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Chapter I: Life of St. Donaventure

"Let us leave a Saint to work for a Saint", This is the
tribute paid to St. Bonaventure by his friend St. Thomas /iguinas.
awgcording to the story that has come down to us the ‘'.ingelic
Doctor" came one day with a brother Dominican to vislt Bonaven-
ture while the latter wis occupied in writing the life of St.
Francis of assisi. lleceiving no response when he knocked at the
door of the cell, St. Thomas ventured to open it a little, and
beheld Bonaventure raised above the ground in an ecstasy of con-
templation. Frofoundly moved by the spectacle he withdrew leav-
ing the "Saint to work‘for a 8aint."

"Divine Thomas .quinas, who at that time was equally
distinguished for virtue and knowledge...looking through the
partly opened door saw him (i.e. St. Bonaventure) rapt in
contemplation, and raised in 2 wonderful manner above the

ground; then withdrawing he said to his companions: "Let
us leave a Saint to work for a Saint”. (1)

St. bonaventure was born of Itulian parentage an Bégnorea
near Viterbo in 1221.<2)He was given the baptismal name of John
by his parents, Gilovanni de Fidanza and ilaria Ritella., How it
happened that he was subsequently culled Bonaventure is not known
with certainty though Wadding felates the tradition that St.
Francis exclaimed "G Buona Ventura" after curing the young four-

(3)
year-0ld babe of a grievous illness; from which incident it is

believed Bonaventure received the name which he was to distinguish
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by his 1llustrious life. We do know that hé was preserved from
death by the prayers of St. Fruncis. He recountg this fact in
his Legend of St. Francis(4)wherein he avers that he was eager to
undertake the welcome task of writing the life of St. Francis.

"If I, who wus snatched from the Jaws of death by the
pruyers and merits of this one, as I have a recent memory of,
should be silent about publishing his praise I fear I would be
gullty of the sin of ingratitude."® (4§

We have little precise data on the saint's life until the
time of his entry into the Franciscan Crder. Whether this was
in the year 1238 or 1243 1s still a matter of dispute.
Gelesinus, Wadding,CS)and the Bollandists prefer the latter déig
but Bonelli, Ignatius Jeiler and others uphold the former date
as the more probable. At his entrance into the religlous life
we may presume that he had an education such as was customary in

his age, namely the trivium (comprising grammar, rhetorie¢, and

vdialectic) and the guadrivium (comprising arithmetic, geometry,

music, and astronomy). St. Bonaventure was a master of Latin
and all his theologicil and philosophical writings are in that

language. Some of his works present his thought in an excell?ng
7

literary style, as for instance h%e)Collationagq&g,Hexaemeron
8
and his Itinerarium llentis in Deo which abound in fine compar-

isons and are graced with abundant quotationes from the Seript-
ures. St. Bonaventure as a stylist was at his beat in his mys-
tical and asceticul works, for in these he gave his whole souln

into his words and put all his sincerity and artistic talent into

what he had to say. This 1s well exemplified in his Leditationes
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(9)
Vitae Christi and in the De Profectu Religiosorum. (10) Probe=-

bly he knew but little Greek since it was not until the Renais-
sance that Creek waus taught to any great extent in the West.
However, he must have had some acquaintence with it for in var-
ious passages he glves Greek equivalents of lLatin words as when
he says, “"Graeci usiam, oV Lol vocant".(ll)Throughout his writ-
ings he manifests a rather thorough knowledge of the Creek phil-
osophers but that would not mean that he read them in the origin-
al; in fact this wus probably not the case, for not many scholars
at Purls in the thirteenth century read the Greeks in the orig-
inal, elther because they ﬁa;i not familiar with that language
or because Greek manuscripts were a rarity in the West, He could
get a considerable knowledge of the greek philosophers from the
works of aristotle which were available in Latin translations.
His novitiate wus occupled with the study of the rule and
the Divine Office, and a preparation for ordination. In his
Regula Novitlorum written later in life he mikes some illuminat-

ing observations on the novitiate, its purpose, and practices.

He begins his work with a serious consideration:

"In the £irst place you ought always constder to what
you have come, ang gor whgt purg%se yoﬁycame. For what pur-

pose did you come? was it not for God alone, that he might
become the reward of your labor in life eternal.®

And the salnt goes on to aspeak of obedience:

"and you are not entrusting yourself to your own guidance
presuming that you know what Godg wills, but you committed
yourself to your superior that he might rule you, and you
gave him your hand in profession that he might conduct you



in the way of God." (12)

In the rule he speaks of how the novice should conduct himself

at choir, at the chapter, at the table, and in the dormitory.

As often as you awake "let the memory of God, and of his rassion,
occur to you immediately, and thank him, for he watches over us
when we sleep"...it meals "your eyes are not to wander about nor
should ﬁou gaze here and there...you should be intent either on
God or on the reading...Be not offended if there be some defect
in the condiments, or the salt, or in the cooking." At spiritual
rexding, "read the lives and doctrines of the saints, that in
comparison with them you may be always humble, that you may be
instructed and ascend to devotion and progress in etudy."(IS)
This little treatise gives an insight into St. Bonaventure's
habits of 1life and into his manner of thinking. Ve may presume
that he put into practice during his novitiate the rules he lays
down for others later on., If it is true that a good novitiate
makes a good religious St. Ecnaventure ﬁugt have acquited himself
well as a novice, for he was a holy Friar, as Wadding soc often
testiriea.(l4)

After Bonuventure finished his novitiate in the ioman pro-
vince he was sent by his superiors to study =t the University of
raris. The curriculum drawn up in 1215 gives a fair indication
a8 to what studies weré treated of in the irts course during the
time of St. Donuventure:

"Instruction in Latin was limited to ‘grammart, which
is t0 be studied in the 'two Friscians! or at least one of them.
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Logic forms the main subject of instruction. The old and new
dialectic of aristotle, i.e. the whole Organon together with
the Isapoge of Porphyry, are to be read ordinarie; rhetoric
and philosophy are restricted by wy of a treat for festivals.
In rhetoric the only books specified are the Barbarismus (i.e.
the third book of the ars Major) of Ronatus and the Topics;
philosophy apgarently includes the Nicomachean Ethics of
Aristotle...and the subjects embraced in the quadrivium, i.e.
arithmetic geometry, music, and astrology.” (15)

His training in the liberal arts was now supplemented by a course
in theology under the celebrated Alexander of ﬂales, the "Doctor

Irrefracibilis®, who at that time represented the Franciscans in
' P

the chair of Theology at Faris.

ntuant aux théologlens, gens d'age mir, avances dans

lelirs etudes, ils doivent awoir atteint 1'dge de trente ans,

avoir suilvi le cours des arts pendant huit ans et ceux de

theologie pendant cing, pour obtenir la licence en théo%gg%e.?
alexunder himself had been a distinguished philosopher before
entering the Order of St. Francie and after becoming a frilar he
continued to lecture with great distinction. Bonaventure wus
one of his pupils until the death of the master in 1245. Alexan-
der must have had a high regurd for his young disciple for Sal-
imbene records of the young student: "He shone with so much
innocence of character that that great master, Fruter .lexander,
would scometimes say of him that it seemed in him sdam had not
sinned.(17)8t. Bonaventure in turn admired the ability and know-

ledge of his teacher and in writing his own Commentary he pro-

fessed to be a follower of the opinions he had learned from
Alexander, and in his great modesty made no claim to originality

but declares thut he intends merely to disclose old and approved
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(18)
teachings. He refers to Brother Alexander as his father and
9

teacher. ‘

In conformity with the practice then in vogue St. Bonaven-
ture received no formal course in pﬁilosophy as such. fhilosoph-
jical questions were treated as they came up in the study of theo-
logy. Scholastic philosophy waes a development that took place
largely in the thirteenth century, brought about by the intro-
duction of aristotle, William of Auvergne and Alexunder of Hales
ailded in introducing the ihilosopher in raris. alﬁert the Great
made an intensive study of him and the Dominicans in general
favored the Peripatsetic philosophy.

"Car la presence des Dominicains dans les facultd’s

(a Faris) €quivalait a 1l'introduction integral et system-
atique de l'aristotélisme.™ (20)

Albert p&d great influence in fostering the new philosophy at
Paris.(al)AleXander'of Hales mede notable departures from the
Patristic system of theology. 1In his classes he no longer held
solely to the method of teaching theology based on the outline
of the Scriptures, explaining them with texts from the fathers.

'He built up his lectures on the Libri Cuattuor Sententiarum of

Feter Lombard which was to be the text book in the schools for
the next three centuriee., The method developed by this Francis-
can Doctor became that of St. Bonaventure, Thomas, and Scotus
and every tneologian of note who wréte a Commentary on the Sen-

tences.

"Though the scholasties may not have followed him



(scil. Alexander) in his love for multiplying &uthorities,
creating difficulties, and bringing up new and endless matter
for dispute, they held very closely to his method...This
metiiod 18 followed in the main by Albert and then by St.
Thomas of aguino.” (&2)

, (23)
Indeed Bonaventure's Commentary is his greatest work. The

commentary on the Sentences presented a scientific explanation

of dogma and morals and discussed the philosophical implications

of theology.

Besides Alexander of %algs, St. Bonaventure also had as
24
teachers John of Rochelle, Oudin {igaud, and John of Farme-

all Franciscuns., Very likely he also studied under the Dominic-
ans Hugh of St. Cher and also under Albert of Cologne, later
known as salbert the Great. It was Albert who cooperated in ine

troducing philosophy in?o §he University of Faris as a faculty
a5
distinet from theology. The course of studies undertaken by

St. Bonaventure wus destined eventually to c¢onfer on him a Doc-

torate,

"The famous University of Faris distinguished a twofold
teachership in theology. After a five-year course, the
student received the baccalaureate. As such he could lecture
privately, 1.e., under the supervision of a magister. Having
lectured for a length of time to the satisfaction of the
faculty, he recelved the degree of licentiate from the chan-
cellor of the university, i.e., the permission to lecture
publicly. It depended on the faculty of the Magistri whether
orrnot he should be allowed to have a vote and a seat in the
academic senate,

"Bonaventure lectured as early as 1245 in the econvent
school of the Friars. e received the licentiate in 1248, but
the title of magister was unjustly denied him until 1257". (26)

Another part of the student days of the saint was devoted to
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acquiring a knowledge of the Holy Seriptures. Throughout his

(27)
writings we notehis frequent quotations from the Sacred Text

and in his Commentary on the Sent?negs he discussee at length
28
the Biblical account of creation. Being naturally inclined by

his plous habits, he became a diligent student of the Divine
flord. iHls method for pursuing the study of the Seripture is

siven in hils Collatinnes in Hexzemeron:

"The meznner of studying ought to have four conditions,
namely; order, assiduity, completeness, and measure...

"The whole of Scripture is llke a 2zither, and Jjust as
the chords by themselves do not make harmony but only when s
sounded with others, so0 one place in Scripture depends on
others...

herefore e who has Scripture is adept with words and
even in elegant speech, as Blessed Dernird, who knew little
but because he studied much in the Scriptures he spoke with
great charm...

"lioreover to this knowledge man is not able to arrive
by himself, but through others to whom God hasg revealed it,
especially through the originzl writings of the saints, as
of Augustine, Jerome, and the others. It is necessary there-
fore to betake oneself to the works of the saints. But since
these are difficult, the Sumnae of the masters in which dif-
ficulties are elucidated, are necessary.” (29)

His observutions about study and scholarship in general
sresent « portrait of the ideal Chrietian student. Wisdom
should be sought above learning: *The appetite for learning
ousght to be moderated; wisdom and hollness are 1o be preferred
to it. (SO)The first lesson of wisdom is to know oneself, and
thie more a man advances in wisdom, the more he despises himself.

St. Bonaventure began his career as a teacher by expounding
the Scripture. His exegesis 1s concerned more with the practic-

21l lessons to be drown from the Divine Text than with a litersl
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interpretation of the words. Cne of his methods of explaining the
words was that of using Scripture:itself, quoting other texts to
elucidate the point in question. In the Opera of St., Donaven-

ture we find commenturies on Eccle?ia§tes, the Book of Wisdom and
31
the Gospels of Sts. Luke and John.. The 3ollandists take

special note of Bonaventure's industiry:

#*The industry with which he devoted himself to the
study of letters ought to be mentioned. For him there was
nothing better than labor and diligence; nothing worse than
inertia, sloth, and negligence." (32)

‘Several years after attaining the licentiate S5t. Bonav?n-)
33

ture began his Commentary on the Sentences of Feter Lombard.

At this time he was about twenty-seven years of age. The work
is his masterpiece in theology and takes preeminence over all

his other writings. The Comuentarv is divided into four books

and they appear as "formidable looking" tomes in the lLatin ed-
ition of FPeltier. The third book is recognized by some as sup-
erior to all other Commenturles of Scholastic Theologlans.

“In the firsi, second, and fourth, Bonaventure compares favor-
ably with the best commenturies on the Sentences while it is
adrnitted that in the third he surpasses all others."(54)2hrough:
out his discussinons he i1s characterized by a certain moderation
and modesty professing himself to be a follower of the solid
opinions of Lis predecessors--expecially those of ~lexander of
Hales, |

*As I adhered in the first&ook of sentences to the
common opinions of the msters and especially to those of
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my father, Frater Alexander, of happy memory, so with the fol-
1owing...for I do not intend to advance new opinions, but to
restate those common and approvedi. Let not anyone think that I
wish to be a fabricator of new writings," (35)
ghen in this, however, he is nbt without his individuality and
J
develops some aspects of philosophy whichk can hardly be said to
be borrowed from others., lle surp%ssis alexander in penetration,
36

and in originality of expression.

A furtlier reason for Bonaventure's adhereing rather closely
to traditiocnal views was the fact that he wus siill young--his

Commentury wus finished before he was thirty-five--and he had

scant opportunity to develop a system of his own even if he had
so wished. His busy and active liﬁe in later years precluded
any revision of his works and deprived him of the new advances
of scholastic philusophy which were s0 proncunced in the thirt-
eenth century. His attitude towards Aristotle is that of the
older school which looked upon the rhilosopher with distrust.
Something must be said about the delay that took place be-
fore St. Boneventure wis glven his Doctor's degree. Like the
medieval guilds, the University of Paris wus a corporation where-
in the apprentices must first lecture under the eye of a doctor
and be under his tutelage untilAhe time when they too would be-
come doctors. s there were three steps in the training of a
craftsmen; apprentice, journeyman, and master, so there were
three steps in the training of a university professor; the fac-
ulty to-lecture in priwate, the licentiate to lecture in public

under the supervision of a doctor, und finally the doctorate
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gtself wiilh full power to teach in one of the chairs of the uni-
versity and the(gg%vilege of sitting in at the Council of the
Adninistration. It was the doctors themselves whe voted on
the admission of new members to thelr ranks conformably to the
statutes of the University with its discipline and code of laws.

In thie years when St, Bonaventure was lecturing as a lic-
entiate, pregaring for his final degree tnere was a sentiment
of opposition to tﬁe mendicant orders, Dominicans and Francia-
cans, on the purt of the secular clergy who to this time had
dominsted the great school at Paris.(SL)Brought on, as 1t wae,
chiefly becsuse of Jealousy with which the seculars regarded
the encroazcnments of members of these orders into the teaching
chairs of the university, 1t manifested itself in the determined
policy to henceforth exelude religious from professorships. So
it wais that the young Frunciscun was unjustly held back from
his degree for some years. That there was a certain incompate
ibility, us matters stocd, in a Friar becoming a doctor of the
university cannot be denied, Both\the university and the Rel-
igious Order were institutiocns mutually exclusivg. a8 Cilson
says concerning this situation:

“Or, dans ce cas particulier, le fuit pour un maitre

dlappurtenir 2 deux corps cocnstitues egalement fermés et
exclusifs 1'un de l'autre, ne pouvalt manouer de susciter
les plus gruves ehy,,rs. un Docteur de 1*Universite de
Faris appartenant a un Ordre Mendiant, {'etalt un Stre
socisl hybride gui devrultl respecter u la fait les regle-
ments de sa corporation et la régle de son Ordre." (39)

Each had its rules and its superiors, and at times it wis dif-
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ficult to harmonize both., In times of a crisis the Religious
would claim that thelr religious superiors took prececence over
the authorities of the university. And well they might make
this preference; they had the right but yet it opened them to
the recrinminitions of the university officials who also had Jjur-
isdiction. A notable insiance occurred when the university
authorities decided to close down the schools of theclogy until
they should have redress from the Farisian police who had in-
fringed on the rights of the school. The mendicant professors
continued to lecture much to the chagrin of the seculars who
resolved thereafter never to admit on the faculty tho?e who
would not swear to observe 1its rules and st&tutes.(4O,The dis-
crepancy probably would never have been harmonized were there
not « higher power which could intervene in the affair. This
power wus the Bacacy.

The popes watched over the destinies of the University of
Paris wiih fatherly care., This center of learning was without
doubt the center to which ¢he West locked in matters pertaining
to knowledge, the sanctuary wherein many of the geniuses of the
thirteenth century pursued their labors. The Jjurisdiction exer-
cised by the Holy See over the university was guite considerable
as will be seen from the following.

The ecrisis in the struggle between seculars and regulars

N 1 7 LB - v 'S ;i
w.s resched when William of Swint Amour, a -2cular priest and

mister of the university, wrote a work, De Periculis HNovissim-

orum Temuorum, purporting to nip the evil in the bud. He attem~
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pted %0 base ain attaek on the mendicint orders on reason by dem-
onstrating tiat the mode of life of the Friars living in poverty
on the alms of the faulthful wis conkrary to religion and moral-
ity. @William of Seint .mour was un able scholur and a mun with
ability buv in lhls netter he wus deceived and allowed his pre-
judices to master hiis better Jjudgment, Ascociated with him in
this combati were Odo of Douay, canon of Beauwvals, John Belin,
and Joiu. of Gectville, rector of ithe Univcrsity.(4l)Their attacks
threctened not only the status of the new orders at the univer-
sity but even thelr very existence, 2 éircumstxnce vhichh called
into the fray the best talent that the mendicantis could boast
of for their defence., OSt. Thomas Acuinas wis celled to Rome on
behalf of the Dominicens and by the power of ?if\sexrching logic
anniffilated tlhe arguments of his adveraariee.‘4oj

For the Franclscung Bonaventure entered the lists. Refut-
ing the argusent of Saint smcur whe insisted on the oblig:ation
of the poor, especially poor religicus, to give themselves up
to manual iabor to earn their daily bread, Sonaventure points
out, with the aid of the Cospel, that the contemplative life is
superior to the active life, Ian has a natural right to abandon
his pyossessiuns for the sake of a higher good und here we have
the foundution for the mendicuint life, Involuntary poverty may
be the occusion of evil but voluntary poverty is the source of
all good for it frees the scul from care and directs it heaven-
vard. His thoughts on this subject are found in a book he

vrote on the occusion of the dispute, entitled Quaestiones Dis~
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putatae De rerfectione Lvangelica. He enumeruted the three de-

grees of poverty, the first of which 1s not to wish to have any-
thing unjustly; the second, not to wish any superfluity; and the
third is to desire to be pcssessed of nothing.
“The thiird degree is to wish to possess nothing in
this world 2nd in «ll necessity to suffer many wunts for
God. Tuls is the most efflcacicus remedy cgainst «varice
woiichh ws 2n unquenchable fire never says, enough." (43)
sone yewrs later the fued aguinst tlie Friars uroke oul anew,
thils time inspired by Gerurd of Abveville, who zgain attacked
thelr theory of religious poverty. It wos the cause which in-
spired 5%, Conaventure to write a second work in defense of evan-

gelical povertiy, entitled apologis Fuuperum, a work which is so

mzsterful and so full of lucid reasoning thot it bzcame a stun-
durd reference in later doubts. DReecourse was had to it when a
dispute later took place about the true idexl of poverty in the
Franciscun Crder. "Those who later on maintained that the inter-
pretation of the Curia had forced the order from the rule, were
referred tg42§e lucid explanation of Donaventure in his Apologia
rauperum.” It wus now time for the pope to stepy in and 8il-
ence all the unguét opposition against the regular priests at
tlic University of Faris. alexander IV in 1256 condemned the
1ioel of Williww of Saint Amour as wicked and defumatory and re-
corended the cause of the Friars to the king of rance.
"We condemn that libel which bLegins: "Iehold the watch-
ers ghout outside", and that which is entitled: "Lrief Tructs

concerning the Dangers of the lew Times", as wicked, vile,
«nd execrable, and the doetrines therein contuined as mean,
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false, and nefarious." {(45)

After denouncing the errors in the writings of the rurisiun Doc-
tors he demunded a retractation. “Therefore we strictly comnand
21l the doctors or misters who have dured to deny these things,
publicly to retruct and rencunce the same and to nold and pro-
claim the contrary. Should they refuse to do this they will be
prececded against by suspension,(excommunication, and perpetual
46

deprivition of their benefices.”

Whiat especlally concerned St. Bonaventure in this interven-
tion of the pope wus the stisulation made that Friars should
henceforth be adumitted as Doctors and Thomas Aquines »nd Bonu-
venture were designated by name,

"Furtliermore let them recelve into scliclasilc society
and into the University of Faris the Friars Freachers and
Frizrs inors living at Paris, their musters and doctors and
particularly and specifically Brothers Thom:s of aquin of the’
Order of rreacners and Bonaventure of the Order of ilinors,
doctors of theology, and let them receive these doctors as
teachers." (47)

Bonaventure wi:s able to exercise his newly conferred doctor's
faculties for tut a short while, however, for in that same year
an event oceur ed in his order which vas destined to “lteréhis
condition.

In 1257 John of Farma, the superior gener.l of the Frin-
ciscun Crder resolved to resign his position as superior.' e
.8 brought to this decision probably as a result of the protru-
cted disputes that were then tuking place among the diiferent

factions of the order «s to what rule of St. Francis wus enjoin-
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ed upon his followers. (48) One group, the spiritui:ls, m:intain-
ed tiiut the test.ment and practices of St. Francis should be
cotinued in t.eir entirety as ah obligution binding on all.
(n the oy, osite side were the rel.uxatl who sought to introduce
mnitioations of vurious sorts whichh would especially affect the
m.tter of poverty. DBut a goodly number of friars followed a
middle course holding that the testumient of St. Frunclis wherein
he advocated a most exulted poverty wus meant more us a recom-
mendation for those who wished to follow it but wus not intended
to be binding on all.(49)They accepted the dispensations and
mitigations that had been conferred by the popes up to that tige,
which moreover were not opposed tothe rule approved by Honorius
III. "The rule full and entire but nothing more", wus their
motto.(SO)This group called themselves the "Urethren of the Com-
mnity", and St. Bonaventure favored them with his whole heart.
Jolinm of rarma being unable to reconcile the three factions
and being accused of severity yielded up his office at the
Generwl Clupter of lome in 1257. Sueh wus the esteem in which
his sunctity was held by his brethren that when time cume to
select his successor no better wy was found than for him to
neme the mun best qualified to take up the duties of superior.
"Knowing of the virtues of Bonaventure of DBagnorea
he did not long hesitate in proposing him to the ussemily.
+11 present readily agreed and elected him ilinister General

in the thirty-fourth yeur of his age, and the thirteenth of
his religious life when he wus yet teaching at raris.” (51)

John of Farma thereupon nuimed Friar Bonuventureof Bagnorea.
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with this act Suint Bonaventure who wus then but tiirty-six and
Doctor at ruris ussumed the office of governing th e order, never
more to resuue his professorsiip,

In 1259 Bonaventure composed his Itinerarium lLientis in Deunm

(527
at Mount ..lvernia, the famous solitude of St. Francis, and

in the following year he held his first generul chapter at liar-
borme. at this chapter the brethren requested him to write a
1ife of St. Frineis whieh should serve as an official version
for the order and eliminate controversy over the manner of Liv-
ing of the founder.(SS)With this in view the saint repaired to
Italy and visited the haunts frequented by Francis to become
imbued with the spirit of the poor man of Assisi., After due
preparastion Bonaventure composed his Life of St. Fruncis which
presented the subject in such a way as to bring out those points
whichx could be imitated by the brethren, leuving the more ex-
w«lted aspects without any elaboration., %Yet the work was strict-
ly true to fuct and nothing significunt was omitted, This bioc-
graphy became the sole approvex wdrk to the exclusion of 211
others. The many editions and trunslutions of li are ample
procf of its popularity. His work cume out in two parts the

(54)
Lejends liajor S. Francisel and the Legends iinor both finish-

ed in 1261. They were accepted by the general chapter held in
risu in 1273,

" "Leonard aretinus, an ancient author dist¢inguished
for leurning and eloguence, having studiously perused the
Leiiend replied to those vwho desired his opinion of the work:
'*In this kind of writing nobody can surpass him'." (55)
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Pope Clement IV by o bull, Suama fustori, dated Novemver 24,

1265, nominated St. Bonauventure to the archiepiscopal see of
vork in England but the saint was reluctant to assume the dig-

nities and finally persuaded the pope to free him from the charge.

"No sooner had the holy man received these letters
thin he lmstened tothe feet of the pontiff beseeching
him not to lay such a burden and so great a dignity on
one so0 unwortilyy. He pruyed with such efficacy and cons-
tancy that he finally prewvuiled upon the pope, who more-
over adnired the saint's integrity of soul und his noble
contenpt of dignity. By way of reply the pope quoted this
passe;e from Eeclesiasticus: 'Remain in thy test.ment,
converse in it, and grow old in thefork of thy ?an?s.'“

56

The duties of the superior general required in those troubled
times & man of consummate tact and prudence, and Bonaventure
could not well be spared. Upon his return to rarls in 1266 he
convoked his third generul chapter of the order wherein it was
decided to.destroy all blographies of St. Francig other than

thet of St. Bonaventure.(sv)For this act which if not brought
about by Bonaventure, was at least done with his tucit permission
thie suint has been criticized by the Spirituals of his own order

in the thirteenth century and by modern historians of the twen-

tieth century. But if we consider the strife brought about by
conflictinl: legends of the founder of the order we can under-
stund tiis move.

At the general chapter of ..ssisi Bonuventure introduced the
practice of suying three Hall Ilarys at niéhtfall in lonof* of the
annunclation of the Blessed Virgin llary for whom he had a great

(58)
devotion. This custom developed into the ingelus. liass was
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to be sung in honor of the Blessed Virgin Liary every Saturday.
asnotherpructice that the superior introduced, a custom still ob-
served by Franciscans today, was that of inserting the name of
their blessed founder St. Francis in the Confiteor; "et bea tum

patrem nostrum Franciscum."

In spite of his numerous dutles Donaventure w%s a prolifie
(59
writer. In 1269 he wrote his .pologla rauperum in defense of

the ev.ngelicul poverty as pructiced by the Franciscans. It wis
not his writings, nowever, that gave him his chief title to re-
cocnition in his own age but his ablility as a pre;cher. Saint
Bonuventure preached before Popes Clement IV, Urbun IV, and Gre-
gory XI, before different religious orders, and before the kings
of France and Navarre, to mention some of his more celebrated
audiences. The development of Bonaventure's sermons is usually
based upon texts from Holy Scripture over which he had a prodig-
lous command. The preacher is to give out the doctrine of Christ
and not his own teachings and Seripture is the scurce book of

his doctrine. The style of his sermons was thoughtful und spi-
ritual, and not what might be termed a popul#r style abounding

in vivid exumples and applicutions. The leurned must have fully
apprecicted the solidity of the saint's discourse, for he was,
@5 we shall see, asked to speauk at the Ecumenical Council of
Lyons.

During the period of Bonaventure's generalship of the friars

violent doctrinal controversies broke out between the theologians

of the two mendicunt orders, the Dominicans and the Franciscans.
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The Augustinianism of John reckham, who represented the Francis-
can schocl at Parls, came into conflict with the iristotelianism
of St. Thomas aquinas, the leuder of the Dominican school. Des-
pite the doctrinal differences which separated the two orders,
tradition «lways represents to us « genuine friendship existing
petween St. Borawventure and St. Thomas.(ﬁo)The violence and
tumult which sometimes characterized the debates in the schools
wae entirely foreign to the disposition of Bonaventure who was
marked by his meek and conciliatory ways. Cne of the points
wherein reckham and aquinas differed wus the question as to
whether there wus one or sevecal substantial forms in man., rFecke
ham uphcld the doctrine of multiple forms aguinst the ingelic
Doctor,(ﬁl)a doctrine which moreover wis taught by Conaventure
himself.

(62)
In his Breviloguiunm, St. Bon&venturqéemarks that phil-

osophy 1s subject to theology. :ibout the yeur 1270,pagan phil-
5sophy was making great 1nroads‘iﬁto Chiristendom even invading
the ﬁniversity of raris, heretofore the seat of orthodoxy. Lio=-
huimedan interpretations of Aristotle, especlially Averroes',

presented inscluble problems which contradicted the faith,

"Soon ufter the beginning of the thirteenth century
the new Aristotle began to make 1ts appearance in the schools
of Faris...He wis accompanied or followed by Arabic com-
mentators and by independent works of irablan philosoghers,
some of wiiich at first claimed the sanction of aristotle's
name. liow the Arable interpretation as exhibited by
svicenna and more decidedly by Averrods...emphasized and
developed precisely the most anti-Christiun elements of the
teaching of the Fhilosopher." (63)
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some teachers resorted'to the doctrine of the double truth--a
thing could be true in philosophy and false in theology and vice-
versi. DBonaventure attributes these evils to the separation of
philoscphy from theology. Christ is our master and teacher,
not sristotle, not Flato, St. Augustine possessed the true wis-
dom because he was eniightened by revelation. Christ is our
cuide wio will free us from the three evils threatening the

schools: praesumptio sensuum, et digsensio gententisrum et des-

cer.tio inveniendi verum (the presumption of the senses, dis-

sention of opinions, and the despair of finding truth). That
is the pride which leads one to abound in hls own wisdom and
invent new doctrines, (an error which later led to the rrotes-
tunt reformation); the dissentions which cause sehools to rise
up wgainst each othér; and finally the despair of findi?§4§ruth

in the ap arent contrudictions between faith and reason.,

In his conferences de decem donis Spiritus Sancti St. Bona-

venture exprescly enumerates the errors of the ..verroists and
finds =« solution for them in Christ who is the author of being;

thicrefore the world cannot be eternal, He is the ratio intel-

ligendi; therefore there is no blind necessity, He is the

ordef og life and there is no single acting intellect in 211
65
men, The pl.ce of Christian philosophy is somewhere between

bling falth and theol?gyg—a doctrine Bonaventure elaborated in
66
hie Hexuenmeron (1273). He criticized the system of Albert and

Thomis becuuse they regarded Christ as the center of their theo-

logy but left Him out of their philoso_ hy.



22
In the lexuemeron (67) he declares that in Scripture alone
ghould one seek the source of knowledge. He enumerates four
kinds of books in their respective importance: the 0ld and New

Testwinent, the writings of the Fathers of the Church, the Com-

mentaries on tihe Sentences, and Summie Theologicae, and lastly
- (67§
works of secular authors and philosocghers. Since commentaries

necescarily employ philosophical terms, we are inclined to per-
use the books of philosoghers and here consists the peril, For
if it is somcwhat dangerous to be obliged to read the exegetics
of ike rathers and the commentators, still more so is one liable
to err in delving into speculations of philosoplers.

"loreover to descend to philosophy is a great dunger
eeedit is seen in Jeroume, who after studying Cicero was
withiout taste (i.e., for the scriptures); and so he wis
scourged before the judgment seat: this was done, however,
for our benefit, that teachers might beware lest they too
highly commend and prize the sayings of the philosop?er§."

‘ 68
lusters should refrain from praising philosephers too highly
lest their discipies be tempted to consult these sources of

(69)
error. "In ecclesia primitiva libros philosophiae comburebunt.”

In 1271 the curdinals in conclave at Viterbo found it im-
sossible to decide upon a successor to the pontificate left vac-
ant by the death of Clement IV. Thereupon they reguestzd St,
Bonaventure to nominate one whom he thought most suitedland
vrouised to elect him. DBonaventure numed Theobald of Plaisance
wio was then at St. Jean d'Acre where he had joined the crusade.
Theobald ¢26)elev.ated to tﬁe chair of reter under the name of

The following year a General Chajter of the TFran-
Grepory X.
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oiscans xS neld «t Lyons wnere fuvorable reports as to the pro-

gress of the order wer received. Not for long was Bonaventure

to
ed him for o higier dignity. ilecognizing the great qualities

remain at the head of the order, for in 1£74 Gregory X select-

of the superilor and appreclating his business acumen he appoint-

ed the Luable salnt as Cardinal Bishop of .lbuno, Tials time the
(71) ,
Bull, - nostrae promotionis, w28 so urgent that no aliernative

w.s left for Bonaventure but to accept, mych against his inelin-
ation. & sonewhat humorous incident ls related about tine scene
when the envoys came 10 present Bonaventurewith the red hat, at
a snll convent at lilgel, near Florence.
"With his customary humility he was washing and dry-
ing kitchen utensils with the other brethren aecording to
the usage of the society, when the pontifical legates ar-
rived teuaring the cardinal's insigna. Not at all disturbed,
he was unwilling to admit the legutes untilhe had finished
washing, so he directed them to lhiang the bhat from the little
twli; on a nearby tree., Having completed his humble duties
he said tc his brethren:  “"ifter we havebompleted the dute
ies of a Friar linor, we assume this heavier charge; the
fermer wac salutary and safe. but this great dignity is dif-
ficult and dangerous." (72)
Bonaventure re urded himself as unworthy for such a dignity just
a5 lids holy founder St. Fruncls hiad considered himself to be un-

worthy of the priesthood.
One of the first acts of the new cardinal was to attgng

the Cenefal Council of Lyons held in 1274 where he took an im-
portant'part, The object of the council wis k8 union of the
schispratic Creek Churgh  +the deliverance of the Holy Land, and

the restoration of esclastical discipbine. The union of the
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greek scilsmatics was brought aboul as a recult of negotiations
carried on by the friars ilinors with Mdichael Fuleologus, the
Greck Duperor. The Greeks were impressed by the lecarning and
noliness of St. Bonaveanture and were won by his kindly dispos-

itione.

"So favorably did Bonaventure impress them, that he
won over almost all of the Greeks, and they gave him the
name of Eutychegbn account of his wisdom and learning,"(73)

All present at tue council admired the gifts of the saint who
upiield so well the cause of the ilendicant Orders.(74)ay 4 BpeC-
ial dispensation he had been allowed to retain the generalship
of the Franciscuns but now, on liay 20, 1274, Jerome of ..scoli,
liter rope Nicholus IV, wus elected in his place.(?S)

On wuly sixth the union of the Greek Church was solennly
ratifled. 8t. Donuventure preached the sernmon on the‘text;
"Arise, G Jderusalem, and stand on high, and look about towards
the Zast and bshold thy children gathersed together from the ris-
ing of the sun to the setting, Ly the word of the Holy Cne re-~
Jolecing in ihe remembrance of God.“(ﬁahuc. V,S)(VS)This was his
last public utierance. Vhen he returned home he was worn out
with fatigue and the strain of his arduous duties. Soon after
he took sick and died on the fiftéenth of July, 1274. He was
fifty-three years of age, thirty of which had been spent in the
religious life., Thougnh a Cardinal at the time of his death his
sole possession wus his breviary and even that he regarded bot

(7))
%8 his own but ordered that it be returned to the brethren.
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He ws puried on the day of his dsath in the Pr.unciscun chupel
at Lyons. reter of Tarantaise, O.F., a pupil of Jonuiventure and
subseauently Innocent V, preachied the funer«l oration. In tie
next session of tie couneil the pope ordered every priest in the
whole world to suy & mass for the repose of his soul. Saint
Bonaventurc w.s canonized on sapril 14, 1482 and elevated by
sixtus V in 1587 to the runk of Doctor of the Unlversal Church.

Saint Bonuventure is called the "Seraphic Doctor®™., His wri-
tings have a fervent tone to them and frequently climb to the
heights of spirituality. The saint maiht&ined his fervor and
his spirituel outlook on life by his spirit of prayer. He lived
a life of uniun with God and in all problems tiied to see things
as God beholds them as we can witness from his freqguent recourse
to Holy Scripture. "Instead of penances he recommended converse
with God. Prayer it was that fave him that ?ggirior serene de-
termination which marks his administration,®

St. Bon:venture's works were published at Rome (1486-96)
Yeing (1609), and Lyons (1668). The Franciscans of (uaraceci,
near Florence publisghed an excellent edition of them, the last
volunie of whiech appeared in 1902. There ig also an edition by

“e Co Feltier (used as a sourde in thig theses) printed in fFaris

in 1886, The chief workes of the saint are the Commentsery on the

Sentences of Feter Lombard, in four books. De Reducticne srtium

ad Theolosdam, Itinerarium lentis 2d Deum, Zrevilocuium, De He-

Sinine animee, apoloria Fauperum, Legends Sancti Francisei. On
rdtg“tﬁg“SdTTIgaﬁEﬁm. a4 WOrk in the Yorm of a dila-
theolory he wo
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jogue between the soul and the inner man who attained a knowe
jedige of the spiritual life by study and experience. another

velued work is De Sex »lis Seraphim, = manual for superiors.

liotes: Chapter <.

"D, Thomes agulnas, ocul eadem tempestate pari virtute claruit
et doctrina...per rimulas ostii prospiciens, vidit illum
in contemplatione raptum, et « terra mirifice sublevatum;
tum retrocedens ad suos: Sinamus, inguit, Sanctum gul
l-bor:t uro Saneto.” Lueas Waddingus, annales iinorum,
Quaracchi, irope Florentiam, 1931, tomus 2, anno 1z2l
lio. 20, 7. 35.

[

"Hoc anro {(seil, 1221) B lneoregio Hetruriae civitate, non
procul a kionte rhiascono. vetustissima...natus est summo
nostro bono et universae Ecclesiae splendori sanctus Son-
aventura Joanne Fidantio patre et iitelia matre, piis ae
nobilibus parentibus." ibid.

[&e)

7 of. Wadding t.2, p. 35.

4 "0ui per ipsius invocationem et meritsa in puerili actute
sicut recenti memoria teneo, a mortis fiucibus erutus,
81 praeconia laudis ejus tacuero, timeo sceleris argul
ut ingratus. " Legenda S. Francisei, Frol. Opera Omnis
Sancti Bonaventurae, ed. a.C.Feltier, Faris, 1864, t.14,
p. 294,

5 c¢f. fiudding, Annales, anno 1243, t. 3, p. 94, n. 83,

6 scta Sanctorum Julii, t. 3, a joanne Bapt. Sallerio, Joanne
Pinio, Guilielmo Cupero, e Societute Jesu, Venetiis, 174€,
Die Decima Quarta Julii, p. 812, F, "De S. Bonaventura
S. e s Cardinale.” ‘

7 OCperu Crnia, t. 9.

& UOpers Cmnia, 4. 12.

s

ibid.
10 ibig,

11 I Sent., 8, prol. t.1, p. 138,
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nprimo semper debes considerare, ad quid veneris quare ven-
eris, et propter quid veneris. FPropter quid enim venisti?
nonne solummodo propter Deum, ut ipse fieret merces laboris
tui in vita aeterna...

"Et gula non confidis tibi ipsi, ut praesumas te scire
quid velit Deus, ideo commisistl te superiori tuo, ut ipse
te regat, et dedisti el manum tuam in professione, ut ipse
te in viam Del indueat...

"Statim occurat tibi memoria Del, et ejus passionis,
cunt gratiarum actione, quia ipse vigilat super nos, cuando
dorminus...

"Non sint oculi tul gyrovagi; nec hine inde conspicias
ees11bil soli intentus sis, vel Deo, vel lectioni...nec
indigneris si aliquis defectus sit in condimento, vel salls,
vel cocturae...

"Lege sanctorum vitam et doctrinam, ut in comparatione
eorum semper humilieris, et instruaris, et accendaris ad
devotionem, et provoceris ad studium."” De Institutione
liovitiorum, I t. 12, pp. 292-7.

ibid.

Wadding, Annales, t. 4, index.

Hzsdings Rashdall, The Universities of Europe in the iiiddle
spes, edited by F.lM.Powicke and A.B.Emden, Oxford, Claren-
don Press, 1936, v. I, P. 441.

Stephen D'I:say, Histoire des Universities Francaises et
Etrangeres des Origins a Nos Jours, suguste Ficard, raris
1933, tome 1, p. 70.

"Tanta bonae indolis honestate pollebat ut magnus ille mag-
ister, frater anlexander, diceret aliquando de ipso, guod

in eo videbatur ndam non peccasse." Salimbene, Catalogus,
p. 664, guoted from Etienne Gilson, La Ifhilosophie de Saint
Bonuventure, Paris, Librairie Philosophique, J.Vrin, 1924,
pe. 11,

cf. 1I Sent. Praelocutio,
11l Sent. 23, 2 ad finem, t. 3, p. 151.
Stephen d*Irsay, op. cit. p. 169.

cf . Roger Bede Vaughan, C.S.B., St. Thomas of Agquin, Charles
Van Benthuysen & Sons, ~lbany, N.Y., 1874, p. &9.

ibld. p. 263.

Ludger Wegemer, "St. Bonaventure, the Seraphic Doctor®,
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Franeciscun Studiesg, Jos. F. Wagner, N.Y., 1924, n. 2, p. 15.

cf. Vaughan, op. cit. p. 232,
cf. d'Irsay, op. eit. p. 167.
Wlegemer, op. cit. p. 13.

e.z. 1 Sent. Froaemium, t. I, pp. 9-20; 1I Sent. 1,2,2,1
t. 2, p. 265; Expositio in Fsalterium, L. 9, pp. 154-576.

1l Sent. 1,1,1 et seq. t. 2, p. 239.

“llodus studendi debet habere quattuor conditiones. scilicet

ordinem, aeslduitatem, complacentiuim, commensuritionem.®
‘In Hexaemeron, XIX, t. 9, p. 122,

"Tota Seriptura est guasi una cithara et sicut chorda
per se non facit harmoniam, sed cum aliis similiter unus
locus scripturae dependet ab alio.” ibid, p. 3.

"Unde que Seripturam habet, potens est cum eloquiis
et etiam in venusto sermone, unde beatus Bernardus parum
sciebut,sed quia in Seriptura multum studuit, ideo locutus
est elegantissime....d hanc autem intellegentiam non pot-
est homo pervinire per se, sed per alios, quibus Deus
revelavit, scilicet per originalia Sanctorum, ut sugustini,
Hieron;mi, et aliorum. OCportet ergo currere ad originalia
Sanctorum. Sed quiu ista sunt difficilima, ideo necesse
sunt summae magistirorum, in quibus elucidantur difficul-
tates."” ibid. p. 123,

"Appetitus igitur scientiae modificandus est; praeferenda
est el saplentia, et sanctitas." In Hexaemaron XI¥%, t. 9,
p. 122,

f, Opera Cmnia, t. 1l.

"Sed industria etlam commemoranda est quam ad litterarium
studium adhibuit. Nigil potius ei fult labore,et dilig-
entia: nigil destabilius inertia, desidia, et negligentia."
Petrus Galesinius, "Vita S. Bonaventurae', inserted in
Acta Sanctorum Julii, t. 3, p. 845.

cf. Opera Cmnia, t. l-6.

Weygemer, op. cit, p. 15.

".4% quemadmodam in primo libro sententiis adhaesi et com-
munibus opinionibus magistrorum, et potissime magistri et
patris nostri bonae memorize fratris Alex.ndri, sic in
consequentibus...lion enim intendo novus opiniones adver-
sare, sed communes et approbatas retexere., Nec quisquam
aestimet quod novl scripti velim esse fabrieator.”
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11 Sent. Fruelocutio, (Quoted in De Wusf, History of led-
ieval ihilosophy, p. 287, and in Uelerweg, Grundriss der
seschichte der Philosophie, but could not be located in
teltier's edition of the Opera.)

cf. Wegemer, op., cit. p. 17.

c¢f. Rashdall, op. cit. p. 410-1ll,

ibid. p. 375.

Gilson, op. cit. p. 18.

¢f. Rashdall, op. e¢it, p. 378.

cf. Wegemer, op. cit, p. 22.

c¢f. Vaughan, op. cit,

"Tertius gradus est, nihil velle possidere in hoc mundo,
et in omnibus necessitatibus multiplicem pati penuriam
propter Deum. Hoc est efficadlissimum contra avaritiam

remedium, quae sicut ignis insaturabilis numquam diecit
Sufficit.” De rrofectu iteligiosorum, II, 45, t. 12, p. 403.

Wegemer, op. c¢it. p. &5,

"Nos libellum eumdem, quisic ineclipit: 'Ecce videntes
clamabunt foris' guique ' secundum ipsius titulum, *Trac-
tatlis Brevis De periculis Novissimorum Temporum‘ nun-
cupatur, tamquam iniquum, scelestem el exsecrabilem,
et instructiones ac documenta ipnko tradita utpote prava,
falsa et nefuria de fratrum nostrum concilio auctoritate
apost. reprobamus." Loco Citato, p. 169, DBullarium, Crd.
Praedic, v. 1, p. 318. quoted from Vaughan, p. 363, op.
cit. '

"Domus nostris litteris in virtute obedientlae firmiter in
praeceptis, ut omnes llagistros, Doctores et alios, qui

sive in scholis, sive in praedicationibue, seu alibl prae-
missu dicere attentarunt, ex parte nostra monere procurent,
ut infra certum terminum ab ipsis Archiepiscopis et Zpis-
copo preefigendum eisdem, dictum suum in his publice revoc-
ent mule se dixisse fatentes...luod si non fecerint, ex

tum contra eos ad suspensionis excommunicationes et per-
petuae privationis beneficiorum Ecclesiasticorum sententias
«esefficaciter procedere non omittant.” Wadding, annales,
t. 4, p. 35, n. 31.

"Secundo, quod fratres Praedicatores et ilinores Farisius
depentes, magistros et auditores eorum et specialiter ac
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nominatim fratres Thomam de aquino de Ordine Fraedicuatorum
et Bonaventurum de Crdine llinorum doctores Theologliae ex
tunc quantum in els esset in socletatem scholasticam et ad
Universatitem Farisiensem reciperent, et expresse doctores
ipsos reciperent ut maglistros."” Chartular. sUniv. faris.
t. 1, p. 339, quoted from Gilson, op. cit., p. £0.

cf. Wadding, ilnn&lGB, V. 4' E)c 2. n. 20

cf. We_emer, op. cit, p. 28,

ivid.

"Hon fult el diu cogltandum, gqgui explorutas habebat Eon-
aventurue Balneoregiensis virtutes, quare hunc unicum in
mediwa proposult. Facile omnes in eumdem convenientes,
¢legerunt in Generulem ilinistrum tunc Farisiis legentem
anno AXX1V suae aetatis, et XIII monachatus." Wadding,
Annales' t. 4, po 4' e 4.

cf. acta Sanctorum Julii t. 3, p. 850 D.

ef. Wadding, t. 4, p. 154, n. 137.

Opera Cmnia, t. 14.

"Leonardus Aretinus, wetustus auctor, eruditionis et elog-
uentiae laude clarus cum legendam hanc studiose legisset
sententiam rogatus dixisset: 'In illo Seribendi genere a
nenine illum superari posse'", ladding, t. 4, p. 155,
ne. 1338.

"Sed non prius accepit has litteras Vir sanctus, cuam
conclito gressu ad Fontificem ablerit, oraturus ne tantum
indigngbnue imponeret, aut sublimem conferret dignitatem.
~tque adeo efficaciter et constantér oravit, ut aegre haec
audientem tandem vicerit Pontificem, quil ejus animi in-
tesritatenm, et dignitatem noblilem contemptum admiratus,
tandem subjunxit illud Ecclesiastice: Sta in testamento
Lluo, et in 1llo gcolloguere, et in opera mandatorum tuorum
velerusce.(Lccl. 11, 21)% Vadding, t. 14, p. 283, n. 284.

cf., Gilsony op. cit. p. 28,
cf. Wadding annales, t. &, p. 331, b. £296.

Cpera Cnnia, t. 14.

Cf. W&ddiﬂg, to 4, pc 155’ b- 1380
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Chapter II: iInfluences on St. Bonaventure.

In studying the ghilosophy of St. Bonuventure one is able
to perceive without difficuliy a number of 1nf1ﬁences which
worked upon him and which each in their turn modified his phil-
osophiical outlook. A man's thought is to some degree influenped
by his environment, taking environment in the larger sense of
referring to intellectual, moral, and physical factors of his
surroundings. Ferhaps we can more easily discern the influences
on this philosophér because of his conservatism and his lack of
any radleal departures from his predecessors. Indeed he pro-
fesses 10 be merely a recorder of those opinions which were in
the ortihicdox tradition of his day and repudiates any attempt con
his part to make any innovations. One would almost get’the
inpression that he looked with disdain on the introduction of
new theories into phiioscphy.

The charactef of St. DBonaventure inclined him to follow
tradition. His orthodoxy in matters of faith carried over into
mitters of philosophy so that he was a firm supporter of the
system of thought which had been in vogue for centuries. The
Augustinian-flatonism which until the beginning of the thirteen-
th century had almost undisputed sway in the schools of Europe
VWas championed by St. Bonaventure., although in a formal stute-
ment St. Bonaventure declines all claim to any strictly new

(1)

ldeas in his writings nevertheless he developed some doctrines
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along new lines which are original with him,., He interprets the
thought of augustine and other philosophers along the lines of
pis own system.

*St. Bonaventure demeure fidele & la tradition éugus~

tinienne, mais surtout 1% cherche son point d'appui sur un

terrain que sa vie interieure lui a rendu familisr." (2)
How thoroughly this system 1nf1uenced his own thought and writ-
ipgs will be seen later. The 6rthodoxy of Bonaventure wus
closely allied to another trzit of his character--his spirit of
meekness and conciliation. The modest and kindly demeanor of
the man made him a foreigner to all the rancor and bitter con-
troversy that was later to prevall in the schools.

“There was no trifling and altercution in the schools
in the age of Aquinas and Bonaventure, These came some-
what later afier Bonaventure had gone." (3) - '

It was ever his policy to attempt to unite conflicting sides

in disputes as we can note in his conduct as General of the
Franciscans when he was confronted by rival factions within the
order. He brought about among his brethren a spirit of harmony
that lessened the gap separating the "spirituals" from the "re-
laxati", This same desire fordinity and conciliation carried
over to some extent into his philosophy where we perceive him

attemuyting a compromise when confronted with conflicting opin-

ions.

"On the delicate question of the distinction between
lhe soul add its faculties, St. Bonaventure propounds
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though not vl thout hesitation, a sort of compromise between
the old sugustinian and the new Thomistic theory. OCn the

one hand, he does not allow with the Thomists that the three
great faculties of the soul are superadded, distinect real-
jties; but neither on the other hand, does he admit the id-
entity of essence between the soul and the principlesof
action which emerge from the soul, Supporting the peripatetic
jdeclogy, he denies that we have any innate idecas, but we
have an immate intellectual habit which he calls the naturale
judicatorium,™ (4)

It must not be suppUsed however, that he wus a mere eclectlc
in his philosoph; for he adhered to Augustinianism rather close-
ly as is atte-ted by his frequent quotations from tne "Christ-
jan Flato?

Cne influence which probably did moreho shape the course
of Bonaventure's philosophy than any other was his adherence
to the Franclscan School, Sinee his entrance into the order of
Friars linor he had been taught by Frunciscan teacher, notably
by Alex.nder of Hales, for whom he had great reverence, Grad-
uzlly in the mendicant orders there developed schools or trad-
itions of thought whose principles were adopted with a few ex-
ceptiaﬂs by tﬁe nenmbers of the respective orders.CS)Thﬁs we find
the Franciscan and Dominican schools each uéholding certain
phiilosophiczl and theological 1octrines which were more or less
chanpioned by the scholars of thg two orders., There came to be
a strong rivalry between the two scliools and at the time of St.
Bornmventure the Franciscan school wis headed by our saint while
the Dominicun school was presided over by St. Thomas .igquinas,

Some of the doctrinegbf the earlier Scholasticism which

tiie Franciscan school adopted might be informative:
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"There 1s in the first place, the predominance of the
notion of the good as compared with that of the true, and
the correcponding primacy of the will over the intelligence
in God and llan. Then there is the substantial independence
of the soul in regard to the body, its individuality indep-
endent of its union with the body, and the identity of the
soul with its faculties. agauin, the "active" character of
the soul's representative processes or in other worde the
absence of causal activity in the object of cognition and
in consequence the special illumimation theory, or the nee-
essity of a direct illuminating act of God in certain of
our intellectual processes. ~nd finally the theory of the
ration:les seminales, or of germinal principles in primal
matter, in all things accounting for the changes and evcl-
ution taking place therein. Becides these, there are the
minipal yelt positive, dctuality of primal matter apart from
all "informing" influences of a substantial form; The hyle-
morphic composition of immaterial spiritual substances; the
pluraiity of forms in natural beings, especially in men,
and the img.ossibility of an eternal creation." (6)

Since these tenets were upheld by the Francisgscan School
they are found ih the system of St. Bonaventure. among them we
note the teaching in regsrd to the illumination of the intellect
by God as a factor in the acquisition of intellectual knowledge.
Wie shall see that St. Bonaventure had something definite to say
about this question and we can trace its appearsznce in his
philosophy to the Frunciscan school which adopted it from earl-
ler philosophers, notably from St. Augustine. The Franciscans
nearly‘all belonged to the sugustinian trudition while the Dom-
inicuns led by Albert the Great and Thomas aguinas took up the
new aristotelian theories.

St. Bonaventure owes to his great teacher, alexander of

Hales, the plan he used in composing his Commentury on the Sent-

ences. In fact we might better say that it wus in imitation of

e et

his teacher that he cume to write it all. .s was said above,
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A1exander introduced the Sentences of Feter Lombard as a text
pook for seholastics., He helped to develop the form of writing
the sumia which was followed by many of the great theologians
of the ape. It is not certain that slexander actuully urranéed
his Sumze in the form in which we have 1t today, beciuse 1t wus
pot published till 1475 in Venice when it came out in a folio
edition. However Vaughan states:

%alexander...puﬁs guestions, znd in & greater propor-
tion than the Lombard; these fall into membra and the men-
bra into articles--each contalns a series of reasons for
or against the point in question. Then come the resolutions
which seldom take any side absoclutely, but are modified to
meet the arguments which are stated on the other part." (7)

In the index volume ofreliier's edlition of the (Upera there
is an index devoted to c=taloguing the scriptural quotzations
used by St. Bonaventure throughout his writings entitled, "The
Third General Index, 6? Where Sacred Scripture Occurs in the
Works of Bonaventure." The index alone 6cvers 150 pages of
closely printed matter, thus showing the saint's prolific use of
the Sacred Text.(8>

Holy Seripture, a8 we see, occuplied a large place in the
thought of St. Bonaventure. In the very first llne of his Cou-

ment.ry on the Sentences, Book I, he guotes Scripiure: "He

searched the depths of the floods and brought to light hidden
thiﬂgs."(g)ﬁnd he goes on to ex?lain it at great length. All
through the Commentary in fact.‘IO)he has abundant recourse to
Holy Writ and it is the final word for him. In his sermohs too,

Bonaventureshows a thorough knowledge of the Sacred Text and
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often embellishes the discourse with the word of God. (11) All
xnowledsze he refers to0 some useful purpose.

“.nd this is the fruit of all science, that in all
thinggfaith mey be built up, God may be honored, morals set
in order, and comfort enjoyed." (12)
The esteem of St. Bonaventure for Holy Scripture and theology
is easily appreciated in reuding what he had to say concerning

them in his prefuce to the Breviloguium:

"rhilosophy indeed treats of such things as are in
nature or in the soul according to an idea naturzlly implan-
ted or even acquired; but theology as a science founded on
faith and revealed through the Holy Ghost, treats of those

hings that pertain to grace, and wisdom, and even eternal
glory. Wherefore subordiniting philosophy to itself and
taking suech ti:lngs from nature as are useful, it makes a
mirror through which it becomes a representation of the div-
inity, and erects a ladder which at the bottom touches earth
and at the top heaven.

"Holy Seripture has in itself a profundity which con-
sists in the multiplication of mystical knowledge."” (13)

(14)
He pgives directions for explaining the Scriptures, The

teacher should bring out the hidden meaning from obscure pass-
ages using for this purpose other clearer passages. The imple~
ments to use are truth and good will. If the texti expresses a
doctirine on faith or charity, no allegorical.intpfpretation

is to be sought. When the text sbeaks of createa thinggor the
words of the Israelites, the hidden meaning is to be sought from
Other purts of Seripture. If a passage can be taken both 1lit-
ér.lly and spiritually the exegete should determine whether it

ought to be tuken in both ways, or whether only 2 spiritual (or
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figurative) interpretation is admissable as when it says the

(15)
jaw of the Sabbu.th 1s eternal. These rules he credits to St.
(16)
sugustine. In his Coll:.tiones in Hexuemeron, St. Bonaventure

1ikens Holy Scripturefo a zither., One string alone give: forth

no nmelody; all must be made to harmonize. Similarly one passuge
grom Scripture dep??$§ on another, and in explaining one we must
quote rany others,

Seripture like all other studies, the suint referred to its
ultim:te end. He didnot practice the dictum of knowledge for
knowledge sake but he believed that all the labors of the intel-
lect should contribute to make one better.

"For this doctrine exists that we may become good
(ut boni fiamus) and he saved, and that not by a bare

considera:tion, but rather through an inclination of the
will." (18)

It was this trait in his writings that led the Scholastics to
accord him ti.e title to the 'Seraphic Doctor', He displayed a
burning zeal in all that he did and tried to refer everything
to a spiritual motive. He believed in his exegesis that "the
affections ought rather be moved to imitation than to argumen-
tation; more to resolution than to reasonings; more by means of
devotion than by definition."(le)

St. Bonaventure was recognized as the leading scholastic
mystic in the thirteenth century. His writings on the subject
of mystical theology are far above any other writings of his

time. The thing that distinguishes his mysticism is his ortho-
doxy and his solid principles, and that at a time when other
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mystics adopted exaggerated views on secular learning. Richard
of St. Victor, for instance, seeing how some philosophical theo-
ries were undermining the falth condemned philosophy ﬁ;% studies
{n general, On account of the errors of philosophers they con-
demned philosophy. Especially were they hostile to dialectics
pecause of the sophistical use to which it was sometimes put.
Bonaventure takes a saner view and though he himself was a great
mystic, yet he upheld philosophy anqﬁromoted studies in the
Franciscan COrder, His mysticism did not interfere with his phil-
osophy, rather we might say th:t it began where philosophy left

off.

"This latter (scil. mystic theology) is a department
in the supernatural order, and has nothing in common with
philosophical research. To realize this, one has only to
see that the "mystic ways", the rapturesbnd ecstasies which
encompass the union of the soul with God, and which are
described in such glowing terms by a Hugh of St., Victor or
a Bonaventure are essentially different from the analogical
and ne_ative knowledge of God, arrived at by philosophical
speculations...If, then, the great leaders of medieval phil-
osophy had their hours of mystic contemplation, we must not
infer any réeal confusion of scholasticism and mysticisnm,
but simply a co-existence of mystic knowledge and scholastic
thought in the minds of certain doctors." (20)

e has a scholarly treatise on mystical theology in which
he treits it under the three headings of the purgative wuy, the
i1luninstive way, and the uhitive way. In its ascent to mystic-
al contenplation the soul prepares in the purgative way by root-
ing out vices. In the illuminative way it is lifted up towards
11lunination and "By groans and tears the soul is wiashed from

(21)
the stuins of sin. In the unitive way the soul enjoys contem-
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plation of God to whom it 1s united by divine love.
One can appreciete Bonaventure's mystical tendencies in
reading the beautiful eulogy he has on mystical theology at the

peginning of his treatise on that subject.

"That wisdom which is called liystical Theology...is a
reaching out of love toward God through the desire of love.
As the east is distant from the west so does this incompar-
ably surpass all the science of creaiures. Doctorsof this
world teach other sciences, but this is taught to the soul
not by mortal man, but by God alone immediately. The one
is inseribed in the heuart by divine illumination and celes-
tial effusions; the other is written on parchment by goose
quill and ink." (22)

Far from considering study as a hindrance to the contemplation
of God, & viewpoint which others often took, St. Bonaventure
believed that the imitation of the virtues of Christ, the taste
for contemplation, and the conqﬁest of souls were not hindered
by deep science. On the contrary it is by acquainting ourselves
with the Scriptures, by clarifying our interpretation of them
and by gaining by continual study a deeper knowledge of the
truthis of faith that we(wi%l render our own life more conform-
23

able to that of Christ. Our life will be elevated by the con-
temglation of truth to a point where it will be rendered more
efficacious in the work of saving souls. Thus it is sesn that
Bonuventure connected his studies with his mysticism.

The spirituality of St. Francis of Assisi had a profound
influence on the young discijle, Bonaventure, an influence that
W.s Doth morul and intellectual., .t the University of faris

St. Bonw.venture had conducted learned discourses and was celébra-
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ged for is sclience, yet he ?gzgr lost Lils taste for contempla-
gion wnd hils union with God. St. Franeis had also gone about
among men carrying with him his abiding sense of God's presence
which he developed in solitude. The deep contemplation to which
the ascetic attained in his retreat he was able to preserve

when he went forth on his miésion of charity. His frail body
was the only link binding this ardent soul to earth. 1In his

Legendi Sanctl Franciseci, Bonaventure writes admiringly of the

spirit of contemplative prayer of the poor man of Assisi. "Walk-
ing and sitting, within and withcout, working and resting he was
éver intent on prayer...The prayer of contemplation wuis indeed
a solace.(as)
3t. Bonaventure, himself, profited by the example of spir-
ituzlity which he recorded in his Legend. On one occasion he
gsougint out the solitude of llount Alvernia where St. Francies had
secluded himself often and there engsged in devout contemplation.
The attitude of St. Bonaventure with reference to the con-
nection between contemplation and Knowledge in noteworthy.
Science is not acquired merely by the discipline of the schools,
there is needed also that of the eloister.‘ No mere superficial
reading will suffice. Frayer is the guardian and companion of
dnowledge which keeps it from error and insures stabiliiy.
"Sans doute, becucoup d'hommes ne prient pas, qui
cependant econnaissent: mais nous somme 8 assures d'aVane

gue 1eur connilissance est, solit erronée, soit incomplete,
et (u'elle reste condamnée 4 ne Jjamais atteindre sa pleine

verfection." (26)
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ponuzventure restated the sentiments of the Neo-Platonists
when e t&ught thut o purification of soul ws essential tp the
acquisition of superior knowledge. The best preparztion for the
gontemplation of truth 1s segregation from the things of sense,
the abandonment of pleasures, and the cultivation of an intel-
jectuzl life. The senses tend to distruct the mental fuculties
and dissipate its energy. The more the philosopher retrenches
from the wdy, the mor#he glves tohhe mind. Puirification was
taught and practiced as far back as the time of Fythugoras who
saw in 1t o means of promoting philosophy and clexr thinking as
well w8 religious advantages.

The emotional und volitional elements of philosophy made
their impreés on tiae whole of St. Bonaventure's system. Follovie
Ing the trend of the Frunciscaﬁ school he gave a preeminence to
the will over the intellect and to the good over the true. This
is revealed in his habit of referring doctirine to life; his
anxiety was to derive some practical value from the knowledge
under consideration, That science which did not serve to make
one better was vain and to no purpose., i1l through his works
there ig glavor of plety and devotion which is edifying to the
rexder, Gerson glveeg this tribute to the saint:

"If I am asked who seems more suiltible among the doctors
I respond without prejudice that it is Bonaventure since in

teaching he is solid, and secure, pious, just and devout."
(27)
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Chapter III: General Philosophical Cutlook of St.
» Bonaventure

It has been said thet St. Bonaventure tended to ccnfuse theo-
1ogy and philosophy, that he did not preserve the due bounds
that set off from one another these two great branches of know-
ledge . Some eritics hold this against his system. However,
it cun be affirmed that St, Bonaventure perceived very clearly
the distinction between philosophy and theology. He could not
have been ignorunt of the fact that generations of men had grown
up in the past guided by nothing but the sole 1light of reason.
- Long before the coming of Christ, in pagan Greece there mre men
who found leisure to devote themselves to the things of the mind
and to speculate about many questinns. Indeed in the pre-
@hristian era there were various systems of philosophy which
were wholly divorced from supernatural religion and divine rev-
elatlion., Plato and Aristotle, the greuat paragons of philesophy, .
were thinkers who had practically no mingling of religion in
their systems, These systems were known to Bonaventure and to
many tiinkers in the middle ages, so that he surely could appre-
claute the different approaches of the two sciences to the quest

.

of knowledge. St. Bonaventure in his De Heductione Artium ad

Theologiam discusseythe nature of philosophy and its divisions.

"The third light which enlightens for the apprehension
of intelligible trutias is the light of philosophical know-
ledge, which is suid to be interior becanse it inquires after
inner and hidden causes through the principles of natural
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truth which are im_lanted in the nature of man. It is div-

ided into rational, natural, and morul philoscphy according

as 1t dewls with truths_of words, of.thiégs, or of con?ggt."

He rightly saw in philosophy the knowledge of the ultimate
causes of things which man 1s able to acguire through the un-
aided reason.(é)ﬁoth philosophy and theology ean lead man to
certitude but the certitude presented by theology is the strong-
er of the two, for it repcses on the‘veracity of God, the high-
est of all motives. The believer adheres more intimately to the
truth whéih ne believes than the savant to that which he knows,
The power of the will comes into play impelling a man to risk
all to hold to his theologlcal beliefs, but there is no such aid
impelling a wan to adhere to profane science. No one ever de-
livered up his live to defend a theofem in geometry. Yet the
certitude afforded by the reason can be very compelling. The
certitudé by wilch we know the first principles cannot be shaken
and it is not possible to withhold the adhesion.of the mind from
them. Donaventure quotes & celebrated passage from St. sugus-
tine showing that he appreciuted the distinction between phil-
osu.phy and theologys "VWhat we Believe we owe to authority, what
we know we owe 10 reason.“(4)
The method of theology is in opposition with that of phil-

osophy. It seeks to arrive at the truth by having recourse to
Seripture and Tradition. But the facts contained in revelution

areg for the most part not capable of rational demonstration.

Theology takes its departure vhere pullosophy leuves off.
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"It begins from the highest, which ié God, the most
hizih erecator of 4ll things, and arrives at the lowest, which
is infernal punishment. For that alone is perfect wisdom
whichh beyins at the highest cause, as i1a the first of cuuses,
woere philoscphicul knowledge terminates." (5)
philosopiy building onlnowledge of sensible things finally ar-
rives ut the knowledge of God, but theology proceeding from
revelati?g descends as 1t were, from the first principle to its
effects. '
Every thinker, the saying goes, is either a Platanist‘or
an aristotelian. In the days of Bonaventurectherc ﬁxs consgider-
able coniroversy between the dilsci; les of these two sages.
Platonism had permeated the philosophy of Europe by the middle
ages, :axving been introduced largely through sccondary sources,
viz: ©5t. iugustine, Pseudo-Dionysius, «nd the Liber de Causis/
Horecver the fathers of the Church and the Nec«Flatonists had
contributed nmuechh to dissemincate the doctrines of Flato through-
out tiie Western World. St. Augustine had taken over the Flatonie
systecii and adepted 1t to Christianity and from his tinme on
Platonic-.ugustinian philosophy was in vogue among the scholas-
tics. St. Augustine had more influence on European thought than
almost any man in Christien times, so when he took up t..e phil-
osophy of the Academy his auti:ority went far to ectablish it
generully.(7)
But in theAhirteenth century another system ?f}philosophy
Was coming into its owne-the system of aristotle. 8’Fcr many

tenturies almost nothing was known of the doctrines of aristotle

In Burope. Except for his logic most of his worke had not been
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tran31at9d from the Greek. St. Augustine even seems not to have

known aristotle from original sources.

(9)

"1lit Aristoteles wurde er nicht genazuer vertraut.”

Though he held him to be a great philosopher he considered him
to be distinctly inferior to PL&toSlO)The reason willbe more
apparent when we contrast the two systems. During the time of
Bonaventure, however, translations of iristotle were coming to
the schocls from the .rabians and were studied with great inter-
est. Soon the translation was made from the original Greek in-
stead of through the arablan, which procedure wis much moré
satisfactory as it was relatively free from error. When the
true thought of Aristotle was in the hands of scholastiec philos-
ophers 1t made a more favorable impression on them thdn hereto-
fore. Soon many began to adopt the system of the Stagirite
despite some of itshpparent contradictions with the faith, This
broucht about a condition of keen rivalry between the Flatonists
and the arisgtoteliuns in the schools, a rivalry which became
vigorous toward the latter years of St., Bonaventure's life, for
many looked aslance at the inﬁovatioﬁ.
"The others, far more numerous, felt a repugnance,

wirich varied much according to each mind, against this

damable innovation, und they entrenched themselves more

strongly than ever behind Platonic<iugustinian philosophy

wialch, at tlat moment was the only traditional philosophy

of the Churech. The most remarkable personality which we

find among this party is without doubt St. Bonavent?res“
11

The Dominicans and St. Thomas with them, realized that
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Aristovle could never be put dowvm in the schools and it would
pe harmiul to the Church were Peripatetic yhilOSOy?J discarded,
go they set acbout Christianizing the 3tugirite, The Frincis-
cuns, =nd St, Doncventure their léading scholar, seeing the
'hereticgl ~ravlan commentaries on the Fhiloscpher leaned to-
waras rleotoriec-ntgustinianism. St. HBonaventure wes not at «ll

ignorant of the doctrines of the rhilcsppher for he freguently
(13)
refcis to the woriis of aristotle in his Comnentery. He hed

during his studices et Paris albert the Great as a teccher and
from iin doubtless got an insight into Pefipatetic phtilosophy.
At uhis tlue at the University of raris not only the Crpganon
but «lso the fhysics und the lletaphysics of Aristotle were be-
ing tuught by the mwasters, so thuat Boneventure had ready wccess
to the thoughit of Aristotle. How is it that the man w.s not
more influenced by this philoscphyy Why d4id he not becone un
aristotelion as we lmow St., Thomas did? Gilson glves the fol-
lovwing reesons:
"Ce n'est donc pas par ignorance de la reform aristo~
telicienne d'albert le Crund que le Jeune maitre francise
caine refuesait de S'engayer dans cette.vole; si 1l'exumple
d*un savent illustre, et gue allait e’emparer immediatement
de 1l'eserit du Jeune Thormas d'~quin, ne L'a pas converti
anx iddes nouvelles, c'est gue son orxcnt«yiun philesopiique
definitive etalit deje truuvée et sa pensde deja formée "
(14)
It is not hard to see why Aristotle's thought made but lite-

tle appeal te St. Bonaventure knowing as we do his character

and hablts of thought. aAs Ueberweg suys
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"Bonaventure ist und will nichts anderes sein als ein
verireter der alten Schule im Sinne .ugustins und des alex~
ander Halensis, den er seinen iehrer und Vater nennt, und
dessen Fussstaplfen er hauptsachlich folgen will. Neucrun-
gen liegen ihm fern." (15§
ponaventure wis a mystic and an ideclist, a sirongly imaglnative
man. e dwell in the realms of the spiritual and in the heights
of contenplation.
"Wic dic Viktoriner, ist Bonuventura Scholastiker und
Mystilker ZJugleicih." (16)
To sucih & thinker the matter of fucit thought of Aristotle, with
its secular tone and its worldliness would not have much wtira-
etion. Thae noble thought of Flaio with its lofty edifice of
Ctrutae and 1t s spiritusl fligots was mueh more wppecling. The
system of Aristotle is plaln ond common-sense, huaving deep found-
ations, that of Plato beautiful and sublime with a lofty superQ
stiructure.,

St. Bonuventure found himself confronted w:th the two sys-
tems of thought, wuitually irreconcilable, in regurd to tle expla=-
natibn of ithe univé:se. aristotle sought ¢ sufficient reason for
things in she taings themselves separwted from God. The univ?§$§
of »luto is introduced between God, gnd mun ag a medium for ideuas.
The rewson that Aristotelianism succeeds so well in explaining
terrestial pluenomena is bec;use it turns the atitention of the
mind to this world‘below’and adopts an earthly polnt of view.

To Bonuventure as Lo many Chufdhmen of his day it secmed very

Pagan indeed.
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"The most clear-sighted witness to this op osition be-
tween the peripatetic philosophy add Christianity is St.
Bonaventure., according to this doctor, the fundamental error
of arlistotle consists in his rejection of the Platonic doc~
trine of ideas." (18)

The bezutiful thought of Flato, on the contrairy, is the philos-
(19)
ophy of the veyond "une philosophie de l'au-dela”. It puts

the cause of things beyond the things tihemselves even to the
excess of denying their substance. Flatonism in conﬁecting
things with their first causes stresses the fact that the nature
of beings is impossible 1o explain from ithe beings themsazlves.
but we must mount ﬁp to a sufficient cause und tranacend_creatur-'
cs and go to tiae ldeas.

wiet especially must nave displeased 8t. Bonaventure in
aristotle’s philosophy wus the abandoning of all mediation be-
twean God and flniﬁe beings. The CGod of Aristutle knew himself
but haud no coencern with anything else for he had no knowledge of
singulars. This was a fundamental error and irom it flowed ser-
ious consequences for if God did not know creatiures he could
have no fore-inowledge of them; that is there would be no such
aing ws Frovidence guiding the affairs of men. The aravian
coatientators of aristetle developed the doctrine that all future
contingent happenings and propositions were nonentites; that
all future truths, on the contrary, had a necessary veracity.
Puture occurrences happened by a necessary design. This neces-
sity could pe the ordering of events eitiier by ciance or by fat-
ality and since it was impossible to sustain the opiniaﬁ tha

things huppened by chunce, the Arabians developed the theory of
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a necessary fatalism as the guiding principle of all occurrences.,
The movenents of the sturs ascccunteu inexorubly for terrestiul
papoeninge whence it followed thut there could be no free will,
po responsivility, no rewerd nor pundsiment, neither heaven nor
hell.

“And since it is impossible to hapuen by chance, the
allbs posited & futad necessity, i.e., the subsi.luces mov-
ing the world are the necessary cuuse of all things." (19)

suchi docirines going uander tie neme of aristotzlicnism would be
litilc cupable of drawing the enthusiasm of the seraphlic St.

Bon.venture o the gysten.

In his Illuaiinatliones “ceclesiae in HexXcemeron, S5t. Bonaven-

ture lists the errors of aristotle and ianveizhs agaiinst them:

"For some deny being to the patterns of things, of whom
the chief seens to Ve aristotle, who in the veginning of his
ietaphysies,and in many other places (.rist., Let. 1lib. 1,
text. 25 8V say; 1ib Xi:1 C) proacvunces against the Flitonice
ideas. There he says, that he knows himself alone, and needs
not the acyuaintunce of uny taing else, uni e moves oy de=-
sire and love...from this he ean know nothing in the partic-
ulare..from this error follows another; that God his no pre-
science, nor any providencc, since he bae not the reisons
of talngs in kimself through which he would know. lioreover
they say (arist. de Interp. 1ib. I) that there is no future
trutia other than necaseary thuth and econtingent truth is not
truth. From this 1t follows that all things happen by chande.,
but the «rabs bring in a fatul necessity." (zcg

St. Bonuventure mentions that the doetrine of Jesus Christ is
iopugned "Throuh false opinlons and through the arsuments of
(21)
wrigtotle”,
On the doectrine of ideac Bonauventure esteems the pcaition

tiken by the rlatonists who thus avolded fulling into many grave
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errors in whieh aristotle waus engzulfed. zalthouéh Flato, Plotin-
us, +nd Clcero had no other source of knowledge than that pre-
gented by their unaided resson, yet they saw in maiterial things

a divine pre-wence. These yhilosophers, be it noticed, were all
(22

worsiaippers of Aes God--they were monothelists, Nevertheless
thoush they'werzilluminated with true wisdom, yet being dssti-
tute of the 1lisht of faith they could not sttain to s full and
com.lete Kncwledge such as 18 had LY those enlight@ned by revel-
avlon. ©t1ll they were better off than aristotle with his blind-
nese and error "cucelias vel culigo®., "But still these were in

(23)

grror bec.us: bhey had not the light of fuithv,. Henee they

possesscd an edifice of truth disfigured and truncated. From
this it apnpears t.t sublime as is metaphysics, nevertheless it
is but the approeli to o sclence more exwlted yet and thet is
the sclence of {heology wihilch goez bevond the knowledge that
phiilosophy ean furnish and contemplates the Divine Trinity and
tiie certuin wruwks of Faith. The saint has a passage in the

Hexaemeron where he gives his idew of tihe true mevaphysiciun:

"The metaphysician, though e rises from the consid-
eruLion of the priuciples of creaied und particular sube
stance, to the universal and uncreated and to that being
inasmuch as he has knowledge of the eegliiming, ithe mid-
dle and tie ultimate end, nevertheless he does not rest
irdine knowledge of the Father, the Son, and The lHuly Chost,

For the netaphysician rises that he might consider that
being in the relution of the principle originatinag wll
tuings; and in this he assoslates with physicist,wiio con-
sidere Lne origins ol wiings. e rises Lo consider that
beings in the relation of last endj;und in this he associutes
wilh bae morasilst...who reduces wll things to one niguest
gocd as to the ultimate end, by considering happliness
whetlier practicel or specualtive. DBut as he concslders
tiat being in the relation of typifying all things, he
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comtunicztes with ne one ang is o true netephysiclan.®  (54)

Theology did not ehgulf philosophy in Bonauventure's thought
gor he clexrly recognized the distinetion between the two in the
ptter of knowledge of the existence of God. In the middle ages
there certuinly existed rationil proofs of the c¢xistence of God
pec:use even aristotle had furnished his celebrated proof of «
prime mover. But d;d'this certitude foundsed on natural reason
gatisfy completely @1%&0 which the intellect could attaing Dy
no neuns, for there is over and above, the certitude affordacd by
faitii. Buppouse a pagen ohilosogher dshould be converted: hils
mind wouls Le infuscd wlth the supernatural ssstirance of the ex-
istence of God which the waiers of Baptism confer wnd whieh 1s
far svgerior tovthe certituie furuished by the rationel vreofs
of God's ecxistence. Tiils does not suffice, of course, to eneble
hir, 4o see God in his essence because for that the veatific vis-
fon is recuired, but it does go Lo 3h§w how re.zon and fuith
excli have thelr ploce and one is an aid to the other.

"iven 1f man would have ithe nwturul und metaphysical
selence which#e&cheﬁ to the highe: it subsiunees, and there
mun would descend thal e might rest, it is impossivle thet
e yould not full.into errcor unless he vwere aided by the

light of feitii,..Therefore Uils science custs down and
blinds philosophers who have net the light of fuith,..those

who wishh to standd there (scil. opthe natural plane alone)
f21l iato darkviess.® (25)

St. Bonaventure divides philoscphy into three heapdings.

"Fhilosophy enlightens one to know either the couses
of being and then it is Physies; or the rules of tiought
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and then 1t is Logic; or the manner of living and it is
loral Fhilosophy...latiohal philosophy 1s divided into grammar,
logic, and rhetoric, of which the one is for exprescsion; the
second, for teaching; and the third, for persuading (4d mov-
endun)...Natural pulloscphy is similarly divided into physics
vroperly so called, into mathematies, and into metaghysics,
thysiecs investimates generution and corruption, by meuns of
the natural forces und s€minal reasons; mathemaiics 1s the
considera ion of abstract forms, by intelligible reasons;
metaphysics is concerned with the knowledge of all being which
it reduces to one principle...loral philosophy 1s divided
irto monastic, economic, and political philoscphy.” (26)

Bonaventure enunclates the fumiliar docirine of the middle

ages tiat ghiloaoph" is the handmaid of thpolofy (apcills thee-
ize) " ubordina{ing to itself philosophical knovwledge, and

%gétng such natural things as may be necesczuty for fashioning
a nmirror through which it may become the image of the divine,
it erects 4 kind of gadder which at the base touches earth, and
at the top he«ven."(ﬁ7)Perhaps more than any other medieval
scholar St. Bonaventure tried to reduce the sciences to theology
and for this reasoh his metﬁod 1s often criticized. It is true
thut if philosophy 1s pure reason we wouid find but ligtle
philosophy in St. Bonaventure's writings, since he did not write
any strictly philosophicul work; but the philosophy and theclogy
g0 together.

Gilson remarks on how profoundly the philosophy of the
middle ages, «s indeed all philosophy, has been influenced by
Greekr thought. It is impossible, he says, to copen the Summae

Theologzicue or Commenturies on the Sentences withoug finding

then replete with texts whose Greek origin is evident. The

Ubriry of & medieval theologian contiined first the Bible; then
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wristotle; and the comuenturies on .aristotle; finally, if re-
gources perinltted, coaentaries on the commentaries, as that of
Je.un de Jandem on ..verroes. So much recoyrse was had to arise
totle and those holding very different opinions were sure to
find in his vast works just the phruse they wunted to justify
their position. It justified the aduge of an ancient author,
nihie nose of autiority is of wax; one cun turn it to what side

; (28)
he wills.,”®

A “r 41
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Notes: Chapter III

Librairie *uilusofhiﬁue, J. Vrin, 1124 e 33,
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et veritutes nuturalis, cuae homini naturaliter sunt
inserta. &t hoc tripglicatur in rationalem, naturalem
et morulem...Bst enim veritas sermonum, veritas rerum
et veritus morum."De Heductiione artium ad Theologiam,
te 7y p. 500, quoted from Fhiloscophic S. Donaventurie
Textibus ex ejus Cperibus Selectis illustrata, ed. Dr.
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imus rationti.”
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et pervenit ad infimum, cuod est infernale supplicium.
Ipsa enim sola est supientiu perfectu, quae inecipit a
causa summa, ut est principium cuusarum, ubi terminatur
cognitio philoscophicu.” ocrevil. 1, t. 5, p. S47,
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"Nam aliqul negaverunt in ipsa esse exemplaria rerum,
quorum princtps videtur esse sristoteles, cul et in
principio jletaphysicue, et in fine et in multis allis
locia (irist., lietaph., 1ib. 1, text 25 et seq.; 1lib.

XI1IC) execratur ideas Platonis. Unde dicet, cuod

solum novit se, et non indiget notitia alicujus alter-
ius rei, it movet ut desideratum et amatum, Ix hoc
posuit, cuod nihil, wvel nullum particulare cognoescit...
Iix isto errore sequitur alius error, quoibeus non hablt
praesclientiam, nec providentiam, ex quo non habet ra-
tiones rerum in se, per cuas cobnoscat. Dicunt etiam
(srist., de Interp. 1lib. I) quod nulla veritas de fut=
uro est, nigl veritas necessarium; et veritas contin-
sentiam non est veritas. Zt ex hoc sequitur, guod omnia
fiant a cusu. Ideo inducunt necessitatem fatalem sarabes.”

In Hexaemeron, Vi, t. 9, p. 61=2.
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"...per fulsais opiniones et per argumenta aristotelis.”
In nexaemeron, 1, t. 2, g. 19,

ivid. . 66,
ioid.

"letephysicus autem, ,licet ussurgut ex considerutione
principgiorunm substantiue ereatae et particularis ad
universulem et increatam et ad 1llud esse, ut habet
rationen prinecipii, medii et finis ultimi, non tamen
in ratione Patris et Filii et Spiritus suncti. lLetua-
phiyslcus eninm assurglt ad illus esse consideradunm in
ratione principae omnia originantes; et inioc convenit
cun physico, (uil origines rerun considerat. assurgit
etiam ad considerandum illud esse in ratione ultimi
finls; et in hoe convenit cum morali sive ethico, qui
reducit omnle ad unum summum bonum ut ad finem ultimum,
considerando felicitutem sive practicum, sive specula-
tivam. Sed ut considerat i1llud esse in ratione omnia
exemplantis, cum nullo communicat et verus e¢st meta-
physicus." In Hexaemeron, I, 13, 331, quoted from
nosenmbller op. cit. p. 10.

f.sto quod homo habeat scientiam naturalem et metaghy-
sican, quae se extendit ad substantias summas, et ibi
deveriiut homo, ut ivl guiescat; hoc est impossibile
quin cadat in errorem, nisi sit adjutus lumine fidei...
Igitur ista scientia praecipitavit et obscurawit phil-
osopiios gulx non havuerunt lumen fidel...qui ibi wult
sture c&dit in tenebras.” De Donls Spiritus Zancti,
Iv, 12.

De .educticne artium ad Lheoclogiam, t. 7, p. 500.

"Ipsa substernens sibl philoscphlcam cognitionem, et
assumens de naturis rerum quantum sibl opus est ad
fabricundum speculum, per ¢uod flut representatio div-
inorum, cuasi scalam erigit, quee in sul infimo tungit
terram, et in suo cacumine tan;it coelum." Breviloquium,
rroemium, t. 7, p. 244,

Etienne Gilson, L'Esprit de la Fhilosopiie liedleval, J.
Vrin, raris, 1932, v. Ii, p. 206.
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Chapter IV: Light, the Form of Bodies

When one. reads the philosophical writings of St. Bonaven-
ture one comes acroes the doc rine of light which 18 one of the
clizracteristic teaciiings of Donaventurian philosophy. He goe.
into a deep consideration of the different aspects of this
tieory and glves a prominent place to light inids system of
thought. It is in fact one of the high points in his philoscphy.

"Wie der Bischof von Lincoln, behauptet auch Bonaven-
tura von dem Licht, dass es die Fahigkeit habe sich: wus
sleh selbst zu vermehren, dass es nicht ein Korper, sondern
etwas am Korper, nuamlich die Form des leuchtenden Lorpers,
und zwar die vornehmste Form unter dem ilorperlichen und

eine forma substuntialis sei, wie die rhilosophen und die
Heiligen sagen."” (1)

The subject comes up for treutment in hils Commentury on the

Sentences where he intrcduces it, wmong other reasons, to acc-
ount for the forms of bodies. To guin a fulr idea of what his
doctrine in reference to light wus we will have to consider
some of his speculations on matter and form.

matter considered in an abstract way, appears to us aé
Jurely passive, ilkitter is an empty receptacle, asbapacity of
receivin, , of undergoing, « nere 9otency to become sowmething.
adatter c@n be thought of as completely deprived of form but
in the actual stade we never find matter except as wctuated by
some form. Frime matter is a logicalvthing, 211 mutter that

is informed is circuuseribed by plaice and endowed with the at-
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grivutes that constitute it .s some object but it is no longer
prime matter. By its own nature it is mere possibility. It be~
comes 2ctuality by the form distinect from it.

"Frime matter cun Be considered as withcut form but
it camnot exlst deprived of all form." (3)

Prime matter, then , is from the moment of creation endow-
ed with a form and is thereby determined; but can we say that
it hasc been determined fromthe beginning to « perfect actuallity?
The problem resolves itself down to ihe question did God create
allkhings in the finished condition in wilch they are now? or
is creation @ process of successive stuges? St. sugustine ans-

(4)
wered by saying that God created all things by one aect, but

in this act were implanted the rutiones seminales which were to
develoy in due time into completély defined beings.
111 things in the beginning were in the seed, not

as a nass of corporal magnitude, but by force and ecausal
potency." (5)

St. Bonaventure likewise held that:

"Frime matter raw and unformed was created embodying
the four elements mixad and confused. But from tiat mat-
ter in the interval of six days the genera of corporal
beings were formed each according to its species." (6)

Hence he would say that corporal matter was created from the

first duy and during the successive days the distinction of
bodies by meuns cof their forms wes made progressively as the

scripturc .. affirm (under his interpretation). latter was thus

not deprived of all form nor yet constituted in all its forms.
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The doctrine of St. Bonaventureon matter and form is dif-
gicult to find stauted in definlte terms but he appeared to view
the first information of sensible things as prodiicing objects
paving forms but not sufficient to satisf; their poteney which
demanded other ulterior forms. The ground wus prepared for
higher forms, for everything was then void wnd empty (inanis
et vacua) (Cen. I, 2.)(7)matter Fossessed at this stage a kind
of hetsrogeneity or confusion., ToFonaventure matter wus in the
enbry;o stage in which none of the members are defined but from
which they cun all develop.'v

"Frime matter is produced neither under « privation
o. form, nor under a complete distinction." (&) -

latter could be determined only by its form and what such
an informing principle was, must now be ascertalned. Since the
creator had by a simulteneous act conferred existence on th:
angels, on corporal matter, and on the empyrean, it cun be
supposed that the empyrean corresponds to the formal principle
of bodies, zs thut which 1t contains corresponds to their mater-
i:1 prineciple, and as the angels are the first representatives
of the order cf intelligent teings. The empyrean, however, is

< perfectly homogen (9)
cus light. Light ought then tobe a definite

form and of un wetuality completel, determined which confers
on the matter of bodies its successive forms.
“Light is szid to be the form which gives being in

4 lé#minocus body, and by which a luminous body is chiefly
active.”® (10)
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Two distinct informations ean be distinguished in corporeal
(11) )
patter: the first confers on bedies the forms which muke them
elements or mixtures; the second is general and comsion to all
podies ac s uch, and this form is light,
"Light is the common nature found in all bodies both

heuvenly and earthly, whether it be a substance of accident."”
(1)

St. Bonaventure treats of light from the first day of creation
and discusses it what condition it wis bef:re the third day'when
1ight was mane. It is corporal light that is to ve understcod
during this ceriod, us is commonly accepted, ind not God himsclf,
who is light., ©St. augustine identifies the angels with the
1i it created by God on the first day, but as tuls opinicn seems
far-fetched und moreover since it is not in accord with literal
interpre%atéon of the Scriptures, St. Gonaventure does not auc-
13 :
cept 1t. \
The light which he wpeaks of he terms cprporal light but
yet thut does not mean that it 1s itself o« body. |
".ber das geschaffene Licht, die "Forma substantialis
nobiliscima" ist im allem Sein, ist geradezu Grundform und
Zinheitsprinzip in dem man:igfachen Formenaufvau der Dinge,
an dem Senaventura im Gegensatz zur aristotelischen LeBre
des hl, Thomas von der einen Form elnes Jeden Dinges
festhielt." (14)
Zven though physical light be analogous to the divine light, and
lisht be more wnalogous to God higself than any other physical

creature, yet it cunnot be affirmed that there is uny existing
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pody vhose substance 1g light itself.

"Light and light-rays, if we consider strictly what
orizinates from light, are neither bodies nor do they flow
from bodies." (15)

No corporal being, and in the opinion of St. Bonuventure, no
gpiritual being elther, was a pure form but was rather made up
of prime matter und form united. Uod wlone excepted,for he was
pure foram, or pure act, all other beings were composed of matter
and form, God is properly light as St. sugustine says:

"God is properly light and whatever approaches sdre
more closely to him has morethe nature of light., * (16)

That is tc say all bodies are extended and extension supposes
mzterizl body. Hence no body could be a mere form without mat-
ter wnd sinece light was a form (and here is the kernel of Bonu-
Cventuriun philosophy on light) no body could have as its esscuce
a foru purely lumincus, Light is to be thought of as a form )
{17
actuating a body and not existing apart except in our thought.

The saint speculates on the nature of light which God made
on the first day when he pronounced his command fiat lux. This
11 sht must be corpgoral in its nature 2s he says:

"Cn the contrary it is objected and is shown by the
text that that light wes corporzl; first because before
the formation of light it is declared that darkness was on
the face of the deep. Therefore if by the deep is meunt

« corporal material, the light which was made by expelling
darkness, wus corporal." (18)

If God had created light on the first day, does it nol seem
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.uperfluous to create thie sun, moon, add stars on the third day,.
To this Bonaventure responds that although the light on the first
day jliuminated perfectly, and sufficed at that time for the
gistinciicn of days, it pleused God for the greater perfection
of the universe, ana for its greater beauty, to faushion a light
of grenter splendor which would make the day brighter, Whgre-
gore frum this light, or luminous cloud he made the sun.(lv)

Light, which is a simple form of bodles, is a substantial
form znd the most noble of all forme. The reason St. Bonavene
ture thought of light as & substantizl and not an accidental
forn wus suesed on the physics taught in his day by doger Bacon
and Jobert Grosseteste,(dO)at Oxford who viewed light as being
eminently active., St. Bonaventure doubtlesglinderstcod uctive in
the scnse aristotle uses it when he distinguishes between pot~
enti.lity «nd act, an active principle keing cne that informs
prinme mutter. If light were an accidental form of bodies it
could be separuted from them and even when found united it wald
be in them only in the manner thut science is in the intellec}
or heit in irun. %uis is St. Thomus's conception of matter,(gl)
but his Francis en friend differed from him on this point in
holding that light is sArue substantial form of bodies and ac-
éor;ing to their participation in the common form they are of a
hature more or less noble.SQZ)

The most noble of all bodies (here is a bit of the tradit-

lonul physics of aristotle so popular in that day) is the emp-

Jrean and it is also the most luminous. ©hy the empyrean was
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esteened more noble than earthly bodies is quite apparent if
one loolis at 1t from the poetic stauddpeint. 411 the heavenly
podics were undoubtedly thought to participate in the divine
«nd to have cuwlitles unknown to this plaﬁet, and were thought
to be a nors subtle kind of matter. The earth at the lower end
of the sc.le in the order of nobility is the most cpuqgue, not
bein: illuminated by 1its own light but shining in the reflected
light of the sun.

However all bodies even the blackest pieco of mineral share
in the form of light for by much poclishing an#scraping they,
too, cun be made to shine,

".nMhe fuct that all bodies participate in the

nature of 11 ht 1s shown plainly enough, for there is
Leprdly any opaque body which cannot by much scraying and
pwlishing be made to shine, as appears vhen glass comes
fiom wshes, and a carbuncle from the earth. IKich of these
have a position of importance, and it is highly probable
tinet 1t cannot be disproved. If we wish tc consider withi-
in ourselves which pesition is the more true, we shall
find that both of thnem are founded on some truth, The
truth is that light, which is the most ncble of bodily
Torms «8 the philosophers and suints declare, and accur=-

ain. to wihicse participation bodles are greater or less,
tii.t light is 2 substuntial form." (23)

Here then, were two opiniong prouinent among the doctors
of thie schinols: the one that light is an acecidentul form of -
bodies, the other that it 1#& substantial form. Confronted
with thie problem St. Borniaventure tried tc tuke a middle carse
but ended up by beilng partial to the latler opini.n along with
Roghr Ducon and Grosseteste and aguinst St. Thomas. This, how-

ever, necessitated the doctrine of the plurality of forms. If
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all podies purticipats in the same substantial form of light it
48 necessary to posit a plurwlity of forms, a doctrine w.ich wus
adoyted by the Fr.nciscan school.

Tﬁis teaching opthe plubulity of forms ag understocd by St,
Bonuwventure de erves a little explanation. It must be noted in
the first pluce that Bonaventure did not look upon @ substential
forn in the Thomistic hubit of theught as @ principle perfectly
defining the object. He did not t hink of it as so 11mit1ng
a suvject as to preslude its deriving other pertections in adg-\
ftion to such as flowed naturally from its one substuntial fé;;i
It is true the word form, used by Lonuventure, is aristotelian
but'the meaning whiech the Franciscan upplied to it wus not sris-
toteliun. He thought of =« form ae conferriag 2 perfecticn or
property on u being, afd at the same tige disposing the object
whicih is informed to receive other substantial perfections
busides those which 1t 1tself could confer. Not only did it not
close the wuy to other substuntial forms in the same belng, but
it even prepared for, and in & way required them. The two
newnings for the word forme-the defining principle ¢f « being,
and the intverncdiury of influences and peirfections; wccurd with
the generx:l tenor and deep inspiration underlying the two sys-
teris.

Why did St., Bonaventure irtroduce the form of light iuto
bodies? Prob;blg he wae led to this step by the conslderulion
48 we have gseen from his writings, thit 21l sodiee plsssssed

some of the properties of light. (£5) From the stars down to
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ghe blickest particle of varth there is in sach body som: bril-
liance wulch is either at onece zpparent or can be brought out
py polishing and burnishing. Furthermore light itself is a very
gubtle substunce approaching the spiritual in its progerties of
gpeed and activity. It is the medium of our chief source of
knowledge for it is indespensible to sight, and it is by sight,
our noblest sense, that we obtain the fullest sense knowledge.
Hence 1t seemed to him logicul to conclude that there must be in
things some principle to explain the uniform presencé of light--
one of the substantial forms in beings. The substantial form
of the Lody, whichh makKes it such a being and which is the prin-
ciple of itebssence, is & principle, perhaps even the fundam-
ental one, sut it is by no means the only form. The form of
li;ht sdds new perfections.to the pody which penetrate deeply
into that very essence itself and hence light, too, is a substan-
ti«l form., Without it, the body would bs unintelligible because
11 ht wets u sort of intermedialy between the soul and body
and operstes in the inferior operutions of knowledge causing the
senses to pass from potency to act., '
"ind Dumascene sald on this subJect that light is
from fire not as an effect or an accident but as a co-
natural and eonsubstantial power. This power is not
perceptivle by the senses nor does it only operate on the
sense of sight but causes all the senses to pass from
potency to act, as .ugustine dealares (aug., Genesim agd
litteram, XV, 21, et IIX, 85)" (k6)
The function of light is not to make & thing such z beling;

1t is ruthepfo complete the being by the influence which it
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exercises on it. It conserves the other forms of the being ang

gives inipetus to 1its acts:

"The form of light is not .ut in the same body with
other forms 2s an imperfect disposition witich is born to be
perfected by an ultimate form; but it ig there as a2 con-
gserver of the other corporul forms, giving efficacy to its
wets, «nd according to which the dignity and excellence of
corporal forms are measured," (87)

It wos objected that a substantial prineiple could not be
couiosed 6f colors as light 1s, to which Bonaventure countered
thut light has not colur as an intrinsic principle but only
ag an efficient principle or accidentally. 4 substumticl form
c:n be the efficient principle of accidents. Dut it is objected,
11gh£ is o sensible form, to which the sulnt gédves the unswver
thet 1t is not seen by reason of its essence but vy reuson of
its brilliance (fulgor), or color, inseparably fgqcomitaﬁt to it,
especiully to a very bright (vehementia) light.\Q&)To the objec-
tion that heat is not a4 substantial form of hot things und light
should not be the substantiaul form of bright things either, St.
Bonuventure gives the reply that the reasoﬁing 1#not parallel
becuuse the form of heal is not of such great dignity und perfee-
tion 4y is the form of light. 7Thie is muniiest from the fuct
that light is farther removed from the nuture of oykosiiion

| (29)
(gggtrurietatis}, corrupticn, and change (alierationis).

In the ti:e of St. ﬁonaventureﬁhat absorblng question of
our own day was also discussed and philoscphiers were asking how
Hiht was trunsmitted. The thirteenth century philoscphy uid

Not Lixve the modern uadvuances of the physicul sei nces to cull
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upon. +hey did not know that light travelled with a finite specd
of 187,000 miles a second,nor did they know anythiing about polar-
1zed light, diffraction gratings, the spectrum, interferometers,
or any of the other remarkable divelopments which are the ccmmon
knovledge of physicists of today. Therefore we c:innot expect
too auch of the medieval scholastics in their theories on light.

The means of propagation common among material things by
informing matter with substantial form did not adapt itself to
the explanction of the glmaest infinite diffusiveness of light.
It regquired tine for successive informations of matter but the
specd of light wus almost infinite., lioreover glizht ray is not
an eiination of the luminous substunce, because thit would have
me:nt matter and form conbined, but it was the form of the sub-
stence uncombined with matter, This i1s evident from the fuct
thet light is inseparable from a luminous body. Alsc if light
were matter and form it would mean that the shining body would
loge some of its matter 1n‘tha process of illuminating other
objects, but this 1s not the cuse.

"The motion of light, which is through the egress of
itsclf from the luecid bedy,is not properly a change of place,
but more a4 generation and diffusion, whidéh is apparent fron
the fucl that it goes suddenly into & space no matter how
lirge." (30)

If i ht were diffvsed how could it pass through the vacuunm
wileh surrounds the sun? This same objection is one of the obs-
tuicles to the acceptance of the wave theory of light in modern

Physics. For light to be trunsmitted by waves some medium must



pe present to conduct the wives,

Thus with sound wsves air or wuter or some materizl subs-
tenice is the medium through which they puss. But in the empty
re;ions of space, where there is no atmosghere, how could light
weves be iransmitted. Some modern scientists have attempted to
solve it in myeh the saime way as did St, BDonaventure in the
thirteehth century. Inowing that wave transmission needs a
medium and not finding uny in space they denied that space wus
a vacuum, #ther was trought forth as the desired medium, though
what ether 1s is « moot question. The theory culled for.a wave
medium so they brought one 15 th supply the deficiency. In like
nenner when asked how it was possible for light to passthrough

he vacuum surrounding the sun, Bonaventure replied that there
wis no vacuum and guotes Aristotle and St. snugustine to support
his contention.(gl)

It was asked of St. Bonaventure whether the lignt ray was
an active prineciple which acted upon bodies subjected to it.

The ray of light, he answered, is not something added to a lumine
ous tody but is rather co-natural and consubstantial to 1t and
cutinot be separateda therefrom. It is ¢ substantial fgrg waich
4aets ag a regulator and conserver of inflerior bcings.\su)Since

it ie not an acecident 1t 1s not perceptible by the senses bui

its pregence 1in belings 1s wp, .rehended by observing the multigle
activities which 1t contrels, It 1s gresent in the minerais

lyin: under the earth,
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The munifest influence is through a transparent body.
The hidden influence is not only through a transparent body,
but also through an opague cne, Just as the virtue of the
sturs is in the minerals which are hidden in the earth." (33)

It 1s the principle whereby vegetative and sensible souls
are educed,

"The light of the heavenly bodies is the prineciple
vhiereby vegetative and sensitive souls are educed, which
are substantial forms." (34)

nBut light does more still., If you admit that it disposes
bodies in view of receiving life, it is necessary to consider
it us o sort of intermedlary and link between soul and body. It
would intervene even in the inferior operétions of knowledge and
would ciuse not only the senss of sight but even wll other secnses
to pass from potenecy to act.?(SS)

This substuntial form of lizht must not be identified with
visible lizght sueh ag is usually understood by the term light.
The 1light that is perceptible by ouf sight, considered as traver-
sing the uir, is neigher a substantial nor an accidental form.
But if we consider light as the agent whereby colors ure brought
out we ought to think of light in that sense 4«8 an sccidental
form. Inssmuch as it is an external form capable of increase
and dimin&tion it is merely accidentul, serving us .n exterior
iristrunent of that substuntial form of 1ight which is within the

soence of bodies and which is not perceptible by the senses.

o s au
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Chapter Vi Light‘and the acting Intellect.

e have seen how St, Bonuventure's philosophy explained
the substuntisl forms of material bodics and hioew he taught that
1ipht wes w common form of all such bLodles. The doctrine of
1ight end fllumination pervoades the whole system of Sonaventur-
jan thought wnd has o special significande when the questiocn of
the hwian intcllect is discussed. lnowledge 1s explained by
havinge recourse to light as one of the fuctors of intellectual
copniition,

"Dariam muss daqfenige, der sich llechenschalt von seliner
Sichierheit gibt, zu dem Schluss kommen, dass Gott s21bst
unseren Verstande dureh ¢ine besondere Tinstrahlung die
unfehlbare Sicherheit mitteilt, Dumit ist die Einstraihlu-
nss oder Erleuchtungsthecrie Bonaventurag nuch dem Vorgunge
von augustin ge.sben, der widerholt sugzt und bewelist, doass
dus Licht das uns erleuchtet,,..Gott selber {at.® (1)

Some of the ideus in connection with lizght come from St, ~ug-
ustine who €3 ever the great exemplar and naster for St,. Bonaven-
ture in matters of theology wnd philusophy. Alexander of Holes
also influenced Donaventure in this dirzetion and finally amany

of the notioneg are originul,

In the middle aipes, as in all other perlods of philoesophy,
tiie explanation of humun knowledge wus one 0f the prominent
ficlde for study und investigation., The theory of .ristotle
wuich ran counter to the traditionul theory of knowledge hunded

down from iFlato provoked sven greuter discussion on this imyore

t.nt topic, so we may well suppose that there wus considerable
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apecul&tion on this important topic, in the schools durlng
Bonaventure's time. Beinz an exponent of the trzdi%iona%ﬁhecra
jes he culte naturally wrote about his own views 6n the subject
and in the Commentary on the Sentencaes we Tind « theosry of
knowleaze wérked out which ccrr&z;émds in man; respsets toe the
Francicenin thougnt of his duy but whielh hee some pecullar asp-
ecto whlcn deserve our consideration,

He accepted the distinetion made wmong Scliolastics between
acting and pocsinle intellect but he defined the terms in his
own: wye. The ..rabs and notably ~vicerna interprcted the doctrine
of the acting andpossible intellect in such a4 wy us to place
the possivle intellect in one substance zund the acting intellect
in unother, The acting int?é%ect renided outcide the individual
as o Beparate Intallig@nce;tf;n Intelligence uhilch moved the
celestiul sphere immediately superlor to the eurih., This doc-
trine was not acceptable to St. Bonuventure beciuse he would
not adnilt that uny intelligence could cemgfbetw&en the humen
mind ané God as an intermediary of ideas.ﬁs)The humzn soul e
of suecir & perfection thit no creited substunce wus cupable of
acting upon it so as te illusibete 3t in tellectually. God
hineelf zcted uporn the mind to iuipress 1deas on the wind by =
special 1llumination and he alone could be the ucting agent
wiich stimul.ted the intellect to apprehend truth,

Certuin ~ucustinian philesophers advunced enother ticory
oi: the aeting intellect wirlch though different from thet of the

arablans yet led to the same cpnsequences, If God was the source
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of inouvledge urd tle lisut of ths mind, he must excrclse tuls
(4)
ng o intellocet. In many

furctlion by fulfilling tie role of acl
ac6i08, 8t, su ustine refers te God 4o e light of tlhe mind,
¢he toacher of all trutn; hence God himself muet be the uoling
iritelleect and comnmunicite all idesc to our indivigunl wminds,
suci: -« doatrine weoull lead to o guppresslion of indegenicnt
thov it elnce God hinsell lves us knowledge. )

ootheory which fdentlfied tiie possible intelleel with
matter wnd the woting intellect with Torm ap.cared logicel and
1. be of ¢ neture to cxplaliy easily how in St. Zonuventure's
tem the humen mind could be enligntened oy « direct illunine
ation from God, But this view had some difficulties to hils wuy
of thirking Aceording to the ideu of Augustinianiesm there
could be no element of pure pussivity 1n the human soul, which
evigently would not be the cace If the pocsicle intellect were
ftdentified with matter, Furthermore 1In thut view oI things 211
prime maiter nucsh contain pessibvle iﬁtcxle 4 in so far «s 1t &8
indeternmined and every being composed of mutter and form would
have w possitle intellect, which isg absurd. .un intellect would
not nerit the nane of intellect if 1t werc cggiiderﬂd e mutter,
for the intillect is essentinlly immstericl.

Though St. Donaventure usco the nristoteliun terminoloy,

yet he gives to the ternms, zcting wnd pussible intellect, mean-

this cuuges the twe systems of . hillosophy te diverge more and

tore oo the theories of lnmowledge are pursued to thelr conclu-
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sions. In the Thomistic system the posuible intellect does not
turn towards the acting intellect by any inltiative of its own
but instead merely receives the intelligivle forms tendered it
by the acting intellect, which hus abstructed them from censible
phantasms. The posslble intellect then yreserves these forms,.
But as St. Bonaventure looks upon the situation the possible
intellect, due to the power conferred upon it by the acting in-
tellect, turns to the sensible speclies and receives the intel-
ligible form.

"The acting intellect is brougint under the category

of form, and the possible intclleet of matter, for the

poessible intellect is ordained for receiving, and the act-

in_ intellect for asbstraeting. lior is the possible intel-

lect purely passive, for it can turn to the specles ex-

isting irfthe phantasm and in so turning througin the help

of the weting intellect, is able to receive it and to

Judge of it, 1In like munner the acting intellect is not

totally in aci, for it camnot know unything by itself from

the phantasm, unless 1t be alded by the speecles wiich

when abstracted from the phantasm, can be united to the in-

tellect. Wherefore neither the gpossible knows without

the acting nor the acting without the poccsible." (7)
When St, Bonuventure says that the possible intellect is in the
category of matter, he does not understund matter in the Thomis-~
tiec sense, ©t, Thomag restricted matter to material belng.
latter when united with substantiul form constituted materiaul
bodies. In spiritual beings, as the angels, there wis no maitter
but only potenecy and uct. St, Donaventure glves a wider meuaning
to matter; for him it 1s the equivulent of potency for St¢ Thou-

45, and he would sa; thut even angels arc composed ov matterrand

form. In othepfvords, he identified matter with potency, and
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form with act.

8t. Bonaventurethinks that the possible intellect, in virtue
of the power communicated to it by the wucting intellect, abstra-
cts the intelligible fronm the sensible, but the possible intel-
lect is not thereby to be eovnfounded with the acting intellect,
for f1t's «ble to perform this function of abstracting only
dependently on the acting intellect. The acting intellect, on
the other hand, is not completely independent because it cun
fulfill its operations only in collaboration with the possible
intellect which receives the intelligible species.

"8imilarly nelther is the acting intellect able to
perfect the operation of cognition, unless the keenness
of the possible intellect be formed by the intelligible
itself. From tuls formaution it is in fuller actuality
in resgett to what it ought to know than it wus when withe
out the species." (&)

In one place Donaventure says that the acting intellect
abstracts and the possible intellect receives the species. Dut
in another he expluins how the possible intellect abdtractis
thirough the power obtained from the acting 1ntellect(9)and.thus
renders the acting intellect more in act in refe:.ence to the
cbject of knowledge thun it was before. ‘

~ccordeny to St. Bonaventure, the ioting and the possible
intellects were not two substances or even two poweré distinect
from each other.

"and wien we think of the acting and possible intellect,
ve ought not think of them us of two substuinces or two pow-

ers so separdted tliat one can perfect its operution without
thie other, and tiat the acting intellect would know anytiing
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without the possible, or that the acting irntellect would know
anything which the mun possessing the intellect would not krow.
For it is vain and frivolous that my intellect would know
anything of which I would ve ignorant, Lut t.ose tvwo differ-
ences whichi enter into u complete operation of intellégence
inseparubly, are to be thought of as light and a transparent
substance entering into the abstraction of color." (10

He diverges from the view of St. Thomuis who considered that the
distinction between that whicl was uctive and that wihich vas
passive wms sufiiclent to make them two different facultics,
But Bonaventure thought t.at the interaction and interdependence
between the acting and possible intellects did away with this
gistinction into two faculties. His attitude was somewhat in-
fluenced, no doubd, by his desire to avold introdueing the error
of avicernma into Christicn philosophy-~that is, the error wihich
put the acting intellect outslide of man «s a sort of world-soul
to wihich the possille intellect in euch individual wus subore
dinated.
"Drittens wenn es fur alle lienschen nur eine Seele

gitbe, wurde der eine liensch nicht gltickseliger sein als

der andere. VWenn wir die ewige Gltickseligkeit nur durch

dle Tugend erreichen kbnnen, und es gibt viele, die in

Gltickselickeit nicht erlangen. 4re also dée Seele aller

wenschen nur eine, so wlrde niemand glttekselig. Dazu ware

der liensch umsonst ge:chaffen, die gunze elt umsonst

hiervorgebruaciht,

"Well dies alles fulseh und gottlos ist, so ist es

auch falsch und gottlos, 2zZu sagen, dass mehrere ilenschen

nur eine Seele haben." (11)
5t. Bonaventure wished to aveoid the duclism of Aristotle who
tuught that there were two distinet fuculties to theAntellect.
For this purpose insteud of two fucultles he conzidered the

L]

“cting und posslible phises of the intellect as two functions of
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the same substunce and two correlative uspects of the same
operation,

"We oupht to concede the proofs showing the ucting
and possible intellect to be two ditferentiations of the
intellective potenecy." (12)

In gpeaking of our knowlédge of first princliples he likened
it to an act of vision. For an act of vieion two elements are
necesgary, the presence of the visible object, and the light by
which we see it. in the sume wuy the first principles are innate
in the sense that the natural light by meuins of which we acquire
tihen 1g Innate, but on the other hand, these princigles are
acyuired in the sense thaut the species are acquired by sensible
experience witicut which the first prineiples could not DLe
forned. The first prinéiplee seem so obvious and were formed
g0 easily that it is hard to imagine that they were not in the
nind virtuwally from the first.

"The acting intellect 18 ¢alled a habitus constituted
from 211 the intelligibles...But this manner of speaking
is not consonant with the words of the Fhilosoyher, who
stautes that the mind is created as a tablet on which nothing
is written." (13)
However, they would never have been formed ¥ithout sensible ex-
perience shich furnishes material on which to form them and
concelve their terms. Unless objects were perceived first, one
could not arrive at the conclusion that the whole is greater
th.n the pary, begcause one would not be able to conceive what a

(14)
whole or 4 part wis,
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The certitude attaclied to first principles flows from tils,
thaxt they are not medlate nor deduced from anterior truths but

are formed by the direceé concourse of naturul light and sensible

spccles. Hence the first prineiples wre innate in one sense,
but not in another. They are innate in the sense that the in-
strunent by wvhich they are attalined is innate but their thought
content as principles is not innate. The intellect then, is
within and not outside of the individual. That 1s, it is not
as .vicenna would have it when he speaks of tie acting intellect.
- St, Bonnventurufaught that our intellect is a light coning
from God through wihich we can know all thing% This is a funda-
mental theme in his writings, for often does he insist on thef
f1lluninaztion of the intellect as being an integral part of the
general 1llumination of the universe by the substantial form of
light. lany passages in Holy Scripture serve to support his view

showing how man is enlightened from on high. In his Hexaemeron

he applies the passage from St. Jumes (I, 17) and explains that
the li;ht descending from the Father of lights enlightmns the

fntelleat.

"ilsdom is the light descending from the father of
lights znd shining into the soul; it mekes it godlike, aund
the house of Gud, For it enlightens the intellect, inflames
ani rejoices tihe affections, and strengthens the ug?ragions.“

15

1o define Jjust what is the content of the intellectual 1l-
lumination is « difficult matter, To obtain knowledge it would

%en requisite that there be some unchungeable object of
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knowledge. Ueberweg-Geyer find fault with i, De Wulf and Grab-
m.nr for designating the theory of knowledge of DBonaventure is
exemplarisn contending that *lIlluminism' would suit better.

1. De Wulf und Li. Grabmann bezelchnen den erkKeniite

nisthecretischen Standpunkt Bonaventuras als Exempluris-

mus. In dessen dfrfte dieser susdruck nicht prazis genug

seln, da er das Charakteristische und Untersheidende der

Lehre Bonuventuras nicht trifft; denn auch die thomische

“rkenntnislelre HYekennt den Grundgedanken des Ixemplarismus

in vollem lasse an., Zutreffender dfirfte es daher sein,

die erkenntnisthesoretische ¥berzeugung Lonaventuras mit

"dem Namen Illuminationes--oder Irradiationes

-~theorie zu belegen.” (16)
But being exists in three modes; in onteclogical reality, in our
mind where there i? l?glc&l being, 2nd in the mind of Geod who has

17

the eternal ideas. It would seem a fruitlees seardh to eeek
he unchungeable in the first of these modes, for all material
being which we cun percelve is accidental and contingent. lei-
her has our mind anything of the immutable in it, for the weak-
ness of our faculties and their limitutions ekcludes all certi-
tude having its ultimate source in our mind. The truth we seek
is not a relutive truth, for we would hardly be satisfied to
know that we possussed knowledge that was immutable only relat-
ively to ourselves. The immutability of truth ought to be
avsolute, but the truth in our minds, is sc far as it is ours,
psarticipates inevitably in the fluctuations and chianges occurring
in the subject which supports it. Vhat then remains as the
ultimate source of truth, if not being such us it existsin the
eternal thought of God? How the divine idezs amd eternal reasons

sre accessible to us is a problem to be determined, but the
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important thing for 8t. Bonaveniure ﬁa: that somehow or other
we are able to see truth in the 'eternal reasons' and that our
mind 1s recully uble to wttuin to truth,

"Wherefore since things have existence in the mind,
in their proper nature, und in the eternul art, the truth
of things according as they are in the mind, or in their
own nature, does not surfice for certauin knowledge since
both of tiese ure mutable. The mind must in somc manner
resch them as they are in the eternal knowledge." (18)

Just how 1s it possible to conceive any meins of contact
between the divine truth and humun thought? It could not be such
a contact as would zive us the knowleﬁgg of the divine ideus
instead of tihe knowledge of things, for thut would mean thait we
wuuid know the ideas of objects and not the objecfs themselves,
Cne solutién would be to suppose that the divine light was the
total und sufficient cauée of oﬁr knowledge; but thaut would
le.ve out of the picture ull reference tothe reality of human
sclence and 1ts‘contuct with materisil conditions. Sueh a theory
would lead to far-fetched conclusions. Human science would be
a $ift of the divine Wisdom, supernaturcl in its principle, and
belonging not to the order of nature bui to the order of grace.
iesson would be the sume as revelation.(lg)SuCh oonaequenceé are
n.nifestly not admissible.

In inis difficult thesis on human knowledge St. Donaventure
Voices hiis disapprovual of the theories of Fluto and aristotle
and seeks in the s, stem of St. nugustine the true solution to
the gifficulty. PFlato in supposing thut wll our knowledge comes

from the eternal archetypes or ideus, opens the wuy to skepticism
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since the world of ideas is closed to us, being veiled in the
eternal mind of God, und we cannot attain to certitude, since
we do not see the nmind of God directiy. aristotle, on the other
hand, rendered the attainment of knowledge impossible by declar-
ing the sole principle by which we cun =ssure its foundation to
be inzccecsible. The knowle&ge cf the fifst principlss and first
cau8ers Wus lacking in aristotle’s explanution, St. sugustine
alone hus received both the wisdom of iluto und the science of
aristotle through the gift of the ioly Ghost and in him .lone is
to be found the true solution.

"anl therefore to Flato seems to have been given the
word of wisdom, t0 aristotle the word of knowledge. rfor
the one wus looking chiefly to what 1s xbove; the cther
chiiefly to whut is below. However both the word of wisdom
snd of learning, through the Holy Ghost, wus glven to Aug-
ustine, especially in the exyoaition of Scripture as appears
from his writings." (20)

Bonaventure declares that man cannot acquire certitude with-
out having recourse to the eternzl reasons, not éﬁch\as they aire
in his gwn mind but such as they are above him in tie eternsl
truth. (2 1)1he influence of God is necessury but not sufficient.
The direct und inmediute action upon the mind by the eternil
rex.sons s 2 regulating action whose function is to rende} the
kriowledge of truth possible by fixing under an unchanging luw
the uncertuinty «lwuys slipping from our thought. T7This rule is
4 fixing or retuining agent; 1t i1s « principle of fixation.
Since our intellect participates in the mutability of our nature

it must be the immutability of the divine essence 1ltself which
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confers on certuin of our thaughtf their ohgr;cter of necessity
whiich we recognize them to hsve.(ﬂz)The eternal reasong alsc
control und order the multiplicity of vur sense experiences and
direct then towards fixed centers which are the first principles
of science and merility.

i certwin directive light and natursl direction was

glven to the mina in its crestion. There wis even given
to it an affection of the will." (23)

"Bonaventura sagle schon, die h8here Vernunft im ilen-
schen kK8nne allein und ausschliesslicii von Gott erleuchtet
werden, und die Engel k®nnten der niedern Vernunft die
Wahrhelt nur suggerieren...Dem Geiste (mens) nach kann der
Menscn ullein von Gott erleuchtet weeden, wie ..ugustin an
vielen Stellen beweist." (24)

"No created substance has power to illumin:te and
perfect the soul properly specking. The mind is illumin-
ated directly by God as 5ugust1ne in muny places sh§§§.“

No certitude is possible without the lmmediate ecllaboration
of God in the act whereby we know. Since ull thought depends on
srinciples, and since the principles in turn are born in us,
under the regulating cction of the divine ideus, it follows that
certitude which in itself seems so self sustuining zuct be refer-
red back to the first principles und to the eternsl reasons
which ccnstitute its foundation, However, the presence of the
eternal reasons is not ulone sufliclent to expluin the unchang-
ing element in our thought, for this is also somehow implied in

the very act by which we form our concepts. In the Commentary

our author uses the .ristoteliun expression gbstruction to
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designate the operatlon whereby the intellect bulilds up the
intelligible from the sensible specles. le agt%ches an identic-~
21 meaning to the .ugustiniun term juéicxre.(&ejﬁut if he uses

the term abstruction in the Augustinian sense of Judgment it

would depart from the me.uning of aristotle wiho seces 1in abstruc-
tion an act informing the possible intellect with senaible
specles which it renders intelligible. St. Bonuventure's abs-
tiruction would include the influence of the eternul reascns
cowferring un the species the element of immutability and neces-
sity found in the universal, The 1ldea of any body is « true
ideua because it is the result of abstraction, but thls abstruic-
tion, however, results from the power of the intellect which
gets aside all that 1s lbeal, temporal, and changeable in the
objeci to retain only what is eternal und immoblile and spimitual.
It is true that the formution of a1 universal ide. presup, cses |
the action of the eternal reasons, for no finite fauculty in
using its own powers could draw forth from the sensivle, the
immutable and necessary, wailch ure neither in the cbject nor in
tie Taculiy.
"Tothing is immutable, incircumscripgtuaile, und inter-
minable except what is eternul. But «1l that is eterncl
is God or in God. If therefore, wiatever we Judge certain
we Jjudge in this manner, 1t is evident that he 1ls the rea-
son of xll things, the infullible rule, und the light of
truth in which &l) thiugs shine infallibly.® (27)
Hence the imnediate action of the eternal reusons is the

basis and foundation of 211 the truth we know. The etermal

reasons act in us, like the divine 1light itself, by meuns of
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thelr mere presence .and not in the manner of un object knovn in
iteelf. But from thls we are not to cenclude that 5t. onawven-
ture held the doctrine of Cntclogism. He did not ecountenznce
thic theory waich held thaut we see all things in God in 4 wuy ane
alcopous Lo that ol ine Blesssd in heaven, or to thut in which
sdam osaw them defore the [all, byt which differs from those
states merely by the diffarent degrees of freedom possesssd by
Liie soul over the body.f\éhe divine light is rather 2 means of
knowing than an object of knowledge and we should not interpret
suthorities as saying that we see God's essence,

"Whence if any authorities ure to be found who suy
that man in the present life seecs God, they are not to
be understood us saying that man sees him in his essence
but thut he knows him by some interiur effect,(28)

This light from God is something which cunnot be discovered
but which must be admitted if one wishes to expluin the e¢ifects
which flow from it. We must admit it just as we admit the pres-
ence of « deep spring, wiilch indeced we do not see but whose
witers we percelve flowing under our eyes. The indirect uppre-
hension ol a cause which is rot peresptible but whosc effects
are recopnized is designated by St. Bonauventure by the nime con-
tuitus. n intuition is « direct view of the ecsence of God

wiilch moreover is denled us. « gontuition is properly speuking,

tie indirect intuition of an unseen cuuse by meuns of the effect

seen., Though the divine light acts on us iumediately, yet it is

not perceived inmmediately. In the Hexuemeron he uses this word

contuition in this sense:
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"ihen he percelves these thingo, he resecs Lo the divine
contuition; when obtained, he says he h:s an intellection.”
( (29)
laterisl erection depgends on God ws on its crestor aund con-
server; the humun soul requires the gruce of God whicli alone by
its divine eificacy, can render mun agreeable to God; but the
scul conasldered as sn image is in 4 state between the two fore-
soing. IV requires in this character a colperalion from God
nore intimite than that demanded by the materiu:l unive:se, but
less intimate than that of grace. ' Such 1s the role pl.yed by the
eternul reasons in the divine illumination of the intellect.
They nmove the mind from within by a sort of hidden foree. This
foree applies itself to the humun soul considered as r&présenta-
tive of God, but is representative of God only in the meisure
that it turns itself towards him and acts as & supsrior beingsso)
Thie 1llumination of the intellect is then, =« moving forde which
apipllies itself to the superior part of the hﬁman intellect.

God illumines the soul becuwuse the soul 1s an imuge of hime
sell und since the soul is alwaysvsuch an imzge 1t would seem
that 1t ought alwe.ys to be illuminated by the eternul reaisone,
Hut as the soul cwn pass through all degreec of perfection, so
tlie illuminution accommodates itsell to the successive stuter of
the soul énd hence varies proportion:illy; since in this life,
due t#ﬁhe fallen nuture of mun, the soul is not = periect imuge
of God, but it is deformed. In the stuite of innccence it would
have had full ueccess to the eternal reasons und would have secen

thenm not in the mirror of the soul or of cereatures but in full
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view. In the condition in which we «re in this world we will
h.ve uccess to the eternal reasons beciuse we still are men, but
now only us through « cloud, for the soul is deformed by sin.
"This 1lizht is inaccessible aund yet near to the mind,
even nzarer thain it 1is to itself. It cunnot be bound and
st111 it is nmost intimate.” (31)
In thls theory of knowledge proposed by St. Bonauventure,
he two factors that must be accounted for are tdken into consid-
er-tion. On the one haund, he explains the univers:lity und nec-
essity of knowledge, by means of the eternal reasons, an infused
1ight re_ulating and zbetting the workings of the mind. The
objectivity of knowledge, on the other hund, is insured by.hxving
knowledye terhinate in the thing known, not in cur idea of thé_
tuing. To wccumplish this, Lonaventure pakes the divine light
scrve as a menns of knowing but not aﬁ object of knowledge., It
is that by which we lknrow, not that wnich we kncw. Gllson esteems
£t. Bonuventure's theory highly:
"Cetie description de 1l'illumination par des raulsons
éternelles contient aussi la seule réponse compldte cue la
rhiloscphie puisse apporter ar probléme du fondement de 1a

certitude, toute connaissance certaine recguiert que 1l'in-
tellsct atteigne une raison eternelle ou idée divine non

2 titre d'object connu, mais i titre de moteur ‘@t de régul-
stenr de la comnaissance...les deux conditiong cue ncus
ncus étions lmposéésgpour résoudre le probléme de 1z cer-
titude se trouve intfgralement respect€es: la vérité divine
communi;ue u» notre connzissance cuelcue chiose de son ine
£2111ib11ité et dc¢ sa nécessité, s:ns que espendint la
moindre intuition de l'essence divine rienne nous transe
former diés cette vie en citoyens de l'uu-deld,* (32)

%"-L‘*
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nose, vel sgeundum suod esse havent in proprio genere,
guia vtroui o ue sunt imtabiles, nisi cliguo modo attingat
Ceas, In cusntum sunt in arte aeteria . De selentic
Christi IV concl.

cf. De .iebus Theol. IV, 18-19.

"Bt ideo videtur, quod inter philosophos datus sit Flatoni
serno sapientize, Aristoteli vero sermo celentiuce. 1Ille
enim principaliter aspliciebat ad.auperiora, hic vero
principuliter ad inferiora. Utergue zutem sermo, scilicet
saplentize et sclentiue, per Spiritum Sanctum datus est
auvgustines, tuncuum praecijuo expositorl totius Seripturas,
satis excessenter, sicut ex scriptis sjus ap,«ret.”

De Hebus Theol. IV, 18-19,
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%.d certitudinulenm cognitionem necessarioc requiritur ratio
seterna ut reguluns et ratio motiva." De Seientiz Christi
Iv, conel. ,

cf. II Sent. 18,Z,1, concl.

P Bt

“.ninue u conditione sus datum est lumen guodduam directivum
et wusedam udlrectio maturualis; date est etium el affectioc
voluntatis.” I Sent. 17,1,4,conecl. t. 1, p. 290.

Luyckx, op. cit, p. 65,

"liulla enim substantia creata potentium hubet i1lluminundi
et perficiendi animan, proprie intelligendo; lmuo secun-
dum mentem immediute habet w Deo 1illuminuri, sicut in
multis loeis wugustinus ostendit." II Sent. 24,1,2,4.
t. 3, p. 174. ,

ef. Gllson, op., eit. p. 383.

“Niﬁil enin est omnino immutabile, incircumsceriptibile et
interminabile nisi quod est aseternum: omne autem guod
est aeternum est Deus vel in Deo; si ergo omniu guaecum-
que certlus dijudlcamus, per hujusmodi rationem dijudic-
amus, petet gued ipse est ratio omnium rerum et regulx
infallibilis et lux veritatis in qua cuncta relucent in-
fallibiliter." Itinerarium, I1I, 9, p. 8.

"Unde si guae auctoritates id dicere inveniantur, cuod Deus
in przesenti ab homine videtur et cernitur, nonhunt in-
telligendae, quod videtur in sus essentia, sed ¢uod in
aliguo effectu interiori cognosecitur.” 11 Sent. £3,£,3,
concl. t. 3, p. 149. '

"Dum haec er o percipit, consurgit ad divinum contuitum,

et dicit se hubere intelle ctum adeptum.”™ In Hexaemeron,

V ad finen, t. 9, p. 61,

cf. Gilson, op. cit. y. 386,

"Huee est lux inuccessibilis et tamen proxima wnimaee,

etiam plusquam ipsa sibi ipsi; est etium inalligubilis,

et tamen sumne intima. " In Hexuemeron, XII, t. 2, p. 67 .

Gilson, op. cit. p. 387.
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Chapter VI: Light, an Influence on lLioral .cts.

Just s we investig.ted the acticn of the intellect in the
sct of knowing to finua out how the operation i1s accomplished,
so we will attempt to perform the sume task in regurd to the will
tc see how it functions. According to St. Bonuventure, min
cannct attuin to truth by his own unaided ii:tellect, liow is it
likewise true that he ls unuble to perform good sciions by his
own power, or must he rely on the direet concourse of God? Does
the divine illumination of the intellect huve & corresponding
arislogy in the divine illumination of the will? Such was the
problem St. Bonaventure set himself to solve and which puts vir-
tue in full harmony with science in his system of thought.

"Bei Schbpfung der Seels erﬁielt der Verstand ein
Licht, das ihm als naturliche Norm dient: 80 besitzt
auch der affecktive Teil einen Drang (pondus), der ihn
bein Beiehren leitet, Dieser Drung oder Trieb is die
Synteresis. Es glbe zwel Grattungen begehrenswerter Dinge:
das Sittlichgute (honestum) und dus ltttzliche (commodum)
die Synteresis aber zielt nur auf dus honestuz.® (1)

He 1s not ustonished thit sristotle should not have been
uble to find the correct solution to this difficult problem since
the blindness wihich he suffered in regurd to metuphysics closed
to him the secrets of muin's interior life. DBoniventure always
looked upon aristotle as a philosopher who rose but little :bove
this world in his thou_ht and who wus particularly deficient in

4 comprehension of the imuaterial and the spiritusl., He probably

arrived at this conclusion from w consideration of the ihilos~
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opher's theory of knowledge where our ideus are explained by
referring them to reality and keeping in touch with the sensible
at every step, wiile on the other hand, Flato wanders off into
the world of ideas and the realms of the spiritucl. a4t any rate
viial aristotle could not accomplish in the explanation of humuin
knowledge and velition other phllosophers aufter him did, and
these even without the aid of revelation. ilotinus thought thut
if the types of all things are in the mink of God, tihen the
typee of the virtues should be there toc.

"It would be absurd according to Flotinus, 1if the
types of other things are in God andnot the types of the
virtues. Therefore the types of virtues appear in the
eternal ligint us the height of purity, the beauty of
claurity, the strength of power, and the rectitude of dif-
fusion, JConcerning these rhilo, the most eloquent of the

Jaews, had philosophical knowledge." (2)

(3)
According to rlotinus the divine intellect contained in

itself the four cardinal virtues from which 211 others are derive

ed. In his Hex.iemeron, UBonaventure guotes a long pussage fronm

the De Virtutibus of Flotinus deallng witu the different virtues
and their relation to the divine pind. The final e¢luss are those
virtues which are the exemplurs of all others and ure in the
divine mind. The divine mind viewed in itself und in the bril-
liance of its light is prudence itself (prudentia est ipea mens
divina); considered 1n its purity, 1t is the essence of temper-
ence; in its immutability and eternal sumeness it is fortitude,
and in its unswerving fulfilment of 1te works according to a per-

(4)
ennizl law, it is Jjustice. Now just as the immutable and neces-
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sary in our knowledge finds no sufficient explanation in our own
faculties ~o these four virtues in the very modest measure in
which we posssess them find no sufficient reuson in our will.

The conclusions of our intellect are rendered less valid
because of the uncertainty and error inherent in our faculty of
thought and this refers to both the speculative and the pruactical
intellect. Nelither is our disordered sill, beset as it is by
sense impressions and fleshly desires, in uny position to permit
of an explanation of what is necessary and universail in the laws
dictated by conscience. Hence it must be the divine archetypes
acting on our soul in the order of volitioﬁ as in that of cog-
nition that form the basis of moral Jjudgment,

"i8 the sun cro&sing through twelve signs (scil., on
the zodiac) gives life, so the sun of wisdom in the hemis-
phere of our minds...orders our life." (5)

The cardinal virtues introduce into the soul 2ll other vir-
tues and the other virtues are in fuct referred to them, for
patience depends on fortitude; humility on justice, and so with
the rest. These four are the cardinul points of the moral world
and direct our actions. We need the illuminaution of the virtues
to dispose our faculties to perform the actis enjoined on them
by divine law. ian possesses two chief fuculties whose proper
exercise constitutes his first and most important duty dowirds
himself and these are his intellect and his will. Hence there
must be some virtue to direct his intellect and that is his pru-

dence. In like manner there are two virtues which regulute his
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will==temperunce, which moderutes his desires, and fortitude
which governs his faculty of self-defense. There remains Jjustice
wialch regulates one's relations with his neighbors.

The 1lluminition of the will by meuns of the virtues is
effected in the sume wiy as is the illumination of the intellect
by means of truth and 1t is directed towsrds the sume end.

"The virtues are likened to the four influences of
light...light cleans, illuminates, perfects, and forti-
fies; temperunce cleans, prudence enlightens, justice con-
ciliates, and fortitude strengthens.” (6)

These virtues can be attuined by humun diligence without direct
hely from God:

*I say they are radicully in our nature, for we huve
rectitude implanted in our nature, by which we are dispos-
ed, although imperfectly, for virtuous and honoreble works.”

(7)

| (8)
“unt of the philosophers  concur in this opinion for they admit

that the soul at birth has no natural wvirtue inherent in it but
the will hus o cupacity for acquiring virtue., In the second
pluce, we are witnesses of the fact thut this natural aptitude
iz perfected by exercise and is rendered easier when conscience
bids us to act. The acquisition of the curdinal virtues suppos-~
es nothing above nature as is evinced by the fact that even men
deprived of the light of revelution and the aid of divine grace
are g&p&ble of acquiring them.

The intellect and its light are the seal left by God on hie

work and are the meuns whereby we cun attain to that degree of
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gcience which is necessary for us in our preeent condition, Ié
1ike manner our will brings into the world with it an ineclin-
stion divine in its origin. Here is the germ of the moral vir-
tucs which manifests to us something of the perfections of God
hinseli. Both the intellect und the will of ihelr cwn powers
are capable only of a sclence of inferior things and of a virtue
that is but temporal. 1In neither case do they arrive at the
profound depths of sclence or to the hel:hts of virtue. The
acguisition of the habits (habitus) of the will would seem to be
no more difficult than those of the mind for even creatures
destitute of intellect appeur to possess them}naturally.
"Tels animaux excellent en generosité, tels uutres
en prudence, d'autres en douceur, d'autres encoere l'em-
portent par la forece; & moins donc que l'on ne veuille
contester la supériorit¢ de l'homme sur les aunimaux, on
accordera sans doute qu'il ne puisse posseder ces m@mes
vertus naturellement in€es; & plus forte raison, cu'il
ne soit naturellement capable de les ucquérir." (9)
after solving the problem of the acquisition of the moral
virtues St. Bonaventure was concerned with thelr vulue and the
merit they were capable of gaining. In the domain of'viriue as
in thuat of knowledge the sulnt always looked upon the acquisi-
tion of our mere natural faculties as something incomplete, un-
cert&in,‘and vain, To be brought to its full fruition and
development it needed to be supplemtnted Ly divine assistence.
‘nowledge wus rendered certain by the light from God on the

intellect, and virtue is made duruble and meritorious by the

grace of God btinging our gococd uctions to their full devslbpment.
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The moral and nutur«l virtues are but 2 vain thing unless God

deigns to supylement them by the gift of the theologicsl virtues. .

"The second meuns is by u considerztion of theology;

for the wvic¢w 1s thereby directed to divine gruce. The

knowledge of this grace is by meuns of the Catholic falth

withcut which all human works zre vuin even though they

seen yraisuworthy,and in this consider.tion the adepts ut

philosophy fail.* (10)
Such natural virtues ennoble us so that we perform moril zcts
due to the good habitis they imply, but they uire without any
merit before God, since uerit is a free gift from on high which
. comes not through nature but through gruce. These moral virtues
defined by the philosophers are naturzlly radicited in the soul,
and the 1nnate rectitude of the will confers a disposition how-

ever imperfect, for performing god acts. Vihen this disposition

1s develoged and confirmed by the repeuted exercise of good acts,

habits are formed which are none other than the cardinal virtues.
Such virtues can be developed in another way when the three
theoclogical virtues inform the soul causing 211 natural viftues
to develop and reuch their perfectioni
“and if a cardinal virtue, in so far as it is polit-
ical having its origin in nature, is brought to a cerialn
completeness by practice, it is brought teo a greater com-
pletencss by grace. But it reachies its greutest perfec-
tion by the concurrence of both causes, namely grace and
habit.® (11)
The four cardinal virtues, then, of prudence, Jjustice,

fortitude, and temperance have their origin in two different

caugses; human effort and nature on the one hand, and the divine
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liberclity on the other. And it is only when these two prineip-
les are used that the virtues attain their full development, If
we speall of the four curdinal wirtues as they are understood by
philosophers they take their origin in nature us the rhiloscpher
nimself says. DBut if we speak of them in so far as they are
gratultuous and as understood in theology they aure a gift of the

divine bounty (s divino munere). Cne act is not sufficient to

produce these virtues but it is accomplished only by repeuted
scts, as the poét,says: "Drops of water hollow out the stone,
nop by force; but by often talling.éCIZ)Wa sometines ses 4 horse
that walks well, but th&t_aptitude is to be referred to training
or %o the care of the rider. BSo as St., isugustine 5uya(13)frce
will is likened to the horse, grace to the rider, and the good
deed to the correct w&lking.(lg)

Grace not only perfects our natural virtues, it even cuuses

hem to bloom where only the root existed or where there was no
inclinction at ll.
"Gruace existing in the soul cun cause habits of virtue
to sprout forth, and grace coming into the scul destitute
of virtuous habits becomes their first principle." (15)

Just as many colors existing in a dark house are mude lum-
inous by a single light, and are informed, embelléshed, and
brightened by it, so latent hablits of virtue existing in the
soul are brightened and beautified by a single gruce. The infu-
sion of gruce and virtue is to be understood in this way. It is

easy to understund how the latent habit of faith is informed by
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the advent of light. .nd Just as 1light and color are not one in

essence but one by u certain sequence (peybrdinatiocnem guamdam)

80 neither are ¢ctua1 &rzge and unformed fuith (Informis fidei’
16)
understood to become one. a8 rain falling on soll plunted

with seeds causes them to sprout and produce plants which eventu-
ally bear fruit, so grace descending within the soul arouses the
seminal reuasons of the dormant virtues muking them produce their
fruits. Thus virtues rendered meritoriocus by grace and related
one to another by charity enable the willof man to work together
with the intellect illuminated by faith,

The doctrines of Bonaventure concerning the illuminution
of the intellect by divine light and the 1llumination of the will
by grace, when taken together as part of his system, munifest a
striking unity and seem to fit as integral parts of his whole
system. Gilson admires the Bornaventurian concept of light us un
explination of knowledge und vblition which though guite differ-~
ent from that held by Thomlists and muny Scholustics, is neverthe-
less worthy of serious study.

“Gue l'on compare mainienant cette doctrine bona-
venturienne de L'illumination niorule avec les doctrines
corresponduntes de 1'illunination intellectuclle et de
1*'éduction des forms, on en yourra qu'etre frappé de
1'&eroite parentd qui les unit." (17)

St. Bonaventure in thinking of nature views it as in a
manner incomplete needing to be perfected and augmented by the
divine influence. e makes « search within the cresture for

some innate gift thut enubles it to perform acts peculiur to 1ts
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nature from which it follows that he did not tiink natursitself
to be a sufficlient explanation of 4ll its uctivity. It is be-
cause the intellect has not in itself the power to make things
intelligible that it must rely on God to furnish the immutuble
and necessary elements of knowledge by o special 111um1n;tion of
the intellect. .nd it is also because the will hus not the
principles of the four cardinal vertues that they must bs im-
printed upon it by the divine archetypea.' When the human soul
enters within itself to produce its acts of cognitidn and voli=-
tion it is not as if 1t were self sufficient but it is rather to
turn to the divine help implanted there. Bonaventure us it were,

finishes the work of nature by the i{illumination from Ged.

% %%
Notes: Chapter VI

1 Dr. F. Bonifaz anton Luyckx, C.i ., "Die Erkenntnislehre
Bonaventuras", Seltrauge gur CGeschlichte der Fhilosophie
des mittelzlte:o, edited by Clemens Daeumaker, band XilI,
biﬁft 3"4’ Eﬁﬁnuter, 19‘:3’ lﬂp. 366-

& "ibsurdum est eniun, secundum dicit ilotinus, guod exempla-
riae aliarum rerum sint in Deo, et non exempluric virtu-
tum. apparent ergo primo in luce aeterna virtutes exem-
plares, sive exemplaria virtutem, scilicet celsitudo
puritatis, pulchritudo claritatis, fortitudo virtutis et

rectitudo diffusionis. De quibus Fhilo, disertlesimus

Judaeorwa, loquens ut philosophus, sapit. " In Hexae-

meron, JI, Cpere Cmnia Sangg Banaventurﬁe, ed. ...C.

Flotinus, De Virtutibus.

o

cf. Cpers Omnls, t. 9, p. 65.

(81

"Sicut sol transiens per duocdeeim signa dat vitam, sic
s0l saplientiulis in nostrue mentis hemisphaerio raudiuns
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sesordinat vitem nostran.® In Hexs.emeron, VI, t. 3, p. 64.

"Virtutes enim configurantur guattuor lueis influentiis
seolux purgat, illuminat, perficit, et stubilit; temper-
antia purgat, prudentiuc illuminat, Justitia coneiliat,
fertitudo roborat.” In Hexaemeron, VI, t. 9, p. 64.

4 natura, inquam, sunt radicaliter, quia plantatam habe-
nus in nostra naturae rectitudinem, per quam aptu sumus,
licet imperfecte, ad operu virtutis et honestatis.”
i1l Sent. 32,1,5, conecl. t. 5, p. 59,

€eiley, ~ristotle: Lthica Nichomuchiaw, II, 1, 1103 a 20,

Ltlenne Gilson, La Fhilosophic de Saint Bonaventure, rarls,
Libruirie Philosophique, J. Vrin, 1924, p. 409.

"Secunde modo e st de consideratione theologorum, guia sic
habet aspectum ad divinam gratiam, eujus gratiae cognitio
est per fidem catholicam, sine qua omnia opery hominum
vanaz sunit, etsi etiam wvideuntur laudabllia: et in hac con-
slderatione gefeoit philosophorun neriti&.“ Il Sent.

25, 1 dub, 1%, t. 3, p. 198,

"Et sl virtus cardinalis, in quantum est politicu, orium

. habens a hatura, ducitur ad quoddum comglementum ex
assuefactione subsequente; ud majus complementum dueiltur
ex gratia superveniente; sed ad perfectum complemenrum
ex utrague causa concurrente, vidslicet gratia et assue-
factione."* 111 Sent. 33,1,5, conel. t. 5, p. 60.

"Gutta cuvat lapidem non vi, sed saepe cadendo."” guoted
in III Sent. 1, 3, conel. ad 4B, t. 5, p. 61.

Auge, de Verb. mpost., serm, XII, c. 8,

iIIl Sent. 33,1,5, concl. t. 5, p. 60,

“Ipsa enlnm gratiac existens in ipsa anima potest facere
gernminure habitus virtutum,., Ipsa eninm gratia adveniens
in cnimem carentem habitibus virtutum, se hubet quael
originale principium i{llorum.” III Sent. 23,2,5 concl.
tc ‘4. i). 509.

cf. 111 Sent. 23,2,5,concl. t. ¢4, pp. 509-10.

Gilson, op. cit. p. 412.
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Chapter VII: History of the Theory of Light
in Fhilosophy.

The theory of 1light «s found in St. Bonuventure's system
takes on some developnents not found in previcus philoso hy es-
pecluilly when ne de«xls with light «s a meuns of sttaining cert-
«in knowledg. Nevertheless some véstiges of lis tiheory cin be
traced in the writings of philosophers before his time, among
these beling 8St, sugustine, Alexander of Huiles and Jobert Grosee-
teste. It wus the latter writer who sfforded several import.nt
ideas to Bonaventure's theory and who influenced him to 2 great

extent by his physics on the subject of light.

"Grosseteste denkt sich mit Basilius und sugustinus
dus Licht als eine ganz.feine kbrgerliche Substunz (L.
Baur, Die rhilosoyhlie des R. Gr., 80: lux significat
enim substantium corporalem subtilissimam et incorpcrale
itute proximam nuturaliter sul ipsius generativam). Diese
Lichtsubstunz ist uber Trldger von iraft und Kruftwiriung-
en. Das Licht hat die Funktion der Selbsterzeugung und
Selbstvermehrung und der plbdtzlichen, zeitlosen, instuint-
anen, nacih allen Seiten oder in der Form der hugel erfol-
genden ~usbreitung, wie schon lhazen gelelirt hatte.
Der Lichtpunkt iet ein Lraftzentrum vou dem aus plbtze
licn eine mBglichist grosse Lichtspghdre erzeugt wird (De
luce, ed. Baur, 51,11: Lux enim per se in omnem purtem
se ipsam diffundit, ite ut a puncto lucis spheera lucis
quanvls magne sublto generetur, nisi obsistut umbrosum.
Ib. 51,283: s~tque lucem esse proposui, cujus per se est
haec operstio, scilicet se ipsam multiplicure et in omnen
partem sublto diffundere;. Welterhin wird dus Licht mit
der ersten kbrperiichen Form oder mit de corgureitas iden-
tifiziert. Dus Licht ist die erste Form idie in der mut-
eris prima geschaffen wurde,” (1)

St. augustine very likely u.d &« determining influence on

sonsaventure in regard to his doctrine on light., 7The friar wus s
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close follower of St. sugustine und one of the doctrines that
must haive impressed him wes tiet of divine 1lluasination which
hulds « prominent place in augustini.n thought. In numerous
paB8ayges nugustine eulls God the sun of the soul; the light of
the intellect, which affords us « view of the immutible truthns

€einey "These cunnot be understood unless they are illuminuted by
(2)

another w«s if by its sun.” "In & cert.in light of its own

neture it beholds 21l tuings that it knows. " (3)

"in the De Trinitute (CIL, c¢. 1-7) he distinguishes
the rotic inferior (guue intendit uelernis consgiciendis
aut consulendis,.

"These expressions «nd others like them hud «n im-
portant influence~-historicully--in the Liddle ..ges: the
difficulty of interpreting them explains why advocates of
opposing systems quoted thiem in turn, each in support of
hingelf. It is certain that St. sugustine did not uce
then In an ontologlistic sense,--us 1f our intellect direc-
iy contemplated immutable truths in the divine essence.
It is no less certain that in severul pissuges the illum-
inaitive wetion of God has reference to the creative act
to wihich the soul and intellect owe thelir reality {(e.z.,
De Civit. Dei X, 2). " (4)

In the Commentiry, book two, distinction thirteen, Bon.ven-

ture seems to buse muchh of his discussion on light on 3t. .sugus-

tine ind he quotes frequently from his works notably from the

»

De Genesi ad Litterum. Thus he considers .ugustine's obfeciion

that light is more proper to s€1ritual than to corporal creut-
: 5)
ures (sicut dicit ~ugustinus).

"God is most properly light wnd whatever approzxches
hin more closely, has more the nature of light." (6)

but he understands differently than St. augustine and inter-
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prets the light crested on the first duy to be corpor:l. 8o we

see that In this instance he disagrecd with his muster.,

"The light which wus crexted by God on the firet duy
was corporal although augustine understocd ctherwise." (7)

(8)

In article twe St. Bonaventure discusses whether light

is o« body or the form)of 4 body and quotes nuguatine(fogm the
(9 10
De Libero Arvitrio, t?e %uper Genesim z4d Litterum, and the
‘ 11
Epistols ad Volusianum. Each of these pussaiges he treats as

an objection t¢ hiis oplnion that light is not a body but a4 bod-
ily form. But the objections are refuted by the authority of
(1) (13) (14)
Daru scene, Aristotle, and ~ugustine himself, Hence by
these authorities together with ressons of his own he justifies
his conclusion thmt:
"Light concelved in the «bstrauct is not « body, but
a simple form; but taken in the concrete, it cun be culled
a body." (15
In perusing the different articles on light (there are
three in II Sent. 13) together with the questions into which
they wre divided one 1s made aware of the fact thut bonaventure
placed greuwt value on the au%hority of St. augustine since he
guotes his opinion in praetically every phuse of the treatise.
From tuis it scems safe to conclude thut S5t,. Bonaventure derived
much of his theory of light from the philoscphy of augustine,
The account of creation in Genesic witih the uppearunce of

light and the creation of the sun, oon, and stuars undoubﬁedly

accounted for some of St. Bonuventure's princigles on light for
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he took care to make his philosopghy conform with the Sucred
Scriptures, for what the Serigture s«id overbulinced any cther
authority or evidence ;s we see in 11 Sent. 13,1,% where ufter

(16) {(17)
quoting Dumascene, Busil, and bede among the cbjectors he
refutes them by referring to the Scriptures. «t this point it
is worth while observing that St. Bonuventure cculd hive derived
some of his ideas on light, esgeciully ligiit as the form of
bodies, from these commentators on Jenesis either Ly udopting
their views or by discerning other roints to the guestion which
their thoughts would bring out.

(18)

Dionysgiue is quoted among the cbjections in the dis;ug;
sion as to whether light ils « substantial or an accidentzl gigm.
and finally aristotle is guoted rather frequently, now umong the
objectofs and now in support of the conclusion. In truth he is
gquoted more than any pghilcsppher suve St, sugustine. 5Sut the
Scriptures are prﬁbably referred to most of «ll eithér by direct
quotation or by wllusion to then.

alezander of Hiles, the teucher of St. Bonuventure held

that some of our knowledge, the first principles 4t lewst, comes

tc us by 4 special divine 111umination.‘§0)ﬂe also taught the
plurality of suustantiuzl forms and the hyleaorphic compesition
of all finite beings whether muterial or spirituwl, These aire
doectrines pregent in St. Bonaventure's system. Gllson declares
that the doctrines of illuminaetion and kaowiledge through the

eternal reusonsg are part of the sugustinlen trudition wnd were

held by « number of the fdllowers of =t., sugustine particuiarly
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those wizong the Frunciscans.

"La theorie Qp<1'illumination et de la connaissance
dans les raisons eternelles apparaissuit aux tenaintsz de
la trudition usugustinienne, tels que Jezn reckhim ou
Mzthieu D'.quaspurta, comme un dépdt sucré a la siuve-
girde duguel le sentlment religieux se trouvait pussicn-
nément intéressé.” (21)

St. Bonaventure tuught but &« few yeurs «t Faris but in that
brief interval he made some disciples whe developed his dcotr-
ines after him and who trected philosophicul cuestions along
lines that were in hurmony with his general spirit, «nd which
came to be de.olgnated 4s those of the Franciscan School., The
first of these was katthew of aguasparta (1&357-1305), o mister
at Furlo and Dologne, wnd later, like hils predecessor Bonuven-
ture, he became the minister generul of his order and cardinul
of the Holy Joman Church. Being thoroughly penetrated with the
Bonaventuriun ys?en, he borrowed liberzlly from these 1ldeas in

28)

his own writings. His De Cognitione contiinc his psychology
and his theory of knowledge. In the lutter he sipproaches the
Bonaventurian theory of illuminction when he teachés thuat God
not only croutes the numan intellect but he concurs in all of
its operations by light which influences o certain light of our
mind. {Lunen erio 11lud, movendo nostrum intellsctum, infiult
guoddan lumen menti nostirae,)

"That light by moving our intellect induces u certain
light in our mind so that 1t sees becuuse of the divine
light objectively and, as it were effectively, but through
thie light und in this light it sees formally. This light

is ccentinued and conserved in our minds becuuse of the
divine presence." (£3)



111
Cognition is = natural process though God cobperaites by
illuninating the mind.
®"The intellectuul operution is naturcl; moreover God
alds and cooper«tes in the operutions c¢f crextures uccour-
ding to the mewsdre and exigency of tuelr nuture us has
been seew and since a retional ereuature is the imuge of
God or according to the image, the very reason of thae
inage demaunds, that in 1ts operatione it ucts acccerding to
the manner of the moving cbject; wherefore the mind w.s
bern to be meved and illumin:ted by that light.' (24)
De Wulf gives a tribute tc the style of latthew of Aguu-
sparta which does Lonor to him as o philosopher and wiich is so
well put that i1t beurs quotation. "We can form an esiimite of

his perscnulity as 4 scholustic from scme questions of his

recently edited De Fide et De Cogitione Humqgg selected from his

Quuestipnes Disyutatie. These reveuwl their author as a writer

of undoubted tulent, with o sober, clear, «nd manly style, and =
depth and richness of thought wiideh pluce Eim abreast of even
the best Known among his contemporaries.“(“S)

Jolt Feckhwin was another diseciple und pupll of St. Bonavens
ture and later occupled « echalr in theolopgy at raris. Works

attrivuted to nim in various manuseripts are Uuesticnes Jisput.-

tae, -uodlibsts, Iractatus Sphaerae, De rerspeetiva, De Numeris,

Super Stihicam. These works are as yet unedited, consecuently
not much is known sbout his doctrines, However, his view on
illumination and light seems to coincide with thut of Sonaven-
ture and he refers to it .s the “1um?§6§ncreaMum supersplendens"”
and the "lumen intellectus creutum”. ) ‘

De Wulf enumerates zmong the early discijples of Bonaventure
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besides Aquasgpart. and Feckham: Willium de la Hure, DBrother
Eustachius, und W.lter of Bruges (Bishop of Foitiers) each of

whiori wrote some Juaestiones Dispututue. anmong the later discip-

les of Bonuventure were Yichard of liiddleton, William of Palgar,
Nicholas Ockam, Roger durston, and alexander of alexundria (4.

1314), who mude « compendiun of Bonaventurs's Commentory on the

Sentences.

Uf these Iichird of t'iddleton was the most importent. Ih
1281 he occupled the chalr of the Franciscuns at Faris, Aal-
though & faithful disciglé of St. Bonuventure, nevertheless he
renounced sevéral ofﬁhis master's dcetrines in favor of the
Thomistie Teaching.(hv)Hé holds the plurulity of forms but dis-

cards the raticnes seminales. After his time Sonaventurian

philosouphy lost its pofularity due in part tc the success of
Scotism, and Franciscan students turned to the litter system.
There seens to have teen a revival of enthusiusm for St, Bonu=
venture provcoked about the time of the six-hundredth wnniversury
of his death (1674), and shortly =fter = critical edition of his
works wac edited by the Franciscuns of (uuaracei (1882-1902)
which drew from De Wulf the elogium as bteing "a scientifle
monument of the highecst excellgnce awnd & model of the vest style
of editing scholastie wcrks."(“a)The edition referrsed 4o in this
thesis is that of Peltier published at ruris in 1664, in fifteen
volumes, waich seems not to be embellished with the criticul
notes to be found in the fuwaracchi edition.

Cne often sees the doctrines und the lives of the two great

3
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cdntemyorarien of the thirteenth contury contrusted. Living «t
the sume time, ug they did, yet they represent two ocppusing
developments of philosophical speculation uamong the scholactle
thinkers. There is much room for contrust between the doctrines
of St, Bonuventure und those of St. Thomus .guinas. 1T it cun
be said thut St. Thomus was an ~ristoteliun it cunnot be csser-
ted so cutegoricully thaet St. Bonuventure was 2 Flutonist, for
hie theory of knowledge is gulte differentirem.that cf ilato.
But yei these two systems--the aristoteli.n .nd the rlaionde
serve to define to some extent the tendencies of the two think-
ers.
"The essential aristoteliuniem of the .ngelic Doctor,
the essential Flatonism of the Jeraynic, discovers itself
to us 8 we reud and compare them: but muy hive Leen
scarsely lnown or confessed by elther.® (22)
St. Thoumus was attracted by the solidity z2nd basic foundations
of the aristoteliun system which seemed to be mcre in contact
with extern:l reality, and were buased nmore on the exgerience of
the senses. This phuse to the logicul mind of Thomasg, was a
grcat factor in fuvor of the Staugirite. St. Bonuventure, on the
contrury, being of 4 mysticul turn of mind wis won by the nob-
il1ity and the sublimity to be found in the Fluitonic systemn,
especialiy after it hud been Christianized by St. sugustine.
In th@%heory of knowledige the two doctors, Bonaventure sind
Thomas are at vaeriunce in the number of sources of knowledge
they allow to the mind. Thomas admits of but one souroe--évery-

thing musct come turough the senses. St Donuventure admits many



114
sources for, though sensible phenomena are known through the
exPérience of the outer senses, spiritual things cun be known

by means of inner experience.

"Bel Thomas kann und durf men offenbur diese Frage
nur ftir die menschliche Vernunft uls solche behundeln;
nicht so bel Bonaventura, Thomaus hat nur eine Quelle
anerkannt, aus welcher die Vernunft ulle Zrkenntnis
schbpft: nidmlich die Sinne. "NWNihil est in intcllectu
guod prius non fuerit in sensu." +lle Erkenntnis ist
bedingt durch die Erfahrung.

"Bonaventura hat nicht eine, sondern mehrere Quellen
angenommen. aAlles Sinnliche kommt in uns durch die
dussere Erfahrung, 21s0 von unten her mittelst der Sinne,
anlles Gelstige wird uns bewusst mittelst der innern Er-
fzhrung. 8o kommt Bonaventura zu mehreren getrennen,
grundverschiedenen Quellen fiir die Betitigung des menschw
lichen Verstundes, eine ffir die niedere eine ftr die
hdhere Vernunft", (30)

The problem of knowledge is the fundumentul problem of
philosophy, 2nd with the solution of that problem the s%stem
rises or fulls., Hence it is thmt St, Bonaventure's treatment
of this yroblém deserves full consideration in any discussion of
his philosophy. There are three fundumentul sclutions of this

problem in the whole history of philosophy: Empirieism, Idezlisem

and ~ristotelianism and under these three divigdions all solut-

ions B,y be included. . Bonaventure rather closely approxiﬁatea
the Aristotelian solution, since e holds that 211 knowvledge
conme s through £he senses and that the acting intellecet dbstructs
the intelligible species but in addition he brings in his doce
trine of 1llumirction whereby the mind is enlightened by God(sl)
to attain to the immutable and necessary in knowledge, for of it-

: (32
self the mind purtakes of the mutubility of our natures.
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