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PREFACE.

The present'étudy of the religious element
‘in_the popular'baliads is based largely on Mr. George
L. Kitfredge's edition of ¥r, Francis J. Child's col-
lection of English and Scottish popular ballads, the
completenesé of which,.up to this_time, has not been
disputed.* WMr.Kittredge has ﬁrinted.in his volume
one or more versions of every ballad which Mg.‘Child -
has given as an authentic folk ballod {omitting Nos.
33, 279, 281, 290 and 291), besides ircluding a Tew
of somewhat doubtful origin., It has not been judged
ﬁecessary for the purposes of this article to discuss
~.more than one version of any ballad, except in cases
where a significant development of thought or custom
is brought out Ly the different versions; conseyuently
Mr, Kittredge's single volume has been found most
convenient and adequate.‘

The numbers and names of ballads to which
this paper refers are those used ny both Mr, Child
and Mr. Kittredge. The notes of both of these schol-
ars have been consulted and q;oted frequently and
freely. The presen% work makes no,cléih to ofigin-
ality, bué purposes to consider the ballads from

one standpoint, their relation to the Christian reli-
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-gion and church, applying to the whole series the same
touchstone, and grouping the facts which this test
"brings out under suitable headings.

Louisville, Kentucky, June'5, 1913,

* BPBnglish and Scottish Popular Ballads, Edited from
the €ollection of Mr., Francis James Chlld by Helen
:'Bargent and George ILyman Ylttredge. Houghton Hif=
flin Company, Boston, . :

The English and Scottish Popular Ballads, Edited
by Francis James Cnild. Little, Brown and Company,
Boston, : '




INTRODUCTION,

How far Christianity played a pért in the
literature of the ballads.is a matter difficult to
determine, Wany ballads contain stanzas dealing with
Christian ideas and institutions.which, on inspection,
show that they have been added to or incbrporéted into
the ballad at a different period from the time in which
the main-stqnzés originated. This process of ddding
to and modifying the first composition naturaliy‘and.
unavoidably attends oral repetition and transmission.
Words, phrases, and even stanzas which tell ofi customs
that have died out, or the significance of which has
been lost, are supplanted by expressions containing
more recent material.‘ In this connection one finds
changes of epithets\; variations in the way Qf local
color, the substitution of well known names for those
whichrhave been forgotten, and, in many cases, a com=
plete working over of the material, so that a heathen
or fairy story becomes a Christian Myracle tale with
appropriate setting and circumstance,

It is unnecessary in this article to consi;:
der or enumerate the Latin or Frénch manuscripts that
dealt with religious material of various kinds during
the Anglo- Saxon period and following. That learncd
priests and students wrote in Latin lives of saints,

discussions of religious problems, sermons and com=-



peddia of sacred anecdotes and exempla is wel1~known.*
.Thatfthe Norman Conéuest brought in a scatteréd libra~
ry of French material on thg same subjects is also grant-
ed, The question to be cbnsidered here is,how this
material reached the people at large, and became so
well known as to be worked in éourse off time into the
form of the popular ballad. |

One may, in this study, go vack as far as the
time of Caedmon, when Whitby formed the center from
whihh the religious life of the community.eﬁanatea. The
stories tell us that Caedmon was shamed because he -
could not do his ﬁart toward the entertainment of the
household by song or story. ‘As he was an unlearned
man, a rough herdsman, according to Bede,* one draws
the’conciusipn ﬁhat the humble folk of the monastery,
and doubtless of the whole neighborhood, were in the
habit of gathering, at'§imes, in the hall, for social
intercourse. That part, at least, of the éntertain-

,mgnt should be of a religious character is to be s%g:
posed , and Caedmon's subsequent fame in his pd}a-
phraées of the Bible tells of frequent and much en-
Joyed rehearsals of his work in just such gatherings.
Tradition credits Caedmon with the translation and
paraphrasing of a very large portion of the Bible,
but critical students ascribe the major part of this
to contemporaries andrfollowers; If it is a compila-
tion, the fact is even more important, from the ﬁide-
spread knowledgé of the Bible that it indicates.

#See Jusserand's Literary Hist. of the Engé People;
#Radals Recloeninnth atorv.




According to the account of Bede,* there
were many at that early time exercising their gifts
on the éame materiale Besides stories or poems based
directly'on the Bible, innumerable legends of the
saints served the purpose of keeping the religious
spirit alive among the common people of England.
Cynewulf's eighth century verse'brings into promi-
nence theﬁvalue of the legends of the saints for
liferary material, ané his rather free and fanciful
account of the life of Christ foreshows thé trend
of English religious 1i$eratufe in succeed{ng centu-
ries. _ v

The influence of Whitby im the 1i£erary
North affords an éxampié of the imporiance of the
monastérieé as distributing centres of réligious
knowledge, It is possible that the priests iy the
adjoining chapels or churches had even then initiated
the telling of the fascinating Bible stories ,and

- perhaps, occasionally, the legends of saints, such
as formed so large a part of the later church service,

Bede's translation fmto Anglo- Sazon of "
the Gospel of Saint John was the last impulse given
by literature to the dissemination of religion in
the North, so far as we have any evidence. The
spread of the common knowledge of the Bible and
religious belief must have continued through the ef=-

forts of his many hundreds of pupils, but the besom

of the barbariam invader has swept away all literary
#* Rede'!'s Pcecclesiatical Historv. ) )



evidence:of their work..

The invasion of the Danes effectually put
an end to léarning of any kind throughout England.
Priest jobned with layman to save merely life and
'limb, and all the Churéh was able to extract from
the wreck wss a saint or a martyr who had died in
defense of his country.. The English Saint Sebas-
tian, so well beloved in eastern England, met his.
death in this storm.

When Alfred and his forcgs arranged the
peace that allowgd domestic life to be resumed,
religious learning had declined to the extent that
there was hardly a man, according to Alfred, *south
of the Thames, "who could explain his service book
in English.; Owing to Alfred's indefatigable ef-
férts, schools were established for the education
of the péople as weil as academieé for the sons
of nobles, The practical valué of these schools
lay in their aim to teach every free born youth to
read his native language. One reads of the learning
of priests, 6r of their ignorance, but the fact of '
the popularizing of the first steps of education
in the instruction in reading Anglo- Saxon, answers,
to a limited extent, the question so often propound-
ed as to who made up the reading public for which

the mass of eariy English translations, chronicles,

*

Jusserand's:@ﬁérarx'History of BEngland, p.81.



saints' lives and bestiaries were written., From the‘
writings of Aéser, the man who was to Alfred what
Alcuin had been to Charlemagne, one learns that mon-
Jastic and episcopal schools were established for
the'nobility,.and that many persons of the inferior
classes also aitended these schoolé. Asser, in his
discussion of the times , says; .
| "Bvery person of rank or éubst&née who,
either from age or want of capacity, was unable to
leérn to read , himself, was compelléd to gend to
school either his son or a kinsman, or, if he had
nei ther, a servant, that he might at least be';eaé
to by some one." | .
The impﬁlse ghven to education by Alfred
was not completely lost in the succeeding centuries,
Dunstaﬂ;and Canute each did his part to further
education, and the Confessor had high ideals of na-
~tional improvement along this line, : .
| In spite of wars and internal disturb-
ances that must have constituted a serious inter-
‘ruption to literary composiiion, a large mass of
Anglo-Saxon writing has come down to us, Among
these remains are transiations of the Heptateuch,
the Pseudo Gospel of Nicodemus, fragments of Ju-
dith, various translations of the four Gdspels, eX-

cerpts from Ecclesiasticus,, besides numerous hom-



ilies of Aelfric and others.

Of these works Mr, Morley says; " those
who wrote in the mother tongue ( after the fourth
centur&) did so for the delight and instruction of
the muititude, each using the homely English of
the neighborhood in which and for which ﬁe wrote."
This statement, .in 1tself, tends to the inference
that Mr. Morley gonsiders importanf a reading pub-
lic not entirely composed of the priesthood. Dur-
ing the time of Aethelwold the people as well as the
priests were allowed to read the Scriptures in the
native tongue, The énonymous translation of the
Rible made in Alfred's time was re-written during
Dunétanfs rule over the English church in the dia-
lecf of the period.*

Although the reading Anglo- Saxon pub-
lic must not be disregarded, it is nevertheleés
indisputable that the main instruction of the people
came from the Church, and directly from the pulpit.
The gfeater part of fhe Anglo-Saxon literature, as
well as the literature af the early Norman period, c
consisted of réligioué writing in the form of hom-
ilies or allied materia1~whiéh could be used in the
Sunday services, or to enliven the celebration of
the various holy days of the Church. ‘The homilies

which have been preserved contain masses of extra-

* Jusserand's Lit. Hist. of Eng. People, p.88,N.4.



neous matter, as we éhould now consider it, suéh aé.
" legendary information concerning the Holy Land,
with minute pictﬁres of the devil and apostles, with
edifying tales full of miracles."* Aelfric himself
filled his sermons with an extravagant mixture of ""
Christiani ty and heathen superétition, transforma-
tions and enchantments, apparitions and magic disyp
appearances.i'He also frightened his flock into the
narrow road by his dramatic account of the devil
and his ways. One infers fhat the association, in
the older ballads, of Christian idea and heathen suﬁ
perstition, of devil and elf, of the Blessed Vir-
gin and the queen of the fairées, of the efficacy of
prayer and the magic of spells, received its sanction
and ﬁerhaps ites impetus frqm the pulpit..

| Itbmust be remembered that the English
church, so widely removed from the seat of author-
ity at Rome, exercised unusual freedom, being permits:
ted to carry on a large part of its services in the
'nativé tongue, Lappenberg states that the mass it-
self was not entirely in latin, and that, in his opiﬁ%
ion,’the.wedding form was entirely in Anglo-Saxon. *2.

One is led to believe that the various com=-

pendia of lives of saints, such as Aelfric compiled,
or those translated from Bede's lLatin work, were ex-
*Juaserand,’p.Bé.

1 Ivid. p. 90.
2 F,J.Snell's Age of Alfred, p. 227.




tenstvely used by the priesthood, who were in the hab-
it of refreshing their memories by reading these ac-
counts of martyrs and saints before each saint's day

in preparation for the followingrday's sermon to e
people.* One finds in the ballads frequent anq‘gzi-
iliar mention of the sgints, both of apostolic times
and of later canonization. 8t. Peter, St._Paul and
8t. John are the favorise patrons.of the balladisté,
and besides these, one finds mention of 8t. Evron and
St. Mungo and of Saint Mary Magdalene. The frequent
t‘e'l‘li'ng of the lives of the saints bears little di-
reot result in the ballads, but the indireét conse-
qd%nces are found in the accounts of crude magié and ;
supernatural achievements that savor strongly of the
Sunday homily,

| Besides the use of the lives of the saints
in the homilies, theVChufch drew ffeely upon theé apoc=-
ryphal booké which arése in the early centuries of
‘Christianity and inculcated the most astounding ideas
: concérnipg the chief characters of the time of‘Christ.

Bven in its pre-~ Conquest days, the Church

provided a certain degree of dramatic representation
in the. services on high days. The liturgiéal dramas °
which assumed so elaborate a form in the thirteenth
-centuty and afterward, were not the result éf spon=-

taneous genius, but a slow and cautious development

* Snell's Age of Alfred, p. 232.




of early pictorial representation in character, which,
in time, took on motion, and, at last, specch.

Outside the church and monasteryg, one finds

in the faies and the moot courts centers from which .
the knowledge of the Bible and religious lore may

4 have been spread abroad.* Market days and fairs are
as o0ld as the social life of the human race, and owr
ancestors met for exchange at periodical fairs as far

back as our accounts take us.. At these gatherings all

the means of entertainment known to the Teutons were
carried on. One could hardly doubt that a good talker,
etther layman or priest, could here_gathe} his audi-
enee::(as did the Bishop upon the bridge)*lwho would
gladly listen to his stories of sacred history, embel-
lished,as they were,with.tales of the most astounding
marvels and miracles., A returning pilgrim must have
been welcomed with delight, and the fact that the.sto-
ries told by these men of their travels were as wildly
imaginative as those §f Sir John Mandeville or Marco
Polo of later date, comes dpwn to us in the descript-
Yons extant.of Jerusalem and its relics**QBesides this
material. the tréveler had becéme acquainted with new
versions of the old stories; an added miracle accred-
ited to a saint,a new marvel told of the Infant Jesus,
an oriental tale rehabilitated in Christian garments,
From these fairs one imagines that the countryman bore

*F, York Powel, in H.D,Trail's Social England, p. 140.
*1Schdfield's History of English Literature, p. 18,

2gee extract from the Blicking sermon on Ascension Day
given in Snell's Age of Alfred, p. 211,212.
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back to his native villageror farm many a tale éf
saint or martyr which,one may be sure, lost nothing
;n its rehearsal about the fire,‘br at the board.

The guarierly or annual courts doubtless
partook somewhat of the'name social character, whethe
er hall-moot, hundred-moot or lhi:o-moot.* This dem-
ocratic institution dates as far back, smong the Teu-
tons, as the time of Tacitus, we know, and was cone
tinued up to the Conquest and on into modern times
with changes in name and circumstances, dut not in
character.v

After the Conquest, while the old customs
of gocial intercourse continued, new means of dis-
seminating knowledge arose. The advent of the ffi;rl.
in 1220, increased greatly thé communication among
the people. S8imple religioua knowledge was carried
'ébout by these mah, who wandered up and down through
the land, exhorting the pQOplq to religious life. The
Normans, moreover, improved the rosds by putting them
in chaige of the monasteries, and travel became con-
stant. Besidews the monasieriea as houses of entef-
tainment,, inns sprang‘up at the cross roads, and the
inn kitchen became a place of social gathering among
the middle class travelers. Jusserand, in his Way-
faring Life in the Middle Ages, gives an account of

the incessant flow of travel in this time, caused, in

* F.YOrk Powell, in Trail's Social England, p. 136.
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part, by the Norman policy of bestowing widely sepa-
rated properties'aﬁ/thg féudél 1ord§, ﬁhua obliging
them to move frequently from place to place in order
to maintain their large retinues on their lands.*

The Norman barons, as they moved from cas-
tle to castle, carried with them, one may surmise,
portions of thetr librariee, ‘perhaps a maasive vol-
ume or two containing the most prized tales, or a
collection of religious commentaries , with livea.of
the saints and martyrs. In a short space of time, |
Bnglish translations of the most popular of these
French and Latin manuscripte were made and added to
the libraries of monastery and hall. For, not only
did the Normans bring their books in French and lLat-
in,but they brougpt'what was more valuable, a new
impulse toward learning, which bore fruit in the
English tongue §u1te as much aw in the French or
latin. Tranelations of the Gospels were made, and
in 1250, a paraphrase of the first books of the 0ld
Testament,lby a scholar who thought that the peaple
for whom he wrote “ought to be as fain as are the
birds at dayb:eak when they are told sooth tales in
,théir native speech with small words of the hills of
bliss and the dales of sorrow. "#

' One sees here that the reading Anglo-Sax-‘

on pubiicvthat was not learned was still worth con-

#Jusserand's Wayfaring Lite in the giddle Ages.
*w H. Schofield 8 st. o L rom Norman
Conguest to Chaucer. Pe. 575



12

e

sideraiion. 'lnothef book written for the laity who
could yet read the English was the Cursor Mundi,
which avowed the purpose of giving the public abme-
thing vetter to think on than the romantic tales then
popu;gr This poem-containa a quantity of legendary
material and bases its claim to serious conaideration
on its purpoaé of encouraging the adoration of tha
Virgin Mary. |

The practice of including stories of the
aainta in the church service continued and maintained
its importance. But , in the thirteenth century,and
perhaps earlier,, the church tnstituted a cult of the
Virgin Mary for the purpose of refining some of* the
coarseness of the age. A romantic tone was given to
the worship of both Christ and the Vitgin, and the
cﬁstoms,and language of chivalrylfere taken over by
the Church, ever ready to adapt its teachings to the
trend of the times, While the influence of the saints’
lives is only occasional or indirect in the baliad
literature, the deep impression made by the Virgin
cult is evident in severai~1nltahcqa, moré espécially
in the group of Robin Hood ballads, whére the»adqraé‘
tion of the _Virgin is shown to be a potent influ-
ence in the every day life of the people.
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. It i§ unnecessary , in this discuiaion, to
consider ballads written about an event of histori-
cal importance later than the fourteenth century. The
ballads can tell us little of the religoius life of
the later Middle Ages that cannot be investigated mere
easily through the multiplied documents of contempd=
rary scholars . Buf., for the earlier period, before
the printing press had rcvolutioni:ed the literary
world, the popular ballad affords evidence ofvuniqne
value in the study of the intimate 1ife and thought
;f the great Bnglish caﬁmons. -

The mases of material in the older ballads
that contains evidences of Christianity may be grouped
under four main divisiong of which the largest is
the cycle of ballads ooncerhing the famous outlaw,
Robin Hood. 1In the second group may be included
those ballads, few in number, that are founded direct-
ly on Bible stories of the New and 014 Testaments.

The third' group is made up of ballada“which show
‘the popular hatred of the Jews, The last division
includes all other ballads, scattered throughout the
collection, which contain allusions, direct or indi-

rect, to the Christian faith or its ceremonial,



TﬁE ROBIN HOOD BALLADS,
The date of cbﬁposition'and the historical
value of the ballads of Robin Hood have long been sub-
~ jects of controversy. Neither the'internal nor the
external evidence on the_eubjeét has'begn of a chari

acter to locate theddate of the'poems within a. closer

period than two hundred years. The first mention of
the Robin Hood stories is found in Piers Plowman,
(1362) in which it is intimated that the Rhymes and
Tales of Robin ﬁ;od are familiar to the common folk.
It would, perhaps, be safe to assign 1300 as the latest
date at which these ballads c ould have had their be-
ginning, but how much farther back they may extend is
a question still open, and on which much may yet be
said. .' -
Robin Hood's attitude toward the institu-
tions of the Church forms one of the chief interesti
| in the ballads. From the words and actions of their
hero, one gqfhlvan idea of the popular sentiment to-
_ward the Church, and learns some thing of the §ccle|-
iastical conditions of the timo;‘conaequently. the
passages on the subject, taken together, throw a |

light on the vexed question of the date of the bal-

lads by connecting them with certain kmown facts in

—

the history of the Church.
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Robin Hood's relation to the churcﬁ may be ;~
studied under two heads; (a) his sincerely religious
,nature'and'striot observanoe'or his r&ligiouo duties,
connected with which is his romantic dévotion to the
Virgin; and (b) his fierce scorn and hatred of the dig-.
nitaries of the Church. ’

Beginning with the latter of these pﬁanes,
one considers the period in which the churchmen had
become hated by the English commons for their wicked-
ness and arrogance, "THese bishops and these arch-
bishops, you shall them beat and bind} says Robin.,
That this condition was possible in more than ono.cen-
tury is well attested.. Hatred and distrust of churche
functionaries was common in the days of BEdward the
Confessor (1042-1066), who dbrought into Bngland nume-
bers of foréign priests to fill the higher offices
of the Church in his vain ehdeavor to reform the lax-
ities prevailing among the regular clergy. On the
other hand,'iherc is nothing in the ballads to give
one the impression that these churchmen are foreign-
ers, or that the ordei of things is 1h any way new..
There is a certain contempt bred of familiarity, as
though the deoay were the result of . yesrn of evil -
practice within the body.* This condition of affairs
could hardly have come before the Canuést. nor have
# See W,Hi Bchofield's Hist, of Bng. Lit.from Norman

Conguest to Chaucer ,5%7?7'33“%5'?3?‘5??3?5?3F?-on
| th?s?mm; within the Church. g, reader -

may refer dircctly to Matt. Paris' Chronicles and
to Inlter Map's Bi shog golia-.

San '
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grown up during the vigorous rule of the early Normans.
The periAd at which the Church again fell préy to the
_rapac;ty of its heads may be assigned to the time of
jHen¥& 111, about which much has been written,#* and
‘which; in other waya‘.,would well agree with the inter-
nal evidence of the earliest of these poems. How-
ever old the original stories of Robin Hood may have
been, I should say that the thirteenth century would
easily hold all the circumstances given in the ballads
that have come down to us about this hero, It may |
well be that these ﬁallada are built on similar lines
to certaip‘ballads conppued in the previous century,
but changed to suit the conditions and temper of the U
times. It is evident that Robin Hood's name formed a
" convenient peg upon which to hang innumerable stories
¥~ of outlawry and adventure, | X
The ballads of Robin Hood that deal with
Robin's attitude'toqard churchmen afe:
No. 117, The Gest of Robin Hood.
No. 119, Rohin Hood ;nd the Monk.
No. 120, The Death of Robin Hood.

No. 123, Robin Hood and the Curtal Friar’,

o/ No. 138, Robin Hood and Allan a Dale
fY?/ : No. 140, Robin Hood Rescuing Three Squires,
( .
, 3 ~_ o, 143, Robin Hood and the Bishop. -
Q, A w?’ No. 144, Robin Hood and the Bishop of Hereford.
1 bﬁﬁ ' No. 147, Robin Hood's Golden Prize,

*# Bee J,R.Green's Short Hist. of the Eng, People
for an account o e misrule in the time

of Henry III.




17

The Gest of Robin Hood represents a collec~-
"tion of old ballads that have been subjected to slight
éhahges in order to fit them into a comparatively con-
‘secutive story of the outlaw. Pfefixed to the col}éc-
tion are several stanzas of an introductory nature,which
have a romance touch and will be considered in the
second part qf this discusaion. '

: The first Fytte of the Gest concerns a kpight
who is in debfrto the Abbot of Saint Mary's for four
hundfed poundl,which he had borrowed to free pis son
from the penalty of murder. This point may have refer-
ence to the old idea that a life had a money value, The
price paid for a 1life, called in pre-Conquest days the
"Wergild, " became ﬁigher and higher after the Conquest,
and the laws concerning.it became extremely elaborate.
According to F.'.Haitlan, this custom perished in the
twelfth century,.* »

After receiving the loan of the money from
Robin Hood, who is glad to do»the Abbot an ill turn,
the knight proceeds to the Abbey to pay the debt,

The second Fytte shows a scene in the Abbey
where the Abbot has gathered around him a formidable
assembly, apparently for the purpose of  overawing the
knight whose lands he is eager to hold, for they are
worth fully four: hundred pounds a year, The knihht; )

| *H,D,Trail's 8ocial England, p. 171.




18
at -‘Robin's suggestion, one imagines, pretends, at firet,
that he is unable to pay the ﬁoney and'asksvfor an ex-
teneion of the time. The Abbot scornfully refuses the
‘request and claims the land, but agrees, at the Juaticeﬂg
insistence, to pay one hundred pounds, no more, to the
knight, for a release of all claims. The knight then
ihrowa dowﬁ the whol®s sum of the deb$, claims quittance
from the justice, and rides away triumphant, to the ox~
ceeding discomfifure of the Abbot,
The fact that there is a necessity for the
presence of men‘of law at the settlement places the .. .
date. of the poem as distinctly post-Conquest, when the

Church courts were separated from the civil courts

ff and a civil justice must decide on matters of civil law
The Sheriff preéent at the scene was also a Royal offi-
cer who had his place im the local courta.‘ '

An interesting feature of the poem is the

prior's remonstrance in favor of the knight Al-
though in a monastery ruled by‘an Abbot the prior was
usually his appointee, the fact thatlthe office of pria
was elective in many monasteries sets the prior in the
class of the common folk with whom he may be suppoéed
to sympathize, |

In the fourth Fytte of the Gest Robin's fgi. v

lows capture the cellarer of the same Abbey off
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St. Mary's, the “fat-headed_monké mentioned in the
first Fytte, and bring him, with about fifty.of his
men, to'Robin, who is fasting until hé shall have
found some adventure to begin the day. Robin Hood
taunts the monf with mock courtesy,"Robin Hood did
adown his hood, the monk when that he see¥ but the
monk was not so courteous, although Robin served
him with a good dinner and the best of wine, After
. | dinner when the outlaw‘finds e;ght hundred pound; in
the monk's chests; he aéaures his captive that 1t 1s
the direct gift of St. Mary, for whose sake he had
lent half that sum to the knight. That the money
comes from the very Abbey concerned in the former
transaction makes the chance all the more pleasing
to Robin,
After dispoiling the monk of his monéy, i)
Robin sends a mocking message to the Abbot, and
releases the monk, who,.the bqilad says, 1is on his
way to a "mote®™ in London, where his Abbot is to
seek veﬁgeange on the knight. This passage may
have reference to the more centralized governﬁent
established by the Normans, under which disputes
about land iere referred to the king's qourt.
In the seventh Fytte of the Gest, the
king, named Edward, desiring a meeting with = the
outlaw who is despoiling his fores%s, di sgui ses
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'hirsolf as an Abbo%, and, followed by his retimue
olothc;d'i‘n the grery gowns of the monastary, rides
boldly into the fovest, He seems to place his se-
ourity on the stories of the conntry folks to the ef-
feot that Robin Hood spares the persons of church-
men whils he roha their purses, The party is met
and halted by the onslawe, Who Aerend money, To
their evident snrpi'isd, the” supposed Abbot hands
them over forty pounds, claining that this m is
all he has left atter his recent visit to the kine.
Rohin meets courteay with courtesy and takes dbut
half the sum for his men, rétnrning the remainder
to the monk for his own momqu_. After a pleasant
hour in the woods, during which Robin takes ocoasion
%0 send his respects to the king, the outlaws try
their skill at shooSing at the mark, As penalty
for missing, Robin receives a luaty bntfot from the
Abbot, at whom he now looks olosely, and whom he

. recopgnises as the king, The oonclusion of the Pytte
" 48 more romantie than that of the previous storiew.
and seens to point %o a later origin, although there
is nothing definite on whicsh to base this opinion.
Robin asks forgiveneas of the king and agrée‘a to
anter his mservice, A very pretty description of
t!;e king and Mb followers in the monkish "weeds"
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ocours in stansas 372, 373, and 374,
The eighth rytto‘ takes up Robin's 1ife
in the king's court, of which he soon grows weary.
TMe obtains seven days' leave of ahsence from the
king on the pratence of making & pilgrimage to a
uhr:!.ho of Mary mgdaléng which he meenms to have
hmilt, He desoribes the pilgrin‘'s costume, & sheep's
akin with the weo)l turned inward,. and proposes to
- walk there barefoot, The king gcrants him seven
nights' leave, bhut Rohin is never again seen at
oourt, The banad nakes no mention of Robin's ever

seoking the shrine; but he is soon baok among hie
fellows, living on the king's deer, ’
, Robin Hood's end, acsording to the Gest,
is through the treachery of a wonman, the prioress
of Kirkly Abbey, Troubled with a fever, Robin seeks
the aid of this prioress who is skilleld in leeoh~
oraft, At the inatigation of an eneny of the out~
law, the prioress allows Bbbin to hleed to Aeath
from the oupping, |

" tnNe, 119, Robin Hood and the Monk, the
attitude of the oormon folk toward the monks 1is for-
oibly brought ont, While Robin is in church at "
Bottingham, he is recognised by a "great-headed-monk”
who 'hastona to arouse the sheriff to capture the
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outlaw; for Robin , he p;aima, had formerly robbed
him of a hundred pounds. The same Monk;bearing the .
news of the capture tp'the kihg, 1s‘way1aid by Little
John and brutally killed., - Littie‘John expresses no
compunction at the deed, which epeaks plainly of the
popular attitude tdward thé mdnks. One can but feel,
however, that the more gallant Robin would never have
permi tted the violént death of the Monk, if he had
been on the scene, | ‘

That. churchwomen share with churchmen the
popular distrust is evident in No. 125, Robin Hood's
Death, which is a mqre elaborate version of the story

of his death told in the Gest. In this ballad Robin
is warned égainst the prioress, but trusts in her
kinéhip to him. She takes Robin's proffered twenty
poundw before blqeding him to death. Robin, hoievgr;
has his-re&enge on R§d Roger, the instigaﬁg; of the
crime,_alxhough he will not allow the nunnery to be
burned by his followers.

No. 123{ Robin Hood and the Curtal Friay,
bears indicationg of being a ballad of later date than
the ones previously dealt with. In thie stdty Rowin
enters into a tria} of strength with a fria; who
is represented as. wearing a headpiece and breaat-

plate. There is an amusing contest between Robin



23

Hood's followers and tﬁe‘triar's ban-dogs, which
ends in the friar's agreeing to join Robin's bvand.
The poiﬁte of interest in the story are
these facts; that the friar is dressed in armor, and
that he is stationary at Fountain‘s‘Abbey. As to
. the first point; in- the Aucp;nlech'nanuscript a poem
"On the Evil gimeéAof Rdward iI'vaéts forth the low
state of the Church in which the spirit has given
ﬁlace to the body. In'thia'thg author says , "Abbots
and priors gounterfsii.knighte} which suggésts the..
idea that military equipmen; might not have been un-
known to even ihe humbler members of the Church body.
That the friar héd been stationed;at Fountain's Ab-
bey for seven years speaks of the degeneracy of the
friars, who, at their coming to England in'1220.
maintained the rules of their order which commanded
a wandering 11f§.. This friar seems to have held the
post of guard at the abbey,band was thus allowed to
tuck.up, ovc*curtal® his robe in the pureuénée of his
domestic duties. |
*Robin Hood and Allan a Dale", No. 138,
may be a later ballad, but it has the characteristic
reckless good nature of Robin, though lacking in
reverence for the ritea of thé Churéh. In this
story, Robin and his followers bnterfupt the bishop

in the performance of a marriage ceremony in order to
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restore to Allan a Dale his sweetheart, about to be
married to a rich old knight.

"Robin Hood pulled off the bishOp's coat
- And put it upon Little John,"

~and adds insult to the injury by his wordﬁ,»'rhe cloth
‘doth make thee a man,® ipiinating that the prelate was:
a bishop only by virtue of his coat. Little John car-
ries out thé mock veddingAby asking th; bans seven
times in the church, "Lest three times should not be
enough,* , - | o '
In No. 143, Robin Hood and the'Bishop,'thé
outlaw at first shows fear tﬁat he may be captured and
hanged by the biahop,,uho has come into the woods with
a great comrany. By the help of am old woman whom he
had formerly assisted, Robin in disguise tricke the
bishop and.decoys him ;ntp the midst of the outlaws,
After robbing the bishqp of-fiie hundred pounds, Robin
ties him to a tree and forceg him to sing mass to the
outlaws, After the unwilling service, he dismissés the
biahOp, éetting him upon his-horse backward, and gii-
ing him his horse's tail in his hand,

This rough treatment of a prelate is told again
in No. 144, Robin Hood's,Golden Prize,which is,according
to Mr, Kittrédge,a comparatively modern version of an

old tale.®* In this ballad, Robin Hood, disguised as

* Bnglish and Scottish Ballads, p. 347.
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a friar, goes through the woods "with hood, éoun,beads"‘
anq erucifix,® until he comes upon two priebts of whom
he begs alms,. At their refusal Robin drage them from
their horse, fiorces them to pray for money for an hdur
and then searcheé them, He finds a "good store of'u’
gold,* of which he gives the priests a share,"cause
you prayed so heartily,® and makes off with the rest,
delighﬁed at the joke he has played.

It is remarkable thatcin the older and gen-
- uine popular ballads of Robin Hood no mention is made
of a parish priest. Yet we know that é&e English pare
ish priest continued his duties in his humble way, . ii.
‘while the Frenchmen; or the more influential Englieh;
men, held the rich offices and lived on the fat of the
land. William and his followers had no interest in
displacing the Anglo-8Saxon priest, but were glad to
permit him to continue in his arduous and humble
duties. Perhaps the parish priest was too lowly a
pereoh, to0 much one of themselves, for Robin Hood's
company to notice. Robin could have no enmity toward
them as a class, for they were poor and kin in race to
the outlaws, probably sympathizing with them in their

struggle against Church and state oppression, v

¢



. 26
Robin Hood's Religion.

Although Robin Hobd evinces scorn and disres
spect toward the higher_dignitaries of the Church‘and
\the regplar clergy, he maintains thé'deepest reverence
for the institutions of religion., He must hear mass fre-
quently; in faét, according to the introduction to the
Gest, he is in the habit of hearing three masses a day.
‘He is sometimes hard put o 1t3€: perform his religious
thies ; and must resort to déngerous expedients to car-
f& on his devotions. 1In No. 119, Robin Hood and the
¥onk,"he bemoans his outcast state on one account only;
thaiqhe may not attend mass or matins on any solemn day.
<Tﬁe'tact that a fortnight has passed "Syn 1 my Savior
see®, drives him to the despgratb-resolution of venture .
ing into Nottingham, where he is well known and well
hated, to attend mass. The death of the monk who recog-
nized Rohin and caused his capture cannot be laid at
Boi&n’; door'as it was:done without his knowledge.
Hofever ruthlessly Robin may rob and abuse the prelates
that fall into his power, his religion is too sacred a
matter with ﬁim for him'to permit actual injury to a
representative df the Church, even though he may deem
the churchman unworthy of his otfice.‘

Throughout these ballads, 6atha of Christ,
the Trinity, God;and the Virgin Mary are frequent, but

they are used somewhat reverently. There is a strong
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contrast between the 'tone of the eiplefivea in the gen-
uine Robin Hood ballads ana that of the oathe 1y the
later and coarser imitations.
fhe first ten st@nzas 6f the Gest, which may

be taken as introductory, have a romance touch that pro-
claims the influence, if not 't‘he hand, of the artist
minstrel, Gentlemen of free-born blood are asked to
harken to a tale of a good yoeman. A few stanzas down,
Robin himself says that he has no desire to dine ﬁntll
he has performed some strange deed of sport or valor, or
" has captured.and robbéd a baron, knight or squire. One
is reminded of the scene in Sir Gawain and_the Green
Knight » where Arthur delays to dine until he has been
advised of some knightly deed or strange adventure. \
The strongest characteristic of the Robin Hood ballads .
that makes for romantic interqst is Robin's devotion,

genuine and consistent, to therirgin.

' The Cult of the Virgin.

The elevation of the Virgin to a high, almost
the highest place,in the estimation of Christians was ,
_iﬁ part, the deliberate effort of the Church toward re-
fining and upiifting the greaf.ﬁass of the people. Since
the early days of the Christian Church, the softer and
gentler aspecti_or religion had been taught largely
through the worship of the Vipgin iary; but the cult of
the Virgin encouraged by the Church iy the Middle Ages
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. was of a different nature and'inadgurated'for a aomeihat

different purpose..

With the commingling of the races, Norman and
Anglo-Saxon, the Saxon ideas with regard to women that
had hithertoiprevdlled had undergone a change. in time
women no longér held the position of dignity and impore-
tance that they had mintain‘e‘d by right of thepr Teu-
tonic blood. Chivalry came in to lift women again into
prominence, but into a prominence of another kind, where
their claim to importance and consideration lay, not
in their position as mother and respected partner in
the direction of the household, but in their more ro-
mantic nature as sweetheart and inspirer of ﬁnightly
deedu;\r

It ia easy to see what was the outcome of this
change of idea in the position of women. When, in course

of time, the knightly ideals sank to a lower level,wo-

men became no longer the prize of chivalrous deeds, but

the prey of strength and rapacity. This sentiment,
spreading from high to low, cauae¢ great concern'to the
serjious churchmen, who began to devise some means of
lifting the minds of men to higher things. They pro=-
ceeded in a way that seems strange to us, for, instead
of endeavoring to impro#e the conditions of social in-

tercourse between men apd women, they set about to



turn men away from human love to the love of the Virgin,
Innumerable tales were written for this pufpose by honka
and élerks, and used in the Sunday service as part of

or in place of, the homily; Many of these stories, but
only a smail part of the whole number, are preserved in
the Vernon Kanuscript as the so called "Miracles of Our
Lady.” The benefits promised from the worship of the
Virgin are gfeat And numerous; the ﬁere listeﬁing to the.
story of her éeeds would bring an 1ndulgence of-fprty
daya. >

The .Antroduction to the *Cursor Mundi" gives a

good ideaiot the prevailibg conception of the worahip of
 the ¥irgin lari., In the poem, composed in 1320, the
author says, acd&rding to Mr. 8chofield,* that he will
sing of the Virgin, " a lady more true,, loyal and con-
stant than any other, more beautiful and ready to reward?
Appended to the®"Cursor Mundi® is a poem on the same or-
der, "The Assumption of Our lLady,® composed about the
middle of the thirteenth century and based on an old tale
widespread over Europe., The btory in the Vernon Manu=-.
script of "A good Knight and his Jealous Wife," tells of
the stirring of.jealousy in a wifecwhose husband admits
that he loves another (meaning the Viréin) better than

he loves her,

The effect of these stories on the people of
#g8chofield's English Lit.,p.376.
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the time is plainly to be seen in the Robhin Hood Ballads.-
The ballads , moreover, take us one eten’fnrther, for
in them the reaction has set in in favor of the women
themselves. Robin Hood's deYotion to the Virgin , full
of sentimont and romance, has produced the result desired
by the promulgatora of the cult in elevating all other
women in Robinds eyes. That theupopular hero should
hold all women in high respect on account of th¥ir re-
lation to the Virgin Hary,shows,lifmnot the popular
custom, at least the popular ideals, on fhapvsubject.

In the introduétory stanzas of the Gest of
Robin Hood, the religious convictions and observances.
of the hero are stated in stanzas 8,9 and 10. He hears
three magsas daily, ohe forrthe Father, one for the Son,
and the third for "Our dear Lady,® that he loves the
most uf all. The tenth stanza explains his sentiments:

*"Robin loved Our dear Lady,

For doubt of deadly sin,
Would he never do company harm
That any woman was in.,"

To this determination he adheres even when, in the last
Fytte.,he has been betrayed by the nun to whom he has
gone for assistance in hiu illness. He stoutly refusés‘
to allow vengeance to be taken on the womay after she
" has betrayed him to his death, or to permit his men to
burn the hall (the nunnery) in which there are widows,

In the last part of the first Fytte of the

Gest ,Robin takes the piedge of the knight for the re-
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payment of the money Robin is to lend him, when the
knight calls upon "Our dear Lady,"™ who he aéyb has never
failed him., With enthusiasm Robin greets this fellow
devotee:
. wipy dear'wofthy'ead.' said Robin,
'To search all Bngland through,

Yet found I never to my pay,

A much better borrow,.'* o

The romance touch spoken of in the introduct-
ion apﬁeara in the fourth Fytte ,‘where‘Robin expreésea
fear that Our Lady is wroth with hiﬁ, a8 she has not
sent him his pay, by_ﬁhich he means'somo luckless travel-
er whom he can rob, He feels that he ii forgiven agd;:'
again in favor when his men bring him a monk and his f
company , whom they have captured on the highroad. Rod®-
in insists that the monk has been sent him by the Virgin,
whom, by the way, he refers to as "God's Dame,® to repay
him for the money he has lent to the knight in the Vire
gin's na.ﬁo. That the -capturgd monk is the de\l’lanmr of - ,
the Abbey to which the knight owed the money makes the
story of still greater point, and confirms Robinlin his
conacidusneit of the Holy Virgin!i favor.,

Passing from the Gest to the separate ballads
that have the genuine popular ring, one finds in Oﬁ@b{n
Hood and Guy of Gisbornea" that Robin, who has unluck-
ily stumbled over a root in his fight with Guy,calld
upon his Dear Lady, and id soon ubon his feet again,
fighting with renewed strength. In this connection it
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18 worthy of note that no Airect miracles are aseribed to
the Virgin in the Robin Hood Ballads. Although her aid
is frequentiy infokéd and her assistance taken for grant- w/“X
ed in a general way, nothing nirasulous, such as one might |
expec? en a tale of the niracle loving folk, oscurs to
show her A1rect interposition for the aid of her devoted
worahipér. o
| In Noe 119 "Robin Rood and the Monk", Robin
hopes to he ahle %o hear mass in HRottinghanm, tho home of
his enenies, "with the might of milA Mary", When he
reaches the town he prays %o Mary to bring him out safely.,
After his unfortunate ocapture, Little John bases his hofo
of effecting a rescue on the known faot that o

*He (Robin) has served Our 1lady many a day

!hﬁ:gfg:: ;1%§u:2r‘1yhor apacially i | ¥

No wicked Aeath shall he die.”

With the help, then, of M1}4 Mary, Little John ensnares
and kills the monk who is bearing tb the king the news of
Robin 8 oaptnro-

In one of the later ballads No 123, "Robin Hood
and the Curtal Friar " which Mre Kittredge suggests 'is
made !rom_tqoroldor ballgds, Robin vows a solemn asth-’rf
was by Mary tro;w'- that he will meet the sturdy friar and
have & bout with him, o ‘

The later ballads and hroadsides built upon the
earlier ones add nothing %o the evidence on this subjeot,
They show:an inoreasing levity and a loss of the original
serionsness that is ocharnsteristic of the real Robin's

roligious oonviotions.
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Ballads Founded on Biblical Material.

L 3

The part played by Chfistianity in the litera-
" ture of fhe bailéds. in general, has been discussed in
the introduction to this article; for the present divi-
sion of the subject I shall cons;der only those ballads
which are founded on distinctly Bihlical material. In
this cbnneétion I shall discuss how closély they adhere
to the original Bible story, and the nature and sburces
‘of any changes in the stories that have comii;nto-the
metrical form, |
The ballads in Mr. Child's collection that
are founded on inéidenta related in the Bible are strange- .
ly few. Thoaé based on New Teatamen£ stories are:
¥o. 21, The Maid and the Palmer.
No. 22, St. Steven and Herod.
No. 23, Judas. v
¥o. 54, The Cherry Tree Carol. *
No. 55, The @Garnal and the Crane. ./
No. 56, Dives‘and Lazarus. v
- The ballad of "The ‘andering,J315 may be ap-
pended to this lint, on account #f the firm belief in
this chatacter current among the people of Europe fof
hundreds of years.
Posoib;y the oldest of these ballads are *
*Judas” and "8t. Steven and Herod.;{ With these id
placed *The Maid and the Palmer,® which has thé old ring
and may bé of equal .age. The other ballads in the grou;
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are of a diffe;entatype.

8t. Steven and Herod.

The ballad of*S8t. Steven and Herod} No. 22,
presents a remarkable mixture of several Bible stories,
including the stories of Herod, the Star, Steven's mar-
tyfdom, and a cock, which may, in the first place , have
"had some connection with the story of Péter.;

‘The Herod story was early a part of the come
mem knowledge of the people. The dramatic value of so
perfect'a type of the villain cdu;d not be neglected by
the practical uoraiiits,of the Church or by the tellers

of tales. The foundation of the story is contained
oniy in the Gospel of Matthew(II), 1n-vhiqh the wise
men, seeing the star , follow it tp Herod's cdurt’épd
tell the king oflits significance., Herod's treachery .
in endeavoring to locate the birthplace of the child
is foiled by the secret departure of the wise mén, but
the king's rage énd fear lead him to order the ruthless
destrustion of all the infants in the city. That Herod,
as well as Steven, in tﬂe ballad, considers the child
a future temporal king is, perhaps, only the natural
feeling of a usurper on the throne, who fears the loss
of his ill-gotten powep, |

That Steven's death should have been ascribed

to Herod arose , doubtless, from the confusion in the
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popular mind of thé three Hcrbdé who ruled in Péleoﬁino
during Christ's life and immediately afterward., The
common mind could more readily understand the'hartyrdom
of steven as the result of an act of tyranny on the ;art -
of a monarch than as a judgment decreed by a dim and
11ttlo known Sanhedrin, |

The story of Steven is found in ActsVI-VII,
and hie martyrdom occurs after the death of Christ.
His atoning seems to be a formal execution , and is :
carried on according to established custom. |

In the ballad, Steven 15 given as a steward
in Herod'n hall, who serves the king with a boar'
head. "In his passage from the kitchen to the dining/hall
he sees above Bethlehem the Star which he had been tanéﬁt;
should indicate the coming of the new king. He renounces
forthwith his allegiance to Herod in favor of the righte
ful king of the Jewish prophecies. Herod reaponds‘by
saying that the new king's coming is as true'ae that
the capon in the dish shail crow, and at once the bird
crows, "Christus natus est,” in miraculous confirmation,
Heiod,venraged, orders Steven to be taken by the tor=-
mentors out of the town and stoned to death, *"Thereforey
says the bvallad, *is nis (Steven's ) .Even on Christ's
own day."

The only point of resemblance between the

story of 8Peven in the Bible and in the ballad, with the
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exception of the magner of his deéth, is his fine epiri%'
of defiance. In the ballad Bteven casts down the boar's
" head with the same exaltafion of mind aﬁd disregard of
consequences with which, in the Bible narrative, he up-
braids the'cquncil suﬁn;ned to try him for the stub-
bornnges of their aﬁceutor., and casts in;their teeth
their own wicked acts\asainst‘eod: |

| Tﬁevéock of the ballad story is hard to place,
‘It is an important feature in ali folk lore and is even.
given a semi- miracujous place ig the Scriptures in
connection with Peter's betrayal of Christ(Matt., Mark,
and Luke)., According to Mr. Kittredgé,* the miracle of
the roasted cock occurs in the legend of Steven and Herod
in many Scandinavian versions, and is also a part of the
legend of the Piigrima/of St. Jamea,‘besidea having a |
place in the apocryphal Gospel of Nicodemus,

" Besides reaching the masses by the usual means
by which the Bible stories were ciiculqtgd; in tr;na-
lations, pargphrasée. legends and homilies, the story
of Herod was placed before the péople ina mos£ impr;ss-
ive form in the liturgical drama, as early, om the con-
tinent, as the eleventh century, and pfobably soon afﬁer-
ward in England. It made a ﬁart of the Winter Festi-
val, the celebration of the Epiphany, and waes variously
styled *"Tres Reges,” "Magi," and "Herodis and Stella."

#Bnglish and Scottieh Ballads, p. 40,
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This act was given in the church with small scenic ad- -
ditiegs, a throne,in which sat Herod , and a movable
star which led the three wise men to the king., * To
this foundation was added Rachagl and the aléughtgr of
the Innocents, in which children aﬁd a lamb bore a part.
.The whole was sung in a kind of‘dialogue or antiphonal
chant. This form of church instruction, althoﬁgh given
in Latin, could readily bde qnﬂefstodd by the au@ience,
who were taught, even after the Canu;st. by their native
priests, - ,‘ '

That SBteven is found in juxtaposition with these
chafactere is due, possibly, to the fact of 8t Steven's
day 's falling in the same season, that of the Winter
Féstival, celebrated since heathen times and carried ;nto

t3sé Church calendar{

Judas, ‘

The ballad of Judas exists in thirteenth centu-
ry writing, the oldest manuscript of a ballad extant.
From the fact that almost all of the ballads that have
come down to us are preserved in manuscripts of mhch
more recent date than the evident time of the balladh
origin, it is probable that Judas also was composed
sometime before the thirtegnfh century. It is well
known that storiea from the Bible and from the apocry=-

phal acriptures were a part of common knowledge from

# E.K.Chamber's History of English Literature.
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ea¥1y times.**Changes in these stories wouid naturally
be greater and 6f mére frequent occurrence whep the
incidents w;;e learned through oral transmission than
when the sources were numerous and accessible.

On the other hand.'trém'apoéryphal times down,
churchmen themselves spent their timé enlarging on the
meagre relations of the Bible,:and 1n piecing,6ut from
their excited imaginations distorted and marvelous var-
iationa,on the original themea. In a writing of the
same centur& as the ballad lanuaerift is the account
of the lives of Judas and Pilate in which the most mira-
culous incidents in the lives of these two men are re-
counted.*® , |

In the ballad of *Judas,” Judas is given
thirty pigces of silver by Jesus wiihvvhich to buy meaﬁ
for the disciples, On his waj thréugh the streets, he
ia}met by his wicked sister, who upbraids him for his
allegiance to Jesus. Judas assures his sister that it
is well that his lord does not hear her, for he woulh
take vengeance on her,for these words. His sister then
persuades Judas to take a nap, with his head resting
in her 1lap. 'ﬁen he awakes his sister and the money
are both gone, and Judas flees in a frenzy of dismay.

The ballad exppains Judas' subsequent conduct

most naively; He seems to have felt fear of appearing

# Schofield, p. 377.
#3chofield, p. 370.
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before Jesus withoutlacoounting for the money committed
to his care. In his anxiety to show to advanéage‘before
Jesus, Judas obtains th; money by selling Jesus hime
selt to Pilate for the thirty pteces of silver, with
which he then purchaae§ the food.

" There‘ia a most peculiar effect produced by the
idea that Judas should have been afraid to face his
master without accounting for the money, yet should
not have been afraid to sell him to his enemies, The
remote is less terrible to him than the imminent, re-
gardless of the proportional gragyity of the sin or its
probable punishment. At the meal in the evening, Je-
auﬁ, encouraging his éisciples to eag. tells them that
he has been bought and sold that day for their meat, at
which Judas aski if it is he that his lord suspects.
Peter then boasts of his fidelity and receives the re- .
buke as given in the Bible,

| The main facts of the story in the bvallad are, -
of course, taken from the Biplo; but at what :date the
Bible éccount was changed it is 1npo§aih1e to say.
ur. Kittredge suggests that cupidity was supposed to be
a motive for Judas' desiring to sell Jesus, and instances
Judas'chagrin at the useless expense of the ointments:

uséé by Mary(John XIII, 3-6).* John tells us once again

*
Eng. and 8cot. Ballads, p. 41,
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that Judas "éarried the bag," and gives us to underptand
that the discipies kept their ﬁoney in a common fund w. -
which Judas dispensed at Jesus' orders,

The Biblical text upon which the story is based
is found dn John XIXX, in whioh Jesus, after indicating.

Ahia bétrayer,by hgnding Judas the morsel of Bread, badé
him go and do guickdy that which he was to do. The .
text goes on to say that the majority of the disciples,
not knowing‘ihe significance'of the words, thought,when
Judas left the room, that he hdd been commissioned to
buy'prcvttfoacs for the coming feast, since he carried
the bag containing the common funds. Peter's part "

. 1in the ballad is also taken from this chapter, in which
Peter boasted of his fidelity to Jesus, even unto death,
and Jesus reprovcd him daying that Peter should betray
him thrice ere cock-crow. ‘

It is rather strange that nothing should have
been said of the prophecy concerning the crowing of the
cock in this ballad where it would naturally belong,
when it is made so important a feature in the bél;ad
of Herod and.Stevcn with which it has no Biblical cbn-
nection, | '

The ideas of the early fathers on the charac-
Ater of Judas may be found in the apocrypha to the New
Teatamentr-the early treasure house of'miraculous sto-

ries on Biblical subjects,
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The Maid and the Palmer,

* (The Samaritan Woman.) | .

7 The ballad of 2Thé Maid and the Palmer® tells
the story of a ﬁaid who has gone to the well to wash
when an old palmer comes to the well and asks for a -
drink. The maid refuses to draw him a drink, ag&ing

she has né cup or can with which to draw from this deep

well, To this the palmer responds by showing her his
knowledge of her evil'life. ?ﬁere is a certain siki-
larity here to the ballad of the 'Cnﬁel Mother®, No. 20,
in the,accuéation made by the palmer that the woman has
killed her chiidren and secretly buried them . The maid
protests her innocence, swearing by good Saint John,. .
whose Gospel has preserved the original story:.of the
Samaritan woman. The penances imposed by the palmer
are of the fantastic nature of the very old stories:
that she shall for seveﬂ years be a stepping-stone,
for seyeh«years a clapper in a bell, and for a third
period of seven years she shall lead an aﬁe in hell,
after which she shéll be forgiven. , |

~~ The ballad has none of the high spirit and
dignity of the Bible version, John 1V, 4-30. The main.”
»incidents of the request for a cup of water, the refu- N
sal, and the miraculous knowledée of thé’woman's life
displayed by the palmer are identical with the Scrip-
tural version; but the tone of the ballad is so differ-
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ent as to have mgae this identity doudbtful, if, accorde.
ing to Mr. Kittredge, * it were not for sevéfal Scandi«
navian versions of the same story which name the woman
Mary and the man Christ or Jesus. Although the Latin
ecclesiastics confuse the threé women, Mary, sister of

- Lazarus, Mary Magdalene and the woman who was a sinner,
the addition of the Samaritan woman to the list was an
error peculiarrto the ballads. 1t is not within thd |
provinoe‘of the present discussion to t:y'to distin-
guish these characters, but one may consider naturaii
and excusdble}a confusion of these women in the minds
 of the common foik, whose knowledge of the Bible was
pbtained largely by ear, and from priests whose scholare

ship was, in many cases, doubtful,

* ¥Eng. and Scot. Ballads, p. 39.

-
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- Carols.

Two examﬁlee of Carols are given in Mr, Kite
tredge's collection, "The Cherry Tree Ca}olf,and "The
Carnal and the Crane.® Both are built on material from
the highly popular book, the Ptludowaospels of Matthew;

. The source of many of the medieval stories of the In- |
fant Christ and his contemporaries. The book'abﬁﬁndlwin
mﬁrwell and miracles and owes its origin and continuahco
to the popular love of the marvelous, which its pretended
sacred character sanctions; This amazing book cbntaina
the account of‘the Immaculate Conception of Mary and the
union of Mary with Joseph. The miraculous power of kthe
Infant Christ in inetructing his father Joseph and in
compelling all things animate and'inanimate‘to bow to
his will have frequently been made thessubjects of early .
aft and literature,

Adcording to Mr, Duncan's "Story of the Carol;"
the carol as a form of music was used in the Church in
very early times.®* ®The cérol," gaysnnr. Duncan, "ie
the celebration of a particular evént in song.'/ The
ﬁoel, of course, was one of the earliest and most popu-
l#r of the carol subjects; put carols were numerdus and
much enjoyed even as early as the sixth century, when

Austyn is supposed 19 have introduced thcm into England

-

#* The Story of the Carol, Edmondstowne Duncan, Scrib-

ners' Sons, 1911. See page 3.



in the élaborgte music service of the Church which he

encouraged.* Only one carol of English composition be-
fore the Conquest has been found, a manuscript of pro=
S&blg ninth century érigin, preserved in a Benedictine

monastery in Cornwall.

The Cherry Tree Carol. _

. The older of the two carols in the ballad col-"
lection, “The éherry Tree Carol," No. 54, tells a story
of Joseph's roughly fefuaing to pluck a cherry for Mary, -
at which the unborn Infant cries out, comﬁ%nding the
tree to bow down for his mother's convenience, so that
she can obtain the fruit., Mr. Baring Gould says that
this incident is the ®"lingering of a Qery old tradition}‘
common to the whole race of man, that the eating of the.
fruit of Eden was the cause of the descendant of Eve ;;cﬁ
becoming the mother of Him who was to wipe away that old
transgression,” %*

The other incidents in the carol, the predicte
ions made by the newly born Child of his death and res-
urrection are added to'give a Scriptural touch, and are
"probably founded on the angel's words to the shepherds
in LukevII. and on Jesus' prediction in the authentic
Gospels.” - Mr. Kittredge. 'rhgyvmay,_however, have been
taken directly from the Apocrypha, which says: *"Jesus
even from the cradle said to his moth%r,"nary. I am

Jesus the son of God.".

#The Story o ol, Duncan, p. 29.
* . |po 220
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The carol bears out the tendency of the Apoce
rypha to disparage‘Joscph. His attitude toward Mary is T
contemptuous until after the miracle, when he expreeses. |
remoiﬁé;; The idea seems to be that the Woly nature of
Mary and Christ are emphasized by contrast with the pure-

ly mundane character of Joseph.

The Carnal andiihe Crane.,

No. 59,"The Carnal and the Crane,” has a sig-
nificance as being the nearest aﬁproéch in the Sallad
collection to the very popular form of literature called
the "Beast Fable,® which had ite vogue from Anglo-Saxon
d@ys to' the time of Fontaine as literary material, and -
which, even now, 1is revived periodically. # The older |
forms,rolldved the Phiaioiogi. a style of literature ase:
cribing the properties, or "natures® of persons, partie-
ularly of Scriptural ghkaracters or those connected with
religious teachings, to various animals, The Phisiol-
ogi are said to have had their_origin "in a religious
document that arose among the'Christians of Aleiandriaﬁ
in the second century.*# Copies and frahalations were
spread -throughout Burope and reached lngiand at an early
date, ®The carnal and the Crane® retains little of the
early popular nature of the beast faﬁle, and is a rem-
nan; only in the fact o¢f:the Carnal's , or Crow's , hav-

#* Jusserand's Lit. Hiat af Eng. Paople, p.76.

# Schofield's Hist af Bng. Lit., p.335.
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ing his well established character of wisdom, and in his
">mni£ruct1ng the ignorant‘Crane in sacred histéry. |

' According to Mr, Kittredge,®*although the prg-‘
sent form of the carol is of eighteenth century otigin,
the internal evidence points to a much earlier date. . .
There is reason to ouppocé that this carol, like many of
the bvallads, was long in circulation before iﬁ was com-‘
mitted to writing. This form Bf narration was extremely
popular for several centurie-,-and its use of apocry-
phal material may be taken as 5 sign of early composi-
tion in one form or another. |

The points taken up inlthe stéry afc derived

from the same apocryphal gonﬁel that was the source of
*The Chexrry Tree Carol,® and concern the nativity of
Mary and Ghrist. the lowly birth of Jesus, therstar and
the»wise menfn visit, Herod's wrath, connected with the
testimony. of the roasted cock, Herod's slaughter of the
‘children and his puriuit of the Holy Family into Egypt..
In the coufse of the pureuii occurs the adoration of the
beaatawand the miracle of the accelerated harvesi, the
main incidents in the carol,

_Thg harvest miracle is a favorite subject for
popular«poefry for the reason that it has sufficient
sequence to form the basis ofla good itory. The Hblj
Family,in their fliéht, come upon & husbandman sowing

#Kittredge's Eng. and 8cot, Ballads, preface to 30.55.
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his gr#in. The Infant Jesus commands him to fetch his
wagon to carry off the ripened grain, and sure endcugh,
the harvest i@ miraculously ripened. The Child then
instructs the farmer to answer the 1n§uiries of their
pursuers by tilling them that Jesus had passed while he
was sowing his grain, Herod and his trgin are thus
deceivedand the capture of the Infant is averﬁed.

The incident of the testimony of the roasted
coék is the same as that given in the ballad *St. Steven
and Herod.® The cock, known as a sacred bird in many
legends, has‘a.place in the Zend Avesta of the fourth
cgntury. An 61d wood=cut on a sheet of carols gives
the scene in the stable at Bethlehem in which thevvarious

barnyard animals are speaking, and the cock is representdd

as aéying'Chriltu: natus est," as in the ballad of 8t.
Steven and Herod,*#Steven, however, has no part in the

~carol which follows the Apocryphal authorg: carefully.

L]

¥Duncan's Siwe_cﬂ.ol. pp. 64,65,
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‘Divqs‘and Lazarus,

The ballad of*Dives and Lazarus'd&es not

" show evidence of gregt.sgc. It is not known when the
word Dives came to be used in England as the name of
the person in the paraﬁle. This n#me.was used by Chau-
cer and in Piers Plowman, but the traditional name was
Nineusis.* The ballad‘is built directly on the Bible
narration; Luke XVI, 19-24, but is slightly altered in
the details., In the ballad, Dives sends his servants
to whip the beggar away from the gates, but the whips
fall from their hands; the dogs are sent to bite him,
dbut, instead,fall to licking his sores. At Lazarus'
death two angels carry him to heaven where he is to

sit on an angel's knee, instead of resting in Abraham's.
bosom, as the original has it, When Dives dies ,the
‘ballad gives him two serpents to guide him to hell,
"whence he looks up and sees Lazarus' bliss and asks in
iain for a drop of water, |

Although the ballads are strong in the matter

of miracies, they fail in impressiveneas; Like "The |
Maid and the Palmer,” %he ballad of*Dives and Lazarus®
cannot attain to the heights of the Bible account, Luke
25-31, in which Dives' repentence is so wonderfully
portrayed. The ballad Dives beiails the terrible lim-
itlemmness of eternity , and bemoans the fact that he
cannot return to earth and re-live his life, h

* Smith's Dictionary of the Bible, ¥ol. II, p. 1618,
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The Wandering Jew.

The ballad .of "The Wandering Jew" is hot ine
cluded in Mr, Kittredge's edition, but is contained in
Vol. V11l of Mr, Child's and comes originally from the
Pergy collection. It is in baliad meter but in eight
lined stanzas. | .

The first mention of the Wandering J;w in
Bnglish is found in the chroniqies of the Abbey of St.
Albans, copied and continued by Matthew Paris, 1228.%
A vieiting Armenian bishop tells the story of the Wan-
dering Jew to a member of tﬁc honaateiy, affirming the

existence of the man Caqrtaphilus, baptized “Joseph* by

Ananias, who baptized Paul., Cartaphilus, he said, was
the door-keeper in the judgment hall of Pilate, He is
said to have struck Jesus as He.wad passing, crying,®Get
on faster, Jesus!® Thereupon the Man of Sorrows replied,
*Iam going, but tarry thou till I come (agaih)!‘ This
man lived on, having his youth renewed every hundred
years, always returning to the age of thirty, hie‘égé at
the time of Christ's death. - |
This story was wiilely circulated, and was in-
corpor#ted into Phillippe Mouskes'rhymed chronicle.‘The
Wandering Jew is said to have rc-&bpd&?ed in the six~
- teenth century at Hamburg, calling hihaelf Ahasuerus,
formerly a shoemaker at Jerusalem, Mr. child states that

' #8ee The Catholic Bhcyclopedia,Vol. 1X,p.126 ff.
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the ballad' was founded upon some narx;-a,tive of this event,
Mr. Duncan in his Story of the @arols publishes an old
carol called "The Wandering Jew."# ‘

It seems strange, considering the interest and}
prevalence of the story, that no early popular ballad was
originated on the subject; but perhaps the material is

" too aub_jactiv. to yield to the ordinary ballad treatment.

*8tory of the Carals, Bdmondstoune Duncan,




51

“Ballads on 014 Testament Subjects,

Mr. CBild includ:s in the eighth and last vol-
ume of his work two out of the numerous later ballads on
0ld Testament subjects, "Jephtha, Judge of Israel,®y,198,
and *Samson,"p.201. The ballads are of individual com-
posi tion, folloiing the Bible accounte very accurately,
and having no pretense to popular origin., Mr, Child
refersuto several ballads of equal worth, among them,
*The Constancy of Susannah,® cited in "Twelfth Night."

The bdballad of Jephtha is doubtless the one
quoted by Hamlet,Act II,sc. ii.

Ham., YO0 Jephtha, judge of Israel, -
Vhat a treasure hadst thou' »
Polonius. *"What treasure had he, my lord?'
Ham, *Why- .
: 'One fair daughter, and né more,
. The which he loved passing well.'"
and later:

Ham,  “'As by lot God wot,
- It came to pass, as most like it was!®

The first stanza of the ballad reads:

® Ihave read that many years ago,
When Jephtha, judge of Israel,
Had one fair daughter and.no moe,
And by-lot, -G8l wot,
It came to pass, most like it was,
Great wars there should be,
And who should be the chief bdut he, but he.,®

This ballad is known to have existed in the
first half of the sixteenth century, and is probably of

not much earlier origin.
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Bonnie Annie.

The only'genuinely 0ld ballad given by Mr,
Kittredge, which nay have been founded on an incident
related in the 0ld Testament,is "Bonnie Annie,” No.24.
This quaint and touching ballad tells thelstory of a
young woman who flies with her lover to Irelapd,_tak-

ing with her treasures and gold stolen from her parenti.u
The voyag; is unlucky; the ship refuee§ to ovey the
rudder in the heavy storm, énd the crew sudpoct’that.a
wicked person is on board., Like the story of Jonah,
they cast lots "twice six and forty times,* to see which
is the guilty perloﬂ. and invariably the black bullet
fallp to Annie. BShe herself, then, ovefcome by remorse,
asks to be thrown into the sea to save the others, The
| lover, qonutrained to ggrée, fhrows her overboard and
follows her body, which floats before the ship to the
coast of Iieland. vrhere he buries her in a gold coffin
made from the stolen treasure.

-Almhough there is no reference made to Jonah,
the idea of the ballad so closely resembles the Bible
incident that one may sﬁppoae a connection.‘ On the othér
hand, both stories may have a like foundation'in the
common superstition amohg sailors that an evil or un-

lucky person on board ship is the cause of a bad voyage.
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Hatred of the Jews., ~

' The religious side of the life in the days of
the ballads comes to thq surface in another class of‘

ballads in which the popular hatred toward the Jews is

expressed., Mr. Kittredge's edition gives but one of ... -

these, No.}55,"Sir Hugh, or the Jew's Daughter,® but he
refers to twenty-one yproionl of the same ballad, which
vdqgls with the persecution 6f Christians by Jéws. Mr,
Child's collection gives two ballads, "Gernutus, the Jew
of Venice,” and "The Northern Lord and the Cruel Jew,"

both founded on the subject of the cruelty of Jewish

usurers, The first,"Sir Hugh, or the Jew's Daughter,?
is old and typical of dil® period, but the two latter are |

of more recent origin,
The Jews came to Bngland after the Conquest
in search of plunder and the fruits of such disturbance

as the new regime must, for a time, provoke, They were

the bankefs and merchants of exchange for Europe, and = -

they alone were allowed to practice usury. On the other
hand, they were confined in Jewriés, not subject to the
law of the land, but directly responsible to the king,

mere chattels at his absolute disposal.®* The Norman

kings found the Jews their most useful subjects when it

came to a matter of financing a war, and, up to ihe time

*Green's History of the English People, Chap. II,
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of Edward I, they protected the Jews against the popular
hatred. The antipathy of the people toward the Jews on’
agcount of the difference of race, religion, and politi-
cal status, was aggravated by the attitude of the Jews
themselves, whose arrogance grew with their increasing
wealth, 0anpa}at1vely secure in the protection afforded
by the king, the Jews allowdd themselves to show their
contempt for the ignorance and superstition prevailing
about them, even jeering at the religious procqséions

which passed their gates., Riots and massacres of the

Jews became more and more frequent. The Jews were age

cused of perpetrating horrible crimes againat the Christ-‘

ians, notably‘crucifying Christian boys for their blood,
which was said to be a necessary part of the Paschal |
rites. This outrageous charge, so contrary to the

character of the Jewish religion, is first recorded in.
1144, given in the Anglo-8axon Chronicle as 1137, when

"wWilliam of Norwich is said to have been crucified by

the Jp‘a; Various similar stories are told in the fol-
lowing hundred years and more,

Outbreaki against the Jews increased in vio-
lence, in spite of the protection afforded them by the
king s, and the support gifen them by the friars, who,
in some places, established their convent houses in the
Jewries to assist tﬁem.* Thé Church must, in the main,

*Green's Hist.of BEng. People, Chap. IV*
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be exonerated from the suspicion of having instigated
or encouraged these fiofs. On the contrary, the rgcords .
showgthat the influence of the Church was often exerted
to séve the Jews from persecution, and to suppress ac=-
cusations of murdering children and poisoning wells
that_theApopnlace brought against them, Whatever im-
pulse the'churdh gave to the natural fanaticism of fhe
people was pfbbably from the lower ranks of the priest-
hood, where ignorance and superstition had its strong-
astifoothold, ~

The ballad; *8ir Hugh, or ihe Jéw'e Daughtef,“

is founded on an occurrence in 1255 or 1256, which is

‘recorded in THé Annals of Waverly, of Burton , and in
Matthew Paris' CQggggcle. The three stories agree in
the main points , which comprise the follpwing:#

A boy, Hugh of Lincoln, was said to have been
tortured and crucified by the Jews in contempt'of christ.v
The stream into which the dead body was thrown refused “
to receiie it and iestored it to the bank, The body
was then buried, but was cast up by the earth. It was
then thrown into a well, but the brilliant light and

sweet odor that emerged made known its presence and ap-

prised @v¥ery- vfie 6f a miracle. Upon investigation the

body was found floating on the water. When it -was

drawn up, wounds on the hands and feet showed that the .

*See Kittredge's Eng, and Scot. Ballads, p. 368.
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death had been throughvcruc;fixion, and the murder was
ascribed to the'Jews.‘ Many miracles were perforheq by
the body, such as restoring sight,etc. Eighteeh Jews,
convicted of the cfime and confeésing it with their own
mouths, were hanged. Trail's Social Englandl,note,p.287,
~gives an account‘in which the statement is made that

one hundred and two Jews were brought, in 1256, from
Linéoln to Windhester, chargéd whth having crucified a’
Christian child., Eighteen were hanged‘and the remainder
lay long in prison.

The ballad gives a somewhat different accouht,’
perhaps confused Qith some other reported crime, such
és that on which Chaucer's Prioross!ﬂgg;e is founded,
There is no point made in the ballad of a reason for the -
murder, and crucifixion does not enter into the story.

A boy, playing ball with his comrades, knocks
the ball into a Jew's window. Seeing the Jew's daughter
at the ﬁindow, the boy, Hugh, asks her to toss it down.
to him, _éhe refuses, and entices Hugh into the house
by offering him a red and green apple., When he yields, -
she leads him to a table wher;‘lhe murdefs him by sticke
‘iOg a knife into him., Having wrapped the body in a sheet
of lead, she throws it into the well, fifty fathoms deep.
When, at evening, the other boys come home from school,
Hugh's mother becomes anxioﬁs at the non-arrival of her

son, and sets out to find him., After a search she comes
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’ | to the weéll and calls aloud for Hugh. The boy 8 voice
answalgr;rom below, telling his mother to prepare his
winding sheet. The next morning the ghost of Hugh comes
for his burial, which is celebrated vith miraculous
ringing of bells and reading of books.

The prevalence of such stories gave rise to
a belief in a number of boy martyrs, and Saint Hugh
was "canonized by popular reverence."# Most historians
agree in estimating these stories as pure fabticatigﬁ%;
forming a disgraceful chapter in the history of’Enélénd.z
The perseéution of the Jewé eventually led up to their
summary expulsion in 1290, when sixteen thoﬁsand Jews

were sent out of the country.

"Gernutus * and "The Northern Lord and the Cruel

Jew, "

The ballads of "Gernutus® and *The Northern
Lord and the Cruel Jew" contain, in part, the same materé
ial. The Jew story of "The Merchgnt of Venice®™ with
which Shakespere has made us familiar forms the basis
of both stories, Mr. Child states that , although
the story of the cruel usurer is of orientaltorigin,
the earliest Buropean forms were in the Gesta Romanorum
and in an Italian and a French manusciipt of the four-

' teenth century. There is no reasbn to suppose that

*Green's Hist. of Eng, People, Chap. 1V,
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there was an English ballgp_of much earlierycompoaition
than this comparatively late one, which may or may not
have preceded Shakespéré’s play. There must have been
a close connection between Shakespere's "Merchant of
Venice® and "Gernutus®, or both must have been derived
from the same.source, |

The second ballad is a strange mixture of
stories, one of.which resembles the story of "Cymbeline." ‘
The wager, the stealing of‘the ring, the supposed death
of the wife and her're-appeﬁrance disguised as a youth ,
bear out the likeness. Shakespere's "Merchant of Venicei
is suggested, not only by the Jewiqh usurer story, bdut
also by the incident of the rescué of the knight from
~ the usurer's clutches through the wisdom of a byatander'.
who turns out to be the wronged and much regretted wife.
Without evidence to the contrary, I should judge the
ballad of “The Northern Ldrd and the Cruel Jew" to e
a later and much garbled version of Shakespere's two

plays, turned into popular rhyme,
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Other Religious Material,

The main groups of ballads that contain evi-
dences of the Christian faith have been considered.
There remains, however, scaﬁtefed throughout the collect-
ion, a limited quantity of Biblical and religious mater-
ial that may be treated under fairly distinct headings:
i} (a) Ballads containing mention of various

~ Church officials,
(v) Riddles containing religiou§ material.
(¢) Ballads presenting the custom of Church
' rites in dburials, weddings.and 7
other sacrements. |
(d) Miraculous interventions of the Virgin

or of Christ.’ |
(e) Ballads showing a confusion of heathen

and Christian superstition.

The frequency of oaths th#t owe théir origin
to the Christian religion needs not be considered eer-‘
iouaiy, as such expressions, hsed mainly as explétivea,‘
could have been inserted at any period in the life of
the ballad. The same is true with regard to thé deting
of an event by a Church day of celebration, such as
Martinmas.or Christmas, The Yule‘seaaon is mentioned

in the saﬁe way and has nb significance in placing the j

—

ballad.
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.Church Officials,

The ballads wontain mention of the more com-
mon Church officials, mainly yishops, priests, and an
.occasional abbot., Few of thewe persons, however, are
necessary to the plot of}the story. In those which in-
cludelchurch ceremonies, a priest, sometimes called a
mass priest, is required.® King John and the Biphop?
No.:45, which is treated in this artigle undgr the head
of Riddle Ballads, is founded upon the intercourse of
a king and a bishop.It is not esaentiéﬂ to the story
that the characters should bYe a king and a bishop; but
the exalted titles are doubtless for the purpose of
lending dignity nd importance to the story.

No. 156,"Queen Eleanor's Confession,” is
based upon the story of a false wife, called Queen Elea-:
nor, who sends to her native France for two friars to .
hear her confession, Her husband, named King Henry,
learning of her intention, disguises himself and a
courtier,Barl Martial, as two friars, and thus hears
his wife's confession of her misdeeds. The fact of thes
confession to two friars is a point of interest., Mr,
Kittre&ge's note on this matter in his introduction to
this ballad says: \

“This ballad seems first to have got igto

L 4

print in the latter part of the seventeenth century, .
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but was no doubt circuld@ting srally some time before

that, for it is in the truly popular tone. The fact

that two friars hear the confession would militate against
a much earlier date." _

Palmers come into the ballad stories in several
1nsténcés: in Np.21, treated in this article under the
head of Bible Stories; in No. 30, in which King Arthur
and his knights use the-palméx's dress as a disguise; in -
No.114, in which men aﬁt an old palmer for news; and in
No.226, which takew up oqe.of the Solomon Stories, b;t
in so degraded a form as hardly to be recognizable,
and in which the hﬁiband effects a disguise by using
& palmer's dress, - |

The coufardfive frequency of the mention of
palmere is aimost the'ohly sign in this literature of
.the crusading movement |, with the sxception of ”Old .
Robin of Portingale,® No. 80 In this ballad the huaband
after punishing his wife for her unfaithfulness, placea
the white and red‘cross on his shoulder,

*And he went him into the Holy land,
Wheras Christ was quicke and dead."

While palmers are met with often, they are not
refierred to with the‘degree off}everence that one might
expect, but are usually spoken of aa"old' and df no
71mportance. Palmers, were, as a rule, men eelf—condemned

to poverty and to cdntinual wandering from one shrine to
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another until death. The custom did not have its begin=-
ning in the great crusading movement, but was known some
centuries before, Mr. Sidney Heath states that "dﬁring
the tenth and eleventh centﬁrie; ﬁen were sometimes or-
dered to become palmers as a penance for their sins.," #
Their name was acéuired from iheir custom of wearing
palm branches or emblems of palm leaves brought from the
Holy land. One surmises that the custom of holy mendi-
cancy, such as palmers and friars maintained, soon lost
its appeal to the people who were called upon tb;sﬁﬁpoft

ite votariés.
Riddles,

The ballads present a favorite mode of diver--
sion among the Anglo-8axons and their successors in sef-*
eral series of riddles , of-which a few are included in |
the collection of Mr. Kittredge. These show either
Christian origin, or, what is more probable, the inser=«. .
tion of a few verses of Christian material in an old
series, or the adaptation of an ancient riddle series
to a more modern sfory and setting. |

In Nb.l‘, there are two verses of plainly
Christian origin; |

(8) "what is better than the bread?"

with its answer;

#Mr, S8idney Heath's Pilgrim Life in the Middle Ages,
r.99. Houghton,lgffiln Company,Poston 1912,
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(18) “God's flesh is better than is the bread."®
and-

(190) *What is richer than is the king?*

. answered by~

. (20) "Jesus is richervthan is the king."
Later versions of the same series give different riddles
on Christian subjects. )
No0.45,"The King and the Bishop," is an exam-
ple of the adaptation'of a very old seriesiin yhich a
man must answer thrée hard questions correctly or suffer
& severe and quite disproportional penalty. No.47 iu'

adapted to a Christian audience by the addition of the

idea that the riddles propounded by the haughty lady

are answered by her brother, who has returned from the
grave for the purpose of teaching his sister the Christ-

ian virtue of humility.»

Church Rites.

Aa a devélopment similar to that of the riddles
one may consider the many verses and stanzas in the bale
lads thch relate to Church rites. These, in many cases,
bear evidence of being stereotyped forms that have been
added by the later balladist or scribe, Stanzas nar-
rating churchyard burials are a favofite form of clos-

ing affecting stories in which one or both lovers meet

* For Anglo-Saxon Riddles, see Jusserand's Hist, of

Eng. Lit., p.. 72, note 2.
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death. Such endings, which show the childlike desire of
simple folk to bring the story to its full conclusion, ané
are found in Nos.?7,64, 74, 75, 76, 85, and 87. A few
lines from No.7 will sefve-as»an'exqﬁple of these stan- .
zas: _ o ‘ |
"Lord William was buried in Baint Mary’s kirk,
Lady Margaret in Mary's choir;

Out of the lady's grave grew a bonny red rose,
‘And out of the knight's a briar.”

. Church marriages, buriéls, christenings, and
the regular mass are frcéuent in the ballads, but form

an essential part Ofubut few; notably of No.41, 1n which
the children of an unequal hnion'-—probably”the remnant '
of‘one>cf the numerous old faity and mortal stories -

are desirous of being christened with the fuil rites of

the Ghurch. The Norse and German versions of the ballad, .

to which Mr. Kittredge refers, have also this idea of
Christian ceremonial, but much confuéed with the heathen
figures of eives and dwarfs.+ The softenbrg influence of.
Chrietianity is observable in the chanée which this sto-
ry has undergaone, for, in the older dwarf stories, the
breaking of the spell by pronouncing the name of the lover.
is followed by immadiate disaster to the woman, but in
theyéhristian version, the naming of the lover, followed
by the proper ceremonies at the church; restores the

husband to his family, and all ends happily.

* Kittredge's Eng. and Scot. Ballads, p. 704

.
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Nos.. 49 and 77 mention burial in the'éhu:ch-
yard; Nos.48 and 73 spéak of marriage at the churéh dzbr,
and in No. 63, Child Waters promises a bridal and church-
ing on thé same day. In No.49, the dying brother request
that his Bible be laid at his head and his chaunter aﬁ

~hie feet, | |

A variation of these stories is found in No.96

in which a weman, in order to avoid marriage with pne
whom she does not love, feigns that she is dying, and as
a parting request, bega'that her body be carried paét
three Shofs tifts with the customary ringing'of;bells
and chanting. It ie presumed that she is to be buried
at the fourth_qhuroh; Her brothers carry out the dying:
prayer of their sister; but at the third kirk'thevgirl'ﬁ‘
true lover, hearing the bvells, approaches'the bier, and.
recognizes his sweetheart. At once the girl returms. to
conséiousness, and the lovers are uni ted, |

- A similar instance of & sham death is told in

NO. 25, in which the lover thus succeeds in winning his
bride. |

Miracles of the Virgin and Christ,
No. 57,"Brown Robin's cénfeasion,' is worthy

of specigl attention from its significance as having a

touch of the Jonah stor? ang being the only ballad ex-
tant that deals with a difect miracle of the Virgin.

The subject of the Cult of the Virgin is treated in this
articlo‘undér the head of *Robin Hood Ballads," and:the
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story of Jonah is discussed with the 01d Testament Storfies,
but this apparent combination of the two stories is |
uni que,

The crew of a ship which has met with rough
‘weather camt "kevels® to discover which is the evil pers
son who is causing the ill luék. The lot falls to Brown
Robin, who, struck with remorse, confesses two crimes,.
and offers no resistance to being thrdwn into the sea.
Tied to a “plank o! iood.' he is thrown into the sea and
left.to his fate. His straightforward confession of his
evil deeds has meanwhile gained him the favor of the
Virgin Mary, who, coming by with her "dear son,” takes
Robin with her to the High Heaven.fl

No. 59,"8ir Aldingar," is also of unusual
importance. 1In Mr. Kittredge'a note to this ballad, he
says that William of ¥almsbury, undoubtedly following
ballad authority, tells a similar story of the emperor
Henry III and Gunhild, daughter of Cnutvand Bmma. In -
the balladAof Sir Aldiﬁgar; the queen , condemned to the
flames for infidelity on the false testimony of the stew-
f _ ard, is saved by the intervention of a wonderful child,
: who overcomes the false steward in the combat., This
child, who appears'to be about four years old, preaent;
a confusion of the elf idea with that 6f the Christ Child
in the Apocryphgl stories of the Infant Jesus' mirace
ulous achievements,®

2+ See No. 29, Bng. and Bcot. Popular Ballads for
an example of the "wonderful child,
1* See Bonnie Annie,No. 24, and A Gest Of Robin Hood,
No, 117, Fourth Fytte, Bng. And Scot., Ballads. .
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Confusion of Heathen and Christian Superstition.

Perhaps the moaf interesting phase of the
religious element in the ballads is the intermingling of
heathen’and'Christian beliefa‘and superstitions. The fact
%hatt some of the ancient superstitious beliefs and prac-
tices have persisted to this day, in the distrust of ag'
undertaking begun on Friday, and the half playful fol-
lowing out‘og‘nanowe'e‘n ritée. besides innumerable
customs of lesser importance, shows the strength of
the.faith in its beginnihg and the place it must have
held in the early life of the race,

it would be impossible to innumerate every - o
instance of this confusion in the earlier ballads, |
Only a few of the most important examples can be touched':
upon., In the ballaé last quoted, Sir Aldingar;No. 59.
the hature of the marvelous child is partly that of
Christ and partly that of an elf. The sword he wields
emits a wonderful light, which.the ballad explains ié
caused by its gilded surface, This is plainly a c;rJ
ruption of the magic sword idea of the old stories,
as in Né. 60, where the swords are enabled to bite
gsorely "Through the help of gramarye,® or magic, B

No.4, *"Lady Isabelle and the Elf-Knight,* is,
in its eailier.versions. a pure fairy story, but in the .

"H* version given by Mr. Kittredge,, the elf—kniéht lover .
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-has become a priest, in either case having a more than
ordinary character. The lover of the still later ver-
.sions ie a mere False Sir John: whose Blue-Bedrd pro-v
pensity for killing his wives finally meets its proper
pynishment. The substitution of a priest for the elf-
knight leads to the éuestion of withe pnziod at which
celibacy among the priesthood'wae established, The fact
that the priest's wooing,in the ballad,was unusual and
forbidden is evident. Although the celibacy of the
clergy was enjoined in the third century and théﬁce on,
and even commanded by sucessive popes, it was not en-
forced with vigor until the time of Gregory VII, whose
deéreee in 1074 poaitively forbade the ordination oflg_.
married priest. '

| All the superatition of heathendom, an e&f._a
magic horn, & bewitched horse, and a magic sword enter
into the ballad of "Arthur and King Cornwall," ¥o.30.

In the midet of this magic is placed a bit of sarly
Christian éuperstition in the miraculous power of a Holy
Book, whiéh Mr. Kittredge suggests is the book of the
Evangels. 1In the story, Arthur and his knighté,undér--
taking an expedition againit King Cornwall, assume the
disguise of palmers, make their vows to the Holy Tripi@y;
and depend for protection upon a 1little book which the N
Lord had written with his own haqu‘and sealed with his
vﬁlood. i

~
L

This curious jumble of superstitien may have



arisenvas early as the twelfth century. Arthurian ro-
mance and the ide# of chivalfops iove had their growth
in France and were not planted in Bngland until the
late.eleventh or early twelfth century. The ballad it=
self, according to its form and style, is judged to be
of comparativély late composition. »
Similar minglings of‘elf and fairy lore and
Christian ideas are met with all through the older bal-
lads. One may note particularly No.39,"Thomas Rhymer,".;{,:
in which Thomas mistakes the elfin queen for the Queéh df -
Heaven., The elf queen adds to the confusion by po%nting
out to Thomas the roads to heaven and hell, : .
In No.39 the witchery of Hallowe'en and the%gﬁi~"
efficacy of christening as a protection against evil or
the elfin spell appear side by side. No. 41, ip which
christehing removes the ban from the elf knight is a f
similar story. In No. 34 a spell is not to be removed
until St.Mungo comes bdver the‘sea. No. 40, a fragment;‘

contains the story of the fairies! qpiriting~away the

v

-mother of & young cphild to obtain a nurse for their own

fairy children. The mother mourns for her babe and for
Christendom, and seems to have a ¢i{ision of the roads to -

heaven and'heli.
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CONCLUSION."

No ballads have been discussed in this article
which concern historical eventsiof known date. A few
have been studied that contain mention of events of which
the approxihate date can be ascertained by references in
the ballad to;historical_matter, such as those connected
with the Jews, Apart from these, and from the ballads
dealing with Bible stories, or based on essentially
Church material, making in all but a eméll group, thé
ballad material ,as a mass, may be regarded as tradi-
tional from a very remote past. ’ ‘x: %

The compargiively small quantity of Christian>r~i
or Bible material in the ballads may be due to two, or o
possibly more, causes. The origin of the ballads may N
antedate the spread of Christian faith among the Teu- -
tonic people; or, religious subdects may not lend them-
gelves to ballad composition Bo readily as they‘do to
a longer and more sustained style of poetry, and {o
prose, The very ngture of the ballad demands complete.
familiarity with the aubject,-and'the conditién of being
at eage, and free to tell in simple and accustomed )
phrase a story without complicatian.oflidéas-or evente;'

The ballads deal with the fundamental emotions

of men and women, their love and hate, their domestiér
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life, their social and rsace customs. Many are pervaded

by the fear of the mysterious, unknown shadow worlq of

'the supernatural. The evidence of the transition from
the éld forms of’religion to the new faith, a procees so
slow that cveh;nbw it is not yet fully accomplished,
 constitutes one of the chief charms of these ballads. )
The student feels himself transported back to the child-
hood of the rac¢e as he reads these simple yet vivid ;
pictures of the life of the people, |

| The ballads teach no lesson, Even in tlie lat§r< )
groups there is no tendency to moralize after the style

of the homilists. There is no striving afeer.efféct, ‘

no attempt at allegory, and no evidence, throughout thie

1i terature, of an ulterior ﬁotive:in the telling; In a ‘ .7
verse suited by its simplicity to the nature of its aub-' 
jects, all the strength, the unrestrained emotions, the g'
love of the glittering and the marvelous that character-

ize a young race find their expression,
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