis, und als der Feldherr Maximinus
im Jahre 452 n. Chr. einen Friedensvertrag mit beiden Volkern schloss, da
gestattete das fromme Byzanz diesen Heiden, frei zu den Tempeln von
Philae zu wallfahrten und alljdhrlich sich sein Isisbild zum Feste abzuholen.
Erst ein volles Jahrhundert spiter, als dieser Vertrag abgelaunfen war, hat
Justinian auch den Tempel von Philae geschlossen, seine Priester ein-
gekerkert und die Gotterbilder nach Konstantinopel bringen lassen.”



rdjaban fojtotta el. A priscusi ellenérvhez Belisarius bennfentesének
jéindulatab6l nyomos bizonyiték csatlakozik, amint a Philae bal-
sorsat intézd tiszt viszontagsdgos életébe néhany fénysivot sz6.

A persarmeniai Narses a Dara—Nisibis kozott,)* meg Sata-
14na1* szenvedett perzsa vereség légkorében menekiilt anyjaval és
Aratius fivérével a tliztornyok orszagab6l a roémai sereghez.’® A
partiitésért nagy névrokona s -honfitirsa, a comes largitionum
sacrarum (0 Beoidéws tauiag), busisan jutalmazza az drményt és
ezzel ocesét, Isacest, a bolumi aranytelep'® Theodosiopolissal szom-
szédos erGdjének Atjatszdsdra csdbitja.!” Ha majdan az idésebb
testvérek élénk tevékenykedése Belisarius s Sitta italiai harcaiban,!®
kivaltkép Auximumndl,*® oregbiti is hirneviiket (ugyszintén a ,har-
madik Africanus“ ellenszenvét®?), Narses zabolatlan vitézsége Persis
hatdrvidékein aratja legserényebben a babért. Theodosius vdrosatél -
nyolc napi jar6foldre, herul harcosai élén, vad tusa 6li meg Dubis
regio angloni csapddjaban.?!

A philaei ,exorcista® tehat az Ermant6l v1tatott idében mint-
egy kilenc esztendeje halott.

7. A forradalmi atalakulds Syene sellinek sugetfokan a da-
raitél a dubisi iitkdzetig zajlott le, s6t az ily modon szerkesztett
kor elsé szeletébe hatol.

Procopius ugyanis Rufinus orgaznideng békeszézatit Kobad
nagykiralyhoz, a Dara-mellék csatavihardt6l imént cibalt sétorren-
geteg kozepett, a bolumi csempészfogds nyomédba helyezte.2?
A dux exercitus és Hermogenes magister- bicsiijat Constantinopo-
list6] Szent Theophanes a nyolcadik indictio marciusdba®® s Johan-
nes, az antiochiai Malalas,®* Lampadius és Orestes consulatusinak

13 Proc., Hist.; ed. sign. vol. 1. 61/4—74/5.

14 Ib., 1. 75/8—76/23.

15 1p., [ 59/12—17, 79/3—14.

16 [p, I 77/2—3.

7 1p, 1. 79/3—14. .

18 Proc., Operis citati vol. II. 199/10—13, 213/1—4.

19 1p., II. 257/18—23.

20 1b,, II. 270/1—4.

21 Progc., Op. cit. vol. I, 265/14—22.

22 [p., 1. 79/15—81/9. -

28 Theophanes Isauricus, Chronographia; ed. sign. 276/17—18,
277/1. .

24 Malalas (malela)® nyugat-aramaeus (syr) nyelven ,dfrwe“.



Janus-évébe illeszti.?® A békeszerzd kiildottség az Gszi h6napokban
haladhatott vissza a szélcsendes Propontison tlikr6z6d6 vildgvaros
felé, hisz a Daratél Byzantionig kigy6zo, legaldbb ezerkétszaz
kilométeres 1t Kkitdlti a Janos rhetornal lelt szeptember®® és a
theophanesi november?” hézagat. liykép a Roma Novab6l mdrcius
havaban tivozé magistratus majusndl elébb nem igen kezdemé-
nyezhette Dara?® tomor bastyai tovében nyarut6ig gordiild targya-
ldsait. Eszerint a Persarmenus szokevények el6zékeny fogadtatdsat
az Otszazharmincadik év novekvé nappalai érlelték s igy a szinte
korlatlan hitelnek 6rvend6 6tszdzhuszonkilences szam, mint a philaei
rejtély chronologicus kulcsa, hasznavehetetienné valik.

Justinianus helléneket irté vadaszata Malela ,Chronographia“-
jaban Decius, egyediili consul, hivatalanak végsé harmadéra szo-
rul,2® mig Theophanes Hitvallénal a nyolcas addszdm élsoraival
rendelkezik.3° Athenaeben ugyancsak Decius napjai fogytin némi-
_totta el fejedelmi onkény a gondolat tarka oszloperdejét és Academos
drva ligetének sejtelmes dlmai nem kisértettek tobbé.3!

A Dbirodalom szivében, természetesen, mi sem késlelteti a
Megvalté otszazhuszonkilencedik szeptemberétSl inditott pogdny-
iildozés akadalytalan tizemét, de a délszaki égtaj szilaj néptorzseinél
tilgyors megrohanasukra szdmitani elhamarkodott mérlegelés.

8. Mikor iidvozolte hat a felség parancsdval érkezd futart a
Nubia sivé homokjiba temetett idegen ?

A tenger s a Nilus-volgy j6 kétezerotszaz kilométert ékel
Konstantindpoly és Assuan kozé, amiért az 530 dereka felé ij
uralkodoéja kétes bizalmaval kitiintetett csapatparancsnok az esztendd
alkonya el6tt nem tdborozhatott messzi dlloméshelyén. Philae sors-
fordulatidnak procopiusi részletezése viszont Justinianus imperiuma-
nak negyedik événél, egyszersmind a téli zimankonal késGbbi keletit.

Kora tavasszal tor Azarethas satrapa hadereje Euphratisia tarto-
mdnyba, a régi Comagenebe,® s a villamos fesziiltség a callinicusi

25 Jo. Mal,, Op. cit. 452/13—17.
26 Tb., 454/11.
7 Theoph., Op. cit. 278/8—9.
28 Theoph.: dagas; lo. Mal.: Adgas.
29 To. Mal, Op. cit. 449/3—6.
30 Theoph., Op. cit. 276/6—14.
31 Jo. Mal., Op. cit. 451/16—21.
32 Proc., Hist: ed. sign. vol. 1. 81/14—22, — Proc., Hist; transl. Vola-
terrani 249/18—24.: ,,Hyems interea desinit simul et quartus Justiniani im-

o
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vérzivatarban csattan ki*® A meddé gylOzelemért dragan fizet a
perzsa s a nyilszdmldlo seregszemle Azarethasra végzetes kaloddja®*
utdn az aethiops és homerita szovetségesek tag teriilefeit batran
bekalandozhatja Procopius.?® A ,Bellum Persicum elsé konyvének
tizenkilencedik - fejezetében otlenek fel a Philaet sanyargatd ele-
phantinei cohorsok.®® A kovetkezé caput az axumita fegyverbarat-
sdgnak szenteli figyelmét, a huszonegyedik Cabades, vagyis Kobad,
végorairdl tuddsin? Pharsistan kirdlya pedig Johannes Malalas
szerint szeptember tizenharmadikdn hinyt el,®® a X. indictié janu-
ariusaban felharsand ,Nika [ settengd elbestjén. A Callinicusnal
vivott euphratesi csata*® s az axumi kovetség?! sorrendje a Malela
miivében felcserélédik, am, mint Hermogenes és Rufinus Daraba,
majd onnan haza-utazdsa is igazolja, az Antiochenus efféle valto-
zatokban az indulds idGpontjat fiirkészi. Nonnosus legatus tavol
abessyniai, ldrmadobos tivornydkkal tarkitott bolyongdsa*? jokora
id6kozon terjeng s ide kivankozik Narses Persarmenus zsdkmdnyolt
diadaljeleinek constantinopolisi felvonultatsa is. '

A kortani részeredmények Osszegezése immadr megkisérthetd.

Janos hitszéonok a justinianusi tarsuraimat Justinus maior
utolsé d&prilisdtél szarmaztatja,*® tehat az -ujabb imperium o6tos
esztendeje a bethlehemi jaszol oOtszdzharmincegyedik tavaszaval
egyidSs. Coades Darasthenus shah viszont a tiz-indictiés szeptem-
ber nyolcadik napjan rogyott haldlos kerevetére s ot éjen at vivo-
dott Ahura-Mazda fényes honaért.** Az igy kimetszett hatodfél ho

perii annus. Veris autem initio exercitus Persarum Ezaretha duce in Ro-
maeorum .regionem cum equitibus XV, milibus incurrit, ... non quidem
in Mesopotamiam uti prius consuevere, sed in Comagenem olim appellatam,
nunc Euphratisiam.”

“%2-Jo, Mal.,, Op. cit. 462/21—456/16; Proc., Hist. ed. sign. vol .L
91/12—97/15. -

34 Proc., Hist. ed. sign. . 97/16—98/17.

3 1b, L 98/13—102/5..

3 Ih. [. 102/6—104/10.

5 Ib., 1 104/11—107/11; 107/12—110/1.

38 JTo. Mal., Op. cit. 471/4—10.

3% Ib., 473/5—477/3; Theoph., Op. cit. 278/14—16.

10 [o. Mal., Op. cit, 462/21—465/16.

41 Th., 456/24—459/3.

2 Excerpta ¢ Nonnosi Historia; ed. sign. 479/9——1]

4 Jo .Mal., Op. cit. 425/1—5.

44 1b., 471M4—1i0. -
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(apr. 1—szept. 13.), — tan felesleges — -6vintézkedésiil, negyed-
esztendds szobortovdbbitdsi tartammal nyijthato.

Im, a kilences addszam késd. kétharmadaban kodlt6zott enyé-
szet az istenek hajlékaba, Lampadius és Orestes masodszori consul-
saga idején, a Krisztus sziiletésének otszazharmmcegyedlk ]uhanus
halalanak szazhatvannyolcadik évében.

9. Az &si nagysag foszladozé gyaszleplere karhoztatott szel-
lemalakok "az értelem hajnaldnak halvany derengésekor hatalma-
sodtak el az [feru®® -fekete televényén. A torténelem-iratos zsilip-
jeinek fondkjan hompolygé iddéfolyam sziirke mélységei takarjak
hosszas kifejlésiik lényeges mozzanatait. Amiddn Isis {rénneve
(Ast)*® felette készen .idomul a hekau-fogyaszté*” Unas (" Owwog)
sakkarah-i gulajat diszilé miivész vésOjéhez *® a rejteimes mala-
chittdmlan nyugvé néisten kiforrt tulajdonsagok felhéjébe mosddik.
Mint a ,halk szivii“ Osiris-Unnefer hii neje s erds oltalma eleinte
Ra kiralyi sarjadékat, ,a Két Orszagtol uralt Horust“ élteti jotékony
varazslatdval, majd a sivar Napnyugat szoétlan népére hinti letem-
foldo igézetét.*® Epp ezért a pyramisszovegek magicus géze teliti

4 A Folyam; Nilus.

* Unas 181 (sec. W. Budge, Gods of the Egyptians vol. I. 79.)

47 Budge, Gods of the Egyptians vol. I. 43: ,,. . . it is said definitely
that he (sc. the king Unas) did eat . . . their (sc. the gods’) hearts, (sign.
hieroglyph.), or those portions of them which were the seats of the hekau,
(sign. hieroglyph.), or words of magical power, which were the source of
their life. — Unas 518: ,, ... usheb Unas em smau saau hetep-f em
hatu 519 hekau-sen“ (sec. W. Budge, Op. cit. vol. 1. 53—54.)

4 Az 1923-ban ,érvényes® 2650 évet Krisztus elétt (G. Roeder, Ur-
kunden zur-Religion des alten Agypten 185.) Sir Flinders Petrie kerek
Sothis-szakkal (1460 esztends) toldja, Dr. Scharff viszont szdzas csdkken-
téstol sem fél. , ) )

4 Budge, Gods of the Egyptians vol. I. 13.: ,,The element of magic,
which is the oldest and most persistent characteristic of. the worship of
the gods and of the Egyptian religion, generally belongs to the period
.before this distinction (sc. between the rulers of the company of beneficent
‘and good spirits and the spirits of the powers of Nature, the great cosmic
gods of the dynastic Egyptians) was arrived at, and it is clear that it dates
from the time when man thought that the.good and evil spirits were beings
who were not greatly different from himself, and who could be propitiated
with gnts and controlled by means of words of power and by the perfor-.
mance of ceremonies, and moved -to action by hymns and addresses. This
belief was present in the minds of the' Egyptians in all ages of their
history, and it exists in a modified form wmong the Muhammadan Egyptians
and Siidani men to this day*“. :



12

a ,Halottak Konyvének“ széles szintdjakra dramld levegljét, de a
gyermekded lélekhez konnyiliszerrel férkdz6 babona mellelt, az
Osiris-rege dobbenetesen emberi vondsai meghitt érzelmeket is
fakasztanak.

Az ,abydosi nagyir® Fels6- s Als6-Egyptomot atolelé nép-
szerlisége Heru-ur (*Agovnoig),%° Ra-Tem (Re’-Atum) és az Amen-Ra
istenkirdly komor fenségét egymasutan itélte szimkivetésre a tova-
suhan® évezrek emlékezetébdl. A férfi-isten®' kidolt, Orids verseny-
tarsainak a vildgmindenségben miikddé erdcsoportjait sem heverteti
tétlentil s a Maati®? torvényterméb6l a heliopolisi ,oreg“® izzé

% 1Ib, I. 9.: ,, ... the god Heru-ur, the oldest of all the gods of
Egypt, whose type and symbol was a hawk.“ — Ib. I. 78: ,, . . . Heru, or
Horus, was the hawk-god, i. e., the spirit and personification of the height
of Heaven.* — Ib. 1. 466: ,, . . . the hawk .was probably the first living
creature which was worshipped generally throughout Egypt, and that as
the spirit of the heights of heaven, and as the personification of the god
who made the sky he was called Heru (sign. hieroglyph.) i. e., he who is
above, or, that wich is above. It appears, however, that at a very early
period this conception of Heru was partly lost sight of, and whether as
a result of the different views held by certain early schools of thought, or
whether due to the similarity in sound between the name Heru and the
word for face, Her or Hra, the idea which became associated with the god
Heru was that he represented the Face of heaven, i. e., the Face of the head
of an otherwise unknown and invisible god. We can see that this view was
an ancient one even in the time when the Pyramids were built, ... *“

51 1h,, 1. 333: ,,The belief in the efficacy of worship of the Man-god,
who rose from the dead, and established himself in the underworld as
judge and king, was indelibly impressed on the minds of the Egyptians
at a very early period, . . .

52 Ih., 1. 418: ,,As a moral power Maidt was the greatest of the
goddesses, and in her duval.form of Maati, (sign. hieroglyph.), i. e. the
Maat goddess of the South and the North, she was the lady of the Judgment
Hall, and she became the personification of justice, who awarded to every
man his due;*

5% Ib.,, 1. 349—350.: ,, . . . Tem was the first living man god known
to the Egyptians, just as Osiris was the first dead man-god, and as such
was always represented in human form and with a human head. . ..
Tem was, in fact, to the Egyptians a manifestation of God in human form,
and his conception in their minds marks the end of the period wherein
- they assigned animal forms to their gods, and.the beginning of that in
which they evolved the idea of God, almighty, inscrutable, unknowable,
the maker and creator of the universe. It-is useless to attempt to assign
a date to the period when the Egyptians began to worship God in human
form, for we have no material for doing so; the worship of Tem must,
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csillagbdrkajidval a Duat kaputornyain® 4t az él6k egére nyomul.
Sajatlag az 6skor merev gondolatvdzahoz makacsul tapad6 néphit
és papi tudomany a feltimadds és Orokkévalosig fejedelmét eztan
is tehetetlen mumiaként bizza jajongo hitvesére, 4m igy a tegnap
és ma, Osiris, meg Isis-fi Horus (Heru sa Ast) abyssicus ziirza-
vardba kétségtelen némi rendezd elvet csempész.

10. A né és anya foldontuli josdgdval szazdtvennyolc Osiris-
valtozatban®® diadalmaskod6é hdromsag a mendesi Ba-neb-Ded, a
memphisi Sokri®® s Hepi (Apis), valamint az abydosbeli Chenti-
amentiu®” Sothis-gorgéstdl csiszolt pillérein kiviil az utolsé nemzeti

hiowever, be of very great antiquity, and the fact that the priests of Ra
in the Vth and VIth Dynasties united him to their god under the name
of Ra-Tem, (sign. hieroglyph.), proves that his worship was wide-spread,
and that the god was thought to possess attributes similar those of Ra.“

54 b, 1. 174—175.: ,In the Heliopolitan system of theology the god
Osiris held a comparatively subordinate position in the paut, or company
of the gods, and was in fact only the greatest of the gods of the dead

- who were worshipped in the Delta; in the 'Book of that which is in the
Underworld'he also holds a position subordinate to Ra, and his underworld
is made to be a portion of the Tuat through which the dead sun passed
nightly. In the Shat en Sbau, (sign. hieroglyph.), or 'Book of the Pylons’
the greatest god of all is the god Osiris, . . .“

5 Tb., 1. 179—185.: ,, The names of Osiris in every shrine in which
he dwelleth’ (Saite recension, about B. C. 300), 1—158.

56 Seker; Socharis.

5" A. Erman, Op. cit. 22—23.: ,, ... in der Gestalt des sagenum-
sponnenen TotetkOnigs hat Osiris jene Stellung in der dgyptischen Religion
erlangt, von der wir noch so oft zu sprechen haben werden. Die andern
Totenggtter hat er allmihlich in den Hintergrund gedringt oder er hat sich
auch an ihre Stelle gesetzt. So verband er sich in Memphis mit dem dortigen
Herrscher der Toten, dem falkenkopfigen Sokaris, und dessen beriihmtes
Heiligtum, Rosetau, das Tor der Ginge, (d. h. die Pforte der Unterwelt) wurde
fortan der Tempel des Sokaris-Osiris. — Die grosste Eroberung aber
machte Osiris, als er im alten Reiche denjenigen Totengott verdrdngte,
den man als Ersten der Westbewohner (d. h. der Toten, . ..) in Abydos
verehrte, in jener mitteligyptischen Stadt, in der die alten Konige bestattet
waren, Seither ist Osiris, der Erste der Westbewohner, der grosse QGott,
der Herr von Abydos, ein Gott, zu dem man aus ganz Agypten wallfahrtet,
und Abydos wird die zweite Heimat des Osiris.” — H. Hall, The Encyc-
iopaedia Britannica; ed. sign. vol. VIIL. 58; art. Egypt., c. Religion.

» » .. in a manner for which wvarious explanations might be
given. he (sc. Osius), later on became identified with two local gods of
the dead, the hawk Sokri, and the bull Hapi (Apis) at Memphis, and even-
tually, undsr the middle kingdom with another local dead-god, Khenta-
mentiu (Chief of the Westeners) at Abydos.”
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pharadk’® kegyes aldozatkészségébdl mas helyi hatalmak vendég-
l1até hazatdjan is élvezheti jambor szolgdinak iinnepi zsolozsmait.

Syene ziigé vizeinek véddOszelleme,® a teremid Kos, sem
fukarkodott dacos - sziklatombjeivel a kedvelt istencsaldd magén-
palotajanak kiképzésénél. A Shu-1élek® Chnemu 6sid6kt6l formalja
faradatlan korongjdn az istenek és emberek szines sokasagat®! és

szabalyozza két holgyével, a tollkoronds Anget, meg az aradasjelz6
Satival, a Hapi felsziningadozasdnek egyhangu iitemét.5? Amint a
sahali®® k&szdl Ptolemaeusokkal egykorua felirata tanitja, a harma-
dik dynastia nagy szdzadiban a termékenyité habok ura megne-
heztelt jotéteményének halatlan hardcsoléira s a kiaszott gefbdl®
hétesztendds iszonyl ¢€hinséget kelesztett. Deser (Zoser), a seny-
vedo Fekete Fold bblcs kirdlya tizenkét kettésmérfoldnyi,% Abu

38 A mendesi XXIX. s a sebennyta XXX. dynastia. |

%9 'W. Budge, Op. cit. vol. II. 50.: ,,The portion- of Egypt in .which
the worship of Khnemu was supreme extended from Thebes to Philae, but
the principal sanctuaries of the god were at the two ends of the First
Cataract, i. e., on Elephantine on the north and on Philae and the adjoining
islands on the south. He was the god par excellence of the First Cataract,
throughout which . .. he was worshipped from the earliest dynasties.”

50 Q. Roeder, Op. cit. 149.: ,Die Seele des Schow ist Chnum.” —
Budge, Op. cit. IL 91.: ,, . .. Shu . .. was the soul of the god Khnemu,
the great god of Elephantine and of the First Cataract; . . .°

© ° Budge, Op. cit. 1I. 50.: ,, . .. we know from the texts of all
periods that Khnemu was the ,,builder” of gods and men. He it was who...
made the first egg from which sprang the sun, and he made the gods, and
fashioned the first man upon a potter’s wheel, and he continued to "build
up’ their bodies and maintairn their life.”

82 Ib,, IL 50.: ,, . .. Khnemu was originally a water or river-god,
and . .. in very early times he was regarded as the god of the Nile and
of the annual Nile-flood, and as such bore the name of Qebh, (s. h.), and
appeared as the ram-headed god, (s. h).* — 1Ib. 1II. 57.: ,, .. . . she (sc.
:Anget) wears on her head a crown of feathers which are arranged in such
a way as to suggest a savage origin.* — Ib. II. 55.: ,, . . . she (sc. Sati)
must have been regarded as the goddess of the inundation, who poured
out and spread. over the land the life giving waters of the Nile, and as the
goddess of fertility. — Ib,, II. 50.: ,,the goddess Satet was identified as a
form of the star Sept (Sothis; Sirius), . . .* - . : .

8% Sehél. ‘ : ‘

84 Nijlus-iszamd.

8 Arur; schoinos.



15

(Elephantine) szigetére bogozolt partszalagok pazar adomanyaval
engesztelte a zord haragra gerjedt Chnubist.®

I-em-hetep (Imhotep), a ,Horus: Neter Chet“®? langeszii
tandcsosa, tehat rég kiérdemelte IV. Ptolemaeus Philopator hiero-
glyphéival®® tetszetds philaei kdpolnajat, a fé-cher-heb® altal oly
avatottan boncolt Dodekaschoinos alsé forgéi kozt.

Itt a delelé napkorong, Réktérit6t siirl6 roptében, fliggélyesen
ziiditja tiizes szigonyait a vak éj és kopar bércek kéterejii kény-
uranak sotétrt syenittomzsokké dermedt szornyallataira.” Azidrkék
égboltozat tet6pontjan szarnyalé Harmachis, az edffi-i Horus (Heru
Behedti)”* 6romest nyugtatja a borzalmas Set-Nubti-t6l visszahodi-
tott hold-szemét?? Palek (Philae) kies berkén, ahol ajtatos kovetdi
tijjonganak a gyézhetetlen Karvaly kaprazatos fejdiszének.™

86 Tb., II. 52—54. — G. Roeder, Urkunden zur Religion des alten
Agypten 177—-184; Die Hungersnot-Stele (Schutzbrief fiir Chnum auf Ele-
phantine).

%7 (3. Roeder; Op. cit. 178.: ,Horus Neter-chet, Horus—(Sieg-er) iiber-
INubti Zoser." .

%8 Budge, Opus citatum T. 523.: ,Under the Ptolemies a small
temple was built in honour of I-em-hetep on the lsland of Philae; the
hieroglyphic inscriptions are those of Ptolemy IV., Philopator, . . .”

% Tb, I. 523.: ,, . . . 'the chief kher-heb (s. h.), (i. e., the wisest and
most learned one), the image and likeness of Thoth the wise.”

70 Ib., IL. 247.: . Set was the personirficatlon of the powers of
darkness, .. T II. .243.: » - .. 0f the stony or desert land and the
regions of death, . . .“ — Ib,, II. 247.: ,In the example figured by Lanzone
(Dizionario, pl. 377.) the god is called 'mighty-one of two-fold strength’,

“ — Ib. 11 244.: ,, . . . he was, naturally, thought to be the cause of

clouds, mist, rain, thunder and lightning, hurricanes and storms, earthquakes
and eclipses, and in short of every thing which tended to reverse the
ordinary course of nature and of law and order. From a moral point of
view he was the personification of sin and evil.“ — Ib., II. 247—248.: ,, )
animals with red, or reddish-brown hair or skins, and even red-haired
men were supposed to be especially under the influence of Set.*

"1 Ib., 1. 473.: ,, This is one of the greatest and most important of
all the forms of Horus, for he represents that form of Herukhuti which
prevailed in the southern heavens at midday, and as such typified the
. greatest power of the heat of the sun. It was under this form that Horus
waged war against Set or. Typhon, and the inscriptions are -full of allusions
to the glorious victory which the god of light gained over the prince oi
darkness and his fiends.“

"2 Ib., 1. 496—497.

3 Ib., L 479.
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Az aethiopiai zardndokok a perzsel hevii égitest titokzatos
mozgatéjat, Merul-t (Mandulis), Horus gyermekének valljak’™ s igy
a napata-i Ammonnal elszdnfan hadakozé Ergamenes kirdlyuk
mennyei bajtarsa, Ari-hes-nefer (Arsnuphis) oroszlanisten is ,dis-
tinguished foreigner“” az Aat-ab-on.”®

Az angyali Isis szintén szivesen gyonyorkodott sugdrszord™
magzata philaei pagonyaban s a Horus Hdzdnak™ opalos magasat
a zomok sycomorusok hiis lombsatordra mérsékli.’® A sebennytosi
II. Nectanebos (Necht-neb-f) nagyszerii templomtervével Men-nefer
(Memphis), Ta-She (Fayyiim) és Uast (Ta-apt = Thebes)8° felséges
alkot6i mondanak Nut szemort lanydnak8! végs6 istenhozziddot.
Az Uj-Birodalom pompas emlékei azonban lebilincselik a fogékony
»conquistador“-okat s most a Lagiddk, majd a Caesarok jogara
siirgeti a nagyigényli mi remekbepallérozdsat. II. Ptolemaeus
Philadelpbust6l az Antoninusokig 6lt jellegzetes kiils6t Philae eld-
kel6en finom templomnegyede, e mesés tajba foglalt, parjat ritkito
dragakd. _ . ‘

11. Az Isis-cultus sugarzé6 kozéppontja lassanként Abu,32
Sunnu® és Senmui®* istenfejedelmét is biivés korébe vonja s a

"¢ b, I 288.: ,’son of Horus, great god, lord of Telmes’, .. .* —
Ib., 1I. 289.: ,,A text quoted by Brugsch (Géographie, p. 954.) speaks of
Merul as coming from Ta-neter, (s. h.), i. €., the land on both sides of the
southern end of the Red Sea, and the coast of Africa which is further to
the south. Thus it seems that Merul is not of Egyptian origin, and it is
probable that the worship of the god is very ancient, . . . The centres of
the worship of the god were at Telmes and Philae.”

“ Ib., II. 289, 362. — A. Erman, Op. cit. 224.

76 Tiszta Keriilet.” .

“© A. Erman, Op. cit. 224.: ,, ... der Sonnengott Mandulis, der
’strahlenschleudernde Herr’, .. .* C

8 W. Budge, Op. cit. 1. 428—429.: ,,In the earliest times Hathor, the
‘Abwp of the Greek writers, typified only that portion of thé sky in which
Horus, the oldest form of the Sun-god, had been conceived and brought
forth, and her domain was in the east of the sky; but at length she came
o represent the whole sky, and in so doing, she, no doubt, absorbed many
of the attributes of predynastic goddesses.

“ Erman, Op. cit. 223—224. — Budge, Op. cit. passim.

80 Az O s Kézép-Kiralysig meg az Ui Birodalom. — Budge,- Op= cit.
II. 29. ,, . . . the ancient settlement Apt, from which is derived ‘the name
‘Thebes’ (Ta-apt)*

81 Isis.

82 Flephantine.

83 Syene; Assuan.

8¢ Biggeh.
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mindenhaté Chnemu-Ra Dél nymphaedit éppligy megosztja az Aat-ab
tirasszonyaval, mint a ,Fal-vdros“% (Memphis) Ptah-Tanenje Eszak
hinaresokrat a banatos Nephthyssel.®® A Felsé Orszag mennyei
kirdlynGjeként a nyilvessz6s®” Satet fehér korondja® ékesiti Ast
keselyfidiszes homlokat és az Anukis-nyaldboita®® hatarszélen hir-
deti teljes egységét a nap-Horust s a Sepd-csillagot®® rmgaté viz-
tomeg nyajas istenndjével, a szépséges® Hathorral.%?

A pajzan jokedv vidam  kacaja mégsem csendiil a philaei
Iseum ("Ioetov) s a tilos ,Abaton“®® bis énekeinek tinnepélyes

8 Budge, Op. cit. I. 513.: ,,Anebu, {(s. h.) i. e. the'city of walls’.”

86 Ib., II. 51—52.: ,He (sc. Khnemu-R3@) appears ... as the lord
of all the South of Egypt, and is associated with Isis, the great goddess
.of the South, and in fact is to the South of Egypt exactly what Ptah-Tanen,
who was associated Wlth Nephthys, was to the Delta and the North of
Egypt.*

8 1b., 1. 55.: ,,She sometimes carries in her hands a bow ald
arrows, a fact which suggests that in her earllest form she was a goddess
of the chase;*

8 Ib,, II. 55.: ,In many pictures of the goddess we see her wearing
the crown of the South and a pair of horns, which prove that she was a
form. of Ast-Sept, (s. h.), or Isis-Sothis.“

8 Tb., 1I. 57.: ,,According to Dr. Brugsch (Religiom, p. 302.) the name
"Anquet’ is derived from the rott dnq, (s. h.), "to surround, to embrace’ and
the like, and has referemnce to the goddess as the personification of the
waters of the Nile which embrace, and norunsh and fructify the fields.”

90 Sothis; Sirius.

%1 b, 1. 435.: ,,The Greeks identified Hathor with their goddess
Aphrodite, and . .. they were justified in doing so. She represen:ted not
only what was true, but what was good, and all that is best in woman as
wife, mother, and daughter; she was also the patron goddess of all singers,
dancers, ,and merry-makers of every kind, of beautiful women, and of
love, of artists and artistic works, and also of the vine and wine, and ale
and beer, and in fact, of joy and happiness aiid of everything which contri-
buted thereto.”

92 Het-Heru — Horus palotdia; Het-hert — felsé csarnok. Ib., 1.
341.: ,,She was, in fact, the great mother of the world, and the old,
cosmic Hathor was the personification of the great power of nature
which was perpetually conceiving, and creating, and bringing forth, and
rearing, and maintaining all things, both great and small. She was the,
‘mother of her father, and daughter of her son’, and heaven, earth, and the
Underworld were under her rule, and she was the mother of every god
and every goddess.* — Ib., 1. 431. ’

2 Plutarchos, De Iside et Osiride; ed. sign. I. 439k16—21. — G. Roeder
Op. cit, 31—33.; Die beiden Erlasse fiir das Abaton von Phild.
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dallamdaba. Az €j éber 6rain a két sistrumos ndvér, Isis és Nephthys,*
faj6 panaszira sereglik az isteni ravatalhoz Thoth, Horus, Anubis,
Up-uaut, meg a Heru-fiak cher-heb és sem, shesmu s udpu-papok-
t6l dvezett mentScsapata.®® Idénként ,a nagyhatalmi varazsigék
urholgye“96 kecses dereglyén siet dhifatos, szorongatott, vagy ta-
nacstalan hiveihez és mint hajdanta a thebesi holdisten, az drddg-
iz697 Chensu, j6vendd!, ,nagy csoddkat miivel. s megaldzza a
sOtétség daemonait.“®® llykép sikerlilt a bidbdjos Isisnek koriilra-
jongott urdt, a dicséiilt istenembert, félelmes hullamtaréjon hany-
ko6d6 szazadok- sodraban, philaei granitszirtjén a Nasarenus 0tszaz-
~ harmincegyedik kikeletéig védelmeznie.

12. Ki azomban a Procopius betfigarmadai kozott hellasi
satyrosmezben bujkilé harmadik istenalak ?

Az evangeliummal sokdig veretlen viaskodott, tehat mysiai
kertekbdl kolcsonzott nevének dévaj tulajdonosat eszmegazdagsag
és tisztelet tekintetében bizonyéra feliiimiilta.

. Mér pedig a fenséges Chnemu, az Elet Hdzdnak kormdny-
20ja,* Ta-set (Nubia tartomany) fortyogé katlanabél kodos ember-
oltk 6ta oltja a tikkadt réna s istenes lakossdga ég6 szomjat.
Eppen Egyptom félvad babonakkal atitatott talajabdl burjanzott
legbujabban az dsvallds. koviilt sudarait befond és rogzité kiiszé-
indak szivés szovedéke. Chnum sokezeréves térzsének északi iker-
hajtasa, ,Ra élete,“ az Egy Ba-neb-Ded,* a mendesi keriiletben
virdgzoft s a gordg jBvevények a csinfalan panok drado6 termékeny-

“ségét, a férfias Priapost,'®' gyanitottiék a lelkes Bak négy arca'

%4 Nebt-het —a Haz urndje.

% fb., 34—35. Die Stundenwachen an der Leiche des Osiris.

% Budge, Op. cit. II. 214.: ,,’the lady of words of power™

%7 Ib., II. 37—41.

%8 1b., II. 41.: ,,pa ir secher aa neter seher shemau* (translitteratio

auctoris).
99 |b., II. 55.: ,,Khnemmu Khenti per-ankh.“
100 fh, I 64.: ,,.. .. 'the Soul, the life of R4, who is united with

Shu and Teinut, the One god, . . . ~

191 Strabo, Geographica; ed. sign. vol. IIl. 370/17.: ,,. ..deq;g, Smov-
tov Iave uudor zel tav {dov todyov.“

Diodorus, Bibl. Hist.; ed sign. vol. I. 147/13—15: ,zév 62 todyor dne-
Ofwoar, xaddneg nal wapd roig "Elince tettuncbar Adyovar tov Hpiamwov, dic
70 yepvurindy pipiov.“

Budge, Op. .cit. II. 353.: .,Diodorus (I. 88.) compares the cult of
the goat of Mendes with that of Priapus, and groups the god with the
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mogott. Latszolag a patinds vértjében rendiiletlen nyugalommal trénold
Chnemu Ded Urdnak'®® a Delta-sikon divé cimét a syenittuskos Nubi-
aban is meghonositotta s innen szfir6dhetett az Anyaszentegyhiz
félezer esztendején keresztiil Procopius Illustris kozombos lapjaira.
Ezzel szemben vdzlatos, dm élesrajzii képet Oriz a nilusmenti
Priaposr6l a pogdny ©sszeomlds vegyes romhalmazat befogadd
gytjtemény, Suidas Lexicona. Imigyen: ,Az egyptomiakndl Horus-
nak hivott Priapos szobra emberalakii; jobbjéban kormanypdlca
~ (mintegy szarazra s tengerre céloz), bal kezében 76 aidoiov aidrod
Zvrerauévov, miért is a termofoldben szunnyadé magvakat serkenti.
A mozgis sebességét “szarnyak érzékeltetik; a kor viszont a ko-
rongot [jeloli]. Szerintiik ugyanis a nappal azonos.“1%* '
Az 6sdi tormelékbdl Dionysos és Aphrodite lampsacosi kis-
dedének iide fiatalsagaban pattan el Harpocrates (Heru-pa-chard),
Hathor kisfia, Isis ajindéka.*®> A rétarany naptanyért ragyogtato
Heru-sa-Ast a tarkatollii Horusok két perseatdl szegélyzett lotus-
virdga!®® mellett a coptosi Min-nek, a lednyok- zsarnokdnak,°
ithyphallicus testtartisaban'®®. tetszeleg. lgy aztan 6rok dlomra szen-
\

Pans and the Satyrs. The goat referred to ... is the famous Mendean

Ram, or Ram oi Mendes, . . ."
102 Budge nagymester itt az empedoclesi elemcsoportot észleli (Op.

cit. 1. 65.): ,, . . . the Ram of Mendes, is sometimes described as the Ram
with 'Four faces (or, heads) on one neck’, . ..* — Ib. I. 268.: ,, . .. the
fourfold god . .. represents the gods of the four elements, earth [Gebl,

air [Shul], fire [Ra], and water [Osiris], .. .“

103 Neb Ded (Budge: neb-Tettu).

104 Quidas, Lexicon; ed. sign. tom. II. partis alterius 407/13—21.
(Translat. auct.) p ’ :

195 Bydge, Op. cit. I. 495.: ,, ... Harpocrates . . . was called ’son
of Hathor, to whom Isis gave birth’, and was regarded as the offspring of
Unnefer, (s. h.), i. e., of Osiris;*

106 Ib., 1. 469.: ,Heru-p-khart, or Harpocrates, was a form of the
tising sun and represented his earliest rays .. ."* — Ib, Il 18.: ,, . . . the
lotus flower represents the rising sun, which was supposed to issue daily
from between two persea trees.” .

197 Erman, Op. cit. 18.: ,’der Herr der Midchen’ (‘der die- Weiber
Taubt’)*. :

15 Th, 17—18.: ,Da ist . . . der grosse Gott Min, der in der Gegend
von Koptos verehrt wird und den sein altes Bild ithyphallisch darstellte,
mit zwei hohen Federn auf dem Haupte; den rechten Arm, der eine Geissel
hilt, reckt er in die Hohe. Dafiir, dass er einmal der Sonnengott gewesen
ist, spricht noch, dass man ibm nachriihmt, er begatte seine eigene Mutter
(N); diese stindige Selbsterzeugung schreibt man ja ... sonst der Sonne zu.'*

Voo
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deriilt atyja, Unnefer, sarjadé gabonajit'®® is dis kaldszba szok-
kenti s épp ezért Elephantine agg szellemkirdlydnak sistergé ka-
zanszelepeit'® sem hanyagolja el. .

Mert Chnemu: Ba-neb-Ded mendesi-kegyhelye mar a kacér
VIL. Cleopatra el6tt siralmas nyomorban teng6dott és a Jordan élé
vizébdl kerekedett orkdn megtépazott fénykoszorijat a keresztény
ellenvarosra, Thmoui (@uovis) pilispokségére ejti.’’* A ,Het-baiu(t)“11*
Osiris-1élek!'3 Priaposdval egytitt a nagy Nubiait szintén elnyelte
a robog6 1d6 falank porfellege s gazdatlan j6szagiba a sotétbarna.

199 1b., 21.: ,,Daist Osiris, der Gott der Deltastadt Dedu, die man spiter
Busiris nannte (N. Dass dies 'und nicht Abydos Heimat des Osiris ist, hat
zuerst Maspero erkannt;. bestdtigt wird es jetzt durch Ed. Meyers Nach-
weis, dass Osiris in Abydos nur die Stelle des Anubis  {ibernommen hat.)
Was seine urspriingliche R'oille gewesen ist, lasst sich noch ungefdhr erra-
ten; er muss. der Gott gewesen .sein, dem man die jahrlichen Schicksale:
des Erdbodens zuschrieb (N) . . . im heuen Jahre kommen die Kriduter aus.
seinem Leibe empor und-zeigen dass er-lebt.” — H. Hall, The Encyclopedia
Britannica; ed. sign. vol. VIII. 58.; art. Egypt. c. Religion. |

»Originally Osiris seems to have been an agricultural deity
of Syrian origin, who entered Egypt with the conquering dynastic people,
and was chiefly venerated at Mendes, where he seems to have adopted a
locally worshipped animal, the goat, if he did not bring him with him.”

110 Budge, Op. cit. 1. 53.: ,, . . . the Nile flood came forth from the
Island of Elephantine whereon stood the first city that ever existed; out
of it rose the Sun when he went forth to bestow life upon man, and there--
fore it is also called 'Doubly Sweet Life’, (s. h.). The spot on the island
out of which the river rose was the double cavern (2) Qerti, (s. h.), which
was likened to two breasts, [menti (translitteratio auctoris)], from which
all good things poured forth .. .“

1t 1p, 1. 66.: ,,Before the close of the Ptolemait period . .. some
calamity seems to have fallen upon Mendes, and her sanctuary was forsaken
and her god forgotten; on the other hand, the portion of the city which
was known by the name Thmuis, 6movis, survived, and was sufficiently
important in Christian times to possess a bishop of its own. :

12 A Kosok szentélye. —

Ib., I. 496.: ,,Mendes was full of associations with the worship
of the god Osiris (cf. H. Hall!), for in the temple there were preserved the:
phallus and the backbone of Osiris; the temple was called Het-baiut, (s. h.),.
i. e., 'House of the Rams’ . . .*

113 G. Roeder, Op. cit. 149.: ,Die Seele des Osiris ist der Widder
von Mendes."”
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- Nehesu'*  porphyrogennetos hercege,“!1® az aat-ab-i Hirom ta-
-vaszi reménysugara, a Gyermek Horus, vonult. ) ‘
13. Suidas, a feldolgozd szorgalom mérfsldes saruiban, ron-
gélatlan 6. meg avatag iromdnyokat és e zilalt rizsmakbol néhany
toredék eredeti szinlgjéig nyomozhatd. A panchaeai halanddkkal
Olympost népesitd euhemerismusi'® sajatos visszajat domboritja az
-alexandriai Szent Cyrillus tizes Apologidjdbdl ollézott cikk.1'? A
»Chronicon Paschale* s Johannes, az antiochiai chronographus e
fél évezerre jellemz6 tiineményt a kozbiilsé szazadokban szemléltetik.
,Sesostris kirdlysaganak napjaiban!8 élt az egyptomi Hermes
Trismegistos, a' bblcseségben bamulatos férfili, ki nyilatkoztata,
~hogy Hirom Legnagyobb Személy (zgeis ueyiovas dmoovdoes) a
Kifiirkészhetetlen és Teremté neve (70 vod ddgnrov xai dnuiove-
v0v dvoua), mégis Egy istenség (uiav o¢ Oedrnra). Miért az egyptom-
‘beliek Haromszor Legnagyobb Hermesként emlegetik. Asclepioshoz
intézett elegy igéiben Isten természetérdl ilyesféle lelhet6. Ha nem
1éteznék a Mindenség Urdnak eme rejtélyt szamomra felfedé Gond-
viselése, mikép sem szallna meg titeket oly heviilet (¥ows) amannak
keresésére. E titkok avatatlanokkal ugyan nem kozolheték, de
figyelmezzetek ! Csak egy az értelmes fény a megérté vildgossag -
elott (2v pbwov v @ag voegdy med Pwds voegod) s az Esz Nis-a
mindig tlindoklott (xei v dei vodg voos gpwrevds), semmi mds
nem vala, mint ugyanennek Onmagaban szakadatlan fennforgd
(dei &v éavrp dw), esze, fényessége és szellemével (v Eaviod
vol xai pwvi xal mreduary) mindeneket koriillejté Egysége. Ezen
kiviil nincs isten, angyal, vagy daemon, sem masmilyen lény.
Ugyanis az Egésznek Ura, Atyja s Istene; a Vildgegyetem (ndvia)

114 Budge, Op. cit. I. 304.: ,,Of the Nehesu, (s. h. i. e., the Negroes),
Horus says, 'I masturbated for you, and I have been content at the millions
who have come forth from me in your name of Nehesu (net-ten nenhu-na
er-ten hetep-a em heh per (a2) am-a em ren-ten en nehesu (traslitt. auc-
toris); Horus hath created you, and it is he who hath protected their souls.”*
’ " 15 A violapélyas napgolyd (szandékos anachronismus). ’

118 ¢f, Plutarchos, Op. cit. 440/5—23.

17 E ,halas* mozaik-kavicstol még a kései G. Cedrenus sem idegen-
kedik (Historiarum Compendium; ed. sign. vol. I. 36/15—37/10.)

118 A XIL uralkodéhdz masodik Senwosri-janak (Sen-usret) gorog
izlésli amphorajaba csordul az egyptomi héskor siiritett zamata; az ,év-
millick milliéit* tékozlé Dhuti (Thoth), ime, régesrég pyramiskockakka
fagyott percek kirdlyi tomidcének rabja.
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benne és alatta vagyon (év adtg xal on° aquwdv éomw). Mert a.
tole ered6 tokéletes, életer8s s munkdas Ige (A6yos . . . mavréieog.
#ai yovipos xai Onuioveyds) . .. a tdldradé (yowipg) vizbdl ter-
mékenyiiit nediit fakaszt (&yxvov ©6 Gdog énoinoer).“119 Majd a
némelyekt3] Orpheus dalnokra héritott!?® fohdsz roppen az ,Egre,
Isten csodamiivére, az Apa egysziilott Szavdhoz.“!?! Minde fegy-
verzetbe a legszentebb doctor'?? oltozik a hittagad6é Julianus tor-
zonborz rémalakjdnak elhessegetésére. Hiszen ,a jovendSben tajé-
kozatlan Hermes Trismegistos“ is ,az egylényegli Haromsagot
vallotta (zoidda duoodoiov duoldynoew). “123 '
14. A platoni philosophia imbolygé roncsai-kivanatlan hajo-
toréssel fenyegetnek, am e veszélyes zdtonyok mogott a jozan
Egyptom sikér lagundja var felfedezGre. A Nestorius-spolids'®*
patriarcha krisztusi gyupontban a bolcseleti 4brandok pehelykdnnyi
otvényét az 6s Taui'®® ,Ramses-fejtette“ kincsesbanyainak!2® idom-
talan ‘aranyrogeivel nemesitette. Az egyhézi ldngelme valosziniileg
a Nagy Theodosius vajud6é héiban ledongdlt templomvar, ‘az alex-
andriai Serapeum, gazdag chartothecdib6l szitotta metaphysicus
" tlizét. Nagybdtyja, Theophilus, érseki sdfdrkoddsa mellett az alvilagi
Osms—Apls127 még sértetlen jratcsom6i nem kallodhattak el.

119 Chronicon Paschale; ed. sign. vol.' I. 85/8—86/5. (Varians: lo. Mal,,
Op. cit. 26/10—26/14.) (Translat. auct.)

2% Animadversiones ad Chronicum Alexandrinum (Chron. Pasch.;
ed. sign. vol. IL.-564): ,Precatio Trismegisti a Cyrillo, Orpheo non Tris-
megisto adscribitur. — 1Ib.,, Nota ad vol, 1. 86/6.: ,Haec proloquutum
Cyrillus ait Orpheum ad Musaeum . . .* :

121 Chron.; ed. sign. 1. 86/6—10.

122 Titulus ,Kvgidlov 100 dyiwrdrov margds Hudr xal didaondiov®
(Chron. Pasch. 1. 635/16—17.)

123 Ih., L. 86/12—13. ,6 zptopeyoros "Eouijs dyvodv b HEAAOY' Touida
dpoodoior duodéynoer,* (Translat. auct.)

124 A 431-es ephesos-i zsinaton Alexandria vetekszik Cpolis-sal,

.12 A Két Orszag“, Felsé- s Also-Egyptom.

126 Kép: a Jebel Olaki smaragdvermei felé, Ombost6! keletre, I. Seti
csinos templomkiitja {iditi I Ramesu Coptos és Nubia kdzt vanszorgd
aranykaravanjait.

127 Budge, Op. cit. IL. 195.: ,, The Greeks fused the names of the two
deities together under the form Zdganes, and, although the exact nature
of the attributes which they assigned to Osiris and Apis united is not quite
clear, it seems tolerably certain that they regerdad Serapis as the form
which Apis took after death.* — Ib., II. 195—196.: ,, . . . Apis-Osiris is
described as, 'the great god, Khent Amentet, the lord of life for ever’,
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Julius. Caesar Moloch-torkii kelepcéjét'?® a piolemaeusi te-
kercshalmok megsinlették ugyan, de Marcus Antonius Jovagiassaga
a miibarat Pergamon tudomanyos " értékeivel karpotolja a Hathor-
tisztel6é kirdlynd biiszke fOévarosat. Mindazéltal csak a honi forrdsok
Nilemeter-siippeszt6 4rhulldma dagaszthatta hdrom és félszeresére
az amugy is toméntelen kétszézezres darabszdmot Brucheum és
Rhacotis'?® konyves folyosoin. '

A rémai, utébb a keresztény szintek mind siiriibb iszappal
fedik Chemennu; a Nyole,'*® mindentudé fonokét,'3! a kétszer, s6t

{Hep-Usir sec. Erman {Asar; sec. Budge]) neter aa Chenti Amentet neb (t)
anch detta (translitt. auct.), and as this text belongs to the. period of the
XVIIlth dynasty, we see that even at the beginning of the New Empire
Apis and Osiris were joined together by the priests of Memphis, and that
the attributes of Apis had been to assume a funereal character, and: that he
wat at that time recognized as a god of the Underworld.”

128 Bellum Alexandrinum.

129 Brucheum (Bruchium) a kirdlyi, vagy hellén, Rhacotis az egyp-
tomi varosrész. i

120 Budge, Op. cit. 1. 403—404.: ,,The principal seat of the worship
of Thoth was Khemennu, or Hermopolis, a city famous in Egyptian mytho-
logy as the place containing the 'high ground’, (qaqa), on which R3 rested
when he rose for the first time. Here he was regarded as the head of the
company of the gods of the city, who were eight in number; Nu and Nut,
Hehu and Hehut, Kek and Keket, and Kerh and Kerhet (or Nau and Nait),
i. e, four pairs of deities, each pair cecnsisting of a male and a female
deity. As to the importance of this company of the gods two eminent
Egyptologists have held directly opposite opinions, for the late Dr. Brugsch
thought that the four pairs of deities formed the oldest example of the
ogdoad, while M. Maspero is of opinion that we must join the four bairs
to Thoth, when the nine gods will form an independent paut, constructed-
partly on the model of the paut of Heliopolis. Dr. Brugsch thought that
the eight gods of Hermopolis were primordial deities, but M. Maspero
thinks that their character is entirely artificial, and that they are only
‘gods formed according to the laws of grammar, four being masculine,
and -four feminine’ (La Mythologie Egyptienne, p. 257,) The latter argues
that because the hight priest of Hermopolis was called by a title which
indicates that he served ’him that is chief of five’, the gods of the city
were only five in number, i. e., Thoth and the four gods of the cardinal
points; to the four gods of the cardinal points were then assigned female
counterparts, hence the ’'Fight gods’ (sesennu). Thoth, according to M.
Maspero, is to these what Tem or Ra-Tem was to the paut of Heliopolis,
and the Hermopolitan paut was constructed after the model of the Helio-
politan paut; thus Nu and Nut = Shu and Tefnut, Hehu and Hehut = Seb
(Keb sec. Erman; Geb. sec. Roeder) and Nut, Kek and Keket = Osiris and
Isis, and Kerh and Kerhet (or, Nau and Nait) = Set and Nephthys. This
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héromszor nagy!*? Dhuti-t (@w6), s eleinte beszédes Mercuriussa,
masodizben rendkiviil miivelt ,anima naturaliter christiana“-va
gyurdaljak. Szent Cyrillus viadori porondjan Hermes Trismegistos
rostélyos secutor-sisakban a hdlovetG'3® Platonnal egyiitt kiizd a
Szenthdromsdg-gyalazé Parabata-Commodus'®* ellen.

. view is, however, not supported by the evidence of the texts, which, in the
writer’s opinion, indicates, as has already been said, that the four pairs
ot gods of Hermopolis belong to a far older conception of the theogony
than that of the company of gods of Heliopolis. Another point 1o be remem-
bered is that Thoth was intimately associated with the ape, as were also
the gods of his company; this takes us back to a very remote period when
supernatural powers were assigned to the particular class of ape which
was the companion of Thoth, and when the primitive Egyptian regarded
the knowledge and cunning of the dog-headed ape as proofs of his divine
nature. Between the period when this took place and the development of
the Heliopolitan theogony, a very long interval of time must have passed;
the two conceptions beleng not only to ddfferent stages of civilization, but
probably to two distinct races of men.”

131 1p,, I 401.: ,, . . . he (sc.-Thoth) was the mventor and god of all
arts and sciences, . . . he was the ’lord of books’, and the ’scribe of the
gods’, and 'mighty in speech’, i. e., his. words took effect, and he was
declared to be the author of many of the funeral works:- by which the
deceased gained everlasting life. In the Book of the Dead he plays a part
which gives him a unique position among the gods, and he is represented
as the possessor of powers which are greater than those of Osiris, and
even those of Ra himself."”

132 1b,, T .401.: ,, . . . among other titles we find him called 'Twice
great’ (s. h.), and "Thrice great’ (s. h.).“ — 1Ib., 1. 415.: , The title given
to him in some inscriptions, (s. h.), 'three times great, great’, from which
the Greeks derived their appellation of the god 6 zoiopéyioros, or "ter maxi-
.mus’, has not yet been satisfactorily explained, and at present the exact
meaning which the Egyptians assigned to it is unkown. (N.) It is however,
quite clear that Thoth held in their mind a position which was quite diffe-
rent from that of any other god, and that the attributes which they ascri-
bed to him were unlike the greater number of those of any member of
their companies of the gods. The character of Thoth is a lofty and a
beautiful conception, and is perhaps, the highest idea of deity ever fashioned
in the Egyptian mind, which, as we have already seen, was somewhat
prone to dwell on the material side of divine matters. Thoth, however, as
the personification of the mind of God, and as the all-pervading, and
governing, and directing power of heaven.and of earth, forms a feature
of the Egyptian religion which is as sublime as the belief in the resurrec-
tion of the dead in a spiritual body, and as the doctrine of everlasting life.”

133 Retiarius.”

134+ A szellemes Julianus Eris amphitheatrumaban rokona M. Aure-
lius, vagy inkabb Faustina ,,messzenyilazé* fianak.
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A hermeticus mysterium kiilonleg lancol6dé Esz-Fény-Szellem
csoportositisa némikép zavarja az aristoclesi J6-Niis-Vilaglélek
(% Swonordg wvyn) zart csatarendijét, mivel az exoticus hadoszta-
lyokat nemcsak a gnosis fényimddata, hanem az 6-egyptomi szel-
lemeré is mozgésitja.

15. Amott az 6s-Esz kimerhetetlen Fenytengerének paranyi
gyémantcseppjét sziircsoli fel a sévar viz-Anya s az imént kigyult
lidérc bagyadt villodzdsa mar ezerszinii életbardzdat szant a Vildg-
tér lomha habfodrain. ,Emebbe, természete szerint (xata ¢iow),
vajjon mily képességet (dﬁvayw) tételezziink ?“ — kérdi a helio-
polisi'®® papok hirhedt tanitvanya — ,liyest leginkdbb: minden
keletkezés (mdorng . . . yevéoews) viselGje (dmodoysw), mintegy ba-
busgatéja (wbhwny).« 138

Pedig ,/Isis a természeti Niiesség (6 7s. pvocws 67jAv), az
‘egész teremtés gydmola (Oexmxdv dmdons yevécews), xabd ubivy
xal mavdeyns Omd vov IlAdrwvos, sokan megint Tizezerneviinek
(nvordvvuog) szélongatjdk, minthogy az Ige (7o vod Adyov) szam-
talan alakzat (woogpas) és fajjal (idéag) piperézi.“13" “Ioig ,bsz-
tonds szeretettel vonzodik a Mindenség elsé fourahoz (vod ngdrov
xai xvQIwTdTov mdvTwy) s ez a JO (6 zdyabd cavtév. dow) .. 4138

A termaximus és platoni Harmas-Egy szétdgaz6 emeletlépcséi
tehat a n6i herma vilaglelkli hypostasisdra tornyozddnak. Im, az
estenden Timaiossal csevegd aggastyan lazas halantékat is hiiti a
konyoriiletes Isis lagy simogatasa.

A szézadok mesterének délibabos légvarait lehelé plutarchosi
»Moralia“-b6l tolul a ,z09 “Eguod, zovtéon tod Adyov* 1% mdsod-
Sfoku'*® hidegyenlete a harcias Szent hirndkpalcas!4! gladiatora felé
s a gbrdg kapucsarnokon sebtében atrohan6 gondolatsor az aegyp-
tologia vaganyaira siklik : .

»Aiyvbmnior 0¢ “Eouot gaociv ebonue v xailovor 6. 142

135 Annu; Matariyeh.
126 Plato, Timaeus; ed. sign. vol. II. 217/29—31. (Translat. auct)
17 Phlutarchos, De Iside et Osiride ed. sign. I. 455/43—47.
138 Tb,, tom. l. 455/47—49. (Translat. auct).
139 1p, 1. 456/18—19.:
140 A mésodik dméoraoces
»Caducifer.”
142 H, Diels, Die Fragmente der Vorsokratiker; ed sign. vol. [. 346/14
—17. Anonyme Pythagoreer (Stobaeus, I 1 pr. 6. (p. 20, 1 W.)

141
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16. Birch és Budge szerint az ibisfejli Thoth keskeny hold-
sarlojan az atticai aristocrata A6yog-tana csillog.’#® Am e visszavert
sugarnyaldb esési szogszira aetherrezgésii napfaklyaként meredez
a kerekded tfizoceanbdl. Ugyanis ,Chemennu 6nnonmagét teremtd
Ura,... az Egy-isten... Ra szive, Dhuti alakjanak burkéban*4
s mint a Vakitd Fényfejedelem eszes quintessentidja, igaz nyelvér6l
0ml6 Beszédet hallat.!4® _

Es taldn nem a nilusi csodaorszag évezres elméletei lopSdztak
ama samosi Pythagoras szikrdz6 agyaba,!*® kinek szomjuz6 noven-
dékeit ,mennybéli tiindoklés, valamint mindennek Atyja, Esz, meg
Lelkiség (év o0doavi gpworno xai mdviwy matne, vois xal Yiyw-
o15)“1" tolti be zengzetes zuhatagaval ?.

A végtelen Os-Egy a cyrillusi extasis szézatos életvizébdl
szinte tapinthat6n, mint sugarpalastos Ra 1ép elé; Platonndl viszont
az egyetemes J6 fakéd szemfed6je alél a galad kinhaldl kirdlyi al-
dozatanak sdpadt mumia-arca rémlik. Azonban ,Osiris képszobrait
(eixdvag) langvoros kopennyel (Auneyxdévy ... qloyoedei) boritjék,
mert a Josadg észlényegii elvének (viis wdyaboid dvvducws . ..
‘odoiag vonriis) szemléletes teste a nap (*fjliov oduc .. . parov
[Tryoduevor]),“ 148 tehat Heliopolis és Busiris!*® osszeabroncsolt isten-

143 Bydge, Op. cit. . 407.: ,, . . . from one aspect he (sc. Thoth) was
speech itself, and in later times he may well have represented, as Dr. Birch
said, the Aéyos’ of Plato.” '

T 34 |p, [ 400—401.: ,Lord of Khemennu, self-created to whom none

hath given birth, god One . . . heart of Ra which cometh forth in the form
of the god Thoth.”
145 1h,, 1. 407.: ,, . . . he was held to be both ‘the heart and the tongue

of R4, that is to say, he was the reason and the mental power of the gods,
and also the means by which their will was translated into speech; . ..
In every legend in which -Thoth takes a prominent part we see that it is
he who speaks the word that results in the wishes of Ra being carried into
effect, and it is evident that when he had once given the word of command
that command could not fail to be-carried -out by otte: means -or-the other.”

146 Dr, Zeller az ékesszolo Isocrates kéltott apologidjdban ,innume-
rabilium saeculorum® mondai Busirisdt s az alig masfél szdzada letiint ei-
mélked6t egyenlékép birdlja. — Evoe! A sophistdk nemn tetszésre, csupan
ginymosolyra pilydztak s a hellén miiveltség pikkelyes Cecropsként az
Acropolis mészsziklai kozé verte ,,autochton* gyokerét!

147 E. Zeller, Die Philosophie der Griechen; nota ad vol. I. pag. 525.
(Clemens Cchort. 47. c.). (Translat. auct.) :

1% Plutarchos, Op. cit. ed. sign. 1. 454/47—49. (Translat. auct.)

149 Per-Asar = Osiris iirilaka.
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kore (paut)®®°® kiilfoldi barangolasain sem porlott archaicus alkat-
elemeire, v )

17. S ,a nagy Isis, a neteru (istenek) fejedelemasszonya,
ki Ra-t sajat Nevén ismeri“!®! a varazserejli Thoth-tal'®* tilvilagi
szerelmese naptiizii csokjat ,a régi kigyd,“ Apep (copt: Apdph),“1s3

150 Budge, Op. cit. I. 77—78.: ,,The Sun-god Ra and the gods of his.
- ¢ycle, and Osiris, the god and judge of the dead, and the gods of his cycle,
have definite positions and duties assigned to them, and it is very clear that
hoth the texts which describe these and the ceremonies which were per-
formed in connection with the words recited by the priests were, even
under the Vth Dynasty extremely ancient. Moreover, it is certain that the
religious texts in use for funeral purposes under that dynasty are sub-
stantially those which were compiled several centuries before. We may
note . . . that the funeral books were edited by the priests of Annu or Anu,
i. e., Heliopolis, and as a result they exhibit traces of the influence of the theolo-
gical opinions of the great priestly college of that city; but at bottom the
views and beliefs which may be deduced from them, and the fundamental
cenceptionns to which they give expression are the products of the minds
of the predynastic, indigenous Egyptians.“ — Ib.. I. 333.: ,,We have now to
consider briefly what was the nature of the doctrine which was the dis-
tinguishing characteristic of the teaching of the priests of Heliopolis. In the
first place it proclaimed the absolute sovereighty of Ra among the gods,
and it made him the head of every company of the gods, but it did not
deny divinity to the older deities of the country. The chief authorities for
the Heliopolitan doctrine are the Pyramid. Texts, . . . and from these we
see that the priests of RA displayed great ingenuity and tact in absorbing
irto their form of religion all the older cults of Egypt, together with their
magical rites and ceremonies. Apparently they did not attempt to abolish
the old. indigenous gods; on the contrary, they allowed their cults to be
continuad. provided that the local priesthoods would make their gods sub-
ordinate to Ra Thus Osiris and Isis, and their companion gods, were
absorbed into the great company of the gods of Heliopolis, and the theolo-
gical sysiem of the priests of Osiris was mixed with that of the priests
of Ra.“ - ,

151 Bydge, Op. cit. 1. 386.: ,,Ast ur [-t] henlul-t neteru rekh Ra em
ren-f tchesef (translitt. Budge, corr. rec. auct.)”

152 1p, L. 401.: ,Jord of divine words®“.

13 1p, L 6l o, ... the monster serpents of Egyptian mythology
have their protot¥pes in the huge serpents which lived in the country in -
primeval times, and there is no doubt that Apep was, originally, nothing
more than a huge serpent which lived in some mountain on the western
bank of the Nile.* — 1b.,, 1. 269.: ,, . . . in the words of Isaiah who says
(LXVIL. 24.), ’their worm shall ot die, neither shall their fire be quen-
ched’” we have a direct allusion to the great serpent of the Egyptian Un-
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undok nyaikajatol's* alélt foldre igézi.'®> A chaeroneai archon sze-
rencsés mondata ismét érvényesiil, ,hiszen Isis olykor Muth (Hov6)
hol Athyri (“A6vo:) és Methyer (Mefdeg): az elsé névjellel az
Anyat (unmvéoa) idézik, a masikkal Horus vildgpalotajat (oixov
“Qoov xbéoutov) [miként Platon a keletkezési gyiijtéleret (ywoav
yevéoews zai defaueviv)]; a harmadik megint a teljesség s az ok
eredbje (ovvferdy éomw &x te 100 mANgovs xai Tov aiziov).!d

A hermesi fogantatds &xvor 76 ¥dog-a csakugyan a milliom-
szirmi életr6zsat harmatozd kristilyserleg ,mighty fulness“-ével, a
létkezd6 Meht-urt-tai (Hatalmas Telj; Me69e0)137 egyenértékii. 1gy
a chemennu-i Vének istenigés Vezérszelleme még Miasszonyunk

derworld, which was, in all periods of history, the terror of all worshippers
of the Sun-god, and which was known by many names . . . The type and
symbol of all enmity to Ra, whether of a physical or moral character, was
the aréh-serpen-t Apep or Apepi, which attacked him daily, and was over- °
come daily. — Johannes Ap., Apocalypsis 12/9, .

154 1p,, II. 245.: ,, The weapons with which Apep fought were cloud,
inist, rain, darkness, etc., . . .

135 1h,, 1. 215—216.: ,, . . . she (sc. Isis). was held to have brought

about the destruction of the fiend Apep, (Aapep), and of his hosts of dark-
ness by means of her words of power.” — Ib., 1. 487.: ,,Of the circumstan-
ces under which Horus was begotten we gain a good idea from a hymn to
Osiris in which the sorrow of his mother Isis at the death of her husband
is described. The goddess was greatly distressed, but she was equipped
with mighty words of power (Ib, I 407.. ,, ... Thoth ... taught Isis
the words . . .“), and she knew, how to utter them so that they might have
the greatest effect, and she set out in search of the dead body of Osiris
and never rested until she had found him. With her hair she made light,
and with her wings she stirred the air as she made the lamentation for
her brother Osiris, and at length she brought his body into a state of
activity, and was.then united to him; thus she became with child by him, ~
“and her son Horus was born in a secret place where she suckled him and
reared him.“

126 Plutarchos, Op. cit. ed. sign. I. 457/25—31. (Translat. auct.)

157 Budge, Op. cit. [. 422—423.: ,,Meh-urt was originally a female
personification of the vatery matter which formed the substance of the
world, and her name, which means ’mighty fulness’, indicates that she was
the abundant and unfailing source of the matter of every kind which was
fecundated by the male germs of life of every kind; she was in fact, a form
of the primeval creative principle, and in some aspects was identified with
Isis and Hathor. She, of course, is a later conception than Nut, or Nit
(Neith), of both of whom she was also a form.“
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Maridban sem .tagadja .lotusbimb0s'>® teremtdtarsat,'®® ,a menny
urndjét, mind az istenek (neteru i. e., emberfeletti lények ; angya-
lok) parancsolojat.* 60

A hitregebeli szenvedés tisztatiizi kohéja nemtobol f6istenné
sziniti Isist!®?! és a Vilagegész ndnemii &sokadnak hatértalan tokélye
sziizi ©lébe hull.’%? Titkolézhat bar Platon—Plutarchos mosolygé

158 Ih,, 1. 423.: ,, . . . she holds in her right hand "2 sceptre round
which is twined the stalk of a lotus flower which she appears. to be smel-
ling; the flower itself . .. is supposed to represent the great world lotus
flower, out of which rose the sun for the first time at the Creation.”

159 1h,, 423: ,, ... she is ... said to have ’existed from the be-
ginning’, and to have helped Thoth to create the first things which appea-
red in Khemennu, or Hermopolis.*

G. Roeder, Op. cit, 48. (Gehet des filschlich Verurtellten an dle
Sonne)

»Du Erhabener, dessen Lauf man nioht kennt,
Geheimnisvoll ist deine Gestalt!
Michtiger, Grosser, Erster des Horizontes,
Hochster, den man nicht erreichen kanm,
Grosse Lotusbliite, die im Ozean erschien
Als ein Kind der Kuh Meh-wert.”

r

“

160 1p, I. 423.: ,lady of heaven, mistress of all the gods .
6 Plutarchos, Op. cit. ¢. XXV. — ed. sign. I. 440/49—442/2. — Ib.,
1. 443/32—33. : _

162 Bydge, Op. cit. II. 213.: ,Among her general titles may be men-.

- tioned those of 'the divine one, the only one, the greatest of the gods and
goddesses, the queen of all gods, the female Ra, the female Horus, the eye.
of Ra, the crown of Ra-Heru, Sept, opener of the year, lady of the New-
Year, maker of the sunrise, lady of heaven, the light-giver of heaven, lady
of the North Wind, queen of the earth, most mighty one, queen of the
South and North, lady of the solid earth, lady of warmth and fire, bene-
factress of the Tuat, she who is greatly feared in the Tuat, the God-mother
of Heru-ka-nekht, the mother of the Horus of gold, the lady of life, lady
of green crops, the green goddess (Uatchet), lady of bread, lady of beer,.
lady of abundance, lady of joy and gladness, lady of love, the maker of-
kings, lady of the Great House, lady of the House of fire, the beautiful
goddess, the lady of words of power, lady of the shuttle, daughter of Seb,
daughter of Neb-er-tcher, the . child of Nut. wife of Ra, wife of the lord
of the abyss, wie of the lord of Inundation, the creatrix of the Nile-flood"." —
1b., II. 216.: ,,In fact, at a comparatively early period in Egyptian history
Isis had absorbed the attributes of the great primitive goddesses, and
of all the local goddesses such as Nekhebet, Uatchet, Net, Bast, Hathor,
etc., and she was even identified as the female counterpart of the primeval
abyss of water from which sprang all life. From what has been said above
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Hathorjaként,'®® vagy mint az alexandriai egyhéazatya sarga levél-
alman heverész6 Meht-urt iin6,'®* orvendhet a bubastita Holgy
bdrsony alarca mogott’® s noha Sais fityolos Neith-jének,'® meg

it is manifestly impossible to limit the attributes oi Isis, for we have seen
that she possesses the powers of a water goddess, an earth goddess, a
corn goddess, a star goddess, a queen of the Underworld, and a woman,
and that she united in herseli one or more of the attributes of all the
goddesses of Egypt known to us.| )

163 Ib.,, 1. 428.: , The goddess Hathor is one of the oldest known
deities of Egypt, and it is certain that, under the form of a cow, she was
worshipped in the early part of the archaic period, because a flint model
of the head and horns of the cow, which was her type and symbol, has
been found among the early archaic, or late predynastic flints in Egypt.
(N.) The forms in which the goddess is depicted are numerous, but this
is not to be wondered at, because during the course of the dymastic period
she was identified with every important local goddess, and all their attri-
Lutes, of whatever class and kind, were ascribed to her. The oldest form
of all is probably that of the cow, and this was preserved, though chiefly
in funeral scenes and in the Book of the Dead, witil the beginning of the
Roman period.” — Erman, Op. cit. 15.: ,, . .. wie sie ihrer Natur gemiss
die oberste der Gottinnen war, so war 51e auch die gottliche Vertreterin
der Frauen, der diese vor allem dienten” (N); und damit wurde sie demn
auch die heitere Gottin der Freude und der Liebe.”

164 Budge, Op. cit. 1. 423.: ,In one of the répresentations of the
goddess figured by Signor Lanzone (N) she is depicted in the form of a
riregnant woman with full, protruding breasts, emblem of fertility, but she
usually appears as the great cow of the sky, .. .”

165 1h,, 447.: ,,-. .. Bast and Sekhet are described as closely con-
mnected forms of a female personification of the heat and light of the Sun
god, and wherein they are made to act as the destroyers both of the ene-
mies of the Sun-god, and of the decéased ... Speaking generally, Sekhet
personified the burning, fiery, and destructive heat of the sun, and Bast
represented the milder heat which at certain periods of the day and year
encouraged the growth of vegetation, and the germination of seeds. — Ib.,
I. 446.: ,,The goddess Bast is usually represented in the form of a woman
with the head of a cat, but she also has, at times, the head of a lioness
surmounted by a snake; in her right hand she holds a sistrum, and in her
left an aegis with the head of a cat or lioness on the top of it. The form
in which the goddess was worshipped in the earliest times was that of a
cat, and her identification with a lioness probably belongs to a compara-
tively late period.” — Erman, Op. cit. 16.: ,, . . . Bastet (der Name bedeutet
nur die von Bubastis) gilt zuweilen als Kriegsgottin (N), in der Regel ist
sie ein Seitenstiick zu der heiteren Hathor, und Tanz und Musik siitd ihre
Freude. Katzenkodpfig, die Sistrumklapper der Tinzerinnen in der Hand,
am Arm einen Korb, das ist ihr gewdhnliches Bild.”

186 Plutarchos, Op. cit. ed. sign. I. 433/28—31. — Plato, Timaeus ed
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a ,Speos Artemidos“-i'®" izzdszemii Pacht (Pechet)!®® karcsu ter-

e

sign. 1. 199/50—53. — Budge, Op. cit. I. 450.: ,,Net, or Neith was one of the
cldest of all the Egyptian goddesses, and it is tolerably certain that her

worship was widespread even in predynastic times; ..." — Ib, 1. 451.:
. - .. the oldest and most characteristic symbols of the goddess were
two arrows and a shield . . . she was originally either a goddess of war

or of the chase, and it is probable that she was identified with a local
wood-spirit, or hunting-spirit, which was worshipped in the . . . Delta in
the predynastic period. In any case is quite certain, when we consider the
attributes which are ascribed to her in the texts, that she represents several
goddesses who were the conceptions of quite different periods of history
and of stages of civilization. Thus, at times, her attributes cannot be dis-
tinguished from those of Isis, Uatchet, Sekhet, Bast, Mut, Nekhebet, and
other goddesses, and she was identified with one and all .of them by turns.”
— 1Ib., 1. 457—458.: ,, . . . she s called 'the great goddess, the mother of
all the gods’, and 'Rat (i. e., the Female Sun), the lady of heaven, the mis-
tress of all the gods, who came into being in the beginning’. In a text
quoted by M. Mallet she is actually called One’, (uat), a fact which proves
that at a certain period of her history she was to goddesses what Ra was,
to gods.” — 1Ib.,, 1. 459.: ,The words put into the mouth of the goddess,
‘[ .am what has been, what is, and what shall be’, are, as M. Mallet has
remarked (N), only a development of a play upon her name Net and the
word ent (s. h.), or entet (s. h.), i. e., a person or thing which is, or which
exists, or which has being. In other words, the Egyptians regarded Net as
the 'Being’ par excellence, i. e., the Being who was eternal and infinite, and
" was the creative and ruling power of heaven, earth, and the underworld,
and of every creature and thing in them.” — Ib., 1. 462.:: ,,The statements
of Greek writers, taken together with the evidence derived from the hiero-
glyphic texts, prove that in very early times Net was the personification
of the eternal female principle of life which was self-sustaining and seli-
existent, and was secret, and unkowh, and all-pervading; the more mate-
rial thinkers, whilst. admitting that she brought forth her son Ra without
the aid of a husband, were unable to divorce from their minds the idea that
a male germ was necessary for his production, and finding it impossible
to derive it from’ a power or being external to the goddess, assumed that
she herself provided not only the substance which was to form the body
of Ra but also the male germ which fecundated it. Thus Net was the pro-
totype of partheno-genesis.”

187 Beni Hasan. -

168 Th,, 1. 517—518.1 ,, . .". the goddess Pekheth, (s. h.), or Pekhet,
(s. h), or Pekh, (s. h.), the Cat or Lioness deity of Pekhit, (s. h.), in
honour of whom a temple of Pekheth, (Per-Pecheth), was hewn out of the
solid rock in the mountain near the modern village of Beni Hasan in Upper
Egypt; this temple is known by the names of *Stabl al-Antar’, and ’Speos
Artemidos’. The name Pekht, or Pakht, or Pasht means the ’tearer’, and
is, of course, suitable for a goddess who possessed the attributes of the
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metével a két Zeus-nevelte lednyz6 érintetlen patyolatét olti, fwomorog
Léleklangjanak cosmicus csodagépe az Anyasag.'®®
A magashorizoni'™ Thebes kimért hu (sphinx)-sétdnyairél™

cat or lioness . . . Her title was 'lady of Sept (nebt Sepd (-t)’ of the star
Sothis, and she was identified with Isis and with a form of Hathor, and
also with a form of Sekhet . . . she was a local deity of great importance.”
— Roeder, Op. cit. 203 .« .. die grosse Gottin Pacht (p’h.t), mit glii-
henden Augen . . .

189 Budge, Op. cit. 1. 203—204.: ,, . . . Isis always held in the minds
of the Egyptians a position which was entirely different from that of every
cther goddess, and although it is certain that their views concerning her
. varied from time to time, and that certain aspects or phasesof the goddess
were worshipped more generally at one period than at another, it is correct
to saay that from the earliest to the latest dynasties Isis was the greatest
goddess of Egypt. Long before the copies of the Pyramid Texts which
we possess were written the attributes of Isis were welldefined, and even
when the priests of Heliopolis assigned to her the positionr which she held
in the cycle of their gods between B. C. 4000 and B. C. 3000 the duties
which she was thought to perform in connexion with the dead were clearly
defined, and were identical with those which ~belonged to her in the
Graeco-Roman period. Isis was the great and beneficent goddess and
mother, whose influence and love pervaded all heaven, and earth, and the
abode of the dead, and she was the personification of the great feminine,
creative power which conceived, and brought forth every living creature,
and thing, from the gods in heaven, to man on the earth, and to the insect
cn the ground; what she brought forth she protected, and cared for, and
fed, and nourished, and she employed her life in using her power gra-
ciously and succesfully, not only in creating new beings but in restoring
those that were dead. She was, besides these things, the highest type of
a faithful and loving wife and mother, and it was in this capacity that the
Egyptians worshipped the most.

170 [ qa em chut (sec. Erman: ka em (1)aht)

171 Erman, Op. cit. 52.: ,, . . . der Weg zum Tempel hatte einst durch
die Gassen der Stadt gefiihrt, dann aber hat man i{iberall einen freieren
Zugang zu ihm geschaffen, der den Festziigen eine bessere Entfaltung erlaubi.
Man hat einen geraden breiten Gottesweg durch die Hiuserviertel gebrochen
und hat ihn auf beiden Seiten mit Statuen von Widdern, Lowen oder ande-
ren heiligen Tieren besétzt, die als eine sfeinerne Wache die Menge von

dem Wege des Gottes fernhalten.” — Ib., 211.: ,, . . . die Statue einer
Sphinx, des menschenkopfigen Lowen, der . . . als Bild des Kéonigs die
Strasse zum Tempel bewacht . ..“ — Budge, Op. cit. 1. 472.: ,, .. . its
name in Egyptian was Hu (s. h.).“ — 1b., I1. 30.: ,,The great temple of Mut

at Thebes was built by Amen-hetep III, about B. C. 1450, and was appro-
ached from the temple of Amen Ra by an avenue of sphinxes: . . .*



33

Isisként konnyedén tovalebbené Mut!”® a.r6mai saeculumokban a
Nagy Igen szeplétlen Edesanyja s a sarkitot'™ vildglemezek™
szentséges Kirdlyndje a gulamez6s Meroé-t611" a rajnai Colonia-ig"®
és a Brit Szigeteken!”” éppiigy, mint Myos Hormos!?® zagyvaszavii
tengerészei kozott. v .
.Bucentoro“-s'"® kdrmenete rontds-t6ré rdzsaflizérével vigasz-
talja a madaurai Apuleius csiiggedt Luciusat is az africanus szép-
préza boszorkdnyos holdeziistjében fiirdé ,rerum naturae parens,'s®

172 Th,, II. 28.: ,,The. principal female counterpart of Amen-R3, the
king of the gods, in the New Empire was Mut, (s. h.) whose name means
'Mother’ and in all her attributes we see that she was regarded as the great
'world — mother’ who conceived and brought forth whatsoever exists . . .
Mut was believed to possess both the male and female attributes of repro-
duction. — 1Ib., II. 29.: ,, . . . the double crowns show that she united in
lierself all the attributes of all the goddesses of the South and North. Thus
we find her name united with the names of other goddesses, e. g., Mut—
Temt, Mut—Uatchet—Bast, Mut—Sekhet—Bast—Menhit, and among her
aspects she included those of Isis, and lusdaset.

78 Ib., L. 210.: ,, ... the four children of Horus, Mestha, Hapi,
Tuamutef and Qebhsennuf, each of whom wore a lock or tress of hair,”
which became a pillar sceptre, and supported one of the four corners of
heaven; these four gods became at a later period the gods of the cardinal
points and the lords of the four quarters of heaven.*

" Ib, 1. 157.: ,, . . . the four pillars are said to support that on
which the four heavens rest, . . .“ Ib. L. 491.: ,, . . . the wast, rectangular,
iron (sic!) plate . .. formed the floor of heaven . . .“ — Ib.; I. 107.: ,,The

"keaven which the Egyptian conceived in his mind closely resembled Egypt
in respect of its sub-divisions, and its various cities and districts were ruled

by gods . . .“
175 Marua, Berua; Bakrawijeh.
176 Colonia Agrippinensis — Erman, Op. cit. 274.: ,,...kleine Bronze-

figuren der dgyptischen Gotter sind wiederholt auf rheinischem Boden ge-
funden worden.-Den merkwiirdigsten Beleg aber hat uns doch die St.
Ursulakirche in Kéln bewahrt, eine kleine Statue der unbesiegten sis, . . .

177 Erman, Op. cit. 274.: ,, . .. selbst in England begegnen wir
Inschriften, die der Isis . . . huldigen.” -

18 Mwég Spuos — Agpodirns Sopog.

17 A veneziai doge aranyos galerdja- (buzino d oro) csakugy a
»Stella Maris* menyegzds uszalydra himezte matkija fogadalmat ,de noui
commeatus prospera nauigatione (Apuleius, Metamorphoses; ed. sign. 215/3
—4)“, mint hajdan Cenchreae-nél a ,,puppis intorta chenisco bracteis aureis
uestita... (Apul, Op. cit. ed. sign. 215/5—6.)

180 Mut.
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elementorum omnium domina,!8! saeculorum progenies initialis,!82
summa numinum,*®3 regina Manium,'8 prima caelitum,!®® deorum
dearumque facies uniformis,®® quae caeli luminosa culmina,'®’
maris salubria flamina,'®® inferum deplorata silentia!®® nutibus meis
dispenso : cuius numen unicum!? multiformi specie, ritu uario,
nomine multilugo totus veneratur orbis. inde primigenii Phryges
Pessinuntiam deum matrem,!®! hinc Autochtones Attici Cecropeiam
Mineruam,'*? illic fluctuantes Cyprii Paphiam Venerem,'? Cretes
sagittiferi Dictynnam Dianam,'®* Sicuii trilingues Stygiam Proser-

181 Hathor, Nit, Sechet—Bast—Ra; mind a nagy természetisten-
nék (Usert, Anchet, Renenet, etc.)

182 e, g. Meht—urt.

183 henut neteru®. -

8¢ Budge, Op.’cit. 1I. 216.: ,, . . - as the great lady of the Under-
world, who assisted in transforming the bodies of the blessed dead into
those wherein they were to live in the realm of Osiris, her name was
Ament, (s. h), i. e., the "hidden' goddess.* .

185 Mikép Lucius hitta (205/27): ,regina caeli“ — Budge Op. cit. II,
218.: ,, . . . in his prayer to her he calls her 'queen of heaven’, regina coeli,
_(N. The Egyptian [nebt pet]) .. .*

186 nwgidropog® ’

187 Hathor: Hert ,Sepdet, Chut, etc.

188 Plut, Op. cit. 1. 445/40—42.

* Budge, Op. cit. IL. 216.: ,, . .. . as the Great Goddess of the Un-
derworld she was Thenenet, (s. h.), . ..“

1%¢ F. de Rougé, Revue Archéologique; an 1860, p. 73.: ,L’unité
d'un &tre supréme existant par lui—méme, son éternité, sa toute—
puissance et la génération éternelle en Dieu; la création du monde et de
tous les étres vivants attribuée 4 ce Dieu supréme; I'immortalité ‘de ’dme;
complétée par le dogme des peines et des récompenses; tel est le fond
sublime et persistant qui, malgré toutes les déviations et toutes les brode-
‘ries mythologiques, doit assurer aux croyances des anciens Egyptiens un
rang trés honorable parmi les religions d'antiquité.*

91 Cybele. . - )

192 Nejth; Cecrops kiraly Athene s Poseidon perddntdje; Cecropia
== Athenae Acropolisa.

193 Jsis—Hathor—Aphrodite.

194 Artemis — Britomartis. Pacht.
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pinam,'® Eleusinii uetustam deam Cererem!®® et lunonem'®’ alii,
Bellonam alii,’® Hecatam isti,! Rhamnusiam?®® illi, qui nascentis
dei Solis inchoantibus lustrantur radiis Aethiopes Arique priscaque
doctrina. pollentes Aegyptii caerimoniis me propriis percolentes
appellant uero nomine reginam Isidem.“ 2

Tobb, sziporkdzo érvkoteg talan szmpompas thzijaték tiindéri
latvanyaval bilvolne, de maddrtdviatboi**?® alig vetitné hiibben a
libyai Napt6l hevitett kezdetleges bdlvanyok: a Ded-oszlop (fe-
tish ?),20% a sariés Gralla (Threskiornis religiosa),2% kiilonds-

195 Isis—Persephone — Plut.,, Op. cit. L 442/20—2.2; .

19 Herodotos, Historiae; ed. sign. vol. 1. 157/15—16.: “"Ioes 0& éome
xavi v ‘EAdiwor yldcear Aquinne.“ — Plut., Op., cit. I. 460/45—50.

197 Sati — Hera cf. Budge, Op. cit. II. 55.: ,, . .. according to Dr.
Brugsch, she (sc. Satet) was identified by the Greeks with their goddess
Hera (Religion, p. 299.)¢ — Ib., II. 216.: ,, ... as the power which shot
forth the Nile flood she (sc. Isis) was Sati, (s. h.), . . . . ,

198 Sechmet, Het—Heru, etc. had1stensegek

199 Trioditis (Tr1v1a)

200 A rhamnosi Nemesis.

201 Apuleius, Metamorphoses; ed. sign. 207/23—208/6.

202 This — Thoth — Trismegistos perspectivdja.

208 Roeder, Op. cit. p. Ill.: ,,In Busiris im Delta war &s kein Tier,
sondern ein Fetisch, dem man die Sorge fiir die abgeschiedenen Seelen
anvertraute: ein Pfahl mit ein paar Queridsten — FErman, Op. cit. 22.:
,In Busiris . . . verehrten ihn (sc. den Osiris) seine Glidubigen unter einem
seltsamén Bilde, einem Pieiler, dessen oberes Ende vierfach ausladet. Als
Abzeichen des Osiris ist dieser Pfeiler dann eines der heiligsten Symbole
der dgyptischen Religion geworden, aber was mochte er urspriinglich sein?
War er, wie moderne Gelehrte dies vermutet haben, irgend ein alter hol-
zerner 'Fetisch’ der Einwohner von Busiris?, Oder war er, wie die dgyp-
tischen Theologen wollten, das Riickgrat des Gottes, das in dieser Stadt
bestattet sein sollte?* — Budge, Op. cit. 1. 124—125.: ,, . . . Typhon, the
Egyptian Set, and his seventy—two comrades made Osiris to lie down
in a chest, which was immediately closed by them, and cast into the Nile.
‘which carried it down to its Tanaitic mouths. When Isis heard what had
befallen her husband she cut off a lock of hair as a sign of grief, and then
set out to find his dead body. At length she traced it to Byblos, whither
it had been carried by the sea, and she found that the waves had gently
laid it among the branches of a tamarisk tree, which had grown to a mag-
nificent size, and had enclosed the chest within its trunk. The Byblos
kere referred to is not Byblos in Phoenicia, but the papyrus.swamps of
Egypt, which are called in Egyptian Athu, (s. h.), a name meaning ’papyrus
plants’; the Greeks rendered the Egyptian word for 'papyrus’ by Bdglosg,
and some copyist of the Greek text misunderstood the signification of the

kid
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méd a Varazsl6ng®® Egyetlen Héromsigba torkolio diadal-
utjat. .
18. Vajjon a meggyotort Philae kongé fiilkéiben a Krisztus

word in this passage, and rendered it by the name of the city of Phoericia.
" The king of the country, admiring the tree, had it cut down and made a.
pillar for the roof of his house; it is this tree trunk which is referred to by
the hieroglyphic sign [ded], tet, and which is continually used in the texts
with reference to Osiris. It has been said to represent a mason’s table, but.
the four cross-bars have nothing to do with such a thing, for they are
intended to indicate the four branches of a rooi-tree of a ‘house which
were turned to the four cardinal points.”

20¢ Roeder, Op. cit. p. IL: ,In den firithesten Zeiten, aus denen uns
kein Gerit iiberliefert ist, waren die Agypter ein barbarisches Volk ohne-
héhere Kultur, das iiber das sumpfige Land hin zerstreut lebte. In jenen
Zeiten war auch sein Glaube primitiv und ohne viel Reflexion; den Ibis,.
der mit seinem langen gebogenen Schnabel die Schlangen aufspiesste und
frass, hielt'es fiir ein geheimnisvolles Wesen, dessen bedichtiges Aus-
schreiten eine tiefe Natur und iiberlegene Ruhe verriet; . . .“ —1Ib,, p. IV.:
»Zufillig sind der Ibis, der Mondgott und der Wesir Thot in ein und der-
selben Gegend verehrt worden; im Laufe der Zeit wuchsen diese drei’
Gestalten zusammen zu einer einziger Personlichkeit, und, als man den
Gott im Bilde darstellen wollte, erfand man fiir das Mischwesen eine:
Gestalt: auf einen méinnlichen Leib wurde ein Ibiskopi gesetzt und darauf
der Mond!“ Erman, Op. cit. 28.: ,Freilich . . . war diese Vorstellung . . .
nur ein Erzeugnis der naiven Poesie, die ihre Gotter mit mannhafter
Stieren oder am Himmel kreisenden Falken verglich, die Gottinnen aber
mit glatten bunten Schlangen; die den Himmmel als eine Kuh versinnbild-
lichte und die Mondsichel als den krummen Schnabel eines Ibis (N.). (Dies:
scheint mir die einzige Ahnlichkeit, die man zwischen Ibis und den Mond
finden kann, doch ist es nur Vermutung.)* — Budge, Op. cit. IL 375.: ,,The
Ibis was universally venerated throughout Egypt, and the. centre of its cult
in very early times was the city of Khemennu, or Hermopolis, where the
bird was associated with the Moon and ‘with Thoth, the scribe of the gods
(N). It seems to have been worshipped in the first instance because it
killed snakes and reptiles in general in large numbers, and it was thought
to destroy the winged serpents, which, it was declared, were brought over
into Egypt from the deserts of Lybia by the west wind.* — Ib., L. 402.:
»The name of the god Thoth, (s. h.), Tehuti, appears to be derived fromr
the supposed oldest name of the ibis in Egypt, i. e., tehu, to which the
termination ti has been added, with the idea of indicating that the king-
called Tehuti possessed the qualities and attributes of the ibis (Compare:
Brugsch, Religion, p. 439).

205 The legend of Ra and Isis (Hieroglyphic text with transliteration
and translation) sec. Budge, Op. cit. I. 373.: ,, . . . Ast em set saa em
tchetu.”
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dtszdzharmincegyedik esztendejétél csak a meseszerdi mult vértelen
phantomjai tanyaztak ?

Azutdn ,az Universum fétemplomdaban, a Menny tukorkepé-.
ben“2% is hig pdrava szakadozott-e a Re-stau (Rosetaw)2? rejte-
kének millioit nyiigdz6 isteni kotelék ?

19. Narses Persarmenus nem henyélt, mikdzber prébakohoz
hajitott csatabardja lesujtott a nilusi granittonkre ; épp ezért tin
futé zaporként tarolta idGtlen aeonok kusza bozé6tjat. Am a keresz-
tény vihardagdly Abfi Simbel, Gerf Husen, meg Derr csodds szik-
lavéjatait ellepte immar s a jacobita hithirdeték Dongola (E! Ordeh)
fel6l patakz6 igéi az északi szokGarral biztos a senmut-i>%® hatar-
szigeteknél csaptak 6ssze. A Pilak képancéljaba vésddostt nyomvonal
jelenleg is a Négyagt Eletfa akkor virulé oasisarél regél :

,Az Uristen gondviselése révén és kegyes fejedelmeink, Fla-
vius lustinus s Aelia Sophia, mindig Augusti, ugyszintén Impera-
tores és az istendtta Caesar, Tiberius Neos Constantinus kedvezd
szerencséje altal, valamint Theodoros, a thebaisi orszagrész fényes-
séges decurio, dux és Augustalisa joakaratdb6l épiilt elsbizben-
eme (partburkol6) falazat, a Szent Martyrok s az igen tiszteletre-
mélt6 Abba Theodoros piispok aldasaval és pedig a vezércsapat
nagyon derék singulariusa, Mena, buzgé onzetlensége 4ran. Choiak
tizennyolcadika, az adokor [indictio] tizenegyes eveben (577, XIL
14.). Udv 1#209

206 Erman, Op. cit. 267.: . das heilige Agypten, ’das Abbild des
Himmels . . . der Tempel des gesamten Weltalls’ . . .*

207 Roeder, Op. cit. p. XXX.: ,IJn Memphis hat man die dunklen .
Ginge eines Tempels namens Roseta, der auf dem Totenfelde von Sakkira
in den. Felsen fiihirte, als die geheimnisvollen Pforten zur 'Stitte der Ewig-

. keit’ bestimmt. Zwei Wege 6ffnen sich dem, der sich ins Jenseits begibt, der
.eine mit Fliissen und Seen, der andere mit gefdhrlichen Landstrassen.” —

Ib.,, 227.: ,,. .. das Tor der Geheimnisse in Rosetaw ...“ , ... die
Geheimnisse in Rosetaw ... — Budge, Op. cit. I. 216.: ,, . . . the hidden
paths of Restau (s. h.), and . . . the winding roads of the Ammehet (s. h.),
and . .. the hidden pylons which are in the Land of Seker, .. .”

208 Ma Biggeh.

209 G Niebuhr, Agypten (H. Helmolt, Weltgeschichte, III. 676.):
,Durch Gottes des Herrn Fiirsorge und durch das Gliick unserer frommen Her-
ren Flavius Justinus und Aelia Sophia, der ewigen Augusti und Impera--
toren, und des Gottbehiiteten Césars Tiberius Neos Konstantinos, und durch
die Giite des Theodoros, des erlauchten Dekurio, Dux und Augustalis der
thebaidischen Lavnd,schaft, wurde diese Mauer (am Kai-der ‘Insel) zum
erstenmal erbaut unter dem Segen der heiligen Mirtyrer und des ehrwiir-



E mémoros rivalgas felel Smet, hem neler, és a protostolista
Smetchem szent karcainak®® félénk kérdésére s az assuani Levia-
than®!! moh6 garatjdba temetkezd gydngyszem sorsa mar azidétajt
megpecsétel6dott.

20. Tehdt a tudomany erdsségei szerint: Acta est fabula!

A két Thebais h6s remetéi a widi natrfin-i®'? szerzeteshadat
lelkesitették s 1. Theodosius irgalmatlan rendeletének elészele az
»>Amentet bikdja,“?'® Serapis, mestermfivi fellegvdran lengeti a
labarumos lobog6t.?'* Bénult életgéc a halddd szerveket nem apolja
tobbé s az alexandriai hiddéstdl kerekitett masfél szizad a legvé-
dettebb (! ?) sejtcsoportot is elliszkositi. Egyediil e nyers tény
tiiremlik elé a kiilonben oly kitiind H. R. Holland Hall ex cathedra
tantételének romanticus hamrétegébdl : |

A rémaiak alatt az egyptomi vallds 8si posvényéba siilyedt,
— hila a syenei egyiigy(i feketék patheticus -ellenszegiilésének,
évszdzzal odazott — haldlaig lustinianus napjaiban.“?1®

digsten Bischofs Abba Theodoros, und zwar durch den Eifér und die
Billigkeit des Mena, fiirtrefflichsten Singularii der Truppe des Dux. Am 18.

" Choiak im Jahre 11 der Steuerperiode (14. Dec.-577.). Zum Guten! [, er-
laucht* bizonnyal illustris forditisa — Niebuhr szamitdsa helyes; 577
szeptemberével a tizenegyedik indictio, Thoth havédnak els6 napjavai
(augusztus 29.) -pedig a harmincas ,abd“-ok forgasa kezdddik.] (Translat.
auct.) .

210 Erman, Op. cit. 224.: ,So ist Philae der letzte verlorene Posten
der dgyptischen Religion gewesen, und hier begegnen wir ihren spitesten
Denkmilern, griechshen -Inschriften und demotischen upd den letzten
Hieroglyphen, die je ein Agypter geschrieben. hat. Die Leute, die diese
kurzen Weihungen eingegraben haben, sind obskure Personen, aber wir
konnen diesem Propheten Smet und Protostolisten Smetchem unsere Teil-
nahme nicht versagen, denn sie sind die letzten 'Prie'ste_:r,der dgyptischen

~Gotter, von denen wir wissen.*
: 'mjnﬂ'j a duzzasztomi.

212 Vallls Nitria.

213 Budge, Op. cit. II, 196—197.: ,, . . . one of the commonest names
of Osiris was 'Bull of the West’, and . . . Apis was, in fact, believed to be
-animated by the soul of Osiris, and .to be Osiris incarnate, . . . The double

god Asar—Hapi or Hapi—Asar, is depicted in the form of a bull. .. .".

214 A Pons Milvius krisztusi vexilluma nemcsak a legidk cristai felett
repesett, hanem a hiv lelkekben.

215 H. Hall, The Encyclopaedia Britannica; ed. sign. vol. VIII. 58;
art. Egypt c. Religion: ,,Under the Romans Egyptian religion returned to its
original mire till its death, prolonged by a century of pathetic resistance
by the simple blacks of Syene, in the days of Justinian.“
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21. A hegykoszoriis Boeotiatol hatezerszdz stadionra leskel6d6
{(hu) oroszlantestii emberf62'® albioni Oedipusaért korantsem epe-
dezne a ,Chronicon Paschale“ kdmzsds®'" szerkesztbje, mert a
hetvenedik olympiast6l keretezett préféta-rajzokban az anathoth-i2!®
latnok mellett a félpogdny Kemi1®'® vonzé hittitkat jeleniti. '

]eremlas tanusagot tén- Egyptom papjainak, im a Szfiztdl
eredt (éx magfévov yevouévou) Udvozité Gyermek (die owrijgog
nardog), ki jaszolban nyugszik (v edivy . .. xetuévov), megrendit-

218 Budge, Op. cit. 1. 471—472.: ,,The largest known monument or
figure of Heru-khuti is the famous Sphinx, near the Pyramids of Gizeh,
which was his type and symbol. This marvellous object was in-existence
in the days of Kha—f{—Ra, or Khephren, the builder of the Second Py-
ramid at Gizeh, and it is probable that it is a very great deal older than
his reign, and that it dates from the end of the archaic_period . . . Judging
by the silence of the ancient monuments about the Sphinx this figure of
Heru—Xkhuti cannot have been popular in dynastic times, and if this was
50 it is possible that it was due to the fact that the Sphinx was thought
to be connected in some way with foreigner or with a foreign religion,
which dated from predynastic times. A recent but fanciful theory 'makes
the Sphinx to be the work of Amenemhat, a king of the XIIth Dynasty;

. S— Ib,ll. 361.: ,The oldest and finest human—headed lion statue
is the famous 'Sphinx’ at Gizeh (in Egyptian Hu, (s. h.), which was regar-
ded as the symbol . of the Sun—gcd Ra—Temu—Khepera—Heru—
khuti, and was made to keep away evil spirits from the tombs which were
round about it . . . the 'Sphinx’ at Gizeh was intended to be a guardian
and protector of the dead and of their tombs, and nothing else, and the
idea of Plutarch and others that it typified the enigmatical wisdom of the
Egy{)tians and strength and wisdom is purely fanciful. The men who made
the Sphinx believed they were providing a colossal abode for the spirit
" of the Sun—god which they expected to dwell therein and to protect their
dead: it faced the rising sun, of which it was a mighty symbol. The origi-
nal idea of the man—headed lion statue has no connexion with the views
which the Greeks held about their monstrous being the Sphinx, who is
declared to have been a daughter of Orthus, or Typhon, and Chimaera,
or of Typhon and Echidna; moreover, Greek sphinxes are winged, and-
their heads and breasts are always those of a woman, whilst Egyptian lion
statues have sometimes the heads of ‘men, and sometimes the heads' of

sheep or rams.” — Erman, Op. cit. 92.: ,,Die grosse Sphinx von Gizeh (ein
natiirlicher Fels, dem Konig Chephren einen Konigskopf gegeben hatte)
wurde . . . ein heiliges Wesen fiir die Leute der Nachbarorte (N. .. . Pli-

nius 36/77 nennt sie noch richtig ,,numen adcolentium®), in ihr wohnte der
Sonnengott als Harmachis d. h. Horus im Horizonte.*
217 Persona incerta, sive ignota.”
218 Bethamatol északra.
9 ,A Fekete (Fold);“ Egyptom.
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vén lerontja faragott képeiket (¢ cidwie adrdv). Amiért mindmdig
(éws viw) Szlizanydt (magfévor Aoxov) imddnak istenként (Oeo-
motovow) és a sovénybeli Kisdedet (Boépos év pdrvy) szertartasos
ajakilletéssel tisztelik (wi0évieg mooonvvoioy). “220 v

Hacsak az exofericus elemzés — sajna — sildny kémiGcsdvé-
bl nem loccsan ki az egyhdzi irnok ama ,simple blacks“-t is
megcsiifolé bargylisiga,.a blivir horgonya a renyhe id6gat archi-
medesi pontjdba kapaszkodott.

22. Juda s Israél riogat6 harsonainak keresztény miniature-jei,
kétségkiviil, tekervényes jaratokon férk6ztek a keletromai compilator
zstifolt fogad6tombijéhez. A neves Ducange hajszélfinom mérlegé-
nek ellentett serpenydin a vértant Dorotheus, tyrusi pasztor (epis-
copus, v. presbyter) s Epiphanius, cyprusi piispok, zigmasoloktol
" fitogtatott szerzsége szintezodik és a tiilekvé hitelhajsza nagy-
hangii kérkedését pellengérrel biinteti.2*! A francia philologus athat6

220 Chronicon Paschale; ed. sign. vol. I. 294/3—7: [ O%ros 6 “[epeuiag
onueiov Edwuev toig ilegedow Alydmiov 6rf dei osobiwar 1d édwia atidw
nal ovumeoely Owe OWTHgos maLdos éx mapbevov yevoucvov, v @divy 0% uee-
uévov, 9id zal fwg vdv Osomoiodowr maghevor loydw uai PBpEpos v @drvn
zebévres mogooxnvvodow.© (Translat. auct.)

221 Chron. Pasch.; ed. sign. vol. II. 264—265. (Nota Ducangii ad I
274/14. . . .1 ,Aé0v v ogvvtépy . . .“): ,,Quae deinceps Paschali suo de
Prophetis Scriptor inseruit, quo Christi oixevogpiar, seu dispensationem,
ab iis praedictam fuisse ostenderet, desumpta sunt ex Dorotheo, auctore
dubiae prorsus fidei, ut animadverterunt . pridem Baronius, . Possevinus,
Huetius, Binius, et alii viri eruditi, cujus-Graeca hactenus desiderabantur: quae
necdum tamen omnia, ex hocce Paschali possunt suppleri, cum Latina
duntaxat versio, quam Musculi esse aiunt, in Bibliotheca Patrum habeatur
to. VIL edit. an. MDCXLIV. Priorem enim Dorothei non vidi. Quis autem -
hic Dorotheus Martyr, et qua aetate vixerit, docet prologus ad illius
Tractatum de LXX. Apostolis: ex quo‘docemur, si Scriptori fides danda, in
Graecis ac'Latinis literis apprime fuisse versatum, et post mortem Diocle-
tiani et Licinii Tyri factum Episcopum, ad Iuliani Parabatae tempora vitam
produxisse, tandemque, cum subinde illius persecutionem defugeret, in urbe
Odysso ab illius ministris comprehensum, variisque tormentis vexatum, in
ipsis suppliciis vitam exuisse annos natum CVII. Ita alius fuerit (si quidem
is unquam extitit) a Dorotheo, qui in urbe Nicomediensi martyrium obiit
sub ipso Diocletiano, ut est in Chronico Paschali anno XIX. ejusdem
Augusti, atque adeo a Dorotheo alio, quem Auctor Chronici, quod Alexand-
rinum dicimus, ut et Theophanes et Georgius Alexandriae martyrium sub
Gratiano subiisse scribunt VII. Id. Octobr. ferarum escae traditum sub
Tatiano Augustali, cui favebant haeretici. Latina autem lingua cum Romae
versaretur scripisse Dorotheum, ejusdem scripta in Graecum deinde tra-
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tekintete most az elkinzott Dorotheus ,latinus archetypusanak“
ihletett tolmécsdba farédik. ‘

E szerény ,miifordito“ szentirdsi versezetekkel cicomdzott
koholmanyat a Nagy Theuderich consularis arianus véreiért koz-
benjdr6 Janos papa?*? constantinopolisi Unnepkorébe gydmoszoli.
A Charles Du Fresne, sieur Du Cange szdmara érdektelen mellék-
koriilmény cikdzé ecsetelése®*® még nem lattat ennyit, de Marcelli-
nus comes hasdbjainak pici szilankja feléleszti a thrax Bosporus
fest6i partjdn akkoriban rokonszenves tiberisi szinfoltot.2?* Habdr .
az isauriai Confessor esztendével el6re??® tessékeli a kronikds
cancellariusnal Philoxeno et Probo Coss., vagyis az otszdzhuszon-
otodik évben2?® betoppant vendégurat, a Pseudo—Dorotheus csa-
lafinta tizelmeit firtatdé nyomozas hidba tétovazna e két szamadat
kozott. Az egyhazfejedelmi latogatds latinos umbo-ju pajzsa mogé

ducta colligimus ex iis, quae post illinus Tractatum de Apostolis habentur,
siquidem is revera scripserit: nam heac ab Graeco interprete prorsus con-
ficta constat. Atque illius quidem futilis satis licet operis pars illa, in qua,
quae Prophetarum natales et vitam praesertim spectant, referuntur, sub
nomine Epiphanii Episcopi Cypri prodiit, iisdem verbis Dorothei descripta,
‘vel certe paucis admodum interpolatis: adeo ut mirari subeat cur Epiphanio
adscribatur, quod alteri Scriptori ab aliis tribuitur. Sic veteres spuria sua
non modo venditabant, sed quo fidem iis aliguam acc¢omodarent, prae-
clara ipsis indebant nomina, ut hiscce opusculis, Dorothei scilicet Martyris
et Episcopi, seu Presbyteri Tyri, et Epiphanii Cypri Episcopi, cum neutrius
ea sint.”

222 Theoph., Op. cit. 261/4—9.

223 Chron. Pasch.; ed. sign. vol. IL 265, (Nota citata): ,, . . . certe
Graecus Interpres Dorothei testatur, seu fingit, ea quae de Prophetis et
Apostolis scripsit, ex ejusdem Dorothei Latinis Commentariis hausisse ac
descripsisse eo anno, quo Joannes Papa Constantinopoli versabatur, Phi-
loxeno et Probo Coss. proinde lustino seniore imperante.”

224 Theoph., Op. cit. 426—427. (Nota Imm. Bekkeri ad 261/4. . . .
»Oevddoiyos npardv tiig ‘Pouns . . ) in sequentem annum, qui lustini sep-
timus, et Philoxeni Probique fastis consignatur, Ioannis iter Marcellinus
distrahit, et ita scribit, 'Theodorico rege pro Arrianorum suorum caeremo-
niis reparandis laborante: solus duntaxat Romanorum sibi decessorum urbe
digressus, CP. venit, miro honore susceptus est. dexter dextrum ecclesiae
insedit solium, diemque domini nostri resurrectionis plena voce Romanis
precibus celebravit’.” '

225 Justiniano II. et Opilione consulibus.

226 Chron. Pasch. 1. 616/12: ,’/v6.9".{". 7. Brdofévov nai Ipbfov.“, vagyis
a harmas adészam lustinus prior hetedik esztendejében: 525, januar 1—
[—ijulius 9— (cf. To. Mal.,, Op. cit. ed. sign. 424/14—20)] . . . augusztus 31.
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valészeriien élemedettebb kor irodalmi terméke buvik s az attetszé
iirtigy elarulhatja a — hihetSleg tidvds — szandékot.

23. A sanyari asceta-zarkak 6lmos legén egyéni jellemvona-
sok ugyan nem surrannak at, 4m a szapora ostorcsapasok vel6t-
hasité csattogasa a kozel vilagvég apocalypticus ldtomésat gerjeszti:
»Midon pediglen Keletrél kristalytiszta viz (Gdweo xablagov) csor-
gedez, a foldreszallott Isten, mint Ember, a vildgegyetem minden
igaztalansagat (ndoag vdg dvouias Tov xéouov) véllalja, megfeszit-
tetvén a torvény papjaitol. S a Szentlélek kegyelme (mveduarog
xdgig) tiistént szétarad az Osszes nemzetekre. Ha ezfdn tizldng
gyl (év mvei xaicrar), a foldkerekség végzele betelik (vélog #o8ar
adons vhs y7s).“ 1" Emellett. a delejes elragadtatds szaggatott
hulldmverése profétai hévvel korbacsolja a‘rozzant vildggdlya l1éha
hajosnépét és a reves bordadk tatongé eresztékein Ddniel halal-
.vihara- siivolt, de a fenti visio sehol a babeh teremfalra rott itélet
hirnokének konyvében.

Az eschatologicus hangulat alkonyi borongasaval magéanos
fénycséva birk6zik, amint a messze rétrél is a messidsi kardmba
gyiil a sotétgyapjas nyadj. Majdan ,,Aethiopia folyovizeinek végvi-
dékér6l hoznak aldozati ajdndékokat Nekem (éx meodtwy moreudv
Aibomtias oicovar Guoiag wor)*2® tgymond az Adonai Zebaoth a
Symeon torzs6kébdl sarjadt Sophonias izsopos ajakdn s a Vulgata
bir6i palcaja helyeslon int a szitkszavii Tractatus felé.?*® Raadasul
a ,szerecsen* kamards candaké-jat felejté Isten-szomija,>®® meg az
Atbara és Abai®%! égbenytilé forrastdlcsérébdl Kanadn foldjére gu-
rult salamoni kincsek®? hamvas abessyniai arcélt hantanak az fire-
ges ,Tanagra-bdbu“ lapos abrazatarol.

Nem Orvénylett-e Edom és Amalek®? iistjében oly erjedés,
mely az érdes karima romlatlan sepréjét a Spiritus villamparittyai-
val kergeti a Kozépponti Tiiz seraphi (vagy sphaericus) -zsongasa
felé 72 Ha mégis, bizton akadt tigyeskedd mesterember a Testesiilt
Ige régies cifrazati diadalszekerének siirgds Osszetdkolasara..” A

227 Chron. Pasch. I. 301/1—6. (1rabslat. auct.)
228 Th,, 1. 283/12.

229 Sophonias, Proph. 3/10.

230 Chron. Pasch. 1. 289/20-290/2.

231 Bahr-el-Azrek; Kék Nilus.

232 1h,, . 291/18—19.

232 A hitetlen” vilag.

234 Pytha"oreus — héber keverek
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lelkendez6 munkairam néhany évarasszal vajmi konnyen ,elvétheti*
a piciny alkotmdnyba esztergdll csavarmenetet ; _in flagranti* j6sok,
sajatlag, 6cska batart docogtetnek. .

- 24. Lam, Procopius ,Historia_Arcana“-ja lustinianust, a sdtdn-
fajzatot, s a ledér Cypridt vadolja -a kdba embermilliokra zidult
borzalmakkal :23® rohand ar és pokoli rengés' tompa moraja min-
deniitt, vérszin haborii s fekete doghaldl.?*® Az Ujszbvetségi Szent-
iratokban otthonos, 4m a caesareai philistaeus diihtajtékavai fertd-
z6tt kortdrs a patmosi Fogoly Jelenéseinek kevély Antikrisztusat®”
és ama ,céda nészemélyt“238 is leparland a négy szagulddé rémlovag
konnytécsds patkényomaibdl. Viszont a Bab-el-Mandeb afrikai s
arab kapuszarnya kitarult a ,lelkek haldszainak* rajz6 csénakjai
elétt, s6t mi tobb, az auxumi fegyverek az Arethas-gyilkos?3?
himyarita martalocok kétszeri szétugrasztasaval kiverekedték a Szent-
‘I6lek malasztjat.?4® Midon Licinius, praefectus Augustalis, a jambor-
életl alexandriai Johannest a napfiis Axum tikkadt harcosainak
haladéktalan enyhitésére unszolja,?*!'a Saba-ivadék negus meg-
hunyészkodott hiibéresei sem torzsalkodnak mar a Christus Cruci-
fixus vildghodité szeretetével.

Es, mig Nonnosus a sfidani Adulis-bél csortet az ,dtezer
elefdnt“ kanyargds csapasan,??® tilnan a homerita hinduk (rwv
. CAueoirdy *Ivdaw)*t® fiurge vitorlalepkéit repitik Boldog Arabia
fiiszeres szell6i a Mare Rubrum egyptomi révei felé. Igy a rette-
netes ,Nika“-t nemrég fojtogaté hajlékony ujjak tomijénillatu hajo- -
gyomorb6l buggyant taprobane-i*** galambvérben®¥® duskalhatnak,
vagy a sarkanyos Kozép tavolkeleti Birodalmanak®$® indus* rab-
szolgavallon zizegd selymeit cir6gatjak.24"

235 Proc., Hist. Arc. ed. sign. 79/12—18.

236 1h., 80/4—6.

237 ‘Johannes Ap., Apocalypsis 13/11—18.

238 Ib,, — 17/1—T.

23 Theoph., Op. cit. 260/16—261/2. — A hnegrai mészarlas.
210 Jo. Mal, Op. cit. 433/21-—434/2. '

241 1p,, 434/6—18. )

242 Fxcerpta e Nonn. Historia; ed. sign. 480/17—481/2. .

% Jo. Mal., Op. cit. 457/56—7. — bis —

Ceylon.
245 Rubin.

*48 China.

. .y
247 1o, Mal.,, Op. cit, 477/7—S8.
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»S ugyanakkor (xai év avt® w@ yodéve) napesttdl virradalig
roppant csillagvdgta tdmadt (éyévero Spdpos dorégwy noids dnd
éonégas éws adyovs), mire mindenki. megijedt és kidlta 2 jaz Eg
erei megindulnak (oi dovégeg minrovory),' eme rémseghez hason-
latost sose tapasztaltunk (odx ofdauev move vorodvo modypa)!“?*d

Eszerint a X. indictioban, az Ujvaros-szerte lakmaroz6 lang-
nyelvek®® lohadtin, tehdt ,Lampadio et Oreste Il. consulibus®
a Mennyei Seregek fehérizzasii meteorbombai paskoljdk a hit por
csalard ingovdnyat.?®. llykép, ha zsombékos lap egyaltalan nem

248 1h,, 477/10—12.: ,nal év adtg zd ydve Eydvero _dpbuos dordowy
woddg dmd éomépas Ewg alyovs, dove ndvras énnAirrecbar xal Adyew [fre 0dde-
more ofbauer ToLoviéy T yeyovds.]¥
. 2% Theoph., Op. cit. 286/10—13.: [T'¢ d'adrd &rew nal dorépwv yeyove
dobpos wolddg dnd dondpas fws adyovs dore mdavias enmlirreobar xal Afysw,)
1 oi dorépes mintovow, nal odn oideuev more totadto mEdyp.

250 Th., 278/15—16. ,. .. i “lavovagly iwdimtidvos deudrns yéyovew . . .
Niva # dviagoia.“ etc. — lo. Mal,, cit. 473/5—477/3. (,,Nika!*) c

251 A tudds Gibbon nem dtall a ,,siecle eclairé” csillagriigé topanja-
ban Mnemosyne komoly lednyanak ,ébenfa* librariumin ficinkolni:
(Decline and fall of the Roman Empire; ed. sign. vol. IV. 432.) ,,In the fifth
year of his (sc. lustinian’s) reign, and in the month of September, a comet*)
was seen during twenty days in the western quarter of the heavens, and
which shot its rays into the north. Eight years afterwards, while the sun
was in Capricorn, another comet appeared to follow in the Sagittary . . .
The astronomers dissembled their ignorance of the nature of these blazing
stars, which they affected to represent as the floating meteors of the air;..."
-*) N.: ,,The first comet is mentioned by John Malala (tom. IL. p. 190, 219.
{454, 477, ed. Bonn) and Theophanes (p. 154. A. M. 6023); the second by
Procopius (Persic. 1. 1. c. 4.). Yet I strongly suspect their identity.” —
1b., V. 433—434.: ,, . . . the telescope has opened new worlds to the eyes
of astronomers; (N.) and, in the narrow space of history and fable, one
and the same comet is already found to have revisited the earth in seven
equal revolutions of five hundred and seventy—five years . .. The fourth
apparition, forty—four years beforte the birth of Christ, is of all others
the most splendid and important. After the death of Caesar, a long—
haired star was conspicuous to Rome and to the nations, during the games
which were exliibited by young Octavian in honour of Venus and his uncle.
The vulgar opinion, that it conveyed to heaven the divine soul of the dic-
tator, was cherished and consecrated by the piety of a statesman; while
his secret superstition referred the comet to the glory of his own times., (N.)
The fifth visit has been already ascribed to the fifth year of lustinian,
which coincides with the five hundred and thirty—first of the Christian
aera.’ — Az angol ,gourmand” tehit a Meleles s Theophanes inycsikland6
csemegéit alaktalan péppé sajtolia az Otszazharmincegyes ,,decoctum®
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roskadozna ahistoricus fabu vaksi totem-behemothja alatt, a pré-
fétds hangzatok vészjelzd kiirtje négyhavi-esztendds kozzel rezdiilt
az Aat-ab Iseumdnak utolsé tamburindobbandsdra.

Elvégre biinbdnati zsoltirok mar az ,ultima* Habes gnejsz-
ldbu ambdir6l dongetik az elsttétiilt égboltot s a vérpad bakacsinjan
a koszoriilt pallos szikrafergeteges suhintdsa irtoztat. Az Ur Jézus
passifiords kertészeinek feslé bimbdja most pattogzik ama Kiraly-
ember valasztottait becézd mézkehellyé s a gdrog divds épp az
asphodelos-virdgdisz flamboyant-csipkés?? szirmait mimelte Attort
miivii kosontyiijével.

25. A csittuld kétség torpe reddit az 1degen boglarra fanya-
lodott krénika mdzsds cimlapja rogton elsimitja : 1dévaziat (EIII-

cabbalisticus kotyvasztdsdndl, Mert az egyhdzi iropar négy horonnyal két
Isten-kopjat egyontetiien étet. Az elsé ,,portentum* Malela .szerint (Op.
cit. 454/5—8.): ,’E=l 62 wvijg edrijs faoctlelag [sc. “Tovorwiavod)] épdvy dorio
udyag xal @ofepds xare td dvnxdy pioos, néumwy dnl vy dvw dwiiva evndgv,
& 88 yagaxthe adrod derpands dmémeumev: fv Eleyov nwes elvar Aaumadiav.®
Majd (454/11) a szeptembervégen hazafelé iigetd békebiztosokhoz csatlakozik
a theopolisi pap, hisz j6 ismerésék: Hermogenes és Rufinus. — S igy Theo-
_ phanés (Op. cit. 278/4—8): ,Todvp ¢ &rer wnvi Jemrepfolyp Ivdintidvog é
ipdun uéyag nal @ofzpds dvrip el to dvtindy wuépog nouding méunmwv éml T
&vw tag daviad dxtivas dorpamrodoes, dv Eleyov Aeunadiev, nai Euewev
ime einoor fuéong Adumov. xel Epédvovio xocuuxal dnuonpatict nael @éver“
Voila! A Xkilences indictiét nyitd 6szeld Lampadius és Orestes ,kettds-
racsn* carcerébdl a Salvator Mundi 6tszdzharmincadik évébe somfordali. -
Vakmerd kisérlet a tlizsiiveges ,candelabrum® meg a Nika-rikoltds, vagyis
otszdzharminckettd Tanus-hava (lo. Mal., Op. cit. 473/5—477/3; Theoph.,
Op. cit. 278/14—16 . . .) utan borzaszt6 aérolith-roham (fo. Mal., Op. cit.
477/7—12; Theoph,, Op. cit. 286/10—I13.) .,6tszzharmincegyesitése” a
lulius Caesart istenit6 listokds cudar orve alatt. Az illyr Sabbatios csé-
szari fidnak tizenharmadik esztend6haijlatin csévalt szakallas (pogonia)
szablya (xiphia) (Proc., Hist.: transl. Volaterrani 274/4—51, 274/9—13) pe-
dig a ieles brit szerint a torténetir6i konnyelmiiséget rosszalja (Vae Procopi!),
nem a feddhetlen Urania pohos astrolabiumat. — A ,technocraticus” jelen
fénycelldis mammuttivesdvei s a Neptunus porontyait immar a masodik kiil-.
bolygorodl kicsinylé szamoszlopok még mindig nem iitkoznek Otszazhetvenot-
éves gdz-gorbékbe. A neptuni ,Halley*-t is zaklatja a tomérdek lupiter- -
kolonc; gyarié miiszer és vézna algorhythmus tian sose zabolazhat oly mak-
rancos csikot, melynek aphelicus meta-gombijével tiz seaculum tekézne (G. |
Forbes) az égarena puffadt ellipsisén. Amerre hirom ,igazlato'* avult tri-

quetrumot 16bal a Mount Wilson kilencvennyolc-hiivelykes (252 cm.) tii-

kérszemén homorii eziisthalyog kérkedik. (cf. A. Cl. de la Cherois Cromme- -
lin, The Encyclopaedia Britannica; ed. sign. vol. VI. 102.; art. Comets).

252 Nem késG-gothicus langbolyhok!
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TOMH XPONQN) Adimtél, az 6&sembertdl (AIIO ... TOTY
IPQTOIIAASTOY ANOPQIIOI), a legkegyesebb Heraclius
Imperiumanak huszadik és postconsulatus-a tizenkilencedik évéig
(EQZ K’ ETO013 THX BAZIAEIAS HPAKAEIOY TOY EYSE-
BE3STATOY KAI META YIIATEI AN ETOYX [0G’), valamint fia
Heraclius Novus Constantinus uralmanak tizennyolcadik esztende-
jéig (EQZ2 ... IH" ETOIXZ), a harmadik adéjegyben (INAIK-
TIQNOZ F) «258

A zold (prasinus) Phocas cenfurlo kénkoves életmécsét kioltd
chamsin®* ekkorra cafatokka tépdelte Sassan Gsfejedelem Niniveh
atkos sirhantjdn meghurcolt z4szI6it; a Fidisten .eljovetelének hat-
szdzharmincas?®® békeéve lopakodott az 6ldokl6 landzsahegyekre?®®
s a harci elefantok vords talpai ald. )

26. A phalanxtipré csataszornyek és a Shebdiz-, meg Barid-
nemzette paripdk riadt toporzékolasitdl reszketd dastadsherd-i®s?
paradicsom azonban a’ cyclus-mérés taberndjanak katyus sikitoraba
vész. A homalyos helyen,?® haromszazotvenkét olympiassal tilolt
munkadarabja folé gornyedé mives, barhol ringott is bblcséje, a
bronzkapus®® Palotavarosra hurkolédd ostromgyiiriiben éldegélt s
az iinneprendezd®® Sergius, oecumenicus patriarcha, dolgos jobb-

B

253 Chrbn. Pasch. 1. 32/1—9. (Translat. auct.)
234 Az africai bossziszellem;* Heraclius.

25 A jatszi A.D.+0):bb=0Q ‘ _ indictio-képlet
s az untalan évcensus d; (Nagy Constanti-
nus haldlanak 272. for- . ) dulatatol (ind.
XIL. ; Phocae imperii an- d; = lx no Vil.-o, mense

Maio d. XXIL) (Chron. Pasch. 1. 697/18—21.) a hdromszazotvenkettes olyimpi-
asig wf Odvumids — °/vd. o 1. perd dm. "Hoandeiov Adyodovov 20 «f'.
(Ib., I. 727/10—11.) tizennégy goérdg addszamhoz, a bitorlé Phocas nyolcadik,
az isteni Udvozité hatszaztizedik esztendScsiicsara pantolja a ,,monotheleta
csaszar aranyvolutés ‘abacusit.

%56 Pilum utéda lancea. ‘ :

7 Artemita; Ctesiphontol északra, til a Dialan.

258 Chron. Pasch. II. 550, 551. etc. (Animadversiones [Raderi] ad
Chronicum Alexandrinum. Quis auctor, cuiusmodi scriptum? — Ib., II. 13,
14, ... . 16, . . . 18. etc. (Praefatio [S. R. M. devotissimi Caroli du Fresne] .
senioris Ducangii.) .

%9 Raing. : :

#%¢ Chron. Pasch. . 710/5—21, 711/1—4. — Ib,, L. 714/9—20.
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jaként markol a tur4ni kelevézeki6l bolygatott?®! 6ridshangyak dére

futkosasaba.
© A fukar Mauritius (Meavgixiog) véres napatdoztatél a szeren-

csétlen Chosroes Parvéz fennhéjazd Albordis-Anak?®®? (a mekkai
Uldozott kardvagta zardndokdtjat egyengetd) 6sszeroppanasdig tag-
oblli medence kecsegtetné a torténetkutatast, amde az alexandriai-
nak is hiresztelt Chronicon sajat tetGszerkezete a mindeniinnen
keritett épiiletanyagot csak a byzantioni szegletbastyakig fedezi.
27. Tehat korszeri vajjon az Asia Minor zafirpards hegy-
ldncaiba botlé szemsugér réviilete, midén varratos csonttd fehériilt
koponydk pére- pergamendkra mazolt tartaimdbdl a szigetbuckds
tengerpuszta déli - bOségtiilkének szinfe keresztény anyaistenngjét
jegeszti ? ‘ . .
A felneszelt Memnonként?®® ziimmogd Nilus-kaptar, virraszté
egyhdzatyait a Szent Sziliz holdkaréjos trénzsamolyanal a @zozdxog
(Deipara)®* hg§ glorioldja melengette ; a kesely(ibobitas?® Mut
Neter (Isten Anyja)?¢° orthodox gdrdgtiize igy nem botrankoztat.
'S, im, a saut-i ,’AOnw@“ hotiszta gyolcsdba bugyolalt Isis,67

261 Jp,, 1. 712/12—21, 713/1—14. -

262 A parsi dsorom; Alboriji.

203 JII, Amen — hetep zengd colossusa Septimius Severus 6ta csendes.
26+ Chron. Pasch. 1. 10/9—12, )

265 Budge, Op. cit. 1. 202.: ,Isis is usually depicted in the form of

. a woman who wears on her head a vultiire head-dress, . . .“

266 Ib., I. p. XVI, ,,Certain -of the Egyptian Christian Fathers gave.
to the. Virgin the title "Theotokos', or 'Mother of God’, forgetting, appa-
rently, that it was an exact translation of neter mut (s. h. corr. rec.: mut
neter), a very old and common title of Isis. (Interesting, however, as such
an investigation would be, no attempt has been made in this work to trace
out the influence of ancient Egyptian religious beliefs and mythology on
Christianity, for such an undertaking would fill a" comparatively large
volime.)* ’

267 1y, 11. 220.: .. ... many of the attributes of Isis, the God—
mother, the mother of Horus, and of Neith, the goddess of Sais, are iden-
tical with those of Mary the Mother of Christ. The writers of the Apo-
cryphal Gospels intended to pay additional honour to Mary the Virgin by
ascribing to her the attributes which up to the time of the advent of Chris-
tianity they had regarded as the peculiar property of Isis and Neith and
cther great indigenous goddesses, and if the parallels between the mytho-
logical history of Isis and Horus and the history of Mary and the Child
be considered, it is difficult to see how they could possibly avoid perceiv-
ing the teaching of Christianity reflections of the best and most spiritual
doctrines of the Egyptian religion. The doctrine of partheno—genesis
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»Isten Anyja,“ oromkonnyes Ordkban Als6-Egyptom szirnyas-
uraeusi?®® Holgyének chebit-i2%® mocsarai kozt rejtegette hallgatag?™®
Fiacskdjdt a féitékeny Sutech elél. A Dep-uralia Uadet (Uto)2™
édesbuis .altatédalt susogd papyrusharangjai®’? smaragdszin{i sugar-

was well—known in Egypt in connexion with the goddess Neith of Sais
centuries before the birth of Christ; and the belief in the conceptiion of
Horus by Isis through the power given her by Thoth, the Intelligence or
Mind of the God of the universe, and in the ressurrection of the body and
of everlasting life, is coeval with the beginnings of history in Egypt.* —
I. p. XVI.: ,Certain of the attributes of the sister goddesses oi [sis were
also ascribed to her, and, like the goddess Neith of Sais, she was declared
to possess perpetual virginity.*

268 Tp,, I. 442.: ,,Occasionally we find her (sc. Uadet) in the form of
a large winged serpent with the crown of the North upon her head.”

260 Xewpes v. Xéuoes.

270 b, I. 493.: ,, . . . he is represented as a child seated on a lotus
flower, with one of hlS forefingers touching his lips, and with the lock of
hair on the 51\de of his head; “

?1 p,, 1. 442.: ,Near the c1ty (sc. Pe Dep) of - the goddess (sc. of
Uadet) was situated the Island of Khebit, (s. h.), or (s. h.), or (s. h.), which
has been rightly identified with the island called Xéumes and Xéugec
— (N.) by classical writers, and round about which were the papyrus
swamps (s. h.), Na-ateh, the Natho of the Greeks, which play such a pro-
minent part in the legends of Isis and Horus. According to these, Isis
retreated to the papyrus swamps after she had conceived her child, and
she remained hidden in them unfil her months were fulfilled, when she
brought forth Horus, who afterwards became the ’avenger of his father’;
Set never succeeded in finding her hiding place, because the great goddess
had found some means whereby she caused the papyrus and other plants
to screen her from his view, and the goddess Uatchet visited her and helped
her in her retreat.”

Budge, Op. cit. I. 442—443.: ,,Uatchet, lady of heaven; Uatchet, lady
of Pe, mistress of Tep, the august one, the mighty one; ... mistress of
" all the gods; . . .* — ‘A chalcolithicus Horus-kiséret (shemsu-Heru: »éxvec,
. fipwec) Nechen (Hieraconpolis) — Nechebet (Eileithyaspolis) ikervarosainak
delta-vidéki Pe-Dep ellenpdrjarol tévesen Buto-nak (Per-Uadet—=U. lak-
osztélya) is hirlelik ,,Ra ’orszdgtdrd’ szemcsillagat.” (Budge, Op. cit. I. 443.:
”» . Uatchet appears in the form of a serpent twined round the stalk of
a papyrus plant and is called ‘eye of Ra’" — Ib., 1. 442.: ,In late dynastic
times Uatchet was called Ap-taui, i. e., 'opener of lands’, (s. h.), but the
exact meaning of this title is not quite certain.)

Erman, Op. cit. 25.: ,, . . . in Buto, der unteren Komgsstadt hauste
in Schlangengestalt die Uto, die wir gewdthnlich, einer griechischen Ver-
wechslung folgend, so wie ihre Stadt die Buto nennen.”

22 Budge, Op. cit. I. 438.: ,,The vulture is the symbol of the goddess
of the South, and the uraeus is the symbol of the goddess of the North,..."*
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kiipjaikkal legyezgetik a Natho®™ sisszGnyegén, avagy az ,,E‘szaki
Fészek“?™-ben pihegé Heru-sa-Ast-sa-Asar-t.2?

Mily megkap6 rokonvonisok a bethlehemi Kisded és az
edomita (1) Herodestdl -menekvé Csalad szende bajaval! ,Sét
Isist s a Horus-gyermeket egyenesen Maria Sziizzel, meg Fidval
azonositottak és-az Egyptom téritését kovetd egynéhiny szizad
apocryph irodalméaban szamos legenda Isisr6l s szomori véandor-
lasairé! Krisztus Edesanyja kdré csoportosult.“2"® David barlangja-
nak pokszovetii szivdrvinyhdl6jan®™" is atszivérog hét a ,goshen-i
zsellérek*2™ Igért Unokajaért esdeklé Misraim®™® bongé harfazenéje.

N

— Ib., T .438—439.: ,, . . . the centre of the worship oi the vulture was in
the city called Nekhebet, (s. h.), or (s. h), which was named Eileithyas-
polis by the Greeks, and 'Civitas Lucinae’ by the Latins, and formed the
capital of the third nome of Upper Egypt, and the centre of the worship
of the serpent was Per-Uatchet, (s. h.), the Bodrog of the Greeks and the
Buto of the Latins, and the capital of the seventh nome of Lower -Egypt.”
— Ih.,, 1. 24.: ,In predynastic times the uraeus was held ‘in great veneration,
and the great centre of its worship was in the Delta, at a place which the
Egyptians in dynastic times called 'Per-Uatchet’, and the Greeks 'Buto’.”
— Ib., 1I. 47.: ,,In the north of Egypt the ancient goddess Uatch-ura, (s h.),
appears to have been the equivalent of Nekhebet in the South.” — Ib,, II
43.: ,,The god of the South Nile has upon his head a cluster of lotus plants,
(s. h.), whilst he of the North Nile has a cluster of papyrus plants, (s. h.),..."
— Ib., I 441.: ,Uatchet, (s. h.), the goddess of the North.“ — Budge, Op.
cit. IL. 214.: ,, . . . the green goddess (Uatchet)” — cf. Erman, Op. cit. 26.
fig. 35. ,,Die Schutzgottinnen Buto und Nechbet.“ '

273 [Na-] Adeh.

274 Th,, 1. 492. Shes-en-meh.

275 Erman, Op. cit. 40.: ,Als Isis sich in Gestalt eines Sperbers auf
die Leiche ihres Gatten gesetzt hatte, war sie schwanger geworden (N.).
Da fliichtete sie sich vor Seths Nachstellungen in die Siimpfe des Delta
und in dieser Einode, dort wo spiter -ein Ort Chemmis war, gebar sie
einen Knaben, den Horus, und sdugte das Kind in der Einsamkeit, man
weiss nicht wo. Eine Gottin nahm sich ihrer freundlich an, das war die
Buto, die Schutzgottin der Delta.”

27 Budge, Op. ‘cit. 1. p. XV—XVL: ,Moreover, Isis and the
child Horus were straightway identified with Mary .the Virgin and her
Son, and in the apocryphal . literature of the first few centuries which
followed the evangelization of Egypt, several of the legends about Isis
and her sorrowful wanderings were made to centre round the Mother of
Christ.**

277 Legenda.

278 Jikob nemzete 'Goshen tartomanyaban, Coan (Tanis) lapalyan’.

2" Egyptom héber neve.
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A ziqqurat-lankds Babylon Nabu-kegyelte kiralyurato1®%® felprédalt
Sion fiistgomolyos zsaritnoka pedig jeremidsi jésabrakkal felhdzi
Apries (Uah-ab-Ra, ,Hophra“) bukdéicsol6 Sektet-barkajat®s! és
- Amasis (Aah-mes$) chepesh®?® térpengéiét.

Mert a Ra-sziveld felségek titdni sirtemplomdn az éji varazs-
lampa fiirtos ifja (Aah)®®® mereng s ,tizezerfiivii“ kenettel dédel-
geti a malladoz6 mumiaszekrényt, mig csak a héber sirdmok
Symeon-hozsannds zdngéje az [smeretlen [stenné méhdongdsi®
szlizvadonaba nem ful.

28. De olykor napos paszta lovel a surrogé denevérek apo--
rodott oduibél és az Isteni Mester tizedik szdzadatél hengerelt
rommezdre buja melilotus- (uedilwror) pazsitot®® permetez.

A suidasi tarlon még ,lIsishez fohaszkodnak az egyptomiak

(nucow . .. Alyvnwos i “low);“®¢ emberré moédoljdk . .. s
napnak minGsitik Priapos-Horust (70 dyeduc wod Ilowdmov, 100
“Qoov . . . avbownoadts nowodow; . .. TavToY . . . TP HAiep Jofd-

tover),“2¥7 QOsiris’ ,széttagolasanak emléke pedig muthatatlan (xei
700 onegayuot uviuny mowiofor Eni ndvie TOv Yodvov).“288

Még Georgius Cedrenus ,Skylitzes-fekiis“28? betiirétegében is
kapréztat a nilus-menti csillim, amint szdzadok fovenye torlesz-
kedik a buzavirigos Demeterhez, kit az Aegyptiusok Isisként
tisztelnek, szintigy a ,Remetu‘-nal?*® Dionysos Osiris (aftn d¢ o 7

280 1. Nabu—cudurri—ugcur. )

281 Budge, Op. cit. I. 331.: ,, . .. the Sektet boat of Tem (i. e., the
boat of the setting sun).* — Ib,, I. 323.: , ... the name of the evening
boat was Semktet (s. h. corr. rec. Mesektet), i. e., ‘becoming weak’; .. .

282 Holdives csatagyilok. '

23 Budge, Op. cit. I 412.: ,, ... the Moon god ... is commonly
called Aah-Tehuti, (s. h.), or (s. h.), 'the great god, the lord of heaven,
the king of the gods’, and 'the maker of eternity and everlastingness’ . ..
‘on his head is the crescent moon, (s. h.), and by the side of his head he
has the lock of hair, symbolic of youth, {(s. h.)*

28+ H. Hall, The Encyclopaedia Britannica; ed. sign. vol. VIIL. 50;
-art. Egypt c¢. Archaeology: Detail: ,Bee-keeping was a very ancient
industry. The title of the king as king of Upper and Lower Egypt meant
"Bee-man’ (byati) (s. h.).“

265 Plut., Op. cit. ed .sign. 1. 447/48—53.

286 Suidas, Lexicon; ed. sign. tom. I partis alterius 1074/7—17.

287 Suid, Op. cit. ed. sign. tom. 1. partis alterius 407/13—21.

"28% Tb., ed. sign. tom. Il. partis prioris 1182/11—15.

%89 Tohannes Skylitzes ,.continuator‘-a.

200 Emberek”, egyptomiak (Rome, Rethu).
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T Alyvniviog nuwpdvy “log. 6 08 didvvdog mteg®  Alyvicriog
*Oopig éyeron) 2! Néhidny késza csonk a porhadt foliansavarbol
mintegy d4satag palaba?®® -4igyazza bizarr erezetét és a chiliasta
-sziirkiiletig, til az angyalkobzii 8sszhang szertevetélt hiirjain®9®
olajpettyes kdényomattal amitja ‘az Amru (Omar) chalifa vagtaté
méneitdl taposott provincia hajdani birtokosait.

29. Habar ,Argus Panoptes“ érzékeny ideghértydi lomha
utéképek csalfa kalitjaval édesgetik a délkeleti ruk-madéar®®* horgas
karmaiban verg8d6 phoenixet,>®® az ,arany Horus“?%® kaszds ho-
hératél nem szabadulhat tobbé. A napvérosi obeliscus-palota (Het-
Benben) vonaglé Osiris-k6csaga®®” az Evangelium eutychianus

291 (Georg. Cedrenus, Historiarum Compendium; ed. sign. vol. L
57‘ 16—18. .

292 E, g. Solnhofen lithograph- uledeke

293 Jycopr].

294 A vulkdnos Mascarenhas s a lemuri Madagascar Aepyorhis
‘maximus®-at bizton arab kalmarok dobtdk a héprémes Aryana s a tenger-
gyiil6lé hinduk forgalmas mesetdzsdéire.

29 Budge, Op. cit. II. 371.: ,,The Benny, (s. h.), a bird of the heron
species . . . was identified with the Phoenix. This bird is said to have
created itself, and to have come into being from out of the fire which
- ‘burned on the top of the sacred Persea Tree of Heliopolis; it was essentially
a-Sun-bird, and was a symbol both of the rising sun and of the dead Sun-
god Osiris, from whom it sprang, and to whom it was sacred. The Bennu
riot only typified the new birth of the sun each morning, but in the earliest
period of dynastic history it became the symbol of the resurrection of
‘mankind, for a man’s spiritual body was believed to spring from the dead
physical body, just as the living sun of to-day had its origin in the dead
* sun of yesterday."

#6 Ip,, II, 373.: ,, ... '] have . gathered myself together like the
‘beautiful hawk of gold, which hath the head of a Bennu, ... “ — Ib, L
470.: ,Heru-nub... was the form of the god which was worshipped at Hiera-
konpolis, Per-Heru-nubt, (s. h.), and he was depicted as a hawk seated on
the head of an antelope, . . .“ — Roeder, Op. cit. 264.: ,,. . .ich erscheine
und versammele als ein schoner Falke von Gold (mit?) einem Phonix-
kopf;

207 Budge, Op. cit. II. 96—97.: ,, . . . this bird was the soul of Ra
and also the living symbol of Osiris, and . . . it came forth from the very
heart of the god. The sanctuary of the Bennu ‘was the sanctuary of Ra and
Osiris, and was called Het Benben, (s. h.), i. e., the "House of the Obelisk’,
and remembering this it is easy to understand the passages in the Book of
the Dead, 'l go in like the Hawk, and I come forth like the Bennu, the
Morning ‘Star (i .e., the planet Venus) of Rg* (XII. 2.); 'I am .the Bennu
which is in Heliopolis’ (XIIL 27.), and the scholion on this passage ex+

4+
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nyilméregtl bodult sasdba csimpaszkodik s az -étkes ,Kur'dn-
strucc” kényelmesen felhabzsolja a szarnyaszegett toligubanc nedv-
diis tetemrészeit.

Sziszegé goreb Malik ibn Anas és al-Shafi’-i imamok egyptomi
izfi ,madzhab“2%.jaib6l bonyolddoit vegvrokonsag ill6 gbzeit pofé-
kelné testes lombikokba, &m enélkiil is gardzda ]inh-ék iivoltd sakal-
falk4i®®® hemzsegnek a jathrib+i2* magnescsermely3%® Masr és Kelet-
- Sfidan minaretcsicsain szétfreccsent szaztizennégy surdja koriil.30t
Ejféli daemonalcdva sorvad tehat a langfuvallati Sechmet32

-pressly informs us.that the Bennu is Osiris.“ — Erman, Op. cit. 30.: ,, . . .
der viel besprochene Phonix im Tempe! von Heliopolis, der dort ’auf der -
Weide geboren’ ward (N. Metternichstele 77.), der aber nur nach langen
Zeitriumen — spidte Nachrichten sprechen von.500 oder- 1461 Jahren — dort
-sich. einfand. Die dgyptischen Theologen haben ihn fiir den-Osiris erkldrt
(N.) und stellen ihn dar, wie er aui dem Grabe dieses Gottes auf einer
Weide sitzt (N.); ... Hatten Reiher nicht vielleicht in der Urzeit einmal
ahnungslos ihr Nest an so heiliger Stelle gebaut und war dieses Nest nicht
vielleicht fiir die naiven Besucher des Tempels eme Sehenswiirdigkeit und.
ein Hauptstiick gewesen?" :

298 Ritus; ,,Ariadne-fonal.”

299 Bydge, Op. cit. 1. 367.:,,At a very early period the Jackal was
associated with the dead and their tombs, because he lived in the moun-
tains and deserts wherein the Egyptians loved to be buried. The principak -
jackal-gods were Anpu (Anubis) and Ap-uat;

2992 Medina.

300 A libegd vaskoporso regés csapagya

301 Budge, Op. cit. I. 13—18.

302 [p,, I. 515.: , The name Sekhet’ appears to be derived from or
connected with the roof sekhem,, {s. h}, 'to be strong, mighty, violent’, and
- the like, and as she was the personification of the fierce, Scorc‘nin_g, and -
destroying heat oi the sun’s rays, these attributes would be very suitable
for her character, In the form of the serpent-goddess Mehenet, (Mehenit),
she took up her position on the head of her father Ra, and poured out
from herself the blazing fire which scorched and consumed his enemies
who came near, whilst at those who were some distance away she shot forthr
swift fiery darts which pierced "through and through the fiends whom they
struck. In a text quoted by Dr. Brugsch (Religion, p. 520.) she is made to say, 'T
set the fierce heat of the fire for a distance of millions of cubits between Osiris
and his enemy, and [ keep away from him the evil ones, and remove his foes
from his habitation’. One of the commonest names of the goddess is "Nesert’,
i.’e., Flame, as a destroying element, and in texts of all periods she plays
the part of a power which protects the good and annihilates the wicked.**
— Erman, Op,. cit. 20.: ,, . . . die 16wenkdpfige Sechmet von Memphis . . .
deren Namen die Machtlge bedeutet hat sich ganz zu einer Knegsgottm
entwickelt, die . . . Feuer gegen die Feinde speit (N.).“
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villog6 keblérdl jeges hullagddorokba 16kott entér (neter)®°® s Erman
szerint a Felkent Jézus nyolcadik évszazaddban drdongds kuruzslék
szenteskedd rdolvasdsa hizeleg utdlszor ,a bank6do névérek, Isis
€s Nephthys“, meg a beteg ,Baba“ siri kisértetének.30*

30. A berlini szakférfiii torékeny nadda finomult hit remény-
telen ,tdltosaiként“3°5‘mutatja be a ,harmincezeresztendds“ aegyp-

303 Erman, Op. cit."258.: ,,So waren die Gotter des alten Glaubens
die Gespenster des neuen geworden, und selbst das Wort entér, die einst
ie Gotter bezeichnet hatte, verwandte die Sprache der Christen geradezu
fiir die bosen Geister.” . .

30¢ 1h . 258—259.: ,, . . . einen Zufluchtsort behielten sie (sc. die
Gotter) immer noch in ihrem Agypten, freilich einen traurigen, die Zauberei.
- .. Wenn ein Kind Leibweh hat, so denkt der Mann, der es besprechen
will, noch immer an das Horuskindchen, das in seiner Verlassenheit so
vieles Bose durchzumachen hatte . . . Da” sandte er ’den dritten Geist
Agrippas, den eindugigen, einhéindigen’, zu seiner Mutter lIsis, die ‘auf
dem Berge von Heliopolis’ war, und der meldete ihr sein Leid. Da sprach
sie zu dem Geist: ,, . .". jede Krank\heit und jedes Leid und jeder Schmerz,
der im Leibe von dem und dem ist, hore sogleich auf. Ich bin es, der redet,
der Herr Jesus, der die Heilung verleiht. Mit dem letzten Satze, der gar
nicht zu dem Vorhergehenden passt, hat der christliche Magier sein Gewis-
sen beschwichtigt. In einem anderen Zauber, der gegen Schlaflosigkeit hel-
fen soll, werden ’Isis und Nephthys' angefiihrt, 'diese beiden Schwestern,
die betriibt sind und die fraurig sind’. (N. Erman, Agypt..Zeitschr. 33, 48.ff.)
— Die Leute des achten Jahrhunderts, die diese Zauber benutzten, gehdren
augenscheinlich den niedersten Schichtén®des Volkes an; M

3% Erman, Op. cit. 275—276.: ,,So wurde . . . dieses heilige Land

" {sc. Agypten) das Ideal jener Mystiker. Der eine von ihnen, Asklepiades,
der im fiinften Jahrhundert lebte, hat sich lange in Agypten aufgehalten,
um dessen Gotterlehre an der Quelle zu studieren. Er dichtete Hymen an
die dgyptischen Gétter und schrieb ein Werk iiber die dgyptische Religion.
Aber so viel er auch dariiber forschte; eines konnte er sich nicht geben,
was sein gliicklicherer Freund Heraiskus von Natur besass. Der wusste
zwar nicht so viel von 'der dgyptischen Weisheit’, aber dafiir war ’sein
‘Wesen gottihnlicher’. Thm war es gegeben, wenn er ein Gétterbild sah, zu
fiihlen, ’ob es lebe, oder nicht’. War das Bild von der Gottheit beseelt (N.),
so0 'wurde sein Herz von dem Anblick getroffen und Leib und Seele gerieten
in Erregung,-als wire er von dem Gotte begeistert’. Und als er starb und
bestattet wurde, da leuchtete sein Kérper plétzlich durch die Binden hin-
durch, zum Zeichen, dass er mit den Gottern vereinigt war. Wie ein alter
Agypter der Urzeit war er verklirt (N.) worden (N. Suidas v. Heraiskus.)
— Aber auch diese Mystiker konnten sich nicht dariiber tduschen; dass
keine Macht der Welt den alten Gottern wieder zur Herrschaft verhelfen
konnte. Sie wussten, dass sie die letzten Heiden waren, . . .*

305 A Tustinianus-korabeli Lydos ugyan hol lappang? Pedig ,meoi 62
zév dvfpomopdopowy xai Neldpov [dwv xal ol mddar lotéonror. tivog 62
a .
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tusi Ostorténet stylusforgaté vitézét, ,a vildgvallasok egyesitésém
topreng6 (repiéxovoay 1@y Beoloyudy dEnacdv Ty cvugoviav)* Ascle-
piadest s az ,istenibb (6zoeidéorepog)“ Heraiscust.?0® E zartajku20?
csodagyermek anubis-i3%® szimattal ,osztdlyozta az eleven és hamis
kegyképeket (diayviouwy v 08 Ldvrwy xei vdv i Ldviwy fegdv
éyaludrow),“3 igy orrontja ,az Aeon titokzatos szobrdban honolé
istenséget, az alexandriabeliek mysticus mddszerével elegyitett
Osirist s Adonist (=0 &ddnrov &yedua zob Aidveg D70 0T feot
xareybusvoy, 8y dlelavdpsic &lunoav, “Qoww Jvve xai TAdwvev
Suov, xeta pvoTiiy g Ginbig @dver Beoxpcoiav). 310

Azonban 6vatos gépész diiborgé végsorainak attiizesiilt moz-
donyoridsit sohasem -zokkenti gyatra mellékvaitékra ¢és Erman
Adolf miért cafolnd germdn elvhiiségét ?

Pedig, 1am, a vadkanhasitotta myrrhakéreg gyongyodz6 nyir-
kaval®!l balzsamozott Osiris kiheverte a scarabaeusos Bikafejére3!2
zuhant pordlycsapasokat, mert a kemény Dioscorus®?® chalcedoni
olvasztétégelyébs! kirobbant salamandras!t vaidszindleg forro. pard-
jaba burkolta a hideg kérnyoszolyat.

_Az epidaurosi Orvosisten,® vagy a ,Fehér Fal“®'® gila-

onpavtindy § tovtwy véiuie wabéomnuer, sinelv dognoey 6 Avdic, Tdv GAAwr
Alav vedtegog nabeordc, ¢ nord Todg yedvove éyvwpifero ‘loverwiaved tod
advoxpdrogoc.“ (Theophylactus Simocatta, Histariae; ed. sign. 301/18—22.) .

208 -Qpidas, Op. cit. tom. L. pars posterior 871/14—875/8.

307 1b,, tom. 1. pars post. 873/14—18.

208 Anpy Abydos ragadozo panasza, a Nyugatiak Fejedelme (Chenti-
Amentiu). — Erman, Op. cit. 23.: ,Der Gott, den Osiris in Abydos ver-
dringte, war Anubis, einer jener alten Totengdétter, die man sich in Wolfs-
cder Schakalsgestalt dachte, . . . . -

309 Syidas, Op. cit. tom. 1. pars post. 871/14—872/12.

810 [p,, tom. L. pars post. 872/12—873/1.

311 Adonis a fasult Myrrha (Smyrna) boldogtalan csemetéje.

312 Bydge, Op. cit. II. 350.: ,, . . the beetle . . . was on the tongue
of ADIS L.t — b, I 379.: ,,Chxef among insects in importance was the
Beetle, or Scarabaeus, which was called by the Egyptians kheprera, (s. h.),
and- was the symbol of Khepera, (s. h.), the great god of creation and
resurrection. — Ib,, II. 381.: ,, . .. the scarab Wwas associated with the
sun .. : -

313 Alexandria érseke, Eutyches frigyestirsa.

314 Hiborgd elemek a tulfutott Nilus-kazdnban.

315 ° AoxAnmedc. .

816 Bydge, Op. cit. L. 512—513.: ,,The commonest names for Memphis
" (Men-nefer) in the religious texts are: . .. 2. Het-ka-Ptah (N. L. e.. 'House

IS
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tombos mastaba-gorgetegét fékezé I-em-hetep (Iuodfng),3'? agy-
vel6kivonatos gy6gyirt csorgat az asitoz6 sebszdddkba: a Suidas-
féle csdkdny a Damascius-véjta Isidorus-tdrnab61®1® az alexandriai®’®
Asclepiodotus sapatag nemesfémének zegziigos telérét banyassza.320

A babonds (dewodaiuwv)®®' kegyir ,alatt (én° adroi) Aphro-
dite vdrosa (% stdhg. tijg dpgodirng) szentségesebb virdghimet 6ltott
(el 0 isphregov . . . avébnhev)* 'és a keleti magia liiktetd véredé-
nyei el6tt ,az ,Usir'-ért dobog6 Alexandriat (Aldsédvdosiay wiw
Oapuiovsar)® nogatja ,a rejtelmes vallas (.. . vy @rdgdnrov Oéur)«
hydranyakt szivattyija.322 ,

Az olympusi®®® mystagogos, ,gyermekkoratéi aggsagaig iide-
fiatalosan (edguig), a szoborképek ékitésénél (dydduare ie diaxoo-
wodv) s a hymnuskészlet gyarapitdsanal (Suvovg mpooribseis éorey oig)
szamos, sajatleleményii kelléket halmozott a szenthelyekre (rtoAde
ovveoveyxey &g vi fgpa tijg olxeleg giloewe nyova unyeviuare). %4
Draga tomjénszemeket hullat tehat a iustinianusi tilalomfatol Chos-

of the Double of Ptah’.), (s. h.), from which the Greek name for Egypt,
Atyvmzog, has been commonly derived. . . . 5. Anebu, (s. h.), i."e., the 'city
oi walls’. ... The whole city was known by the name of "White Wall’,
(s. h. aneb hed), . ..* , :

: M7 b, 1. 522.: ,, . .. besides Nefer-Tem another son of Ptah called
l-em-hetep, (s. h.), was regarded as the third member of the great triad
of Memphis; he was called 'Iuo®65¢ by the Greeks, and possessed many
attributes in common with their god Aesculapius. The name of I-em-hetep
means, 'He who cometh in peace’, and is appropriate to the god who brought
the art of healing to mankind. ... he was a god of study and learning,
but he owed his great power to the knowledge of medicine which he pos-
sessed. As a god of learning he partook of some of the attributes of Thoth,
~and he was supposed to take the place of this god in the performance of
funeral ceremonies, and in superintending the embalming of the dead; . . .“
— Ib., 1. 523.: ,,The oldest shrine of the god was situated close to the city
of Memphis, and ‘was called 'the Temple of I-em-hetep, the son of Ptah’,
(s. h. Per l-em-hetep sa Ptah), to which the Greeks gave the name,
AonlAnmiciov; (N.) it stood well outside the city, and lay quite near the Se-
rapeum, on the edge ‘of that portion of the desert which formed the necro-
polis of the city.”

318 Quidas, Op. cit. tom. I. partis . prioris nota ad 791/12.: ,,Totum

hunc articuluth descripsit Suidas ex Damascio de Vita Isidori, . . .
319 1b.,, L. prior 792/12—13.: ,ij» 0& *AAefavdgedg 16 yévoc.©
320 Th., tom. I. pars prior 791/12—793/17.
32t 1p,, tom. I. pars prior 1235/3—7. .
322 Tp., tom. I. pars prior 792/10—793/2. (Translat. auct.)
323 Th., tom. 1. pars prior 1235/7—9. ,
324 Tp, tom. I. pars prior 793/4—8. (Translat auct.)
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roes Nushirvanhoz?® igyekvé stoicus az izmos olajidgon ragédé
parazsba, mid6n ,a rapazarolt, j6tetteket legaldbb szegényes halaval
Ohaijtja viszonozni (ratre @vaysyodpbw ot yaoiow: Ay dvri woliby
anodidove).“326 S a tiikdrsima templompadlaton tancol6 fényfizést
csaladi ereklyék mellett a tarsadalom biboréldsdije’® is siirgette
(ziis e fepag sivera Tpowgéoeme xal tig dAlng Toktixile @rloTiuieg
@vayraiag elven doxodong xel t@ oixgp ovvifovg),3® hisz az el6keld
Proclus-didk ibolyacsikos *felhozete alatt (&7 adrot)®® boritotta
hervatag viragozon Egyptom oltérait.

A zilalt kodkarpitot az isauriai Theophanes vonja féire; a
hunyorgé ,focus® fuldnkos lobot hajit amaz ,Asclepiodotus ex-
praefectusra (CAoxdnruddorog 6 dnd rdpywv),“ ki Anicius lustini-
anus nyolcas adé6jeggyel tetézett rémnapjaiban (529. IX. 1.—530.
VIII. 31.) ,félelmében megtért és elhaldloza (gooﬂr;&stg éniorevoey
xai antéBavey).“330

Igy hat a vornyeges (russatus)®®! Anastasius dicorus3? s az
~id6sb Justinus langy évarama csobog az egyptomi Augustalis oryx-
tékés Hennu-sajkdja®®® kortil és a carneolszin®** Napisten (Af)33?

325 Anosharvan.

328 Ib., tom. . pars prior 793/16—17. ‘

327 Ugyan -nem célszerli metélt csigak (Muricidae) sargaslila vala-
dékat amerikai cochenille (Coccus cacti) carminsavas kristalyaival ,,frissi-
teni, de lassti puhdny sohasem vetélytdrsa siindorgé parasitianak.

328 Suidas, Op. cit. tom. pars prior 793/9—13. .

329 1b., tom. I. pars prior 793/19—793/2.

330 “Theoph., Op. cit. 276/6—10.

331 Mal., Op. cit. 392/2—4, — Tustinianus az egkek (venetus), Phocas
a fizold (prasinus) fogatok szenvedélyes ,aurigdja.”

332 1b., 392/1—2.: 6 6secéraroq 'Avaordoog’ 6 Sixogoc, 6 Avééagmvog,
6 dnd zig véac ’Hneigov.“

303 Budge,  Op. cit. I. 505.: ,,The name given to the Seker Boat is
‘Hennw’, (s. h.) . .. The Seker Boat ... is often represented on sepulch-
ral monuments and papyri, and it was certainly made to play a very pro-
minent part in certain solemn, sacred ceremonies. It was not made in the form
of an ordinary boat, but one end of it was very much higher than the
other, and was made in the shape of the head of some kind of gazelle or
oryx, .. ."

331 Ib., I 206.: ,, . . . he (sc. the dead Sun-god) is an entirely diffe-
rent being from what he was in the day-time, for instead of being the sun
of day, he is the sun of night, i. e., a dead god, in fact a mere dead body
which is called- Af, (s. h), i. e, 'Flesh’, and is represented with the head
of a ram surmounted by a solar disk.”

3% Esetenként Osirist hintdzza szantalpas ,,.Seker-gondola.*
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’

rekeszes fedélzetén gunnyaszté Karvaly33® lankadt védészarnya még
megrebben Nagy Sdndor s Hathor-Aphrodite .iinnepzsivajos rom-
templomaiban.

C. Plinius Secundus tengernagy negyvenhatos tartomany-
jegyzékében az ,Aphroditopolites* jelarbécaval egyetlen nomos

338 Budge, Op. cit. I. 505—506.: ,, . . . the centre of the boat was
occupied by a carefully closed coffer which was surmounted by a hawk
with protecting wings stretched out over the top of it. This coffer contai-
ned the body of the dead Sun-god Af, or of Osiris, and it rested upon a
framework or sledge which was provided with runners. On the great day
of the festival of Seker which was celebrated in many places throughout
Egypt, the ceremony of placing the Seker boat upon its sledge was per-
formed at sunrise, at the moment when the rays of the sun were beginning
to spread themselves over the earth. The whole ceremony was under the
direction of the high priest of Memphis, whose official title was 'Ur kherp
hem’, (s. h.), i. e., 'great chief of the hammer’ (Urcherp hemtiu-great chief
of the artists); this official was expected to lift the Seker Boat upon its
sledge, and to march at the head of the procession of priests which drew
the loaded sledge round the sanctuary. By this action the revolution of the
sun and other celestial bodies was symbolized. From the inscriptions which
are found at Memphis and in the neighbourhood we knéw that the office
of high priest of Ptah was considered to be.a most honourable position,
and that many men of noble family and of high rank held it as far back
as the IInd Dynasty. Now since the priestly office existed in those remote
times it is only reasonable to assume that the Seker Boat also existed, and
the ceremonies with which it was used in the later period were also per-
formed in the earlier; the god Seker’was, even when the Pyramids were.
built, an ancient god, and the chiéf characteristics of his worship must be
as old as the god himself. (Roeder, Op. cit. p. IIL.: ,,Draussen in der Wiiste
des Westufers, wohin das Wasser des Nils nicht stieg, begrub man die
Toten; dort hatten sie ihr eigenes Reich fiir sich, und sie hatten auch ihren
eigenen Schutzheiligen. In der Wiiiste bei dem spiteren Memphis, sagte man,
lage auf dem Sande eifi Falke namens Sokar mit ausgebreiteten Fliigeln;
halb sei er eingescharrt, und der erhobene Kopf schaue iiber die Wiiste hin.
In Abydos aber ruhe dhnlich ein Schakal draussen in der einsamen un-
heimlichen Gribergegend, aus denen die Toten, 'die Westlichen’, als
Gespenster zu kommen liebten. So wurden der Sokar-Falke und der,
Schakal, ’der Erste' der Westlichen’, Schutzgodtter der Toten in jenen Ge-
genden.”) — ... The Seker or Hennu Boat was probably a form of the
Sektet Boat, i. e., the boaf in which the sun sailed over the sky during the
second half of his daily journey, and in which he entered the Underworld
in the evening, for Ra the Aged, (s. h.), is said to be like Horus, and Ra
the Babe, (s. h.), to be like Seker. (sic!?)* '
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hivalkodik3¥’ s ilykép az edfii-i3%® hespu-raj®®® Hathor-oszlopos
szentélyhaj6i®*® a felsd orszdgtdji Uadet Gszid6n virulé kertjeinél,
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C. Plinius Secundus, Historia Naturalis; ed. sign. vol. 1. 380/11—
381/10.: ,dividitur (sc. Aegyptus) in praefecturas oppiderum, quas véuovg
vocant: Ombiten, Apollopiopoliten, Hermonthiten, Thiniten, Phaturiten,
Ccptiten, Tentyriten, Diospoliten, Antaeopoliten, Aphroditopoliten, Lyco-
ncliten. quae iuxta Pelusium est regio nomos habet Pharbaethiten, Bubas-

* titen, Taniten, reliqua autem Arabicum, Hammoniacum tendentem ad Ham-
monis lovis oraculum, Oxyrynchiten, Leontopoliten, Athribiten, Cynopoli-
ten, Hermopoliten, Xoiten, Mendesium, Sebennyten, Cabasiten, Latopoli-
ten, Heliopoliten, Prosopiten, Panopoiiten, Busiriten, Onuphiten, Saiten,
Ftenethum, Ptemphum, Naucratiten, Meteliten, Gynaecopoliten, Menelaiten,
Alexandriae regionem, item Libyae, Mareotis. Heracleopolites est in insula

Nili longa p. L, in qua et oppidum, Herculis appellatum. Arsinoitae duo
sunt; hi et Memphites usque ad summum Delta perveniunt, cui sunt conter-
mini ex Africa duo Oasitae. quidam ex iis aliqua nomina permutant et
substituunt alios nomos, ut Heroopoliten et Crocodilopoliten.*

3% Budge, Op. cit. I. 96.: ,, The following is a list of the nomes of
Egypt according to inscriptions at Edfti and elsewhere, . . .“

339 1p,, I. 95.: ,,When the country was divided into sections which
the Egyptians called hespu, (s. h.), or 'nomes’, a certain god, or group of
allied gods, became the representative, or representatives, of each nome,
and so obtained the pre-eminence over all the other gods of the nome; and
sometimes one god would represent two nomes. In this way the whole
country of Egypt, from the Mediterranean Sea to Elephantine, was divided
among the gods, and it became customary in each nome to regard the god
of that nome as the 'Great God’, or 'God’, and to endow him with all the
powers and attributes possible.” ’

340 1p,, 97—99.: , ]
» Nome. i Capital. God.
-Upper/Egypt. v ce ce
6. Aa-ta Ta-en-tarert Het-Heru
(Denderah) (i. e., Hathor)
7 éeshesh .H-e{ 'I-l;st;Heru
(Diospolis parva
10 .Uatchet 'T;:t;ut Het-Heru
- (Aphroditopolis)
' ‘ 14 ‘Atef-pehu Qest Het-Hert
(Cusae)
22 -Maten :l';a;;-ahet . Het-hert

: (Aphroditopolis) '

Lower Egypt. RN ce “a

3. Ament Nut-ent-Hap . Het-Heru
: (Apis)
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Tebut-Aphroditopolisban rostokolnak.?*! Vagyis a bethlehemi Csillag:
otodik szazadfordul6jan az - Gsvalldst hegemon pernyés craterébdl
csiholt fénypamat a vérbiinds Ta-Meri34® istentelen Sodoma és
Gomorrhajdra bocsatkozik, am e fortelmes bdtvdnypajtdk (Alexandria,
Tebut) felett a philaei konkolyt porraégetd kénviheder nyomtalanul
szaguid tova.

31. A procopiusi panyva’ végezetul égynapos Alexandria-tavon
a régész Plutarchostd! kiemelt Taphosiris-ra (Laeg@doegig)?t® csava-
rodik, ahol — mint ,hangoztatjdk“ — az egyptomiak istene, Osi-
ris (z0v 10y Alyvrrioy Oedv * Octpww Aéyovowy),“ hanyatlott oroszlan-
kormii4* ravatalmennyezet ala. 345

32. De haliga! Epp az 1romba Delta csalitos padmalyan
(... émi tag 8yfag) pezseg a masutt alvadé ixwe és pitymallattol

-—Ib, 1. 102.: . Hathor was worshipped in five nomes in Upper
Egypt and one in Lower,EgYDt i
] 341 Plinius, Op. cit.; ed. sign. vol. I. 380/14—15.: ,, . . . Antaeopoli-
ten, Aphroditopoliten, Lycopoliten. — Budge, Op. cit. 1. 97.:
Upper Egypt. Nome. Capital. God.
. , 10a. Uatchet Tebut Het- Heru
(Aphrodltopohs)
10b. Neterui Tu qat Heru (Horus)
(Antaeopohs)
12. Tu-f Nut-en bak Heru
’ . - (Antaeopolis)
13. Atef-khent Saiut Ap-uat

(Lycopohs)

— d Vidal — Lablache, Atlas classmue 1. (Egypte anc1enne)
-— Strabo, Geographica; ed. sign. vol. . 387/8—9.: ,. .. Adxwr né-
Aug wai "Apgodieng nal Hovdy wédig. . .“

342 Egypton.
33 Plutarchos, Op. cit.; ed. sign. I. 43%/4—6: . .
344 Budge, Op. cit. II. 362.: ,, . . . lion-headed deities guarded.certain

of the halls and pylons of the Underworld, and some connexion of the
Lion-god with the dead is certainly indicated by the fact that the head of
the bier is always made in the form of the head of a lion, and that the foot
is frequently ornamented with a representation of a lion’s tail. — Roeder,
Op. cit. 57.: ,, . . . ein Lowe wohnt in der Bergspitze; sie schldgt wie der
wildblickende Lowe schldgt, . ..“ — Marcangolé késparnakban _szintén
nincs hidny; — cf. Budge, Op. cit. 1. 132, 133, 135.

345 Procopius, De Aedificiis; ed. sign. (pars secunda) vol. 111, 332/1—-3.
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(...meol mpddeny éw . . .) estvélig (uéyor 700 xdivar zov HAiow)
‘bBsz pajzsszornyével (. .. 10 medowmov yiyacw éupepng, 10 fAépua
dowuds, . . .) gybnydrii hablednyt (fleune 0¢ w5 doa 0 yvvaiow)
noveszt ama titokszerii szentrll, avagy a kezdet kiralyarol keresztelt
Mena (Mnvég) praetor kandi csatléshadanak (7tsoimoiog wdifig) ék-
telen eskiidozésére (... roig Ox00:g).34® Ha theurgicus fortély, akar
ajzott onageridegrél®4? pendit is érzéki vizardt (Oniduoopov {wov)
a guidualog ,boszorkdnymester“3$ byssusrokkas osztovatdjira, az
Ember Fidnak hetedik szazadkiiszobén®® még incselgé Naias
(Nelgov Laov) jatszédik a mogorva Mauritits csatakos paluda-
mentumaval.?>°

Es nem rojtoztdk-e pylon- vartas calfrangok501 az Amesha-
Spenta®? xerxesi®®® g6gjét6l szennyezett Veronika-kend6t, taldn a
fellélekz6 Nilus-ap6%%* sem hekennu-terhes®® széltomlokkel duz-
zasztotta a Marmara-tengelyti Hellespontusra meredek keresztvitor-
lakat? A hallelujas Csészarvaros szapora evezOlapatokt6l habart
révmedencéi éppoly tiireimetleniil tukmal]ék hosszan nelkulozott

316 Theophylactus Simocatta, Historiae; ed. ‘sign. 2299’21——30]/13

37 Tomegtéboly.

348 Az egyptomi Theophylactos dvzeypagede.

3 Theophyl. Sim., Op. cit. 292126—293/1.: ,,"Erovg d¢ évvearaidendrov
émiotdvrog ¢ adrorgdrogr §) tav ucAléviov n@oayépsvmg yiveras.”

330 Th., 310/21—24. )

351 Erman, Op. cit. 52—53.: ,,Wo die (-se) Strasse auf die Umwallung
des Heiligtums stosst, ragt aus dieser der Vorbau des Tempels auf, der
sogenannte Pylon, ein grosses Tor, das von zwei hohen Tiirthen mit schri-
‘gen Wanden flankiert wird . . . Des weiteren stehen vor dem Plyon die
Obeliskep, zwei Steinpfeiler, wie man sie auch bei anderen Bauten vor ein
Tor zu setzen pilegte. Dahinter ragen an der Wand des Pylons vier hohe
Masten auf, von deren Spitzen bunte Wimpel flatteri. Vor dem Torge-
biude oder innen im Hofe sitzen gewaltige Kolosse des Kénigs, gleichsam
als Hiiter des Heiligtumes, das er erbaut hat.”

332 A Hét: Ahura Mazda, Bahman, Ardibehesht-, Shah-river, Sapan-
domad, Averdad (Chordad), Amerdad.

3% Chosroes Parveéz. . ) . .

8¢ Theophyl. Sim., Op. cit. 300/18—19.: ,Aéyoc 62 &xeiwor adréw me-
@uxévae tov Netdov, dv eldbaor mouprdv dvanldrresbor $Huoia.”

355 A ,,hekennut“-i Osirisnak kellemes éoopa — Budge, Op. cit. 1. 513
,In the city of Memphis or its neighbourhood were the temples of Ptah,
Sekhet, Bast, Hathor, Osiris, Seker, I-em-hetep, the most important being
the Het-aa ,(s. h.), 'the house of the Aged One’, i. e. RA .. . in Hekennut,
(s. h), Osiris was worshipped: . . . Osiris was adored.in the district of
Hekennut, (s .h.); .. .
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" csemegéiket a husvéti asztalrenddel nyiigi6d6 étekfogdra,®s amily
mardosé gilinyhahota bugyborékolna Triton kagylokiirtjébdl, ha
ostoba-fosvényen dohos canopus-korsok®®?- fanyar levébe mérto-
gatnak az anachoreta Antal, a tiindokletes®®8 Athanasius s az ala-
mizsnas Janos krisziusi kenyerét, Egyptomot.

"33. Az irdatlan ,vildg-dom*“3 piriny6 ablakré6zsaja®s® Ujhold~
deres éjszakdan®! fonnyad, dam a hammamat-i®®? kovek. enyész6
recéire fura abraxas-gemmat biggyeszt.

A nazarelhl homokora dfszdzharmincegy évszemcsével. tomiti
a nobata Philae Nectanebos-caftouche-i granittalapzatdba mélyesz-

tett Anch-cikornyat,363
A ,Menat-fiiggds“3%* Vildglélek pedig Priapos-korcs ,Homun-

¢ L Epulo.” .

. 37 Frman, Op. cit. 210.7 ,,Die Eingeweide setzt man in einem Kas-
ten bei oder lieber noch, wie schon im neuen Reiche in vier Steinkriigen,
-deren Deckel die Kopfe der vier Horusséhne tragen und die iiber dies unter
den Schutz von Isis, Nephthys, Neith und Selkis gestellt werden.” — Budge,
Op. cit. L. 456.: ,,, These same four goddesses also appear in connexion with
the Four Children of Horus, whom théy assisted in protecting by magical
means the various- parts of human bodies which were placed in 'Canopic
Jars’. Thus Isis says, 'l conquer the foe, I make protection for Amseth who
is in me’; Nephthys says, [ hide the hidden thing, and I make protection
for Hapi who is in me’; Net says, | pass the morning and I pass the night
of each day in making protection for Tuamutef who is in me’; Serqet says,
'I employ each day in making protection for Qebhsennuf who is in me’ (N.
For the texts see my Mummy, p. 199. fi.) The Egyptian word used here to
express -the meaning of 'protection’ is sa, (s. h.), and the character repre-
sents a knot of peculiar kind; thé part which knots and cords tied in va-
rious ways have always played in magical ceremonies is too well known to
ne=d deszripiion, and it need only be pointed out here that the sign. (s. h.) indi-
cates that the protection which Net exercised on behalf of the dead must
have been of magical character.”

3%% Chron. Pasch.; ed. sxgn vol. I. 9/7 ,,’ABavdwog 6 wéyog tic *Adek-
avd@éaw Snninoiong pouotg . . .
39 Foyptom (v. Pseudo-Apuleius [sec. Erman, Op. cit. 276]).
360 Tsmét got anachronismus.
™1 Az Islam.
82 Orok sziklaszdlair6l“ hires wadl Coptos — Leucos limen északra
diidorod$ dongajan.
263 Hurokfogantyis életkereszt. :
36¢ Bydge, Op..cit. 1. 422—423.: ,,Meh-urt . . . usually appears as
’the g1€a: cow of the sky, ... In primitive times the 'weighing of words’,
i. e, the examination and judgement of the dead, was believed to take
place in the Hall of Meh-urt, which seems to prove that in very early times
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culus“~-aval3%> enyeleg és ,liliomlugasii“3%® papyrus-naszadon puha-
tolja, vaj ama Wennofre-taglozo Suti judaeus® Oroszldnja**® nem
morzsolta-e rapittyava Alexandria, Taphosiris s Aphroditopolis i6
szdzada nesztelen asylumait.

Mert a buto-i morotva-labyrinthus bujdokl6 Istenndjére ka-
nyaritott varazscsuklyabol az Artatlan Isistidegenszerti , tef-amulet*3%9
-oldozza: a Fia hatszdzharmincas, a Hegira nyolcadik esztendeje,
kilencvenkilenc évroggel az Aat-ab ,sky-raper* oromparkanya felett.

Barcsak a kétlaku &slétbél paros Sed-csarnok felé bokolo
palmarovatkak parducnyulank urholgye, a hétkiillds Seshat 3" s az

the attributes of Maat were ascribed to the great goddess, whose form was
the cow, and that the souls of the dead were thought to be judged in the
sky. — Ib,, L. 430.: ,,As the cow-goddess of the Underworld, however, she
wears a long, pendent collar, and on the back of her neck is the Menat,
(s. h.), an emblem of joy and pleasure.” (art. Hathor . . . Ib., I. 428—465.)
—- ¢f. ib., 1. 422—423; fig. ,,The goddess Meh-urit. .
. 365" A, hermeticus ndsz" csenevész gyiimodlcse (Aemorpdryg) mintha
«duruzsolé athenora-k alchymista officindjaban teremne. .

36 A gnosis cammeodombjai * kozé keresztény-zsidé vapik gyii-

rédnek. ; .
387 Plut., Op. cit.; ed. sign. tom. I. 445/23—27-
868 ... Leo de stirpe Luda.”

. %9 Erman, Op. cit. 22.: ,Jedenfalls ist beachtenswert, dass es zu
diesem Zeichen (sc. zum Dedpfeiler) des Osiris auch Seitenstiicke in seiner
Umgebung gibt; auch fiir seine Gattin Isis und seinen Frund Anubis besitzt
man ebenso unerkldrliche Zeichen.“ — Budge, Op. cit. II. 215: ,, ... an
amulet called thet, (tet), made of carnelian . . . had to be steeped in water
-of Ankhami flowers, and sef in a-sycamére plinth, and if this were laid on
the neck of a dead person it would place him under the protection of the
words of power of Isis, . . . .

%% Budge, Op. cit. 1. 423—425.:",,Closely associated with Thoth in
‘the periormance of certain of his duties as the god of letters and learning,
was the goddess (s. h.), whose name is generally read Sefkhet-aabut, (s. h.);
the reading 'Sesheta’ has also been proposed .-for "the hieroglyphic sign,
(s. h.), which forms the symbol of this goddess, but both readings are
‘merely guesses, for the phonetic value of the sigh has not yet been ascer-
tained, and even the sign itself has ‘not been identified. All that is certain
about it is that in some pictures of the goddess the sign seems to be com-
pounded of a pair of horns .inverted over a seven-rayed star; or flower
‘with seven petals, supported on a standard. Dr. Brugsch believed that Sei-
‘khet-adbut was the correct reading of the name, and that it either meant,
she who has inverted her horas’, or ’she who is provided with seven
horns’, the latter meaning being suggested by the similarity of the first
part of the name Sefkhet with the ordinary word for ’seven’. From the
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arcs6r(i ir6nadat kunkora hattydivébe gongyolé Clio vidoran di-
doinanak a magaslati EPP"! érces bugdsahoz :
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zal wbvov alnburod Beod Hudv“

pictures of the goddess and the titles which accompany them it is quite
certain what her functiens were. We see her wearing her characteristic
symbols, with a close-fifting panther skin garment upon her body, and
in her hands she holds a scribe’s palette and writing reed; in this form she
_is called ’the great one, the lady of the house of books’, (s. h. Nebt-per-
sesht [seht]). Thus she was a goddess of literature and library. — .. . In
another scere (N.) she holds a notched palm branch in her hand, and she
appears to be counting the notches; the lower end of the branch rests on

the back of a frog, seated upon (s. h.), the emblem of ’eternity’, and from
the upper end hangs the symbol of the double Set festival, (s. h.). (Erman,
Op. cit. 65.: ,In der Tat wird diese Feier (sc. der Thronbesteigung des

Horus) gelegentlich auch mit einer anderen verbunden, die sich auf die
Thronbesteigung des irdischen Konigs -bezieht, mit-seinem- Jubilium, dem
beriihmten Sedfeste, das man das erstemal dreissig Jahre nach der’
Thronbesteigung feierte und das man dann alle drei Jahre wiederholte.” —
Wenige Konige nur hatten das Gliick, dieses Jubilium zu feiern, aber um
- so grosser war die Pracht, mit der sie es dann begingen.-Da wurden die

*Jubildiumshiuser’ der Tempel neu ausgebaut, ihre Gotterbilder, 'die Herren
des Jubildums’, wurden mit Gold, Silber und edlen Steinen hergestellt’, in

feine Gewiinder gekleidet und gesalbt und durch dauernde neue Opfer erfreut
(N. Harris 49, 10 ff.). Die Einzelheiten dieses grossen Festes waren einst in

langen Bilderreihen in verschiedenen Tempeln dargestellt, vermutlich dort,

wo der betreffende Konig seine Feier abgehalten hatte. Da sehen wir Opfer,
Réiucherungen und Umziige, wir sehen, welche Gotterbilder in ihren
Schreinen stehen und welche auf Stangen umhergetragen werden, welche
Priester und welche Grossen des Reiches daran teilnehmen und wie
schliesslich der Konig sich in einer besonderen Thronhalle niederlidsst, erst
auf dem einen Throne und dann auf dem aanderen.) Thus she appears in

the character of the chronographer and chronologist; the use of the not-

ched palm-branch as a symbol of the counting of years takes us back to a

custom which was probably prevalent in predynastic times.” — Erman,

Op. cit. 26.: ,, . . . Sefchet-abui, die Gottin des Schreibens, die 'Herrin der
Bibliothek’, die Genossin des  Weisheitsgottes Thoth. Sie ist es, die die
.Taten des Konigs verzeichnet, und sie schreibt auf einem Baume im Tem-
pel zu Heiopolis die Namen der Herrscher auf‘, (N.).«

371 A sinai-i MY
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Platonis Opera ex recensione C. E. Ch. Schneideri — Parisiis
MDPCCCLXXXIII.

C. Plini Secundi Naturalis Historiae libri XXXVII. Post Lud. Iani
obitum recognovit et scripturae -discrepantia adiecta edidit Carolus May-
hoff — Lipsiae MCMVI.
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Religio Nilotica Romanorum exitiis.

De dis! Aegypti primaevis maxume est agendum ultimo
senatus imperique® populi saeculo superantibus. Nam cullus et
fana Isidis cum Osiride Priapoque Philis sub imperatore Iustiniano
postrema constat extincta. Idcirco tempus facinoris verisimile huius
quaeratyr. Virorum plures decorae eruditionis annum Numinis
quingentesimumundetricesimum adfirmavere. Lubet Ermano, qui
Prisci voltum narrationis defendat, celeberrimo lustris procedere
nonnullis. At illi rem habent feliciores, quia.,Grai* vel gentiles
tertio Flavi Anici® tribuniciae potestatis autumno persecutionibus
erant vexati divorsis. Quis tamen eiusmodi insectafationem ad
-Nubiae fines milibus stadiorum interiectis clade indigetum reprae-
sentandam putabit ? Nec non Germani istius aestumationem Nar-
_ setis cohortibus tunc sacrilegis praefecti cursu refelli favente Pro--
copio cognoscumus. Persarmeno idem more fugitivus fato, postquam
apud Daram ac SataLam pugnatum, inimico evadit et salutem
Romanos flagitat. Demum periclis Quiritium inlaqueatus ruri Dubio.
certans audacter obit duplici - paene quinquennio ante terminum
‘jampridem suspectum. Annalés item oratoris Antiocheni sacrificulo
consentanei Isaurico perpetui dictatoris aestate quarta a Hermogene
Rufinoque (fetialibus* pacem Persidis dominum proeliis, quorum
meminissem, devictum Cabadem esse postulatos ostendunt. Du-
bitare non necesse, quin Narses indutiarum occasione profugus
uteretur, hanc ob causam exitu anni citius Elephantinen haud
pervenerit. Nunc ipse statuit Caesariensis, ut aedes vetita inter
veris calamitates proxumi atque funebrem Persae regiam pessum
detur. Sassanis aufem nepos in manes auctore Malala Idibus referri .
Septembribus. Maesta igitur deorum domus semenstri luvenilis
Divi millesimo "sexagesimo primo erat oppressa, nisi statuas caeli-

1 deis, diis
21

2 imperiique : . /
3 Flavii Anicii
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tum inmensa censeremus celeritate volaturas fuisse Romam Novam
nempe Lampadio et Oreste iterum consulibus.’

Talia quum teneantur, abditum Philarum incolae nomen
opus erit. Siculus enim Diodorus simul Mendesium attingit, genium
regionis propria voce Ba-neb-Ded appellare Priapum minume
verebatur. Auxilio sic destituti alio spem in ariete ponere cogere-
mur opifice, qui circa Syeniticas Nili cavernas propinquus Chnemu
priori perantiqua veneratione fruitur. Attamen Suidae thensauro
lubidinosi persona- Mysi Orum Isidis esse et Osiridis indutum
ulla sine dubitatione apparet. Aspectu certe genitori similis Coptico,
quem Aegyptii -docti Min, advenae vulgo Faunum vocitabant, solis
splendori fertilitatem masculam coniunxerat optumus. ,

Fermentum videlicet eius summum fuisse principium fertur,
immo sapiente Plutarcho Boni instar arcani imagine iubaris supera
tranat alta. Quare plura? Orcus ille non solum accomodatus
Heliopolitanae est rationi, sedlfictum etiam olim proaviim Ra revo-
cabat. Vates quidam inclutus cognomine Plato Osiridi seu Bono
praecipue supplicaverat, Alexandriae contra Cyrillus, quamquam
flamen Agniferi sacrosanctus eminebat, conpletur prisca vi obelis-
cis opulenti senis. Sermone quandoquidem haec est declarata, et
Dialis acer, et ad saeclum Urbis conditae pertinentes quartum
decimum tabulae Palilium, quae gens fatur iurgiosa Pascha, ipsius
tanquam praeconis Mercuri* recordantur. llico verbum tonat vetus-
tis commissum libris bis sive. ter grandissimi ®¥0. Ornatum a
Pythagoreis caduceo Chagronensis haud immerito aequat 4dyo.
famdudum lbiceps effecerat, ut Abscondito germinaret proles, Isis
eo divinarum gnara vocum viguit genetrix. Inde Magnae palla
Matris apicatus Annonam junicis velarit facie praeditam plenae
Meht-urt. Istic quoque - veridicus vitam lemurum praeter caeteras
ait vitulam Me0dep Graecus. Ni scripta Madaurensis extitissent
amplissimi, ,reginam caeli‘ nilo sequius. ,numen unicum‘ utrisque
Achivorum ducibus reperissemus. Benignam' Osiridis—Ra lucem
mente Dhuti amplectitur ac Solam sustinet Trivia Naturam Isis.

Refulgentia dein clarae vestigantur fidei fortuita. Quod insulae
templa Clusius possederat conrupta diutinus, ripae mandatum
muro recte legitur. Veterani prudentium eximi® nec petiere pos-
teriora neque famam audire voluerunt, fervidior inermis offa lae- ‘

4 Mercurii
5 eximit



70

tatur tiro. Pontifex stirpe scilicet editus Sergia Parilium ordinem
pareri effrenatum adcuratius iussit Dianae. Hinc fasti, qui et con-
sulares orti. Carmina sedecimvirorum prodigiis coércendis supra
augurum quattuor ibidem cumulantur, quarum fabella sortium in-
signi nilominus caret gravitate. Eiulans Iudaeorum magnanimus
sodalium moles Aegyptiorum virgineo delendas semine divinat.
,Quamobrem* continuatur ,etiamdum innuptam adorant (transmarini)
parentem ac praesaeptus indigatur puellus’. Ecce dea telluris alma
nigrae diras fluctus adest fractum, vitiata namque Philarum ultra
moenia saluber gemmavit flosculus. Iniustus quidem Dorothei
nugator fortis parum arceatur, quominus falsi aetatem sui patris
- adventui aptet Tiberini loannis. Unde praesagi® mercator incendi”
stellarum impetu hieme sacra quingenties tricies bis revolvente
horrendo citeriorem iactat sese labore forsan tunc defunctum. Sed
fragili hocce nauco glomus feriarum illud erit saturatum, anno quod
imperatoris haeret Heracli® vicesimo. Numqui poliens ora versus.
Nili perseverasse Horum monstro quierit tuendum infantem Isis
,asello’ ? Minervae ricis Saiticorum, Nit, virgini domina septentrio-
nis erat Uadet opitulata quondam amictae tumque virgulta sicut
saepes papyrorum latebras circumplicarint errantium. Suidae siqui-
dem corpus quinimo Cedreni haudquaquam penates Aegypti
temptare porticuum mortuos inchoant historiae, exuli successor
Arabiae Mago caelestium ‘memoriam adhuc anhelorum una cum
Romanis- ambobus abegisse regnis arguitur. Antea Anastasi® nec
minus maioris auspicio lustini praefectus enititur Augustalis super-
stitiosi moris Asclepiodotus, oppidi Tebut qui nemora denuo
virenda Veneris-Hathor et Alexandriae suscitandum e sopore curat
Osiridem. Hlustris ille consiliator a fratre occisi feralium Lartis
reminiscitur atqui Theephylactus nec inanes adscribit tamen Lar-
.vas sed .venustam iuventute nympham ac comitem immani spectatu
robore horridum infimae paludi fluminis elegans. Itaque credulitas
familiaris sollerti fulta .sacriferorum dolo divis servierat etiamnum
atro Mauritii censoris undevicesimo post divinitus sescentesimo
primo natalem anno. Extima solium ad Alexandriae greges atque
Tebut et Taphosiridis sublime limo movendos occulta filioli levat isis.

6 praesagii
7 incendii
8 Heraclii
9 Anastasii
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