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Abstract

The Lakhota language, like many other Native Arnaeritanguages, faces a
decline in young speakers. Can the culture extgpendently of a language and
can the people have the same feeling of belongirigeven after the language

has been lost? The following study analyzes thaiosl of language and identity

in a situation when most members of a tribe arelorger able to speak the

language. It is based on interviews with 52 papigits carried out on Pine

Ridge Reservation. The study compares the opimibspeakers of the language
with the non-speakers with the objective to find what alternative signs of

identity people use when they are not able to speedanguage. The analysis
focuses on the attitude to the language, it imtgyto answer the question whether
it is necessary to speak the language to be Lakhothwhat do the people think
about the eventuality that the language might disap completely.

I ntroduction

Many linguistic studies concentrate on negotiatimn one's identity
through specific language usage in relation totileand race (Bucholtz,
1995, 2006; Gaudio, 2001), language and genderh@izc— Hall, 2004,
2005, 2006; Eckert — McConnell-Ginet, 2003; Silteirs 1985) and from
the point of view of language choice in multilinguenvironments
(Gumperz, 1971; Kroskrity, 1993; Woolard, 1989, 20@asesnhoves
Ferrer — Sankoff, 2004; Pujolar, 2001). The follogvistudy of Lakhota
language and identity examines to what extent thkhbta people use
their native language as a sign of identity in #iteation where some
people are still able to speak Lakhota while otlagesnot.

The article focuses on the macro-level demographtegory of
identity, which is the feeling of belonging to aesfiic ethnic group,
Lakhota or more specifically Oglala Lakhota on tRéne Ridge
Reservation. Considering the difficult situation tbie language that is
described later in the article, and the fact thasinpeople are not able to
speak it fluently, | decided to compare the diffexe in the perception of
language importance for establishing one's Lakidgatity between the
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speakers and non-speakers of Lakhota. My expectatias that the
speakers of the language would use this abilitg pencipal sign of their
identity while the non-speakers would be lookingg$ome other signs of
belonging to the group. One objective of the studg to find out what
role the Lakhota language plays in establishinghiotk identity and what
other signs of identity participants use when tasynot able to speak the
language. Another objective was to discover theegdnattitude to the
language, to find out to what extent the tribe mersbrealize the danger
of losing their language completely and how theyl f@about this
eventuality.

The importance that the tribe members attributthéir language
determines to a great extent the possibilitiesan§liage conservation and
revitalization. According to many sociolinguistsiciuding Hinton and
Hale (2001), Yamamoto (1998), Zimmermann (1999) Sathva (2001),
one of the most important factors in revitalizatignthe attitude of the
users of the language. For this reason | decidedrioentrate my analysis
especially on the opinions of the non-speakersonbt because they are
in the majority, but also because they would havexert greater effort to
help the language to survive.

Language and | dentity

At one of his lectures at the University of Colasatbhn Marshal 11l said
that he found his Lakhota identity through the laage. When being
asked whether the children will be able to findith@entity without the
language he answered he thought so. My questiwhesher it is possible
and what is the relation of language and identity.

Studies of this relation have a long tradition. BdivSapir (2003,
pp. 28-29) examines the relation of language, sackculture concluding
that "races, languages and cultures are not distibin parallel fashion™
but at the same time he claims that "language doegxist apart from
culture." The identity of a person or a group obgle embraces all three
of the concepts of language, culture and race. Hdwendoza-Denton
(2002, p. 475) defines identity in the followingyva

The term ‘identity' functions outside of linguistito cover variety
of concepts; for our purposes, we will understatehtity to mean
the active negotiation of an individual's relatibips with larger
social constructs, in so far as this negotiatiosighaled through
language and other semiotic means. ldentity, thienpeither
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attribute nor possession, but an individual andectie-level
process of semiosis.

Similarly, the following analysis will use the capt of identity as a sense
of belonging to a larger social construct, a trib@is inner sense of
belonging to a group is not easy to describe, asyewmdividual shares
certain parts of cultural and ethical values witheos in the group but at
the same time he/she also differs from the regshefgroup. Identity is
then a complex process of negotiation regardingréfegion between an
individual and the group. In spite of this, mosople are ready to claim
that they belong to a certain nation, ethnic graiign or religious group
and many would identify themselves with more thaa.€ollins Cobuild
English Language Dictionarynakes the simplest definition of identity:
"Your identity is who you are". This might seemhmt unspecific, but in
the following study the participants were askedutlbloeir identity and for
this reason we have to take into account what émeigal public, not only
the linguists who specialize in this field, undarsts under this term.

The contribution of language to one's identity d@n basically
observed on a scale with two extreme positions. i@estifies language
as essential sign of identity while the other sdwes relation as more
complicated and would be reluctant to make thip&nequation.

Peter Burke (1993, p. 70) says that "One of thet inggortant of
the signs of collective identity is language. Spegkhe same language,
or variety of language, as someone else is a sianpdeeffective way of
indicating solidarity; speaking a different langeaw variety of language
is an equally effective way of distinguishing orlés&éom other
individuals or groups." Our specific use of a laage can place us
geographically, it can sometimes indicate our gended it can also
indicate our membership in a certain socio-econattass. In everyday
life we can see many stereotypes based on langussgjean especially
famous example was artistically presented by G.3Baw in his
Pygmalion but everyone, in fact, makes similar judgmentsaodaily
basis. For this reason Gumperz and Cook-GumpeB2(X® 7) claim that
"social identity and ethnicity are in large partaédished and maintained
through language.”

The other position perceives the category of itheritself as
somewhat more problematic. Richard Handler (199429) argues that
the concept of identity corresponds with a thedrguture where nations
are imagined as natural objects or things in tla¢ werld with a unique
identity that can be defined by reference to peesisatial, temporal and
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cultural boundaries. For this reason he preferavoid the notion of
identity completely as he claims that: "Groups du have essential
identities; indeed, they ought not to be definedhasgs at all. For any
imaginable social group —defined in terms of natlidy, class, locality, or
gender— there is no definitive way to specify 'whe are’, for ‘who we
are' is a communicative process that includes mamges and varying
degrees of understanding and, importantly, miswstdeding” (Handler,
1994, p. 30). Even though this argument soundsonedde most people
do have this inner sense of belonging to some flazgecept of nation,
race or community. The people themselves simpliytfesr identity, they
want to belong somewhere because this feeling ghas security of not
being alone.

It seems that the relation of one's language areksdeeling of
belonging to a particular group is rather comples aannot be solved by
a simple equation: language = identity, but on dtieer hand language
plays an important role when we think of being mersbof a group.
Detailed analysis of relation between languageidentity was offered by
Bucholtz and Hall (2005). According to these twaygliists, this relation
can be tracked on various levels. "ldentities enuasa (a) macro-level
demographic categories; (b) local, ethnographicapecific culture
positions; and (c) temporary and interactionallyedfic stances and
participant roles"(p. 592). Another claim that tseme authors make is
that "identities are relationally constructed thgbu several, often
overlapping, aspects of relationship between setf ather" (p. 585).
When we establish our identity we establish it beldnging to certain
group"” or "being different.” In fact, we usuallytaslish our identity as
belonging to a group and then we coin our own iicldial identity that
differentiates us from the rest of it. Nevertheldbss is not a subject of
this study as it concentrates on the first submatro-level demographic
category, the one that Burke (1993) calls "coliectdentity".

Various studies also focus on the choice of laggu&txebarria,
2002; Kroskrity, 1993; N#gi wa Thiong'o, 1986; Schaengold, 2004;
Siguan, 2001; Woolard, 1989) demonstrating thathe'Tchoice of
language and the use to which language is putngateto a peoples'
definition of themselves in relation to their naurand social
environment" (Nggi wa Thiong'o, 1986, p. 4). By using one language,
dialect or variety instead of another, people distaltheir identity in
relation to others, either as part of the groupsonot being part of it. This
is particularly frequent and important in multigimal environments like
Catalonia (Woolard, 1989; Pujolar, 2001), Eusk&tdkébarria, 2002) or
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Navajo (Schaengold, 2004) however, it is only paahplicable on the
case of Lakhota as some members of the tribe Havepossibility of
choice while others don't.

L akhota language and history

The history of the Lakhota language parallels tistohy of the Lakhota
Nation. The Sioux tribes migrated to the area ef @reat Plains in the
17" and 1§ centuries and until the beginning of™@entury they had
only minimal contact with European culture. Theyreveolonized in the
second half of the 19th century (1868 — 1890). Wiikestones of the
history were undoubtedly the Second Laramie Treaityl868 that
established the boundaries of the Sioux reservatioluding the Black
Hills, the victorious Battle of Little Big Horn i6t876 and the Massacre of
Wounded Knee in 1890. After this event the Lakhotre settled in
reservations in South Dakota, Montana and Minnedtdavadays most of
them live on one of five reservations: Pine RidBesebud, Cheyenne
River, Standing Rock and Lower Brule.

The end of nineteenth century was also the beginmf the
assimilation process and the beginning of the lagguoss. The prestige
and social status of Lakhota language was veryitais initial period of
contact, but most destructive for the languagethad.akhota society and
culture in general was probably the system of bagrdchools that had
already been used in other Indian reservationsesihe 1870's. It was
prohibited to speak the native language in boardiogools, and the
students were punished for using it. Many people ate 40 years old or
older still recall their traumatic experience fronese institutions:l was
punished for speaking my language, and that was3,188d corporal
commissions still existed until 1973The situation started to change
slowly after the 1968 Bilingual Education Act antlet 1975 Lau
Remedies, which provided funding for bilingual ediien. Nevertheless,
the practices of boarding schools were still usedhe 1970's. For the
Lakhota, this means 80 years of attempts to ertditee language. The
result was that parents decided not to pass tlgivenlanguage on to the
next generation; they chose not to teach theidodil Lakhota to save
them from similar trauma. Many people who can sptak language
today say they learned it from their grandparemiéess they are over 70.
However, it was not only the boarding school system the general
environment that was not favorable to the languaQee teacher
summarized his experience in a simple sentef\t#ren | was young, it
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was not cool to speak the Indian language, otheseviaughing at you
and so | didn't want to speak it."

Since the late 1970’s there have been attempteaiotain and
revitalize the language but these attempts havéambtmuch success yet.
When we look at the Lakhota language now, we cadlyhapeak about a
bilingual environment, and for this reason theatitun is different than in
the above mentioned studies of Woolard (1989) draSngold (2004).
Presently most Lakhota people don't have the pitissitof choice
regarding the language as they can speak only $ndti is rare to hear
everyday conversation in Lakhota and even at thetings of the Tribal
Council the interventions in Lakhota are exceptioAaLakota Language
Surveyundertaken by Oceti Wakan (2007) claims that 19%eafple on
the Pine Ridge Reservation speak Lakhota (1,649 @ut8,886
interviewed) but only 2% under the age of 6 andd@%hildren and youth
between 7 and 17 years of age. The average agdfloéra speaker is
about 65 now, and for this reason we can expedt ttie pessimistic
predictions about the language passing away mdly t@ecome true in a
few decades. In spite of some attempts to suppertanguage at school,
the situation of the language seems to be critidaktle and Romaine
(2000, pp. 177-178) explain that: "Without transstog, there can be no
long-term maintenance [...] When a language isongér being passed on
at home, efforts to promote it outside that domain church or school,
for instance — usually end up being symbolic anmémenial." The above
mentioned facts make evident that Lakhota langisgmndangered even
though there are still thousands of fluent speakers

M ethodol ogy

The research reported here was carried out onitleeR*dge Reservation,
SD during 2007. The survey about the language @ewtity was part of a
more extensive project about the attitude of thihbsa to their language
and about the situation of the language at sch@ulsing this study 52
members of Oglala Lakhota tribe were asked to ang@weguestions in a
guestionnaire, and the whole participation was naea in the form of an
interview if the participant agreed, which was ioremthan 90% of cases.
The reasons for recording were multiple. First, smhthe questions were
open ended and if not recorded, the participantsldvtiave to write
extensively, which would probably discourage thermd anake them
respond in the simplest way. Second, it was fregjtieat the participants
were expressing their opinions about the langubgaughout the whole
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session, giving interesting comments and explanatio yes/no questions
or simply expressing their opinions when they iéie that. Another

reason was that the recorded answers opened spacaofe detailed

analysis.

For the purpose of this study the 52 subjects wlesided in two
groups. One consisted of 26 fluent speakers, moathom (80%) were
teachers of Lakhota language, and the other of &6speakers, who
claimed not to speak the language at all, or jadittle." Their opinions
were compared in order to find out how the fadb@ihg able to speak the
language influences the opinions about its impadarNaturally the
average age of the second group was lower thafirgile corresponding
with the above described demographic situation.

The analyzed part of the survey consisted of 2ngeguestions, 1
guestion to be answered on a Likert scale, onetignewith ranking
options and two open ended questions where reagprdas particularly
useful as it provided space for the participantexpress their opinions
without the limitation of pre-set choice. The sixiegtions were the
following:

1. Would you like to see Lakhota become the requmaguage for
official business/politics on the reservation?

YES - undecided — NO

2. Do you think that the ability to speak Lakhoizeg people more
respect in the community?

YES - undecided — NO

3. Itis necessary to speak the Lakhota language taakhota.
Strongly agree - Agree - Undecided - Disagree er@jlydisagree
4. What are the most important parts of culturahiity?

RANK from 1(most important) to 4

___knowledge of Lakhota ceremonies and spiritubles
___knowledge of Lakhota history, treaties and it
___knowledge of the language

___knowledge of the ancestors and kinship

___others:

5. Explain in detail what makes you feel Lakhota.

6. How do you feel about the possibility that trekhota language might
disappear completely?

Even though the formal information about the p#rtints included
age group, gender and household composition, thevaniable that has
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been taken into account in the analysis was ttegoay of speaker versus
non-speaker. In addition to the information docutedn in the
questionnaire and on the recordings the analysisides my field-notes
and observations.

One of the observations made me realize the Igitfal the
guestionnaire and formal interviews in general@sesof the participants
gave the impression of being examined and thus wee looking for
"the correct" answer. A participant even expressgdion: "l feel like |
failed" after the interview. For this reason the collectiedia requires a
great deal of interpretation and cannot be takethi® "objective truth." It
is possible that the same participants would esprggite different
opinions in a less formal situation or if they hadre time to think about
the question. However this doesn't mean that tie czlected in formal
interviews is useless, because the fact that theipants consider some
answer as "the correct one" is also valuable inédion.

WhoisLakhota?

Parallel to Woolard (1989) who was asking "Who &alan" we can ask
"Who is Lakhota?" We will also find more criteri@ tanswer this
guestion. In fact the question who is Native Amanids frequently asked
and studied as it has many important legal consemse Individual tribes
usually set the criteria themselves where one ®@ftbst frequent factors
is the blood-line of parents and grandparents. @Base this blood
guantum criterion the tribes set a limit for beiag "enrolled tribe
member." For the Lakhota it is 1/2, while for theapaho and the Crow
Nation 1/4, and only 1/8 for the Wichita. Thesefaliénces demonstrate
that the percentage of Native blood is in fact dbitrary line that serves
to limit the number of tribe members, and it mayt meflect an
individual's feelings of belonging into the trikeven though this criterion
was not supposed to be one of the points of myyaisll encountered it
with unexpected frequency. Many individuals talksdubut it either in a
positive or a negative way and some even voluntdetreshow me their
ID card, where this was indicated. The following @rst a few examples
where people speak about their Lakhota statudatioe to blood.

[1] I'm a full-blood
[2] Three quarters of Lakhota blood. My mother is bitlod and my
father is half.
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[3] The younger people nowadays don't really consillat, but the older
people, especially like the full-bloods, they judge by how much
Lakhota you are, it's a..., I'm used to it now hesmathat's what I'm
known as a half-breed, he's a half-breed, they aiokou and judge
you like that.

[4] | don't know, considering that me, my last nammehln I've been on
reservations and stuff, ...my last name, | got@zéd because of my
last name, ..., like for instance | was new,.esthguys go by blood,
quantity of blood, ..., What's your last name?

[5] Full-blood, half-blood, 21/60, that's a white maotscept, there is no
formula | can take blood out of you and say...t'thall divisive
measures and we swallow it, we eat it like candy.

On one hand we can see proud proclamations ofiedrtlood quantum
in the examples [1] and [2], on the other hand d@swot unusual that
people were feeling injustice in this division like the example [3] as
they didn't feel less Lakhota than others but itespf that they were only
"half-breeds". In example [4] we can see that ita$ only blood but also
a surname that makes a person either full-statkbidta or lower rank
Lakhota. Evidently there are typical Lakhota suraajreven though they
are used in English translation they make allusioa Lakhota bloodline.
The participant in the example [4] had a Spanishaue and in spite of
his Lakhota bloodline, his mother was a "full-blgbde experienced the
humiliation of being considered less Lakhota thdérers. The example [5]
might sound like a general complaint of the "waSi(white man), but in
fact the division between enrolled tribe memberd ann-members is
also, and most of all, about money and at this tpwia can see the
connection with a "white man" quite clearly as mafsthe money comes
to the Reservation from the white man in the forinState subsidies.
Another interesting point is the terms the peopde.uNhile full-blood
sounds positive, "half-breed" is usually used farsks and dogs. In
general this "legal" criterion might seem illogicahd inconvenient for
establishing one's belonging into the tribe; nédwaddss, it is often and
popularly used not only in legal situations but gmtly for judging
oneself and other people.

Ancestor s, ceremonies, history, or language?

Turning from legal aspects to popular definitiovgoolard (1989) found
four alternate criteria for the definition of Catal identity: birthplace,
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descent, sentiment/behavior, and language. Thene idoubt that these
criteria will play their role also for the Lakhobat at the same time we
will find some other criteria that will correspondth Lakhota cultural
background.

First of all it is necessary to say that this @& a search for one
single criterion that would be the definition of Kketa identity, in fact
many participants when asked about the most impbpgarts of cultural
identity automatically answeredAll of the above"or "All of them,"
which means that they are not mutually exclusiviecbmplementary. The
examples below make a list of some aspects that pdmgicipants
mentioned after being asked what makes them fddidta:

[6] Being on this Reservation, I've lived here ovey&érs.

[7] My elders, like my family tree on my mom's sideerest'm from, the
roots.

[8] My heritage, probably my background, where | coramf

[9] It's who you are, it's how you are raised, your mpding, your grand

parents, your ceremonies you went to, that you_afdota named.

[10] Probably like, the only thing | can say is probabty culture,

culture, my people, at the same time chiefs, bechesme from a chief
family.

[11] I can't explain, it is the way you feel you canl fe@ other way, you
get born into it.

[12] That's in your soul, that's in your blood line, tan your heritage.
[13] You are Lakhota that's Thunkasila given, God given.

[14] That's in your soul, that's religious, being Lakibas a religious
thing.

[15] The ceremonies, everybody relies on the ceremomggp to sweat-
lodge.

[16] Carrying a pipe, speaking the language, knowingfamyily history.
The first one is probably the main one, the spaitity part.

[17] Not for me, but for other people, they feel likeytlare Lakhota when
they get into a special Pow-wow, beadwork andhielatand they go to
pow-wow dance and they feel like they are LakhBta.as for me | am
Lakhota. | have beadwork and all that but | doréiawone.

[18] People are playing with our pipe too much, | ddmbw where they
are getting all the visions from, but it is suppide be really sacred ...,
Lakhota ceremonies is way out of my line, becdussget little kids should
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be taught the values, how to respect and honor faents and brothers
and sisters, and who they marry.

[19] Living the values on a daily basis.

[20] To be able to speak it, to be able to practicevilleies, to be able to
teach others.

[21] Lakhota in my sense, what they taught to me, i®rabout the state
of being like mind and body doesn't mean the cotorour skin, doesn't
mean the length or color of your hair, basicallg thld people say its hard
to be Lakhota, meaning Lakhota in definition memafiiend, a buddy, the
ultimate ally and it is hard to be that.

[22] There is a behavior amongst Lakhota people, thass there, just

from looking at the Lakota person you know helislhota.

[23] Know who you are and your history because a latwfkids today
they don't know our history and I think it is imfont thing to know about
the treaties, it has to do with everything, thegiaage, the culture,
ceremonies, everything.

[24] Knowing the language.

[25] Because | can speak, | know my kinship, | was daiséh the
culture, ceremonies, traditions.

[26] The language, the language and knowing where | doone

Example [6] associates the identity with the plas@h living on the

reservation but in fact that was not a very frequmginion. On the other
hand many participants talked about their familysasource of their
identity as we can see in the examples [7], [9], [[B0] and many others.
People usually talked either about the more "Lakddbod" part of their
family or at least the more traditional part oflit.the example [10] it is
interesting to notice that the participant was proticoming from a chief
family and so he mentions "the chiefs" as the aitththat gives him the
feeling of identity.

The examples [11], [12] also make reference tamilfy or a
blood-line but in a less direct, more sentimentaywyou get born into
it," "that's in your soul,"up to the point that it passes to the religious
aspect in the example [13]Thunkésila given"or identifying Lakhota
with religion as in [14]. The spiritual part of g Lakhota was
pronounced rather often as in examples [15] angl jg6ause practicing
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the ceremonies, going to a sweat-lodge and pow-vgives many people
the feeling of belonging to the community and destates their pride to
be Lakhota.

However, example [17] expresses that some peaopisider these
demonstrations as "searching for identity" and poddeing Lakhota by
those who have some doubts about their descenle Whs unnecessary
for those who are real, "full-blood" Lakhota. Siatil opinion [18]
criticizes this exaggerated reliance on ceremaanesreminds that people
should concentrate more on traditional Lakhota eslinstead ofplaying
with the pipe."

The Lakhota values were another frequently meatiomarker of
identity as in the examples [19] through [22]. Argdhese values belong
respect to self and othershumility, honor, sacrifice, generosity,
perseveranceand others that are depicted in many traditionaties.
Respect was the most often repeated one, as themruaently a lot of
violence and other social problems on the resemwafihese values used
to be practiced and considered virtues in pasteaet at present are still
considered a moral code that is valued and adrbiydtie elders and that
the teachers try to teach their students in Lakbtdies classes. However
this effort is usually not reinforced at individuabuseholds and for this
purpose these traditional values are not respdnyechost of the ethnic
population. In spite of that, they keep being cdesed as a marker of
Lakhota identity.

There is no doubt that knowledge of history is amgant for
Lakhota people because there were many importamtgvespecially in
the last 200 years, that influenced the fate ofnioé& nation. Nevertheless
its contribution to the feeling of identity was ntiemed rarely [23], which
means that most people do not consider it very rapd for their
personal feeling of identity.

The last set of examples [24] through [26] highiggthe language
as a primary source of identity. Fifteen out of P&khota speakers
mentioned that speaking the language gives themeland of identity and
they usually mentioned it in the first place.

In general we can see that the sources of iderdity by individual.
In addition to the criteria found by Woolard (1988)Catalonia, in the
case of Lakhota an important role is played bydpieitual part of their
cultural heritage and their traditional values. Thest frequently repeated
criteria were a mix of family, spirituality and lgmage for those who
could speak it.
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Isit necessary to speak the language?

The question whether it is necessary to speak #kddta language to be
Lakhota was one of the focuses of my investigatiod for that reason
also one of the questions | asked the participdrits. results | obtained
were not surprising and confirmed the hypothesas the speakers of the
language will mostly agree while the non-speaketsmostly disagree.
The exact statistical figures are displayed in tlext section, which
compares the two groups of participants. In thist pavould like to
discuss some reasons for affirmative and negatimgavars, and also add
some observations made during the research.

When we try to answer the question for ourselveamight be at
a loss. For one part it is difficult to imagine notspeak one's own native
language and for the other the question is seather exclusive - if you
don't speak the language XY, you can't considersgiuto be XY. Who
would we be if we didn't speak our language? Ornth@participants who
was surprisingly a speaker of the language expdesise following
opinion [27]:

[27] | strongly disagree because that's a divisive meagpeople use in
our reservation, just because someone didn't tgachthe language that
doesn't make you any less Lakhota than anybody else

It is evident that those who don't speak the lagguare in this position
because someone, usually their parents, didn'h tésseen. They are not to
be blamed for the situation and many of them cardidemselves just as
Lakhota as anybody else. On the other hand it Soresthappens that the
inability to speak the language may prevent thesrdf passage. The case
| had the opportunity to observe regarded a tauhfi Sun Dance
ceremony that was supposed to be passed from omeagen to another.
Nevertheless this transmission did not happen lsecao-one from the
younger generation could speak the language. btlovant to discuss the
matter of who didn't teach the younger generatienldnguage, but this is
a situation where non-speakers of the language alohave the same
rights as the speakers. This example shows that the@igh most people
would logically agree with the opinion [27], theaee situations when this
is not true and the fact of not being taught timglemge in fact makes one
"less Lakhota," as he/she does not qualify for sofritbe rights.
The opinion [27] was unusual for a speaker of ldmeguage

because most of them agreed with the statemenydliateed to speak the
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language to be Lakhota. Two of more usual opinmfisakhota speakers
are the following [28], [29]:

[28] Without the language you don't have nothing. Withba language
you wouldn't know how to address the kinship, wittltbe language you
wouldn't know how to address your ancestors, witlibe language you
wouldn't even understand why are the ceremoniedwdad the way they
are, and without the language you wouldn't evenwkmdny the treaties
happened on the first place because the whole basshe language.

[29] Along with the language, what we are envisioning know, the
values will follow, the culture will follow, becsa a lot of our kids, they
are not only not being taught the language, theyrast being taught their
culture, so they are adopting a lot of the thintpey see on the TV, and a
lot of it, sometimes is negative, you know, with ttip hop, or the
gangster, you know stuff like that.

These opinions express how much the culture is ddarthe language
and the mutuality of this connection. The first][28ggests that losing a
language means losing the culture at the same threesecond one [29]
expresses that bringing back the language wouligtrack the culture
and the traditional values.

Further observations | made confirm the importamdethe
language and how much it is valued by both speadedsnon-speakers.
First of all, it was much easier to convince theaers of the language to
give me an interview about the language than threspeakers because
the speakers felt self-confident talking about toisic. One non-speaker
even refused an interview sending me to her sigieo was a speaker,
saying:"she will be happy talking to youthich later happened. Another
non-speaker [30] told me how she regretted notkspgdhe language and
a story about her work at Wounded Knee Memoria].[30

[30] I had the opportunity when | was staying at unaelPs but | didn't
take it. | regret it now. That's why | kick my agsv because | had the
opportunity to learn everything, language, traditio [...] | was working
at Wounded Knee Memorial and the visitors were t@only asking me
whether | speak the language and | had to say N®a$ embarrassing. |
left the job after a month, it was embarrassingtladise questions.
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It is not surprising that she didn't feel comfotéatwith an interview about
language, and she actually started to talk opemily after she finished the
whole questionnaire. After that she relaxed ankkthlbbout her boarding
school experience and how she misses the abilgpéak the language.

Another experience was that the participants r@gimeted the
guestion about their household composition, whiels wne of the formal
ones but unexpectedly it also supplied some largdata:

[31] Q: What is your household compositiof@ptions: Lakhota — non-
Lakhota — mixed)
A: | am the only one that speaks, my childrentdon'

While the question is about "ethnic" classificatioh a participant's
household, the answer identifies Lakhota with Lakhspeaker. There
were more cases when participants misinterpreted ghestion. Some
identified Lakhota with full-blood Lakhota, accondito the legal criteria
discussed above, but others identified it with taeguage expressing
indirectly that Lakhota is the one who speaks La&ho

Some participants also mentioned the languagi &sd the way
they see the world through the language - exaniB@sand [33]. They
associated Lakhota with Lakhota values and cultime English with the
English-speaking world. If you say something in hata, it holds true
because it is backed with the value of honor.

[32] Speaking, when you speak Lakhota you can expressejomore
clearly than in English.

[33] We call English the liar's language. That's thelpgem with English.
So it's not necessary to speak Lakhota to be Lakbot it entitles
problems and you should be aware of those.

Even though the logical answer to the original tjpesseems to be
negative because it creates a disqualifying cotefor many people who
consider themselves Lakhota, taking into accouhtthas evidence, |
reluctantly agree that the language must be prefeentakhota to be
Lakhota. | write reluctantly because | realize titats a problematic
answer, on the other hand, the evidence and theoogi of the people
confirm that to be Lakhota with all the rights andl cultural background
you need to speak the language. It is not necessdrg" full-blood," but
the language gives all the rights, self confideand deeper view in the
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traditional culture. It is still possible to be laka without speaking the
language but some of the essential properties pleaiple generally

associate with being Lakhota disappear. Without lmguage you can

participate at the ceremonies, just like | partitgal at some of them, but
you don't have the right to perform them.

Speakersand non-speakers

One of the hypotheses of this investigation wad thare would be
differences between the opinions of speakers anespeakers regarding
the importance of the language, and some of thera aleeady discussed
in the previous sections. Specific answers to dquest3 and 4 can be
found in the in the following tables:

Strongly Agree U_nde- Disagr S_trongly Total
agree cided ee disagree
speakers 8 5 2 6 5 26
non-speakers 3 3 4 12 4 24

Table 1: Results of question B i6 necessary to speak the Lakhota
language to be Lakhota.

ceremonies history, ancestors
and spiritual | treaties and| language and ([Total
values politics kinship
speakers 3 0 15 6 24
non- 8 3 7 8 26
speakers

Table 2: Results of question What are the most important parts of
cultural identity? - number of participants who placed individual
criterion on the first place.

As expected, the speakers of the language mostlgedgthat it is
necessary to speak Lakhota to be Lakhota while thgmon-speakers the
situation was opposite. The same repeated in tkiequestion, where 15
out of 24 speakers marked language as the mosttiamp@art of cultural
identity, while non-speakers marked evenly ceree®mnind spiritual
values and ancestors and kinship. In questioBExXpléin in detail what
makes you feel Lakhdtp 15 out of 26 speakers mentioned, usually
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foremost, that it is language that makes them lfeghota but the non-
speakers didn't have the possibility to say that.

This comparison of speakers and non-speakerstisumprising,
however the surprising fact is that there was atdbnsiderable number of
non-speakers who strongly agreed (3) or agreeth&)it is necessary to
speak the language to be Lakhota and 7 who plaameguage first in
guestion 4. How is it possible that 6 participactsisidered themselves
Lakhota, didn't speak the language and agreedttisatecessary to speak
the language to be Lakhota? There are more possiplanations. One of
them is that they spoke the language "a little,fclwlwas actually case of
5 of them, and they considered this as suffici&scond is that they
considered this answer as the "correct" one bedhesguestionnaire was
about language and yet another is that they retigemportance of the
language, even though the result is not favoralri¢hem, as we could see
in example [30].

While the speakers always had the logical possibib say
“"language," when explaining what makes them feéhbga (question 5),
the non-speakers were sometimes trying to do theesdhe examples
[34] and [35] demonstrate that not having the pml#si to say "speaking
the language" they were at least claiming relatiosomeone who does.

[34] My mother was half and my father was half and aeehalways been
Lakhota, they both were fluent Lakhota speakers.

[35] My mom, [her family], they speak it.

[36] Just the way of life, the way | live my life, ietions with
ceremonies, going to sun dances and speaking,itepthe language.

Another interesting opinion was expressed in tremgte [36], where one
non-speaker claims that "learning the languageégiver connection to
the language and Lakhota identity.

In the introduction | wrote about the importandethe speakers'
attitude to their language, which was the subjdctjuestion 2. While
guestions 3, 4 and 5 gave different results foakpes and non-speakers,
the answers to question Rd you think that the ability to speak Lakhota
gives people more respect in the commuiity? not vary.

All speakers (100%) and most of non-speakers (8ddgtged that
the ability to speak the language gives people nrespect in the
community. This demonstrates that the languagegishjhvalued by all
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Lakhota people and the ability to speak is gengwgbpreciated. We can
notice this positive attitude also in the exampldgre non-speakers are
looking for some connection to the language anck dlve seemingly
illogical answers to questions 3 and 4.

In conclusion we can observe that both speakatsian-speakers
were claiming their relation to the language andhynaf the non-speakers
do in fact realize its importance. The comparisareals that the speakers
mention the language more often as a sign of ideintity, because the
result is favorable for them, but at the same tittadso reveals that even
the non-speakers realize its importance and tleagémeral attitude to the
language is very positive. The ability to speakltmguage is prestigious,
and because the number of people who speak inigidhing, we can
expect it to be even more prestigious in the future

Lakhotaasa" required language"

Lakhota is a co-official language of the reservatiout the reality is that
it is not often used in everyday life. QuestionV¥oluld you like to see
Lakhota become the required language for officiaibhess/politics on the
reservation was supposed to reveal whether the speakers ef th
language would place more importance on the largaagolidarity with
non-speakers. The expectation was that the spealets divide in two
groups while all the non-speakers would give negadnswers.

However, the results were unexpected as 24 o@baspeakers
(92%) answered "yes" and only two were "undecidétieé solidarity with
the non-speakers was evidently less importantterspeakers than the
language itself. It is obvious that if Lakhota b@eaa required language it
would be an advantage for the speakers and sooibteyl for their own
advantage. Even more surprising were the resultengmhe non-
speakers.

[37] No, than | won't know what's going on.

The example [37] is one of the very few logicalwess, while 19 out of
26 non-speakers (73%) answered affirmatively, #4L%ere undecided
and only 3 (12%) said simply "no". The questiohasv can someone who
doesn't speak the language answer that he/she Wikeldt to be the
"required language." Trying to make explanationsalpel to those in the
previous section, it is hard to imagine that thad® speak the language
"a little" would consider it sufficient for officlabusiness and politics,



Lakhota language and identity in Pine Ridge, SC63

which means that they would exclude themselves fios The influence
of the "correct" answer and solidarity with theeiriewer is one possible
explanation.

The other one is that the non-speakers may be rimomentary
lapse of reason and under the influence of speakrogit the language,
were ready to make the sacrifice of not speakirj@ossibly learning the
required language of the reservation. | believe th#& came to a real
official vote, most of them would change their dpmbut in spite of this,
the fact that they were able to imagine that sibmator a few seconds
speaks about their attitude to the language andudsimates their feeling
of its importance. This result highlights the carstbns of the previous
section that even the non-speakers have positititudets about the
language, consider it an important factor of Lakhadentity and a
prerequisite for the survival of Lakhota culture.

IsLakhota going to disappear ?

According to the above mentioned survey of Ocetikélvia the
disappearance of the language is probable in theooodistant future.
Although there might remain a handful of people whib still speak it,
the language will practically disappear becausetmesple will never
have contact with it. The sad fact is that duringstay on the reservation
| encountered very few people under 35 who coukbkphe language.
The objective of question 616w do you feel about the possibility that
Lakhota language might disappear completglwas to find out what
Lakhota people think about this eventuality andtldise their emotional
ties to the language.

[38] It's possible and scary.

[39] It kind a makes person sad, | mean there shouldi Het more
younger people speaking it, it's just all the etder probably will, if they
don't get it in schools you know, it probably wiitappear, cause | don't
see many schools teaching it, they probably haassek but the kids
probably don't take it seriously.

[40] It's sad but it's also something people should lbeenaware of, |
think that a lot of people don't know that it'sappearing and | think if
they had more knowledge that we are losing it np@eple would try to
learn it.
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[41] | feel really strongly that we can't let it, we leato fight to keep it, we
can't stand by and watch let it disappear, we hewestruggle to fight,
that's how | feel about that.

[42] | don't think it's gonna disappear completely. nheavrill be always
someone speaking it.

[43] Never will happen. The colonial people wanted thigl they made
these predictions.

[44] How do | feel? | don't care.

[45] If the language disappeared it would be a huge tosspirituality,
because without knowing the language then you ewmrit know what
songs go with what ceremonies, proper songs, wkatnwonies. My
grandpa Albert always told me that language hasb# there when
ceremony is conducted. Grandpa Albert said thaglemge needs to be
there when you speak with the creator, especiatlgnwou are carrying
the pipe. You are Lakhota, it comes from your blgod carry the pipe. It
has no meaning in English.

Most of the answers to this question fit in twoegatries. The first can be
characterized by two frequently repeated wordgl™'aad "scary", examples
[38], [39], and [40], in the second category theip@ants do not admit this
eventuality like in the examples [42] and [43]. Tiret group realizes and
admits the danger that the language might be doste of them blame the
young for not learning it, others the school andyrsay that there should be
something done about it like the opinion [41]. T8exond group is more
optimistic, they believe that the language will stvow survive, either thanks
to schools or that there will be enough peopleetori it and conduct the
ceremonies. They see the language around them aimyebthat it will
always be there. However it seems that there dsaathird group of people.
The participants knew that the interview was alb@ouage and they were
also pre-selected by the fact that they agreedatticipate in an interview
about language, so the opinion [4#don't carg was exceptional, but the
information the teachers supplied supports the tidaathere are many more
people who don't care.

The teachers even reported about notes on retprogeess reports
saying that Lakhota is of no importance and askihyg they teach it. The
teachers frequently complained that parents deentforce the effort that the
school makes in language teaching.The last opidBhsummarizes one of



Lakhota language and identity in Pine Ridge, SC65

the major concerns: can the ceremonies be condwitieolt the language?
The language has already disappeared from evelijelayd most people are
accustomed to this reality; however, the spirijpatt of being Lakhota is
closely tied to ceremonies and | haven't met anyame could imagine the
ceremonies without the language. It is possibleé tha language might
become an "Indian Latin,” ceremonial language thaly a few will
understand. For some people this will remain egust and scary like the
complete death of the language, others might cengidhe maximum one
can expect in given situation. The simple fach&t the language is gradually
leaving and it can be reversed only if Lakhota peopake a major effort to
save it. The answers that the participants of ghidy gave throughout the
interviews suggest that most of them realize thegela value the language
highly and they can at least imagine this effoygzessed in question 1.

Conclusion

There is no doubt that there is certain feelindpelbnging to the group
among the Lakhota that we can call a feeling ofniily self-
identification with Lakhota culture and the genetadkhota values.
Analysis of the relation between the language &isldollective identity
confirmed the hypothesis that the ability to speklanguage mediates a
strong feeling of identity to the speakers of Lakhaevhile the non-
speakers have to use other sources of their celectlentity. The
importance of the language for both speakers anutspeakers was
expressed in various contexts. The non-speakees afaimed relation
with someone who speaks the language, they agregdite ability to
speak the language gives people more respect icotienunity, and the
majority of them could even imagine Lakhota asquied language for
official business and politics on the reservatimnaddition, the analysis
revealed other important aspects of Lakhota idgntithere the most
frequently mentioned were family and blood-lineaditional Lakhota
values and the spiritual part of Lakhota culture.

Even after this detailed analysis it is diffictdt answer the key
guestion, whether it is necessary to speak theubgegto be Lakhota. It is
evident that speaking the language gives an indalidhll the rights,
respect, self-confidence and deep knowledge ofctiieure while not
speaking the language excludes the individual frésading the
ceremonies but it doesn't exclude him/her fromiggdtion that can be
important for the feeling of identity. In generale could say that it is
necessary that someone speaks the language fotLakieota to be
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Lakhota. It doesn't have to be every person butldhguage must be
present at the ceremonies and for this reasorast $®me people have to
speak it. If the language disappeared completdly very likely that the
culture would follow and consequently also the ifeglof belonging to
this culture. The feeling of identity depends etisliy on the Lakhota
culture and the culture depends on the languagen Evough Lakhota
language doesn't run the risk of disappearing cetalyl in the short term,
it is hard to predict whether the few speakers Veft be enough to
maintain the whole culture and it is even hardemptedict what will
happen in the long term.

At this point we can ask with Joshua Fishman (&998Vhat do
you lose when you lose your language?" His answethé following
(Fishman, 1996a, p. 81): "When you are talking alloe language, most
of what you are talking about is the culture. Thlatyou are losing all
those things that essentially are the way of lifie way of thought, the
way of valuing, and the human reality that you tmlking about.” It is
evident that to reverse the language shift andrnewellize Lakhota
language will require major effort from every conmmity member but
without this effort the Lakhota language will passay changing forever
Lakhota society, culture and feeling of identity.
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