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ABSTRACT

At the present time when the nature and value of religion
are being radfcally questioned, it is important to obtain a
clea: undeistanding of the traditions upon which conventional
religious beliefs have been based. This study underfakes to
determine the original form and purpose of the Yahwist narrative
which lies at the heart of the Pentateuch; itself the heart
;f the Hebrew Scriptures.

First the development of the tradition £roﬁ small, scattered
literary units to their eventual amalgamation into a continuous
narrative is traced. An examination follows of the two most
important attempts to explain the nature of this narrative:
;hose 6f Gerhard von Rad and Artur Weiser. Theéé are found un=-
satisfactory and an attempt is made to view the J narrative as
a product of Israel's saga. tradition. After examining the
ﬁature of saga and its devélopment in Israel, the paper investi-
gates the historical factors which influenced the creation bf
this particular saga. The suggestion is advanced that the
Yahwist saga was produced under the‘influence of the royal
eoutt of David ang his successors, that:it was shaped so as to
proﬁote the cause of the Davidic dynasty, ana that the great
ieligious festivals at which people from all over Israel were
gathered together might have provided a setting for its narration.
Finally, an attempt is made to discern the main outlines of the

narrative in order to gain a better idea of the theme of the work.

114
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CHAPTER ONE: INTRODUCTION

This study is an attempt to achieve a better understand-
ing of an Oid Testament source; the Yahwist or J tradition in
the Pentateuch, Considerable work has been done in this area,
yet new questions arise and new techniques are developed to
answer them., Since most books of the Bible were cfeated by
the combination and editing of older materials it has long
been thé goal of form criticism to discern the earlier llterary
forms of the units which lie behind the present.text and to
discover the actual life-situations which gave rise to)ﬁﬁem.

But more recently interest has centered On‘the finished work
ftself, and scholars have attempted to understand the parti=-
cular integration given to the source materials by the final
author-~editor, Using the methods of redégtion criticism,

they have sought to understand the literary form of the finished
wofk, the life-situation which gave rise to it and the parti-
cular aims of its composer.1

The present study is concerned primarily with the question.
of literary form or genre, but its subject matter is neither

an ancient tradition~unit nor a finished biblical book. Of

1 Recently, James Muilenburg "Form Criticism and Beyond",
JBL, 88 (Mar.1969) 1-18, has coined the term 'rhetorical cri-
ticism' and David Greenwood "Rhetorical Criticism and Form
geschichte: Some Methodological Considerations®”, JBL, 89 (Dec.
1970) 418-426, has picked it up. However, the present writer
fails to see how the goals or methodology of rhetorical cri-
ticism differ significantly from those of redaction criticism.

1
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concern here is the Yahwist narrative which lies at the heart
of the Pentateuch, and which seems to have been preserved
| relatively intact iﬁ our present Pentateuchal text. It is
the oldest of the traditions comprising the Pentateuch and
appears to be the basis around which the others were woven.
Over a perlod‘of nearly five centuries this narrative was
supplemented by additions from the parallel Elohist tradition,
by some Deuteronomic touches, and by the élaborations of the
Priestly scribes which were intended to enhance the theological
value of the original narrative.z

Suqh a complex document, representing cent;riesvof acumu-
lated experience and reflections is extremely difficult to
'decipher. However, by studying the major strands and then

;teéons:ructing the process by which they were developed into
the final document, one is in a better position to understand
the completed work. Obviously it is important then to deter=-
mine as carefully as possible the original meaning of the
central underlying narrative, the J source,

This is not a simple task. The J narrative is itselfl
the product of many older traditions, some qf which may extend
back beyond the period of the patriarchs. This means that
some of the material in J, for example the stories of Gn. l=l1,

was more than eight centuries old when it was molded into a

2 This summary of the development of the Pentateuch is.
based mainly on the observations of W, F. Albright Yahweh and the
Gods of Canaan (Garden City, Doubleday, 1969), E. A. Speiser
Genesis (Garden City, Anchor Bible, vol I, 1964), and the Pictorjal
Biblical Encyclopedia, ed. G. Cornfeld (New York, Macmillan, 1964)
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continuous narrative. This material exhibits considerable

variety of thought and expression, for the composer drew

| upon a rich assortmént of source materials: ﬁyths, legends,‘
songs, laws and genealogies,

The composite nature of J creates special problems for
the student. Either the text must be broken down into its
component parts, which must be studied individually; or one
may treat the narrative as a unity, and attempt to see how
the author has organized and developed his material. In the
second approach, one must distinguish tﬁe sﬁecial concerns
of the final redactor from the multitude of con;erns that
find expression in the underlying traditions. This cannot
be done until the various sources behind the text haveibeeh
determined, the literary forms discernable in these units
have been studied, and the way in which this once separate
material has been gathered and developed has been examined.
These are the tasksAof literary criticism, form criticism,
and tradition history respectively, aﬁd much'of this work
has been done. Once this work is accomplished, it is possible
t§ 4ist1nguish the work of the final editor‘from'that wﬁich
he inherited. This is the tasﬁfredaction criticism.3

Although redaction criticism is a well-established branch

of New Testament research, very little work has been done in

3 For a concise statement of the aims of redaction
' criticism, see Norman Perrin, What is Redaction Criticism?
(Phila., Fortress, 1969)
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this area by Old Testaﬁeqt scholars. This is partly due
to the nature of Old Testament material. Unlike the Gospels,
which represent four roughly parallel developments of the
same traditions, Old Testament documents do not afford
scholars the same opportunities tb draw compaftsons. Nonethe-.
less, though the task is more difficult, the tecﬁniques of
redaction criticism can be applied to Old Testament works.

The present thesis is a sort of prolegomenon to a syste-
matic rédaction critique of the Yahwist narrative. The
primary concern has been to determine'the literary form or
genre of the work. This question is of necessity preliminary
to any attempt to discover the point of view, the motives
and the aims of the composition., The importance of this
question will be recognized once we realize that each genre
has its own peculiar mode of expression and its own concerns;
in short, its own thought;world. Historical writing differs
froﬁ political documents, and the novel from biography ;— yet
there is a possibility that an inexperienced reader might
confuse them. This is an even greater danger when dealing
with ancient literary forms whose modes of thought and ex=-
pression are unfamiliar to us. In the case of a work as old
as the J narrative special care musf be taken because a correct

interpretation of the narrative requires an understanding of

4 A significant exception is the work of Gerhard von Rad.
See especially The Problem of the Hexateuch and Other Essays,
grans. E. W. T. Dicken (N.Y., McGraw-Hill, 1966); Genesis,
trans. J. H, Marks (Phila., Westminster, 1961); and 0ld Testa~
ment Theology I & Il, trans. D. M. G. Stalker (N.Y., Harper &
Row, 1962, 65).

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



the dynamics involved in the literary form.

Determination of the literary form of J involves some
consideration of several related questions. Form and purpose
areclosely related because the form is usually dlctatéd by
the purpose for which the work was created. Thus, some
investigation of the J authorg purpose has been nécessary.
This in turn has required an attempt to determine its Siiz im
Leben and to limghﬁhe general outlines of the narrative.

Doﬁbtless the cénclusions reached regarding these latter
questions are of more interest than the analysi§ of the
literary forms However, in this study these questhns have
been investigated only to the extent that they bear on the
central question of genre. The conclusions are more tentative
in nature, and in the long run are of lesser importance than
‘the crucial question of the genre with which we are involved

in reading the Yahwist narrative.
BASIC PRESUPPOSITIONS

Several presuppositions are inherent in an investigation
such as this. First of all, it is assumed that at some point
in time the Yahwist narrative had an independent literary
existence; that it is the distinct creation of an author.

This does not mean'that J need have been a written document.
Qéite likely J was an oral composition, narrated orally and
passed down by word of mouth. Hawever, we assume that at some
point the tradition was given a definitive form and that form

has been preserved despite the subsequent history of the
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tradition., Obviously if J is no more than a conglomerate of
various blocks of material having no unity other than accident=~
;lly similarities of style and vocabulary, if it is merely a
creation of the literary critics, then any attempt to discern
a unifying theme or to determine the literary form of the whole
18 vain,

But there are good reasons for assuming that J once was
an independent literary unié. Several considerations would
seem to ‘indicate that the narrative reconstructed‘by literary
criticism is essentially the same as the original. The most
important evidence arises from a study of the t;aditions of
Israel. We observe that ancient traditions appear to have
beén systematically collected and preserved and that the compilers
of the traditions rarely excluded even the smallest section of
the traditions which had come down to them.5 Changes within
the tradition units were more unconscious than.deliberate,
,aﬁd”were probably imperceptible at the time. Reverence for
tradition permitted litthttinkering.6 No doubt, considerable
changes occurred in some of the older m&ths and legends, but
these changes were gradual and took place over long periods
of timé. In some places we are startled by the very primitive
elements that have been retained; for example, the story of

the marriage of the sons of God and the daughters of men in

5 Cornfeld, op. cit., 173.

6 Herman Gunkel, The Legends of Genesis, trans. W. H.

Garruth (N.Y., Schocken, 1964) 39; Martin Buber, Moses (N.Y.,
Harper & Row, 1958), 18.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Gn 6:1-4,
If such éare was taken to preserve even individual legends,"

| it is reasonable to.suppose that similar care was taken with

the collection of traditions which we know as J. This is

especially true if, as will be argued later, the J tradition

had a uniqqe place in the traditions of Israel., Consequently

we should not suppose that J was subjgcted to wholesale reQi-

sions or that large sections of it were simply omitted., Rather

the additions from the E tradition and the Priestly material

was set side by side with the material of the J tradition,

By and large, the older harrative was left untohched.7

The impression ghat J has been preserved largely intact
is reinforced.by an examination of the text. The matefial
forms a contiﬁuous narrative with a certain 1nﬂer pfogression
and uhity that mark it as the work of a creative author.

As we shall note later, the latter half of the narrative,
from Ex. I on, is somewhat fragmentary and sketchy., The
simplest explanation for this is that sections of the original
narrative have been lost. However, there are good reasons for

suppoesing that the J narrative of the national history was

originally somewhat sketchy., As we shall indicate later,
the sketchy condition of J's account of the national history

can be explained by the condition of the traditions which the

7 Martin Noth, Exodus, trans. J. S. Bowden (Phila., West-
minster, 1962) l4. v

8 Artur Weisen, Introduction to the O0ld Testament, trans.
D. M. Bauton (London, Darton, Langman & Todd, 1961) 102.
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Yahwist had available to him.

Even taking into account the somewhat disjointed character
of the latter half of the narrative and the fact that literary
critics are unsure where it ends (there are reasons for feeling
that it continues into the book of Judges), the overall im=
pression created by J is of a unified yérk. Theré is every
evidence that the material has been collected and arranged to
éonform to a specific theme. Furthermore, the presence of
allusions to the Davidic kingdom throughout the narrative
points to its creation at about the time of the united monarchy,
that is, during the reigns of David and Solomon or shortly
thereafter.

We conclude that the text bresented us by ;ﬁe literary
crit;cs is the original form of the J narrative and that this
represents a distinct literary creation, a shaping of ancient
traditions into a unique mold by one whom we call the Yahwist.9

Any analysisof the Yahwist narrative must rest upon an
accurate dgtermination.of which texts are a part of the narfa—
tive a;d which are not, After two hundred years 6£ literary
criticism there is general agreement as to the characteristics
of Yahwistic material and as to which texts belong to the J
tradition, but tﬁere are a number of texts about which scholars
still debate, In this Qtudy the consensus text presented by.

Peter Ellis in The Yahwist: The Bible's First Theologian has

9 Vvon Rad, Genesis, 24.
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been used.lo While this text has proved gener;liy‘satisfactory,
there seems to be a tendency on E;lis' part to assign material
to the Yahwist about which there is question. Consequently,
in cases wvhere J aﬁthorship is questibnahle, I have been
inclined to be somewhat more conservative than he in acceptihg
a text as authentic J material, |

In an extensive redaction critique; the question of
détermining the exact text of the narrative would be very
iﬁpdrtant. But the questions with which this paper deals do
QSt require that the text be estabiished in'all its detail§.
ﬁowever, the fluctuations Qf literary=-critical debate are
;6metimes unnerviné, and one can be excused'for deslringra
little more certainty in this areﬁ. | |
| .Finally, it should be noted that in studying the Yéhwist
;arrative it has been assumed that we are dealing with an \

11

essentially oral compositidno This assumption has condi=-

tioned the approach in a number of subtle ways, particularly
in regard to the determination of the narratiyeb motives and

emphases, ' .

10 Peter Ellis, The Yahwist: The Bible's First Theologian
(Notre Dame, Fides, 1968)

11 The Scandinavian school holds that the biblical tradi=-
tions remained in oral form until a relatively late period,
For representative statements of their position see Ivan Eng=-
nell, A Rigid Scrutiny: Critical Essays on the 0Old Testament,
trans. & ed, J. Te. Willis (Nashville, Vanderbilt University,
1969); and Eduard Nielsen, Oral Tradition (London, SCM, 1954).

12 Klaus Koch, The Growth of the Biblical Tradition, trans.
Se M. Cupitt (N.Y., Scribnert*s, 1969) 157,
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The assumption of orality has been made without prejudice
to the qﬁestion of whether the J narrative wa§ originally
| written down or not. For the distinction between oral and
written literature depends not so much on whether the material
is written down or transmitted orally, as upon'whéther it is
1ﬁtended to be read or to be heard. Each form of communica~
tion has its own techniques and igs own dynamics. A narrative
may be written down, yet be meant for public“recitation; and
hence exhibit all the characteristics of oral style. In sdch
a>ease. it has merely been transposed into another medium,
| The basically oral‘naturevof J is evidenceh by the faét
that the bulk of the material consists of speeches. Because
we unconsciouély translate the material into frames of}refer-
gnce ﬁore congenial to us, we are apt to overlook this. We '
ﬁénd to think of the narrative as a series of events related
in third person style (then so and so did such and such),
However, in the J narrative the story is normally developed
by means of speeches placed in the mouths of the characterS
(then,so and Qolgglg such and such). This is &h 1ndicationv
of ;he oral nature of the narrative and is a very important
consideration for a proper understanding of J.

| As 1n&1cated previously, little redaction critical work
has been done Qn Oid Tgstament material. However, the work

of Gerhard von Rad on the Yahwist source represents the

beginning of such an approach. The work undertaken for this

thesis largely sprang from a reading of von Rgd.l3

13 See the works of von Rad listed previously in footnotes.
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In his writings, von Rad treats the Yahwist source as
an independent literary entity. He suggests that the 6utlines
of the narrative bear a marked resemblance to the ancient
‘credos' such as those found in Dt. 6:20-24; Dt., 26:5-9, and
Jos. 24:2-13. These :estify to the existence of a genre, of
which the *credos' represent a short form and J a greatly
expanded version., Consequently, von Rad sees thé Yahwist
source as basically confessional in nature.

Thi# study began as an attempt to draw out the implications
of this hypothesis., It seemed likely that if the Yahwist
narrative was a confession.of faith, careful analysis should
reveal cultic thought patterns in the narrative. A‘study of
these would help in understandingbthe narrative. But investiga~-
tion soon indicated that the spirit of this narrative was
quite different from that of the ‘credos', The resemblances
between them were only superficial. It became imbortant,
then, to discover the literary form with which we were dealing
iﬁ order that the narrative might be more clearly understood.

The composite nature of the source created difficulties
because of the great variety of literary forms exhibited by
the source materials that went into the final narrative,
Obviously any theory as to J's literary genre had to be able
to account for the gathering together of such disparate material.,
That is why this paper devotes considerable space to a study
of the development of the tradition and the historical factors
which contributed to this development. As a result of this

study, it will be argued in this paper that the Yahwist
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natrative, though it incorporates cultic material, is of
quite a different nature from cultic material, and that its

roots lie in the ancient practice of reciting the people's

history in story form - that is, in saga.
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CHAPTER TWO: THE TRADITION AND SOME ATTEMPTS AT EXPLAINING IT.

PRELIMINARY CONSIDERATIONS

Our task ;s to determine the literary form of the J
source, to examine its sétting within ﬁhe life of the people,
to discern the needs and questions which it sﬁught to satisfy, .
and, in general, tb catch the spirit of the tale. In later
chapters we shall attempt to place J firmly within iFs historical
context, seek to determine the historical forces whi;ﬁjéontri-
buted to iﬁs formation, and to uﬁderstana the specific reasons
for ﬁhich it was created, But'here we are conéérned more
narrowly with its specific literary genre and with the role
of that genre in the life of the people.

We must first ask how ﬁhis complex literary creation came
to be. We shall examine the devglopment of the tradition,
and then examine the hypotheses of van Rad and Weiser to. see
how well they explain both the creation of J and its nature.
Finally, we shall venture an hypothesis.

A satisfactory understanding of the Yahwist source deéends
largely upon an‘éppreciation of the literary form in which it
is cast. Too often, J has been treated simply as a collection
of old traditions. Little attempﬁ has been made to understand
why such a colléétion should have been made or how it was used.
Yet, cénsidering its amazing longevity and-the fact that the
later traditions of the Pentateuch were formed around it, we
must assume that it had an important place in the life of the

13
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people from the first., We cannot satisfactorily account for
the J tradition until we explain the purpose for which it

| was created and the literary form which it represents.

- Because J i8 a composite document, a collection of older
bits and pieces of tradition, this is no easy task. It is
often easier to discern the original forms of the older tradi-
tion units because of the conservgtism with which they have
been handled by those who passed them down. But this reiuc:-
ance to alter received traditions makes it difficult to per-

: celve the redactors' intent in collecting and arranging the
material as they have. O0ld story units were se; side by side
with but brief connecting links and often with no inner orienta-
tion. The result is a somewhat disjointed collection ﬁf
diverse material. The geneial direction of the narrative
only becomes clear from an overview, and this 1is best achieved
by listening to the narrativé.

Most scholars have been content to examine the individual
tradition units within the narrative. They have discovered
the original significance of va¥ious blocks of material, but
havgvfailed to consider the new meaning whiqh they took on
by being incorporated into the J work. Often this new meaning
is quite different from the earlierone, and yet there may be
little or no change of wording within the tradition unit.la

By and large, the old material has not been reworked; the

14 Von Rad, Genesis, 106-107; Gunkel, op, cit., 132,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



| o 15
change in meaning is mainly accomplishedbby the new context
~into which the old material has been set. This context must
; be understood in order to grasp the new meaning which the old
\ traditions have acquired.,

What we are doing requires a éonsiderable amount of
literary abstraction. We are primarily concerned neither
with the significance of the traditions prior to their incorpora-
tion into the Yahwist narrafive, nor with the sub;equent history
of that narrative.

The material which went into the J composition already
had a long history. Over the ages individual units of tradi-
tion were probably used in a variety of settings and acquired
different meanings during their evolution from independent
stories to members of legend cycles to incorporation into
the lengthy J nartative.15 But we are interested in this
history only insofar as it sheds light oh the finished product.,
Neither are we interested in the later history'of the J
tradition; that is, #fter it began to be expanded by additions
from the parallel Ngorthern tradition (E) and the theological
elaborations of the Priestly tradition., It is quite possible
that the overall signifiéénce and form of the narrative was
changed considerably by these additions and that it evolved
into something quite different from what it originally had

been. We must precind both from the prior tradition and from

15 James Barr, Q0ld and New in Interpretation (London,
SCM, 1966) 15,
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the later develpment of it if we are not to misinterpret the
.original significance of J.
[ ﬁut the literary abstraction we are required to make is
& relatively easy matter compared to the cultural leap which
- we must take. If we are to appreciate the Yahwist narrative
in its original form we must attemptAto tune in on a culture
some three thousand years removed from our own. The Israelite
culture of tﬁe tenth century B.C. in which J arose is quite
alien to‘us, moreover the evidence by which we might recon-
struct that culture and its spirit is barely adequate to thg
task., The Books of Samuel help to recreate the.historical'
situation and tell us something of its spirit, but to a great
éktent we must exercise a certain aesthetic sensitivity in

getting the feel of this ancient narrative and the times in

which it lived,

L o

tPerhaps the greatest aid to an appreciation of J is a
ﬁééring of the narrative in its entirety. Because, as argued
;fevtously, the narrafive is oral in style, by far the best
way of gaining an appreciation of {t is to listen to it.16
;ﬁe‘narrative must be allowed to éreate its own impressibﬁ

and work its own spell., As Gunkel has pointed out, oral

tradition tends to take the form of legend and this is by

nature poetic.

16 Muilenburg, art.cit., 7, says "a responsible and proper
articulation of the words in their linguistic patterns and in
their precise formations will reveal to us the texture and
fabric of the writer's thought, not only what it is that he
thinks, but as he thinks it."”

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



17

History, which claims to inform us of what has
actually happened, is in its very nature prose,
while legend is by nature poetry, its aim being
to please, to elevate, to inspire and to move.,
He who wishes to do- justice to such narratives
must have some aesthetic faculty, to catch in
- the telling of a story what it is and what it
purports to be,!l

Bearing this in mind, let us examine the history of the
tradition to see if we can get a better idea of how the Yahwist
narrative was created and the nature of the traditions out of

which it was formed.

History of the Tradition

We shall begin our study of the traditions behind the
J narrative with a lengthy quotation from Peter Ellis*' book

The Yahwist.

An analysis of the component parts of the Yahwist's
saga reveals a rich variety of source materials,
running from a few demythologized myths in the
primitive history to an abundant store of early
ethnological and cultic sagas in the patriarchal
history through hero legends and liturgical legends
in the national history....

In the primitive history the creation story and
the paradise story in Gn:.2«3 and the flood story
with its antediluvian and postdiluvian genealogies
in Gn.5~10 all presume some acquaintance, either
directly or through the medium of Canaanite versions
of the originals, with the Mesopotamian classics =~
YEnuma Elis" and the'Gilgamesh epic®.

. In the patriarchal history the stories about
Abraham, Isaac, and Jacob testify to the existence

of many etiological sagas dealing with the origins

of the different tribes, the origins of the different
~Israelite sanctuaries, and the origins of many place
names in Canaan. The Joseph story is at best a tribal
sagae.

In the national history there are preserved a

17 Gunkel, op. cit., 10~11,
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| number of ﬁero legends about Moses, pafticularly18

in the early chapters of Exodus and in Nm.11-22;
Some liturgical traditions, especially the passover
tradition in Ex, 7«14 and the Sinai traditionlgn

| Ex.32~34; and the Balaam legend in Nm, 22«24.

! VBow did such diverse material ever come to be gathered
together? Most of these trddition units have been so well
preserved that they still give clear indications that their
primitive fqrm was the short, clear, self-contained, popular
legend which originally circulatéd independently.19

Many of these old legends were etiologies whose function
was to explain something about a place, a cultic practice,

6: about tribal history. Qriginally these traditions were

éf interest only in that area where the question they sought

to answer was alive., A geogtaphicalletiology, such as that

about the peculiar salt formations near the Dead Sea (Gn 19:26),

éirculated in a certain locality; acultic legend, such as the

6ne about the foundation of Bethel (Gn 28:13-19), was told

at a sanctuary; and a tribal etiqlogy, such as the story of

Jacob's obtaining of thé birthright (Gn 27:1=45), was preserved

Qithin the tribe to whom it pertained.zo

Ihe legends about Moses, the Exodus, and the period in

Sinéi, along with the liturgical traditions 6f the éult of

YHWH, were preserved among the tribes who came out of Egypt

)
and we may presume that they became the common property of

18 Ellis’ 02. Cito' 870

19 Gunkel, op. cit., 43; Weiser, op. cit., 57.
20 Von Rad, Genesis, 17; Ellis, op. cit., 87.
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the Israelite amphictyony. |

The ﬁyths_of the primeval history resemble those that
! were. common throughout the ancient Near Easts They would
have had universal appeal and probably circulated widely
from the first. By far the oldest of the traditions, these
sﬁories betray their Babylonian origins in many details, but
have undoubtedly undergone considerable change through the‘
ages. As they were passed from geﬁeration to generation they
were unconsciously, but inevitably, transformed until they
finally became the common product of the people. Polytheistic
elements were omitted or transformed and foreig; personages
were replaced by Hebrew ones.2l Probably these old myths
were arranged into a sort of continuous story at an eafly
ﬁériod.

Through the ages, legend cycles were'gradually formed
aSout each of the Patriarchs as different traditions were
éollectedo Still later, these were shaped into an epic of
the Patriarchs.22 Often parallel traditions were retained
despite their variations or repetitions. This was motivated
by respect for tradition and because of‘thelpleasing effect
o£ slightly varied repetition; a storyteller's deviee which

lays greater emphasis on that which is repeated.23

21 Gunkel, op. cit., 39, 94, 132; Buber, op. cit., 183
We F. Albright, From the Stone Age to Christianity (Garden
City, Doubleday, 1957) 268~269,

22 Cornfeld, op. cit., 351,

1 : 23 Nielsen, op., cit., 94; von Rad, Genesis, 106
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Eventually the tradition complex of the primeval history
was linked to that of the Patriarchal legends and the Exodus
' 24
| stories to form one continuous story of the origins of Israel.
"We Fo Albright, observing that J and E do not give inde~
pendent traditions of the beginning of Israel, is of the
opinion that they reflect an "official version” of the story
of Israel which was known in the eleventh century.25 Speiser
also speaks of a normative version of the traditions of Israel
which he designates as "T¥,
As a bridge between the Pentateuchal sources and
the past that these documents record, "T"™ unblocks
the path to further study. The subject can now
be viewed in truer perspective. One can under-
stand, for example, why none of the writers who
drew on "T* was free with his subject matter = a
point that was by no means self-evident to the

early critics: each autho; was bound by the data
that had come down to him,4®

This hypothetical antecedent is similar to Noth's G

(gemeinsame Grundlage or common base),27 except that Speiser

wishes to avoid implications of a written source. He points
out that the variations between the several Pentateuchal
documents which drew upon "T" suggest that it was somewhat

fluid, and this implies "a predominantly oral mode of - - .-

24 Cornfeld, op. cit., 351; Gunkel, op. cit., 129; von
Rad, OT Theology I, &.

25 Albright, From the Stone Age, 251=-252,

26 sSpeiser, op. cit., xxxviii,

27 Martin Noth, ﬁberliefer&ngs geschichte des Pentateuch
(stuttgart, Kohlhammer, 1948) 40 ; M. Noth, The Laws in the
Pentateuch, trans., D. Re Ap~Thomas (Phila, Fortress, 1967) 133,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



21
‘;ransmission“.zau However, #gspité some fluidity, it seems
clear that a standard version of the traditions of Israel had
been evolved prior to the creation of the earliest of the
Pentateuchal documents.

In a later chapter we shall examine the history of the
tradition in more detail and attempt to make some clarifications
regarding the period immediately preceeding‘thg creation of
the J narrative. For the present, the outlines of the history

- of the tradition seem clear. There waglan initigl period
during which individual myths, legends, séngs, and genealogies
circulated independently. Then varidus co@lectiohs of similar
trédicions were formed. And later these complexes of tradition
were gqthered together to form a continuous narrative. Of
course, many legends were still circulating independently

~down into the periqd when others had already been gathered
into legend cycles, but ultimately they went through the same

- process of collection and amalgamation. The outcome of this
process is to be found in the J and E traditions, though the
process did not stop there, but continued on until it reached

its completion in the Pentateuch.

Positions of von Rad and Weiser

It seems a relatively short step f£rom the Israelite epic

of the eleventh century to the fully developed narrative of

the J source, though, as we shall see later, the process was

28 Speiser, op. cit., xxeiii; cf. also Engnell, op. cit.,
6’ 65’ :
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a bit more_complex than appears at first sight.

Among those who have attempted to explain how J came to
be created and to understand its literary charactér the most
notable have been Gerhard von Rad and Artur Heiser.29

>At the beginning of his essay on *The Problem of the
Hexateuch®, von Rad insists that the Hexateuch "must be
understood as representative of a type of Iiterature of which
we may expect to recognize the early stages, the circumstances
of composition, and the subsequent development until it reached
the greatly extended form in which it now'iies before us, %30
He proposes to uqdetstand_thé Hexg;e@ch, and J }n particular,
as an expansion of thewsho;; historical creed of which examples
are found in Dt, 6?20-24;_26;5-9; andqus. 24:2-13., These
give a brief recapitulation of the pr}ncipal facts of God's
redemptive activity:f the‘beginnings of Israel, the oppression
in'Egypt, the delive;ance by YHWH, and hié bringing Israel to
the promised land. Although these confessions of faiﬁh were
used in different culticwcontexts, they exhibit a basic
similarity of content and, in his opinion, testify to a well=-

established literary gepre.31

29 Von Rad's position is set forth at length in The Problem
of the Hexateuch, 1-78, It is also outlined in his commentary on
Genesis, 13-30, and in OT Theology I, 121~128. See also Bernhard
Anderson, Understanding the 0ld Testament (Englewood Cliffs,
Prentice~Hall, 1966) 165~169 and Ellis, op. cit., 26 ff. for
expositions of basically the same position, Weiser's position
is explained in his Introduction to the 0T, 81-111,

30 von Rad, Problem of the Hexateuch, 3.

31 1Ibid., 3.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



23

Von Rad feels that the J work nglvedyfrom the ancient
cultic custom of reciting the salvation-history ceremonially
1 at festivals. "It might ... be said that the purpose of
| the Yahwist's work is to provide for his contemporaries a
more cbmplete and fully developed presentation of the creed.a."32
The old credos might have sufficed during the period of the
old Israélite amph;ctyopy, but with the arousal of national
consciousness a new perséective was needed and new questions
were raised. The creeds.of earlier times most iikely did not
tell the "full tale of the tribes®, At most, they were
concerned with those of the old tr;bal_confeder;tion. But
the advent of thg Davidic empire led to the conception of a
"greater Israel%, and consequently the old framework had to
be expanded., This the Yahwist did by bringing together ancient
and often very scattered traditions and coordinating them
around the central plan of salvation:history brovided by the
creeds. |

This was relatively easy in the case of traditions which
were related to the events recounted in the 'credos, but among
the traditions which the Yahwist incorporated were many less
easily harmonized with the credal outline. of these, §on Rad
notes:

The interpolation of such materials strained the

original plan almost to the bursting point, and
‘resulted in a forcible broadening of its formerly

32 1bid., 70.
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rather narrow theological basis. There are three
points at which this is particularly noticeable:
in the interpolation of the Sinai tradition, in
the development of the patriachal tradition, and
in the introductory addition of the primeval

_history.33

Von Rad considers the Sinai tradition to have been
originally the festival legend of the qovenant-rengwal festival
at Shechem; whereas he_feels that Dt. 26:5~9, the earliest
attainable form of the credos, to have been the legend of

the feast of Weeks celebrated at G;lgél.34

"The combination
of the Sinai convenan} tradition with the Conquest tradition
of the credos; togethér wi;h ;he'addition of the patriarchal
legends and the primeval history, produced the first complete
presentation of Israel's h@story.  And, in von Rad's view,
this was principally the work of the J writer. His was the
first comp?ehensive'history.Qf_salvag!on from the Creation to
the Settlement expfessingrthe new theological perspectives
of the age of b&vid and Solomon.

| Weiser is critical of von kad's position. He feels:
¥Such aséumpgions make the Yahwist appear again as a collector
of different frad;tions with a more or less recognizable
power of composition and theological 1nd1viduality.“35
Because J is regarded merely as.a literary compilation, no

attempt is made to determine its Sitz im Leben or to discover

for whom or for what purpose it was created. ASs a consequence,

33 Ibid., 53.
34 Ibid., 41-48

35 Weiser, op. cit., 85,
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we are just as much in the dark as before regarding the
living importance which the_wqu had.

Von Rad viewed J as largely a collection of cultic legends
long since detached from their cultic origins, but Weiser
contends that it was precisely the cult which was responsible
for the collection, preservation and arrangement of these
traditiohs.36 These were developed into a salvation~history
intended for litﬁrgical recitatibn at the annual covenante~
renewal festival of the Israelite confederation.37

We must not regard as the prototype of the Pentateuchal

sources the credo spoken by a layman, but the recita-

tion and representation of salvation-history proclaiming

the nature of God and leading up to the proclamation

of his will and the act of renewal of the cavenant, which

is mediated at the regular covenant-festival of the

sacral union of the twelve tribes by a cultic person

-divinely commissioned to speak. Accordingly, these

recitations are to be understood as a kind of lectionary,

i.e. as the written records of salvation-history belong~

ing to the union of the’twelve'trgges, and fostered by

oral recitation and transmission.

Weiser thinks that we do not do justice to the Pentateuchal
sources if we place their 'story-character' in the foreground.
"In his opinion, the material of the sources is presented in
“the decisive dynamic way, characteristic of ancient cultic
thought”.39 At the basis of this presentation are the themes
of history and law upon which the annual covenante-renewal

festival was based. Aégordingly, J and the other Pentateuchal

strands should be regarded as "stages and types in the shaping

w
[+
-t
o
[es
0.
.
-

90.

W
~3
-
[~
[
[ %
.

-

90-91 .

(%)
(o]
(o]
o
[
[~
o
-

|

97.
90.

("
0
L]
o
[
[ 9
L]

-

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



26

of the tradition of salvatianhistqty, which‘ﬁad its home in
the cult of the ugion of the :yeive tribes and maintained
itself by its sacral recital at the feast of the covenant,40

" Had J been simply the artificial cregtion of one who
gathered together once=~separate Fraditions and arranged them
according to-a precqnceived plan, as von Rad maintained, it
could never have acquired the 'canonical' weight which it had
in later tradition. The linkihg together of the traditions
of covenant and conquest was not the work of the Yahwist,
Weiser argues, but was "handed down to him as an established
datum".l‘l The origins of J can only be understood in connection
with the sacral union of the tribes and its changing religious
and political concerns.
| Weiser's thesis is in several ways more aftractivé than
von Rad's for it attempts to define the I;Ee-settiné of J and
it does not rest upon the ‘assumption that the Yéhwist acted
somewhat like a modern author, exercising great freedom in
the selection and presentation of his material. It takes
better account of the history of the tradition aﬁd is able
to show how the Pentateuchal strands were a natural development
of the tradition: However, both von Rad's and Weiser's posi-

tions are inadequate in several respects. Before proceeding

to suggest an alternative solution, it will be well to ratse

some>objections to their theses, for then the lines of a

40 Ibid., 96.

41 Ibid., 89.
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possible solution may become cleargr.w

Critique of von Rad's and Weiser's Positions
- The main objections to von Rad's position have alréady
been £gised by'weisgr, as we hgve.segqf The basic problem is
that von Rad envisions the J‘éutho: too much like a modern
theologian and writer. Although he feels that the Yahwisf
mode1e§ his narrative along the lines of thé xréditional
creeds, he assigns him considerable freedom in the selection
and arrangemen; of his mate:ial. quever, ;he history of the
tradition, which we trgced_earlier, wqgld seem ;q indicate
that this could not have beennkhg casé.‘ while von Rad recog-
nizes that thevyahwis;‘had lgtgle liberty in his treatment of_
gncient tradition uni:s. he presumes thgt his contribution
- can be seen "in the method which governs the arrangement of
thé materials.”42 This, of course, assumes that the mgjority
of the material which the Yahwist used lay in widely scattered
unifs which had not been gathered'together previously., If
these had already been arranged into a sort of story of Israel,
it is hard to see how the Yahwist could have exercised his
initiative so freely, or why his opus should have been accepted
as the definitive form of the tradition for later ages.
Von Rad's attemﬁt to explain J as an elaboration of the

credos also runs up against several difficulties. For example,

42 Von Rad, Problem of the Hexateuch, 67.
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he;can explain the‘incLus{onAgﬁﬂghe Sinal tradition only on
the basis of the Yahwist's supposed intention to *theologically
enrich' the settlement tradition by the ?resentation of YHWH's

demand for tighteousness,as

Fu;thermqre, the inclusion of the
patriarchal history,_vhich is but briefly_mentioned‘in the
creeds (and not in Dt. 6), and the priméval hisﬁor&, which is
not mentioned at all; expand the old crédal framework consider-
ably beyond its original bounds. And.thls material constltutéé
fully half of the J narrative!

Von Rad feels that the drawing togethgr oﬁ the materials
of the primeval history was entirely the work of the Yahwist
("what @otive would ;he;e have”bggn fgr‘drawing together such
hitherto widely separated elements, other than that which the
J writer had in mind?”)““ and that ;he brief mention of the
patriarchs in the creeds was sufficient warrant for including
the extgnsive sagas which’lay ready to hand.as He admits,
however, that the Yahwist had considerable difficulty in
harmonizing this ﬁaterial with the central theme of the credos
which was the redemption from Egyptian slavery anq subéequent
settlement in Canaan. 1In fact, it is not at all clear that
the primeval history relates to this theme at all, |

We must conclude that the Yahwist created something quite

different than the ciedos ever envisioned, and we must ask
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why we ngedvpresume that it wvas hgcegsaryﬂfq; him to rely on
the crédos as the basis for his work. Are we to suppose that
the knowledge of Israel's traditions was so hazy that the
credos alone preserved the memory of heésy history?

The credos concern themselves essentially with the tradi-
fion; of the national history; reference to the pat:iarchal
period is Brief and purely introductory. The creeds are quite
at home within the cultic union of YHWH worshipperé for whom
the events of the Exodus and Settlement were central. But
Ehg concerns of J extgnd»beyond these and take }n the whole
scope of Israel's history. The similarities between the credos
and J afe not due to J's dependence on the credos, but to ,
the fagt;that both go back ultimately to the same historical
events.46 | |

As Weiser noted, von Rad leaves unanswered the question
of for whom and for what purpose the J narrative was created,
Von Rad recognized the need to understand the Hexateuch as a
representative of 4 type of literature; but,‘although he attempts
to discern the early stages of this genre in thé credos, he
nowhere attempts to define the literAry form of the J work
itself. |

The J work cannot be considered a development of the type
of literature represented by the short historical creeds for

the simple reason that the examplés which have come down to us

represent no one literary genre. With the exception of Samuel's

46 Ellis, op. cit., 88.
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speech in_I Sm. 12, gnd_p;, 6, which‘is an oq;ling of the’
catechesis which a father is to give to his son; the credos

t

have their Sitz im Lebeﬁ in the cult. This is true of Dt.26,

which is a thanksgiving proclamagion to accompany the offering
of first fruits; Jos. 24, which is the cult narrgtive)of a
covenan}—renewal‘éeremony; and Pss. 78, 105,_135, and 136,

But, aside from theirnliturgical orientation, what thése credos
have in common is not their‘literary form but their content;
they are all recitations of the salvation events.

J may be considered as a development of the literary genre
represented‘by Samuel's speech,;gs by the fathe;'s catechesis,
or by the cult narrative of Jos. 24 - §9¢ cértainly not all of
these. Von Rad has apparently not recognized this, while
Weiser feels J is a cult narrative. As we oséerﬁed previously,
he maintains that the Pentateuchal sources are the written
records of the tradition of salvation-history delivered by a
chtic spokesman at the annual covenant festiva1;47

Consideration of Weiser's position must.center on his
asseftion that J preserves the tradition of salvation-historf
used in the cult, .If.J is a cult narrative, it invites

cqmparison with Jos. 24, which is a generally accepted example

48
of this genre.

Jos. 24 exhibits great economy of expression. It is

concérned with the great deeds of YHWH, and these, Exodus and

Conquest, are the only events that merit more than a sentence.

47 Weiser, op. cit., 97.
48 Ibid., 88.
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The whole sweep of the Pentateuch and the book of Joshua is
compressed into only eleven verses.

What is most striking aSput this narrative is the way in
which the hearers are involved in it. There are indications
thatlthe assembled people experienced the events rgcounted
as realities in which they themselves parti_cﬁpated.49

Was it not YHWH our god who brought us and our

ancestors out of the land of Egypt, the house of

slavery, who worked those great wonders before our

eyes and preserved us all along the way we travelled

and among all the peoples through whom we journeyed?

(Jas. 24, 17) :

‘It is as though the events of the past had happened to
themg‘ Appafently the cultic recitation, with its accompanying
rites, established a‘:glationship be;ween the salvation events
of the past and the congregation,. ‘Soﬁething more than ordinary
historigal remenbrance is involved. The narrative is a word
of YHWH, a living,'powerful word which is addressed directly
to the congregation ~ and they are expected to respond. Tﬁete
is a dialog here between YHWH and his people.

When we turn to J we see none of these qualities; J is
a trué narrative, a story, as opposed to.a cult narraﬁiﬁe which
is more of a "word" or revelation. J lacks precisely that
"déc;sive dynamic way ... of understanding the presentation

of salvation-history as an actualized happening"50 which

Weiser attributes to it.

49 1bid., 90; Brevard S. Childs, Memory and Tradition in
Israel (London, SCM, 19§2) 75

50 Weiser, op. cit., 90.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



32

Weiser explaino‘tpo;_the.trensdedon from revelatory address,

or "word of YHWH", to narrative 1s observable also in the
Prophets and is a normal evolutionary process.51 However,
because of the diversity of material incorporated into J and
the many literary forms represented, which are still discern-
aole, it is hard to see how it could ever have been cast in
revelaeory_form. Ale lacks the elevated tone which pervades
litugical compositions. Furthermore, if ;t'eontinued‘in
liturgical usage down to a very Lete period, as Weiser presuﬁes,
‘it is_un;ikely to have beeo recast into a non;iturgical_form
ofﬁpresentaeion._ The transition from revelatory address to
narrative is more 1%k91¥-;9,haY9 ocedrreduyhen_tpe mater;al
passed from the eultie ;phereufo ;bef_ogﬁoral or written
literature. And this mustvhaee been prior to the creation of
N . .

Perhaps the most significant criticism that can be leveled
against the theories of von Rad and Weiser concerns their
contention that J Is salvation~history; that is, the history
of YHWH's redemptive activity on Israel's behalf.52

Undoubtedly this category fits the credos well, for they
relate the great deeds of YHWH, their concern is to give him
glory. A characteristic phrase which occurs in both Dt. 6

and Dt., 26 and is echoed in the Psalms is, "YHWH brought us

out of Egypt with mighty hand and outstretched arm, with great

51 Ibid., 92.

52 1bid., 90; von Rad, Problem of Hexateuch, 2,
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terror, and with gignskgnq von@ers. He b;qught,ughgre‘anﬁ .
gave us this land, axiand wvhere milk and hqqey_flow;" (Dt.26;
8;9) Here the Exodus and Settlement are described as gcts of
YHWH, everything is seen as wrought bj his mighty hand. The
subject matter of salvation~history is the mighty acts of
YHWH. | .

The subject matter of the Yahwist nar:ative, though
superficiglly the same as that 6£ the credos, is actually
different, J relates basically the same events as those

feferted to‘by the.crédos, and it shares the same Weltanchuaang,

S a Weltanéhuaang which sees hgstqzyngg_guidgd and shaped by

YHWH. But J's perspective is different from that of the

credqs. The credqs, ;ooking'at the events of Israel's past,

confess them as acts of YHWH. J, looking at the same events,

recognizes the shaping hgnd of YHWH, but is concerned to tell

the story of the people of Israel. For it, YHWH provides the

di&ine guarantee of the validity of Israel's history. But

its primary concern is with the people. The #ubject matter of

salvation~history is the magnalia Dei, while the subject

matter of the Yahwist narrative is the story of Israei.
What we are dealing with are not two opposed views of
reality, but two differgnt types of literature. J can most
aptly be characterized as saga, which is a people's hiséory
related in popular story form. "It is the form in which a

people thinks of its own history."s3

53 Finsler, Homer3, 33; quoted by von. Rad, Genesis, 31.
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The digtinqtion between sa}vation-histo:y and saga is
quite important. If the iahw;st squ;ce‘vas‘origlnaliy a
saga, then it must be understood somewha:‘differgntly than
if it is a presentation of salvation-history. For the range
of interest and spirit of saga is quite different from that
of salvat;on-history.v A correct determination of J's genre
may well be the key to its appreciaﬁion. A

In order to establish that the J.docuﬁent is saga it will
be necessary to examine the narrative itself in some details.
But first we must indicg;g.just what saga is and deliniate

some of {ts characteristics, :
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CHAPTER THREE: SAGA AND ITS DEVELOPMENT IN ISRAEL
| Nature of Saga

*Saga' is an old ﬂqrseth;d‘"which_;efgrs)to #_prpsg_of
more rarely a poetic narrative of historical origin in color-
ing."s4 In its original and limited meaning 'saga'»dgnotes
a»story:form popular in Iceland during the Middle Ages.

These sagas related the life~history of a national hero or
family,

It is peghgps inapprqpriaté.to use a word Vhdch properly
refers to a Scandinavian story:fqtm to denote an I;:aelite
one As this can easily lead to confusing the distinctive
characteristics of the cwo.55 Nevertheléss, the phenomenon

 of saga is found among many peoples, and, while it varies
somevhat from people to people, its basic characteristics

~remain the same. In lieu of a better word to describe the
spgcific Israelite story form with which we are concerned
here, we shall use the word 'saga'. However, it should be
borne in mind that what is being referred to is the universal
phenomenon of saga, and particularly Israelite saga.

While the term 'saga' is frequently used of Old Testament

material, it is generaliy used in a more limited sense than

54 We F. Albright in Gunkel, op. cit., xii.

55 Both von Rad (Genesis, 36) and Greenwood (ari. cit. 418)
make this objection. The disadvantages of the term have been
noted, but the advantages seem to outweigh them,

35
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is intended here. 1In 0ld Testament studies the 1g§1v§dugl
stories of.the patrigrchs“which undgr;ielqn. ;2f36,‘a:e often
referred to as sagas. These were relatively short story-units
andlcqngerned a single ind;v1dua1. It is the gontention of
thls paper that the same £of;es that were at work in the creation
of these old sggas;wetg at work in the collection and building
up of thgsg shqrt sagas into qycleg, and that_;he same forces
were also at work in :hg composition of the much longer and
more complex narrative of the Yahwist; The J source stands
in the tradition of saga telling; whgt can be said_of the
earlier sagas can also, by gx:ension; be said of J, provided
that the more developed form and the_w;der perépectives_of J
are keptlin @1nd. The deveIOpeQ_form of Israelite saga,vwhichb
J represents, cannot be understood without an appreciation of
the earlier stages which led up to it,

It is impprtdnt to realize that the analogy being made
here between early Israelite saga and J is not made on the
basis of external form or morphology. J has a much more gomplex
literary.structure than the relatively simple pattiarchal sagas:
We have already noticed that J includes material of widely
diverse literary character,56 This amalgamation of various
materials makes for a\somewhat amorphous structure. Were we
to attempt to define the genre of the J sour;e solely on the
basis of morpholégy we would be hard put to find a suitable

category. But it is questionable whether morphology has been,

56 See p. 17 ff.
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or should be, the sole criterion for defining genre. As Knierim

has pointed out; function, intention, thought, kerygma and

attitude of mind (Geistesbeschaftgung) have always played an
important role in the task of determining the genre of a work.51
It is on the basis of these fact;rs that the present defini-
tion i8s made. This seems more satisfactory than to attempt

to coin a new term, which in any case would have but limited
usage.

Bearing in mind, then, that the word 'saga' is but a
vehicle for getting at the specific literary fo?m of J, let
us examine the characteristics of saga.

Saga is the form in which a p:glitgrate people preserves
and passes on its his;ory. Prior to the use of writing,
stories about important events and people are transmitted by
word of mouth., Those of spgcial importance and interest are
latched on to andvpreserved, others of lesser significaﬁce
are quickly forgotten. Storytellers gather together indivi-
dual Stories about an ancestor or popular hero and work them
up into a continuous narrative with a series of episodes,
Often isolated or floating episodes which originally had
nothing to do with the personage in questidn, become attached
to the saga of a notable‘ancestor or hero. In this way lengthy
sagas are formed. Still later, a number of these sagas may be
collécted and arranged into a sort of comprehensive narrative

of a people's early history. We shall examine the development

57 Rolf Knieriﬁ, review "What is Form Criticism?¥, Inter-
pretation, 24, (Apr. 1970) 247.
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of the saga-form in ﬁote detail later.
It is important to realize that .the starting point of
saga is real historical persons and events.s8 In this respect
it resembles history and is distinguished from more fanciful
forms of story, such as the fairy tale. However, unlike modern
history, saga is not a purely detached and objective report of
events, Saga is, as Martin Buber so aptly puts it; #a document
of éhe reception of‘what befell in the minds of those whom it
befell."59 It is often not possible to separate the people's
response to the events from the report of the events itself,
so élosely are the two intertwined, But it {is érecisely in
'tﬁié that the value and the unique witness of saga lies ~- that
it preserves the 1mp#ct and significance of persons and events
as seen through the eyes of those who beheld them,
;: Even 1f i1t is impossible to reconstitute the course
of events themselves, it is nevertheless possible
- to recover much of the manner in which the participating
- people experienced those events.... In so far as
the saga begins near the evgst, it is the outcome
and record of this meeting.
In the telling of the saga, the narrator's main object
is to communicate to his listeners the vital significance of
the persons and events of his story. Consequently, he often
fleshes out the historical nucleus withva considerable amount

of imaginative detail., These 'imaginative retellings®' actually

convey the significance of the events better than a purely

58 Von Rad, Genesis, 31,
59 Buber, op. cit., 18.
' 60 Ibid., 16.
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*factual' account could, For the main purpose of saga is to
communicate the signiftggﬁce of eveq;s,‘;gthgyighag to be an

61_~It_$s an interpretation of history,

B ijeﬁt{ve record of them.
‘,and th?sufﬁnction must be reckoned with in a study,ﬁﬁ saga.
Saga also differs from modern historical writing in
regard to the type of matters it relates., MNHistory treats of
great public occurences, political affairs, an§ the deeds of
men whoninfluence the destinies of nations. In contrast, saga
portrays the lives of 1nd1v1dua1§,'it deals with personal and
private matterso62 It relateé “the significant isolated
i features of what has hapﬁened, striking natural ‘processes,
conspicuous traits of character'of the heroes...w53 Even when
the saga does treat of political affairs it does so in a way
that attracts popular atCention, and often translates them
into the deeds of an indiviéual. |
If tribes or nations.are described, it is purely
in the capacity of blood relations...s Collective
powers are unknown: the victory dgaan_army is the
victory of the head of one family,
It was the contention of Jolles ®"that the basis of saga=-
telling lay 1n.a concepﬁion,of the world in terms of the

6
family.¥ 3 The earliest sagas were essentially stories about

ancestors. They originated at a time before the formation of

61 Von Rad, Genesis, 32 ff.; Koch, op. cit., 155,

62 ‘Gunk21, 220 cit.’ 4-50

63 Weisgr, Op. éié., 60.
64 Koch, op, cit., 151.

65 Ibid., 151.
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of national groupings when fam#ly,vg}gg and tribal ties were
dominant. Genealogical ties wggg_g;rqng-and ;he ancestor in
some ways personified those decended from him, He was a cor=-
porate personality in that the story of his life epitomized
that of his peopleo66 fhe accumulated experiegces of his
family,'cian, or tribe were projected onto him, often uncons=-
ciously, and as a consequence the story of his ;ife took on
more than personal significance. This is the secret of saga;
that it is a sqtt of collective hisﬁory of a people. As von
Rad points out, the peculiaf procesé of symbolization at‘
work in saga "attempts primarily to:demonstrate; tthQgh the
experiences of a single 1ndiv1dua1;}histori§a1 fgcté that
originally belonged completely'to tﬁe group.”67 Ihe cry;talizing
peint around which the events of the group's history is told
is the life of its great ancestor. , |

Usﬁally it is the outlines of the‘nafrative, its géneral
import, and striking details that are remembered.68 These
are what the narrator attempts to communicate.

Ineﬁitablyy the attitude of the saga~teller towards the
persons and events of his story affects his telling of it,
And he in turn is influenced by ihe,attitudes of his compatriots.

In the telling, he may introduce subtle changes into the story

66 1bid,.,, 153~154; von'Rad, Genesis, 39; Gunkel, op. cit.,
18"230 - . : )

67 Von Rad, Genesis, 34.

68 Charles Lohr, "Oral Techniques in the Gospel of Matthew"
CBQ, 23 (1961), esp. 425.
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of which he is not even aware. Because the sagé of their
.ancestors is also, in some way, the story of themselves; the
~narrator and his hearers tend to project themselves and their
experiences, their values and their aspirations onto the
figures of the saga. Through the . ages succeeding generations
of saga-tellers shape and réshape the saga until it comes to
reflgct not only the historichl events at its core, but also
the accumulated response of later génerations.

Thus the distances of t}me ygéﬁk down in saga. All periods
are drawn.together andNCOmp;eséed into stories yhich have
highly symbolic overtones.G? This gives it a peculiar density.
Consequently, there is no simplg method for interpreting saga.
It is at one and the same time quit; conservative in its pre=-
servatibn of anclient tradition and quite creative in its
handling and interpretation of that tradition. Very old
material stands sidé by sidé with, is intertwined with, and
is overlaid by, material from later generations. In this way
saga comes to comprise "the.sum total of the living historical
recollection of peoples, Ié it is ﬁirrored in fact and truﬁh
thé history of\a people. It‘is the form in which a people

70

thinks of its own history.""

A people's attitude towards its sagas is far from casual,

The saga teller and his hearers have a vital interest in that

69 Koch, op. cit., 157,
70 Finsler, op. cit., 33,
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which the saga relates. It is the story of their forebears.
. It tells them who they are and where they have come from; it
relates their lineage; it is a sort of etiology of the people.
Consequéntly, genealogical information is a indispensible
part of saga; it is the very substance of saga.71 By preserv-.
ing the story of the people's past,;of their forebears and
their doings; saga preserves the people's identity., It gives
the security of knowing their origins.

The saga puts the poeple in touch with their past. When
the saga is told the people identify themselves with the deeds
and sufferings-of their ancestors and heroes.

cﬁagéj aims to give the hearer an unconscious awareness

of his own place in the world, for he is inspired, moved,

and warned by the events, and emboldened by the praises

sung for the hero. He is swept off his feet, and taken up

into the events as they are described. Every saga is the

work of a definite social group, unconsciously expressig§

its desires and ideals. It is the voice of the people.
"Perhaps the main purpose of saga and the reason for its creation
and presefvation is that it supplies models for behaviour and,
by that fact, gives meaning and value to life."73

There is a close relationship between saga and myth.

The earliest sagas often resemble myths, for myths are generally

74
older than sagas.: Both saga and myth are stories of origins,

though the kind of origins with which each 1is concerned are

71 Koch, op. ¢it., 151; David Neiman, "The Date and Circum-
stances of the Cursing of Canaan®, Biblical Motifs, ed. A. Alt~-
mann (Cambridge, Harvard Universjty, 1966) 123~ 124.. e

72 Koch, op. cit., 154; see also Nielsen, op. cit., 51,

73 Mircea Elinde, Myth and Reality, trans. W. Trask
(N.Y. Harper & Row, 1963) 2. ,

74 Gunkel, op. cit., l4.
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different. Both also gng meaning and value to life by
providing models for behaviour. The difference between the
two is that in myth the actors are gods, whiie in saga ;he
chief actors are men.75

The starting point of myth seems to be in man's response
to the ﬁorld around him, and especially the fofces of nature;
vhereas the origin of saga lies in men's response to human
history.76 In this respect saga resembles historical writing
(Historie); without, however, achieving the detached, scien=
éific attitude yhich modern history maintains towards its
subject matter. >~ )

While saga resembles history because of its subject‘
matter (though even here the resemblance is not too close),
it is iﬁtermediary between myth and history, and is in fact
closer to the former, Myth, saga, and history are all concerned
with the ﬁast: in fhe ;ase of myth, the primordial past; in
the case of saga, the formative period of a people's history;
and in the case of history, the whole chain of human events.
But, unlike modern history, myth and saga regard.  the past as
l#timately bound up with the present; aé in some way present,
The past, whether the primordial age or the age of the Fathers,

is a sort of archetype, the events of that period are enlarged

to the dimensions of typical occurrences which are determinative

75 Ibid., l4.

76 This is of necessity somewhat of an oversimplification,
but it is sufficient for our purposes. An examination of the
nature of mythological thought can be found in the book by Henri
Frankfort et al., The Intellectual Adventure of Ancient Man

(Chicago, University of Chicago, 1946), See also the works of
Elinde cited below.
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for the present.77

This aspect of myth is well known and has been examined

extensively by Eliade.78 But saga also shares this view,

although in a somewhat modified form. Saga is aware of the
intimate link between past and present, and it tends to share
the view of myth that certain events of the past have a kind

of archetypical significance and force, Where it differs is

in the type of events which it considers to be archetypicalzg

It is, of course, true that the dimensions of these events

have been heightened and expanded by the tradition. However,

we are not seeking here to justify such thinking, but to .

elucidate it. A quotation from von Rad may help in this regard.
In its sagas a people is concerned with itself and
the realities in which it finds itself. It is, .
however, a view and interpretation not only of that
which once was, but of a past event that is secretly
present and decisive for the present, Thus, just

as for an individual certain events or decisions of
the past determine his whole life, so in the life

of tribes and peoples past events have a direct
influence on the present and mold it. It is the
saga, much more than historical writing, that knows
this secret contemporary character of apparently

past events; it can let things become contemporary

in such a way that everyone detects their importance,
while the same events would probably have been
overlooked by historical writing (if it can be
thought to have existed at the time). For there

is another history that a people makes besides the

77 See especially Myth and Reality; Cosmos and History:
The Myth of the Eternal Return (N.Y., Harper & Row, 1954);
The Sacred and the Profane: The Nature of Religion (N.Y.,
‘Harper & Row, 1961).

79 An example of the type of event referred to is the
Exodus event which so dominated O0ld Testament thinking and
which influenced the thought of Second Isaiah and the New
Testament, This way of thinking is quite like cultic 'actualiza-
tion*, cf, Childs, op, cit., 75, '
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externals of wars, victories, migrations and
political catastrophes. It is an inner history,
one that takes place on a higher level, a story
of inner events, experiences, and singular guidance,
of working and becoming mature in lifgas mysteries;
to put it simply, a2 history with God.
.This comparison of myth and saga indicates that if, as
Childs has remarked, "myth served in a histo;icizgd form as
a saga within the OId.Testament",81 it is also.true that saga
served in some sense as myth. | |
The complex relationship between myth and saga needs to
be dealt with in considerably more detail than is posstﬁle
here. For example, it appears that both are baséd to some
extent on a cyclic'notion of time and history; though this 1s
éspeciélly true of myth which 18 rooted in the processes of
nature, while saga represents a step away from-the-cyclic view
ﬁnd towards a more linear notion such as that found in modern
ﬁistorical thinking, It is clear that saga cannot be thdroughly
understood until such questions Are resblved. However,\these
questions are beyond the scope of‘this study and demand a
complete investigacion of their own. What is sketched here

are at most suggestions which are intended merely to indicate

in a general way the import of saga.

Development of Saga in Israel
So far we have contented ourselves with making some general

observations about the nature of saga. Even in these rudimentary

80 Ven Rad,‘Gehesis, 32.

81 Childs, op. cit., 72. What is meant is that saga served
much the same. function in Israel as: myth did among other peoples.
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observations there were indications that the saga form did
net remain uuchangedvthtougheut its hfstory. The development
of the saga must be understood against the background of the
intellectual, cultural, social and political development of
the people who create it. These factors deeisively influence
its forhation.sz While it is not possible to consider all of
tﬁese influences in detail here, some;hing must be said about
the main factors involved; in particelar, we must examine the
development of Israelite saga with some care.
B It appears that as newer forms of saga are developeé;
older sagas are not discarded, but are preserved along with
the newer ones.83 They are then worked up into a sort of
cemprehensive saga which contains within it sagas representing

several'phases of the history of the saga form. Often the

older sagas are not reworked, but take on new meaning and

3

- . ' 84
are transformed by being incorported into the newer sagae.

eThus it is possible to discern within the final form of the
saga the several stages which led up to it, Thislis true of
the Yahwis; saga where we find first seyeral transﬁormed‘myths,
‘tﬁen the patriarchal sagas, e transitional form in the Joseph
séory, and finally the national saga which centers around the
heroic figure of Moses. Later stages of the israelite sega
cen be found in the stories of Joshua, the Judges, Samuel,

Saul, and David.

82 Koch, Op. cit., 35; Barr, op. cit., 26.
83 Koch, op. cit., 152153,
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As ﬁe saw previously, the earliest sagas.arose at a time
when the world was conceived of in terms of the family, and
thus at a period before more deveioped forms of social grouping
had gained a strong hold on the people's conscioﬁsness. Myth
aI;o share this family=-centered way/of thinking, for they tend
to picture the activities of the gods in terms of family rela-
tionships.85 But in the myths of Gn. 2:4~1l1 we notice that.a
transformation has taken place. These stories are uniike older
forms of myth, they expléln the origin of the world and of man
and the principal facts of human destiny, but the locus of
their action has been changed. The act*on of .myth takes plaee
in th; world of the gods; the action of these transformed
myths t#kes place in the world of men.86 The world of the
gods is not denied, occasionally it peeps through, as in Gn. 1ll:
5«7 where we catch a Brief glimpse of YHWH musing over Babel;
but overwhelmingly the concern is with the world of human
events, and it is here that the activity of YHWH is located,

It is often said that the old myths have been 'historicized'?7
but this is not quite accurate for they do not relate history
in any modern sense of that term. Rather, these myths have
undergone a précéss of transformation so that they now appear
in saga form. Tﬁey have become more man-centered, and thus,
if the term may be permit;ed. moré secularized. This is in

accord with the view~point of saga, which is primarily a story

85 KOCh, OE. cit., 151’ n. 5.

86 These are not so much separate localities as different
ways of looking at the same reality.,

87 So Childs, op. cit., 72; Weiser, op. cit., 58 ff.
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ofipeople,’and may or may not indicate a shift in the vorld=-
.viéw of those responsibleqfor their transformation. That-is,
the development from myth to saga is a literary proceés, and
whether this development was influenced by a changing world=
view is problematic. What is important for our present purposes
is that the focus of these 'sagaized! myths no longer centers
on‘the activity of God, but on the fate of the men created,
lnétructed; punished and guided by him. The difference is
slight; but very significant.ss

- A similar process of transformation occurred in régard‘
to?many of the short tradition units now found scattered
throughout the J narrative, Some of these small units ptobably
existed prior to the creation of the ancestral sagas, othérs
may have been created later, but originally existed independent=-
ly. For example, various sorts of etioiogical storyvcirqulated,
such as geological‘legends, etymological legends, ethnological
legenas,'and cultic legends.89 Tpese were intended to explain
the origins of different phenomena. At least in this respect
théy performed a function similar to myth. But in the Yéhwist
saga these legends have been woven so closely into the patriarchal

-sagas that their original form is often scarcely discernible.90
The man-centered, familial point of Qiew has won out and the

fold legends have become mere episodes in the life of an ancestor,

88 This difference is the basis for the distinction between
myth and saga, and also between salvation-history and saga. Con-
£u§1on of the two can easily lead to misinterpretation,

89 Gunkel, op. cit., 25-36.

90 Gunkel, op, cit., 42 ff, disagrees, but see von Rad,
Genesis, 17 ££,
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This indicates thatlthe saga form has supplanted the oldér.
more mythological, form; but also that the function of the
early sagas cannot have been wholly different from that of
these old etiologies. Otherwise the saga could not have
taken over and assimulated this old material,

As soclial structures evolve from family, clan and tribal
groupings to national unities there is a éorresponding change
in the type of saga created.- The sagas begin to reflect the
new perspectives of the people, but the change is slow. Family
saéas cénter arouna the family's ancestor and, even though-cian
and tribal origins are usually more complex; th;ir stories are
nofmally told in terms of a presumed ancestor.gl‘ Hith tﬁe
emergence 6f nations, the sagas\of the various clans and tribes
within the nation are gathered together and given a sort of
artificial unity so that théy form a saga of the whole pédple.
The older sagas are assimilated to a new form and transformed
thereﬁy,92 At the same time the new sagas that are created
onée national consciousness is achieved are no longer about
aﬁcestors, but about national heroes and those who formed. the
_newly emerged nat!on.93 These are then incorporated into the
nation's saga. Thus a nation's saga contains within it very
éarly ancestral saga's as well as newer heroic, or national,

sagase.

91 Neiman, art. cit., 123-124; Gunkél, op. cit., 18«19,

92 Barr, op. cit., 13.
93 Von Rad, Cenesis, 22,
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_The newer sagas bear a closer similarity to history than
do .the ancestral sagas, but they are by no means historical.
in our sense of the word., Just as in the older sagas, *"politica
motives are again presented in personal terms".ga And,'while
the corporate figufe of an ancestor disappearé, a new corporate,
or rather coilectivé, figure appears: 'the peoplel.~ * The
people' normally thinks, speaks, and actsvas one man, Hdwéver,
~the héro, who arises from-aﬁong the people, stands over against
theﬁ. Although he may sometimes, or in some ways, persoﬁify
thé'people just asbthe later kings did; he is an individﬁal,
and>he jﬁst as often stands in oppdsition to th; people as he
dée# with them. » '

It is difficult to tell whether these newver sagas‘bught
to_Se called stories of heroes or stories of the people.
‘Ptobably it is best not to attempt to make such a distinction.
The‘saga of the hero exists because of his importance to ,the
p;oélé, any attempt to view him indepehdently is an injustice
to the story form and to the way of thinking which produced
1t.n |

~ The evolution from ancestral to nationa} saga is indicated

not only by a shift from ancestral to heroic figures, bu; also
by a change in style and outlook. .

The style changes from the concise to the elaborated.

Whereas the oldest traditions only report essentials,

pack the speeches with matter, and do not attempt to

describe the inward struggles of the characters, in

the second stage of the saga the characters express

| themselves at length.... Any of the older sagas
originating from the time of the patriarchs which

94 Koch, op. cit., 152 ff. o ;
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retained their vitality were carried over into the
. second stage, where to some extent they adapted
themselves to the new style and the new outlook.
The patriarchs no longer appear as forefathers or
- leaders of a tribe, but as representatives of Israel.
This is particularly evident in the Moses and Joshua 95
. sagas, but also in the figure of Abraham in Genesis XX.

The growing social, political and cultural unity of the
tribes of the Israelite confederation is reflected in their
sagas as we might expect. The sagas of Abraham, Isaac and
Jacob were collected and given what some regared as an artificial

96
continuity. The Jacob saga explains the origin of the several
tribes within the confederation, while the stories.about Simeon
and Levi, Reuben, and Judah relate events in tribal history,
but éoint towards the rise of David and are probably more 

. 9

closely related to the final stage of the saga. 7 The story
of Jgseph is similar to an ancestral saga and may have originally
belonged to the tribes of Ephraim and Manasseh.98 However,
the Joseph story is somewhat different from the earlier sagas
in that Joseph is less a corporate figure and more of an
individual, He is more like the heroes of nationél saga and

his Saga repreSentsAa intermediaty form between the patriérchal

sagas and the national saga which immediately follows in E#. l.

95 Ibid., 152~153,

. 96 Anderson, op. cit., 180; Ronald Clements, Abraham and
David (London, SCM, 1967) 45; John L. McKenzie, The World of
the Judges (Englewood Cliffs, Prentice-Hall, 1966) 83,

97 We shall examine these stories later.

- 98 B. J. van der Merwe, "Joseph as Successor of Jacob",
Studia Biblica et Semitica, The C. Vriczen dedicata, 229-270)
argues that in its original form the Joseph story related how
Joseph succeeded Jacob as patriarch of Israel. We shall also
examine this story later. ’
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In its present place, the Joseph saga bridges the gap
between the last of the patriarchs and the first national
hero, Moses. That this is somewﬁat of a tour de force is
evident to any reader.99 The continuity between the Joseph
story and the national history which follows is not great,
The most obvious discontinuity is the change in style from
ancestral to national s#ga. For 511 that, this discontinuity
is the more instructive as it provideS'§ clear example of
how éuccessive stages of saga have been bound together 1nfo a
new and more developed saga. One ﬁight at the same time
examine the linking of the primeval and pa;riat;hal‘stories
in Gn. 11-12, o

vThe saga which forms the basis for the books of Exodus
through Joshua exhibits the characteristics of the saga form
which we have elsewhere described as 'national' and which

100 In this saga there

Koéh prefers to call 'rutalfnational'
are no ancestorsj corporate personalities are replaced by the
cqllective. The “sons‘of Israel® appear, and, al;hough ttibes
are mentioned, théy do not appear as corporate figures.101

The whole multitude of *sons of Israel® and *"people of various
sorts {who) joined them in great numbers® (Ei. 12:38) is
referred to simply as "thé people®, Though Moses plays the

central role in the saga, he is nét_the progenitor of the

99 von Rad, Problem of Hexateuch, 59-50; Anderson, og;cit.,

186,

100 Koch, op., cit., 152 ff.

101 ﬁoth, Exodus, 9.
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people except in a spiritual sense. Nor does ﬁe personify
the people. He stands over against them as their leader, and
then in oppoéitiﬁn to them. He is a heroic figure who seems
always to be involved in a strﬁggle with the péOple he has
beeniorde:ed to lead. |

ihe Exodus story reflects the perspectives and cbncefns
of th; YHWH amphictyony and we must presume that it wgs'the
creation of this eonfederation.lo2 This saga relates the
origiﬁs of this sacral fellowship and thus provides its
etiology. Its connection with the preceeding patriarchal
sagas is at best tenuous, Nevertﬁeless, ﬁhé saga mentality
demanded a wmore complete story of the origins of the peopie
and so the traditions of the Fathers were added, just‘as the
primeval stories had been prefixed to the patti#rchal sagas.,

It is not entirely accurate to refer to the Exodus narrative
as a fnatioﬁal' saga for it Qas the product of the Israelite
4confedefation ana this can béAcalled a n;tion only in the‘
loosest sense. Ihe basis of this confederation vas‘a reiigious
bond, the covenant with YHWH, and this is amply reflected in
the saga.1°3 Nevertheless; while this gives the story a slightly
‘diffarent character, it still must be insisted that it is.a
sagae

Unlike the credos, where YHWH is the protagonist, inwthe

102 The main purpose of the Exodus story is to relate how
the Israelite Confederation came into being; thus, the Sinai
covenant forms the focal point of the narrative - regardless of
the actual historical sequence of events. See Noth, Exodus, 12,

103 Thus, the guiding role of YHWH is more cléﬁrly emphasized
throughout this narrative than in the. rest of ;he J strand.
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Exodas story it is Moses, actigg.on_YﬁHH's orders, who is
the chief actor. Only in a passage whiéh probably postdates

the rest of J (Ex. 32:1-34:5)20%

does a phrase, typical of
cultté Languag;, occur which-describes YHﬁH as the protagonist,
In Ex. 32:11 Moses asks, "YHWH, why should your wrath blaze
out aéaiﬁst this people’of yours whom you brought out of the
land of Egypt with arm outstretched and mighty hand?".  This
1solg;ed phrase is not typical of the language of tﬁé Exodus
nafrative in J. Though YHWH actsvat various times throughout
thé}story, just as‘he acted throughout the pacrigrchal sagas,
the 1ﬁterest centers on the £oftunes of the pe;ple. YHWH;s
acgs #re decisive for the foriuﬁes of the people; nonethe;ess,
it is their story and notbhis. v |

Thus far; we hgve examined the development of the_saéa of
Israéi~up to the period of the Judges. We saw that ancient.
miths were transformed and appropriated to the s#éa; thétu
aﬁcesﬁral sagas were collected, arranged in éycles,land then
given new meaning by being related to the history of the whole
people; And that the newer heroic sagas of Moses and Joshua
were added on to the older narratives. 1In this way, all of
these once independent'sagas came to be forged into a single
saga. . The result was a léng, rambling, often disjointed, but
ngne_th_eless ,forwa‘rd-movi'ng narrative telling the story of the
pgopie from the creétion of man till the formation of the

tribal éonfederation of lsrael.

104 Noth; Exodus, 246, argues that Ex. 32:1=34:5 must be
dated after the schism of Jeroboam, and hence later than the
rest of J.
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We have looked-at the development of Israelite tradition
from two points of view: first, from the éeneral history of
tradition; and secondly, from the development ef the saga~form.
It would seeﬁ that Israel's traditions must have reached a
state roughly corresponding to the outlines of the Yahwist
narrative in the period just prior to the creation of J.
However, there are indications even within the Yahwist saga
itselﬁ that the picture we have drewn_of the develophent of
thepleraelite saga is somewhat oversimplifieds If the various
t:aditions found in J had already been gathered together for
some time we should expect them teo have been joined more
smoothly and to ﬁave been 1ntegrated more carefully., It is
perticularly in the latter part of the saga, the Exodus and
Wandeting accounts, that we noticeia pronounced disconnectedness.
which indicates either that portions of the narrative have been
lost (which is usually assumed)tOZr that the traditions have
been newly gathered together (which is more likely the case).
In order to better understand the ways in which the

Yahwist saga was different from earlier forms of the sage of
Israel we must take into account various historical factors
which influenced the development of this saga.

. The historical period with which we are concerned is
roughly that of the Judges; that is the time between the

Settlement and the Kingdom of David. The history of this

period is far from clear. However, there are certain general

105 Ellis, op. cit., 32.
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observations which can be made about the historical situation
that béar on the development of the saga.

| If we accept at face value the account of the Conquest
found in the book of Joshua, we conclude that %Yall Israel"
crossed the Jordan near Gilgal, proceeded to cépture Jeriého,
and then in a series of victorious campaigns led by Joshua
they first conquered the south and then the northern territorigs.

" There Ate some inconsistancies, however, even in the accounf
found in Joshua. For example, in Jos. 10:36-37 we read that
Joshuaiand all Israel took Hebron and killed every one in it,
yet in Jos., 15:14 we find Caleb again taking the city. When
wé turn to the first chapter of Judges, we read that after
the death of Joshua the various tribes set out to capture and
occupy the territories alloted to them; putLthat they were
not completely successful and a number of giﬁies remained in
alien hénds. This is hardly consistent with £he picture of
 a gene;al conquest of the land under Joshua which the book
of that name presents. There is every reason to.bélieve that
the gradual occupation of the land indicated by the book of
Judges jis the more accurate and that Joshua presents a quite
idealized picture.

Mendenhall has even gone so far as to suggest that there
was no large scale invasion of the land from without.106

Instead, he feels the monarchy and aristocracy of the Canaanite

106 George Mendenhall, %¥The Hebrew Conquest of Palestine";
BoA. 25 (1962) 66=-87.

1 . -

-
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city-states had become so oppressive that large numbers of
people revolted and withdrew from the system. This reéulted
in a period oé social unrest which is witnessed to by the
Amarna Jletters. These rebels then banded together with a
small band of YHWH wor;hippers who had escaped from Egypt
and accepted their traditions of a god who delivered the
oppressed and promised them a lahd. Onée this YHWH cénfederation
‘reached sufficient proportions they were able to overturn |
local kings and establish themselves in the land.107

This is not the place to enter into a critical evaluation
of Mendenhall's thesis. it suffices to nﬂte Mcke;zie's cantion
that this thesis would fail "if it were made into a‘univetsal
and exclusive accoﬁnt of the.otigins and rise of Istael.lo8
The settiement of the land seems to have been a complex and
several-phased process. It is unwise to accept any simple
explanation of the way in which tﬁis was éccomplished.

At present our interest in this qhestion is limited to
the implications which the settlement Aas for the state of
Israel's traditiong. If "all Israel® entered Canéan in one
thrust, we should expect ﬁhat they shared a common body of

traditions; but if there were several entries or a popular

uprising, we might expect their traditions to be somewhat

diverse.

107 McKensie, ope. cit., 95-98, gives a good summary of
Mendenhall's position.

108 1Ibid., 97.
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While we cannot reconstruct the actual sequence of events
with any great degree of certitude; it seems probable that all
the tribes did not enter Canaan together. Th;s is suggested
by the laék of unity among the tribes during the era of the
Judges. The stories of the Judges testify to a considerable
amount of divisiveness among the tribes and even to instances
of intertribﬁl war (Jg. 12:1=-6; 19:1=-21:25). There was no
political unity encompassing all Israel during the period of
ihe Judges, in fact dgrtng the entire period of Israelite
"history political unity was only achieved during the‘feigns
of David and Soloﬁon. This lack of unity sugge;ts deepqrooged
éauées; causes which ar; not immediaﬁely apparent iﬂ the

) 1
traditions. 09

Much of this disunity can be attributed to accidents of
ééegtﬁphy and ;he presence of unconquered Canaanite cities
which separated the different sections of.the country and made
’éommunication between them difficult.

The survey of the traditions shows that Israel in the
period of the Judges held its land in four distinct
sections. These are Galilee, eastern Palestine,

the highlands of Judah, and the highlands of Ephraim.
Between Judah in the south and Ephraim in the center
lay the Canaanite cities of Jerusalem and Gezer.
Between Ephraim and Galilee in the north there lay the
plain of Esdraelon with the Canaanite cities of Taanach
(Megiddo), Ibleam, and Betheshan. The tribes of eastern
Palestine were separated from the others by the valley
of the Jordan. These divisions were not fortified
military frontiers which blocked all communication,

but they mark out four groups of tribes, each of which
lived more to itself than it did with the tribes of

109 Ibid., 79.
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the other regions.llo
But geography alone cannot account for the isolation of
Judah from the northern tribes., Politically, 3udah and Israel
were united for less than a century, and even then it was less
a case of a single consolidated kingdom as two kingdoms ruled

over by the same ktng.111

In describing the reigns of David
and Solomon;-II Samuel says that they ruled over Israel 322-
over Judah. (II Sm. 5:5 and footnote in Jerusalem Bible)
A‘glance at the history and political structure of the Davidic
ind S$olomonic kingdoms confirms this dualism.

Accor@ing to II Sm 2 £f, David reigned at hebfon as king
of Judah for\seven and a half yearsflzDuring part of this time
Saul's son Ishbaal reigned over Israel. Moreover, aﬁ this
time, there was fighting between Israel and Judah. The mili=
fary commander of Israel, Abner, plstted with David to win
over Israel to David; and, after the assaésination of Ishbaal,
tﬁe elders of Israel came to David and requeéted him to rule
over Israel. That it was a question of a rule over twotnations
is indicated by the fact that David's rule over Igrael was
c;nditioned by a pact (II Sm. 5:3), wﬁile there is no mention
of a similar pact between him and the peOple‘of Judah. When
S§lomon ascended the throne no mention is made of a pacﬁAor a

séparate annointing, but it is said that David appointed him

"as ruler of Israel and of Judah®., (I Kg.\1:35) With the

.

110 1bid., 79

111 Ibid., 82

112 Albrecht Alt, Essays on Old Testament History and Religion,
trans. R. A. Wilson (Oxford, Blackwell, 1966) 211.
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death of Solomon and the succession of Rehoboam mention is
mide of a separate acclamation as king of Israel and a pact,
i but of course, Rehoboam did not acceed to ﬁhe Israelites'
demands in regard.to the pact and so they refused to accept
him as kingfand chose Jeroboam instead (I Kg. 12) From tﬁen
on, the kingdoms of Israel and Ju@ah remained apart.
{ These indicatio;s, plus the various revolutionaries Qﬁo
éiayed ﬁpon regional loyalties and differences - Absalom
(iI Sﬁ. 15 f£), Sheba (II Sm. 20), and Jeroboam (I Kge 11:26 ff) o=
sﬁggest that the political union between Judah and }srael was
not a strong one; and was made in spite of quité deep~seated
differences, The source of these differences must.lie‘in an
earlier period. |
McKenzie observes, "When Judah appears in'the Samson
stories it is subject to the Philistines. In the early stories
of David, Judah is also subject to the Philistines., One may
conclude from these allusions at least that the relations of

13

Judah with the other tribes were not close.% Even earlier

than this, we notice that both Judah and the other southern

tribe of Simeon are not mentioned in the song of Deborah (Jg. 5).
This is strange if, indeed, Jgdah and Simeon belonged to the

same confederatibn as the other tribes mentioned. Rowley

argues that they could not be expected to aid in the battle

of Taanach because of their great distance from the battlefield

and the danger of leaving their homes unprotected against

113 McKenzie, op. cit., 83.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



.61
the Canaanites.lla Though this is possible, one wonders why
other tribes,bequally distant, were not similarly excused.
It seems more likely, as other scholars have maintained,lls
that the qmmission of any mention of Judah and Simeon in thg
song of Deborah indicates that they were not a party to the
Israelité confederation in this early period.

It has been suggested that there was a souﬁhern amphictyony
of six clans centered around the sanctuary of Hebron.116
Because of the dominance of Judah, or perhaps because this
geographical area was known as Judah,117 these clans ultimately
became known as *'the house of Judah'. Many wri;ers believe
that the peoples of this southern league did noi entér Canaan
aﬁ'the same time as the northern, or Joseph tribes.118 This
southérn league seems to have been composed of a mixed group
of peoples, Judahites, Cglebites, Simeonites, Jerahmeelites,

Cainites and Othnielites, who entered the land from the south

earlier than the Joseph tribes.,

114 H., H. Rowley, From Joseph'to Joshua (London, Oxford,
©1950) 103.

115 Clements, op. cit., 44-45, and n. 35.

. 116 Martin Noth, The History of Israel, trans., S. Godman
(London, Adam and Charles Black, 1960) 181 ff; Alt, op, cit.,
53-54; Clements, op. cit., 43 f£f; Rowley, op. cit., 126

117 So Noth, History, 56.

118 Otto Eissfeldt, "Palestine in the Time of the Nineteenth
Dynasty" Cambridge Ancient History II, 26a, (Cambridge, 1905) 24;
Rowley, .op. cit., 102 f£ff; Clements, op. cit., 41 ff; Cuthbert
Simpson, The Early Traditions of Israel (Oxford, Blackwell, 1948)
33.
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If this was so, it becomes clear why the south alﬁays
remained somewhat isolated from the north and why there were
antagonisms between them: The problem then becomes to see
where their bonds of kinship lay, for there can be no doubt
that they considered themselves one "flesh and blood* (II Sm 5:1).

It seems probable that althoggh.the schema by wﬁiéh-the
twelve tribes were decended fgom the sons of Jacog is some=-
.what artificialj; and the decent of Jacob from Isaae and Isaac
from Abraham is alsb spmewhat contrived, nonetheless there 15
some truth in the consistent biblical assertion that the tribes
were somehow related. However, it is not to our purpose here
to examine this question further; for what we wish to do is
to get behihd the oﬁersimplified presentétion o£ the book of
Joshua and see that in the early period of Israel's history
theig was a considerable amount of disunity and a number of
fairly isolated groups'of people bounq together by loyalty to
(the god YHWH.

| Some have argued that the southern tribes were not‘orginally

worshippers of YHWH and did not accept YHWH until the time of
D_avid,l19 but Clements argues quite convincingly that Caleb
was probably responsible for the introduction of YHWH worship
at the old Abrahamic sanctuary of Mamre near Hebron.lzo Thus,

it seems north and south shared a common faith in YHWH, though

‘ 119 von Rad, OT Theolo I, 16; A. Jepsen; "Zur ﬁberlieferung
der Vatergestalten® WZ Leipz¥g'3'(1953154) 272 £f.

120 Clements,log. cit., 39.
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if the southern tribes did not experience the Exodus from
Egypt; which is probable, we should suppose that their traditions
were somewhat different from the north's,
. We can draw the following general conclusions about the
traditions of Israel. The legends of the primeval days
(Gn. 2-11); being quite common throughout the Near East, were
érobably éold in all of the tribes, tﬁough possibly in somewhat
differing versions. The stories of the patriarchs_Abraham
"and Isaac belonged to the southern tribes, while those of
Jacob and Joseph belonged in the north. However, it seems
likely that the sagas of Abraham, Isaac and Jacob were circu=~
lated widely and combined even before the Joseph tribes returned
from Egypt. The Joseph story; whiéh is bracketed by the Jacob
saga, belonged to the tribes of Ephraim and Manasseh. The
Exodus narrative was mainly the possession of those tribes
who came out of Egypt and those who joined them in the Israelite
F3 amphictyony, Thus, the Exodus narrative is largely northern.
prever, there is reason to beiieve that the account of the
stay at Kadesh comes from the south.
H. H. Rowleylz1 ascribes to this Southern (Calebite)
movement the responsibility for the introduction of
the tradition of a stay at Kadesh into the Israelite
account of the nation's origins. This is not impossible,
although there is much to suggest that Kadesh was
central to the whole tradition of Yahweh worship, so
that both the Southern and Northern movements into
Palestine, associated respectively with Caleb and
- Joshua, had an original link with this place. There

are indications that Kadesh was the centre of the
. cult of Yahweh, who was venerated in pre~Israelite

121 Rowley, op. cit.,, 104 ff£,
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times as the God of Sinai-Hopeb. Thus it is
perfectly credible that both movements, even

- though separated by a considerable interval of
- time, should have had connections with Mount
- §inai through their common links with Kadesh,
Only the later (Northern) movement, however,
. which entered Canaan under Joshua, had experienced
‘ " the Exodus from Egypt and enjoyed the leadership
» of Moses. When these separate elements were
united together later through their common religious
interests, then th% Exodus-Moses traditions were
- accepted by a11.12

Because the northern Exodus traditions and the Kadesh
traditions of the south were the last to be fused, we would
expect a certain roughness and sketchiness in the final narra-
tive, and indeed this is the case. .

The whole period of the Judges wds one of groving unity
fostered by enemy threats from without and the continuing
subjugation or expulsion of indigenous populations. This
fostered the coalescence of Israel's traditions and the eventual
creation of a national saga.' There were various attempts to
promote greater unity among the tribes such as the move to
make Gideon king (Jg 8:22), the abortive attempt of Abimelech
to establish a small kingdom (Jg. 9), and the judgeship of
Samuel and his sons (I Sm. 7:15-8:1). .But it was not until
the rise of Saul that Israel experienced any real political
unity. However, Saul's rather loose kingship, which was more

- 123
llkg an extended judgeship, probably did not extend over

the southern tribes which were subject to the Philistines at

that time, Nevertheless, despite the centrifugal elements

122 Clements, op, cit., 43.

..123 Note that Saul is called a nagid (prince) and not a
melek (king). o
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which militated against these uﬁlfying moves, we must suppose
that they, plus the effects of the amphictyonic union, were
instrumental in the creation of a common bédy of traditions.
Thus, by the time that David united the northern and southern

tribes under his rule, the national saga had very nearly reached

the form which we find in J.
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CHAPTER FOUR: HISTORICAL BACKGROUND

~Although we have already adverted to the historical.period
of the Davidic=Solomonic kingdom, it 1s important that we.con-
sider some aspects of it in more detail.

After Saul's death on Mt. Gilboa (I Sm. 31), the Philis~
tines were free to exert their control over the northern tribes,
Saul's son and successor, Ishbaal, was forced to flee across
thé Jordaq»to Mahanaim (II Sm. 2:8).- From there, he ruled
ratﬁér weakly over northern Israel and carried on a long and
unsuccessful war against Judah. Meanwhile, David ruled Judah
from‘Hebron. It is probable that he was still nominally subject
to the Philistines as he had been while at Ziklag (I Sm, 27:6).

’,;When David became king of Israel as well as Judah, the
Phiiiétines recognized full well thg»potegcial threat whicﬁ
this united kingdom posed to their contfol of‘the area and
they moved immediately to attack the fledéling kingdom by
driving a wedge between the northern and southern tribes. In

- two battles near Jerusalem, they were decisively beaten by
Davi@ and routed from4the territory of the new kingdom (II Sm,
5:17=25). With the Philistines subdued, the greatest danggr
to the security of the kingdom was elimited. Subsequently,
David defeated and gained control over Ammon, the Aram#eans;
the Amalekites, Moab and Edom (II Sm., 8:1-14, 10-12). Further-
more, his hegomony was acknowléééed by ﬁqdadezev, king éf
Zobah (II Sm. 8:2-8); and Toi, king of Ramath (II Sm. 8:9-10).
It is iikely also tﬁat the'powerful Hiram king‘bf Tyre made
- | 66
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an alliance with him as suggested by II Sm. S:ll.‘ Probably
the few remaining Canaénite towns within ;he borders of the
new kingdom wvere assimilated either by force or by suasion,
although Gezer did not pass into Israelite control until the
time of SoiomonA(I Kgs. 9:16). This gave David'coqtrol of
an area stretch&ﬁg from the border of Egypt in the south to
beyond Damascus in the north, and east as far as the Arabilan
de;ert.> In extent, David!s was one of the la}get empires of
the ancient New East.,

All of this had profound consequences for the Israelites,
For the first t;me in their history they were in éomplete
éossession of the land of Canaan, the land promised to their
Fathers. The ancient territorial claims recorded in Jose. 13=17
and Jgs. 1 were now fulfilled. They éould live at peace,
‘each man under his own vine and his own fig tree.' Only a
few short years before they had been a subject people. The
stfuggle to overthrow Philist;ne domination, begun so brilliantly
‘by Saul, had énded in disaster on Mt, Gilbpa._ David had not
o#ly secured for them freedom within their borders, but had

“also expanded these borders considerably.

This instant success was not Qiphoﬁt its problems., In
spite qf David's succegs in conquefing new terri;ories, there
’was little cohesion within his empire, This newly~won empiré
needed cementing, and nowhere more than within Israel itself,
As ve have seen, the ties between northern Israel and Judah
were far from close. There were still‘ﬁhOSé in the north who

would have préferred a‘king from the family of Saul, and many
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who would have preferred no king at all., The old traditions
"of tribal independence died hard and there were prdbahly many
who regarded the new kingdom as an unfortungte departure from
the: traditions of the YHWH amphictyony., If this new empire
was to last, something had to be done to smooth over the
differences betveen Israel and Judah and to create common bonds
between them.

David was not unaware of this., The respect and honor
which.he showed for Saul and his family, and for the slain
Abnér, were shrewd attempts on his part not to antagonize the
norﬁh. He must have recognized that his contiﬂhed rule from
the southern capital of Hebron was noﬁ pleasing to the northern
tribes. Accordingly, he soon (but not as soon as Il Sm. 5
might make us believe) set abodt to capture the Jebusite city
of serusalem. This city on the border between Israel and Judah
was to be the focal point of the new and ‘*Greater Israel¥,
Jerusalem was an excellent choice because, as a neutral city}'
i;lwas acceptable to both north and south. However, because
Jerusalem lacked any connection with the old tr#ditions, it
would have difficulty securing the loyalty of the people.

The force of-trgdition demanded that some continuity with the
institutions of the pas; be eétablished.

. bavid remedied this lack by bringing the ark from Kiriath-
jearim where it had remained in qbscurity since its capiure
and return by the Philistines, Mustering the £r00ps of Israel,
David placed the ark in Jerusaleﬁ with great ceremony (Ii Sme. 6).

Jerusalem was to be the new center of the amphictyony;'the
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religious and political center of Gréater Israel.lza

A further link with the old amphictyonic traditions was
established with the appointment of Ahimelech as priest (II Sm.
8:17). Ahime}ech was descended from the priests of Shilbh,
&ong'the central sanctuary of the tribal confedefa:ion.

The ark seems to have been kept in a temple at Shiloh
during Samuel's time (I Sm. 1:9; 3:3), and it was'natural for
David to plan to build a temple to house the ark with some
ﬁagnifléence (I1 Sm. 7:2). However, this projéct was left to
his son Splomén and it is not clear.why David himself did not
carry out his plan, The text indicates that soée religious
reason prevented him (II Sm. 7:5 ££). As it now stahds, the
text is more interested in the dynastic oracle which has been
interwoven (perhaps not grtifidally) with the account of the
plan for a éemple.‘ | ‘ |

| Solomon continued the policies of his'father with notable N
guééess in the material sphere, but with liﬁtle new initiative
or charism otherwise., David's gains were consolidated’by a
weli organized system of administration, a careful system of
defenses, an ambitious building program and a program of fo?ced
labor to implement these projects.A(I Kgs. 4~10). Solomon
1ﬁp1emented a iuc;ative trading enterprise (I Kgse. 9 f££f) which
brogght him wealth with which to undértake ﬁis'building.program,

increase his ha;gm and liVe«in great luxury. But, despite all

h;s"gIOty', by and large Solomon sihply built upon the accomplishmen

124 Ellis, op. cit., 70,
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of his father,
The biggest problem which David and Solomon faced was
the task of unifying their peone and giving them a sense of
national identity. The fact that the revolutionaries Absalom,
Sheba and Jeroboam all sought to enlist the partfsan loyalties
of the north, as well as the careful maneuvers of David and
Solomon to head off divisions within the kingdom, indicate
the tensions which must have existed. The establishment of
Jerusalém as the capital, the bringing of the ark to that city,
thefcontinuation of the amphictyonic priesthood, the building
of the femple'and many of the administrative structures of
the:kingdom were deliberate efforts to bring unity and continuity
with the past to the newly-created kiﬁgdom.125 |
ﬁ One further move in that direction should be noted.
I Kgs. 9:25 mentions that Solomon offerred holocausts and
communionhsacrifiées three‘times a year. The Chronicler
: gmplifies this by telling us that Solomon observed the th;ee
annual feésts of Unleavened Bread, Weeks and Tabernac;es as
had his father David before him, (II Chr. 8:13) The accuracy
of this report is at least suggested by the Yahwistic decalog.
There Israel is commanded to celebrate the fe#st of Unleavened
Bread (Ex. 34:18), of Weeks and of Ingathering or Tabernacles
(Ex. 34:22) Moréover, all the menfolk must presenf themselves
before YHWH three times a year., (Ex. 34:23) The implication

is not without question, but it_s;ems prdbaﬁle‘that it was

125 Alt, op. cit., 215 ££; Weiser, op. cit., 108.
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in the time of David and Solomon that the‘requltement that
all should come'to Jerusalem for these three great feasts
was establiéhed.

., Although these great assemblies were in some vays a
continuation of the old custom of assemblins annually at the
central shrine of the amphictyony, DaQid and Solomon would the’
had speci#l reason to promote these assemblies. These great
gatherings must have been very instrumental in fostéring unity
among the people, and David and Sblomon coﬁld have used them
tobgood advantage to sggure loyalty to their reign as well.
The actions‘of Jeroboam testify to the power of- these Assemblies
to win the hearts of the gebple. Fearful lest the kingdom
revért to the house of David if the people continued to go
up £o Jerusalem, Jeroboém eétablished rgyal sanctuarigs at
Bethel and Dan so that his people might assemble within their
own.territofy. ~He ﬁad golden bulls ergctéd as symbéls of
tﬁefpresence of YHWH, appoiﬁted priests, and established a
.ded;cation feast similar to the one celebrated at Jérusalem.
(1 Kgs. 12:26-33) His imitation of the customs init;ated by
ngid and Solomon is a good indication of their importance.

| In an age of mass media, it is difficult for us to
apéreciate the impact of such assemblies or the need for them.
They were not simply religious gatherings. They brought to-
-gether people from all sections of the qounify, peaple who
normally had little or no contact with each other. At these
festivals they would come 1nto contact with the traditions of

ocher clans and tribes, and with the newly-created traditions
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of ;he monarchy. Gradually a national conséibusness would
emerge and with it a national body of traditions. Ihese great
festivals were perhaps the most important single means of
binding ;he people into alnationgl unity.

mrhis historical study has not been without.purpoée‘
Because every saga is as much a8 product of its times as it is
of tﬁe past'vhich it relates, we must expect that the his;oriqal
situ;tion that came about by the uniting of Israel and Judah
had its impact upon the saga tradition. Just as earlier sagas
which reflected the conditions of family, clan and tribal life
weteidrawn together and molded by the conditions that resulted
fromptribal confederation; so téo, the advent of mogarchic
israel had decisive influences on the saga. Our examination
of the Davidic~Solomonic period puts us in a position to Qiscern
some'of'the ways in which the new‘situation affected the sage
and gave rise to that form of it which we call the Yahwist
narrative. |

!The salient facts which emerged from our examination were
the Qniting of Israel and Judah under a single king, the free
and compleﬁe possession of the land of Canaan by the people
6f tﬁis kingdom, And their subjugation of neighboring kingdoms,
In sﬁort, the creation of a Greater Israel. At the same timé,
we found this new nation beset by inner tensions which threatened
4to tear it apart as in fact they did after Solomon's death.
Consaquéntly, David and Solomon were constfaine& to expend
considerable a@ounts of ingenuity and energy to overcome the

divisiveness of their people and create a spirit of national
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unity.

.We examined the various moves made by David and Solomon
to unify the people‘of their kingdom becausé it seems likely
that the creation of the Yahwist saga must be assoéiated with
these moves. It seems entirely in keepigg with the policies
of David and Solomon that they would have'seen to the composi-
tion of a saga which wo;ld serve as an instrumentqof national
unitye. o

-;n the following chapter we will examine this possibility
in deﬁail; but first we should note that the new situation
created by the Davidic monarchy would have proféundly affected
the saga tradition regardless of any manipulation by David and
Solaﬁon. “

‘The coalescence of israel's traditions was &8 process that
had been long under way. As wg noted earlier, the primeval
legends were pretty much common property,Aand the patriarchél
Ftadttions had probably begun to be gathered together even
befor; the union of Israel and Judah under David. It was the
newer traditions, the Exodus narrative belonging to the YHWH
amphiétyony in‘theknorth and the southern traditions of Kadesh
and an entry into the land from there, that had not been gathered
together. The isolation of Judah from the‘other tribes of
Israel was the biggest factor in this. The advent of the united
monarchy brought Israel and Judah closer'together than ever

before and lent m6r31 force éo the amalgamation of their tradition

126 Gunkel, op. cit., 137-138,
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These traditions had already existed in saga form in various

versions, but, by being gathered together into a gingle saga,
their‘significance now was orientated toward all Israel.
The perspectives of the old narratives were enlaréed bécauseﬂ
thef were seen in the light of the whole people of Israel,
north and south,
‘An examination of the Yahwist saga makes it clear just
how iﬁis came about, This saga has at 1:5 core the old Judahite
saga which Simpson calls J1.127 This saga was then enlarged
in si;e and scope by the incorporation of traditions from
the ngrthern saga and specifically from the_traditions of theb
Joseph tribes. The Joseph stofy was fitted into the Jacob
saga in such a way that a transition between the patriarchal
period and the Egyptian sojourn was formed and all of the
tribes were placed in Egypt. Consequently, the Exodus story
which.follows is by implication the story-of‘all the tribes,
altho;gh, in fact, it was ﬁrobably originally thé-sgory of
"the Joseph tribes only. However, the scope of ;he Exodus
*;Aatr#tive.had already been eipanded when itvﬁaéwﬁécepted by
;5a11 who joined the Israelite confederation.lza' The Yahwist's
‘use of this stofy is not entirely novel for it has simply
been extended to include the southern tribes as well. This

was not entirely artificial for the southern tribes had a

-tradition of an entry into the land from the area around

127 Simpson, op. cit., 33 ff.

128 Eugene Maly, The World of David and Solomon (Englewood
Cliffs, Prentice-~Hall, 1966) 14.
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. Kadesh.129 Thus, it appears that the southern traditions
6f a Qtay at Kadesh and a conquest of the south led by Caleb

| were worked‘fﬁto<:he Exodus narrative in such a way that a
] unified stor§ of the natiog's origins was formed.130

| The.result was the story with which we are all familiar:
all Igrael was descended from Abraham through Isaac and Jacob,
then‘Joseph was sold into Egypt and was followed by his brothers,
the f;thers of the tribes of Israel, from theﬁce their descend=
ents came up from Egyét under\the leadership of Moses,
covenanted with YHWH at Sinai, and eventually entered the land
from the east aftér‘an abortive attempt in the. south., 1In
;he general outlines of this S$tory any hint of mixed ancestry,
any hint that all did not share the same hiatory,‘any hint
Chat'the complete possession of the land was not expected
fromvtﬁe first have all been passed over.

_Thjs, of course, is entirely consistant with the nature
of saga. Saga is not interested in the complexities of his;ory,
the tﬁists and turns of events that have I;d up.t& the present,
It views the past from ;he perspective of the present, and
hence its retelling of the past is shaped by the present
situation., It ié'to be expected, then, that tﬁé éontepﬁion
of a greater Israel would completely permeate the saga of‘
israei after the rise of the uhited kingdom and ;hat the various

traditions of north and south would be knit into a single story.

129 Rowley, op. cit., 105 ff.

130 Ibid., 105 ff.
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The Yahwist saga is a normal development’of the tradition
of saga in Israel. it is a saga reflecting éhe coﬁditions
of a united Israel which has finally achieved nationhood.

It is composéd from the traditions of the several peOples'
making up this new nation, It's concerh igs to tell the story
of the people of Israel; a people we regard as of mixed
ancestiy and history, but which the Yahwist looking at them
from the perspective of his own day sees As having common
Eondsband background.

Tﬁere is no reason to conclude that the J source is any-
thing other than a saga. 1Its antecendents are.all in the
saga tradition and it carried forw#rd this tradition. There
is no evidence that it represents a departure from that tradi-
tion. 6The continual references to YHWH as the god who has
helped and guided this ﬁeople are entirely consistent with
the saéa-form and are not evidence of a.different literary

. genre. The Israelites conceived of themselves as having been
chosen and led by YHWH. This conviction gave divine sanction
to their history, it validated it as it were. So the story
of fhese people is also the stofy of their being chosen and
led by:YHNH, for that is the way they saw things and that is
the way they told thei; story. It would be a mistakg, however,

. to regard the J narrativébas priﬁarily a confession of faith,
’a theology, orAa history of the acts of YHWH. It is only
secondary and indirectly any of these thihgk. fhe Yahwist
saga tells us how the Israelite§ conceived their histbry, it

does not try to tell us how they conceived their god.
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- CHAPTER FIVE: PURPOSE AND SITZ IM LEBEN

In the preceeding chapters our concern was to indicate
the.éontinuity between the Yahwist narrative and earlier
stagestof Israelite saga. We maintained that J stands in
the saga tradition and that it is a.highly developed saga.
Since the proof of this ultimately lies in the text itself,
a more complete demonstration must await our examination of
the narrative in the next chapter.

But we have first to dig more deeply into the character
of tﬁig narrative; to examine it in ifs Specifics; to try
to discover its role in the historical situation for which
it was fashioned, and which fashioned it. We mﬁst attempt
to discern the situations in which this saga was meant to
be told, for these too had a share in formfng it. In a word,
we musﬁutry to.grasp this saga as a livihg thing, for only

. fhen wiil we truly understand its message.

To do this we must draw upon sever£1 diffe;ent types of
evidence. Our study of the nature of saga indicated the
.genera; function of saga in the life of a people. We may
expect the specific function of J té be consistent with this,
We shéll review this function briefly so that we can focus

. our attention on the J saga with this in mind., But this
valone will not tell us what we need to know about J. To un=
covercthe purpose of this saga we must rely on‘the.clués
which tﬁe nérracive itself provides. In addition, we may

77

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



78
suppose that there will be indications within the historical
situation of the need which th!slnarrative might.have fulfilled.
If we find that the saga answers to these ﬁeeds we may safely
assume that it was created for that purpose.

In many ways the purpose of the saga is tied up with the

Sitz im Leben in which it was designed to be told. Although
we‘need not assume that this saga was’intended to be narrated
only on specific 6ccasions and in specific settings, it seems
likely that it was;‘though this would not preclude its use

at other times and in other'circﬁmstances; vIn thg light of
the function which we discérn for this saga, i; will be |

possible to suggest a Sitz ig Leben. However, it must be

realized that any conclusions as to its setting in life are
quite conjectural, because we do not know enough about the
custom of saga telling ﬁo answver this question with any

- great certitude.v Nonetheless, we hope that the suggestion

. we make has a certain plausibility,

From what has been said thus far it should be evident

that we do not regared the Yahwist saga as‘a purely accidental
creation. It is no:}simbly another stage in the'development
of the saga. While’we ﬁéve shown that the composition of a
saga having the géneral,features of ;he J narrative was
entirely to be expeéted giveq the‘historical situation that
developed in Israel under David and Solomon, the Yahwist saga
is something ﬁote than a n&rmal development of the tradition,
It is rather a quite clever development of the saga tradition,

énd 80 we must conclude that in J we have a carefully planned
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composition which was intended for a specific purpose and
probably for certa#n occasions.

This deliberate creation of a saga to meet the needs of
& certain situation represented a new twist in the tradition
of s#ga.lr’1 It was not entirely inconsistent Vith the past
for the saga hgd always changed with the‘times. B;t séga
had always been a 'grass roots'<aff;1r, nevér before had
there been a central authority with the power to éversee the
composition of the saga and to lend its influencé to the
proclamation of the saga, While this royal patronage was
responsible for the preservation of the Yahw;s; saga, it was
also responsible ultimately for the death of the saga-form.
Foﬂbnce the saga can no longer develop and grow naturally,
énge it 18 fixed in one 'official' versiﬁn, it ceases to
live, Iﬁ no longer expresses the voice of thé'peOple and it
no lbnggr reflects the times. It bécome# a frozen record.'
_For our purpose this is entirely»fortuitous. Bepause the
saga has been frozen ét a certain point, we can relate it::to
Q distinct historical period. We need worry little about
later developments because, by and large, they seem to have
had little effect on tbe»substance of the Yahwist saga. As
we have it now, the Yahwist saga is a documenf of the bavidic-
Solomonic p;riod or shortly thereafter;
This seems so obvious from internal evidence that we have
not thoughﬁ it necessary to spgcifically argue the dating of
this source. It has élways been the general Eonsensus of

opinion that J.originated in the south about the time of
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132 and since everything we shall say about

Soiomon's.reign.
the purpése and Sitz im Leben of this work points to the

same conclusion, it is not hecessary to consider in detail
the various reasons for this dating. The Yahwist saga is

‘'so_stamped by the influence of the united monarchy that it

could hardly have been created at any other time,

Fﬁ;pose of the Yahwist Saga

. As we saw earlier, saga is the story of a people's past‘
as they see it and tell it. It arises quite naturally from
their desirey£o preserve the stories 6E gheit ;hcestbrs and
heroés. These are eventually onenvinto a continuous stofy
of the peoPIe's origins. The saga which resultsltells them
where they.have come from‘and what they havé gone throﬁgh;
it tells them who they are. By preserving the memory of
their past, the saga reveals their idéntity.

But saga is not simply a record of a people's past. In
ité saga, a people is not concerned with the past for its
own sake. Their saga is iﬁportahc toe them becadse of what
it tells them about themselves in their present situation,
for it tells them how they got there. Because of this,
the old traditions are continually being sifted and recast
so that their relevance to the pxesent is allrthe more obvious,
This is greatly facilitated by the fluidness of oral trans-
mission. As a people chénges and grows, so does ité saga;

New traditions are added and the saga takes on new perspeétives.

These perspectives reflect the new situation the people finds
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itself in, The old stories ig¢lucidate their situation by
showing its iéots in the past and chus_its continuity with
| their past., This is particﬁlarly important in fraditional
;ocieties which look to the pasﬁ to supply models for the
presént. In these societies the legitimacy of institutions
and customs depends upon divine sanction.and the practice of
the Fathers. By preserving the record of these, the saga
provides the wértanty for ﬁresent practices and institutions,
These two functions are actually.different aspects of
the same thing. Fdr, the identity bf a people depends on
their having a common anceétry or heritage, an& similarly
the validity of their customs and institutions is dependent
on their continuity ?i:h this heriﬁage. The purpose of the
saga is to relate thé past so that it illumines‘the present;
to reveal the continuities of lineagé; of destlny, of cusloms
and pf institutions which make this people whgf it is. The
. saga has a normative character as well; for whoever ;s not
teléted to this people is foreign, is outside the pale, and
whatever has no roots in its past is not legitimate, it is
novel and lacks substance. |
It is clear that the saga must change as the peoplé changes
and as the outwared circumstances of their life changef 1f
the saga is to serve its function, it must be able to shoﬁr
the connections between the tradition and the present, and so
it must be ree~interpreted to bring out the lines of continuity.,
This does not involve a basic change in the tradition, which

would be unthinkable, but that the tradition is viewed in a
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new perspective and retold accordingly.
It must be emphasized that the creation of the Yahwist

saga did not involve any basic changes in the old saga material.ls3

As far as we can tell, the raedactor-author acéomplished his

task by combining northern and southern’tradit1ons into a single

saga, by a careful selectionvof_his material, and by recast;
“ing the old stories so as to point out speéific things which

he wished to emphasize.

Recent studies in redaction criticism have indtcated"
the importantvfuncﬁion that structure had as'a means of indi-
cating key passage_s.134 On the basis of some preliminary
iesearch, the present writer feels sure that structural and
other stylistic techniques were a major means whereby the
Yahwist author was Able to shape the saga according to the
needs of his particular purpose without altering the old
traditions in a way that would be unacceptable to his cone

. temporaries. But, consideration of these lies beyond the
scope of this essny and we must content ourselves with a
brief examination of some of the more obvious indications
of the Yahwist's purpose.

As we have‘repeatedly indicated, the uniqueness of tﬁe
Yahwist saga lies in its complete unification of traditions

from the north with those of the south. This is the most

133 Noth, des in the Pentateuch, 133.

134 See the very interesting article of Charles Lohr,
art., cit, ’ 403~435,
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obvious and important indication of its purpose., By amalgamating
traditions of the northern tribes, chiefly the Joseph tribes,
with the saga of Judah; the saga shﬁws how the foots of their
brotherhood in the Davidic kingdom go back to their common
ancestry and their édmmon history; and hence, their common

destiny. Throughout, the saga treats them as a single people.

[

It simply does not recognfze any ancestral or historical
background for a separation of the two triEal groups. There

is in this conception a strong plea for the legitimacy of

the new union achieved under David; Thus, the saga lends
moral force to thé Davidic monarchy. Its preséntation of

"the tradition underéuts any arguments that the united monarchy
was not a legitimate continuation of the old Israelite tradi-
tions. |
This saga must have been abpowerful argument against

those who oppbsed the establishment of the uniied kingdom
'and against those who advocated the secession of the northern
tribes. Tﬁese people could hardly appeal to the Yahwist version
of the tradition as justification for their positions. This
is undoubtedly why the northern kingdom was cémpelled to compose

its own version of the saga (E) once it seceded from the

Davidfc kingdom,

Concomitant with tﬁe need to show: the traditionél basis
for thg union of all the tribes into a.national state was the
need to legitimate the claim of the house of David to be the
rightful rulers of this nation. ABecause David was the one

who had created this natioh, the iegitimaéy of his rule and
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the legitimacy of such a nation'wefe inevitably bound up
with each other. To argue the one, was also to afgue the
other. It was encumbent upon the Davidic dynasty to spow
that Israel and Judah bglonged togétger and that Judah, and
hence'the house 6f David, had the right to leaderéhip. “
As we shall see; there is ébﬁndant support for th;se
“claims in the Yahwist saga. For this reason it seems quite
likely that this saga was created in court circleé influenced
by the royal ideology to promote the cause of the Davidic
dynasty; Its éurpose was to legitimate the D#vidic-Solomonic
kingdom by'showing how this'kingdom was the fuifillment of
the destiny implicit in Israél's traditions, a desﬁiny, more~
over, which was or%ained by YHWH.135
Since it is normél for saéaAto reflect the current situa-
tion; one might suppose that the.directioﬁ the Yahwist séga
~took ﬁas an 1ney1tabie consequence ofvthe emergence of ﬁhe
. Davidic kingdom'and that noipolemical purpose need be implied.
This might be true, sqve that a number of histori:al factors
argue otherwise. | |
Koch has pointed out that saga follows the general pattern
of change “slowly and hesitantly, and always after.a period
of time has elapsed.”136 This is because saga, being the
‘*voice of the peOple‘, normaily expresses the group—coﬁscious-

ness of the people and this is only gradually able to soak in

135 Clements, op. cit., 85,
136 Koch, oE.Hcit.; 35.
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the new situation and re-adjust its conception of the past
accordingly. But it is doubtful if the conception of a
united Israel was ever able to take a firm hold on the popular
1magina£ion. Our examination of the period of David and
Solomon revealed too ma;y devisive tendencies and too many
instances of the northern tribes' willingness to bolt from
~the kingdom for us to assume that the notion of a Greater
Israel beéamg deeply ingrained in the people's consciousness.
No doubt there were some, perhaps many, who accepted this
idea, and the circle responsible for the creation of the

137 But this was not

Yahwisi saga was obviously among them.

a universally held conception and it behooved thesé peOpie

to communicate their conviction to others. One of the vehicles

by which they did this was thé Yahwist saga. In doiné s0,

they were turning an.old literary form'io partisan purposes.

Regardless of exactly when the Yahwiét saga was composed,

it must be associated with the various moves of David and

Solomon to assert théir right to rule over all Israel and

to bring a sense of unity to their realm.138 In function,

the Yahwist saga may be compare& with the history of the $rk

in I Sm. 4-6 and II Sm. 6, the stofy of David's rise in

I Sm, 16 to II Sme 5 and the Succession history of II Sm. 9

to I Kgs. 2, These documents evidence to the need to show

thevlegitimacy'of the new institutions of the monarchy;l39

137 WQisér, op., cit., 110,
138 Ibid., 96, 108.
139 Ellis, ope. c1to’ 709
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the rightfulness of David's claim to kingship and Solomon's

i right to succeed him;lao With the possible exception of the
last (though this is by no means certain)£41 these are the

themeé of the J saga.

It remains for us to see how the Yahwist saga accomplished
its éurpose. While we cannot undertake an exhaustive examina~-
‘tién of the text, the following examples will show how this
was done and serve to prove our contention that the saga was
designed for this purpose,

The earliest clear indication of the Yahwist's purpose
appears in the Abraham story. By means of geneaologies, the
line of just men had been traced through the primeval legends
from Adam to Abraham. Now, in a specially composed link-
passage, the call of Abraham is related.

YHWH said to Abram, 'Leave your country, your family

and your father's house, for the land I will show

you, I will make you a great nation, I will bless

you and make your name so famous that it will be

used as a blessing. I will bless those who bless you:

I will curse those who slight you, All the tribes of

the earth shall be blessed in you! (Gn. 12:1-3).

There is a threefold promise here which becomes the
dominant motive of the whole of the Yahwist's work:1%2 Abraham
will be given a land, he will become a great nation, and in

him all the tribes of the earth shall be blessed., This

promise is repeated to each of the patriarchs and at important

140 R, N. Whybray, The Succession Narrative (Lohdon, SCM,
1968) 51=-52. .

141 Ellis, op. cit., 189,

142 Von Rad, Problem of the Hexateuch, 67; Clements, op.cit.,15.
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moments in the subsequent narrative. (cf Gn. 18:18; 22:18;

26:14; Ex. 2:243 32:13; 33:13 Nm., 32:11,)

In his brilliant monograph on the Davidic covenant, Ronald
Clemgntsconcludes that this promise is based on the covenant
between YHWH and Abraham mentioned in Gn, 15.143 He traces
this‘covenant back to an old tradition entitling Abraham and

“"his descendants to possession of the land around Hebron.laa
Then he shows how, through the elevation of Abraham to be the
ancestor of Judah and then all Israel, this tradition was
elaborated 1nto'a claim to the whole land of Canaan.u‘S

As the ancient tradition is formulated in bn. 12 it clearly
points to the Davidic empire, for it was only under David
that thé Israelites gained coﬁplete possession of their land,
became a great nation, and were able to extend their 'blessing!'
to the surrounding vassal peoples.

Similarly, Clements points out that Gh..15:7-12 “describes
the promise to Abraham and his descendants of the land of
tthe Kénites, the Kenizzites and the Kadmonites', which was
undoubtedly in the South of Canaan. A later editor has
enlarged this original promise to cover the éxten: of the

Davidic empire, and the territory of all the peoples of

Canaan, so that it falls into line with the Yahwist's presentation

143 Clements, op. cit,, 16.
144 1bid., 23 ff.

145 Ibid., 35 ff,
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in which the promise to the patriarch was a foretelling of

146
the rise of the Israelite empire? 4

Mendenhall héd argued that "The tradition of the covenant
with Abraham became the pattern.of a covenant between Yahweh
and David;147 but Clements adds that the Yahwist's account

of_tﬁe covenant with Abraham has also been influenced by the

- 148

form of the Davidic covenant. Thus, the two would have

 been more cléarly related in the minds of the heavers. The
covenant with Abraham and the threefold promise given him
point directly to the Davidic kingdom.

The Yahwist's purpese was to show the divine providence
which brought into being the Davidic kingdom, by which
Israel became a nation, and took possession of the land
of Canaan, The relevance of this scheme of promise
and fulfillment to the emergence of the Davidice~ '
Solomonic empire is apparent, even though the historian
did not carry the story of his people up to this era,
and concluded originally with a brief statement of the
conquest., By using the ancient historical traditions
of his people the Yahwist was seeking to interpret the
divine significance of his own age, and was endeavouring
to make plain the hidden purpose of God that had been
manifested through it. The rise of Israel was thus 149
" directly related to the promise of God to its ancestors.

The Yahwist has made the land-promise the central theme
of his work, Froﬁ his programatic statement of the promise
with its concomitant aspects of nationhood and blessing to

the peoples in Gn. 12, to its fulfillment in the time of David,

146 1bid., 21.

147 éeorse Mendenhall, "Covenant Forms in Israelite Tradi~
tion® BA 17, (1954) 72, : : S .

148 Clements, op. cit., 55.

149 ibid.,_lS-lG.
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his narrative moves inevitably, although often by a circuitous
route. We normally assoéiaie the fulfillment of the land-
bromise with the conquest under Joshua; But 1t.seems clear
~that Israelites only gained a limited pésééssion of the land

150 A number of writers have observed that the

at that time.
£t1b31 }erritorial claims mentioned in Joshua and Judges
\evidence‘to the fact that the t:lbes considered.themseives
_to have a right to territories whiéh; ué until the time of
David, remained in enemy hands.151 These terri;orial claims
_;eem to have been/very important during the latter period of
the Judges when theitvfulfiliment was somewhat within reach.
ﬁut it was David who wés able ﬁo fulfill these hopes and to
fulfill theﬁ even Beyohd the dreams of former ages. Small
Qonder then, that the land promise should be brought to the
fore in the Yahwist saga, for tﬁe chief claim that the
ﬁavidic monarchy could mak; was to have fulfilled the promises
_;o the gathers.
- The second indication of the_thwist'é purpose which we
will examine is an interesting series of texts which apparently
. have no special purpose, The first of these tells of the
fape of Dinah and the violent revenge taken by her brothers

Simeon and Levi. (Gn, 34:1-31) The second relates how Reuben

slept with ﬁilhah ﬁis Eather's‘concubing. (Gn. 35:22) The

- . -

150 See the arguments given earlier on page 56 £f,

151 Alt, op, cit., 222-223; Ellis, op. cit., 193; von
Rad, Problem of the Hexateuch, 73;: Genesis, 29.
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third is the story of Judah and_Tamar which tells of the
birth of Perez and Zerah. (Gn. 38:1-30)_

These‘passages Qppear_t; be stfay bits of tradition which
have found their way into the narrative by accident, They \
are unrelated to their context and do not contribute tblthe
development of the story in any appreciable way. But, their

.significance becomes apparent when we turn to JacoB's blessing
in Gn. 49. There we see thaF Reuben is deprived of his right
of primogeﬂiture because o: his transgression with his father's
éonqubine. Likewise, Simeon and Levi, the second and third-
born are depfived of their positiéns of pre~eminence and |
fated to dispersion because of‘cheir malicious revenge on
Shechem., Thus, Judah, the fourth in line,-inﬁeritgd the right
of leadership by default, By discrediting the eldexr sons of
Jacob, Judah is singled‘out'fof Iéadérship, and this prepares
the way for the account of the birth of David's ancestor
Perez, (cf, Ru., 4:18-22; I Chr. 2:5=~15) Although the Yahwist

. gives no indication of the.significance of Perez' birth, his
hearers would be well aware that David was descended from
Perez and would realize that he was in the line of ﬁhose whose
right to rule went back to Judah.

McKenzie mentions that "The Judah of this passage (Gn., 38:
1-30) can scarceiy be the ;ame Ei.gute as the.Judah uhc; i;
the son of Jacob and one of the brothers of the Joseph stories."152

This indicates that this tradition comes from a éifferent source

152 McKenzie, op. cit., 83.
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| than the Joseph stories. And, since these three passages
are closely associated, it seems likely that the Simeon and

1 Levi story and the Reuben incident are also from some other

. ;ource than their immediate literary context., We conclude
tﬁat ;hese passages have been incbrporated into the ndrr#tive
by the Yahwist because they are part of the basis for Dawvid's

‘claim to leadership over the tribes of Isréel.. Their posi=-
tion in the text, right at the beginning of the Joseph story,
is no mere accident either as we shall see shortly.
| .The Yahwist's skill in acéomplishing his purpose can‘bést
be seen in his treatment of the Joseph story. Here he was
dealing with a northern tradition which probably belonged to
the tribes of'Ephraim and Manasseh. He could not omit this
story Secause it provided a necessary transition between ‘the
patriarchal stories, whicﬁ took place in Canaan, and the
Exodus étory which began in Egypte But this story provided

" him with a rather difficultrproblem, for it related how
Joseph was chosen by Jacob as his successor and how this
leadership was passed on to Ephraim. In an article td which
we have previously alluded in thevfootnotes,153 van der‘Merwe
argues that the kingly coat with long sleeves (Gn. 37:3=4),
Joseph'!s dream of his father, mother and brothers bowing
before him (Gn.37:5«11), and his role at his father's burial
(Gn. 50:1-14) all indicate chat.Joseph was appointed and

: acknowledged as Jacob's successor. Furthermore, in adopting

153 Cf, Chapter III, p. 5!, n. 98.
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Ephraim and Manasseh as his own sons, Jacob placed the
younger Ephraim ahead of Manasseh giving him the right of
succession,
. This tradition was hardly consistant with the Yahyist's
purpése which was to support David's right to leadership,
yet he obviously could not alter the tradition in any‘radical
‘wéy, particularly as members of the Joseph tribes were among
his he#rers. His s&lhtion was to play down theoriginal sig-
nificance of the story and counter'itvby some slight additions
of ﬁis own. fhus; right at the beginning of the story he
i;sisted upon Judah's right to the prerogative; of the firste
born in the passages which we just examined. He points out
héw Judah saved Joseph's l1ife (Gn. 37:26-27), although the
E‘tradition insists that it was Reuben (Gn. 37:21-22). And,
he gives Judah a leadership role, as well as showing his |
.conce}n ébr the young Benjamin. (Gn.43 ££f) Finally, it is
 '.nq accident that just after relating the blessing of Ephraim
égd Manasseh the Yahwi#t inéiudes the famous.blessing of
Gn. 49. For in*this poem it is Judah, and not Joseph who is
celebrated as Jacob's successor.

Albright points out thatAtﬁigApoem contains much earlier
material, but in its present form is éo be dated to about the
gime of the Yahwist, However; he is uncertain of it; source.154

We may note that the chief emphasis in this poem is on the

tribe of Joseph (Gn. 49:22-26) and it probably was a northern

- . -

154 Albright, Yahweh and the Gods of Cahaan, 33.
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‘ tradition. It seems likely that the Yahwist is responsible
for adding séme verses .to the Judah section of‘the poem so
that Judah is quite clearly naﬁed as the one "to whom the
peoplés shall render obedience.” (Gn.49=10)

A §o we see tﬁat by clever haﬁdiing of m;terial and some
éiight recasting of traditions, the Yahwist was able to use
-material that was even antitheﬁicallto his pu;pose; Probably

his work was more fﬁr-reaching than we have observed, nonetheless
th;se observations give some indication of his method and his
intent. |

Skipping now to the end of the saga, we sh;ll look at
soﬁe poems that are quite similar in féjm and age to the
bléssing of Jacob, the oracles‘of Balaam. (Nm.f24) fifst,
we’should note ;hat thete is disagreement as to what source
thése should be assigned. We are hére concerned only wich‘
Nm, 24'2-25 which Ellié accepts as J material. Albright,
however, maintains that they are "essentially E“155 while
Noth maintains that 24:2-~19 are J, while 20=-24 are Hobvious
additions."156 Since the latter verses are not of interest
to-uﬁ we sﬁall not worry about them, As for the rest, we
would like to suggest a solution similar to the one we proposed
for the blessing of Jacob. That is, the "essentially E®
character of these oracles derives from the fact that tﬁey

come ultimately from the north. But, just as Gn.49, they have

155 Ibid., 33.

156 Martin thh, Numbers, trans. J. D. Martin (Phila,
Westminster, 1968) 171, '
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been reworked by the Yahwist to further his purposes.
Evidence of this is the fact that the verses of the
oracles which point forward to David écho those of the blessing
65 jacob which also point to DaVid. and these are the same
verses which we suggested were intérpolated by the Yahwist!
(Gn.49 9=Nm,24:9a, Gn.49 10=Nm.24:17a¢b) Furthermore,
Nu.24 9b echoes the blessing of Abraham (Gn.12 3a) which we
have already noted as foretelling the rise of David.. Quite
specific references to Dévid are contained in the oracles of
th; defeat of Moab and Edom, (Nm.24:17c=19) ;nafact, these
are perhaps the clearest allusions to David in tﬁe‘whole of
the Yahwist saga. |
| There are a number of other indications of the Yahwist's
pufpose which we could examine if space permitted, but.we
sh&ll just look at one more briefly.
| It will be noted that our observations have not touched

-on the main part of the Exodus narrative. It is not sur-
prising that there are few allusions to the Davidic moﬁarchy
in this section of the saga for this is mainly a northern
tradition. But, in reading ﬁhe Exodus narrative, one cannot
help but be puzzled by the significance'of the 'murmuring in
the wilderness! motif which appears as early as Ex.15:23-25
and recurs throught the remainder of the narrative until it

reaches a climax in Nml4.

157
In a very interesting study, George Coats insists that

157 George Coats, Rebellion in the Wilderness (Nashville,
Abingdon, 1968)
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these murmuring episodes are a unified and self~contained

syétem which has been secondarily imposed on the narrative

and that they bear unmistakable signs of the style of J.158

This murmuring tradition has the following character:

(1) The whole people of Israel murmur against their
leader Moses and, through him, Yahweh. (2) The
murmuring consistently challenges Moses. to explain

his reasons for bringing the people out of Egypt.

It is significant here that the murmuring never

focuses its attention on the crises of hunger and
thirst, (3) In a single climax the challenge becomes

an overt movement to reject Moses (and Yahweh) and return
to Egypt. This movement is in fact a rejection of the
basic tenets of Israel's election., (4) Moreover, it

is only in this climax that Yahweh's response to the
murmuring plays an essential role. The people who

have murmured against Moses and Yahweh must die in the
wilderness without seeing the promised land. This is

a rejection of their rights as Yahweh's chosen people,
the final principle of Israel's election theology.

(5) The rejection is absolute. Neither this generation
nor their off-~spring shall have another chance to become
the heirs to the election faith. The single exception
lies in Caleb and his descendants., Since Cgleb appears
as the chief representative of the tribe of Judah, the
exception gives the murmuring tradition a decidedly
pro-Judean flavor.l59

Coats concludes that the murmuring tradition is a polemic
directed against the northern cult, that its purpose was to
V show that northern rights to election were forfeited, and
that in place of that election, a new election was now had
in Jerusalem through the Davidic heir.160 This means‘that

this theme is to be associated with the episode of the golden

- calf (Ex.32-34,5) and dated after the time of the schism of

»

158 Ibid., 249~250.
159 Ibid., 250-251,

160 Ibid., 251.
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| Jeroboam.
| Are we to regard these passages as secondary additions

. to the Yahwigt saga, or are we to regard the Yahwist saga

! as a post-Solomonic composition? This is a difficult question
to answer; and the present writér is undecided. However, {t
seems possible that while the golden calf story must be

.dated after the division of the kingdom, the murmuring motif
need not be. Even during the reign of David, the northern
tribes were a'tebellious people as witnéssed by the revolts
,°£ Absalom and Sheba., These revolts could eagily have been
the impetus for the interpolation of the murmuring tradition.
Moreover, the assertion‘that the election of the northern
tribes was voided aﬁd that election came solely through Judah
may be seen as an attempt to replace the old cbncept of
election with the ﬁew one whereby the election of the people
derives from the election of their king.161 Thus, this
material may have been inserted into the Exodus narrative by
ihe Yahwist to show that apart from David there’was no election,
-and that rebellion against YHWH's annointed was rébellion
against YHWH. [If this is so, then we have here one more
1nétance of the Yahwist'!s methodvof recastihg old material

for his purposes, for it is unlikely that the material of the
murm.uring tradition was created by him out of whole cloth,

}By and large, the Yahwist seems to have been able to accomplish

his purpose by simply selecting and reshaping old traditions.

161 Clements, op. cit., 59.
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These observations make it quite clear what the purpose
of this saga was. The old traditions of the tribes weré
gathered and shabed”in a national saga. A saga whicﬁ served
as a legitimation of the bavidic kingdom; one that was very
muchvneeded. . | .
Though such a function was not wholly contrary'to the
‘nathre of saga, it did represent a turnt#g-potnt in the history
of the sag(-form, a turning which led to the eventual death of

the form.

Sitz fm Leben of the Yahwist Saga .

We must now try to discover the most likely océasions
on which this saga mighf have been narrated., We havg already
seen that saga 1s by nature a pﬁblic d§cument and it'is
highly unlikely'that it was intended for private perusal.,
Furthermore, the purpose of the Yahwist §§ga militates égainst

. this, fof it would have been intended for‘the widest audience
possible, 1Its success depended upon‘it bejng heard and accepted
- by as many in Israel as could be reached.

Gunkel supposed that the old sagas were told "In the
leisure of a wintervevening (as] the family sits about the
hearth.”1 While this may have been true of the earlier
sagas, it is very improbable that the Yahwist saga was narrated
in this way. The Yahw;st saga was an official document and

its length argﬁes against such an informal setting. It would

162 Gunkel, 020 cit.’ 41 .
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have ﬁaken the better part of a day to recitel
We must probably look to some gre#t publ@c gathering
as the sétting}for thﬁg saga. Osviouslf the ﬁqst desirable
'6ccagion would be one at which people from ali parts ofvfhe
country would be present.,
ItAnow becomes apparent why earlier we examined the

“possibilitiés that the practice of assembling in Jerusalem
for the three annuasl festivalslgoes back £5 the time of David
and Solomon. These great ;ssemblies would have been an ideal
time for the recitation of tﬁe Yahwist saga. At no othef
time would so many people have been gatheréd t;gether or
would the sgpirit of unity been so higﬁ. We must remember
that these festivals_?ere a continuation of the old custom
of gathering at the centrai sanctuary to reaffirm the bonds
of loyalty to YHWH and to each other., These ideals wvere
"probably just as much a part of the festivals in Jerﬁsalem.
.though tﬁe royal covenant ideology placed them on a slightly
different basis. The Yahwist saga provided the foundation
'and, in part, the legitimation for this new ideology and by
being associated with the religious festivals gained a sort
of religous sanction{ This was, perhaps, ﬁade more evident

by the setting in which it was narrated, or the manner in

which it was told.

While this reconstruction of the Sitz im Leben of the
Yahwist saga rests on a nuﬁber of proBabilitiés'and possibili=-
ties, considering the limitations of the evidence we have to

work from, it seems a sétisfying suggestion. It must be
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realized, however, that it is no more than that.
It should be eviden; by now that our earlier insistence
that-J was not a cultic document rests upon a very fine
-distinction, and we db not want to blunt that distinction
in the least, for ic is essential for an understanding of
the saga. The distinction which>3g dréw between religious
~and secular; bétween cultic and noncultic'was undoubtedly
. less finely drawn in those days, if it was drawn at all.
Quite probably An Israelite of the 10th century B.C, would
have consgsidered his saga sacred; just as he did the cult
narrative whose purpose was to actualize the tradition.
Nonetheless, there is a difference between the two, and he
would not have considered them sacred in the gggg way. It
is primarily for the purposes of our own understanding, then,
that we make a distinction between the two and insist that
the Yahwist saga is not a religious docyﬁent or a theological
. document in our sense of those terms. .Its primary purpose
was to legitiﬁAte the Davidie kingdom and we do not consider
" this to be a religious purpose. Once we accustom ourselves

to looking at things with the eyes of an ancient Israelite =

but not before =~ we shall realize that this is a meaningless

distinction. To make this point quite clear, we might observe
that the Priestly scribes, who were responsbile for the final
edition of the Pentateuch nearly five hundr;d years later,

no longer looked'at the Yahwist narrative with the same eyes
as their forefathers in the days of David and Solomon == and

we are very much their heirs.
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CHAPTER SIX: OUTLINES OF THE YAHWIST SAGA

Th1§ chapter could easily be the longest of this paper,
and, hopefully, will form the basis for a future dissertation,
but our present purposes require only a brief survey and we
shall try to limit ourselves to that., We wish to show that
‘;n examination of the Yahwist narrative supports our gogtention
that it is a saga. Identification qf the central themes of
the work will reveal iﬁs saga character, and recognition oft
its saga character will aid in understanding the narrative.

If the narrative can be more adequately explained and explicated
than heretofore on the assumption that it is a saga, then
this is a good indication that it is, ihdeed, a saga.
It is not simply for convenience or brevity that we confine
our attention to the general outlines of this narrative.
.Because of the diversity of matérial gathered into this wdrk
"and its complex literary history, it is very difficult to
distinguish the overall significance of the final narrative.

If we turn our attention too exclusively to individual passages,
we may easily miss the forest for the trees, Etthe:'ve shall

be led to believe that the J source is simply a hodge podge

of bits and pieces of tradition, or we may be led to identif§
the concefns of a.single passage aé those of the whole work.

In order to discover the liteiary form of a work such as this

we must discern the integration given to the material{as a

whole. The only sure indications of this integration are the

100
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outlines of the narrative, its overall concerns, and the
general direction in which the narrative moves.

| This requires a somewhat different type of analysis
"than is usual. Furthermore, in the case of the Yahwist
narrative, this énalysis must be based on the recognition
that this tale was probably delivered orally. Therefore,
“the analysis mﬁst concentrate on the 'flow' of the narrative.
The kind of minute examinaﬁion of the text that 1is oE;en
done completely misses the overall significance of the
narrative because it concentrates on its static aspects.
But these narratives were composed for hearing‘and not as
‘subjects for detailed scholarly analysis. For fheir message
t§ be heard; they éust be allowed to function naturaliy,
and not under microscopic laboratory conditions. It is true,
of course, that we cannot re-~create the conditions under
which these tales were originally told, and, moreover, it is
. questionable‘whether we have the ability today to understand
and appreciate these old literary forms. But we must at least
.make an approach in that direction if we are to have any |
success whatever in interpreting these narratives.

It is certainly premature to propose a comprehensive
program of analysis that might be capable of getting at the
~things we have mentioned. The techniques for the kind of

163 '

study necessary are only now being developed. But a

preliminary step in such a study is a determination of the

163 See the articles of Muilenburg and Greenwood already
cited. '
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overall meaning of a narrative. We shall attempt to determine
this in the case of the Yahwist narrative; for then we shall
be better able to judge its literary form.

" -We have already indicated that it is the general direction,
the 'flow! of the narrative, which is the best indication of
its basic meaning. We havé also called this aspect of the

“narrative its outlines, but this is perhaés too static a
concéét. What we mean is the way the various parts of the
narrative are hung together, the way they are conneqted and’
organized into a struéture. The way théy flow into each
other, or rather, thé wéy they flow from one to the next.
This *'flow! is most apparent when hearingvthe narrative,
The insights one gets when hearing the narrative are quite
different than one gets when reading it. The hegrér is in
a sense more passive; he is at the mercy of the one who tells
the tale. He cannot pause and reflect on the narrative, he
-cannot go back and reread and so make new connections; he
4must take thevnarrative as it comes from the mouth‘of the
narrator. All of this must be borne in mind bf the one who
composes an oral narrative. He must compose his narrative
.in such a vay that his emphases and the cdnnections which he
Qishes drawn are appatgqt to the hearer. Thpere are a great
many techniques fo; this, but we cannot ex;mine them here.164

Because we cannot make a detailed examination of the

narrative based on the oral techniques used by its author,

164 See Lohr, art. cit.,
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our observations about the 'floy' of the narrativée cannot

be very précise. Thus, they may appear to be rathef swéeplng;
or, more likely, tﬁey will simply appear vague. For this

»the writer must ask his readers! 1hdulgence. It is expected
thaﬁ‘the validity of these observations can be‘borne out by
more detailed study in the future, for the present they must
_rest mainly upon the conviction which they arouse in one who
listens attentively to the narrative,

This is a quite objective method of investigation provided
éne lets the narrative speak for itself. After all, the
composer did not suppose that his heafers would be familiar
with all the devices which he ﬁged to convey his message.
These devices 'worked! regardless of the hearers! knowledge
of themn. Webmust simply let them *work’ oﬁ us. If we get a
certain message from the narrativé, we must suppoée that its
author intended us to get that message. |

Of course, the original hearers of this»saga had a certain
.advantage over us because they knew what to expect, just as

-the child who asks to hear Jack and the Beanstalk knows what

to expect, and will be quick to point out’if we do not tell
the story *right', For our part, there ié no way round this,
ﬁe are better off iwae do not know what to expect; if we let
ﬁhe narrative surprise us., These Qurprises can be very instructive,
for it is in such ihs;ances that the voice of the author breaks
through‘our preconceptions. |

Qur first problem with the Yahwist narrative is that we

are unsure of its extent, and therefore of its conclusion.
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The consensus text which‘we are using ends with oracles of
Balaam in Nm. 24:2-25, While this is a possible conclusion,
i; seems an unlikely one. It is possible because, as we saw,
- these oracles contain verj clear allusions tovDavid; never=
#ﬁeless, they end very abruptly. From the devélopment of
tﬁe saga which we observed, it would seem likely that the
~sagas of the Judges, of Samuel, of Saul and of Davi& wvere
a;tached to the great'saga of Israel., But these have been
s; thoroughly rewofked by the Deuterénomist that there is
né way of telling if this was éo on literary grounds. ACont
sequently, we must limit our at#ention to what.is generally
accepted as J'material, and thts‘ends rather abruptly with
the oracles of Balaam. -Wé cannot; then, rely onlihe cone
cius$on to pro#ide the kéy to the work, as is so often the
c#se. |
| Perhaps, then, the beginning of the narrative can provide
tﬁe clue we need. Here we are sure of our ground since ft
is universally agreed by those wh§ accept fhe documentary
" hypothesis that J begins in Gn. 2:4b, Now the thing that
- strikes one about théAYahwist account of creation is that it
is so exclusively man~centered. The first order of business
1s'the creation of man énd he is the center of interést from
cﬁen on. Now, we cannot attribute all the details of the
VC?eatiqn story to fhe Yahwist and we should bé running the
risk of looking too closeiy at the trees if we attempted to
d¥aé too many conclusions ffom ﬁhis passage, But there are

two things which draw our attention in this stbry for the
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simpleireason that‘they will remain as constants through
the rest of the narrative, The first is that the center of
interest is man. And the second is that man is "fashioned®
by YHWH. This "fashioning" of man must be taken.in-the |
wideét'possible'sense; fdr‘ityincfﬁdes all of the activity
of YHWH on man's behalf throughout. history. But notice that
‘“we said man is fashioned by YHWH, and not that YHWH fashioned
man, for the centeg of interest is man, and this quickly.narrovs
dowa to the men of Israel. |
As we listen to‘the gtories.of the primeval ﬁisﬁory,and
try to make some sensé of them; we notice that.although the
sﬁories are soméwhat disparate they move forward'rgther quickly.
The stories of paradise; the fall, and Cain and Abélt are rather
long, but‘we must suppose ;hat this was the staté in which
» the Yahwist found them and he could not very_weil abbreviate
them even if hevﬁ§shed to. Immediately after the Cain and
) Abét story the genealogical focus of the nqrrative becomes
vapparenf and what follows is little more than an extended
| genealogy interrupted, or rather expanded, by short episodes.w5
quking back, we can see thatithe real interest of the paradise
fall, and Cain and Ab&& stories was their genealogical in-
formation, and closely connected vith that, their etiological

information. They explain where man came from, and why there

are such th!ngé as sin, sexual desire and clothes.

165 We use the word ‘genealogical! here, as elsewhere, in a
very broad sense. It means any sort of information about ancestors
and the descent or 11neage of a people. '

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



L o , 106
.~ With the Cain and Abé? story we see too that there are

those who find favour with YHWH and those who do not. This

disjunction continues as a th;ﬁe tﬁroughout the genealoéies
! of the primeval historyvand is elaborated by episodes of the
flood andAthe tower of Babel. Frﬁm_the'call of”Abraham oﬁ:
the narta:iﬁe concerns itself pfe:ty much with those who have
’found favour with YHWH; that is, the Israelites. Althbugh
ﬁhe narrowing down ﬁrbcess does continue: Isaac rachgr ;han
Isﬁmael, Jacqb'rather than Essau; These stor;es are etioiégiéal
té;, for :hgy expigin whj Israel is favoured rather than ﬁer
neighbora the Edomites, Ishmaelites, Babylonians, and Canaanites.
The’primeval stories curﬁ out to be a‘preface to the patriarchal
period which they lead ftghﬁ into. Speiser temarks.thaﬁ the
call of Abraham "is received without any prior’warning.“l66
Bué with this we‘cannot agree. It is true that the #arfaﬁives
ofvﬁhe patriarchal history aré quite different from those of
the primeval history, and the join between them does not |
;mooth over the transition very much; but this digfetencé is
dué to the fact that they represent different stages of thé.
devélopment of the literary form; Iﬂ the overall plaﬁ of the
narrative the one leads into the other despite the roughne#s’

of the connection.167

166 Speiser, op. c;t., Liit,

, 167 Note that von Rad assumes that the Yahwist provided
a genealogical- link between the primeval and the patriarchal
histories. Genesis, 150, - /

i
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. The narrative takes only about 150 verses before it gets

down to its subject: the history.of Abraham and his descendents.

. The.patriarchal histor& takes up about 800 verses, while the
national history cekes_up another 600 or so; Obviously then,
the ﬁrimeval history was not of major iﬁterest. An overviey
of the primeval etories reveals that the interest was hever in
unrversal history for its own sake. The interest wae in where
the Israelites had come from; and hence the importance of the
genealogies and. the elimination of peoples process. .168 The
primeval history served merely to prepare the way for the

story of Israel, which began with the call of Abraham. Thus,

although the transition to the patriarchal history might be
abrupt; it was entirely to be‘exbected.

- We might note also that there‘eeems to be an alternation
between episodes about those who eareed YHWHfs favour, and
rhqse who did not. Thus, ﬁhebway is preperee'for the call of
Abraham by the story of the.tower-of Babel,

There appearvto be parallels between tﬁe fashioning of
Adam and the call of Abrahem. In both cases there is a quite
direct act on the part of YHWH. 1In both cases it is a formative
act, In both cases the man must respond, must himself act,
must carry out the initiative begun by YHWH. There seems to
be a concern ﬁo show that Israel Qas espédlall& created, or
called, by YHQH; tﬁe same éod who created man, and thus that

,Isreel's hlstdry had divine sanction. It was, nevertheless, a

;

168 Childs, op. cit., 78.
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a human history; a history carried out by men,

-In the previous chapter we noted the programatic character
of the threefold promise to Abraham. The themes of a people,
a land, and blessing to the nations run throughout the
paériarchal history with emphasis on them in descending order.

+ The main concern of the patriarchal stories is not so
much the patriarchs‘themselves as wﬁether or not they will
‘have an heir and who their successor shall béo This concern
is dramatized By the themé of barrenness which runs through

" the.stories of Sarah, Rebecca and Rachel. In each case it is
YHWH who 'open the womb' of the barren one and‘is responsible
for the birth of the child who will be the ancestor of the
Israelites., Then too, there‘is the question of which son
shall succeed the father and carry on the line of Israel:
Ishmael or Isaac, Esau or Jacob. The main concerh of these
Stories, ﬁhen, is with the genealogy of Israel.
| A second concern of these stories is with the land-promise.
1t is told how Abraham paésed fhrough the land, establishing

';altéts at important sanctﬁaries and thus laying claiﬁ to it in
YHWH's name., But his possessioﬁ of the laﬁd was threatened
when a famine drove him into- Egypt, and he jeopardized his
right to it when he offered Lot his choice of land. Similarly,

Isaac was driven into Philistine territory by a faminél69, and

169 The story of Isaac's stay among the Philistines seems
to be an anachronism because the Philistines do not appear to
have entered the land until much later. However, we are not
concerned with the historical accuracy of the narrative here,
we are simply taking it at face value.
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Jaéob left the land twice; once-ﬁhen he fled from Esau, and
{ égain when hé.and his sons went down into Egypt because of a
| bad famine. 4In each case the promise of tﬁe_iandiis thrown
int&':elief b& Being placed‘in jeopardy.
The theme of blessing to thé nations is much 1ess‘c1ear1y

defihed in these stories, though there seem to bé some

\

occurrences of it. The episode of Abraham's defeat of the
four kings and_his rescue of Lot énd the people and posseséion;
af the king of Sodom may be an example of this, but 1t'is
more likely that the central interest in the story is it;
reférence to Jerusalem, Other instances of ABraham's blessing
may Be his plea for the Sodomites and the fa;t ﬁhat’L&t was
saved, Contrariwise, a plague comes upon the Egyptians because
they.have wronged Abraham, and Abiﬁeléch wishes to make a
covenant with Isaacibecause he has #YHWH's blessing¥, Liké-
wise; Laban is blessed on Jacob's aécount and Egypt’prospers
 unde£'JosepH's leadership.
As the patriarchal natrativés unfold, we find time #nd
tiﬁe again that‘the episodes are Concefned with the shccesgion
of generations orrwith the possession of thé land, #nd occasionally
with‘the effect that these Israeiites have on those éround
;hem.; The narratives more forward, t;.hey rarely stand 'still.
Theré is very little interest in the patriarchs for their own
éqkes. It is their signifieance to the pe0p1e of Israel that
‘is imporéant, and their stories are told in the liéht of this.
ﬁheﬁ we move on to the Joseph story we are on less élear

ground. The transition from the Jacob étory to the Joseph
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story is smooth, but the Joseph sﬁory is a quite different
kind of story from the saéa of Jacob ﬁhich‘surrounds {t.
\ The Jbseph story is considerabl§ more prolix than the concise
‘ kaga; of Abraham; Isaac; and Jacob., It is, therefore, easy
to lose sight of the direction ofbthe.narrative. That is,
the way this particular sﬁory furthers the story of the
wvhole Yahwist narrative.
The floﬁ of the narrative becomes apparent when we hear
that the greét'famine has affected‘Jacob and his sons as
well. After a great de#l of ttavel'Sack aﬁd £9rth betweeq
Canaan and Egypt, and a considerable amount of 'not getting
down to the point'; the story finally relates how Jaéob and
his sons went down into Egypt, as‘the hearérs of tﬁe saga
undoubtedly knew they would. The possession of the land is
; once aga;n in jeopardy. | | o
If we ask oursglvés why‘this story is so rambling, the
,ansﬁer is t§ be found in the fact that we are dealing with
.a much later story than the patriarchal sagas whlch‘immediagely
proceed it, As we have it now, the‘Josepﬁ story continues
the story of israel, but it does it in its own way. It
delights in telling the stories of how Joseph rose from.
slavery and jail to become viceréy of Egypt, his clever
agricultural policy, and thé tricks he;resorced to in order
to induce his father and brothers to come to Egypt. Theie
is almost a delight in the story for its own sake, a dalliance
which almost loséé sight of the story line.
This is why it is best to keep our distance £roﬁ these

stories. We must listen to them and let them havé.their
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say, but we mus t ndt lose sight of the way they follow one
another and continue the story from one phase to the next,

| In spite of the transitio; and preparation provided by
ﬁthe'Joseph story, the nitional history begiAs qui;e’abruptly.
The brief notice "Then there céme to power in Egypt a new
king who knew notﬁing of Joseph® (E#. 1:8) serves to bridge
several centuries and to introdﬁcé the narrative that follows,
By now; however, we have become accustomed to such rough
transitions. We recognize that.the continuity is intentional,
while the disjointedness is due to the nature ?f the compser's
materials., Actually, the disjointedness is less obvious when
hearing the narrative,qur the impetus of the narrative makes
up for any laék of smoothness.,

The story of Moses' birth, his childhood at the court of
Pharaoh, and hig flight to Midian sets the stage for the
national history. Thé story of his tcall!? b& YHWH leads into

. the account of the Exodus, The call of Moses evokes memories
.of the call of Abraham and the creation‘of Adam which initiated
the patriarchal and primeval histories respectively., ﬁe seem
to have here a device by which the saga asserts the divine
s;nction for_the subsequent historical events;

Although, the call of Moses prepares the wﬁy for the
'Exodus story; the narrative is interrupted by the rather long
‘acéount of the plagues which leads nowhere. Supposedly the

' plagues are to induce Pharaoh to let the Israelites go. But
it is only the last plague, which bears littie connection

with the earlier ones, that impells him to allow them to depart.
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l Noth observes, "The story of the plagues has no real purpose;

it ends with Mases' final departure from Pharaoh without any

170

change in the situation.® However, while the plague

story does not contribute to the development of the narrative,
it serves to heighten the drama of the departure from Egypt

d;phich ends with the Egyptians lying dead on the shore of the

“w,ﬁm\ Red Sea. We can well imagine the Israelites revelling in the

stofy of how their god humbled the migﬁty Egyptians,

Frqm the crossing of the Red Sea on, the national histo;y
sounds pretty much like a travelogue, The whole thrust of
ﬁhisvpart of the narrative is on the movement toward the
promised land, just as the thrust of the patriarchal narratives

was on the genealogical'successlon. The episodes which

occur merely flesh out the itinerary.

A rather significant excepﬁion is the episode at Sinai.

Von Rad" 1 and other have observed that the Sinai events

seem to have been interpoiated into the earlier Exodus account.

Certainly the arrival at Sinai comes upon us rather unexpectedly

even though there had been prediétlons of it as far back as

the call of Moses. (Ex. 3:18) The Sinai events do not seem

to contribute to the development of the narrative in any

appreciable way because the Israelites move on from Sinai after

the covenant-giving with their situation very little changed.

It seems that the significance of the Sinai episode must be
~inferred from its position in the narrative rather than from

the contribution it makes to the development of the story.

The Sinai episode stands exactly in the center of the

170 Noth, Exodus, 68,

171 Von Rad, Problem of the Hexateuch, 53 f£f.; Genesis, 20.
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Exodus-Wandering account, and it is here'that the Hebrew
story normally reaches its climax, It seemé, then; that
i the account Qf the Sinai h;s been pléced just here because
'of'}gsvimportance. But when we ask who has done this, we
‘must ask for whom this story was important. The answer
must be that it was important to the members of the YHWH
’amphictyony from whom the Yahwist inheri;ed most of the
Exodus account. The Yahwist himself would have little
.teqson to include this episode, for it contributed iitsle
to his story, and for him the election of the People of Israel
could be traced all the way back to the time of Abraham, if
not to Adam.
We have come to relegate the cénquest of the land to
the time of Joshua, but if we listen to the Yahwist narrative
atteﬁtively, we observe that the conquest began even earlief.
After a series of incidents,.the Israelites moved to the
. borders of Canaan where they made an abortive attempt to
vcapture the Judean highlands., The significance of this account
and its connection with the murmurfng moﬁif we have already
examined. But we must not-overlook the fact that the narrative
recounts the capﬁure of Hormah, the Amorite kingdom of Sihdn
and the kingdom of Og ofUBashan. Fihally, the narrative ends
with a prophecy of the.defeat of Moab and Edom. Since‘it is
unlikely that the narrative origgnaliy ended here, it is
- probable that the rest of the conguegt wa; also related,
In the light of this, we can see that the possessio; of

the land was very much a part of the Exodus-Wandering narrative
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more so than we are accustomed to thinking. Taking an
overview of the whole Yahwist‘narrative, the Exodus-Wandering
section is best seen as a retugn to the promised land, rather
thah A whole new beginninglfor this would be to view it too
much in isolation, T&us, the E*odus cannot bé taken as the
key to the wholé of the Yahwistvnatfative as on Rad would
do. The Exodﬁstandering account continues the three<=fold
theme of a pepple, a land, an& blessing to the nations which
runs through the entire n#rrg;ive; but is most clearly enunciated
in the cail of Abraham, . | . |
The aspect of thg land is most prominant in the Exodus
stories; while the formation of a péople plays a secondary
role, This is‘becﬁuse the formation of a people ié pretty
much of an accomplished fact by the time the Exodus narrative
begins, The third aspeét of the centrai-theme is to be seen
in the grea§ numbers of %people of all sorts! who joined
" the Israelites as éhey léft Egypt, the share in Israel's
blessing offered to Hobab, and, contr;riwise, in the fate
of the Amalekites who attacked YHWH's people.
We can conclude from our observations that the Yahwist
narrative is a ﬁuch more close~knit sﬁory than might at first

appear. Its unity lies in the way many diverse stories have

been linked together to form one continuous story; the story
( of Israel. These people regatded themselves as a ﬁeOple

'cailed"by their god; calied to become a great peoplé, to

possess a land, and to éonfer blessing'on "the surrounding

nations., This three~fold theme runs through the whole

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



narrative, joining it together and giving it its
we.ask what literary form is concerned with such

answer is that it is sagae. Saga'tells the story

| ' origins and of its history. It relates.how they

115
thrust., If
things; tﬁe
of -a people's

have come

-to their present situation and helps them understand them-

sélves. This is precisely what the Yahwist saga
do,

Qur examination of the Yahwist narrative has

seeks to

been quite

genergl; and-ﬁas intended to be so, We wished to grasp the

continuities of the story; its 'flow'. We could

by looking too closely at details. Though, once

not do this

the general

. direction of the narrative has been discerned, it is possible

to do so. However, we have left that for another time. It

may seem thét our analysis has contributed nothing new or

important to observations already made. It has, at least

served to filter out some unwarranted conclusions and to

focus attention on those aspects of the narrative which
e .

deserve more attention than they have received. Hopefully,

they will receive more attention in the futuie.
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CHAPTER SEVEN:  CONCLUSION

| | We have'triéd to take a fresh look at the J source. 1In

: order to understand it properly, it seems necessary to
discdver what type of literature it ;s,bhow it was used,
and the historical context of iﬁs creation. To put it more
simply; it is ne;essary to see it as a living thing functioning
in its own environment.

It was our contention that-the Yahwist narrative stood
within Israel's saga tradition and that its spirit, its
concerns, and its function were those of saga. However,
our investigation indicated that this saga represented a
unique turn in the saga tradition. |

Saga is8 normally a spontaneous production; it arises
from a people's desire to preserve the memories of their
past. Because saga~1s a memory, and because it is transmitted

. orally, it is a flexible, living thing. ’The freedom oral
vtradition allows, and the interaction between the saga teller
and his audience conspire to make saga a democratic instiw
tution. It expresses the voice of the people; it represents
the past as they see it.

But the creation of the Yahwist saga coincided with the
rise of the monarchy in Israel, and it seems likely that it
was composed under the influence of ﬁhe royal court and to

. ‘ further its purposes.s The effect of the royal interest was

to guarantee the preservation of this saga in its 'official!?

116
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version., However, once the saga became subject to monarchial
control; and once it was fixed and unable to evolve freely,

‘ it ceaéed to be a living expression of the life of the people.

; 1 " Because the Yahwist saga remained relatively unchanged,
althbugh added to from time~to time, it provides a valuable
testimony to the life and thought of the Davidic-Solomonic
era. It also proVides a reflection of maﬁy previous eras
as weli; though here the schol#r must proceed very carefully,
We cannot 'read' the tesiimoﬁy correctly unless we understand
;he literary form in which it is couched. Thif is why our
ﬁain effort has been to define the Iiterary form of this
éomposition.

This is a very'pteliminary undertaking, but it does open
;he way for further research and suggests a number of studies
that could be made. For one thing, very little is known about
éaga, and about Israelite saga in particular. As we have

- already suggested, it would be very fruitful té examine the

relationship between saga and myth. It wouid'be very useful
élso to have a better understanding of the dynaﬁlcs of oral
transmission and the techniques used by composers of oral
iiterature. Once we have a grasp of these things we will be
in a better position.to interpret the Yahwist narrative and
éthér similar literary pieces.

Qur conclusions as to the form aﬁd purpose of the Yahwist

Y source led to some interesting complications for Pentateuchal
studies. If J is a saga, as we have claimed, then we must not

‘ be too quiék to read a 'religious' message into what it is

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



118
saying. While religious thougﬁt is reflected throughout the
darra;ivé, we must realize tha; it is reflécted, or better
trefracted!, and not presented directly. We regard it as
characteristic of Israelite religion that the acti§1:y of
YHWH is located sqdarely within the sphere of ﬁhman events
&hd.that there was very liftle speculation about.a non-historiqal
ﬁdrld -= 3 world of the gods, or of YHWH., But, may this not
be be;ause the chief document upon which our ideas of 0l1d
Testament religion are based, the Pentateuch, is at heart
Q saga; and it is the nature of such literature to speak
ﬁiecisely in this way? There are indications in other parts
Qf the 0ld Testament of a more mythologicai conceptién of
the YHWH reiigion, and this may indeed have beén more common
among.the peOple; at least during their earlier stages. This
pbésibility should at least be considered in anf study of
tg; religion of ancient Israel.

. Another implication of our study concerns the development
of the Pentateuchal tradition. However we identify it, tﬁg
£ing1 text of the Pentateuch is a quite different document
Eﬁan the Yahwist saga. A consliderable evolution has taken
place, one that could yield valuable insights for é history
of Israel's religion., But, we must recognize_ghat this
devéIOpment has taken piace by means of accretioﬁs to‘the
basic nérrative. The basic narrative still remains largely
1ﬁtact. This'fact'means that the finished product cannot be
a completé departure from the original. " The Yahwist saga

contributes a distinct character to the final‘Pentateuch.
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This should not be overlooked, AIt has been customary to
speak pf the Pentateuch as a 'salvation-history'. This

term is in need of careful re~-appraisal, at least as regards
itstapplication to the Pentateuch., In the light‘of our
examination of the Yahwist saga, we would tentatively suggest
~that the Pentateuch could be thought of as a 'theologized
saga's. That is, a saga interpreted theoiogically and over-
laid with material designed to indicate this theological
significance more clearly.

We indicated the possibility that early {sraelite’religion
ﬁas more mythologiéal than has generally been real;zed. And
we pointéd out thét the Yahwist saga should not be taken as
aistatement of the religious faith of the 10th century. But,
wé should also point out that this saga probably influenced
tﬁe religious faith of later generations. If the faith of
Israei has an 'historical' cast, somewhat/of a misnomer,
it is probably due to the adoption of this old saga by the
Priestly gcribes of later centuries, In this way, the Yahwist
saga became the fathér of three great traditions: the Jewish,

the,Chfistian, and the Moslem,
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