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I. Background of the Research Topic

Around the end of the 9century thinkers started to suggest a connectewéen religious factors,
thereby Protestantism, and the capitalist systeecohomy. This was owing to the different generatiof the
German Historical School which had a great impagharily on Central Europe of the time. The economi
sociology trend developed by, among others, Max &eind Werner Sombart, was identified as the third
generation of this historical schodlerner Sombart, in hislodern Capitalismpublished in 1902, expressed his
views on a connection between religious factors tedevolution of capitalism. Max Weber's work di0b,
The Protestant Ethic and the Spirit of Capitaljgrave a response to these ideas.

On the connection between the Protestant Ethic thadrational, bourgeois spirit, i.e. the Spirit of
Capitalism, Weber found that the origin of thisrgps rooted in a certain religion which is chaeezed by the
same ethical elements as those of the Spirit oft@lagm, namely, self-discipline, systematic liviresceticism
(in this life) and diligence in worldly occupatianghis, however, in Weber’s opinion, was not présarall
ethical “systems” of the Protestant approach; is feand in Calvinism, in the Neo-Calvinist (Puritathic. In
Weber’s Neo-Calvinist (Puritan) ethic, the questadrverification came to the fore as a result & #itempt to
relieve the anxiety caused by predestination. Assalt, the Puritans sought and thought they faigds which
showed that they were the chosen ones. Their desire verified prompted them to systematically itwrtheir
state of grace through their way of living, thusaka their living ascetic. From the aspect of Webéneorem,
the existence of the petite bourgeoisie and miadss which started to develop in this period waghli
important. Consequently, to him, this thought memitonly the acceptance of success and of thenadation
of wealth but also the encouragement to achieve the his theory, the Protestants’ minority exisems not an
explanatory principle. However, his explanationalwes another element, the sect structure. Dubdip small
number in the small congregations (sects) of the-Balvinist churches, the parishioners knew onetaravell,
monitored one another’s state of religious faithywf living, which contributed to their keepingttee expected
way of living.

Before Weber, there were ideas that suggested mectian between Protestantism and a more active
role in a modern, capitalist economy. Thus, asyead the 18 and 17 centuries, there were different
explanations given to the economic successes ¢éfRamts: the role of religious radicalism andithportance
of religious freedom were emphasized (e.g. de Wigimple); however, later historians widely explairtae
situation by the Protestants’ minority status ahdirt being expelled from their homelands (e.g. Tme).
Sombart approached the question of minority existebut later authors of the 2@entury also discussed it
repeatedly (e.g. Simmel, Wallerstein). In Gyulal@is works, the connection between minority existeand
the development of capitalism was considered afsa@annection with the development of capitalism in
Hungary, however, with reference to a later peribdthe interpretation of the traditional socio-aomic
system’s shift towards capitalism in Austria-Hungdre stressed the role of the Jews.

In the social and historical discourse of th& 28ntury, Weber's theorem was often considered tlaed
issue of a connection between capitalism and Restésm was often responded to by different authors
Wallerstein, to some extent, concurred with Webtréses: He acknowledged that the Protestant iggal@as
easier to associate with capitalism. In Hill's dpmthere was nothing in Protestantism that woulhmatically

lead to capitalism, but acknowledged that capitakgas easier to verify through the Calvinist thia@ €atholic



theology. In Marshall’'s approach, the most sigaific criticism was expressed in relation to monoaltys in
his opinion, Weber ignored other elements thatttethe development of capitalism. Some of Weberisce
claimed that capitalism developed earlier.

Although the aforementioned authors referred toitkdé@ect effects of Protestantism, there were igthe
who discussed the direct effects, the effects efdhurch’s doctrines. Such an author was Ashtan Fifglish
“student” of the German Historical School, who veratbout the church’s opinion on fair price, on ysamd the
church’s regulations on commercial control. Erngt€ltsch, in his Die Soziallehren der christlichen Kirchen
und Gruppen”[The social teaching of the Christian churcheshlaxed the effects of the social teachings of
each denominations, thus he discussed the Calvamidt Lutheran denominations as well, which played
significant roles in the history of Hungary. In laginion, it is only the social teaching of Cahami that accepts
the bases of modern economic life; its ethicalcitme is suitable for adapting the modern bourgeajstalist
culture; it is the denomination that can recont¢iie modern forms of production with conscience; #sd
evangelical content is strong enough to overcorealistortions.

On the topic of the connection between Protestantiad Capitalism, certain approaches accept the
effect of Protestantism; however, primarily witHfeneence to politics and to the state. In these p@nts, as
Protestantism had transformed politics and theestiitere was room for the advance of capitalismeyTh
emphasized the effect of Protestantism on the dpwetnt of some important elements of a bourgeois
democracy: responsibility, self-discipline and lgrois morals. This was partly referred to by Wehewyever,
was elaborated on more by Troeltsch, who believed the desire for freedom and the origins of palit
democracy were rooted in the congregation’s lifd #me doctrines. The parishioners’ individual relas to
God, the voluntary association feature of the cegagtion’s life and the individual interpretationtbe printed

text of the Bible may all be understood as the datant origins of Liberalism.

I1. Methodology Applied, Time Periods of the Resear ch, Dissertation Structure

Starting out from Max Weber's theorem, the dissentaseeks an answer to the question whether the
connection that was discovered between the “PrntedEthic” and the “Spirit of Capitalism” by Weband
Ernst Troeltsch was true to Hungary; if yes, to tvagtent, if not, why not. Therefore, the questemises
whether the ethical system of thought of Calvingichnot have such an impact on the economic lifdumgary
as it did in case of Switzerland and the Nethedapecause Calvinism in Hungary differed from thévibast
base in its theological and Church history; or liseathe activity of the Reformed Church in Hungaviich
helped to solve social issues as well, due to pleeific historical relationships, was present ia Hattle against
Counter-Reformation, in protection of the positimighe estates and of the nation’s independeniaigkérs of
Hungarian Protestantism have always debated oquéstion if Reformed Christianity could be undevstand
assessed primarily as a religion, as a reformegithdal or church life, or, on the basis of itsestiific, cultural,
national and political achievements, as a “sociglsgving the nation,” a cultural philosophy or &ityal power
shaping life.

Our approach is similar to the approach of sevéiatorical schools; thus, the following main

tendencies can be considered as significant:



- In the last third of the 19and in the beginning of the 2@entury, the German Historical School
played a significant role: in its specific wayainalgamated the paternalism of Cameralism of tfeahd 18'
centuries with the classical economics’ faith inmezmic development.

- The *historische Sozialwissenschaft” [the Histati Social Science] was formed in the 1960s. This
approach appeared in theoretical conceptions astbiies following the epitome of intermediate-lesencepts.

- Historical Anthropology, which focused on the Eaviodern Age and gained growing influence from
the 1980s. This approach, in relation to “Alltagsgechte” [Microhistory], involved in its analysithe
exploration of experiences of contemporary people.

- The economic history shaping after the millenniigsna new approach of cultural history, which tries
to synthesize the economic historical and culthistorical approaches.

- Embedded in the above tendencies, our approaehtually validates the viewpoint of economic
sociology established by Georg Simmel, Werner Sotayal Max Weber, which may be understood as ting th
generation of historical school of the theory dfiowal economy.

The dissertation discusses the Reformist basediel’st and Calvin’'s major social-ethical views;
furthermore, it focuses, in principle, on two pesothe early modern age in Hungary and the pdrma the
end of the 18 century to the beginning of the 1940s. In formihg time periods of the research, the following
were the guiding principles: As the views on a awiion between the Protestant Ethic and the dewsdop of
capitalism focus on the period of the Early Modage, it was worth studying the connections of comerary
Hungarian — primarily Transylvanian — Protestantisrhurch history, theological background and ecanom
thinking. The question if there is a connectionwsstn the Protestant Ethic and capitalism was bitoingthe
centre of interest at the turn of the™and 28 centuries. The relationship towards capitalisne, économic
system which belatedly, and not on a Protestai¢athase, developed in Hungary in the last thirthe 1"
century, became of interest to Hungarian protestaciil ethic thinkers as well from the turn of tenturies.

From the aspect of religion and its scientific B¥sé, it is important to note that there was aetéhce
between Max Weber and other classical authors Gamte, Marx, Durkheim), who claimed that religioad to
follow the coercions and obligations of a soci€fhey believed that religion in itself cannot be stmng to
evolve by the logic of its own subject, one thatuldohave the power to transform society. To Websigions
were the guiding principles in world history, whiébllow the logic of their own tasks. In our appcba we
accept Max Weber's viewpoint and will study theeralf religions, which role results from the religi® own
logic, (namely, the role of certain Protestant thgizal tendencies) in shaping a society; furtheenave wish
to uncover some interesting connections.

Based on the above, the connection between Protisstaand capitalism in light of the Hungarian
economic and intellectual history may deservedlyalfeld of research, which, beyond observing tiirect
elements also studied by Weber, can be expandethé&r indirect factors rooted in Protestantism tmdhe
direct effects of Protestant doctrines. Consequentt shall concentrate on the following areas ftbmaspect
of the different periods and authors: the theolagltases and the resulting orientation of actidlns,issues
concerning the organization of the church, the fioncresulting from the understanding of the churahd, in
particular, the questions concerning the relatigndfetween the state and the church, the econawgiels
historical background and the questions relativedonomic policy, and closely linked to all of tabove, the

views of certain Protestant theologians and “ecdadhinkers” on the economic concerns.



I11. Main Results and Conclusions

1) As regards the legal status and the framewademially three solutions can be distinguishedhen
relationship between the state and the church tifteReformation:

- In uniform states, where the monarch and his gowent also joined one of the tendencies of Reftianathe
new church preserved the outside form of the oldraih however, the old apprehension of the chuedaime
more or less rejected and the institutions wergtdhaccordingly. A kind of state church model wealized.
Such a transition can be traced in England, Sweddrin Transylvania, temporarily though, during tamgn of
the House of Szapolyai.

- In Lutheran German Princedoms the power of the kihe administration of the sacraments) and thaghing
of the Word was conferred to the congregation amaninister; however, the remaining elements ofderch
structure were incorporated in the state governmanthe coming centuries, this could reason tHe ob the
Lutheran princes, the bureaucracy and the intelldstin shaping the society significantly in cert@erman
Princedoms. Such a tendency was Cameralism, whishthe social program of a good and wise Prince who
cared for his people. This model was realized lim@ed way in the relationship between the locatgrnment
and the Lutheran church in Saxon towns of Upperddun and in the second century of Reformationhim t
Principality of Transylvania.

- In the third model, the competence of the statkthe church stand out in sharp contrast. A neyarezation,
the organization of the presbyteries was giverptheer to realize the notion of “free church in eefrstate” and
to practice the functions of the church. The Presiign Church Constitution proved successful irmamehere
the state form was a Republic (e.g. Switzerlandhene the Calvinist church could build on a strongility and
bourgeoisie (e.g. the Netherlands), or where giateer carried an attitude of hostility towards tReformed
Churches (for instance, in the Monarchy of Hungarthe Early Modern Age, the Habsburgs used varioals
to repress Reformation). Of course, we must keemiimd that there were special instances where,tolube
intertwining of the state and the church at thertogyovernment level, the leaders of the Reformedr&hu
“conquered” the local government body. Such wasdhage in Calvin's Geneva or in the Hungarian market
towns formerly occupied by the Ottoman Empire.

The main supporters of the Lutheran Reformatiorewwke German Princes who opposed the Emperor,
thus rendering it an ‘Emperor vs. the Princes’deatDue to the fact that in several cases thec@siprevented
the evolution of the bourgeoisie, initiated top-doreforms for a socio-economic restructuring of sbeiety in
the following centuries, the bottom up approachl@¢qlay only a minor role in the modernization pees. As a
social consequence of Puritanism and the Preshpt€rhurch, a bottom up socio-economic restructunindpe
society began in the Netherlands and Switzerlamayhich process the evolving petite bourgeoisie iaidtle
class played a major role. The case of the Pritigypaf Transylvania was special. Calvin's Reformat was
predominant; however, as opposed to the “bourge@@sture of Calvinism in Western Europe, it was
characterized by the nobles in Transylvania; thegsovas concentrated in the hands of the monardhtaare
was little space left for the spreading of Purisamiand the Presbyterian Church.

2) Luther’s dualist and Calvin’s conversionalispegach towards the relationship between Christyanit
and culture are different in two aspects: on the lsand, Luther’s perspective is rather eschatoébgwhereas

Calvin’s approach concentrates more on the premashithe circumstances of this worldly living, thHeyeit is



more evolutionist in its perspective. This persivects related to the Cultural Protestantism of H#88 century
(from Schleiermacher to Harnack), which realizdkrconciliation between Christianity and cultunethe idea
of the kingdom of God. On the other hand, Luthéinsology refers to a more individualist, wherea$vibes
approach to a more socialized behaviour, one thaisies on the entire society. We can see an indilisd
orientation of actions within the system of deptag and a socialized orientation of actions wheeeorder is
depraved. Calvin assumed a tighter relationshipvéen the church and the state; in his opinion thie should
not only be a negative servant of God, having tgative role of controlling the evil, but also ssjtive one, the
state should be a servant who has the role of pingthe welfare in a society.

Luther’s opinion is that a person should acceptgivgn status, he should be satisfied with a lower
status in society, which implies less responsipiis well, and as such, it is more favourable. Ti&w,
however, does not really motivate the social mgpilif the bourgeoisie. This conservative opiniorgisatly
different from Calvin’'s approach. Calvin believémt the parishioners are God’s colleagues; he approf a
higher social mobility in order to develop the tate that people received from God; he believes that
education should be more widespread to be ableléatsthe moral-spiritual aristocracy of a societyd this is
the fact that becomes crucial in ensuring socidbilitg.

Luther’'s “economist thought,” the approach whiclpmarts the role of the state, which prefers to a
smaller or greater extent autarky, can be cleaglgnsin the German economic thinking. It was present
Cameralism and Economic Romanticism, in the woflsriedrich List and in the views of the “Pulpitc&alist”
historical school.

Because of human weaknesses and mistakes, Callvdib that governing should be assumed by
more than one person to make it more secure atiddasccordingly, in state life, power should mest with
one person only. This principle was implementedtiarch life: the ecclesiastical bodies received grothrough
the institutionalising of the Consistorial/Preshiga systems. Furthermore, he also believed thatstibjects
could oppose their superiors; this thought becamentral element of the Protestant public thinkimgdungary.

Calvin further expected public expenditure, sinjlatio the citizens’ “private expenditure,” to becatic and
moderate. His approach towards public expenditacethe opposing of the superiors was more shadeds m
“bourgeois-centred;” later creed-writers seem toeg on this issue.

Luther believed that “clear profile” banking canrm# allowed. Lending would be allowed only if the
individual has other real economic activities adl.w@onsequently, the development of the modernkivan
system cannot be verified on this ground. The dimgncial institution type that might prove legitite from
this viewpoint is that of the credit unions, whittuly are self-supporting organizations realized rel
economic operators.

His doctrines emphasized the importance of commantethe productivity of money, and he broke
away from the traditions of interest payment, whibtame a general view of the followers of the @&y
Reformation. We can say that Calvin cut the chaimsling the development of the economic life, imest
words, he became the creator of capitalism.

3) With the slow decline of the feudal system of tretd_Middle Ages, absolutism became more and
more powerful in the states of Western Europe. ditieude of Protestantism towards this issue waldi In
Lutheran German Princedoms modern, liberal statawfcould be achieved through absolutism (in eatino

terms, the German Princes followed a Cameralish@wic policy); however, in Switzerland, the Netaads



and Britain the development was carried out in tirional forms. In the Netherlands and Britainme tevolving
absolutism was defeated by the political countézetf of Protestantism, Calvin’s Reformation, and, i
particular, the Puritan Reformation (economicadlymercantilist economic policy gained ground insthetates
where private initiatives were highly welcome).

Puritanism, which appeared in Transylvania in tH&" tentury, was confronted by Protestant
Orthodoxy on the grounds of theology and dogmag,aenit also represented a democratic way of teshytery
system, it was bound to fail. While keeping up doality of rights, we can see that the Reformedr€ihwas
in a way favoured, it obtained a quasi state chuotdh This was the tendency from the ruling o¥dst Bocskai,
Gabor Bethlen, but it was more evident under GydRgkoczi | and 1. This model was akin to the cliurc
government model of the Protestant German Princeddime Principality of Transylvania, based on then
of three nations and four religions, ensured theld rights of freedom; however, certain sovergighisnce
Gabor Bethlen, and Princes Gyorgy Rakoczi | antddd to achieve absolute power and drive backptheer of
the feudal estates, which tendency could be detaéotthe quasi state church approach of the Refdrcheirch
and in terms of economy, the advancing of a pre-alist economic policy.

In Royal Hungary and in Transylvania, the role oftBstantism became special: in areas where the
Habsburgs ruled (which, following the reunion oé tbountry in the 18 century, included the entire land of
Hungary, the Principality of Transylvania and taeds formerly occupied by the Ottoman Empire), assalt
of the king's absolute aspirations and the CouRtfermation, Protestantism was striving to keephgpfeudal
freedoms and to preserve the previous state-laatioak. Accordingly, its role in preserving the dalirelations
ensured that certain constitutional regulations &muhs remained intact until the T9entury (in certain
Austrian and Bohemian provinces of the Habsburg iEathe case was different). However, in th& t@ntury,
Protestantism turned to support the evolution lifferal state of law.

4) Prince Géabor Bethlen’s actions to realize a catitipn of the guilds, to settle in Transylvania
Moravian Anabaptists and craftsmen from Gdanskrifeto curb the strengthening of the bourgeoisik that
the Prince established trade monopolies were disddgeous to the capital forming of the bourgeaisiiough
these actions were undeniable due to the growingadds of the state treasury, and, especially, Isecafithe
heavy Ottoman tax burdens. In the beginning, thé society was quite weak. This may reason thede's
accelerated program of economic development. Horyehge to his growing influence in politics, theucth
and the economy, and his establishment of monapaliee bourgeois mentality had to suffer some megat
impacts, the Puritan ethic failed to shape cagitaland the capital forming ability of the bourgéiemained
latent. In the literature, Gabor Bethlen's econopudicy is generally referred to as “instinctivef tpractical”
mercantilism. However, as it bore the featureshef future tendency of Cameralism, and due to iisgostate
centred and lacking the support for the emergefitkeobourgeoisie, it may be considered more as-"ghan
“instinctively” mercantilist.

5) The anxiety for salvation was quite significantthe Puritan Literature of Hungary, too; it was
accepted that from certain internal and extermaissitrue believers could be sure of their beirgdosen ones;
however, in traditional Calvinism, internal certgini.e. faith, and the external sign of living aemiful life
proved highly important. At the same time, the idleat connects worldly success and wealth to tate sif

grace was rarely present.



There is reference to the fact that as early athenlast decade of £6century, Calvin’s nstitutio
Christiane Religioniswas publicly taught in Hungary. Moreover, by tsecond half of the #7century, when
Albert Szenczi Molnar’s translation was also ava#athere is evidence that it was widely reachim Reformed
Colleges. All these had the major effect that tlydtrof resistance became rooted in the HungariateBtant
thinking.

We can say that Janos Laskai’s translation of §ustpius’s ‘Six Books on Politics or Civil Docter
entitled in Hungarian asJustus Lipsiusnak A’ polgari tarsasagnak tudomaayat hat kényveihad the most
overwhelming influence on the %7century state theory thinking in Hungary. We ceacé¢ analogies with
Calvin’s Protestant Ethic, for example, the impoce of work, or the rejection of consumption; howgv
Calvin’s thoughts on trading and interest paymdrat twere rendered important from the aspect of the
development of capitalism, were not present.

6) The theory of mercantilism first appeared in tiberature on Hungarian national economy in the
works of Janos Apaczai Csere, who had the mostidenable impact on I7century culture. The fact that he
had studied in the Netherlands most probably imiteel his works. It was in his works that the aspédbwn
planning was presented, which became importantha eéconomic policy of Cameralism; later, Samuel
Tessedik’s village planning concepts were also dbasethese ideas. Apéczai drew particular attantibothe
fact that the nobles being away from the homelaad disadvantageous also because hard money weaof out
the country. In order to avoid the draining of mpihg the young Hungarians’ studying abroad, he eatggl the
establishment of an Academy with several Facultidsere, foreign professors could be invited to hedthis
would be similar to the settling of foreign crafesm who also contributed to the revival of the dogiand the
economic life.

Apéczai, who may be considered as a representattiP@ritanism, proved inconsistent in representing
the principles of Puritanism in respect of the pygsries. Although he acknowledged the importantcéhe
presbyteries in monitoring if parishioners livedrerciful life, he realized that there was no wayldad the
church independently from the state and the supehiorch power.

His opinion that moderation should characterize geticexpenditures and that regular tax payment
should be the lowest possible were consistent Gétlvin’s and Lispius’s views. Like Calvin, Apaczaminded
of the dangers of a democracy or of an aristocraticlership where governing is conducted by a grfup
people, as well as the danger which is presenhénather main type of leadership, a monarchy, wiieee
monarch may turn into a tyrant. However, unlikev@alApaczai did not deliver his opinion in theusswhether
a one-man leadership or an administration by apgodyeople would be more favourable.

In lending, Apéaczai believed there was no groundiriterest payment; thus, Calvin's approach could
not be detected at this point in his works; howeg@alvin's views that were expressed a centuryierarthad
become widespread in the Netherlands, and fronetherd become accepted in Britain too, and so, Ausen
who had a great influence on Apéaczai, had alreddp@d Calvin’s theory on interest.

7) Samuel Tessedik’s works are in a way linkedaimo$ Apaczai Csere’s legacy. He also expressed the
need for economic training in order for the sociaty the economy to revive. Tessedik realized the of
domestic demand, the importance of the divisiorabbur and the opportunities for the expandinganin®mic
relations and the need for the development of tiraastic industry; besides, his support for thegadla top-

down organization of economy was also a Camereftistt.



His dislike for usury was in line with the Early Mern Age criticism of Calvinism. Tessedik rejected
the direct regulation of usury by prohibitive acdsd suggested that a better organization of tbaceuic life
would serve a solution.

The characteristics of the Cameralist economiccgolian be seen in his views on architectural
regulations, village planning and the securingaafdf supply by the building of extra granaries. Fhietestant
church government traditions and the democratimefds of the Preshytery system can be detectedsin h
opinion on the role of leading factors affectingillage’s life. His suggestion for preaching to d&gout practical
questions was a Puritan idea, the prohibition ajdgirg was both a Lutheran and a Calvinist traditibhe
introduction of a vice-squad and the obligatory kvechedules were clearly Calvinist influences.

8) At the end of the I®century, the country had to face the concern thatsocial and economic
development in Western Europe went off the basithefProtestant ethic; for the sustainability gbitaism, it
was no longer necessary that the leaders or beafetge economic system should individually identif
themselves with these ethical norms. Ascesis mwhrld transformed the world; however, the worldlyrsuits
were given power over people, and so, the spirésafsis diedThe responsibility is twofold: on the one hand,
the capital forming ability ensured by a capitaésbnomy serves individual luxury consumption awot the
evoking of social products; and on the other hémd, large-scale system the limits of individuadpensibility
become blurred, and the negative effects of a hesthbss decision on the wider group of the workierdme
(e.g. the effects of unemployment) are disregardeda result, it was imperative for the differenbfestant
churches to form their social-ethical views. Thare four main currents to distinguish.

a.) The Evangelical Church in Prussia, being thtesthurch of the country, with its social consémea
system of views, had a great impact on BismarckeBan this ethical system, social reforms bedanwelfare
and social security programs were implemented erstate’s initiative, from the government down,hivitthe
framework of capitalism. In Hungary, however, tfencection between the state and the Protestantioésir
was less tight; thus, we cannot talk about singféects here. Nevertheless, the German liberalldiggchad a
significant impact on the Hungarian Protestantkinig in the second half of the "t @entury.

b.) Internal missions were increasingly intensimeBngland and Scotland. Their charity work was
conducted within the framework of civil organisatsoworking beside churches, and it was based on the
parishioners’ quality of religious life and theirensiful way of living. Their influence, however, wanly
practical and not theoretical. Their resources wetigemely limited and, on several occasions, tfirial
religious authorities did not support these movesierhus, in respect of our research, their rols walevant.

c.) As opposed to the previous two approaches, wgpired to implement social programs within the
framework of a capitalist system of economy, religi socialism aimed at a revolutionary change efstbcio-
economic system, however, was automatically rejebtethe Protestant church and its parishionergs frénd
had one outstanding representative in Hungaryagalinosi, a theologian from Debrecen.

d.) Historical Calvinism stressed that people stichdve an active religious life and live in a mfci
way. It also emphasized that, in a capitalist systé economy, social programs based on Calvinfstetshould
be presented in public life. This approach evoliedhe Netherlands. Its leader was Abraham Kuypdro
initiated a program based on the idea of “free chun a free state.” In his views, this free stsitwuld be
governed by the will of Christ; accordingly, hightgligious Christians should lead the country, &fuist

should reign over politics as well. In the HungariReformed Theology, Prof. JerSebestyén was Abraham



Kuyper's most devout follower. The works of Sanddekkai and Laszl6 Ravasz were also inspired by
Historical Calvinism, but their works were furthefluenced by the Neo-Kantian Value Theology thatynbe
linked to Liberal Theology of the Y9century. Its most remarkable writers were Schiegher, Ritschl and
Harnack, and its Hungarian representatives, KaBélym and Gyorgy Bartok.

9) Liberal theology may be understood as an appreduch was philosophically and sociologically
well-grounded, one which aspired to harmonize th®#eBwith science and one that excluded the estdgital
feature. It became sensitive to social issues Sitéteiermacher’s turn, and was opposed to thevigssf the
Lutheran Orthodoxy, which we can see with refereiocthe Reformed church in the passivity of the iBebn
Orthodoxy compared to the Transylvanian ethos baseBuritan traditions. The approach of liberalotbgy
and the rise of Cultural Protestantism can be tetiein the works of religion sociologists Troeltsatd Weber.
Adolph Wagner and Gustav von Schmoller were thervast outstanding members of the second generation
the German Historical School. They were most difipithe researchers who reviewed the model ofrdibe
capitalism and who expressed the fundamental galyitscientific and political principles of a sdcitate
system, which was an antecedent to the later soagaket economy. They thought that Bismarck’'s socio
economic policy was rooted in the Lutheran Protesteaditions of state theory; they also stressed dlose
relationship between the German/Prussian statéitnagl and the Protestant ethic, in which relatiopghe role
of the clerks was particular: they played both aigtian and a state role.

10) In Kuyper’s opinion, pursuant to Calvin, the mosstidable state is one in which the people choose
their own superiors; however, he rejects the Fratwicept of the sovereignty of the people and thenan
concept of the sovereignty of the sta@vereignty in a state means that the sovereighty given life circle
will become firm; accordingly, the universities mjet scientific power, the industries will gainvper over
certain technical abilities, the trade unions \udive power over the work force. All these circldi become
aware of the fact that in their own fields they &by entitled to make their own judgements ané &ully
capable to act. However, the state may intervehe. state has to guard if these circles avoid adseflind if
they respect each other’s boundaries. In eaclecitted state must also protect the weak, the iddals from the
ill-treatment of the stronger ones. As a third taskorder to preserve the balance of natural uinity state, all
must be obliged to carry the personal and finaro&d together. The constitution shall regulatedbeperation
between the sovereignties of the state and thealsoticles. The Parliament may be the platform tioe
enforcement of people’s rights and people’s freeslomith the help of the superiority of the state ior
opposition to it.

11) At the turn of the 1®and 28' centuries, Hungarian Protestantism had to face cleallenges:
social problems came more into the fore, and thmueis concerning the existence of the state and
constitutionality had to be suspended. Max Webealitalist ethic and classical liberalism regardagitalist
success as a result of diligence, self-control@thin human virtues; risk taking was not a fundatal criteria.
However, from the second half of the™&entury, in production and investment proces$esmanagement of
the accumulated capitals and the operation of #ypital market system grew in importance. In the ketr
processes, capital investment risk taking becanmoat significant factor. As a result of these psses,
however, a lot of people were rewarded, many, whthe classical sense of the word, were not diigeshose
gaining wealth or realized income was not in linéghvwthe invested work and individual effort. In nyacases,

the income of real economy operators (e.g. farnmeedtsmen etc.), however, fell behind the levelythelieved



their diligence and effort would have explainede3é problems were quite acute in the peripheral@uoees of
Europe, markedly, in Central Europehe occurrence of the distorted forms of liberglidism and the current
of socialism demanded Protestantism to respondéosbcial issues, and to the question of the caimmec
between capitalism and the Protestant ethic. Maedkie Hungarian capitalist society and econonohved in
just a couple of decades (as opposed to certais paWestern Europe) and was not based on thefRaoit
ethic; consequently, the task of forming socialegthviews became more pressing in Hungary thawastern
Europe.

12) Liberal theology was the dominant theologigaprmach at the end of the"18entury in Hungary.
Its spreading was primarily due to the rising sbi&e of the bourgeoisie. This social group inteddo remove
the regulatory barriers of economy, as well asdéhmading the free competition of ideas. In a madssciety,
they saw the effects of the ideas of the Reformatamd in democracy, the rising of the Calvinistdbryterian
doctrines. The spreading of liberal theology cottda smaller extent, be connected to TransylvéBigrgy
Bartdk, Laszlé6 Ravasz and Sandor Makkai), but nmipstl the Academy of Theology in Pest (Farkast§z
Istvan Tisza, Istan Bernat and Istvan Kovats J.).

In Bartok’s opinion, the Jesus approach does nainntee reconstruction of a social system. It means
that it is through the spiritual rebirth of the ividuals that social problems can be solved. In garison to
collectivist socialism, he emphasized the individapproach of Christianity. Calvin’s ethic is apgatr in his
opinion on the importance of work and moderate con#ion. As opposed to a pre-modern state, a mastate
at the turn of the ™and 28" centuries was obliged to protect the law and grdexate the conditions for the
spiritual and moral development, and it had thehtritp intervene in case of industrial or commercial
advancement questions. In this last issue, it coeilg on the Protestant Church’s help. ConsequeBiytok
emphasizes the importance of the state power surabed to the effect of religion in managing theciee
economic tensions of the age, which opinion is Isintb Calvin’s views on a city state and Kuypedsas on
the state of the Netherlands.

Farkas Séts, similarly to Weber and Troeltsch, also foundttthe level of enterprise was higher in
Protestant areas and that the economy of stateshwiere based on the rights of freedom derived from
Protestant principles and organized with the ola@rm of the principles of parliamentary and logalernment,
perform better. He believed that the Reformatiami¢ion of the freedom of research meant the lil@nadf
scientific thinking, the emergence of technical amtustrial inventions and so, the basis of theneatic growth
of the 19" century. The division of wealth, money and wotie problem of solving the inequality between the
interests of the employers and the working clagsate central issues. In managing them, pursuatiieto
Bismarck example, the state’s social policy is noer@d as a solution; however, the individual’s nhora
responsibility was emphasized as the most impofteor.

Istvan Tisza believes that state intervention sthdnal kept to the minimum, and in accordance with th
Protestant traditions, the basis should be laidhenfree operation of the social powers. In hisnapi the
national interest should be elevated above thelgmobf the interests that lie between the emplayet the the
employee, the capitalist and the proletarian, thder and the farmer, at the discretion of thevinldial social
factors. To achieve all these, however, a spiritegleneration of the society would be inevitabled @he

material aspects should be subordinated to higieasi The Calvinist traditions can be clearly seehis
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emphasizing the responsibility of the individuahdain connecting the ideas of work ethics and maiger
consumption.

Istvan Bernat viewed it as a problem that the ide#ahe necessity of economic advancement and the
assessment of the members of the society on the dlatheir work done had always been outside ttops of
the national soul. This resulted in the limitatiohthe demands, and this did not serve the emeegefthe
Hungarian nation to the level of the advanced Eeaopnations. The belated economic emergence indhe
century was due to external reasons: the procdss&leuhe scope of the national soul, the emarioipatf the
Jews, the development of railway lines, the workaséign entrepreneurs and skilled workers andréheted
inflow of foreign capital behind them. This, howeyvcused on the capital city, thereby the coufetlyfurther
back; this also intensified the mobile layers @& fociety to move towards the capital city, whiaelised further
losses. Besides, the consumption patterns in tifdysgrowing capital became widespread; howevieeré were
no domestic economic bases to satisfy this consompBernat points out the absence of the Prote&trc
bases: the weakness of work ethics, the strengtheawie of consumption and the weakness of the dbome
enterprise. He forms his opinion that both thedasgale industrial groups and the wider, non-chpig layers
of the society are unsuited to develop capitalismad’rotestant base; in terms of the state’s medertowards
the capitalist groups, he expresses his concernfiba competition based on liberal principles Esent.
Pursuant to Troeltsch’s and Harnack’s researcistriesses the role of the Christian moral and azilitaisolving
social problems, which receive primary importantali social tasks; in his views, the lower class@s emerge
only through moral and cultural teaching. This thloluwas emphasized in Apaczai's and Tessedik’s svagk
well. Bernat believes that the church should makelgar for the rich as well that wealth entailgtai
obligations toward the community. At the same timereference to Adolph Wagner, he thinks that afram
individual social role taking the social and mdrahsformation of the taxation system is also atmus

Istvan Kovéats J. accepts Sombart’s opinion that d¢harch, in its historical development, served
capitalism and forgot its social task. He agredh Wiarnack, who said that the gospels convey saif social
messages; namely, they pronounce solidarity anterfidy towards the poor, which are related to the
acknowledgement of the infinite value of the hunsanl; however, the idea of a violent transformatidrihe
present relations is far from the ethos of the gtsspLike other representatives of liberal theolahjyKovats also
recognized the problems arising from the transitemmards a capitalist system of economy. He aldie\ss that
these issues can be managed at the level of thedudl, and from a spiritual aspect. His thinkisgmilarly to
the thinking of the Early Modern Age, and so, samil to Apaczai and Tessedik, was influenced by the
aristocratically democratic ethos of Calvinism,wiirimary importance given to the school systemrégards
the relationship between the individual and the wamity, he contrasts the extremely liberal approtazh
nationalism, the approach pronouncing the ideanobmnipotent state. In his opinion, from the aspcthe
Reformed church, neither approach is acceptable.€bonomic system is based on private propertyekiery
to keep up the nation for a long time, it is inabie that the capital, the lands and the workingoofunities be
allocated more fairly. Only this can ensure pedagdwelopment; the state’s omnipotence cannot saeefrom
the shocks of revolutions, it is only the soul bEtgospel that can permeate the individual. Sityilto
Kovats J., the synthesis of the individual’'s angl tommunity’s interest is present in Tisza's idaawvell. The
role of the private property, its being necessapmf the aspect of the individual's ambitions ancialo

advancement was in line with the ideas of IstvamBg Jeri Sebestyén and LaszIlé Ravasz.
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13) At the turn of the 19 and 28' centuries, in terms of the “Renaissance of Cadvini three
approaches may be distinguished: historical Cadumnichurch Calvinism and Pietistic/Spiritual Calsin. The
most influential of these, at least in relationstacial questions, was historical Calvinism. Frdma aspect of
theological awakening of the turn of the centuriespust be noted that the previous and the follmyperiods
did not stand out in sharp contrast. There wasartaige gap between theological liberalism and ¢aech for
possible new ways of Calvinism, namely, histori€alvinism. This was pointed out by the theologttatory of
Transylvania in terms of personal continuity. Fridme aspect of the relationship towards culture,apimions
expressed by, for example, Istvdn Kovats J., IsBémat, the spirit of Cultural Protestantism rejerged by
theological liberalism, and the conversionalist\@asm were not very distant from one another. Agsult of
the change in the public situation, Protestantisaeived a greater role in social work comparedstearlier role
in the protection of the constitution. Thereforbere was a kind of bias in certain aspects of @Ga&vi
understanding of the society. This was a naturabequence of the changes in the feudal systengygtem
which was previously supported by Protestantisritsifulfilling the role of protecting the constitah. This, on
many occasions, had a negative impact on certainpgrof the society in the second half of th& &éntury. In
these groups the weight of the Protestant elenvesgssignificant. Above all, this was true to thesker nobility
and the middle nobility who played a decisive rinlehe leading of the Protestant churches, and e/lsosial
positions highly declined. Furthermore, certainug® of serfs had difficulties in adapting to theiagtural
economic circumstances; in many cases they hadatelthe agricultural sector and try to find livimgthe
industrializing cities. Thus, they were uprootednirtheir earlier, traditional village communitiestb socially
and religiously. Consequently, the church’s turthese social groups, be it from religious or soaspects, set
some significant new tasks to the church.

14) Je6 Sebestyén, like Kuyper, rejects the concept ofstheereignty of the people which was rooted
in the French Revolution, and the German concefhlie@Eovereignty of the state. Sovereignty of tagescannot
be separated from the sovereignties of the diftdifencircles and the different social roles. lis bpinion, work,
commercial life, education and scientific life hthve their own sovereignties, which are deriveédlly from
God, and as such, they are independent of the eignty of the superiority. He also expresses tHeyations of
the state, namely, the protection of the citizdifis, occupation and property with the help of taes and order
and the sword. The state should ensure the cififexesiom to achieve their living conditions, tadi work and
to grow rich while observing the moral rules andulations. This, however, cannot mean that thes sthould
provide work for the citizens, to support them finglly or to give them unemployment pay. Nevertss| in
order to provide a more secure and undisturbed afdiying, the citizens should not be burdened witgavy
taxes. This idea is in line with Calvin’s ideastaration, but this concept is also present in Apésavorks.

Sebestyén believes that wherever Calvinism wasadpthe resulting deep and devoted religious life
was accompanied by economic prosperity. Howevelyiiam in Hungary was not very strong and rich
financially and it was not very strong in terms rafigious life, and so, the effect of Calvinism ¢ime
development of capitalism cannot be exemplifiedHoimgarian examples. Moreover, the layers of thegadan
society that were rich financially were not rich nalty; they lacked the morals that would contraitHinancial
matters. Early capitalism could be characterizedheyPuritan approach of “ora et labora.” It meamtascetic
life: continuous work, the rejection of all luxusiand the keeping of living expenses at the lowessible level.

Here, the accumulation of capital could serve twalg give work to new people or give it to chasti The
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exploiter capitalism of the age was characterizgdthee accumulation of capitals originating from dbol
speculations; it was the approach that viewed lavtealth as a final destination, and its main geak the
ruining of small enterprises and the exploitationtlee workers. Accepting Troeltsch’s opinion, Sepés
pointed out that the operators in a capitalist econhad given up on the principle of killing thedyp but kept
the principle of “Soli Deo Gloria,” the planned,grdarly divided diligence. As a result of the boasdt
colonization, the technical advancements and thdire of religious thinking, an entrepreneurial ssda
developed in modern capitalism which consideredgtiaing of money as an end in itself, and whicbeated
the regular exploitation of all economic contactgdhie fierce competition. He assessed as a probfdnis age
that the decline of the Calvinist religious lifetaited the decline of the Calvinist approach onttaasformation
of a society. This opinion was related to Calvirtsnversionalist approach on the connection between
Christianity and culture.

15) In Sandor Makkai's works, we can see Troeltsamproach on the adaptiveness of Calvinism to the
modern, capitalist world. However, in his criticisshthe economy that is built on motorization, hdicated the
separation from God, the distancing of capitalisonf the Protestant moral-spiritual bases, the pmentge of
delight and consumption instead of work cultures Efiticism is akin to Harnack’s reprobation tHa Christian
churches became soldiers of the bourgeois statmilaito other researchers of his age, he rejethed
collectivist approach in solving social problemswever, he also rejected the heartless capitalishisoage,
and called for the preservation of the individyeditreality, autotelicity and freedom. In gospéisre is no such
notion as a crowd. Gospels are for the individuats] through the individuals, it has a power tmgfarm the
world.

16) Laszl6 Ravasz supports ideal liberalism. Thivi@iat concept on the relationship between the¢esta
and the church is present in his research; thecbtarole in lecturing the leaders of the statealuhis also
expressed in his works can be seen in the Calvagproach and in Apéczai's works as well. The eftefc
Kuyper’s principle of the sovereignty of certaincid life circles can also be detected in Ravaswsk, and,
like Sebestyén, he is in favour of a capitalisteys a free economic order that rejects the misfisedominant
position. Ravasz’s viewpoint is akin to de8ebestyén’s assessment of capitalism and theieniis of Istvan
Bernat and Istvan Kovats J. on mechanized capitalide saw the solution in the revival of the socieh a
Christian moral base and the responsibility ofititBvidual. He urged the reformation of capitaliashe feared
that otherwise the state would shift towards ttaetinism. The socialism of the gospels are cotgdato the
ideas of capitalism and socialism: in this viewpdhe capital does not belong either to the indigidor to the
public. It entirely belongs to God. God leavesdus capital to negotiators, who can either be iiatligls or the
public; the matter is indifferent. We must be indegent of material assets as they do not belong tdut to
God. Therefore, the person, to whom God temporédyes them, should be independent as well. Térison
can be saved only by Puritanism: the idea of thepgbthat life is for work and not for having fu#iowever, the
person who has yet no property also has to be emimt since he has a lot of other things thatnzoee
valuable than property: his immortal soul, the hiesuof his moral world and an entire world systefrthe
human personality. Like other Protestant thinkB&vasz also emphasises that the key to a betteatapeof a
society is the spiritual revival of the individualeder the rule of Christ.

17) The period was marked by continuous social lmdsfand problems. In the beginning, the real

danger lay with the leftist movements, the sociindcratic and communist ideologies based on mésenia
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later, in the period following the Great Depressithre rising leftist and rightist radical tenderszieommunism,
fascism and the national socialist ideology hadhé¢oconfronted. However, the Protestant public @pinivas
averse to the Catholic social teachings of theasravell: to Christian Socialism of the 1920s andl®30s
Corporatism in which a community is viewed as aybbdsed upon the functional distinction and role®agst
individuals. Consequently, in opposition to compgtitheories, the Reformed Church was urged to adopt
separate, theologically well-grounded position j@aeaching in the matter.

We can also refer to the reaction given to the eofion between Protestant identity and the Spirit o
Capitalism: the ideas presented in the analysedisped at the turn of the 9and 28" centuries on the
Sociology of Religion and the History of Economiemd the earlier thoughts on the connection between
Protestantism and Capitalism, all incorporatechmitientities of the coming Protestant generatidissa result,
clinging to the “Spirit of Capitalism” became a “naatory feature” of the Protestant understandingoaiety.
As a result, the research papers published atitheof the centuries already present this reactidrecame even
more apparent after the Great Depression: ProteStacial Ethics remained distant to corporatist attier
collectivist social experiments, but insisted drelial socio-economic answers.

18) Upon on the above, we can conclude that, inyBdodern Age Hungary, Protestantism and
Calvinism, in particular, could not exercise itxtlae” power in the shaping of capitalism. This ntzy due to
different reasons: the theological bases; the azrgtion of the church, thereby, the relationshipwaen the
church and the state; the economic/social histbtiegkground and the economic policy applied; ane t
positions of certain Protestant theologians andriemic thinkers” on economic issues. Eventuallyttese led
in the second half of the T@entury to a belated capitalist transition in Haryg which transition was was not
based on the Protestant Ethic. From the end of®iecentury, a “passive” effect of the Protestantcethithe
shaping of capitalism became obvious: it refleciadhe distorted forms of capitalism and it expeesits socio-
ethical views on socio-economic issues which cammhé surface as a result of the development afategmn.
This passive role may be assessed more positiiélg. outstanding representatives of certain thecédgi
approaches of the period accepted and followedtigree put forward by Adolf von Harnack at the tufrite 1"
and 28" centuries. In his opinion the most important avadle Protestantism had to face was to form itsiopin

about social issues.
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