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Abstract

The starting-point of this thesis 1s a female character found in Proverbs 1-9, who 1s
identified by the terms 171 and 1°02). These terms would normally connote
‘foreignness’, but the apparent lack of any other emphasis on ethnicity in the work has
led most commentators to interpret them in other ways, often with reference to religious
allegiance, sexual morality or social status. The thesis demonstrates that this runs counter
to the overwhelming lexical evidence, and suggests that the woman’s foreignness should
be understood as a significant part of her role as a counterpart and antithesis to
personified Wisdom. It evokes the ‘foreign wives’ who were implicated 1n a major crisis
within the Jewish community of the Return. A study of Ezra-Nehemiah suggests that this
crisis was precipitated not by simple xenophobia, but by an understanding that
intermarriage was a principal cause of national apostasy and destruction. This
understanding is explicitly rooted in the Deuteronomistic analysis of the past, and a study
of the books of Kings shows a persistent inclination to blame foreign women for leading
[sraclite men into apostasy. It 1s argued, therefore, that the foreignness of the Foreign
Woman in Proverbs 1-9 i1s an evocation of the same motif: she 1s used symbolically, to
represent not simply sexual misconduct, but the temptation to apostasy. Ironically,

however, it is her superficial features which persist 1n subsequent literature. A detailed
survey of later works and, indeed, of the Greek translation of Proverbs, shows that the

woman’s foreignness ceases to be a part of her portrayal: against a background of social

and religious change, she often becomes no more than an adulteress or loose woman.
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Chapter One

Interpretations of the ‘Foreignness’ of the Foreign Woman in
Proverbs 1-9

Introduction

The subject of this thesis 1s the woman 1n Proverbs 1-9, who 1s famously identified by
the adjectives 171 and 023, The thesis will attempt to uncover the historical

background to her appearance in that text and will trace the development of a ‘foreign

woman’ motif in subsequent literature. Previous scholarship has defined and interpreted
this woman 1n all sorts of ways. The most persistent claims are that she 1s an adulteress
and a ‘social outsider’, who 1s promiscuous. So, while 1t 1s acknowledged that, in cases
like Ruth 2.10 and 1 Kgs 11.1, 8, the feminine form of >72) must be understood to refer
to a ‘foreign woman’ and ‘foreign wives’ respectively, the very same word 1°72) when
used for the woman 1n Proverbs 1-9, 1s generally taken to indicate something other than
the fact that she i1s ‘foreign’. This raises general lexicographical questions about the
semantic range to be attributed to this word, but there are historical questions too: as
some recent scholars have pointed out, Proverbs 1-9 1s generally taken to be a product of
the post-exilic context in which the N12) o'w) were at the centre of the problem of
intermarriage, so crucial in Ezra-Nehemiah and elsewhere. One cannot help but wonder
how the very same word should have such completely different meanings in the same
general period, and whether it 1s really conceivable that the writer or readers of Proverbs
1-9 could have disassociated the figure in the book from such a significant recent
controversy. On the other hand, the seriousness of the intermarriage problem resulting in
the exclusion or severe punishment of those who married the n1°22) 0¥ according to
Ezra (Ezra 10.2-3, 7-8), and public humiliation and excommunication by Nehemiah
(Neh. 13.25, 28), would seem to indicate that the word m1°22), when used 1n the same
general period would have been understood by the audience to have a specific social

reference rather than some quite different technical sense of the word, as commonly

proposed in previous scholarship of Proverbs 1-9. Inevitably, the situation is also




obscured by the other adjective, 191, which is used for this woman in the book. The
broader meaning of 171, which does encompass a wider spectrum of ‘othemess’, has
offered scholarship some license to interpret her as other than simply ‘foreign’. Both

words, therefore, will require close scrutiny from the outset.
We shall, therefore, start by looking in some depth at the meaning of *92) in the

OT, especially when 1t 1s used in conjuction with 21. Beyond simple lexicography, this
also involves understanding what ‘foreignness’ means in the OT and especially what it
might mean in relation to the behaviour of the Foreign Woman in Proverbs 1-9. In
particular, we will need to address in the course of the study, the identification of the
Foreign Woman 1n Proverbs 1-9 with adultery, a link which 1s so central to the
assumptions made in much scholarship. Since, in this area, there 1s a distinction to be
made between the Foreign Woman and the imagery of the adulteress found in some
prophetic literature, our study will have to focus not only on the subject of the
‘foreignness’ of the Foreign Woman, but also on the ways in which the motif of the
Foreign Woman differs from other portrayals of ‘bad women’ in the OT.

The first three chapters of the thesis then, deal with the background to the
understanding of 1923 in the early post-exilic period. Chapter One surveys the
scholarship, re-examines the definitions and interpretations of the Foreign Woman in
Proverbs 1-9 and argues that the ‘foreign’ identity of the woman must be re-asserted.
Chapter Two studies the problem of intermarriage in the early post-exilic period as the
context for both the M*12) 0¥ of Ezra-Nehemiah and the Foreign Woman of Proverbs,
as well as examining the meaning of ‘foreignness’ 1n the other texts related to
intermarriage. Chapter Three then traces the origin of the post-exilic vilification of the
M1v90) oY) to the Deuteronomistic portrayals of ‘foreign wives’ 1n the books of Kings.
Finally, Chapter Four considers the results of the previous chapters as the backdrop of
the motif and interprets the Foreign Woman’s role in Proverbs 1-9.

The significance of her ‘foreign’ identity does not end here, however. The motif
of the Foreign Woman is found in later works, and this thesis pursues it into the
subsequent wisdom literature. Chapter Five deals with those passages 1n other literature
which apparently refer directly to the portrayal of the Foreign Woman in Proverbs 1-9.
Hebrew Ben Sira would fall into that category, but for the sake of convenience, has been
grouped with the Wisdom of Solomon 1in Chapter Six. The latter poses an intriguing

problem, not through the presence of the motif, but on account of its absence. This thesis



will show how the concept of ‘foreignness’ in the motif may contribute in some way
towards explaining this mystery.

I have included an Appendix at the end of the thesis, which is crucial to the
overall perspective of understanding the perception of ‘foreign women’ and

intermarriages in the OT, but which, if included in the chapters, would interrupt the flow

of the main argument.

1.1. Survey of the Scholarly Literature

The quest for the historical origin of the motii of the Foreign Woman seems to
have been abandoned by recent scholars, despite a continuing interest in the
Interpretation and theologising of her role. This lack of historical study can be attributed
first to the assumption that earlier lexical studies of the adjectives 123 and =71, and
exegetical studies of Proverbs 1-9, have resolved the 1ssue conclusively. Secondly, there
has been a surge of recent interest in feminist and post-modern interpretations, which
tend to emphasise the diverse and complex nature of the figure as a ‘margimalised
woman’. Both factors have complicated and discouraged attempts to grasp her firmly and
study her against her original background. Indeed, most recent scholarship seems to be
content with interpreting the Foreign Woman as one aspect in a multi-faceted biblical
representation of ‘bad women’. However, the earlier works, on which many recent
studies depend, have not been sufficiently evaluated and challenged; as mentioned
already, there are certain serious problems about the meanings imputed to the term
‘Foreign Woman’. We shall now look at some of these key works which tend to be more
representative in scholarship.

The i1dea that 17°923 implies ‘foreignness’ 1s not a new one, but has been purported
by some scholars who tend to associate the Foreign Woman with the idea that she
specifically represents, and belongs to, a foreign, non-Yahwistic cult. The most famous
proponent of this idea is Gustav Bostr6m, who 1nterprets her to be a devotee of the Ishtar

cult associated with cultic prostitution,' while others such as Urs Winter, have presented

' G. Bostrom, Proverbiastudien: die Weisheit und das fremde Weib in Spriiche 1-9 (LUA N.F.
Avd.1, 30, 3; Lund: C.W K. Gleerup, 1935). In his survey of scholarship, he acknowledges that it
is Heinrich Oort who first associates the Foreign Woman 1n Prov. 6.24 and 7 with the dismissal
of foreign wives in Ezra and Nehemiah, see Bostrom, pp. 33-36. Theretore, Oort translates m=

and 11°02) in Proverbs as ‘strange’ and ‘foreign’ respectively; in H. Oort, Spreuken 1-9



variations on the same theme, by arguing that she is an archetypal portrayal of the

foreign women in the OT, who is the ‘demonised cult admirer’.

A shghtly different approach which has some superficial similarities, is found in
Richard Clifford’s commentary.” He sees the Foreign Woman not as a worshipper of a
foreign cult, but as the reflex of the foreign female deities of the ancient Near East. She
1s a representation of the dangerous goddesses in ancient mythology. While it is beyond
the scope of this thesis to examine how valid is Clifford’s assumption that myths lie
behind the background of the book of Proverbs, his approach does raise many problems
of method and interpretation for the book of Proverbs as a whole.*

There are three other scholars to be mentioned here, although they differ radically
from Bostrém 1n their approach. Ralph Marcus’s evaluation of the 1dea of wisdom as
hypostasis mentions, almost in passing, the 1dea that the Foreign Woman is an allegory

of foreign religion.” Norman Habel, on the other hand, takes this further and specifies

that =t indicates the origin of the Foreign Woman in foreign cults, especially those of the
mythic goddesses.® He interprets Proverbs 1-9 in a more symbolic and poetic way: it
presents life as a matter of choice between two ways, guided by two kinds of heart and
accompanied by two types of women. These pairs represent the way of the wise or

foolish: Woman Wisdom 1s the way of Yahwism which leads one to life, while the way

(Theologish Tijdschrift, 19; Leiden, 1885). (However, I have been unable to access this book).
Bostrom criticises Oort unreservedly for failing to date Prov. 6 and 7 and relate these chapters to
Prov. 2 and 5, and to explain why adultery with foreign women could be as detrimental as
Proverbs 1-9 describes. See 1.2. for more discussion of Bostrém’s work.

* U. Winter, Frau und Gottin: Exegetische und ikonographische Studien zum weiblichen
Gottesbild im alten Israel und in dessen Umwelt (OBO, 53; Freiburg, Schweiz:
Universititsverlag, 1983), pp. 613-25. However, his only support for this hypothesis 1s based on
the word n°'w in Prov. 7.10, which he claims is an ornament for cult worshippers. For an
evaluation of Winter’s thesis, see Henmie Marsman, ‘“Women in Ancient Israel’, in Athalya
Brenner and J.W. Van Henten (eds.), Recycling Biblical Figures: Papers Read at a NOSTER
Colloguium in Amsterdam, 12-13 May 1997 (Studies in Theology and Religion Series, 1; Leiden:
Deo Publishing, 1999), pp. 28-49.

* R.J. Clifford, Proverbs: A Commentary (OTL; Norwich, England: SCM Press, 1999), pp. 48,
70-72, 84-90.

* See a criticism of this interpretation by Michael Fox, Proverbs 1-9: A New Translation with
Introduction and Commentary (AB, 19; Garden City, New York: Doubleday, 2000), p. 136.
Also, Stuart D.E. Weeks, ‘Review of Richard Clifford, Proverbs: A Commentary (OTL; 1999)’,
JSOT 89 (2000), p. 71.

> R. Marcus, ‘On Biblical Hypostases of Wisdom’, HUCA 23 (1950-51), pp. 157-71. This essay
is a critical evaluation of Helmer Ringgren’s hypothesis that Woman Wisdom i1s a hypostatisation
of Yahweh. The latter has used his interpretation of the Foreign Woman by Bostrém as support
for his thesis that the backgrounds of the women figures are necessarily foreign and cultic. See
H. Ringgren, Word and Wisdom: Studies in the Hypostatization of Divine Qualities and
Functions in the Ancient Near East (Lund: H. Ohlsson, 1947).



of the Foreign Woman leads to apostasy. Habel’s interpretation is along the same lines as
R.B.Y. Scott, who sees her as symbolic of the foreign cult of Astarte practised by the
women.’ He does not think that the ethnicity of Foreign Woman is an issue at all in these
passages.

Theretore, the earlier studies which acknowledge the ‘foreignness’ of the Foreign
Woman, have a tendency to make that characteristic secondary to a more significant
association, either directly with a foreign cult, or more broadly with religious and
mythological motifs.

Over and against this acknowledgement of the Foreign Woman’s ‘foreignness’,
there are a number of studies which essentially deny 1t, and which have been more
influential on recent discussion. These studies, most notably those by Paul Humbert,"
L.A. Snijders’ and Bernhard Lang'® have used a lexical analysis of the adjectives 12
and 77 to suggest that the woman 1s not ‘foreign’, but an Israelite who 1s an adulteress
and has made herself an ‘outsider’ through her immoral behaviour. Each of these works
will be dealt with at length 1n the next section below.

Suffice to note, this 1dea 1s found as early as C.H. Toy’s commentary, where he
expresses his puzzlement at the use of m*95) and 191 for the Foreign Woman.'' He
admits that when these two words appear together 1n all the occurrences of the OT, they

should refer to the ‘foreigner’. However, he finds the portrayal of the Foreign Woman
resembles that of an adulteress rather than a ‘foreign woman’. Hence he thinks that 1=
takes the meaning of ‘strange behaviours’ and 1772, ‘wife of another’. The subsequent
works follow suit, with the two Hebrew words assumed to be no longer denoting

‘foreignness’ and the Woman an Israelite. Each scholar maintains differing opinions of

whether the notion of promiscuity lies in the word 1771 or 1°92). For example, B. Gemser
and Norman Whybray think otherwise from Toy’s position. Gemser believes that 123

is intended to be a derogatory term for ‘hooker’ because only foreigners practice sexual

°N. Habel, ‘The Symbolism of Wisdom in Proverbs 1-9°, Int 26 (1972), pp. 131-57.
"R.B.Y. Scott, Proverbs. Ecclesiastes: Introduction, Translation and Notes (AB, 18; Garden

City, New York: Doubleday, 1965), p. 43. ,
°* P. Humbert, ‘Les Adjectifs “zar” et “nokri” et la “Femme Etrangere” des Proverbes Bibliques’,

in Mélanges Syriens offerts a M. René Dussand I (Pans: Librairie Orientalise Paul Geuthner,

1939), pp. 259-66.
"L.A. Snijders, ‘The Meaning of zar in the Old Testament: An exegetical Study’, OTS 10 (1954),

pp. 1-154; ‘2 / 2, TDOT vol. 1V, pp. 53-57.
9B Lang, ‘253, TDOT vol. IX, pp. 425-29.
"' C.H. Toy, A Critical and Exegetical Commentary on the Book of Proverbs (ICC; Edinburgh: T

& T Clark, 1899), pp. 45-46.



12 , N .

offences.’” Whybray’s commentary which is based on NRSV, where 11*2) is translated as
‘adventurous woman’, takes the word to be associated with the promiscuous inclination
of the Foreign Woman to defy the moral standards of the community.'” Whybray

considers the warnings against the Foreign Woman are for the youths in the community

to caution them against the immoral woman and adulteress.

We also find other scholars who tend to place the emphasis of the words as
denoting her status as another man’s wife with the description of her behaviour in the
text as that of an adulteress, for example, Michael Fox'* and Arndt Meinhold."> Both
think that these warnings are like the warnings against adultery in the Egyptian
instructions. Another proposition with a slightly different nuance 1s that of Karel van der
Toorn, who sees the Foreign Woman as one who resorts to occasional prostitution 1n
order to pay her vows.'® However, there is a lack of evidence that such practices became

common at all in Israel.

Alongside these studies, there are others who make a link with the ‘foreign
wives’ of Ezra-Nehemiah, but nevertheless, deny her ethnicity. Joseph Blenkinsopp 1s
influenced by Snijders’s lexical work that the 1°92) 1s a “social outsider’ and =1 1s a term
used in the priestly literature in polanty to Yahweh’s cult.'” Therefore, the Foreign

Woman 1s none other than the symbolism of goddess worshippers condemned 1n Isa.
57.3-13, as well as the N1 92) o) of Ezra-Nehemiah. These women are all Israelite but

deemed ‘social outsiders’ because of their 1dolatries. Thus, Blenkinsopp’s position 1s no

different from that of Bostrom’s. Harold Washington, on the other hand, ties the i1dea of

' B. Gemser, Spriiche Salomos (HAT, 16; Tiibingen: Mohr, 2nd edn, 1963), p. 5. This
assumption seems to have been first introduced by A. Bertholet, Die Stellung der Israeliten und
der Juden zu den Fremden (Freiburg 1. B., Leipzig: J.C.B. Mohr, 1896), p. 24. It 1s an assumed
fact found in “*22)’, BDB (p. 649), where it suggests that 7°72) 1s a technical term for harlots
because they were chiefly foreigners. However, in Bertholet’s later work on the subject of
prostitution, this assumption was not mentioned. See A. Bertholet, 4 History of Hebrew
Civilisation (trans. Dallas, A.K.; London: George G. Harrap, 1926), p. 233. The assumption also
finds its way to Johs Pedersen, Israel: Its Life and Culture (trans. Mrs. Aslaug Moller; London:
Oxford University Press, 1926), vol. 1, pp. 28-30, 45.

Y R.N. Whybray, Proverbs (NCB; London: Marshall Pickering, 1994), pp. 53-55. Also, see
Kathleen Farmer, ‘The Misleading Translations in the New Revised Standard Version of
Proverbs’, The Feminist Pilgrim (1995), pp. 38-41. She chides the NRSV for inconsistency and

inaccuracy in its translation of 191 and m*"2).

' Fox, Proverbs 1-9, p. 120.
"> A. Meinhold, Die Spriiche (ZBAT, 16; Ziirich: Theologischer Verlag, 1991), vol. I, p. 69.

' K. van der Toorn, From her Cradle to Her Grave: The Role of Religion in the Life of the
Israelite and the Babylonian Woman (BS, 23; Shetfield: JSOT Press, 1994), pp. 93-110.
'"'J. Blenkinsopp, ‘The Social-Context of the So-called Outsider-Woman in Proverbs I-IX’, Bib

72 (1991), pp. 457-73.



‘foreign women’ more generally to the community of the Jews who continued to live in
Palestine after the fall of Judah, and were rejected by the returnees.'® Arguing from the
historical and socio-economical situation of the early post-exilic era, which assumes the

economic affluence of those who remained in the land, he believes that Jewish men were

tempted to marry the P1°2) ') in order to upgrade their economic status. He argues
that the passages against the Foreign Woman in Proverbs 1-9 are not unitary nor
composed at the same time for the same purpose. On the whole, the warnings are against

adultery, concurring with Humbert’s proposition that the meanings of 119t and 11*92)

refer to another man’s wife. However, he also takes the meaning of m9r further as used
by the author in Prov. 2.16-19 and 5.1-23 to identify the stranger who is the ‘outsider’
and the ‘foreign’ enemy of the returned community. The remaining passages concerned
with the Foreign Woman in Prov. 6.24-35 and 7.6-27 are pre-exilic compositions
patterned after the ancient NE warnings against immoral women. He explains that the
introductory warning in Prov. 7.5 is a later addition attempting to put all the warnings
against the woman to be avoided together in the figure of the Foreign Woman, as a
campaign against exogamous marriage in the post-exilic period.

Both scholars raise issues about the very nature of what is ‘foreign’ for a Jew in
this period, a matter to which we shall have to return later, but both fall generally 1nto the
category of scholars who tie the Woman’s ‘foreignness’ to her behaviour, or to
perceptions of her morality and social status.

There 1s another group of studies which embraces all the meanings mentioned
above for both 171 and 11°12) and interprets the Foreign Woman as a multi-faceted figure
representing all the bad women in the community. Probably the first proponent of this
view 1s Claudia Camp. She argues that both Woman Wisdom and the Foreign Woman
are analogies of the lives of women in the experiences in Israel’s history.”” She
categorises all the good women 1n the OT as represented by Woman Wisdom and the bad
women by the Foreign Woman. In this way, the ‘foreign wives’ condemned in the early
post-exilic period and the Foreign Woman are related. Camp’s thesis, however, places

the emphasis on Woman Wisdom rather than on the Foreign Woman. In a later essay

'* H. Washington, ‘The Strange Woman (7°02)/ 171 nwR) of Proverbs 1-9 and Post-Exilic
Judean Society’, in Tamara Eskenazi and K.H. Richards (eds.), Second Temple Studies 2
(JSOTSup, 175; Sheffield: JSOT Press, 1994), pp. 217-42. He claims that his essay was written
before he had access to Blenkinsopp’s article on the same subject.

' C. Camp, Wisdom and Feminine in the Book of Proverbs (Bible and Literature Series, 11;

Sheffield: Almond Press, 1985), pp. 265-7/1.



where she deals with the Foreign Woman, Camp no longer considers her related to the
‘foreign wives’ of the early post-exilic period.”’ Based on Snijders’s definition of =2

and 1, she goes on to propose that all women are like the Foreign Woman because they
are ‘outsiders’ in the patriarchal order.”' She argues that in Prov. 7, the Foreign Woman

1s the embodiment of evil, seducing men to defy the laws of Torah and symbolic of the
force against the patriarchal structures of Yahwism. The Foreign Woman has become a
voice 1n defiance of the patriarchal order of society. Therefore, her antithesis, Woman
Wisdom, has to be a metaphorical woman who speaks for the patriarchs. In another
work, Camp interprets the two woman-figures from the perspective of the female gender
in the role of the trickster common in folklore.”* She argues that women who could not
function within the patriarchal systems, used their female powers as tricksters to achieve
their own goals — either for good or bad.

Christl Maier follows the same line of argument, which is also based on
Snijders’s lexical studies.”> Her thesis concentrates on understanding the Foreign Woman
from a socio-historical point of view and attempts to give more literary evidence that the
date for Proverbs 1-9 1s 1n the late post-exilic era, possibly nearer to the popularising of
Hellenistic influence. She thinks that the emphasis in some earlier work, on determining
whether the Foreign Woman i1s to be taken as an actual figure or merely a poetic figure,
1s misplaced, and believes that the woman is intended to represent the different life
situations of women and their positions in society. She charts the Foreign Woman in
Proverbs 1-9 1n three of her functions: as adulteress, as opponent to Woman Wisdom,
and as parallel to the evil men. In her role as adulteress, Prov. 5 links her to the issue of

mixed marriages 1n Ezra-Nehemiah, and Prov. 6.24-35 to the ethics of Torah. Maier does

* C. Camp, Wise, Strange and Holy: The Strange Woman and the Making of the Bible
(JSOTSup, 320: Gender, Culture Theory, 9; Shettield: Shettield Academic Press, 2000), p. 32.

! C. Camp, ‘The Strange Woman of Proverbs’, in Wise, Strange and Holy, pp. 40-71. This essay
1s a revised version of an earlier work, ‘What’s so Strange about the Strange Woman?’ in David
Jobling, Peggy Day and Gerald Sheppard (eds.), The Bible and the Politics of Exegesis: Essays in
Honor of Norman K. Gottwald on His Sixty-fifth Birthday (Cleveland, Ohio: Pilgrim Press,
1991), pp. 17-32.

*2 C. Camp, ‘Wise and Strange: Woman as Trickster in Proverbs’, in Wise, Strange and Holy, pp.

72-89.
> C. Maier, Die ‘fremde Frau’ in Proverbien 1-9: eine exegetische und socialgeschichtliche

Studie (OBO, 144; Goéttingen: Vandenhoeck & Ruprecht, 1995). Idem, ‘Conflicting Attractions:
Parental Wisdom and the “Strange Woman” in Proverbs 1-9°, in A. Brenner and C. Fontaine
(eds.), Wisdom and Psalms (2nd series; Sheffield: Shettield Academic Press, 1998), pp. 92-108.
Maier opposes those scholars who interpret the Foreign Woman as a tool of gender prejudice
because Proverbs 1-9 portrays very stupid young men who would easily succumb to any

temptation too.



not think that /7°92) 1s a direct reference to the ‘foreign wives’ 1n Ezra-Nehemiah, but the
191 AR 1n Prov. 5 is. This is because Prov. 6.20-35 is a case of adultery that could be
applied to any woman who is Jewish or an ethnic foreigner. Prov. 7 refers to the cultic
backdrop highlighting the aggressive sexuality of foreign women who are destructive. In
her role as an opponent to Woman Wisdom, Woman Folly in Prov. 9.13-18, is portrayed
as a prostitute reminiscent of the aphroditic goddesses of the ancient NE. Maier says that
this passage gives evidence of the cultic contexts inherent in the other parts of the texts
concerning the Foreign Woman. The language of death related to the Foreign Woman
originates 1n the cultic background. Then, in her role as a parallel to the evil men, she is
shown by the teachers to be another trap to which the young men may succumb. These
evll men encourage the young to rebel against the authority of the religious, the familial
and the societal structures which teach them to adhere to the Torah, practice filial piety
and honour the elders 1n the Yehud community. Maier also explains how the women 1in
the society are taught to conform to the positive image of the faithful and devoted wife,
and the teaching mother mentioned in these chapters. These positive images are intended
to restrain women from becoming the undesirable Foreign Woman 1n the community.

Maier’s interpretation of the Foreign Woman actually picks up the various
strands of earlier scholarship discussed previously. She does 1t by allocating each
passage of the Foreign Woman to the various possibilities of interpretation. This method
resembles that of Washington’s, and both agree that Prov. 5 i1s linked to the ‘foreign
wives’ of Ezra-Nehemiah and Prov. 6.20-35 to the common warnings against adultery.
Her interpretation of Prov. 7 and 9.13-18 1s an echo of Bostrom’s. In this way, the
‘foreignness’ of the Woman 1s not dependent on 177 and 17°723 as it has been designated,
but on the context of 1ts appearances.

There are four other commentators who interpret the Foreign Woman as the
representation of all the bad women in the commumty. Although William McKane
accepts Snijders’s definition for *72) and 91, he thinks that the meaning of “foreignness’
should be retained for m°92) because 1t depicts the Woman’s location outside her
community, which allows her to do anything without fear of punishment within that
community.”* He does not think that her ethnic origin or cult is the important issue,
therefore he suggests that all foreign women are perceived as promiscuous. When it

comes to explaining the Foreign Woman 1n Prov. 7, he argues that she 1s a marred

> W. McKane, Proverbs: A New Approach (OTL; London: SCM, 1970), p. 285.



: : 75 : :
woman who 1s a prostitute.”” Hence, the passages on the Foreign Woman are like one of
the common warnings against promiscuous women, which arise from the ‘international’

instruction literature of the ancient NE, on which see my discussion in 1.2. on Lang

below.

Ronald Murphy, on the other hand, prefers to take a non-committal stance.*

While he agrees with Snijders and Humbert that 7°92) does not mean ‘foreign’ for

Foreign Woman, but refers to ‘the wife of another’, he proposes that she is a metaphor,
and theretore, open to different interpretations. In particular for him, she depicts a danger
which results 1in death and i1s seemingly more frightening than the consequences of the
evil men. On the whole, he interprets the passages of the Foreign Woman as referring to
warnings against adultery.

Otto Ploger similarly feels that the debate about ethnic ‘foreignness’ in the words
of m°7>) and 17t has been given undue emphasis.27 He suggests that the Foreign Woman
1s portrayed ambiguously in Prov. 2.16-19 so as to suggest all the possible images of the
women to be avoided 1n the post-exilic community. Pléger does not exclude the meaning
of ‘foreignness’ for the Foreign Woman, however, and thinks that Prov. 5 1s intended to
be a specific waming against intermarriage with foreigners. Prov. 6.20-35, on the other
hand, warns more generally against the adulteress, while Prov. 7.6-27 simultaneously
warns against the adulteress, the foreign goddess and the devotee of the foreign cult.
Ploger has simply embraced all the interpretations of the earlier works, at the expense of
finding any wholly consistent interpretation for the work.

Another similar view to Ploger, but with a slightly different interpretation in
terms of the context of Proverbs 1-9, 1s found in the commentary of Leo Perdue.”® Perdue
makes the link of the context of Proverbs 1-9 with that of Ezra-Nehemiah and argues that
the text are teachings favourable only to the hierocratic party. He interprets the Foreign
Woman variously in all the passages: in Prov. 2.16-18 she 1s a metaphor for the

personification of extra-Israelite culture and religion; 1n Prov. 5.3-20 she 1s a prostitute,

> McKane, pp. 338-39.
R, Murphy, Proverbs (WBC, 22; Waco, Texas: Word Books, 1998), pp. 16-17, 278-87. He

cites Maier extensively but he is silent about Maier’s interpretation tor Prov. 2.16-22 and 5.1-20
concerning their relation to the foreign wives in Ezra-Nehemiah.
0. Ploger, Spriiche Salomos (Proverbia) (BKAT, 17; Neukirchen: Neukirchen Verlag, 1984),

p. 56.
8 L. Perdue, Proverbs (Interpretation; Louisville, Kentucky: John Knox Press, 2000), pp. 91-93,

118-22, 132-36, 148, 153-54. Perdue argues that the political tensions constitute the background
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adulteress, fertility priestess, foreign goddess and the abstract notion of folly, and
possibly the chapter intends to warn against any association with foreigners or aliens; in
Prov. 6.20-35 she 1s the adulteress and wife of another man and in Prov. 7.6-27. she is
the fertility priestess or foreign goddess, the metaphor for foreign religion and culture.

Woman Folly in Prov. 9.13-18 is the incarnation of the Foreign Woman, the seduction to

foreign religion and culture.

Section Conclusion

From the above discussion, there are some observations to be made. It seems that
when 117721 1s taken to mean ‘foreign woman’, she refers to a female deity (Clifford), and
depicting goddess worship, whether in reality (Bostr6m, Winter and Blenkinsopp), or as
a symbolic representation of it (Habel and Scott). However, more often than not, 172 is
not taken to mean ‘foreign woman’, because of the passage in Prov. 6.20-35 which
depicts adultery. Hence, a link 1s made not with ‘foreignness’, but with ‘outside-ness’ in
terms of her social behaviour, or with perceptions of her morality and social status
(Camp, McKane, Meinhold, Fox, etcetera). This view, as we have seen above 1s the most
popular one and 1s based on the conclusions made by the lexical studies of Humbert,
Snijders and Lang. Concerning 171, however, most of the recent scholars understand it to
mean ‘foreign woman’ 1n Prov. 5 and 1ts use of ‘foreignness’ i1s equivalent to the D)
M1'00) 1n Ezra-Nehemiah, because of the similar depiction of the consequence of losing
one’s properties to foreigners in both texts (Washington and Maier). A different way of
looking at the word 1s to understand 1t as priestly vocabulary associated with the polarity
to the cult of Yahweh. Hence, the Foreign Woman 1s essentially depicting her
involvement with the foreign cult (Blenkinsopp and Perdue). Otherwise, the attempt to
determine the definite meanings of 171 and 1921 1s relinquished, and they are treated
ambiguously, thus adopting an open-ended interpretation of the Foreign Woman (Pléger
and Murphy).

In general, scholarship seems to give the impression that for 7723 in particular,
its meaning i1s something which i1s difficult to render into English or other modemn
languages. That i1s why there 1s little consistency 1n the translation of the word even

within single works, never mind within scholarship as a whole. At times, the

of Proverbs 1-9. He interprets the fools and scoffers as those who reject the Persian colony,
whilst the wicked are those militants who attempt to overthrow the Persian rule.
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understanding 1s clearly linked simply to an interpretation of the specific passage in

which the term occurs. The table below presents some good examples:

Table 1.1: Examples of How Some Scholars Translate 12t and 7°92)

] Sm] ders Scott | Whybray Murphy
I I I (NRSV)
2.16 mzzx lewd | loose adulteress | loose stranger
M woman woman | woman
harlot | unknown | stranger | adventuress | outsider
woman woman
5.3 aiml; harlot |  (not stranger | loose stranger
| mentioned) | \woman | woman
520 | stranger | lascivious | stranger loose stranger
woman woman
l 7°90) another | unknown | foreigner | adventuress | outsider
woman
H 6.24 1723 stranger | unknown | stranger | adventuress stranger
woman
7.5 TR another’s (not adulteress | loose stranger
i wife | mentioned) | woman l
Rhimin) adulteress (not stranger | adventuress ‘ outsider
mentioned) woman
- 22.14 n adulteress | lascivious | harlots loose strangers
women
2327 | o l adulteress | outsider | strange | adventuress | stranger
| woman

Despite the variation in the translation, however, i1t should be obvious that the
explanations given by all the scholars quoted, not only 1n this table, but in what has gone
before, agree that the general portrayal of the Foreign Woman 1s one of an adulteress,
whether she i1s an ethnic ‘foreigner’ or Israelite. This also probably explains why notions
of sexual promiscuity are somehow 1mputed to 771 and 7°72), as we can see from the
table above. Some then take 1t to explain that the sexual promiscuity of the Woman 1s
linked to foreign cultic worship. In this way, the link with the imagery of the adulteress
depicted in the prophetic literature of the whoring wite of Yahweh, Israel, 1s made. The
trait of sexual unfaithfulness in the motif of the Foreign Woman 1s, therefore, singing to
the same tune of apostasy as in the imagery of the adulteress. The crux of the problem 1s

in understanding what ‘foreignness’ means for the OT, and 1n particular for the author of

Proverbs 1-9, and that brings us to a fundamental question: what are the meanings of =1

and 02 as they are used in the OT?
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1.2. Reclaiming ‘Foreignness’ for the Foreign Woman in Proverbs 1-9

In this section, we shall re-examine the major lexical studies of 91 and 95,
beginning with Bostrdm, and then looking at the works of Humbert and Snijders, which
are direct responses to Bostrom’s thesis; Lang will be dealt with last, as his definition
and 1nterpretation of the Foreign Woman is in turn, to some extent reliant on the

conclusions made by Humbert and Snijders. First, though, we shall run briefly through

the usage of the two terms.

The Occurrences of 122 and 1 in the OT

Some dictionaries, such as BDB, HALOT and TDOT recognise two roots for

29);*” one incorporates ideas of recognition and acknowledgement, the other ideas of

foreignness.”’ The primary derivatives are the noun 123, used exclusively 1n construct
expressions of description, and the adjective *12).°' Most of the occurrences are in the
expressions 92) M3/13 and 92 *nO58/58 — broadly, ‘foreigner’ and ‘foreign god’
respectively. Four times 923 is used with other nouns: 133 52313 as ‘foreign idols’ (Jer.
8.19), 7217 minam ‘“foreign altars’ (2 Chron. 14.3 [MT 14.2]), nnIx 223 ‘foreign land’
(Ps. 137.4), and =23 5on ‘all foreign things’ (Neh. 13.30). The adjective 12) is used
both to qualify nouns and absolutely, as a substantive. The latter 1s, in fact, more
common, as the overall picture 1s distorted by the multiple occurrences of N1*"2) o) in

Ezra-Nehemiah. Either way, the term 1s usually, though not exclusively, applied to

* BDB, pp. 647-49; HALOT, pp. 699-700; and TDOT, p. 424. (TDOT numbers the root in a
different order from the other two). KB (pp. 617-18) and TLOT (pp. 739-41), on the other hand,
recognise only one root.

** The noun, 133, occurring in Job 31.3 and Obad. 12, which probably means ‘calamity’, is
assigned to this root by BDB, HALOT and TDOT. However, 1t sits uncomfortably beside the
other words, which derives from it. As for KB and TLOT, 1t 1s only listed as one of the

derivatives of 12..
*! There is a group of occurrences which 12 appears to be in the verbal forms, namely in niphal

(Prov. 26.24); hithpael (Gen. 42.7; 1 Kgs 14.5); and piel (Jer. 19.4; Deut. 32.27; 1 Sam. 23.7).
They have been considered by BDB, which 1s followed by TDOT and TLOT, as a verbal

denominative of the root dealing with 1deas of ‘foreignness’. HALOT classifies them under the
other root, which usually appears in the hiphil, thus belonging to a group ot derivatives occurring
in verbal forms. KB also deals with these occurrences in the same way. If we look into each of

these occurrences in their contexts, 1 Sam. 23.7 1s probably an error (note BHS); Jer. 19.4, at
least deals with acts of ‘making foreign’; the other occurrences seems to deal with ideas of
recognition and acknowledgement. Although, of the two occurrences in Gen. 42.7, the latter
might be in line with the idea of ‘treating as a stranger’, hence the root associated with

‘foreignness’.
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people. The exceptions are Exod. 2.22; 18.3 (a land); Judg. 19.12 (a city); Isa. 28.21
(divine acts of judgement); Jer. 2.21 (a vine); and Zeph. 1.8 (clothing).

We shall examine the nuances of the usage in more detail below, but it should be
said straight away that the concept of ‘foreignness’, if not understood too precisely in
modern national terms, 1s quite appropriate as a translation for almost all contexts in
which the noun and adjective appear. This 1s sometimes explicit, as when the Israelites
separate themselves from ‘sons of foreignness’ (Neh. 9.2), when the king must not be a
‘foreigner’, ‘who 1s not your brother’ (Deut. 17.15), or when the reference is to people
from other lands or nations worshipping Yahweh (for example, 1 Kgs 8.41, 43 = 2
Chron. 6.32, 33; Isa. 56.3, 6; cf. differently, Ezek. 44.7, 9). Frequently, the reference 1s
not so much to people from far away as to non-Israelites with whom the Israelites come
into frequent contact, for which provision has to be made 1n the laws (for example, Gen.
17.12, 27; Exod. 21.8; Deut. 14.21; 15.3; 23.20). In the same vein, the term =21 *F15R/5N
usually refers to deities worshipped by or among the Israelites, not to the gods of cities or
nations elsewhere (for example, Gen. 35.2, 4; Deut. 31.16; Josh. 24.23; Jer. 5.19). The
terms do not exclude geographical distance (cf. the famous reference to Babylon as
‘foreign land’ in Ps. 137.4, or to Egypt in Exod. 2.22; 18.3), but the primary sense 1is not
so much geographical as ethnic, or religious (as in the particular sense of ‘non-
Yahwistic’). This can also be linked to some places which deals with inheritance — the
103 1s par excellence the person to whom one’s property should not pass (ct., at the
personal level, Prov. 5.10; Eccl. 6.2; and at the national level, Lam. 5.2; Obad. 11). A
person is also treated as *923, when excluded from one’s household (Gen. 31.15; Job
19.15; cf. Ps. 69.8). Once, in Prov. 27.2, the sense 1s extended to mean ‘someone other
than oneself’, and in Isa. 28.21, the reference 1s probably to the “unfamiliar’ character of
the divine action. The emphasis is still on differentiation from the immediate subject in
these extended meanings, rather than on a sense of exclusion. Also, there 1s no specific
ethical or moral connotation in any of the usage, although Jer. 2.21, which has been
taken at times to imply this sense, in fact merely contrasts the vine becoming 1723 with

the origins of that vine in a “pure seed’.?

Therefore, 123 is not exclusively a ‘nationalistic’ term, 1n that 1t 1s not confined to

defining terms such as land, country or government, which are themselves modern

32 Also noteworthy is Pss. 144, 7, 11, which seem to imply a moral sense 1n the 121 13, but the
psalm taken as whole, is a prayer for deliverance tor the people who worship Yahweh, in contrast
to those who do not. Hence, a religious differentiation rather than a moral one.
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concepts that arose after World War I1.7>° If “foreignness’ is understood only in relation to
the concept of ‘nationhood’, it implies serious problems in OT study, because boundary
limits of Israel in Palestine vary considerably in the different historical epochs of Israel
in the biblical periods. For example, should the inhabitants of Libnah consider
themselves as ‘foreigners’ to Judah because they rebelled during the time of Jehoram (cf.

2 Kgs 7.22), although they were under the sovereignship of Judah from the time of
Joshua (10.29-33; 12.15; 21.13), and their land was recognised as belonging to Judah?

The fact 1s that the claims made regarding the geographical boundaries of Israel during

this period are still a debate among archaeologists today.”

Perhaps 92), in its sense of ‘foreignness’, should thus be understood as an

‘ethnic’ term. A concise definition for ‘ethnicity’ is as follows:

Ethnicity 1s an aspect of social relationship between agents who
consider themselves as culturally distinctive from members of other groups
with whom they have a minimum of regular interaction. It can thus also be
defined as a social 1dentity (based on a contrast vis-a-vis others)
characterized by metaphoric or fictive kinship. When cultural differences
regularly make a difference in interaction between members of groups, the
social relationship has an ethnic element. Ethnicity refers both to aspects of
gain and loss 1n interaction, and to aspects of meaning in the creation of
identity. In this way i1t has a political, organizational aspect as well as a
symbolic one.

Ethnic groups tend to have myths of common origin and they nearly
always have ideologies encouraging endogamy, which may nevertheless be

of highly varying practical importance.”

> These conditions are key elements in the modern definition agreed by the international bodies.
See ‘Woodrow Wilson and the Fourteen Points’ which states the principles protecting the rights
and claims of a nation, in Christie Clive, Race and Nation: A Reader (Tauris History Readers;
London: 1.B. Tauris, 1998), especially pp. 89-90; and 79-97.

** See Niels Lemche, The Israelites in History and Tradition (Library of Ancient Israel; London:
SPCK, 1998); and William Dever, ‘“Will the Real Israel Please Stand Up?” Part II: Archaeology
and the Religions of Ancient Israel’, BASOR 298 (1995), pp. 37-58. It may be helptul for us to be
reminded that the subject of geographical boundary for a given country is an unresolved problem

even for our present time.
* Thomas Ericksen, ‘Ethnicity, race and nation’, in Montserrat Guibernau and John Rex (eds.),

The Ethnicity Reader: Nationalism, Multiculturalism and Migration (Cambridge: Polity Press,
1997), p. 39. It is unfortunate that ethnicity came to be associated with ‘race’ during the World
War II, but the distinction between the two has been made ever since. See T. Eriksen, ‘Ethnicity,
Class, Race and Nation’, in John Hutchinson and Anthony Smith (eds.), Ethnicity (Oxford
Readers; Oxford: Oxford University Press, 1996), p. 28; Ashley Montagu, Man’s Most
Dangerous Myth: The Fallacy of Race (London: Altamira Press, 6th edn, 1997); and Clive, pp.

40-48.
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In this way, to put it simply, ‘foreignness’ is expressed in terms of self-consciousness
concerning one’s sense of belonging, that is, the exercise of defining who is the
‘foreigner’ 1s dependent on what one understands oneself to be part of. This definition
allows the flexibility we find in the OT, where there are ‘shifting boundaries’ of
‘foreignness’. Throughout the books of the OT, the idea of who the ‘foreigner’ to Israel
1s and 1s not (whoever they claim themselves to be) is not a constant entity. For example,
only the fourth generation of the Egyptians and Edomites can qualify to become a
member of the ‘Israelite’ community (Deut. 23.8), but those prior are not eligible. We
also have the n1"12) ) 1n Ezra 9-10 who are the ‘peoples of the land’ identified with
those not exiled and considered as the ‘out-group’. These texts will be dealt with later,
and 1n order not to jump ahead of myself in the discussion, it will be pointed out for
present purposes that whatever happened in Ezra-Nehemiah concerming these ‘foreign
wives’ and the exclusion of the ‘people of the land’, is something very strict and it is not
found elsewhere 1n the OT. This event erases the provision mentioned at an earlier period
in Deut. 23.8, making all the generations of the Egyptians and Edomites 1llegitimate to
admit the congregation. The examples above demonstrate that to define who constitutes
the ‘foreigner’ in the OT 1s dependent on who decides they should be, and 1t also varies
1n the historical periods. However, this 1s not the place to engage in a discussion on such
a huge topic as ‘nationalism’ and ‘ethnicity’ and the material which we are dealing with
is not appropriate for handling these subjects.’® Nonetheless, in trying to understand
‘foreignness’, it 1s essential to mention the implications of these terms, and inevitably,
the use of 72) 1n the OT.

Another usage of 121 1s the occurrence of M2 o'w), used in 1 Kgs 11. 1, 8 of
Solomon’s foreign wives, in Ezra 10.2, 10, 11, 14, 17, 18, 44 of the ‘foreign wives’ of
the Jews; and in Neh. 13.26, 27, which hinks the two sets of wives. In 1 Kings 11, the
wives are clearly non-Israclites, and they are associated with the establishment of the
non-Israelite cults in Judah; in Ezra-Nehemiah, they are connected to the concept of the

‘peoples of the land’.
We shall now consider the usage of m1. Dictionaries identify three roots: 1711 with
the meaning ‘to press out’ in qal (Judg. 6.38; Isa. 1.6; 59.5; Job 39.15); 171 with the

meaning ‘to turn aside, go away’; and III"t with the meaning ‘to stink or hate’ — 171

* See Kenton Sparks, Ethnicity and Identity in Ancient Israel: Prolegomena to the study of
ethnic sentiments and their expression in the Hebrew Bible (Winona Lake, Indiana: Eisenbrauns,

1998).
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(only in Job 19.17).°” Most of the occurrences found in the OT are derived from I,
The verbal forms appear not many times: in qal (Ps. 78:30; Job 19:13); in niphal (Ps
>8.4; Ezek. 14.5; Isa. 1.4); and in hophal (Ps. 69.9). For the majority of the occurrences,
seventy-one 1n total, it usually appears as a noun, and in the participle, from which the
adjective 1s derived. Almost half of these occurrences have direct references to the
foreign enemies of Israel, depicted as plunderers (for example, Isa. 1.7; 29.5; Jer. 51.2,
51; and especially Ezek. 7.21; 11.9; 28.7, 10; 30.12; 31.12) and to foreign deities (for
example, Deut. 32.16; Isa. 43.12; Jer. 3.13; Pss. 44.21; 81.10). Four times in Proverbs it
appears 1n the context regarding warnings against taking surety (Prov. 6.1; 11.15; 20.16;
27.13). Like 223, it does not always refer to persons and sometimes, although not
frequently, can be used to describe other things, such as plants (Isa. 17.10), the divine
works of Yahweh (Isa. 28.21), waters (2 Kgs 19.24; Jer. 18.14), and even things (Prov.

23.33; Hos. 8.12). It appears several times 1n the priestly texts to warn against offering
‘strange 1ncense’ (Exod. 30.9) and ‘strange fire’ (Lev. 10.1; Num. 3.4; 26.61) to

Yahweh, which when 1f done, 1s punished with instant death.

We shall now examine the nuances of the usage. Where 2t depicts foreigners in
the sense of non-Israelites, the context always specifies (for example, Joel 4.17, cf. 4.12;
Ezek. 7.21, cf. 7.24; Obad. 11). Like 023, most of these references do not usually refer to
foreigners far away, but to those non-Israclites with whom Israel frequently came into
contact. However, unlike 223, 21 does not always have non-Israclites in mind. For
example, Deut. 25.5 refers to anyone who does not belong to the family of the widow’s
late husband; Hos. 5.7 refers to the ‘illegitimate children’ given birth by Hosea’s wife,
Gomer; and Ps. 109.11 probably refers to godless and wicked people. In a few cases, it 1s
used to denote someone other than oneself, as in Prov. 14.10; 27.2; 1 Kgs 3.18; and once
it refers to someone who can be treated as such by their family (Job 19.15). It 1s
noteworthy that a large group of occurrences which do not have the non-Israelite in mind
appear in the priestly texts as well. There, the term 1s used frequently to denote those
who cannot participate in some respects of the cult (for example, the 21 1s banned from
eating the holy food of the priests in Lev. 22.13; and even a priest’s daughter who
marries one is prohibited from eating such food in Lev. 22.12, 13; a person 1s also a 21 1f
anyone from Israel puts the anointing perfumes reserved only for the priests on him as in

Exod. 30.33). Probably, the most common occurrences are found in Numbers, where the

37 See BDB, pp. 266-67; HALOT vol. 111, p. 267, TDOT vol. VI, p. 52; KB, pp. 253-54.
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texts continually and solemnly warn against the =t who attempts to encroach on the
tabernacle (Num 1.51; 3.10, 38; 16.40; 18.4, 7; 26.61).

Thus, the usage of =t is not as consistent as that of 72). The immediate context
usually supplies the information needed whether the occurrence is intended to refer to the
non-Israelite or not. However, sometimes the context itself is not clear and it is best to
leave 1t undetermined (for example, Job 15.19). There is a group of occurrences whereby
91 1s used 1n conjunction with 123: Isa. 28.21; 61.5; Jer. 5.19; Pss. 69.8; 81.10; Job 19.15;
Prov. 2.16; 5.10; 20.16; 27.2, 13; Obad. 11; Lam. 5.2. As we have discussed already,
while 91 1s fluid and 1s dependent on the immediate context to determine who is being
referred to, and "2) 1s undoubtedly the ‘foreigner’ to Israel, it 1s therefore right to
conclude that in these occurrences, 12) determines the referent of 21 as the ‘foreigner’.

S0 we can summarise briefly from our study that the usages of 72 and 21 are not
similar and they denote ideas which are quite nuanced from each other, although
sometimes they meet and seem to refer to the same thing. We conclude that the
derivatives of =92) from the root denoting ‘foreignness’, demonstrate a consistent
depiction of that 1dea. No ethical or moral aspect of the word 1s implied and 1ts usage
always emphasises the sense of differentiation from 1ts immediate subject, as 1n Israelites
versus non-Israelites, or Yahwistic cult versus non-Yahwistic cult. In this respect, it 1s
more an ‘ethnic’ term, than a ‘nationalistic’ term, 1n the modern defimitions of the word.
As for 01, specifically those occurrences deriving from II911, 1t encompasses a broader
sense of ‘otherness’ — sometimes extending from oneself, to outside one’s family, social

and religious groups, and country. However, the immediate context always determines
the specific reference the text intends to make. It 1s therefore a fluid term and relies
heavily on the text for its meaning. Hence, when it comes to those occurrences when
they appear together, we conclude that =7 draws its meaning from 923, which 1s a
determinate term for ‘foreigner’. Following such a conclusion, we shall now look at

those four influential scholars who have shaped the perception of 21 and °72) and the

interpretation of the Foreign Woman of modern scholarship, and see how their works

measure up to the study we have made so far.

Bostrém on the Meanings of 7t and *122 and Interpretation of the Foreign Woman
It seems that Bostrém’s analysis of 91 and *212) comes to the same conclusions we

have made about the usage of these words in the OT. He disagrees with earlier scholars

who had opted for other meanings for both 21 and >33, by showing that there 1s no need
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to do so, especially when 92 in the rest of the OT certainly means "'foreigner’.3 % He also
agrees that 71 does not always refer to the ‘ethnic foreigner’, but when it is used in

parallel with *12), it derives the meaning of ‘foreignness’ through *123.>" Hence, the

Foreign Woman is certainly a ‘foreigner’.

Bostrom then goes on to show what kind of a ‘foreigner’ the Foreign Woman is,
and here his analysis becomes less straightforwardly rooted in the OT usage. He believes
that she is a representative of the wives of the foreigners who live in Jerusalem®’ and of

the devotees of the Ishtar cult of the Astarte version.*' He argues that the passages about

the Foreign Woman in Proverbs 1-9 are concerned not so much with adultery as with her
efforts to fulfil her vows to the goddess. According to Bostrém, Prov. 7 is the key text
for understanding who she really is.** There, she is the ethnic foreigner, the wife of a
foreign merchant, who 1s seeking a victim in order to fulfil those vows by having a
sexual relationship with a man other than her husband. This 1s not sexually, but
religiously and culturally motivated. Key to this interpretation 1s Herodotus’ report of
women waiting 1n the Temple court to be ‘deflowered’ before their marriage (Histories,
1.199), and Bostrom argues from this and other evidence the existence of temple
prostitutes 1n the Astarte cult.*

He also claims that the way 1in which the author presents the Foreign Woman 1n
antithesis to Woman Wisdom, who 1s herself presented as a bride (Prov. 7.4, 5), indicates
that there are overtones of sacred marriage associated with the figure of the Foreign
Woman.** He suggests that although the Foreign Woman herself is not primarily seeking
to marry the Israelite youth, she 1s portrayed as a representative of the cult of the love-
goddess. Correspondingly, the Israelite can be saved from the Foreign Woman by taking
Woman Wisdom as his wife.

Bostrom’s thesis has been much criticised for this interpretation of Prov. 7, and

those criticisms need not be repeated here.*” His emphasis on elements in the chapter

*® Bostrém, pp. 47-52.

** Bostrém, p. 52.

* Bostrém, pp. 134-35.

*! Bostrom, pp. 108-33.

*> Bostrém, p. 47 and repeatedly elsewhere. He discusses Prov. 7 in his chapter 4, pp. 103-32.

“ Bostrém, pp. 111-14.

“ He deals with the aspect of bridal imagery of Woman Wisdom and the Foreign Woman 1n his
concluding part, see Bostrom, pp. 156-74.

¥ See example, McKane, pp. 334-41; and for a concise evaluation of cultic prostitution, see
Mary Beard and John Henderson, ‘With This Body I Thee Worship: Sacred Prostitution in
Antiquity’, Gender and History 9 (1997), pp. 480-503. Also ct. 1.2.
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which point to a cultic victim-meal motif, and to the sexual rites of a specific cult seem

too far-fetched, at least since the decline of the myth-and-ritual approach in OT

scholarship. On the other hand, one should not throw the baby out with the bath water.
Bostrom’s arguments for retaining the meanings of =t and *92) which accord with the

rest of their OT occurrences are valid, even if what he then makes of the ‘foreignness’ of

the Foreign Woman certainly needs to be re-evaluated.

Humbert on the Meanings of 71 and *72) and Interpretation of the Foreign Woman
Humbert has written two essays in response to Bostrém’s thesis, in one of which

he formulates a different definition for 9t and *9>3, and applies this to the interpretation
of the Foreign Woman in Proverbs, contrary to Bostrdm’s; in the other, a lexical study of

the meanings of =1 and °92), he attempts straightforwardly to disprove Bostrém’s

definition of the words.*°

In the lexical study, Humbert rejects Bostrom’s understanding of =1 and 92, as
‘strange’ and ‘foreign’ respectively, and also his view that when the terms are used
together, 21 1s given specificity by *22). Rather, Humbert argues, both 21 and *22) have a

general meaning of ‘belonging to another’ and do not cause each other to derive some

nuance of ‘foreignness’.”’ He classifies the occurrences of 91 and 323 in the OT and

claims that the terms usually mean ‘foreign’ only in the prophetic literature;*® elsewhere,
they usually just mean ‘other’. He further asserts that this i1s particularly true for their
usage in wisdom literature, and 771 and 7°72) 1n Proverbs 1-9 must therefore mean
‘other’ because of that text’s genre. Furthermore, because he assumes Proverbs to be a
pre-exilic composition, he adduces further evidence for supposing that 771 and 11°92)

cannot mean ‘foreign’ based on a general argument that this sense appears only in post-

cye g 49
exilic literature.

* P. Humbert, ‘La femme étrangeére du livre des Proverbes’, Revue des etudes sémitiques (1937),

F

pp. 49-64; and ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangére” des Proverbes Bibliques’,

pp. 259-66, respectively. ...
*" Humbert, ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangere” des Proverbes Bibliques’,

pp. 264-65. ’
* Humbert, ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangere” des Proverbes Bibliques’,

pp. 261-63.
* Humbert comments that the results of the classification he makes show that the majority of the

meanings for =1 are not ‘foreign’ as in the ethnic, political and geographical sense. He says that
when 91 occurs in the pre-exilic and exilic literature, 1t must mean ‘other’; ‘Les adjectifs “zar” et
“nokri” et la “Femme Etrangére” des Proverbes Bibliques’, pp. 261-62, and emphasised again in

p. 263.
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For Humbert, there are four crucial texts which determine the meaning of nwx

791 as “‘the woman of others’ and not the ‘foreign woman’: Ezek. 16.32; Jer. 5.19; Ps.

81.10 and Hos. 5.7.>°

Ezek. 16.32 (NRSV)
Adulterous wife, who receives strangers (221~ nR) instead of her husband!

Jer. 5.19 (NRSV)

And when your people say, “Why has the LORD our God done all these things to us?”
you shall say to them, “As you have forsaken me and served foreign gods in your land,
so you shall serve strangers (2°91) in a land that is not yours.”

Ps. 81.10 (NRSV)

There shall be no strange (71) god among you; you shall not bow down to a foreign
g0d.

Hos. 5.7 (NRSV)
They have dealt faithlessly with the LORD; for they have borne illegitimate children
(0°91). Now the new moon shall devour them along with their fields.

It 1s not easy, however, to accept the logic of Humbert’s interpretation of these texts.
First and foremost, all these references do actually refer to people or gods that are not
[sraelite. ©>91-nX in Ezek. 16.32 presents textual problems® which Humbert does not
address; it should probably be discounted from the discussion. The contexts of both
Ezek. 16.32 and Hos. 5.7, however, describe 1n metaphorical language Israel’s
unfaithfulness, displayed in foreign alliances and 1dolatrous practices. ‘Foreignness’ 1s
indeed very much the backdrop of these texts. Likewise, Jer. 5.19 and Ps. 81.10 both
refer to non-Israelite gods, and Humbert fails to show any good reason for re-interpreting
the contexts as Israelite, or to justify his translation of 179t AWK as “the woman of others’.
Furthermore, Humbert proposes that the terms 171 and 1°72) are to be differentiated
between when applied to the Foreign Woman: 11°72) indicates, negatively, that the man
cannot recognise the woman as belonging to him; while 171 states, positively, that she is

the legitimate wife of someone else”” — hence, the n°1 MwX is ‘woman of others’ (he

> Humbert, ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangére” des Proverbes Bibliques’, p.

263.
' The MT notes the possibility of )nX instead of D1~NX as attested by the Septuagint,

wicHbuara. : o
2 Humbert, ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangere” des Proverbes Bibliques’, p.

265.
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believes that the sense is plural rather than singular), and m*92; is an ‘other woman’.>> In

this way, both adjectives separately implicate her as an adulteress.

However, taken this way, Humbert’s translation seems to suggest a strange
understanding of adultery with which the OT is quite unfamiliar, where a man can only
commit ‘adultery’ with a woman married to someone else, not simply because she is an
‘other woman’ or ‘woman of others’ whom the man cannot recognise, or who does not
belong to him. In addition, it seems that Humbert is putting the cart before the horse by
using the perception of the woman as an adulteress to override the strong evidence of
other OT usage. Besides, the assertion he makes that an assumption that meanings of

words differ when they occur in different genres can be used to justify finding a whole

new meaning for a word 1s questionable.

Snijders on the Meanings of 71 and *122 and Interpretation of the Foreign Woman
Perhaps the most influential contribution to the discussion has been the detailed

lexical study by Snijders, published 1n 1954, which later became the basis for his shorter
article on 211 in TDOT.>* Concerning the meaning of 923, Snijders from the very start
avolds the word ‘foreign’ and opts instead for ‘outside’ and ‘unknown’.>> One can sense
that for Snijders, the word ‘foreign’ denotes nuances incompatible with his
understanding of the OT texts, which he does not clearly specify in his work. For that
reason, it seems sensible to begin by trying to elucidate Smyjders’s understanding of the

word ‘foreign’. I think the following citation 1s probably a good start:

The translation “foreign countries” must 1n various cases be noted as an
anachronism. At any rate one must guard against the view that especially in
the time before the kings Israel was a region with more or less fixed
boundaries and a uniform form of government. The men lived in the
environments, within the circuit of a town, the sphere of a leader, they

gathered into a family or tribe.®

In other words, Snijders takes ‘foreign’ to mean ‘member of a foreign nation’.
Therefore, he believes that for pre-monarchical Israel, terms such as ‘foreign countries’
and ‘foreigners’ cannot be used for those periods when Israel 1s not a ‘nation’ with 1its

own land, geographical boundary and central government; and correspondingly, the

>> Humbert, ‘Les adjectifs “zar” et “nokri” et la “Femme Etrangére” des Proverbes Bibliques’, p.
264.

**L.A. Snijders, ‘The Meaning of zar in the Old Testament’, pp. 1-154; and "~ /O, pp. 53-57.
> Snijders, ‘The Meaning of zar in the Old Testament’, p. 62.

% Snijders, ‘The Meaning of zar in the Old Testament’, p. 62.
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terms are also inappropriate to describe those non-Israelites who do not have their own
: 57 : . " . :
nation.” By his reckoning, two conditions must apply for one to qualify as a ‘foreigner’

to Israel — Israel must have a defined land, and the ‘foreigner’ must himself be expressed

in relation to words denoting (his) land (for example, PnIX and ¥ IX). Hence, the
occurrences of 723 1n Neh. 13.30, and n1°12) 0w in Ezra 9-10 prove to him that >33
does not refer to ‘foreigners’ because these people are among the Israelites, living in and
belonging to the same land.”® This understanding of ‘foreign’ is also carried into his
usage of other words such as ‘country’, ‘nation’, ‘non-Israelite’, ‘Israelite territory’, as
well as ‘non-ethnical sense’.

Snijders’ predicament to come to terms with ideas of ‘foreignness’ takes us back
to our discussion on 121 above. We have noted just as Snijders did, that ‘foreignness’ is
not confined to geographical boundaries. However, Snijders has based his definition of
‘foreignness’ on a narrowly modern ‘nationalist’ perspective, which is determined by the
conditions of land, geographical boundary and central government. The concept of
‘foreignness’, as we have discussed above, is more an ethnic concept, rather than a
‘nationalistic’ one. It describes those outside the ethnos, rather than confined to
geographical boundaries and government. On the other hand, Snijders fails to pick up the
nuances 1n the meanings and implications of the terms ‘nationalism’ and ‘ethnicity’ and
does not attempt to show whether they can fit in the OT or not, as we have done above.
Snijders actually assumes that they all mean the same thing, although he offers no
definition of the terms, and uses them 1n a superficial way. This forces him to reject 1deas
of ‘foreignness’ for 123 and to take the only option left for him which 1s to look into the
semantic range of the word and he decides that the essential meaning 1s ‘otherness’. He
then recommends that the only way to define the >7>) more adequately is by what he
calls ‘the varying degrees of the communal circle’, which he defines as the world outside
the family, tribe and nation.”” The context for each occurrence of 153 and 912 will then

determine which communal circle 1s being referred to. So, 1n texts such as Gen. 17.12,

27: 31.15; 35.2, 4, 021 refers to someone outside the world of “family’ and ‘tribe’, rather

>’ Snijders, ‘The Meaning of zar in the Old Testament’, pp. 62-63, n. 8.

>® Snijders, ‘The Meaning of zar in the Old Testament’, p. 63.

> Snijders, ‘The Meaning of zar in the Old Testament’, p. 64. He builds these various worlds on
five verses: Deut. 17.15 and 23.20 — the mention of ‘not your brother’, quantifies his two worlds
of family and tribe; and Deut. 29.22; 1 Kgs 8.41; 2 Chron. 6.32 — the mention of ‘coming from a
distant land’, quantifies the world of ‘nation’. These categories happen to coincide with the
classification BDB uses to explain the contexts of the occurrences ot *712), see BDB, p. 648.
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than ‘nation’. On the other hand, this ‘innovative’ method which Snijders comes up with
fails to take into acount the complex relationships between the terms a8 n°a, nRdwDn,
v and nOX. When and how the Hebrew text understands the distinction between the
family and the tribe is an inconclusive debate in itself,®’ and nowhere in Snijders’s thesis
does he offer an explanation how these terms should be interpreted in order for one to

classify the *923 accordingly. On the whole, this method of defining 921 by ‘the varying

degrees of the communal circle’ just makes his theory meaningless.
We shall now look at how Snijders understands =1. He does not accept Humbert’s

definition of 71 to simply mean ‘other’, and he rightly criticises Humbert for equating the

1

term with 9nK.°" Snijders also effectively argues for some specific technical

understanding of the term, especially in the priestly literature, by drawing out the nuance
of ‘illicit’, ‘unqualified’ and ‘deviating’.®” However, he seems to go too far in asserting
that the priests are to treat the rest of the community as 91, and he simply divides the
community into the non-priests who are -1, and the priestly caste who are the non--1.%

Also, he extends this idea into his analysis of Ben Sira.”* On the whole, although

® See especially J.W. Rogerson, Anthropology and the Old Testament (Growing Points in
Theology; Oxford: Basil Blackwell, 1978), pp. 86-101. He discusses the various inconclusive
attempts 1n OT study to try to understand these terms in the light of anthropology. Also, see S.
Bendor, The Social Structure of Ancient Israel: The Institution of the Family (Beit 'Ab) from the
Settlement to the end of the Monarchy (Jerusalem Biblical Studies, 7; Jerusalem: Simor, 1996).
His work 1s based only on the Hebrew text, and does not take into account the socio-
anthropological models or the archaeological evidence. The complex situation of coming to
terms with the Hebrew understanding of family and tribe 1s somewhat expressed in: Bendor, pp.

45-118.
°! Snijders, ‘The Meaning of zar in the Old Testament’, pp. 75-78; 103-104.

°* Snijders, ‘The Meaning of zar in the Old Testament’, pp. 111-54.
*> Snijders, ‘The Meaning of zar in the Old Testament’, pp. 124-45, 151. On the contrary, Jacob

Milgrom explains that the contexts of the occurrences ot 91 1n priestly texts are all in relation to
the worship of Yahweh and his prescriptions, and the =1 1s the one who ‘encroach’ on proper

worship. The priests have not been recommended to regard the rest of the community as 1. J.
Milgrom, Studies in Levitical Terminology, I: The Encroacher and the Levite. The Term Aboda

(Near Eastern Studies, 14; Berkeley, Los Angeles: University ot California Press, 1970), p. 5 n.
6. Milgrom’s explanation is also repeated in his commentary, Numbers (JPS Torah Commentary;

Philadelphia: JPS, 1990), pp. 342-43.
°* In particular, for Sir. 45.18, Snijders goes so far as to claim that Ben Sira places Korah in the

third position, after the use of 071 followed by Dathan and Abiram because the latter two are
non-priests. On the other hand, Num. 16.1 clearly specifies that Korah 1s a Levite. If that was
Ben Sira’s intention, or his understanding of £°*91, he might as well not mention Korah. The other
problem is that after Snijders categorises 71 as occurring in Sir. 8.18; 14.4; 20.9 (this occurrence
is not found in the Hebrew extant, cf. Pancratius Beentjes, The Book of Ben Sira in Hebrew: A
Text Edition of All Extant Hebrew Manuscripts and a Synopsis of All Parallel Hebrew Ben Sira

Texts [VTSup, 68; Leiden: E.J. Brill, 1997], p. 182) as an outsider in the ‘neutral context’, and
45.13, 18 as referring to those not of the Aaronite descent or priesthood, followed by Sir. 11.32;

39.24: 49.9 as ‘the stranger in a religious-ethical aspect, the apostate’, Snijders explains that in
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Snijders 1s right to emphasise that 9t does not always have the non-Israelite in mind, he
does not unfortunately, seem to have a better way to define its sense of ‘otherness’ than
through ‘the varying degrees of the communal circles’. It seems strange that he chooses

to 1gnore the common way in which other dictionaries understand -1, which is a fluid

term and is totally dependent on the context for its reference.®

We have looked at the way Snijders perceives and treats the usages of 723 and =1

separately. Now we will examine how he interprets those occurrences when the terms
appear together, as they do for the Foreign Woman in Proverbs 1-9. Snijders makes the
same assumption as Humbert that when it comes to the different genres of the OT, words
take on different meanings. He believes that, except for those occurrences in the
prophetic literature where both terms do refer to the ‘ethnic non-Israelite’, elsewhere
they do not.®® The texts which serves him as evidence are: Ps. 69.9; Prov. 20.16; 27.2, 13
and Job 19.135; to which he also adds Gen. 31.15 and Eccl. 6.2 to give further support to
his argument. If we look closely at these texts, we can group them into three subject
matters, each of which we shall deal with below. Ps. 69.9; Prov. 27.2; and Job 19.15 deal
with relationships between self and other people; Prov. 20.16 and 27.13 with matters on

g1ving surety; and Gen. 31.15 and Eccl. 6.2 with matters on inheritance.

Ps. 69.9 (NRSV)
[ have become a stranger (O112) to my kindred, an alien (*223) to my mother's children.

Prov. 27.2 (NRSV)
Let another (71) praise you, and not your own mouth-- a stranger (*721), and not your

own lips.

Job 19.15 (NRSV)
the guests in my house have forgotten me; my serving girls count me as a stranger

(715); I have become an alien (*123) in their eyes.

the communal circles ranging from just an outsider to one who 1s not religious, the implication of
the ‘depreciation’ is at home with the wisdom literature because the norms of daily living falls
back on the ‘Tora of Jhwh’, the knowledge of God. He therefore concludes that the =1 1s ““the
other”’, who is outside the community and not one of the circle of the pious’. See Snijders, “The
Meaning of zar in the Old Testament’, pp. 104-109. I think this interpretation is problematical,
because no sequential order of ‘depreciating’ value can be discerned with the occurrences of 71 in
Ben Sira. The occurrences are sporadic and the order is based on Snijders’s systematisation of

the definitions he imputes to the word 7.
> KB, p. 265; ‘73°, BDB, pp. 266-67. R. Martin-Archard emphasises the nuance of hostility and

threat in the word; c¢f. R. Martin-Archard, ‘91 zar fremd’, TLOT vol. 1, pp. 520-22.
% Snijders, ‘The Meaning of zar in the Old Testament’, p. 64.
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Concerning the first group of occurrences, Snijders and Humbert assert that
because all the other references placed together with 223 and =t are related intimately to
oneself and one’s household, =23 and =t must simply mean ‘one other than the family’.®’

The two scholars seem to treat these texts in such a way as to suggest that they were

intended for the sole purpose of defining the 923 and -1, rather than how the two terms
are being used to bring out the meaning of the text. It is clear that rhetoric is at play in
these occurrences, and while Ps. 69.9 and Job 19.15 is making the point that the
householders no longer view the subjects as belonging to the same household, but are

total strangers,,68 Prov. 27.2 1s saying that praise i1s only valuable from someone quite

different from the subject.”” In these occurrences, there is no strong emphasis on the
ethnic difference of the subject and =53 and =1, but a disconnection of the subject from

the household and self respectively. It seems that Snijders has already determined

beforehand to establish a specific context of exclusion, that of the non-household and
non-dependent and it has deterred him from appreciating the colourful, poetic rhetoric of

the texts when they are exploiting the i1dea of ‘foreignness’ i1n order to give an

exaggerated lack of connection.

Prov. 20.16 (NRSV)

Take the garment of one who has given surety for a stranger (71); seize the pledge
given as surety for foreigners (0°72).

Prov. 27.13 (NRSV)

Take the garment of one who has given surety for a stranger (71); seize the pledge
given as surety for foreigners (Mm92))."°

As for Prov. 20.16 and 27.13, Snijders devotes eleven pages to explaining why all

the persons involved in the transaction do not involve any ‘foreigner’.”' Using Prov. 6.1

°" Snijders, ‘The Meaning of zar in the Old Testament’, pp. 64-66, 74-75; and Humbert, ‘Les
adjectifs “zar” et “nokri” et la “Femme Etrangére” des Proverbes Bibliques’, p. 262.

% For instance, see L.C. Allen, ‘The Value of Rhetorical Criticism 1n Psalm 69°, JBL 105 (1936),
pp. 577-98; and Marvine Tate, Psalms 51-100 (WBC, 20; Waco, Texas: Word Books, 1990), pp.

189-202.
% Snijders over emphasises on ‘relative’ value of praise and making a sliding scale out of the

text, asserting that the =1 and *12) must be someone independent of the person in question, like a
neighbour and the circle of friends, but not his servants or children. He does not explain why that
‘someone’, on the contrary, cannot be a total stranger of ethnic difference. Cf. Snijders, “The
Meaning of zar in the Old Testament’, pp. 74-75.

® However, one manuscript has 0121. )
"' Snijders, ‘The Meaning of zar in the Old Testament’, pp. 78-88. I do not think that Snijders has

given a correct explanation of the meanings of 27V and ypn. It seems that he makes these words
give the mere connotation of ‘to meddle with’ so that they imply dealings and transactions
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which 1s a text warning against giving surety, he argues that since ¥= and =1 are in
synonymous parallelism, they must refer to the same person and that the sense 1s true,
therefore, for Prov. 20.16 and 27.13: all the people involved are just associates involved
in commerce. This argument from synonymous parallelism is, of course, highly
questionable — especially given that the parallelism in Prov. 6.1 may not be strictly
synonymous. The verse 1s probably stating that one should be worried after giving
surety, whether it 1s given for one’s close friend or most distant foreigner. In Proverbs,
there 1s a general consensus that giving surety for anyone is a risky business, and we find
similar warnings in Prov. 17.18 and 22.26.”° Consequently, there is nothing in Prov.
20.16 and 27.13 to imply that =1 and *92) or 1°912) could not mean ‘foreigners’. On the

contrary, 1t 1s logical that because these people do not belong to the community of Israel,

the Israelites should be all the more cautious in their dealings with the *93).”

Gen. 31.15 (NRSV)

Are we not regarded by him as foreigners (N1°923)? For he has sold us, and he has been
using up the money given for us.

Eccl. 6.2 (NRSV)

those to whom God gives wealth, possessions, and honor, so that they lack nothing of
all that they desire, yet God does not enable them to enjoy these things, but a stranger
(*22)) enjoys them. This 1s vanity; it 1s a grievous 1ll.

Snijders’s interpretation of the other two texts, Gen. 31.15 and Eccl. 6.2, draws
on the conclusions reached in his treatment of the previous passages.”* In these two
passages, the main theme is inheritance, and the idea that 1t should pass on to someone
who has no link with the subject’s heritage 1s a tragedy. This 1dea 1s also strongly
established in biblical descriptions of national destruction (Deut. 28.33; Isa. 1.7; Hos.

8.7; Lam. 5.2; Obad. 11). Eccl. 6.2 echoes this idea. However, Snijders takes this text to

be the result of a kind of punishment such as the one mentioned 1n Job 31.8. He takes the

123 to be anyone who is ‘outside the world of the family’, and there 1s no connotation in

common in daily living involving some risks for the Israelite context only. For a more accurate
discussion of the word, see E. Lipinski, ‘27y’°, in 7DOT vol. XI, pp. 329-30.

> Andreas Scherer’s analysis of the texts concerning surety also points to the risks mvolved 1n
standing surety. He concludes that these warnings are intended to emphasise responsible thought
and behaviour in consideration of one’s own welfare and that of those in his household. One
should not risk his sustenance in careless undertakings. A. Scherer, ‘Is the Selfish Man Wise?
Considerations of Context in Proverbs 10.1-22.16 with Special Regard to Surety, Bribery and
Friendship’, JSOT 76 (1997), pp. 59-70.

> See McKane, pp. 542-43; and Bostrom, p. 38.
" Snijders, ‘The Meaning of zar in the Old Testament’, pp. 64-65.
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the ‘ethnic’ sense.”” As for Gen. 31.15, Rachel and Leah are stating the fact that their
father has treated them as 112, having no right to his inheritance. Snijders and Humbert
take 1°712) to mean here that they are being treated as social outsiders.’® Snijders’s point
1s that the word in this context also has no reference to a ‘non-ethnic sense’, and refers to
someone who belongs just ‘outside the world of the family’. In these two texts, both

scholars again miss the rhetorical and poetic force. The same considerations should apply

1n these texts as in Job 19.15 and Ps. 69.9. The rhetorical force of the word derives from

77

the assertion of distance from the family, with all its emotional overtones,’’ rather than

merely from ‘not belonging to the family’.

All of these passages reflect the weakness in Snijders’s argumentation. Where
they use terms implying extreme disconnection, for poetic effect if not actual ethnic
difference, Snijders consistently reduces this to a slight disconnection, making the
complete stranger into one just outside the household, the friend, or acquaintance from
another family, whose social ties with the subject are just a little distance away. A further

weakness 1s introduced 1n his conclusion to the section:

The zar 1s the one who deviates from the character of the people and
standards outside the primary relationships of life. In the places where both
adjectives occur (Isa xxvii, 2; Ix1, 5; Obad 11, Ps Ixix, 9; Job xi1x, 15; Prov 11,
16; v, 10, 20; vi1, 5; xx, 16 & xxvu, 2, 13), nokri 1s always placed after zar
where it states in a negative manner that it 1s the unknown one, the one with
whom one does not associate.’®

Except in his discussion of the priestly legislation, Snijders has done little to show that

the terms imply specific deviance from a norm, or refer to people who are deliberately

> Unfortunately, C.L. Seow, depends on Snijders’s thesis for the meaning of *72), and suggests
that ") refers to the ‘outsider’, rather than the ‘foreigner’. But he considers the *22) to refer to
the same group in Ezra-Nehemiah which threaten the rights of inheritance of the land for the
returned community; C.L. Seow, Ecclesiastes: A New Translation with Introduction and
Commentary (AB, 18C; Garden City, New York: Doubleday, 1997), p. 210. I shall examine the
occurrences of 123 in Ezra-Nehemiah in Chapter Two.

’® Snijders, ‘The Meaning of zar in the Old Testament’, p. 65 n. 11. Due to the uncertainty of the
meaning scholars give to 1*121 (as seen above and in the discussion here), commentators think
that what it means in this text is dependent on the claim that ‘For he (Laban) has sold us, and he
has been using up the money given for us.” However, no scholar could come to a detinite
conclusion concerning the nature and type of marriage contract that Laban and Jacob make. See
Claus Westermann, Genesis 12-36. A Commentary (trans. John J. Scullion; Mineapolis:
Augsburg Press, 1985), p. 492; Gordon Wenham, Genesis 16-50 (WBC, 2; Waco, Texas: Word
Books, 1987), pp. 272-73; and Victor Hamilton, The Book of Genesis (NICOT; Grand Rapids:

Eerdmans, 1995), vol. II, p. 289.

" Westermann, p. 492.
8 Snijders, ‘The Meaning of zar in the Old Testament’, p. 78.
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avolded. On the other hand, he has made the terms to denote concepts, from one of being
outside a particular community or social unit, to one of deliberate exile or exclusion from
that umit. It 1s this shifting concept which he used to describe the Foreign Woman, and

has been cited widely in subsequent literature,”” but it introduces ethical and other

concepts with little or no basis in his exegesis of the other materials.

An isSa zara 1s a woman who leaves the community and the rules in force
there (11 17). She 1s “strange” in respect to the right marriage viz. with the
woman whom one 1s given in youth (v 18). She acts independently towards
the young man and makes him her victim (vii 22 ff.) She is called nokriyya
like a zona (xx111 27) or an ’éSet ra‘ (vi 24), a bad woman, because she is a

heterogeneous woman with whom one does not associate, an unknown

WOIIlaIl.SO

In our opimion, zara indicates the aspect of the “deviating”, the
unfaithfulness with respect to her “house”, community and Jhwh. nokriyyah
says: she represents a strange world, she 1s an unknown one, whom one must
avoid.®’
Snijders’s interpretation of the Foreign Woman 1s that she has become a social outsider
because of her sexual promiscuousness, and that this 1s implied in the two adjectives that
describe her. How does he reach such a conclusion?

I[f Snijders’s work 1s read carefully, it becomes clear that his interpretation of the
Foreign Woman is very much dependent on his interpretation of Prov. 23.27, where
701 is used in parallelism with n1.°** Again as before, Snijders’s only understanding of
synonymous parallelism 1s in terms of complete, direct equivalence. From this verse, he
tries to find a link in the OT explaining the association of the two words, and argues that
the only way to understand the parallelism of m7°>92) and 7)1 1n Prov. 23.27 1s through the
account of Rahab in the book of Joshua. While he properly discounts the assumption in
much early twentieth-century scholarship that all prostitutes were foreign woman,~ yet

faced with the problem of explaining why the 1°923 1s here 1dentified with a prostitute

through the parallelism, he begins with the word 1.5 He says of Rahab, ‘even in her

™ This list is unending, see 1.1.; and to cite a few: McKane, p. 285; Ploger, p. 56; J.A. Soggin,
‘Jezabel, oder die fremde Frau’, in A. Caquot (ed.), Melanges bibliques et orientaux en [’honneur
de M. Henri Cazelles (AOAT, 212; Kevelaar: Butzon and Bercker, 1981), pp. 453-39.

*0 Snijders, ‘The Meaning of zar in the Old Testament’, p. 96.

*! Snijders, ‘The Meaning of zar in the Old Testament’, p. 104.

®2 Snijders, ‘The Meaning of zar in the Old Testament’, pp. 66-68.

83 There is no basis for such an assumption, as mentioned 1n ct. n. 12.

84 Q. Erlandsson, ‘mt’, TDOT vol. IV, pp. 99-104. it 1s the qal participle of i1, the root occurs
one hundred and thirty-nine times in the OT. Approximately two-thirds of these occurrences are
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own hometown of Jericho, she lived by herself in a house on the wall of Jericho (Josh.
2.15); and later after the destruction of Jericho she is located outside the camp of Israel
(Josh. 6)’.* The word ‘outside’ becomes crucial here. Snijjders interprets it as meaning
that, although Rahab becomes part of the Israelite community, she is not exactly a
participant, since she is located outside the camp. He understands this, furthermore, as a
reterence to her social location, and argues that certain Israelites are classified similarly
in Lev. 21.7 where the priest is forbidden to marry the ‘isSa zara [sic] or a dishonoured

or repudiated wife’, and in Lev. 21.4 where a widow is also forbidden to be wife of the

high priest. This list for Snijders, is composed of the ‘socially disqualified groups’.*®

Contrary to Snijders’s conclusion, the first mention of Rahab’s location on the
city wall has nothing to do with her social location, but her professional location.”’ Josh.

6.23, turthermore, refers to the physical location of Rahab and her family after their

rescue, and not their social location in Israel. The verse states that Rahab and her family
are brought out from the city of Jericho, to the outside of the camp of Israel. The next
verse explains the purpose of the move which 1s so that the Israelites could set the city of
Jericho on fire (v. 24) and 1t goes on to describe what happens to Rahab and her father’s
household — they went on to live ‘in the midst of (29p2) Israel ever since’ (v. 25).

Therefore, the placing of Rahab outside the camp 1s a temporary measure during the

actual destruction of Jericho and 1s linked with the usual practice for all prisoners of war

(cf. Num. 31.13, 19). The story concludes not 1n v. 23 but in v. 25, where she and her

family became full community members of Israel.®
To imply then that Josh. 6 refers to Rahab’s social location in the community is

flawed, and anyway Rahab becomes Israel’s heroine, hardly a social outsider. Moreover,

in the prophetic literature and are used metaphorically to denote Israel’s incorrigible
unfaithfulness to Yahweh. The verb forms do not always denote the act of prostitution, but
always refer to illicit sex, and also appear in contexts of adultery. The qal participle, does
generally refer to prostitutes. However, there are not many women specitically identified as
prostitutes in the OT: Tamar (Gen. 38.15), because she receives payment for the sexual
transaction; Rahab (Josh. 2.1; 6.17, 22-23, 25); Jephthah’s mother (Judg. 11.1); and Samson’s
friend (Judg. 16.1). The other three texts in which a prostitute is mentioned nvolve 1illegitimate
candidates for the marriage of the Levitical priests in Lev. 21.7, the two prostitutes appearing 1n
King Solomon’s court in 1 Kgs 3.18, and the comparison of the price one pays for a prostitute
and an adulteress in Prov. 6.26.

% Snijders, ‘The Meaning of zar in the Old Testament’, p. 67. He refuses to cite the verse for this
last reference. I do not think this omission is one of carelessness as much as he 1s certain what he
is about to say cannot be supported. See below.

8 Snijders, ‘The Meaning of zar in the Old Testament’, p. 67.

87 Elaine A. Goodfriend, ‘Prostitution’, ABD vol. V, pp. 505-13 (507).

%8 For further reference, see ‘27p°, HALOT vol. IV, p. 1136.
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the ‘socially disqualified groups’ which Snijders identifies are not ‘disqualified’ by

society. A more appropriate term for this group might be ‘disqualified as wives for
priests’, because they are not considered ‘disqualified’ for the whole community.
Nowhere in these texts are the priests told to treat them as ‘disqualified’ members of
society, and the reason for disqualifying them as wives of priests is probably tied to
1ssues of paternity and preservation of the purity of the priestly line.

We shall examine the juxtaposition of ‘foreign woman’ and prostitute in Prov.
23.27 at a later stage, disconnected from Snijders’s interpretation of the Rahab story and
his theory about social exclusion. On the other hand, Snijders’s theory has proved

attractive to many subsequent scholars, especially those who have an interest in the

exclusion of women at a rather different level. It 1s clear from our brief survey that
Snijders’s ‘outsider’ has little basis even in his own lexical study. Apart from the
technical priestly concept, he has simply used a few texts where ethnic connotations of
903 are rhetorical or metaphorical, and used them to suggest that the term can be applied
to distinctions other than the purely ethnic. That 1s not impossible, especially in poetic
passages, but it is true, if at all, only in a tiny minority of instances. From this, however,
he goes on to suggest the idea that the 11°92) may belong to a socially excluded class,
rather than saying that she does not belong to some particular category. In this way, a
moral dimension is introduced, which 1s based on Prov. 23.27 and his dubious exegesis
of Josh. 6 along with some suppositions made of the Foreign Woman 1n Proverbs 1-9.
Suddenly, the 1177121 is not simply someone outside the Israclite ethnic or religious group,
as the overwhelming majority of uses for *92) suggest, nor is she even just someone
outside a household or family group, but she has become someone excluded tfrom society
for her behaviour. One wonders how all those who have followed Snijders appreciate

just how tenuous his argument for that conclusion really 1s?

Lang on the Meanings of 72! and Interpretation of the Foreign Woman
Like Snijders, Lang has published his views on the problem of the Foreign

Woman in the influential 7DOT, as well as in his more general writings on Proverbs.®’
The approach he takes is very different from that of Snijders. It 1s the crystallisation of a

much older approach to Proverbs which reads it in the context of similar ancient NE

 B. Lang, ‘02Y, pp. 425-29; Die weisheitliche Lehrrede: eine Untersuchung von Spriiche 1-7
(SBS, 54; Stuttgart: KBW Verlag, 1977); and Wisdom and the Book of Proverbs: An Israelite

Goddess Redefined (New York: Pilgrim Press, 1986).
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material, and takes that context to be more important than the OT.” Correspondingly,

Lang rests his case not on a lexical survey of biblical usage, but on a claim that the
Foreign Woman belongs to a widespread ancient motif, although, he does support this
claim with a short etymological study, which is of dubious value.”! He goes on to cite
four ancient NE texts to support this claim: the Instruction of Ptahhotep 277-288:
Counsels of Wisdom, 72-79; Hesiod Works 328f.; and the Instruction of Ani 3, 13-17.”

The Instruction of Ptahhotep (277-288 )93

If you want friendship to endure

In a house you enter

As master, brother, or friend,

In whatever place you enter,

Beware of approaching the women!
Unhappy 1s the place where it is done,
Unwelcome™ is he who intrudes on them.
A thousand men are turned away from their good:
A short moment like a dream,

Then death comes for having known them.
Poor advice is “shoot the opponent,”
When one goes to do it, the heart rejects it.
He who fails through lust of them,

 For the subject on the ‘international’ background of the book of Proverbs, see McKane,
Proverbs, and for an evaluation of this view, S.D.E. Weeks, Early Israelite Wisdom (Oxford:
Clarendon Press, 1994).

’! Lang makes a list of the possible meanings of =), which is based only with a corresponding
usage of the word in the other Semitic languages such as Akkadian, Ugaritic or Arabic. For
example, 723 1n Prov. 5.10, 20; 27.2 and Eccl. 6.2 must mean ‘other’ because of its usage in the
Keret Epic; and 72) must also mean ‘foreigner’ in texts such as Deut. 15.13, because of its
context which deals with debts for 1t 1s similar to that of the Edict of Amidsaduqa.

’* As mentioned earlier, this claim is not new. For example, Johannes Fichtner, who argues from
a philosophical perspective that there 1s a congruent development of ‘Chokma’ thoughts in the
wisdom literatures of the ancient NE and those of Israel, believes that the warnings against the
Foreign Woman, are similar to those warnings against 1llicit relationships with women found
throughout the ancient NE. See J. Fichtner, Die altorientalische Weisheit in ihrer israelitisch-
jiidischen Ausprdgung: eine Studie sur Nationalisierung der Weisheit in Israel (BZAW, 62;
Giessen: Alfred Topelmann, 1933), pp. 2-3, 19-20. Based on Fichtner’s study and interpretation
of the Instruction of Ani, Gemser (p. 19) concludes that ‘foreign women’ warned against in these
literature indicate that they are usually responsible for sexual otfences in the society. These early
works are cornerstones for interpreting the warnings against the Foreign Woman 1n light of the
ancient NE instruction literature.

> The following lines are taken from the translation by Miriam Lichtheim, Ancient Egyptian
Literature (Berkeley, Los Angeles: University of Californma, 1976), vol. I, p. 68.

’* Lichtheim explains that the phrase N spd n hr literally means ‘the face 1s not keen,” meaning
that the face of the intruder is unwelcome to the master of the house. However, the word spd
means to ‘be sharp, clever or ready’, see R. Faulkner, 4 Concise Dictionary of Middle Egyptian
(Oxford: Griffith Institute, Ashmolean Museum, 1999), pp. 223-24. Therefore, ‘not intelligent’
might be a more appropriate translation. See also R.B. Parkinson, The Tale of Sinuhe and other
Ancient Egyptian Poems 1940-1640 BC (Oxford: Clarendon Press, 1997), p. 256.
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No atfair of his can prosper.

It 1s clear that this maxim does not deal with adultery per se, but is essentially a

warning about self-control and one’s duty to show respect to the owner of the house one

enters by not approaching any of the women. It applies to any form of sexual relations.
including rape, fornication or adultery. The women in this maxim remain in the passive.
There 1s no indication that the women are seductive or promiscuous, or are to be treated
as “toreigners’. The passage is dealing with warnings against a man’s lust for women.

Apart from the warning concerning the consequence of death, this maxim has hardly any

resemblance to the warnings we find in Proverbs 1-9, where the ‘foreignness’ of the

Foreign Woman is emphasised and she seduces to entice and trap her victims.”

Counsels of Wisdom (72-79 )96

Do not marry a prostitute (harimtu), whose husbands are legion,

A istaritu”” who is dedicated to a god,

A kulmasitu whose favours are many.

In your trouble she will not support you,

In your dispute she will be a mocker;

There 1s no reverence or submissiveness with her.

Even i1f she dominate your house, get her out,

For she has directed her attention elsewhere.

Variant: She will disrupt the house she enters, and her partner will not assert himself.

The warning here deals with the kinds of women one should avoid marrying or
keeping as wives. The last line explains the reason for treating these women harshly,
which 1s because they do not support and submit to their husbands. The istaritu and
kulmasitu are probably placed together with the prostitute as a group because they share
something in common — their profession demands the same kind of commitment to many

clients. Unlike the common women, the women mentioned here are used to the worldly

> Fox, on the other hand, argues that it describes the intent of the warnings against the Foreign

Woman, in Fox, Proverbs 1-9, p. 141.
’° The following translation is taken from W.G. Lambert, Babylonian Wisdom Literature

(Oxford: Clarendon Press, 1960), p. 103.
’7 Lambert has translated istaritu as ‘temple prostitute’ and kulmasitu as ‘courtesans’. An

important essay on this subject is written by E.M. Yamauchi, “Cultic Prostitution’, in Harry
Hoffner (ed.), Orient and Occident. Essays Presented to Cyrus H. Gordon on the Occasion of
His Sixty-fifth Birthday (AOAT, 22; Neukirchen-Vluyn: Neukirchener Verlag, 1973), pp. 213-
221. He explains that the historical proof for the existence of temple prostitutes 1s doubttul. See
also, ‘istaritu’ and ‘kulmasitu’ in CAD vol. VII, pp. 270-71 and vol. VIII, p. 526 respectively.
They were women who served in temples, and perhaps priestesses of some sort, but they are not
to be associated with the sex trade. For an overview of the debate on this subject, see Beard and

Henderson, ‘With this Body I Thee Worship’, pp. 480-503.
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atfairs outside the home and their undivided loyalty to their husbands after marriage is

doubted. It 1s also not right to classify all the women in the text as promiscuous, because

the istaritu and kulmasitu are not. Moreover, nothing in the text suggests that they should

be treated as “foreigners’. Proverbs 1-9 does not warn against marrying the prostitute or
going to the prostitutes.” Neither does the depiction of the consequences of marrying
prostitutes and cultic devotees, can be found in Proverbs 1-9. There is no language of

‘foreignness’, entrapment, death, and loss of properties in Counsels of Wisdom as in

Proverbs 1-9.

Hesiod Works (328f.)"

... who goes up to his brother’s bed
and commits unnatural sin 1n lying with his wife.

This clause 1s found among the list of bad things that an evil man does (lines 327-
332). They also include the 1ll treatment of strangers, orphans and aged parents. It 1s not
a waming about any kind of bad woman or ‘foreigner’. Again, the ‘wife’ 1s the passive
subject whereby something bad 1s done to her. It condemns an act of adultery by one’s
brother with his wife. Hence, the consequence of poverty and the impending punishment
by Zeus depicted 1n lines 333-335 are not reservedly for the sin of adultery 1n lines 328-
329, but for all the sins listed in the passage. There 1s nothing in this warning and
passage that is similar to the warnings against the Foreign Woman 1n Proverbs 1-9. The

case of adultery mentioned in this text is also unique, as 1t 1s not with any married

women, but the wife of one’s brother.

The Instruction of Ani (16, 13-17, 1)!"

Beware of a woman who 1s a stranger,
- 101
One not known 1n her town

® Although Bostrom (p. 40) rightly points out that if the Foreign Woman 1s a prostitute, Prov.
7 10 need not differentiate the Foreign Woman from the prostitute, McKane (p. 329) chides him
for ignoring similar warnings in the ancient NE texts aganst such women, considers the
Counsels of Wisdom as addressing the same issue as the Foreign Woman, and interprets her to be

a married woman who is a prostitute.

% The translation is by Hugh G. Evelyn-White, from perseus@tufts.edu. For a brietf commentary
on these lines, see T.A. Sinclair, Hesiod Works and Days (London: Macmillan, 1932), pp. 36-37;

and M.L. West, Hesiod Works and Days (Oxford: Clarendon Press, 1978), p. 46.
100 The following translation is taken from M. Lichtheim, Ancient Egyptian Literature (1976),
vol. II, p. 137. Note that the text numbering follows the order found in the edition of the

papyruses used by Egyptologists. It differs from the citations given by Lang according to ANET.
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102

b

Don’t stare at her when she goes by
Do not know her carnally.

A deep water whose course is unknown,
Such 1s a woman away from her husband.
“I am pretty” she tells you daily,

When she has no witnesses;

She 1s ready to ensnare you,

A great deadly crime when it is heard.
103

The woman who 1s warned against in this maxim is not a foreigner of Egypt, but

104

a woman who travels to another town. ™ She 1s an Egyptian. It was not uncommon for a

woman to travel in Egypt, for in the twentieth Dynasty, Ramses III issued a decree to
ensure the protection and safety of travelling women.'” There are two points of

similarity between this maxim and the warnings against the Foreign Woman in Proverbs

06 07

1-9: the fear of strangers'° and the portrayal of a dangerous, seductive woman.’

However, there 1s nothing in this maxim to suggest that this seductive woman should be

treated as a ‘foreigner’ as Lang claims. Furthermore, while this warning depicts a

'“! Tt has been suggested, ‘who is not respected in the city’ is preferred because it is a figure of
speech for this phrase in the New Kingdom period. See Joachim Quack, Die Lehren Des Ani: Ein
neudgyptischer Weisheitstext in seinem kulturellen Umfeld (OBO, 141; Gottingen : Vandenhoeck
& Ruprecht, 1994), p. 213; and Annette Depla, ‘Woman in Ancient Egyptian Wisdom
Literature’, in Leonie Archer, Susan Fischler, and Marna Wyke (eds.), Women in Ancient

Societies — An Illusion of the Night (London: Macmillan, 1994), pp. 24-52 (34).

"% Lichtheim adopts the emendation of m-ht sn-nw st by A. Volten to m-ht sni=s. See A. Volten,
Studien zum Weisheitsbuch des Anii (Danske Videnskabernes Selskab Historisk-tilogiske
Meddelelser XXIII, 3; Copenhagen, 1937), pp. 119-20. Quack does not think that 1t 1s necessary
and renders it as ‘behind the back of her companions’, see Quack, p. 93.

1931 ichtheim ends her translation here because the lines are obscure. See Quack, p. 93 and

below.
1% See also L.J. Lesko, ed. 4 Dictionary of Late Egyptian (Califorma: B.C. Scribe, 1982), vol. 1I.

pp. 405, 599-600. Also, Hannes Buchberger, ‘Zum Auslénder in der altdgyptischen Literature —
eine Kritik’, WO 20-21 (1989-90), pp. 5-34 (9). However, Gemser (p. 19) and McKane (pp. 285-
86) understand it as referring to the ethnic foreigner.

105" J. Eyre, ‘Crime and Adultery in Ancient Egypt’, JEA 70 (1984), pp. 92-105 (98). This

decree can be found in Papyrus Harris I, 78, 8-9.
6 Depla, pp. 34, 46. She elucidates the xenophobic nature of the Egyptians throughout their

history. Particularly during the period of the New Kingdom, when the kingdom 1s broken down
into many independent states, literature of that era not only discourages travel, but strangers in
the community are seen as a form of threat and chaos. Also, M. Lichtheim, Ancient Egyptian

Literature (1980), vol. III, pp. 207-208. | | | |
7 Depla, p. 49. She explains that this portrayal of a seductive woman 1n Instruction literature 1s

only found here, and begins to be common by the Graeco-Roman period. See also R. Robins,
‘Some images of woman in New Kingdom art and literature’, in Barbara Lesko (ed.), Women's
Earliest Record: From Ancient Egypt and Western Asia, Proceedings of Conference on Women
in the Ancient Near East, 1987, Brown University (Atlanta: Scholars Press, 1989), pp. 105-16

(101).
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married woman soliciting for an adulterous affair, the Foreign Woman in Proverbs 1-9 is

not an adulteress.

What Lang has failed to prove, by the mention of only these four texts, is that
woman 1S not a common subject in ancient NE literature, notwithstanding warnings
against her.'”® In addition, what Lang associates with ‘commonplace’ has to do with the
theme of promiscuous woman and treating her as a ‘foreigner’. However, except for the
Instruction of Ani, and the mention of prostitutes in the Counsel of Wisdom, not only do
none of the other texts portray those women as promiscuous, but none of them deals with
the subject of ‘foreignness’, or of the treatment of anyone as ‘foreign’, with the link to
women’s promiscuity aside. Above all, analyses of the four texts show that there are

hardly any similarities between them and those warnings found against the Foreign

Woman in Proverbs 1-9.

Recently, an Egyptologist, Johann Quack, argues that the origin of the Foreign

Woman in Proverbs 1-9 lies in the maxim of the Instruction of Ani.'” It is noteworthy

that although this idea is not new, and has been mentioned by many biblical scholars,' "

Quack 1s the first to make an analytical list of the similarities of the two texts, which I

have cited below:'!'!

Ani  : Watch out for (Or: Protect yourself from) the woman from the foreign
part,
Who is not respected 1n the city.
Prov : In order to save you from the strange (771) “ woman (Pr 2,16a),
In order to protect you from the strange (771) woman (Pr 7,5a)
The the Foreign Woman (77°23 [sic]) (Pr 2,16b; 7,5 b)
Ani : Do not wink at her behind the back of her companion!
Prov : Do not have yourself overcome by her eyelashes (pvpy) (Pr 6,25b)
Ani  : Do not know her unlawfully!

Prov : And why, my son, do you err with the strange woman,
embraced in the lap of the the Foreign Woman? (Pr 5,20)

112

'% Depla, pp. 24-25.

"> Quack, pp. 213-14. ,
119 For example, Humbert, Recherches sur les Sources Egyptiennes de la Littérature Sapientiale

D’Israel (Neuchatel University, 7; Neuchatel: Neuchatel University, 1929), reaches the
conclusion in his research, when comparing the instruction literature of Egypt with the OT, that
the results give evidence of Egypt’s continuous and direct influence on Israel’s wisdom
literature, especially on the book of Proverbs. He believes that the similarities in the warnings
against the Foreign Woman and that of the Instruction of Ani are further supporting evidence of

this direct influence. Also, see McKane, pp. 284-80.

"' Quack, pp. 213-14. | |
12 Quack consistently uses fremde for both 171 and 7°72) 1n his translation. I have used ‘strange’

for MMt in the above translation for the purpose of clarification.
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Am  : A deep water, that one cannot orbit,
Prov  : Because a deep pit is the strange woman (1191')
And a narrow well the the Foreign Woman (117221 [sic]) (Pr 23,27)

Ani  : Such a woman is distant from her husband.
Prov : Because the man is not in his house,

On the day of the full moon, he will return to his house. (Pr 7,19)

Anm  :“Tam smooth,” she says to you everyday,

Prov : Her words are made smooth (Pr 2,16b; 7,5b)
And her palate 1s smoother than oil (Pr 5,3b)
Betore the smooth tongue of the foreigner (Pr 6, 24b)
Through the smoothness of the lips, she tempts him (Pr 7,21)

Ani  : while she has no witness.
Prov  : In the twilight, as it became evening,
at the time of the night and the dark. (Pr 7,9)

Ani1  : You will stand there,
caught 1n a great deadly crime,
1f she 1s married,
although you were 1gnorant.

A human being 1s saved from each crime,
except this alone.

Prov : Just like a bird that does not know that 1t is about its life,
hurnes into the net. (Pr 7,23)

One does not despise the thief who steals in order to fill his mouth
because he 1s hungry.

And when caught, he replaces seven-fold, and gives the whole
fortune of his house.

But the adulterer has no mind, he who does 1t 1s a destroyer of his
own life. (Pr 6,30-32)

It 1s obvious that the similarities listed above are tortuous, and even Quack
himself admits twice that the similarities are indirect.'”> The portrayal of the Foreign
Woman in Proverbs 1-9 i1s more complex than this short maxim in Ani, in terms of
quantity. The comparison shows that the Proverbs text does not follow the lines of this
maxim in sequence. Besides, the similarities are simply based on probably similar words
or ideas which occur in both texts. In the first line, Am1 warns against the woman who
travels and is not known 1n the city, while Proverbs warns of the ethnic ‘foreigner’ in the
community. In the second line, Ani cautions against making eyes at the woman 1n secret,
but Proverbs warns against being attracted to the eyelashes of the woman. The third line

of Ani is a vetitive while Proverbs is a rhetorical question, and the former expresses the

"> Quack, p. 212.
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illegitimacy of the affair, while the latter only questions the value of the relationship with
the woman. The fourth line of Ani expresses the secrecy and deep-seated motivation of
the woman while the descriptions of depths in Prov. 23.27 are euphemisms for graves. In
the fifth line, the woman seduces by referring to her smooth body while the woman in
Proverbs makes no such claims, and it is the teacher who warns against her seductive
speech. The sixth line of Ani is about the woman making her seductive moves when
there 1s no witness, but the context of Prov. 7.9 has the teacher as the witness to the scene
of temptation by the woman. In the last comparison, Ani depicts the possibility of being
caught 1n the deadly consequence of adultery because the offender was ignorant that she
was married, while Prov. 7.23 1s about the entrapment of death led on by the woman,
rather than the fear of being caught, and in Prov. 6.30-32 the adulterer 1s aware of the

marital status of his lover.

Quack’s conclusion from the above analysis 1s that the author of Proverbs knows

of a Canaanite version of the Ani text and re-works it.!'*

In order to appreciate Quack’s
proposition, 1t 1s incumbent to know his presuppositions in his interpretation ot the book
of Proverbs. Earlier in his work, he argues for the hermeneutical principle that when a
text has been found to be obscure even 1n 1ts own culture, one should look beyond 1ts
cultural context for a similar text to understand it, providing it fulfils the condition
permitted by the historical dating in the transmission of these texts.''> To Quack, since
the figure of the Foreign Woman has proven to be obscure because scholars such as R.J.

Clifford have resorted to foreign traditions to interpret her, '°

she can only be accurately
interpreted by this hermeneutical principle. Incidentally, the Instruction of Ani fulfils the
historical dating for transmission and to him there are sufficient similarities in the texts
to qualify for this theory to work. Therefore, Clifford’s interpretation of the Foreign
Woman as the mythological goddess of the ancient NE must be abandoned because 1n
the Instruction of Ani lies the skeleton pointing to the origin of the Foreign Woman.

The problem with Quack’s hypothesis is that it fails to evaluate whether or not
the Foreign Woman in Proverbs is culturally obscure in the OT before having his
hermeneutical principle applied. Quack simply bases his judgement on any biblical

scholar whom he chooses to disagree with. He omits a fair debate with the other scholars

who insist on an Israelite context for the Foreign Woman, for example, Gemser,

"% Quack, p. 213.

"> Quack, p. 206. |
16 Quack, p. 213; in reference to the commentary by Clittord, Proverbs.
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Humbert, Snijders and Toy. Therefore, Quack’s conclusion is unfounded. The

similarities which he has claimed in his own words as °‘indirect’, are in fact a

conglomeration of a messy puzzle from various clauses in Proverbs 1-9 and 23.27 to fit
into the lines of the Instruction of Ani. The citations of the lines from Proverbs above do
not portray the same meaning as the lines in the maxim. Both texts are meaningful only
In their own contexts, purpose and culture. Similarly, while this maxim is meaningful to
the overall structure and content of the Instruction of Ani, the warnings against the
Foreign Woman are meaningful in the book of Proverbs and the Hebrew scriptures.

The attempts to understand the OT texts and the meaning of Hebrew words
through foreign evidence as our discussion has shown, assume that the ancient NE 1s a
single, monotonous entity whereby historically, whether in diachronic or chronologic
terms 1t 1s constant, and also, in terms of civilisation, culturally static. Consequently,
such attempts not only undermine the context of the OT, but also of the ancient NE
civilisation. Therefore, these attempts, with their quest of ‘international wisdom’, and
their treatment of the book of Proverbs as some foreign work, essentially alien to the OT,

and especially their consequent attempts to define the meaning of Hebrew words on the
basis of non-Hebrew texts, without reference to the normal Hebrew meanings, are

unnecessary and unfounded.

Section Conclusion
The study we have made in this section confirms that in the OT, the use of 721 1s

essentially tied up with ideas of ‘foreignness’, and 71 is a flexible term used to denote the
sense of ‘otherness’, which is totally dependent on the context for its specific referent.
When both terms are used in conjunction, they essentially refer to the ‘foreigner’ because
253 provides the determinant for the context. We also conclude that the OT’s 1dea of
‘foreignness’ is not bound by geographical proximity or notions of the modem
definitions of ‘nationhood’, but it is essentially tied up with ideas of ‘ethnicity’.
However, in re-examining the influential works of Humbert, Snyjders and Lang,
we find that none of them seem to have arrived at the same conclusions as we have.
Bostrém however does. But although he takes the lexical contexts and occurrences in the
OT seriously, he finally bases his interpretation of the Foreign Woman on his reading of
Prov. 7 in the framework of cultic contexts, instead of the OT contexts. As for Humbert,
he simply bases his argument on the insistence that the passages of the Foreign Woman

have to do with adultery. His reading of Proverbs 1-9 1s made before his lexical studies
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of the occurrences of =123 and =1 in the OT. Snijders, on his part, simply asserts all the
way that 1deas of ‘nationalism’ are not present in the OT, and assumes that the word has
the same connotation as ‘ethnicity’, and therefore that 215) has nothing to do with the
meaning of ‘foreignness’, but rather ‘outsideness’. He then links the concept of
‘outsideness’, with the idea of social exclusion, and finally adds to the idea the reason for

the exclusion. Thus, 1°72) of the Foreign Woman in Proverbs 1-9 i1s a ‘social outsider’

because she 1s promiscuous. Lang assumes an international context for his study on =2.
He does not consider the OT context as primary, notwithstanding taking the occurrences
of 221 with utmost importance. All these scholars, as we have re-examined them, 1n fact,
either do not consider the lexical occurrences of the two terms in the OT seriously, nor
the contexts of the OT as crucial to the interpretation of the text.

As we have seen in our lexical study, frequent occurrences of the feminine 92
are found in Proverbs 1-9, 1 Kgs 11, and Ezra-Nehemiah, of which Nehemiah forms a
direct link between the texts of 1 Kgs 11 and Ezra. This phenomenon should be taken

seriously, and the occurrences of 11°912) in Proverbs 1-9 can and will be studied 1n the

contexts of these OT texts, in the chapters to follow.
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Chapter Two

‘Foreignness’ and the ‘Foreign Wives’ in Early Post-Exilic Texts

While scholars find some different meanings and sense for 17°923 such as social exclusion
or moral status, 1t 1s difficult to ignore the strong evidence from other OT usage that it
indicates ‘foreignness’ in some specific way. One of these usages, which occur more
frequently than anywhere else, 1s that of the ‘foreign woman’ in Ezra-Nehemiah, who
plays a key role 1n the events following the return of the Jews from exile. It seems highly
probable that those events would shape the understanding of a ‘foreign woman’ 1n any

later Jewish literature, and therefore, a closer study of this usage 1s extremely important.

2.1. The Problem of ‘Foreign Wives’ in Ezra

Ezra 9-10 1s set in the precincts of the Temple, and describes how, after the
leaders complained to Ezra concerning the intermarriages which have taken place among
the priests and the leaders with the n1°121 o'2), who are of the ‘peoples ot the land’, Ezra
immediately took on the posture of mourning in repentance and fasting, inducing the
leaders to hatch the plan of marshalling the whole community to make a covenant to
divorce the ‘foreign wives’ and banish their children. The episode ends with a long list of
the names of the priests who have committed the offense and the presentation of guilt
offerings by them in the Temple.

The term P1° 023 o' does not occur at all until the second halt of the episode,
where it is equated with another term, ‘peoples of the land’ (yoRn nw, 10.2, 11). The

episode started with the accusation that the leaders of Israel have intermarried with the
daughters of the ‘peoples of the lands’ (Mxax7 *oY), with their abominations of the

Canaanite nations and those of the Ammonites, Moabites, and Egyptians.

Ezra 9.1-2
1 After these things had been done, the leaders approached me saying, “The people of

[srael, the priests and the Levites have not separated themselves from the peoples of the
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lands (113987 oY) with'!’ their abominations from the Canaanites, the Hittites, the

Penizzites, the Jebusites, the Ammonites, the Moabites, and the Egyptians and the
Amorites.''®

2 For they have taken their daughters as wives for themselves and their sons, causing

the holy seed to be mixed with the peoples of the lands. The leaders and their
subordinates have led in the way in these faithless acts.

Ezra 9.11-14

11 ... which you have commanded by your servants, the prophets, saying, “the land
which you are entering to possess, it is an unclean land, with the pollutions of the

peoples of the lands (M13-X7 *pY), with their abominations. They have filled it from
end to end with their uncleanness.

12 Now, do not give your daughters to their sons, and do not take their daughters for
your sons and never seek their peace or good welfare, so that you may be strong and
eat the good of the land and leave it for an inheritance to your children forever.”

13 Atter all that has come upon us for our evil deeds and great guilt, since you, our

God, have punished us less than our iniquities deserved, and have given us a remnant
as this,

14 shall we again break your commands and and intermarry with the peoples who

commit these abominations? Would you not be angry with us to the point of
destruction until there is no remnant or survivor?

Ezra 10.2

Shecaniah, son of Jehiel, from the descendant of Elam, responded to Ezra saying, “We
have broken faith with our God and have allowed the foreign wives who were from the

peoples of the land (Y281 *0Y) to live with us, but now there is hope inspite of this...

Ezra 10.11
Now, make confession to YHWH, the God of your fathers, and do his will: separate
from the peoples of the land (ya&mn *pY) and from the foreign wives.

The ‘foreign wives’ are expressed 1n relation to the concept of the ‘peoples of the

lands’ in Ezra 9.1, 2 and 11; and the ‘peoples of the land’ 1n Ezra 10.2, 11. There 1s
another term, yoX1 DY which 1s found 1n Ezra 4.4, and the use ot these terms 1n Ezra-
Nehemiah probably deserves some clarification. In the rest of the OT, R "0V always

refer to foreigners, and they are used in the context in reference to the knowledge or
recognition of God (for example, Deut. 28.10; Josh. 4.24 and Est. 8.17“9). In Nehemiah,

it is found in the statement of the covenant which the people have signed, that they will
not intermarry with them, or do trade with them on the Sabbath (cf. Neh. 10.31, 32). ov
»-81, on the other hand, in an overwhelming majority of the occurrences, always refers

to the people of Israel (for example, Lev. 20.2, 4; 2 Kgs 11.14; 16.15; etcetera), except

""" Reading 3 instead of 3, see BHS.
18 One copy of the Septuagint, 1 Esd. 8.66 has ‘Edomites’, see n. 128.

119 Other references include: 1 Kgs 8.43, 44, 60; Ezek. 31.12; Zeph. 3.20; 1 Chron. 5.25; 2
Chron. 6.33; 32.19.
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for a few occasions: Gen. 23.7, 12, 13 to the Hittites: Gen. 42.6 to those foreign to Egypt;

Num. 14.9 to the Canaanites; and Ezra 4.4 to those ‘foreign’ to the returned community.

Ezra 4.4 (NRSV)

Then the people of the land (y= &1 ov) discouraged the people of Judah, and made
them afraid to build.

Apparently, by the Hellenistic period, it seems to have been used derogatively of farmers
and the uneducated common people, whose observance of the law was careless. *°

H.G.M. Williamson believes that for the occurrence of Ezra 4.4, it is used with a

121

significant purpose. ©° There, the term is used to contrast the n51m ‘returned exile

community’, and the mmm=oy ‘people of Judah’, and it is identical to or associated with

the ‘adversaries of Judah and Benjamin’ (4.1), brought in to settle the land of the exiled

122

Northern kingdom during the time of the Assyrians (4.2).“° This indicates that the

POINTTDY may have been perceived to consist both of those Judahites who were not
exiled and of the non-native populations in the North, who had professed to be Yahweh
worshippers, but were deemed by the prophets to be not ‘true’ worshippers (2 Kgs 17.24-
41; Jer. 41.5; Ezra 4.1-4). It 1s here, 1n Ezra 4.4 that yoX1 oV 1s used for the first time to
discriminate between groups of Israelites and to associate one group with foreigners
(albeit foreign worshippers of Yahweh).'*> Williamson also suspects that the term
MyaRT oY (‘peoples of the lands’) has the same connotation when used in Ezra-
Nehemiah.'**

As for D1¥IRT "0Y, 1t only occurs 1n the post-exilic texts of Ezra-Nehemiah (Ezra

3.3; 9.1, 2, 11; Neh. 9.30; 10.29) and Chronicles (2 Chron 13.9; 32.13). In Neh. 9.30, 1t

refers to the ‘enemies’ and ‘adversaries’ of the post-exilic community in the Persian

120 §olomon Zeitlin, ‘The “Am Ha-aretz’”, JOR 23 (1932), pp. 45-61. He also mentions that the
usage resulted in class distinction and discrimination.
21 4 G.M. Williamson, Ezra, Nehemiah (WBC, 16; Waco, Texas: Word Books, 1985), p. 131;

ctf. p. 46.
22 1n 2 Kgs 17 these people are not regarded as the descendants of Jacob, and although they

attempt to worship Yahweh, they are syncretistic and idolatrous as well. The author of Kings 1s
also always critical of the worship of Yahweh in the Northern kingdom after the division. They
never seem to worship Yahweh as accurately and completely as they should, cf. 2 Kgs 17.24-41
and Jer. 41.5; see Williamson, p. 49.

23 Aharon Oppenheimer is of the opinion that the derogatory use of yaXn~ov begins with Ezra
4.4, see A. Oppenheimer, The ‘Am Ha-aretz’: A Study in the Social History of the Jewish People
in the Hellenistic-Roman Period (trans. L. H. Levine; ALGH]J, 8; Leiden: E.J. Bnill, 1977), pp. 11-

12, 83-84.
12% Williamson, p. 131.
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. 125 . .
empire, =~ and 1t seems likely that the rest of the references, even including those in

- 126 . . . .
Chronicles, ©° might have the same reference. It is possible that this term is used as a slur

for yaIRM *pY and poRM oY, to denote those ‘foreign’ to the worship of Yahweh.

Neh. 9.30 (NRSV)

Many years you were patient with them, and warned them by your spirit through your

prophets; yet they would not listen. Therefore you handed them over to the peoples of
the lands.

Hence, in the beginning of the episode, the Israelites are accused of marrying the
daughters of the ‘peoples of the lands’'*’ who are abominable to Yahweh. They are
described not only in the same terms as the list of the original inhabitants of the land, like
those commonly found in the Pentateuch (for example, Gen. 15.19-21; Exod. 3.8), but
also the Ammonites, Moabites and Egyptians, which have no connection with the
inhabitants of Israel’s land. The former group had been famously known in the OT for
their abominations which resulted in Yahweh causing them to be replaced by Israel,
while the latter group seems to recall the prohibitions on admission to the congregation.

Therefore, many commentators claim, more specifically, that this list in Ezra 9.1 is

'>> J. Blenkinsopp, Ezra-Nehemiah: A Commentary (OTL; London: SCM Press, 2000), p. 306.

'* Mindful that the Chronicler has a tendency to interpret the historical account in his new
context, 2 Chron. 13.39 evokes 1 Kgs 12.31, on the sin of the Northern kingdom, via Jeroboam’s
erection of the golden calves and installing priests for the cult, and the reference in 2 Chron 32.13
might have been understood to refer to those neighbouring peoples of Judah, this deduction can
be reasonably assumed. See Sara Japhet, [ & II Chronicles: A Commentary (OTL; London: SCM
Press, 1993), pp. 23-27, 693.

'*” One of the questions which arises in the episode against intermarriages in Ezra-Nehemiah is
why are only the ‘foreign women’ condemned but not the ‘foreign men’ who married the
daughters of the Jewish community? Shaye Cohen replies this succintly, ‘If Israelite men are
incited by their foreign wives to abandon the worship of the true God, the result woul