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Chapter One

Introduction

T h e  A im  o f th e  S tudy

In the last official pop u la tio n  census of the R epublic of South Africa, 
nearly 120 000 people returned ‘Jew ish ’ as their relig ion. Yet m any of these 
were not even form ally affiliated to any Jew ish  religious associations, and  
some, conceivably, were agnostics or atheists. However, ‘Jew ish ’, to Jew's as 
well as to m any non-Jew s, does not only, o r necessarily, im ply  religious 
adherence — though w hat exactly it does m ean has defied precise 
definition. Jews have thus been described as a race, a na tio n , a people, a 
religious denom ination , a social g roup  and  a sub-culture. W ith the 
exception of a race, they may, in fact, be all o r any of these: certainly Jews 
share an awareness of a com m on history, trad ition , and  yearn ing  for a 
national hom e, and  in  the sense that this awareness is expressed in 
sentim ent and in some degree of corporateness, one may speak of a ‘Jew ish 
com m unity’.

In its fullest expression, the Jew ish com m unity  reached its zenith in 
Eastern Europe. In those countries, from w hich the forbears of the 
m ajority of contem porary South Afric an Jews came, a large p rop o rtio n  of 
Jews, until the first W orld W ar and even later, lived in v irtually  
autonom ous and cu lturally  isolated com m unities in either urban  ghettoes 
or rural shtetlach (villages). T h e  synagogue cum  house of study was the 
centre of their intellectual, social, com m unity  and  religious lives, and  the 
religious au thorities were the focus of law and  order. For m any, perhaps 
most, there was little or no conflic t between Jew ish ’ life and  the ‘w orld ’: 
the world was a Jew ish one. For most, too, education  was confined to the 
study of Bible and other holy books in  com m unity  schools. Even those w ho 
came from the larger cities and  had the benefit of a secular education , had, 
for the most part, received this in  Jew ish schools often th ro u g h  the m edium  
of Hebrew. M any of these Eastern European Jews could not even speak the 
languages of their countries of o rig in , but spoke only  Yiddish.

For these Jews, then, being Jew ish im p lied a  com bination  of characteristics 
including  descent, observance of Jew ish  relig ious ritua l, e thn ic  pride, 
com m on language and recognition  of a com m on system of values. T h is 
com plex of traits retained its in tegrity  largely as a consequence of the
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physical and intellectual separation of the Jew  from the non-Jew ish  world 
around him . Jew ish im m igrants to South Africa, however, were not 
confined w ith in  the walls of the ghetto  or the boundaries of the shtetl, but 
had to learn to live and work in a gentile  world. From  the outset they 
enjoyed full citizenship rights w hile they were spared the grosser forms of 
antisem itit expression. Over the years, and  w ith each successive locally- 
born generation, they have become highly  acculturated  and  increasingly 
integrated into the social, cu ltural, econom ic and political life of the 
country. At the same time, South African Jews have created and  m ain ta in  a 
highly-organized network of assoc iations, at both local and  country-w ide 
levels, to meet religious, cu ltural, social, welfare and  recreational needs.

The South African Jew ish com m unity  is embedded in the w ider one of 
white, m ainly English-speaking South Africa in a way in w hich Eastern 
European Jews were not, and  the individual may decide for him self the 
nature and extent of his Jew ish involvem ent. In South Africa, then, 'being 
Jew ish ' varies w ith in  wide limits: it may be little m ore than  an accident of 
birth m inim ally affecting a person 's behaviour; it may -be expressed 
prim arily  in support of Jew ish institu tions and  p h ilan th rop ies; or itjn a y  
have m uch the same connotations as it had in Eastern Europe.

W hat being Jew ish m eans in the South African context and, more 
specifically, in Johannesburg , is the problem  to w hich the present study is 
addressed. Its aim  is to d istinguish  the various elem ents of Jew ishness, and  
to discover the m annei in w hich they find expression am ong  those who 
regard themselves as Jews. It is a study of identification: that is, of the 
behaviour, sentim ents, beliefs, values and  a ttitudes w hich derive from, and  
express identity w ith, the Jew ish group , its cu lture , relig ion  and  
peoplehood.

Hie Concept ol Jewish Identification

In a letter to a Jew ish lodge in whit h he discusses his re la tionsh ip  to Jewry, 
Freud ac knowledges a ‘Heimlichkeit der gleichen inneren Konstruktion’, 
translated by Erikson (1965: 273) as 'the secret fam iliarity  of identical 
psyc hological construc tion '. Erikson him self (1965: 252) defines identity 
m terms of sameness and co n tin u itie s 'an d  g ro u p  identity (1960 : 38) as ‘the 
identity of som eth ing  in the ind iv idual's  core w ith an  essential aspect of a 
g roup 's  inner coherence’. Kurt Lew in (1951 : 1 17) expresses m uch the same 
idea as the feeling of loyalty or belongingness'. Identification, on  the other 
hand, is the expression of identity  th rough  liehaviour, attitudes o r both. 
T hus Krech, et al (1962: 134) define identification as ‘the process of 
m odelling  oneself after ano ther individual o r group . T h ro u g h  
identification the individual comes to incorporate the a ttribu tes of the 
other individual or g roup , and to display sim ilar behaviour'. Since identity  
refers to some kind of inner state, it can probably  be studied (if at all) only
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by the slow and  pa instak ing  m ethods of psycho-analysis. O n the o ther 
hand, identification may he studied directly by means ol observation and  
interview. It is probably for this reason that research in to  the m eaning of 
being Jew ish has, for the most p a n , been lim ited to studies of identification 
lather than identity .1

T he first task, then, is to define the d im ensions of Jew ish identification. 
T his definition proceeds from a priot model of w hat Jew ishness is. From 
one poin t ol view, this model is a representation of a m axim ally- 
identifying Jew, while from another it provides a defin ition  of Jew ishness 
in terms ol its various com ponents, fa k in g  first the representational aspect 
of the model, the fo llow ing is a description of a Jew  w ho approaches ideal 
m axim al identification — a description w hich may well fit some South 
African Jews, hut w hich w ould represent neither the m ajority  nor the 
average.

He would he a m an I torn of Jew ish paten ts, brought up  in the kind of 
hom e w hich he him self is now replicating . He has had the bcnelit ol 
formal instruction , at a school m ain tained  by the com m unity , in 
Jewish religious belief, law and c ustom , in Bible and o ther holy hooks, 
in Jew ish history , and in Hebrew language. Also, as a child , he was a 
mem ber of one of the several Israel-centred scon ting-type Zionist youth 
movements. Since his Barmitzvah (religious confirm ation  at 13 years 
of age), he has p u t on his tefillin2 each day at m o rn in g  prayers, he 
attends synagogue regularly on Sabbath and  Festivals and, where 
possible, on week-days too. He observes the laws of kashrutli (dietary 
laws prescrib ing perm issible and  forbidden foods) and  is careful to 
wash his hands, recite blessings o r sav grace w hen app rop ria te . On 
Sabbath and Festivals, he refrains from work, 'does not ride, carry 
money, smoke, w rite or, as the occasion dem ands, perm it his wife to 
cook.

Apart from his religious com m itm ent and observance, he belongs to a 
congregation (ie he is a m em ber of a particu la r synagogue), 
participates in its activities and supports it financially . He also sends 
his children to a Jew ish Day School,3 to an afternoon cheder* or in 
some other way ensures that they receive a Jew ish education . In 
addition he belongs to such associations as the Chevrah Kadisha 
(Jewish burial soc iety and p h ilan th ro p ic  association) and  is ac tive in 
some either as a com m ittee m em ber or as a fund raiser. He is also a 
mem ber of a Zionist society, and, perhaps, of a Jew ish country  d u b . He 
attends various cu ltu ra l, fundraising  and social events, as well as 
general m eetings of various com m unal organizations. He contributes 
generously to local Jew ish charities and institu tions serving the 
com m unity, and  to the Israeli U nited Appeal. H e has visited, or 
intends to visit Israel and  encourages his ch ild ren 's Zionist 
com m itm ent. He follows the news about Israel, as well as oilier events 
of Jew ish interest, in the weekly Jew ish press.

He is p roud  to be a Jew , and feels that Jews are, on the w hole, m ore
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tolerant, m ore sensitive, m ore w arm , m ore sincere, m ore honest and 
more trustw orthy than non-Jew s. They are also good citizens, have 
rallied in tim e of w ar and figure p rom inently  in pub lic  affairs. He 
believes that Jew ish parents are m ore concerned about the present and 
future welfare of their children, and that Jew ish fam ily life is 
characterized by great affection, intim acy and  closeness. These Jew ish 
characteristics, he believes, are the produc t of the Jew ish religion and 
the harsh historic al expel ienceof the Jew ish people.

Because ol his com m itm ent to the com m unity  and to the values w hich 
he believes are epitom ized by his fellow-Jews, it is not su rp rising  that 
his hom e is w ithin w alking distance of the synagogue and in an area 
where othei Jews live. It is also to be expected that perhaps all his 
closest friends are Jews and that a large p roportion  of his o ther friends 
and acquaintances are, too. This does no t m ean that he has n o th in g  to 
do w ith non-Jew s or that he w ould not belong to any non-Jew ish 
organizations, but sim ply that he prefers to be am ong  Jews and  feels 
more at hom e with them . For the same reason his doctor, lawyer and  
ac countan t, all of whose set vices im ply a degree of intim acy, are m ost 
likely to lx- Jews.

Vel despite a high degree of identification on m any dim ensions, it is 
probably unlikely that this m an could be recognized as a Jew in the 
course of go ing  about his daily activities. In dress, in speech, in 
m annerism s, in occ upalion  — he is sim ply a w hite, probably  English- 
speaking, South African and overt expressions of his Jew ishness are 
confined to certain situations and spheres of activity.

T he o ther side of the model is sim ply a categorical presen tation  of the 
behaviourand  attitudes just described. D raw ing on  the num erous attem pts 
to define the dim ensions of Jew ishness and Jew ish identification , but in 
particu lar those of G eism ar (1951) and Sklare (1955), the fo llow ing 
breakdown is suggested:

(a) Religious — This d im ension is concerned w ith Judaism  as a relig ion 
and  includes beliefs, observance of religious rituals and  ceremonies, 
religious education , sabbath and  holy-day observance, w orsh ip  and  
synagogue attendanc e, and  problem s relating  to the ‘O rth o d o x ’ and  
'R eform ’ movements.

(b) Ethical and Moral — A rising, to an im portan t extent, out of religious 
Judaism , this d im ension relates to values underly ing  both behaviour 
and attitudes. It has been separated from the religious d im ension since 
it is possible to accept m oral and  eth ical rules w hile at the same time 
rejecting their religious c onno ta tions.

(c) Zionist — This involves ideological and sentim ental ties w ith Israel as 
a Jew ish national hom e, Israel-oriented p h ilan th ro p ic  activity, 
partic ipa tion  in Zionist organisations, pro-Israel attitudes in the 
in ternational politic al arena, desire to settle (or for children  to settle) in 
Israel.

(d) Informal Social — T h is d im ension is concerned w ith the feeling of
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'b e long ing’ to the Jew ish com m unity , and  of being ‘m ore at hom e’ 
am ong Jews. It includes both preferences for, as well as actual patterns 
of association w ith, Jews as against non-Jews. It may involve a feeling 
of solidarity w ith other Jews both at hom e and th roughou t the world.

(e) Cultural — T h is is a residual category, ra ther than  an inclusive one. It 
refers to the extent and nature of Jew ish education  and  knowledge, 
partic ipation  in  form al cu ltural activities, know ledge and  use of 
Yiddish and Hebrew, preference for Jew ish folkways and  mores, 
attachm ent to Jew ish symbols. It also includes cu ltu ra l forms w hich, 
though not traditional, are regarded as being characteristically  Jew ish 
in a particu lar setting  — habits of dress, style of life, gestures, patterns 
of speech.

(f) Structural — T h is  is concerned w ith partic ipa tion  in organized 
com m unity  life.

(g) Ethnocentrism  — T h is category includes a num ber of diverse elem ents 
such as belief in Jew ish superiority , strong preference for rem ain ing  
w ith in  the fold, and the belief in  Jew ish survival. An im portan t 
measure of Jew ish ethnocentrism  is the p revailing  pattern  of attitudes 
to interm arriage.

(h) Defensive or Reactive — T his may be regarded as m in im al o r residual 
identification. There is little positive identification  — it is the 
acknow ledgem ent of being Jew ish because of the belief in , or 
experience of, gentile rejection of Jews. It may be expressed in  a n ti
gen tilism  a n d /o r  a strong desire to com bat an tisem itism .

(i) Negative — Like the previous dim ension, negative identification  may 
be a reaction to antisem itism . However, ra ther than  resu lting  in anti- 
gentilism , a Jew may develop antisem itic  sentim ents. L ew in’s concept 
ofself-hatred(1948 : 186 ff) is an aspect of this.

It is, then, in  terms of this m odel that the enqu iry  has proceeded. It 
provides, as w ill be seen, the p o in t of departure  for the questions asked 
about Johannesburg  Jew s and  for the hypotheses postu lated , w hile at the 
same time supp ly ing  the basic elem ents from  w hich the research 
instrum ent itself was constructed.

Orientation and Approach

In the sense that this is a study of patterns of identification exhibited by 
members of a group , ra ther than one of the m ean ing  of g roup  identity  for 
the individual, the o rien tation  of this investigation is sociological ra ther 
than psychological. As such, there are two possible ways of ap p ro ach in g  
the problem . T he first involves no assum ptions about the nature  of 
Jewishness: it a ttem pts to establish, purely em pirically , the characteristics 
of Jews and the patterns of identification w ith the Jew ish g roup . T h is 
approach is essentially that of the an th ropo log ist w ork ing  in  an  alien
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culture. A lthough it may he feasible for one w ho has had little experience of 
Jews and their way of life, and m ight yield interesting insights in to  non- 
traditional aspects ot their ltehaviour, it has not, as fat as the au th o r is 
aware, Ixen used in any existing studies. The reasons are sim ple: most, 
possibly all, have been t al l ied out In Jews whose interest in the problem  of 
Jew ish identification has frequently arisen out of their ow n subjective 
experiences. The second approach , then, begins front a p rio r model of 
Jewishness and ol m axim al Jew ish identification w hich, as has already 
been done, m ust be defined as fully and as precisely as possible. O n  the basis 
of such a defin ition  it becomes possible to utilize the m ore form al 
techniques ol structured interviews, based on prepared schedules and 
adm inistered to large samples.

In adopting  this approach , the present study may lack the depth  and 
freshness ol partic ipant observation but it does have the advantages of 
providing a broad pic ture ol the Jew ish com m unity  as a w hole, and  of 
perm itting  a degree ol valid generalization.

l'Ile Locus o l  the Stitch

The stuck was lim ited to the Jew ish com m unity  of Johan n esb u rg  since, in 
the first place, th eau lh o r lives in that c ity and  since neither the tim e nor the 
funds were available to extend the investigation. Nevertheless, even if 
Johannesburg  Jews are atypical, as they may well be in certain  respects, 
they are ol considerable interest per se since they account for alm ost half — 
62 032 — of the total Jew ish p o p u la tio n  of South Africa. Furtherm ore, they 
com prise 12% of local whites — 3,1% for the R epublic as a w hole — and, 
while m ain ta in ing  num erous and varied com m unal in stitu tions of their 
ow n, play a significant role in every aspect of the life of the city. l'Ile 
findings are based on the responses to a questionnaire , of a sam ple of 283 
adult Johannesburg  Jews.

N otes

1. Herman (1970b), in a study of Israeli students, explicitly focusses on the 
problem of identity. He claims that studies of Jewish identification have been 
concerned with the degree to which Jews — when exposed to the influence of 
the majority culture, either to its allurements or to the forces of rejection — 
accept their membership in their minority group or prefer affiliation with the 
majority, and, furthermore, whether their attitudes and behaviour are 
determined by the Jewish group or whether they turn to the majority as a 
source of reference1. Only a lew studies go beyond this to analyse what being 
Jewish means, vvliat kind of Jew and what kind of Jewishness develop in the 
non-Jewish majority culture' (op cit: 10—11). He sees his own study to be of 
this latter type, and defines Jewish identity, depending on the context, to mean 
either'(1) the pattern of attributes of the ethnic group as seen by its members, ie
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what 'being Jewish’ is seen by them to mean, or (2) tlie reflection in the 
individual of these attributes, ie how the individual sees himself by virtue of his 
membership of the ethnic group' (op cit: 11). Neither Herman's concept of 
identity nor the methods he uses to measure it. differ unit h, if at all, from those 
of the more limited' studies to which he refers. Herman, like others, is 
gathering opinions and attitudes about Jewishness on the basis of which be 
makes inferences about his respondents' identity. However he is, we feel, no 
closet to understanding the meaning of being Jewish in relation to other 
aspec ts of an individual's identity since this, as we have already suggested, 
probably requires the employment of psycho-analytic techniques.

2. Unavoidably, several Hebrew and Yiddish terms are used in this study. Where 
possible they will be explained in the text, otherwise in footnotes. However, in 
addition, a glossary of these terms is provided in Appendix B, as well as several 
photographs.
Tejillm  (phylac teries) are 1 —1,5 inc h hollow leather cubes containing certain 
biblical passages written on parchment. These are strapped onto the left arm 
and forehead by means of leather thongs by males over the age of 13, eac h clay 
exc ept Sabbath, during the morning pi aver.

3. Jewish day schools, whic h have been established throughout the Republic, are 
private schools doing the normal government sc hool c urric ulum but whic h 
include Hebrew and Jewish studies as part of the daily sc hool programme. See 
chapters on Social Relations and Culture.

T The cheder or talmud torah is an afternoon school, often run by local Jewish 
communities, which provides instruction after normal secular school hours in 
Hebrew and Jewish studies. See chapters on Social Relations and Culture.
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Chapter Two

Questions and Hypotheses

Prim arily , it is the aim  ol the present study to provide a descrip tion , in 
some breadth, ol patterns of Jew ish iden tification  in  Joh an n esb u rg . 
Insofar as it may co n irib u lean y th in g , its co n trib u tio n  w ill lie in  p ro v id ing  
in fo rm ation , not previously available, on the largest Jew ish  com m unity  in 
South Africa. As suc h, the research was p lan n ed  to answ er a num ber of 
basic questions about this com m unity  ra ther than  to test hypotheses 
deduced from m ore general theoretical fo rm ula tions. W here hypotheses 
were postu lated  they were derived from  the results of s im ila r studies 
conducted elsewhere so that often no  theoretical ju stifica tio n  can be offered.

The questions whic h it was intended to answ er were these:
(a) To w hat extent do  Jo h an n esb u rg  Jew s identify on each ol the 

d im ensions ol Jew ishness as they have tx-en defined?
(b) Do any patterns of re la tionsh ips em erge either w ith in  o r between the 

various d im ensions of identific ation?
(c) In w hat sense is it correct — o r incorrect — to speak of a ‘Jew ish 

co m m u n ity ’?
(d) Whic h ap p ear to be the most im portan t d im ensions of iden tification , 

and  w hich the least?
(e) Is there any re la tio n sh ip  between modes of iden tification  and  

p a rticu la r dem ograph ic  c haracteristics such as sex, age, place of b irth , 
general education , Jew ish  education  and  so on?

(f) T o  w hat extent is there congruence between a ltitudes and  action  
tendencies, an d  w hich appears to be m ore durable?

(g) Is it possible to discern ;my trends w ith  regard to past and  fu tu re  
patterns of identific ation?

Since aspec ts of m ost of these questions have been the subjects ol specific 
enqu iries, particu larly  in the U nited Stales, it was possible to form ulate  
some of them  m ore precisely as hypotheses.

The first hypothesis refers to the im portance  of sentim ent in Jew ish  
identification . In a recent w ork, Jacob  N eusner (1972) show s how  
trad itional Jew ish  beliefs an d  practices have been discarded by the m ajority  
of A m erican Jew s in favour of the m ore general values an d  life styles 
characterizing tw entieth  cen tury  U nited  States. Yet he concludes a
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discussion of this question  in the fo llow ing term s (op cit: 84—85)
But in affirm ing the m odern and  accepting  its dilem m as, American 

Jews continued  in  im portan t modes to interpret themselves in archaic 
ways. Most im portan t, they continued  to see themselves as Jews, to 
regard that fact as central to their very being, and  to persist in  that 
choice . . . T h e  Jews are no t sim ply an  ethn ic  g roup  characterized by 
prim arily  external, wholly unarticu la ted  and  unself-conscious 
qualities. They are Jew ish no t merely because they happen  to have 
inherited q u a in t custom s, u n im p o rtan t rem nants of an old heritage 
rapidly falling  away. O n the contrary  they hold  very strong convictions 
about how they will con tinue to be Jews. Most of them  hope their 
children w ill m arry w ith in  the Jew ish com m unity . Most of them  jo in  
synagogues and  do so because they w ant their ch ildren  to grow u p  as 
Jews. Above all, m ost of them  regard the fact that they are Jew ish as 
bearing great significance.’

T o  the degree to w hich South African Jew s resem ble their co-religionists in 
the U nited  States — two local-born generations, relative absence of serious 
overt antisem itism , a h igh  degree of accu ltu ration  to the host culture, a 
h igh degree of econom ic, po litical and  civic in tegration , an  apparen t 
decrease in adherence to relig ious laws — so one w ould expect that Jew ish 
identification w ould also be m anifested prim arily  in sen tim ent rather than 
in behaviour. As a corollary to this hypothesis one w ould  expect that there 
w ould be little congruence between attitudes and  behaviour, except at the 
extremes: thus only the m ost heavily com m itted  w ould  also identify in 
their overt behaviour, w hile those w ho were m in im ally  com m itted w ould 
probably observe few, if any, custom s and  partic ipa te  little, if at all, in 
com m unity life. For the rest, it is expected that behavioural identification 
w ill tend to be random  and  not necessarily directly related to specific 
attitudes. T here w ill be, it is suggested, a far greater range of variation  in 
behaviour than  in attitudes.

I'he second hypothesis relates to patterns of social relations, ft has been 
observed by Glazer and  M oynihan (1963), G ordon (1964), G oldstein and 
G oldscheider (1968) and  others, that Am erican Jews tend to concentrate in 
the larger cities and  m etropolitan  areas and, furtherm ore, that they tend, 
voluntarily , to form residential clusters. G ordon  (op cit-. 80, 181) suggests 
that this reflects a desire that p rim ary  re lationsh ips will tend to be 
concentrated in  the Jew ish g ro u p  and  that this, in tu rn , will ensure ethn ic  
endogam y. As is show n in C hapter Four, the dem ograph ic  p icture  is 
sim ilar for Johannesburg  Jews, and it is therefore suggested that the area of 
behaviour in w hich Jew ish identification  is m ost widely, consistently and, 
often, exclusively m anifested is that of social relations. In o ther words, 
given that Jews cluster residentially, it is postu lated  that they also confine 
their prim ary, as well as o ther in tim ate, m u ltip lex  re lationsh ips w ith in  the 
Jew ish group, and  that this reflects attitudes to preferred associations and 
to Jew ish survival. If this is true, then it w ould also lx1 expected that
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relations w ith non-Jew s w ould tend to be more form al, sim plex and  less 
intim ate in character.

l'Ile th ird  hypothesis is most frequently taken as a da tum , either explicitly  
or im plicitly, in many studies of Jew ish identification. T h u s  Sklare, et al 
(1955) are of the o p in ion  that religious observance is m otivated by the 
desire to identify as Jews la ther than by religious considerations, w hile 
H erm an im plies m uch the same judgem ent in his study of Am erican 
Jewish students (1970a: 11, 50—51). It is suggested, therefore, that apart 
from the most stric tly orthodox section of the com m unity , there is little 
relationship  between religious beliefs and  practices. T h u s  ]X‘ople  w ho 
observe few taboos, rituals or o ther rules may hav e strong positive religious 
attitudes while, conversely , even those w ho believe very little  w ill tend to 
observe at least some practices. l'Ile reason for thi s lack of congruence is, as 
has been suggested, because relig ious practices are modes of Jew ish 
identification rather than expressions of re lig ious feeling, and  it is this 
relationship  which will he tested.

T he fourth hy pothesis is that Jews are caught u p  in a conflic t between the 
desire for survival as a d istinct g ro u p  and the belief that barriers between 
groups should be m in im al. This d ilem m a will be m anifested in 
ambiv alent attitudes to in term arriage, e thnocentrism  an d  soc ial relations. 
However, it is suggested tha t the dilem m a is probably' no t as acute in South 
Africa, w ith its pluralistic ideology, as in the U nited  States and  other 
western countries w here assim ilation  of m inority  g roups is favoured.

l'Ile final hy pothesis, w hich, in  a sense, sum s up  the find ings of the present 
study, is that the Jews are a com m unity  because they see themselves as such 
and because many of the m ost im portan t roles played by ind iv iduals are 
affected by their m em bership  of the com m unity . T h e  boundaries between 
the Jew ish com m unity  and  non-Jew s are, therefore, to be found  in the 
organization and  ascrip tion  of roles ra ther than  in iden tifiab le cu ltu ra l 
characteristics.

These, then, are the questions and hypotheses w hich have directed the 
present study.
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C h a p te r  T h re e

Method and Procedure

T h e  R esearch  In s tru m e n t

Since this was to be the lit si study <>l Jew ish identification in 
Johannesburg , it was decided that it should he undertaken in breadth using 
a fairly large sam ple. This m ade it necessary to develop an instrum ent 
w hich w ould yield com parable inform ation w hen adm inistered  by a team 
of trained interviewers. T h e  most im portan t step in constructing  such an 
instrum ent, therefore, was to define as precisely as possible the variable's to 
be measured. T h is was essential il exploratory questions req u irin g  careful 
and extensive p rob in g  were to be kept to a m in im um , and both 
interview ing and  subsequent processing to be m ade us sim ple as possible. 
T o  this end a num ber of prelim inary  interviews and a pilot were 
undertaken.

Twelve interviews were arranged w ith men and  wom en know n to the 
author, whose Jew ish identification differed both in form and  degree. All 
were highly articulate, m iddle and upper m iddle c lass people, several had 
University degrees. They ranged, from the point of view of Jewish 
identification, from a Rabbi to an atheist w ho 'd idn 't like Jews 
particularly , e ither’. T he interviews — most ol w hich lasted for several 
hours and were tape-recorded — began w ith the question , 'Are you a J e w ? ', 
followed immediately by. ‘What do you mean when you say you are a Jew ?’ 
Subsequent questions were flam ed from the responses themselves and were 
guided only to the extent of lim iting  the discussion to any th ing  to do with 
Jews or Jewishness.

The purpose of these interviews was, prim arily , to test and expand the 
a u th o r’s prelim inary defin ition  ol Jew ish identification. As suc h they 
proved invaluable not only in delineating  the range of each d im ension of 
the orig inal m odel, but also in p lacing  their com ponent elem ents in 
perspective. Furtherm ore they fac ilitated the form ulation  of the problem s 
and hypotheses w hich directed the study while, m ore directly, several 
questionnaire and  attitude-scale items were derived I torn these responses.

O n the basis of w hat had been learnt from the prelim inary interv iews, 
perusal of o ther relevant surveys,1 and  my ow n fam iliarity  w ith the general
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field of study, two pilot schedules wore constructed and  adm inistered, 
separately , to two stnal 1 art i den nil samples. l'Ile m ain purpose ol the pilot 
study was to determ ine the am ount of (overage and degree ol precision 
w hich was necessary in order to evaluate identification on any dim ension. 
O ther aims were to test the feasibility of the m ethod and to refine the 
rescan h instrum ent. D ining the course ol p ilo ting , the two schedules were 
am ended, shortened and finally com bined into a single questionnaire . 
T h is is reproduced in Appendix A.

J lie linal lorm ol the si hedulc com prises three m ain sections: biographical 
and behavioural or. more precisely, a n io n  tendencies (questions on sex. 
age and  nos I—TS); a l.ikcrt-lype a ttitude  scale (questions 3-1.1 — 31.18); 
and several questions selected for com parative purposes by Dr S.N. 
I Icrman from his stitch ol American Jew ish students (questions 35a—q).2 
In addition there ate sections covering interviewers' reports and com m ents, 
hut these fall outside the schedule proper. As in the p ilo t study the schedule 
was adm inistered bv an inlet viewer, though  the respondent was handed a 
copy of ihea ttitn d e  and H erm an items for reference. T h e  interview  took an 
average ol one hour to com plete and. apparen tly , respondents found 
the questions interesting. Interviewers were perm itted to explain , il 
necessary, certain questions dealing w ith behaviour and biographical 
details. They were instructed, however, to read questions 31 and 35 exactly 
as they were and w ithout com m ent, lliese titles enabled tw enty-one 
respondents whose knowledge ol Knglish was lim ited to com plete at least 
the biographical <1 1 1 1! behav ioural sec tion of the schedule.3

S a m p lin g  P ro ced u re

T ak in g  in to  account the resources available, it was decided to interview 300 
people, l he requirem ent that these should he representative of the 
Johannesburg Jew ish popu la tion , however, presented an im m ediate 
problem : there was no wav ol identifying and isolating the p o p u la tion . It 
was clear that one ol two courses was open:
(a) to peruse, collate, correct and som ehow supplem ent m em bership lists 

of various Jew ish organisations and  congregations:'1 or
(b) to draw  a sam ple ol Johannesburg  whites and  select out those w ho 

regat (led them  selves as Jews (an operational d efin itio n ).

I lie 1 iist alternative was rejected both on prai deal grounds and because it 
w ould autom atically have excluded Jews who were not all ilia ted to any 
associations. T he second alternative presented a different kind of difficulty: 
how many whites w ould have to lie sam pled in order to y ield a subsam ple 
ol 300 Jews, and  vvliat was the best m ethod ol sam pling? T h is difficulty was 
resolved by adop ting  a form  of q uo ta  sam pling . T h e  p ro p o rtio n s of the 
total Jew ish p o p u la tio n  of Jo h an n esb u rg  liv ing  in each suburb  were 
determ ined from the offic ial census tab u la tio n s .’ In those suburbs w ith
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either a large num ber or a large p roportion  of Jews, several streets were 
random ly selected, houses were systematically canvassed and occupants 
identified as Jews were interviewed. T h e  num ber ol inlet v iews as well its 
the sex and age d istribu tions of respondents were predeterm ined for each 
area — also on the basis of official census tabulations. T he sam pling  
procedure is sum m arized in T able 3 .1.

Interview Procedure

W hile all prelim inary  interviews were conducted by th e a u th o r  him self, he 
was assisted in the p ilo t study by two graduate students. T h e  final schedule 
was adm inistered entirely by paid interviewers. These were, for the most 
part, graduate or final year soc iology and  social an th ropo logy  students and 
the rem ainder were experienced m arket research investigators. All 22 
interviewers were English-speaking Jews, and  they were instructed to 
introduce themselves by nam e and. if possible, to wear a Star of David 
pendant or some other identifying sign. T h e ir ages tanged  from 19 to the 
early twenties, except for one w om an w ho was som ew hat older. Only seven 
of the interviewers were m en. All interviewers worked in till types of 
suburbs and m ost worked evenings and  weekends as well as d u rin g  the clay. 
The num ber of interviews returned by eac h interview er is reflected in T able 
3.2.

Nearly 1 500calls were m ade in order to obtain  the final sam ple of 283 Jews. 
It should be noted that 79 Jews were not at hom e and  that a fin liter 117 
ref used to be interviewed for some or o ther reason. N o call-hac ks were made 
unless convenient appo in tm ents could lte m ade im m ediately or unless 
quotas could not be filled by rem aining homes in the sam ple. l'Ile record of 
interviews is given in T able  3.3

No formal checking-up procedure was followed since considerable 
inform al leedhack was fo rthcom ing  from respondents know n to the 
au thor. Furtherm ore w hen it was possible to identify a respondent from his 
address or in any o ther way, enquiries about the interview  were made. Tilt- 
schedules themselves were checked for discrepancies, inconsistencies and  
lack of clarity.

In general interviewers showed a great deal of interest in the project as a 
whole and in the ac tual interview ing. For the most part, till inform ation 
was obtained in a single 45—60 m inute session, though some took longer. 
T hirteen interviews carried over in to  tw o or m ore sessions. All interviews 
were com pleted in just over one m onth .

Processing Procedure and Statistical Analy sis

T he schedules were coded and  each set of data was transferred on to three 80- 
colum n IBM cards. Basic counts for each question  and a large num ber of
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cross-tabulations were executed on an IBM-360 com puter. All cross- 
tabulations were then subjected to chi square o r m edian tests of 
significance in a prelim inary  search for possible relationships. It should  be 
emphasized that the broadest criteria of relevance operated at this stage so 
that the data could, ns it were, speak for themselves. C ross-tabulations 
w hich then appeared to be relevant both qualitatively  and  in term s of test 
results, were analysed further. Subsequent analysis again  included tests of 
significance (chi square, m edian tests), as well as P rincipal C om ponents 
Factor Analysis w ith Varimax R otation ,6 Pearson correlations, partial 
correlations, sta log ram analysis, and the various analyses ol the a ttitude 
scale scores described in C hapter Five.

Since the chi square test is the one most frequently used in the present 
study, it should be noted that the procedures adopted are those described by 
Siegel (1 956) for two independent sam ples (KH— 116) and for k 
independent sam ples (175— 179). T h e  rules followed were:
(a) For 2 x 2  tables: c hi squares were corrected for con tinu ity  in all cases 

(ibid: I0(i) and ex) tec led cell ! requeue ies a I way s exceeded 5. W here the 
second condition was not satisfied, the Fisher Exact Probability  Fest 
w ith Foe her's modific a tion  was used (ibid: 96— 104).

(b) For k x k tables: not m ore than 20% of cells had an  expected frequency 
of less than 5 and  degrees of freedom =  (k— 1 )(r— 1).

(c) T he m edian test followed the titles above. D ichotom ization of the 
sample was eithci into 'm edian and above' and below m ed ian ’, or 
‘above m edian ' and ‘m edian and  below '. T h is  is indic ated in each case.

(d) Invariably, th roughou t the present study, the chi square and  m edian 
tests have been used as tw o-tailed tests: it has been hypothesized that 
differences exist between the variables under consideration , w ithou t 
suggesting their direction. T h is is consistent w ith the essentially 
exploratory nature ol the study (see C hapter T w o).7

(e) Since, as in most soc ial scientific research, the present sam ple is not 
truly random , due caution  has I teen exercised in the use and 
in terpretation  of statistical tests. For this reason, w hile the 1% level of 
confidence has been selected in evaluating  the significance of chi 
square value's, values significant u p  to the 5% level have also been noted  
in order to m inim ize the Type 11 error — ie to accept the nu ll 
hy pothesis when in fact it is false’ (Siegel 1956: 9).

(f) Results of c hi square tests h a te  been presented in one of two ways: in 
some cases, the com plete cross-tabulation is given, together w ith the 
value of (o—e)2 e so that the con tribu tion  ol each cell to the chi square 
value is readily discernible; in o ther cases — only the degrees of 
freedom, chi square value, and p  value ate  given together w ith an 
exp lanation  of the nature  of the d istribu tion .

T h e  P rincipal C om ponents Factor Analysis w ith V arim ax R ota tion  was 
applied  in three instances in an attem pt to discover relations between a 
large num ber of variables sim ultaneously . It was app lied  m ost usefully to
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the a ttitude scale items and  attitude  sub-scale totals, and  was of 
considerable assistance in their in terpretation . l'Ile technique was also 
applied, less legitim ately perhaps (as is pointed  out in C hap ter E ight) but 
resulting in some useful insights, in com paring  the degrees of observance 
of a num ber ol religious laws. It may lx1 pointed out that, because ol the 
largely nom inal and  ordinal nature  of the data, lion-param etric  statistics 
have, on the whole, been preferred. Param etric techniques have, as is 
norm al practice, been used in the analysis of the L ikert-type a ttitude scale 
(Chapter Five). T h e ir  app lica tion  to the data on religious observanc e is less 
defensible, but, as has been m entioned, the results are of interest.

In general, it should be em phasized that in the present study, the 
lim itations of sam ple selection, as well as of the problem s inherent in 
forcing highly  variable qualita tive  data in to  categories, has been borne 
constantly in m ind. T h e  use of statistics has, therefore, been regarded as an 
aid to discovering possible re lationships ra ther than as conclusive evidence 
of such relationships. Fundam entally  the mode ol analysis is qualitative, 
rather than quantitative.

T o  sum up, the procedure adopted was essentially that of q u o ta  sam pling, 
while the actual selection of respondents w ith in  each category was 
random ized as far as possible. It should  be em phasized, that the reason lot 
sam pling in this m anner was prom pted by practical ra ther than  conceptual 
considerations: that is, quotas were used to m axim ize representativeness 
rather than because of their inheren t relevance to the enquiry . It is therefore 
not regarded as critical that the census data from w hich the quo tas were 
determ ined were alm ost ten years old or that Jew ish residential patterns 
had changed to some extent. W hat is im portan t is that, on the w hole, the 
sam ple is fairly representative of Johannesburg  Jews aged 18 or over, 
having been draw n from most areas in whic h Jew s are to be found and 
having adequate p roportions of men and  w om en th ro u g h o u t the various 
age-groups. W ith regard to o ther dem ographic features, the 
representativeness of the sam ple may be judged from the tables presented in 
C hapter Four.
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Table 3.1 Distributional Johannesburg Jewish population by suburb, 1960, and procedure for selection of sample for present study
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Bellevue Bellevue Fast 2 810 3.3 1 .387 071 3,0 8 7 1 8 _ 1 1VI 1 073 3.1 8 7 8 8 1
Berea 1 100 10 208a 1 018 0.1 1 1 18 3 li 2 2 1.33 1 OKI 0.7 1 1 11 3 8 1
Bertrams Judiths Paarl SIO l:i 180 '111 l.(i 2 2 _ 1 1 KII 277 l.l 2 2 — 2 —
Bram lev Savov Waverlcv i s;»o 37 838 >00 2.!) 1 1 •_> 2 — 002 330 2.8 1 1 1 .8 —

Doornlonifin New Dtiornlomein 1 070 22 3 io 808 2.1 8 2 _ 1 1 321 800 1.8 8 2 — 1 1
Dimkeltl llv .le l’aik tiio 20 28!) 21 1 1.2 2 — _ — — 821 2.88 1.2 2 2 1 1 —

Fmmaremia anti Fxtensiuns 2 200 88 1 187 080 8.!) 0 7 8 1 — 1 112 030 8.8 3 3 1 1 —

(•reensitleantl F.xiensions 2 070 -,7 1 827 810 1.0 7 7 1 8 — 1 8 1.8 878 1.8 ti fi 1 —

1 liKblantls North (west) .5 S00 10 1 880 1 120 0.1 0 0 ,•> 8 1 1 001 1 237 0,8 0 1 1 2 8 1
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1 lospital 1 lill 2 2 a 1 10 1 008 03.3 a. 1 8 8 •> 8 — 1 10.8 1 8 Iti 0.7 III 0 1 —

Joubei t Park i l l ) 1
1 loilt>hlfH I 2 330 a j 1 887 70!) l . l 0 (i 2 8 1 1 21.8 801 1.8 ti li 2 1 —

Johannesburg Central i 320 18 7!)7 7a 1 1.8 0 2 _ 2 — 782 070 8.1 3 3 1 2 2
kensington Be/iiitleiihom Valiev 2 100 10 1 017 071 .8.8 3 1 _ 8 1 1 1 18 77!) 8.0 7 1 1 2 1
killarnev 1 .Oil 70 720 Iti 8 8.a ;> a 2 8 — 1 002 800 1.0 ti 0 .8 2 1
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Norwootl Orange (irove 8 l.n 27 1 107 01a a. 2 8 8 8 1 1 1 721 1 121 3.0 8 8 a 2 1
Obscrvatorv anti Kxtension 1 010 30 078 l!l!) 2.!) 1 2 1 1 — 082 307 8.0 1 1 2 1 1
Saxon wold Park wood 21S 1 20 1 018 082 8.!) fi 0 1 a — 1 108 820 l.l ti 0 1 1 1
Soul hern Suburbs Int) 8 210 10a 0.0 1 — _ — — ' 220 Kii 0.8 1 2 — 1 1
Wesltlille I’arklown Forest lown 1 710 21 888 302 8.2 5 •> 2 2 1 872 028 8.1 3 3 2 8 —
Yeovil le 1 OKI 17 1 881 i 1 88!) 7.7 II 18 li a 2 2 103 1 000 8.1 1.8 1 1 0 ' 1

TOi AI. ARF.AS INCI.l'DK I) .VI 002 20 2a 020 17 303 00.0 1 Iti 187 30 00 12 28 1 12 20 0!) 1 100.8 1 18 1 10 3.8 7!) 1 1
TOTAL ARFASOM I1 1 ID .3 *>80 2 1 080 — — — — — — — 1 03.8 — — — — — — —
TO TAL JO H  ANN FSBl 'R(» 37 031 1 1 27 830 — — 1 — — — — 2!) 703 — — — — .

NO I h: (a) Distribution of Jews by Sex ami suburb from Boi S (ml).
(b) F.stimateol Jewsaned IKvcarsundovcr based on Boi S(I000I>: Table 2 ‘Religion In Age. 

Transvaal' (Whites) Iti—17. Ai>e stint lure ol Jew s in  suburb was assumed i<> be idem ital 
io that ol all whites. Although a t on  et tion lat tor t ou Iti have Ihtii applied on the basis ol 
dil (cremes Ix-iween Jew s anti w hiles in the I lansvaal (in whit li province JohnnneshuiK 
is situated), this would have been unilorni for all suburbs. Relative proportions anti the 
sample distribution woultl not, iherelorc. have Ixrn a litt ted.

( t ) An attempt was matle to assign at;*' t|tioias loi each art a. Inn ibis proved impi at in al — 
part I \ Ix-t atise age stmt lines ol aieastlilleietl. Ii was linallv tlet itletl that eat li inten iewei 
slit h i  Iti 11 mlt m il to lbet|noias. as l.n as possible, in Ins tola I sub-sample. l'Ile t|i iotas weie 
based oil the a^f distribution ol Jews in 11 it- I lansvaal (B o i S  lOlilib: I ableL'i.
These were: 1(18— .‘I I ) : 3(83— ( i I ) : 1(03+). The aj>e distribution ol the at Inal sample 
was: Males 1.3(18— 31): l.8(.*l.r>— IH ) : 0.0(03+). and 

Females 3,3(18— 8-1): 3.3(83— B l ) : 1.0(03+).



Table 3.2 Number of intendeies per interviewer X sex o f inlen'iewer

Sex of Interviewer Number of Interviews 

1—4 5—9 10— 14 15—24 2 5+

Total
Intennewers

Total
Interviews

Male 1 3  2 1 0 7 56

Female 2 4 1 2 3 15 233

TOTAL 3 7 6 3* 3* 22 28!)

NOTE: (a) * These 6 interv iewers c ompleted Kii) interviews Ixiween them.
(b) Of the total 289 interviews, six schedules were discarded for various reasons, 

leaving a total sample of 283.

Table 3.3 Number of calls made by interviewers with details o f those which were unsuccessful

Details o f Call Frequency

Non-Jews 908
Jews — but outside quota 103
Jews — unsuccessful calls: not at home 7!)

going out 11
busy (tendingchildren, eating,
unspecified) 14
illness in home 7
could not speak English 3
afraid to admit stranger into
home 4
husband not at home' 7

outright ref usal 43
TOTA L 196

Total calls w ithout interviews 1 20!)
Total interviews 28!)
Total calls 1 498

Spoilt Schedules 6
Final Sample 283
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Notes

1. See, for example, Sanaa (1 ‘Mi l ) — a review of several studies; Baron (1961) — 
religious observance; Sklare (1955) — several factors; Adelson (1958) — 
ellmocentrism and Jewish authoritarianism'; Herman (19-15) — Jewish 
teat tions to antisemitism.

2. See Herman (1962a), (1962b), (1970a). These items were included primarily on 
Herman's behalf, although someol them hare been used in the present study.

3. The characteristics of these 2 1 respondents are discussed in Chapter Five.

1. This method is frequently employed where no oificial census figures lot Jews 
are available. See for example Schmelz (1969; (ill 2 passim) for general 
discussion, Goldstein and Goldscheider ( 1968:22II) for s|X‘< die instance.

5. As data collec tion took place at the beginning of 1968 sampling was based on 
the results of the 1960 offic ial c ensus. Where population figures are quoted in

. the text without spec ific bibliographical references, they refer to the 1970 
census.

(i. Ao further details can he given on the lac lot analysis as this technique was 
suggested and carried out on the author's behalf by Di Leslie Melamed of the 
Department ol Psyc hology. Tniversily ol the Witwatersrand.

7. Keen where, as in Chapter Fight, some hypotheses imply direc tionality, two- 
tailed tests have been used. The use ol two-tailed tests in testing the null 
hypothesis, irrespective ol directionality, would seem to derive some support 
from Bakan (1970: 219—251), while I LJ. Eysenc k (‘The Concept of Statistical 
Significance and the Controversy about One-Failed Tests’, Psychological 
Review, 67,4, 1960, 269—271) argues that one-tailed tests should not be used at 
all.

18



Chapter Four

The Demographic Characteristics of 
Johannesburg Jews

In tro d u c tio n

In this chapter it is p roposed to describe briefly the dem ograph ic  
characteristics of the Jew s of South  Africa an d  to assess the 
representativeness of the present sam p le .1 M ost of the in fo rm ation  is 
contained  in  the official p u b lica tions of th e  D epartm en t (form erly Bureau) 
of Statistics or was m ade available by the D epartm en t to the South  African 
Jew ish Board of D eputies.2 A dditional data have also been collec ted in a 
sm all num ber of sam ple surveys of w hich  S o n n ab en d ’s 1935 study of 
Johan n esb u rg  Jews is the m ost relevant.3

The Origins and Growth of the Jewish Population

Saron (1965: 9ff) divides Jew ish im m ig ra tio n  in to  S outh  Africa in to  six
clearly defined periods:
(a) D uring  the first period, from  1652 u n til abou t 1800, ind iv iduals of 

Jew ish ex traction  settled in  the country . H owever, m ost of these 
probably  d id  no t profess their o rig in a l faith  but had  been converted to 
C hristianity .

(b) Between 1800 and  1880 a few th ousand  B ritish and  o ther western 
European Jews im m igrated  to S outh  Africa and  laid  the foundations of 
organized Jew ish com m unal life. T hese early settlers m ust have 
assim ilated fairly rapidly  in to  the non-Jew ish  m ajority , however, since 
few, if any, present-day descendants of these fam ilies regard themselves 
as Jews.

(c) T h e  forbears of the presen t Jew ish  com m unity  cam e in tw o m ain  
stream s d u rin g  the last tw o decades of the n ine teen th  century. T h e  first 
com prised a large num ber of m ain ly  w estern Jew s w ho jo in ed  the 
d iam ond  and  gold rushes in  K im berley and  on the W itw atersrand, 
respectively.

(d) T h e  second, w hich  was also the largest an d  m ost im p o rtan t 
im m igra tion , cam e from  the intensely Jew ish  env ironm en t of the
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segregated villages and  gheitoes of Eastern E urope in  the hope of 
finding political freedom and  economic security .4 T h is  im m igra tion  
continued  until the (K issin g  of the A liens Act in 1937.

(e) D in ing  the 19.30's. Nazi persecution an d  pressure accounted for the 
arrival of several thousand  p redom inan tly  G erm an-Jew ish  refugees.

(I) T he present phase, that is since W orld W ar II, has seen no  Jew ish 
im m igra tion  its such.

W hile precise in form ation  about the si/e of the Jew ish  p o p u la tio n  dates 
only from the first official census c»l 1901, Saron (ibid: 13) used earlier 
records to produce estim ates from about 1880. Ehe pic ture emerges of a 
sm all initial p o p u la tio n  — estim ated at 1000 in 1880 and  co n stitu tin g  
about 1,2% ol whites — w hich increased alm ost twelve-fold to 46 919 by 
1911 and m ade u p  3,7% of whites. Most of this increase was due to the 
massive influx of tin estim ated 10 000 im m igran ts. T h e  Jew ish  p o p u la tio n  
con tinued  to grow  in this m an n er and  at a rate in  excess of the rest of the 
w hite p o p u la tio n  un til 1936. T hereafter, w ith  the im position  of severe 
curbs on Jew ish  im m igra tion , g row th  declined d ram atica lly  so th a t the 
p ro p o rtio n  of Jews to w hites has steadily decreased from  its t936 peak of 
4,5% to 3,1% in 1970.5

Passage ol tim e together w ith  the sharp  decrease in im m igra tion  since the 
beg inn ing  of W orld W ar II have resulted in a progressive inc rease of the 
p roportion  of local-born Jews. In a survey of Jo h an n esb u rg  Jew s in 1935 
Sonnabend (1918: 16) found that 79% ol those under the age of 30 were born 
in South Africa. By 1970 this had inc reased to 95% for the same age g ro u p  
and  75% for all ages (I) of S 1973: T ab le  Bl). It m ight also  he noted  tha t in 
the present sam ple 19% of the 198 locally-born respondents were the 
c h ild ren  of locally-born fathers and  that in a fu rther 11% of cases fathers 
had im m igrated to South Africa as ch ild ren  w ith  then  fathers. I

I Ion ic  I .a n g u a g e

Changes in the languages used by South African Jew s at hom e are an  
im portan t ind icator of accu ltu ra tio n  and  the d irection  it has taken. 
According to the 1936 Census, 76% ol Jews spoke E nglish  at hom e, 1,6% 
Afrikaans, 1,3% G erm an and  19% Yiddish. In the T ian sv aa l the sam e 
p roportion  spoke English , but 21% spoke Y iddish. By 1951 the p ro p o rtio n  
of Y iddish-spcakcrs had dw indled  to 9% and 10%, respectively (B of S 1960: 
A26). In the I960 and  1970 census tabu la tions, Y iddish was no  longer listed 
as a separate category no r were tabu la tions of hom e language by re lig ion  
produced. Nevertheless the present sam ple does suggest that the trend has 
continued. T h u s  a com  pa i ison of the hom e languages of responden ts and  
their parents shows the in tergenerational dec line of Y iddish in  favour of 
English. W here only 17% of paren ts spoke E nglish  at hom e an d  29% used 
Yiddish, the p ro p o rtio n s for respondents are 86% and  6%, respectively. T h e
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sam ple also reflects the fact that Jew s have tended to  accu ltu ra te  to the 
English-speaking rather than  the A frikaans-speaking section of the 
p o p u la tio n .6

Geographical and Residential Distribution

A lthough a large p ro p o rtio n  of Jew ish  im m igran ts had com e front ru ral 
villages in  Eastern E urope they had not been an  ag ricu ltu ra l com m unity . 
In South Afric a some did  become farm ers and  others, also in  the rural areas, 
pursued their previous occupations as petty traders, ped lars an d  artisans. 
Most, however, settled in the urban  centres e ither in itia lly  o r after some 
years, w hile ch ildren  from the ru ra l areas tended to  drift in to  the towns. 
This overw helm ing preference for u rban  life was already ap p aren t in 1936 
when the offic ial census show ed that 96% erf Jews lived in the tow ns as 
com pared w ith  only 68% of all S outh  African w hites. By 1970 the 
p roportion  of Jews in urban  areas had increased to 98,6% and  that of whites 
to 86,7%.7

A further trend, m ore m arked am ong  Jew s than  o th e r whites, has been the 
progressive m ovem ent to the larger m etropo litan  areas. W hereas in 1936, 
68% ol Jews lived in the lout m ajor c ities this had  increased to 79% in 1960 
and to 81% in 1970. By contrast, the Jew ish p o p u la tio n  of the four sm aller 
towns dec t eased from  5,2% to 4,4% over the sam e period .8

W ithin the towns and  c4ties, Jew s ap p ear to have preferred certain  areas and  
avoided others. T h is  is particularly  true of Jo h an n esb u rg  w here Jew s have 
always been concentrated in a lim ited num ber of suburbs. In the early years 
the most notable were Fordsburg-M ayfair in the west and  D oornfon te in  in 
the east. W ith increasing affluence the Jew s g radually  moved in to  the m ore 
desirable northern  suburbs, w here they produced a s im ila r pattern  of 
clustering. T h u s  in 1960, as F igures 4.1 an d  4.II illu strate , m ost of 
Jo h an n esb u rg ’s Jew ish  p o p u la tio n  was concentrated  in  a band  stre tch ing  
from  the north-east of the city to the north-w est.9

Income

An exam ination  of suc h variables as areas of residence, q u a lity  of hom es, 
occupational d is trib u tio n , education , work sta tus and  general liv ing  
standards supports  the p o p u la r  op in io n , held by Jew s and  non-Jew s alike, 
that Jews belong largely to the m iddle, u p p er m iddle an d  u p p er incom e 
categories. T h is  im pression is ap p aren tly  confirm ed by the only  available 
official c ensus data on incom e accord ing  to re lig ion . T h is  indicated tha t in 
1951 the m ean an n u a l incom e for Jew ish  m ales was R l 132 as com pared 
w ith R882 for A nglicans and  R668 for D utch R eform ed adheren ts.10

N one of these variables, however, are conclusive ind icators of the relative
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Figure 4.1 Proportion of Jews in each suburb to total Johannesburg Jewish population
according to 1960 census
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Figure 4.II Proportion of Jews to total white population of each Johannesburg suburb
according to I960 census
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affluence of Jews. Thus m ost of those m en tioned  above may reflect soc ial 
an d  cu ltu ra l differences betw een Jew s an d  non-Jew s ra th e r  th an  differences 
in  incom e. In fact there is a great deal of evidence tha t Jew s place a 
relatively h ig h  value on educa tion , occu p a tio n a l independence an d  a h igh  
standard  ol living, and  tha t they believe that they do so to a g reater extent 
than  non-Jew s.11 T h e  Jew ish  'class p ro file ’ m ay, then , be m ore the 
consequence of patterns ol sp en d in g  th an  levels ol incom e.

T h e  relatively h ig h  m ean incom e c an also  not be taken at face v alue. In the 
first place the Jew ish  p o p u la tio n  of 1951 still included  a large p ro p o rtio n  
ol the im m igran ts w ho had arrived in such vast num bers between abo u t 
1880 and  1939. Since a d isp roportionate ly  huge n u m b er of these 
im m igran ts were men of w ork ing  age, the Jew ish  masc u lin ity  rale could  
not be regarded as ‘n o rm a l’ u n til I960 w hile  the age d is tr ib u tio n  is still 
noticeably skew ed.12 T h u s  in 1951, there were relatively m ote Jew ish  than  
non-Jew ish  m ales w ho were econom ically active and , because they were 
a lso  relatively o lder, w ho had p resum ably  advanc ed fu rther in th e ir careers 
und earn in g  capacity. In the second place, the co n cen tra tion  of Jew s in the 
m ban areas m ight also account for their h ig h e r av erage incom e.13

YVheihei Jew s are, on  the average, m ore affluent th an  o th e r w hites rem ains, 
then, a m oot p o in t. T h e  im pression that they are persists hut no  fu rther 
in lo rm ation  on incom e by relig ion  has I teen p u b lished  since 1951.14

Keltic ation

According to the 1970 census, S outh  A frican Jew s were belter-educated 
than  the w hite p o p u la tio n  as a w hole. T h u s  14%of w hites over the age of 15 
had no education  at a ll, as com pared  w ith  on ly  1% of Jew s. Conversely, 56% 
of Jews and  23%of w hites had com pleted  secondary sc hool. N ine percent of 
Jew s had d ip lom as an d  ten percent had  degrees as against 5% an d  3%, 
respec tively , for the w hole w hite  p o p u la tio n . T h e  ed ucational s tandard  of 
Jew s in Jo h an n esb u rg  is alm ost identical to tha t for the country as a w hole, 
hut general w hile  standards tire slightly h ig h e r.15

It was m entioned  in the d iscussion on incom e that Jew s tended to place an  
espec ially h ig h  value on  educ a tion  and  this w ould  seem to he borne ou t by 
the data cited alrove. It m igh t also  he noted  that A m erican studies have 
consistently show n that Jew s are sign ifican tly  better-educated th an  o th e r 
p o p u la tio n  g ro u p s .16

A breakdow n of the 1970 c ensus figures for Jew s accord ing  to age, sex and  
place of b irth  indicates that younger peop le  (exc lu d in g  the 15—24 age 
g roup , many of w hom  have not com pleted  the ir educ a tion ), m en an d  those 
horn in South  Africa are better-educated than  o lder people, w om en and  
loreign-hoi n .17
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A lthough in the present sam ple the best educated sector of Jo h an n esb u rg  
Jew s is over-represented, the general features referred to above are 
preserved.18

Occupation

T he 1970 census show s tha t Jew ish  m ales are heavily over-represented in 
the professional, adm in istra tive  an d  sales occupa tions an d  u n d er
represented in all o ther fields. S im ilarly  Jew s tend to  concentrate  in  the 
com m ercial, financial and  m an u fac tu rin g  sectors of the econom y rather 
than  in m in ing , ag ricu ltu re  and  transport. T h e  occupational d is tribu tion  
of the present sam ple is fairly representative, except in  the case of sales 
w orkers.19

In the present study respondents were asked to  state their fa thers’ 
occupations as well as their ow n, so th a t it is possib le to m ake com parisons. 
Not surprising ly , there is evidence of m arked upw ard  m obility  as 
occupations involv ing  m anual w ork or n o t req u ir in g  special 
qualifica tions have given way to those w hich  depend u p o n  university  or 
o ther post-secondary school tra in in g .20

Summary and Conclusion

In this chap ter the m ain  dem ograph ic  characteristics of the Jew ish
p o p u la tio n  have been briefly described and  the representativeness of the
sam ple has been assessed. From  the m ateria l presented it may be said that:
(a) T h e  m ajority  of Jew ish  im m igran ts to South  Africa cam e from  Eastern 

Europe d u rin g  the period 1880— 1937. l'Ile present Jew ish  p o p u la tio n  
of Jo h annesburg , aged 18 years an d  over, is p red o m in an tly  local-born.

(b) Johannesburg  Jews and, in fact, South  A frican Jew s in  general, have 
acculturated  alm ost exclusively to E ng lish -speak ing  S outh  African 
culture. Few have A frikaans as their hom e language, w hile the n um ber 
using  Yiddish has declined over the years to abo u t 6%.

(c) Jew s have tended to prefer u rban  life an d  in 1970 98,6% lived in the 
towns — 84% in the four largest m etro p o litan  areas. In Jo h an n esb u rg , 
w ith  half the co u n try ’s total Jew ish p o p u la tio n , Jews cluster 
residentially  in a narrow  band of suburbs s tre tch ing  from  the n o r th 
east to the north-w est.

(d) Insolar as socio-econom ic status is concerned, Jo h an n esb u rg  Jews 
appear to belong p redom inan tly  to the m iddle an d  u p p er m iddle 
classes. W hether this is due to socio-cu ltural factors or to relatively 
h igher incom e is not clear. H ow ever Jew s are certainly over
represented in the h igher occupations and  are better educated than  the 
general p o p u la tio n .
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T his pic ture of the Jew ish  p o p u la tio n  app lies both to Jo h an n esb u rg  an d  to 
South Africa as a w hole, w hile in B ritain  and  the U nited  States the overall 
patterns ap p ear to he sim ilar.

In this review no attem pt has been m ade let discuss such problem s as age 
and  sex structure, fertility rates o r fu tu re  g row th , since these are no t directly 
relevant to the present study. An exam ina tion  of these problem s, however, 
may be found in D ubb (1973).

As far as the present sam ple is concerned, it has been show n that certain  
biasses are undoubted ly  present. O n the w hole, however, it may be regarded 
as suffic iently representative of the Jo h an n esb u rg  Jew ish  p o p u la tio n  for 
o u r purposes.

Table 4.1 Growth of Jewish population of South Africa: 1880-1960

Year Total

Increase since previous count Jews as percentage 
o f White 

populationTotal Immigrants

1880 4 000* 1,2**
1890 10 000* 6 000 —

1900 25 000* 15 000 > 40 000f 2,8**
1904 38 101 13 101 3,4
1911 46919 8818 3,7
1918 58 711 11 822 4,1
1921 62 103 3 362 > 8 176f 4,1
1926 71 816 9713 4,3
1936 90 645 18 829 16 532° 4,5
1946 104 156 13511 3 157° 4,4
1951 108 497 4 341 2 135° 4,1
1960 114 762 6 265 — 3,7
1970 118 200 3 438 3,1

NOTE: (a) • Estimates by Saron (1965: 13; 1955:89).
(b) « Saron gives the total white p opu lation  of South Africa as 328 000 in 

1875 and 850 000 in 1899 (1955: 85 and 89, respectively). Percentages 
of Jews based on these figures are, of course, only rough estimates.

(c) ° Official Governm ent statistics quoted by Saron (1955: Epilogue, 
passim).

(d) t Estimates by Saron (1955:377).
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Table 4.2 Percentages of Jewish and total white populations in major cities, 1936,1960,1970

Cities

Percentages of total population

1936
Jews
1960 1970

All Whites
1936 1960 1970

Johannesburg 44,1 51,7 53,6 12,6 13,3 15,6
Germiston

Cape Town 17,5 19,8 21,7 7,6 9,9 10,1

Durban 3,1 4,7 5,1 4,4 6,3 7,1

Pretoria 2,9 3,1 3,2 3,4 6,7 8,2

Port Elizabeth 2,2 2,6 2,4 2,4 3,1 4,0

Bloemfontein 1,5 1,0 1,0 1,2 2,0 1,7

East London 0,8 0,9 0,7 1,1 1,6 1,6

Kimberley 0,7 0,5 0,3 0,8 0,8 1,0

TO TA L 72,8 84,3 88,0 33,5 43,6 49,3

NOTE: Data from B of S ( 1966a: A—52), Son-nabend (1941 : 2), D of S (1970), D of S (1973)

Table 4.3 Johannesburg Jewish Population according to area o f residence (see page 28
following)

Table 4.4 Educational standard: Johannesburg Jews and whites. Percentages

Males Females

Standard o f Education
1970

Whites
1970
Jews

Sample
Jews

1970
Whites

1970
Jews

Sample
Jews

0 — Std6 38 7 8 39 9 9

Std 7 — Std 9 30 30 18 35 38 27

Std 10 (M atriculation) 32 60 73 26 51 65

TO T A L 100 97 99 100 98 101

NOTE: (a) 1970 figures for whites from D of S (1971) and for Jews from  D of S (1973).
(b) 1970 figures refer to individuals aged 15 years and over whereas sam ple refers

to 18 years and over.
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Table 4.3 Johannesburg Jewish population according to area o f  residence, I960

Area
Code Suburb

All
Jews

Total
Popu
lation

Jews as 
%ageof 

total

Each area 
as %age 
of total

02 Linden, Blairgowrie, etc 300 8 110 4 ,5
04 Franklin Roosevelt Park, Montgomery Park, 

Emmarentia Ext
2 299 7 002 33 4,0

05 Emmarentia and Greenside Ext 2 670 4711 57 4,6
07 Dunkeld and Dunkeld West 610 2 300 26 1,1
08 Parktown North, Rosebank 370 6 101 6 ,6
09 Park wood, Saxon wold 2 181 7 581 29 3,8
10 Riviera, killarney 1 361 1 931 70 2,4
11 H oughton Estate 2 550 4 619 55 4,4
12 Melrose, Melrose Estate, Birdhaven, Elton

Hill & Ext, Kentview 8c Melrose Ext 8c W inston 
Ridge, Fairway, Illovo Ext, Birnam,
Melrose North, Abbotsford

1 199 3 931 30 2,1

13 Bramley, Raumarais Park, Gresswold, Savoy 
Estate, Waverley

1 850 4 931 37 3.2

14 Highlands North, Orchards, G ardens, Oaklands 3 800 9441 40 6,6
15 Highlands North Ext, Fairm ont, Sandringham , 

Sydenham
3000 7 280 41 5,2

16 Orange Grove, Norwood, M ountain View 3 131 11 762 27 5,4
17 Linksfield North Ext, Sydenham, Huddle 

Park, Linksfield
700 1 440 49 1.2

18 Linksfield, Cyrildene, Dewetshof 2 370 3 380 70 4,1
19 Observatory 1 910 3 389 56 3.3
20 Bellevue 2 840 8 144 35 4,9
21 Yeovil le 4 081 8 602 47 7,1
22 Berea 4 490 II 160 40 7,8
23 New Doornfontein, Doornfontein 1 070 4 771 22 1,9
24 Judiths Paarl. Lorem /ville. Bertrams. 

H ighlands, Bellevue, Ranch iew
840 6 540 13 1.5

25 Bezuidenhout Valley 620 8 256 7 1,1
26 Kensington Northern Portion 1 020 8 291 12 1.8
27 Kensington Southern Portion 520 6 051 8 ,9
29 Jeppestown 220 11 408 2 ,4
33 Johannesburg Central 700 5 /54 12 1,2
34 Hospital H ill (South 8c C entral), Joubert Park 2 251 11 963 19 3,9
35 Hillbrow, Braamfontein 8c Hospital H ill North 2 290 8091 28 4,0
36 Forest Town, Westcliff, Parktown, Parktown 

8c Westcliff
1 710 7 211 24 3,0

37 Joubert Park, SA Railways. W anderers View,
Queen Victoria Hospital, Hillbrow, Braamfontein, 
Hospital Hill

340 7 868 4 .6

40 Ferreirastown, Johannesburg O n tra l 829 5 670 15 1,4
42 Mayfair 310 11 870 3 ,5
62 La Rochelle, Rosherville 240 14 519 2 ,4
63 I'he Hill Ext, l'Ile H ill, Rewlatc h 8c Ext 1 

and Ext 2, KlipriviersbergSmall H oldings
220 3 420 6 ,4

Selected Areas — Total 54 892 237 498 23 95,2

Areas Omitted — Total 2 759 161 019 2 4,8

All Areas — Total 57 651 398 517 14 100,0

NOTE: (a) 
(b)

<()

< d )

Area Q xles and Suburbs determined by Departm ent of Census.
Colum n headed Jews as%age o f total gives proportion  of Jews in the total w hite papu lation  of each 
suburb.
Colum n headed Each area as %age o f total gives p roportion  of total Jews in Johannesburg  living in 
each suburg.
Table calculated from B of S(nd).
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Table 4.5 Occupation: Johannesburg Jewish and white males: percentages

Occupation
1970

Whites
1970
Jews

Sample
Jews

Professional 16 24 27

Adm inistrative 12 22 36

Clerical 15 11 12

Sales 15 32 13

Services 5 2 —

Production Workers 34 8 12

TO T A L 97 99 100

NOTE: (a) 1970 figures for whites and jew s from D of S (1972) and D of S (1973),
respectively.

(b) Discrepancies between 1970 figures for Jews and sam ple figures for 
Administrative and Sales categories are probably due less to unrepresentative 
sam pling than to confusion. T his is because m anagers and w orking 
proprietors could be classified into either of the two categories as the criteria 
are not always clear.

(c) Figures refer to economically active m ales only.

Table 4.6 1 968 sample: Johannesburg Jewish males’ occupations X their fathers’ occupations

Occupation Respondents Fathers

Medical 4 0
Student 18 —
Engineer 8 3
Pharm acist 4 0
Scientist 2 0
Legal 5 4
Other Professional and Technical 7 3
Manager, owner 41 74
Accountant 5 4
Clerk 8 4
Salesman 15 11
Skilled Worker 12 23
Semi-, unskilled labourer 2 4

T O T A L 131 130
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N otes

1. For more detailed analyses of the demography of the South African Jewish 
population see Dubb (1973) and Cohen and Dubb (in press). An analysis of the 
official 1970 census data on Jews is currently in preparation by the author. 
Finally, a major socio-demographic study of South African Jews is now 
nearing completion and a report by the author is intended in due course.

2. The South African Jewish Board of Deputies is a loose federation of Jewish 
congregations and other associations throughout the Republic. Although it 
has no official standing, it is regarded, lor all practical purposes, as 
representing the corporate interests of the Jewish community in relation to the 
Government and its administration.

3. Siam! (1952) and Aronstam (1974) have done similar hut smaller scale studies 
of Gape Town and Bloemfontein, respectively.

4. Official figures made available to the South African Jewish Board of Deputies 
show that of a total 16 532 Jewish immigrants to the country from 1927—1936, 
6510 (39%) came from Lithuania, 1 593 (10%) came from Latvia, and 2513 
(15%) tame from Poland. In the present study of Johannesburg Jews it was 
found that 70% were either descendents of Eastern European immigrants or 
were themselves horn there.

5. File relevant information is presented in Table 4.1.

6. See Appendix C. Table 9.

7. Bo f S  (1966b: 4—5); Hotz (1965: 19); B of S (1964: A-12); D of S (1970); D of S 
(1973: Table Al).

8. See f able4.2.

9. See also Table 1.3.

10. Boi S( 1956:38, Tabled).

11. See chapter on Culture for evidence from the present investigation. Studies in 
Britain and the United States that have come to similar conclusions include 
Gould and Esh (eds) (1964: 27— 10, 144), Glazer and Moynihan (1963: 
137—166), Goldstein and Goldsr heider (1968: passim ), Sklare (1958:45—165).

12. l'Ile masculinity rate for South African whites and Jews respectively, for the 
years 1904, 1936, 1951 and 1960 were:
132:211, 103:114,101:103 and99:99. In 1936,32%of whites and 39% of Jews were 
aged between 20—39; 19% whites and 23% Jews were aged 40—59; 8% and 7% 
were over 60. In 1960, 27% whites and 23% Jews were between 20—39; 22% 
whites and 29% Jews were 40—59; 10% whites and 13% Jews were over 60.
By 1970 the local-born Jewish population had an age distribution similar to 
that of all whites. However, the foreign-born Jewish immigrants now swell the 
over-55 age category, skewing the overall distribution. For discussion and 
tables see Dubb (1973) and Cohen and Dubb (in press).

13. It is suggested here that mean urban incomes are probably higher than rural
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incomes. No statistical evidence was, however, available to test this 
proposition.

14. Data on income for the present sample (see Appendix C, Table 13) are of 
limited value since almost half the male respondents refused to give any 
information.

15. See Table 1.4.

16. See references cited in footnote 12 above.

17. Dof S( 1973). See also Cohen and I)uhh(in press).

18. See Table 4.1.

19. See Table 4.5.

20. See Table 4.0.
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Chapter Five

The Attitudinal Aspect of Jewish Identification

Introduction

In C hapter T w o  it was observed tha t m ost A m erican studies of Jew ish  
identification  were concerned w ith  the m easurem ent of attitudes. T o  some 
extent this em phasis was based on the im pression  tha t as Jew s became 
increasingly acculturated  to A m erican society, they tended to express their 
e thn ic  identity  m ost clearly and tenaciously at the sen tim en ta l level. In 
p o stu la tin g  tha t this is equally  true of S outh  A frican Jews, the present 
study goes beyond m any of the A m erican investigations by also  e n q u irin g  
in to  action (or at least action  tendency) patterns an d  by seeking 
re lationsh ips between these and  expressed attitudes. In this chap ter the 
natu re  and  extent of belief an d  feelings abou t being  Jew ish  w ill be explored 
in general terms; in  subsequent chapters re la tions between attitudes and  
action  tendencies w ill be exam ined  in  term s of the various d im ensions of 
Jew ish identification  w hich have been defined.

I 'h e  A tt i tu d e  S cale

For the p ilo t study, a schedule of 98 a ttitu d e  statem ents was d raw n up. 
Some of these item s were derived from  the p re lim in ary  in terview s o r were 
com piled  by the a u th o r  w hile  o thers were taken from  prev ious stud ies.1 
T h e  item s, w hich  were random ly  a rranged  o n  the schedule itself, m ade u p  
e igh t sub-scales. T hese were: R elig ion  — trad itio n a l; R elig ion  — reform  
(or progressive’); E thnocen trism  — in -g ro u p  survival; E th nocen trism  — 
in -g ro u p  superiority ; A ntisem itism  an d  self-hatred; Z ionism ; Social 
R elations — associational preferences; an d  a ttitu d es to S ou th  Africa.

R espondents, w ho were handed  a copy of the schedule for reference, were 
asked to rate each statem ent on  a five-poin t scale ra n g in g  from  ‘S trongly  
A gree’ to ‘S trongly  D isagree’. R esponses were scored from  1 to 5, a response 
of ‘S trongly  A gree’ being assigned 5 in  som e instances an d  1 in  o thers so as 
to m a in ta in  un id irec tio n a lity  of each sub-scale. R esp o n d en ts’ scores for 
each sub-scale were o b ta ined  by sim p le  su m m atio n .
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T h e decision to use a L ikert-tvpe scale ra ther th an  a T h u rs to n e  one, was 
taken p rim arily  because, as far as was know n, this was the first study of its 
k ind in this country . It was therefore felt tha t it w ould  be better to test item s 
in  the field, ra ther th an  have them  preselected an d  rated  by a p anel of 
judges. It w ould , in  any event, have been extrem ely d ifficu lt to decide on  
the o p tim u m  criteria for choosing  such a panel.

T h e  selection of statem ents for the final schedule was based on  the 
discrim inative pow ers (dp) ob ta ined  for these sta tem ents in  the p ilo t 
study.2 T h e  d p ’s were calcu lated  as follows: for each sub-scale the 25% 
highest and  lowest scoring  respondents were selected, an d  the m ean  item  
scores for each category were calculated . T h e  differences between these 
h igh  an d  low m eans yielded the d iscrim inative pow er of each item . Since 
the m agn itude  of the dp  reflects the ex ten t to w hich  h ig h  (or low) scorers on  
the w hole sub-scale also  o b ta in  h ig h  (or low) scores o n  any  co m p o n en t 
item, it is a good ind ica tion  of the re la tion  betw een any item  an d  all the 
others.

T h e  final schedule (A ppendix  A, question  34), com prised  48 statem ents of 
w hich 36 had  ob tained  h ig h  d p ’s in  the p ilo t, 7 ob ta in ed  low  d p ’s b u t were 
regarded as in teresting  in  their ow n righ t, an d  5 were new  item s. T h is  
schedule was scored in  the sam e way as the p ilo t one, an d  d p ’s were 
calculated in  re la tion  to e ig h t sligh tly  am ended  sub-scales w h ich  were: 
Social R elations; Insecurity  in  S ou th  Africa; R elig ious Beliefs; 
E thnocentrism ; S outh  A frican Politics; A ntisem itism ; Z ionism ; R elig ious 
Conservatism . Seven item s were e lim inated  in  ca lcu la tin g  the final sub
scale totals because of low d p ’s.3 T h e  range of scores on  sub-scales depended 
on the num ber of item s: thus, seven-item  scale scores ranged  betw een 7 (ie 7 
X the m in im u m  score of 1) an d  35 (ie 7 X the m ax im u m  score of 5), w hile 
those on the three-item  Insecurity  scale ranged  from  3 to  15. T h e  
d istribu tions of scores for each item  together w ith  m eans, s tandard  
deviations and  d iscrim inative pow ers are presented in  A ppend ix  C, T ab le  
55. T ab le  5.1 gives the d is trib u tio n  of sub-scale to tals, th e ir m eans, 
standard  deviations, standard  errors an d  m edians. F igures 5.1 (a) to (h) are 
g raph ic  represen tations of these d istribu tions.

W ithou t ex am in in g  each in d iv idua l item , w hat do the sub-scales m easure? 
O n the Social R elations sub-scale, each of the seven item s defines a social 
s itua tion  in  term s of w hether o r n o t o ther p a rtic ip an ts  are Jew s, an d  
respondents are asked to ind icate  preferences. E xam ples are ‘I feel m ore at 
hom e liv ing  in  a Jew ish  n e ig h b o u rh o o d ’ o r ‘Jew s sh o u ld  jo in  m ixed clubs 
in  preference to Jew ish  ones’. T h e  situ a tio n s referred to vary in  the degree 
of in tim acy, form ality  an d  o rgan iza tion  an d  the im p lica tio n s of these 
variations are discussed in the chap te r on Social R elations. T aken  as a 
w hole, however, the sub-scale may be said to m easure the ex ten t to w hich 
respondents m ay, in  a general way, prefer to associate w ith  Jew s ra ther than  
w ith  non-Jew s. A score of 5 o r 4 on  an  ind iv idual item  (or a h ig h  score on
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the scale as a w hole) w ould  ind icate  a positive preference for .in teracting  
w ith  other Jew s w hile  an  item  score of 2 o r 1 (o ra  low  sub-scale total) w ould  
indicate the absence o r w eakness of such a preference ( th o u g h  no t 
necessarily a preference for non-Jew s).

T h e  R elig ious Beliefs sub-scale, also  co m p ris in g  seven item s (an e igh th  
hav ing  been discarded because of low d iscrim inative  pow er) covers w hat 
may be regarded as the basic tenets of the Jew ish  relig ion . T hese m ay, in  
tu rn , be g rouped  in to  tw o categories: those referring  to belief in  and  
a ttribu tes of G od, (‘G od is the creator of the universe an d  con tinues to 
gu ide its destiny’), and  those referring  to the o b lig a tio n , w hich  Jew s have, 
to observe G od 's Law  (‘O ne shou ld  try to observ e all the mitzvoth [religious 
law s]’). The sub-stale as a w hole reflects the ex ten t to w hich respondents 
accept or reject Ju d a ism  as a belief system. A h ig h  score on  in d iv idua l item s 
and, consequently , on  the scale indicates a positive a ttitu d e  tow ards these 
beliefs, w hile a low score reflects an  agnostic  o r  even an  atheistic  p osition .

T h e  five item s on  the E thnocen trism  sub-scale m ay be rou g h ly  divided in to  
those in w hich  Jew s and  non-Jew s are com pared  in  respect of som e valued 
characteristic, (‘Jew s have h ig h er eth ical an d  m oral standards th an  non- 
Jew s’) and  those w hich  reflect the desire for Jew ish  survival (‘I th in k  it is 
disgraceful for Jews to ad o p t non-Jew ish  custom s such as X m as trees’). T h e  
items are nevertheless treated as fo rm in g  a single sub-scale o n  the basis of 
their d p ’s. H ig h  scores on the w hole sub-scale reflect bo th  the feeling  that 
Jews are superio r and tha t the Jew ish  g ro u p  shou ld  survive, w hile  low 
scores ind icate  the opposite  sentim ents. Scores in  the m idd le  of the range, 
however, w ill usually  reflect either a belief in  the superio rity  of Jew s or, 
m ore frequently , the desire for Jew ish  survival.

T h e  A ntisem itism  sub-scale was designed to m easure the extent to  w hich 
Jew s accepted w ell-know n non-Jew ish  stereotypes of them selves as well as 
their fear of exacerbating  an tisem itism  by the ir ow n behaviour. E xam ples 
are, respectively, ‘T h e  Jew ish  g ro u p  w ould  get a lo n g  a lo t better if m any 
Jew s were no t so c la n n ish ’ an d  ‘I feel personally  asham ed w hen  I see Jew s 
m ak ing  them selves consp icuous in  p u b lic  p laces’. A h ig h  score on  the 
A ntisem itism  scale, then, indicates d isagreem ent w ith  pejorative stereo
types of Jew s as well as indifference to ‘b ad ’ behaviour by ind iv idual 
Jews. A low score, on  the o ther hand , indicates ag reem ent w ith  these 
stereotypes, p robably  in  re la tion  to Jew s o th e r th an  oneself, an d  sensitivity 
to ‘b ad ’ behaviour. T h e  scale has been labelled  ‘A n tisem itism ’ ra th e r than  
‘Self-hatred’ for reasons discussed in  a subsequen t chapter.

T h e  Zionism  sub-scale was the m ost d ifficu lt to construct as no  anti-Israel 
o r an ti-Z ionist sentim ents could  be elicited e ither in  the p ilo t study o r  in  the 
final sam ple. T h is  tended to confirm  the p o p u la r  belief tha t S ou th  A frican 
Jew s are a ‘Z ionist co m m u n ity ’. In  the final schedule som e of the low dp  
p ilo t item s were nevertheless inc luded  as well as several new  untested  items. 
T h e  final sub-scale com prises four h ig h  d p  item s, two of w hich refer to the
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general re la tionsh ip  of Jews to Israel, an d  tw o of w hich refer to 
im m igration  to that country . A h igh  score on  the scale indicates an  
especially positive Z ionist (or pro-Israel) o rien ta tio n  w hile a low  score 
indicates, at worst, indifference ra ther th an  an  an ti-Z ion ist a ttitude.

T h e  R elig ious C onservatism  sub-scale was designed to elicit a ttitudes 
tow ards O rthodox  and  R eform  Ju d a ism ,4 respectively. C onservatism  thus 
has n o th in g  to do w ith  basic beliefs bu t, ra ther, w ith  form . T h e  q u estio n  is 
w hether respondents feel th a t it is better for the co m m unity  to m a in ta in  
trad itional form s of Ju d a ism  o r w hether it sh o u ld  a ttem p t to ad ap t and  
change them . A h igh  score on  ind iv idua l item s and , therefore on  the scale, 
reflects a desire to m a in ta in  O rthodox  trad itio n s w hile  a low  score indicates 
tha t Reform  Juda ism  is favoured. A score in  the m idd le  of the range can n o t 
be interpreted  as it may indicate e ither am bivalence, o r  rejection of both  
form s of Judaism : T h is  is an  in h eren t w eakness of the R elig ious 
C onservatism  scale.

T h e  two sub-scales Insecurity in  South  Africa an d  South  African Politics 
refer to the South  African situa tion . T h e  first, consisting  of three item s, 
measures fear of an tisem itism  as a possible po litica l w eapon. A low  score 
on this scale indicates the existence of such a fear, a h ig h  score tha t such a 
possibility  is discounted.

T h e  South African Politics sub-scale consists of seven item s re la tin g  to 
various aspects of black-w hite re la tions in the po litica l sphere. Several 
item s directly elicit a ttitudes to governm ent policy (in c lu d in g  separate 
developm ent, jo b  reservation) w hile  others refer to the way in  w hich  Jew s 
shou ld  react to d iscrim ination  against non-w hites (‘Because of the ir ow n 
persecution Jews shou ld  identify them selves w ith  the suppressed n o n 
w hite g roups in  South A frica’). T hose  referring  to governm ent policy can 
be fu rther sub-divided in to  those w hich  app ly  to overall po litica l re la tions 
and  those w hich are generally  referred to as ‘petty  apartheid'. A h ig h  score 
indicates agreem ent w ith  governm ent policy an d  general satisfaction w ith  
its racial policy, w hile a low score indicates o p p o sitio n  to governm ent 
policy. An exam ination  of item  scores5 reveals a fairly  sharp  difference 
between d istribu tions on  item s re la tin g  to a p p ro p ria te  Jew ish  reaction  and  
those dealing  w ith  policy. T h u s  scores in  the m iddle range express, in 
m any cases, disagreem ent w ith  governm ent policy  bu t, a t the sam e tim e, 
unw illingness that Jews, as Jews, shou ld  involve them selves in  direct 
protest.
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Table 5.1 Distribution of sub-scale scores: frequencies, percentages, means, median and standard
deviations

Sub-scale frequencies and percentages

SR RB ETH AS 2 RC INS SA
Score F % F % F % F % F % F % F % F %

3 1 0
4 1 0 2 1 2 1 3 1
5 0 0 1 0 0 0 3 1 6 2
6 0 0 6 2 3 1 9 3 20 8
7 0 0 2 1 2 1 14 5 5 2 14 5 27 10 4 2
8 0 0 1 0 0 0 33 13 11 4 25 10 67 26 4 2
9 0 0 1 0 5 2 20 8 18 7 18 7 35 13 2 1

10 2 1 4 2 5 2 40 15 21 8 22 8 51 19 2 1
11 2 1 2 1 8 3 21 8 12 5 24 9 18 7 5 2
12 0 0 2 1 9 3 46 18 24 9 25 10 19 7 3 1
13 1 0 4 2 16 6 20 8 20 8 22 8 6 2 7 3
14 2 1 12 5 25 10 26 10 53 20 34 13 2 i 2 1
15 4 2 7 3 19 7 19 7 15 6 12 5 1 0 14 5
16 7 3 5 2 29 11 13 5 34 13 18 7 10 4
17 3 1 12 5 23 9 1 0 16 6 19 7 14 5
18 15 6 9 3 36 14 1 0 10 4 9 3 14 5
19 13 5 11 4 16 6 0 0 11 4 3 1 15 6
20 24 9 13 5 23 9 0 0 6 2 3 1 22 8
21 18 7 9 3 19 7 31 12
22 25 10 10 4 12 5 28 11
23 23 9 19 7 9 3 13 5
24 30 11 22 8 6 2 18 7
25 18 7 15 6 0 0 13 5
26 13 5 23 9 16 6
27 19 7 16 6 5 2
28 19 7 30 i 5 2
29 10 4 4 2 4 2
30 5 2 10 4 2 1
31 3 i 10 4 2 1
32 5 2 2 1 0 0
33 1 0 4 2 1 0
34 0 0 2 1 0 0
35 0 0 1 0 0 0

MEAN 23.1 22.9 16,9 11,2 13,4 12,0 8,8 20,2
MEDIAN .23.2 24.3 17.1 11,3 13,8 12,1 8,6 20,8
SD 4.3 5,8 3,6 2,7 3,3 3,6 2,0 5,0
SE .27 ,36 22 17 .20 ,22 ,12 ,31
N 262 262 262 262 261 262 256 256

NOTE: As remarked in Chapter Three, 21 of the total 283 respondents were unable to answer the
attitude schedule because of language difficulties. It should be noted that of these 12 were aged 
65 years or more and a further 7 between 55—64. Furthermore 13 had not gone beyond a 
primary education.
It is impossible to know how this has affected the representativeness of attitude scale responses 
except insofar as the decision to exclude the 65 +  age group from all cross-tabulations between 
attitude sub-scales and age.
It should also be mentioned that the responses of an additional six respondents who omitted 
one or more items on the SA and INS stales, were excluded from both. None of their 
characteristics appear to be significant.
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(a) Social R elations (SR )

(b) Religious Beliefs (RB)

Figure 5.1 Percentage frequency distribution curves of attitude sub-scales
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(c) E th n ocen trism (E T H )

(tl) Antisemitism (AS)
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(e) Zionism  (Z)
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(e) Zionism (Z) 
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(f) R eligious Conservatism (R C) 
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Fig ureS.! continued 
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(g) Insec urity in South Africa (INS)

(h)  South African Politics (SAJ

Figure 5.1 continued
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The Results of the Jewish Identification Sub-Scales

A factor analysis of the eigh t sub-scale to tals (T able  5.2) yielded tw o factors. 
T he six scales re la ting  to Jew ish iden tifica tion  — Social R elations, 
R eligious Beliefs, E thnocentrism , A ntisem itism , Z ionism  and  R elig ious 
Conservatism  — loaded heavily on  the first factor an d  on ly  sligh tly  on  the 
second; the rem ain ing  scales — Insecurity in  South  Africa an d  South 
African Politics — loaded heavily on  the second factor an d  on ly  sligh tly  on 
the first. T h is  suggested tha t there was little  o r no  re la tio n sh ip  between 
Jew ish identification  and  attitudes to South Africa. In the rem ainder of this 
chapter, then, we shall deal only  w ith  the six Jew ish iden tifica tion  scales 
leaving the attitudes to South Africa for a later discussion.

T able 5.1 and  Figures 5.1 (a) — (f) show  tha t the scales Social R elations, 
E thnocentrism , A ntisem itism , Z ionism  and  R elig ious C onservatism  are all 
norm ally  d istribu ted  abou t their m eans and  tha t m eans, m odes and  
m edians virtually  coincide. Furtherm ore, scores are d istribu ted  
th ro u g h o u t m ost of the possible range. T h is  suggests tha t there is a w ide 
variation  in  com m itm ent on each of these five d im ensions an d  tha t the 
scales have adequately  reflected these differences. At the sam e tim e, on  the 
scales Social R elations, E thnocentrism  and  Zionism , the m id -po in ts  of the 
range are less than  the m eans and  fall beyond (m ean — 3 s.e.) — evidence of 
a slight, but significant, bias tow ards positive iden tifica tion . T h is  bias is 
m anifested m ost m arkedly in  the skew ing  of the R elig ious Beliefs 
d istribu tion  tow ards the positive sector of the range.

W hat is particu larly  in teresting , however, is tha t a lth o u g h  factor analysis 
(Table 5.2) show ed com m unality  between the six scales — w hich  cou ld  be 
in terpreted  as reflecting the general a ttrib u te  of Jew ish  iden tifica tion  — 
correlations between them  are, on the w hole, low. U sing  the product- 
m om ent co-efficient of correlation  (T able 5.31 r ^  +  ,4 in  the fo llow ing  
cases: Social R elations: R elig ious Beliefs (-|-,47); Social R elations: E th n o 
centrism  (J -  ,57); Social R elations: Z ionism  ( +  ,43); Social R elations: 
R elig ious C onservatism  ( T  ,41); R elig ious Beliefs: E thnocen trism  (-(- ,46); 
R elig ious Beliefs: R elig ious C onservatism  ( +  ,53); E thnocentrism : 
R eligious C onservatism  ( +  ;42). W hen p a rtia l correlations are calculated, 
the num ber of h ig h  correlations is reduced to: Social R elations: E th n o cen 
trism . R elig ious Beliefs. Z ionism  ( +  ,42); R elig ious Beliefs: R elig ious C o n 
servatism . Social R elations. E thnocen trism  ( T  ,38); an d  Social R elations: 
Zionism . E thnocentrism . R elig ious Beliefs ( +  ,27). T h e  rem a in in g  h igh  
zero-order correlations are reduced to first-order co rrelations of less th an  ,3 
and  second-order correlations of ,21 o r less.

These results suggest tha t w hile  the six sub-scales m ay be said to m easure a 
com m on factor, Jew ish iden tification , each m easures a d ifferent an d  
relatively independen t aspect. We m ust conclude tha t ap art, presum ably , 
from  the extremes, m ost respondents scored h ig h er on  som e scales an d
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lower on others or, to p u t it an o th e r way, m ost respondents probably  
identified positively on  at least one d im ension .

H aving  discussed the sub-scales as a w hole, we now  tu rn  to a consideration  
of patterns of response to the ind iv idual items. T ab le  5.4 show s the 
p ropo rtio n  of respondents iden tify ing  positively or negatively on  each 
item, together w ith  item  m eans. T h e  item s are arranged  in  order of 
decreasing m agn itude  of m eans and  of decreasing p ro p o rtio n  of positive to 
negative responses. T h e  15 item s w hose m eans are above the scale m id 
p o in t (3) are also m arkedly positively skewed (ie 1,5:1 o r more). A lthough  
these item s com e from  all the sub-scales except A ntisem itism , they do 
appear to exh ib it some com m on features. T h u s  item s 17, 3, 9 (perhaps), 4, 
3 2 ,19and 38 (perhaps) all relate to the desire for Jew ish  survival; item s 2, 1, 
17, 3 and  4 all express the preference for co n fin in g  p rim ary  inform al and  
form al social relations w ith in  the Jew ish  g roup ; item s 33, 32 an d  28 m ake 
u p  three o u t of the four items on the Zionism  sub-scale; item s 11,8, 9, 13 and  
perhaps 35 express a basic re lig ious com m itm ent. O f those item s w ith  
m eans below 3 and  w ith the p ro p o rtio n  of negative responses exceeding 
positive ones, some clearly im ply  a pejorative evaluation  ot non-Jew s (ZU, 
10) or of sections of the Jew ish  com m unity  (38, 37), w hile  others reflect the 
fear tha t Jew ish  characteristics may provoke negative non-Jew ish  reaction 
(25, 23, 22). T h e  rem ain in g  item s — 7, 36, 14, 18, 24, 12, 5, 6 — are less easy 
to classify.

T he pattern  of responses to the ind iv idual item s suggests tha t the 
overw helm ing m ajority  of respondents desire the survival of the Jew ish 
group , and  that a lth o u g h  this m ay be expressed in different ways m ost 
respondents have probably  done so in  term s of several d im ensions. 
S im ilarly, as we shall dem onstrate in the chap ter on  Social R elations, there 
is evidence of a fairly general preference to confine m ore in tim ate  relations 
w ith in  the Jew ish g ro u p  — a lth o u g h  m any responden ts are re luc tan t to 
give the im pression that they are p rejud iced  tow ards o r d iscrim inate  
against non-Jew s. F inally , we find  tha t a m ajo rity  have s trong  pro-Israel, 
o r Zionist, sentim ents. C ertainly it w ould  seem as if encouragem ent of 
o n e ’s ch ildren  to settle in  Israel is a d iacritical elem ent of positive Jew ish 
identification .

D raw ing  together all the m aterial discussed in this section we m ay say that 
th in k in g ’ and  ‘feeling’ Jew ish  is an  im p o rtan t aspect of being Jew ish  — 

a lth o u g h , p resum ably , some respondents, despite acknow ledg ing  their 
Jew ishness, had uniform ly  negative attitudes. These sen tim ents and  
beliefs, however, were exjDressed in  term s of different aspects of Jew ishness 
in a variety of com binations. At the sam e tim e, certain  specific a ttitudes, 
re la ting  to all aspects, appeared  to be held by an  overw helm ing  m ajo rity  of 
respondents.
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Table 5.2 Sub-scale totals: rotated factor matrix

Sub-scale Factor I Factor II

Social Relations ,76719 — ,09795

Religious Beliefs ,76870 ,13454

Ethnocentrism ,75806 — ,11678

Antisemitism — ,41164 — ,21451

Zionism ,61566 — ,19162

Religious Conservatism ,69579 ,15034

Insecurity in South Africa — .29282 ,73194

South African Politics ,27831 ,78973

Table 5.3 Product-moment correlation co-efficients between attitude sub-scales
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Social Relations ,47 ,57 — ,15 ,43 ,41 — ,17 ,13

Religious Beliefs ,46 — ,26 ,33 ,53 — ,15 ,25

Ethnocentrism — ,26 ,32 ,42 — ,22 ,10

Antisemitism — ,15 — ,15 ,12 — ,23

Zionism ,31 — .20 ,07

Religious — .05 ,18
Conservatism

Insecurity in ,24
South Africa
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Table 5.4 Items comprising six Jewish identification sub-scales: arranged according 
to direction and degree o f skewing o f distribution o f scores

N o in 
Table  
C 55

S u b 
scale

P roportion  
respondents 
iden tify ing  

+  : - Mean SD
Item

(paraphrased)

33 Z 6 1 3,9 1,0 W ould encourage child  to settle in Is
rael if he wished

1 RB 5 1 3,7 i. i God approachable  th rough  prayer
16 E I H 4 I 3,7 1.1 Jews m ore sensitive than  non-Jew s
2 SR 4 1 3,7 1,1 Eeel m ore at hom e with Jews
1 SR 4 1 3,7 1,0 M ore a t hom e Jew ish neighbourhood
8 RB 4 1 3,7 1,2 God is crqator and  guide

17 E I H 3 1 3,6 1.1 Jew ish m ale should  not give u p  Jew ish
ness for love of gen tile girl

3 SR 3 1 3,5 1,0 Should partic ipate  Jew ish com m unal 
activities

9 RB 3 1 3,5 1,2 Torah  from God and  unchangeable
4 SR 2 1 3,5 1,2 Should belong to synagogue

32 Z 2 1 3,5 1,1 D iaspora Jew ish survival depends 
m ainly on  bonds w ith Israel

19 E I H 2 1 3,5 1,3 Disgraceful to adop t non-Jew ish  cus
tom s like Xmas trees

13 RB 2 1 3,3 1.1 Should try to observe m itzvoth
28 Z 1.5 : 1 3,3 1.3 Jew ish d ignity  depends on Israel’s su r

vival
35 RC 1,5 : 1 3,3 1.3 O rthodox synagogue service in sp irin g

7 SR 1.4 : 1 3,2 1.2 Prefer Jew ish professionals to hand le  
my affairs

36 RC 1.3 : I 3,2 1,3 Better to be non-observant but o rth o 
dox than  jo in  Reform

M RB 1.3 : 1 3,1 1,2 K ashruth  cornerstone of Judaism
18 E I H 1,2 : 1 3,1 1,1 Jews have h igher e th ical aijd m oral 

standards than  non-Jew s
23 AS 1.2 : 1 3,1 1.1 A ntisem itism  not directed m ore against 

foreign than  SA-born Jews
12 RB less than  80% 3,1 1.1 God rewards and  punishes
5 SR 1 : 1 3.0 1.0 Should not jo in  m ixed ra ther than  Jew 

ish clubs
38 RC less than  80% 3,0 1.1 Reform synagogue service u n in sp irin g
20 E I H 0.9 1 2.9 1.1 Jews have superio r intellect
25 AS 0.9 1 2,9 1.1 Jews no t too intrusive
29 z 0,6 1 2.7 1,2 Every Jew who can should  settle in Is

rael
23 AS 0.5 1 2,7 1,1 Jews not too clannish
37 RC 0,4 1 2,0 1,0 Reform Judaism  not a serious a ttem pt 

to app ly  basic princip les of faith  to 
m odern life

10 RB 0,5 1 2.5 1.1 Jews are chosen people
22 AS 0.4 1 2,5 1,2 Not asham ed ol Jews m aking  them sel

ves public ly conspicuous
6 SR 0,3 1 2,1 1.0 Prefer to shop at Jew ish stores

N O TE : (a) Key to sub-scales: SR — Social R elations; RB — R elig ious Beliefs; E I H  — 
E thnocentrism ; AS — A ntisem itism ; Z — Zionism ; RCr — R eligious 
C onservatism .

(b) P ropo rtion  of +  : — not given w here over 20% o f responden ts  were undecided.
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l'Ile Relationship Between Sub-Scale Scores and Demographic and 
Other Variables

Each sub-scale was split a t the m edian an d  cross-tabulated  aga in st sex, age, 
general education , generation , synagogue affilia tion , standard  of Jew ish  
education  and  source of Jew ish education . Each tab u la tio n  was then 
subjected to the m edian test (chi square) in order to determ ine the 
significance of the d istribu tions. It shou ld  be noted that w hile, in general, 
tables yield ing a chi square value g iv ing  p  >  ,05 have been exam ined  in 
order not to exclude inadvertently  any possible sign ifican t re la tio n sh ip , 
the preferred level of confidence is ,01.

(a) Sex
Sex was not significantly  related to any of the scales except, at the 5% level of 
confidence, to Social R elations. It was found  tha t w om en identify slightly 
m ore positively than  m en on  this d im ension . Some su p p o rtin g  evidence, 
discussed in the fo llow ing  chapter, is that less w om en jo in  non-Jew ish  
organizations than  m en. N o ex p lan a tio n  is offered at this p o in t for these 
findings.

(b) Age
Age was significantly  related to all sub-scales except Social R elations, and  
the cross-tabulations are presented in  T ables 5.5 to 5.9. T h e  T ables indicate 
that on all the scales the age-g roup  18—24 was d istribu ted  p ropo rtio n a te ly , 
and  in  the case of Zionism  the g ro u p  extended from  18—34. O n the sub 
scales R eligious Beliefs, R elig ious C onservatism  an d  E thnocentrism  the 
age-group 35—54 was also p ro p o rtiona te ly  d istribu ted . O n these scales, 
then, it was the two rem ain in g  age g roups tha t co n tribu ted  m ost tow ards 
the value of chi square: the g ro u p  25—34 were sign ifican tly  less positive 
w hile the 55—64 g ro u p  was sign ifican tly  m ore positive than  expected. O n 
the A ntisem itism  scale the age-g roup  25—34 was sign ifican tly  m ore 
p o sitiv e— tha t is they rejected pejorative assessm ents of Jew s an d  were no t 
concerned w ith bad behaviour of ind iv iduals — w hile  the 45—54 g ro u p  
was both  m ore sensitive and  assessed their fellows m ore harshly . O ther 
g roups were p roportionate ly  d istribu ted . O n the Z ionism  scale both  the 
35—44 and  55—64 g roups were m ore pro-Z ionist th an  expected, w hile  the 
45—54 g ro u p  was sign ifican tly  less so.

T o  sum  up  the re la tio n sh ip  between the various scales and  age, we m ay say 
that the youngest age g roup , 18—24, is generally  evenly d istribu ted  
whereas the oldest g roup , 55—64, tends consistently  to identify m ost 
strongly. T h e  position  of the o lder g ro u p  is p robab ly  due to the fact that 
m any of them  were born  in Eastern Europe or were b ro u g h t u p  by paren ts 
w ho were born  there. T h e  youngest age-g roup  probably  reflects, to som e 
extent, the a ttitudes of their paren ts in the g ro u p  35—54. O n three scales, 
and  perhaps those reflecting a ttitudes tha t ch ild ren  w ould  m ost likely be

45



aw are o f — R eligious Beliefs, R elig ious C onservatism  an d  E thnocentrism  
— the 35—54 g ro u p  is d istribu ted  sim ilarly  to the 18—24 g roup . O n the 
Zionism  scale, the peculiarly  negative bias of the o lder h a lf of the paren ta l 
age-group  (45—54), may well be due on the one h an d  to the p a rticu la r 
difficulties for people in the prim e of their w ork ing  lives, to uproo t 
themselves and  settle elsewhere, and  on  the o ther to the fact that it is they, 
above all, for w hom  the possib ility  of ch ild ren  se ttling  in Israel is m ost real. 
T he m ore positive a ttitudes of the 35—44 g ro u p  to Z ionism  reflects the fact 
that this g ro u p  com prises paren ts of p rim ary  an d  h igh  school ch ild ren  and  
that m any of them  may feel that it w ould  still be possible to m ake a move 
both from their ow n p o in t of view and  from  th a t of their children .

T he m ost in teresting  age-group, however, is th a t between 25—34. T h is  
g ro u p  includes the bulk  of those un m arried  persons w ho are alm ost 
entirely  independent of their p a ren ts’ con tro l as well as newly-weds and  
couples w ith sm all ch ildren . T h is  is the g ro u p  w ho are frequently  regarded 
as lost’ by leaders of the com m unity . It w ould  seem tha t the ir Jew ishness is 
in abeyance’: they tend to have less positive re lig ious beliefs, are less 
trad itionalist, less e thnocen tric  and  less concerned abou t an tisem itism . 
Unless they represent a m arked trend — w hich the responses of the younger 
age-group do no t confirm  — they w ill p robably  begin to identify  m ore

Table 5.5 Age X religious beliefs

KB

Age

Median
and

below
Above
median Total

18 — 2-1 30 24 54

(o — e)2 /  e 0 0

25 — 34 41 16 57

(o — e)2/ e 2,60 3.30

35 — 54 55 49 104

(o — e)2 /  e .19 .24

55 — 64 13 20 33

(o — e)2 , e 1,63 2,09

TO TA L 139 109 248

df =  3 chi square =  10,05 p  <  ,02
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Table 5.6 Age X religious conservatism

RC

Age

Median
and

below
Above
median Total

18 — 24 32 22 54

(o — e)2 /  e ,23 ,27

25 — 34 40 17 57

(o — e)2 /  e 2,61 3,11

35 — 54 53 51 104

(o — e)2 /  e ,23 ,27

55 — 64 10 23 33

(o — e)2 /  e 3,55 4,27

T O T A L 135 113 248

df =  3 chi square =  14,54 p < ,0 1

Table 5.7 Age X ethnocentrism

ETH

Age

Median
and

below
Above
median Total

18 — 24 30 24 54

(o — e)2 /  e ,02 .02

25 — 34 38 19 57

(o — e)2 /  e 1.68 1,98

35 — 54 55 49 104

(o — e)2 / e ,02 ,03

55 — 64 11 22 33

(o — e)2 /  e 2,60 3,04

TO TA L 134 114 248

df =  3 chi square =  9,39 p  <  ,05
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Table 5.8 Age X Zionism

Age
Below

median

Median
and

above Total

18 — 34 53 58 111

(o — e)2 /  e .19 ,16

35 — 44 16 33 49

(o — e)2 / e 1,64 1,33

45 — 54 32 22 54

(o — e)2 /  e 2,44 2,00

55 — 64 10 23 33

(o — e)2 /  e 1,56 1,26

T O T A L i l l 136 247

ill =  3 chi square =  10,58 p < ,0 2

Table 5.9 Age X antisemitism

AS

Age

Median
and

below
Above
median Total

18 — 24 25 29 54

(o — e)2/ e .18 ,18

25 — 34 21 36 57

(o — e)2 / e 2,06 2,09

35 — 44 25 24 49

(o — e)2 / e 0 0

45 — 54 36 19 55

(o — e)2 /  e 2,49 2,52

55 — 64 18 15 33

(o — e)2 /  e .12 ,12

TO T A L 125 123 248

d f.=  4 chi square =  9,76 p < ,0 5
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strongly as their ch ildren  begin to go to school an d  problem s of Jew ish  
education, a Jew ish  u p b rin g in g  and  o ther such questions arise. T h e ir  
responses on the A ntisem itism  scale, however, are d ifficu lt to in terpret.

(c) General education
No re la tionsh ip  was found between standard  of education  an d  the 
E thnocentrism  and  Zionism  scales. O n the three scales, Social R elations, 
Religious Beliefs an d  R elig ious C onservatism  the least educated g ro u p  — 
those w ith  only a prim ary  school education  — identified  m ost positively: 
they exhibited  a m ore m arked preference to associate w ith  o ther Jews, they 
were m ore relig ious and  they favoured o rthodox  Judaism . O n the o ther 
hand , those w ith a post-secondary education  were m ore ready to extend 
their social re la tionsh ips beyond the confines of the Jew ish  com m unity , 
were less relig ious and  were less orthodox . W ith regard to this last- 
m entioned, however, it shou ld  be recalled that on  the R elig ious 
Conservatism  scale scores near the m iddle of the range canno t be 
in terpreted precisely. T he in term ediate g ro u p , those w ith  a secondary 
education, were d istribu ted  evenly o n  the Social R elations and  R eligious 
Conservatism  scales but tended to identify m ore positively th an  expected 
on R eligious Beliefs. O n the A ntisem itism  scale the im p o rtan t difference is 
between those w ith  a post-secondary education  an d  those w ith  less: the 
most highly-educated g ro u p  is sign ifican tly  less w illin g  to accept negative 
stereotypes of Jews and  less prone to em barrassm ent abou t fellow-Jews 
than  those w ho are less-educated.

(d) Generation
A part from E thnocentrism  and  Social R elations, the m edian test indicates 
that there is a significant re la tio n sh ip  between scale scores and  w hether 
respondents were born  in Eastern E urope ra th e r th an  in South  Africa or 
elsewhere. O n the R eligious Beliefs, R elig ious C onservatism  and  Z ionism  
scales, those born in Eastern E urope identified  m ost positively. 
Furtherm ore, this g ro u p  show ed m ost sensitivity  on the A ntisem itism  scale 
— presum ably because of their ow n experiences in the ir countries of 
o rig in . T h e  only o ther sign ifican t re la tionsh ips were on  the tw o R elig ion 
scales for the g ro u p  'F ather born in  South  A frica' — ie, second or th ird  
generation  locallv-born. O n these two scales, this g ro u p  identified 
significantly  less positively than  o ther respondents.

(e) Synagogue affiliation
M em bership of, o r preference for, the O rthodox  o r Reform  m ovem ents, or 
total non-affilia tion  were significantly  related to all bu t the A ntisem itism  
scale. For the m ost part, however, the difference was no t between O rthodox  
and  Reform  Jews, but between those two categories com bined  and  those 
w ho had no affiliations. T h is  last category had  sign ifican tly  less positive 
attitudes than  the o ther two: m ore were prepared  to in terac t w ith  non-Jew s,
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fewer accepted the basic tenets of Ju d a ism  or valued trad itiona l Judaism , 
fewer regarded Jews as superio r o r desired the survival of Jews, an d  fewer 
were pro-Z ionist. T h e  only sign ifican t difference betw een O rthodox  and  
Reform adherents, was that the latter were m ore p repared  to in teract w ith 
non-Jew s. S urprising ly , there were no  s ign ifican t differences between 
O rthodox and  Reform  Jews on  e ither of the R elig ion sub-scales (Tables 
5 .1 0 an d 5 .1 1)

Table 5.10 Synagogue affiliation X religious beliefs

RB

Synagogue

Median
and

below
Above

median Total

Orthodox 103 94 197

(o — e)2 /  e ,30 ,37

Reform 14 14 28

(o — e)2 /  e .13 ,15

Neither 27 9 36

(o — e)2 /  e 2,53 3,13

TO TA L 114 117 261

df =  2 chi square =  6,58 p  <  ,05

Table 5.11 Synagogue affiliation X religious conservatism

RC

Synagogue

Median
and

below
Above

median Total

Orthodox 100 97 197

(o — e)2 / e ,48 ,58

Reform 13 15 28

(o —e)2 /  e ,32 ,38

Neither 29 7 36

(o — e)2 /  e 4,51 5,39

T O T A L 142 119 261

df =  2 chi square =  11,66 P< ,01



(J) Jew ish E ducation  Standard and S ou rce6
T h e last two variables to be exam ined were standard  and  source of Jew ish 
education. T he m ost im portan t fin d in g  is that ap a rt from  the exceptions 
show n in Tables 5.12 and  5.13 there appears to he no  sign ifican t 
re la tionsh ip  between attitudes to Jew ish  identification  and  Jew ish 
education. T h e  first exception is to he found  on the R elig ious 
Conservatism  scale, T ab le  5.12, in  w hich those w ith  a m in im al Jew ish 
education (that is, between 0—2 years as a young  ch ild , o r barmitzvah 
lessons only) are significantly  less trad itio n a lis t in  o u tlook  than  those w ho 
had any Jew ish education  at all. T h e  second exception , T ab le  5.13, is that 
Religious Beliefs are related to the source of Jew ish  education . It was found 
that those w ho had  attended a Jew ish  day school are sign ifican tly  m ore 
religious than those w ho had received only part-tim e tu ition . H owever, 
since those w ith  no Jew ish  education  are also  sign ifican tly  m ore relig ious 
we canno t conclude, on the basis of the presen t sam ple, that there is a 
positive re la tionsh ip  between a day-school education  and  the degree of 
religious belief. We shall, however, re tu rn  to the question  of the 
re la tionsh ip  between Jew ish identification  an d  Jew ish  education  in  a 
subsequent discussion. Suffice it at this p o in t to suggest that iden tification  
is probably related m ore closely to the in fo rm al processes of socialization in 
the fam ily and  peer g ro u p , than to form al in stru c tio n , however com petent.

Table 5.12 Jewish education standard X religious consen’atism

RC

Jewish education 
standard

Median
and

below
Above

median Total

Minimal 80 H 121

(o — e)2 /  e 2,31 2,7 b

T ill barmitzvah 25 31 56

(o — e)2 /  e .99 1,19

Post-barm itzvah 28 30 58

(o — e)2 /  e ,11 .19

Adult classes only 8 13 21

(o — e)2 /  e 1,01 1,20

T O T A L H I 118 259

dl =  3 chi square =  10,36 p < ,0 2

[UNIVEfiSin 
UBRAR̂
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Table 5.13 Jewish education source X religious beliefs

RB
Jewish education 
source

Median
and

below
Above
median Total

Day School 11 21 32

(« — e f  v 2.17 8,02

Part-time 8:7 52 137

(O — e)2 c 1.22 1,50

T uto r Parents 2.8 18 36

(<> — r)2 c ,.r>2 ,63

None 28 30 53

(<> — t)2 e 1,82 1.61

1'OTAI. 1 12 116 258

(11=3 chi square =  12,29 p < ,0 1

(C onclusions

Im plicit in the construction  of the a ttitu d e  schedule, an d  in the analysis of 
its results, was the p resum ption  that there were certain  issues, re la ting  
specifically to Jews — their trad itions and  relig ion , the ir survival as a 
g roup , their position  in the w ider society, and  so on  — o n  w hich  Jews 
m ight reasonably he expected to have op in io n s. T h u s  a n u m b er of 
statem ents, expressing a variety of a ttitudes, were selected an d  tested w ith  a 
view to m easuring  beliefs and  feelings abou t being Jew ish . T h e  items 
selected lot the final m easu ring  in stru m en t were those on  w hich  o p in io n  
varied fairly widely — that is, they exhib ited  h ig h  d iscrim inative pow ers — 
and , therefore, m ade it possible to d is tin g u ish  between h igh  an d  low 
identifiers.

1'he consequences of th is m ethod  of scale construction , are tha t a ttitude  
statem ents e lic iting  a h ig h  level of agreem ent were om itted . T h is  is 
especially serious in the case of attitudes to Israel and  Z ionism . O f a total of 
11 item s included in  the p ilo t and final schedules, on ly  4 had  sufficiently 
h igh  d iscrim inative pow ers to form  the Z ionism  Sub-scale w hile  even these 
items, together w ith  five of the seven rejected item s, were m arkedly 
positively skewed. It m ust, therefore, be noted, tha t because the m ethod  of 
scale construction  has relegated Z ionism  to a secondary positio n  in  the 
preceding discussion, its real im portance  as an  e lem ent of Jew ish  
identification  has become obscured. In fact, it shou ld  now  be ap p a ren t that
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the present sam ple of Jo h an n esb u rg  Jews — and , we may venture to 
generaliz , South  African Jews as a w hole7 — have strong and  virtually  
unanim ously positive views on this issue, and  tha t Zionism  constitu tes the 
most universal d im ension  of Jew ish identification .

R egard ingattitudes toaspec tso l Jew ish iden tification  apart from  Zionism , 
overw helm ingly positive agreem ent, in the p ilo t study, was found on 
several o ther items. It m ust, therefore, he em phasized, that the final a ttitude  
schedule cannot be said to m easure abso lu te  m in im al, or negative, 
identification , even though  it does d istin g u ish  between h ig h  an d  low 
identifiers.

A nother p o in t a ris in g  ou t of the objectives u n d erly in g  the a ttitu d e  
schedule, is that no attem pt was m ade to com bine item  scores in to  a single 
scale of Jew ish identification . As was indicated  in  C hap ter O ne, it is 
assum ed that a Jew  may identify as such in a variety of ways, and  it is for 
this reason that item s were g rouped  in to  sub-scales re la tin g  to specific 
d im ensions of identification  rather than  in to  an  overall m easure.

T urn ing  now  to the analysis of responses to the a ttitu d e  schedule, the 
findings may be sum m arized as follows:
(a) O n the w hole, d istribu tions of sub-scale scores tend slightly , but 

significantly , tow ards positive iden tifica tion  ( Table 5.1). At least half 
of the ind iv idual item s are heavily biassed in the sam e d irection . T h is 
indicates that alm ost all Jews in the sam ple have at least some positive 
attitudes tow ards being Jew ish , w hile p robab ly  m ost have positive 
feelings abou t several o f the issues raised.

(b) From  the pattern  of score d istrib u tio n s on in d iv id u a l item s, it appears 
that positive attitudes attach  to those re la tin g  to: Jew ish  survival; 
relatively exclusive in teraction  w ith in  the Jew ish  g roup ; the basic 
tenets of Judaism ; and  relations w ith Israel ( Table 5.4).

(c) C orrelations an d  partia l correlations between sub-scale d istribu tions 
indicate their relative discreteness (T able 5.3). Thus respondents 
identify ing very positively on  one d im ension  m igh t identify  negatively 
on another.

(d) C ross-tabulations against several variables suggest the fo llow ing 
polarities: the m ost positive identifiers w ould he Jew s w ho were born 
in Eastern Europe, were aged 45 years or over, an d  had  no t gone beyond 
a prim ary  school education . O n the o ther hand , a Jew  aged between 
25—35, w hose father or g rand fa ther was born  in  South  Afric a, an d  w ho 
had some post-secondary education , w ould  be a low identifier. Jew ish 
education , irrespective of standard  o r source, appeared  on the w hole to 
be irrelevant to  the degree of iden tification  as m easured.

It is now  possible to return  to som e of the questions an d  hypotheses 
form ulated  in C hap ter T w o. T h e  sum m ary of find ings, above, has 
provided at least p artia l answ ers to the fo llow ing  questions:

(a) T o  w hat extent do Jo h an n esb u rg  Jew s identify on each of the



dim ensions of Jew ishness as they have been defined?
(b) Are any patterns of iden tification  evident both  w ith in  and  between 

dim ensions?
(c) fs there any re la tio n sh ip  between m odes of iden tification  and  

particu la r dem ograph ic  characteristics such as sex, age, place of 
b irth , general education , Jew ish  education  an d  so on? (p  8, above).

The particu la r hypothesis re la ting  to a ttitudes, states that it is expected 
that Jew ish identification  w ould  also [as in the U nited  States J he 

m anifested prim arily  in sentim ent ra ther than  in behaviour . . . (and) that 
there w ould be little  congruence between attitudes and  behaviour, except at 
the extrem es . . . T here  w ill be, it is suggested, a far greater range of 
variation  in behaviour than  in a ttitu d es’ (p 9, above). Since behaviour (or, 
m ore precisely, action  tendencies) has no t yet been discussed, the 
hypothesis rem ains untested at present. H ow ever, it can be said a t this 
stage, that sentim ent — o r pro-Jew ish  attitudes — is an  im p o rtan t 
com ponent of Jew ish  identification: in the first place, certain  sentim ents, 
in c lud ing  those re la tin g  to Israel and  Zionism , are a lm ost universally  held; 
m the second place, m ost Jews ap p ear to identify  positively on  at least one 
d im ension, w hile several items, th ough  e lic itin g  differences of o p in io n , are 
nevertheless positively skewed.

Notes

1. Sources include Geismar (1954), Adelson (1958), Herman (1945).

2. A standard technique for analysis of items on Likert-tvpe scales. See, for 
example, William J. Goode and Paul K. Halt: Methods in Social Research, 
1952:275—6fora brief discussion.

5. Discriminative powers of all final schedule items are significant at the ,01 level 
of confidence using Student’s t-test. This use of the critical ratio in 
determining dp signific ance is cited by Calvin F. Sc hmid in Pauline V. Young 
(ed): Scientific Social Surveys and Research, 1906 edit ion: 361.
It might also be mentioned that fac tor analysis (Principal Components w ith 
Varimax Rotation) of the 41 high dp items yielded 13 factors with no 
comprehensible pattern. When the 10 items comprising the Insecurity in 
South Africa and South African Politic s sub-scales were omitted, however, 8 
factors emerged. One factor, on which only one item loaded exclusively, could 
not be interpreted. Five other factors were virtually identical to the sub-scales 
Social Relations, Religious Beliefs, Antisemitism, Zionism and Religious 
Conservatism. The items comprising the Ethnocentrism sub-scale, however, 
loaded on one or other of two factors which could be labelled Jewish Survival 
and Ethnocentric Pride, respectively.

4. Eor a brief discussion of Orthodox and Reform Judaism see chapter on 
Religion.

5. See Appendix C, Table 55.
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6. The system of Jew ish’education is discussed in the chapter on the Cultural 
Dimension of identification. There are two main sources: part-time morning 
or afternoon classes (cheder, talmud torah), and the Jewish day school in which 
Jew ish studies are taught as part of a normal school curriculum.

7. Jack Alexander in Saron and Hotz (1955: Ch 14 passim) shows that since the 
earliest days ‘South African Jewry (was) overwhelmingly pro-Zionist' and that 
even today (1955) it ‘still remains, by comparison w'ith the Jews of other lands, 
a model Zionist community’ (ibid: 271). Herman (1945) and Dubb (1971) 
support this view' on the basis of studies of Jewish students and matriculants of 
Jewish day schools.
Although the history of Zionism in the United States has followed a different 
course, including a phase of rabid anti-Zionism, support of Israel is today more 
or less unanimous (Neusner 1972: Chapter 4 passim).
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C h a p te r  S ix

Social Relations

Introduction

In this chap ter pa tterns of social re la tions both  form al and  in fo rm al are 
exam ined in terms of the fo llow ing  questions:
(a) to w hat extent do Jews feel it is necessary o r desirable to be affiliated  to 

organized Jew ish com m unal associations an d  w hat is the n a tu re  and  
extent of their actual affilia tion ;

(b) to w hat extent an d  in  w hat s itua tions do Jew s prefer to associate w ith 
o ther Jews and  w hat is the actual pa ttern  of the ir social relations;

(c) to w hat extent does conflict arise from  any  inconsistency between the 
desire to avoid, o r even com bat, an ti-Jew ish  d isc rim ina tion , an d  the 
tendency to confine their ow n social re la tionsh ips w ith in  the Jew ish 
group.

Before dealing  w ith  the find ings re la tin g  to these questions, it is essential to 
describe, at least in  ou tline , the form al organized structure  of Jew ish 
com m unity  life.

The Institutional Framework

Scattered th ro u g h o u t the areas of Jew ish  residence in Jo h an n esb u rg  are 
som e thirty-five synagogues, each established and  m ain ta in ed  by the 
subscrip tions and  con trib u tio n s of form ally  constitu ted  ‘co n g rega tions’. 
T o  m any of these synagogues are a ttached  ha lls  w hich  serve as venues for 
m eetings, lectures, social events and  o ther ga therings. Several also have 
nursery school facilities, as well as classroom s in  w hich  ch ild ren  are given 
instruction  in  Ju d a ism  and  H ebrew  language after no rm al school hours. 
O w nersh ip  of properties is, generally , vested in  the p a rticu la r 
congregation  itself, as is the r ig h t and  responsib ility  to m anage its affairs 
and  to engage an d  rem unerate  m in isters an d  o ther officials.

All these congregations m ay, in  the first instance, be divided in to  those 
w hich have retained  the trad itiona l o rthodox  form s an d  those w hich 
belong to the Reform  m ovem ent.1 Of the six R eform  congregations (in 
1970) five are organized in to  the U nited  Progressive Jew ish  C ongregation
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of Johan n esb u rg  an d  have an  adherence of app rox im ate ly  eigh t thousand  
m en, w om en and  ch ildren . All six, together w ith  Reform  congregations in 
o ther parts of the country , belong to the South  A frican U n ion  for 
Progressive Judaism .

O rthodox congregations are com pletely independent of one ano ther, 
except for the three w hich com prise the U nited  H ebrew  C ongregations of 
Johannesburg . However, alm ost all of these, in c lu d in g  the U H C , are 
affiliated to the Federation of Synagogues. T h ro u g h  th is Federation 
facilities, w hich no  one congregation  could  su p p o rt, are provided for the 
w hole O rthodox  com m unity : the Beth Din (Jew ish Ecclesiastical C ourt); 
supervision of establishm ents w hich m anufactu re  or cater kosher foods; 
m achinery for dealing  w ith  conversions to Judaism ; m a in ta in in g  a mikve 
(ritual bath); pub lica tion  of a m on th ly  new spaper; an d  various o ther 
activities and  am enities. It also provides a forum  for representatives of 
O rthodox congregations to discuss m atters of m u tu a l concern . A lthough  
the headquarters of the Federation an d  the focus of its activities are in 
Johannesburg , congregations in the rest of the T ransvaal, N atal, O range 
Free State an d  R hodesia are also affiliated to it an d  are en titled  to 
partic ipate  in  its m eetings and  to u tilise its facilities. T h e  C hief R abbi of 
the Federation — whose position  is largely honorific , bu t w ho represents 
the O rthodox com m unity  on  cerem onial an d  p u b lic  occasions — is 
acknow ledged by all affiliated congregations.

C u tting  across O rthodox congregational d iv isions is the Jew ish  
educational system. Several p rim ary  and  secondary ‘Jew ish  Day Schools’ 
provide instruction  in Jew ish cu ltu re  as an  in tegral p a rt of the norm al 
governm ent school cu rricu lum . For those ch ild ren  w ho do no t a ttend  the 
day schools there is a netw ork of early m o rn in g  an d  afternoon  classes. T h e  
responsibility  for all these facilities is, largely, tha t of the South  African 
Board of Jew ish E ducation  and  the U nited  H ebrew  Schools w ho draw  u p  
syllabi, a p p o in t teachers and  p rinc ipa ls , an d  con tro l finance. M any 
m em bers of Reform  also send their ch ild ren  to the Jew ish  Day schools, but 
the m ovem ent runs its ow n afternoon school system.

Independent of the local congregational structure, th o u g h  also generally  
organized on a suburban  basis, are the ad u lt Z ionist2 societies (m ostly 
involv ing  w om en) and  the Z ionist youth  groups. T h e ir  activities, together 
w ith those of o ther city- an d  country-w ide Z ionist associations, are co
ord inated  by the Johannesburg-based  South  A frican Z ionist Federation. 
T he U nion  of Jew ish  W om en is organized in  a s im ila r way, but its interests 
are local, ra ther th an  Israel, oriented. In stitu tio n s serving Jo h an n esb u rg  
Jews as a w hole include the South  African Jew ish  Board of D eputies 
(w hich assists in  fin d in g  em ploym ent and  accom m odation ; provides 
welfare facilities; com bats an tisem itism ; acts on  behalf of the com m unity  
w ith  the G overnm ent w here necessary; produces pub lica tions; organizes 
cu ltu ra l activities), the Jo h an n esb u rg  Jew ish  H e lp in g  H an d  an d  Burial
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Society, various charities, two hom es for the aged, an d  a school an d  hom e 
for retarded Jew ish  children . T here  are also num erous special-interest 
associations catering  for Jew s such as sports clubs, ex-servicem en's leagues, 
m asonic-type lodges, I fehrew- and  Y iddish-speaking  circles, study groups, 
Jew ish  g raduate  associations, and  so o n .3

Jo h an n esb u rg  Jews, then, m a in ta in  a system of in s titu tio n s  covering a 
w ide range of individual and  g ro u p  needs. T h is  o rgan iza tion  does not, 
however, enjoy any offic ial stand ing . T here  is no sta tu tory  com m unity  
council as in some E uropean  countries. Legally , the Jew  has no  special 
status: he is a private citizen w hose re lig ious convictions, e thn ic  
a ttachm ents and  associational affilia tions are a m atter of personal 
preference. P artic ipa tion  in and  su p p o rt of Jew ish  com m unal in stitu tions, 
therefore, is entirely voluntary .

H aving  ou tlin ed  the in stitu tio n a l fram ew ork of the Jo h an n esb u rg  Jew ish 
com m unity , and  hav ing  em phasized its vo luntary  natu re , the extent to 
w hich local Jews are form ally affiliated , and  the im portance  w hich they 
attac h tcj such affilia tion , c an  now  be exam ined.

S y n a g o g u e  Aff i l ia t io n

T h e  im portance attached to synagogue a ffilia tion  is reflected in the 
positive response of 65% of the sam ple to the a ttitu d e  item: ft is essential to 
be a m em ber of a synagogue’, and  in the fact that 74% were actually  
m em bers of som e congregation  (T ables 6.1 an d  6.2).4 H ow ever this 
a ttachm ent to the synagogue is no t to be in terpreted  as an  expression of 
w idespread relig ious com m itm ent. In fact, it was found  tha t there was a 
considerable discrepancy between synagogue a ffilia tion  an d  attendance at 
services. T h u s  T ab le  6.3 show s that only 23% of all respondents attended 
services weekly o r m ore frequently , w hile a fu rth er 19% attended  abou t once 
a m onth . Even if it is assum ed that all of these were affiliated to some 
congregation , this w ould  still leave 87 ou t of a total 207 synagogue 
m em bers, w ho attended serv ices only on  the H ig h  Festivals5 or no t at all. 
W hat is suggested here is that synagogue a ffilia tion  is, to an  im p o rtan t 
extent, regarded as the m in im u m  expression of form al structu ral 
iden tification  w ith  the Jew ish com m unity , an d  that the relig ious factor 
may in m any cases be secondary or even totally  absent. In su p p o rt of this, 
the fo llow ing  evidence may be c i ted:
(a) A ttitude statem ent 29 — It is essential to be a m em ber of a synagogue’ 

— has a dp  of 1,6 and  ranks fourth  in m ag n itu d e  on the seven-item  
Social R elations (SR) scale (A ppend ix  C T ab le  55).

(b) Factor analysis of the 31 a ttitu d e  statem ents re la tin g  to Jew ish  
identification , indicates that w hile  item  29 loads ,6 on the R eligious 
Belief factor it also loads ,4 on Jew ish  Survival. T h e  m ore general 
statem ent 15 — 'It is im p o rtan t to partic ip a te  in  Jew ish  com m unal
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Table 6.1 Responses to statement: It is essential to be a member o f a synagogue’. Percentages

Response
Score

Strongly Disagree 
1

Disagree
2

Undecided
3

Agree 
if

Strongly Agree 
5

0r /O 5 21 6 IS 17

Mean =  3,5 SD _ 1,16

Table 6.2 Synagogue affiliation

On
Syn

Paying

M en
hodox
agogue

Non-paying

bers of
R

Syr
Paying

eform
lagogue

Non-paying
Not Members of 

any congregation

N
o

R
es

po
ns

e

T
ot

al

No 150 28 27 2 75 1 283
07 /0 53 10 10 i 26 — 100

Table 6.3 Synagogue attendance

Daily, Sabbath 
and Festivals

About
weekly

About
monthly

High Festivals 
only

Do not 
Attend

N
o

R
es

po
ns

e

T
ot

al
No 51 15 54 103 58 2 283

% 18 5 19 36 21 1 100

activ ities’ — loads ,4 each on the same two factors as well as on  Z ionism .
(c) As T able 6.4 shows, there is a sign ifican t re la tio n sh ip  between 

synagogue affilia tion  and  both relig ious and  o ther a ttitu d e  an d  self
ra tin g  scales, w ith  non-affiliated  respondents iden tify ing  very m uch 
less positively than  those w ho belong to a synagogue.

(d) F inally , the extent to w hich synagogue a ffilia tion  m ay be regarded as a 
m eans of iden tification  rather than  p rim arily  as an  expression of 
relig ious needs, is indicated  by a factor analysis of 10 item s of re lig ious 
behaviour. Synagogue affilia tion , together w ith  several o ther item s, 
has a h ig h  load ing  on the Jew ish iden tification  factor and  no 
sign ifican t lo ad in g a t a ll on  R elig ious C om m itm ent (T ab le  8.8).

O ne last p o in t m ig h t be m ade in  connection  w ith  synagogue affilia tion : of 
the 207 respondents w ho belonged to a congregation , 120 attended  services 
m onth ly  or m ore frequently , 16 devoted at least one period  of a few hours 
every two m onths to congregational affairs, an d  11 served on some 
com m ittee or sub-com m ittee. T hose w ho were ac tually  active in  the 
ru n n in g  of their congregations, o r in  their various social an d  cu ltu ra l
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activities, thus m ade up  only a very sm all p ro p o rtio n  of the total 
m em bership. T h is, as w ill be seen in  the fo llow ing  section, is a 
characteristic of m am  voluntary  associations.

Associational Affiliation and Participation

Like the Red Cross and  SPCA, m any Jew ish com m unal in stitu tio n s are 
m ain ta ined  by the regu lar subscrip tions of a large passive m em bership . 
T h is  applies to a large extent to welfare an d  service associations, as well as 
to hom es for the Jew ish aged, o rp h an ed  and  hand icapped . O n the o ther 
hand , there are also num erous associations such as Z ionist societies, parent- 
teacher's associations and  cu ltu ra l bodies, w hose m em bers are expected to 
a ttend  m eetings or lectures, to assist in fu n d -ra ising  an d  to partic ipa te  
generally in their activities. All these associations period ically  canvass 
m em bers of the com m unity  for con trib u tio n s above an d  beyond the ir fixed 
subscrip tions, to be used either for the ir ow n purposes or for causes w hich 
they support.

D ealing first w ith financial involvem ent in  com m unal in stitu tions, it 
shou ld  be noted that 'subscrip tion -m em bersh ip ' was no t investigated since 
the wide extent of these can easily be verified by any of the in stitu tio n s 
concerned. O nly one such body was, therefore, used as an  exam ple: the 
W itw atersrand Jew ish H e lp in g  H and  an d  Burial Society (Chevrah 
Kadisha). It was found  that a lth o u g h  only  three respondents were active in 
the Society, H 9 (53%) were pay ing  m em bers. It is probable  tha t m ost adu lt 
Jews in Jo h an n esb u rg  are m em bers of at least one such in stitu tio n . W hat is 
perhaps m ore sign ifican t, however, is that 226 respondents (80%) m ade 
co n tribu tions to various p h ilan th ro p ie s  — ie exclud ing  subscrip tions, 
street collections, door-to-door canv asses and  m em bersh ip  dues — an d  that 
of these. 202 had  con tribu ted  m ain ly  or only to Jew ish  causes (A ppendix  C 
T ab le  50). It is clear, then, that a large p ro p o rtio n  of Jo h an n esb u rg  Jew s 
identify w ith the com m unity , to a g reater o r lesser extent, at this level.

R e tu rn in g  to the question  of p a rtic ip a tio n  in form al associations, a m ore 
precise d istinc tion  m ust he m ade between Jew ish  an d  non-Jew ish  
organizations. R espondents were asked to list u p  to six associations, apart 
from congregational ones, in w hich they were actively involved.6 
R espondents were also asked to indicate w hether o r no t the associations 
were Jew ish, w hat p ro p o rtio n  of their m em bersh ip  was Jew ish , and  w hat 
their purposes and  activities were. T h e  aim  of these questions (Q uestion  28, 
A ppendix  A)was to establish:
(a) w hether the activities o r con ten t o f the association  was Jew ish-orien ted  

(eg Zionist societies, g roups s tudy ing  aspects of Jew ish  cu lture) o r of a 
m ore general n a tu re  (eg an  ad u lt education  p rog ram m e in m usic 
apprecia tion , sp o n so rin g  an  African school);

(b) w hether the association  was founded by Jew s qua Jews (eg country
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Table 6.4 Synagogue affiliation X attitude and self-rat mg scales: median test

Scale df X2 P < Comments

Social Relations 1 7,37 .01

Religious Beiiefs 1 19.15 .001
Respondents affiliated to a 
synagogue scored somewhat

Ethnocentrism 1 9.74 .01 more positively than

Zionism 1 14,06 ,001
expected on the various 
scales. M ajor

Religious Conservatism 1 35,70 ,001 contributions to chi-square 
values, however, were

Jewish (self-rating) 1 8.86 .01 from noil-affiliated

Observant (self-rating) 1 7.92 .01
respondents who identified 
significantly less

Religious (self-rating) I 1 1.40 .001 positively on the scales.

NO IE : Chi squares based on 2 X 2 tables w ith sam ple dichotom ized in to  affiliated to a 
synagogue' and not affiliated’ on the one hand, and into ‘above m edian (of scale 
score)’and ’below m edian 'o n  the other.

clubs established w hen Jew s were not adm itted  to ex isting  ones) and  
w hether it was generally  regarded as a ‘Jew ish  organ iza tion

(c) w hether, if the association was no t a Jew ish one, the m em bersh ip  was 
largely Jew ish or not (eg m any Jo h an n esb u rg  cu ltu ra l societies have a 
predom inan tly  Jew ish m em bersh ip , w hile  som e occu p a tio n a l and  
service associations have relatively few Jew ish m em bers).

T he data indicate that of the 283 respondents, 157 (56%) had  a total of 300 
m em berships in 158 associations. Of these 76 were m em bers of som e 43 
Jew ish organizations (other than  synagogues or sports an d  social clubs), 
w ith service, welfare and  Z ionist associations p red o m in a tin g . In 
evaluating  the m ean ing  of this p a rtic ip a tio n , it m ust be borne in  m ind  that 
active involvem ent' ranges from  a tten d in g  an  occasional m eeting  to 

devoting several hours a day to the affairs of an  association . F urtherm ore, 
the activities of m em bers vary from  purely  fu n d -ra is in g  efforts, th ro u g h  
adm inistra tive and  o rgan iza tional tasks, to a tten d in g  social an d  cu ltu ra l 
gatherings. T h u s , it is probable  tha t a relatively sm all p ro p o rtio n  of these 
76 respondents actually  gave m uch tim e an d  energy to the Jew ish  
com m unal associations to w hich they belonged.

A nother aspect of associational p a rtic ip a tio n  is the ex ten t to w hich Jews 
interact in relatively form al, purposive and  organized s itu a tio n s w ith  non- 
Jews, and  the na tu re  of these situations. It was found  th a t the large m ajority  
of both men and  w om en (51/79 and  61/78, respectively) were active in 
Jew ish  associations or in associations w ith  a p red o m in an tly  Jew ish  
m em bership  and  tha t m any were active only  in  such associations (27/51 
men and  53/61 w om en). Furtherm ore, those o rgan iza tions w hich  d id  not
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have a predom inan tly  Jew ish m em bersh ip  were m ostly  sports, social, 
cu ltu ra l and  professional societies.

It m ight also be noted that the patterns of associational p a rtic ip a tio n  differ 
for men and  w om en. T hus:
(a) 32 w om en, as against 13 m en, belonged only  to Jew ish  associations.
(b) 28 m en, as against 17 w om en, belonged only  to associations w ith  a 

p redom inan tly  non-Jew ish  m em bersh ip . O f these, 13 m en and  3 
w om en belonged only  to sports clubs. T h e  m ajority  of w om en (12) 
belonged to various service, professional, welfare an d  o ther non-sport 
organizations.

(c) 52 m en, as against 25 w om en, belonged to associations w ith  a 
predom inan tly  non-Jew ish  m em bership .

(d) 49 m en and  28 w om en belonged to sports clubs.

W hile, therefore, the evidence indicates that Jews, generally , tend to jo in  
organizations to w hich o ther Jews belong, this is p articu la rly  true of 
Jew ish wom en.

C onsidering the evidence presented in both  this an d  the previous 
discussion (ie synagogue affilia tion), it m ay be concluded th a t the large 
m ajority  of respondents feel that it is im p o rtan t to identify w ith  the 
com m unity  th rough  its in s titu tio n a l fram ew ork and , iii fact, do so. T he 
extent of this iden tification , however, varies a great deal from  the Jew  w ho 
nom inally  belongs to a synagogue congregation  an d  supp o rts  Jew ish  
p h ilan th ro p ies , and  little else, to the Jew  w ho is active in  a n u m b er of 
com m unity-orien ted  associations and  w ho no t only con tribu tes to Jew ish 
causes but also, perhaps, even cam paigns on  their behalf. At m ost, abo u t 
one quarter of all respondents (ie those active in  non -spo rt, Jew ish  
associations) m igh t fall in to  the latter category. H ow  far, however, active 
involvem ent is an ind ica tion  of com m itm en t to the goals of the p a rticu la r 
o rgan iza tion  is a m oot p o in t. It is suggested, th o u g h  th is can n o t be tested 
by m eans of the present data, that peop le  partic ip a te  in Jew ish  com m unal 
associations for a variety of reasons: special interests such as hand icapped  
children; desire to m ix  socially w ith  o th e r Jews; social pressures; 
o p p o rtu n ity  for ach iev ing  positions of leadersh ip  an d  prestige; o r sim ply 
the desire to belong to an availab le organ iza tion . A part from  com m itm ent 
to specific goals re la ting  to the com m unity , the reason tha t Jew ish , or 
p redom inan tly  Jew ish, o rgan iza tions are preferred is p robably  closely 
related to respondents feeling m ore at hom e am o n g  Jew s than  am o n g  non- 
Jews — a question  w hich  w ill be taken u p  in  the fo llow ing  sections.
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Informal Social Relations

It has already been show n tha t Jo h an n esb u rg  Jews ex h ib it a m arked 
tendency towards residential clustering . It has also  been suggested that 
Jews tend to favour Jew ish or p redom inan tly  Jew ish o rganizations. In this 
section we propose to exam ine the n a tu re  and  extent of in fo rm al relations 
between fellow-Jews, and  between Jews and  non-Jew s.

An overw helm ing preference to confine social re la tions to fellow -Jew s is 
reflected in responses to the two a ttitu d e  scale item s, 'I feel m ore a t hom e 
liv ing  in a Jew ish n e ig h b o u rh o o d ’, an d  M feel m ore at hom e am o n g  Jews 
than  am ong  non-Jew s’ (A pp C, T ab le  55), as well as in  responses to 
questions abou t close friends an d  acqua in tances (T ab le  6.5). T h u s  about 
tw o-thirds of respondents prefer a Jew ish  n e ig h b o u rh o o d  an d  feel m ore at 
hom e am ong  Jews, w hile 90% and  87% respectively, have only  o r m ostly 
Jew ish friends and  acquain tances.

In the econom ic sphere, the bond between Jews is also evident. Fifty seven 
percent of respondents w ho were gain fu lly  em ployed said that their m ost 
im portan t business associates (inc lu d in g  em ployers, partners, clients an d  
custom ers) were Jew ish, w hile a fu rther 13% said tha t at least ha lf were Jews 
(T able 6.6). Furtherm ore, as T ab le  6.7 show s, of the 47 respondents w ho 
em ployed w hite  labour, 9 em ployed m ostly Jew s, 15 em ployed Jew s in

Table 6.5 Close friends and acquaintances

Close friends Acquaintances
Proportion of Jews to non-Jews No % N o %

Only Jews 235 83 61 22

Mostly Jews 22 8 183 65

Equal Jews and non-Jews 11 4 29 10

Mostly or only non-Jews 10 4 9 3

No Response 5 2 1 —

T O T A L 283 101 283 100

NOTE: (a)
(b)

(c)

6% num bered only relativ es am ong their close friends;
52%, whose close friends were only or mostly Jews, included relatives am ong 
these;
a quarter of those whose close friends included an equal num ber or m ore of 
non-Jews, included relatives am ong their Jewish friends.
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supervisory or o ther responsible positions an d  a fu rther 7 said tha t they 
w ould  prefer to em ploy  Jews if they were available. Sixteen (1/3) em ployed 
m ostly non-Jew s an d  had  no  special preference for Jew ish  em ployees.

W ith regard to p atronage of Jew ish m erchants an d  professionals, 69% of 
respondents reacted negatively to the statem ent, ‘In general I prefer to  shop 
at Jew ish-ow ned stores’. O n the o ther hand , 52% preferred to have their 
legal and  financial affairs hand led  by Jew ish  professionals.

Table 6.6 Jewish business associates

Proportion of Jewish Associates N o %

All Jewish 57 45

Mostly Jewish 16 13

Equally Jewish and non-Jewish 17 13

Mostly non-Jewish 30 24

Vll non-Jewish 7 6

T O T A L  RESPONDENTS 127 101

NO TE: I his lable should be treated with some reservation as responses were of uneven 
quality. It should not be regarded as a com plete classification of all business 
assoc iates, but only of those whom respondents im m ediately called to m ind.

Table 6.7 Employment o f J ewish employees

Proportion o f Jews employed No of Employers

Mostly Jews 9

Equal proportion  of Jews and non-Jews (but Jews in h igher 
positions; trust Jews; prefer Jews)

6

Mostly non-Jews (but Jews in supervisory and responsible 
positions)

8

Mostly non-Jew's, but w ould prefer Jews if they w ould apply 
for jobs

7

Mostly non-Jews, and have no  preference for Jewish employees 16

T O T A L  NO  O F EM PLOYERS 46

64



T h e  D ile m m a  o f J e w is h  E x c lu s iv en ess

At this stage in the discussion, it m igh t be useful to draw  together some of 
the m aterial presented in  the p receding  sections in  order to focus on the 
dilem m a ol Jew ish  exclusiveness. W hile, certain ly , there are Jew s whose 
feelings are u ncom prom ising  on  this p o in t,7 it does ap p ear tha t m any are 
am bivalen t and, to som e extent, even experience gu ilt. T h e  fo llow ing  
extract from  one of the p re lim inary  interview s (see C hap ter Three) is a 
particu larly  good exam ple of the in terp lay  of behaviour tendencies and  
attitudes w hich produces the p a tte rn  of social re la tionsh ips of one 
individual.

Q. W hat else ap art from  observance of re lig ious ritua ls and  custom s, 
m arks your Jewishness?
A. Well socially: n inety -n ine percent of my friends are Jews.

Q. Why is that?
A. I ’ve always m ixed w ith  them . I've found  them  the m ost congenial 
g roup  I know.

Q. Do you, or have you ever, know n any non-Jew s?
A. At school I ’ve been friendly w ith  non-Jew s. O n v isiting  term s. They 
were not in tim ate  friends. T hey  also  seemed to regard us as an  exterior 
circle of friends. W hen I was very little, at p rep  school I had  very 
in tim ate  friends am o n g  them . I was very friendly w ith  the little  girl 
across the road, but as we grew  o lder and  became interested in  boys, I 
knew that I w ould  never go ou t w ith  non-Jew ish  boys because my 
parents w ould be very very m uch against it if I ever m arried  a non-Jew .

Q. Did you ever go ou t casually w ith  non-Jew ish  boys to a cinem a, for 
exam ple?
A. No never. I refused w hen they asked me because I d id n ’t w an t to get 
involved because I knew I could  never m arry a non-Jew .

Q. Why?
A. Besides my paren ts b e in g ag a in st it, I d id n ’t see w hy I should . In any 
case there were so m any nice Jew ish  boys, w hy shou ld  I get involved, 
why should  I even tem pt myself?

Q. Did you find that you had  sufficient in  com m on w ith  them  tha t it 
constitu ted  any kind  of danger?
A. Yes. I ’m  th in k in g  of one in  p articu la r, an Ita lian , w ith  w hom  I was 
dying to go out. Now I th in k  it was silly, but perhaps I w ould  have got 
involved; w hat if we had  fallen in love?

Q. Now w hat d id  you find in com m on w ith  him ?
A. Well our studies. He cam e from  a very nice Ita lian  hom e, from  
perhaps the sam e social background, and  he was very good looking , 
and  he was sort of on  the same social level, being  at varsity together. He 
was a decent chap . Now I look back on  it, I th in k  th a t I was silly. I
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should  have gone ou t w ith  all people  in my extrem e youth . W hy was I 
th in k in g  of m arriage then at such a y oung  age?

Q. Did you au tom atically  th in k  of m arriage w hen you w ent ou t w ith 
boys?
A. No, it was just that I knew I could  never get involved w ith  a non- 
Jew ish boy and  that I ’d never be allow ed to m arry one. T h a t’s all. I 
w asn ’t th in k in g  of ge tting  m arried.

Q. L e t’s get back to your Jew ish  friends: m ost of your friends now  are 
Jew ish. Do you ever have an  o p p o rtu n ity  to m eet non-Jew ish  people?
A. I am  friendly w ith  one non-Jew ish  neighbour. O n v isiting  terms. 
We are on  in tim ate  terms. But she is no t on  a p a r w ith  my best friend, 
since I have know n my best friend all my life an d  we have far m ore 
intim acies w hich  we share as well as m uch  m ore in  com m on.

Q. W ould you say that you are on  m ore in tim ate  term s w ith  your 
Jew ish friends in general, than  w ith  this non-Jew ish  g irl in  p articu la r, 
o r not?
A. No. She’s on a p ar w ith  Jew ish friends tha t I 'm  less in tim ate  w ith . 
O ur discussion is c h ild ren  an d  hom es an d  dom estic affairs.

Q. Do you m ix w ith  her and her hu sb an d  socially?
A. No, o u r husbands haven’t even met. She is a day-friend. I ’ve had  her 
over w ith my Jew ish  friends. We ju s t sort of found  her a bore because 
all sh esp o k eab o u t were her ch ild ren . Som e of my Jew ish  friends speak 
only abou t their dom estic affairs, bu t o thers discuss m ore w orldly 
affairs. O n that particu la r occasion, the friend together w ith  w hom  my 
non-Jew ish  ne ighbour was, one  w ith  w hom  I discussed books and  
read ing  and  absolutely an y th in g , bu t certa in ly  at a h ig h er cu ltu ra l 
lev el than  this w om an b rough t us dow n to.

Q. Are your disc ussions w ith  this Jew ish  friend usually  specifically on 
Jew ish topic s?
A. No, no t a t all.

Q. So the non-Jew ish  neighbour d id n ’t fit in in tellectually?
A. No.

Q. But not bec ause she wasn ’t Jewish?
A. No, no t at all.

Q. H ow  is it tha t you d o n 't know  m ore non-Jew s and  th a t your circle 
doesn’t inc lude non-Jew s?
A. W eseem tostick  together. Jew s in J o h ’burg  ju st do.

Q. Why?
A. I c a n ’t th in k  why. W e’ve got non-Jew ish  n e ighbours w ho are 
terribly nice. T h e  ch ild ren  play together a lot but w e’ve never been 
socially friendly. I like them  a lot. I w o u ld n 't m in d  g o in g  o u t w ith
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them  socially but nobody has ever m ade the move.

Q. W ould you like to meet m ore non-Jew s?
A. Well 1 w o u ld n 't say specifically non-Jew s. T h e  sort of people  I 
w ould  like to meet are con tinen ta ls . 1 like the ir way of life w hether they 
are Jews or non-Jew s. I th in k  they lead a m ore in te restin g  life.

Q. But w hat about E ng lish -speak ing  S outh  A fricans of your socio
econom ic c lass — w ho liv e a ro u n d  here, an d  so on?
A. I c a n ’t say. W hat I d o n 't lik eab o u t them  is tha t the Jew s are a fam ily- 
oriented people, w hile  the non-Jew s th a t I have m et — well the ir 
ch ildren  go to board ing  school as soon as they are able to. T h e ir  
ch ildren  are com pletely apart from  their lives. And they are a d r in k in g  
crow d and I c a n ’t bear i t . . .

Q. W hat is particu larly  Jew ish  abou t the m em bers of your circle?
A. O nly that they’re born Jews. Because m ostly  they aren 't re lig ious at 
all.

Q. Do you have any friends w ith  w hom  the basis of your association  is 
Jewish?
A. I used to but not any m ore. As a teenager we had  the Y oung Israel 
Association and  as sm aller kids we had  the Z ionist you th  m ovem ents. 
But now  there a re n ’t those circles any m ore.

Q. W hat abou t the benevolent society to w hich  you said (earlier in  the 
interview) tha t you belong? Is that Jew ish  at all?
A. Yes. We have all had  equal o p p o rtu n itie s  to w ork  for A fricans o r for 
general charities, bu t w e’ve chosen a Jew ish  o rgan iza tion . We feel tha t 
no-one else w orks for the Jew s if the Jew s d o n ’t . ..

Q. You said tha t n inety -n ine  percent of your friends are Jew s an d  th a t 
this is largely because you h av en ’t had  the o p p o rtu n ity  e ither now  o r as 
a child  to meet non-Jew s. Is this m ore or less correct?
A. Y es. But there is, if you analyse it, m ore of a bond  between Jew s. 
T here is a fam ily feeling between Jews.

Q. W hat k ind  of a bond?
A. W ell, for exam ple, if I m et a Jew  in  an o th e r coun try  I w ould  feel a 
stronger bond than  if he were n o t a Jew . O r even in this country , if I met 
a foreign person and  I knew  that h e ’d com e all the way from  A ustralia  
and  I suddenly found  he was Jew ish there w ould  be a m uch  stronger 
bond because we have so m eth ing  in  com m on — a background , a 
re lig io n . . .

Q. If your son w anted to m arry a G en tile  g irl w hat w ould  y o u ra ttitu d e
be?
A. If she was a p a rticu la rly  nice g irl I w o u ld n ’t be terrib ly  upset, 
because after all I ’ve said, I still feel tha t a ssim ila tion  w ould  he the best

67



so lu tion  to out problem s. O n l\ I w ould  feel that it's the ch ild ren  w ho 
sullei and  lroni that p o in t of view 1 w ould feel u n h a p p y  ab o u t it.

Q. W hat w ould  you prefer, if your son confron ted  you w ith  a choice: 
either he was go ing  to m arry a G entile  g irl in  S outh  Africa, or he w ould  
m arry a Yem enite o r M oroccan girl in Israel — that is a dark-sk inned  
girl w ith a different cu ltu ra l background?
A. N either w ould  be particu larly  app ea lin g . But if I had  to  choose — I 
w o u ld n ’t m ake the decision. I'd  leave it entirely  to h im . It w ould  be 
im m aterial. It w ould  sim ply be the best o u t of a bad lot.

(). W hat about a G entile  g irl of your ow n socio-econom ic class an d  a 
girl that sou  regarded as a nice g irl, an d  a Jew ish  g irl from  lower-class 
parents?
A. 1 th ink  th en ice r G entile  g irl.

Q. In othei words c lass, in this c ase, w ou ld  be the d e te rm in in g  factor?
A. Possibly . . .

Q. You have said (hat you regard yourself an d  your friends as being  
uppei -c lass Jews. Do you ever feel em barrassed ab o u t the behav iour of 
o ther Jews w hen you are w ith  your upper-class Jew ish  friends?
A. ra k in g  one of my m othei s friends as an  exam ple, she speaks w ith  
an act cut and  looks ven  Jew ish — I th in k  I w ould  be em barrassed w ith  
m \ high-class friends because we co u n t ourselves as Jew s w ho have 
ou tg row n this foreignness of being Jew s. We w an t to  be associated 
w ith eac h o ther as South  Africans an d  no t as Jews. We w an t to be 
accepted In non-Jew s as S outh  Africans an d  n o t on ly  as Jew s . . .

O. W hat do \o u  feel is m ore desirable — tha t the Jew s as a g ro u p  
should  assim ilate  or that they shou ld  survive?
A. I have very m ixed feelings — at tim es I feel that ass im ila tio n  w ould  
e lim inate  a lot of problem s in life for Jew s an d  non-Jew s and  
evervbody concerned, and  on the o th e r h an d  I feel so secure in  being  a 
Jew  and p roud  of the survival of the Jew s tha t I feel it w ou ld  be a great 
pi tv if centuries from  now  there w ould  be n o th in g  left of them .

Q. You said that you felt secure in being  Jew ish . W hy do you feel this
way?
A. Because it is such a closelv -knit g ro u p , and  y o u ’ve got this great big 
familv to tu rn  to. You have the State of Israel to tu rn  to in tim es of need. 
II an y th in g  h ap p en s in South  Africa. Israel w ould  be the first place I 
w ould  run  to, and  the only  place that w ould  accept m e w ith  on ly  a 
suitcase in mv hand , and  see to my w elfare. It is a very great feeling of 
se t in itv . II I w ent to E ng land , w ould  they he interested in  me? P erhaps 
also it is just b e long ing  to a g ro u p  w hich  m akes one  feel secu re ..  ,8 I

I he interview  quo ted  above illustrates the p a tte rn  ol soc ial re la tio n sh ip s  of 
i pai tic u k u  Jew ish  w om an, as well as an ex p lan a tio n  o fthat pa tte rn , as she



herself sees it. Furtherm ore, the interview  illustrates the inconsistencies in 
a ttitudes and behaviour, an d  the am bivalence associated w ith  these 
inconsistencies. Since this p a rticu la r interview  was selected because it 
corresponds so closely w ith  the patterns that the sam ple, as a w hole, has 
exhibited , a sum m ary of som e of the m ain  po in ts  m igh t be useful:
(a) A part from  the observance of som e Jew ish  trad itio n a l custom s and 

ritua ls  (a lthough  the in fo rm an t was no t especially relig ious), her 
Jew ishness was m arked by the fact that 'n ine ty -n in e  percent of my 
friends are Jew s’.

(b) A lthough  she w ent to schools, has always lived in suburbs, an d  hits 
attended a university , in  w hich  there were many Jew s, there was no 
lack of o p p o rtu n ity  to meet non-Jew s. I fowever, only  as a ch ild  did she 
have non-Jew ish  friends, w hile  she has never had m ore th an  a very few 
non-Jew ish  acquain tances.

(c) She has no  p a rticu la r desire to meet m ore non-Jew s. N on-Jew s have 
different values (eg re la tin g  to fam ily an d  ch ild ren ),9 different 
behaviour (eg 'they are a d rin k in g  c row d’), different interests (im plied , 
ra ther than  stated) and , in  any case, do n o t especially  care for Jew s (eg 
They also  seemed to regard us as an  ex terior circle of friends’, ‘We w ant 

to be accepted by non-Jew s as South  A fricans an d  no t on ly  as Jew s’).
(d) A ttitudes to non-Jew s are largely stereotypical. T h e  in fo rm an t d id  not 

really know  any non-Jew s well, n o r were there any w ith w hom  she 
shared any sign ifican t com m on interest. T h is  was partly because 
neither she, n o r the non-Jew s she had  m et, had  m ade any effort to get 
together socially, and  p artly  because the voluntary associations to 
w hich she belonged were Jew ish  o r had  a predom inan tly  Jew ish  
m em bership.

(e) P robably the m ost crucial factors affecting  her re la tions w ith  Jew s and  
non-Jew s are the result of the value she places on  the existence and  
survival of the Jew ish com m unity : she feels a s tro n g  sense of security 
and  belonging; she feared, before her m arriage , the possibility  of 
consequences of em otional involvem ent w ith  a n on -Jew ish  boy; and 
she feels strongly  that it ‘w ould  be a great pity if cen turies from  now  
there w ould  be n o th in g  left of [ the Jew s ] '. l0

(f) Nevertheless, there are sign ifican t inconsistencies w hich  em erge from  
the interview:

(i) She avoided d a tin g  non-Jew ish  boys because she felt it was 
possible to become involved. In  one case, in pa rticu la r, the fear 
was strong  because they had so much in com m on.

(ii) A ltho u g h  a lm ost all her friends and  acqu a in tan ces are Jew ish , 
there is n o th in g  Jew ish ’ in the ir re la tio n sh ip s .11 ‘We w ant to be 
associated w ith  each o ther as S outh  A fricans an d  no t its Jews. We 
w ant to be accepted by non-Jew s as South  Af ricans an d  no t only as 
Jew s'. F urtherm ore , she is em barrassed by Jew ish  Jew s', sinc e she 
and  her friends have ‘o u tg ro w n  th is  foreignness of be ing  Jew s’.
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(iii) T h e  in fo rm an t was afraid  of g e ttin g  involved w ith  a non-Jew ish  
boy before m arriage and  is clearly no t en th u siastic  ab o u t the 
possib ility  of her son m arry ing  ou t of the faith . H ow ever, she 
w ould prefer 'a nice G en tile  g ir l’ w ith  a s im ila r socio-econom ic 
background to a lower-class, o r (in  Israel) a coloured, Jew ish  g irl. 
But, as she po in ts  ou t, it is not a situ a tio n  she w ou ld  like to  face.

(iv) She has m ixed feelings ab o u t w hether Jew s shou ld  survive as a 
g ro u p  or w hether they shou ld  assim ilate. O n  the one h an d  
assim ilation  w ould  solve m any p roblem s for Jew s an d  non-Jew s, 
on the o ther she w ould  no t like to see the Jew s d isappear.

C om m ents (a) to (e) sim ply draw  together m ateria l w hich  has already been 
dea 11 w ith  in previous sections anti illu stra te  how  the various 
characteristics described for a w hole g ro u p  m ig h t he exhib ited  by a 
pat tit u la r ind iv idual. It is now  in tended to pu rsu e  p o in t (f) an d  to exam ine 
the extent to w hich one Je w ’s am bivalence is a reflection of a m ore general 
feeling.

O n the Social R elations scale (A ppendix  C T ab le  55) 56% of respondents 
felt that Jew s w ould get a lo n g  better if they were no t so c lann ish . It appears 
then that a lth o u g h  Jew s prefer to associate both form ally  an d  inform ally  
w ith  o ther Jew s an d  believe that it is im p o rtan t to be affilia ted  to Jew ish  
com m unal in stitu tions, there is also  a feeling  that they shou ld  n o t isolate 
themselves too m uch as this may cause an tisem itism . A m ore positive p o in t 
of view is reflec ted in responses to the sta tem ent ab o u t the desirab ility  of 
jo in in g  m ixed ra th e r than  Jew ish  clubs, an d  in the sta tem ent that 
an tisem itism  is directed m ore ag a in st foreign th an  against South  
Africanized Jews. In the factor analysis of a ttitu d e  scale item s bo th  and only 
these item s loaded sign ifican tly  on the last factor, w h ich  m ig h t therefore 
have been labelled ‘socio-cu ltural in te g ra tio n ’. T h u s , th e  responses to these 
two item s indicate that at least 40% of responden ts favour som e degree of 
in teg ra tion  w ith  non-Jew ish  S ou th  Africans.

It is ap p aren t that there are con trad ic tions between a ttitudes to  preferred 
social re la tionsh ips, iden tification  w ith  Jew ish  in stitu tio n s  an d  the 
problem  of Jew ish  exc lusivenessand  iso lation .

ru in in g  now  to action  tendencies an d  their re la tion  to a ttitudes, we m ust 
d istingu ish  between several levels of social re la tionsh ips. At the m ost 
in tim ate  level ou tside the fam ily — tha t of c lose friends, ne ig h b o u rs  and  
professional advisors — there is a clear preference, reflected in behaviour, 
for con fin ing  relations to fellow -Jew s. M ost o th e r in fo rm al re la tions — 
such as m ore casual acquain tances o r peop le  encountered  at the hom es of 
friends — also seem to reflec t feeling  m ore at hom e am o n g  Jew s than  
am o n g  non-Jew s. Howev er, w here the n a tu re  of a re la tio n sh ip  is lim ited  to 
specif ic com m on interests suc h as sport, recreation  o r oc c u p a tio n , does no t 
involve spouses o r fam ilies, oi is relatively im personal (shopkeeper- 
custom er), there is a greater w illingness to in teract w ith  non-Jew s. It was
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Table6.8 Social relations attitude scale scores X behaiiouralvariables: median test

Variables d f X2 p < C o m m en ts

Close friends 1 7.91 .01 R esponden ts  w ith  a ll o r m ost 
c lose friends Jew ish 
random ly  d istribu ted ; those 
w ith  eq u al nu m b er o r m ore 
non -Jew ish  friends have 
sign ifican tly  low er scores 
on  a ttitu d e  scale

A cquain tances 1 10,78 ,01 As above

C o n trib u tio n  to 
P h ilan th ro p ies

1 6,71 ,01 Those c o n tr ib u tin g  on ly  o r 
m ostly  to  Jew ish  
p h ila n th ro p ie s  have 
s ign ifican tly  h ig h e r scores 
o n  the a ttitu d e  scale; those 
co n trib u tin g  eq ually  or 
p redom inan tly  to non -Jew ish  
p h ilan th ro p ie s , together w ith 
to ta l n o n -co n trib u  tors, have 
sign ifican tly  low er a ttitu d e  
scale scores

H ypo the tical 
d is trib u tio n  of 
R500

1 39,86 ,001 As above

A ssociational
P a rtic ip a tio n

1 10,48 ,01 Those p a rtic ip a tin g  a t a ll 
in Jew ish  o r P red o m in an tly  
Jew ish associations have 
s ign ifican tly  h ig h e r 
a ttitu d e  scale scores; those 
w ho  p a rtic ip a te  on ly  in 
associations w ith o u t a 
p red o m in an tly  Jew ish  m em ber
sh ip  have s ign ifican tly  
low-er a ttitu d e  scale scores.

N O T E : (a) S am ple  was d ichotom ized in to  ‘above m e d ia n ’ an d  ‘below  m e d ia n ’ for a ttitu d e  
scale scores. D icho tom ization  in term s of behav iou ra l variab les was decided  u p o n  
after testing  several possib ilities. In  all cases, except d is tr ib u tio n  o f R500', that 
reasonable  d icho tom y w h ich  yielded the low est chi sq u are  value w as adop ted . In 
the case of d is trib u tio n  o f R500’, d ich o to m iza tio n  w as betw een all o r mostly 
Jew ish  charities ' an d  ‘eq u ally , m ostly  o r a ll to non -Jew ish  ch a r itie s ’. W hen d ic h o 
tom ized in to  ‘a ll, m ostly  o r eq ually  Jew ish  c h a ritie s ’ a n d  all o r m ostly  non -Jew ish  
charities ', ch i square  =  27,71, p <  ,001. T h e  sam e com m en ts  as are no ted  in  the 
T ab le  s till ap p ly , however. D icho tom ization  o f  o th e r variables was as follow s: (i) 
C lose friends: all o r m ostly  Jew ish ’ and  ‘eq u al, m ostly  o r  all n o n -Je w ish ’; (ii) 
A cquain tances: as for close friends; (iii) C o n trib u tio n s  to p h ila n th ro p ie s : as for 
hypo the tical d is trib u tio n ; (iv) A ssociational p a rtic ip a tio n : p a rtic ip a te  in 
associations w ith  on ly  o r p red o m in an tly  Jew ish  m e m b e rsh ip ’ an d  p a rtic ip a te  only- 
in  associations w ith  a p redom inan tly  n on -Jew ish  m em b ersh ip ’.
(b) H ig h  scores on  the a ttitu d e  scale ind ica te  a h ig h  degree o f id en tific a tio n ; low- 
scores, a  low  degree of iden tifica tion .
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also 1'ound tha t there is a sign ifican t re la tio n sh ip  between responses to the 
Social R elations sta le  and  the variables: d o se  friends, acquain tances, 
p h ilan th ro p y , hypothetical d is trib u tio n  to charity  an d  associational 
pat tit ipation  ( f able (i.8). In all cases, those responden ts w ho were least 
involved w ith  Jew s in practice, tended, s ign ifican tly , to identify  less 
positively on the a ttitu d e  scale.

( font lu s io n s

W hereas the previous chap ter provided an  overview of a ttitudes re la tin g  to 
all the d im ensions of Jew ish  iden tification , this an d  the fo llow ing  three 
chapters locus on specific d im ensions from  various po in ts  of view. In the 
present chapter, the a ttitu d in a l and  behavioural (o r action  tendency) 
aspects of soc ial re la tionsh ips were exam ined.

T h e  m ajo r findings of the present chap te r may be sum m arized  in  the w ords 
of the hypothesis (p 9 above) w hich they confirm : ‘given tha t Jew s cluster 
residem ially  [see C hap ter Four] , it is postu la ted  th a t they also  confine 
the ir p rim ary , as well as o ther in tim ate , m u ltip lex  re la tio n sh ip s  w ith in  the 
Jew ish  g roup , and  tha t this reflects a ttitudes to  preferred associations and  
to Jew ish  survival. If this is true, then it w ou ld  also  be expected tha t 
relations w ith  non-Jew s w ould  tend to lie m ore form al, sim plex  and  less 
in tim ate  in character.' The evidence is con ta ined  in  m ost of the tables and  
discussions th ro u g h o u t the chapter.

A second hypothesis, that p o s tu la tin g  the n a tu re  of the re la tio n sh ip  
between a ttitudes and  behaviour, is no t supported  by the data. W ith  regard 
to patterns of Jew ish  soc ial re la tions, at any rate, it c an n o t be held  that: 
Jew ish identification  w ould  . . . be m anifested p rim arily  in sen tim en t 
ra ther than in behaviour . . . that there w ould  be little  congruence  between 
a ltitudes an d  b e h a v io u r ,. . .  [and  that there w ould  be] a far'greater range of 
varia tion  in behaviotu than  in a ttitu d es ' (p 9, above). O n the con trary , the 
ev idence is that there is a h igh  degree of congruence between a ttitudes an d  
behav iotu on this d im ension , and  that iden tification  is m anifested  equally  
in both aspec Is. Fhere appears, if an y th in g , to he a greater v a ria tio n  in the 
ran g eo l a ttitudes than in that ol behaviour.

I bis pattern  of social re la tionsh ips, together w ith  a generally  negative 
a ttitu d e  tow ards o u tm arriag e  (C haplet N ine), is s trik ing ly  s im ila r to w hat 
M ayer (1961: passim) observed am ong  urban  A fricans in the eastern  C ape 
Province of S outh  Alt ica. I It- show ed that in  tow n, conservative X hosa, the 
dom in an t tribal cluster, encapsu lated  them selves w ith in  g roups 
com prising  k insm en and  neighbours Irom  the sam e ru ra l area. T h ro u g h  
these groups, ties w ith the people  at hom e were m ain ta in ed , an d  m em bers 
were insulated  from  tow nsfolk and  the ir way of life. W hat the conservatives 
feared m ost was that any of their n u m b er shou ld  abscond ' — th a t is sever 
his trad itional lies and  become lost' in to w n .12 T h u s  M ayer (1961: 9, 179)
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po in ts  ou t that a tribesm an becomes a tow nsm an w hen a ll bis im p o rtan t 
social ties are w ith in -tow n ra th e r th an  extra-tow n.

It is suggested tha t both Jo h an n esb u rg  Jew s and  eastern C ape X hosa are 
pa rticu la r instances p ro v id in g  con firm ation  of a m o te  general rule 
enunciated  by G ordon  (1964). W riting  of assim ila tion  in the U nited  States, 
he rem arks (80—81): ‘ . en trance  of the m inority  g ro u p  in to  the social
cliques, clubs, and  in stitu tio n s of the core society at the p rim ary  g ro u p  
level [ie struc tu ra l assim ila tion] inevitably w ill lead to a substan tia l 
a m o u n t of in term arriage  . . .  If m arita l a ss im ila tion , an  inevitab le by
product of struc tu ra l assim ila tion , takes place fully, the m inority  g ro u p  
loses its ethn ic  identity  in the larger host o r core society, and  
identificational assim ila tion  takes p lace . . . Once structural assimilation 
has occurred, either simultaneously with or subsequent to acculturation, 
all o f the other types o f assimilation will naturally follow ' (em phasis 
supplied). T h u s , the answ er to the questio n  (C hap ter T w o , p  8), ‘w hich  
appear to be the m ost im p o rtan t d im ensions of iden tifica tio n ?’ w ould , at 
one level, be: 'social re la tio n s’.

Notes

1. Reform Judaism originated in Germany during the nineteenth century. It w as 
an attempt to rid Judaism of characteristics developed during sev eral centuries 
of segregation, and to accommodate it to the needs of Jews who were becoming 
increasingly acculturated and integrated into German society. Many of the 
religious observ ances and taboos which at that time appeared meaningless and 
irrelevant, as well as those beliefs which had become untenable or 
embarrassing, were discarded or altered, while the form of worship was 
modernized in various ways. The idea of Reform subsequently spread 
westward, though its form became increasingly diversified. The Reform 
movement in South Africa was founded by Rabbi M.G. Weiler in 1931. By 
contrast. Orthodox Judaism implies the acceptance of traditional Jewish 
beliefs, practices and forms of worship. It has, consequently, regarded Reform 
with suspicion and antagonism.

2. Zionism refers to a Jewish politic al movement, founded at the end of the 19th 
century, which advocated the establishment of a Jewish National Home’ in 
Palestine, as a means of bringing to an end Jewish dispersion and insecurity. 
One aspec t ol the Zionist programme was realized with the establishment of 
Israel in 1948 as an independent Jewish state. Since that time the movement — 
through hundreds of local, groups throughout the world, and theii national 
federations — has concentrated on encouraging emigration of Jews to Israel 
and on raising funds for the support of various projects in the Jewish State.

3. Several of these bodies serve not only the needs of Jews in Johannesburg, but 
those of Jews in South Africa as a whole. The Federation of Synagogues and 
the Zionist Federation, hav e already been mentioned in this connection. Other 
major Johannesburg-based organizations falling into this category are the 
South African Jewish Board of Deputies and the South African Board erf 
Jewish Education. Contact between affiliates of these Ixxlies, and between 
affiliates and headquarters is maintained by means of a series of periodic local, 
regional and national conferences.
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4. Many Jews regard themselves, and are accepted by others as ‘belonging’ to a 
particular congregation even though they do not pay dues. Such people 
participate on the same basis as paying members in congregational activities, 
except that they have no say in matters of administration or policy. Thirty 
respondents fell into this category.

5. Hash Hashannah (New Year) and, ten days later, Yom Kippur (Day ol 
Atonement) are together referred to as the High Festivals or High Holidays. See 
also Glossary.

b. As an indic ation of degrees of involvement, the pattern of participation in the 
Zionist movement, Fable 6.9, provides a good example: a large nominal 
membership (a), a smaller number who participate occasionally in some 
activities (b), and a relatively small active nucleus (c). In the text, ‘actively 
involved', refers to c ategories (b) and (c).

Table 6.9 Affiliation to and participation in Zionist associations

No
Response

N ota
Zionist

Regard 
themselves 
as Zionists 

(a)

Belong to 
Zionist 
Society

(b) (b a X 100)

Active members of 
Zionist Society

(c) (c/bXlOO) (c!a X 100)

6 121 156 82 53% 32 (39%) 21%

7. One informant said duringan interview: T find it v irtually impossible to attain 
the level of commonality (sic) with a non-Jew that I can with a Jew. Although I 
am bilingual and can mix well with non-Jews, I don’t like them. I don’t trust 
them.’

8. The informant was a young married woman of about thirty, living in an upper 
middle class suburb. Savoy Fstate, in the north-eastern part of Johannesburg.

9. Values and other cultural differences between Jews and non-Jews are discussed 
in the following chapter.

10. Various aspects ol Jewish sin $i\ al are disc ussed in Chapter Nine.

I 1. Their activities and conversation are not Jewish in content or form. However, 
as we suggest in the next chapter, there are distinc tiv e, non-traditional Jewish 
culture traits which can be identified and which are manifested in styles of 
speech, dress, gestures, preferred recreational act iv ities, v alues and so on.

12. Among other things, joining a c hinc h or marrving a town woman generallv 
led to this (Mayer 1961: 180— 181 and 186—188).'
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Chapter Seven

The Cultural Dimension1

The Jews as a South African Sub-Culture

D escribing the Jew ish  com m unity  of C hicago in the n ineteen-tw enties, 
L ou is W irth  (1928) identifies several areas of Jew ish  settlem ent one of 
w hich he designates ‘the g h e tto ’. W hat characterizes the g h e tto  is no t 
sim ply that it is an  area w here Jew s have (vo lun tarily ) congregated , but 
that it

is pre-em inently  a cu ltu ra l com m unity . In to  its teem ing, crow ded, 
narrow  streets the m ain  ou tlin es  of life of the E uropean  g h e tto  an d  the 
R ussian pale have been transp lan ted  alm ost in the ir en tire ty  . . .

'N o  m atter from  w hich side one  enters this ghetto , one can n o t fail to  be 
struck by tbe suddenness of the transition . In describ ing the New  York 
ghetto , one w riter has said: ‘N o w alls shu t in th is ghetto , but once 
w ith in  the Jew ish quarte r, one  is as conscious of hav in g  entered  a 
d istinct section of the city, as one w ould  be if the passage had  been 
th ro u g h  massive porta ls sep ara tin g  this p o rtio n  of the L ow er East Side 
from  the non-Jew ish  districts of New Y ork’2 . . .

'T h e  synagogue is the central in s titu tio n  in the w hole com m unity . It 
usually  has its rabbi, w ho v isits the hom es of the m em bers an d  advises 
them  in their dom estic an d  business affairs. [It also  generally  has a 
re lig ious school, a circum cisor, an d  various m u tu a l a id  societies 
connected w ith it] , . . (In) the circum scribed w orld  of the ghetto , the 
synagogue has resisted in nova tion  . . . Even if the synagogue Jew  has 
had contact w ith the secular w orld  he w ill c lin g  to the ritu a l if he 
wishes to rem ain  w ith in  the com m unity  . . .  It is th is sen tim ental 
a ttachm ent to trad itions and  sacred values tha t m akes the con tro l on 
the part of the synagogue over the lives of the in d iv idua ls so b in d in g  
and so a b so lu te . . .

It is these forms, too, tha t have given rise to som e of the m ost 
p icturesque ghetto  types. T h e  Chassidic Jew  w ith  flow ing beard an d  
long  side-locks an d  his long black coat is still seen occasionally  in the 
ghetto  streets. At funerals one m ay w atch an  o ld  lady [the 
Fatchelyudene, as she is called] co llec ting  alm s in het handkerch ief 
from  the m ourners and  bystanders . . . there is to be found  the 
u b iq u ito u s Kleikodesluiik, o r professional p io u s indiv idual . . . And 
there is the Schdnerjiid, or idle, learned ind iv id u a l, and  the Zaddik,
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whose virtue is held  u p  as a m odel to the young , an d  the Gottskossak, 
whose task it is to supervise the conduct of the com m unity , m uch 
against the m em bers’ ow n w ill. T hese an d  o th e r types flourish  in  the 
ghetto  because of the em phasis p u t on form , because they are to lerated 
and  developed by the sen tim ents an d  practices of old.

'T h e  o rthodox  com m unity  resents an d  reacts v io lently  to  any  a ttem p t 
to a lter or to m ock these form s, for they constitu te  the very fabric of its 
social l ife . . .

I ’he descrip tion  of the ghetto  w ould  be incom plete  w ith o u t m en tion  
of the great n u m b er of o th e r characteristic  in s titu tio n s  th a t give it its 
ow n pecu liar a tm osphere  an d  m ark  it as a d istinc t cu ltu re  area. A m ong 
them  are the Kosher bu tcher shops, w here fresh m eats an d  a variety of 
sausages are a speciality , and  w here, besides the bu tcher, there is to be 
found  a special functionary , the schochet, w ho k ills fresh p o u ltry  to 
order, m u m b lin g  a prayer as he cuts the th roa t of each chicken, duck  or 
goose w ith  his chalef (ritua lly  approved  butcher-knife). T here  is the 
basem ent fish store to gratify the tastes of the conno isseur w ith  a variety 
of herrings, pike, and  carp , w hich Jew ish  housew ives purchase on 
T hursday  in  order to serve the fam ous n a tio n a l d ish  of gefiillte fish3 at 
the su m p tu o u s Friday evening  m eal. O n the sidew alks in  fron t of 
bu tcher shops and  fish stores th ro u g h o u t the ghetto , especially on  
T hursdays and  Fridays, there sits the bow ed an d  bearded horse-radish  
grinder. O ften he tu rns o u t to be a re lig ious teacher o r ta lm udical 
scholar from  the O ld  W orld, w ho, on  accoun t of h is years, finds o ther 
avenues of m ak in g  a liv ing  closed. T here  are the Kosher bake-shops 
w ith  rye-bread, poppy-seed bread, an d  pum p ern ick e l daily, an d  a k ind  
of d o u g h n u t know n as beigel for Shabboth. A nd finally  there is the 
bath-house, w hich con ta in s facilities for T u rk ish  an d  R ussian , p la in  
and  fancy, baths, besides being  the m odern  co u n te rp a rt o f the ritu a l 
bath, or m ikveh , w hich  is patron ized  by w om en a t certa in  prescribed 
occasions. T h e  R ussian  an d  T u rk ish  bath  serves the g h e tto  as a hotel, 
since it is the custom  to stay overn igh t, an d  since there are n o  hotels in  
the ghetto .

T h e  ghetto  has its ow n theater, w here plays of the R ussian  dram atists 
are given in Y iddish, an d  w here S holom  Asch an d  Peretz Ffirschbein 
ap p ear in the reperto ire  side by side, w ith  tran sla tions from  
Shakespeare, Ibsen, Shaw  and  risque  Broadw ay co m ed ies . . .

‘N ative to the g he tto  are also the basem ent an d  second-hand 
bookstores, tales, an d  restau ran ts w here the in te llec tuals  h o ld  forth  on 
the latest developm ents in Z ionism , socialism , p h ilo sophy , art, an d  
politics, w hile they p lay  a gam e of chess o r p in o c h le . . .

-‘T h e  g h e tto  is a closed com m unity , p e rp e tu a tin g  itself an d  renew ing  
itself w ith a m in im u m  of in fusion  an d  influences from  w ith o u t, 
biologically  as well as cu ltu ra lly . It is a lm o st as com pletely  cu t off from  
the w orld as if it were still su rro u n d ed  by a w all an d  its in h ab itan ts  
were still locked n igh tly  beh ind  ghetto  gates.’ (W irth  op  cit: 201—226).

In his study of the C hicago  ghetto , W irth  was d ea lin g  w ith  a relatively
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closed and  hom ogeneous society, in  w hich  change was slow and  
im perceptib le, an d  custom s, cerem onies, artefacts, techniques, hab its  and  
beliels were universally  accepted and shared. L ike the an th ro p o lo g is t 
studying  a 'p rim itiv e ’ society, W irth  could  describe fairly precisely the 
cu ltu re  of the ghetto  and  its systematic in te rre la tionsh ips. O n the o ther 
hand, the study oi Jo h an n esb u rg  Jew s raises problem s ak in  to those of the 
an th ro p o lo g is t w ork ing  in, say, an  u rban  tow n sh ip  in  Africa o r a subu rb an  
com m unity  in  the U nited  States. H ere he can no  longer assum e 
hom ogeneity and  he w otdd be h a rd -p u t to  speak ab o u t the cu ltu re  of the 
people he is studying. H ere the ind iv idual may have a w ide range of 
cu ltu ra l alternatives from  w hich to choose in  any given s itua tion , w hile 
many or even m ost of these choices m ay have little to do  w ith  ethnicity or 
class or n e ighbourhood  or any o ther such crite rion  of g ro u p in g . W hile, 
therefore, certain  cu ltu ra l traits may be associated w ith  p a rticu la r  g roups 
these do not necessarily form  a com plete  c u ltu ra l system n o r do ind iv idual 
m em bers of the g ro u p  necessarily exh ib it them  in the ir behaviour.

T here  has no t been a g h e tto  — in the sense of a spatially  , socially  and  
culturally isolated com m unity — in Jo h an n esb u rg  for any real length  of 
time. W ritin g  abou t Jew ish  life at the tu rn  of the centuryy w hen the c ity 
itself has existed for little  m ore th an  a decade, B ernard  Sachs (nd: 40—41) 
com m ents:

First a ttem pts at a coherent com m unal life in (he c ities tha t were 
rapidly  sp rin g in g  u p  w ith  the discovery of go ld  an d  d iam onds had  
m uch of the ghetto  stam p abou t them .

'T ake C om m issioner Street, one of the lead ing  arteries th ro u g h  
F erre irasto w n [Jo h an n esb u rg !. W hat is it tha t gave C om m issioner 
Street its special character a t the tu rn  of the century? It w as the cafes and  
penny d rinkshops and  kosher restau ran ts, th ro u g h  w hich  m oved by 
day and  n ig h t a co lourfu l p agean t m ade u p  of the denizens of the 
underw orld  and  ‘alte A frikaners’[o ld  Africa h an d s]. Day an d  n ig h t, 
and  sum m er and  w in ter, these ‘alte  A frikaners’ w ould  w hile  aw ay their 
hours play in g  casino, klaberjas and  dom inoes. ’

H owever Sachs goes on to say {ibid: 41 ff) th a t the Jew s h ad  com e to South  
Africa to escape the poverty and  d isc rim in a tio n  of E urope  an d  tha t they 
soon learned tha t w ith  hard  w ork they cou ld  p rosper. U n like  the 
inhab itan ts  of the C hicago  ghetto , these Jew s spread in to  all sectors of the 
economy from  m in in g  itself to industry an d  com m erce, m ak in g  a 
substan tia l co n trib u tio n  to the developm ent of the city. Even th is  first 
generation  of im m igran ts soon spread beyond the areas of o rig in a l 
settlem ent, w hile the w ealth ier am o n g  them  sent th e ir sons to  university 
w here they qualified  as doctors an d  lawyers, an d  Jew s soon gained  a 

d o m in a tin g  positio n  in  both  the m edical an d  legal p ro fessions’ {ibid: 
39—40). N ovelist A rth u r M arkow itz (1959: 23—25) m akes the same po in t: 

'T h e  im m igran ts from  Eastern E urope w ho h ad  com e to 
Jo h an n esb u rg  in  its early days had  a lm ost all travelled from  the slum  
districts at the two sources of M arket Street to the select no rth ern
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suburbs of the city. O n their arrival they h ad  congregated  in 
M arshalltow n and  Fordsburg , in  D oornfon te in  an d  Jeppe , w here they 
form ed replicas of the com m unities from  w hich  they h ad  sp rung , self- 
con ta ined  g roups, transp lan ted  a lm ost w ith o u t change from  their 
native villages.

Here, w hile g a th e rin g  w ealth  elsewhere, they carried  on  w ith  the ir old- 
accustom ed m ode of life. H ere they form ed their congregations and  
h e lp in g  h and  societies, b u ilt the ir o rphanages an d  aged hom es an d  
ritu a l baths. Here, too, they erected the ir o rthodox  synagogues — 
places of w orsh ip , social centres an d  stock exchanges ro lled  in to  one — 
w here they foregathered to rejoice at the ir ga ins an d  to lam en t the ir 
losses, to discuss the ir affairs an d  to pray  to  the ir G od . . .

T h e  new com ers d id  business w ith  the C h ristians an d  the heathens bu t 
preferred to live am ong  their ow n kind. T hey  d id  no t w an t to spread 
o u ta m o n g  the G entiles o r to m ing le  w ith  alien  Jew s [from  B rita in  and  
G erm any] w ith  those anglicised , w esternised Jew s w ho  h ad  lost their 
in tim acy w ith  their M ak e r. . .

'W hy, then, desert the self-m ade ghetto , the place w here you feel at 
hom e, w here you can treat G od as your pal, an d  go  to live am o n g  
people w ho m ake you feel uncom fortable?

‘W hy indeed? Because of the w om en, G od bless them , the w om en of 
Israel, the m igran ts am o n g  m igran ts, the forerunners, the pioneers 
w ith o u t sitzfleisch [the ab ility  to sit s till] , the precursors, the 
voortrekkers p a r excellence, the eternal m overs-on. W hen the m en 
b rough t over the ir wives the exodus began . . .

A nd the motive? It has no t changed  since the days of G enesis. T h e  
serpent of envy, of covetousness, of social am b itio n , is ever at h er side, 
d an g lin g  the app le  before her: T h e  day ye eat thereof, then  your eyes 
shall be opened  an d  ye shall be as gods.'

‘T h e  fig leaf has been succeeded by the fu r coat. T o  cover her nakedness 
— ‘naked he w ants me to go a b o u t’, she still says w hen  he a ttem p ts  to 
cu rb  her extravagance — she drives A dam  o n  relentlessly, she urges the 
descendants of A braham , Isaac an d  Jaco b  from  effort to  effort, from  
country  to country , from  D oornfon te in  to H o u g h to n .’4

Jo h an n esb u rg  Jews, then , had  never encapsu la ted  them selves in  a ghetto  in  
the m an n er of the ir co-relig ionists in  C hicago. T h e  im m ig ran ts  
themselves, th ro u g h  p a rtic ip a tio n  in  the econom y of the city, cam e in to  
contact w ith , learn t the languages of, an d  had  to ad ju st to the non-Jew s 
am o n g  w hom  they lived. F rom  the outset, th e ir  ch ild ren  a ttended  secular 
schools w hich  drew them  even fu rth er in to  the cu ltu re  of the w ider society. 
At the sam e tim e, how ever, the im m ig ran ts  preserved m any of the 
trad itions and  custom s they had  b ro u g h t w ith  them  from  Eastern Europe, 
tran sm ittin g  them  to the ir ch ild ren  an d  g rand -ch ild ren  both  th ro u g h  
exam ple at hom e an d  th ro u g h  the system  of re lig ious a fternoon  schools — 
the cheder or talmud torah. T h u s  w hile  we can n o t speak of ‘a Jew ish  
c u ltu re ’ in Jo h an n esb u rg  — insofar as the term  m ig h t im p ly  a relatively
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h ig h  degree of hom ogeneity  and  m ig h t provide the defin itio n  of differences 
between Jew  and  non-Jew  — there are u n q u estio n ab ly  certain  cu ltu ra l 
traits w hich have com e to be associated w ith  the Jews. In  the presen t study 
this is reflected in  the p re lim inary  interview s, in  responses to the 
questionnaire , an d  in  the com m ents by interview ers (w ho were also 
Jew ish) on  respondents. T h is  is illu stra ted  in  the fo llow ing  interview :

Q. In w hat ways do Jew s differ from  non-Jew s?
A. Jew ish paren ts are m ore devoted to th e ir ch ild ren . T hey  have m ore 
w arm th . T h e  typical Jew ish  m o ther is loving, sacrificing. Also, Jew ish  
functions are well-catered: non-Jew s d rin k  a lo t bu t they d o n ’t w orry 
abou t food.

I ’m  no t as relaxed in  non-Jew ish  com pany. I rem ain  aw are w hether 
peop le  are Jew ish  o r not. I feel a bond w ith  my Jew ish  colleagues. 
W hen I th in k  of a non-Jew ish  girl it con ju res u p  the idea of em otional 
lim ita tion  — lack of w arm th  as against w arm th . Jew s th in k  a lo n g  
sim ilar tracks. In  ch ild -rearing  attitudes, Jew s place the c h ild ’s 
interests before their ow n. T hey  are also  m ore perm issive, w hereas 
A frikaner, E nglish  and  G erm an paren ts are suppressive.

Yet w hen I th in k  abou t it, I have n o  m ore in  com m on w ith  a fellow- 
Jew  than  I have w ith  a professional colleague.

Q. W hat are all the th ings tha t d is tin g u ish  you from  a non-Jew ?
A. I can only answ er this in  re lig ious term s. T herefo re, since I 'm  no t 
religious, I can 't answ er it in my ow n case. A Jew  w ho doesn 't observe 
relig ious custom s is not different front a non-Jew . G en tiles d rin k  m ore. 
W ith Jews I can share expressions, jokes, anecdotes ab o u t Jew s on a 
non -th rea t basis, an d  food — no t dietary laws bu t th in g s like kishke, 
kreplach, kugel.5

T h e  full range of characteristics m en tioned  by responden ts is presented  in 
T ab le  7.1. In sum m ary, Jews were said to share a com m on  background, 
trad ition  and  relig ion ; they are m ore m ateria listic , am b itio u s, show y an d  
aggressive; they are sim ilar in appearance, dress in  the latest fashions, and  
exh ib it s im ilar speech patterns and  m annerism s; an d  they have a h igh  
m oral code an d  tend to be com passionate , em o tiona l, w arm  an d  to leran t. 
T o  these characteristics m ay be added the observations — and , perhaps 
m ore significantly , the stereotypes — of interview ers. Asked to assess the 
m aterial cu ltu re  of the househo ld  (insofar as th is cou ld  be observed d u rin g  
the interview ) and  the appearance  an d  m an n er of the responden t in  term s 
of their Jew ishness, the fo llow ing  are some of th e ir  com m ents:

T here  was a mezuzah6 on  the fron t door.
O n setting  foot inside. I was aw are of the a tm osphere  I ’ve com e to 
associate w ith  a really Jew ish  hom e. T h ere  were candlesticks7 
displayed, p h o to g rap h s  of ch ild ren  an d  g ran d ch ild ren  consp icuously  
arranged. O ld  R ussian  o rnam ents were noticed, a m enorah8 an d  som e 
rabb in ica l pictures were also  displayed. T h e  responden t was a q u ie t
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w ell-spoken neatly-dressed w om an, conscious of her h a ir  an d  
appearance — bu t there were n o  o u ts tan d in g  Jew ish  tra its ab o u t her. 
A lthough  she was strictly kosher9 she ad m itted  to  a deficient 
understand ing  of w hat Ju d a ism  really m ean t to her.

T here  was n o th in g  in  the observable m ateria l cu ltu re  to identify  it as a 
Jew ish  household .
T h e  respondent does no t ap p ear Jew ish . She is a ta ll, w ell-bu ilt young  
w om an w ith  b lue eyes an d  lig h t red hair. She d id  no t care very m uch 
abou t her lack of observance of Jew ish  custom s an d  show ed none of the 
g u ilt that some o ther respondents exhibited .

N ot a particu larly  Jew ish  hom e w ith  regard to  candlesticks, etc. But 
w ith  regard to o ther ornam ents, it was very s im ila r to the o th e r Jew ish  
hom es 1 visited in C yrildene.
T h e  responden t was a ‘fo re ig n ’ Jew , used m any Y iddish phrases and  
his English  was accented.

T here  was a mezuzah on  the door bu t n o  o ther m ateria l m an ifestations 
of Judaism . T h e  responden t was like m any o th e r Jew ish  boys of h is age 
(18—24) in  speech (very p o o r usage of language), accent (distinctly  
South  A frican bu t no t A frikaans), dress (dressed in  latest fashion 
clothes), looks (dark hair, p ro m in en t features).

F rom  their com m ents, it w ou ld  seem th a t interview ers ap p lied  certain  
criteria , m ore or less clearly defined, in  decid ing  w hether a hom e o r an  
ind iv idual possessed Jew ish  characteristics. In bo th  cases, it seems th a t the 
decision was m ade in  term s of the general gestalt o f the s itu a tio n , as well as 
on the basis of specific traits.

It m ust be em phasized, however, th a t no  in d iv idua l Jew  is likely to exh ib it 
all the traits m entioned , th a t som e ex h ib it none, an d  th a t m any — as we 
shall discuss presently  — ex h ib it certain  traits in  response to specific 
situations. T h u s  interview ers found  th a t they were u n ab le  to  identify  
readily  as Jew s a large p ro p o rtio n  of responden ts, w hile  som e respondents, 
after lis ting  w hat they regarded as be ing  Jew ish  characteristics, w en t on  to 
say that, despite these, Jew s did  no t really d iffer from  non-Jew s. It was 
in teresting , too, tha t m any responden ts d id  n o t feel th a t they them selves 
resem bled o ther Jew s o r differed from  non-Jew s (T ab le  7.2). T h e  fo llow ing  
texts are illustrative:

T here  is n o th in g  p a rticu la rly  Jew ish  ab o u t m y circle of friends except
that they’re born  Jews. Because m ostly  they a re n ’t re lig ious a t all.

Q. W hen you th in k  of Jew s as a g ro u p , do  you th in k  of them  as peop le  
hav ing  the characteristics you have described?
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Table 7.1 Frequency o f responses to the question: ‘Iti what ways, would you say, do
Johannesburg Jews resemble one another and differ from non-Jews?’ (arranged in decreasing

order of frequency)

Response Evaluation Frequency

Jews stick together; help  each other; unite  in times of trouble; tend +  0 - 76
to be clannish.
Jews resemble each o ther in their way of talking, gesturing  and 0 46
other m annerisms, and dress alike.
Jews have a different religion. 0 38
Jews have a different outlook on life from non-Jews. 0 37
Jews are more ostentatious, pushy, aggressive, loud than non- 0 — 37
Jews.
Jews place great value on family life and treat wives and children + 36
well.
Jews d o n ’t resemble each other* 0 34
Jews have higher m orals, are loyal, com passionate, and o ther + 34
positive personality traits.
Jews are concerned about m ain tain ing  their identity. 0 32
Jews resemble each other physically (in appearance). 0 31
Jews are very m aterialistic and money-conscious. — 29
Jews have a sim ilar background and traditions. 0 29
T he older generation of Jews were foreign and had distinctive 0 29
m annerisms, but these differences are disappearing.
Jews are more charitable in general (or, to o ther members of their + 26
com m unity) than non-Jews.
Jews are warm, sentim ental, friendly. + 24
Jews are better in business than  non-Jews, and like business. 0 20
Jews aim  for higher living standards than non-Jews. 0 + 19
Most Jews are wealthy and belong to the upper classes. 0 18
Jews are very concerned about social status (keeping u p  w ith — 18
Jones’s).
Jew’s value education more and are better educated than  non-Jews. + 11
Jews are more am bitious than non-Jews. - 0  + 10
Jews are dishonest, and other negative personality tiaits. — 9
Jews are more liberal politically. + 6

T O T A L  NO RESPON SES 649

T O T A L  NO RESPONDENTS 283

NO TE: (a) ‘E valuation’ refers to the value placed on  the characteristic by respondents.
T he sign +  indicates positive value; 0 indicates no  value, both positive and 
negative, o r neither positive nor negative; — indicates negative value.

(b) * o f the 34 respondents who said that Jews did not resemble each other, 14 
qualified the statem ent with an  exception (eg . . . apart from  appearance; . . . 
b u tare  more charitable).

81



A. Yes and  no. Yes to the ex ten t tha t I know  m any Jew s w ho behave 
that way, and  no  to the extent tha t I know  ju st as m any non-Jew s w ho 
behave in  a sim ilar way.

Jews differ from  non-Jew s in  dress, appearance , m a n n e r and  a ttitu d e  
tow ards each other. Always seem sm arter th an  o thers — m ore flashy. 
T h e  ones I have com e in to  contact w ith  in  Jo h a n n e sb u rg  are qu ite  
aggressive. I d o n 't see any way in  w hich  1 personally  differ from  non- 
Jews.

In conclud ing  this discussion, we m ig h t note that Jew ish  cu ltu ra l 
characteristics derive from  two sources: the trad itions in  w hich  the 
im m igrants from  Eastern E urope were socialized,10 an d  E ng lish -speak ing  
South A frican cu ltu re  to w hich they — an d  m ore especially  subsequen t 
generations — became acculturated . T h u s  the co m m u n ity  has, for the m ost 
part, its im m ediate o rig ins in  Eastern E urope; it has its ow n languages 
(though  used by few) Y iddish and  H ebrew ; it has a lo n g  h isto ry  te llin g  a 
story of its ow n glory an d  suffering, w ith  its ow n cu ltu re  heroes, lin k in g  it

Table 7.2 F r e q u e n c y  o f  r e sp o n se s  to  th e  q u e s t io n :  ‘In  w h a t  w a y s  w o u ld  y o u  sa y  th a t  y o u  
r e s e m b le  o th e r  J e w s  a n d  d i f fe r  f r o m  n o n -J e w s ? ’

R e s p o n se F re q u en c y

Resemble other Jews:
Looks like other Jews 34
Feels Jewish, born and bred Jew, different background from non-Jews, will 84
always be a Jew
Try to keep up  c ustoms, tradition, religion 69
Associate with Jews 30
Concerned with identity 9
Serve own comm unity 8
M aterialistic 12
Interested in Israel 17
Value family life 26
Sim ilar outlook 22
Sim ilar way ol life 31
Miscellaneous — positive 20
Politically liberal 9
Am bitious 6

Differ from other Jews:
D on’t resemble other Jews at all don ’t differ from non-Jew s at all 26
D on’t differ from non-Jews, but do resemble Jews, o r identify w ith Jews, in 27
various ways
Don 't share v arious bad  characteristics of o ther Jews 14
D on’t know in w hat ways I resemble o ther Jgws 15

I'O TA L NO RESPONSES 459

T O T A L  NO  R ESPO N D EN TS 283
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to o ther Jew ish com m unities in  o ther countries; it lias its ow n cu ltu ra l 
heritage and  traditions; and  it has its ow n relig ion . At the sam e tim e, in  the 
process of ad justm en t to South  Africa an d  its co n d itions of liv ing , and  as a 
result of the foreignness of the o rig inal im m igran ts as well as a subsequent 
tendency towards a degree of social iso lation , Jew s have developed certain  
variations of E nglish-speaking  culture. T h u s , E ng lish  is frequently  
spoken in  a tone an d  w ith  syntactical ‘tw ists’ w hich derive from Y iddish 
(though releladvely few Jew s now  speak this language); an  extrem e form  of 
South African E nglish  dialect, no rm ally  characteristic  of lower-class 
whites, is a feature of Jew ish speech at all socio-econom ic levels;11 the 
m aterial cu ltu re  of m iddle-class Jew ish  hom es is often rem iniscent, in  its 
c lu tter and bric-a-brac, of a stereotype of lower m iddle  class lack of taste; 
and  there are various o ther traits w hich have already been referred to. At the 
same tim e the p erm uta tions exhib ited  by ind iv idua l Jew s are, as we have 
em phasized th ro u g h o u t, subject to w ide varia tion , anti it m ay therefore be 
useful to tu rn  once m ore to literary sources for descrip tions of some 
possible types.

' [M r Leventhal entered h is shop.] W ith in  these w alls an d  beneath this 
ceiling  were arrayed the w hys and  w herefores of life’s m eaning: the 
words, the ideas, the books of great m en. T hey  seeped th ro u g h  h im  and  
radiated from  him , to find  form  and  substance in his personality . In a 
score of ways they coloured his destiny w ith  the g lam o u r it o therw ise 
lacked. They com pensated h im  for his s truggle  to m ake ends meet, for 
the endless anxieties he had  to endure. W henever the th reat to his peace 
of m ind  gathered m om entum , they were the source from  w hich  he 
derived com fort. In this he knew him self fo rtunate , and  he was forever 
grateful.

‘T h e  p rop  he used to bolster u p  h is op tim ism  he found  in  H ebraic  
literature and  in the w orks of Jew ish  ph ilosophers. In their dep ths he 
achieved fulfilm ent. Each tim e he d istilled  the ir secrets, his soul 
unclo thed  itself and  assum ed an o th e r guise. T h e  T a lm u d  was m ore 
than  merely the laws of his people. It was the universe itself, spaceless, 
infin ite , aw e-inspiring . In the v istas it unveiled he found  a ph ilo sophy  
that changed p a in  in to  pleasure, strife in to  concord. T h e  w isdom  in its 
pages and  the Sem itic in his m en tality  fused to depict his yearnings. 
T h e  m ore he unravelled, the less surfeited he became. Because there 
was n o th in g  he absorbed that did no t b rin g  d e lig h t of a kind, he was 
happy, w ith  the happ iness cultivated  from  w ith in  . . .

‘It was now  the m iddle of the afternoon, and  tim e was again  b eg in n in g  
to drag. He had a tendency alw ays to be restless of a Friday, o w in g  to 
the approach  of the Sabbath and  to the c losing  of h is doors over the 
week-end. T h e  advent of the Day of A tonem ent m ade h im  m ore 
unsettled  than  ever. Its som breness, its so lem nity , the epochs it 
symbolized, these were too sp iritu a l to be criss-crossed w ith  the 
w orldly. T hey  turned  his m ind  to w orsh ip , to prayer, to the 
unw orth iness of self. Already the gravity of the fast was creep ing  in  on
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him , m ore than  forty-eight hours before its tim e. Sadness, rejo icing , 
penitence, awe, thanksg iv ing , all m ing led  freely w ith  one another. 
Sadness, because d u rin g  the past twelve m on th s he had  sinned; 
rejoicing, because the day of forgiveness was at h and ; penitence, 
because he desired to en ter the New Year cleansed of evil; aw e, because 
he was about to bow dow n before his C reator; th anksg iv ing , because 
his people, a lone of all the peoples on  earth , had  been chosen to fulfil 
m a n k in d ’s destiny.

From  w hich  it could  be seen that his re lig ion  was alive an d  liv ing . It 
stirred on the Sabbath, stirred m ore on  the New Year, stirred  m ost on 
the Day of A tonem ent. For then  every Jew  recalled the greatness of the 
Israel that had been, an d  the greatness of the Israel tha t was to be.’ 
(Segal 1954:172—3,228).

'P hy llis  Bender was w hat they called ‘a nice Jew ish  g ir l’. She d id  the 
th ings that were done and avoided the th ings th a t were n o t d o n e . . .

‘Nearly nineteen she was an  attractive, vivacious g irl, dark-eyed w ith 
even features tend ing  to fullness, u n k n ow ing ly  im p u d en t lips tha t had 
a soft line abou t them , an d  cheekbones ju s t sufficiently  p ro m in en t to 
give her face a d istinctive cast. H er body was slender w ith  only  a 
suggestion of com ing  volup tuousness abo u t her bosom , an d  she had  
narrow  h ips and  strong, som ew hat fleshy legs.

‘After a tten d in g  a C atho lic  convent school, as was fash ionab le  a t that 
tim e for the daugh ters of w ell-to-do Jo h a n n e sb u rg  Jew s, Phyllis 
entered the U niversity of the W itw atersrand  to  take the degree of 
bachelor of arts. Het paren ts had in tended  sen d in g  her overseas to 
com plete her education  but the ou tb reak  of w ar bad  m ade them  
abandon  this p lan . Phyllis had  no t m inded  at all. She was averse to 
drastic changes and  qu ite  satisfied, therefore, w ith  the m in o r w id en in g  
of accustom ed vistas w hich accom pan ied  her e levation  from  the 
convent in the valley to the college o n  the ridge  over it.

Phyllis Bender did not hanker after academ ic d istin c tio n . She was 
m uch m ore interested in m ak in g  sure of the conven tiona l h app iness 
for w hich she felt herself predestined by her fa th e r’s w ealth  an d  her 
m o ther's  exam ple. W hat she w anted  u ltim ate ly  wa.s a w ell-ordered 
hom e, an u n d erstan d in g  husband , an d  no t too  m any ch ild ren  so that 
she w ould  he able to lead a p leasan tly  active life of in te llig en t self- 
indulgence ennob led  by com m unal serv ice. She h ad  chosen her studies 
w ith  these ends in view and  had  decided o n  a course in  social science.

'A g ro u n d in g  in sociology and  psychology w ould  be useful later on 
w ith o u t b ran d in g  her, m eanw hile, as a b lue-stock ing  . . . W hen it cam e 
to find ing  a husband , she knew , too muc h education  was alm ost worse 
than  no  education  at all. T here  was a say ing  am o n g  h er friends th a t a 
g ir l’s pop u la rity  w ith  the oppo site  sex stood in  inverse p ro p o rtio n  to 
her academic d istinc tion . T h e  h ig h e r her record, the low er her c h a n 
ces . . .

'W ithou t being p a rticu la rly  interested in sport, she played tenn is
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regularly , stood a chance of rep resen tin g  W its a t hockey, an d  overcam e 
a s ligh t self-consciousness ab o u t her sturdy legs to  p a rtic ip a te  in 
aq u a tic  com petitions.

Because it was also the rig h t th in g  to do, she jo in ed  the university  
cu ltu ra l circles, Z ionist clubs, w elfare bodies, an  art ap p rec ia tio n  
g roup , and  a left-w ing po litica l society. T h e  la tter had  alw ays exerted a 
s trong  a ttrac tio n  on  those underg raduates w ho belonged  to the u p p er 
m id d lec lasses . . .  ’ (M arkow itz 1959: 123— 125)

‘A kugel is born to her lot, a link  in the ch a in  of evo lu tion . She is often 
p lu m p , (kugel is Y iddish for a p u d d in g ) an d  essen tia lly  cuddly. She 
grow s u p , a perfectly tended specim en in  a bed o f  kugels, an d  at 
sixteen seventeen eighteen years of age launches briefly on  her 
flow ering tim e. T h o u g h  there are vary ing  genera o f kugels — the 
typical kugel, the em ancipated  kugel (w ho lives in  her ow n flat), the 
older kugel (a p u d d in g  still on the pan try  shelf), the m arried  kugel (a 
creature of custom  w ho h a sn 't broken the hab it) an d  even bagels 
(kugels w ith  BAs)_— these Jew ish  girls are essentially  one species eas\ 
to recognize, and  seen best under specific cond itions.

‘ W ho’s whose. Kugels com e ou t on  Saturday n ig h ts  — th is is 
invariable. T hey are instan tly  recognizable because w hatever is the 
fashion, they are ju st tha t touch  m ore fash ionable . If skirts are tigh t, 
the kugel can barely sit dow n; if bouffan t, hers looks like a m eringue 
yet. If skirts are short, she is em barrassing ; if the hem  drops, hers 
threatens the ankles. C urren tly  her stockings o u td o  sam ples of 
lino leum , her eyes are so m ascara’d she m akes Po la  N egri look polar. 
H er h a ir  is alw ays teased h ighest, an d  latest fash ion  dictates tha t this 
confection be topped  by a large bow. H er sw eaters follow  the curren t 
schizophrenia between tig h t and  baggy, except tha t she e ith er looks 
like a collapsed m eteorological ba lloon  or careful listeners can hear her 
escort’seyeballs p o p p in g , s tra in in g  to keep from  d ro p p in g . . .

‘ The view north. It is all p a rt of a G reat D esign. For the kugel is no 
m erely hard -w ork ing  butterfly; she has a specific a p p o in tm e n t in  m ind  
— the u ltim ate  one in  fron t of the c h u p a  (altar). For a kugel is 
essentially a g irl bent on m arriage. T h e  first date w ith  the boy w ho is 
better off financia lly  (and in  Jo h an n esb u rg  — w here the kugel a tta in s  
her greatest perfection — w ho  lives fu rth er N o rth  geograph ically ), is 
followed by the second date for m ore solid app ra isa l. T h e n  follow s the 
R ing  (but no t u n til her fingernails are lo n g  enough), the envious g irl 
friends, the one fam ily en te rta in in g  the o th e r w ith  a table g ro an in g  
w ith  enorm ous plates of gehakte he rrin g  an d  gefillte  fish.

'When I grow up . . . Comes the w edding. T h e  dress costs R400, the 
w edding R4 000. G uest lists pay off m any scores, there are feribels 
(grudges) from  the un inv ited , an d  po lite  feuds are constructed  as the 
K ugelbaum s (the k u g e l’s cousins) m u tte r th ro u g h  sm iles: ‘W ait till 
M arc (or H arry or Blair) has h is barm itzvah. We w o n ’t invite them  
But the kugel is happy . H er honeym oon  is spent at a su itab ly
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overpopu la ted  resort (kugels lose hard  the h ab it of b e ing  seen), an d  she 
settles dow n cosily to be ing  a nice Jew ish  g irl in  a flat facing  n o rth  — 
or better, now adays, in a d u p lex  flat facing  no rth . Presently  ch ild ren  
com e and presently  a g irl is born , a lin k  in  the chain  of evo lu tion . She 
too is p lu m p  and  is essentially cuddly . . . (News Check, 3, 3, 14 A ug 
1964,38—39)

Non-Traditional Culture Traits and Jewish Identification

South  Africans w ho a t hom e speak n o th in g  b u t E n g lish  no t in freq u en tly  
feel constrained  to talk  to each o ther in  A frikaans w hen  they m eet a t 
P iccadilly  Circus! W hile  u n d er n o rm al c ircum stances the in d iv id u a l’s 
behaviour is q u ite  unconsciously  cast in  the id iom  of h is p a rtic u la r  cu lture , 
under certain  cond itions he m ay feel it necessary to em phasize certain  
cu ltu re  elem ents in  order to identify him self. It m ay be assum ed th a t the 
m an ifestation  of Jew ish  cu ltu re  traits by an  in d iv id u a l is, in  the sam e way, 
also frequently  unconscious. T h is  m ay app ly  to the way a Jew  speaks 
E nglish , to h is food preferences o r to h is observance of certain  custom s. 
Elowever, the Jew  in Jo h an n esb u rg  is a m em ber of a m in o rity  g ro u p  
w hich, as was discussed in  the previous chap ter on  attitudes, has a s trong  
sense of iden tity  an d  desire to survive. In the discussion of re lig ion  — the 
m ajo r source an d  com ponen t of trad itio n a l aspects of Jew ish  cu ltu re  — it 
w ill be show n how  for m any, perh ap s for the m ajo rity  of respondents 
observance of the laws and  custom s are p rim arily  an  expression of Jew ish  
identity , an d  are perceived as such.

It is now  suggested th a t the sam e m ay well be true of n o n -trad itio n a l 
aspects o f cu ltu re  in c lu d in g  both su rv iv ing  Eastern E u ro p ean  elem ents, 
such as Y iddish and  food preferences, as well as varian ts o f local E nglish- 
speaking  cu ltu re . T h u s  w hile  a Jew  m ay eat gefilllte fish because he has 
eaten and  enjoyed it since ch ildhood , he m ay also  perceive it as som eth ing  
specifically Jew ish  w hich  sym bolizes his com m on id en tity  w ith  o ther 
Jews. O r, he may co lou r his speech w ith  characteristic  Y iddish inversions 
or expressions12 q u ite  au tom atica lly , yet be aw are th a t h is speech is 
recognizably Jew ish. But we w ould  also  suggest tha t, as w ith  trad itio n a l 
elem ents, a Jew  m ay em ploy dialect o r gestures o r any  o th e r such tra it to 
signal his Jew ishness to o ther Jews. T h is  m ay be only  pa rtia lly  conscious 
in  that he may no t ex h ib it these traits w hen in te rac tin g  w ith  non-Jew s but 
may m ore or less au tom atica lly  sw itch to them  w hen am o n g  Jews. O r it 
may be an  entirely  deliberate in ten tio n  to estab lish  identity . L ike school 
ch ildren  w ho speak one language to the ir paren ts an d  an o th e r to  their 
peers, so some Jew s sw itch from  good standard  E ng lish  to  the m ore extrem e 
South  African dialect w hen am o n g  Jew s in  order to avoid  the accusation  of 
trying to be too E n g lish ’ or sim ply to avoid being  too different. S im ilarly , 

there may be subtle differences in style of dress d ep en d in g  on  w hether the 
com pany is expected to be Jew ish o r non-Jew ish .
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W hat has been suggested is that all those cu ltu ra l trails w hich  are regarded 
as being characteristically  Jew ish  — w hether trad itio n a l, Eastern 
E uropean  or South  A frican in  o rig in  — have equal status as sym bols of 
Jew ish identity. From  one p o in t of view, they enable one Jew  to recognize 
another, from an o th er p o in t of view they .enable one Jew  to signal h is 
Jew ishness to another.

The Transmission of Jewish Traditional Culture: Jewish 
Education and Jewish Identification

R appaport (nd: 70) p o in ts  ou t tha t th ro u g h o u t the history  of the 
synagogue, 'T h e  association betw-een the school an d  the Synagogue always 
rem ained an  in tim ate  one.' T h is  ap p lied  both  to  the custom  of s tudy ing  the 
Bible or T a lm u d  before services, as well as to the p rov ision  of a re lig ious 
education  (frequently  all that was available) for the ch ildren  of the 
com m unity . Elence the w idespread use of the w ord ‘shuE (from  Schule, 
G erm an, school) for a place of w orsh ip . T h is  re la tio n sh ip  persisted in 
South Africa and  Sachs’s (nd) descrip tion  of the first few years of the 
Fordsburg-M ayfair Hebrew’ C ongregation  is q u ite  typical:

In 1893, w hen Jo h an n esb u rg  was seven years o ld, the su b u rb  of 
Fordsburg  was b eg inn ing  to a ttrac t Jew s in  larger num bers. T here  was 
the feeling am ongst them  th a t w ith o u t som e k in d  of co m m u n al life, 
sp iritua l d isin tegra tion  w ould  soon overw helm  them . T h e  need to 
have a M inyan13 wras now  occupy ing  the ir a tten tio n . A nd thus it wras 
that a num ber of Fordsburg  Jew s m et a t the hom e of M r I. Levy on  the 
20th A ugust, 1893, for the pu rpose  of fo rm in g  a M inyan — as a step 
towards bigger th ings (op  cit: 111).

‘ [By 1896 o r 1897] the C ongregation  felt it did not have the necessary 
stand ing  and  dignity , w ith o u t a p ro p er p lace of w o rsh ip  that it could  
call its ow n . . .  As th ings were developing  fast, M r W einberg  wras 
appo in ted  Reader14 an d  collector15 . . .  he was also  a m an o f som e 
education , for he wras com plim ented  by the ch a irm an , M r M argolius, 
no t only for his o u ts tan d in g  effort in recru itin g  new m em bers bu t for 
his in stillin g  a know ledge of the H ebrew  language  in  the ch ild ren  of 
Fordsburg.

‘T h e  H ebrew language was one of the ir m ost p recious treasures, as is 
clear from the request m ade by M r M argolius to the B aalebatim 16 of 
Fordsburg  to do  every th ing  possible to  spread the know ledge of 
Hebrew am o n g  the y o u n g .’ (ibid: 124—5).

T h e  prim ary  pu rpose  of th is Jew’ish education  was ‘the tran sm ittin g  of 
Jew ish trad ition  to the younger generation , so that the you th  may become 
acquain ted  w ith  their trad ition  to learn an d  observe i t ’ (A dar 1965: 2). T h e  
vehicle of Jew ish education  th ro u g h o u t S outh  Africa was the afternoon  
school — the cheder (H ebrew  — room ) o r talmud torah (Hebrew’ — study of 
Bible). In Fordsburg , again  q u ite  typically , Zidel (nd: 228) writes: ‘It was no
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easy task to h o ld  the interest of a ch ild  in  cheder after a long  day at school. 
In my school days school only  fin ished at 4 pm  an d  cheder w ent on  till 7 pm  
every day except Friday, and  Sunday m o rn in g .’ A lso describ ing  those early 
days in  Fordsburg, Freed (nd: 243) fu rther observes: ‘T h e  relig ious 
education  we C heder boys received in  those days was of extrem ely lim ited  
character. It consisted, in  the m ain  of lea rn in g  to transla te  the H ebrew  of 
the C h u m ash 17 in to  the Y iddish18 v e rn acu la r.’ T h e  cheder, then , p rovided 
classes after regu lar governm ent school hours an d  as such was bo th  a 
burden for the student as well as crea ting  m any problem s for the teacher. 
From  the la tter p o in t of view, co n tin u ity  for both  the in d iv idua l ch ild  and  
for the class was constan tly  d isrup ted  by sports, ‘being kept in ’ a t school, 
visits to the dentist an d  doctor, and  so on. A nother prob lem  was tha t, for 
m any years, cheder teachers were often  poorly -qualified  w hile  their 
‘foreignness’ created a g ap  between them selves an d  the rapidly- 
accu ltu ra tin g  ch ildren  they had  to teach. For m any ch ild ren  the 
barmitzvah represented the end of Jew ish  education  p a rtly  because there 
was little  incentive to con tinue  and  p artly  because the dem ands of 
secondary school could  be used as an  excuse to d iscon tinue  the irksom e 
afternoon classes. Nevertheless, despite these draw backs, the cheder was the 
only form al educational facility for a genera tion  an d  m ore of South  A frican 
Jew s and  th ro u g h  it at least a rud im entary  know ledge ot H ebrew  (th o u g h  
usually  little  m ore than  the ab ility  to read an d  transcribe) an d  of Jew ish  
trad itions and  custom s have been transm itted  (T ables 7.3 an d  7.4).

T here was, however, a co n tin u o u s concern w ith  the q u a lity  of Jew ish  
education  and  Adar, in a report rem arks (1965: 17):

‘O nce the cheders’ and  ‘T a lm u d  T o ra h s ’ were se tu p  in  S outh  Africa, it 
soon became q u ite  evident tha t they were of s ligh t influence, ju st 
because they were ‘p a rt-tim e’, no t the youngsters’ sch oo ling  bu t ra ther 
a supp lem ent to it. T hose  w ho felt concern for Jew ish  education  cam e 
to realise tha t Jew ish  schooling  needed to  be given pride  of place by 
being in tegrated  w ith  a general h u m an is tic  education  in  the m o rn in g  
hours, and  as a result the Jew ish  day school m ovem ent cam e in to  
being. T h e  m ovem ent arose subsequent to the ho locaust of E u ropean  
Jew ry in  W orld W ar II, an d  the estab lishm ent of the State of Israel, 
both events testifying to the need and the possibility o f  strengthening 
Jewish education in order to strengthen the Jewish individual. . . T h e  
day-school fosters un ity  of the m an an d  the Jew  in the in d iv id u a l’s 
experience; the part-tim e school su p p lem en tin g  the reg u la r school 
fosters a dualism  and  separateness.’ (em phasis added)

T h e  assum ption  m ade by Adar, an d  widely held  by the Jew ish  com m unal 
leadership, is that the day school w ith  its p rog ram m e o f Jew ish  education  
fo rm ing  an  in tegral p art of the school cu rricu lu m , w ou ld  ensure a h ig h er 
degree of Jew ish  com m itm en t and  iden tifica tion  than  d id  the cheder. O n 
the basis of this a ssum ption , the m ovem ent has forged ahead  at an 
im pressive pace so that by 1971, Jo h an n esb u rg  a lone  had  three such 
schools, offering  the full range of standards to ov er 4 000 c h ild ren .19 T here
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is good reason, as well as the o p p o rtu n ity , therefore, to  test th is underly ing  
assum ption : the question  is, in the first place, w hether a form al Jew ish  
education, in general, affects Jew ish  iden tifica tion  and , secondly, w hether 
the source of such an  education  m akes any difference. T h e  present study 
suggests tha t if Jew ish  iden tification  is m easured e ith er in term s of 
attitudes (C hapter Five) or in term s of self assessm ents ( Fables 7.5 and  7.6), 
it is no t significantly  related, o n  the w hole, to e ith er standard  o r source of 
Jew ish education  — a lth o u g h  there is som e ind ica tion  tha t those w ith  no  
education  at all exh ib it som ew hat w eaker pa tte rns of iden tifica tion . These 
find ings coincide w ith  the results of a study of 299 Jew ish  students at the 
l hliversity of the W itw atersrand, Jo h an n esb u rg  an d  till (296) m atricu lan ts  
at Jew ish day schools th ro u g h o u t S outh  Africa. I fere it was also  found  that 
there was no  re la tio n sh ip  between a day school education  an d  the extent of 
Jew ish iden tification , a lth o u g h  som e Jew ish  education  was better' than  
n o n e a ta ll  (D ubb 1971: 39). It was suggested tha t Jew ish  iden tification  was 
probably  m ore closely related to p a ren ts’ a ttitu d es an d  to the general

Table 7.3 Standard of Jewish education in 1968 sample o f Johannesburg Jews

Standard o f Education Mo 07
0

None; one or two years as a small child; barmitzvah lessons 
only

136 18

U ntil barmitzvahoi batmitzvah 60 21

About two years post-barmitzvah 10 1 1

M atriculation or higher 23 8

Adult classes only H 5

U ntil barmitzvah or about two years post-barmitzi’ah p lus 5 9

adult classes

Conversion classes 9 i

No response 3 i

T O T A L 283 10(1

NOTE: (a)

Op

(t)

(d)

Barmitzvah lessons are aim ed at p reparing  the child  to chant an  equivalent of 
about a chapter from the Prophets. T h is  involves teaching the child to  read 
Hebrew and the special m usical symbols. It may also involve learn ing  answers 
to a sim ple test of Jew ish knowledge. A child  w ith no previous knowledge can 
be prepared in about a year.
Boys are frequently sent to cheder, or even day school, u n til they have their 
barmitzvah at age 13 or girls un til batmitzvah at age 12.
Hebrew (or, more correctly. Jew ish studies) may be taken as a subject for m atric 
as well as at University .
P rior to the conversion ceremony, an in tending convert m ust learn to read 
Hebrew and to follow the synagogue service, as well as become fam iliar with 
Jewish religious beliefs and rituals.
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Table 7.4 Source of Jewish education in 1968sample o f Johannesburg Jews

Source o f Jewish Education N o 07/o

Prim ary Jewish Day School only 25 9

Secondary Jewish Day School 15 5

Cheder (classes before o r after regular school) 142 50

Private T u to r 32 11

Parents 9 3

None 56 20

Converts 4 1

T O T A L 283 99

NOTE: Day schools include full-tim e cheders or yeshivas (which prov ided religious studies 
only at, roughly, prim ary and secondary levels) and Jew ish day schools in  Eastern 
Europe, as well as local day schools.

Table 7.5 Responses on self-rating scale: 7  am a person with a strong feeling o f being 
Jewish no feelin gof being Jewish’ X  standard o f Jewish education: median test

Standard of 
Jewish education

Jewish feeling

TotalStronger Weaker

M inimal 50 73 123

(o — e)2 e 1,55 1,45

T ill barmitzvah 27 27 54

(o — e)2 e 0.03 0,03

Post-barmitzvah 33 25 58

(o — e)2 e 0.85 0,80

Adult classes 14 7 21

(o — e)2 / e 1.41 1.34

TO TA L 124 132 256

df =  3 chi square =  7,46 p  <  ,05

NOTE: (a) M inim al =  no Jewish education at all one or two years as a small 
child/ Barmitzvah lessons only.

(b) Adult classes — these respondents may or may not have had some Jewish 
education as children.
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Jew ish atm osphere of the hom e, than  to form al study at school. T h u s  
parents w ho have a positive a ttitu d e  tow ards Jew ish  survival in general 

and  the Jew ish  heritage in p articu la r, w ill tend to  m anifest this concern in 
tak ing  steps to provide their ch ild ren  w ith  a Jew ish  education . It is, 
however, no t the education  itself w hich  ensures tha t the ch ild ren  w ill have 
positive a ttitudes hut the fact of the p a re n ts ’ concern  as well as the ir ow n 
behav iour’ (ibid.: 31—32).20

Rabbi S. R ap p ap o rt21 has suggested an o th e r possible ex p lan a tio n . In 
C entral E uropean  countries w here total ass im ila tio n  of Jew s was a 
con tinuous reality , the Jew ish  day school, in  his o p in io n , was an  effectiv e 
counter-influence. In South  Africa w ith  its p lu ra lis tic  ideology, as in 
Eastern E urope, a Jew  is a Jew  an d  not an  E ng lish m an  or an  A frikaner. 
Jew ish identity is na tu ra l to h im . so that the effects of Jew ish  education  
w ould  no t be readily d iscernible. H ow ever, w hile  ‘n a tu ra ln ess’ an d  
strength  ol Jew ish  identification  in Jo h an n esb u rg  seem to be d ea rly  
dem onstrated  by the find ings (especially C hap ters l ive and  E ight), it is 
noteworthy that in E ng land , w here the p roblem  of a ssim ila tion  is s im ilar 
to w hat it was in pre-w ar C entral E urope, at least tw o stud ies22 have yielded 
the same results as the present one.

Table 7.6 Responses on self-rating scale: 7  am a person with a strong feeling o f being 
Jewish no feeling of being Jewish’ X source of Jewish education: median test

Source of 
Jewish education

Jewish feeling

Stronger Weaker Total

Day School 19 13 32

(o — e)2 / e ,69 ,67

Part-tim e 59 75 134

(o — e)2 / e ,68 ,66

T u to r Parents 20 16 36

(o — e)2 /  e ,33 ,31

None 27 26 53

(o — e)2 /  e ,04 ,04

T O T A L 125 130 255

df =  3 chi square =  3.42 p < ,5 0
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Jews as a Moral Community

W riting  of the H assid im  of W illiam sburg , New York, an  iso la tion ist 
o rthodox  Jewish sect, Jerom e R. M in t/ (1968: 139) com m ents:

‘As the hassid im  do not have any social re la tions beyond the ir re lig ious 
circle, their know ledge of the m ores of the ou tside co m m unity  has 
always been lim ited. Because they often find  h o u sin g  in New York in 
depressed areas, com pete for jobs w ith  low-scale w age earners from  
e thn ic  g roups poorly  in tegrated  in to  the u rb an  scene, an d  h ire such 
workers to tend m enial tasks in  their businesses an d  in  the ir houses of 
w orsh ip , they con tinue  to find evidence for the stereotype of the gentile  
w ho is th o u g h t to he m orally  an d  cu ltu ra lly  in ferior to the Jew . W hile 
the hasid represents the u tm ost a tta in m en t in piety an d  restra in t, the 
gentile  is considered the reverse side of the coin . C oncerned w ith  his 
appetites, the gentile  is th o u g h t to act w ithou t th in k in g  of his du ties to 
the A lm ighty . Jew  an d  gen tile  are both  heir to the deligh ts o f brandy, 
bu t in trad ition  the Jew  tem pers h is desire w ith  d iv ine observance. T h e  
deepest fam ilial values — the re la tio n sh ip  between paren ts an d  
ch ildren  — are also seen to suffer in  the gen tile  hom e.'

A lthough  the Jo h an n esb u rg  Jew ish  com m unity  is bv n o  m eans an  isolated, 
insu lated  o rthodox  set t. an d  the ir contacts w ith  non-Jew s are by no  m eans 
lim ited to the lower socio-econom ic classes, the sam e stereotype of the poor 
m oral fibre of gentiles as com pared  to Jew s persists. T h u s  in the present 
study, responses to the questions how  do Jew s resem ble one an o th e r and  
differ from  non-Jew s' and  how  do you resem ble o th e r Jew s an d  differ from 
non-Jew s’, refer frequently  to the m oral superio rity  of Jew s — a stereotype 
w hich is validated by c itin g  w hat Jews do  for one ano ther: they h e lp  one 
an o th e r in need, they establish  o rp h an ag es an d  o ld-age hom es, they 
su p p o rt num erous c h aritab le  o rgan izations, and  so on . In  p a rticu la r, Jews 
see themselves as being characterized by the soft' virtues: com passion , 
kindness, tolerance, generosity , honesty, sincerity , charity , love of fam ily 
and  ch ildren  — ra ther than  by courage, v irility , s tren g th  an d  s im ila r 
a ttribu tes. O nly  w ith reference to business an d  educa tion  do responden ts 
t ile am bition  as a com m on Jew ish  characteristic . W here such traits as 
aggressiveness are m en tioned  they are generally  regarded as negative. T h e  
value placed on  these 'soft' virtues is fu rth er confirm ed  by responses to the 
questions ‘w hat is a good Je w ’ an d  ‘w hat is a good m a n ’ (T ab le  7.7). In  the 
form er, m oral a ttribu tes, together w ith  observance of Jew ish  custom s an d  
pride in the Jew ish  heritage, are cited, w hereas in the latter, p ractica lly  all 
responses refer to m oral rectitude. T h e  fo llow ing  texts of tw o interview s 
illustrate  these attitudes:

A. I believe personally  that if we w ent ou t to look for Jew s an d  we 
converted gentiles to Ju d a ism  it w ou ld  give a lot of lustre  to the m oral 
values of the w orld. L ook at w hat the Jew ish  scientists or the Jew ish  
doctors o r the Jew ish  physicians have done for the w orld . I th in k  that 
Jew s being such a sm all percentage, the record is fantastic.
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Q. Do you feel that these people  have achieved this trem endous success 
because they were Jews?
A. Yes, because they were Jews. E m phatically , I believe so.

Q. Why? W hat has their being Jew ish got to do w ith  th e ir 
achievements?
A. Because I th in k  they have a certain  way of life an d  a m oral code that 
makes them  different to o ther people. I th in k  that th e ir environm ent, 
their hom es, the way they live m akes them  first o f all w ant to produce 
better and  w ant to do better th an  the rest can. 1 th in k  that this is the 
environm ent they live in , 1 th in k  tha t this is w hy they succeed.

Q. W hat w ould  you say the difference between a Jew  an d  a non-Jew  is? 
A. I th ink  his m oral values.

Q. In Jo h an n esb u rg  you know  a lo t of Jew s and, p resum ably  you do 
business w ith  a lo t of non-Jew s as well. W ould  you say that in 
Jo h an n esb u rg  do in g  business w ith  a Jew  is m uch  m ore certain  and  
secure than  do in g  business w ith  a non-Jew ?
A. I w ould  say, in the long  ru n , yes.

Q. H ow  do you mean?
A. Look I know  that there are a great deal of Jew s w ho  w ill take you for 
a ride, but I still w ould  ra ther do business w ith  a Jew  than  a non-Jew . I 
m ean, i t ’s a pecu liar a ttitude.

Q. W hy w ould you ra ther do business w ith  a Jew?
A. Because I've got m ore faith  in  a Jew . I believe that his m oral code 
and  his conduct shou ld  be, and  in m any cases are, m uch  better th an  a 
non-Jew .

Q. Can you give me som e k ind  of concrete exam ple? T h e  sort of th in g  
tha t a non-Jew  w ould  do an d  a Jew  w o u ld n ’t do  o r vice versa? O r, better 
still, som eth ing  that has actually  happened .
A. N o I c an ’t give you a concrete exam ple because I h aven ’t go t any 
concrete exam ples. Look, I w ant to tell you, em hphatica lly , that I ’ve 
done some bad business w ith  Jew s an d  yet I still do the sam e business 
w ith  them  again  — I d o n 't know  why. I t ’s pecu liar. Maybe we Jew s sort 
of stick together that w ay.’ I

I find  it v irtually  im possib le to a tta in  a level o f com m onality  w ith  a 
non-Jew  that I can w ith  a Jew . T here  is a p red isp o sitio n  w ith a Jew  to 
an  association — sim ilar background, s im ila r in terp re ta tions, s im ilar 
concepts of w hat constitu tes good an d  w holesom e living, s im ilar 
in terp re ta tions of good and  bad. Very d ifficu lt to define. T here  is a 
greater elem ent of trust w ith  a Jew in business, for instance. T a k in g  a 
Jew  to court w ould  be a breach of co m m u n a l solidarity. Jew s are 
po ten tia lly  m uch m ore m oral than  non-Jew s, there is a feeling of 
b ro therhood between Jews. I d istrust non-Jew s to a m uch  greater
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degree than  Jews . . . Jew s have a background of in te rn a tio n a lism , of 
cosm opolitan ism  w hich makes them  m uch m ore get-attable, 
approachable, m uch m ore com m unicative. T h is  is only  true if they 
th ink  you are a Jew . Jew s do not easily accept non-Jew s. T hey are 
unfriendly , they treat non-Jew s w ith  suspicion. As soon as they know  
you are a Jew  their a ttitu d e  changes. [T h is last p o in t m ade by 
respondent's wife w ho does not look Jew ish], T h e  Jew  has a greater 
sense of justice. Basically I believe that Jews have a h ig h er m oral and  
ethical standard  than  o ther people. W hat they do here in business 
[dishonesty, hardness] doesn 't really belong  to them , it is a necessity. 
Jews are o p p o rtu n is tic  in order to survive.

The sense in w hich the Jew ish com m unity  constitu tes a m oral com m unity  
in practice is, however, perhaps best-illustrated  from  the personal 
experiences of the a u th o r w hen he first m oved to Jo h an n esb u rg .

Soon after my arrival in Jo h an n esb u rg , I requ ired  som e c lo th ing . 1 was 
hard-pressed and  w anted to open an  account. I went to a c lo th in g  store 
near the U niversity and  talked to the ow ner, a Jew . He soon identified  
me as a Jew , and  spoke a few w ords in Y iddish to m ake certain . From  
that m om ent, his a ttitu d e  was clear. I le inv ited  me to o pen  an  account 
and  to select w hatever goods I required . N o references were requested, 
no deposit, no  u n d ertak in g  regard ing  rate of repaym ent. I was a Jew , 
and  he could  trust me. I, on my part, trusted  h im . H e w ould  no t cheat 
me. Even if his prices were h igh , he w ould  n o t sell me a n y th in g  that 
was inferior. H e ‘w ould  look after m e’, he ‘w ould  see me r ig h t ' and  I. in 
re tu rn , w ould  buy m ore or less exclusively from  h im  an d  w ould  
recom m end h im  to others.

A sim ilar experience occurred w ith  a pharm acist. 1 met th is m an 
th rough  his bro ther on a previous visit to Jo h an n esb u rg . W hen I cam e 
to settle, he to ld  me that if I ever needed an y th in g , I shou ld  let h im  
know  an d  he w ould  give me the same d iscoun t he gave h is fam ily, as 
well as deliver the goods on  h is way hom e from  w ork. O n my first 
purchase, he opened a charge account w ith o u t being  requested  to do so 
an d  w ith o u t ask ing  for references of any kind. Even th o u g h  my 
account often rem ained  u n p a id  for several m onths, he never w ithdrew  
the d iscoun t o r queried  my tardiness. O n m o v ing  to a n o th e r part of 
Jo hannesburg , a local Jew ish  pharm acist ag a in  sup p lied  my needs and  
sim ply  opened  an  account.

A nother incident concerned a student. Soon after my arrival I m arked 
an  essay an d  aw arded a very low  m ark  to a p a rtic u la r  student. She cam e 
to see me abou t it an d  I exp la ined  m y reasons bu t she was no t satisfied. 
A bout a week later she again  cam e to see m e an d  exp la ined  th a t she had  
previously been convinced th a t I was an tisem itic  an d  had  
discrim inated  against her. She had  subsequently  ascertained tha t I was
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Table 7.7 Responses to the question : ' 11 ’hat is a good  Jeie?'

Characteristic N o of Responses

Jews and Jewish traditions
Proud of Jewish heritage 7
Proud of being a Jew 29
Com mitted to the Jewish com m unity 11
Keeps a Jewish hom e teaches children Jewishness 12
Observes traditional Jewish religious customs 123
Helps fellow-Jews 6
Feels attachm ent to Israel works for Israel 16

Religion
Should be religious, but not hypocritical 5
Should be religious in the ethical and m oral sense 14
Should lye religious, though not necessarily observant of laws and 18
customs
Need not Ire religious 22

Moral, ethical and personal attributes
Should be moral — horrest, decent, straightforw ard 94
Sincere — believe in w hat one does, self-respecting 15
Kind, compassionate, considerate, tolerant (not in inter-ethnic context) 118
Charitable, generous (in financial sense) 44
Helpful toothers 23
Respec ts other people 5
H onours obligations to others, sense of responsibility 8
T oleran t(in  inter-ethnic context) 7
Does not disci im inateagainst non- Jews, m ixes w ith non-Jews 6
Just 8
Am bitious 1

Family
Family conscious, puts children first, treats wife well 15

Miscellaneous
O ther personal traits 4
O ther 3
No good Jews, only bad ones 4
A good Jew is a good person 5

T O T A L  RESPONSES 623

T O T A L  RESPONDENTS

NOTE: Responses to the question 'W hat is a good person?’ are virtually identical, except 
that items relating to Jews and Jewish traditions are om itted.
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Jew ish , an d  therefore cou ld  n o t be an  an tisem ite  an d  m ig h t 
consequently  indeed have had  valid  criticism s.

Experiences invo lv ing  financial assistance, d iscounts, u n q u estio n ed  
credit, assistance by an  un k n o w n  Jew  contacted  th ro u g h  a m u tu a l friend in  
o b ta in in g  a service or goods, friendsh ip  show n by Jew s w ho were relativ e 
strangers in  tim es of trouble — all these illustra te  the belief th a t Jew s o u g h t 
no t only  to conduct them selves in  a m oral fash ion  but th a t they shou ld  be 
help fu l to a fellow -Jew  w ho m ig h t be in less fo rtuna te  c ircum stances than  
themselves. W hat is im p o rtan t is th a t Jews expect both  to give to, an d  to 
receive aid, trust and  so on  from , o ther Jews.

A nother exam ple is p rovided by an  inc iden t related  by a colleague, w ho 
recently em ployed a (Jew ish) tiler to do som e repairs to h is house.

T h e  tiler, hav in g  com pleted  the job , called back several tim es to  check 
on  some aspects w ith  w hich  he (the tiler) had  no t been en tire ly  happy. 
O n one such occasion he rem arked th a t the jo b  was really  a very sm all 
one for h im  and  d id n ’t w arran t all the troub le  he was tak ing . In  fact, he 
no rm ally  w o u ld n ’t have bothered ab o u t such sm all faults, bu t he 
d id n ’t w an t to let dow n a nice y o ung  Jew ish  boy. H e w anted  h im  to 
have a good job .

T h e  converse is evident w hen  we exam ine Jew ish  expectations from  non- 
Jews. Jews are often accused of ‘sp o ilin g ’ the ir A frican servants by p ay in g  
them  too m uch, w hile  service w orkers w ill often concede th a t Jew s tip  
generously. H owever, the p rom ise of a g ra tu ity  is o ften  m ade prior to 
actually  receiving the service. T h u s  a no t u n com m on  occurrence in  an  
earlier generation , an d  perhaps even today, was th a t w hen  travelling  by 
tra in  a Jew ish  passenger w ould  give a d in in g -car stew ard a generous tip  in  
advance w ith  the request tha t the stew ard sh o u ld  ‘look after m e’. W hat is 
im p o rtan t is tha t in  such a s itu a tion , the clien t is no t p ay in g  for a n y th in g  
to w hich he was not, in  any case, en titled . It is suggested, rather, th a t the 
Jew  does n o t expect a n y th in g  for n o th in g  from  a non-Jew . O ne m ay even 
go fu rther and  say tha t som e Jew s m ig h t expect discourtesy o r som e o ther 
an tisem itic  m anifestation , from  non-Jew s an d  th a t the large g ra tu ity  p a id  
in  advance is an  effort to forestall such treatm ent.

By contrast w ith  the Jew ish a ttitude , E ng lish -speak ing  S ou th  A frican 
colleagues p o in t o u t that there is no  category of peop le  in  re la tion  to w hom  
they w ould  have the k ind  of expectations Jew s have in  each o th e r a lth o u g h  
they suggest tha t A frikaans-speaking S outh  A fricans m ig h t have.

T h e  exp lana tion  of this p a tte rn  is pa rtia lly  negative, pa rtia lly  positive. 
T h e  negative aspect stems from  the fear of an tisem itism  in  d ea lin g  w ith  
non-Jew s and  the consequent sense of security in  re la tion  to o ther Jews. 
T h e  positive aspect relates to w hat Jacobson  (1971) refers to as 
‘trackability ’. W hen two people  meet they are strangers an d  are m u tua lly  
wary — at least un til they are able to establish one a n o th e r’s iden tity . In the
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present context, once this identity  is found  to be Jew ish , each party  
perceives the o ther as a m em ber of the sam e com m unity , sh a rin g  s im ila r 
norm s and, therefore, be ing  ‘trackab le’. By iden tifiab le  an d  trackable is 
m eant the expectation  tha t the ind iv idual in  a re la tio n sh ip  can be located 
and sanctioned and  w ill therefore be responsive to  its norm ative 
reg u la tio n s’ (ibid: 633). ft is essentially  a question  of transaction : if the 
parties feel they have good g rounds for expecting  the term s of the 
transaction  to be com pleted  in  a c o n tin u in g  re la tio n sh ip  they are w illin g  
to take a risk, to extend social credit; if there is no  expected co n tin u ity , the 
re la tionsh ip  is severely lim ited  or totally  severed. T h e  assu m p tio n  is, then, 
tha t a Jew  w ill always fulfil his o b liga tions in  any  transaction  w ith  his 
fellow Jews, an d  tha t if he does no t, m oral p ressure can be b ro u g h t to bear.23

A nother in teresting  aspect of Jew ish  m orality  is th a t certa in  po litica l issues 
are perceived by m any Jews in  purely  m oral an d  eth ical term s. T h u s  m any 
respondents m entioned  tha t Jew s were m ore ‘lib e ra l’ (in  the South  A frican 
context) or to leran t than  non-Jew s, w hile  m any also  regarded tolerance in  
the same sense as an  im p o rtan t a ttrib u te  of a good  Jew  an d  a good person. 
T h e  justifica tion  for this a ttitu d e  is twofold: in  the first place respondents 
believe tha t oppressive d iscrim in a tio n  is contrary  to the teachings of the 
Bible an d  of trad itiona l Jew ish  ethics, w hile  in  the second place they 
m ention  the long history  of Jew ish  persecution  an d  ask how , in  view of 
this, Jews could  possibly share in  the oppression  of o th e r m in o ritie s .24 ft is 
in teresting  tha t in  the a ttitu d e  scale, this to lerance was reflected in 
responses to item s referring  to so-called petty  apartheid w hereas item s 
expressing m ore general p o litica l policies aroused  a considerably  less 
negative reaction .25

In conclud ing  this d iscussion, we m ay say that if observance of Jew ish  
trad itional form s is decreasing and  is in any  case confined  to certain  
situations, it appears tha t the m oral values of Ju d a ism  — w hich  in  the ir 
em phasis ap p ear to differ from  the m ore a u th o rita r ia n  an d  m ascu line 
virtues of the larger society — have persisted an d  have, to a degree, resisted 
accu ltu ra tion . T h is  is evident no t only  in  the expression of a ttitudes bu t in  
the way in  w hich  Jew s see the ir re la tions to o th e r Jew s an d  to the 
com m unity  as a whole.

Conclusions

It is p robably  on the cu ltu ra l d im ension  th a t the greatest ex ten t of 
ind iv idual varia tion  is observable. It has been show n th a t it w ou ld  be 
incorrect to speak of a Jew ish  sub-cu ltu re  in Jo h a n n e sb u rg  in any 
system atic sense. At m ost, it is possible to identify  a w ide range of custom s, 
usages, hab its and  traits w hich may be regarded as characteristic  of Jews. 
These characteristics derive from  three sources: Jew ish  trad itio n  (m ain ly  
religious), Jew ish life and  general cond itions in  Eastern E urope, an d  the
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process of ad ap ta tion  to South  Africa. Yet, it m ust be em phasized that the 
largest p ropo rtio n  of Jo h an n esb u rg  Jews is tho rough ly  accu ltu ra ted  to 
local E nglish-speaking  cu ltu re  and  that Jew ish  ’ characteristics are 
superim posed upon  (or. perhaps, in tegrated  in to) the p rim ary  cu ltu ra l p a t
terns.

hi a ttem p tin g  to understand  the n a tu re  of the Jew ish  com ponen t of the 
cu ltu re  of Jo h an n esb u rg  Jews, and  the re la tio n sh ip  between the cu ltu ra l 
and  structural elem ents of iden tification , the insigh ts of u rb an  A frican 
an th ropo logy  are, once again , useful. M itchell (1966: 44ff) d istingu ished  
between h isto rica l’ (or ‘processive’) an d  ‘s itu a tio n a l' change, an d  (ibid: 
58—59) discusses the role of s itu a tio n a l selection in  acco u n tin g  for 
behaviour. In the first place, he suggests that the ‘overall changes in  the 
social system should  be called ‘h is to rica l’ or ‘processive’ change, w hile  the 
changes in behaviour fo llow ing  p a rtic ip a tio n  in  different social systems 
shou ld  be called ‘s itua tiona l ch an g e’ ’(ibid: 44). M itchell w arns against 
confusing  the two types of change, em phasiz ing  the characteristics of the 
latter w ith a quo te  from  Southall: ‘T h e  sw itch of action  patterns from  the 
rural to the urban  set of objectives is as rap id  as the m ig ra n t’s jou rney  to 
to w n '.26 M itchell continues: ‘T h e  ind iv idual does no t b rin g  h is social 
in stitu tions w ith  h im  to tow n. T h e  in stitu tio n s  are parts of different social 
systems and  the ind iv idual moves from  one in to  the o ther. It is fallacious, 
therefore, to th ink  of rural in stitu tio n s as ch an g in g  in to  u rban  types of the 
same in stitu tions. T h e  fact is ra ther th a t u rban  dw ellers develop 
in stitu tions to meet their needs in  tow ns an d  these, because of their 
different contexts, differ from  ru ral in s titu tio n s  m eeting  the same need in 
the tribal social system ' (ibid: 47—48). In som e A m erican cities, because 
im m igran t Jews were able to re-create m any of the basic cond itions of life to 
w hich they had been accustom ed in  Eastern E urope, they were also  able to 
tran sp lan t m uch of the way of life of the ghetto . T h u s  W irth ’s study of the 
C hicago G hetto  (1928) dealt to a large extent w ith  processive’ change.27 In 
Jo hannesburg , however, clim ate, the m in in g -cam p  and  frontier-like 
character of the place, the type of Jew ish  im m ig ran t — these an d  o ther 
factors added up  to cond itions as different from  Eastern E urope as a tow n is 
from  a ru ral tribal area. Mutatis mutandis, then , w hat M itchell has said 
abou t the A frican m ig ran t to tow n app lies to the Jew ish  im m ig ran t to 
Johannesburg : faced w ith  a new set of cond itions and  needs, he had  to 
adop t new ways in order to meet them .

C hange does no t, however, occur in  a vacuum . In  order to  m eet new  needs 
the ind iv idual m ust utilize the reperto ire availab le to h im  from  his ow n 
culture, w hile lea rn in g  new responses in  the new situ a tio n  itself. W hether 
o ld  or new responses are selected w ill, however, depend  on  the n a tu re  of the 
situa tion . M itchell com m ents (ibid: 58) tha t the p rin c ip le  of ‘situ a tio n a l 
selection' becomes relevant. By ex am in in g  the pressures exerted on the 
ind iv idual, specific choices, or inconsistencies in  choice or behaviour, may 
be understood. At an o th e r level, however, the choices available to
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individuals, in  general, and the overall characteristics of situ a tio n a l 
determ inants, provide a key to the u n d ers tan d in g  of the cu ltu ra l 
characteristics of a g roup . T h is  has been the m ode of analysis adop ted  in  
the present chapter.

T h e  re la tionsh ip  between the structu ra l an d  cu ltu ra l d im ensions m ust 
now  be exam ined. T h e  cu ltu ra l d im ension  of Jew ish  iden tifica tion  has 
been show n to be the m ost readily am enab le  to rap id  change, th o u g h  
neither change n o r a tten u a tio n  th ro u g h  accu ltu ra tio n  ap p ear to lead, 
necessarily, to o ther form s of assim ila tion . For m any, Jew ish  cu ltu re  
survives as a variety of discrete behavioural traits w hich  serve, consciously 
or unconsciously, to signal Jew ish  identity  in  ap p ro p ria te  situa tions. 
Nevertheless, w hile Jew ish  cu ltu re , as a systematic whole, is p robab ly  the 
least durab le  aspect of Jew ish  identifica tion , the im portance  of certain  
aspects of trad itional cu ltu re  w h ich  have survived, m ust no t be 
underestim ated. T h u s , it has been show n that m oral no tions, different 
from those of the core cu ltu re , are typically  held  by Jew s an d  tha t these 
un d erp in  Jew ish  com m unity  life. Furtherm ore, both  the belief in  a shared 
m orality  and  value system, as well as a shared relig ion , b ind  local Jew s to 
Jews in every o ther part of the w orld. T h u s  it m ay be said tha t w hile, as was 
suggested in the C onclusions to the previous chap ter, the struc tu ra l 
d im ension  was the m ost im portan t aspect of Jew ish  iden tifica tion  
inasm uch as the survival of the g ro u p  probably  depended  u p o n  it, it is the 
cu ltu re  — and, in  p a rticu la r certain  trad itio n a l aspects — w hich  renders 
com m unity  life both  valuable and  possible.

Notes

1. This chapter is based largely on impressions, personal experiences, literary 
insights, and the author's own familiarity with Jews and their way of life as a 
participating and committed member of the group. This is because, by its very 
nature, the culture of a group cannot be directly ascertained by means of the 
type of survey which provided the data for the present study. At best, such a 
survey can provide some conceptions and perceptions relating to the culture of 
a group, as well as attitudes to various aspects of this culture. This chapter, 
then, is offered by way of necessary background as well as being suggestive of 
possible further lines of more rigorous enquiry.

2. Quoted by Wil th from Milton Reizenstein, General Aspects of the New York 
Ghetto' in Charles S. Bernheimer, The Russian Jew in the United States, 
Philadelphia, 1915.

3. Gefullte or gefillte fish — minced fish flavoured with herbs and spices either 
packed around the bone and stuffed into the skin, or simply made into balls, 
and boiled.

4. The reference to the role of women in Jewish mobility is interesting but, in the 
present context, beside the point. It is the fact of mobility itself which is for 
noting.
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5. Kishke — intestine with savoury breadcrumb stuffing; kreplach — like ravioli, 
but almost invariably eaten in soup; kugel — pudding which is often eaten as 
part of the main course rather than as a dessert.

6. The mezuzah is a small metal, wooden or plastic phial about 2,5—3 inches 
long and about ,25 inch diameter (the size may vary), often embellished with 
decorative motifs part of which is always the Hebrew word Shaddai (one of the 
names of God). Inside the phial is a piece of rolled parchment on which are 
handwritten several passages from the bible. The mezuzah is attached to the 
right-hand doorpost of every door in the house about two-thirds way up. The 
mezuzah fulfils the biblical injunction: And thou shalt write them [God’s 
commandments] upon the doorposts of thy house and upon thy gates’ (Deut 
VI, 9).

7. Candlesticks for Sabbath and festival candles are a common sight in Jewish — 
and certainly in orthodox — homes. They are often passed from mother or 
grandmother to daughter or granddaughter.

8. The menorah is an eight-branched candelabra used for the eight nights of the 
Channnka festival.

9. That is, she observed the dietary laws strictly in her home.

10. A non-Jewish colleague, of Eastern European origin, commented during the 
course of discussion, that much of what is popularly regarded in South Africa 
as being typically Jewish — for example, eating habits — is, in fact, Eastern 
European. Thus, he says that he feels very much at home visiting with Jews 
who had emigrated from those countries.

11. In a personal communication, Professor L.W. Lanham, Head of the 
Department of Phonetics and Linguistics at the University of the 
Witwatersrand, Johannesburg commented that South-African -born Jews had, 
for some reason, adopted the most extreme form of South African English. 
When students were asked to identify recordings of various South African 
English dialects in terms of socio-economic indices, the one adopted by local 
Jews was classified as lower class. Initially, the dialect was retained because 
Jews were apparently unaware or unconcerned with the implications of dialect 
for social class. I would add the probability that for the first local-born 
generation the important consideration was that they spoke w ithout an 
Eastern European accent. Lanham pointed out that nowadays many Jewish 
parents send their daughters to elocution teachers to improve their accent, but 
that frequently certain dialectical characteristics remained uncorrected. He felt 
that he could identify Jewish students — now mostly second-generation local- 
born — with about 60% certainty by their speech patterns alone.

12. An example of word-order inversion might be: ‘To a person like you, this 
shouldn’t happen’. Yiddish expressions used quite frequently and, probably, 
unconsciously include, for example: ‘What a chazer' (swine); ‘You must be 
meshugge’ (mad);'Oy vai’ (oh, my); She’s grown into a beautiful girl, kein ein 
horre' (not to tempt the evil eye).

13. Minyan — a quorum of ten men (ie males over the age of thirteen) is required 
fora religious service to be conducted in full. In the present context it refers to 
the holding of regular communal prayers.

14. Reader, cantor, chazan — the man who leads the service. His main function is
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to repeat in the traditional chant the last sentence of the prayer just completed 
and the first few words of the next one. While any man can act as reader, an 
established congregation usually employs someone, with a good voice, for the 
position. In South African synagogues, as in the larger and wealthier 
European ones, the chazan sings solo pieces — often assisted by a choir — as 
well as leads the congregation in traditional hymns and chants.

15. Collector — an official, not to be found in every congregation, whose task in 
this particular case appeared to be the recruitment of members and the raising 
of funds for congregational projects. He received a percentage of funds raised, 
as his fee.

16. Baalebatim — literally, householders, but connoting men of importance. In 
this context it refers to the honorary officers of the congregation.

17. Chumash — the Pentateuch, the five books of Moses, Genesis to Deuteronomy.

18. In many cheders — and some years later, probably all — translation was into 
English rather than Yiddish. This, naturally, added to the difficulties of the 
mainly Yiddish-speaking teachers.

19. According to the 1960 census (B of S 1966b: 17) there were 19 109 Jews between 
theagesO—14 in the Transvaal urban areas and 5 603 between the ages 15—19. 
Assuming an even distribution within each category, there would be 
approximately 15 000 of school-going age (between 7—18). Since 57 806, or 
80%, of the total 72 209 Transvaal Jews lived in Johannesburg, we could 
estimate that there were 12 000 schoolgoing children in the city. Of these, the 
SA Jewish Board of Education gave a figure in excess of 4 000 in 1971 for 
attendance at day schools, while the United Hebrew Schools claimed a cheder 
attendance of about 1 500 (both personal communications). An additional, but 
unascertainable, number of children received tuition from private tutors.

20. Dr Leonard Fine, Professor of Politics and Social Policy at Brandeis 
University, during a discussion with Jewish social scientists at the University 
of the Witwatersrand, mentioned that a PhD student working under his 
supervision had found that, in a sample of New York Jews, a Jewish education 
superimposed on a child from a home lacking a Jewish atmosphere was of 
little use in promoting commitment.

21. Former Head of Department of Hebrew, University of the Witwatersrand, 
Johannesburg— personal communication.

22. Bernard Wasserstein: ‘Jewish Identification among Students at Oxford’, 
Jewish Journal of Sociology, 13,2, Dec 1971, 135—151; Vera West: ‘The 
Influence of Parental Background on Jewish University Students’, Jewish 
Journal of Sociology, 10,2, Dec 1968 (quoted by Wasserstein, 136—137).

23. Jacobson (ibid: 632) points out that ‘trackabilitv is produced by a knowledge of 
a person’s network of family or friends. ‘Who do you know’, (ie where are you 
from, what do you do, and, by implication, who knows you) is a game often 
played by people who have just met one another and, in part, represents their 
attempt to locate themselves and others in social space’. In the case of Jews in 
South Africa, it must be born in mind that they number just over 100 000; that 
they have been largely endogamous; that they have tended to cluster in a few 
large cities where, in turn, they have concentrated in certain residential areas:
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and, finally, if the present sample is any indication, that most belong to a 
synagogue congregation. Given these characteristics, the expectation that 
individual networks will intersect at many points, thereby ensuring 
trackability, is probably well-founded in fact. In the author’s personal 
experience, he has, in by far the most cases, been able to ‘locate’ a Jewish 
stranger through such interlocking networks.

24. It is suggested that sympathy for non-whites among Jews stems, probably, 
from two sources: firstly, Jewish valuation of the ‘soft’ virtues (see above) and, 
secondly, the influence of post-world war II antipathy to racism (which, it 
should be remembered, is largely a reaction to the Nazi massacre of six million 
Jews). However, in seeking support for this attitude, many Jews find its 
justification in a particular interpretation of biblical and post-biblical Jewish 
ethics, and of Jewish historical experiences.

25. On the attitude scale, 52% agreed with the statement that apartheid was the 
only practical and just solution to the country’s race problem, with 31% 
disagreeing. On the other hand, 73% disagreed with the statement that Africans 
should not be employed in traditionally white jobs; 49% disagreed (and 30% 
agreed) that contact between black and white should be minimized; and 72% 
agreed with the idea of a qualified franchise for all, irrespective of race.

26. Quoted by Mitchell (op cit-. 44) from A. Southall, ‘Introductory Summary’, in 
A. Southall (ed), Social Change in Modem Africa, OUP, London, 1961

27. Not all Jewish immigrants to America transplanted from one ghetto into 
another, while even at the time Wirth wrote, the Chicago ghetto was beginning 
to disintegrate.
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C h a p te r  E ig h t

The Role of Religion

In tro d u c t io n

Judaism  is a system of sp iritu a l tru ths, m oral law s an d  re lig ious practices. 
T he m oral laws an d  re lig ious practices have been du ly  classified, codified 
and  clo thed w ith  b in d in g  au th o rity . N ot so the sp iritu a l doctrines. N o 
fo rm ula tion  of these exists w hich  enjoys un iversal recogn ition  by the 
H ouse of Israel. T here  are various reasons for this. O ne of them  is the fact 
that Judaism  never m ade salvation  dependent u p o n  doctrine in itself, a p a rt 
from  its influence on  co nduct.’1 T h is  em phasis o n  conduct an d  the 
pervasiveness of the rules re la tin g  to it led, h istorically , to the developm ent 
of d istinctive Jew ish  cu ltu ra l form s. T h is  cu ltu re  reached its fu llest 
flow ering in  the shtetlach (villages) of Eastern E urope, from  w hich  the 
overw helm ing m ajo rity  of E ng lish -speak ing  Jew s or the ir forbears 
orig inated . Here, isolated from  the non-Jew ish  w orld , there was ‘com plete 
penetra tion  of re lig ious precept an d  practice in to  every detail of daily  life .’ 
(Zborowski an d  H erzog 1952: 34). In  the shtetl there was no  d istin c tio n  
between relig ious an d  secular, only between Jew ish  an d  non-Jew ish . T h u s  
both relig ious and  irre lig ious alike observed the mitzvoth (relig ious laws) 
— the form er as an  expression of fa ith  an d  piety, the la tte r o u t of h ab it an d  
convention.

In South Africa, as in  the U nited  States, B rita in  an d  o th e r w estern 
countries, im m ig ran t Jews had  to ad ju st to a way o f life in  w hich  
observance of mitzvoth involved a deliberate decision and, often, 
considerable inconvenience. E conom ic pressure, lack of am enities of 
Jew ish  life (such as ritu a l slaughterers, circum cisers, re lig ious experts) an d  
exposure to new, an d  frequently  attractive, cu ltu ra l influences led to the 
ab an d o n in g  of m any re lig ious practices. T oday , fifty years an d  two 
generations rem oved from  Eastern E urope, S outh  A frican Jew s are h ig h ly  
acculturated  to the gen tile  m ajo rity  an d  relatively few are still strict in  the ir 
ritua l observances. Yet m any of these custom s do persist: no t, p rim arily , it 
is suggested, as an  expression of re lig ious co m m itm en t bu t, ra ther, as an 
expression of Jew ish  identity .2 T h is  is one of the p ro p o sitio n s w hich  w ill 
be exam ined  in the presen t chapter.

A nother prob lem  w hich  arises ou t of the p ecu lia r re la tio n sh ip  in  Ju d a ism
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between belief and  practice, is tha t of the connection  betw een observance 
an d  relig ious feeling. M uch earlier th an  the secu larization  of re lig ious 
ritua l in Eastern Europe, we find  the dictum  that: 'A m an  shou ld  always 
perform  th em itzvoth, even if he does no t believe (literally, even if no t for its 
ow n sake); since by doing  so he w ill com e to believe.’3 ft has already been 
suggested tha t an  irre lig ious Jew  m ay be observant ( th o u g h  w hether he 
thereby becomes relig ious we can n o t say), bu t w hat ab o u t a non-observant 
re lig ious Jew? In thesh tetl  such a possib ility  was probab ly  rem ote — after 
all, w hat a lternative  expression of his feelings an d  fu lfilm en t of h is needs 
did the prevailing  cu ltu ra l env ironm en t offer? h i S ou th  Africa, however, 
C hristian ity  is a u b iq u ito u s  exam ple of re lig ious a-legalism  and  a- 
ritua lism  w hich suggests an  a lternative  k ind  of re la tio n sh ip  between m an 
and  God. I bis possib ility  is also investigated  in  the present study.

In th is chap ter, then , it is p roposed  to  exam ine:
(a) the n a tu re  and  extent of observance of m itzvoth;
(b) the n a tu re  and  extent of re lig ious belief an d  its re la tio n  to observance; 

and
(c) the re la tio n sh ip  between re lig ious belief an d  observance, on the one 

hand , and  other'd im ensions of iden tifica tion , on  the o ther.

The Measurement of Religious Beliefs and Behaviour

A lthough  there are, accord ing  to trad itio n , six h u n d red  an d  th irteen  
mitzvoth, it is not necessary to investigate each in  detail in o rder to  establish  
the natu re  and  degree of re lig ious observance. In the first place, m any 
mitzvoth refer to situ a tio n s w hich  arise only in frequen tly  o r have no 
relevance for a Jew in South  A frica,4 w hile  m any o thers concern m oral, 
eth ical and  personal conduct. A large p ro p o rtio n  of the rem ain in g  
mitzvoth form  'sets’ of rules re la ting , am o n g  o th e r th ings, to sabbath  and  
festival observance, the dietary laws, m ortuary .and  m em orial rites, an d  the 
daily  prayer rou tine . It is possible, then , to o b ta in  a reasonably  accurate 
p ic tu re  of re lig ious behav iour by d e te rm in in g  observance of a relatively 
few indiv idual mitzvoth and  sets of m itzvoth ,5 In the presen t study, the 
necessary in fo rm ation  was o b ta ined  by m eans of m ore o r less direct 
questions ab o u t specific observances.

T h e  m easurem ent of re lig ious beliefs an d  a ttitu d es was predicated  on the 
assum ption  that, n o tw ith s tan d in g  the absence of an  ‘o ffic ia l’ doctrine, 
there are certain  fundam enta l tenets o f Ju d a ism  w hich  every believer w ould  
accept. S tatem ents ab o u t these beliefs were inc luded  in  the a ttitu d e  
schedule and  form ed the R elig ious Beliefs Sub-scale. A second sub-scale, 
R elig ious C onservatism , was a lso  constructed  in o rder to m easure 
com m itm en t to trad itiona lism  as ag a in st a desire for change. In  ad d ition , 
respondents were asked their reasons for certa in  behav iou r an d  were asked 
to rate them selves on  tw o seven-poin t scales ra n g in g  from  very re lig ious to
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An exam ination  of the relig ious rules, the ir n a tu re  an d  the s itua tions in 
w hich they app ly , suggests a classification  in term s of two cross-cu tting  
dim ensions: firstly, w hether they are perform ed p u b lic ly , dom estically  or 
privately and, secondly, w hether they may be regarded as cerem onial or 
ritua l in na tu re . T h e  categories m ay be defined an d  ex p la in ed  as follows:

(a) Private: T here  are certain  mitzvoth w hich  are alw ays or usually  
perform ed, by an  ind iv idual, in private an d  away from  the p u b lic  gaze. 
O bservance of these mitzvoth w ould , therefore, n o rm ally  he know n 
only to intim ates. T hey include the benedictions w hich  shou ld  be 
recited before or after certa in  acts like the ritu a l w ash in g  of hands, 
eating  food, perfo rm in g  various n a tu ra l functions an d  so on . Also in 
this category are prayers on  ris in g  an d  re tirin g , the w earing  of tzitzith 
or arba kanfoth6 and , frequently , the m o rn in g  prayer at w h ich  m en p u t 
on the tefillinJ R itua l ba th in g  by a w om an before het w edding, d u rin g  
m enstruation  and  after ch ild -b irth , as well as o th e r observances by 
both m en and  w om en re la tin g  to taharath hamishpacha (the p u rity  of 
family life), may also  be considered as being  private. In  the presen t 
study m ale respondents were asked w hether they kept the ir heads 
covered at all tim es (a positive mitzvah), used a safety or ‘c u t- th ro a t’ 
razor for shaving  (a negative mitzvah) an d  regu larly  recited the 
m orn in g  prayers w ith  tefillin. All responden ts were fu rth er asked to 
w hat extent they recited brachot (benedictions) w hen  prescribed, 
w hether they said grace after m eals and  w hether they observed 
kashruth (dietary laws) both  at hom e an d  outside.

(b) Public: Some mitzvoth are, by th e ir very na tu re , generally  observed 
together w ith, or in the presence of peop le  beyond the circ le of in tim ate  
kinsm en and friends. A ttendance at synagogue services on  weekdays, 
sabbaths and  festiv als are one obvious exam ple, an d  has been included  
in this inv estigation . Observ ance of m any of the p ro h ib itio n s  a p p ly in g  
on sabbath and  festivals — such as w ork ing , rid ing , w riting , 
sm oking, cook ing  — have both their p u b lic  an d  p rivate  aspects, bu t are 
placed in the form er category because in fringem en ts are, for the m ost 
part, unavoidably  public . O ther im p o rta n t mitzvoth w hich  were 
inv estigated are: circ um cision  of sons an d  their co n firm atio n  at the age 
of th irteen  (barmitzvah)-, co n firm atio n  of d augh ters a t age twelve 
(batmitzvah); the m arriage cerem ony; an d  m ortuary , m o u rn in g  and  
m em orial rites for the dead. All these rites are bv th e ir very natu re , 
pub lic , w hile som e must he perform ed in  the presence of w itnesses and, 
in some cases, w ith  the assistance of a re lig ious f unctionary .

(c) Domestic: T h is  category com prises all those mitzvoth w h ich  
involve the w hole househo ld , an d  includes bo th  ritu a l and  cerem onial. 
I'he mitzvoth investigated were: kashruth observance (dietary laws),

irre lig io u s  a n d  from  very o b se rv a n t to  n o n -o b se rv a n t, respectively .
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observance ol ihe p ro h ib itio n  against chametz on  Passover,8 lig h tin g  
candles and  saying kiddush on holy days, grace a lte r nteals, Channuka 
candles,9 and  m o u rn in g  riles.

(d) Ritual: Some mitzvoth m ar be regarded as being sing le  acts, rou tin e  
and undram atic in natu re , perform ed in  term s ol a fixed fo rm ula . T h is  
tv pe ol mitzvah is defined here as a ritual. In the p resen t study, rituals 
about w hich questions were asked, inc lude  observance ol kashruth 
(dietary laws), keeping the head covered, p u ttin g  on tefilhn, reciting  ol 
benedictions and grace after m eals, aspects o f sabbath  an d  festival 
observance, aspects ol m o u rn in g  an d  m em oria l tites lot the dead, 
private  prayer and  a ttendance at synagogue.

(e) Ceremonial: C erem onial (or cerem ony) is d is tin g u ish ed  from  ritua l 
;ts being a single mitzvah o r set ol mitzvoth. perform ed collectively or 
in the presence erf others, which has a certain element o f  drama. T h e  
cerem onial, therefore, alw ays consists o f a ritu a l o r ritu a ls , bu t no t all 
r itua ls  are cerem onial. Cerem onies inc lude  n o t on ly  publicly- 
perform ed mitzvoth, but also  mitzvoth associated w ith  the fam ily an d  
household . Those w hich have been investigated  in th is study are: 
lig h tin g  ol candles on sabbath  an d  festival evenings, rec iting  of 
kiddush (a spec ial benediction  for holy days, in c lu d in g  a b lessing over 
w ine and  bread, whic h is recited before the festiv e m eal by (usually) the 
m ale head ol the household), grace after m eals (w hich is frequently  
sung by the w hole family on holy days), the seder (festive even ing  meal 
on Passover, d u rin g  w hich the story erf the exodus from  Egypt is 
related), m ortuary and  the p re lim in ary  m o u rn in g  rites, the m arriage 
cerem ony, c ircum cision. Barmitzvah, and  lig h tin g  the Channuka 
candles.

T h is  classification is useful in that it suggests several related hypotheses. 
Thus, it is postu lated  that private  mitzvoth are likely ter Ire observed 

prim arily , it not only , Irv people  whir h o ld  s trong  positive re lig ious beliefs 
and  w ho also observe o ther categories erf mitzvoth err, in  o th e r w ords, that 
observance of private  mitzvoth may be regarded as an  index erf m axim al 
relig ious com m itm ent. At the o ther end  erf w hat is probably a co n tin u u m , 
it is postu la ted  that non -re lig ious Jew s m ay use specific mitzvoth as 
sym bols o f their iden tifica tion  w ith  the Jew ish  g ro u p  or, to  p u t it m ore 
strongly , that lew Jews w ho dcr not com pletely  deny th e ir Jew ishness, w ill 
not observe at least some mitzvoth. In these c ases the mitzvoth whic h weruld 
Ire most durab le  w ould  be those whic h are perform ed in public an d  o r at 
hom e. Furtherm ore, it is suggested tha t as we m ove a lo n g  the co n tin u u m  
from m axim al ter m in im al observance, ser the re la tio n sh ip  between 
observance and  relig ious belief app roaches zero, an d  that on ly  a t the 
m in im al extrem e, there may be. th o u g h  not necessarily so, a negative 
re la tio n sh ip .10
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| he observance of kashruth, the dietary laws, involves a n u m b er of 
in junctions and  p ro h ib itio n s. Basically, these include the avoidance ol 
forbidden foods; the exclusive use of m eat from  an im als  slaughtered  by a 
su itab ly-qualified  ritu a l s laugh terer (shochet); soak ing  and  sa lting  or, in 
some cases, searing of m eat in  order to draw  away the blood; and  
m a in ta in in g  separate sets of u tensils for m eat and  m ilk  foods, f able 8.1 
indicates tha t the dietary laws are observed in varying degrees of strictness: 
those w ho sav they observ e all the ru les metic u lously  at all tim es; those w ho 
observe them  only at hom e bu t do nett avoid forbidden foods outside; those 
who observe some of the ritua ls  in  som e com bination ; and  those w ho do 
not claim  to observe the dietary laws a t all. W h a t is in teresting , however, is 
that w hile a q u arte r of the 195 respondents w ho  observed any rules did so 
for relig ious reasons, a th ird  were m otivated  p rim arily  bv the desire to 
identify as Jew s.11 Interestingly , the ch i-square test indicates that the only 
significant re la tio n sh ip  between degree an d  reason for observance is that 
those w ho observ e kashruth for re lig ious reasons tend to observe it fully. A 
sim ilai re la tionsh ip  was found  between kashruth observance and  scores 
ob tained on the R elig ious Beliefs and  R elig ious C onservatism  a ttitu d e  
scales: m ost respondents w ho observe kashruth com pletely are h igh  scoters 
on both sub-scales, m ost w ho do not observe at all are low-scorers, w hile  
those w ho observe p a rtia lly  may be e ith er h igh  o r low-scorers (See T ab le  
8.6).

It is suggested that the pattern  of kashruth observance and  its re la tion  to 
religious belie! lends some, th o u g h  nett conclusive, su p p o rt to o u r 
hypothesis. T o  elaborate: kashruth is a set of ritua ls  w hich has private, 
pub lic  and  dom estic aspects. If we regard com plete observance of the ru les 
outside the hom e as essentially p riv a te ,12 we find that fewest respondents 
(13% of 275) fall in to  this category . Bv contrast, I9°o observe kashruth fully 
at hom e only, w hile m ost p a rtia l observance — practised  bv 39°o of the 
sam ple — is also dom estic in n a tu re  (eg keeping separate sets of u tensils, 
using only sr/toc/tcT slaughtered  m eat). l'Ile m ost w idely observed public 
aspect of the dietary laws is the avoidance of pork  in a m  form  and , in 
several cases, of shellfish. 1'hat kashruth observance has m ore to do w ith  
identification  than  w ith  re lig ious conviction  seems to have been 
adequately dem onstrated .

fu m in g  now  to the o th e r mitzvoth w hose observance was investigated, it 
was found  that:
(a) T hose  mitzvoth w hich  are entirely  private  and  ritu a l in n a tu re  — 
covering the head, no t using  a razor, p u ttin g  on  tefillin, and  rec itin g  the 
benedictions — are, as T ab le  8.2 show s, the least frequently  observed. In no  
instance are they regularly  o r com pletely  observed bv more th an  6% of 
respondents, n o r do less than  88% ignore them . Furtherm ore , as T ab le  8.7 
indicates, those w ho do observe these mitzvoth also tend to observe m ost

R e l ig io u s  B e h a v io u r :  th e  O b s e r v a n c e  o f  M itz v o th
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o ther mitzvoth. Strict observance of these mitzvoth, then , is a reliable 
ind ica to r of a generally h igh  level of observance, a lth o u g h  the converse 
does no t ho ld  (ie a h igh  level of observance of o ther mitzvoth does no t 
indicate observance of these p rivate  mitzvoth). T h ere  is a sim ilar 
re la tio n sh ip  between observance of the p rivate  mitzvoth an d  relig ious 
conviction . T ab le  8.6 show s tha t m ost w ho observe regu larly  o r com pletely  
are h ig h  scorers on both the R elig ious Belief and  R elig ious C onservatism  
a ttitu d e  scales, but tha t for partia l o r non-observance there is n o  sign ifican t 
re la tionsh ip .

(b) All o ther private mitzvoth m en tioned  in T ab le  8.2 also  have p u b lic  or 
dom estic aspects, w hile three are cerem onial as well as ritu a l in  na tu re . 
W ith the exception  of grace after m eals, w h ich  is observed no  m ore 
frequently  than  the benedictions, the rem ain in g  three — avoidance ol 
leaven on  Passover, m ortuary  rites, m em oria l rites — a te  totally neglected 
In only a very sm all p ro p o rtio n  of respondents. It is in te restin g  tha t the 
degree of observance of the p ro h ib itio n  on  leaven corresponds fairly closely 
w ith scores on the two relig ious a ttitu d e  scales (T ab le  8.6).

(c) 'l'Ile public mitzvoth of a cerem onial n a tu re  are, as T ab le  8.3 show s, 
observed by alm ost all respondents. T hese inc lude  m ortu ary  an d  m em orial 
t iles, c irc umc ision and  barmitzvah of sons, and  the m arriage  cerem ony. 
T h e  one exception is batmitzvah of d augh ters — bu t this is an  inn o v a tio n  
by the Reform  m ovem ent w hich , th o u g h  adop ted  bv som e O rthodox  
congregations, is not a p ari of o rth o d o x  Jew ish  trad itio n . As m ig h t be 
expected, observance of these mitzvoth gives no  clue as to  the general 
pa ttern  of observance or belief of the in d iv id u a l. Even non-observance, as 
far as this pa rticu la r sam ple is concerned, does n o t reflect a h ig h  degree of 
a lien a tio n  since this w as due in m ost cases to  tem porary  iso la tion  from  an 
organized Jew ish  co m m u n ity .13

(d) T ab le  8.3 indicates that the m ost frequently  observ ed p u b lic  mitzvoth of 
a ritual na tu re , are those re la ting  to New Year an d  the Day of A tonem ent. 
W hile, on the one hand , they involve on ly  three day s per annum  (two, in 
the case of Reform  Jews) the ir w idespread observ ance can n o t be exp la ined  
in those term s only . T hese three days are the m ost so lem n in the Jew ish  
calendar and  ate  occasions for repentance an d  prayer. O n  New Year the 
synagogue service lakes any th in g  u p  to six hou rs, w h ile  on  the Day of 
A tonem ent the set v ic e con tinues th ro u g h o u t the day an d  w orsh ippers fast 
from  sundow n to sundow n. O n these days, it may heeasilv observed, by Jew 
and  non-Jew  alike, tIrat many (if not m ost) Jew ish  businesses an d  offices 
are closed and  that synagogues are  packed ter capacity  — som e even 
o rgan iz ing  add itio n a l 'overflow ' services. Certainly casual observation  
suggests that observance ol the so-called 1 ligh  Festivals has been extremely 
durab le  and  m igh t be th o u g h t of as the m ost irksom e set of mitzvoth whose 
observance, m ore o r less com pletely , is a sine qua non of being  a Jew . 
However, they ate  not as universallv observed as, for exam ple,

108



circum cision of sons w hile, like kashruth, there is a good deal of room  lor 
variability in the degree of observance. I ’n like  kashruth. how ever. Table
8.6 shows that there is an overall correspondence between observance ol 
New Year and A tonem ent and  degree ol re lig ious co m  it tion , w hile f able 
8.4 shows that those w ho do not observe, fall s ig n ilic a n th  below the 
m edian ol the self-rating scale, fa m  a person w ith  a s trong  feeling ol being 
Jew ish — w ith  no feeling  of being Jew ish '.

(e) Still referring  to T ab le  8.3, (he next m ost freq u en lh  observed pub lic  
mitzvoth relate to Pesach, Shavuoth and  Succoth an d  to synagogue 
attendance. Observance of the three festivals consists, lot m ost respondents, 
of a ttendance at evening services an d  the practice of som e of the dom estic 
rituals and cerem onies connected w ith  them . Few. however, in tend 
m orn in g  services or stay away from  w ork. W ith regard to synagogue 
attendance, those w ho attend  services weekly or m ote often are included  in 
the category R egularly  com plete ly ’, an d  those w ho in tend m on th ly  or on 
all three days of the H igh  Festivals (or tw o in the case of R eform  Jews) are 
included in the second category . It shou ld , how ever, be noted that m ost 
weekly attendance refers to Friday even ing  services w hich m any a ttend  only 
for as long as they enjoy the can to r o r p reacher. T u rn in g  now  to the 
re la tionsh ip  between patterns of festival observance and  synagogue 
attendance, on the one han d , and  re lig ious conv iction , on the o ther. T ab le
8.6 shows that in both  cases, com plete  err regu lar observance is related to 
high-scores on  the tw o scales w hile  non-observance is related to low-sc enes. 
Partial observance, how ever, does no t reflect the degree ol re lig ious belie! 
or conservatism  an d  is, as has been suggested in the d iscussion on  kashruth. 
probably m otivated by the desire to identify  as Jews.

(f) 1 he least frequently  observed of the public  mitzvoth arc those re la tin g  to 
the Sabbath. T h u s , it is not unexpected , as T ab le  8.6 shows, th a t strict 
observance corresponds w ith  high-scores on  the re lig ious sub-scales, w hile  
p artia l or non-observance are cjuite unre la ted  to re lig ious conv iction . I he 
reasons for the in frequency of sabbath  observance are fairly  obvious: 
sabbath falls weekly, on  the busiest business day of the week, and  also  on  a 
day on w hich many sports fix tures take place. Add to this the irksom eness 
of the p ro h ib itio n s and  the fact tha t the ir observance w ould  prec lude both 
w ork and  sport, and  it becomes clear w hy the public an d  private  aspec ts of 
sabbath observance are widely ignored. Insofar as the sabbath  is observed at 
all. th is is p rim arily  th ro u g h  Friday evening  synagogue attendance  and, 
to a greater extent, th ro u g h  the dom estic cerem onies w hich  are discussed 
below.

(g) As a g roup , as T ab le  8.5 show s, it is the mitzvoth in v o h  ing hom e and  
family that are m ost frequently  and  com pletely observed. S abbath  (as well 
as the festivals) is observed prim arily  bv the lig h tin g  ol candles, the tec it in g  
of a special benediction  over w ine (kiddush), an d  a festive m eal.14 In 
add ition , Pesach (Passover) is m arked  by the o rg an iza tio n  of, o r
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partic ipation  in, a fam ily (frequently , the ex tended  fam ily) seder. T he  
seder, apart from a festive m eal, is a fairly lengthy  cerem ony in  w hich  the 
stoi y ol the exodus horn  Egv pt is related, and  the freedom  <>l the C h ildren  of 
Israel from slavery is com m em orated . There are several sym bolic objects 
and  foods on the table w hit h invite  a tten tio n  an d  d iscussion , anti ch ildren  
dem onstrate som e of w hat they have learn t at cheder by ask ing  the ‘four 
q u estions ' (to w hich the narrative of the exodus from  Egypt is the answ er), 
or by ex p la in in g  the m ean in g  of the sym bols to the adu lts. Also related to 
Passovet. is the avoidance of leaven and  the ea tin g  ol matzah (unleavened 
bread) for e igh t days. This en tails a total taboo on  certa in  foods, an d  the use 
of others whic h are certified fit for Passover by the Jew ish  Ecc lesiastical 
C ourt (Beth Din). It also  involves the ritu a l c leansing  or c h a n g in g  of 
u tensils w hich norm ally  com e in to  contact w ith leaven, an d  a th o rough  
sp ring-c lean ing  of the hom e, cu lm in a tin g  in the cerem onial b u ttlin g  of the 
last crum bs of leaven on the m o rn in g  before Passover. A lthough  it is likely 
that many respondents w ho claim ed to observe com pletely  the mitzvoth 
re la ting  to Passover, m ade the claim  ou t ol ignorance, it does at least 
indicate that they did partic ipa te  in a trad itio n a l ceremony at hom e, that 
some i i t na 1 c leansing  had been pet form ed and  that leav en was not used.15

’l ’Ile re la tio n sh ip  of all these mitzvoth to re lig ious conviction  varies. 
Observance of the seder and  taboos re la tin g  to leaven are, like observance of 
New Year and  A tonem ent, am enable  to considerab le  varia tion  and , as 
f able 8.0 show s, exhib it an overall correspondence w ith  the degree of 
re lig ious belief an d  conservatism . L ig h tin g  of candles exh ib its  least 
correspondence w ith  the tw o  sub-scales, inso far as only non-observance is 
related to low scores. Kiddush occupies an  in term edia te  p o sitio n  w ith  
kashruth. in that regular observance corresponds w ith  h igh  scores, non- 
observance w ith low scores, and  occasional observance w ith  e ither h igh  or 
low stores.

' l ’Ile tw o domestic mitzvoth w hich are least frequently  observed — grace 
alter m eals an d  the ligh tin g  of Channuka candles — m ust now  be 
discussed. 1’lie first ol these may Ik 1 regarded as being  so m eth in g  of a fam ily 
ceremony on sabbath  and  holy days and . in fact, those w ho observe it as 
such may or may not have s trong  re lig ious convictions ( f a b le  8.6). 
H owever, only high-scorers on the re lig ious sub-scales recite grace 
reg u la rly . A ltho u g h  the lig h tin g  of Channuka candles is no t irksom e, the 
festiv al is no t m arked by special synagogue services, kiddush, festive m eals, 
titles or p ro h ib itio n s, and  is. therefore, probably sim ply overlooked. 
F urtherm ore, Channuka a lso  generally falls d u r in g  the D ecem ber sum m er 
vacation w hen many peop le  are aw ay from  hom e.

(h) G iven the pa tte rns ol observance desc ribed above, the questio n  arose as 
to w hether any mitzvoth tended to go  together. In the first place an  a ttem p t 
was m ade to .construc t a G u n m a n  scale .16 T h is  d id  no t succeed since, as 
T ab le  8.7 illustrates, the m ore frequently mitzvoth are  observed the m ore
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random  is theii re la tio n sh ip  to o th e r m itzvo th  observed. T h u s  w hile it may 
be predicted that a m an w ho does not used a razor, for exam ple , w ill tend to 
observe most o ther m itzvo th , p red ic tab ility  dec teases in respect of som eone 
w ho observes the sabbath, an d  is a lm ost zero for observance of New Year 
and  A tonem ent. W hile  in the last-m entioned  case one may pred ict that 
som eth in g  e Ise max be observed, it is extrem ely d ifficu lt to spec ify exactly 
w hat it w ill be.

(i) T h e  result of factor analyzing' ten m itzvo th . Table 8.8. is the em ergence 
of two factors whic h , in term s of out arg u m en t, may perh ap s he labelled 
' Jewish Iden tifica tion ' and  R elig ions C om m itm en t'.

It is now  possible to test the hypotheses p ostu la ted  eat Her. These state that:
(a) P rivate m itzvo th  are likely to be observed p rim a rily . il not only, by 
people w ho w ill also tend to observe o th e r categories of m itzvo th , and  
w ho h o ld  s trong  positive re lig ious beliefs.
(b) N on-relig ious Jew s max use m itzvo th  as sym bols ol their 
identification  w ith  the Jew ish  g ro u p  0 1 , lo p u l  it ano thet way . one w ho 
does not com pletely deny his Jew ishness w ill observe at least some 
m itzvo th .
(c) The most durab le  m itzvo th  w ould  he those jrerlorm ed in public o r 
at hom e.
(d) Mov ing  a long  the c o n tin u u m  from  m axim al to m in im al re lig ious 
observance, one finds that the re la tio n sh ip  between observance and  
relig ious belief approaches zero, hu t at the m in im a l extrem e there m ay, 
though  no t necessarily be a negative re la tionsh ip .

The data seem to su p p o rt, w ith  little  reservation, p ro p o sitio n s (a) an d  (c). 
W ith regard to  (d), Table 8.6 show s that in three instances — New Year and  
the Day of A tonem ent, the Passover, seder, and  the avoidance ol leaven — 
the proposition  is not supported  and  that there is a consistent re la tio n sh ip  
between observance an d  belief.17 P ro p o sitio n  (b) depends, to a large extent, 
on (d), and  is an  a ttem p t to ex p la in  the instances of zero re la tio n sh ip . T o  
the m aterial already cited w hit It supp o rts  the p ro p o sitio n , it may be added 
that the a ttem pt to construct a C u llin an  scale did show  that ol a total ol 28a 
respondents, onlv 19 did not observe at least three ol the ten m itzvo th  
p a rtia lly .18

Religious Beliefs

Scores on  the tw o a ttitu d e  scales. R elig ious Beliels an d  R elig ious 
C onservatism , are, as T ab le  5.1 show s, norm ally d is trib u ted  abou t the ir 
m eans and cover virtually the w hole range horn  m ost positive to m ost 
negative. This represents q u ite  a different p a tte rn  of d is tr ib u tio n  from  that 
exhibited  In observance, an d  accounts for the low degree ol re la tio n sh ip  
between them  tha t has already been discussed. An ex am in a tio n  of
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individual item  stores, however, reveals even m ore dram atica lly  the 
d iscon tinu ity  Iretween relig ious a ttitudes and  behaviour.

T h e  seven items com p ris in g  the R elig ious Beliefs subscale19 probably  
includes, on the one hand , the irreducib le fundam en ta ls  of Judeo- 
C ln isiian  belief in general, and on the o th e r hand , those of Ju d a ism  in 
particu lar. T here are thus questions about G od 's a ttribu tes an d  ab o u t H is 
revelation to m an as well as abou t the unch an g eab ility  of G o d ’s revealed 
w oid. Israel’s chosenness, and  the cen trality  of observance. T h ree  item s 
elic iteda  h igh  degreeol agreem ent: 71%agreed w ith  the sta tem ent that G od 
is c reator and guide, (>9% that G od is concerned w ith  each indiv idual and  
mav he approac lied th rough  prayer, an d  64% tha t G od revealed H is w ord 
on M ount Sinai and that it mav not be changed . T h e  item  m ost frequently  
rejet led was that dealing  w ith Israel's chosenness — 57% disagreed an d  only 
26% agreed. A possible partia l ex p lan a tio n  of the id iosyncratic  p a tte rn  of 
actual observance mav he that ottlv 12% believed tha t G od rew arded the 
good and  pun ished  the wie keel! Be th is its it m ay, it is in teresting , given the 
patterns ol observance, that m ote than  h a lf agreed that one shou ld  try to 
observe all the nutzi'olh and that only  31% disagreed. (T h e  m ore specific 
question  on a ltitu d es to kashruth ta llied fairly closelv w ith  actual 
observance ol dictate laws). Even m ore su rp ris in g  are the patterns of 
response to the items on the R elig ious C onservatism  scale. H ere it was 
Immel that a lth o u g h  62% agreed that Reform  Ju d a ism  was a serious 
a ttem pt to applv the basic p rinc ip les of Ju d a ism  to m odern  life, 55% as 
against 55% lound the O rthodox  service in sp irin g , an d  51% as aga in st 40% 
Ic h that it was belter to rem ain even n o m in a llv  O rth o d o x  th an  to join a 
Relot m congregation .

l he overall p icture, then, is of a tendency tow ards fundam en ta lism  in 
those elem ents whic h are com m on to both Ju d a ism  an d  C h ris tian ity , and  
that (here is also a tendency tow ards conservatism  in 'a ttitu d e s  re la tin g  tea 
the observance ol th vm itzvoth. It is suggested, in line w ith  the a rgum en t in 
the previous section, that these a ltitudes re lie d  a desire ter preserve 
trad itional modes of iden tification  rat het th an  a belief in  the ir re lig ious 
ellicac v. Eo lake the argum ent even litt [her: for m ost respondents, re lig ious 
questions are resolved th ro u g h  certain  basic beliefs in G od, H is a ttribu tes 
and His ac tivities, whereas observance of mitzvoth has relatively little 
religious signific anc e for them .

O ne final p o in t w hich  shou ld  be m ade in  connec tion  w ith  the re la tion  
between observance and  belief is tha t it appears tha t m ost Jew s m ake no 
d istinc tion  in then ow n m inds between being re lig ious and  being 
observant. Eh us, as can be seen in T ab le  8.9, the tw o seven-poin t self-rating  
scales 1 am  a relig ious irre lig ious p e rso n ’ an d  1 am  an  observant non- 
observant J e w ’, exhib ited  a sign ifican tly  h ig h  re la tio n sh ip .
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Differences between Jews affiliated to Orthodox and Reform 
Congregations

E xam ination  of the relation  between a ttitu d e  sub-scale scores and  
synagogue affilia tion  revealed n o  sign ifican t differences between 
O rthodox and  R eform  Jew s — w ith the exception  that R eform  adheren ts 
expressed greater readiness to m ix w ith  non-Jew s (C haplet Five). P atterns 
oi responses to the self-rating  scales 1 am  a re lig ious irre lig ious person ' 
and 1 am  an  observant non-observant Je w ’ ( f able 8.10) confirm  this. It 
m ust therefore be concluded that on  the a ttitu d in a l level (in c lu d in g  beliefs 
and  trad itionalism ) Reform  an d  O rth o d o x  adheren ts do not differ 
significantly.

T u rn in g  now  to behaviour (or, ac tion  tendencies) and  biographical 
characteristics, however, s ign ifican t differences do em erge. T h u s  Fable 
8.10 shows that w ith regard to the dietary laws, kashruth. Reform  Jew s are 
significantly less observant th an  O rthodox  Jew s. T h is  is in line w ith  the 
attitude  of the Reform m ovem ent tha t observance of many mitzvoth is 
neither ob ligatory , not even necessary, but a m atter ol personal choice. It 
w ould seem that a lth o u g h  Reform  an d  O rthodox  respondents rate 
themselves as being equally  re lig ious and  observant, they m ust mean very 
different th ings. It is w orth  n o tin g  that p roportionate ly  m ore Reform  than  
O rthodox Jews regard them selves as be in g  m ore observant now  (ie d u rin g  
the period  of fieldw ork) th an  they h ad  been before. T h is  supp o rts  a 
frequent assertion by the Reform  rabb ina te  that the m ovem ent 'recap tu red ' 
Jews w ho had been d riftin g aw ay  from  the fold.

A lthough  the a u th o r found  in a study (un p u b lish ed ) of Jew ish  univeisitv 
students in 1969, that those w ho belonged to the Reform  m ovem ent had 
received less Jew ish  education  than  O rth o d o x  you th , no  significant 
differences have been found  in the present study. 1 here is also  no  
significant difference in the general ed ucational level of the tw o groups, 
nor in th e irag ed is ir ib u tio n .

W hat d o esappear to be s ign ifican t is background . W hile both g roups have 
a sim ilar p ro p o rtio n  ol local-born  adheren ts, a ll Eastern F u ropean -bo rn  
respondents bu t one, are O rthodox. O n the o thet hand , th o u g h  th is could  
not be tested for significance, p ro p o rtio n a te ly  m ore C entral E uropean  Jews 
belonged to Reform . T h is  is probably due partly to the strangeness of the 
Reform set v ic e lot Eastern E uropean  Jew s, and  p a rtie  to the existenc e of 
Reform  in G erm any for many years. T hese differences in background 
prov ide at least a partia l ex p lan a tio n  for the greater w illingness of Reform  
respondents to  m ix w ith  non-Jew s.

It may be conc luded that in Jo h an n esb u rg , at any tale, there is little  
re la tion  between the degree of iden tifica tion  an d  O rth o d o x  an d  Reform  
affilia tion . O n the o th e r hand , as C hap ters Five an d  Six show , the 
differences between Jew s affiliated  to  e ither m ovem ent an d  those w ho  were
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no t so affiliated , are ap p a ren t all a lo n g  the line: in  a ttitudes, in  observance 
of mitzvoth,und in pa tterns of social re la tions.

( iont ln s io n s

It was postu la ted  in C haplet T w o, that ap a rt from  the m ost strictly 
orthodox  section ol the c o m m u n ity th e re  is little  re la tio n sh ip  between 
relig ious bcTiefsand practices. T h u s  peop le  w ho observe few taboos, ritua ls 
or othei rules max have s trong  positive re lig ious a ttitu d es w hile, 
conversely, even those w ho believe very little, w ill tend to observe at least 
som.e practices. T h is  is because relig ious practices are m odes of Jew ish  iden
tification  rather than  expressions of re lig ious feeling  . . . ' (p 10, above). 
T he findings presented in this ch ap te r appeal to confirm  the hypothesis. 
T hus w hile the m ajority  of respondents believed in the basic tenets ol 
Judaism , relatively lew expressed the ir faith  th ro u g h  m ax im al observance 
of the mitzvoth. f  u rtherm ore, ap a rt from  a sm all p ro p o rtio n  w ho  were 
e ither relig ious and  observant, o r irre lig ious an d  com pletely non- 
observant, there was little  re la tio n sh ip  between behav iour an d  the degree of 
belief and  few people, even if they believed little , did no t observe a t least 
some milzvoth. It was argued, therefore, that observance ol mitzvoth was 
prim arilv  a m eans ol iden tification , ra ther th an  ol re lig ious com m itm en t 
— a conc lusion fu rther supported  by ev idence of the g reater d u rab ility  of 
public and  domestic mitzvoth as com pared  w ith  privately-perform ed 
rituals.

As a m eans o f signalling Jew ish  identity , then , observance of mitzvoth, the 
m ajor com ponen t of trad itional Jew ish  cu ltu re , has the sam e status as non- 
trad itional elem ents — a p o in t w hich was argued  in the previous chapter. 
It shou ld , however, he c lear, both from  the d iscussion ol Jew ish  education , 
as well as from w hat has been said in  the p resen t chap ter, th a t the 
trad itiona l elem ents are seen as being the essence of Jew ish  cu ltu re  and , it 
m ight be added, as being the link  between Jew s of all coun tries today and  
th ro u g h o u t history.

T h e  high level of synagogue a ffilia tion  (noted in C haplet Six), the 
em phasis placed upon  prov id ing  < h ild ren  w ith  a Jew ish  education  (noted 
in C hapters Seven an d  N ine), and  the pa tte rns of synagogue a ttendance  and  
observance of mitzvoth (C hap ter Six an d  the presen t chapter), 
correspond w ith H eiberg 's (1955: l!)l — 198) observation  am o n g  A m erican 
Jew s, that both relig ious observances and  a good  deal of the in stitu tio n a l 
life ol the synagogue has become ‘secularized an d  d ra ined  of re lig ious 
co n ten t' (ibid: 196). T here  is no  su p p o rt, how ever, lot H eib erg 's  hypothesis 
e x p la in in g  the w ide-spread 're tu rn ', in the h u tte d  States, of the 
grande h ild ren  ol im m igran ts (the so-called th ird  genera tion ) to the 
relig ion of their g randparen ts. Specifically, the hypo thesis ho lds (ibid: 
C hapters T wo and  Three) that second genera tio n  Jew s (as well as o th e r



im m igrant g roups) rebelled against the loreignness ol the ir parents, w hile 
they themselves tried to become m ore A m ericanized. Since ethnic identity 
had, for the im m igrants, become tied to the synagogue o r ch in ch , the 
seco n d 'g en era tio n  rejec ted relig ion  as the sym bol of the ir paren ts ' 
loreignness. 1 fowever, the great A m erican dream  ol the m elting  pot did not 
work ou t in practice. For one th in g , the ‘old A m ericans' — W hile 
Protestant A nglo-Saxons — did not ac cept the ch ild ren  ol the im m igran ts; 
for ano ther, the second generation  had  not totally rejec ted their paren ts or 
their culture. I lower e t , says 1 lerberg (op  cit: ,‘i()—,‘S 1):

T h e  th ird  generation , in short, really m anaged to get rid  of the 
im m igran t foreignness, the hopelessly double  a lien a tio n  of the 
generation  that preceded it: it became A m erican in a sense that had 
been, by and large, im possible for the im m igran ts and  thoii ch ildren . 
T h a t problem , at least, was solved; blit its so lu tion  paradoxically  
rendered m ore acute the perenn ia l problem  ol 'b e lo n g in g ’ and sell- 
identificaiion. They were A m ericans, hut w hat kind ol Americans? . . . 
But w hat g ro u p  could  they belong to? T h e  o ld -line  ethnic g roup , w ith 
its foreign language and  cu ltu re , was not lot them ; they were 
Am ericans. But the o ld  fam ily relig ion , the old ethnic re lig ion , could 
serve w here language and  cu ltu re  cou ld  not; the re lig ion  of the 
im m ig ra n ts— w ith  certain  m odifications, such as the replacem ent of 
the ethn ic  language by E ng lish  — was accorded a p lace in  the 
Am erican schem e of th ings tha t m ade it a t once bo th  genu inely  
Am erican and  a fam iliar p rin c ip le  of g ro u p  iden tifica tio n .’

T hus the th ird  generation  re-em phasized the ir identity  in  the sam e way as 
the o rig inal im m igrants, and  in the only  leg itim ate  m an n er in  Am erica: 
th rough  relig ion.

It is suggested that this hypothesis is sim ply  no t app licab le  to Jews in 
South Africa. In the litst place, there was no  ideal of the m elting  pot: w hile 
accu ltu ration  was desirable, and  desired, as a m ore effective m eans ol 
adap ting  to and  ex p lo iting  the new env ironm en t, there was no  ideal ol 
South A frican ization’. T h e  Jew had to adap t to both A lrikaners and 

Englishm en — generally  preferring  the cu ltu re  ol the latter — w ithou t 
being accepted by, o r w an ting  to Ixcom e assim ilated  in to , either g roup . 
T here was, therefore, considerably less pressure, in South Allie a th an  in 
America, on  Jews — im m igran ts ot the ir ch ild ren  — to renounce their 
distinctive identity .20 Furtherm ore, re lig ion  was not the only legitim ate 
expression of ethnic identity: A lexander21 po in ts  out that the Z ionist 
m ovem ent had an extensive fo llow ing  am ong  S o u th  A lrican Jew s ever 
since its inception  at the end of the last century , an d  that in many sm aller 
centres Jew ish com m unity , synagogue congregation  and  Z ionist society 
were co-extensive. It appea ls  th a t Z ionism , despite its n a tio n a lis t and  
political nature , was not perceived to lx“ in conflict w ith  an  overarch ing  
loyalty to South  Africa, hut had a long  tim e ago  received the sym pathetic  
su p p o rt of non-Jew ish  p o litic ians like N ationa list Party P rim e M inister
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H erzog and  U nited  Party leader Sm uts. It is suggested, therefore, tha t since 
in South Africa it was q u ite  leg itim ate  for Jew s to be openly  involved in a 
n a tiona list m ovem ent, an d  since a large an d  ever-increasing p ro p o rtio n  of 
Jew s expressed their e thn ic  identity  in  these term s, re lig ion  was less 
im portan t here than  in the U nited  States. The second genera tion  d id  no t 
feel it necessary to abandon  their re lig ion , they sim ply  co n tin u ed  a trend, 
in itia ted  by the im m igrants, them selves, of a d rift aw ay from  strict 
adherence to o rthodox Jew ish  trad itions. H ow ever, th is d id  no t deprive 
them  of an  anchor for the ir ethnicity  : the Z ionist m ovem ent provided this. 
T he th ird  generation , therefore, also had  no  ‘need to re tu rn ' to re lig ion  to 
express their e thn ic  identity . T h e  South  A frican m ateria l, then , suggests 
that H eiberg 's hypothesis requires considerable m odifica tion  if it is to be 
applicab le  to im m igran t situa tions ou tside the U nited  States.
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Table 8.2 Private mitzvoth observance

Mitzvah
R

it
ua

l(
R

) 
C

er
em

on
y 

(C
)

Degree o f  Obsentan ce 
-2*

§ "5

C/3 O N
o 

R
es

po
ns

e

T
ot

al

Observe Kashruth R No 37 164 80 2 283
O/O 13 58 28 i 100

Use head covering R No 4 6 127 146 Not 137
(men only) q-/o 3 4 93 Applicable 100

Do not use bladed R No 6 0 131 116 Not 137
razor (men only) % 4 0 96 Applicable 100

Do put on tef ill in R No 8 7 122 1 16 Not 137
(men only) 0/ 6 5 89 Applicable 100

Do say brachoth R No 13 20 250 _ 283
(benedictions) o;/o 5 7 88 — 100

Do say grace after R C No 15 19 219 — 283
meals 0//o 5 7 88 — 100

Do not eat leaven R No 175 65 45 — 283
on Passover 07

70 62 22 16 — 100

Observe mortuary R c: No 16 18 2 247 Not 56
and m ourning rites % — — — Applicable —

Observe memorial R C No 90 55 19 121 Not 162
rites % 56 33 12 Applicable 101
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Table 8.3 Public mitzvoth observance

M itzva h

§  f

Degre

-C
-2
tr. ~

e o f  ob  scw nice

■C V N
o 

R
es

po
ns

e

T
ot

al

O bserve S ab b a th R X o 30 1 1 9 J 9 _ 283
rule-sand
p ro h ib i t io n s 11 1 8.3 — KH)

O bserve P esach , R N o .31 I7(i 7.3 — 28.3
S h av u o th  and
S ucco th "o iu> 02 2b —

O bserve N ew  \  c ar R N o 21 1 .31 38 — 283
an d  A tonem en t* "o 7:3 12 i:; — 100

O bserve m ortuarv R (. N o id IK 9 217 N ot 36
an d  m o u rn in g a p p lic a b le
rites — — — —

O bserve m em o ria l R C N o *K> 33 19 121 Noi 162
rites a p p lic a b le

°o 3b :>:> 12 KII

C ircu m c is io n (. \ » 130 — 12K N oi 155
oi soils** app iic  a b le

"» 97 ;! — 100

B arm itz- — actu a l (. N o 8f> — i I2K N oi
v a h o f  — in ten d N o 63 — 3 appiic  ab le
sons l o t a  I N o 1 IK — 7 155

O’ 95 — 3 100

B atm itz- — actu a l c; N o II 2 bb 131 N oi
v a h o f  — in ten d N o 27 1 39 app iic  ab le
da u g h - T o ta l N o II s 105 119
ters*** Of 2K 9 70 100

A tten d  sy n ag o g u e R N o ()(» 137 78 99 2K3

•• ')'l 18 28 1 100

O w n  m a rriag e ( . N o 215 in — 1 9^9

cerem onv**** °0 9.3 7 — 31 N ot KH)
a p p lic a b le

N O  I K: (a) * The category Regularly completely’ includes a fairly wide range of actual 
observance. The main charac teristic s are that these respondents do not work 
but attend synagogue on the three clays conc erned.

(b) ** Partial’ refers to non-ritual circumcision by doc tor.
(c) *** An innovation not regarded as nec essary or binding.
(d) **** Regularly Compicielv refers to Jewish religious cerem ony; 

Occasionally Partially' refers to c ivil marriage ceremonv. No lespondents 
were married by Christian rites.
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Table 8.4 Observance of New Year and Day o f Atonement X self-rating scale: 7  am a person 
with a strong feeling of being Jewish/no feeling o f being Jewish median test

Religious

New Year, Atonement^*, 
observance

Above
median

Median
and

below Total

Observe fully 104 88 192

(o—e )2 /  e 1,20 1,39

Observe partially 12 21 33

(o—e )2 / e 1,04 0,99

Do not observe at all 10 24 34

(o—e )2 /  e 2,56 2,41

Total 126 133 259

df =  2 Chi square =^9,59 p<,01
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Table 8.5 H om e and family mitzvoth observance

M itzvah

1 1

Degr

-2

*e of obsen 

^ -O

'a n t e

5 o 
a  ^
£  5

1
a
o:

>

-

Observe kaslm ith R No 90 111 80 2 283
at home °o 32 39 28 1 100

Do say Grace R c: No 15 19 249 _ 283
alter meals o r

/o 5 7 88 — 100

Do light Sabbath R C. No 220 20 11 9 283
candles % 78 7 1 1 i 100

Do recite c: No 153 25 103 2 283
Sabbath hiddirdi % 53 9 56 i 100

Participate in C No 200 11 12 _ 283
Seder on 
Passover*

o r
/o 71 1 1 15 — 100

Do not eat R No 175 6.) 15 — 283
leaven on 
Passover

o r0 02 2 2 10 100

l)o light ( No 81 o; 171 i 283
Channuka
candles

o r
ro :»n I<1 tit) — loo

NOTE: * It is probable that m any inform ants who said that they participate in an orthodox 
seder do, in fact, shorten the proc eedings to a greater or lesser degree. Nevertheless 
their responses have been classified in the category Regularly Com pletely’. Those 
participating  in a reform seder have been classified as ‘Occasionally/ Partially
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Table 8.6 Observance of mitzuoth X religious beliefs and religious consen>atism attitude sub
scales: median test

Religious Religious
Beliefs Conservatism

Mitzvah df v- l-< V P < Comments

Grace 9 15,11 ,001 17.07 ,001 Mosi who observe mitzi’ah
Brachoth 2 12,20 .01 9,36 .01 regularly o r completely
Sabbath 9 11,06 .001 12.63 .01 are high-scorers. Those 

observing partially, 
irregularly, seldom or not 
at all, may lx* h igh -o r low -
scorers.

Tefillin* ,002 .002 All or most who observe
L'seol Razor* ,011 ,075 mitzvah regularly, completely.
Head covering* .001 ,011 irregularly or partially are 

high scorers. Those 
observing seldom or not at all 
may be high- or low-scorers.

Candles 9 17,71 .001 8,57 .02 Those observing mitzvah 
regularly, completely, 
partially or irregularly max 
lx* high- or low-scorers.
Most w ho observe seldom or 
not at all are low scorers.

Pesach, Shavuoth 9 2!),(>7 ,001 16,59 ,001 Most w ho observe mitzvah
and Succoth completely or regularly are
Riddusb 9 10,10 .01 18,32 .001 high-scorers. Most who oh-
kasbrutb 3 10,11 .001 37,13 ,001 serve seldom or not at all are
Synagogue 3 11,11 .01 12,14 .01 low -sc orers. Those observing
attendance partially or irregularly max 

be h igh -o r low-scorers.

New Year, 2 21.87 .001 21,21 ,001 Degree ol observance ot
Atonement mitzvah shows overall
Seder 2 35,67 .001 38,11 ,001 correspondence with sub-scale
Leaven 2 50,63 | ,001 1 37.16 .001 scores.

NOTE: * Fisher Exact Probability Test used as a two-tailed test — ie obtained probabilities 
w ere doubled (Siegel 1956:96— 194).
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Table 8.8 Observance of ten mitzvoth: rotated factor matrix

Mitzvah
Identification

I
Religious Commitment 

II

kashruth — 7

Candles 7 —

kiddush 7 —

Sabbath — 8

Seder (> —

Leaven b 1

Pesach, Shavuoth. 
Succoth

5 <»

New Year and 
Atonement

8 —

Synagogue Attendance 7 —

Synagogue Affiliation 7 —

NOTE: Observance of eac h mitzvah was scored on a 3-point sc ale- and the- re sults subjec ted 
to a Principal C om ponents Factor Analysis w ith Yarimax R otation. Since the data 
do not form interval scales, the technique is not, strictly, applicable and the results 
should he treated with reservation.

Table 8.9 Self-rating scales on the religious dimension: A very obsewant/completely non
observant Jew' X ‘A very religious a completely irreligious personm edian  test

Religious

Observant

Median
and

above
Below

median Total

Median and abov e Kii 25 18(1

Below median 1 1 59 73

TO TA L 175 81 259

df =  1 Chi square =  I Of),a7 p <  ,001
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Table 8.10 Synagogue affiliation (Orthodox - Reform) X biographical and behavioural 
va nables and self-rati ng sea les: ch i -sq ua re test

Variable df X 2 P < Comments

Age — — — No significant differences irrespective ol the 
num ber of categories into which ages are 
grouped.

Generation 1 ;>,:w ,05 Chi square value made up alm ost entirely b\ 
smaller num ber of Reform adherents born in 
Eastern Europe.

General Education No significant differences irrespective ol the 
num ber of categories into whic h educ ational 
standard is divided.

Jewish Education 
Standard

1 2,67 .20 No signific ant dillerenc es

Observant 
(Sell-Rating)

1 ,82 ,50 No significant dillerences.

Religious
(Sell-Rating)

1 2,01 ,20 No significant differences, though chi 
square made up almost entirely ol larger 
numlxT of Reform adherents ra tin g  
thehiselvesas less religious.

Kashruth
Observance

1 86,25 ,001 Reform ad h eren ts  observe kashruth 
significantly less than expected; orthodox 
adherents disregard kashruth significantly 
less than expected.

Changes in 
Observance

1 3,16 ,10 Chi square made up almost entirely of larger 
num ber of Reform adherents who are now 
m oreobservant than previously.

NOTE: In calculating chi squares, respondents either affiliated to, o r ind icating  preference 
for, one of the two movements were included. T hose who were neither affiliated, 
nor indicated any preference, were om itted from the calculation.
All chi squares have been corrected for continuity  (see Siegel 1956: 107).
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Notes

1. The Authorised Daily Prayer Book of the United Hebrew Congregations of the 
British Empire, with commentary by the Chief Rabbi, the late Dr J.H . Hertz, 
Shapiro, Vallemine and Co, London, 1947 (revised ed), p 248. Hertz mentions 
one 15th century scholar, Joseph Albo, who enumerated three basic principles 
ol the Jewish creed: the Existence of God. Revelation, Reward and 
Punishment. The most generally accepted, however, are Maimonides’ 
Thirteen Principles ol the Faith' which are included in the Prayer Book and 

on which this discussion by Hertz is a commentary.

2. Phis view is shared, for example, by Sklare, et a 11955 and Baron 1964.

3. Babylonian Talmud. Pesachim p 50B and Nazir p 23. Translation published 
by Sont hlo Press, London.

4. These include, for example, mitzvoth relating to the ancient Temple and its 
service (including sacrifice), to agricultural practices (including tithes, the 
jubilee year), exclusively to residents of the Holy Land.

5. This procedure has been adopted in all the studies of Jewish religious 
behaviour which are cited in the present work.

6. A fringed undergarment worn by men. See Glossary.

7. Phylacteries (see Glossary). Morning prayers are usually recited at home, 
privately, though some synagogues have early morning services daily. These 
are, however, attended mainly by mourners who can only recite the memorial 
prayers at a public service. See Glossary: minyan.

8. All leaven is forbidden, and a Jew must thoroughly clean his home and, 
literally, get rid of every crumb of leaven.

9. Channuka, the festival ol light and rededication', is celebrated towards the end 
of the year by the lighting of candles for eight days. See Glossary.

10. It isexpected, then, that observance and belief vary independently except at the 
extremes of maximal and zero observance. On the other hand, a high degree of 
belief may not necessarily be accompanied by a high degree of observance, 
while zero belief may be accompanied by at least some observance.

11. Although some respondents gave more than one reason, only one was 
recorded. Glassification was in terms of the reason placed ‘highest’ in Table 8.1 
Thus, if a religious reason was given, any others were ignored. While, 
therefore, the frequency for ‘religious reasons’ is correct, other frequencies may 
be, and frequently are, underestimates.

12. Such a person would avoid forbidden foods, or any other infringement of the 
rules, by not eating out or by limiting consumption to a few ‘safe’ dishes. This 
may be, and often is, accomplished quite unobtrusively, and the individual 
concerned may give no due as to the reason for his behaviour.

13. One respondent whose sons had been circumcised by a doctor, was living in 
Kenya at the time, ft should be noted too that the Reform movement permits
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circumcision bv a doctor with the ritual performed by an attending Rabbi. In 
practice, however, most seem to prefer the orthodox circumcision by a mohel 
(ritual circumcisei).

14. This was not ascertained in the final questionnaire. Nevertheless it is common 
knowledge that even if lighting candles and kiddush are not observed, the 
festive meal is usuallv retained and members of the family are often invited. 
This assertion was supported by the pilot study.

15. The caiegorv occasionallv partially' includes those who observe some of the 
mitzvoth relating to leaven at home, but do not bother about it outside. At 
home, they are mainly concerned that there should be matzah and no bread or 
other obvious leaven, but make little or no effort to conform to all the food 
taboos.

Iti. Gunman (1911, 1917) proposed a non-metric method for scaling attitude 
items. This method is based upon the idea that items can be arranged in an 
order such that an individual who responds positively to any particular item 
also responds positively to all other items having a lower rank. If items can be 
arranged in this manner, they are said to Ire scalable.’ (Shaw and Wright 1967: 
25). Gunman's technique is also referred to as scale analysis or the scalogram 
technique.

17. Unfortunateh it is onh possible to relate observance of specific mitzvoth to 
religious conviction. There is no way of combining specific observances into 
an overall measure. An attempt was made to obtain weights for each mitzvah 
by inlet viewing all practising rabbis in Johannesburg — but it was impossible 
to achieve c onsensus.

18. Each respondent was scored 1 for complete observance, 2 for partial observance 
and 3 for non-observance. The range of scores was, therefore, from 10—30. 
Partial observance of at least l luce mitzvoth (or complete observance of one and 
partial observance of a second) yielded a score ol 27. I he ten mitzvoth used 
were: Kashruth; candles; Kiddush; Sabbath; seder; leaven; Pesach, Shavuoth 
and Succoth; New Year and Atonement; synagogue affiliation; synagogue 
attendance.

19. See Appendix G, Table 55.

20. For a brief, but more detailed discussion of pluralistic ideology in South 
Africa, see Chapter Nine.

21. Alexander, lack: South African Zionism', Chapter Four in Saron and H ou
(1955).

126



Chapter Nine

Other Findings

In tro d u c t io n

In the preceding chapters, some m ajor d im ensions o t Jew ish  iden tification  
have been dealt w ith : a ttitudes an d  sentim ents; form al and  in fo rm al social 
relations; cu ltu ra l characteristics; m oral and  eth ical values; an d  relig ion . 
T here rem ain a num ber of aspects of iden tification  on  w hich less 
in form ation  is available, w hile the question  of attitudes an d  a ttachm en t to 
South Africa m ust still be discussed.

Z io n ism

Before the establishm ent of the State of Israel, Z ionism  could  be defined as a 
m ovem ent dedicated to the em an cip a tio n  of the Jew ish  peop le  from  the 
confinem ent of the ghetto  and  o ther m odes of d isc rim in a tio n  th ro u g h  the 
establishm ent of a N ationa l H om e in the H oly  L and. W ith in  the Z ionist 
m ovem ent there were, in  ad d ition , a variety of parties w ith  d iffering  
political ideologies — re la ting  both  to the a tta in m en t of the com m on goal 
and  to the type of society that was envisaged. Before 1948, then, being  a 
Zionist in  South Africa involved com m itm en t to the ideal of a Jew ish 
hom eland  in Palestine and  perh ap s to a p o litica l ideology such as 
socialism , p artic ip a tio n  in Z ionist societies of a social an d  cu ltu ra l natu re , 
ra ising  and  c o n trib u tin g  funds for resettlem ent schemes, and, for the few, 
actual im m igra tion  or aliya (literally ascent) to the H oly  L and.

In the conclusion  to the previous chap ter, A lexander (in  Saron an d  Hotz, 
1955) was cited as rem ark ing  that the Z ionist m ovem ent had  an  extensive 
fo llow ing in South  Africa from  the very b eg in n in g  and  tha t in  m any 
sm aller centres Jew ish  com m unity , synagogue congregation  an d  Z ionist 
society were co-extensive. Since 1948, the p ic tu re  has g radually  changed. A 
Jew ish N ational H om e does now  exist w hile  its po litica l system is 
p rim arily  the business of its citizens. Aliya to Israel has proceeded at a 
steady pace so that today there are several th ousand  form er S outh  A fricans 
liv ing there. F inally , the need to resettle Jew ish  survivors of the Nazi 
ho locaust and  refugees from  the A rab countries, an d  the fragility  of the
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Israeli econom y as the result of its h uge  defence budget, have led to a 
constan t dem and for ever-increasing financial su p p o rt. Z ionism  in South 
Africa today, then, has lost m ost of its ideological con ten t an d  has become 
transform ed inter a com m itm ent to Israel. It is expressed less in  active 
p artie ip a tio n  in associations erf a soc ial and  cu ltu ra l na tu re , an d  m ore in 
co n trib u tin g  and  raising  funds, visits ter Israel, concern w ith  and  aw areness 
erf w hat is h ap p en in g  in and  ter Israel, and  ter a lim ited  ex ten t aliya.

W hat the present stuck shows is that the w idespread com m itm en t to 
Zionism  prierr ter 1918 has been co n tin u ed  in an  alm ost universal 
sentim ental a ttachm ent ter Israel an d  com m itm en t to its survival. As was 
suggested in the conclusion  ter the previous chap ter: Z ionism  (in c lu d in g  its 
m odern conno ta tion ) has been and  is erne of the m ost im p o rtan t and  
durab le  expressions erl identity for S outh  A frican Jews.

A ntisem itism  an d  S elfhatred

In the d iscussion of Je w s  as a m oral co m m unity  it was suggested tha t fear of 
d iscrim ination  against them  by non-Jew s has reinforced the feeling of 
Jew ish interdependence and  erf security w ith in  the g ro u p . T h a t 
an tisem itism  is seen as evei-present and  p o ten tia lly  th rea ten in g  is reflected 
in responses ter several a ttitu d e  scale item s (A ppendix  C, T ab le  55). T h u s  
l l/o erf respondents felt that Jew s tried to in tru d e  in to  circles where they 
were nut wanted; 58% were of the o p in io n  that d isc rim in a tio n  against n o n 
w hites m South  Africa t ern Iti tit any tim e be transferred  an d  directed against 
Jews; and 19% disagreed w ith the statem ent that the N ationa l Party 
governm ent w ould never allow  antisem itism  to take roert in  the R epublic. 
T hese beliefs are partly  reroted in the realities of the recent past: m any Jews, 
now  in their sixties or m ore, c la im  that d u rin g  the tw enties an d  th irties it 
was alm ost im possib le fo ra  Jew  to ob ta in  em ploym en t in the civil service 
or w ith certain  private firms; Jew s were (and in  som e eases still are) not 
welcome as m em bers of certain  sports an d  social clubs o r as p u p ils  in 
private schools; for m a in  years Jew s cou ld  no t jo in  the N ationa list Party  in 
the T ransvaal; and , of course, at various tim es an tisem itism  has m anifested 
itself in v iolent ac tion against Jew s and  th e ir p roperty , in  parliam en tary  
debates, in legislation  designed to lim it Jew ish  im m ig ra tio n , and  in  such 
dem onstrations as that against the adm ission  of Jew ish  refugees from  Nazi 
G erm any at the beg inn ing  o f  the w ar.1 T oday , overt an tisem itism  is barely 
discernible and  has little  direct effect on the day-to-day lives of South 
African Jews. P ints in the p ilo t schedule, a c}uestion on personal ex 
periences of an tisem itism  was d ropped  because no-one could  recall any 
spec ific instances. Nevertheless, the idea of Jew s as a d istinc t category 
persists. Thus the South  Afric an  Jew ish  Board of D eputies, a representative 
federation of Jew ish congregations and  in stitu tio n s  th ro u g h o u t the 
R epublic, un til recently pub lished  a weekly digest of news from  the 
E nglish  and  A frikaans press, w hich included  a special section of Jew ish
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interest. W hile m ost of the item s in  th is section dealt w ith  Israel, w hich  was 
new sw orthy in its ow n righ t, and  w ith  Jew ish  personalities w ho were not 
necessarily identified as such in the reports, there were others in  w hich 
ethnicity  was irrelevant bu t nevertheless m en tioned .2 A ntisem itism , both  
as a threat and  a.reality , then , provides at least a p a rtia l ex p lan a tio n  of 
Jew ish exclusiveness (as observed in  the chap ter on  Social R elations) an d  of 
Jew ish attitudes to South Africa.

W hether or no t an tisem itism  has led to w hat K urt Lew in (1948: 186—200) 
has term ed ‘selfhatred’ is d ifficu lt to determ ine. Lew in postu la ted  that 
where m ino rity -g roup  m em bersh ip  is an  obstacle to the a tta in m en t of 
valued goals, the consequent frustra tion  m ay, am o n g  some ind iv iduals, 
lead to selfhatred — ie strong  negative feelings tow ards the g ro u p , its 
characteristics and the in d iv id u a l’s ow n iden tification  w ith  it. O ne of the 
m anifestations of this selfhatred is tha t the m a jo rity -g ro u p ’s pejorative 
evaluation  is accepted by the m inority  g ro u p  m em ber. As Lew in p u ts it 
(1948: 194): . . . m em bers of the low er social strata tend to accept the
fashions, values, and  ideals of the h igher strata. In the case of the

Table 9.1 Responses to question: Do you think that the behaviour of Jews contributes to the 
spread of antisemitism?' and if so, ‘ What in the behaviour o f Jews contributes towards

antisemitism?’

Response Frequency

Jews do not contribute to antisem itism 65

Jews have a negative attitude towards gentiles 
and regard themselves as superior

29

Jews are dishonest, hard in business — espec ially 
in relation to gentiles

20

Jews are pushy, showy, aggressive, throw  their 
weight around, loud, generally behave badly

107

Jews cause antisem itism  just because they exist 
and have different habits, accent, gestures

24

Jews are clannish 19

Jew s are am bitious, successful and non-Jew-s are 
jealous

29

Jew s too anti-governm ent/ left-wing liberal 12

Miscellaneous and unspecified 22

T O T A L  RESPONSES 327

NO RESPONSE 32

T O T A L  RESPONDENTS 283
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underpriv ileged g ro u p  it m eans tha t the ir o p in io n s  ab o u t them selves are 
greatly influenced by the low esteem the m ajority  has for them '.

In earliet studies by H erm an (1945: 70ff) an d  Lever (1968: 83—84), it is 
suggested tha t there is little  evidence of selfhatred am o n g  Jo h an n esb u rg  
Jews. In the present study, a lth o u g h  T ab les 9.1, 7.1 an d  7.2 reflect critical 
appra isa ls of Jews by some respondents, the data are no t conclusive since 
they provide no  ev idence re la ting  to e ither rejection  of the g ro u p  o r to self
rejection.

Jewish Survival and the Parent-Child Relationship

T h e  strong desire by Jews to survive as a d istinc t en tity  has been referred to 
in the discussions of the a ttitu d e  scale, pa tte rns of social re la tions, and  
Jew ish educ alion . litis  desire is also reflected in the asp ira tio n s of parents 
for their ch ildren . T ab le  9.2 show s that 95% of paren ts of unm arried  
ch ildren  strongly desired o r preferred, tha t these ch ild ren  shou ld  b rin g  u p  
l/ieir children  as Jews. M any paten ts see th is co n tin u ity  of Jew ish identity  
as being expressed th rough  Jew ish  trad itio n  inasm uch  as 41% an d  67%, 
respec-livelya w ould like their ch ild ren  to observe kashruth a n d /o r  o ther 
custom s w hen they hav e th e iro w n  hom es (T ab le  9.3).

T h e  question  w hich now  arises is w hat paren ts do tow ards the realization 
of these asp ira tions. A part from  the observ ance of v arious c ustom s in  their 
ow n hom es (some fairly extensively — as was show n in C hap te r E ight), 
parents of schoolgoing  c h ild ren  were asked ab o u t their ch ild ren ’s Jew ish 
education  and their observance of sabbath  and  festivals. T h e ir  responses 
are given in Tables 9.4, 9.5 and  9.6. From  these tables it w ould  ap p ear that 
m ost pa ten ts  do m ake some a ttem p t to  ensure that the ir ch ild ren  are 
exposed to the external agencies of socialization  — the synagogue and  
cheder o r clay sc hool — w hich they believe w ill foster Jew ish  identification . 
Furtherm ore, p a ten ts ' insistence (or at least encouragem ent) tha t ch ild ren  
shou ld  stay away from school and  o th e r activities on  sabbath  an d  festivals, 
shou ld  observe som e p ro h ib itio n s, an d  shou ld  a ttend  synagogue, is 
anothet ind ication  ol their prac tieal concern.

Intermarriage and Jewish Survival

As in the T n ited  States an d  B ritain , S ou th  A frica's m arriage  law s do not 
require  a bride and  groom  to state the ir re lig ious affilia tions. It is therefore 
im possible to determ ine exactly the extent o f in te rm arriag e  between Jew s 
and non-Jew s o r to discover any trends over a period  of years. It has been 
argued elsew here (D ubb 1970 an d  1973) tha t only a very large sam ple of the 
total p o p u la tio n  could  yield even a reasonable a p p ro x im a tio n  of an 
in term arriage rate.5 C ertain ly  a sam ple  of ju s t u n d er 300 people.
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Table 9.2 Desire of parents that unmarried children bring up their children as Jews

Response
Frequency 

N o %

Desire strongly i n 80

Prefer 22 15

Indifferent 7 5

W ould prefer them not to 0 0

T O T A L 143 100

Table 9.3 Desire of parents that unmarried children observe Jewish customs in their own
homes

Response
Kashruth 

N o %

Generally 
Observant 

N o %

Desire strongly 22 15 35 24

Prefer 37 26 61 43

Indifferent 79 55 46 32

W ould prefer them not to 3 2 1 1

No response 2 1 — —

T O T A L 143 99 143 100

Table 9.4 Jewish education of school-going children

Type of Jewish Education
Frequency 

N o %

None 19 (22)

Some children none; some cheder or private tutor 15 (17)

Some children cheder and or private tutor 8 (9)

All children cheder 21 (24)

Some children cheder-, som eday school 2 (2)

All children day school 23 (26)

No response 1 (1)

T O T A L 89 101
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Table 9.5 Sabbath observance by school-going children

Degree of Observance
Frequency 

N o %

All children observe strictly 12 (13)

All children attend services but do not 
otherwise observe strictly

2(i (29)

Some children attend services; some observe 
little o r no th ing

8 (9)

All observe littlco r nothing 10 (-15)

No Response 3 (3)

l O l  AI. 89 99

Table 9.6 Holy Day observance by school-going children

Degree of Observance

—
Frequency 

N o %

All children attend all or most services, do not attend school on 
any festival, and retrain Irom tid ing  (except, in some cases, to 
synagogue), w riting, attending cinemas or parties, p laying sport

17 (19)

As above, but observe few or none of the p roh ib itions against 
riding, w riting, a ttending c inemas, parties or sport.

35 (39)

All c hildren attend New Year and Day of Atonement services and 
possibly some other festival services, do not attend sc hool on any 
festival, and observe few or none of the customary prohibitions.

19 (21)

All children do not attend school on any lestival, some children 
may attend some services

9 (10)

Various degrees of m edial observance by eac h child ■! (3)

All observe little or nothing 2 (2)

No response 3 (3)

l'O T A l. 89 98
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responding  affirm atively to the question  ‘Are you a Jew ?’, is qu ite  
inadequate for the purpose.

Nevertheless the present study is useful insofar as it reflects some of the 
characteristics of in term arriage as well as p revailing  a ttitudes re la tin g  to it. 
D ealing first w ith  the characteristics of in term arriage, we see from  T ab le  
9.7 that 42% of respondents have one or m ore close relatives w ho have 
m arried ou t, w hile T ab le  9.8 indicates tha t 5 of the respondents were 
themselves no t born  Jews, tha t 11 o u t of 230 had  m arried  non-Jew s an d  that 
9 ou t of 81 ch ildren  of respondents had done likewise. W hile there m ay be 
some overlap between the tw o tables, it is ap p aren t th a t alm ost ha lf the 
sam ple had experience of in term arriage  w ith in  the im m ediate fam ily. 
A lthough it was no t established in  the present study w hether o u tm arry in g  
relatives, ap a rt from  children , had rem ained  w ith in  the Jew ish  fold, this 
was ascertained in  the a u th o r’s earlier study (D ubb 1970, T ab le  1). O f 20 
relatives m entioned, six gentile  spouses had  converted to Ju d a ism  w hile  in  
the rem ain ing  fourteen cases neither spouse had  adopted  the re lig ion  of the 
other. In the present study, T ab le  9.8 show s tha t of 25 non-Jew ish  
respondents, spouses, and  c h ild ren ’s spouses, 7 had  converted to Judaism ; 
in 17 cases there had been no  conversion either way; and  in  1 case the Jew ish 
spouse had  accepted C hristianity .

Before d raw ing  any conclusions from  the data ju st presented, it is necessary 
to com m ent briefly on the question  of conversion to Juda ism . It is the 
policy of both the O rthodox  an d  the Reform  rabb inate  to lim it conversions 
to the barest m in im um . Few conversions are perform ed d u rin g  the course 
of a year and  practically  all are in  connection  w ith  in term arriage. For the 
m ost part, too, ap p lican ts for conversion are discouraged and  delayed, are 
seldom accepted before m arriage and , p a rticu la rly  in  the case of the 
O rthodox au thorities, are often p u t off u n til the m arriage has been in 
existence for some years an d  m ay be regarded as stable. It shou ld  also be 
noted that Reform  conversions are no t recognized by the O rthodox  
rabbinate, and  tha t a ch ild  born  of a fem ale Reform  convert is no t 
considered Jew ish. However, O rthodox, as well as R eform , tend to be 
sym pathetic to  an  ap p lican t w ho was b ro u g h t u p  as a Jew  th o u g h  born  of a 
non-Jew ish  (or Reform -converted) m other. T h is  being  the case, the 
relatively sm all num ber of non-Jew ish  spouses w ho have been converted to 
Judaism  does no t reflect the num ber w ho have, de facto, been d raw n in to  
the Jew ish  g ro u p  an d  rear the ir ch ild ren  as Jews. But the figures also do no t 
reflect the num ber of people  regard ing  them selves as Jew s w ho are 
technically not Jews, hut w ho are included  am o n g  both  the converts and  
the non-converted.

Prom  Tables 9.7 and  9.8, as well as from  the foregoing  discussion, we m ay 
conclude, then, that:

(a) A large p ro p o rtio n  of Jew s have experience of in term arriage  am o n g  
their close relatives.
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(b) G iven the ru le tha t ch ild ren  follow  the re lig ion  of the m other 
(according to Jew ish  law) an d  that Reform  conversion is no t 
recognized by O rthodox  au tho rities, it is im possib le to establish , from  
the sam ple, how  m any respondents, spouses an d  ch ild ren ’s spouses 
w ho were no t born Jew s were reared as Jew s. O r, to p u t  it an o th e r way, 
it can n o t be ascertained to w hat extent in term arriages in the sam ple 
have been purely technical an d  to w hat ex ten t they represent selection 
of spouses entirely outside the Jew ish  com m unity .

(c) It is p robable  that some Jews and , of course, the ir ch ild ren  are lost to 
the g ro u p  as a result of ou tm arriage . H owever, no t a ll ou tm arriage  
constitu tes such a loss: on  the contrary , the presen t sam ple, w hich 
com prises only  respondents w ho regard them selves as Jew s, includes 
one non-Jew ish  w om an m arried  to a Jew , as well as 9 Jew s whose 
spouses have no t been converted. T h u s  w hatever the rate of 
interm arriage, its significance w ill alw ays depend  on  the nett loss or 
gain  w hich it entails for the com m unity .

(d) It is widely believed, th ough  obviously  there is no  precise su p p o rt, that 
in term arriage used to involve m ain ly  Jew ish  m en an d  non-Jew ish  
w om en, but that now adays Jew ish  w om en are increasingly  m arry ing  
out. W hether this is so or no t, in  the p resen t sam ple o u tm arriag e  has 
involved m ostly Jew ish  m en.

Jew ish  attitudes to in term arriage are, perhaps, m ore accurately m irrored  
by o u r sam ple. T ab le  9.9 gives the frequency w ith  w hich  various a ttitudes 
are held. T h u s , we find that tw o-th irds d isapprove strongly  of 
in term arriage, w hile a fu rther 9% disapprove som ew hat less vehem ently. 
O nly 24% e ither approve o r are indifferent to the q uestion . T h is  response 
p a tte rn  is in sharp  con trast to tha t of the 86 paren ts of teenage ch ild ren  in 
the sam ple, f able 9.10 show s that 41% w ould  be strongly  opposed  to, and  
w ould  try by all m eans to prevent, their teenage ch ild ren  from  m arry ing  
out, and  of these 7% were ad am an t tha t they w ould  never accept the gentile  
spouse and  m ig h t even disow n the e rran t ch ild . H ow ever, w hile  a fu rther 
41% w ould  not like the ir ch ild ren  to m arry  o u t, they w ould  sooner o r later 
accept the inevitable — 8% prov ided the gen tile  spouse converted. T h irteen  
percent were indifferent or said that they w ould  no t disapprove. These 
findings confirm  those of the earlier, sm aller sam ple that: R espondents, 
then, tended to d is tin g u ish  between the desirab ility  of in term arriage  as 
such, and  w hat they w ould do  abou t it if d irectly and  in tim ate ly  involved. 
C learly the prim ary  value in flu en c in g  the la tter possib ility  was the 
preservation of the p aren t-ch ild  re la tio n sh ip  . . . A no ther factor, however, 
m ust also  be considered: the rig h t an d  effectiveness of paren ta l 
in te rven tion ’ (D ubb 1970: 118).

It w ould  ap p ear that m any paren ts are an x io u s to prevent the possib ility  of 
in term arriage by lim itin g  contact betw een the ir teenage ch ild ren  an d  non- 
Jews. T ab le  9.11 show s tha t 54% e ith er d isapprove to tally  of non-Jew ish  
friends o r approve only  if there is n o  in te rd a tin g . At the sam e tim e, given
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the w idespread tendency for Jew s to cluster in certain  residential areas and  
to lim it social re la tionsh ips w ith in  the g ro u p  (C hap ter Six), the social 
environm ent of the Jew ish  ch ild  is in any case closely circum scribed.

A ttitudes to in term arriage raise, once aga in , the d ilem m a of Jew ish 
exclusiveness w hich was discussed in general term s in  the chap ter on  Social 
Relations. T h e  a u th o r takes u p  this question  in his earlier study (1970: 
112— 113):

If, as G ordon4 suggests for the U nited  States in term arriage  becomes 
a m ajor problem  largely as a consequence of social in teg ra tion  at 
prim ary g ro u p  level, then its p revention m ust pose a m oral d ilem m a: 
on the one hand  the m inority  g ro u p  seeks social acceptance for itself, 
on the o ther h an d  it denies the acceptability  of others. T h u s  the Jew  is 
concerned to reduce m ajority  g ro u p  prejud ice an d  d isc rim ina tion  
w hile he him self m ain ta in s, in  regard to m arriage at any  rate, an 
extrem e e thnocentric  position . T h a t his d ilem m a is real, bu t 
unresolved is vividly reflected in  the response of a Jew ish  h u sband  
w hen asked how  his paren ts reacted to h is in term arriage:
My parents tried to talk me ou t of it. T hey  said, ‘T h e  p roblem  is too 

great; how can you do this th in g !’ T hey  said tha t my wife had  dirty  
finger-nails, tha t she was too  sophisticated . T hey  criticised her for 
everything except the fact tha t she was G entile . H er being  G entile  was 
the underly ing  reason against her. [A sked w hy his paren ts d id n 't 
m ention  this, he replied:] My paren ts were all for the great Am erican 
ideal of democracy, for the ideal that there is n o  difference between 
groups. T hev could  no t adm it their feelings were p re jud iced .’ ( John E. 
Mayer, 1961:'HO).

‘A lthough South  African Jew s have also achieved a h igh  degree of 
accu ltu ration  and  structu ral in teg ra tion , the s itu a tio n  in  South  Africa 
is possibly u n iq u e  in  one im portan t respect. U nlike the U nited  States 
and, perhaps, some o ther western countries, there is n o  ‘South  African 
ideal’ of cu ltu ra l and structu ra l hom ogeneity . O n the contrary , an 
ideology of p lu ra lism  prevails both  between an d  w ith in  the various 
racial com m unities. T h e  policy of apartheid, or ‘separate 
developm ent’, legitim izes the conventional cleavage between w hites 
and  non-w hites and  envisages u ltim ate  territo ria l an d  po litica l 
separation  between, at least, w hites and  Africans. W ith in  the w hite 
g ro u p  itself, fu rther cleavages are acknow ledged. T h e  m ajo r d iv ision  is 
between the approx im ate ly  sixty percent A frikaans-speaking  
descendants of early D utch settlers and  the rem a in in g  E nglish- 
speaking stock. Each of these g roups has been augm en ted  by 
im m igrants of o ther orig ins some of w hom  have becom e com pletely 
assim ilated (eg the H ugueno ts), and  others w ho still preserve 
som eth ing  of their ow n identity  (eg G reeks an d  Jews). H ow ever, 
a lthough  the doctrine of ‘separate developm ent’ ho lds tha t each e th n ic  
g ro u p  has a d istinc t and valid heritage an d  m ust be encouraged  ‘to 
develop a lo n g  its ow n lin es’ (sic), th is is not a doctrine of tolerance, but 
a charter for d iscrim ination . T h u s  A frikaner a ttitu d es to Jew s are 
am bivalent: on the one h and  Jews are w hite  an d  m irro r the A frikaners’
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Table 9.7 Intermarriage among close relatives of respondents

Number of Close Relatives Married Out
Frequency 

No %

None 157 55

One sibling 12

One uncle aunt lb 6

One nephew niec e cousin unspecilied 10 n

1 wool m otet lose relatives 50 18

Not applicable no response 8 3

K II  U 283 100
__J

Table 9.8 Intermarriage and conversion: respondents and married children

Horn 
J eu'ish

M I

Con-verted
Orthodox

M h

Judaism
Reform

Af F

N ot
Con-verted 

Af F

Jewish spouse 
converted 

Christianity  
Af F

N ot
Applicable

N o
Response

Total 

Af F
R e s p o n d e n t I3<> 1 12 — 1 1* 2 —  1** N o t

A p p l i c a b l e
— — 137 1 lb

S p o u s e 123 !*> 1 1 —  — 1 5 N o t

A p p l i c a b l e

5 3  N e v e *  
m a r r i e d

2 128 102

M a r r ie d
C h i l d r e n 's
S |M >uses

18 21 —  1 1 f> —  1

"

5 0  31

NO 1 I : ( a )  In  i w o  Ia s i  r o w s ,  s e x  r e i n s  t o  s p o u s e '  a n d  'm a r r i e d  c h i l d r e n 's  s p o u s e ' ,  a n d  n o t  to  

R e s p o n d e n t  o r  to  R e s p o n d e n t s '  ( i i i l d r e n .
( b )  * O n e  m a l e  R e s p o n d e n t  w a s  c o n v e r t e d  b y  t h e  R e f o r m  m o v e m e n t  t o g e t h e r  w i t h  h i s  m o t h e r  

a n d .  t h e r e f o r e ,  r e g a r d e d  h i m s e l f  a s  J e w i s h  a t  t h e  t im e  o f  h i s  m a r r i a g e .  A l l  o t h e r  c o n v e r s i o n s  
w e r e  t ie d  t o  m a r r i a g e .

(c )  ** O n e  f e m a le  R e s p o n d e n t  w h o  w a s  m a r r i e d  t o  a  J e w .  b u t  w a s  h e r s e l f  n o t  c o n v e r t e d ,  h a d  
a n s w e r e d  a f l i r m a l i v c h  t h e  i n t e r v i e w e r 's  o p e n i n g  q u e s t i o n .  A re  y o u  a  J e w ? ' ,  a n d  is . 
t h e r e f o r e ,  b \  d e l m i t i o n .  m e lu d e c l  i n  t h e s a m p l e .
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Table 9.9 Attitudes to intermarriage

Attitude
Frequency 

No %

Approve 16 6

Do not disapprove/indifferent 50 18

Disapprove — bul not strongly 22 8

Disapprove — unless Gentile spouse 
converts to Judaism

3 1

Disapprove strongly — no elaboration 95 34

Disapprove strongly — m arriage cannot 
work out because of differences in back
ground and religion, family friction

43 15

Disapprove strongly — children hav e identity 
problem: neither Jews no r Gentiles

34 12

Disapprove strongly — underm ines Jewish 
comm unity

17 6

No response 3 1

TO TA L 283 101

Table 9.10 Attitudes o f parents of teenage children to their possible intermarriage

Attitude
Frequency 

N o %

Do not disapprove/indifferent H (13)

Would not like it, but w ould no t oppose 14 (16)

W ould try to prevent it, but would ultim ately 
accept

15 (17)

W ould try to prevent it, but w ould accept if 
spouse conv erted to Judaism

7 (8)

W ould try to prevent it because totally opposed 29 (34)

W ould never accept gentile spouse and m ight 
even disown child

6 (7)

No Response 4 (5)

T O T A L  RESPONDENTS W ITH  TEENA GE C H ILD R EN 86 (100)
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Table 9.11 Attitudes o f parents o f teenage children to their having gentile friends

Frequency
Attitude N o %

A good thing 7 (8)

Approve/ ind if feren t 27 (31)

Approve provided only occasional dating  or 
dating in a crowd

3 (3)

Approve prov ided no dating 14 (16)

Approve of friends of same sex only 16 (19)

Strongly disapprove 16 (19)

No response 3 (3)

T O T A L  RESPONDENTS W ITH  TEEN A G E C H ILD R EN  
____________________________________________________________

86 (99) '

ow n struggle to preserve then identity  in  a hostile  w orld; on the o ther 
they are an  alien  people  w ith  an  a lien  cu ltu re  w ho stalw artly  resist 
assim ilation . T h e  Jews, on  their p art, are aw are of A frikaner 
an tisem itism  and  of the fact that it is an  aspect of p re jud ice  in  general 
but, at the same tim e, they feel no  ex ternal pressure to m erge their 
identity  in an  overarch ing  South  A frican p eop lehood .'

A tt i tu d e  to  S o u th  A frica

I'he factor analyses of sub-scale to tals (T ab le  5.2) an d  of a ltitu d e  scale item s 
(C hapter Five, footnote 3) show ed that there was no discernible re la tion  
between any of the m easures of Jew ish  iden tifica tion  and  a ttitudes to South 
Africa. In p articu la r, as T ab le  5.3 show ed, there is no  corre la tion  (r =  ,07) 
between com m itm ent to Israel (Z ionism  sub-scale) an d  the South  A frican 
Politics sub-scale, an d  only  a sligh t negative co rre la tion  (r =  —,20) 
between Z ionism  and the Insecurity in South  Africa sub-scale. It m ay be 
added that the ap p lica tio n  of chi square  tests ind icated  th a t there were also 
no  sign ifican t re la tionsh ips between the Jew ish  iden tifica tion  sub-scales 
and  responses to the questions on po litica l party  affilia tion , in ten tio n  of 
rem ain ing  in  South  Africa, and  w hether o r no t Jew s shou ld  avoid 
involvem ent in politics. These find ings w ould  suggest tha t, w hile  Jews 
have s trong  Z ionist an d  pro-Israel feelings, these in no  way affect their 
loyalty to South  Africa. Loyalty to S outh  Africa or, perh ap s m ore precisely, 
a ttitudes to South  African politics and  o ther issues, are determ ined  by o ther 
factors.

Feelings ab o u t South  Africa are reflected, as has been m entioned , in 
responses to a num ber of questions. D ealing  first w ith  the question  of 
politics, it was found  (T able  5.1, F igure 5.1 an d  A ppend ix  C, T ab le  55) that
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there is a fairly norm al d is trib u tio n  of attitudes to the m a jo r issue in  South 
Africa: apartheid o r separate developm ent. At the sam e tim e, however, 
there is q u ite  considerable o p p o sitio n  to those aspects of apartheid w hich 
m ost im m ediately affect the ind iv idual such as the p ro h ib itio n  against n o n 
whites filling  certain  jobs, total disenfranchisem ent, an d  lim ita tio n s in 
contact across the co lour line. It is perhaps these w hich account for the 
relatively sm all p ro p o rtio n  of Jew s w ho su p p o rt the N ational Party (T able 
9.12) as com pared w itn  the n um ber ap p ro v in g  apartheid. T h is  last o b 
servation m ust, however, be treated w ith  reservation, since a large 
num ber of respondents did no t reveal their po litica l allegiance.

South African politics an d  p o litica l a ttitudes are, however, m ore 
com plicated than  sim ple divergencies of o p in io n . Politica l parties and  
their ideologies have e thn ic  associations; in  p articu la r, the govern ing  
N ational Party is seen both by A rikaners and  non-A rikaners as an  
A frikaner party  w hose aim s are associated w ith  the a sp ira tions of tha t 
specific g roup . T h e  U nited  Party  represents E ng lish -speak ing  South  
Africans and  ‘m oderate’ A frikaners. T h e  tw o sm all, rem a in in g  parties5 are, 
ideally, m u lti-e th n ican d  seen as a th reat to A frikaner n a tio n a l asp ira tions. 
T o  m any non-A frikaners, then, the progressive en trenchm en t of the 
N ational Party  G overnm ent since 1948, has led to some fear as to their 
future in South Africa. M any feel that non-A frikaners have little  influence 
in the po litical sphere and  th a t they are being  increasingly  disadvantaged 
in the civil service, the educational system and, even, econom ically . 
Furtherm ore, m ore and  m ore lim ita tio n  of personal freedom  — such as 
stricter censorship, w ider police pow ers, o p p o sitio n  to m any form s of 
protest and Sunday observance laws, to q uo te  a few exam ples — w hich  is 
contrary to trends in the rest of the western w orld, are disliked or resented. 
T h u s  m any non-A frikaners have actually  left the country  or contem pla te  
the possib ility  of do ing  so. In this s itu a tion , the Jew  differs from  o ther non- 
Afrikaners in  one im p o rtan t respect: his sense of insecurity  an d  feeling of 
not be longing  is enhanced  by the h istorical experience of the Jew ish  people  
— the constan t threat of an tisem itism . T h a t this th reat is an  aspect of 
Jew ish reality, even in the absence of official o r serious unofficial 
antisem itism , is show n by responses to item s on the Insecurity  in South  
Africa sub-scale (A ppendix  C, T ab le  55).

In in te rp re ting  Fables 9.12, 9.13 and  9.14, then, it m ust be borne in  m ind  
that m any of the m isgivings w hich  they reflect are shared w ith  o th e r non- 
Afrikaners, but that these m ay be heightened  — th o u g h  it c an n o t be 
determ ined to w hat extent — by the fear o f possible overt and  official 
an tisem itism . A gainst this background it is no tew orthy  tha t the po litica l 
affiliations of 38% of respondents cou ld  no t be ascertained (T able  9.12)6; 
that alm ost one-th ird  felt that Jew s shou ld  avoid po litics a ltoge ther or, at 
least, an ti-governm ent po litics (T able  9.13); an d  th a t only  53% stated 
unequivocally  that they in tended  to rem ain  in  S outh  Africa all their lives 
(T able 9.14). O f those w ho had fairly defin ite  in ten tio n s  of leaving South

139



Africa, 15 w ould  definitely em igrate to Israel an d  8 to som e o ther country , 
w hile ano ther 17 might go to Israel as against 6 to an o th e r country .

O m iss io n s

It m igh t at this p o in t — the end  of the final substantive chap ter in  the 
present w ork — be ap p ro p ria te  to com m ent briefly on  some aspects of 
Jew ish  identification  w hich have no t been covered.

In the first place, m en tion  shou ld  be m ade of certain  p roblem s w hich  are 
frequently  the focus of m inority  g ro u p  studies, such as m arg inality , 
personality  and  m inority  g ro u p  status, a ttitudes of the m ajo rity  g roup , 
reactions of the m inority  g ro u p  to prejud ice an d  d isc rim ina tion , an d  so on. 
T hese problem s have no t been dealt w ith  in  the presen t study, except en 
passant, for a variety of reasons: because they were no t felt to be cen tral to a 
discussion of Jew ish identification  an d  com m itm en t (eg a detailed study of 
m ajority  g ro u p  attitudes); because they fell ou tside the professional 
com petence of the investigator (eg problem s re la tin g  to personality); o r 
because the data re la ting  to them  proved inad eq u a te  or suggested their 
irrelevance in the South  African or Jo ah n n esb u rg  contex t (eg selfhatred).

The second category of om issions related to in fo rm atio n  on  specific issues, 
such as: relations w ith  Jews an d  Jew ish  com m unities ou tside S outh  Africa; 
com parison  of Jo h an n esb u rg  w ith  o ther S outh  A frican Jew ish 
com m unities; readership  of books, jo u rn a ls , m agazines, new spapers of 
Jew ish  interest; personal involvem ent w ith  Israel th ro u g h  relatives, 
ch ildren  living there, m ore or less frequent visits; personal experiences of 
an tisem itism ; and  sim ilar particu lars. T h e  reasons for these om issions are 
m uch the sam e as for the first category — th o u g h  som e in fo rm ation , w hich 
has no t been discussed in the body of the study, is presented  w ith o u t 
com m ent in A ppendix  C.

N o apology, then, is m ade for the om issions m entioned: every study m ust 
have set lim its of interest, relevance an d  com petence, w hile even the m ost 
carefully constructed research in stru m en t m ay yield som e unusab le  data.

C o n c lu s io n s

In this chap ter som e aspects of Jew ish  iden tifica tion , w hich  had  no t 
previously been dealt w ith , have been discussed. T h e  m ateria l presented  on 
Z ionism  an d  Selfhatred was inconclusive an d  fu rth er study of those 
d im ensions are indicated insofar as they m ay be of interest. T h e  discussions 
of in term arriage  an d  of the desire of paren ts to ensure Jew ish  survival 
th ro u g h  their ch ild ren , u nderlined  the m ore general fin d ing , based on 
analysis of a ttitude  scale items, that g ro u p  survival is a p a ram o u n t value 
an d  tha t it is p u rsu ed  a t both the cu ltu ra l an d  stru c tu ra l levels. T h e  brief
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account of an tisem itism  in South  Africa and  of the p reva iling  p lu ra lis tic  
ideology relate back to some of the com m ents on  attitudes to in term arriage 
as well as to the discussion of H erberg ’s ‘re tu rn  of the th ird  gen era tio n ’ 
hypothesis (see C onclusions to C hap ter E ight).

All the find ings m entioned , together w ith  those re la ting  to patterns of 
social relations, tend to confirm  the fourth  hypothesis postu la ted  in 
C hapter Tw o: 'th a t Jew s are cau g h t u p  in a conflict between the desire for 
survival as a d istinct g ro u p  and  the belief tha t barriers between g roups 
should  be m in im al. T h is  d ilem m a w ill be m anifested in  am bivalen t 
attitudes to in term arriage, e thnocen trism  an d  social relations. However, it 
is suggested that the d ilem m a is probably  not as acute in  S outh  Africa, w ith 
its p lu ra listic  ideology, as in the U nited  States an d  o ther western countries 
where assim ilation  of m inority  g roups is favoured’ (p 10). W hile the 
relative strength  of the d ilem m a in South  Africa as com pared  w ith  o ther 
countries can only be inferred, such an  inference appears to be reasonable 
from the data presented.

Table 9.12 Political party allegiance

Party
Frequency 

N o %

National Party member 5 2

National Party supporter 36 13

United Party member 17 6

United Party supporter 63 22

Progressive Party member 16 6

Progressive Party supporter 31 n
Liberal Party supporter 7 2

D on 't know / undecided indifferent 94 33

Refuse to answer 14 5

TO TA L 283 100

NOTE: T he Liberal Party voted itself ou t of existence some time after fieldwork was 
completed.
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Table 9.13 Should Jews avoid participation in politics?

Frequency
Response No %

No, they need not avoid political participation 127 45

Yes, they should avoid left-wing and anti- 
government political activities

66 23

Yes, they should avoid participation  in n gm - 
w in g o r N ational Party politic s

23 8

Yes, they should avoid United Parly 
Progressive Party/ specific com bination o 
parties/extrem ism

8 3

Yes, they should avoid all involvement in 
politics

23 8

D on’t know 17 6

Refuse to answer no response 19 7

T O T A L 283 100

Table 9.14 Intention to remain in South Africa

Response
Frequency 

N o %

Yes, intend to remain in South Africa 151 53

Yes, if possible probably/as far as I know 41 14

Yes. if il is still a lright lot Jews here 4 1

Yes, unless political developments make it 
impossible and I em igrate (Israel not m entioned)

10 4

Yes unless political developm ents make it 
impossible and I em igrate to Israel

2 1

Yes, unless I emigrate to Israel (reasons not 
stated)

15 5

No, do not intend to rem ain in South Africa 10 4

No, intend to em igrate (Israel not m entioned) 7 2

No, I intend toem igrate to Israel 17 6

D on't know 25 9

No Response 1 —

T O T A L 283 99
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Notes

1. Numerous references to pre-World War II antisemitism are to be found in Alan 
Paton, Hofmeyr, London 1964, and elsewhere.

2. Examples of two such items, as they appeared in the South African Jewish 
Board of Deputies, News Digest, 'Items of Jewish Interest’ are cited below: ’
SA Financial Gazette: 25.2.72 — Referring to the collapse of a large Durban 
finance and investment house, Sidarel, the directors are described as ‘typical of 
Durban’s tightly-knit Jewish community’, while the rise of the business ‘for 
Durban’s Jewish community (the main investors in Sidarel), . . . must have 
seemed too good to be true’.
Die Vaderland: 17.3.72 — A letter criticizing the paper for always drawing 
attention to the religion or origin of a person, especially if charged with some 
offence, when that person was Jewish. Examples at e quoted.

3. The main problem of quantifying intermarriage is to reach Jews who have 
married out and no longer identify themselves as Jews. However, even if 
frequencies and rates can be established, their significance may not always be 
easy to determine. Thus, for example, marriage I K l  ween a Jew and a person 
born ol a Jewish mother, but not reared as a Jew, would not Ire classified as 
intermarriage, whereas marriage to the child of a Jewish father, brought up as 
a Jew, would be so classified, since according to Jewish law a child follows the 
religion of its mother. Other difficulties are discussed in Dubb (1970 and 1973).

4. Gordon (1964: 80—81, 181).

5. The Liberal Party was disbanded after fieldwork bad been completed.

6. It should be noted that not all of these refused to answer. Some, undoubtedly, 
were genuinely undecided or indifferent.
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C h a p te r T e n

Conclusion

In tro d u c t io n

As was indicated in C hap ter T w o, the aim  of the present study has been a 
lim ited  one: to describe, in some breadth, pa tte rns of Jew ish  identification  
in Johannesburg . Nevertheless, a lth o u g h  its em phasis has been 
e thn o g rap h ic  ra ther than  theoretical, an  a ttem p t has been made, 
particu larly  in  the conclud ing  section of each chapter, to  com pare the 
findings w ith  those of sim ilar studies elsewhere, an d  to relate them  to w ider 
theoretical issues. It is the pu rpose  of the presen t chap te r to draw  together 
these specific conclusions in to  a m ore general statem ent, thereby testing  
the hypotheses o rig inally  postu la ted  in C hap te r T wo.

T e s t in g  th e  h irs t F o u r  H y p o th e se s

T h e  first hypothesis (p p  8—9) was derived largely from  the find ings of 
previous studies of various aspects of Jew ish  iden tification  in  the U nited  
States. It states:

T o  the degree to w hich South  A frican Jew s resem ble their co
relig ion ists in the U nited  States —tw'o local-born  generations, relative 
absence of serious overt an tisem itism , a h ig h  degree of accu ltu ra tio n  to 
the host cu ltu re , a h igh  degree of econom ic, po litica l and  civic 
in teg ra tion , an  ap p aren t decrease in  adherence to re lig ious laws — so 
one w ould  expect tha t Jew ish  iden tifica tion  w ould  also be m anifested 
p rim arily  in sen tim ent ra ther than  in  behaviour. As a corollary  to this 
hypothesis, one w ould  expect tha t there w ould  be little  congruence 
between a ttitudes an d  behaviour except a t the extrem es: thus only  the 
m ost heavily com m itted  w ould  also  identify  in  the ir overt behaviour, 
w hile those w ho were m in im ally  com m itted  w ould  probab ly  observe 
few, if any, custom s an d  partic ip a te  little , if a t a ll, in  com m unity  life. 
For the rest, it is expected th a t behavioural iden tifica tion  w ill tend to 
be random  and  not necessarily directly  related  to specific a ttitudes. 
T here  wall be, it is suggested, a far greater range of varia tion  in  
behaviour th an  in a ttitu d es .’

T here  is no  question  tha t sen tim en t does p lay  an  extrem ely im p o rtan t role

144



in Jew ish  identification . T h u s , it was found, in  C hap te r Five, tha t 
d istribu tions of responses to m ost of the 31 a ttitu d e  scale item s re la tin g  to 
Jew ish identification , were positively skewed — especially  on  those item s 
p erta in in g  to Z ionism  (and Israel) an d  Jew ish  survival. F urtherm ore, as 
was po in ted  out, there were m any item s w hich  were om itted  from  the 
a ttitude  schedule because of the h ig h  level of agreem ent on  the positive side 
w hich they elicited. It can n o t be stated unequ ivocally , however, that 
behaviour (or m ore precisely, in  term s of the presen t research procedure, 
action  tendencies) was always less positive th an  sentim ent.

T h e  m ost com plete appra isa ls of action  tendencies were on  the social 
relations and  relig ious d im ensions, w ith  some m ore general observations 
about Jew ish  cu ltu re  generally. W ith  regard  to social re la tions it was 
found, in C hap ter Six, tha t in m any respects there was a h ig h  degree of 
congruence between a ttitudes an d  behaviour. W here th is was no t so, it was 
essentially w here respondents felt th a t their actual tendency tow ards 
exclusiveness was, perhaps, a bad th ing . O n th is d im ension , then, the 
hypothesis m ust be rejected. O n the relig ious d im ension , how ever, the 
re la tionsh ip  between a ttitudes an d  behaviour are close to w hat was 
hypothesized: w here a ttitu d e  scale scores were cross-tabulated  ag a in st item s 
of behaviour it was found  tha t w hile  som e high-scorers behaved positively 
and some low-scorers behaved less positively, in  m ost cases a ttitudes and  
behaviour varied independently , w ith  attitudes being considerably  m ore 
positive than  behaviour. O n this d im ension  the hypothesis is confirm ed.

T ak in g  the cu ltu ra l d im ension  as a w hole — ie to include re lig ious beliefs 
and  custom s — the p ic tu re  is m ore com plex. O n the one hand , Jew ish  
cu lture  as a system atic w hole has ceased to exist except for a sm all m inority  
of u ltra-o rthodox  ind iv iduals. O n the o ther hand , a w ide range of cu ltu re  
traits deriv ing from  a variety of sources, discussed fully  in  C hap ter Seven, 
serve as diacritics of Jew ish  identification . At the sam e tim e m any of the 
trad itional traits, generally  derived from  the Jew ish  re lig ion , are valued as 
being the ‘essence’ of Jew ish  cu lture . At bo th  the co m m u n ity  level an d  that 
of the ind iv idual, this is translated  in to  action  th ro u g h  an  elaborate and  
expensive Jew ish educational system. A nd there is a lso  ano ther, m ore 
subtle, aspect of trad itiona l cu ltu re  w hich  — as w ill be suggested in  the 
discussion below on  the second hypothesis — finds expression in  
behaviour: a trad itionally-derived  set of m oral ideas. O n  the cu ltu ra l 
d im ension, then, it is d ifficu lt to confirm  or reject the hypothesis. M ore 
direct and  precise data are still needed.

T he second hypothesis reads:

It is suggested th a t the area of behaviour in  w hich  Jew ish  
identification  is m ost w idely, consistently  and , often, exclusively 
m anifested is th a t of social relations. In  o ther w ords, given th a t Jew s 
cluster residentially , it is postu la ted  tha t they also  confine the ir 
p rim ary , as w ell as o ther in tim ate , m u ltip lex  re la tio n sh ip s  w ith in  the
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frequently  observed tended to be cerem onial in  n a tu re  an d  dom estic or 
pub lic  in locus. W hat was observed by any person  appeared  to be largely 
independent of w hat he believed or, even, of the ex ten t of his belief. In  the 
case of kashruth (dietary laws), w here reasons for observance were elicited, 
a large p ro p o rtio n  were m otivated  by the desire to identify w ith  o ther Jews. 
It was concluded from  the evidence, th a t belief and  behaviour varied 
independently  to a large degree, an d  tha t the mitzvoth were observed by 
m any prim arily  as sym bols of their Jew ish  identity .

O ne in teresting  problem  arising  o u t of the hypothesis an d  the find ings, is 
the m anner in  w hich  religious, as d istinc t from  identity , needs are satisfied. 
If, as it is argued above, observance of mitzvoth is frequently  no t an  
expression of religious com m itm ent, how  then is such com m itm en t 
expressed? H ow , in o ther words, do Jew s ap p ro ach  G od in  w hom , 
according to A ppendix  C T ab le  55, m ost respondents believed? T h is  w ould  
m erit closer a tten tion  but was beyond the scope of the presen t enquiry .

T he fourth  hypothesis states:

. . .  that Jews are caugh t u p  in  a conflict between the desire for survival 
as a d istinct g ro u p  and  the belief tha t barriers between g roups shou ld  
be m in im al. T h is  d ilem m a w ill be m anifested in  am bivalen t a ttitudes 
to interm arriage, e thnocen trism  an d  social relations. H owever, it is 
suggested tha t the d ilem m a is p robably  no t as acute in  S ou th  Africa, 
w ith  its p lu ra lis tic  ideology, as in  the U nited  States2 an d  o ther western 
countries w here assim ila tion  of m inority  g ro u p s is favoured’ (p 10).

T h e  findings in  C hapters Five, Six an d  N ine adequately  su p p o rt the first 
part of the hypothesis. T h e  second p a rt — tha t co m p arin g  the extent of the 
d ilem m a in the South  A frican and  o th e r contexts — can on ly  be inferred. 
Nevertheless, it is argued (in C hap ter N ine) tha t this is the m ost reasonable 
inference from  w hat is know n. T h e  hypothesis is, therefore, confirm ed.

T h e  F ifth  H y p o th esis: T h e  B o u n d aries  of the  Jew ish  C o m m u n ity

In testing the final hypothesis, m ateria l from  the w hole study m ust be 
draw n together. T h e  hypothesis states that:

‘ . .  . the Jew s are a com m unity  because they see them selves as such and  
because m any of the m ost im p o rtan t roles played by in d iv idua ls are 
affected by their m em bersh ip  of the com m unity . T h e  boundaries 
between the Jew ish  com m unity  and  non-Jew s are, therefore, to  be 
found in  the organ iza tion  an d  ascrip tion  of roles ra th e r th an  in  
identifiable cu ltu ra l characteristics’ (p  10).

T o  understand  the im p lica tions of this hypothesis, it w ill be necessary to 
exam ine briefly the concept of e thn ic  boundaries developed by Frederik 
Barth. A ccording to B arth (1969:10— 11):
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'T h e  term ethn ic  g ro u p  is generally  understood  in an th ropo log ica l
l i te ra tu re . . . to designate a p o p u la tio n  w hich:
1. is largely biologically  self-perpetuatorv ,
2. shares fundam ental cu ltu ra l values, realized in  overt un ity  in 

cu ltu ral forms;
3. makes u p  a field of com m unica tion  an d  in teraction ;
4. has a m em bership  w hich  identifies itself, an d  is identified  by 

others, as constitu tin g  a category d is tin g u ish ab le  from  others of 
the sam e order.

H e suggests tha t too m uch em phasis tends to be p laced on  the cu ltu ra l 
aspect of ethnicity : that is, an  ethn ic  g ro u p  is characterized by shared 
cu ltu re  w hich , in tu rn , constitu tes the boundary  between it an d  other 
sim ilar g roups. T h is  app roach  raises num erous problem s: how  to account 
for cu ltu ral heterogeneity w ith in  an  e thn ic  g roup ; how  an d  w hy ethn ic  
boundaries persist in the face of a h igh  degree of accu ltu ra tio n  (w hich 
m igh t include passage of personnel an d  the ir com plete assim ila tion  in to  
the o ther group); how  e thn ic  co n tin u ity  is m a in ta in ed  th ro u g h  tim e and  
space in spite of local changes an d  adap ta tions; an d  so on. B arth proposes, 
therefore, that e thn ic  g roups shou ld  be stud ied  ‘as a form  of social 
o rgan iza tion ’ (p 13) ra ther than  as a cu ltu ra l entity . In this context the focus 
shifts to ascrip tion  and  role a llocation : ‘T o  the ex ten t th a t actors use e thn ic  
identities to categorize themselves an d  o thers for purposes of in teraction , 
they form  e thn ic  groups in  this o rgan iza tional sense’ (pp  13— 14). D efined 
in this way, says Barth, ‘the n a tu re  and  co n tin u ity  of e thn ic  u n its  is clear: it 
depends on the m ain tenance of a boundary . T h e  cu ltu ra l d ifferen tia tion  
or the in ternal o rganization  of the g ro u p  m ay change yet the fact of 
c o n tin u in g  d ichotom ization  between m em bers an d  outsiders allow s us to 
specify the na tu re  of con tinu ity , and  investigate the ch an g in g  cu ltu ra l 
form s and  co n tex t’ (pp  14— 15).

T h e  aptness of B arth ’s app roach  in  the un d erstan d in g  of the find ings of the 
present study becomes ap p aren t from  the fo llow ing  brief overview.

D uring  the course of d iscussion it was p o in ted  ou t th a t the cu ltu re  of 
Eastern E uropean  Jew ry was rooted in the beliefs, custom s an d  practices of 
trad itional Judaism . T h e  pervasiveness of re lig ion  in  everyday life was 
extensive since, because of its em phasis on  practice  ra ther than  on  dogm a, 
Judaism  had  evolved a body of rules p rescrib ing  ap p ro p ria te  behaviour in 
situations ran g in g  from  the m ost triv ial (such as the correct o rder of 
dressing an d  undressing), th ro u g h  those govern ing  in terpersonal 
relations, to those concern ing  the p ro p er w o rsh ip  of G od. T h is  was the 
idiom  of everyday life: in  th eshtetl an d  the g h e tto  there was no  d istinc tion  
between relig ious and  secular, only  between Jew ish  and  non-Jew ish .

In South  Africa, the im m igran ts them selves were forced to aban d o n  m any 
of their trad itional custom s and  to ad ap t to to tally  new cond itions, w hile 
their descendants have rap id ly  accu ltu ra ted  to  the cu ltu re  of the E n g lish 
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speaking section of the w hite p o p u la tio n . T h e  extent of this accu ltu ra tion  
is, to some extent, reflected in the study: the generally  h ig h  standard  of 
education, the p ro p o rtio n  of Jew s in  the professions, the considerable 
decline in Y iddish as a hom e language, the piecem eal and  s itua tiona l 
practice of trad itional re lig ious custom s, and  the difficulty  of iden tify ing  
and  d is tin g u ish in g  the ind iv idual Jew . In short, on  the cu ltu ra l and  
religious dim ensions, it was found  tha t w ith in  the Jew ish  com m unity  
there was considerable heterogeneity. T h u s , on the one hand , it is 
im possible to predict w hat, if any, d istinctive cu ltu ra l characteristics any 
individual Jew  w ill exhibit, w hile on  the o ther hand , it is equally  
im possible, w ith  any precision , to characterize the Jew ish  g ro u p  as a w hole 
on the basis of a shared culture.

But a lth o u g h  it has now  become virtually  im possib le to define Jew s in 
cu ltu ral terms, the com m unity  has, nevertheless, re ta ined  its iden tity  and  
there is no  evidence of large-scale assim ila tion  in  Jo hannesburg . 
O rganizationally , it has been show n, there exists an  elaborate netw ork of 
institu tions inc lu d in g  synagogues, com m unity  centres, an  o rphanage , o ld  
age hom es, Zionist and  cu ltu ra l societies, w elfare associations, a Jew ish  
press, sports and  social clubs, private schools and  hostels, and  others. 
A lmost all respondents in  the sam ple identified, a lbeit only  n o m in a lly  in  
m any cases, w ith  one or m ore of these com m unal organ iza tions or 
p h ilan th rop ies, w ith  alm ost three-quarters, alone, being  affiliated  to some 
synagogue congregation . But w hat is perhaps m ore sign ifican t is that 
inform ally, and  w ithou t ap p aren t conscious in ten t, Jew s have tended to 
‘stick together' residentially , in their choice of friends an d  acquain tances 
and  even to some extent in the econom ic sphere. T h is  tendency appears to 
be related to four factors: that Jew s ‘feel m ore at h o m e’ am o n g  Jew s and  
liv ing in a Jew ish neighbourhood ; that by lim itin g  in tim ate  social 
relations w ith in  the g ro u p  the possib ilities of ou tm arriage  an d  
assim ilation  are m inim ized; tha t they fo rn i a m oral com m unity ; an d  that 
they believe, no t w ithou t som e ju stifica tion , tha t they are no t alw ays 
welcom ed by non-Jew s a lth o u g h  there is little  overt an tisem itism  in  South  
Africa today.

W hat these find ings seem to suggest, then, is this: the effective boundary  
between Jews and non-Jew s does no t lie in  cu ltu ra l differences, bu t in  the 
field of social relations. T h a t there are cu ltu ra l differences is clear, and  
certainly for som e sections of the Jew ish  com m unity  the boundary  m ay be 
perceived in those terms. But for the co m m unity  as a w hole this is n o t so: 
the cu ltu ra l differences between a strictly o rthodox  Jew  an d  a h igh ly  
acculturated  agnostic  are probably  greater than  they are between the la tte r 
and  a non-Jew . T h e  only way that the existence and  co n tin u ity  of the w hole 
com m unity  can be accounted for, therefore, is in term s of the effect of being 
Jew ish on  roles and  statuses. T h u s  ind iv idual Jew s w ho pass o u t of the 
g ro u p  are no t sim ply those w ho are the .m ost h igh lv -accu ltu rated  (and 
therefore the least visible), but, ra ther, those w ho n o  longer regard
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themselves as m em bers of the Jew ish  com m unity , w ho  n e ither give nor 
take advantage of their m em bersh ip  in  assig n in g  or assu m in g  roles, and  
w ho, by no t acknow ledging  the ir Jew ish  identity , do  no t suffer the 
disadvantages w hich Jews may experience.

T h e  hypothesis, then, is confirm ed, inasm uch  as it has been show n that the 
con tinued  existence of Jew s as a d istinc t e th n ic  g ro u p  or, from  an o th er 
p o in t of view, the irreducible m in im u m  in term s of w hich  an  ind iv idual 
may identify w ith  h is fellow Jews, depends on  the co n tin u ity  of the positive 
value placed on survival, and  the m ain tenance  of a degree of role a llocation  
on  the basis of e thnicity .

The Fate of the Five Hypotheses: a Summary

T he five hypotheses, and  their respective fates, m ay now  be sum m arized:

Hypothesis One states tha t Jew ish iden tification  w ould  be m anifested 
prim arily  in sen tim ent ra ther than  in  behaviour: tha t ap a rt from  the 
extrem es of m axim al and  m in im al iden tifica tion , there w ill be little 
congruence between a ttitudes an d  behaviour; an d  tha t there w ould  be 
greater varia tion  in  behaviour than  in a ttitudes. T h is  hypothesis was 
confirm ed for the relig ious, cu ltu ra l and  Z ionist d im ensions of 
identification . However, it was found  tha t on the social relations 
d im ension , iden tification  was m anifested in  behaviour w hile  attitudes 
exhib ited  some am bivalence. O n this d im ension , then, the hypothesis had  
to be rejected insofar as it stresses the prim acy  of attitudes.

Hypothesis Two  states that the area of behaviour in  w hich  Jew ish 
identification  is m ost w idely m anifested is th a t of social re la tions — 
particu larly  prim ary  social relations. T h is  hypothesis was confirm ed.

Hypothesis Three states that, ap art from  the m ost strictly  o rthodox  Jews, 
there is no t necessarily any re la tio n sh ip  betw een re lig ious com m itm en t 
and  observance of relig ious ritua ls  (m itzvoth). Mitzvoth are observed 
p rim arily  as sym bols of Jew'ish iden tifica tion  ra th e r th an  for re lig ious 
reasons, so tha t re lig ious ind iv iduals may no t be m ore observant than  
irre lig ious people. T h is  hypothesis was confirm ed.

Hypothesis Four states tha t Jew s are cau g h t u p  in  a conflic t between the 
desire to survive as a g roup , and  the belief tha t barriers between g roups 
shou ld  be m in im al. T h is  is m anifested in  am bivalen t a ttitudes tow ards 
in term arriage, e thnocen trism  an d  social re la tions. T h e  d ilem m a is s im ilar 
to th a t am o n g  A m erican Jew s but, because of South  A frica’s p lu ra lis tic  
ideology, is p robably  less acute for South  A frican Jews. T h e  first p a rt of the 
hypothesis was confirm ed directly by the data; the second p a rt could  be 
reasonably inferred to be true.

Hypothesis Five states tha t the Jew s are a com m u n ity  because they see
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themselves as such and  because m em bersh ip  of the com m unity  affects role 
allocation . T h e  boundaries of the com m unity  are to be found  at this level 
ra ther than  at the level of shared cu lture . T h is  hypothesis was confirm ed, 
a lth o u g h  the underly ing  im portance  of a shared cu ltu re  — m anifested 
m ost particu larly  in  com m on trad itions an d  a shared m oral system — 
should  no t be lost sigh t of.

T hus, hypotheses two, three, four an d  five were confirm ed, an d  hypothesis 
one partia lly  confirm ed.

Some Theoretical Implications of the Hypotheses

C onsidering the five hypotheses as a w hole, they can be seen to have im p o r
tan t im plications for a n u m b er of theoretical issues in  sociology an d  
social an th ropo logy  beyond the im m ediate  p rob lem  of Jew ish  
identification . T h ree  im p o rtan t areas are discussed below.

(a) E thn ic Identity  and A ssim ila tion

T w o related problem s — the im portance  of g ro u p  m em bersh ip  as p a r t of 
the in d iv id u a l’s identity  and  the n a tu re  of the a ssim ila tion  process — have 
been considered by bo th  sociologists an d  social an th rop o lo g is ts . G ordon  
(1964) has synthesized a good deal of this th in k in g  in  h is analysis of 
assim ilation  in  the U nited  States, an d  it is h is  fo rm u la tio n s w h ich  are 
em ployed in  the fo llow ing  discussion. W ith  regard  to e th n ic  iden tity , 
G ordon (op cit: 24—25) suggests:

‘My essential thesis here is that the sense of e thn ic ity  has proved to be 
hardy. As th ough  w ith  a w ily c u n n in g  of its ow n, as th o u g h  there were 
some essential elem ent in m an 's  n a tu re  tha t dem anded  it — so m eth ing  
that com pelled h im  to m erge h is lonely ind iv idual iden tity  in  som e 
ancestral g ro u p  of fellows sm aller by far than  the w hole h u m an  race, 
sm aller often than  the n a tio n  — the sense of e thn ic  belo n g in g  has 
survived. It has survived in  various form s and  w ith  various nam es, bu t 
it has no t perished, an d  tw entieth-century  u rb an  m an  is closer to his 
stone-age ancestors than  he know s.’

E thnic  belonging, G ordon  states, fo llow ing  H erberg  (1955), is ‘expected  in  
A m erican society’ and  is no t an  identity  ‘from  w hich  one m ay v o lun ta rily  
resign’ (ibid: 29). M ost im p o rtan t, however, is tha t the e th n ic  g ro u p

‘ . . . bears a special re la tio n sh ip  to the social s tructure  of a m odern  
com plex society w hich  d istingu ishes it from  all sm all g roups an d  m ost 
o ther large groups. It is this: within the ethnic group there develops a 
network o f organizations and informal social relationships which  
permits and encourages the members o f the ethnic group to remain 
within the confines o f the group for all o f their primary relationships 
and som e o f their secondary relationships throughout all the stages o f  
the life-cycle' (ibid: 34 — em phasis supplied).
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G ordon is, perhaps, saying m uch  the sam e th in g  as E rikson in  h is m ore 
‘m ystical’ defin ition  of e thn ic  identity  as ‘the identity  of som eth ing  in  the 
ind iv idua l’s core w ith an essential aspect of a g ro u p ’s in n er coherence’ 
(Erikson 1960: 38). G o rd o n ’s fo rm ula tion , how ever, perm its the deduction  
of m ore specific hypotheses for testing. T h u s  it m ay be postu la ted  tha t if a 
netw ork of social relations has developed w ith in  the e th n ic  g ro u p  so that 
its m em bers tend to confine all their p rim ary  re la tio n sh ip s  w ith in  the 
g roup , then ethnic identity w ill be closer to ‘theco re  of personality  an d  self- 
iden tifica tion ’ (G ordon, op cit: 25) th an  if the netw ork  of e thn ic  relations 
tends to he largely secondary (as, for exam ple, a C aledon ian  Society w hich 
is concerned w ith  p e rp e tu a tin g  certain  aspects o f Scottish  cu ltu re  bu t may 
be the only context w ith in  w hich its m em bers in terac t as Scotsm en).

W hile the present study was no t designed specifically to test such a theory 
of identity, the hypotheses do provide som e co n firm atio n  — though  
w ithou t ind icating  causation  — tha t w here p rim ary  relations are 
ethnic ally determ ined (hypothesis two) there is a strong  com m itm en t to the 
g ro u p  (hypothesis one). T h e  present study does no t, how ever, throw  any 
ligh t on the second aspec t of the theory.

Related to this theory of identity , is G o rd o n ’s theory of the n a tu re  of 
assim ilation . 1 le d istinguishes seven types o r stages of a ssim ila tion  w hich 
he sum m arises (op cit: T ab le  5) as follows:

The Assimilation Variables

Subprocess or Condition
Type or stage of  
Assimilation Special Term

Change of cultural patterns 
to those of host soc iety

C ultural or
behavioral assim ilation

Acculturation

Large-sc ale entrance into 
cliques,c lubs,and  institutions 
of host society, on primary 
group  level

Structural
assim ilation

None

Large-scale interm arriage Marital
assim ilation

Am algam ation

Development of sense of 
peoplehood based exclusively 
on host soc iety

Identificational
assim ilation

None

Absence of prejudice Attitude rec eptional 
assim ilation

None

A bsence of d i scrim ina t ion Behavior rec eptional 
assim ilation

None

Absence of value and power 
conflict

Civic assim ilation None
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G ordon then goes on  to discuss the re la tionsh ips between the various stages 
or types of assim ilation  and  suggests, am o n g  others, the fo llow ing  two 
hypotheses:

‘ [T h e  re la tionsh ip  of cu ltu ra l assim ila tion  to a ll the o thers] m ay be 
stated as follows:
1) cu ltu ra l assim ila tion , o r accu ltu ra tion , is likely to be the first of 

the types of assim ila tion  to occur w hen a m ino rity  g ro u p  arrives 
on the scene; and

2) cu ltu ra l assim ila tion , o r accu ltu ra tio n , of the m ino rity  g ro u p  may 
take place even w hen none of the o ther types of assim ila tion  occurs 
sim ultaneously  or later, an d  th is cond itio n  of ‘accu ltu ra tio n  o n ly ’ 
may con tinue  indefin itely  (op cit: 7 7 ) .. .

‘Once structural assimilation has occurred, either simultaneously with 
or subsequent to acculturation, all o f the other types o f assimilation 
will naturally follow  . . . S tructu ra l assim ila tion , then , ra th e r th an  
accu ltu ra tion , is seen to be the keystone of the arch  of a ss im ila tio n ’ (op  
cit: 81 — em phasis supplied).

T o  some extent, all five hypotheses bear u p o n , an d  confirm , G ordon 's  
theoretical fo rm ula tion . T hey  also  suggest th a t there is a m u tu a lly  
reinforcing  re la tio n sh ip  between the p e rp e tu a tio n  of struc tu ra l identity , 
and  the degree to w hich  such a struc tu re  involves (or, even, determ ines) 
p rim ary  relations for m em bers of the e th n ic  g roup .

(b) Urbanization in Africa
In the conclusions to C hapters Six an d  Seven, it was suggested tha t the 
adap ta tion  of Jew ish im m igran ts from  Eastern E u ro p ean  shtetlach was no t 
d issim ilar to w hat is h a p p e n in g  to A fricans co m in g  to tow n in  m ost 
countries sou th  of the Sahara. T h u s, the find ings re la tin g  to the second 
hypothesis — tha t is, the tendency for e thn ic ity  to define the boundaries of 
p rim ary  re la tionsh ips — are sim ilar to those of M ayer (1961) concern ing  
R ed’ (conservative) X hosa of East T ondon . S im ilarly  the fifth hypothesis 

— the defin ition  of e thn ic  boundaries in  term s of role ascrip tion  (w hich 
could, th ough  no t necessarily so, inc lude  p rim ary  re la tionsh ips ) — is 
related to the w hole question  of tribalism  in tow n: to w hat extent tribal 
divisions are recognized; w hether and  in  w hat ways they m ay be im p o rtan t 
in urban  social o rganization ; their significance for the ind iv idual; and, 
w hether ‘trib a lism ’ is m anifested struc tu ra lly , cu ltu ra lly  or in  bo th  ways. 
Insofar, then, as the present study an d  studies of African u rban iza tion  m ay 
be subsum ed under the broader questions of e th n ic  iden tity  an d  
assim ilation , they are m u tu a lly  relevant.

In add ition , however, the question  of the na tu re  of u rban  co m m unities also 
unites the tw o fields of study in a com m on theoretical concern. W irth , in 
his classic pap er on  the u rb an  way of life,3 describes u rb an  social 
re la tionsh ips as follow s (1938:54):
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'C haracteristically , u rban ites meet one an o th e r in  h igh ly  segm ental 
roles. T hey  are, to be sure, dependent u p o n  m ore peop le  for the 
satisfaction of their life-needs than  are ru ral people  an d  thus are 
associated w ith  a greater num ber of organized groups, bu t they are less 
dependent u p o n  pa rticu la r persons, and  the ir dependence up o n  others 
is confined to a h igh ly  fractionalized aspect of the o th e r’s ro u n d  of 
activity. T h is  is essentially w hat is m ean t by saying th a t the city is 
characterized by secondary ra ther th an  prim ary  con tac ts’.

W irth has been criticized by M orris4 on the basis of W irth ’s ow n study of the 
C hicago ghetto  (1928), as well as of o th e r studies of u rb an  com m unities (eg 
C ans 1966)5:

'A . . . valid criticism  of W irth  relates to  his account of the functions of 
p rim ary  groups. H e was fully aware, from  his ow n studies of ghetto  
dwellers, that p rim ary  g roups existed am o n g  city dwellers; bu t his 
theory was unable  to assim ilate the idea tha t they had essential 
functions in urban  society. T h e  ghetto  has functions o th e r than  the 
assim ilation  and  p ro tection  of its m em bers. P rim ary  g ro u p s and  
rela tionsh ips are som etim es survivals from  a trad itiona l ru ral culture; 
but a t others they are in tegral aspects of u rb an  society, an d  are h igh ly  
functional in dealing  w ith  the strains in  u rb an  life an d  in  f illin g  in  
gaps in its structure. T hey  m ay, indeed, be supp lem en ted  by ‘quasi- 
p rim ary ’ g roups in the suburbs . . .

He is also  acutely aw are that heterogeneity  is a po ten tia l source of 
conflict and  m alin tegra tion ; and  he is aw are tha t in  avo id ing  this 
po ten tia l problem , people  tend to su rro u n d  them selves w ith  like- 
m inded others. Yet he does no t stress that this m ay be a pow erful source 
of in tegration ; a lth o u g h  the congregation  of like-m inded  neighbours 
in an  area may be largely u n in te n tio n a l, the possib ility  of fin d in g  a 
considerable num ber of persons w ho share o n e ’s ow n values m ay be a 
very real a ttraction  of the c ity ’ (M orris 1968: 170).

T his discussion as well as o ther theoretical issues re la tin g  to the n a tu re  of 
u rban  com m unities, provides an o th e r fram ew ork w ith in  w hich  the 
hypotheses in the present study m ay be viewed, and  w hich  m ake it 
extrem ely relevant to u rban  A frican problem s. T h u s , tribal associations in 
West Africa (T ittle  1965),6 g roups based on com m on ru ral o rig in s in  East 
L ondon  (M ayer 1961) an d  C ape T ow n  (W ilson and  M afeje 1963),7 or 
re lig ious com m unities in East L on d o n  (D ubb 1961 and  1976)8 and  
Jo h an n esb u rg  (Schutte 1972)9 may be com pared  w ith  characteristics of the 
Jo h an n esb u rg  Jew ish com m unity . In p a rticu la r, the role of shared values, 
the locus of p rim ary  re la tionsh ips, an d  the percep tion  of a m oral Com
m un  ity are relevan t .

F inally , th o u g h  no t reflected specifically in  the hypotheses, is the relevance 
of the present study to the process of u rban iza tion  in  Africa, bu t this has 
already been discussed in the conclusions to C hap ters Six and  Seven.
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(c) Marginality

W hile the present study is no t concerned w ith  the Jew  as ‘a m arg ina l m a n ’ 
(Park 1928 and  S tonequist 1935 and  1937),10 it does th row  som e ligh t, if 
only obliquely , on  w hat G oldberg  (1941)11 refers to as a ‘m arg ina l c u ltu re ’ 
an d  A ntonovsky (1956)12 as a ‘m arg ina l s itu a tio n ’. B oth cite the Jew ish 
g ro u p  as an  exam ple of their p a rticu la r refinem ents of the theory of 
psychological m arg inality  proposed  by Park  an d  S tonequist. G oldberg  (op 
cit-. 52) defines a m arg inal cu ltu re  as a ‘reg ion  [n o t in  the geographical 
sense ] w here two cu ltures overlap  an d  where the occupy ing  g ro u p  partakes 
of the traits of both cu ltu res’, bu t denies that m em bers of the occupying  
g ro u p  are necessarily m arg ina l m en ‘possessed of characteristic  feelingss 
and  attitudes of insecurity , am bivalence, excessive self-consciousness, an d  
chronic  nervous s tra in ’ (op cit: 53). O n the contrary , says G oldberg, the 
theory can be qualified  as follows: if a person has been socialized since b irth  
in to  a m arg inal cu lture , shares this experience w ith  others, partic ipa tes in 
its in stitu tio n a l activities an d  is no t frustrated by his s itua tion , then he w ill 
no t be a m arg inal m an: h is m arg ina l cu ltu re  w ill be no rm al to h im . T h e  
best exam ple of a m arg inal cu ltu re  is th a t of the second-generation  Jew  in 
Am erica w hich is ‘a m ix tu re  of the cu ltu ra l elem ents of im m ig ran t 
Judaism  provided by his fam ily situ a tio n  and  of the elem ents con ta ined  in  
the w ider G entile  cu ltu re  in  w hich  he m ust fu n c tio n ’ (op cit: 55).

W hile G oldberg’s qu a lifica tio n  of the m arg inal m an  theory is a useful one, 
his use of the term  ‘m arg ina l cu ltu re ’ is questionable . G iven the cond itions 
under w hich the m arg inal cu ltu re  is norm al to its m em bers, G oldberg  
him self refers to ‘a stable and  norm al person p a rtic ip a tin g  in  an integrated 
manner in the activities o f a unitary culture’ (op  cit: 53 — em phasis added). 
It m igh t, perhaps, be m ore useful to reserve the term  ‘m arg in a l c u ltu re ’ for 
that phase of cu ltu re  contact in  w hich  the o v erlap p in g  reg ion  is 
characterized by conflic ting , ra ther than  by in tegrated , norm s. T h e  
findings of the present study w ould  appear to su p p o rt this critic ism  of 
G oldberg  insofar as it w ou ld  be m eaningless to define Jo h an n esb u rg  
Jew ish cu ltu re  as m arg ina l — despite its ‘m ix ed ’ sources — since firstly, it 
is no t in conflict w ith  the d o m in an t cu ltu re  o r w ith in  itself an d  secondly, 
its m em bers place a h ig h  value o n  the survival of their com m unity  w hich , 
in tu rn , provides the fram ew ork for their m ost in tim ate  re la tionsh ips.

A ntonovsky (1956), however, em phasizes the ‘m arg in a l g ro u p ’ an d  the 
‘m arg inal s itu a tio n ’ w hich  he defines in  term s of u n eq u a l access to 
oppo rtu n ities  and  resources im posed u p o n  m em bers of a subord inate  
g ro u p  by a d o m in an t g roup . H e then  suggests (op cit: 62), as a m odifica tion  
of the m arg inal m an  theory, th a t ind iv iduals often

‘seem to develop defin itions of the situ a tio n  w hich  are relatively 
sm ooth , satisfying an d  livable. T h e  m arg in a l g ro u p  as a w hole 
rem ains in  a conflicted  state u n til  it d isappears o r regains its 
independence. Ind iv idual m em bers work o u t a way of life w hich  can be
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relatively non -m arg inal. T hey  do so by lay ing  greater or lesser stress on 
their relations to one or the o ther cu lture . T h e  fu tu re  of the g ro u p  as a 
w hole, in large m easure, depends u p o n  the p ro p o rtio n s  choosing  each 
of several possible defin itio n s.’

G iven the reality of an tisem itism  in South  Africa an d  consequent Jew ish 
feelings of insecurity  (C hapter N ine), the Jo h an n esb u rg  Jew ish 
com m unity  could  be defined as a m arg ina l g ro u p  in  term s of A ntonovsky’s 
defin ition . H is theory can then be tested at least partia lly  by a p p ly in g  the 
hypotheses on sen tim ent (ie g ro u p  survival) an d  social re la tions (ie a h igh  
degree of encapsu la tion  w ith in  the g roup). T hese confirm  that 
n o tw ith stan d in g  their m arg inal s itu a tion , Jo h an n esb u rg  Jew s have, in 
general, w orked ou t a satisfactory ‘way of life w hich  is relatively non- 
m arg in a l'. It is clear, however, that a p p ro p ria te  m easures of personality  
w ould  have to be ap p lied  for the adequate  testing  of the m arg in a l m an 
theory and  its refinem ents.

C o n c lu s io n

O n the w hole, the present study has succeeded in  its objectives: it has 
provided m ore or less adequate  answ ers to the questions posed in  C hap ter 
T w o; it has provided the data for testing  the five hypotheses; and  it has 
provided m aterial relevant to broader theoretical issues. W hile fu ture 
studies of Jew ish  com m unities could  refine and  use m any of the concepts 
an d  m ethods em ployed in this enq u iry , the m ain  th rust of such studies in 
South  Africa shou ld  be com parative — Jew ish  com m unities ou tside 
Jo h an n esb u rg  and  other, non-Jew ish  com m unities. O ne area in  pa rticu la r 
shou ld  be given m ore adequate  treatm en t th an  in  the presen t study, and  
that is the observation, descrip tion  and  analysis of n o n -trad itio n a l 
elem ents of e thn ic  cultures.
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Appendix A

In te rv iew  S ch ed u le

Survey o f the Johannesburg Jewish Community

(Note: OE following a question indicates that it is open-ended. All others are 
multiple choice)

Respondent’s Code number 
Respondent's Sex 
Respondent's Age
Age Category 18—24/25—2 9 /... /55—59 60—64/65 and over
Interviewer
Date of Interview
No of Calls: Not Jewish_; Jewish, hut outside quota__: Jewish refusals__;
1 anguage problems_
No interview sessions with Respondent 
Total Length of Interview 
Interview not completed 
Comments on Interview 
Interviewer’s Obsemations:
a. Was there a mezuza on the front door? Were there mezuzoth on doors inside the 

house?
b. Describe briefly the material culture of the home insofar as it may identify it as 

a Jewish household (egcandle-sticks, menorah, Jewish books, Jewish or Israeli 
pictures and objects d ’art, etc).

c. Describe briefly any characteristics of the respondent which, in your opinion, 
makes him her appear to be (or not to lx1) Jewish (eg mannerisms, appearance, 
dress, use of Yiddish phrases, accent, gestures, etc).

d. Any further comments or observations.

la Address
b How long have you lived in Johannesburg? 
c How and why did you come to live in this suburb? (OE) 
d What do you like most about this area? (OE) 
e What do you like least — or dislike most — about this area? (OE)

2a Who was the first member of your family to come to South Africa?
b When did he/you first come to South Africa?
c In which country w as he/ were you born?
d Who was the first member of your fami ly to be born in South Africa?

3 What formal education have you received?

4 Do you keep kosher at home? Which of the following do you do?

5 Compared with yourself, to what extent did your parents observe kashruth 
whilst you were still living with them?

6 Why do you keep kosher as far as you do?

7a Apart from religious services and ceremonies, do you keep your head covered 
for rel igious reasons?
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b (II Respondent is a male) Do you avoid using a razor with blade — such as a 
cut-throat or safety razor — lot religions reasons? 

c (If Respondent is a male) Do you put on tefillin?
d Do you say a brachah (broche, blessing) before eating, after washing and on 

other appropriate occasions? 
e Do you say grace after meals (bensch)?

8a Are candles usually lit in your home on Friday evenings? 
b Is kiddush over w ine usually said in your home on Friday evenings?
c On shabbes (shabbat, Sabbath) do you generally not work? Smoke? Ride 

(except, possibly, to shut)} Write? Use money? Switch on electricity? Cook? 
Shave? Play sport? Attend cinema, dances, restaurants? 

d On pesach (peisach, Passover) do you generally participate in a seder?
e On pesach do you avoid eating bread and other chometzdikke (non-peisach) 

foods?
1 How do you celebrate pesach, shavuoth and succoth}
g I low do you observe rosh hashanna (Jew ish new year) and yom kippur (Day 

of Atonement)?
h Do you usually light channuka candles?

9a Are both your parents still living? Have you lost him /her/either during the 
last live years? What mourning customs did you observe for 
him her whichever passed away more recently? 

h What memorial customs do you observe for your late parent/s?

10 Have you ever been more, or less, observant than you are today?

11 Compared with yourself, to what extent did your parents observe Jewish 
customs and rituals?

12a What language do you use most frequently at home? 
b What language did your parents use most frequently at home?

Pia Dm ing the past year did you read any newspapers or periodicals of Jew ish 
interest?

b Did you read any books? What proportion were of Jewish interest? 
c During the past year did you attend any courses or lectures of Jewish interest?

14a What is your present marital status? 
b Did you have a religious w edding ceremony?

15 Do you have any children? Would you tell me a few things about them? (Age, 
sex, marital status, where living, at school or not, occupation)

16a (If Respondent has sons) Did you have your son s brissed (circumcised)? If 
yes, by whom —a doctor or a mohel (‘a Reverend’, minister, Rabbi)? 

b (If Respondent has sons) Was there, or will there be, any celebration or 
ceremony on your son/s barmitzvah?

c (If Respondent has daughters) Was there, or will there be, any celebration or 
serviceon yourdaughter/s batmitzvah?

17 (If Respondent has school-going children) 
a To what extent do your children observe the Sabbath?
b To what extent do your children observe the Jewish festivals?
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c What forma] Jewish education do, or did, your children — who are still at 
school — receive?

d (If no children attend/ed Jewish Day Schools) Would you like, or have liked, 
any o f your children, who are still at school, to go to a Jewish Day School?
Yes I would like/intend to send my child/ren to a Jewish Day School because 
(OE)
Yes I would have liked to send my child/ren to a Jewish Day School, but have 
not because (OE)
No I would not like to send my child/ren to a Jewish Day School, nor would I 
have liked to because (OE)

e Are you satisfied with your child/ren’s Jewish education? Could you please 
elaborate(OE)

f Do your child/ren belong to any Jewish youth organizations? Which? (OE) 
g (If they do belong to Jewish youth groups) Are you satisfied with these 

groups? Why/why not? (OE)
h (If they do not belong to Jewish youth groups) Would vou like them to? 

Why/why not? (OE)

18 (If Respondent has unmarried children — including school-going)
a To what extent would you like your children to keep kosher in their own 

homes?
b To what extent would you like your children generally to keep Jewish 

religious customs when they have their own homes? 
c Would you like your children to bring up their children as Jews? 
d (If Respondent has teenage, or older, unmarried children)'How do you feel 

about your teenage or older unmarried children having gentile friends? 
e Within the next few years, your teenage or older unmarried child/ren might, 

if they are not already doing so, begin to think seriously about marriage. 
What would your reaction be if your child informed you that he/she intended 
to marry a gentile? (OE)

19a In what ways would you say do Johannesburg Jews, in general, resemble one 
another and differ from non-Jews? (OE)

b In what ways would you say that you resemble other Jews and differ from 
non-Jews? (OE)

c Are there any divisions among Johannesburg Jews? (OE) 
d What is a good Jew? (OE) 
e What is a good person? (OE)

20a Do you belong to a Synagogue (shul, congregation)? 
b Why do you belong to this congregation? (OE) Why don't you belong to any 

congregation? (OE)
c Do you belong to the Chevrah Kadisha}
d Do you hold any position in your synagogue?
e Apart from attendance at services, how much time does the Synagogue take in 

meetings, voluntary work, duties etc?
1 During the past year, how often diel you attend Synagogue services? 
g How well can you follow the service in the Synagogue which you usually 

attend?
h How well can you read and understand the Siddur (prayer book)?

21 Do you regard yourself as being a Zionist? If not, why not? (OE)

22 (If Respondent regards himself as a supporter of the Zionist cause) I am a 
Zionist and read a Zionist newspaper/or periodical/belong to a Zionist
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party support a Zionist party attend Zionist gatherings/ have or intend visit 
Israel settled tor a |jenod in Israel intend to settle in Israel/have/or 
intend study in Israel have children in Israel/have served as volunteer/or in 
army in Israel.

23a What formal Jewish education have you received? 
b Where did you obtain your Jewish’ education as a child?

24a What is your normal occupation?
b What is, or was, your father’s normal occupation?

25a Are you an employer? If yes, do you employ any Europeans? If yes, what 
proportion of your European staff is Jewish? 

b If you employ any Jewish staff, in what types of jobs are they employed? Is 
there any reason for employing Jews in these jobs? (OE) 

c If you do not employ any Jewish staff, is there any reason for this? (OE)

26 Would you mind indicating into which of the following broad categories 
your monthly income falls?

27a During the past year who were the people who visited you and whom you 
visited most frequently? Would you give me their initials? (You should 
regard a married couple as ‘one person ’) 

b What are the initials of your best friend or friends?
c Would you tell me which of the people whose initials you have given are 

Jews, non-Jews and relatives?
d To what extent do the remainder of your social relationships involve Jews 

and non-Jews?
e Who are your most important business associates or professional colleagues? 

What are their initials?

28 During the past year, did you belong to any organizations, associations, 
societies, clubs, etc? (It yes, considering the time spent, effort devoted and 
satisfaction derived, which were the most important to you? (Please exclude 
organizations etc to which you simply pay a regular fee or subscription but in 
which you are not really active, and your Synagogue).
(Note: First list the organizations. List a maximum of six. Thereafter ask the 
following questions in respect of each organization:)
Is it a Jewish organization?
If not a Jewish organization, what proportion of its local membership is 
Jewish?
What type of organization is it? (Jewish communal, welfare or service, Jewish 
cultural, Zionist, other Jewish, sport, social, general community service or 
welfare, genera! cultural, other)
What position do you hold in the organization? (member only, committee 
member, executive member?)

29a Excluding house-to-house and street collections, did you make any regular 
contributions to any funds, charities or causes of any kind during the past 
year? (If yes) Did you contribute to any of the following: United Communal 
Fund/Israeli United Appeal/SA Jewish Board of Education Appeal.
Apart from these three funds, were there any others to which you contributed? 
(Exclude fees or subscriptions to a Synagogue or club, but include such 
bodies as ‘Friends of the Hebrew University’ Chevrah Radish, ‘Red Cross’ etc)
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If yes, what proportion of these contributions were to Jewish causes and what 
tonon-Jewish?

b If you had, say R500 for distribution to any causes you might choose, how 
would you allocate the money? (OE)

30a What do you feel about intermarriage, in general? (OE) 
b Were you born of a Jewish mother, or have you ever been converted? 
c (If Respondent is married) Is your spouse Jewish?
d (If Respondent has married children) Have any of your children married non- 

Jews? (Sex, whether any conversion)
e Have any of your close relatives — uncles, aunts, first cousins, brothers, 

sisters, nephews, nieces or grandchildren — married non-Jews? If yes, how 
many and how are they related to you? (OE)

31 Do you intend to remain in South Africa all your life? (OE)

32 Do you belong to any South African political party? If yes, which one? If no, 
which party do you favour?

33 Are there any political parties, policies or activities which you feel Jews 
should avoid becoming involved in? (OE)

34 I am going to read you a number of statemert ts. Some people agree with many 
of these statements, others disagree. I would be grateful if you would give me 
your opinion. After I have read each statement, please tell me how you feel 
about it: do you strongly agree, agree, strongly disagree, disagree — or do you 
have no feelings about it either way. By way of illustration, would you tell me 
how you feel about the following: ‘An unusual number of Jews excel in the 
arts, sciences and professions'. SA, A, ?, D, SD. We can proceed with the rest of 
the statements in the same way. 1 11

1 I feel moreat home living in a Jewish neighbourhood.
2 The orthodox synagogue service is a source of inspiration and spiritual 

satisfaction to me.
3 Discrimination against non-whites in South Africa, could at any time be 

transferred and directed against Jews.
4 On the whole Africans are happy with their lot. It is only a handful of 

agi tators and troublemakers who are trying to stir up dissatisfaction.
5 God is the creator of the universe and continues to guide its destiny.
6 A Jew is more sensitive to his fellow -man’s feelings than is a non-Jew.
7 In the international arena Israel should be governed solely by her own 

interests even if this may cause difficulties or inconvenience to Jew's in 
other countries.

8 A young Jewish male who really loves a Gentile girl should give up his 
Jewishness if this is the only way he could marry her.

9 The Torah (Bible) is the w'ord of God given to the Jews through Moses 
on Mt Sinai and may not be changed.

10 The present government’s policy of separate development (apartheid) is 
the only practical and just solution to the country’s race problem.

11 The Nationalist government has conclusively shown that it w'ill never 
allow antisemitism to take root in the Republic.

12 It is better to remain loyal to traditional Judaism even if one is not very 
observant rather than to join a reform congregation.

13 If the State of Israel ceased to exist, no Jew’ could continue to live as a Jew 
with dignity.
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14 I feel more at home among Jews than among non-Jews.
15 It is important to participate in Jewish communal activities.
16 Reform Judaism is a serious attempt to apply the basic principles of 

Judaism to modern life.
17 Every Jew who is able to do so, should settle in Israel.
18 I feel personally ashamed when I see Jews making themselves 

conspicuous in public places.
19 Because of their own persecution, Jews should identify themselves with 

the suppressed non-white groups in South Africa.
20 God has chosen the Jewish people as a nation of priests to the rest of 

mankind.
21 Jews have higher ethical and moral standards than non-Jews.
22 I feel personally proud of Israel’s achievements and sorrow at her 

setbacks.
23 1 think it is disgraceful for Jews to adopt non-Jewish customs such as 

Xmas trees.
24 God is concerned with each one of us and may he reached through prayer.
25 l'Ile silence of South African Jewish leaders in regard to non-white 

suffering in this country is as serious a crime as the silence of Christian 
leaders in \ a / i  Germany.

26 l'Ile Jewish group would get along a lot better if many Jews were not so 
clannish. (Note: ‘Clannish’ had to be explained by interviewers as ‘stick 
together too much ’)

27 The future of Israel cannot be secured without large-scale settlement of 
Jews from western countries.

28 The reform synagogue service is uninteresting and uninspiring.
29 It is essential to be a member of a synagogue.
30 Jews should join mixed clubs in preference to Jewish ones.
31 Antisemitism is directed more against Jews with obvious Jewish ways 

and mannerisms than against the more South Africanized Jews.
32 God wil 1 reward the good and punish the wicked.
33 Africans must not be allowed to obtain employment in traditionally 

white jobs.
34 On the whole Jews are intellectually superior to other groups.
35 Our continued survival as Jews is mainly dependent on maintaining a 

strong bond with Israel.
36 Too many Jews try to inti ude themselves into circles where they are not 

wanted.
37 The preservation of western civilization in South Africa makes it 

necessary to minimize contact between whites and non-whites.
38 One should try to observe all the mitzvoth (religious laws).
39 If A Jew is handicapped in getting a job because of his Jewish-sounding 

name, he is justified in changing the name.
40 Kashruth is one of the cornerstones of Judaism and must be observed.
41 All people in South Africa, irrespective of race, should be given the vote 

as long as they have reached a certain educational and economic 
standard.

42 Jews who engage in politics are simply endangering the security of the 
whole Jewish community.

43 I would encourage my child to settle in Israel if he so desired.
44 It is not necessary to observe all the mitzvoth (religious laws). One 

should only observe those that are personally meaningful.
45 In general, I prefer to shop at Jewish-owned stores.
46 I believe that being born a Jew means that you are at a handicap in most 

occupations and professions.



47 The Zionist ideal was fulfilled with the establishment of the State of 
Israel, and no longer has any meaning.

48 I would rather a Jewish attorney or accountant handle my affairs than a 
non-Jew.

35 (Below is a rating scale, at one end of which appears the word ‘Jewish’, and at 
the other end the words ‘South African’. Indicate your position on this scale 
by placing a cross X within the appropriate space on the scale. To the extent 
that the mark is nearer to ‘South African’, it means that you feel yourself to be 
that much more South African than Jewish. To the extent that the mark is 
nearer to Jewish’, it means that you feel yourself so much more Jewish. 
Please note that the mark X should be placed inside the space between the 
points on the scale.)

Jewish _L South African
A person with a strong feeling of being Jewish A person with no feeling 
of being Jewish
A person with a strong feeling of being South African/A person with no 
feeling of being South African
A very observant Jew/A completely non-observant Jew 
Avery religious person/A completely irreligious person

(In each of the following questions you should choose that one response 
which is nearest to your own opinion and encircle the number next to that 

response).
f Does being Jewish play an important part in your life? (A very important 

pari important pari ol lilt lc importance plays no pan) 
g Does being South Alihan pla\ an important pail in your lile? (A ven 

important pari an impoi taut pari ol little impoi lam e plays no part) 
h When I feel more South African: (I also feel more Jewish There is no 

relationship between my feeling Jewish and my feeling South African/! 
feel less Jewish).

i When I feel more Jewish: (I also feel more South African/There is no 
relationship between my feeling Jewish and my feeling South African/I 
feel less South African).

j If you were to be born all over again, would you wish to be born a Jew?
k When a British journal praises the Jewish people, do you feel as if it were

praising you?
1 When a British journal insults the Jewish people, do you feel as if it were 

insulting you?
m When a British journal praises South Africa, do you feel as if it were 

praising you?
n When a British journal insults South Africa, do you feel as if it were 

insulting you?
o Do you feel that your fate and future is bound up with the fate and future 

of South Africa?
p Do you feel that youi late and future is hound up with the late and future

ol the Jewish people?
q Do you think that the behaviour of Jews contributes to the spread of 

antisemitism?
(If Respondent thinks that the behaviour of Jews does make some 
contribution towards antisemitism, ask:)
What in the behaviour of Jews contributes towards antisemitism? (OE)
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G lo ssa ry

A ppend ix  B

Barmitzvah
At the age of 13, a Jewish male becomes fully responsible for the fulfilment of 
religious obligations (see mitzvah). Although automatic, the occasion is 
normally marked by a ceremony in the synagogue during a Sabbath morning 
service and usually by some celebration.

Batmitzvah
The ceremony was originally introduced into South Africa by the Reform 
movement as a counterpart of the barmitzvah, and has gradually been adopted 
by Orthodox congregations. It involves the confirmation of girls at age 12, and 
is usually performed for several girls simultaneously on a single annual 
occasion.

Beth Din
An Ecclesiastical, or Rabbinic Court comprising three ordained Rabbis. In 
Johannesburg, the Beth Din is responsible, inter alia, for supervision of 
establishments providing kosher foods, conversions, divorces, settling 
interpersonal disputes (though it has no legal standing) and, in general, for the 
proper application of Jewish religious law.

Brachoth
Benedictions (or blessings) recited before (or, sometimes after) performance of 
a religious rite or enjoyment of some activity or experience. Benedictions 
always begin with the formula: Blessed art thou, O Lord, our God, King of the 
universe . . . '. An example of a ritual benediction, recited after washing the 
hands, continues . . .  who has sanctified us by his commandments and has 
commanded us concerning the washing of the hands’. An example of the 
second type, the blessing before drinking wine, is ‘ . . . who created the fruit of 
the vine'.

Chametz
Leavened foods stub as bread, take, biscuits, breakfast cereals which are 
forbidden on Passover (Pesach). This prohibition is a reminder that the 
children of Israel could not wait for the dough to rise in their haste to depart 
front Egypt.

Channuka
The festival of lights or. literally, rededication. It commemorates the 
rededication of the Temple in Jerusalem after its recapture from the Sylacuse 
tyrant Antiochus Epiphanes by the Maccabees. Legend has it that only one 
day's supply of oil for the menorah (candelabra) was found, but that it 
miraculously burnt for eight days. 1 he lestival is accordingly celebrated for 
eight days. Each night candles are lit — one on the fiist night, two on the 
second night and so on — until till eight candles are burning. This festival is 
not marked by any other special observances or prohibitions, except that 
certain prayers are added to the ordinary daily services. It falls towards the end 
of the year.

Chazan
The cantor or reader leads the congregation in prayer. Almost all Orthodox
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congregations (but not Reform) engage such a functionary. He is expected to 
have a good singing voice and good Hebrew dit tion.

Cheder
Also called Talmud Torah or Hebrew School’. Classes in Hebrew language, 
Judaism and other aspects of Jewish culture, held before or after regular school 
classes. The Jervish community of Johannesburg maintains a network of 
Hebrew Schools, many with their own premises.

Chevrah Kadisha
Burial society mainly, but also assists needy members of the Jewish 
community.

Haggadah
A text recited at the Passover seder in which the story of the exodus from Egypt 
is related and which also comprises psalms and prayers of thanksgiving.

Kaddish
A prayer praising God recited by the chazan at various points in a service. The 
kaddish is also recited at daily services by mourners for eleven months after the 
death of a parent and, subsequently, on the anniversary of the death.

Kashruth (Adjective: kosher)
The dietary laws. These laws define which animals, birds and fish a Jew is 
permitted to eat. They also prescribe the methods of slaughtering and 
inspecting animals and the manner in which the blood must be drained prior 
to consumption. The law's proscribe the eating of meat and dairy products 
together and, in fact, separate utensils should be kept for the two types of foods. 
The law's originate in the Bible, notably Leviticus, 11.

Kiddush
A prayer, meaning literally ‘sanctification’, recited on sabbath and festivals 
preceding the meal. In it God is praised for sanctifying his people by giving 
them the laws relating to the holy days. The blessings over wine and bread are 
also recited to start the meal.

Kosher — see kashruth

Matzah (pi matzoth, matzes)
Unleavened bread eaten on Passover (Pesach) to commemorate the exodus 
from Egypt, when the Israelites had no time to allow the dough to rise.

Menorah
The eight-branched candelabra used on Channuka.

Mezuzah (pi mezuzoth)
A small phial, about two inches long by a quarter inc h diameter which is 
nailed about two-thirds way up the doorposts of Jewish homes. The phial 
contains passages from the Pentateuch in w hic h the Israelites were exhorted to 
remember God’s commandmenis by writing them ‘on the doorposts of your 
houses and upon your gates’ (Deuteronomy, 6 : 9).

Mikvah or mikve
Ritual bath used mainly by women, butalso by men, to restore ritual purity (eg 
after menstruation).
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Minyan
According to Jewish custom, a minimum of ten Jewish males over the age of 13 
(barmitzvah) constitutes a congregation. Certain prayers like kaddish, as well 
as the reading from the Torah sc rolls, can only be recited with a minyan. The 
term also refers to a prayer meeting.

Mitzvah (pi mitzvoth)
A religious law.

Mohel
A functionary trained to perform circumcision and ilsattendant rituals.

Pesach
Passover, the festival commemorating the exodus from Egypt. It falls in the 
spring (northern hemisphere) at about the same time as Easter.

Rosh Hashannah
The Jewish New Year falls in about September or October. It is believed to be a 
time of spiritual stocktaking' and of confession of sins. It is further believed 
that at this time God determines the fate of each person for the coming year. 
However, it is possible to avert an evil fate by repentance during the ten days 
between Rosh Hashannah and Yarn Kippur. On Yom Kippur the book of 
destiny is sealed.

Seder
On Pesach, the festive evening meal is preceded by the reciting of the 
haggadah. The word means 'order', and refers to the fixed succession of rituals, 
reciting of the haggadah, prayers, psalms, festive meal, grace and hymns.

Shabbat
Sabbath. The Sabbath begins on Eriday evening just before sun-down and 
continues until after the appearance of the first three stars on Saturday night. It 
is marked by synagogue services, evening and morning; a festive meal with 
kidduslr, lighting of candles at home; and numerous prohibitions relating to 
working, riding, cooking, smoking, writing, handling money, etc. It is 
intended to be a day of complete rest, different from all other days of the week 
and, ideally, devoted to prayer and religious study.

Shavuoth
The festival of Pentecost falls seven weeks after Pesach, is the first-fruits festival 
and also commemorates the giving of the Torah to Moses on Mt Sinai.

Shiva
The seven days of deep mourning after the death of a parent.

Shochet
Ritual slaughterer. Meat is kosher only if the animal has been killed and 
inspected by a shochet.

Shtetl (pi shtetlach)
Literally a small town or village, the term refers to the small-town Jewish 
communities in Eastern Europe.

Shut
Synagogue.

168



Succoth
The festival of Tabernacles is celebrated five days after Yom Kippur and lasts 
seven days. It is the harvest festival and also commemorates the wanderings of 
the Israelites in the wilderness after the exodus from Egypt. The name refers to 
the temporary dwellings in which the Israelites lived. Sucrotli, Resach and 
Shavuoth are known as the Shalosh Regalim, or three pilgrimages, since on 
these occasions the people used to make a pilgrimage to the temple. Most of the 
prohibitions applying to Sabbath apply to these festivals as well as to Rosh 
Hashannah and YomKippur.

Taharath Hamishpachah
Literally purity of the family’, refers to such rituals as bathing in the mikve 
and abstaining from sexual intercourseat certain times.

Talmud Torah — seecheder

Tejillin
Usually translated phylacteries (from the Greek, meaning amulet). Two small 
leather boxes, about one-and-a-half inches square, containing passages from 
the Bible. They are strapped onto the left arm and forehead during morning 
prayers, by males over the age of 13, as a reminder to obey God's laws.

Torah
The five books of Moses, the Pentateuch, or chumash. More specifically it 
refers to the scroll on which the chumash is written and from which a portion is 
read three times a week and on festivals. It may also be used to refer to the whole 
of Jewish religious law.

Tzitzith or Arba Kanfoth
A fringed undergarment worn by males. It is a rectangular piece of doth with a 
central cut-out through which the head is plat ed, and at each comer of which 
are tzitzith or fringes. Like tefilliu and mezuzali. they are visible reminders of 
God’s law (Numbers 15:37— 11).

Yahrzeit (Yohrzeit)
Anniversary of a death. Kaddish is recited and a 21-hour candle is burned in
memory of the deceased.

Yiddish
A language spoken by Genual and Eastern European Jews and their 
descendants. It is based on Middle High German and includes both Hebrew 
and local (ie Russian, Polish, English) words and idioms.

Yom Kippur
Day of Atonement. This falls on the tenth day after Rosh Hashannah. It is the 
most solemn day in the Jewish calendar. All the prohibitions relating to 
Sabbath observance apply in addition to a hist lasting from sundown on the 
day before YomKippur to sundown on the day itself. It brings to an end the ten- 
day period of penitence, which begins on Rosh Hashannah, and marks, 
according to tradition, the sealing of the Book of Destiny by God for the 
coming year.
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A. B io g ra p h ic a l a n d  D e m o g ra p h ic

A ppend ix  C

1 Sex and Age: 1 aide 3. 1

2 Areaol Residence: Table 3. 1

3 I .ength o! Residence in Johannesburg:
I .ived in Johannesburg all m\ IiIt* 125 44%
Since my ai l ival in SA 20yearsagoor more 18 6%
20 years oi more 73 26%
1 j — 19 years 23 8%
10— 11 years 11 ,10 7^ /o
a—9 years 11 ,1 0 7/o
I .ess than "> years 19 7%
No response 3 l%
l O l AI. 283 100%

Reasons lot coming’ to live in the area advantages of the area 
in which Respondent resides:

Convenience (near shops, work, city (entre, doctor. 158 56%
hospital, transport, etc)

Neighbourhood (like neighbours, quiet, respectable. 119 32%
friendly, pleasant, pi ice of house or flat right)

Kducation (near nursery, primary or secondary school. 13 5%
university)

Near to family 21 7%
Convenient tosynagoguc 26 9%
Convenient to Jewish nursery school,da\ sc bool, cheder 3 1%
Jewish neighbourhood 27 10%
No advantages no part ic uku reasons 10 1071 /o
No response 9 3%
1 O I  A1.R1 SPONDl N 1 S 283 —

What Respondent dislikes about area of residence disadvan
tages of area:

Inconvenience (lack of amenities) 25 9%
Bad neighbourhood (deteriorated, noisy, unlriendlv.

snobbish, low-class neighbours) 89 31%
Not a Jewish neighbourhood 13 5 %
Miscellaneous 35 12%
No disadvantages 111 30%
No response 7 2%
IO T A I. 283 '00%
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6 First patrilineal relative to come to South Africa:
Father s father before 1900 24 8%
Father’s father 1901 — 1929 17 6%
Father betore tyOO 39 14%
Father 1901 — 1929 93 33%
Father 1930— 1939 19 7%
Father 1940 or later 1 —

Self before 1900 2 —

Self 1901 — 1929 13 5%
Self 1930— 1939 13 5%
Self 1940or later 19 7%
Don 't know no response 43 15%
TO TA L 283 160%

First patrilineal relative to come to South Africa and first 
patrilineal relative born in South Africa:

Father’s father born in South Africa 3 1%
Father’s father came to SA. Father born SA 35 12%
Father's father came to SA, Respondent born SA, 

Father born Eastern Europe 15 5%
Father born Germany Austria 1 —

Father born other outside SA 5 2%
Father came to SA, Respondent born SA 139 49%
Father came to SA,

Respondent born Eastern Europe 17 <i%
Respondent born Germany Austria 2
Respondent born other outside SA 0 ’

Respondent came to SA from Eastern Europe 32 11%
Respondent came to SA from Germany Austria 8 3%
Respondent came to SA from other >4 5%
No response 6 2%
TO TA L 283 98%

8 General Education: l ab le4.4

9 Home language of Respondents and parents:

Home Respondents Parents
Language No % No %

English 243 86 132 17

English and Yiddish 14 5 31 11

Yiddish 18 6 82 29

English and other 4 1 8 2

Other 4 1 21 7

Unknown — — 9 3

TO TA L 283 99 283 99
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10 Marital status:
Married by Jewish rites,

now separated i —

now widowed 19 7%
still married 195 69%

Married by civil ceremony, 
separated divorced 9

still married 14 5%
Never been married 51 18%
No response 1 —
TOTA L 283 99%

Children (schedules not coded to ascertain num ber ol 
children):
Respondent never married 51 18%
Married — no children 30 11%
One or more c hildren 202 71%
IO TA  I. 283 100%

12 Occupation and Father’s occupation: Table 4.6

13 Income of males

Mo 07

Less than R3 000 pa 16 12

R3 000 — R5 399 pa 23 17

R5 400 — R7 799 pa 18 13

R7 800— R10 199 pa 8 6

R10 200and above 11 8

No Response 61 44

TO TA L 137 100

14 W hether Jewish by birth or conversion: T able 10.10

15 Whether spouse Jew ish by birth or conv ersion: T able 10.10

16 Jew ish Education standard: T able 7.3

17 Jewish Education source: Table 7.4

172



B. R e lig io u s  O b se rv a n c e

18 Observance of mitzuoth: Tables 8.1 io8.5

19 Com parison between Respondent's and parents' observance of 
kashruth:

Parents more observant than Respondent 157 55%
Parents same as Respondent 97 31%
Parents less than Respondent 20 7%
Not applicable no response 9 3%
T O T A L 283 99%

Com parison between R espondent’s and paren ts’ observance
of mitzuoth in general:

Both parents more observant 166 59%
One parent more observant 16 6%
Both parents same . 71 25%
Both parents less 21 7%
Not app licab le /no  response 9 3%
T O T A L 283 100%

21 Reasons for kashruth observance: Table 8.1

22 Changes in extent of R espondent’s observance:
No change 104 .) / /U
More observant now than before 19 7%
More observant since m arriage 12 4%
More observant since children born 10 4%
Less observant than before 132 47%
Not applicable/ no response 6 2%
T O T A L 283 101%

23 Synagogue affiliation: Table 6.2

24 Synagogue attendanc e: Table 6.3

25 Position in synagogue:
Committee member 9 1%
Executive member 1 —
Sub-committee member only 5 2%
Other 3 1%
None 166 59%
Not a paying member of any synagogue 105 37%
No response 1 —
T O T A L 283 100%

26 Synagogue activities apart from services:
Six or more hours per week 2 1%
Weekly meetings or task 5 2%
Fortnightly-m onthly meetings or task 8 3%
Every two m onths or less 9 3%
None 151 53%
Not a paying member of any synagogue 105 37%
No response 3 1%
T O T A L 283 100%
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27 Ability to follow synagogue services (Orthodox Res|x>nde»ts 
were asked only alxnu orthodox servic es. Reform Res|X)ndents 
onlyalx»ut Reform services):

Cim follow all or most orthodox services without

28

difficulty 111 40%
I lave some diffic ulty lol lowing orthodox servic es 36 13%
I lave considerable difficulty following orthodox set vices 59 21%
Ciui follow all or most Reform services without diflic ulty .‘SO 11%
Have some difficulty following Reform services 9 1%
Have considerable dil l ie u lt\ following Relorm services 3 1%
I)o not attend any services 36 13%
No response SS 1 %
TO TAL 283 101%

Ybility to lead and under-stand prayer book:
Read prayers in Hebrew and understand all or most — 

orthodox (S8 21%
(im  read prayers in Hebrew but understand little or 

nothing — orthodox 75 26%
Cannot read Hebrew — orthodox 66 y3%
Read prayers in Hebrew and understand all or most — 

Reform 5 2%
Can read prayers in Hebrew but understand little or 

nothing — Reform 12 ■\o/
Cannot read I lebrew — Relorm 18 6%
I)o not attend any services 36 13%
No resjxmse 3 1%
TO TA L 283 99%

C. C u ltu ra l  In te res ts

29 Whether Respondent subse t ilxs to and reads Jewish-interest 
newspapers (several weeklies and m onthlies published lcx ally 
in English, Yiddish, Hebrew):

30

31

Read at least weekly 130 46%
Read irregularly 83 29%
Subscribe regularly but read irregularly 20 7%
Read seldom/ not at all 50 18%
TO TA L 283 100%

Extent to whic h Respondent reads Jewish-interest lxx>ks:
Only or mainly Jewish-interest lxx>ks 21 7%
About as many as others 51 18%
Mainly others 117 41%
Only others 52 18%
Best sellers whatever conu s to hand 9 3%
Seldom or never read books 33 12%
TO T A L 283 99%

H ow  freq u e n t 1\ R es|X )iiden t a t te n d s  lecture 's o n  J e w is h  top ics:
About weekly 21 no; / /o
About m onthly 7 no; _ o
About six during  the past year 21 7%
Few or none 231 83%
TO TA L 283 99%
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D. Z io n ism

32 Z ionist a ffilia tion : T ab le  6.9

33 Z ionist behav iour: no t tabu lated

E. J e w ish  S u rv iv a l — C h ild re n

34 C h ild ren ’s Sabbath observance: f able 9.5

35 C h ild ren ’s festival observance: f ab le 9.6

36 C h ild ren 's Jew ish  education: fa b le  9.4

37 U nm arried  ch ild ren  — should  they observe kashruth in their 
ow n hom es: fa b le  9.3

38 U nm arried  ch ild ren  — shou ld  they be observant generally  as 
adults: T ab le  9.3

39 U nm arried  ch ild ren  — shou ld  they rear th e ir  c h ild ren  as Jews:
T ab le  9.2

F. Je w ish  S u rv iv a l — I n te r m a r r ia g e .

40 T eenage child ren  — should  they have gen tile  friends: fa b le  
9.11

41 T eenage ch ild ren  — attitudes to the ir possib le in term arriage: 
fa b le  9.10

42 A ttitude to in term arriage: fa b le  9.9

43 C hild ren  s in term arriage: T ab le  9.8

44 Close relatives' in term arriage: fa b le  9.7

G . S ocia l R e la tio n s

45 E m ploym ent of Jew ish  em ployees: fa b le  6.7

46 Close friends: fa b le  6.5

47 A cquaintances: T ab le  6.5

48 Business Assoc iates: fa b le  6.6
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Associational Participation: Type of Association X Ethnicity of Membership

T ype of 
Association

Jewish Or 
,\o of

Associations

ganization 
So of

Respondents

S<
Predominant 

So of
Associations

/ Jewish Organ 
ly Jewish 

So of
Respondents

ital ion: Menibf 
Sot Rredomi 

So of
Associations

rs
lantly Jewish 

So of
Respondents

Total So of 
Respondents 
belonging to 
each type of 
Association Totals

C u l tu r a l 8 9 1 1 7* 12 26
S e rv ic e  lie W e lfa re 17 11 1 H 17 17 3.H __

Z io n is t 12 H2 — — — — H2 _

S |x > rts& S cx  ial « 10° 12* H3 HH# HI 79 —

P r o lc s s io n a l — 1 2 19 18 19 _

O th e t  (m a in ly  
P a r e n t - 1 eac het 
Assoc ia t io n s) 6 2 2 j h 12

T o ta l N 'o o l 
Asscx ia t io n s 31 — 2(i* — 81 # — _ 138

’T o ta l N o o l  
R e s |x > n d e n ts  Ix io n -  
g in g  to asse x  ia- 
l io n s o l  eac h 
e th n ic  ca teg o ry 8b TH 78

T o ta l N 'o o l 
R e s |x > n d e n ts  Ix io n -  
g i n g to a n y  
asscx ia l io n 137

T o ta l N o o l  
asscx ia t io n a l  
m e m b e rs h ip s — - — — — - - HOO

N O T E : (a) 

(»>)

(c)

(d)

R e s |x > n d e n ts  I x io n g in g  to  m o re  th a n  o ik -assoc ia t io n  w i th in  a  p a rt ie  u la t  c a le g o r y  (eg  J e w is h  C iti l tt ita l. P r e d o m in a n tly  J e w is h .  S j x h i s ) 
a re  c o u n te d  o n ly  o n c e .
T o ta l N o  o f  r e s p o n d e n ts  in  e a c h  c o lu m n  o r  ro w  r e p re s e n ts  th e  a n n u l  n u m b e r  o f  in d iv id u a ls  b e lo n g in g  to  a n y  a s s o c ia tio n s  in  th a t  

c o lu m n  o r  row .
• I n d i c a t e s  t h a t  a  n u m b e r  o f  a s s e x ia tio n s  w e re  s im p ly  d e s ig n a te d  a s  s tu d y  g r o u p ' o r  g o lf  d u b ' ,  so  th a t  th e  a c tu a l  m u n lre r  of 
a s s o c ia tio n s  in  th a t  c a te g o ry  m a y  be s l ig h tly  h ig h e r .
° T h e s e  w e re  i h e o n ly  J e w is h  a s s o c ia tio n s  to  w h ic h  I O of th e  r e s p o n d e n ts  b e lo n g e d . T h u s  76  b e lo n g e d  to  J e w is h  a s s e x ia tio n s  e x c lu d in g  
s p o r ts  a n d  sex ial c lu b s .

19 A
ssoc i.it tonal partic ipation



50 Philanthropies:

Israeli U nited  A ppeal, U nited  C o m m unal F und  a n d /o r  SA Board
of Jew ish E ducation  Fund, o n ly 53 19
(M o s t  rem ain ing  R espondents con tribu ted  to one o r m ore of the
above. O ther p h ilan th ro p ie s , exclud ing  the above, to w hich
co n tribu tions were m ade, were:)
O verw helm ingly  Jew ish 100 35%
Mostly Jew ish 49 17%
E qually  Jew ish  and  non-Jew ish 16 6%
Mostly non-Jew ish 3 1%
O verw helm ingly non-Jew ish 5 2%
N o co n tribu tions 54 19%
N o response 3 1%

T O T A L 283 100%

51 D isbursem ent of hypothetic al R500 to charity  :
Z ionist/ Israeli funds only 27 10%
Local Jew ish  funds only 72 25%
Zionist and  Jew ish  funds onlv 36 13%
N on-Jew ish funds only 35 12%
Af rican  fluids only 10 4%
Zionist, non-Jew ish  an d / o r  Afric an 10 4%
Zionist, Jew ish , non-Jew ish  an d  o r  African 20 7%
Jew ish , non-Jew ish  and or Afric an 50 18%
N on-Jew ish  an d  Afric an 4 1%
N o response 19 7%
T O T A L 283 101%

H . R e la tio n  to  S o u th  A frica

52 In ten tio n  to rem ain  in S outh  Africa: T ab le  9 .H

53 Political party  a ffilia tion : T ab le  9.12

54 S hould  Jew s avoid involvem ent in S outh  A frican po litics: 
T ab le  9.13
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A t t i t u d e  S c a le  i t e m s  a r r a n g e d  in  s u b s c a le s ,  s h o w i n g  f r e q u e n c y  d i s t r i b u t io n s ,  m e a n s ,  s ta n d a r d  d e v ia t io n s ,  d i s c r im in a t i v e  p o w e r s  a n d  s ig n i f i c a n c e
o f  D P 's

N o te s  a n d  K e y  a t  e n d  o f  T a b le

55 Attitude scale items:

d u e s - S c o re s : D P
I te m I te m A g r e e t io n % age F r e q u e n c y H a n k
N o — N o / 2 3 4 5 M M u M t D P O rd e r S D t P <

Social R ela tions
1.

2.

I feel m ore a t hom e liv ing  
in  a Je w ish  n e ig h 
bourhood.
I feel m ore at hom e am o n g  
Jew s than  am o n g  non-

+ 1 1 Iti 16 44 22 3,7 4,6 2,8 1.8 3,0 1,03 13,33 1%

Jews. + H 2 17 8 50 22 3,7 4,5 2,6 1,9 1,5 1,06 1 3 ,2 9 1%

OC 3. Ii is im p o rtan t to p a r tic i
pate in Jew ish  co m m u n al —

activities. + 15 i 23 12 53 11 3,5 4,1 3,0 1.1 6,5 0,99 7,00 1%

4. It is essential to be a m em 
ber o f a  synagogue. + 29 5 24 6 48 17 3,5 4,3 2,7 1,6 i 1,16 9,41 1 °/1 /o

5. Jew s shou ld  jo in  m ixed 
clubs in preference to Jew 
ish ones. 30 5 34 19 37 4 3,0 3,5 2,4 l.l 6,5 1,04 6,67 1%

6. In general, I prefer to shop  
at Jew ish-ow ned stores. + 45 9 60 9 18 3 2,4 3,3 1,9 1,4 5 0 , 9 9 6,57 1%

7. I w ould rather a Jew ish  a t 
to rn e y  o r  a c c o u n ta n t  
h and le  my affairs than  a 
non-Jew . + 48 6 32 10 41 11 3,2 1.1 2 , 2 1.9 1,5 1 .18 1 2 ,0 2 1%

A
ttitude Scale



;>:> Altitude sc ale items (could) Notes and Key at end of Table

I t e m
N o

I te m A g r e e
Q u e s 
t io n
N o 1

S c o re s :
% age F r e q u e n c y  

2 5 4 5 M M u M , D P

D P
R a n k
O rd e r S D t P <

8.
R elig ious Beliefs

G od is the creator ol the 
universe an d  con tinues to 
guide its destiny. + 5 8 10 12

'T*TT 3,7 4,6 2,3 2,3 1 1,17 15,03 1%
9. T h e  T o rah  (Bible) is the 

w ord of G od given to the 
Jews th ro u g h  Moses on 
M ount S inai an d  m ay no t 
be changed. + 9 4 21 10 44 20 3,5 4,5 2,4 2,1 4 1,15 14,79 1%

10. G od lias chosen the Jew ish 
people as a n a tion  of priests 
to the rest of m ankind . + 20 15 42 17 24 2 2,5 3,5 1,7 1,8 7 1,06 12,68 1%

II. G od  is concerned w ith  eac h 
one ol us and  nna\ lx* 
reached th ro u g h  prayer. + 2-1 4 11 16 48 21 3,7 4,4 2,4 2,0 6 1,05 14,60 1%

12.. G od w ill reward the good 
an d  p un ish  the wicked. + 32 9 22 26 34 8 3,1 4,1 2,0 2,1 4 1,14 16,03 1%

13. O ne shou ld  try to observe 
all the m itzvoth (relig ious 
laws). + 38 6 25 11 50 8 3,3 4,2 2,1 2,1 4 1,11 17,35 \%

11. K ashruth  is o n e  o f the cor
nerstones o f Ju d a ism  and 
m ust be observed. + 40 9 31 10 41 9 3,1 4,2 2.0 2,2 2 1,20 17,19 ]%

15. I t  is  n o t  n e c e s sa r y  to  o b 
s e r v e  a l l  t h e  m i t z v o t h  
( r e l i g i o u s  l a w s ) .  O n e  
s h o u l d  o n l y  o b s e r v e  th o s e  
t h a t  a r e  p e r s o n a l l y  
m e a n in g fu l . 44 13 62 7 16 1 2,3 2,8 2,1 0,7 8 0,93 4,09 1%



55 Attitude stale items (could) Notes and Key at endof Table

Item
N o

Item Agree
Ques
tion
N o I

Scores:
%age Frequency 

2 3 4 5 M M u Af, DP

DP
Rank
Order SD t P<

16.
Ethnocentrism

A Jew  is m ore sensitive to 
h is fellow m an 's  feelings 
than  is a non-Jew . + 6 4 16 8 46 26 3,7 4,6 2,7 1,9 1 1,12 12,84 1%

17. A young  Jew ish  m ale w ho 
really loves a G entile  girl 
shou ld  give u p  h is Jew ish 
ness if th is is the only  way 
he cou ld  m arry her. 8 I 22 15 37 25 3,6 4,4 2,7 1.7 4 1.11 12,23 1%

18. Jews have h ig h er ethical 
an d  m oral standards than 
non-Jew s. + 21 7 32 13 41 8 3,1 3,9 2,1 1,8 2,5 1,14 12,50 1%

19. I th in k  it is disgraceful for 
Jew s to ado p t non-Jew ish  
custom s such as Xm as trees. + 23 6 25 8 35 27 3,5 4,5 2,7 1,8 2,5 1,27 9,90 1%

20. O n the w hole Jews are 
in tellectually  superio r to 
o th er groups. + 34 9 38 10 38 4 2,9 3,7 2,1 1,6 5 1,13 10,19 1%

21. If a Jew is handicapped in 
getting a job because o f  his 
Jewish-sounding name, he 
is justified in changing the 
name.

_ 39 2 24 6 48 19 3,6 4,0 3,2 0,8 6 1,10 4,52 1%



55 A tlitudescaleitem s(contd) N o te s  a n d  K ey  a t e n d  o f  T a b le

I  ten?  
N o

I t e m A g r e e
Q u e s

t io n
N o I

S c o r e s :
% age F r e q u e n c y  

2  3 d 5 Af M u Af. D P

D P

R a n k
O r d e r S D t P <

22.

A nti-Sem itism
I feel perso n a lly  asham ed 
w hen  I see Jew s m ak in g  
them selves co n sp icu o u s in 
p u b lic  places. 18 22 45 4 24 5 2,5 3,5 1,6 1,9 1 1,21 11,66 1 1%

23. I 'h e  Jew ish  g ro u p  w ou ld  
get a lo n g  a  lo t better if 
m any  Jew s were n o t so 
c lan n ish . 26 11 45 13 27 4 2,7 3,4 1,9 1,5 1 4 1,11 9,80 1%

24. A n ti-sem itism  is directed 
m ore ag a in s t Jew s w ith  o b 
v ious Jew ish  ways an d  
m an n erism s th an  agains t 
the m ore S ou th  A fricanized 
Jew s. 31 2 38 12 38 9 3,1 3,9 2,3 1,6 3 1,09 26,00 1%

25. T o o  m any  Jew s try to in 
tru d e  them selves in to  c ir
cles w here they are  . n o t 
w anted . 36 11 33 17 35 3 2,9 3,7 1,9 1,8 2 1,10 12,95 1%

26. I  b e l ie v e  th a t  b e in g  b o r n  a 
J e w  m e a n s  th a t  y o u  a r e  a t  a 
h a n d ic a p  in  m o s t  o c c u p a 
t i o n s  a n d  p r o fe s s io n s . 46 0 9 2 64 , 24 4,0 4,5 3,6 0,9 . 5 0,78 6,47 1%



j ’> Alli(ude s< nie items (conul)

I t e m
N o

I t e m A g r e e
Q u e s 
t io n
N o

27.

Zionism
/rc //ie i n t e r n a t io n a l  a ren a  
I s r a e l s h o u l d  b e  g o v e r n e d  
s o le l y  b y  h e r  o w n  in te r e s ts  
e v e n  i f  t h i s  m a y  c a u s e  d i f f i 
c u l t i e s  o r  i n c o n v e n ie n c e  to  
J e w s  in  o th e r  c o u n tr ie s . + 7

28. 11 the State of Israel ceased 
to exist, n o  Jew cou ld  co n 
tinue  to live as a Jew w ith 
d ignity . + 13

29. Every Jew  w ho is able to do 
so, shou ld  settle in Israel. + 17

30. I  fe e l  p e r s o n a l ly  p r o u d  o f  
I s r a e l ’s  a c h ie v e m e n ts  a n d  
s o r r o w  a t h e r  s e tb a c k s . + 22

31. T h e  f u t u r e  o f  I s r a e l  c a n n o t  
b e  s e c u r e d  w i t h o u t  la r g e 
s c a le  s e t t l e m e n t  o f  J e w s  
f r o m  W e s te r n  c o u n tr ie s . + 27

32. O u r con tin u ed  survival as 
Jew s is m a in ly  dependent 
on m a in ta in in g  a s trong  
bond w ith  Israel. + 35

33. I w ould  encourage my 
ch ild  to settle in Israel if he 
so desired. + 43

34. T h e  Z io n i s t  id e a l  w a s  f u l f i l 
le d  w i t h  th e  e s ta b l i s h m e n t  
o f  th e  S ta te  o f  Is ra e l, a n d  n o  
lo n g e r  h a s  a n y  m e a n in g . — 47



Notes and Key at end of Table

1

- Scores: 
%age Frequency 

2 3 4 5 M M u Mi DP

DP
Hank
Order SD t P <

3 22 Kl 50 15 3,5 3.9 3,1 0.8 7 1.09 1.19 l"„

9 28 (i 38 19 3,3 1.3 2,0 2,3 i 1,31 15.1.3 r„

H II 8 29 7 2,7 3,8 1.7 2,1 3 1 22 1 1.79 r„

0 2 1 49 48 1.1 1.8 1.2 31.6 8 0,61 6.18 l"o

0 9 1 1 58 22 3,9 4,5 3,3 1.2 ,r) 0,83 9.02 1%

4 24 () 51 15 3.5 1,5 2,3 2,2 9 1,13 16.51 1%

3 Kl 6 60 21 3,9 1.5 3.2 1.3 i 0,95 8,11 \%

1 1 1 15 56 16 3,8 1,3 3,4 0,9 0 0,89 6,08 i%



55 Altitude scale items (contd) Notes and Key at end of Table

I te m
N o

I t e m A g r e e
Q u e s 
t io n
N o

S c o re s :
% age F r e q u e n c y  

1 2  3  4 5 M M u M i D P

D P
R a n k
O rd e r S D t P <

35.
R elig ious Conservatism

The Orthodox synagogue 
service is a source of in 
spiration and sp iritual 
satisfaction to me. + 2 9 26 11 35 20 3,3 4,5 1.9 2,6 2 1,29 21,67 1%

36. It is better to remain loyal 
to traditional Judaism  even 
if one is not very observant 
rather than join a Reform 
congregation. + 12 11 29 8 35 16 3,2 4,4 1,6 2,8 1 1,32 28,00 1%

37. Reform Judaism  is a 
serious attempt to apply 
the basic principles of Jud
aism to modern life. 16 6 56 13 20 5 2,6 3,6 1,9 1,7 4 1,02 12,59 1%

38. The Reform synagogue ser
vice is uninteresting and 
uninspiring. + 28 9 27 34 is  12 3,0 4,1 2,0 2.1 3 1,14 1.3,82 1%
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Item
No

Item Agree
Ques
tion
No

39.
Insecurity in S outh  Africa

D iscrim ination  ag a in st 
non-whites in South Africa 
could at any time lx* trans
ferred and directed against 
Jews. 3

40. The Nationalist Govern
ment has conclusively  
shown that it will never 
allow anti-Semitism to 
take root in the Republic. + 11

41. Jews who engage in poli
tics are simply endan
gering the security of the 
whole Jewish community. — 42



Notes and Key at end of Table

Scores:
%age Frequency 

1 2  3 4 5 M M u M , DP

DP
Rank
Order SD t P <

13 4 5  13 2.5 1 2,(i 3 , 9 1,7 2 , 2 1 1.11 1 7 .1 9 1%

11 3 8  21 2 7  3 2 ,7 3 , 5 1 ,9 i . e 2 1 ,07 1 0 ,6 0 1%

5  2 0  7  5 5  12 3 , 5 4 , 0 2 , 8 1 ,2 3 1 ,1 0 6 , 9 8 1%



f).r> All iiudr scale items (con ld) Nales and Key at end o f Table

I t e m
N o

I te m / g  re?
(lues-
l io n
X o

S c o re s :
V / g e  F r e q u e n c y  

1 2 » V 5 a ; M  u A /, l ) l ‘

n r
Hank
O rd e r S D t P <

4 2 .

South African Politics
On the whole Africans are 
happy with their lot. It is 
only a handful of agitators 
and trouble-makers who 
are trying to stir up dissatis
faction. + 4 i :j m  h  'M)  o :; .o 1.0 I.N ' ) *> 1.5 1 .2 0 1 1.57

13. .Mie present governm ent’s 
polit y of separate develop
ment (apartheid) is the 
only practical and just 
solution to the country's 
rac e problem. + 10 I I  2 0  17 .'SO l:s '1 i> 1.2 2 .0 ' )  •> 1,5 1.2.3 1 5 .0 7 i"»

4 4 . Because ol their own pet se
d itio n . Jews should iden
tify themselves with the 
su p p ressed  n o n -w h ite  
groups in South Alt i< a. 10 7 IN 10 IN 17 3 .5 1.2 2 .0 1.0 1.10 8 ,0 0 r „

■15. l'Ile silence of South  
African Jewish leaders in 
regard to non-while suffer
ing in this country is as 
serious a crime as the si
lence of Christian leaders 
in Nazi Germany. 2 5 ii 2:s 2 i  ;S7 i o .3.2 4 ,0 2 .3 1.7 1.10 1 1.2.3 r „



55 Attitude s( ale items « onul) Notes and Key at end of Table

Item
No

Item Agree
Ques
tion
No 1

Scores:
%age Frequency 

2 3 4 5 M AJ „ AJ, Dl>

n r
Hank
Order SD t r <

■Hi. Africans must not be a l
lowed to obtain em ploy
ment in traditionally white 
jobs. + 3 3 2 0 5 3  14 13 0 2 ,2 2,9 1,5 1,4 6 .5 0 ,9 0 0 .7 2 i%

17. The preservation ol wes
tern civili/alion in South 
All ie a makes it neeessai \ to 
minimize comae t between 
whites and non-whites. + 3 7 10 3 0  2 0 2 7  3 2 ,7 3 ,6 1.0 1,7 3 .5 1 ,0 7 1 1 ,3 2 i%

18. All people in South All u a. 
11 ies| >(•( 1 ive ol ia< e. six Mi l d  

be given the vole as long as 
lhe\ have icac lied a < ei lain 
educational and economic 
slandaid. 41 16 5 6  14 13 1 2,3 3 ,0 1 .0 1,1 6 ,5 0 ,0 1 9 ,8 6 i%

NOTE: (a)

( I ) )

(c)

<d)

Agree indicates direction of scoring, -j- indicates that Strongly Agree was assigned a score of 5; — indicates that Strongly 
Disagree was assigned a score of 5.
llem no refers to order of items in the Table; Question no refers toorderof items in the sc hedule.
M =  Mean; M Upper Quartiie Mean; Mj =  Lower Quart ile Mean: DP =  Discriminative Power of items — M u — M ,;DP 
Hank Order refers to each sub-scale; SD — Standard Deviation of item distribution; t =  critical ratio of DP's; p =  significance o f  
t value.
Italicized items nos 15,21,26,27,30,31 and 34 have been excluded from sub-scale totals bec auseof low D P’s.
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