University of Louisville
ThinkIR: The University of Louisville's Institutional Repository

Electronic Theses and Dissertations

1948

Shelley's God.

Albert Stutzenberger
University of Louisville

Follow this and additional works at: https://ir.library.louisville.edu/etd

b Part of the Literature in English, British Isles Commons

Recommended Citation
Stutzenberger, Albert, "Shelley's God." (1948). Electronic Theses and Dissertations. Paper 2182.
https://doi.org/10.18297/etd/2182

This Master's Thesis is brought to you for free and open access by ThinkIR: The University of Louisville's Institutional
Repository. It has been accepted for inclusion in Electronic Theses and Dissertations by an authorized administrator
of ThinkIR: The University of Louisville's Institutional Repository. This title appears here courtesy of the author, who
has retained all other copyrights. For more information, please contact thinkir@louisville.edu.


https://ir.library.louisville.edu/
https://ir.library.louisville.edu/etd
https://ir.library.louisville.edu/etd?utm_source=ir.library.louisville.edu%2Fetd%2F2182&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/456?utm_source=ir.library.louisville.edu%2Fetd%2F2182&utm_medium=PDF&utm_campaign=PDFCoverPages
https://doi.org/10.18297/etd/2182
mailto:thinkir@louisville.edu

»
-

UNIV-RSITY OF LOUISVILLE

Shelley's God

A Eiséertgtion
Submitted to the Faculty
Of the Graduste School of the University of Loulsvilile
In Partisl Fulfillment of the
Reguirements for the Depgree

Of Y¥anster of Arts

Department of Enslisgh

by

- ALSIERT STUTZENBERGER

Year

1948



UL UNIVERSITY
. LIBRARIES

This PDF document is a scanned copy of a paper manuscript housed in the
University of Louisville (UofL) Libraries. The quality of this reproduction is greatly
dependent upon the condition of the original paper copy. Indistinct print and
poor quality illustrations are a direct reflection of the quality of materials that are
available for scanning. The UofL Libraries greatly appreciates any better copies
that can be made available for replacement scans.

July 2015



P R Ay s & 2
HAVE OF UL

DITLY 0¥

frais & rd

W. E. Lensing

W. F. Ekstrom

Mary E. Burton




SHELLEY'S GOD



CONTENTS

II\A‘D:{ODUCTIOI\T « o o . . . . . . e . . . . . « . . . . l
I Historical Background: GROJTH OF THE ODLRW SPIRIT

I R2LIGION BEFORE SHELLEY o ¢ ¢ o o o ¢ o 6« o o o & 9

II Personal Background: EARLY (NTELLECTUAL INFLUBNCES. 24

DEVELOPMENT OF LATRED #OR ORTHODOX RELIGION . « « « 34

ITI Shelley's God: THREE PHUASES OF HETERODOXY . . . . . 46

TR ADVANCE TO A PERSONAL GOD & v ¢ v 4 4 & o « o« o 04

C(.)l\\JlCL—[jSIOI\; L] . . L] . . . . . . L] . L] . . . . . . * lzl



INTRODUCTION



INTRODUCTION

My thesis is concerned with Shellev's fluctuating
attitudes toward God., In the main, it treats of the poet's
flight from and subsecguent search for God, My purpose in
choosing this subject is to discover and present wmore fully
what T take to be Shelley's final and nosgitive affirmations
regarding the Diety.

To this day, a century and a quarter after his death,
there prevails a confused multiplicity of opinions, and
Shelley is still denominated an atheist or i pantheist, a
disciple of Godwin or a Platonic visionary, In his own life-
time he was nailgd as one of "a miserable crew of mtheists

and pantheists.” In a leading magazine of his day such

epithets as "hideous blasphemy," "implous »rofanation", and
2
[}

"vages of raving athelsm," were cast at hils poem, yueen iab.
Byron, whose mode of living was anvthing but exemplary,

nrotested the placing of his daughter in tihe custody of the
4
Shelleys, to "be taught to believe there 1s no Deity."

Thomas lloore, the Irish songwriter, enjoined Byron not to
5
assocliate with Shelley lest he be corrupted.

1

See Archibald Strong, "Shelley's Faith", in Studies in Shelley,
Do

.

wuarterly Review,xxi,v.461 (April,1819). See white, The
Unextinguished Hearuva, p.l30,
3

Literary Gezette,ix,p.307. (May 19,1821). See also in White,
Op.cit.,p.25.

Prothero, in The Workg of Lord Byron, V,p.lo.
5
Ipbid., VI,p.35,




Throushout the nineteenth century, Shelley continued to
appear as the symbol of revolt against religion. Dante Gabriel
Rossettil says that he kept the reading of Shelley's poems in
abeyance for several years because his mother had begged aim,
with tears in her eyes, not to destroy his soul by opening

1
that bhook.

Even today the assertion that Shelley believed in a God
would seem to many critics like a travesty of truth., In both
biographical and critical studies there has been a fairly
ceneral tendency to assume that Shelley's views remained
static from the period of his first published statements on
the subject at Oxford. He was then still in his intellectual
adolescence, e did not reach the full maturity of his powers
until four or five yvears later., e are then to believe that
Shelley stated his position on relligion in his nineteenth
vear and did not express any new views on the subjlect sub-
segquent to that time.

Host asuthnorities proceed no further than to assume that
Shelley had no distinectly formulated conception of a God, or,
at least, of one that would cast any Xind of influence over
the minds of men. This prevalent idea is accurately expressed
by S.F. Gingerich, who finds in Shellev's work only a "vacsue
beliefl, at most, in some impersonal, abstract force or power

2
ruling the universe."

1

Rossettl, Wm lichesel, Praeraphaelite Diaries and Letters.,
Containing some early corresponcence of Dante Gabriel Rossetti
(1835-1864) ,p. 66,

ngerich, S.,F., "desuty in Shelley, Xeats, and Poe," University
Michigan Publicstions, VIII,».175,




Newman Ivy White, wnho has written a most intimately de-
tailed life of the poet after a study reguiring twenty-four
vears, still could say: "At no time did he believe in a
personal deity." And asgain: "He 4id believe in an impersonal

1
force governing the universe."

Arthur C. Hicks, who made a studv of the influence of
Christianity on Shelley's thinking, could still say as a
result of his investigation: "Shelley in this essay (on
Christianity) represents Christ as a benevolent Deity, in-
vested with personality only ﬁo give Torce to the conception....
To the end he maintained his ogposition to the idea of a

2
personal God.,"

I plan to examnine the subject in the light of these
statements, and to proceed beyond the conclusions, if vossible,
which these men have reached. From ny reading of Shelley I
am convinced that he arrived eventually at a point where his
ideas of a Deity were runnina parallel to, and sometimes co-
inciding with, those of the average Christian believer.

I believe ths majority of critics have dealt onlv with
the early phases of Snelley's religious experiences, which
display prominently his theopnobic tendencies., I believe from
my close reading of fhe Cenci and other later writings that
these same critics have overlooked the gradual prozress of

Shelley to a position where he loved and venerated the God or

1
#hite, The Best in Shelley, p.1ll.

Hicks, The Place of Christianity in Shellev's Thought, p.24.




Spirit of Goodness, Love, and Universal Sympathy.
In addition to The Cenci I shall make considerable use

of Prometheus Unbound and Hellas, together with the shorter

poems written after 1815. There are many late fragments
which furnish stron~ evidence of Shelley'sbelief in a Divinity.

Of his prose writings, the Essay on Christianity contains his

most mature thoughts on the sublect of a Divinity. I shall

m~ke onlv slight use of The Revolt of Islam, Alastor, and

Adonais, beecause the idea-content of these poens, as a whole,
lies outside the domain of this investigation.

There are many aspects of Shelley's religious beliefss
his attitude toward a Divinity, his animus toward Christianity
and the Church, hisg faith in man, the nossibilities of per-
fectibility, and his conceptions of Heaven, Hell, and the
evolution of the soul here anc¢ hereafter., OFf these several
sspects I intend to restrict myself in the main to Shelley's
doubts and distrust of u Deityy als fliluctuations of thought
regarding the nossible nature of thie Deity; and finally, ois
gradually increasing conviction that there is such a Supreme
Spirit pervading the universe snd manifesting itself in the
atmosphere throuzh which we move and live. It is in tne last
séven vears of his 1life that Shellev's devotion to and venera-

re

m

tion for the God of Love and his Universal Bympathy
clearly discernible.
To formulate mv conclusions I shall em=loy the analytical

method of deduction, vroceeding by the means both of nobis

notiora and of notiora naturae, wore familiarly tnown as



hiding and seeking, since both avply most appropriately and

most lomically to Shelley's flight from and subseguent search
for God.

That Shelley srrived at that stage where he held essenti-
ally the same belief rsgaerding the Deity as the orthodox

Christian remains the onus probandi of this study.

My main source for plogranpiical material was the two-
volune life of Shelley by Newman Ivey White. OQther biographies

wihlch I used, mainly for verification of details, wesre by

]

\

Ingpen, iedwin, Feck, Trelawney, Hogzg, and Campbell., ¥Mrs,
Campbell's book contains much good critical material also.
One excellent investization helpful tto me was Ellsworth

Barnard's Shellev's Religion, in which a great many =spects

of Shelley's beliefs are treated in a general way. Althoush

1,

the unbounded admiration of Lthe author tends to make hix

=

defend in an uncritical manner mauch that is indefensible in
shelley's 1life and work, I owe him an immense debt of grati-
tude for confirming, through his cronouncements nn Shelley's
"supra-psrsonal God," my conviction that I was on the riaht
track in my investigation.

Another study that was valuable to me was the discussion
of"Shelley's Faith" in Studies in Shelley, by Archibald
Armstrong. It threw insizht upon certain passases that needed
illumination for me, althouch it was concerned primarily with
other phases of the subject than mine.

Other critics to whom I resorted, chisfly for reference,



were Clutton-Brock, Gingerich, Brailsford, Paul Elmer Lore,
wuiller-Couch, Symons, =z2nd Solve, The main sources waicih I
used for my guidance on the nistorical backgroundé were Randagll's

Miaking of the iModern iind, McGiffert's Protestant Thougnt Before

Kant, an¢ Moore's iHistory of Christian Thought 3ince Xant. In
Pt otedutoutlh | —

some instances I had to take recourse to the histories of
English literature by Buchan or by Legouls and Cazamian to
find material on such asuthors as Drummond snd Dugald Stewart,
since they are mentioned nowhere else, and I deemed it useful
to discuss briefly everylnaﬁe that appears among writers on
Shelley's reading lists,

All of Shelley's prose needful, except the letters, was
contained in the collected edition by Shaweross. With the
exception of the lestter to Lord Ellenborough, wialch is printed
and discussed in White's blography, all references to letters
vertain to the two-volume edition of Ingpen., These letters,
as well as excerpts from the literary and philosophical essays,
have been quoted many times, simply because this body of nrose
is the key unlocking the great themes and ideas in Shelley's
voetry.

And, of course, the real fountainhead, the mine yielding
richest ore, for my investigation is the poetry of Shelley.
Without it there could be no investigation. With it, "veil

after vell may be withdrawn and the inmost beauty of the

The names of Paley andé Stewart are either too briefly men-
tioned or omitted entirely by lubray, Thilly, Jebsr, and
Randall and Buchler, whogse histories of philosoony I con-
sulted.



1

riegning never exnoced.”

Additional books which I read chiefly to amplify my
knowledge of all the intricate ramifications of wy subject
were in the field of hermeneutics, or modern theolosical
interpretations of a "nersonal God", On this narticular
tonic I have gathered most enlicshtenment from Brightnan's The

Problem of God and lLiontague's Belief Unbound. And for general

purposes I read secments of Jevon's Elementary Lessons in

Logic, Randall and Buchler's Philosophy: An Introduction, and

Pryer and Henry's Outline of General Psyvchology.

In outline, my study will consist of three main parts.
The first part will treat of the nistorical bsckground, the
development of the wodern spirit in relision before Shelley's
time. The second part will traoce the necessary nersonal

backarounc; the hereditary and early intellectual influences,

and the develonment of his hatred for orthodox religion. The
third section I shall divide into two veriods according to

his earlier =néd his later contrasting viewvpoints, treating
thne several stages of his theophobia, wherein he doubted or
looled upon the Dé&ity merely as some vague, impersonal force;
and finally, his advancement to & belief in the Spirit of

Intellectual Beauty, Goodness, and Love.

1
Shelley, A Defence of Poetry (Shawcross), p.149,




GROWINL OF THE MODERN SPIRIT IN RELIGION

DREFORE SHELLEY



]

GROWTH OF THE MODERN SPIRIT I 2ELIGION SEFORE SHELLEY

In order to compfehend more fully the causes and the
consequent nature of Shelley's revolt azainst traditional
religion, it is necessary for us to explore and evaluate
the liberalizing movements in the field of religious tiiougnt
before Shelley. Intellectuallv, Shelley was the legatee of
the rationalizing humanists who Tirst plerced a breach in
the heavily armored breastworks of doctrinal orthodoxy, and
who bared the way for the new scientifio reasoning and
modern methods of investigation,

Protestantism, during the period of 1ts esrly cleavage
from Catholicism, remained essentially as medieval in the
externsl features of its falth and ordinance as the older
church, Both branches of the Christian church were conserva-
tive, and stoutly defended the dopmatic pillars of their faith
from tihrusts by liberal-minded dissenters, But the new
rationslistic spirit, when it first appeared in the seventeenth:
century, repudiated all traditional theology, and proved to be
as Ceadly to Protsstant denominationaslism s to the more
venerable Catholicism, It discarded all ecclesiastical canons
which it considered medieval in nature, and insisted on the
elevation of man from his lowly state of sinful depravity to

2
one of self-respecting cisnity.

1

Randall, MMaxing of the iiod
2

Ibid., p.284,

(@Y
0]
3
[ d
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In some instances the departures from ortholioxy were
slight, in others, of paramount significance, but the devia-
tions were always motivated by the snirit of moderate liberal-
ism. In Holland a group called Arminians reacted against the
retention in Calvirism of belief in tne total depravity of
man and¢ the consignment of souls to seternal hellfire through
lack of grace. To Calvin man had no canice of thought or
action, and was merely an instrument to be 6estrowed or saved
as the scales balanced in the hands of an uncompromising God.
"But the snirit of the m>ﬁern age, with its new estimate of
man, was out of sympathy with suech a doctrine., Man is not a
mere cipher whose fate 1s of no impoftance; he is a rational
being who may demand consideration and fair treatment from

1
God."

It was a natural Cevelopment that led rationalism to
domesticate itself within tne Protsstant fold, since the
multiple partitions there offered admissible sanctions and
concessions, Speaki of diverzent opinions, Voltalre says,
"Were there but one religion in England, its despotism would
be fearful; were there dbut two, they would cut each other's
throats; but there are thirty, and they live 1n peace and

2
heppiness.”™ The birth of new denominations and the freedonm
of thought within those denominations accelerated a tolerance
of opinion which would have been impossible, had Christendom

remained under a single soverelgnty., It wes the schism

1

MeGifiert, Protestant Thougat Before Xa
2

Voltaire, Lettres Philosophigues, Lettre 6, p.79.

J

nt, p.l33,
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itself within the older ecclesiastical body whicin had efflfectu-
ally secured immunity for those who harbored unconventional
ideas in religion,

In England it was possible, owing to the divers oplnions
expressed tarough the rise of many sects, for rationalistic
thought to find favor and support in many outsﬁoken publica-
tions. Shortly before the death of James I, in 1624, Lord

Herbert of Cherbury, in his book De Veritate, advocated certain

) N

corinon principles of belief whicn could be accepted by the
wisest and most intelligent of =211 races and ages. GHost
religions, he claimed, had deteriorated through the voluminous
addition of supersrogatory doctrines wnich had eclivsed the
pristine glow of primordisl truths emanating from their origi-
nal founders,

Thirteen years later, in 1637, Chillingworth's book, The

Religion of Protestants, proclaimed the Bible u sufficient

standard for the conduct of one's life, and minimized the
importance of doctrinal distinctions., Tolerance was recom-

L
mended for all those who accepnted the Bible as tuneir guide.

Roger wWilliams in 1644 argued for the separation of

Church and State, believing the Church needed no assistance or
patronage from the State but shonld gird itself only with
"the bbeastplate of righteousgess, the helmet of salvation,

(<]
and the sword of the spirit." In the same year iillton pled

1

McGiffert, Protestant Tnougnt
2

Williams, The Bloudy Tenent of Persecution for Cause of
Conscience, ch.XLV, p.373.

-

Before Kant, p.l20,
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eloguently in Areopagitics for tolerance of minor differences

in religious matters. Thirty vears later he urged unity among
all Protestants by a universal acceptance of the 3ible,
Jeremy Tavlor was the first Anglican divine to speak in

defense of tolerance., In his Discourse of the Liberty of

Prophesying (1647), he stated it as his belief that any one

accepting the Apostles!' Creed should be recognized as a

Christian. John Locke 1n his Letters on Toleration (1689)

said that religion was a personal matter and that the mZovern-
ment should nlace no restrictions on one's beliefs. Anthony

Collins in his Discoursge of Free Thinking (1713) rejected any

belief in revelation, orophecy, or miracles, and upheld the
right of the individual to hils own ooinions, religious or
irrreligious, on the grounds that reason was a sufficlently
certain and safe guide for anyv man.

Collins was champion of Deism, which was widely espoused
at the btime of the Revolution of 1632, The basic principle of
Deism was absolute freedom for all sects and all opinions., Its
shibboletnh was "natural religion'", the antinode of revealed
religion, and it condemned the bibliolatry of the Puritans as
being pragmatically as untenable as the ecclesiastical practices
and hagiolatry of the older Church.

Matthew Tindal's book Christianity as 014 as Creation,

designated as "the Deists' Bible', contends that Christiasnity

is intrinsically sound because it unites in itself all the

i
leGiffert, Protestant Thought Before iant, n.l192,
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features of a natural religion., "I shall attempt to show you
that men, if they sincerely endeavor to discover the wili of

God, will perceive that there is a Law of nature or reason;

ant¢ that this Law like its Author is absolutely perfect,

eternal, and unchangeable; and that the design of the Gospel
1

)

was not to add to, or take from, this Law,"
The Deists reduced natural religion to the simplest foras

of an eguation: God is a morally perfect Being; He reguires a
virtuous 1ife of man as the token of homage to his will;
therefore, the virtuous man will be awarded in the future Llife
for his righteousness, and reason will lead him to see the
merits accruing to and contingent on a life of moral yvectitude,

Deism wove itself into the texture of theological thinking,
and "its arguments were never successfully refuted. On the
contrary, the strikins thing 1s that thelr opponents, the

o

miilitant divines, had come to the same rational basis with
2

Deigte. ™

Upon this type of netural religion a zroup of religio
thinkers, led by Archbishon Tillotson of Canterbury, super-
imposed a supsrnatural element. "Natural religion is not
enough," he says; "it is the foundation of all revealed
religion, and revelation 1s designed gimply to =stablish its

3
duties

1

Tindal, Christisnity as O0ld as the Creation, p.7.
2

lloore, Edward Caldwell, Iistory of Christian Thouzght Since
Kant, pp.2d-24,
G

Tiillottson, "Watural Religion end Christianity,” in Jorks,
ITI (ed.1857), p.33%. ,
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Tillotson was ornnosed to mysticel expneriences and en-
visioned reason as a balance wheel in religion. ‘/hen he
championed reason, he consﬁructeﬁ its significance a8 a oroper
means to an end, a means that would make the religious mode of
life appear wholesome and desirable of attainwent, Revelation,
he pnersisted, leads us to recognize Christ as the Son of God,
to worshin God in *is name, and tn partake of the Divine Spirit
through lis sacraments, The latter, he ssid, imbue us with a
sencse of revolt against sin, and the figure of Christ furnishes

: 1
ue confirmation for precentive belief and inspiration.

John Locke agreed in the main with Tillotson taat religion
is a personal wmatter, aond advocated revelation because 1t brings
man to a cloger relationship with God. 1lle statsd that "a
miracle is a sensible operation, which being above the compre-

hension of the svectator, and in nis ovinion contrary to the
oy
<

establicshed course of neture, is taken by him to bs divine,"

In The Reasonableness of Christianity (1635) he savs that

"divine worsiaip reaulred simol ifvings and purifying; that en-

courazen=nt to virtue was neeced a5 an sssurance of future

rz

rewards and punishments.,”

William Law wrote he Case of Reason, or Natural Religion

s a refutation to the stand

v

Fairly and Fully Stated in 1731

taken b7 Tindal in Christiasnity =5 018 as the Crcation that

}._l

MeGiffert, Protestant Thought Before Xsnt, pn.let-137,

v

Locke, Discourse of ..iracles, p.217,

oY

HeGifTert, Protestant Thousht Before Xant, »p.206-207,




the Christian faith could be defended by the laws of reason.

Law denied the neéd of subj=scting religion to the test of
reagon, mants -~udgment errs conabtantly in digcerninge The

truth and in divorecine the rizht from the wrong, prior to
divine revelation., /e are -mowerlaess to nlumnet the utmost

depths of God's nature; therefore, we can know only in vnart what

He would congider it worthy for us to know through revelation.

Dr. Samuel Johnson ascribed nis devoutness in his leter vears

o

to the resding of Law's works.

One of the greatest ctx‘u; sicians of‘the eizhteenth
century was Ueorge Berkeley (1685-1753), an Irishman, who spent
three years in America in missionary attempts to Christianize
the Incians. fle combatted the coeval tendencies of vihllosophers
to rationalize religion, »nd denied the existence of natter.

-+

Hig idealism led him to oroclalm thet "thinzs, so far a&s they
1

have any mesning for us, exist in our minds only." Berkeley
ran counter to the nrevelent ideas of 2ais day, tiousgh he was

wridely read for the grace andé urbanity of his stvle. He was

first brousht to Shelley's attention by Southey, In some of

hig later writines Shellev reveals the 1ntluence of Berkeley.
The Scotchman, David Hume (1711-1766), disclaimed any

basis for rationalism in religion. He undernined the founda-

tions of supernaturalism so thoroushly in nis Essay on kiracles

1

Dubrey, Introductory Fnilcsophy, rev.ed., »pn.510-522, Other
discussions of the Berkelevan theory ars found in Randall and
Buchler, Philosophy:in Introcuction, »n,208-217; Thilly,
idistory of P“llOQODQJ, n.gu,—?@%; . Fraser, A.Campbell

Selections from ‘elpy, Dp.Xil-xxxVvi,




1

(1748) that "intellieent men have rarely guestioned 1t since,
that 2z miracle, in the sense of a supernatural event, as a

sign of the divinity of its worker, cannot nossibly be es-

1
tablished.”" ilind, accordingzg to Hume, was only a reservoir
of impressions stored un throuch and by the senses. The
senses are deceptive, snd ¥nowledge is relative te our ex-
periences, and since 1t 1o exverience which 1s the final
authority for all our beliefs, "it appears that no tostlnoqy

for any kind of miracle nss ever amounted to a probability,
2

nuch less to a proof." Hlumé nroceceded to destroy the ar-

zument for the existence of a Creator by gtating there was

st Cause. If the world ¢id have a

l-.lo

no necescity for a ¢
Creator, he was an incompetent worinan and must have ceased

to exist after his labors, since he has never demonstrated

his Being to any living mortal., Hume's work is an expression
of doubt about the efficacy of any reliﬁious beliefs,

It is appropriate to mention here two other Scotchmen,
not because thev nrovided anv re-orienting directvives Tor the
worldstream of thousht, hut because thev vnroduced stimuli for
the rationalistic proclivities in Shellev'd adolescsent thinking.
William Drummond, a century before Tume, had written Cypress
Grove, a meditative essay on death and the conditioning of the

soul prior to and f1110W1nq the payment of its "debt to nature".

mnond discounted sectarianism ant dogmetisn in aranhines
Drumrnond discounted ctarianism anc dogmeti 1rar o

1
Randall, Maiing of the l‘odern tind, n.,293,

2

Hume, "Hssay on 'iracles,”" in Works, II,».313.
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spiritual éimensions. Another Scotehman, Dugeld Stewart, a
pooular professor at the University of Edinburgh in Shelley's
day, defended the ethos of a liberalized theology =nd asserted
that "the simplest 'ideas' with which Locke and Hune tfieé in
vain to reconstruct the orld zre little else than an arbi-

1
trary and artificial product of the intellismence."

Voltaire, the grest exvonent of raticnallsm in France,
repudiated Christienity and all other forms of revealed religion.
tle proclaimned the right of everv individual to arrive at his
own conclusions rezarding T“11*10n independently of tradition.

.

Voltaire strove to destroy intolerance whatever zuise it

L

assumed, e admitted the eristence of a Superior Being: "To

believe in a wise Creator, eternal and supreme, is not faith,
2

it is reason." And again, in his Dictionnaire Philosophigue,

he asks, "Is 1t necessary to chase away God because e heve

chased away the Jesults? On th= contrary, it is necessary to

b4
(9
-

love fim the more.," Reduced to its simplest denominator,
Voltaire's theory amounted to a rejection of every belief
which did not datisfy the demands of reason,

During the Restoration period and thereaiter well into
the eishteenth century a group of latitudinarian divines had
been infusing religious thought with the rstionalism of science

and philosoohy. Representative among these writers, centered

1

Legouls anéd Cezamian, =Zistory of English Literature, p.276.

2

Volt aire, Fol (Faith), guoted in ¥itze and Dargan, liistory of
French Literature, »n.2c4.

3
Ipid., Article on Dieu, (G0d), p.265,
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mainly around Cambridge, were Benjamin wWnichcote, iienry lkore,
Isaac Barrow, Ralph Cudworth, Joseph Glanvill, John Smith,
Robert South, and Zdward Stillingfleet. "The latitudinarians

tend to broaden Christisn doctrine; tney lay stress upon common

2]

beliefs, uvon what unites sects, not what divides them. Their

notion of faith and its proofs thus develops towards a pure

matter of reason; taey react against the enthusiastic zeal

of the Puritans, azainst the extreme Torms of the personal

interpretation of Scriptures. Theyv provicde the connecting link
21

between science and religion." This grouo of writers, im-

pregnated at first with the mysﬁical tendencies of Platonism,

aradually veered to a nosition where belief became = matter

of intellectusl sobriety and reasoned juldugment, The natural

corollary of this secularizing attitude in religion was =

greater latitude and tolerance for the polemical patterns of

diesent in the numerous sects wiich arose during the period,

A natural outgrowth of, or in one sense, a reaction to,
the latitudinerian relaxation of spiritual austerity, was the
great redliglous awakening in the middle of the eishteenth
century, irradioting in the main from the evangelistic person-
ality of John Wesléy. The immediate precursors of .Jesley were
William Law ang the loravian Brethren, with those teachings
Jesley had much in common, Ifethodism, the denomination founded
by Wesley, was allied Lo 1he general movement all over northern

Burope acainst ecclesiasticism at this time. In Germany and

1
Legouis and Cazamian, 4 Historyv of English Literature, p.o683.
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3candinavia it assumed the title of Pletism, in France that
of Jansenism, and in America, under the guidance of Whitefield,
it virtually merged with ilethodism, On the wnole it exalted

%
I

tiie devotional at the expense of The rational in religious

-
)]

experience, emphasizec

red

neration, sanctification, and

repentance, and declared that faith, throusih the intuitive
faculties, was en attitude not of the mind but of the heart,
It was opposed to the establishment an¢ controls of a state
church, decried the vprevailing class distinctions, stressed
practical values, and, in suéh poets as William Cowper who
wrote directly under its influence, it gave rise to a new
humanitarianism which was hasically modern in outloox and
1

democratic in 1ts essence,

In France, owing to the extremely reactionary attitude
and the abuses of the establiched church, the form that
opposition to religion assused was an openly-avowed and some-
what militant atheism. Baron d'Holbach, a paysicist, was tne
ablest exnonent of this "new enlizghtenment," which was not

*
entirely destructive in its nature, since, while 1t Tavored

Q

a genersal abolishment of all kinds of religious beliefs,

el

Py

i

gtill upheld ‘iustice, goodness, and iove os hunanity as noble,

moral ideals. Holbaeh, in his two books, The System of ature

(1770) and Common Sense (1772), excoriated the orthodox notions
of God, freedom of the will, and iwagortality. IHe was a con-

sistent materialist, attecking from every asngle the existence

1
See Legouls and¢ Cazemian, A history of English Literature,
ppo 95’&3‘962.
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of a First Cause. Shelley, prior to the cowposition of The

Necessity of Atheism and wueen liab, was thoroughly imbued

with Holbach's materialistic icdeas, and in several instances

incorporated whole pascages from Holbach into ais own writings.

In Germany, where Pilietism nenetrated more deeply and

£

widely into the upper andé the more intellectual strata of the

population than in England, the philospher Immanuel Kant, in

-

his Critigue of Pure Reason, oublished in 1781, was demonstrating

the validity of God, freedom of the will, immortality, and the
practicality of faith. Kant'denied the efficacy of science
and reason to prove anythihg in the field of faith. Religion
found itse sanction for being, not in reason, bdbut in the
charismatig experiences which man derives from nis intuitive
faculties. He announced his postuléte for the existence of

o Deity as follows: "There are only three possible ways of
nroving the existence of God by Lhe speculative reason . + .

The Tirst 1s the argumnent from desisn, the second, tlhe arzu-

ment from e Tirst cause, the taird, the ontological arsument,
There are n» more, and there can be no more., I shall show
that the reason can accomplish as little in the one way as

in the other, snd that it spreads its wings in vain in the

effort to rise above the world of sence by the mere power

1
Ran@all, The Making of the ilodern ¥ind, pp.301-304,

fav]

1

In Webster cherism is defined as “a special divine or spiritual
ed

zift; a speclal endowment confe
dence of the experience of lelne zrace and fitting him for
the life, work, or office to which he was called; a grace, as
a miraculously given n»ower., . . .attributed to some of the
early Christiasns."”

upon & peliever as an evi-
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of speculation. I assert then that all the attempts at a
mere speculative use of the reason in the field of theology
are entirely fruitless and in their very nature nall and
1

void." After Kant's rational Justification of faith, it was
nugatory te arsue that religion could be analyzed aclentifi-
cally, like a chemical, for its component parts. Religion
heneeforth was to be & matter of the heart; the world no
longer was to be looked unon as a blind, bloodless mechanism,
but as a living organism, spiritual and moral in content.,
Kant's influence in relating’science to the world of empiri-
cism waxed strongest under the apostolate of Fichte, Hegel,
and others of hies followers, but that discussion belongs to -
a leter period than that we are now studying.

Two men merit notice here brieflv, not so much for their
contributions to late eighteenth-century thouzht as for their
bearing on Shellevan historiosrapny. One of them, William

Paley, whose Evidences of Christianity (17v4) served Sir

Timothy Shelley as 2 vade mecun in numerous arsuments with

his son, came to a belated defense of revelation by
stressing the arsument of desisn., Psalev wrote cnilefly in
fefutation of Iume's skepticism,

The theories of William Godwin, whose life ig imtimately
bouné up with Shelley's, will be discussed in more detail in
subsequent pasges, where it will be seen how the early radi-

cal opinions of Shelley dovetail with those of Godwin. The

1

Kant, Critigue of Pure Reason, p.130,
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latter's Enquirv Concerning Political Justice (1793)

preeched the doctrine of determinism, the elimination of
emotional influences from our thinking as being illusory,
and the destruction of all ties binding us to a past which
is irreconcilable with the future. Godwin's thousht was an
abstract of many similar avouchments made by the French

1
philosophes just prior to ithe Revolution,

Thus, we have proceeded in this chapter from the rise
of rationalism in the beginning of the seventeenth century to
the period of the French Revélution at the end of the eishteenth,.
The contributions made by 'both those wio advanced and those
who retarded the aroﬁth of the modern gpirit in religion have
been cited, some mainty for whatever significance they may
heve in relation to this treatise,

Shelley was one whoge flame-~like devotion to Revolutionary
C¢octrine was whnle-hearted and inextincuishable. As wve shall
see in the succeedins chapter, he drank deeply at the fount of
these heterodoxical philosophers. Ile was consumed by whatever
he read, and often he returned the ore, enriched and metile-
some, in a new mold, He wes an avid reader, sné at an early
aze was already acquesinted with practically all of the philo-
sophical "mriters discussed in this chapter.

In our next chapter we shall take up a study of the early

intellectual influences in the life of Shelley.

1
Brailsford, Shelley, Godwin, andé Their Circle, p.73.
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BARLY IRNTELLECTUAL INFLUENCES

It is apparent even from a superficial study of Shelley's
writings thet his mature thinking ovrocesses did not stem from
hereditary or early environmental influences, He grew up among
peonle wno 4id not understand him and from whom he could derive
no intellectual stimulation., If the Torms and nature of nis
later beliefs are to be ricntly understood, one must examine
their substance in the spirit of the tiﬁes anc in the diverse
type of reading he pursued, rather tihan in his ancestry, iis
family associations, or his uncongeniasl surroundings at school.

Sﬁssex, the county in which he was born, was a rock of
conservatism in a time when thrones were toppling and cenbtury-
old institutlions were being assalled. On the verv cday of nis
birth the Natlonal Assemply in France disnossessed the Churen
of all its prbperty.‘ On the game day the Allied governments
issued & oroclamation, warning the French that Paris would be
leveled with the ground if Loulis XVI suffered bodily violence,
The Wwhig party, ol whilch Shelley's father was a partisan,

erupted in acrimonious debate for and szainst the Revolution-

0]

ary doctrines., Thomas Paine end william Godwin exinorted
ZInelishmen to support the Revolution; Edmund Burke urzed them
to resist it. Government spies were busy in eneuny countries,
french emlgres, most of Tnem members of the aristocracy, were
dally streaﬁing into England =nd Furniching tales of norror

-

and devastation left behind them,

1
dhite, Shellsy, I,p.13
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Two books published about thals time, Mary Wollstonecraft's

Vindication of the Rights of Woman and William Godwin's Politi-

cal Justice, shocked theilr EBnglish readsrs for the outrizht

boldness of the thousht. The latter book was expecially pro-
vocative by its attacks on the existing laws of marriage,
property, and all sovernmental restraints in general, and by
its advocacy of the Revolutionary shibboleths: Liberty,
Eguality, and Fraternity. It likewvise »roclaimed az belief in
the fundamental goo@ness‘of man and vrosgsibilities of nis
eventual advancement to a stéte of perfection,

Shelley had the misfortune to be the son of his own
father, a countrv sguire, who would have wished for nothing

1

better than to have his son follow after him in the nonorable
pattern of a staid country gentleman., rir, Timothy Shelley was
not a narrow-minded reactionary. A4S =2 member of the Whig party

o

he must hsve favored many liberal aims in zovernment., AS a
"friend of religious liberty", he once subscribed for two

a Unitarian clergyman,

(24
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coples of the sermons

ot

ano expressed the view that he wou%é like to have Ir. Sadler
as the minister of his own church.i Christianity neld siznifi-
cance for him, less for its sviritual values than for its
gstabilizing influence upon ths home and the individual., To

him the church was one of the chief pillars of state., e erred

in "imagining himsell a true type of patriarch, a shepherd to

his wife snd daushters, and to his son a veritable Chesterfield.

1
white, Shelley, I,n.12,
2

Campbell, Shelley sné the Unromantics, »,70.

2
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Iy, Sheliey prided himself on originating most of the
1
argunents set forth by Paley in his Evidences of Caristianity.

He disliked any display of doubt or questioning on the origin
and truth of Christian beliefs, e ended all polemics by
saving, "I believe because I do believe" when his son arszued
with him on the unreasonableness of revealed religion. A
strict observance of Christian practices as well as a nietistic
attitude was distasteful to him. Relligion was therefore
valuable as a soporific, a sedative to be apnlied wiiten needed,

Once when Shellev was wélking with his father and they
met the chaplain of Horsham gaonl just returned from adminis-
tering the last religious rites to a condemned man before nis
execution, kir. Shellev exclalied facetiously, "Well, old soul-

N o

saver, how d4id you send the rascsal off?"b This light-nearted
indifference to the trazedy of the recent execution had an
adverse effect on theserious=ninded vouth, gho suspected his
father of being a hypocrite in nis beliefs,

An obituary notice anpearing shortly after Sir Tinothy's

death says that he"....was sincerely respected., As & landlord

v

he enjoyed a high reputation. . . .le nossezsed 1n a nigh degree
4
the best qualities of the English country gentleman.”
Of Shelley's uother less is known., In one of his letters,

Shelley avoprises iogg that nis mother was liberal-auinded, since

Hosg, Life of Shelley, ».355.

ampbell, Shellev and the Unromantics, p.71.

(S IRV

Medwin, The Life of Percy Byssne Shelley, p.62.

DS

Obituary notice in the Gentleman's Magazine, xxil, Ausust,l1844.
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she deemed that strict adherence to religious forms and creeds
1
mattered less than good character and breedins.

Cf his other relatives wno mi=zht haVe had some influence
on iis future views, mention misht be made of Sir Bysshe, his
srandfather, Shelley states that the o0ld man was a complete
atheist., Ifedwin desctibes hin as a cynical materialist in ais

2
later vears.

Wdith his two oldest sisters Shellev kept up s steacdy
correspondence as lone =5 he w-s8 awav &% school, put little
can be saild Tor any influence thev may have held over their

older brother. Conversely, it was Shelley who cast a net over

thelr voung minds, hopinz he wmizsht convert them to his way of

&

"enlightensed thinxins".

From his divers tesachiers he professed to learn little
bevond the routine instruction prescribed in the textbooks.
He Aid receive a thoroﬁgh arounding in the clascgices, and in
later life he was able to rTead the Greex and Latin masters
witﬁ obvious eass.

Aside from his regular school work, however, he was reading
omnivorously all sorts of books that best =zuited his tastes and
fancy. what he read stimulated his imasination, and his memory

was prodigious.,

1

Shelley in a 1ltter to idogg, Wav 15,1811, speaks of uais motiher
thus: "My mother is guite rational; shs says:'Ithink praver
anc thanksgiving are of no use. If a man is a good man, philoso-
pher or Christian, he will do vervy well in whatever future state
awaits us'. Thisg I call liberality." (Letters, I, p.79.)

2
edwin, The Life of Percy Bysshe She'.ley, D.DD.
3

Ibid., p.27.
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Most bf nis early readine was in the realm of the weird
and Tantastic. He delignted in the Gothic romances with their
sensations of horror, their mysteries, =nd supernatural beings.
One of these bonks, which he read "when he was fourteen, was

Robert Paltock's Peter Jilkins. Peter, the iessianic hero,

purified the religion of the glumms and the glowries, which
haé degenerated through the worldly ambltions of priests.
Throushout the story, Peter's elforts at refdrm were tnwarted
by selfish nriests. Several years later, before he wrote

; 1
Alastor, Sheslley read this book again.,

Two other priests, lirs. Radcliffe's Schedonl snd Lewis!
Ambrosio, which greatly aroused Shelley's attention, were
characters who personified the vices of lust, selfishness,

2
and worldly vanity.

Ambrogio, the hero of Lewis' novel The ilonk, was the

abbot of the Capuchin order in iladrid. Celled the "Man of
Holiness"”, Aubrosio is temnted and snared into unholiness by
nls own superciliocus, self-righteous attitude., Baited by an
evil s irit in the 2uise of woman, Ambrosio falls, and, in
comnitting one sin after another, he nursues the road of in-
fernal degradation to its bitter end.

The monk's progress is accompanied by a series of inci-

dents gbounding in every conceivable hopror. The donk is =

]

cheap dime-novel thriller with a fantastic array o7 villains,

znosts, vawnino pits, blood-lettings, and other nseudo-

1
White, Shelley, I,p.350,
')
[

Ibid., .31,
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horrific incidents,

The young Shelley also derived much nleasure from reading
those booke in which a dictatorial father pnersecutinz one or
more of his children was o stock characlter. 3ince the boy's
mode of thousht and action was taking such a "perceptible
color from his reading, is it strange that the resovectable
vr. Timothv Shelley soon fitted into the pattern, ot that

1
he later felt that his son had been ruined by boost" 50

strong o Cetestation did kr. Shelley come to feel Tor books
that for years he would not hire any bailiff who could read,
2
to mana~e his estate.
Shelley recad s great ceal of noetry, and he was particu-

larly fond of two poems of Southey: The Curse of ¥ehama and

Thalaba., The latitcr igc written in 2 "singularly Jie’une metre,
a sort of cadenced nrose with lines of very unecual lensoth,
the icea of which Shelley was to imitate for » brief srell

5 !
{in Jueen Mab)." Jhen Shellev was sixteen he read the first

4

volume of poetry published by Felicia Browme (later wra.
Hemans). A correspon” ence develonad hetween then but it was
brouzht tn a ciore when the voung lady's mother becamg alarmed

4
at the ifeas exoressed in Shellev's letteors,

51
1

White, Shellev, I, p.31.

crature, »n.1048,

nepunis and Cezenien, 4
s edition of

For sn exsaination of 1
Southey's Poamg {uwacmillan,lv02),

>

iedwin, Lifc of Shellevy, p.47
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Shellev was seventeen and still st Eton when ne first

read Godwin's Political Justice, a book that was to nhave a

for-reaching effect on his whole after-life. hen later he

was to study it seriously, he wrote to the author:

It is now a period of @ore than two vyvears
gince first I saw yvour inestimable book on
Political Justice. It opened to my mind
more ancé more extensive views; 1t msteri-
ally in¥luenced =7 charactsr =né I rose
from its perusal a better and wiser man.

I wes no longer the votary of romance; till
then I hsd existed in an ideal world--now

I found that in this universe of ours was
enough to excite the interest of the heart,
enouvh to emnloy the discussicns of reasons.
I beheld, in short, that I had duties to

perform.” 1

what is of intersst to us is what Godwin has to say on

religion., Godwin had once been a non-conforming minister, but

feeline the restraints imvosed upon him by the clerical zarb,

hr forsook the pulpit. How Tar he departed from the viewpoint

@

of the pulpit may be seen in this passage:

Religion is in reality in all itse parts an

..I.»J

accommodation to tﬂr prejudices and wesknesses
or mankind, But it is tim= that we should
lay aside the instruction intended only for
children in understanding,: 2
furthermore, Gofwin asserts that wihile teachers of religion

instead of condemning the injustice of accumulated property,
merely palliate it and advise the rich to repair the injustice
by individual acts of charity. It is a syvstem of clemency

instead of a system of justice. The world was governed by a

vansue sort of mechanical system called Necessity, accoréing

1
Shelley in letter to Godwin, January 10,1812, (Letters,1,219)

©
&

Godwin, Political Justice, p.%3-46.




31

to Godwin, anéd had notaing in common with organized religions,
which had become worldly, rich, and powerful, condoning all

‘ 1
sorts of political injustice.

In the conclusion to his first letter to Godwin, Shelley
calls him "the resulator ané former" of his mind, This
statenent made bv Shelley at twenty has led subseguent students
to overestimate the cebt that Shelley owes ton Godwin.Perhaps
it is as well to hold with Mrs, Campbell that "Shelley's
hunery idealism seized on these doctrines ss a new relizion;
and thouszh they confirmed him in nis rejection of the imagi-
native world, and urged him on to a kind of practical life
for which he was'quite unfitted, they said, at e2nv rate, occupy
his mind and save it from chaotic confusion.... Cold and me-
chanical thoush they seen to us, the theorlies of Gofwin were,

o i
after all, idealistic,”

-

This brinzs us up to the rceriond when Shelley begins to
guestion the conventional and accepted ideas regarding many
things, \e this paper is concerned with Shelley's views on
religion, I have paild partioular recard to anvthine that would
have further bearing on the work in hand. I have taken into
account whatever influences he may have derived through
heredity and environment, and in so far as possible I have

indicated the romantic tyne of books which mayv have been the

sources of many of his later ideas. As Shellev's whole life

1

Godwin, Political Justice, p.43,
2

Campbell, Shelley and thne Unromantics, D.%3,




was dominated by the power of the idea, 1t 1z necessary to
take this preliminary outlook on his early formative years
and the booxs which he read at that time, to evaluate oroperly

his later thinkine.
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DEVELOPLENT 0f HATRED FOR ORTHODOX RELIGION

We do not know When Shelley bezan to cuestion conventional
religious practices ancd beliefs, If we had the lettcrs he
wrote to Felicia Browne or Iarriet Grove, we might find tie
first sizng of a germinating doubb. But in all his writings
until nis eizhteenth year there is every evidence of views
which we would consider as safe and circumspect orthodoxy.

In Zastrozzi, the romance which was published in June,
1810, this passage occurs: "Convinced of the folly of hove,
he addressed a vprayer to his Creator—étolﬂim who hears a
suppliant from the bbwels of the earth.,"

Again from the same novel we extract this:

Mathilda %new not how to pray; but God,

who from the neight of heaven penetrates

the inmost thrughts of terrestrisl hearts,
heard the outcast sinner, =as in tears of true
and aconizing repentance, she knwlt before
Him, 2

The supposition might. be advanced here that Shelley, like
any other novelist, 1s merely imnuting sucih sentiments to his
characters witnout holding any firm convictions on the subject
himself., Accepting as fact such a supposition would be be-
lying +the true nature of this particular author., If there
ever was anyone who could not conceal his real convictions

on matters of belief and disbelief, it was Shelley., The tragic

events of his life were mainly owing to the fact that he spoke

1
Shelley, Zastrozzi, p.6.

Ibid., p.104.

54
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ang acted forthrightly and with resolute honesty on such
subjects always, regardless of conseguences,

Six months later, when St. Irvyne was published in
January, 1811, there are some slight shades of skepticism
creeving into his thoughts, as we may well see when Ginotti,
one of the main characters in the romance, maxes a compact
with the devil for his soul, snd at timés hurls his vitu-
peration at witchecraft, priestcraft, hagiolatry, and other
forms of idolstrous superstition to "prove the non-existence

l -
of a First Cause.”

=5

At the same time the author is addressing an aside to the
heroine to

3eware, Eloise!~-a precipice, a frightful
srecipice vawns at thy feet! Advance vet
a step further and thou perishest! No,
give not un thy religion--it is that alone
which can support thee under the miseries
with which 1mprudence has so dar’-ly marked
the porogress of thine existence.' 2

Shelley could well be speaking to himself in caultioning
the youne zirl not to ebandon the consolations of her religion,
ftad he already considered taxing such a steo himself?

Farther on in tais rcmance occurs the confession of the
character Ginotti:

+L thought of ceath--1I shuddered when I
reflected, and snrank in norror ifrom the
idea, selfish and gelf-interested as I

was, of entering a new existence to wnich
I was a stranger....l was about seventeen.

1
Shelley, St.Irvvne, p.=2l4,
2



With sophistical arsuments had I convinced
myself of the non-existence of a rFirst Cause,
and, by every combined rodification of the
essence of matter, had I apparently proved
that no existences could possiblv be, unseen
by human vision...l then believed that there
existea no uyod, Ahl at what an exorbitant
price have I bought the conviection that

there is onel! 1

Ginotti acknowledges nis sin in harboring misconcentions
of the true nature of God, and reverts in his last moments
to a helief in the Deitv., Shelley nimgelf at this period of
nis authorship was very near the same age ss Ginotti when the
fictional character disavowed belief in God.

The first germ of his subsequent ideas regarding the
nature of God, says iiedwin, ceme to Shelley from reading
Pliny's essay De Deo. Pliny held that it wes ridiculous to
conceive of God in the likeness of any human shape or imase

2
formed in the auman mind.

In the writinzgs of another Roman pnilosopher, Lucretius,
ohelley by struck by the observation that there was no other
god than blind chance governinz the affairs of men; that re-
vealed religions were illogical and merely served to benefit

]
a selfish priesteraft. Already in St.Irvyne thne character
of the Rosicrucian voniced his doubts of a First Cause and
, 4
neld the seme beliefs on priestecraft =s Lucretius.

P

Shelley, St.Irvyne, in Prose Works, pnp.26u-271.

A

ledwin, Reviged Life of Shellev, p.50,

W

‘H’hite 9 S'D.e .Ll@‘z ,I Iy po 62.

e

bid., p.o52.
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It was not until January, 1311, that Shelley,

.who had upheld the 1dea of God or an over-
ruling Providence, in ais novels, wut who

had been dipping into Locke, Hume, Sir
William Drummond, Dugald Stewart, and Soinoza,
felt himself sliwvping from ortanodoxy into
belief in a First Cause wilch he devoutly
wished mieht be 'the soul of {the Universe,

the spirit of universal, imperishable love,' 1

Hogg states that he and Shelley had been reading several
metaphysical works, in part or in whole, together durins the
vrinter months of 1310-12311, Locke and :lume were the two

2
selected for the closest examination,

On Hovember 11, 1310, Shelley asked Stockfale, the pub-
lisher of his romance, to procure for him a certain iHebrew
essay demonstrating the falsities of the Christian religion,
Stockdele informed Timothy Shelley of his son's growinz "onre-

2
‘ 3
dispositions against revealed religion,"” This occurred during
tiie Christmas_holic¢ays, two days after Percy's return from
Oxford. Mr., Shelley was bilased in the belief that liogg, his
son's roommate, might be the source from which tiis skenticism
was emanating,

Shellevy wrote to Hogra that he was "recikoned an outcast?
in his own family, His father, and presumably his mother also,
remonstrated with him for nis "detestable principles™. "Yet,"

4
he says, "I defy them and laucsh at their ineffectual sefforts.”

1

Peck, Shelley:His Life and Work I, »n.1l02, The term "First Cause”
as used by Shelley and repeated by Peck here, is andiguous.
Pernaps the "Princinle of Lecessity" would be more accurate.
2

Hogg, Life of Shelley, n.71.

3
Shelley, Letters,I, 18n (December 13,1310)
4

Ibid., I, 18-19 (Deceber 10,1310)
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Mr. Shelley,to keep his son from further infection by iogz's
opinions, would have withdrawn n'm from college, and thereby
from association with Hoggz, if Percy had consented. Upon
receiving an excellent reort on Hoag's "patrician backsround,™
Mr, Shellev made no further objection on that score,

Another gzrievous wound suffered at this time was the
concellation of the love-match between nim and his cousin,
darriet Grove, The girl, perturbed at the tone of Percy's
letters on sveculative subjects, handed them over to her
varents. The taclt engagement was at an end,

-The abruptness of the separation just when
nis friends were few--and the bitter demon-
stration that it was to him of the power of
intolerance, and the brutality of convention,
so disturbed nig naturally unbalanced eqnotions
that he ceased to be an entiusiast for liberty

and became a fanatic. 1

|

The hurt of humiliation ané the wounding of hls sens
tive pride left scars on uais soul that were never fﬁlly nealed,
and his hatred assumed the form of some fury combatting the

2
imaginary Spirit of Intolerance.

He wrote almost daily to logz. "0! I burn with im-

patience for the moment of the dissolution of Christianity;

it has injured me." And he swore "on the altar of perjured
3
Love to revenge' himself on Intolerance. It seems that

Shelley actually had Christianity in mnind whenever he men-

tions intolerance, . XKoszul, in examining tine oricinal

1

Campbell, Shellev and the Unromantics, ».86,

2

Dowden, The Life of Percy Sysshe Shelley, I, p.1l0l.

3

Letter to Hoge, December 20,1810 (Letters, I, pp.l5-19)




letters, found ilogs hBad subgtituted the word "intolerance"
for "Christianity" in many instances in his biography of the
noet,

In the midgt of the Christmas festivities Shelley's
wretchedness was unmitigated., "ily unhaopiness 1s excessive,
Thanks, trulv thanks for opening your heart to me....Dare I
do the same to vou? I dare not to mvself....I fdare not even

1
to God, wihose mercy is great.” At this juncture Shelley is
far from belneg an asnostic, iHe still believes there is a
compassionat. Deitw.

A week later his spleen against Christianity rose to a
itign fever-marx,

‘Fternitv blast me--here I swear that
never will 1 forgive Christianity! I
am convinced that it 1s of areat dis-
gservice to society. " 0n! I wish I were
the Antichrist!--that it were mine to
crush the demon....You sghall see--you
ghall hear--how she hss injured me.
HBhe is no longer mine! She abhors me
as a sxedtic as what she was before!
Oh Christianity! When I pardon this
last, may God (if there is a God)
blast mel: 2

Hers again, most books following ilogz employ Intolerance
for Christianity, thoush the latter word 1s what Shelley used.
idis speculative oninions had brouzht him to grief twice within
the period of the hoiidays, und hence, for him int.lerance

snd Christianity were synonyious and interchanzesBle. His

1

Ltter to liorg, December 26,1310 (Letters, I, p.26)
2

Inid., January 3,13811 (Letters, I, p.30)
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cousin's retraction of her invlied ensasgement was the very
essence of intolerance, 2 natural derivative of Christiar
opractices. The phrase, "Crush the demon"™, sounds very much

like Voltaire's well xnown Ecrasez l'infame, which Shelley

w2s 1o use as a preface to Ju-en Mab,

It is plain that Shelley was now veerine definitely

toward agnosticism--"if there 1s a God"., His sxepticism was

reinforceé by tie very methods wilech hirs family hsad devised

for weaxening its hold on =nimg

‘Having to suffer for nls wavy of thinking
only made him the more determined to per-
gist in it. AllL his 1life he was animated
by a rare devotion Lo the thines of the
mind; he was ready at any time to face
martyrdomn for the saxe of an abstract idea;
e was the last n<rson in the world to
surrender his »nrinciples for fear of per-
secution or ths degtruction of any selfish
hopes, 1

The conflict zoing in Shellevy's mind was a warring

between his emotions wiich swaved hinm toward belief and nils
rationalizing intellect which swaved 1in toward doubt. when
he felt deeply, he believed. When he anplied cold reason to

3

nils pro-and-con problem, 2e bowed to fthe dictates of nezation.

"His normal state at the time seams to nave been just short
.2
of belief in a deitw"

Still, Shelley could write to Hoss, before the holidays

were over, one of the most Teeling avowals he ever made ol the

1

Bsrnard, Shellev's Religion, »n.21.
2

White, Shelley, I, »n.104,
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O]

some definite convictions on which

el

strons degire withdn him for
his teetering opinions coulé finslly come to rest:

I love what 1s superior, what is excellent,
or what I conceive to be soj; and I wish,
ardently wish, to be nrofoundly convinced of
the existence of a Deity, that so superior
a splrit micht derive some degree of hanpi-
negs from my exertions....Bven if the Upni-
verse were created Dy mere fortuitous con-
course of atoms, that fortuity must have
had a cause, =n¢ that Cause must be Deity.

0 tast this Déity were the soul of the Uni-
verse, the soirit of universal, lrnerishable
Love! Indeed I believe it is.> 1

Shelley and his father econtinued tTheir Adebate by corre-
spondence after Percy returned to Oxford. Nr. Shelley ad-
vanced every arpument ét his command to defend the merits of
orthodoxy, His son renlied that, for toose who do not think
at all, =n@ that sroup constitutes the "maior oart of civilized
society,” it is best that they shoulé accept the religion
handed éown to them. But taose who can reason for bthemselves
should not be denied the nrivilese of doling "that wnich is, or
ought to be the essence of their bein: .!' The person wio can
reason ig fettered by religion "with The very bonds wiich

[»)
restrain the unthinsing one from ﬂischief."Q

One month later, on February +»,Ll31ll, the Oxford Universily

ané Citv Herald carried a nald announcement that very shortly

Ihe Hecessity of Atheism would be published and made availlable

at 211 the bookshops of London and Oxford. Ko one was greatly

1

Shelley in letter to lioass, Januarv 12,1811 (Letters, I, pp.4l-4

2
Sheiley in letter to hic father, February o5, 1511, (Letters, I,
D.D2,

3

)
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1
stirred by this notification.

A few wekks later Sheiley entered the store of the
liessrs, ilunday and Slattery in the absence of the proprietors,
vlaced copies of the new onooklet in consgnicuous locations of
the windows and counters, reuussting the clerk to disnsose of
the coples at once.

About twentv minutes had elansed when the Reverend John
Walker, Fellow of New Collcge, vaused from his stroll to
glance in the windows of the bookstore, tooir note of the
offending title, entered, scfutinized the contents of the
pamphlet, and began consulting with the proprietors. They
agreed with the clersgyvman that the book contained harmful
ideas, =nd should not be allowed to grace Uieir counters.
Gathering the copies together, tiaey wmarchsed with tnem to the
kitchen and consigned their carzo to the flames,

Shellev and Hosg, meanwihile, employed their time in
mailline covpies to »rofessors, heads of colleges, and clergy-
men., The title page, with names of the orinters, had been
cut out,

The matter would have blown over if one conv had not
fallen into the hands of the Reverend Edward Copleston, after-
wards Professor of Poetry, to whom Shelley under the masgued
name of deremiah Stukelev, had malled a copy. Hde called it

to the attention of the Haster of University College,

1

-''hig small namphlet on atineism, whicihh ~roduced a uajor crisis
in the life of the youthful poet, will be discugssed in detail
in the next chanter.
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The author's identity was no secret. The culprit was
called into conference before the Liaster and two or three
Fellows, Shelley refused to acknowledge or deny authorship
of the syllabus, or to renly to anv guestions on the subject.

In spite of his non-committal attitude, he was wxpelled
rarch 25, 1511, and Hogz, for orotesting the verdict, was
given the same sentence. Instead of zoing home after his
digmissal from Oxford, Shelley cnose to live in shlitude and
cheap quarters in preference to a reconciliation witn hRis
father, a matter that could have easily been effectsd if he
had been willing to recant his opinions.

In an effort to regain the good will of ais father, he
did agree, nowever, that he would "not obtrude atuelistical

1
oninions unon any one whatever.,"

A Tew months lster Shelley, in writinz to Godwin, stated
thet he would never again "crudely obtrude the juestion of

2
atheism on the world.,"

“Had he now behaved himself pardonably in the eyes

01 the conventlonal in tnose days, Shelley would

have gone to London," says Leign funt, "with the

resolution of sowing iils wild oats and becoming

a decent member of =oclety--that 1s to say, he

would have seduced a few mald-servants, and then

bestowed the remnant of uls constitution upon

some young lady of his own rank of lire, and

settled into a proper Church and Kings man of the

0ld leaven, perhaps a member of the Society for

the Sunpression of Vice.,” &

In thils portion of Shellev's life which we have had under

1 PR

Ingpen, Shellev in Enzland, p.252.

X

Shelley, Letters, I, 0.£23 (To William Godwin,J January 16,1312)
3
munt, Lenigh, Autobiography, ».274.
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digcussion, we see that a chein of circumstances nad led
Shellev zradually to a definite break with Christianity or
any other accepted fornm of religion. The reading and dis-
cussion of metaphysical works with ilozz establisined the trend
of nis thoushts in that direction. The revelation in ir,
Stocxdale's corresnonience with rMr, Shelley of Percy's
speculative tendencies, the rupture of ithe love-matech with
Harriet, the nublication of nis pampnhlet at Oxford and his
subsecuent exoulsion on that eccount, #~nd finally tne in-
tractable position taken by ﬁis father, at such antinofes to
nis own, that he recant all heretical opinion--all led to the
irrevocable conclusion that he was subject to a peculiarly
hateful Torm of persscution, =2nd the incubus of intolerance
prursuing nim was thinly velled in the sulese of ortiodox
religion or Christianity.

It remains for us nowvw to look into Shellev's writines

and to £ind out what were 1ls actusl beliefs at this time

snd from this time to ths end of
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THREE PHASES OF HETERODOXY

It is difficult to foliow clearly at all times the vnro-
gressive steps in Shelley's thinxing on religion. There
constantly arise before us confusing and, indeed, conflicting

elements, through which it is possible to percelve, however,

£

a leaven of ideas at work bullding organic forms out of the
inorganic ferment.

furing the holicaye of l%lo-lBll, the last gojourn spent
in his father's nome, Shelley could still write to Ifozs about
a 3od on the orthodox plan:

Stay! I have an idees, I think I can prove
the existence of & Deltyesz Wirst Couse, I
will ask a matsrialist, how came this uni-
verse at first? He will answer in the words
of Ssinoza: 'An infinite numberof atoms hacd
been floating from all eternity in space,
tili at last onz of them Tortuitously di-
verzed fron 1ts track, which drassing withn
it ar 10tier, Tformed the mrinciple of grav1—
tation, andé in conseguence the universe,
Jast cause producsd trlg chanse? as not
this first ceuse a Delty? Now, nothing re-
mains but to vnrove that this Delty has a
care, or rathsr that 1ts onlv emnloymen
consists in resul-ting the nrecsent and
future hanpineass of its creation....The
Delty must be Judged by us From attribvutes
analogical to our gcituation, 1

This passage is guite pointed in its defense of the

existence of & First Cause., It mayv not be the srgument of the

e

thorough-going believer, but it is sufficient to sayisfy the
demands of that believer. There is not even an implication of

doubt, but a positive dcfense of a Wirst Cause,

1
Shelley in letter to Hoar, Jenuary 12,1311 (Letters, II,
Pp.41-42)
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Yet scarcely two months leter SHelley, in I'ne liecessity

of Atheism, was traveling in a diametrically onvosite dirsction
by re-udiating his own arzuments for a First Csuse., Since the
publication of this pamphlet was the first measured treatment
of Shellev's preoccunation with religion, we shall look at it

]
in some detaill,

It cpens with the assertion: THXRE I35 N0 GOD, followed
by the reservation that t:is anplies solely to a creative
Delty. '"The hypothesis of a pervading Spirit coeternal with
the universe remains unshaken."

Belief ie a matter of the will, neither moral nor immoral.
Belief derives from three snurces, The senses are the source
of all »nnysical experience. The decision of reason, founced
on our experience, depencs on our senses, Testimony, based
on the experience of others, "occupies the lowest degree" in
bellief, The senses grant us no zroundés for belief in the ex-
istence of a Déity because the "God of Theologians is incapable
of local visgibility." IMan must be convinced that the universe
was created, nnd until that fact is domonstrated, we must
infer that it has stood throush all eternity, having no be-
ginning, and therefore no creator; "It is easier to suppose
that the universe has existed from all eternity than to con-
ceive a being bevond its lianits capable of creating it."

Belief cderived from the evidence of others is untrust-

worthy. 'They a7 have been decelved., "Testimony is insuffi-

1
I am followins the revised version published as ijote VII. 19

to wueen Hab



clent to prove tne beinﬁ of s God." (Cur reason denies us a
belief in the denositions of those wno not only declare they
. were eye-witnesses of miracles, but that the Deity wvas irrational.™

"God 1s a hypotiaesis, #nd as such, stands in the need of
proof." ‘henever we seek to explain our ideas of God, we end
our research by calling nim the last cause, or veyond all causes
vet known., If we say Goa has created some phenogienon, it siani-
fies merely that we are ignorant of the operastional forces
causing the phenomenon, "kan has always respecﬁed uniznown
causes, surprising effects tﬁat nis ignorance kept aim from
unraveling.” It is out of the unusual effects which strike
man that he has built the "imasinary colossus" of God,

#ost of our beliefs have been passed down to us from
seneration to generation bv hearsay or word of mouth, and the
priests, casting aside conviction and oroof, demand authority,
confidence, and submission to custom., Whole peoples "vrostrate
themselves and o»eay because thelr fathers taught them to pros-
trate themselves andé pray: but why did their fathers fall on
their knees? It was because the law demanded it in primitive
times., The neonle were too ignorant to understand the wisdon
of the sods, Therefore it was thelr simple duty to kneel,
adore, pray, ané trust those wuo told them what to do.

All religions rest on authority; they forbid reasoning
on their precepts. God himself rests solely on the word of
a few in authoritative positions wno pretend to know nim. "A
God made by :ian undoudtedly has need of man to nmake himself

Krnown to man."
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Theology is likened to the sieve of Danaides, and "oy
dint of its contradictory qgualities and haphazard assertions

it has handicapped its God", making him incapable of acting

~5

of iis own free will,

If he is infinitely 2ood, what reason should

we have to fear him? If he 1s infinitely wise,
why should we have doubts concerning our future?
If he knows all, why warn nim of our needs, and
fatigue nim with our prayvers? If he is every-
where, whv erect temples to him? If he is all-
powerful, how offend him, how resist him? If

he is reasonable, how can he be angry at the
blind, to whom he has given the liberty of
being unreasonable?. If he 1s unconceivable,

whv occupy ourselves with him? If he hsas
svoken, whv is the universe not:convinced? If
the knowledge of God is the most necessary,

why 1s 1t not the nost evident and the clearest? 1

This is the gist of the slender pamphlet, the publication
of which occasioned Shelley's expulsion from Oxford. The motive
actuating the liftle tract, the guthor states, was a love of
truth, and he earnestly entreated anyv of his readers who were
in possession of proofs or could discover deficlencies in his
reasoning to offer them., And he signed nimself: AN ATHEIST,

Shelley hoved by publicizing nis little manifesto to en-
sage theologians in a debate wherein tiaey wouldé furnish re-
buttals to his arsuments. He professed to be a disinterested
person who had run wpon this tract bv chance. Altihough Shelley
declares himself to be an atheist through deficiency of »nroof,

he is d»ing himself an injustice. He is obviously a skeptic

1

Under note to {ween Lab,ViI, 1. 67
2 :

any of these statements were taken c¢irectly out of Baron
d'Holbach's Systeme de la Nature, nublished in London in
1731,
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or agnostic, zoing through a period of doubt in wiicn disbelief
is uppermost in his mind, Iile is willinz to be nersuaded to

the onnosite view 1f he receives answers to his guestions
waich offer convincing refutations to his doubts,

In The Necessity of Atheism Shelley rejected tie existence

of a First Cause. ile was uncertain just winat to believe, but
emphatic on hie right to believe what his rcason dictated,

A Tew months after nls exnulsion from college, Shelley
was writing to Hlizabeth Eitgheﬂer nie beliefs in a Deity of
an impersonal nature, and at the same time revealins views
which would be acceontable to a folilower of naterialistic
philosophy:

To a belief in Deity I have no objection on
tne score of feelins: I would as sladlv, per-
hans, with greater pleasure, - d it than doubt
nis ex1°teuce....fhat then is a God? It is

a neme which express the supp031tlous origin
of all cYlutence....l‘ne word God then, in the
sense which yvou take it analosizes witn the
universe, as the soul of nen to 2is body, as

the vegetative power to vegetables, the stony
nowver to stone. Yet were each of these adjuncts
taken away, wiat would be the remainder? what

is man without nls soul? he 1s not a man. hat
are vegetables without tuelr vesetative powver?
atones without thelr stonv?....I ﬂcunowlrdﬁ

a God, but merely as a synonym Tor the existing
power of existence. It 1s the essence ol The
universe, the universe is the essence of 1it,

It is another word for the sssence of the uni-
verse., You recoznize not in tnis an identicsl
being to whom are attributable the properties of
virtue, mercy, ~nd loveliness--imagination ce-
lishts in vnersoniiication; were it not for tnils
embodying ¢uality or eccentric Tancy, we should
be to this dav witnout a God, 1

A year lster Shellev was willine to identifyv God with

1
Shelley, Letters, I. 21-93 (June 11,1311)



the universe in a form of naturalistic philosophy, when he

defined the impersonal nature of God in a letter to Lord

Ellenborough:

woral gualities are such as only a human
being can possess. To attribute them to
the Spirit of the Universe, ob to suppose
that it is capable of altering them, 1is
to desrade God into man, &nd to annex to
this incomprehensible Being gualities in-
compatible with any possible definition
7t its nature....To attribute to God the
mral ¢ualities of man is to su»poge him
suscentible of passions, wnich, arising
out of cornoreal organization, it 1s

~lain t.at a pure Spirit cannot possess. 1

51

This passage 1s a protest against the kind of God which

many Christians profess. The ides that God who had created

so vast

=y

L

system of worlds would hold the same petty attri-

butes of morals and indulsze in the =same weaknesses of passion

and brutality common to man was incomprehensible to him., tHe

could

not reconcile nimself to a déity of all-goodness wio

was livewise subject to the vices of anger and revenge.

In

a

letter to Elizabeth iHitechener in the esrly nart of

1812 he expresses naturalistic opinions on the Delty, in wnich

he

assumes that the ideal universe transcends the physical,

tihus clarifying the term "universe", which he had used nitherto

-

amblsuously:

I have letely had some converszation with
Southey wnlch has elicited my true opinions
of God, iHe says T ought not to call avself
an atheist, since in reality I believe that
the universe is God. I tell him I believe
that God 1s another siznification for the

1

Shelley, Letters, I, p.330 (To Lord Ellehborough in June,
1812, The exact day is not =ziven.)
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Universe, I then explain:--I think Teason

ant analogy seem Lo countenance the opinion
that life is infinite; that, as the soul
which now animates this frame was once the
vivifving principle of the infinitely lowest
linx in the chain of existence, so 1s it ulti-
mately descined to attain the nighest....tiat
everything is animation, and in conseguence
beinsg infinite we can never arrive at its
termination. liow on this hypothesis are we

to arrive at a Flrst Cause?--Scuthev admits and
believes this,~-Can he be a Christian? Southey
agrees in my idea of Deity, the mass of in-
finite intelligence....l, you, and he are con-
gtitusent parts of this immeasurable whole, 1

A new light is thrown on one of Shelley's ideas in tnis
letter, something which engaged his thoughts from time to
b} e 2 =
time in later vears, and that is the evolution of the soul
J ?
throush an infinite number of stazes.

Another problem which occupied Shelley's attention in
nls corresnondence with Miss Hitchener was The role of the
pneuma in eternity.

You have said no more of the immortality

of the soul. Do you not believe in it?

I do, but I cannot tell you why in a letter
--at least not cleariy. You will want

some feelings which sre to me cogent and
resistless argunments., Do not consider it

a zloomy subject: do not think me preju-
diced....I shall zet Godwin's ovninion of
tais if 4 can.y 2

Only rarely,and then not ©to his satisfaction does Shelley
debate the continous existence of the soul, He seems to have

kept the »nroblem in abevance for several years before he dis-

ussed it to any considerable extent again.

1

Shelley, Letters, I, ».205 {(Januvary 2,1512, to RElizabeth
liitchener
2

Ibid., p.&232 (January 20,1312)
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The publication of Jueen Mab in 1813 exaibits most fully
the influence of Godwin on Shelley's thinking. It also gave
rise to an opinion, not vet entirely dispelled, tnat most of
Sheiley's philosophical poetry is an exposition of Godwinian
theories, =nd that Shelley remained consistently a disciple
of Godwin.

Before we discuss the doctrine of Necessity, the next

phase of Shelley's religious thousght and one which he trans-

ferred largely from Political Justice, let us examine the plan
of Queen lMab. |
The young girl Ianthe, while asleep, 1is carried off by
Wueen Mab to a height above the eafth wiere she can survey the
past, present, and Iuture of the world in one vast panorama.
wueen Mab, in reality the voice of Shelley, exvlains the uni-

verse and its government to the heroine. The ruler of the

v

universe and of every human action is HNecessity, the blind,
impassive spirit of Nature. God is a debased fizment of the
human mind. It is possible lor man to be noble, pure, and
havbpy thousgh he has degenerated tnrouszh the machinations of
kings, priests, and thelr pu.pets. OChrist is an egotistical
demagogue.

fiow closely Shelley followed Godwin in the doctrine of
Necessity may be seen 1in a comparison of thelr respective
statements on the subject,

GoAwin declares:

In the life of sver~ human being there is
a chein of events, generated in the lanse
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of ages wiich ﬁ“ccedcd nis birth, and going

on in regular procession through the whole
period of nhis existence, in consequence of
which it is impossible for him to act in any
other instance otherwise than he has ascted., 1

Shelley transposed this to say:

Every human being is irresistiblg impelled

to act precisely as he does act: in the e-
ternity wihich preceded nis virth a chain of
causes was generated, which, operating under
the name of motives, makes 1t 1lmpossible that
any thousht of his mind, or any actlion of his
life, should be otherwise than it is. 2

1

At the beginning of the voem 3 Shelley proclaims this
"gll-sufficing Power",an impérsonal force, as the "mother of
the worid". But immedistely he overlays this universality of
being with a crude form of pentheism, in which there is no
place for prayers, praises, virtues, or moral judsments:

Spirit of Nature! all-sufficing Power,
Necegsity! thou mother of the world!

Unlike the God of nhuman error, thou
Requirest no prayers or nraises; Lhe caorice
Of man's weax will belongs no more to tiee
Than do the changeful nassions of his heart
To trny unvarying nNarmony....

No hate, no love thou erishest; revense

Ané favoritism, and worSL cesire of fame

Thou Xnowes®t not; all that the wide world contains
Are but thy passive instruments, and thou
Rezardest them all with an impartial eye,

whose joy or pain thv nature cannot feel,

Because thou hast not human sense,

Because thou art not human mind." 3

How illogical this doctrine is may be assured by the fact

that "the very name of uod 's great work contradicts the
1

Godwin, Political Justice, I, p.334,

2

BShelley, Note VI on yueen iiab, Il. 1602-173

Shelley, Queen Mab,vI, 11, 187-219
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theory it contains: for accordinz to the dnectrine of Necessity,
justice is a word without a meaning. It is amazing that Godwin

could not =ee the abyss of noncense into which such a theory
1

-

was bound to lea¢ him,"

Shelley, while followinqbsom wnat blindly tiiis determi-
nistic theory, which explicitly denies the rigsht of the human
will to act on its own accord, consistently refutes the theory
guite unﬁnowingly:

Nature, imgsrtial in munificence,
g gifted man with all-subduing will, 2

A little farther.onjn the Platonistic line, "Yet every
heart contains perfection's gem," one must needs realize how
paradoxical the idea is: the strivins for perfection devolves

unon the individual's freedom of tacurht ~nd sction,

=3

Toward the end of the poem Shelle overthrows che doctrine

comnletely:
eeesessDTEVELY bearing on, thy will

Ias cestined an etﬂrnal war to wage

{ith tyranny =n¢ falsehood, znd uproot

The germs of misery Ifrom png human hsart. 3

=4
3 J_n

4 survival of influences from his adolesgcent reading

sprinss into evidence:

Kings, nriests, and statesmen blast the human flower
Zven in its tendsr bud; their influence “arts

Like subtle poison turou ' the bloodless velns

Of desolate soncletv. 4

1

Barnard, Shelley's Relicion, »,139,
2

shellev, ueen Mab, V,Ll1, 1352-1:3,
3

wuecen HMab, IX,11, 13v-192,

i

Ibig., V, 1ll. £2-24,
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Relizion is associated with the worldly vices in this
harsh condemnation:

Twin-gsister of religion, Selfith ss!
Rival in crime =n7 falsehnod, ing 11
The wanton horrors of aer blo oﬂv nlay. 1

Triroushout the poem Shelley excoriates the ortiodox God,

In one long pasgarse which describes the origin and gradual

corruption of religion beginnines with

Thou taintest all thou look'st upon! --
he conclufes by portraying thg type ot God worshipped by un-
thinving humanes, & very nersonal God znd one which Shelley
stronely indicted at the time:

The self-sufficinz, the omnipotent,

The nmerciful, =-nd tae avenging God!

Jho, orototyne of human misrule, sits

High in Heaven's realm, unon a ~nlden throne,
Bven like an eortily <ing anc whoge drea’” “Tori,
Hell, gapes forever Tor ths unhanvy sSiaves

Of Tute, mmow is crested, in als snort,

To triumph in thelr torments when they felll 2

(¥

The Fairy holdis un befor Tanthe oo God of orthodoxy as
a c¢ruel and inhuman demon, znd points out

...0...0.urqn C"Eﬁr”]’.?
the anderins Arab's tent

s
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[©)]
g
T
jon
Q
2
P

Flaps in the desert bLﬂSt'
There once ol Snlem's L Tane
zared nigh to heaven 1t: *)uuand grlden domes,

And in the blushing face of ¢av

Bvnosed its shameful slory.
Oh! meny 2 widow, manv an ornhan cursed
The building of thet fane; and manv a father
dorm out 7it1 toil =n® slavery, ilmplored
The voor man's God to sweep it from the carth
And svare his chilcren the detested task
O0f »ilin~ stone on gtone and poisoning

1
Shelley's Juesen Mab, V, 11, Z2-24,
[}

qgeen kab, VI, 11, 103-110

w



The cholsest fays of 1lifs

To soothe & dotard's venityv.
There an inhwnan and uncultured race
Howled hicdeous praises to their Demon-God;
They rushed to war, tore Irom the mother's womb
The unnorn child——olﬁ aze and infancy
Promiscucus rzerished; their v1ctorlou arms
Left not a soul to breg he, Oh! Thev werese friends!
But what was he who Tausziat them that ths God
O0f Nature and Benevolence hed given
A spe€ial canction Lo the trade of bhlood? 1

to have

[©)
-
=
<

The origin of the word Gof 'ag helieved hy Zhe
been "an sxprecgion fenoting the unrnown cause of the 'mown
events which men perceive in the universe, By the vulger mis-
taxe of a metephor Tor = reai being, of a word for a tning,. 1t
became a men endowed with human qualities =nd ~overning the
universe a2¢ an carthly =wonarch governs nis kinsdom." lence,
this ‘maginarv Deity is addressed rmuch as subjects do their
eértnlv rul=r. They »ralse 1s xindness, Tear ais anzer,
anc sunplicate hie fTavor, 2

In contrast to this personal God, which he here specifi-

{

cally concdemns, Shelley helis un an immutable, lmpertial
Hecessity., The idea that an all-powerful God, =mo is the
source of =2ll-Good, is likewise the source ol all-Evil, was
especially distasteful te Shaelley I God wvere the source of
food, light, =nd 1ife, he would also be the =ource of poison,

kness, and deatn., If he is en:-itled to our gratitude for

.
195
H

nie blessings, he is entitled to our curses Tor the miseries

t *

he visits unon us. Ience, God msde man as he 1g and danned

Note to ‘jueen Kab, VI, 1. 133,
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him for bheins so. If God were the creator of all so0d =nd man
the creator of 211 evil, it would be like savins one man made
a straiznt line and a crooied line, an” another man made the

1
inconzrulty.

The concept ol Hell s particularly obnoxious to Shelley.

To the end of nis dave his thought wes oncosed to Tihe possibllity

of such a concention., Late in life, he dismissed summarily

the idea that Christ could believe in "o Beins who shall Cde-

liberately scheme to inflict on & larse portion of the human

race tortures indegcribably intense ané indefinitely protracted.

Typical of the Christiasn God as =2 vindictive being was

-

Loat

Milton's Almichty in Paracdice

Ones wan in the cold security of undoubted
triwmch inflicts the most horrible revenge

uron his enenmy, not from sny mista'zen noticn

of inducing him to repentance ~f a nrrsever-
ance in enmity, but with the sllegzed design

of exasnerating him to 7eserve new Lorments, &

One of the chief reacons perhaps for Shelley's antipathy
te orthodox Christianity was its seeninz predeterminism. (ne
of its worst features fror which no man could frse himself
was the doetrine of original sin. It infuristed him to think

that

In Adam:s fall
We sinned all.

That one was ~ullty of sin from birta led him to dencunce

Christianity, in a letter to llozs, as '"an odious svstem", an

Note to ueen Mab, VI, 1. 1ug,

B

Shelley, Essav on Christisnity (Shaweross), p.93.

1
2
)

Shellev, A Defence of Poelry (sShewcrnss), o.ldd,

2



arrangemenﬁ that may still be the best for the ignorant, the
1
canaille, but one which "the inquiring should reject altosether.”
In the early summer of 11312 Shellev gent a letter more
in the nature of a pnamnhlet to Lord Ellenboroush nrotesting
the trial and convictlon of Daniel Eaton, who had been tried

for pubiishinaz a part of Falne's Age of Reason., Onlyv one

copy of tnis pamphlet is extant. From it we become aware of
Shelley's snimosity toward the itind¢ of Christianity practiced
at tnls time.

Christianity is n-w the established religion;
he who attempts to disapprove it must behold
aurderers and traitors talke precedence of him
in public opinion....The seme means that have
supnorted =zvery other nonular belief have
supnported Caristianitwr., War, lmprisonment,
murd=r, ant falschoocg: ‘eeCs of unexaupnled and
incomparable atrocity .sve macde it what 1t is
ceseHad The Christian relision commenced znd
continued by mere force of reasoning and per-
suaslon, by its self-evident exceilence and
fitnecs, tne preceding analogy -ould be in-
acdmissible,
Do you think to conver® iir. Eston to your
religion by embittering his existence? VYou
might force him by torture to nrofess your
tenets, but he could not believe them....
Belief and disbelief are utterly distinct
from anc® unconnected with volition....
Volition 1ig essential to wmeridt or demcrit., 2

Shelley courageously manifested a preference for the
opinions of MMr. Eaton to those of his accuser, zs being "more

true and good,"” A constant stream of books, tracts, amnd essays

1

Shelley in lettsr to Ilo
2

Letter to Lord Ellenborough in wWhite's Shelley, 1, pp.240-246;
also in the Ingpen edition of the Letters, I, datec June,
1812, but no day is specified.

>, April 26, 1811 (Letters, I, p.62)
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in defense of Christianity was an evidence that its tenets
were oven to guestion. In case Christianity were onroved to
.
be false, kir. Eaton would feserve thanks Tor destroving error.n
He asserted to Biizabeth iHitchener hils doubts about
Crristianity:
I canunot conceive even the nossibility of

its zenuineness....l once was an enthusias-
tic deist, bu. never a Christian, 2

The Christisn concepts of iieaven and Hell were anathema
to the loegical mind, How could the inheritor of iHeaven enjoy
nis exalted state when he was cosgnizant of the fact that one-
half of his fellow-bellrigs were suffering eternal damnation?
Hell was an accrebion to lthe mlsinterpreted teachilnzs of Christ,
converting a religion of love into one of rewards and »Hunish-
ments, sovites and chicanery.

He bewailed the overthrow of Greek culture witn its easy
pantheistic beliefs =snd philosonhical systens.

The first doubte vhicn arose in my boyish mind
concernine th genuineness of the Christian
religion as a revelation from the divinity,
were excited by & contemnplation of the virtues
ané geniug of Greece and Rome., Shall Socrates
and Cicero perish whilst the meanest nind of

England inherits Caristisn life?" 3

A Refutation of Deism, & tract that eppeared in 1814,

presents an arcument between a delst and a Christian. Shelley

states that the oblsct of This debate is to »nrove "there is

1
Letter to Lord
(June, 1812)

4

o)

llenborough in White's Shellev,l, nn.245-246

AV

2
Letter to Elizebeth Hitchener, January 2, 181: (Letters,I,p.205)
3

Letter to Godwin, June 11, 1812 (Letters, I, pn.s20)



no slternative between Christianity asnc¢ Atheism, Deism 1is
untenable, and the existence of God can be arzued only if
Divine Revelation is accepted.

The Deist is defeated and admits that he will aceept
as many of the Christian precepts as wili be in accordanie
with his views of "goodness, unity, 2nd majesty of God",

In this debate the assertion is made, though seldom met

with elsewhere in Shelley, thalt =ocd and evil are relative
terms, having no significance uniess human Teelings sre in-
volwed, Shelleyv was alwavs éeeply concerned with the co-
existence of good and evil, and he was fully conscious that
evil is embedded in the nature of things.

We are coming to the end of the first neriod of Shelley's
search for a satisfactory religion, actually a sincere search
for an adeguate conception of God and a comaprehensive under-
stanaing of iis true neture. His doubts about orthodox re-
lisgion began to trouble nim about 1310, A few months later
he wgs caliing himself an atheist, thousmn substantially =
si<eptie., e then advanced throusgh stases whercby he was cliose
to being at one time or anotner a rationalist, materialist,
pantheist, determinist or Necessitarian, and Platonist, until

1815, Hitherto with him all Power had been vested in imper-

sonal forces, such gs Necessity which soverned =11 thoucht

123

ana action "throush s chaln of conseyuences walch led nia back

to the first movement of time snd prescrived evervining ir-

1
white, Shelley, I, 0p.,290-2:6,
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1
revocably."” This doctrine allowed no freedom of the will,

whiech Shelley wes simultaneously advocating,

We hsve examined in this chapter those writings of Shelley
which have to do with his reflections on God and religion
until his twenty-third yvear. During this time he was pnarticu-
larly virulent against orzanized Chnristianity., While he «~en-~
erally admitte? the existence of a D&ity in the zuise of one
name or another, le denied for it any powers of "personal in-
terest.”

Shelley's objection to Christianity were hased on the
contention that the true teachihgs of Christ had bpecome en-
crusted with the barnacles of superstition; wars and persecu-
tions were Jjustified in the name of Christ; and the Church
was a worldly, mercenary institution in which gpiritual values
hadbecome extinct, {inzs, oriests, and statesmen joined hands
to keep the mssses of peonle in a state of political dondage
and intellectual staznation.

In the next chanter we shall see that Shelley advanced
far bevond tiils preliminary ctage of belief, «With the publi-

cation of Alsstor and the dymn to Intellectual Beauty, we enter

————

into a new seriod of Shelley's thinving, a more positive one,
in which he reached the full powers of his maturity. Contrary
to the agssertions of critics who take his first militant ex-
pregsions on religion ss final and deiinite, his God was to be-
come a vervy personal one, e shall proceed to demonstrate

how these eritics are in error throush lack of concentration

on the more obvious evidences for such o study.

L
White, Shelley,TI, p.55
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THE ADVANCE 10 A PERSONAL GOD

ost critics havé assumed that Shellev's basic ideas on
religion were made in gueen Mab and that he had nothing more
to say on the subject, alihousgh he lived eleven more years,
tnhe last seven being the period of nis preatest lyrical powers.,

#e are left to supnose that he lesrned nothing wmore in the
' 1
realm of religious sexperience.

The poruler view that Shelley, lixe = cihameleon, reflected
Godwir's ideas and that he must therefore be interpreted

solely in.that light Ls - a fallacy that becomes more and more
2

anparent through conversance with Shelley's writings after 1815,

The one great develonment in the noet's
thought is the change from Godwinian
rationalism to an avowed mysticism, in
which Platonic, neo-Platonic, and
Christian elements are fused....Thus
Shellev passes fro.l an optimistic hu-
manitarisnism, wialch looks forward to
almost perfect hanpiness for man on
earth, to a denial of the reality or
value of the whole Tealm of phyvsical
experience in spvace and time, except
as it zives birth to the beautv and
goodness by wiich it 1s transcsnded,
and which alone has eternal reality, 3

It is in this twenty-third year that we Besin to notice
a more nositive and teleological attitude in Shelley's utler-

ances regarding God, a predication which was nsver again

1

Barnard, Shelley's Religion, n.3.

2
Strong in "The Faith of Shelley"™ (Studies in Shelley,p.4l)
sayvs: "His (Godwin's) influcnce on Shelley was definite and
obvious, though it has lately been exacgerated,™

3

Barnard, Shelley's Religion,pp.15-16.,
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wholly submerged by the intellectual drive within him toward
rationalism. As we have seen, nis vpassages referring to God
in the schoolboy romances accord with acceptable Christian
views, and in his Juvenilia here and there appecar lines whose
thousht hermonizes with his later beliefs. In A Dialogue (1303)
a plece purporting to be a colloquy between Death and a iortal,
Death proclaims the verry essence of Shelley's later ovhilosophy:
Nousht wailts for the good but a spirit of Love
That will hail their blessed advent to regions above;
For Love, lortal, sgleams through the gloom of my sway,
And the shades wnich surround me fly fast at its ray! 1
Likewise 1in another juvenile effusion, To Death, he vaunts
the suvperiority of Love over every other force:
1o know in dissolution's void
That mortals'baubles sunk decay;
fhat everythinz, but Love, destroyved
sust perish with its kindred clay. 2
dere we have, in a crude uninspired form, a foreshadowing
of the "real Shelley," alrcady obsessed with somethinz much
bigger than a materialistic apolication to the principle of

-

he macrocosmos. By 1815 he wa eady t elezate the Ire
th cr 08 v 1815 h s ready Lo releg the French

o

and all other expnositions of materialism, as he later stated

5
it, to the "limbo of false and nernicious theories", He

N

continues the gsame sort of categsorical condemnation in his
essay Cn Life:

This materialism ie a seducing dvestem tO

Sheilley, A Dialogue, 11. 23-26

2
Shelley, To Death, 11, 16-19,
3

Shelley in letter to Horace Smith, April 11,1222 (Letters,
I, pr.959-960,
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voung and superficial wmincs., It allows
its disciples to talk, znd dispenses
tnem from thinking, iizn is a being of
nish aspirations....There is a spirit
vithin him at enmity with nothingness
ans dissolution, 1

ile nroceede tn say that he was discontented with such a
view of things ss afforded bv materialism,whichi preaches
annihilation of spirit =nd the btransitory being of mind,

In the essay On the Punishment of Death (1815), Shelley

refers to "the vast sum of action and thousiit which disposes
2

ana animates the universe, and is called God." This, of
course, 1s but a repetition of the thoucht which he had com-
municated to Hogz in a letter four vears earlier:

Does it (the word . God) not imnrly the

soul oi the universs, the intelligent,

necessarily beneficent,; actuating principle?

ee.odfilig 1t is innossinle 40T Lo oneslieve

iny I may not be able to adduce proofs,

but L thin that the leaf of a tree, the

meanest insect on wnich we trample, are,

in themselves ar~suments more conclusive

than anv which can be advancec¢, that some

vast intellect animates infinity, 9

This irradiastion of the nniversal mind, spirit, or power

lies at the core of Shellev's faith. e held to the cardinal
tenet expounded by Plato that the universe nzd a 3Joul, snd tais
nostulate led him in tarn to imbue such a Soul with an intelli-~
gence superior to and transcendines the nature of human som-

prehension.

1

Shelley's Literasry and Philosophical Criticism (Shaweross,ed.)
DOk,
2

Ibid., p.62.

3 ,

Shelley in letter to iomg, January &, 1811 (Letters, I, p.29)
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In the fall of 1815 SBhelley began to work on Alastor,
Mars Shelley says that her husband had become a diseiple of
the immaterial philosophy of Berkeley shortly before ae began
the writing of Alastor.

PThis thaeory gave unity and zgrandsur to

nig ideas. The creation--suech as it was
perceived by hils wind --a unit of imnensity,
was slight and narrow compared witii the
interminable forms of thought that micsnt
exist bevond, to be nsarinaps perceived here-
after bv hisg own wind; or which are ner-

cepltible to other mincs tiat ill the uni-
verse, not of space 1n the meterial sense,

o
but f infinitv in the immaterial one, 1
A mareinal note writlten by Charles Lloyd in his copy of
Berkeley, out of which Shelley was reading, "Iiind ceannot
create,it can on'v perceive,” impregsedkﬁhelley nrofound Ly
and qavé impetus to hisg reactinn in favor of immaterialiesm.
Indicative of the new orientation 2re The numerous refar-
ences in Alastoe to

that nower wii the lumineriss

of the world 2 dariness and
extinction by awakenins them to too ex-
qulsite a pnerception of its influences,
(2nd) dooms to a2 slov =snd noisonous decay
tihiose meaner s:irits that Jare abjiure its
damlnion.... loving nothing on this earth,
and cherishin~ no hopes bevond, vet keep
aloof from sympathies withr their kind,
reinicing neither in uman Joy nor mourning
with human grief; these, and such =o they,
neve thelr asportioned curse, 2

Shelley was nlready discoverins that an imnsssive, im-

pervious Necsssiity vmss a nhllosorhy to sterile ond too sx-

- —

1
Marvy Shelley in Preface t- Eavave, Lettors Troa abroad ,ete.
(Complete Works, V, ix)

o .
[]
Shelley in Preface to Al-wgtor, 0.35 {(Canbridce edition)



iguous to ~ive nrover ccope to nls mnathies, The

first stanza in Alcstor, is an incantation ags fervent as =&

arayer snd filled with a "aatural »niety™, invoxing a Benefi-

cent Power in nature thet is cavable of s=eeins, hearing, and

i by the supnlications

neins moved, like the Christian Deity,

of ig children, fTor the noet earnestly ve:;gs Iim to

Pavour wy solemn song,
ihee ever and thee onlv l

There is slizht distinetion betireen Zilton's "Spiriit™,

whom that poet invokes for 2is own lnstruction =nd illumina-

95

ti and the "Power" whom Shelley calls upon for inspiration:

O

1l

serenely now
And “ovelesu,.vs a lone-forgsotten lvre
Suenended in the sxlitarv Zdome
Of some “vgt rious anc ceserted fane,
I wailt tnr brea h Grﬁqt } rent, that mv strain
ey QOfulatn ol i of unc air,
0 motions of the fo*rﬂt“ anc the sea,
And volce of livineg tnings, and woven hvmns

07 nizht and day, a2an® the deep heart of man., 2

This Power is variously addressed st the bteglaping of iLhe

poem as "our great other", "wotlier of tiils nnfathomable Worldh,

and "Great Porent', =nd 1in consonance with these omnific
annellaticns, the noet's attitude throushnut the »noem remains
3
one of "rsligious venerabtionan’ devotion."
By 1316 the doetrine of Hecessity had lost its hold and
been superseded by the more exnansive doctrine of Intellsctual

2autv, The dstory of this change 1= in fact the ~istory of

velvin T, Stone, Shelley:His Theorv of Poetry, p.lo,
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the erowine influence on Shelley's mind of idealistic ~hiloso-

phy and his partial realization of the inconsistency of Necessity
1
with freedom of the will and sympathy.”

~n
i

The credéo for Shellev's new helief is most succinctly

voiced in the _ymn to Imtellectual Zeauty. The abstraction

which Shelley gpecifies 1n vis Hymn cradles nore welzht Tthan

that conveyed bv the term 1tself, In one sense, it is related

{r

to the Splrit of Nature in ﬁﬁeen Mab, but only in its exterior
emblance of law z2nd svstematizatlion, In 1ts wider connotation,
trnis Beauty embraces also the abtributes of Goodness 3, Love and
Universal Sympatny.
The Hymn was composed in 1816 when the Sielleys were summﬁring

1

on Lake Genevs, snc 2 gveat deal of the atwogonere 1s gvmboli-
] Bl by o

o1

cally embedcded 1in the noem. The noet is cognizant ol the

nresence of some divinity whoge visltations to man, though few

and fleetina, afforc nin glimpses of a sublimer world:

The awful shadow of some uaseen Power
Floate thoush unsceen aaong ug, visiting

This varicus world .1t1 ag inconstant wing
AS sumier windsa that creen from Tlower to flower,

kK KK
Splrit of 3Beauty, that dost consecrate
Jith thine own hues all thou dost shine upon
Cf fuman thouzht or form, whare art thou gone?
Wiy cost thou pass away and lsave our state
Tails dim vast vale of tears, vacant nd dcsolate? 2

3,

Throughout the coem runs the haunting theme tnat the

egutifuvl tnings,

1
/hite, Shelley, I, p.654

Hymn to Intellectual Beautv, I, 11,1-4, 15-17,
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like cLoxfu, depart
And come, for some uncertsin monents lent, 1
To all the cuestions the poel asks regarding the "doubt,
chance, and mutability of all we see and hear,'" no answer

has ever been satlsfactorily given by sage or seer. Xven the

attemnrt to comprehend the functions or even to name specifi-
caelly the nhenomenon has bsen futile.

While vet a schoolboy he h:d stalked thige secret Power snd
dedicated nis efforts to tne pursult of its purnoses. Ie had
sousht it

Throush many a Listening chamber, cave, and ruln,
And starlisht wood, with fearful steps nursuing
Aooes of high talk w1tn the departed dead. 2

i{e calls the "phantons of & thousand hours" as witnesses

-

to his "studious zeal™ ond intensge lovalty 1n shadowing this
"awful Loveliness", pravinge to 1t tins for guidance:

Thus let thv power, ich like the truth
Of nature, on o7 sassgive youth
Descended, to my onward life supply

Its calm -- tTo one who worships thee,
And every form containing thee,

Whom, Spirit fair, thv spells did bhind

zZ

To fear himself and ilove all mankind., 3

This noem is not only an awnzury of all of Shelley's later
an¢ most valid tain: ing, sut also a sveculum of new elements
wiich had hitherto not presented o clear-cut confizuration in

his thought, He assumes a worshipful sttitude, thoush attended

e

ey

hv sentiments of fear =né ecstasy, Toward the "unseen Power"

1

Hymn to Intellectual Beauty, IV, 11,1-2
2

Ibid., V, 1l.2-4

3

Ibid,, VII, 11,6-12
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that ﬁystefiously haunts the min*s of men. IIe a2lso recognizes
the evasive vpresence in the world of some evil force mili-
tating with malignant intent against the divine influences

of goodness, beauty, and spirituslity. This awareness becomes
more pronounced with time,

In }Mont Blanc: Lineg Written in the Vale of Chamouni,

Shelley is preoccupied with the "everlasting universe of things"
wnich "flows through the mind",
where from secrel springs
The source of auman thought its tribute brings
O0f waters., 1
He pictures the Ravine of Arve as an

awful scene

Whaere Power in likeness of tThe Arve comes down
From the ice-gulfs that gird his secret throne.

Dizzy Ravine! end when I gaze on thee,

I seem as in a trance sublime and strance,

To muse on my own separate Tantasy,

My own, my human mind, whlch pacssively

"Now renders 2nd receives fast influencings,

Holding an unremitting interciiance

With the clear universe of thinggs around. 1

The poet is apparently debating here a question which once

seemed settled affirmatively in :nis mind: s the universe
activated and guided by the springs, cogs, and levers of a
blind mechanism cailed Necewxsity? The old conflict between
rationalizing doubt and =nyvstical Taith arises momentarily. But

new he gees ""gleams of a remoter world:

1
lsont Blanc, stanza II
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‘ I laok on high;
Has some uniknown omnipotence unfurled
The veil of life and death? 1
After surveving the vast panorama of this "daedal earth",
he meditates:
Power dwells apart in its tranguillity,
Remote, serene, and inaccessible: --
And this, the naked countenan~: of earth

On which I =2aze, even this nrimeval mountains,
Teach the sdverting mind. 2

The former doctrine of MNecessity has become amalgamated
and its identity lost in the greater dimensions of tThe more

T

recent concept of Intellectuél Heauty, ot specifically men-
tioned, but implicit in tiis poém. "Tts hint that experience
is simply the wuniverse flowinz througn the indivicdual mind
reflects the philosophy of Berkeley and shows that Shelley
was alreadyv wegl on the road to)nis later ané sore mature
view of the nature of reality."”

The conclusion that Shellevy draws from the scene 1s in
the nature of a strengitarened conviction that the "gecret
strensth™ molding the destination of river, mountain, glaciern,
cataract, and lake is a part of the same derivative source
which "zoverns trousht.!

The secret st ength of things,
Wnlch zoverns thought, =ns to the infinite dome
Of heaven 1 s a law, inhabits thee! 4

Hence, thousoht or mind, while it mav be 'regarded as a

1 .
i.ont Blanc, in stanza III, lines 4-6
2

Ibid., in stanza IV, lines 15-17

3
white, Shelley, I, pn.4D4-4DD,

4

;‘ont 3lanc, stanza V, 11,13U~-141
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distinct entity in its own domain, is nevertneless subjected
inescapably to the same immanence of the Power vpervading the
physical world asnd is created out of the same fabric.

Some Power not mind, and greater than mind nust
fasnion sn give form to 'thouzht's stagnent
chaos,' and then sustain and govern tiie Cosuos
it hoe shaced, Thig Power is Shellev's God;
and it ig clear that in i:is meture thinking
Shelley did not identifv God with the uni-
verse. 1

The tong narrative noem, The Revolt of Islam, originally

entitled Laon and Cythna, which 3helley wrote in 1313, con-

tains notning useful for our study, since its main concern

g

is with the author's revolutionary faith and the moral impli-
cations Jderiving therefrom. The dominant theme of the voen

iz the dualiem existinzg in the soilritual world, the cosmic

[9)]

conflict between two catesorically onrosite forces, the Spirit
of Goodness and thes Spirit of HZvil, both of them eternally
active, Bvil heg hitherto alwavs bsen victorious in i1its ag-
grandizements, but Goodness will, in the final Armageddon,
triwnph withi an imperisnable ascendancy. Thls Spirit of Good-
ness is very unliize the aloo? Spirit of Nature or Necessity
in wueen iab. It is noble, unselfish, natlient, and Iforbearing,
in snite of all the lacerations suffered at the nands of Evil.
About this Time Shelley had bees translatinz portions
fron Flato's Republic, anf the duality of powers or priaciples

envisioned by Flato is expliclit in tnis translated passages

znod, canaot be, as

Go” then, since he is ,
sed, the cause of 2ll

is vulgarly sunnose

1
Barnard, Shelley's Religlion, ».38,
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tiiinzs; e 1s the cause, indeed, of very
f'ew things. Evil prodigiously overbalances
200 in everyvtnineg wihie'i regards men. OFf
all that is good, there can be no other
cause than Godg bJL some other cause oucht
to be discovered for evil, wnhich should
never be imputed =5 an efrlect to od, 1

The cther ilong ooen whichi Shelley wrote in 1318, Julian

anc¢ kiaddalo, ourports to be an informed discussion between

two men, actually Shellev nimself and 2yron, concerning the
Treedom of the will, and it contains little bearing on the
subject of our study except in references to the conflict
forever being waged between the two worlds in wnich we live,,
the material and the s»iritual, the material world being
associated with the nowers of evil ond the sniritual with
those of good:
‘e eee He <now

Thaot we have power over wur elves To do

And suffer -- what, we kinow not till we try;

sut sometining anobler than to Lllve and die,

So tauzat those kings of old nhilosophy,

Jho reisned before relision made men hlind;

Ané trose who suffer witn thelr sufiering kKind,

Yet feel tals Taith, religion., 2

haunting guestion 1s asited:

o
sy
M

Wheat Power deligzl 0 torbure usft KT0owW
Wh Pow Lizhts © ? I
That to myself I do not wholly owe
#h=t now I euffer, thousnh in part I may, 3
The answer is not definitelyv stated, thoush Shelley im-
plies ontimistically that man's trancscendent faith will eventu-

ally learn the provenance of suffering, its nature, =nd wavs

froq Plato's Rehubllc, trangiated bv Shelley (Herne
S Prose Jorks, II, ».379)

Julisn =snd maddalo, 11,18«-1%1. In Sﬁ‘rpdlt ons of Shelley's
poems ther is nn comma between the words faith and religion.

2

Julian and liedcalo, 11.3;8-321.
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of deliverance from it.

The next major production of Shelley, Prometheus Unbound,

was begun in the autumn of 1812 and conpnleted 1n the soring of
1819, In it =re combined all the most harmonious elements of
Shelley's lyrical menius tozether with that syniritusl id-alism
which permeated his mind for reforming the world, The ssory
is not related to the trilomy of Ruripides, but is an original
narrative which reguired all =f Saellsy'slpowers to complete.
The subject ie elevated far above the vicissitudes of ordinary
human interests, and conoerné itselfl with the passions and
ordeals of gods and demigods, Even the scenes are such as
disdain a lowly earbihly level and rise into & rarified at-
mosphere midway between earthh and heaven,

The theme 1g one that appealed powerfully tn Shelley's
ime~ination, naving been treated by him before: the problem
of discord between the forfes of ood and evil rampant in the
universe, A new idea 1s develoned in this poem, in that evil

is accidental andé incidental, & transitory funsus-growth that

mn

can be uprooted from man's road to perfection. #Hrs. Shelley
offers this explanation:

The prominent feature of Shelley's theory

of the destiny of the human specles was,

that evil is not inherent in ths system

of the creation, but an accident that

micht be expellied, This also forms a

portion of Christianity; God made earth

and man verfect till, he, oy nis fall,
Broueht death into the world and all our woe.
Sheller believed that mankind hsd only to
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will that there should be no evil, and there
would be none....Tnat man coulé be so verfec-
tionized as to be able to expel evil from ais
own nature, and from the greater nortion of -
the creation, was the cardinal point of nis
system. And the gsubject he loved best to
dwell on, was the image of One warrins with
the evil principle, onnressed not only by it,
but by all, even the oood, who were celudec
into considering evil s necessary nortion of
hunsnity., 1

She furtner states that Shelley had intended to write
eventually nrose metanpayvsical essays designed Lo serve as
claves for his poetry, but the observations he left were
of a sketciy and fragmentary nature.

#hen the story opens, Frometheus has been bound for ages
to a remote precipice in the icv nmountains of the Indian
Caucasus. Psnihes and lone, two of the Oceanides, =re nis
snle attendants, Hie hostility to Jupiter, als tormentor,
hgs dminished through the years, ané he cannot even recall
the prophetic curse he had uttered asgalnst Zeus until the
sihade of the tyrannical god, raised¢ bv Barth, the mother of
Prometheus, reveats the pronnuncement for nim. Jupiter sends
Hermss anc the Furies to tantalize Prometheus into a retraction
of the curse and tTo learn a secret vinich Prometheus has for
averting the ¢etnronenent of c¢uplter, foretold by oracles,
Unable to achieve their purpése, the Furies harrow the chained

man with a recital of the woes of numanity and tiem leave him.

Panthea and Ione travel to a Llovely vale in the mountains to

N
s
1

meet thelr sister, tine wife of Prometheus, Echoes and fauns

1
Mra., Shelley in t
(Cambridre editio

ne Introductory Mote to Prometheus Unbound
n), »p.lel-162.
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N

sumaon Asla to the abode of Demogorgon, the Greek personi-
fication of the primordial creative power penetrating to the
heart of things. While conversins with Demsozrgon, Asia is
annrised of the imminent redemption of her husband, =né she
mounts into a car borne by ithe *lours to a snowy nelziit where

she can witness The execution of tiis momentous task, IHercules,

o3

the mersonification ol Strength, unshackles Prowetheus, the
symbol of sufferings Humenity and Spiritual Wisdom. Zeus is
topnled from his throne by Demogorgon, the voice of Eternity
and the child-incarnate of ﬁié own power, PFrometheus and Asia
retire to a srotto to hesin life anew under the most favorable
ausplces for én infinitely he»npy future. Everywhere the volices
of unseen s-irits in Heaven, Harta, Sea, and Alr »nroclalim in

jubilant choruses the downiall of tyranny snd the coronation

.

of & new sovereien, the o lv snirit of Love.

How far Shelley has moved in this poem beyond the ideas

(

expressed in gyucen lab mav best Be seen from the vantaze-noint

of comparison. Christ, who had bcen taunted derisively as an
impostor with worldly anbltions, is mow shown to be a sorrowing
snectator weeping for a fettered maniind:

One came forth of -centle vorth,
Smiling on the sensulne sartin;g
iiis words nutlived nim, like swift woison
Withering un truth, opeace, =and pityv.
Look! where round the wicde horizon
Hanv a million-peonled city
Vomrits smoke in the bHrisht air!
Marik that oulcry of daspair!
'Tig his mild =an® osentle ghost
Welline for the Talth he kindled,
Look agalin! the flames aliost
To a slow-worm's lemps have dwindled, 1

1
Prometheus Unbound, aAct I, 11,2:0-553,

o
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1.

Thia metamorrhosis of conception regarding Christ is a

s

drastic reversal of the scoffins attitude once sssumed by the

T

pragmatigal, callow vouth of nineteen., Ther

(O]

1s a arowing
anprehension of the profound comnsssion for suffering man-
kind in Christ's wmords, vhich accordingly heve enzendered in
Shelley a percevtibly-incressing reverence for Chrigt's per-
sonal attributes,

At one time Panthea relates to Tone wnat ghe aas wilnessed
when she looked Torth into the world:

I looked forth twidé, but will no wore, 1

Ione asks what she has seen, and she replies:

A woefnl sizht: a youth
dith »nstlent looxe nailed to o crucifix., 2

The Furies continues the story of Christ's s~ ony until

Fromstneus exclainms:
W \,!
Ah wos! Alns! »sin, nain forever, forever! 3

It is the game auzuiched crv of Christ on
My God! Ny Godl Whv hagst thou Torsaken me?’ It 1¢ the same
oubery throush the ages wrinsinga the hearts of honcst men a
the unfolding testimonials of evil,

In the couversation between Asia =nd Demoont=on in the

letterts cave, we have = more volnted sonroach to the nature

3

o1 & personal Deity thsn any he asd hitherto indited:

1

Prometheug U
2

Ibic¢., I, 11.585-036,

S

Ibid.,, I,11,605-636 (Used several times slgevwhere in the
sane act)

nbound, 1,584,
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Acsia. Who mzie the living world?
Demo, God.
Asia.

‘ de all
That it contains? thousat, neasion, reason, will,
Ima~ination?
Deiio, God, Almicshty God.
Asgia. Who mede that sense wilch, “hen tae wincs of unring
In rarsst visitation, or the volce
Of one beloved heard Ln vouth =lone, :
Fills the faint eves with falling tears wilch dim
The radiant looks of unbewallins flowers,
And leaves thls neonled earth a solitude
When 1t returns no wore?
ienio, Jereiful God, 1

18
[
U

n
O
]
~
o
Dy
'
O
=
{ '3
(ﬁ

sgertions

Demoporeon ie positive in nis

oy

hut asdumbrative in his resoonses to Asia's cuestion: "Andé who
made terror, madness, crimne, remorse,...snd nell, or the sharp
[}
[+

fear of hell?" Demogzorzon narrizs gvery thrust at a direct

angwer, and 1s somewhat more oracular as the discussion nro-

Asia: Whom called'st thou God®

Demo, I snoke but as ye speal,
For Jove is the supreme of livines thinegs.

Qld. who ig the master of the glave?

Dem IT the sbysm
Couls voriit forAE its secrets, bubt a volce
Is wantinz, the Zeep truth is imeczelecs;
For what would it avail to bié thee paze
On the rev:lvins vworld? What to bid speak
F=te, Time, Occacion, Chance =nd Chengse? To these
All thines =2re sublect but eternal Love., 3

Love, then, is freed from the laws of determinism in its
various ramifications of "fate, Time, Occasion, Chsnce and

Change," and disensaced fTrou the impersonal sway of Necessity,

which “new no universal sympathyv. ‘Je have gsen that Shelley

1
Prometheus Unbound, Act II, 3cene IV, 1L.9-19,
o

[

ibid., Act II, Scene IV, 11.20,27-23,
S

Ibid., Act II, Scene VvV, 1l. 112-120,
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had been steadily workine toward a more syapathetic, less
mechanistic belief, In & new creed wnich he first expressed

in hie IZymn to Intellectual Beauty. In Prometheus Unbound the

phrase "intellectual bheautv™ does not occur, but the word "love"

meaninz svmpathy for all numenity hes been added to Shelley's

idea of intellectual beautv. Thereafter, Shellevy's God 1s Love,
The God, whom Demororson sneeskg of, can be traced back

taroush succesgive stens to the Spirit of Beauty in the lymn

to Intellectual Beauty. Followins the Spirit in zeneszlogical

line is that Power, in liont Blanc, which is the secret strength
] H 3

of things and which governs thousht; the Spirit of Good in

(]

The Revolt of Islam; =nd finally the Spirit cf Talversal Love

ant Divine Geodéness, renresented in Promsetheus and also in Asia,

the lattser beinz the source of "beguty and hermony both in

nature and Auman 1life, the belng in wiom love xindles =nd
1

throusgh whom creatlion becomes beautiful.?

In Prometheus Unbound Sheiley endows nis nero with those

Christ-like atitricutes of hentleness, natience, wisdom, virtue,
enfurance, ant self-abnegation. Hver the hatred walch Fro-
metheus originally held Tor Jdove iz converted to an apprehending
pity, The human will is victorious in its contention to deny
ané eschew evil, and it submits to martyrdom rather taan to

tyranny., Prometneus Unbound "misht almost be remarded 28 a vaest

drematic fulfi.lment of tThe falith expresced in The _ymn t

il S
‘W odbury in lotes to Prometheus inbound (Cazabrid-e edition)
DP.B2S,
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Intellectual Beauty."”

The next major production of Shelley was the tragedy in
blank verse, The Cenci, written between May 14 snd Ausust 8,
1819, The narrative follows closely the account of the murder
of & Romsn noble, Count Cenci, September 9, 1523, nd the

xecution of hls wife Lucretia, his dasugiater Beatrice, and

son Gilacomo, the feollowing ilay, Tor thelr perpebration of the
murder, The count had starved, beaten, imprisoned, and cruelly
aounded members of his family, and as the crowninsg act of iais
infamous deeds, outraged his daughter Beatrice. Durins the
trial scene Beatrice deports herself witih the grectest dignity
and strength of character, and our sympathles are aroused to
regard her with profount =admiration and tenferest pity. The
renulsiveness of ithe incest-thems 1s nearly contravened by the
rich, sombre beauty of the cnaracterizations and the delicate
handline of the mogst intimate emotions of the young heroine.

In all the treatments which I have read concerning c¢iff-
erent phases of Shellev's relizion or oallosopny, I nave been
struck by the fact t.iat there is 1ittle or no mention made of
The Cenci, There is no nlausible reason for this curious lack
of investigation. 1 believe thét Shellev is partly responsible
for t:lis omission, since ne - -stated in ais Preface:

I have enfenvored as nearly as possible
to repnresent the characters =g tney
nrobably were, and asve soush to avold

the error of making them actuated by
my own concentlone of rizht or wrong,

wnite, Shellev, I1, p.2ol,



82

faloe or trues thuse under a thin veil con-
vertins nemes ané zctions of the sixteenth
centurv into c¢old impersonations of my own
mind, 1 5

The reader of that passase mizght easily infer That any
argunents on Shellev's relisgion, either pro or con, based on
The Cenci, would not be valid, and, therefore, useless for the
purvoses of our study.

Again, the traszedy treats of numan entities mortised in
flesh and blood, a strong surgine of human emotions, the con-
sidered thoushts and sctions oT humans, all in a specific
time and pnlace, amid scenes and vrototvpes of people not unknown
to the author himself, whereas the student is nromarily ac-
customed to an ascemblage of metaphvsical abstractions and
svmoolistic fipures flittins about in an icesl world of the
imazination whenever he turns the pages elsewhere in the
volume of Shelley. Conseaguently, The Cenci is relesated to the
discard, discountenanced as beilng not repregaentative of the
true Shelley,

Paul Elmore iore, in referrine to Shelley's intense
individualism, says that 1t was the "cource of an overweening

©
self-trust, which in “he Tinal test, left him almost inhuman."é

"It is .articularly nertinent to say Cadit gquaestio

in the case of The Cenci. Heres, Shelley is “definitely alizned

in sympathy with ©ls nobler-ninded characters, who ~re quite

human. All the facets of his own "intense individualism™ are

1
Shellev in Preface to he Cenci (Cambridze =dition) n.210.

2
More, "Shedley™ in the Siaelourne #Assays, Seventnh Series, p.d.
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subordinsted to the purposes of the nlay, without a hint of
some inner cymbolism, nolitical imnlications, or obscurant
philosovnhical cesuistries.

There are no more valid reasons for discountine the
statements made regarding a belief in the Deity in ihe Cenci
than those in any other piece of writing tv Shelley, If we can
sav with so0o0n reason that Shesley is merely nutting these

reiligious persuasions into liie mouths of 2is charscters in

The Cenci witnout voilcin® nls own personal conviections, we

can also say with the same semblance of reasoning that Shelley
was on'!y a disinterested recorder of Godwin's opinions in
wueen Mab., It would be fatuous to sav more on tils subject,
et vy eearem—r— =

for such unsound reasoning leads only to culs-de-g=c,

There are seventy-nine references to God 1n The Cenci, far

more than in other comrogition of Shellev's. In the light of

these many repetitions, it 1s relevant to quote Jhite: "There

i B

are occasgions on wnlch Shellev uses the word God in the con-

I

ventional way in which it is uged around nim bHv rerular
1
Christians, but these are palpable sliops.” Curiously enough,
these "palpable slips™ are all Tound interwoven into iis later
works, above all, in The Cenci.
1 bvese tne validity of my beliefl thalt Shellev's own

sentiments are reprecented in The Cenci, not only on two ex=-

nressions which Shelley himeelf msde in the Preface, put also
on what ¥rs, Shelley hac¢ tn sav concerning its comnogition,

In the Tirst nlace, he stated thsat the idess come to nim more

L

Jnite, The Bsst of Snhellesy (in the Introductinn), »n.40,
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easily and naturally than hitherto:

It zave me less trouble than anything I
have written of the dame length, 1

I have wrltten nmore carelessly, that is,
without anv overfastidious andé lezrned
choice of words, In this respect I en-
tirely =gree with those modern critics
wito assert that in order Lo move men tToO
true symoathy we maust use tiae familiar

P

kan~uage of men, 2
Shelley could not have honed that readers or auditors
would be moved to exnibit "true sympatuy" toward the many
earnests of faith, under duress, in nis vlay, if he nimself
entertained no such sympathy. Speakingz of the history of the
vlay, wrs. Shelley saysrtﬂat "he began anc¢ proceeded swiftly,

urged on by intense sympatiy with the sufferings of the human

N

beings whose passions, so Long ccld in the tomb, he revived

and gifted with poetic language. This tragedy is the obhly

one of nis works that he conmunicated to me during its nro-

oress., we talxed over the arrangement of tne scenes tozether
3

oo It is impossible to believe that the reader would be

moved solely bv the outwsrd, visible aulfferings of the charac-

ters and yet remain peculiarly unsusceptible to the voluble

utterances of those tortured souls whose religious faith was

at once their sustenance and their defense. The namec of God

1

Shelley, in Preface to The Cenci (Cambridge edition),p.208,
2

Ibid.,, vpn.210-211,
3

lMrs. Shelley in her notes to ''he Cenci (Cambridae edition),
D. 206,
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ppeared on the lips of Beatrice Cenci =2s frecuently as it

id on those of the Mald of Orleans. 7The two sirls are alike

in their perfervid obsecrations.

i

0

Shellev has 0t only sloughed all iampersonal symbolism
n naming the Deity, but he has also adopted Biblical nhrace-

lngv; for instance, in the Preface to the nlay, when he says,

"Imavination is as the immortal God which should assume flesh

i\

D

1
or the redemption of mortal passion,”™ he was obviously vara-

hrasine the Gosnel version of the transfiguration and vicarial

migsion of Christ: "And the Word was made Tlesh and awelt

a

js;

mong us, {(and we beheld his ~lory, the glory as of the only
2
ecotten Father), full of srace and truth.™ -

All the characters in ®the play emnloy the name of God

with honest intentions except the Count, who, in any other

p
b

t

iecge of Bhelley's would be nersonifving the Spirit of BEvil,
ut is here simpnly the villain, the execrable father persecu-

ing hig wife and children. Thouzn the Count calls frequently

upon God, he 1s a helnous creature, and yet his behests are

not insincere:

)

God!
I thank thee! In one night 8idst thou perform
By ways iascrutable, the thing I sought,.
My disobedient and rebellious sonns
Are dead! 3

It is not my purpose to repeat all the svoken manifestations

1

© trust in the Deity, but ravher to select, here and there in

1

Preface to The Ceneci, p.210,

2

w»

Gornel of St. John 1l:l4,

The Cenci, Act L, Scene IIT, 1l.4-45,
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the play, a few nassages from the characters with whom Shelley
is most in sympathy.
First, let us examine several utterances by Lucretia,

the Count's second wife and the step-mother of his children:

0 God Almighty, do thou loox uoon us,
#e have no other friend but onlyv thee! 1

Death must be the punishment
O0f crime, or the reward of trampling down
The thorns which God has strewed upon the path
Whnich leads to immortality. 2
And when her nusbanc¢ 1s as¥ing Heaven to rain curses
down upon the head of hls daushter, Lucretia boldly declares:
5}
When high God grants, He punishes such pmayers.
During the trial scene, :he 1s resigned to r=st her case with
God, not men:
Let us all gquickly die;
Ancé after death, Goc¢ 1s our Jjudge, not they;
He will have mercy on us. 4
And in that last great scene ia prison, before the execution,
she comforts her step-dasuznter:
Trust in God's sweet lovse,
The tender nronises of Ghrist; ere nisht,
Think, we shall be in Paradise., 5
This last guotation is not only a comnlete refutation to

Paul Elmer iore's animadversion that Shelley's theories "left

him almost inhuman," but also strikes at the root of all those

1
The Cenci, Aet II, I, 11,4-5.

Ibig., III,I, 11.122-125.

Ibid., IV, I, 1.138.
Ibid., act V, Sceme III, 11.5.-57.

Ibid., V, Scene IV, 11,75-77,
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criteria which would classifv himas a confirmed avostate
from Christian precepts.

I do.not intend to incorporate any expressions of religious
belief of Cardinal Cemillo, the defender of the Cenci family
on trial for the murder, since one would naturally expect uis
professions to be canonically correct; Except ior the following
excerpt, I shall pass over all else of this character, When
he is nleadings for compassion from the judies, e likens
Beatrice to

That ziost perfect inage of God's love

That ever came Sorrowing upon the esrth.

She 1s as pure as s, eecnless fancy! 1
It is important to take note of tihis passaze because 1t

nresazes Shelley's subseguent soliclitude concerning the material

and immaterial being of the Deity., The averase Christisn believes

in the genesis of man as expressed in the Tirst chapter off the
Dible: "So God created man in his own image, in the image of

2
God created he him, amale and fennle created he them. If God

molded man accordinzgly in oils own imagme, aan therefore resesmbles

narent of man-

9
o]
)

God in soirit and in form. This God being th
Xind andé the original model for the humen imaze, takes a per-
sonal interest in b;stbwinq tie beneficences of his nature
unon all tnose of nis children wno merit these mercies throush

the measure of thelr obedience.

The subgstance of this idea 1s reiterated in the snliloguy

1

The Cenci, 4ct V, Scene IT, 11.57-6%2, -

2
Genesis 1:27.
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o

is father,

e
)

of Giacomo when he 1s meditatins upon the -~urder of

-

the Count:

It is the form which moulded mine that sinks
Into the white snd yellow spasms of death;
It is the soul by which mine was arraved
: 1
.

In God's irmmortal likeness wihich now stands

Naked before God's judsment ceatb 1

Let us turn now tn the words and thoushts of Beatrice,

most of which are the personal pleas of a soul-raciked young

T2
»irl holding converse with a heavenly ¥ tiaer, wio hesrs and

heeds, andé toward wnom she is driven for allevietion of her

5

mental sufferinsg, whlle ot the same time being instinetively

repelled bv the aross, inhuwran aberrations of her earthly

father. The personal note 13 ever praecent in her nravers and

entreaties, as Tor instance when she adwmonishes her Father to
Seek out some Fav o o~nd o gilent corner -- thore

Bow v vhite hzad before o"Tended Sod,

0 T
And we will neel sround, ~nd fervently
Pray thet he pityv both ourselves and thee, 2

God 1s omnipresent, ever Lccedéful, in the mind of Seotrice:
Almishty God, how merciful thou art! 3

Hide me, O Godl 4

Meny micsht doubt there were a God abhove
Who sees end permits evil, and so die;
That falth no az 11 obscure in ne, 5

1

the Cenci, Act III, Scene II, 1ll,Z-24,
&
Ibid., Act I, Scene I, 313.156~159,

3

Ihid,, Sect II, Scene I, 1l.22.
4
Ibid,, Act II, Scene I, 1,111,
5

Ibid,, Act ITII, Scene I, 11,100-102,




I h-ve prayed
To God, and I heve talked with my own heart,
And have unravelled wy entasnsled will,
And have at length determined +hat is risat., 1

Believe that Heaven 1g merciful ancé Jjust,
Andé will not add our dreda neccessity
To the amount of hig offences. 2

You do well tellinsg me so to trust in Godg
I hope I ¢o trust in nim., In whom else
o

. o ~ e
Can anv trust? 3

There is & multiplicity of such repetitions in the same
gsolrit of trusting adoration. Onl- for one briefl moment coes

Beatrice waver, an? that is shortly before her execution, but

she guickly overcomes her irresclution, and asks
Sweet Heaven, forszive weal thouchts, 4

In this »lav we find a comnlete refutation also ol the

-

theory maintained by o menv critics that Shellev'!s God re-

mained to the end of nhls life an impsersonal Beinz, Solonon

Gingerich, in a falrly recent essay, says:

To conceive of vnower in terms of pearsonallty
wes instinetivelt difficult for him....ALL
Being, includine the mind of man,
JWUCTSOHu]...._OVP, live the words Nece T
Power, is a word alnost iwtcrotnn“enble xit
Wdigdom, or Nature, or God, end though it hs
a humsn side, 1t i¢ chiefly a cosmic force
as imrnersonal and impalpable =g Time, or
Nature, or any other of Shelley's abstrac-—
tions, which live and work in a necessitstrian
spirit almost exclusively indepencdent of the
humsn consciousness, 5

quc Cenci, Act IIT, Scene I, 11.218-221.
i;g;g., Act IV, Scene I1, 11,15-105,
\gggg., Act V, Scene IV, 11.87-39,
4;21@., Act V, Scene IV, 1.

on

~

<
G
.

Gingerich, Essays in the Romentic Poets, ppn.205-2
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This lste estimate f:1llows the same fallacious tendency
established as authentic by earlier critics, {rom whom I shall
select only Basehot's resume so o typical example: "In Shelley
the spirit of the universe 2:s no will and no virtue; it is
animated, but unholy; alive but unmoral; it is an object of

1

intense admiration; it ig not an object of worsnip."” ALl

the previous guotations 1 nave ziven from The Cencl refute

-

uch inaccurate assertions, Yet I shall use one wore guo-

tgtion as evidence that Shelley could portray flesh-snd-hlood
nennle wio believe implicitly in a God of gzoodness =né Justice.
When Lucretia begs

I axe S t to Romel

Oh, teke us not to Rome!l
Beatrice assueges her anzuish with thls assurance:

Why not to Rome, dear “otioer? Taoere as here

Our innocence is a2s an arméd heel

To tramnle accusatlion, God is thers,

As here, anc with n1ls shadow ever clothes

The innocent, the injurec, snd the weal;

Ané such are we, 2

lowhere else does Shelley become culte g0 human as in The

Cencl, nowhere else does he volce Teellngs wnore intimate and
fervent than these. We have 1no taeories of Godwin, Berkeley,
lume, and others from bis latest readinz, halfl revealed and
half concealed in the context. He was alwavs the ardent narti-
san, and chose only subjects wherein he could voice nis inner-

nost convictions, It would not be logical to assume that he

took the purely objective viewnoint of a disinterested snecta-

1

Bsgehot, Estimetions in Criticism, I, p.ld0.

2

Shelley, The Cenci, Act IV, Scene IV, 11,153-163,
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Lor when he wrote The Cenci. It was never nis intention to
speak in Delphic terms. 1iis writing was a recording of his
ovn convictions.

From the skeletal frameworl of & mildewed story ne re-
surrected the members of this high-born Roman family, deacd
for two centuries, chased their bones with flesh, invested
their sufferings in a raiment of »noetic radiance, =2nd suffused
intuvitively his own heightened, all-pervading spirituality
into the mystical recesses of thelr Lazarus-like souls. It
ig the sort of metempsychosis‘engqndered in and by the pre-
rogative art of genius. To Shelley, no less than to Beatrice,
God 1is a merciful arbiter who presides over the destinies of
man, the orotector of "the innocent, the injured, and the weak,
the sole trust /hen there is none else to trust,

We have vroceeded Tar enough to see That by 1319 Shelley
was heeinnine to sbandon many oi the negations found in ais
earlier pronouncements on religion., It is true he was still
as unflinching as ever in nls detestation of evil, selfishness,
and tyranny. With & struggle he had freed nimself from what-
ever was lconoclasgstic and tersiversative by the Time he reached
his twenty-third year, ané was ready to admit that the skeptic,
while destroying gross superstitions, should"spare to deface,
as some of the ¥French writers have defaciﬁ, the eternal truths
charactered unon tie imegination of men.,"

I have refrained thus far in this chapter from any mention
bearins closely on Shelley's private 1life, but I shall make a
brief departure Ifrom this practice to guote Leizh ~unt's
1

Shelley, The Defence of Poetry, (Shawcross), »n.l43,

11



92

enlishtening remarks wilch served a5 a rejoinder to the savage
attack of a critic:

The reviewer (of the wuarterly) asserts

that 'Shelley is qwamerle dissolute in nhis
conduct.,' We heard of similar assertions
when we resided in the same house with Lir.
Shelley Tfor nearly three months; and how was
he living all that time? As much like Plato
nimself as any of hls theories resemble Plato.
This was the round of his daily life: --He
was un early; breakfasted sparingly; wrote
all the morning; went out in nis boat or into
the woods with some Greek author or the 3ible
in igs hsnds; came home to a dinner of vege-
tables (for he toox neither meat nor wine);
visited, if necessary, the sick and the
fetherless, whom others gave 3ibles and no
help; wrote or studied again, or read to his
wife and friencs the whole evening; took a
crust of bread or a glass of whey for sunper;
anc¢ want early to bed. 1

The picture is one of irugal domesticity, but the im-
portant revelation for us is the fact that he Had become a
contemplative student of the Bible =2nd practiced its tenets
far more than the average church-visitant,

Shelley mede another "palosble slip" in usine the term
God in a conventional way when he wrote to Henry Reveley
about the construction of the ensine on the steamboat in wnich
Shelley held a jointure:

Your volcanic description oi' the birth of the
cylinder is very characteristic of you, =nd
of it. One might imacine God, when He made
the earth, and saw tlhe granlte mountains =and
flinty promontories flow into their crapgegv

forms, and the splendour of theii fusion
filling millions of miles of the voié space,

1
shelley~-Leigh Hunt:How brlenvshlg ade Historv (edited by
R. Brimley Johnson), n.346
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1

&1

ike the tail of the comet, so looking, so
elisghting in Hbs work. GoC sees iils
msenine spinning round the sun, and delishts
in its success, and has taken out »nsatents

to supply »11l the suns in space with the
same manufacture, 1

The evidence becomes uniapeaciiable tihat Shelley is
sneaxing of God much the ssme ss the averasge christian on
the street does,

Late in 1820 Shelley began Epipsvchidion, verses

aidressed to a noble and unfortunate lady, Emilias Viviani,

nlaced in a convent bv ner narents, The poen walca is a paean
glorifying the M"poor, captive dird", "high, spirit-winged heart",
and '"seraph of neaven", 1s an idealization also of tne Shelleyan
gpirit. For a wihile Emilis becams ithe 1lncarnation of eternal

peauty and zoodnecgs empodled in s humen imege. Tne possace

i

begining

There was o Being whom @v gnirit oft
et on its visioned wanderinss.... 2
neecs little exolanation. "lhe supernstural Being to whom

Shelley dedicated his voutihful search should not nuzzle any

cne. I6 is far too suzeestibe of Alsstor and the

Intellectual Beauty to indicate any other divinitv than In-

4
o/

teliectual Beauty." But the followins nassane i1s more sigonifl-

cant for us:

1

Shelley, Letters, II, pp.751-752 (wWritten ot Florence lovember
17, 1813)
P

Epiveyenidion, 11l.;v0=-121, The nHassaze referred to continues
on throuzh line 255,
3

White, Shelley, II, p.l&0.
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I know
That Love makes all thinags egual;l h=ve heard
By mine own heart this joyous truth averred;
The snirit of the worm beneath the sod
Iin love and worship, blends itself with od., 1

Even the lowly worm is gravic¢ with love and adoration,
and vy the immanence of the Divine Snirit has become a cor-
vorate particle of that Spirit,

The rejected lines connected with tnis noem reveal the
zeneric chanze thalt had come over Bhelley, & reconciliation to
the teachnings oIl

And Socrstes, the Jesus Christ of Greece,

Anc Jesus Chrsit himself did never cease

'o urge all living things to love each other,
And to forgive their mutual faults, and smother
The Devil of disunion in their souls. 2

Another poem written in 1320, The Sensitive Plant, hetrays,

like Bpipnsychidion, evidences of expandins animistic beliefs

in Shellev.

A Sengitive Flsne in a agarden srew,
And the voung windg fed 1t with eilver dew, 3

The garden ig inhsbited s#lso bv other flowers: the Naizd-like
1ily of the vellev, tne pied wind-filowers, tie tulip tall,
thie Jessanine faint, the sweet tube-rose, and many others,

And the Spring erose on the zarden fair,
Likke the Spirit of lLove felt everywhere,

L B o & ¢ &
But the Sensitive Plant, wihich coulé :ive small frult
Of the love wulch it felt from the leaf to the root
Received more than all....

1

Enipswvchidion, 11.180-127,

2

Lines connscted with Epipesychidion, 1l.09-37.
5

The Sensitive Plant, 11l,1-2.
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or the Sengitive Plant has no bright flower; -
Radiance and odor are not it:s dower;
t loves, even like Love, its
t desires what 1t has not,

There was a Power in this

An Eve in this FEden:
2

Which to the flowers,
Has as God is to the starry scheme

surface we are anparently beho

is exguisitely hermonious ané 2.

attended bv the guardian spirit,

upborne by

a Lovely mind", but

wiilch

LR )

2 Pull

dicd thev

owingly fair as

the Lady Y"wiose form

ns

deep nea?t is full,
the bﬂqutllul'

sweet place,

arace

withers

a soul-less corpse as soon 55 she departs

our bafflement: a pentrant mirror is held up

That
And
In

L

for love, Ior

The

The co

we cee Tihe

t garden sweet, that ladv Tair,

all sweet shapes and

odors there,

Lruth b ve never passed away:
s we, 'Tis ours, ~re chanzed,

beauty, snd delin
re 1s ro death nor change

nclusion to the poem 1s an

garden as a milcrocosm

not

waken

1

Ldine &

e
(=

or drean,

arcen that

long as it 1s

is

and becomes like

tisy,

ahtiphon which

ant the
a

tihe Srnirit of Intellectual Beauty. In

zarcen syunb

well attend

olizes a »lanet on whi

for us,

Lovely Lsdy

resolves
whereby

is actually

larzer sense, the

cil human beings

=re ewinently

ed so long as the great spirit of Divine Love, which

3
"has no compeanion of mortal race" is present in fhe hearts
of that mortal race.
Adonais, the elery written in the sorine of 1821 on the
1
The Sensitive Plant, I, li.5-9, 70-73, 74-77; 11, Ll.1-4,

fav]

¢35

Ibid,, Conclusion, 11l.17-22,

Ibid., II,

1.13.
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deatn of Keats, is "noteworthy among other things for its
1
nassionate expression of Shelley's pantheistic raith." It

would be a misapprehernsion to regard the noem as a retrogression
of thourht or retraction of iceas formulated in any of ils wmore
recent creations. Since the poem was composed =zs a "hiszhly

2
wrouzht nilece of art," 1t is invested with the transcendental

nature of metaphysical thought. The funcaental error in such

a conception as “uchan zives us lies in the fact that the

nature of a pantheistic God is "nszitner food nor evil in any
human sense," and Shelley refused to subscribe to a God "in
wirose nature, as in that of men, both zood and evil are mingled."
‘he cosmic dualism, the essence of which Shelley had striven

g0 lonsz to comprehend, 1s painted in this svmbolistic picture

el

of the struggle of the Spirit of Beauty with some "recalcitrant

principle™, in t..is instance called the unwilling dross:

de is8 a vortion of the lovelinsess
#hich once he macde more lovely; he doth bear
s nart, wiile the one Spirit's nlastic stress
Sweens throush th- dull ~ense world, compelling there
All new successions to the forms thev wear,
Torturineg the unwilline dross that checws its flisht
To its own likeness, as each msass may bear,
And bursting in its beauty and its might 4
Prom trees and beasts and men into the "Hesaven's light.

The 8pirit of Love abides in snd above the universe,
imnutable and imverishable, renascent and regenerative, indivi-

ual and connate, & force not divisible by the vell separating

1

Buchan, zistory of English Literature (tne one-v- lwae edition),
DeOLl2.
8

Woodberry, in the Introduction to Adonais(Cambrid-e edition),307.

AV

Bernaréd, Shelley's Religion, p,6s
H I b

¢

3
4
Adonais, stanza ZXLIII
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Life and Deatih:

The One remains, the many change and pass;
ilezven's ligzht forever shines, Barth's shacows fly;
Lite, like a dome of many-conlored glass,

Stains the waite radiance of eternity,

Until Death traansles 1t to frasments. 1

Afonals 1s 1n the hisghest degree mystical, but the testl-

B2l

monies in it are cumulative that the Spirit of Love, in Shelley's

IR

philosophy, has become the motivating

b

orce of tie universe,

b

opnosed tut not circumvented by any other power:
Thaet Lizht whose smile windles the Unilverse
That Beauty in which all things work and¢ move
Thr*t Benediction which the eclinsing curse
Of birth can quench not, that sustaining Love
4hich through the reb of being blindly wove
By man and beast ané sarth and air and sea,
Burns bright oy fim, as each are mirrors of
The Tire for which all thirst., 2
There 1s little else in Adonals that has any cdirect bearing
on our subject. If we were discussing the questions of soul,
immortality, and the heregfter, e couid profit sreatly Trom
Afonais. Althoush mention of God is made four or five times,
the word in each case sesus isolated =nd leacs to no prosression
of ideas nelpful to our study,
Nothins wonld be zalned by callins attentiocn to all the

noems, short or fragmentary, which contain the name of God or

a relative term. Some of them, =uch as The National Anthen,

written on the death of the Princess Charlotte, with its re-

iterated refraln, "God save tne jueen", would onl’ serve o

bear out Jiitetls contentlon that the word God, when used 2y

1
Adonais, =tgnza LII

Ibid., stanza LIV




Shelley in the conventional wayv, is & "palpable slip", I

shall likewise pass over the incidental references to the

®

Deity in the »olitical poems, excevt the s»rostroniic sollci-

tation in The Ode to Nanles:

Great Spirit, deepest Lovel
dnich ruleast anc Zost nove
All things wni ANG SY€.... 1l

CL.
ey
ct

The Boat on the Serciio, one of the fraszmentary noemns of
taing the lines witleh led Brownin~ to helileve

"had Shelley lived, he would heve ranced Rimsell with the

Christianct!:

All rose to do the task He set to each,
Who shaped us to His ends =ncé not our own.
The million roge to learn, and One to teach

what none vet ever Xnew or can be oom, S

ey
ct
e

It is an lmoressive Thousht wiich Shelley nives us of

C S P T - o sorey ] A e et ey ek o e ey o3
Life Universal awnkenlns ot dewm o the nariformance of 1ts

The unfinished »lay, Ch=ries The Tirst, licormlete as 1t

is, mev etill serve =g an csrrowinead inficstion of the type

of cfrane Shelley micht have eventually turned to vritine, had

e hed Gyet heoun the f1fth scene nf the fivast act at th
time of *ie cdeath, All we can say, thersfore, is what Shell

=T to O0llier: "It nromises to be zood,"

o
jia}
=
4]
l...‘
]
)]
v
v
7}
it
3
3
]
3]
ct
ct
D

€

ey
4

Li.l-3,

wWroduection to Charles the First




The ~ley, =s such of 1t as we have, 7eals, like The Cenci,

“rith real neonle. I shall cuote a Tew lines without much com-

ment, sincs thev sre larsely self-exonlanatory and exniblt the

conventionsl trestment of the Deity In o maenner wilch fiad

oW become a practice with Shellew:

A man who tohug crucifies his God
May ell his bhrother. 1

For a xing bears the office of God
To all the under worldé; =nd to his God
Alone he must deliver un nis trust.
Unshorn of 1te nermitted atiributes, 2

al Redeemer,

And wnen out gre e “hen our God,
wWwhen ile who gave, accepted, and retalned
Himeelf in rroplt iation of oupr sine

s scorned bv ls imnmediate miniotrv, 3

That he has aceeptsd, =t least for dramatic pur.oses, th

Hiblical version of man's origination with the g~irit and form

.

of o as a model, 1s test Tied by the poiznant utberances

Shelley puts in th= wmouth of ths Puritan Bastwici:
1, like the »relates, I

Jere an inveder of the rovel power,
A mublic scorner of the word of God,
Profane, icdolstrous, ~nnish, superstitious,
Irnions in heart =ac in uV“ﬂW'"C t,

Vold of wit, honesgty, =nc temperance;

If Satan WeTSs 7 Lorc, =g theirs o)

Pattern of 11 I shouls avolcd

dere I an enemy of =7 God and Hing

An¢ of good man, as ye are;--I should merit

Your fearful stete and 711t onrosnerity. 4

In Hampcen's incomnlete monologue in tne fourth scene,

ks o3

wnen ke declares that implous rites cannot "wrest man's free

Charles the First, Scene I, 11,102-103,
2

Inid., Scene II, 11.155-156.

3

Ibid., Scene IT, 1l.20%-

3
[
Do

4 . . ,
Ibid., Scene III, 11,10-2(
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1
E
1=

worshin from the God who lLoves,™ he is but naraphresine the

Scriptural ax

iom that "Gosd is Love™, and¢ reversing the ad-

wmonishiient mede to man: "And thou shalt love the Lord thy God

writh all thv heart, snce with aell thy soul, =anc witn o1l thy

qmind, and with all thy strsnsgth, "

The foregoins pasapge ls & refutation szlso of Charles

Hingslev'tg or
wound un in R
There 1s 1litt
in %hat rfirec
he denied the
Doctrines and
trempings iné
he discleined
church., e h
ligions as a
itinds of tole
waTrsS, persecu
religionys thr
justices, wni
been nowerles
He détes
as 80 much ca

the devending

ognestication that Shelley would »nrobably heave
ome as an Qratorian or a Passionlst, hed he lived.,
le or no basis for the assumption that he was veering
tion, Shelley ﬁns intensely individuaglistic; |
constraints of gystemstization in religion.
creed, ceremony &nd ritual, #1ll were sxternal
icdental to Zalth. As wve heve seen earlier,
cny form of autnoritarisnisn iaposed by a state
atd come to renard the formulse of orthodox re-
serles of perversions and abuses leading to various
rance, w:.ich went so far alt times as to instizate
tions, =nd iniquitous practices, The historical
ourzh ths azes asd tendad to ralvanize scocisl in-
ch the more thoushtful elements in society had
g to remove,
ted the homilles of clerpymen, considerinz tnem
nt and humbug. "@an thers be worse glavery than

for the safety of your soul on the will of

1
Chorles the

-
o

irst, Scene IV, 11,32-33

2

1 John 4:8
3

bark 12430;

also Tound in Deuteronrony, Fatthew, and Luke
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another man?" he exocostulasted uulte caustically in nis Address
1
to the Irish Peonle. This , of course, was written early, in

—

1812, but the belliscrent mrod exhibited toward the clersy

in Charles the first (1822) shows that there is no diminution

of his d8islike for the official (end officious) prerosatives

of the cierzy.

In the saort preserved to us from hle idess On

tiie Doctrines of Christ, he zavs tinat an established relision
e i desipdvaliindiiy e

"returns to death-likxe arathy the sublisest ebullitions of most
exalted zenius, anc the spirit-stirring truths of a mind in-
2
flamed with a desire to benefit mankind.," Another opinion
e held to tne very lest wasg that the congregating ol peovnle
to worship together in a ciurch was more often than not s dis-
vlay of ezo znc worldlv purnoses: "ihere two or three ars
3
sathered together, the devil is among fthem," ¥an's conscience
is iiig best mentor and will teach him what to believe ing
Shellev's never becane "trained to the service of the deities
eitner of Hebralsm or Philistivism.” Congcience, to Shelley,
was superior to the dictstes of any =sovernment or religion.
"It surpasses, =nd¢ where 1t can act, supersedes all otner,
: 5
as nature surpasses art, as God surnsesses man, "

1

Shelley, Prose works, (Herne, edition), I, p.288.
2

Inspen, Shelley's Complete Works, VII, pp.lab=luo,

3

Letter to Marv Shelley, Aucust 16,1321 (Ingpen,Letters,ll,n.v0bd)
4

Barnard, Shelley's Religion, vn.23.

5

Shelley, Proposals for a Benevolent association (in Prose
Works, I, p.277.)
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Shelley's last long poem, completed shortlv before his death,
is Hdellas, concerned primarily.with the strueggle of the Greeks
for incdependence from Turkcy. The poem affords an cnortunity
for contrast of the respective religions of the two peoples,
the Greeks being Chrlstians and the Turks Mohammedans. The
Cross symbolizes th- Spirit of Goodness and Love, while the
Crescent represents the negative abttributes of evil, discord,
an¢ slevery. At last Shelley 1s defending Christianity, and
wnen Christ speakxes in his one long monologue, the religion
which bears nis naine 1is adumbfated ag the "complement and

crown of the Grecian spirit, Christ belng preferred even to
1
Plato, usually the idol of Snelley's worshin®;

by Plato!' sacred light
Of which my spirit was a burning morrow --
Bv Greece ant all she cannot cease to be,
iler quenchless words, sparks of immortal truth,
Stars of all night -- her harmonies and foras,
Behoes and shadows of what love adores
in thee, 7 do compel thee, send forth Fate,
Tay irrevaceble child: let her descend,
A serenh-wingéd Victory arrayed
In tempest or the omninotence of God
Whnich sweeps bhrough all thinszs, 2

Christ augers the eventual mastery of Freedom over ‘vranny
in Greece through the Spirit of Love irradiatins Trom the smile
of the Heavenly Father:

She shall arise
Victorious as the worls arose from Chaos!
Ané as the Heavens and the EBarth srraved

Their presence in the beauty and the lizht
Of thy first smile, O Father, as thev gather

1

Strong, "The Faith of Shelley™, in Studies in Shellev, p.l7.
2 - —“
Hellas, 11.94-104,



The spirit of thy love which paves for them
Their path o'er the abyss till everywhere
Shall be one living spirit. 1

The reverential spirit toward both Christ and the Christian
God is all the more remarkable since it is residual in one who
had once been stronglyv inTected by a virus of hatred for the
whole system of Cnristian practice, Shelley could nowv write:

Almiehty Fother!
Low~tneeling at the feet of Destiny .e..2

Christ is likened to Prometheus, and suffers martvyvrdom, but is
triumphant through the passive virtues of purity, gentleness,
humility, =snd wisdom:

A nower Trom the unknown God,
A Promethean congqueror, came;
Like a triumphal path he trod
The tiorns of death and shame.
A mortal sheape to him
Was like the vavor dim
#Which the orient nlanet animstes with light;
iell, sin, and slavery cane,
Like bloodhouncs mild an¢ tame,
Nor preyed until thelr Lord had tawen flisht;
The moon of Mohamet
Arose, and it shall set;
while blazoned ass on Heaven's iarmortal noon

YZ

The cross leads generations on. 3
Our attention is focused here, not onlv on the presenta-
tion of Christ's primacy over iohamet in a laudable tribute,
but also on the supernaturalistic theism wiich accents God
as a nystical eudaeron from whom Christ emanstes ss a '"power".
The s»irit of Love is interciangeable with that of Pity

or Comnassion when the Semicherus I sings:

1

Hellas, 11.112-114,
2

Ibid., 11.79-74,
3

Ibid., 1li,211-284.



in racred Atinens, near the fane

Of wiegdom, Pitv's altar stood;
Serve not the unxnown God in vailn,
sut vay that broiken siarine asgain

wove for nhate, snc¢ tears “or blood. 1

In the discusgsion bet rs2n Fahaud snd Anagsuerus

vaoy e
CEelly

atitriobutes of tie Deity, Go¢ 1is envisssed Lo

anthroporiorphic likeness of an.

amue

I 22nrehended not

heet tausnt me, but I now ~ercel
That thou art 2o internreter of Aresms;
Thou <ost not own that art, device, or Lod
Can make the Tuture nresent --let it come!
I‘'oreover tnou disdainest us and ours!

Thou &rt as God, wiom thou contemplatest,

dnat taou

Ahasuerus
Disdain thee? --not the worm bensatn thy
The Fathomless hass care lor mesner thinos

a

ree

on

in th

ve

b

b

104

the

&

<

r those

Than thou canst dream, =2n’ has made nride fo
Jho would De wial thiev mayv not, wr would seem
That which thev are not. Sultan! Talk no more

Of vhee to me, the future nnc¢ the past;
Zut look on that which cannot
The unborn and tie undyinag

D

3

It would be Ofioze to cdzny that Shelley is here

to 04 "not only agreater nower and greater goodiness’
inherent in man, but also "perfect nower znd rerfect

an¢ like the traditional sunernaturalist, holds that

Yeternal snd infinite: infinite in n»nower, goolness,

[
)

eternal in that [or him there is no time,"

nag

In Shelley's conception God

and 1is characterized by the traits of selfishne

came
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Rendall sn® Sveiler, Philosophv: An

Introduction, p.l1l5Z,
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~re individualized i1z human beings. In so doing, he has dis-
soclated himself Trom the philosophers and allied himself with
the mvstics.

Philosophers iave usually tried to avoid
anthrovomorpnism, realizing that 1t 1o ths
sroduct of a crude attempt to envisage a
supernatural being nictorially, In a =ense,
however, anv atbtzmpt to relate God to numan
aftalirs involves gone enthronomornhic element.
Thus the assumption that Goo resnonds to nraver,
that he participates in and influences Mwuman
relations, tdwt ne rewards =néd punishes, in
ghort, the sssuustion on which much of orseni-
zed qw““rnqtﬂral religion is based, 1s inevi-
tably anthrovosorniic., 1

Shellev's mystical moorings are strikingly testified by

N

tite final chorus of iHellas, in which he savs:

Heaven smiles, and faiths and emcires gleam,
Like mrecks of a dissolving “ream, 2

In Yhe Triumph of Life, the last poetical fragment which

Shellev has left us, the mystic is portrayed as a spirit sus-
nended somewnere between Earth snd Heaven:

Grezory ond Jnhn, ~nd men divine,
Jdho rose 1like shadows sectween man =nd God, 3

The Triumph of Life ia a true vision of T e Dantesque

mystic wiho beholds the »rofluent chariobts of men sweep nast,
enzulfed in the world-stream of nelf-illusion, hsglf-realityv.

I anmona the multitude
Was swept., e swveetest flowers delayed not long;
ile not the shadow nor the solitude;

ile not that falling stream's Lethean sonz;
lie not the pnantom oi that earlv Form
whlcn moved upon 1ts motion; but anong

1

Rendall »nd BLuchlér , Philosophy: An Introcduction, »p.ln7-158,
2

Hellas, ll.1064-1065,

3

Lhe Triwach of Life, 11.288-230.




The thickest
I plunged, and bared
0f that cold nisht,

billows of that living
my bosom to the c¢lime
whose airs
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storm

too soon deform.

Before the chariot had beaun to c¢limb

The ovpposing steep ~f that mystarious dell.
Behold a wonder worthy of the rhyme

Of him who from the lowest repths of hell,
Through every varadise and tarouzh the zlory,

Love led gerene, and wio returned to tell

The words of hate and awe, --tae wondrous story
Zow all thines are transiisured except Love;

for desl as is a sea wilch wrath makes hoarv,
The world can hear not the sweet notes that move
The sphere whose 1light is melody to lovers, 1

This fragment also contains

the quondam challenge walch once

a muffled reverberation of

pre-empted Shelley's thoughts

for a solution, the perpstual warring of evil with =ood. And
this Jobean perplexity remains incomprehensible as sver, the
Gordian knot of Hanichelsm is still snliced, unssvered, its
mystery still ineluctably uncolved:

And much I arieved to think how power and will

In opnposition rule our mortal clay;

And wny God mace irreconcilable

Good and the means of good., 2

1 rnarc ceclaeres that, 1n the foregoing citation, thes word God

is used, "in the same manner as that in which an avowedly
Christian poet misht use it, in speaking of the corruption of
the original teachings of Christ throush the growth of super-

3
stition,”

1

The Triumph bf Life, 11,45%-479,
s

[

Ibid., 11.228-231,

O

Barnard, Shelley's Religion, »n.

76,
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Je have comleted a detailed analvsis of Shellev's voems,
but there remain two of his vrose essays ebodying material

rtinent to our investigation. There is uncertalntv about

D
O

o
the specific fatine ol these compositions, but it is nown
they went throush several revisions, and in their final ver-
sions reinforce what Shellev nad already dbeen saving repeat-
edly in rhvthmic measures, Hoti of them date from the last
vear of Shelleyv's life,

A Defence of Poetry, written in 1321, while Shelley's

most siznificant prose writing, 1s a»posite to our study only
for the auxiliary illumination which it casts unon his ex-

m and its continsent concern ith

€]

pending transcencentall
religion,
The earlicest definition Shelley zives usg of religion is

in a note to ,ueen Hab. There ne simnlv states that it is

"the perception of uvhe revelation in woich we stenc to the .
-1 i

principle of the universe". 1n 4 Defence of Poetry, however,

he complemented this empirical terminolosy bv a more metaphysi-
cal one in his exemesis on the supernunerary fTunctions entailed
on thes high calline of pnoets:

Poets are not only the authors of lancussoe
and of music, of the dances, an? archi-
tecture, and statuary, and oainting; they
=re the institutors of laws, and the
founders of civil society, ant the in- >
ventors of the arts of Life, and the
teachers who draw into a certain »ro-
ninguity with the bezutiful an® the true
tnat partiel aovpreiension of the asencies

1
Jueen Mab, Note on VI, 1,128,
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of the invisible world wnich is called
religion. 1
Recognition is hére given to the svmbiosis of the two
worlds in wihich we live, and religion provides the contacting
asencies between them,

There are three definitlions in 4 Defence of Poetry,

employving ths gpeecn-form of transcendentalism, that have in-
trinsic value for this study, in =as much =8 they present
testimonials of the reincarnative principle in the divine psr-
mutations experienced by the -humen psyche, which, in the

broader Greek connotations of ths word, embraces the intellectual
anc spirituél faculties of mankind chllectively, snd operatés

ad infinitum ond in perpetumm., PFirst, that of a great noet,

winilceh while referring svecifically to Dante, =& be ansnlied

=8 well to Shelley or any other insniredé nost: "dis verv words
are instinet with spirit; ecch is as e spark, a burninz atonm
of inextinsguishable thcuzrht; and many vet lie covered in the
ashes of thelr dbirth, :nd nrecnant with a lishtning vhich has
G0 ;
vet found no conductor.™
0f zreat »noetrv e zavs:
All Hish poetry ig infinite; it 13 =< the
first acorn, which contsined all oaks po-
tentially, Veil after veil mav be with-
drawn, =nd the inmost beauty of the mean-

ino never exoosed, 3

And of a zr=at noem:
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forever overl .owing
and delisht, and after
exhsusted all their
~elations
velt another
ever developned,
an unconceived

my

are
rmr:

In »1ll threse of these definitions Shellevw'g helief in

the Aivine orisin of ooebry 1s =g implicit =5 the Christisn's
' ’ 2
Taith ir the divine inoriration of the Binle., Thsz earncosgst
mode ol speec the reverentiasl attitude, ~n’ the luminous
imasaery all betoken 2 hig: desreec of soniritual insiesht. Foetic
experience, like reliszious exonerience, 1o an ef"luence from the
1T A ount of e'nvreal insniration, "Posetrr is indeed

nrnceer o

of the

Ll

I

fte

Trom

Lt

£
L

ivinitv in man,

A oardoar, all of which 1ift
Lico in weli~rion A0, To

Shelley's interoretation
accorcs in toto wvith the =odeorn teleoloslenl tenper, with

its nerceptible stress on the nature of the Proraclets, oo
ervoregged hy Professor bontasue o7 Colurbis University:

Relisious
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too stic to bslieve trat a spirit that
1
A Defence of Poetry, (Sheweross), pn.l47-148,
2
See Burnard, Shellev's Relision, ».7 footnote.

A Defence of Poetry, pp.ld5,1 4,
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is “VGTYWhGTe can ~lso be acre, and on
occasion visit mortals and nmete <nown 1ts
presence in their hearts: when they are in
sorrow, as a conforter; n ey are be-
wildered, os a licht; whc s ; are in
terror,as a power; wien t in ioy,
as = ~lory. 1

A Defence of Poetry is evidence, therefore, that Shelley

fully recognizes the consgngninity of ~oetry snd religzion,
=1 thet to aver caterorically that the no0et can snjoy fivine
visitations in thes rare mo ents of ia creative impulass

without s conconitant credence in o Divinity is false,

Let us onrocee@ now to the Essay on Christisnitvy (1822)

wihich, as Barnard says, "contains Shelley's latest ressoned

stetenents concernines the nsture ol God; statements wrlch
sweep into ths discard a large number of taoe arsuments Lhat

.

are fleunted so defiently in _ueen Meb snd A Refutation of Deisr

\

ACalin o, =8 1n le noetlce ond dramatlc orks, Shelley inter
tiae aypostasis of the Godhead withln the nremises oi & pre-
dicatec character, and this time the internretetion ia made
thrnurh the comrmenterics of and on Jesus Christ, God is here

neither an impersonal »ower nor a mere asctraction, dut an

in@iscerptible beine with the personal attributes of psrfection,

- Jesus Christ renresented God ns the principle
of all zo0d, the source of all hepniness, the
wise =2nd benevalent Creator =nd Preserver of
all trings, But the intzrpreters of his
doctrines have confounded the <06d and the
evil »nrinciple. Thev observed the smnanations
of thelr universsl naturss to be ihextvlcuoly
entan~led in the vorid, snd, trembling before

Tontaru Belief Unbound, pn.,91-u3,

Barnardé, Shellev's Relizion, p.67.

1"
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tne nower of the csuse of all things,
addressed to it such flattery as is accentable
to the ministsrs of human tyranny, attributing
love and wisdom to those encersies which they
felt to be exerted incdifferently for the nur-
noses of benefit and calaalty., Jesus Carist
expresalr asserts that distinction beteen

the coof snd the evil orinciple wiich 1T hns
been the nractice of all thneologians to con-
found. 1

He continu-s to stets exnlicitly the duality of the two

separate principles exerci~ing taelr powers Zor tie mastery
of the univarse:

God ig represented by Jesus Christ as the
Power from which and tThroush which the
streams of all that is excellent and de-
lightful flow; the Power wanlch models,

as they pass, all the elements of this
mixed universe to the »urest and most
perfect shape whlch it belongs to treir
nature to assume....Accordine to Jesus
Christ, #nd according to the indisputable
facts of the case, some evil sonlirit has
dominion in this imperfect worid, But
there will come a time when the human
mind snall he visited exXclusively by

the influences of the benignant Power., 2

-

Theat Christ ever preached or even =ccepted the concent of

Hell is rigorously rejected, ant the agsertion of "everlast-

.

ing Tire" is imputed sduarcly to those partisans who willinely

D

vitisted Christ's teachings:

Hdow monstrous a calumny hasve not imnostsrs
dsred to advance azeinst the whole tenor of
his doctrines and his life....The absurd
anc¢ execrable doctrine of vengeance seems
to have been contemoplated in a1l its shapes
by thisg great moralist with the profoundest
disaopprobation. &

1

Essay on Christianity, (Shaweross), nn.l1l00-101,
2
Tbid., pp.24-95,

3

Ibic., p.72,

i
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The pnromulgation and the incorporation of the doctrine of
eternal damnation into:the Christian system is the unferlying
basis for Shellev's earlier rejection =nd detestation of con-
ventional theology.

iianxind, trensmittine from generation to generan-
tion the horrible lesacy of accumulated venze-
ances, and pursuinz with the feelings of duty
the miseryv of thelr Iellow peinss, have not
fziled to attribute to the Universal Cause a
character snalogous to thelr own, 1

In contrast «with this man-made automato:x, Srelley presents
another Sunreme Beingz, anthoronomnrphic it is true, but one
who is incependent of human cogs:

That merciful and benignant Power who
scatters ecqually unon the beautifnl earth
all the elements of securltv end henniness--
whose influencings are distributed to all
whose natures admit of a participation in
them -- wno send tn the weak and vicious
creatures of nis will all the bensfits which
Lhev are canable of sharing, 2

And agailn:

The imsge of tnis invisible, mysterious
Being 1s more or less excellent snd ner-
fect ~- resembles more or less its origi-
nal and object -- in nroportion to the
perfectness of tne mind on which it is
impressed., 3

It ir easy to anprehend the neture of tails Deity and
difficult to misconstrue it.
Surely tis does not mean that men have
communion with a Nsture not their own and

vet lixe tneir ovn....A Deity, benisnant,
merciful, besgtowing unon his creatures aill

1
Essay oh Chrigtianity, (Shewecross), n.99,
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the hsvnpiness wnich the measure of tneir
obedience to his will enables them To re-
ceive, could not be lableled an impersonal
one or a mere abstraction., 1

The theory that the Creator was viewed by Shelley ac a

"mere abstraction™ is further weakened bv this exnozition of

-

the distinection betieen the naturs of God anc man:

We can distinetlv trace in the tissues of

his (Christ's) doctrines the persussion that
God 1s some universal Beine, differins from
men and The mind ~f man....It 1s important to
observe that the author of the Christian svs-
tem hed a conception widely differinz from the
gross imaginations of the vulpar relatively
to the ruling Power of the universe, He
everywhere represents this Power as some-
thing mysteriously and illimitably pervading.
tne frame of thinas, 2

In some respects the tiousht embodied here is a co-
hesion of the same colloidal jelly, .ong before crudely con-
ceived, inchoate and inorganic, in the protopnlastic pages
of ‘ueen Uab.

The Platonistic concept of perfectibility is visualized
as being within thec sweep of attainment, and lleaven becomes
more than a mere sansuine aspiration, untineed by optimistic
mollities:

This Heaven, when pain and evil cease,
andé when the Benignant Principle, un-
trammneled and uncontrolled, visits in
the fullness of its power the universal

frame of things. ifHuman life, with all
its unreal ills andéd transitorv hopes,

is as a dream, mich departs before tile
dawn, lesvins no trace of 1ts evanescent

hues, 3

1

Barnard, Shelley's Reliesion, p.o9.

2

Essay on Christianity, (Shawcross), v.85.

Ibhid., pn.96~.7.
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Shelley reiterates his belief in God as a visltant
to human beings:

We 1live and move and think, But we are

not the creators of our own origin and
existerce; we are not tas masters of our

own imasinations and moods of mental being.
There 1g a Power by wiich we are surrounded
like the atmosphere in wihlch some motionless
lyre is suspended, wilci: visits with its
breath our silent cihords at will., Our most
imperial and stupendous gualities -- those

on wnich the majesty and the nower of humanl-
tv are erected --gre, relatively to the in-
ferior portion of ite mechanism, active and
imperial; but thev are the passive slaves of
some higher and omnipresent Power. ‘T'his
Power is God; =and thnose who have seen God have
in the period of their purer andéd more perfect
nature been harmonized by their own will to so
excuisite & consentaneity of power as to give
forth divinest melody, wihen the breath of
universal beinZ sweeps over thelr faces., 1

It is éiffieult to concelive ow anv one could misconstrue
thz facebed precision of trig particular nacssaze, vel Stopford
3rooke ventures to project tris animadversion in 21l ~ood
Taitin upon our attention: "Je have no business Lo ascume that
Shelley expresses in it-- as I should live to assume -- uis
setitled Trought. He-is

ither sayvinge wvhat Jesus Lhoueht about

y

<

God, or he 1is carried away by tne snlendour of the ~.eculation
2
into emotional poetry.,”
Fortunately, we have White's authority a-=ainst this in-

terpretation. In the first nlace, Jhite in The Best in Shelley,

asks cogently v SBhellev snould heve written the essesy at all

if he were intercsted in Christts t

6]

achingg only Trom a dog-

i
i

1

2
Brooke, Naturalism in Enslish Poetry, p.222.
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matic viewnoint., Then

)

pain, the strons synpathles and en-

=11

n

thusiasm inherent in Shellev's nature precludsed nis treatment
of any subject whilch held no personal interest or anneal for
him. Abd more comvineingly yet:; during 1is maturative years
Shellev had conceived a bouncdless admirat.on for the character
of Christ; in Helless he had sublim=sted Christ to a nosition

1
of preeninent grandeur,

How closely Shellev's views concur with those of Christ
regarding the duality of antithetical agencies opsrating in
the universe may be seen from this straightforwars avowal:

This much is certain, that Jesus Christ
represents God asg the (ountain of all
goodness, the eternal enemy of naln and
evil , the uniform and unchanzing motive
of the sealutary operations or the uanterial
world. fhre sunposition that this cause is
excited to action by some nrinciple ana-
logous to the hwmsn will, asdds welcht to
tie persuasion that 1t 1s Toreign to 1its
nature to inflict the slichtest pain. 2

The nrecedins statement 1s an acduission of a Divine wWill
functioning in a fasinion similar to the human will., Such a
belief mnakes the nostulate of nersonality reasnnable., I ad-

vance tiie ablest exnocition I hsve been able to find on the

subject of Deus in pnropria nersona in :modern relisious studies,

Personslity is that »n=rt of the universe
w.ich is immediately vresent to us. The
self is the true datum of sll experiencs.
Our view of everything else that is, rests
on our actual, present, ever-changinz
personal conscinusness.,.,. LN vaorious wavs
trne exictence of personality makes tne

1
See discussion of this subject in +Jhite, The Best in Shelley,
D201,

b2 .

[~

Eesay on Christianity (Shaweross), ».w5.
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existence of a personal God reasonable,
In the first place person=ality 1s or-
ganic to the universe....0ur will mects
other will which onposes or works with
1t; our exnerience meets other and in-
finitely larzer exnerience wnich is its
source. Thus the Lfact ol nersonality
noints to a world bevond our personali-
ties, but essentially of the same 71ind,
that 1s, of tanouznt and action and ex-
perience,vet on a cosmic scale, To this
cosmic eXperlence, 1in onrsanic relations
it wnlieh our mind stands, we zive the
name of God. 1

This scnolium on the neture of a personal Tod is ouite
helnful to our investigation, in as mvnch as it defines and
summarizes much of what Shelley himself was saving in his
later writinzs., The manifestation of a cosmic nersonality,
nossessing the attriodutes of an epigenetic consciousness,
obviates the arsunent for a mechanistic will creating and
governine the universe. What is unconscious cannot create and
zgovern the conscious. Joian Locke pursued the thought in these
somewhat ezregious terms:; "Incogitative beins cannot produce
a cogitative....It 1s as imnossible to conceive that ever
bare incogitative matter should »nroduce a tninking intelligent

[

oeing, as that nothing of itself shouldé oproduce matter.™
Only the prescribed conditions of our insight limit the human
understanding from a more expansive and a more definite

iknowledge of the Supreme Creator,

In pursuance of the thousht that the Deity, like man,

1

EGgar Sheffield Brightman, The Problem of God, pn.ldH-158,
2

John Locke, An Bgsay Concerning Human lnderstandingz, {(Vol,
IV, of 2is Collected iWritinas, o»n.3,10,
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pocsesses personality, Shelleyv says,

"an, resembling God, fulfills most accuratelr

the tendencies of his nature; and God comprehends
within himself all that constitutes huwmnan
perfection. thus 3od is a wodel Tiiroush

wqich tihe excellence of man is to be esti-

mated, waile the abstract perfection of cie

auman character is Tthe tyne of the actual
perfection of the divine., 1

Thus Go¢ is vitually the matrix after whose likeness
all men are stawped, but more than that, he 1s the anex of
periection, ths emulation of wnich <ives purnose to auman
endeavor,
In explaining certain portions of the Beatitudes, Shelley
quotes Christ as saving that
a being of pure and gentle habits will not
fail, in everv thouszght, in every object, to
be aware of benignant visitings from the
inviegible enersies hy wioich he ig sur-
rounded, 2
Anv humsn narticipatinsg in the divine effluences emanating
from the Godhesd wmust necessarily be corznate to that lature in
its attributes.
Hence, wman, in so far zs he 1ls ~ood snd
pure, anc 1s able to subdue his will to
hermony with the 'benionant visitincsg!

of the Divine, may be trulv said to bhe
created in the imasze of God, 3

We nhave arrived =t the conclusion of our e¥tended sznalysis
of Shellevy's proegressive gtevs in ¢uest of a Deitv. In re-

trospect 1t is apparent that he besan to abandon »1is material-

Bssay on Christianity (Shsweronss), ».70,

P

ITbid., pe9l.
I

Barnard, Shellev's Religion, ».70,

A
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istic philosophy by the time he had reached his twenty-third
vear, and the period of his "unappeasible revolt" zasainst
traditionel religion was over., Thereafter he veered slowly
but gradually away from a mechanistic conception of the uni-
verse toward a more aumanistic Taith in some Power that radi-
ated Beauty, Goodness, =2n” lLove,

Let us recapitulate brieflvy the course of this nrofress.

In Almstor, the dymn to Intellectusl Beauty, =nd l'ont Blanc,

written during 1315 and 1818, Shelley reveals nis =wareness
of the presence of the unseen Divinity whose tendsrs of con-
tact with man are fleetins and few, Hitherto, he had assumed
the nhilosonhical attitude that an 1wmnersonal Power with

blin® mechanical functions operated the svstem of the universe,

and his organcn of that Power was in the nature of definition,

criticis:

=

, an? comprehension, lIenceforward, tharouch Promne-

tiheus Unbound =nd The Cenci to the Essay on Christianity,

bt

Shelley treats God 23 an obisct of worshinp =nt devotion,
Religion »snd poetry are interwoven tirough the common s»iritual
nurposes of connerative gonocfness, beneficence, -nd iLove, 'lhe

strictures bindins the hwmen will to limit-tion and inescapable

M

slavery are lLoosened by the transcending nower of this Divine
Love abiding personally in the human spirit. Thus, nis Delity
emcrres unmistakably as the supreme etbodiment, meatsrial anc
immat-rial, of that Love, thiroush contact with which human
veings pass, as thoush =an slemble, to be refined an. wendered

in the likeness of the Gothead. #We can say, therefore, that

N\
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Shelley's God is, as Barnard expresses it, "sunra-personal
’ 1
--thet is, personal and more than versonal at the dame time,

Regardless of the ignoratic elenchi o thnose critics cited

in the introductory part of tals study, Shelley's God i« a
personal God, anthropomor-hic in heing, a God of Love and
lercy and Intercession, ané, as such, conforms to a concept
wiilchh should be accepntable to all those who practice

Christienity according Lo tiie nrecents of Christ,

1
Barnard, Shellev's Religion, »n.72.
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arrived at the finsl gtases of this study, By way

4]

We have

of recarnitulation, I shall summarize ss briefly as nossible
the various units comprisine the azsgregate of this thesis,
As a prefatory postulate I assuied, from a preliminary
survey of the field, that all the investigations rvelative to
Shellev's conflicting relisious beliefs left a desideratum
of unexplored matter concerning the specific subject of Shelley's
varving conceptions of a Deity, and accordingly I restricted
my efforts solely to an ampler exvosition o f this one particu-
lar phase through an analytical incuiry into all of 8helley's
writings and into all the previous material casting light on
this debatable noint of Shelleyvan criticlsmn. v study was
undertaken sxplicitly from tae viewnoint of a clarification,
or rather, a rectification ol thonse discursorv criteria in

which the writers nsve generalized too freelv from a priori

assumptions,

First we presented a svnootic condensation of aistorical

dete on the growth of the modern spirit in religion before

Shellev's time, needful for a proper coumprehension of values

and terms

analozous to troge employed by Shelley himself in

nie modes of thouzht

-

Then we proceeded

o
ana

expression,

to Shellev's personal backzround. e

foun” that Shellev was influenced, in

nls parents andéd tsachers than he was by

Prom ths fleeting stages of childhood

s
18

nis

childhood,

and

less by

Civergified readins.

adolescence we
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nroceeded to an examination of the period when he began to
develop a questioning attitude toward orthodox religion. lere
we found that "is skepticism widened the breach between nin
and his father, snd caused 1im to be regarded by.ﬁhe other
members of his familv =8 =& spiritual.leper. The wretchedness
of such a humiliasting position cinafed severcly the sensitive
chords of inis vibrant nature, He Tfelt xeenly as if he were
being pursued by the demon of Zhristianity. It was at this
time he develope? a nronounced form of theophobila.

The publication of The Necessity of Atheism, 2is expulsion

from Oxford, and the abysmal Tift with .is father, brought us
to consider Shelley's concern in the spirit of an immartial

and disinterested First Cause. /e found that, altiousgh Shelley
called himself an stheist at this time, he was obviously aore
of an agnostic, uils mind fluctuating between inconstant spells
ot belief and disbelief,

During the next vear, throuszhout 1512, Shelley wag 1denti-
fving God with the universe in a form of naturélistic nhilo-
sopny. God becomes an lmpsrsonalforce Transcending the

L 4
pnysical world ané indifferent to its activations.

In yueen Mab, published in 1813, Shelley denies the right
of the human will to act on its own accord, ad attributes
all unknown power to s wmute =nd immutable Necessity, imper-
vious to the vrayers of & suonlicatine humanity. The Christian
concepts of Heaven and Hell, he declares, sre anatinena to Lhe

lozical mind,

Until 1215 Shellev advanced tnrough stases of disbelief
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wavering .in connotation between rationalism, materialism,
pantheism, #snd determinism. His objections to orthodox
Christianity were based on the idea that the true teachinss
of Christ had become corrupted by the endless aceretions of
surerstition and tradition; wsr, bloodshed, and nersecution
were condoned 1in the name of Christ, =nd the Church was a
mercenary institution without a true sense of spiritual values.
In the laest 2nd I'inal phase of our study we enter into a
new bz=riod of Shelley's talnking, wherein we perceive & more
nositive attitude 1in iis uttérances. He rejects materialism
as a oplate for adolescent minds, In Alastor, composed in the
autumn of 1815 and published sarly in 1216, the new orientation
toward an immatérialistic Deity is indicated by the numerous
invocations afidressed t a deific Power, pleadingz for in-

struction snd insviration,

A

3y 18lé the doctrine of Necegsity had been swnerseded by
the more illuminative doctrine of Intellectual Besauty, In

the dymn to Intellectual Beauty the noet becomes awvare of the

nresence, Tloatlias unseen amonz us, of an asomatous dilvinity,
tnroush wiose invariable visitations we are investe® with
visions of a ayperphysical world bevond the range of doubt,

chance, =snd mutability. Agein, in iont Blanc:Lines written

=)

in the Vale of Chamouni he catchies gleams of this remoter world,

and ais conviction 1= further reenforced bHv the conclusion
taiat the secret strensth wileh molis the destiny of natural

phenomena 1s coevally of the same cuantum wrlen «overns thought,
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In Prometineus Unbound shelley concerned himgel? with the

problem of discord inherent in the two opprosing principles of

good and evil existing side by gide in the world and he sought

<

)

to devigse mean for its ersdication. He assumnss for the first

.

time & more reverent attitude toward the Tigur

*
b

e D

¥

Christ,

and liberatss Love from the impersonal goverance of determinism,
ﬁenceforth, Love bccomes the leading attribute of Shelley's

God.

In The Cenci he emnployed the word God in the customary
manner of all Christisns., ‘iis characters, wio were eminently
Christian in theilr concepnts and langcuage, were most sympa-
thetically vortrayed. Henceforward, God was to be, for Shelley,
the benign Father of plercics, nresiding over lis iuman seed,

and tiae personal nrotector of those wino trust in [is immediacy.

.

Enipeychidion and The Sensitive Flant, both ~ritten in

1321, evince Shelley's exnanding belief in animism, Adonais,
o 0y

the mosgt aystical of Shelley's voems, 1s indicative of the

9.

fact that the Spirit of Love has become the focal force no-
t

ivatineg the universe. The fra=mentary noemn, The Zoal on The

Serchio, pictures the matutinal stir of all animate elements
wien they rise to a resumption of the daily tasks assigned

individually to each by an omniscient Creator,

The sxetehy remains of Charles I, cdealing iike The Cenci
witin real peonle, tarow further lisht on the fact tiiat Shel
at least for cdramatic purnoses, intended to personate God as
a loving Pather to mankind,

In Hellas, Shelley takes tne uneyuivocal nosition, which
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in hig earlier years would have anpeared paradoxical, not only
of defending Christianity but also of desisnatines it the non-
pareil of religions., Christ is recarded =s a mashetized power,
conterminous with the smirituai realities off-a revealed
Divinity. For our investigation the galisnt feature of
Hellas is its irrefragable conditioning of (od as an anthro-
nomorphic Being,

The Triumph of Life i a mystical interpretation of

man's journey through life as a composite of illusion and
reality. God is mentioned by name in exactly the manner
employed by the average Christian who 1s honest enoush to
gay that Christ's teachings have been debased oy too .:uch
needless dogma.

A Defence of Poetry, 1812, Sh=lley's finsst pilece of vrose,

demonstrates the kinshlp of noetry andé religion, It would be

a delusion of grancdeur for the noet to believe in divine
visitations during those svnoradic moments when he 1s over-
whelmed bv the aIflatus of composition without the accompanying

belief in Divinity.

N

The Essay on Christianity, 1822, is the last and most

germane of all those writings Shelley has given us, ToO serve
as a final key to nls most reasoned thousrhts on religion.

Aé in many other of ails works, re Llnterprets the essence of
Deity by focusing his attention on the vicarious character of
Christ and the latter's enlisghtenine commentaries on the

attributes of the GoChead, Christ here ovortravs Gof o8 the

generator of all goodness, wisdom, and happilness, The concept
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of Hell is denied, belng an invention of those who knowingly
vitiated Christ's teachings. The supreme ruler is thaf merci-
ful and benignant Power wiich visits and influences all those
whose natures admit of an immanent varticipation within their
being.

The likeness of this Deity, it is faibly clear, is anthro-
pomorphic, since 1t is not a mere apstraction but a Power
nervading the frame of thibhgs and visiting us at will, 3Shelley
definitely states taat this Power is God and, furthermore,
that those who nave geen ﬂimlin the rmoments when their
theomorphic natures were nurest, have been moved to zive
forth the most hsrmonious utterances xnown to man,

In the Essay on Caristianitv, God is represented not only

as tne fountain ol zoodness, but =s the eneny of evil, one to
whose prevalling spirit it is utterly foreign to inflict the
glisghtest pain. A will functioning in =such g manner analo-
gous to the human will would necessarily imply personality.
fence, we may conclute that Shelley, in recognizineg the bene-
Ticient personality of the Power wnlch sweeps scross tihie chords

of our theomorphic being =nd inspires us to divinsst utterance,

also recognizes andéd accepts, as Christ does, the centient
personality of that cosmic Power., God, containing witnin

himself sll that comprises nuwmnan verfection, is the parason

through which the excellence of man 1s to be measured, while
human nature strives in the abstract to arrive at the nerfection
actually attained already in divine nature. Hence, we xay

conclude that Shellev's God is in every phveical and =sbetract
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1

purpose thae matrix after wiose imaze a'. men are stamped,
Shelley was denied a long life, Had he lived, ne would
have supplemented his poems witin expnository esgsays, and there

would have then been no misconceptions and no diversity of

6]

opinion on his relisious bellefs, Ie worked versistently
to clarify nig ideas and Lo reftify nis erroneous judazaents.
Out of tne great mess of his =assertions on this subject, it
becnmes 1increasingly evident that Shellev wes laborings and
searching all the few years of ~is hectic and harried ex-
istence for a truer ino*ledge ol the nature of God,

As a result'of our investigations in this study, we may
safely conclude tihal Shelley did not remain for long a devotes
of atheisn,naterialism, vantheism, or Godwinism., We have per-
celved, os Shelley soon perceived, that these tneophobic
phases were not in consonance witin the finer essence of his
warm, expansive nature. We have perceived a unity of purnose
ané a steadv nrogress, onward and upward, in his search Tor the

key tuninz the inTinite We may conclusively say that, by
varying degrees, he approacihed =2nd finally arrived at s settled
state of belief in a nersonal God. In this final stasge of his
spiritual convictions, we 2ave Tound that Shelley's God is an
onipresent Power with all The Attributes of perfection. And,
above all, we have found tihat Shelley's God is a God of love
and mercy and intercession, the fountainhead of all zoodness,
the eternal enemy of all pain =nd evil, and, as such, conforms

1

to o concept wnich should be acceptable to all trose who nrac-

.

tice Christianity according to the teachines of Christ,
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